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P 1: The Green Patriarch 2.docx - 1:2 [The emphasis is always on humb..]  (27:27)   (Super) 

Códigos: [Ascetismo - Familia: Arquitectura ontológica]  

No memos 

 

The emphasis is always on humble simplicity – the technical term in Orthodox 

spirituality is asceticism (askeo– to work up raw material with skill, to exercise by 

training or discipline; Acts 24.16) and on liturgy (ministration, ministry, service) as the 

essential source of Orthodox theology. The notion of liturgy leads us into what is 

perhaps the most distinctive feature of the Patriarch’s vision, namely the concept of 

communion(koinonia – which also means communication and fellowship; 1 Cor. 10.16; 

Phil. 6). 
 

P 3: Address delivered during the official visit of His Royal Highness Prince Philip.docx - 3:3 

[Your visit brings special hono..]  (4:4)   (Super) 

Códigos: [Visión histórica-tradicional - Familia: Arquitectura ontológica]  

No memos 
 

Your visit brings special honor to our Church here as well as to the entire Orthodox 

Church. We thank you for the effort which you so kindly incurred in order to come here 

and for willingly responding to the invitation of our predecessor, Patriarch Demetrios of 

blessed memory, which our modesty very happily renewed. 
 

P 3: Address delivered during the official visit of His Royal Highness Prince Philip.docx - 3:4 

[The bonds between your Royal H..]  (5:5)   (Super) 

Códigos: [Visión histórica-tradicional - Familia: Arquitectura ontológica]  

No memos 

 

The bonds between your Royal Highness and the Orthodox Church are old and deep. 

Deep and close, as well, are the bonds which for a long time have bound the Orthodox 

Church, and particularly the Ecumenical Patriarchate, with the Church of England, 

whose head is her Majesty Queen Elizabeth II. Your presence here further strengthens 

these bonds, promoting unity among peoples and among human beings, a unity of 
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which the contemporary world is in much need. 
 

P 3: Address delivered during the official visit of His Royal Highness Prince Philip.docx - 3:15 

[Your presence here further str..]  (5:5)   (Super) 

Códigos: [Pensamiento nuclear - Familia: Arquitectura ontológica]  

No memos 

 

Your presence here further strengthens these bonds, promoting unity among peoples 

and among human beings, a unity of which the contemporary world is in much 

need. 
 

P 3: Address delivered during the official visit of His Royal Highness Prince Philip.docx - 3:9 

[This contribution on your part..]  (8:8)   (Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica] [Pensamiento nuclear - Familia: 

Arquitectura ontológica]  

No memos 

 

This contribution on your part is especially moving to our Church, which considers the 

preservation of God's creation to be a part of her sacred duty. As you have been made 

aware from the encyclical message of our predecessor Patriarch Demetrios of blessed 

memory (dated September 1st, 1989), our Church has designated the 1st day of 

September of each year as a day of prayers for the natural environment. 
 

P 3: Address delivered during the official visit of His Royal Highness Prince Philip.docx - 3:10 

[It is our hope and prayer that..]  (8:8)   (Super) 

Códigos: [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 

 

It is our hope and prayer that this proposal by the Ecumenical Patriarchate 
 

P 4: Toast during the official banquet.docx - 4:14 [The contemporary ecological cr..]  (4:4)   

(Super) 

Códigos: [Pensamiento nuclear - Familia: Arquitectura ontológica]  

No memos 
 

The contemporary ecological crisis in its diverse forms has been characterized and 

indeed is the most immediate threat not only for the overthrowing of the functional 

balance of our ecosystem, but also for the continuation of life on our planet. 
 

P 4: Toast during the official banquet.docx - 4:4 [The beautiful city of Batumi, ..]  (6:6)   

(Super) 

Códigos: [Territorialidad - Familia: Arquitectura ontológica]  

No memos 

 

The beautiful city of Batumi, with its surrounding region, was always a major 

crossroads of peoples, religions and cultures. Commerce, in previous times, and 

thriving industry in more recent years, were influenced to a great extent by the city's 

natural link with the Black Sea, which was indeed a “Hospitable Sea”for all the people 

of the North and the South, the East and the West. Today, the beautiful coastline of 

the surrounding region of the city, which becomes crowded with thousands of tourists 

during the summer months, is in danger of losing its attraction because of the 
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dangerous pollution of the Black Sea, into which radioactive and other harmful waste is 

emptied not only from countries surrounding the Black Sea coast, but even from those 

further a field.  
 

