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P 5: Address of Ecumenical Patriarch Bartholomew at the Opening 
Session of the Meeting of Orthodox Primates at the Phanar.docx - 5:27 
[Our times demand prophesy.]  (11:11)   (Super) 
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Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica]  
No memos 
 
Our times demand prophesy. 
 
 
P 6: 1994 Christmas Encyclical Message.docx - 6:1 [1994 Christmas 
Encyclical Mess..]  (1:9)   (Super) 
Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica]  
No memos 
 
1994 Christmas Encyclical Message 
CHURCH AND SYMBOLS 
December 1994 
The Christian Church was revealed – and is constantly being revealed – by the 
one God, the almighty creator of heaven and earth and of all things visible and 
invisible. These revelations are evident through the human nativity of the 
consubstantial Word of God. The Church has crossed the narrow confines of 
Palestine and the Mosaic Law and has ventured out to encounter and dialogue 
with the world of the Gentiles. Since the beginning, the Church did not 
hesitate to embrace all that the divine creator had made in His infinite 
providence and love. Through the life of doxological worship, particularly 
through the supreme expression of the divine Eucharist, the very emblems of 
the Gentile divinities were returned to their natural purity and a new 
symbolism emerged: the Christocentric reality of the cosmos and nature. 
In the catacombs of ancient Rome, Christ was portrayed as a pure white lamb, 
as a fish or as a vine. The four Evangelists were represented by an angel, a 
lion, an ox, and an eagle. The Holy Spirit was depicted as a dove ever since 
the Baptism of Jesus Christ in the River Jordan. With the passage of time, the 
Church became even more audacious in making use of nature’s symbols in 
order to decorate the space where the faithful worshipped. The church interior, 
in fact liturgy itself, became a miniature icon of the universe, of heaven, of 
earth, of the nether world and of the world to come. We can begin, therefore, 
to understand the concepts of sacred space and sacred time. 
Environment and Sin 
While the plenitude of theological vision in Jesus Christ allows the highest 
doxological offering of the universe to the almighty, the thoughtless and 
abusive treatment of even the smallest material and living creation of God 
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must be considered a mortal sin. An insult toward the natural creation is 
seen as –and in fact actually is – an unforgivable insult to the uncreated 
God. 
At this particular juncture, the Christian Church, and especially the Orthodox 
Church, turns its attention toward the land of the Rising Sun and the delicate 
sensitivity of the spiritual vision of nature found in Buddhism, which has 
shaped the consciences and souls of the noble Japanese race. It is extremely 
significant that the Church observes in Japanese life, particularly in its 
expression of art, an overwhelming preponderance of the beauty and grace of 
God’s creation and the profound respect for it. So often, there is a hardly 
susceptible mysterious element of intuitiveness of the temporality of the 
subjects portrayed. Indeed, the realization that the entire visible world has a 
finite existence, that “it fades like a flower.” Is for all of us the beginning of 
the most existential inner searching about what succeeds death. 
Orthodoxy has its response: “resurrection from the dead,” “new creation,” and 
“a better and enduring existence” (Heb. 10.34). For, “our citizenship is in 
heaven”(Phil. 3.20). Nevertheless, the mystery of creation can be appreciated 
only in faith, without which true knowledge of God would be absolutely 
unobtainable. This faith has been delivered given “once for all” (Jude 3) as 
creation itself was created once for all. 
 
 
 
P 6: 1994 Christmas Encyclical Message.docx - 6:4 [The Christian 
Church was revea..]  (4:7)   (Super) 
Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica]  
No memos 
 
The Christian Church was revealed – and is constantly being revealed – by the 
one God, the almighty creator of heaven and earth and of all things visible and 
invisible. These revelations are evident through the human nativity of the 
consubstantial Word of God. The Church has crossed the narrow confines of 
Palestine and the Mosaic Law and has ventured out to encounter and dialogue 
with the world of the Gentiles. Since the beginning, the Church did not 
hesitate to embrace all that the divine creator had made in His infinite 
providence and love. Through the life of doxological worship, particularly 
through the supreme expression of the divine Eucharist, the very emblems of 
the Gentile divinities were returned to their natural purity and a new 
symbolism emerged: the Christocentric reality of the cosmos and nature. 
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In the catacombs of ancient Rome, Christ was portrayed as a pure white lamb, 
as a fish or as a vine. The four Evangelists were represented by an angel, a 
lion, an ox, and an eagle. The Holy Spirit was depicted as a dove ever since 
the Baptism of Jesus Christ in the River Jordan. With the passage of time, the 
Church became even more audacious in making use of nature’s symbols in 
order to decorate the space where the faithful worshipped. The church interior, 
in fact liturgy itself, became a miniature icon of the universe, of heaven, of 
earth, of the nether world and of the world to come. We can begin, therefore, 
to understand the concepts of sacred space and sacred time. 
Environment and Sin 
While the plenitude of theological vision in Jesus Christ allows the highest 
doxological offering of the universe to the almighty, the thoughtless and 
abusive treatment of even the smallest material and living creation of God 
must be considered a mortal sin. An insult toward the natural creation is 
seen as –and in fact actually is – an unforgivable insult to the uncreated 
God. 
 
 
P 6: 1994 Christmas Encyclical Message.docx - 6:9 [Environment and Sin 
While the ..]  (6:7)   (Super) 
Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica]  
No memos 
 
Environment and Sin 
While the plenitude of theological vision in Jesus Christ allows the highest 
doxological offering of the universe to the almighty, the thoughtless and 
abusive treatment of even the smallest material and living creation of God 
must be considered a mortal sin. An insult toward the natural creation is 
seen as –and in fact actually is – an unforgivable insult to the uncreated 
God. 
 
 
P 6: 1994 Christmas Encyclical Message.docx - 6:16 [Nevertheless, the 
mystery of c..]  (9:9)   (Super) 
Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica]  
No memos 
 
Nevertheless, the mystery of creation can be appreciated only in faith, without 
which true knowledge of God would be absolutely unobtainable. This faith 
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has been delivered given “once for all” (Jude 3) as creation itself was created 
once for all. 
 
 
P 7: A Word of Welcome By Ecumenical Patriarch Bartholomew During 
the 4th Religious and Scientific Committee Preparatory Meeting for the 
Religion.docx - 7:6 [, the creation of our loving G..]  (6:6)   (Super) 
Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica]  
No memos 
 
, the creation of our loving God 
 
 
P 7: A Word of Welcome By Ecumenical Patriarch Bartholomew During 
the 4th Religious and Scientific Committee Preparatory Meeting for the 
Religion.docx - 7:26 [which is to venerate our Creat..]  (20:20)   
(Super) 
Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica]  
No memos 
 
which is to venerate our Creator through the transformation of His creation. 
 
 
P 8: Address during the presentation of the results of the first 
international symposium.docx - 8:25 [And we are deeply moved by the..]  
(4:4)   (Super) 
Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica]  
No memos 
 
And we are deeply moved by the same emotion, which permeates the 
liturgical celebrant of the Most High when he receives from the hands of the 
faithful who approach the church in order to offer the bread and wine, which 
are to be consecrated in order that their offerings might constitute immortal 
nourishment for the whole world. 
 
 
P 9: The Halki Ecological Institute.docx - 9:11 [God, His Spirit hovering 
over ..]  (7:9)   (Super) 
Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica]  
No memos 
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God, His Spirit hovering over the waters, moved beyond Himself in order to 
create from chaos all that is "good". Out of His love, He created the cosmos in 
all its grandeur, grace, and beauty; and in this cosmos He envisioned a pure 
and harmonious world, a world of blessedness and abundance, and so He 
created it. Despite the fact that humankind rejected and continues to reject this 
purpose and design, God remains faithful to His vision. Although humankind 
has marred creation, stripping it of its original splendor by our carelessness, 
God continues to invite us back to Eden and forward to His Kingdom by 
showing us how to live these realities in the present. Ultimately, this is the 
purpose of our life as God's servants. Our sacramental life, ascetic practices, 
values, beliefs, and principles all serve to direct us along this path.  
 
Navigating through the turbulent waters of life, the Church seeks to 
collaborate with God in His work of creation by filling the "void" and shining 
forth the radiant light of Christ on the "darkness" that sin has brought upon the 
world. This is why the Ecumenical Patriarchate over the past years has 
undertaken significant projects aimed at raising environmental awareness 
world wide and encouraging people locally to deal with the ecological 
problems they face, problems which are first and foremost spiritual. 
 
 
P10: Address during the official opening of the first international 
symposium.docx - 10:9 [We shall be voyaging to Patmos..]  (5:5)   
(Super) 
Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica] [Nuevo 
Testamento - Familia: Arquitectura ontológica] [Visión histórica-tradicional - 
Familia: Arquitectura ontológica]  
No memos 
 
We shall be voyaging to Patmos on the sea of possibility, the sea from which 
life itself emerged. It is a time of profound cultural change and, at this 
moment, we are mindful of the Spirit of God, which in the beginning moved 
upon the face of the waters and which continues to move on these waters. We 
have been drawn together by a memory. Nineteen hundred years ago on the 
island of Patmos, St. John received the Revelation, which forms the final book 
of the New Testament. This occasion, however, is not intended to be a simple 
anniversary or an academic conference about an ancient text. Revelation 
begins and ends with the good news of the parousia, of the coming and the 
presence of Christ. At the climax of the New Testament, there is no full stop, 
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but only an opening to the work of the Holy Spirit in the future, and the 
promise of a new creation. A new heaven and a new earth; a new community 
in a holy city; a river of life and a tree with leaves for the healing of nations. 
It seemed appropriate to celebrate this anniversary with a conference about 
our common home, the natural environment. St. John's vision is of a united 
human family– of every nation and kindred singing a new song. 
 
 
P10: Address during the official opening of the first international 
symposium.docx - 10:64 [There is in that title a reach..]  (22:22)   
(Super) 
Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica]  
No memos 
 
There is in that title a reaching forward to the End-Time of the healing of 
the nations, when there will be communion between God and human beings 
in a new heaven and a new earth “and there shall be no curse anymore.” 
 