P 4: Toast during the official banquet.docx - 4:5 [The Black Sea, with the uncont..]  (7:7)   

(Super) 

Códigos: [Arg. ciencia-natural] [Territorialidad - Familia: Arquitectura ontológica]  

No memos 

 

The Black Sea, with the uncontrolled and continuous outlet of radioactive and other 

kinds of waste from European countries, is in danger of being labeled as the most 

polluted sea in Europe. This has particularly dangerous consequences, not only for the 

peoples of the entire Black Sea area, but for all the Eastern Mediterranean, unless the 

necessary measures are taken in due time for its vital protection. The uncontrolled 

influx of radioactive and destructive waste-matter, primarily from countries to the 

north and the west, with principal channels the major rivers, just as the impossibility of 

their disposal through the very small and shallow outlets of the waters of the Black 

Sea, have rendered the deeper sections of its sea bed a dangerous depot of the waste 

of the countries of Central and Eastern Europe.  
 

P 4: Toast during the official banquet.docx - 4:8 [A Cry of Agony]  (8:8)   (Super) 

Códigos: [Lenguaje simbólico, metafórico, alegórico - Familia: Arquitectura ontológica]  

No memos 

 

A Cry of Agony 
 

P 4: Toast during the official banquet.docx - 4:6 [The theme of this internationa..]  (9:11)   

(Super) 

Códigos: [Territorialidad - Familia: Arquitectura ontológica]  

No memos 
 

The theme of this international ecological symposium is a responsible cry of agony for 

the visible danger of total catastrophe for the Black Sea, that natural source of life for 

all the peoples of the Black Sea region. The undertaking of the Symposium by ship, 

with scientific reports presented by eminent scientific personalities combines, on the 

one hand, the living link with the problem and the necessary proposals for its solution, 

and on the other hand, the contact with the appropriate political and intellectual 

leaders of the Black Sea region, who live out the painful consequences of the 

continuously aggravated environmental crisis and who are willing to join us in the 

attempt to overcome the threat or disaster.  

The formulation of the main theme of the Symposium is in the form of a question. 

Obviously, this is not because the eventual danger is uncertain, but because our 

cooperation for the aversion of the danger must be constant and must be 

proclaimed in every quarter as a cry of agony for the future of the peoples of 

the Black Sea region. In this common effort, science will offer the correct processing of 

the necessary proposals for the control of the influence of radioactive and other 

polluted waste; religion will enhance the common conscience for every believer of our 
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personal responsibility before God for guarding the integrity of divine creation; and the 

political leadership of the peoples will support, through every useful means, the 

protection of the natural resources of life for all the peoples of this region.  

Scientific research observes that the Black Sea is in danger, political leadership 

becomes receptive to the messages of the dangerous threat, and the peoples live out 

these tragic consequences in their everyday life. The reversal of this crisis is 

undoubtedly difficult, because it has become too much involved with the vicious circle 

of a consumer interpretation of the link between humanity and the ecological 

environment, but it is more than ever necessary, even if many years of hard struggle 

are needed. The cooperation of religious leaders with all the other factors and all the 

deployable means at their disposal, for the effective confrontation of this serious 

problem, will give to concrete proposals the dynamism of the faith of the peoples 

involved for the protection of the ecosystem from the plundering mania of 

contemporary humanity. 

 
 

P 4: Toast during the official banquet.docx - 4:12 [The undertaking of the Symposi..]  (9:9)   

(Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica]  

No memos 

 

The undertaking of the Symposium by ship, with scientific reports presented by 

eminent scientific personalities combines, on the one hand, the living link with the 

problem and the necessary proposals for its solution, and on the other hand, the 

contact with the appropriate political and intellectual leaders of the Black Sea region, 

who live out the painful consequences of the continuously aggravated environmental 

crisis and who are willing to join us in the attempt to overcome the threat or disaster.  
 

P 4: Toast during the official banquet.docx - 4:13 [Obviously, this is not because..]  (10:10)   

(Super) 

Códigos: [Lenguaje simbólico, metafórico, alegórico - Familia: Arquitectura ontológica] 

[Pensamiento nuclear - Familia: Arquitectura ontológica]  

No memos 

 

Obviously, this is not because the eventual danger is uncertain, but because our 

cooperation for the aversion of the danger must be constant and must be 

proclaimed in every quarter as a cry of agony for the future of the peoples of 

the Black Sea region. 
 

P 5: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the Meeting of 

Orthodox Primates at the Phanar.docx - 5:2 [Something Is Stirring in Our C..]  (2:2)   

(Super) 

Códigos: [Cosmopolitics] [Lenguaje simbólico, metafórico, alegórico - Familia: Arquitectura 

ontológica]  

No memos 

 

Something Is Stirring in Our Church 
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P 5: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the Meeting of 

Orthodox Primates at the Phanar.docx - 5:3 [With gratitude we offer glory ..]  (3:3)   

(Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica] [Emotividad]  

No memos 

 

With gratitude we offer glory above all to the holy God of our Fathers for having 

deemed us worthy of manifesting, through this fraternal Synaxis of ours as well, “the 

unity of the Spirit in the bond of peace” (Eph. 4.3) and of witnessing to our world the 

unity, peace and love, which bind us in Christ. We express our sincere thanks to each 

one of you, my brothers, for the effort you have undertaken in order to come to this 

city, rich in history and significance, so that we may accomplish the gathering of the 

Primates of the local holy Orthodox Autocephalous and Autonomous Churches. Many of 

you have suggested and proposed such a Synaxis both to my predecessor, the late 

Patriarch Demetrios, and to our modesty in the recent past. 
 

P 5: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the Meeting of 

Orthodox Primates at the Phanar.docx - 5:4 [“the unity of the Spirit in th..]  (3:3)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

 “the unity of the Spirit in the bond of peace” (Eph. 4.3) and of witnessing to our world 

the unity, peace and love, which bind us in Christ. 
 

P 5: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the Meeting of 

Orthodox Primates at the Phanar.docx - 5:5 [We express our sincere thanks ..]  (3:3)   

(Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica] [Visión histórica-tradicional - Familia: 

Arquitectura ontológica]  

No memos 

 

We express our sincere thanks to each one of you, my brothers, for the effort you have 

undertaken in order to come to this city, rich in history and significance, so that we 

may accomplish the gathering of the Primates of the local holy Orthodox 

Autocephalous and Autonomous Churches. 
 

P 5: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the Meeting of 

Orthodox Primates at the Phanar.docx - 5:6 [Many of you have suggested and..]  (3:3)   

(Super) 

Códigos: [Visión histórica-tradicional - Familia: Arquitectura ontológica]  

No memos 
 

 Many of you have suggested and proposed such a Synaxis both to my predecessor, 

the late Patriarch Demetrios, and to our modesty in the recent past. 
 

P 5: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the Meeting of 

Orthodox Primates at the Phanar.docx - 5:7 [which lives and moves in the w..]  (4:4)   

(Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 
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which lives and moves in the world without belonging to this world 
 

P 5: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the Meeting of 

Orthodox Primates at the Phanar.docx - 5:8 [All of this increases our resp..]  (4:4)   (Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica]  

No memos 

 

 All of this increases our responsibility as shepherds of the people of God and as, by 

God's grace, Primates of our local Churches. It imposes even greater vigilance, action 

and coordination of our resources, requiring a manifestation, at all cost, of unity, 

concord and unanimity to the outside world, during this present critical and historic 

moment, in spite of any possible internal difference of opinion, so typical of every 

family. 
 