 
P10: Address during the official opening of the first international 
symposium.docx - 10:69 [Revelation begins and ends wit..]  (5:5)   
(Super) 
Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica]  
No memos 
 
Revelation begins and ends with the good news of the parousia, of the coming 
and the presence of Christ. At the climax of the New Testament, there is no 
full stop, but only an opening to the work of the Holy Spirit in the future, and 
the promise of a new creation. A new heaven and a new earth; a new 
community in a holy city; a river of life and a tree with leaves for the 
healing of nations. 
 
 
P12: Address at the Opening Ceremony of Summer Seminar on Halki 
1995 at the Holy Trinity Monastery.docx - 12:2 [Our Holy Mother and 
Great Chur..]  (3:3)   (Super) 
Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica]  
No memos 
 
Our Holy Mother and Great Church of Christ expresses justified gratitude in 
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God that within the context of our ministries in the world we have hastened to 
be among the first to include a complete series of seminars on ecology 
 
 
P12: Address at the Opening Ceremony of Summer Seminar on Halki 
1995 at the Holy Trinity Monastery.docx - 12:4 [Our efforts, of course, 
are no..]  (3:3)   (Super) 
Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica]  
Memo: [Misión de la iglesia]  
 
Our efforts, of course, are not to be perceived as simply responding to the 
needs of the modern world. Our concerns are rooted in the deeper conviction 
that by these initiatives the Church ministers absolutely and responsibly within 
its primary mission entrusted to Her by God in history: the evangelization and 
salvation in Christ of man and the world. 
 
Memo: 

MEMO: Misión de la iglesia  (Super, 2012-11-29 08:54:41) 
Tipo: Commentary 

 
La misión de la Iglesia se entiende como unida al tema ambiental. Lo que 
implica una evangelización ambiental, incorporada como parte de la 
salvación en Cristo por parte del mundo y del hombre. 

 
 
P12: Address at the Opening Ceremony of Summer Seminar on Halki 
1995 at the Holy Trinity Monastery.docx - 12:9 [Hence, out of paternal 
respons..]  (11:11)   (Super) 
Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica] [Iglesia - 
Familia: Arquitectura ontológica]  
No memos 
 
Hence, out of paternal responsibility we take this opportunity to address these 
introductory remarks not simply as a proper greeting of the Mother Church 
bestowing our wholehearted patriarchal blessing to the blessed seminar 
participants gathered here; rather in a spirit of purely pastoral concern we 
further convey a few thoughts on the topic. Our expectation is that perhaps 
these thoughts can serve as a source of reference by placing our finger on "the 
print of the nails" for a more God-fearing appraisal of the responsibilities and 
duties of all men and women created in the image and likeness of God towards 
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all that is within and around the created universe. 
 
 
P12: Address at the Opening Ceremony of Summer Seminar on Halki 
1995 at the Holy Trinity Monastery.docx - 12:11 [Permit us thus initially 
to st..]  (13:29)   (Super) 
Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica]  
No memos 
 
Permit us thus initially to state that the awesome bequest that we vigorously 
often claim in nature, that we are created in the image and likeness of God, 
demands by definition the analogous ethos. An ethos imposed upon us 
towards ourselves and each other, as well as the microcosm and macrocosm 
around us. Only thus can we properly satisfy God who created "out of 
nothing" everything that is "very good." 
 
In other words humankind, as the visible and living image of God in the 
world, is not permitted to display behaviour ungodly or unpleasing to God. 
For in this instance, as "partakers of the image but not guardians of it," we 
become initiators and protagonists of evil, which God, providentially as a fair 
judge, terminates at our natural death "in order that evil may not be immortal." 
 
However, the ethos which springs forth from God and the unapproachable and 
unknown essence of God is borne witness to and described as grace 
everywhere and always throughout the Holy Bible and in all that God has 
revealed to us in general, as well as through the teachings of the God-bearing 
Fathers of the Church. 
 
Speaking in the presence of Christian intellectuals, it would be useless and 
absolutely unnecessary to explain that the deeper character of the grace of the 
All-beneficent God is that everything is unconditionally free, everything is 
unequivocally non-reciprocal. We are reminded, however, that in the Biblical 
account concerning Creation, the grace of God is manifested initially as 
confidence, good-will, compassion, philanthropy and the like; thereafter, 
following the fall and apostasy of humankind, as mercy, forbearance, 
expiation, restoration, reinstatement and adoption. 
 
Nevertheless we must unequivocally state that in both instances the divine will 
of God was always manifested in the form of law and order. No one has the 
right to disobey without punishment, for the entire design of the 
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Most-merciful Creator constitutes a whole and undivided divine "providence." 
Thus, whether we speak of natural, moral or spiritual principles, we 
acknowledge and emphasize the same infinite grace of God, confident that the 
essence of ecology as a whole is always Divine Economy. 
 
These graces are preeminently characteristic of the All-wise and Almighty 
God. They can certainly constitute a ceaseless guiding policy of our own ethos 
in the world. For if God, according to Plato, "perpetually creates," humankind 
must always acknowledge all the principles of creation and obey them. 
 
Within the framework of this pious awareness concerning the world, we 
should bear in mind also the rudimentary order within the entire order of 
creation in which God in the six days of creation classified from the simplest 
to the more perfect. Recognizing and acknowledging such an inverse 
development, perhaps then we will respect anew the unquestionable and 
mystical sanctity that it possesses not only by itself as a work of God "created 
out of nothing," but for the "being" and the "well-being" of humankind, for 
whom the entire material world has been created and which today, for the sake 
of brevity, we not so eloquently characterize as "natural environment." 
 
As was properly suggested in a relevant study a long time ago by a hierarch of 
our Ecumenical Throne, we wish to state, in closing, that the famous 
scholastic axiom of the Western Church gratia praesupponit naturam upon 
which in reality the whole of the West built its theories concerning Natural 
Law and most of its socio-political concerns - both past and present - will 
always suffer and not be done justice to under the one-sidedness of the fallen 
creation in general, if it is not supplemented by the corrected text natura 
praesupponit gratiam. For indeed only "in the liturgical conscience of 
Orthodoxy" is the visible creation of God reverently glorified and redeemed. 
 
With paternal warmth and love and in the spirit of the thoughts we have 
mentioned above, we offer greetings to the participants present here; we 
express gratitude and congratulations to the Organizing Committee of this 
seminar, and abundantly bestow upon all guidance from on high for complete 
illumination and for the total success of the work of this session. Amen. 
 
 
 
P12: Address at the Opening Ceremony of Summer Seminar on Halki 
1995 at the Holy Trinity Monastery.docx - 12:18 [These graces are 
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preeminently ..]  (23:23)   (Super) 
Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica] 
[Relacionamiento]  
No memos 
 
These graces are preeminently characteristic of the All-wise and Almighty 
God. They can certainly constitute a ceaseless guiding policy of our own ethos 
in the world. For if God, according to Plato, "perpetually creates," humankind 
must always acknowledge all the principles of creation and obey them. 
 
 
P13: Address at the Opening of the Fourth Summer Seminar on 
Halki.docx - 13:8 [So it is that, as in many othe..]  (6:6)   (Super) 
Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica]  
No memos 
 
So it is that, as in many other matters of faith, the Church risks being 
condemned as indifferent unless it speaks out appropriately with the “word of 
truth.”Failure to do so would result in opening the field to other voices, and it 
could sometimes result in the consequence that we, the believers in Christ, 
might not even recognize what our own faith teaches about these issues. 
 
 
P13: Address at the Opening of the Fourth Summer Seminar on 
Halki.docx - 13:15 [Humanity freely departed from ..]  (11:11)   
(Super) 
Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica] [Dogma 
referencial - Familia: Arquitectura ontológica]  
No memos 
 
Humanity freely departed from this virtue of justice when, at the prompting of 
the serpent, Adam declared his autonomy from God and thereby overturned 
the relationship of love and trust towards God. As a result, we came to sense 
our own vulnerability; we began to know remorse, to hear the approaching 
footsteps of death, and since that time we have been filled with fear and 
anxiety (Gen 2.9-11). Recall how when Adam was called by God to account 
for his disobedience. Instead of humbling himself and seeking forgiveness, he 
placed the blame on God Himself, claiming that Eve was the cause, that helper 
whom God had provided for him. Thus, Adam lost the opportunity for 
repentance and for the restoration of love that would have absolved him from 
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the fear of living the remaining years of his life in the inherited fear, which has 
endured in every generation since.  
 
 
P14: Address at a Gathering of Banking Representatives in Athens.docx - 
14:17 [The Gospel command is very cle..]  (9:9)   (Super) 
Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica]  
No memos 
 
The Gospel command is very clear in this regard: Give to those who do not 
have; take care of the orphans and the widows; feed the hungry; heal the sick; 
help the helpless. The Church does not ignore material needs, but it 
incorporates these within an appropriate hierarchy, wherever necessary giving 
priority to the primary and ranking lower the secondary, in order to meet the 
basic needs of those who are lacking in material and spiritual things. 
 
 
P14: Address at a Gathering of Banking Representatives in Athens.docx - 
14:31 [As heralds of the Gospel truth..]  (29:29)   (Super) 
Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica] [Nuevo 
Testamento - Familia: Arquitectura ontológica]  
No memos 
 
As heralds of the Gospel truth, which is the only complete truth, we repeat the 
words of the Apostle: “Do not be overcome by evil, but overcome evil with 
good”(Rom. 12.21). 
 
 
P14: Address at a Gathering of Banking Representatives in Athens.docx - 
14:34 [We conclude with this exhortat..]  (29:29)   (Super) 
Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica]  
No memos 
 
We conclude with this exhortation, adding only our fervent prayers that 
irrational wars may cease as soon as possible and that the almighty and 
beneficent Lord may grant everyone the wisdom to understand that war is an 
impasse. May the same Lord decrease as much as possible the dark 
consequences of military attacks and grant peace to all peoples.  
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P15: Address Before the Lord Mayor.docx - 15:13 [God created the world 
as somet..]  (7:7)   (Super) 
Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica] 
[Pensamiento nuclear - Familia: Arquitectura ontológica]  
No memos 
 
God created the world as something beautiful. Of course, after the original sin 
of our fore-bearers, nature became subject to corruption and humanity subject 
to sin. Nevertheless, through our Lord Jesus Christ, God renewed His 
covenant with humanity and nature awaits its liberation from the “bondage of 
corruption”(Rom. 8.21). However we, and especially we Christians who 
consider love to be our fundamental duty and an element of our being, have an 
obligation to make sure that our actions do not become harmful for our 
fellow-men. Pollution and all harmful influences on our environment more 
generally have an adverse effect on the lives of our fellow human beings, and 
they must be avoided.  
 