P 5: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the Meeting of 

Orthodox Primates at the Phanar.docx - 5:9 [All of this increases our resp..]  (4:4)   (Super) 

Códigos: [Visión histórica-tradicional - Familia: Arquitectura ontológica]  

No memos 
 

All of this increases our responsibility as shepherds of the people of God and as, by 

God's grace, Primates of our local Churches 
 

P 5: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the Meeting of 

Orthodox Primates at the Phanar.docx - 5:40 [All of this increases our resp..]  (4:4)   

(Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica]  

No memos 

 

All of this increases our responsibility as shepherds of the people of God and as, by 

God's grace, Primates of our local Churches.  
 

P 5: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the Meeting of 

Orthodox Primates at the Phanar.docx - 5:10 [It imposes even greater vigila..]  (4:4)   

(Super) 

Códigos: [Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica]  

No memos 

 

It imposes even greater vigilance, action and coordination of our resources, requiring a 

manifestation, at all cost, of unity, concord and unanimity to the outside world, during 

this present critical and historic moment, in spite of any possible internal difference of 

opinion, so typical of every family. 
 

P 5: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the Meeting of 

Orthodox Primates at the Phanar.docx - 5:11 [The Power of Tradition At this..]  (5:6)   

(Super) 

Códigos: [Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica] [Sacralidad]  

No memos 

 

The Power of Tradition 
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At this moment, the world expects the salvific word of Orthodoxy. The hour of 

Orthodoxy – out of a sense of duty and as a result of her capabilities– has tolled to the 

contemporary world. Guided by the holy Scriptures and by sacred Tradition, we are 

blessed in the Orthodox Church to treasure the authentic teaching, not only 

about the Triune God, but also about humanity created in the image of God 

and about irrational creation. 
 

P 5: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the Meeting of 

Orthodox Primates at the Phanar.docx - 5:52 [At this moment, the world expe..]  (6:6)   

(Super) 

Códigos: [Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica] [Pensamiento 

nuclear - Familia: Arquitectura ontológica]  

No memos 

 

At this moment, the world expects the salvific word of Orthodoxy. The hour of 

Orthodoxy – out of a sense of duty and as a result of her capabilities– has tolled to the 

contemporary world. Guided by the holy Scriptures and by sacred Tradition, we are 

blessed in the Orthodox Church to treasure the authentic teaching, not only 

about the Triune God, but also about humanity created in the image of God 

and about irrational creation. 
 

P 5: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the Meeting of 

Orthodox Primates at the Phanar.docx - 5:42 [Guided by the holy Scriptures ..]  (6:6)   

(Super) 

Códigos: [Percepción y narrativa cristiana - Familia: Arquitectura ontológica]  

No memos 

 

Guided by the holy Scriptures and by sacred Tradition 
 

P 5: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the Meeting of 

Orthodox Primates at the Phanar.docx - 5:43 [we are blessed in the Orthodox..]  (6:6)   

(Super) 

Códigos: [Imago Dei - Familia: Arquitectura ontológica]  

No memos 

 

 we are blessed in the Orthodox Church to treasure the authentic teaching, 

not only about the Triune God, but also about humanity created in the image 

of God and about irrational creation. 
 

P 5: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the Meeting of 

Orthodox Primates at the Phanar.docx - 5:49 [we are blessed in the Orthodox..]  (6:6)   

(Super) 

Códigos: [Particularidad dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

we are blessed in the Orthodox Church to treasure the authentic teaching, not 

only about the Triune God, but also about humanity created in the image of 

God and about irrational creation. 
 

P 5: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the Meeting of 

Orthodox Primates at the Phanar.docx - 5:44 [Together with the Apostles, th..]  (7:7)   
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(Super) 

Códigos: [Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 

 

Together with the Apostles, the Martyrs, the Fathers and the Saints from every region 

and from each era, we confess the apostolic faith which we celebrate particularly when 

we stand around the holy Altar offering the divine Eucharist 
 

P 5: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the Meeting of 

Orthodox Primates at the Phanar.docx - 5:13 [Together with the Apostles, th..]  (7:7)   

(Super) 

Códigos: [Patrística - Familia: Arquitectura ontológica]  

No memos 

 

Together with the Apostles, the Martyrs, the Fathers and the Saints from every region 

and from each era, we confess the apostolic faith which we celebrate particularly when 

we stand around the holy Altar offering the divine Eucharist, as we shall do together, 

with God's help, during the great feast of Orthodoxy. 
 

P 5: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the Meeting of 

Orthodox Primates at the Phanar.docx - 5:12 [Together with the Apostles, th..]  (7:7)   

(Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica] [Eucharist - Familia: 

Arquitectura ontológica] [Visión histórica-tradicional - Familia: Arquitectura ontológica]  

No memos 
 

Together with the Apostles, the Martyrs, the Fathers and the Saints from every region 

and from each era, we confess the apostolic faith which we celebrate particularly when 

we stand around the holy Altar offering the divine Eucharist, as we shall do together, 

with God's help, during the great feast of Orthodoxy. All of us together, as a single 

body nourished by the Holy Spirit, glorify God the Father of our Lord Jesus Christ in 

various tongues and in different places “from the rising to the setting of the sun” (Ps 

113.3). 
 

P 5: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the Meeting of 

Orthodox Primates at the Phanar.docx - 5:14 [“from the rising to the settin..]  (7:7)   

(Super) 

Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

 “from the rising to the setting of the sun” (Ps 113.3). 
 

P 5: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the Meeting of 

Orthodox Primates at the Phanar.docx - 5:15 [We honor our brothers in the f..]  (8:8)   

(Super) 

Códigos: [Plegaria y oración - Familia: Arquitectura ontológica] [Violencia y conflicto] [Visión 

histórica-tradicional - Familia: Arquitectura ontológica]  

No memos 

 

We honor our brothers in the faith who remained loyal to our Lord and Savior during 

periods of difficulty or even persecution, particularly during recent years. We have 
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been encouraged by their witness. We have been strengthened by their prayers. In 

troublesome times, God “has not been left without a witness” (Acts 14.17). May their 

memory be eternal! Now, when the clouds and storms have passed, we are called as 

Primates and as Orthodox Churches to offer our irenic witness to those near and afar. 

Again, our witness will not be easy. Many forces are today working against us in order 

to reject the reality of God and diminish the dignity of the human person. However, we 

completely place our trust in the Lord God. We know that His yoke is easy and His 

burden is light (Mt.11.30). 
 

P 5: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the Meeting of 

Orthodox Primates at the Phanar.docx - 5:16 [In troublesome times, God “has..]  (8:8)   

(Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 
 

 In troublesome times, God “has not been left without a witness” (Acts 14.17) 
 

P 5: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the Meeting of 

Orthodox Primates at the Phanar.docx - 5:50 [Many forces are today working ..]  (8:8)   

(Super) 

Códigos: [Persona humana - Familia: Arquitectura ontológica]  

No memos 

 

Many forces are today working against us in order to reject the reality of God and 

diminish the dignity of the human person. 
 

P 5: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the Meeting of 

Orthodox Primates at the Phanar.docx - 5:18 [We know that His yoke is easy ..]  (8:8)   

(Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

 We know that His yoke is easy and His burden is light (Mt.11.30). 
 

P 5: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the Meeting of 

Orthodox Primates at the Phanar.docx - 5:19 [Beloved brothers, this present..]  (9:9)   

(Super) 

Códigos: [Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica]  

No memos 

 

Beloved brothers, this present holy Synaxisof ours invites us, at the commencement of 

Holy and Great Lent, in fear of God, to recall our responsibilities as Shepherds of 

Orthodoxy before peoples and nations for which Orthodoxy constitutes the only hope. 

Once again, we commend ourselves and each other, our whole life and ministry, and 

our fellow-Christians and Churches, to Christ our God. He calls each of us to be the 

“light of the world” (Mt 5.14) and the “salt of the earth” (Mt 5.13) And He exhorts us: 

"Let your light shine before others, that they may see your good works and give glory 

to your Father in heaven" (Mt.5.16). 
 