 
P16: Address Before the Minister for the Environment of Bulgaria and 
His Eminence Metropolitan Vidin on Board the Symposium Ship in 
Bulgaria.docx - 16:2 [The Supreme Word]  (2:2)   (Super) 
Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica]  
No memos 
 
The Supreme Word 
 
 
P16: Address Before the Minister for the Environment of Bulgaria and 
His Eminence Metropolitan Vidin on Board the Symposium Ship in 
Bulgaria.docx - 16:10 [Moreover, they contribute thei..]  (5:5)   
(Super) 
Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica]  
No memos 
 
Moreover, they contribute their blessing and the blessing of God, without 
which nothing good can be achieved. 
 
 
P16: Address Before the Minister for the Environment of Bulgaria and 
His Eminence Metropolitan Vidin on Board the Symposium Ship in 



	 14	

Bulgaria.docx - 16:23 [I also convey to you the affec..]  (8:8)   (Super) 
Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica]  
No memos 
 
 I also convey to you the affection and blessing of our Holy Mother, the Great 
Church of Christ, and mine personally. And I convey to you the message that 
God is pleased when we, acting out of love, do everything in our power not to 
burden our neighbor and fellow human beings with our own waste and dirt, 
which make human life difficult. Such an attitude, if it is generally accepted, 
implies that we too will not be burdened with the wastes of all kinds. 
 
 
P16: Address Before the Minister for the Environment of Bulgaria and 
His Eminence Metropolitan Vidin on Board the Symposium Ship in 
Bulgaria.docx - 16:26 [Within His all-wise organizati..]  (9:9)   (Super) 
Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica] [Denuncia y 
crítica]  
No memos 
 
 Within His all-wise organization of and dispensation for the world, God 
offers humankind a wide variety of services. We must not transform this 
world into a conduit for garbage; and where this has already happened, we 
must take all the necessary measures to restore the ecological balance.  
 
 
P17: Address of Ecumenical Patriarch Bartholomew at The House of 
Parliament of Romania.docx - 17:15 [In the Orthodox tradition and ..]  
(10:10)   (Super) 
Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica]  
No memos 
 
In the Orthodox tradition and spirituality, the world is initially very good but 
subsequently becomes a rebellious creation, within which humanity is called 
to achieve through divine grace, and personal willingness and endeavor, the 
assimilation to God and deification by grace. Through the Orthodox Church 
the sanctifying and restoring divine grace of God is extended to the entire 
cosmos. This is the grace that springs from the Holy Altar, on which the 
mystery of the divine economy in Christ is constantly celebrated, and the 
sacredness of the divine creation is praised, through an unceasing 
thanksgiving and doxology to the all-wise Creator. This doxology has in sight 
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God's manifold gifts to man, but especially the saving sacrifice on the Cross of 
the God-Man, God's Son and Word, which reveals the incomprehensible 
efficaciousness of the Cross as the way of transforming and improving the 
world. In this way the natural world acquires deep significance, because it 
participates in the plan of divine economy. It is not a place of exile and 
imprisonment of the Spirit, but an instrument and garment of it that is being 
sanctified and is participating in it. The natural world is destined to partake of 
the renewal and glorification which encompass the body of the Lord that 
ascended into heaven. Consequently, preoccupation with nature does not 
constitute a task that contradicts Christian interests or militates against 
Christian duties. This presupposes, of course, that such preoccupation is given 
its rightful place within the context of the rest of the Christian duties, such as, 
the ministry of the word, or the ministry of the table, the active engagement in 
good works and every other good work. Having all these things in mind, the 
Mother Church does not refrain from concern with the problems of the natural 
environment, knowing that this environment should be of good service to 
humanity and fulfil the purpose for which it was destined. It is, then, in the 
context of this interest, that it assumes an initiative and participates in this 
Third International Scientific Symposium "Religion-Science-Environment" 
whose specific theme this year is that of the "Danube - A River of Life. 
 
 
P17: Address of Ecumenical Patriarch Bartholomew at The House of 
Parliament of Romania.docx - 17:23 [In His perfect wisdom, God has..]  
(15:15)   (Super) 
Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica] [Visión 
ambiental]  
No memos 
 
 In His perfect wisdom, God has laid down the aims and laws that pertain to 
the operation of the entire divine Creation, and has provided for the 
self-sufficient protection of its life. Therefore, He designated the human 
person as a steward, and not as a destroyer of the divine Creation. He did this 
because humanity is the finest member, the microcosm, the king of the entire 
divine Creation. Consequently, if humanity's stewardship is unfaithful to the 
divine commandment, that it should work and maintain the creation within 
which it was placed, then humanity is unfaithful to itself, destroying God's 
house which sustains its own life. 
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P21: Address During the Official Opening of the Inaugural Session of the 
Halki Ecological Institute.docx - 21:19 [We are therefore obliged to re..]  
(15:15)   (Super) 
Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica]  
No memos 
 
We are therefore obliged to recall the concept and the ontological acceptance 
of the sacred in our daily life, and especially wherever we would not otherwise 
recognize its place, namely in our commercial and professional activity. This 
is also the reason why the Ecumenical Patriarchate, which has a purely 
religious mission, is mobilizing and sometimes initiating efforts for the 
protection of the environment, which at first glance seem to refer only to the 
material world. 
 
 
P21: Address During the Official Opening of the Inaugural Session of the 
Halki Ecological Institute.docx - 21:26 [but also its Christian and the..]  
(18:18)   (Super) 
Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica]  
No memos 
 
 but also its Christian and theological perspective. 
 
 
P21: Address During the Official Opening of the Inaugural Session of the 
Halki Ecological Institute.docx - 21:40 [Thus, this entrenches us behin..]  
(10:10)   (Super) 
Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica] [Sacralidad]  
Memo: [Egoismo humano] [Egoismo humano y realidad del mundo 
no-humano]  
 
Thus, this entrenches us behind the egotistical pretension that our higher logic 
does not allow us to accept the sacredness of a natural thing such as a river. 
 
Memo: 

MEMO: Egoismo humano  (Super, 2012-12-11 15:35:50) 
Tipo: Commentary 

 
Egoismo humano (B) 
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The willingness to exploit the environment is directly revealed in the 
willingness to permit or promote human suffering 

activity is ultimately measured by its effect on people, especially the poor 
 
 
Thus, this entrenches us behind the egotistical pretension that our higher 
logic does not allow us to accept the sacredness of a natural thing such as a 
river. 
 

 
MEMO: Egoismo humano y realidad del mundo no-humano  (Super, 
2014-02-18 10:07:54) 
Tipo: Commentary 

 
Incapacidad de leer las relaciones del mundo exterior como relaciones con 
el mundo sagrado. 

 
 
P21: Address During the Official Opening of the Inaugural Session of the 
Halki Ecological Institute.docx - 21:43 [The successful method of avoid..]  
(12:12)   (Super) 
Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica] [Canales de 
diálogo - Familia: Arquitectura ontológica] [Denuncia y crítica]  
No memos 
 
 The successful method of avoiding river pollution, a method discovered by 
the early ancestors of Herodotus, not as a useful lie but as a most profound 
truth, is denied and rejected by some of us modern de-mythologizers and 
intellectualists as confusing the supernatural with the one-dimensional nature 
of the world, according to our deluded perception. 
 
 
P21: Address During the Official Opening of the Inaugural Session of the 
Halki Ecological Institute.docx - 21:47 [This is also the reason why th..]  
(15:15)   (Super) 
Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica]  
No memos 
 
 This is also the reason why the Ecumenical Patriarchate, which has a purely 
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religious mission, is mobilizing and sometimes initiating efforts for the 
protection of the environment, which at first glance seem to refer only to the 
material world.  
 
 
P23: Address During the International Ecological Symposium held in 
Kathmandu.docx - 23:23 [Insofar as the human person al..]  (27:27)   
(Super) 
Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica]  
No memos 
 
Insofar as the human person also participates in the created, material nature by 
means of the body, it would be called to assume the material creation within 
which it has been established as crown. And so, by assuming material creation 
as nurture and harmony, it would raise it up in thanksgiving to God, from 
whom everything was received. Nature was planned by God to offer of its 
own, and especially through its cultivation and protection by humanity, 
everything that is necessary for the preservation and pleasure of humanity. 
However, the relationship of humanity toward nature was not one of 
possession. Rather, it was a relationship of a person toward a gift, and 
especially toward God, the giver of all good. Therefore, humanity must 
remember at all times that it holds this gift only within certain boundaries 
established by the giver, and that within these boundaries there are two 
conditions.  
 
 
P24: Address During the Official Sophie Prize Presentation 
Ceremony.docx - 24:16 [We believe that the natural cr..]  (12:12)   
(Super) 
Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica]  
No memos 
 
We believe that the natural creation is a gift from God to the world, entrusted 
to humanity as its governor, provider, steward, and priest, in accordance with 
the commandments “to work and keep it,” as well as to abstain from it 
partially. In this way, we admit the limitations as well as the responsibilities of 
humanity with regard to the natural environment. 
 
 
P24: Address During the Official Sophie Prize Presentation 
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Ceremony.docx - 24:17 [We believe that the universe c..]  (13:13)   
(Super) 
Códigos: [Anclaje filosofía clásica] [Arg. ontólogico - Familia: 
Arquitectura ontológica]  
No memos 
 
We believe that the universe comprises a single harmony or 
“cosmos,”according to the classical Greek significance of this term, which 
implies a harmonious coordination of human will and human action on the 
basis of natural and spiritual laws established by the discerning, loving, and 
perfecting will of the divine Word. 
 