P 5: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the Meeting of 

Orthodox Primates at the Phanar.docx - 5:21 [He calls each of us to be the ..]  (9:9)   
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(Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

He calls each of us to be the “light of the world” (Mt 5.14) 
 

P 5: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the Meeting of 

Orthodox Primates at the Phanar.docx - 5:22 [and the “salt of the earth” (M..]  (9:9)   

(Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

and the “salt of the earth” (Mt 5.13) 
 

P 5: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the Meeting of 

Orthodox Primates at the Phanar.docx - 5:23 [And He exhorts us: "Let your l..]  (9:9)   

(Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

And He exhorts us: "Let your light shine before others, that they may see your good 

works and give glory to your Father in heaven" (Mt.5.16). 
 

P 5: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the Meeting of 

Orthodox Primates at the Phanar.docx - 5:24 [A Critical Presence If this is..]  (10:11)   

(Super) 

Códigos: [Acción ambiental] [Pragmatismo] [Principios morales y éticos] [Visión histórica-

tradicional - Familia: Arquitectura ontológica]  

No memos 

 

A Critical Presence  

If this is true in heaven, and if it is true from the time that the Church began, it is 

more valid today, since the Lord gave many of us new opportunities to fulfill His 

commandment to preach the Gospel to all of creation. 
 

P 5: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the Meeting of 

Orthodox Primates at the Phanar.docx - 5:45 [If this is true in heaven, and..]  (11:11)   

(Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

If this is true in heaven, and if it is true from the time that the Church began, it is 

more valid today, since the Lord gave many of us new opportunities to fulfill His 

commandment to preach the Gospel to all of creation. In many parts of the world, at 

this very moment, great social and political changes are taking place. 
 

P 5: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the Meeting of 

Orthodox Primates at the Phanar.docx - 5:46 [And we recognize the deep year..]  (11:11)   

(Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  
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No memos 

 

And we recognize the deep yearning which exists in the hearts of many people for 

Christ and His Church. In these times, we believe that the Lord is calling us not only to 

be vigilant, so as to maintain our faith, but also to have the courage to declare this 

faith everywhere, that the world may in the end believe (Jn 17.21) and be saved. Our 

times demand prophesy. 
 

P 5: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the Meeting of 

Orthodox Primates at the Phanar.docx - 5:26 [that the world may in the end ..]  (11:11)   
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that the world may in the end believe (Jn 17.21) and be saved.  
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Orthodox Primates at the Phanar.docx - 5:27 [Our times demand prophesy.]  (11:11)   
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Our times demand prophesy. 
 

P 5: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the Meeting of 

Orthodox Primates at the Phanar.docx - 5:47 [Holy brothers in Christ, our d..]  (12:12)   
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Holy brothers in Christ, our deliberations here have been carefully and meticulously 

prepared by our plenipotentiary representatives who gathered together at our 

Patriarchal Metochion in Ormylia, Chalkidiki. 
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One of the topics with which we will concern ourselves here is that of our relations with 

Christians outside of Orthodoxy in conjunction with the events taking place in the 

countries of the former “iron curtain.” As this topic is included on the agenda of our 

fraternal Synaxis, there also appears to be great interest in this by the non-Orthodox. 

Certainly, our communication and our dialogue with our brothers outside of the 

Orthodox Church imply neither the acceptance of their doctrinal positions nor the 

depreciation of the historical teachings of our Orthodox faith. We humbly consider 

that dialogues are beneficial in our search for ways to overcome differences 

and in our effort to enlighten others our positions, without however 

sacrificing anything essential to our faith. Our Orthodox Church, containing the 
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fullness of truth, also has a corresponding responsibility to contribute to the healing of 

divisions among Christians. 
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 We humbly consider that dialogues are beneficial in our search for ways to 

overcome differences and in our effort to enlighten others our positions, 

without however sacrificing anything essential to our faith. Our Orthodox 

Church, containing the fullness of truth, also has a corresponding responsibility to 

contribute to the healing of divisions among Christians. 
 

P 5: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the Meeting of 

Orthodox Primates at the Phanar.docx - 5:32 [Our Orthodox Church, containin..]  (12:12)   
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Our Orthodox Church, containing the fullness of truth, also has a corresponding 

responsibility to contribute to the healing of divisions among Christians. 
 

P 5: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the Meeting of 

Orthodox Primates at the Phanar.docx - 5:33 [Although we recognize the resp..]  (13:13)   
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Although we recognize the responsibility of our Church, “which, according to the 

Apostle, has no spot or wrinkle through deviation from the ancient forms, never having 

accepted or added or subtracted any kind of doctrinal innovation.” 
 

P 5: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the Meeting of 

Orthodox Primates at the Phanar.docx - 5:48 [Although we recognize the resp..]  (13:15)   

(Super) 
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Although we recognize the responsibility of our Church, “which, according to the 

Apostle, has no spot or wrinkle through deviation from the ancient forms, never having 

accepted or added or subtracted any kind of doctrinal innovation.”Nevertheless, 

sometimes influenced by assaults against the Church, we often begin to be shaken in 

the fulfillment of our responsibility to offer unceasing witness to our faith. 

Articulating the Faith 

What can we say about the ecological problem, about missionary activity, about 
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schisms existing in the body of the Church, on the position of Orthodoxy within a 

united Europe, and about the other topics which have been included in the 

memoranda, which you, my brother Primates, have co-authored and signed?  
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Articulating the Faith 

What can we say about the ecological problem, 
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On those subjects which have been selected, a lengthy and comprehensive discussion 

took place in the Inter-Orthodox Preparatory Committee of our Synaxis, which has also 

prepared, on behalf of us all, the text presented to us. We believe that this text 

adequately expresses our common positions on the topics to which we have referred, 

so it may become the basis for a text of our Message to our Christians and to the 

world, which will be proclaimed in the context of our fraternal liturgical concelebration. 
 

P 5: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the Meeting of 
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 so it may become the basis for a text of our Message to our Christians and to the 

world, which will be proclaimed in the context of our fraternal liturgical concelebration. 
 

P 5: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the Meeting of 

Orthodox Primates at the Phanar.docx - 5:54 [Therefore, let us love one ano..]  (16:16)   
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 Therefore, let us love one another, so that with one mind we may confess the faith of 

the Apostles, the faith of the Fathers, the faith of the Orthodox, the faith which 

sustained the universe. 
 

P 5: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the Meeting of 

Orthodox Primates at the Phanar.docx - 5:38 [Therefore, let us love one ano..]  (16:16)   

(Super) 
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Therefore, let us love one another, so that with one mind we may confess the faith of 

the Apostles, the faith of the Fathers, the faith of the Orthodox, the faith which 

sustained the universe. 
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1994 Christmas Encyclical Message 

CHURCH AND SYMBOLS 

December 1994 

The Christian Church was revealed – and is constantly being revealed – by the one 

God, the almighty creator of heaven and earth and of all things visible and invisible. 

These revelations are evident through the human nativity of the consubstantial Word 

of God. The Church has crossed the narrow confines of Palestine and the Mosaic Law 

and has ventured out to encounter and dialogue with the world of the Gentiles. Since 

the beginning, the Church did not hesitate to embrace all that the divine creator had 

made in His infinite providence and love. Through the life of doxological worship, 

particularly through the supreme expression of the divine Eucharist, the very emblems 

of the Gentile divinities were returned to their natural purity and a new symbolism 

emerged: the Christocentric reality of the cosmos and nature. 

In the catacombs of ancient Rome, Christ was portrayed as a pure white lamb, as a 

fish or as a vine. The four Evangelists were represented by an angel, a lion, an ox, and 

an eagle. The Holy Spirit was depicted as a dove ever since the Baptism of Jesus Christ 

in the River Jordan. With the passage of time, the Church became even more 

audacious in making use of nature’s symbols in order to decorate the space where the 

faithful worshipped. The church interior, in fact liturgy itself, became a miniature icon 

of the universe, of heaven, of earth, of the nether world and of the world to come. We 

can begin, therefore, to understand the concepts of sacred space and sacred time. 

Environment and Sin 

While the plenitude of theological vision in Jesus Christ allows the highest 

doxological offering of the universe to the almighty, the thoughtless and 

abusive treatment of even the smallest material and living creation of God 

must be considered a mortal sin. An insult toward the natural creation is seen 

as –and in fact actually is – an unforgivable insult to the uncreated God. 