 
P24: Address During the Official Sophie Prize Presentation 
Ceremony.docx - 24:29 [We have been endowed with a pa..]  (20:20)   
(Super) 
Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica] 
[Arg.humanista]  
No memos 
 
We have been endowed with a passion for knowledge and wisdom, which 
open before us boundless worlds of the microcosm and the macrocosm, and 
present us with boundless challenges of creative action and intervention.  
 
 
P25: Address of Ecumenical Patriarch Bartholomew at the 
Environmental Symposium.docx - 25:91 [It follows that, to commit a c..]  
(23:23)   (Super) 
Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica]  
No memos 
 
It follows that, to commit a crime against the natural world, is a sin.  
 
 
P29: Address of Ecumenical Patriarch Bartholomew to the Summit on 
Religions and Conservation.docx - 29:41 [Regardless of the fact that th..]  
(40:51)   (Super) 
Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica] [Patrística - 
Familia: Arquitectura ontológica] [Visión ambiental]  
No memos 
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Regardless of the fact that the beginning of the problematic for ecclesiastical 
thought was mainly theological, we shall borrow adequate analogies from the 
anthropological experience so as to make these ontological categories most 
clearly evident for us today: 
When we are talking about the osa of man, we are referring to a common 
means by which every human participates in what exists, in his being. We say 
that man is a being who walks upright, is humorous, logical, poetical-creative, 
has an imagination, judgment, will, the ability to love, etc. All these are 
indications of means by which every human exists; indications of the same 
ousia or nature of man. 
Certainly, the osa of man, the universal means of human existence, does not 
exist detached from specific individual existences. Each human setting 
realizes one existential fact -- the common osa. Each "hypostasizes" the 
common osa; each is the pstasir of the osa. The osa of man exists only in an 
hypostatic state. 
But the common indications of ousia, which the individual existence also 
hypostasizes, are real existential possibilities; they are indications of the 
means by which every human existence is realized. Thus, we are speaking 
about the energies of either osa or nature, while referring to the fact of the 
existential possibilities of either ousia or nature. Every human existence is 
potentially realized; each individual is a realized actuality of bodily and 
psychical functions with possibilities for reason, will, imagination and 
judgment. 
Every human individual hypostasizes the common energies of human nature 
in a singular, disparate and unrepeatable way. Each human being has reason, 
will, imagination and judgment, but each individual person speaks, 
understands, wills, imagines, and judges in a singular, disparate, and 
unrepeatable way. Consequently, the energies of human nature constitute an 
ontological fact which not only characterizes the common way of existence 
for human beings, but they also make this way hypostatic. The energies hold 
back and reveal the absolute existential otherness of the subject. 
We know the human subject, the otherness of human existence, due to the 
energies by which its subjectivity is realized and manifested. We know the 
composer Johann Sebastian Bach when listening to his musical compositions. 
We know the artist Rembrandt through his paintings. The sounds of music of 
Bach or the materials and the colors on the canvases of Rembrandt are of a 
different nature from the human nature of both artists. Nevertheless, the poetic 
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[creative] energy of the artist, that which reveals his hypostatic otherness, is 
realized through heterogeneous natures. Music, colors, writing, marble and 
clay, activate the word of the musician, the painter, the writer, the sculptor. 
They reveal the person of the artist; his existential identity and otherness. 
The ontological content regarding the category of energies implies that we 
give the ontological "beginning" of matter and of the world to a personal God; 
not to the Ousia of God, but to the Energies of God. The divine Energies 
reveal the word of the personal otherness of God, a word which is realized 
through matter, an osa totally different from that of God. 
Fifteen centuries before the theory of quanta in contemporary physics, 
ecclesiastical thought confirmed that matter is energy; "a subscription of 
logical qualities;" a created result of the uncreated divine Energy. The 
difference in the ousia between the created and the uncreated does not exclude 
and nor does it hinder the created from acting as kcor [word] of the uncreated, 
or from revealing the created energy and the hypostatic otherness of the 
personal God-Logos. In the same manner the sounds and the colors, even 
though they are heterogeneous natures of the human person, activate the kcor 
[word] of the creative energy and the hypostatic otherness of Bach or 
Rembrandt. 
Only when human beings confront matter and all of nature as the work of a 
personal Creator does the use of matter and all of nature establish a true 
relationship and not a single-course domination of man over natural reality. 
Only then will it be possible to speak about an "ecological ethic" which does 
not borrow its regulatory character from conventional rational rules, but out of 
the need for a person to love and be loved within the context of a personal 
relationship. The reason there is beauty in creation, therefore, is one of 
amorous love; it is a call from God to man; it is a call into a personal 
relationship and to communion of life with Him; a relation which is vital and 
life-giving. Contemporary ecology could then be the practical response of 
human beings to God's call; the practical participation in our relationship with 
Him. 
Is the ontological clarification of the meaning of matter and of the world 
enough to prompt a different relationship between contemporary man and 
matter and the world? Of course not. In order for man to confront nature with 
the respect and fear with which he confronts a personal artistic creation, the 
theoretical clarification must become a powerful source of knowledge and a 
society's position. At this point the role of social dynamics as referred to in 
ecclesiastical tradition and community can be determined as long as the 
ecclesiastical conscience is purged of its liberation to an ideological structure 
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and from its inert retirement in the restoration of institutional formalisms. 
The great challenge to which the Abrahamic faiths of the monotheistic 
traditions are called to make good use of today is found in the unexpected 
givens of contemporary physical science, the captivating new cosmology 
which comes out of the study of quantum mechanics: such as, the energetic 
attitude of matter, the relativity of place and time as the connections of the 
presence of matter, the constantly clarifying anthropocentric intentionality of 
the universe. The language of physical science today manifests to us the 
universal reality as an active word and is not hypostatically localized except in 
its contact with the word of the human person. 
If there is a future for the ecological demands of our contemporary times, this 
future is based, we believe, in the free encounter of the historical experience 
of the Living God with the empirical confirmation of His active word in 
nature. 
 
 
 
P30: Address of His All.docx - 30:97 [For dialogue to be effective, ..]  
(60:60)   (Super) 
Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica] [Remedios y 
soluciones - Familia: Arquitectura ontológica]  
No memos 
 
For dialogue to be effective, to be transformative in bringing about core 
change in persons, it cannot be done on the basis of“subject” and “object.” 
The value of the “other” must be absolute – without objectification; so that 
each party is apprehended in the fullness of their being. 
 
 
P37: Ecumenical Patriarc2.docx - 37:11 [The choices and actions of wha..]  
(22:22)   (Super) 
Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica] [Causalidad] 
[Nuevo Testamento - Familia: Arquitectura ontológica] [Percepción y 
narrativa cristiana - Familia: Arquitectura ontológica] [Pragmatismo]  
No memos 
 
 The choices and actions of what is otherwise civilized modern man have led 
to this tragic situation, essentially comprising a moral and spiritual problem, 
which the divinely inspired Apostle Paul had articulated with colourful 
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imagery in underlining its specifically ontological dimension in his Letter to 
the Romans nineteen centuries ago: “For creation was made subject to vanity, 
not willingly, but by reason of him who subjected it ... For we know that the 
whole creation groans and travails in pain together until now.” (Rom. 8. 
20,22) 
 
 
P37: Ecumenical Patriarc2.docx - 37:35 [An increasing number of 
people..]  (24:24)   (Super) 
Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica]  
No memos 
 
 An increasing number of people comprehends that their overall consumption 
– namely, their personal involvement in the production of particular goods or 
their rejection of others – touches not only on ethical, but also on 
eschatological parameters 
 
 
P41: Ecumenical Patriarch Bartholomew I Message for the Day of the 
Protection of the Environmen2.docx - 41:7 [The double nature of the 
exist..]  (4:4)   (Super) 
Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica] [Percepción 
y narrativa cristiana - Familia: Arquitectura ontológica]  
No memos 
 
The double nature of the existence of the human person, consisting of body 
and soul, or of matter and spirit, according to the “very good” and creative 
will of God, requires the cooperation of humankind and nature, of person 
and environment. 
 
 
P41: Ecumenical Patriarch Bartholomew I Message for the Day of the 
Protection of the Environmen2.docx - 41:19 [All this constitutes an 
insole..]  (7:7)   (Super) 
Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica]  
No memos 
 
All this constitutes an insolent overthrow of natural order 
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P41: Ecumenical Patriarch Bartholomew I Message for the Day of the 
Protection of the Environmen2.docx - 41:27 [On this day, dedicated by 
the ..]  (9:9)   (Super) 
Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica] [Causalidad]  
No memos 
 
On this day, dedicated by the Mother Church to prayer for the natural 
environment, we supplicate the Lord to restore with His divine and almighty 
power the natural order, wherever human audacity has overturned it, so that 
humanity might not suffer the tragic consequences of unlawful violations of 
nature by human actions. We all share the responsibility for such tragedies, 
since we tolerate those immediately responsible for them and accept a portion 
of the fruit that results from such an abuse of nature. Consequently, we all 
need to ask for God’s forgiveness and illumination so that we may come to 
understand the limit that distinguishes the use from the abuse of nature and 
never trespass it. 
 
 
P41: Ecumenical Patriarch Bartholomew I Message for the Day of the 
Protection of the Environmen2.docx - 41:28 [reveals the great 
significance..]  (3:3)   (Super) 
Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica]  
No memos 
 
 reveals the great significance for humanity of the physical world which was 
created by God. 
 
 
P42: Ecumenical Patriarch Bartholomew I Message for the Day of the 
Protection of the Environmen3.docx - 42:9 [Consequently, neither is the 
r..]  (5:5)   (Super) 
Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica] [Iglesia - 
Familia: Arquitectura ontológica] [Nuevo Testamento - Familia: Arquitectura 
ontológica] [Remedios y soluciones - Familia: Arquitectura ontológica]  
No memos 
 
Consequently, neither is the rebellion of nature against humanity a strange 
coincidence, nor is the continuous exhortation of the Orthodox Church that we 
should not love the world, which has been led astray from its divine purpose 
and those things in the world, but that we should love God instead (I Jn 2.15) 
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P42: Ecumenical Patriarch Bartholomew I Message for the Day of the 
Protection of the Environmen3.docx - 42:11 [Nature rebelled against 
humani..]  (6:6)   (Super) 
Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica] [Causalidad]  
No memos 
 
Nature rebelled against humanity, which abuses it. Therefore, it no longer 
finds itself in that perfect divine harmony, whose marvelous melody comes 
from the rhythmic orbits of the heavenly bodies and the changing seasons of 
the year 
 
 
P42: Ecumenical Patriarch Bartholomew I Message for the Day of the 
Protection of the Environmen3.docx - 42:23 [Consequently, the stance of 
hu..]  (4:4)   (Super) 
Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica]  
No memos 
 
Consequently, the stance of humanity before its Creator, the all-good God, 
should have been one of thanksgiving for the abundant wealth, which our 
Maker has placed at our disposal. However, humanity loved creation more 
than the Creator and did not return its debt to God. Rather, humanity made an 
idol of it and desired to be transformed into a wasteful ruler of creation, 
without any accountability before it, instead of being a rational and grateful 
consumer of creation. Moreover, humanity was often not even satisfied with 
wasteful manipulation but schemed to use the tremendous forces contained 
within nature for the destruction of its fellow human beings and the 
depletion even of nature itself. From the earliest of days, when Cain 
murdered Abel, at which point humanity altered the staff formerly used for 
support into a rod of assault, humanity now tries to use every element as a 
weapon. Thus, humanity was not satisfied with using elements which God 
granted in abundance – such as copper, bronze, and iron, and so on –in 
order to produce tools for a peaceful life. Rather, using all the latest 
scientific discoveries, humanity fashioned from these elements weapons of 
mass murder and a system of human annihilation. Unfortunately, humanity 
continues to make and use these weapons. We, therefore, see gunpowder, 
nitroglycerine, atomic and nuclear energy, chemical gases, bacterial and every 
kind of micro-organism and disease-causing factors, being mobilized and 
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gathered into super-modern arsenals, for the purpose of being used as a threat 
to coerce others into submission but also as a means of active annihilation of 
those who do not submit. 
 
 
P46: Ecumenical Patriarch Bartholomew I Message for the Day of the 
Protection of the Environmen7.docx - 46:23 [Scripture informs us that if 
o..]  (4:4)   (Super) 
Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica]  
No memos 
 
Scripture informs us that if one member of the body is infirm, the entire body 
is also affected (I Cor. 12.26). There is, after all, solidarity in the human race 
because, made as they are in the image of the Trinitarian God, human beings 
are interdependent and co-inherent. No man is an island. We are “members 
one of another” (Eph. 4.25). Therefore, any action, performed by any member 
of the human race, inevitably affects all other members. Consequently, no one 
falls alone and no one is saved alone. According to Dostoevsky’s Staretz 
Zosima in The Brothers Karamazov, we are each of us responsible for 
everyone and everything. 
 
 
P46: Ecumenical Patriarch Bartholomew I Message for the Day of the 
Protection of the Environmen7.docx - 46:34 [Humanity has failed in what 
wa..]  (6:6)   (Super) 
Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica]  
No memos 
 
 Humanity has failed in what was its noble vocation: to participate in God’s 
creative action in the world. 
 
 
P46: Ecumenical Patriarch Bartholomew I Message for the Day of the 
Protection of the Environmen7.docx - 46:40 [There is no one that is not 
gu..]  (5:5)   (Super) 
Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica]  
No memos 
 
 There is no one that is not guilty of disrespecting nature. 
 



	 27	

 
P48: Ecumenical Patriarch Bartholomew I Message for the Day of the 
Protection of the Environmen9.docx - 48:8 [However, through the sacred 
co..]  (7:7)   (Super) 
Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica]  
No memos 
 
However, through the sacred correlations mentioned above, creation is by no 
means at all reduced to a level of irresponsible relativity or relativism. On the 
contrary, in this way, creation emerges in its God-pleasing uniqueness and 
sacredness. Thus, “summer” and “winter,” “light”and “darkness,” “greatness” 
and “smallness,” “instant” and “eternal,” “material” and “spiritual;” “divine” 
and “human,” are proven not to be contrary to each other, but rather to be 
deeply correlated. For, the redeeming will of the benevolent God, who is 
beyond all things, is realized gradually in time and in space through all of 
these things. 
 
 
P48: Ecumenical Patriarch Bartholomew I Message for the Day of the 
Protection of the Environmen9.docx - 48:31 [The faithful, therefore, are 
a..]  (5:5)   (Super) 
Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica]  
No memos 
 
The faithful, therefore, are able to recognize that, in essence, beginning and 
end constitute two aspects of the same created reality, which is bound to 
march toward its final destination in both “glory” and “infamy.” Therefore, 
we should not allow the shape and rhythm of the present world to frighten 
us. 
 
 
P51: Ecumenical Patriarch Bartholomew I Message on the Day of the 
Protection of the Environmen2.docx - 51:9 [We have learned how the way 
th..]  (7:7)   (Super) 
Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica]  
No memos 
 
We have learned how the way that we treat human beings is directly reflected 
in the way that we relate to the natural environment, as well as to the worship 
that we exclusively reserve for God. 
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P54: Ecumenical Patriarch Demetrios I Message for the Day of the 
Protection of the Environmen1.docx - 54:30 [This great destiny of man 
was ..]  (6:6)   (Super) 
Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica]  
No memos 
 
This great destiny of man was realized, after the failure and fall of the “first 
Adam,” by “the last Adam,”the Son and Logos of God incarnate, our Lord 
Jesus Christ, who united in His person the created world with the uncreated 
God, and who unceasingly refers creation to the Father as an eternal 
eucharistic referring (anaphora) and offering (prosphora).  
 
 
P66: Greeting During a Musical Reception on the Occasion of the Sunday 
of Orthodoxy.docx - 66:10 [More particularly, from a narr..]  (8:8)   
(Super) 
Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica]  
No memos 
 
More particularly, from a narrow Christian perspective, the predominance of 
the opinion that the depiction of tangible reality is permissible today becomes 
a universal possession. For, the transmission of knowledge and the progress of 
science are not possible today without a form or picture or realistic 
representation, which the natural world assumes and through which we 
conceive the same natural world. 
 
 
P66: Greeting During a Musical Reception on the Occasion of the Sunday 
of Orthodoxy.docx - 66:11 [Of course, we respect and even..]  (8:8)   
(Super) 
Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica]  
No memos 
 
Of course, we respect and even agree with the religious prohibitions against 
depicting the invisible Divinity. For, we do not permit imagination to 
substitute tangible perception. However, we are celebrating to day the 
possibility of depicting this tangibly perceived reality. In any case, through 
such depiction, we are able to communicate with one another and to convey 
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knowledge and sentiments to each other. 
 
 
P72: Greetings of Ecumenical Patriarch Bartholomew at the First 
Summer Environmental Seminar on the Island of Halki.docx - 72:15 
[Permit us to confide in you ou..]  (14:14)   (Super) 
Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica]  
No memos 
 
Permit us to confide in you our thoughts. We do not place much trust in the 
strong and the mighty, or in people of authority. We believe, rather, in those 
willing and patient individuals, in those who do not lose sight of their 
objective, namely the objective for good.  
 
 
P72: Greetings of Ecumenical Patriarch Bartholomew at the First 
Summer Environmental Seminar on the Island of Halki.docx - 72:18 [My 
brothers and sisters, may w..]  (14:14)   (Super) 
Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica] [Lenguaje 
simbólico, metafórico, alegórico - Familia: Arquitectura ontológica]  
No memos 
 
 My brothers and sisters, may we continue primarily to cultivate the field of 
the soul, but also the garden of our home, so that future generations may reap 
the fruit of our labor. 
 
 
P81: Homily at the Fiftieth Anniversary Dedication of St.docx - 81:18 
[For we have presumed to contro..]  (6:6)   (Super) 
Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica]  
No memos 
 
 For we have presumed to control the order of things, and have therefore 
destroyed the hierarchy of creation. 
 
 
P81: Homily at the Fiftieth Anniversary Dedication of St.docx - 81:19 [We 
have lost the dimension of ..]  (6:6)   (Super) 
Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica]  
No memos 
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We have lost the dimension of beauty, and have come to a spiritual impasse 
where everything that we touch is invariably distorted or even destroyed. 
 
 
P86: Icons and Relics.docx - 86:6 [If we are to avoid this pressi..]  (5:5)   
(Super) 
Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica] [Urgencia]  
No memos 
 
If we are to avoid this pressing danger, then we urgently need to restore the 
proper relation between humanity and the environment. This reconciliation 
has always been facilitated by the favorable position of nature itself towards 
humanity on the one hand, and the means which humanity has at its disposal 
on the other. 
 
 
P87: Introductory Remarks at the Inaugural Proceedings of the Fourth 
International and Inter.docx - 87:29 [This constitutes an experienti..]  
(19:19)   (Super) 
Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica]  
No memos 
 
This constitutes an experiential recognition of the religious truth that Adam 
and Eve’s act of transgression wrought an important change and a fatal 
corruption for the entire world. 
 
 
P88: Introductory Speech of Ecumenical Patriarch Bartholomew On.docx 
- 88:31 [The future of this planet is o..]  (2:2)   (Super) 
Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica]  
No memos 
 
The future of this planet is of critical importance for the kingdom of heaven. 
Our understanding of salvation is not other-worldly, but involves the 
transfiguration of this world in light of the heavenly kingdom.  
 
 
P89: Keynote Speech of Ecumenical Patriarch Bartholomew at the 
Opening Address of the International Symposium in Passau.docx - 89:21 
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[Rather, it was God's communica..]  (20:20)   (Super) 
Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica] [Persona 
humana - Familia: Arquitectura ontológica]  
No memos 
 
 Rather, it was God's communication to the human person of the new 
ontological situation which was created as a consequence of his disobedience. 
It was not, in other words, a legal relation between transgression and 
punishment, but an ontological relation between a situation in which the 
human person was in communication with God, accepting the favorable 
influence of Divine grace and love on him and the world, and a new situation 
in which humanity tried to become independent of God, rejecting communion 
with Him and the influence of divine grace on us and on creation which was 
created for our sake. From then on, humanity proceeds independently, 
refusing the divine grace in the midst of a world whose initial harmony was 
now ontologically altered. 
 
 
P89: Keynote Speech of Ecumenical Patriarch Bartholomew at the 
Opening Address of the International Symposium in Passau.docx - 89:29 
[The love of God never fails an..]  (22:28)   (Super) 
Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica]  
No memos 
 
The love of God never fails and the new situation which resulted in the world 
because of Adam's refusal to comply with God's loving plan for him, i.e. the 
plan of developing a perfect and constantly improving loving relation between 
God and humanity, was disagreeable only because it fell short of love, because 
love is that personal relationship that offers true beatitude and happiness. Due 
to the love of God, the human being was created with a dual nature, composed 
of matter and spirit, and due to this love of God, humanity was given an 
opportunity to enjoy the infinite treasure of God's material and spiritual gifts. 
God's love never abandoned humanity, even when human beings followed 
their own independent path; it has given to us nature, good in itself - this 
earthly and broader cosmic space in which we live, so that from this space we 
can draw everything we need to live, and, at the same time, we can practice 
virtue, a part of virtue being the use of nature with reason and gratitude. 
Unfortunately, some do not use creation in a moderate way, but abuse it and 
create problems for the others and for the harmony of the natural functions in 
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the physical world that has still remained in place after the Fall. Nature 
changed ontologically after the Fall, but nevertheless it has not ceased to 
function according to the divine plan and the divine laws embodied within it. 
Within the framework of this rebellious and partly dysfunctional nature, 
humanity must fight both for its physical survival and spiritual improvement. 
“All our life must be a struggle full of pain,” Saint John Chrysostom warns us 
(PG 47, 453) as do all the Church Fathers. Yet the purpose of this struggle is 
not to strip us of our physical body, which some philosophers have wrongly 
considered to be the prison of our soul, but to lead to the Aristotelian middle 
road of developing the spirit and preserving the body, perceived as a useful 
tool for humanity as a whole, under the guidance of the mind governing it. 
Christians, living on earth and having their City in heaven (cf. Letter to 
Diognetus, PG 2. 1173), reject neither earth nor heaven. At the same time, 
neither do they feel inseparable from earthly goods, nor do they completely 
reject the earth, having espoused, as they say, the heavenly life. Considering 
this life as a place of exercise and not as one of one-sided resignation, with the 
purpose of being killers of passion rather than killers of the body - as an 
ascetic said once to a person who tried to become perfect through an 
excessively ascetic life - they have always before their eyes what the Apostle 
Paul wrote to Timothy: “every creature of God is good, and nothing is to be 
refused if it is received with thanksgiving; for it is sanctified by the word of 
God and prayer” (1 Tim. 4,4). 
Thus, according to Saint John Chrysostom, our struggle in the present life 
consists in becoming virtuous in the right way so that God with greater glory 
will raise bodies (PG, 54, 636). It thus becomes a joyous and creative struggle, 
full of good works and accepting the whole of the Creation of God as very 
good. That is why the Church prays continuously for the success of all good 
human works, “for the blowing of favorable winds and for the rich harvest of 
the fruits of the earth” and expresses continually its admiration for the beauty 
of God's Creation, in a common hymn with the Psalmist: “O Lord, how 
manifold are your works: In wisdom you have made them all” (Ps. 104, 24). 
It is, therefore, in this atmosphere of exuberance, joy, thanksgiving and 
creativity that a Christian practises the rational use of material goods and 
natural resources, retaining a sentiment of awe and sensitivity towards the 
whole of Creation, like a wise administrator of the commandment to work and 
keep the earth that is capable of providing humanity with food and pleasure 
for the glory of the all-wise and benevolent Creator. In spite of the 
disobedience, in spite of the ontological alteration of the world as a result of 
the interruption on humanity's part of its loving relation with Him, God has 
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never ceased to do everything for humanity's sake and for the sake of 
readmitting us into the beatitude of Love, the fullness of which constitutes the 
infinite perfection of happiness.  
Thus the Church says yes to God's Creation while at the same time inviting 
everybody through this yes to reach out to the Creator and accept His 
invitation to a relation of love, in such a way, that we do not enjoy the gifts of 
God as ungrateful recipients, but, as grateful and noble ones, expressing our 
thanks and our love to Him and thereby helping to bring about the eternal and 
indestructible relation of love, which includes eternal life. 
Having then before us the fact that our final goal is to serve the human race by 
maintaining our natural surroundings in a healthy state, I salute with 
satisfaction this Symposium which commences today, wishing with all my 
heart success in its proceedings and welcoming our dear participants, whose 
precious contributions I highly appreciate and anticipate, and thanking our 
hosts once more, I invoke upon all of you the Grace and eternal mercy of God. 
 
 
 
P89: Keynote Speech of Ecumenical Patriarch Bartholomew at the 
Opening Address of the International Symposium in Passau.docx - 89:42 
[In other words, it is stressed..]  (20:20)   (Super) 
Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica] [Percepción 
y narrativa cristiana - Familia: Arquitectura ontológica]  
No memos 
 
In other words, it is stressed that our motives are not simply inspired by our 
love for nature, - although those who have such inspiration have nobler 
motives than those who are indifferent to nature and to its destruction - but are 
strictly human-centered as, in fact, all of creation is anthropocentric. Because, 
as we know, the Christian faith teaches - and modern scientists also accept - 
that the world was created for the sake of the human person and that 
everything is regulated so as to contribute to his survival. Of course, we live in 
a world that is partly deregulated, but this is the consequence of humanity's 
revolt against the harmony of God, which brought with it a partial revolt of 
nature against humanity's rule over it. It is known from the book of Genesis 
that “through your deeds, cursed is the ground; ... thorns and thistles it shall 
bring forth to you” (Gen. 3: 17-18), words that were spoken by God to Adam 
after his disobedience, and which express, according to the Law of God, the 
relationship between an act and the consequences of the act. These words have 



	 34	

given rise to much misunderstanding concerning the goodness of God. For, at 
first sight, God gives the impression that He is cursing. Yet if we look deeper 
into the spirit of the Holy Scripture, especially as it was explained by our Lord 
Jesus Christ in the New Testament, we realize that this was not a punishment 
imposed by God on the transgressor. Rather, it was God's communication to 
the human person of the new ontological situation which was created as a 
consequence of his disobedience. It was not, in other words, a legal relation 
between transgression and punishment, but an ontological relation between a 
situation in which the human person was in communication with God, 
accepting the favorable influence of Divine grace and love on him and the 
world, and a new situation in which humanity tried to become independent of 
God, rejecting communion with Him and the influence of divine grace on us 
and on creation which was created for our sake. From then on, humanity 
proceeds independently, refusing the divine grace in the midst of a world 
whose initial harmony was now ontologically altered. 
 
 
P93: Message by Ecumenical Patriarch Bartholomew for World 
Environment Day.docx - 93:12 [Our rational nature, as well a..]  (9:9)   
(Super) 
Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica]  
No memos 
 
Our rational nature, as well as the capacity to choose between good and evil, 
bestow upon us certain privileges as well as clear responsibilities. 
 
 
P98: Message for the Day of the Protection of the Environment.docx - 
98:22 [In any case, the proper exploi..]  (18:18)   (Super) 
Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica]  
No memos 
 
In any case, the proper exploitation of nature comprises a commandment of 
God both before and after the fall of Adam 
 
 
P99: A Homily of His All Holiness the Ecumenical Patriarch 
Bartholomew at the inauguration of the Ecological Shop at Vrysai.docx - 
99:5 [because we see you responding ..]  (8:8)   (Super) 
Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica]  
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No memos 
 
 because we see you responding as children of the Great and Holy Church of 
Christ to her natural love and affection with spontaneous emotions of love, 
reverence and dedication in the person of her Presiding Hierarch, the 
Patriarch. 
 
 
P99: A Homily of His All Holiness the Ecumenical Patriarch 
Bartholomew at the inauguration of the Ecological Shop at Vrysai.docx - 
99:12 [At the same time we urge you t..]  (12:12)   (Super) 
Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica] [Iglesia - 
Familia: Arquitectura ontológica]  
No memos 
 
 At the same time we urge you to be always united not only in this 
cooperative effort, but also in the service of the Church of Christ in faith and 
love at any cost or sacrifice. May God grant you health and richly bless your 
work. Amen. 
 
 
P100: Address of His All Holiness Ecumenical Patriarch Bartholomew at 
the Ninth Annual SCOBA.docx - 100:37 [the United Nations itself is a..]  
(21:21)   (Super) 
Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica]  
No memos 
 
the United Nations itself is a living expression of Christ’s call to all of us, all 
nations, all peoples, to practice virtue and to offer example for states, 
movements, groups who would otherwise oppose our efforts to work together 
towards the common good of all God’s created order. 
 
 
P101: Message for the Volume of the 5th Halki Seminar.docx - 101:6 
[Our position is founded upon G..]  (4:4)   (Super) 
Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica]  
No memos 
 
Our position is founded upon God’s commandment to those whom he first 
created, that they, according to the teaching of our faith, “ labor and tend the 
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garden” in which they were first placed by Him. This is the theological basis 
for the humankind’s role in the protection of the environment  
 
 
P108: Message of the Primates of the Orthodox Churches.docx - 108:74 
[The apostasy of man from God a..]  (7:7)   (Super) 
Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica]  
No memos 
 
The apostasy of man from God and the effort of deification of human power 
and happiness, the altar upon which everything is sacrificed - fellow man and 
all the rest of material creation - prompt and intesify this crisis which many 
characterise as "apocalyptic. 
 
 
P114: Patriarchal Greeting to the Conference of the European Council of 
Pastoral Care and Counseling.docx - 114:12 [This beautiful and peaceful 
“c..]  (8:8)   (Super) 
Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica] [Causalidad] 
[Denuncia y crítica] [Percepción y narrativa cristiana - Familia: Arquitectura 
ontológica]  
No memos 
 
This beautiful and peaceful “cosmos” was twisted by the fall of those who 
were first created. As a result, their personhood, which was beautifully 
decorated with God’s light, was lost and the elements of sin and decay 
penetrated into creation. This loss and decay constitutes the meaning of what 
we call today “secular”. One who lives a secular life, a life of this world, is 
one who distances himself and herself consciously from the will of the 
Heavenly Father, pursuing self-deification through the usage, abuse and 
overuse of the good things that have been granted by God. This can only lead 
one to despair. For self-deification is limited to our brief biological presence 
on this earth.  
 
 
P114: Patriarchal Greeting to the Conference of the European Council of 
Pastoral Care and Counseling.docx - 114:17 [It is indeed noteworthy that 
m..]  (14:14)   (Super) 
Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica]  
No memos 
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It is indeed noteworthy that men and women today are in search of a 
spirituality that will lead them out of the despair of this world. The difficulty 
that this search poses is that one often resorts to self-centred, secular 
resources, causing this search to be an expression of self-deification. 
 
 
P114: Patriarchal Greeting to the Conference of the European Council of 
Pastoral Care and Counseling.docx - 114:23 [On the contrary, one who 
lives..]  (10:12)   (Super) 
Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica] 
[Particularidad dogma referencial - Familia: Arquitectura ontológica]  
No memos 
 
On the contrary, one who lives within the realm of “the sacred” is one who 
lives a life of holiness within the grace of Christ, the love of the Father and the 
communion of the Holy Spirit. One who lives this grace, love and communion 
continually endeavors to transcend the tangible and to participate in the visible 
and invisible blessings of God. One who lives a sacred life is in a continual 
journey toward the Eternal Kingdom of God. Such a journey though is not 
without difficulties and temptations. This should not cause despair. For in this 
journey one will find our Lord as a companion, just as His Disciples did on 
their way to Emmaus. Even though the eyes of one’s heart sometimes may be 
sealed because of everyday stress and anxiety, often obstructing one’s journey, 
our Lord will not forsake those of His flock.  
 
As genuine Disciples of Christ and Pastors of His flock, we entreat that you 
devote yourselves to the holy task that has been given to you– that of caring 
for those who have been entrusted to you, leading them in their journey to the 
Kingdom. In your eagerness to seek out that which is sacred, remember that 
“blessed are the pure in heart, for they shall see God (Matthew 5:8)”. In order 
to care for and lead others, it is necessary that we first secure steadfast 
humility of heart. In doing this, we will bear the perfection of love that does 
not lead to the knowledge which puffs one up into vainglory, but to that which 
enlightens. For it is impossible for an impure mind to gain the gift of spiritual 
knowledge. Next, by all means, we must strive to get rid of all anxiety and 
worldly thoughts, placing ourselves in the hands of God’s ever caring and 
guiding grace by way of continual prayer. This is the diachronic spirituality 
that allows us to participate in the sacred presence of God.  
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P115: Reflection on the Theme for the World Council of Churches 
General Assembly.docx - 115:13 [Transformation as the Healing ..]  
(9:24)   (Super) 
Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica] [Principios 
morales y éticos]  
No memos 
 
Transformation as the Healing of the Heart 
The early spiritual literature of the Christian East has through the centuries 
emphasized the heart as the place of transformation, where God, humanity, 
and the world coincide and coexist in a relationship marked by prayer and 
peace. The Philokalia underlines the astonishing paradox that the 
transformation of all things is only achieved through inner silence: “When you 
find yourself in silence, then you will find God and the world entire!” In other 
words, transformation begins with the awareness that God, and God alone, is 
to be held at the center of all life. The grace of God is closer, more integral to 
us, indeed more definitive of us, than our own selves! This is why St. Gregory 
Palamas (1296-1358) defended the “prayer of the heart” as a powerful way of 
realizing how “the kingdom of God is within us” (Lk 17.21).  
While the ways of silence and serenity are nurtured in a unique way in the 
Christian East, they are of course neither a monopoly of the Orthodox Church 
nor of Christianity itself. The exhortation of the Old Testament Psalmist is: 
“Be still, and know God.” (Ps. 44.1) Moreover, the Arabic root of the word 
Islam connotes a sense of holistic transformation, of wholeness and integrity. 
Ordering one’s relationship to God, others, and the world is the Muslim state 
of “salam,” which is closely related to the Hebrew word for peace, 
“shalom.”How, then, is it possible to hear the Word of God -- whether as 
Christians, Jews, or Muslims -- unless we first stop to listen in silence? How 
can we ever be sure that we are working to transform the world around us 
unless we have first transformed the world within us? 
Inner transformation, however, requires radical change. In religious 
terminology, it requires conversion or metanoia-- a change in attitudes and 
assumptions. We cannot be transformed (or converted) unless we have first 
confronted everything that stands in opposition to transformation; we cannot 
be transfigured until we have been cleansed of everything that disfigures the 
human heart as it was created and intended by God. Such a process of 
self-discovery leads ultimately to the respect of human nature, with all of its 
flaws and failures -- both in ourselves and in others. It paves the way for the 
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respect of every human being, irrespective of differences -- within society and 
within the global community. Indeed, these differences are to be welcomed, 
honored, and embraced as unique pieces of a sacred puzzle, the mystery of 
God’s wonderful creation. 
Transformation as the Way of Community 
The healing of the heart leads to the way of community. Transformation is a 
vision of connection and compassion. How unfortunate it is that we 
Christians have disassociated spirituality from community. When as Orthodox 
Christians we depart from the transforming event of the Divine Liturgy, we 
move out to the same world, the same routine, and the same problems. Yet, 
now, we can see otherwise; we now know differently; we are now impelled to 
act graciously. When we are transformed by divine grace, then we shall seek 
solutions to conflict through open exchange without resorting to oppression or 
domination. 
We have it in our power either to increase the hurt inflicted in our world or 
else to contribute toward its healing. When will we realize the detrimental 
effects of war on our spiritual, social, cultural, and ecological environment? 
When will we recognize the obvious irrationality of military violence, national 
conflict, and racial intolerance, all of which betray a lack of imagination and 
willpower? Transformation involves awakening from indifference and 
extending our compassion to victims of war, poverty, and all forms of 
injustice. As faith communities and as religious leaders, we must proclaim 
alternative ways, which reject war and violence and which recognize peace as 
the only way forward. Human conflict may well be inevitable; but war and 
violence are not. Human perfection may well be unattainable; but peace is not 
impossible. If this century will be remembered, it will be remembered for 
those who dedicated themselves to the cause of peace. We must believe in and 
“pursue what makes for peace.” (Rom. 14.19) 
Indeed, transformation is our only hope of breaking the vicious cycle of 
violence and injustice; and it is vicious precisely because it is the fruit of 
vice. War and peace are systems; they are contradictory ways of resolving 
problems and conflicts. Ultimately, they are choices. This means that making 
peace is a matter of individual and institutional choice, as well as of individual 
and institutional change. It, too, requires conversion or metanoia -- a change 
in policies and practices. Peacemaking requires commitment, courage and 
sacrifice. It demands of us a willingness to become communities of 
transformation and to pursue justice as the prerequisite for global 
transformation.  
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Transformation as the Renewal of the Earth 
Over the last two decades, the Ecumenical Patriarchate has made the 
preservation of the natural environment a central focus of its spiritual attention 
and a priority of its pastoral ministry. We consider the healing of the heart and 
the way of community as integrally linked with the survival of our planet as 
well as with the way its in habitants relate to the natural creation. A 
responsible relationship between the soul and its Creator and among human 
beings inevitably involves a balanced relationship with the natural world. The 
way we treat each other is immediately reflected in the way we treat our 
planet; the way we respond to others is at once measured and mirrored in the 
way we respond to the air we breathe, the water we drink, and the food we 
consume. In turn, these influence and reflect the way we pray and the way we 
worship God. 
Whenever we narrow religious life to our own concerns, then we overlook 
the prophetic calling of the Church to implore God and invoke the divine 
Spirit for the renewal of the whole polluted cosmos. For, the entire world is 
the space within which transformation is enacted. When we are transformed 
by divine grace, then we discern the injustice in which we are participants; 
then we labor to share the resources of our planet; then we realize that 
eco-justice is paramount -- not simply for a better life, but for our very 
survival. 
Like the healing of the heart and the making of peace, ecological awareness 
also requires conversion or metanoia -- a change in habits and lifestyles. 
Paradoxically, we become more aware of the impact of our attitudes and 
actions on other people and on the natural environment, when we are prepared 
to surrender something. This is why fasting is a critical aspect of Orthodox 
Christian discipline: in learning to give up, we gradually learn to give. In 
learning to sacrifice, we gradually learn to share. Unfortunately, so many of 
our efforts toward reconciliation -- whether spiritual, social or ecological -- 
prove fruitless partly because we are unwilling to forego established ways as 
individuals or as institutions, refusing to relinquish either wasteful 
consumerism or prideful nationalism. A transformed worldview enables us to 
perceive the immediate and lasting impact of our practices on other people 
(and especially on the poor, our neighbor) as well as on the environment (our 
silent neighbor). 
Transformation and Promise: the ecumenical imperative 
In the spiritual classics of the Orthodox Church, transformation signifies a 
foretaste of the kingdom to come. It can never be fully realized or exhausted 
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in this world; it always tends and extends towards the heavenly world, which 
informs and imbues this world with sacred meaning. Christians should 
remember that the Church is called not to conform to, but to transform this 
world. The ultimate goal is not compromise with this world, but the promise 
of another way of seeing, living, and acting.  
Such is conviction of the Orthodox Easter liturgy, when the Resurrection of 
Christ is proclaimed as “the first-fruits of another way of life,” “the pledge of 
a new beginning.” Transformed in the light of Mt. Tabor and the Tomb of 
Christ, we can see the same things differently; we can march to a different 
drum -- sometimes inevitably clashing with established patterns, with 
unquestioned practices, and accepted norms.  
Transformed in this way, Christians become a grain of mustard seed, a form of 
leaven. They become enthusiastic and joyful witnesses to the light of the 
kingdom in our world. And there is only one way that we shall, with the 
grace of God, prevail as people and communities of transformation: 
together! Individuals and institutions are easily exhausted and discouraged 
if they act in isolation. The vision of the Psalmist is within our grasp: 
“Behold, it is a good and pleasant thing for us to dwell together in unity.” 
(Ps. 133.1) Such is the imperative of the ecumenical vision of 
transformation. 
 
 
 
P115: Reflection on the Theme for the World Council of Churches 
General Assembly.docx - 115:15 [Transformation as the Way of C..]  
(13:24)   (Super) 
Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica]  
No memos 
 
Transformation as the Way of Community 
The healing of the heart leads to the way of community. Transformation is a 
vision of connection and compassion. How unfortunate it is that we 
Christians have disassociated spirituality from community. When as Orthodox 
Christians we depart from the transforming event of the Divine Liturgy, we 
move out to the same world, the same routine, and the same problems. Yet, 
now, we can see otherwise; we now know differently; we are now impelled to 
act graciously. When we are transformed by divine grace, then we shall seek 
solutions to conflict through open exchange without resorting to oppression or 
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domination. 
We have it in our power either to increase the hurt inflicted in our world or 
else to contribute toward its healing. When will we realize the detrimental 
effects of war on our spiritual, social, cultural, and ecological environment? 
When will we recognize the obvious irrationality of military violence, national 
conflict, and racial intolerance, all of which betray a lack of imagination and 
willpower? Transformation involves awakening from indifference and 
extending our compassion to victims of war, poverty, and all forms of 
injustice. As faith communities and as religious leaders, we must proclaim 
alternative ways, which reject war and violence and which recognize peace as 
the only way forward. Human conflict may well be inevitable; but war and 
violence are not. Human perfection may well be unattainable; but peace is not 
impossible. If this century will be remembered, it will be remembered for 
those who dedicated themselves to the cause of peace. We must believe in and 
“pursue what makes for peace.” (Rom. 14.19) 
Indeed, transformation is our only hope of breaking the vicious cycle of 
violence and injustice; and it is vicious precisely because it is the fruit of 
vice. War and peace are systems; they are contradictory ways of resolving 
problems and conflicts. Ultimately, they are choices. This means that making 
peace is a matter of individual and institutional choice, as well as of individual 
and institutional change. It, too, requires conversion or metanoia -- a change 
in policies and practices. Peacemaking requires commitment, courage and 
sacrifice. It demands of us a willingness to become communities of 
transformation and to pursue justice as the prerequisite for global 
transformation.  
Transformation as the Renewal of the Earth 
Over the last two decades, the Ecumenical Patriarchate has made the 
preservation of the natural environment a central focus of its spiritual attention 
and a priority of its pastoral ministry. We consider the healing of the heart and 
the way of community as integrally linked with the survival of our planet as 
well as with the way its in habitants relate to the natural creation. A 
responsible relationship between the soul and its Creator and among human 
beings inevitably involves a balanced relationship with the natural world. The 
way we treat each other is immediately reflected in the way we treat our 
planet; the way we respond to others is at once measured and mirrored in the 
way we respond to the air we breathe, the water we drink, and the food we 
consume. In turn, these influence and reflect the way we pray and the way we 
worship God. 
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Whenever we narrow religious life to our own concerns, then we overlook 
the prophetic calling of the Church to implore God and invoke the divine 
Spirit for the renewal of the whole polluted cosmos. For, the entire world is 
the space within which transformation is enacted. When we are transformed 
by divine grace, then we discern the injustice in which we are participants; 
then we labor to share the resources of our planet; then we realize that 
eco-justice is paramount -- not simply for a better life, but for our very 
survival. 
Like the healing of the heart and the making of peace, ecological awareness 
also requires conversion or metanoia -- a change in habits and lifestyles. 
Paradoxically, we become more aware of the impact of our attitudes and 
actions on other people and on the natural environment, when we are prepared 
to surrender something. This is why fasting is a critical aspect of Orthodox 
Christian discipline: in learning to give up, we gradually learn to give. In 
learning to sacrifice, we gradually learn to share. Unfortunately, so many of 
our efforts toward reconciliation -- whether spiritual, social or ecological -- 
prove fruitless partly because we are unwilling to forego established ways as 
individuals or as institutions, refusing to relinquish either wasteful 
consumerism or prideful nationalism. A transformed worldview enables us to 
perceive the immediate and lasting impact of our practices on other people 
(and especially on the poor, our neighbor) as well as on the environment (our 
silent neighbor). 
Transformation and Promise: the ecumenical imperative 
In the spiritual classics of the Orthodox Church, transformation signifies a 
foretaste of the kingdom to come. It can never be fully realized or exhausted 
in this world; it always tends and extends towards the heavenly world, which 
informs and imbues this world with sacred meaning. Christians should 
remember that the Church is called not to conform to, but to transform this 
world. The ultimate goal is not compromise with this world, but the promise 
of another way of seeing, living, and acting.  
Such is conviction of the Orthodox Easter liturgy, when the Resurrection of 
Christ is proclaimed as “the first-fruits of another way of life,” “the pledge of 
a new beginning.” Transformed in the light of Mt. Tabor and the Tomb of 
Christ, we can see the same things differently; we can march to a different 
drum -- sometimes inevitably clashing with established patterns, with 
unquestioned practices, and accepted norms.  
Transformed in this way, Christians become a grain of mustard seed, a form of 
leaven. They become enthusiastic and joyful witnesses to the light of the 
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kingdom in our world. And there is only one way that we shall, with the 
grace of God, prevail as people and communities of transformation: 
together! Individuals and institutions are easily exhausted and discouraged 
if they act in isolation. The vision of the Psalmist is within our grasp: 
“Behold, it is a good and pleasant thing for us to dwell together in unity.” 
(Ps. 133.1) Such is the imperative of the ecumenical vision of 
transformation. 
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 Yet, there are no two ways of looking at either the world or God. There can 
be no double vision or worldview: one religious and the other profane; one 
spiritual and the other secular. In our worldview and understanding, there can 
be no distinction between concern for human welfare and concern for 
ecological preservation. 
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The spiritual root of our pollution, and our sin against the world, consists in 
our refusal to face life and the world as God’s gift to humankind, which 
humans have to utilize with discernment, with respect, and with thanksgiving. 
In the Orthodox Church, we call this the “Mystery (or, the Sacrament) of the 
Holy Eucharist,” in which we return in thanksgiving to Christ the entire 
creation. We do this out of gratitude to Him, who was crucified on behalf of 
the world; we do this in the framework of the Eucharistic celebration, during 
which His sacrifice on the Cross is repeated in a sacramental way. “We offer 
Your own gifts from Your own gifts,” we exclaim as we offer the bread and 
wine, basic elements of the natural creation, in order to be changed by the 
Holy Spirit and become the Body and Blood of Christ, namely the gifts of our 
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continual communion with God. 
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A Religious Ethic and Logic 
The monotheistic religions preserve an appreciation of the natural reality that 
is not exclusively utilitarian. According to their traditions, the world is the 
creation of God. The use, then, of the world by humanity constitutes a 
practical relationship between humanity and God, since God bestows and 
humanity receives the natural goods as an expression of divine love. 
Two fundamental consequences follow from this understanding. 
· First, the use of the world is not an end in itself for humanity, but a 

way of relating to God. If humanity distorts the use of this world into an 
egocentric abuse of greed, by dominating and destroying nature, then 
humanity id denying and destroying its own life-giving relationship 
with God, a relationship destined to continue into eternity. 

· Second, the world, as God’s creation, ceases to be a neutral object for 
human use. It incarnates the word of the Creator like every other 
creation embodies the word of its artist. The objects of natural reality 
bear the seal of their divine Creator’s wisdom and love; they are words 
(logoi, which also implies meaning) of God inviting humanity to 
dialogue (dialogos) with God. 

In spite of all this, it is a given historical fact that the contemporary concept of 
the world as a neutral object that may be used and exploited by humanity for 
its own individualistic pleasure, is a concept that arose and was articulated 
with the context of Christian Europe. It would take a special analysis of the 
historical circumstances and theoretical presuppositions that led Christian 
Europe to replace the relationship between humanity and the world with the 
understanding that humanity has limitless domination over the world. The 
reasons for the divergence are not unrelated to the causes that led to the 
painful Schism in the eleventh century, namely to the severance of Western 
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Christianity from the unified body of the One, Holy Catholic and Apostolic 
Church. 
It nevertheless remains a fact that the change in human behavior toward the 
environment today requires a change in meaning, namely a change in the 
meaning attribute by human beings to matter and nature. Ecology will not 
inspire any respect toward nature if it is not informed by a different 
cosmology to that which prevails today in our culture and civilization, if it is 
not exempted from a naïve materialism and an equally naïve idealism alike. 
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The mention of New Orleans brings to mind another truth. Not only are we all 
connected in a seamless web of existence on this third planet from the Sun, 
but there are profound analogies between the way we treat the earth’s natural 
resources and the attitude we have toward the disadvantaged. Sadly, our 
willingness to exploit the one reflects our willingness to exploit the other. 
There cannot be distinct ways of looking at the environment, the poor, and 
God. 
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Beyond the technological and scientific dimensions, our symposium widely 
discussed the ideological perspective of an appropriate environmental ethic. In 
brief and in summary, we may say that there exist two tendencies. The first of 
these tendencies demotes humanity and equates it with all other beings in our 
ecosystem, regarding human survival as equivalent to the survival of any other 
life-form. The second accepts the superiority of humanity over the rest of 
creation and regards it as a responsible steward looking to preserve creation 
for the sake of future generations. 
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Naturally, the second tendency is more correct than the first. This is the 
tendency that we accept as Christians. However, it is a tendency that conflicts 
with the harsh reality, according to which, those who are stronger and who 
pollute the environment are often either deprived of ecological sensitivity, or 
else hesitate to assume the cost of protective measures for the environment. 
This is precisely why we are working to sensitize nations, so that the necessity 
to assume such measures and to discover ways of meeting such costs may 
become the common conscience of all. 
 
 
P132: Toast of Ecumenical Patriarch Bartholomew at the Official 
Luncheon by the Minister of the Environment.docx - 132:9 [It seems we 
do not. The disobe..]  (17:17)   (Super) 
Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica]  
No memos 
 
It seems we do not. The disobedience of mankind goes on along with the 
confusion of life, the insatiatey of desires, the improvidence for the future of 
the world and the generations to come. All the above and the like bring forth 
all the already known anomalies in nature and other yet unknown and 
probably irreversible calamities. 
 
 