At this particular juncture, the Christian Church, and especially the Orthodox Church, 

turns its attention toward the land of the Rising Sun and the delicate sensitivity of the 

spiritual vision of nature found in Buddhism, which has shaped the consciences and 
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souls of the noble Japanese race. It is extremely significant that the Church observes 

in Japanese life, particularly in its expression of art, an overwhelming preponderance 

of the beauty and grace of God’s creation and the profound respect for it. So often, 

there is a hardly susceptible mysterious element of intuitiveness of the temporality of 

the subjects portrayed. Indeed, the realization that the entire visible world has a finite 

existence, that “it fades like a flower.” Is for all of us the beginning of the most 

existential inner searching about what succeeds death. 

Orthodoxy has its response: “resurrection from the dead,” “new creation,” and “a 

better and enduring existence” (Heb. 10.34). For, “our citizenship is in heaven”(Phil. 

3.20). Nevertheless, the mystery of creation can be appreciated only in faith, without 

which true knowledge of God would be absolutely unobtainable. This faith has been 

delivered given “once for all” (Jude 3) as creation itself was created once for all. 
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The Christian Church was revealed – and is constantly being revealed – by the one 

God, the almighty creator of heaven and earth and of all things visible and invisible. 

These revelations are evident through the human nativity of the consubstantial Word 

of God. The Church has crossed the narrow confines of Palestine and the Mosaic Law 

and has ventured out to encounter and dialogue with the world of the Gentiles. Since 

the beginning, the Church did not hesitate to embrace all that the divine creator had 

made in His infinite providence and love. Through the life of doxological worship, 

particularly through the supreme expression of the divine Eucharist, the very emblems 

of the Gentile divinities were returned to their natural purity and a new symbolism 

emerged: the Christocentric reality of the cosmos and nature. 
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The Christian Church was revealed – and is constantly being revealed – by the one 

God, the almighty creator of heaven and earth and of all things visible and invisible. 

These revelations are evident through the human nativity of the consubstantial Word 

of God. The Church has crossed the narrow confines of Palestine and the Mosaic Law 

and has ventured out to encounter and dialogue with the world of the Gentiles. Since 

the beginning, the Church did not hesitate to embrace all that the divine creator had 

made in His infinite providence and love. Through the life of doxological worship, 

particularly through the supreme expression of the divine Eucharist, the very emblems 

of the Gentile divinities were returned to their natural purity and a new symbolism 

emerged: the Christocentric reality of the cosmos and nature. 
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In the catacombs of ancient Rome, Christ was portrayed as a pure white lamb, as a 

fish or as a vine. The four Evangelists were represented by an angel, a lion, an ox, and 

an eagle. The Holy Spirit was depicted as a dove ever since the Baptism of Jesus Christ 

in the River Jordan. With the passage of time, the Church became even more 

audacious in making use of nature’s symbols in order to decorate the space where the 

faithful worshipped. The church interior, in fact liturgy itself, became a miniature icon 

of the universe, of heaven, of earth, of the nether world and of the world to come. We 

can begin, therefore, to understand the concepts of sacred space and sacred time. 

Environment and Sin 

While the plenitude of theological vision in Jesus Christ allows the highest 

doxological offering of the universe to the almighty, the thoughtless and 

abusive treatment of even the smallest material and living creation of God 

must be considered a mortal sin. An insult toward the natural creation is seen 

as –and in fact actually is – an unforgivable insult to the uncreated God. 
 

P 6: 1994 Christmas Encyclical Message.docx - 6:18 [Through the life of doxologica..]  (4:4)   
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Through the life of doxological worship, particularly through the supreme expression of 

the divine Eucharist, the very emblems of the Gentile divinities were returned to their 

natural purity and a new symbolism emerged: the Christocentric reality of the 

cosmos and nature. 
 

P 6: 1994 Christmas Encyclical Message.docx - 6:5 [the Christocentric reality of ..]  (4:4)   
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the Christocentric reality of the cosmos and nature. 
 

P 6: 1994 Christmas Encyclical Message.docx - 6:6 [In the catacombs of ancient Ro..]  (5:5)   
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In the catacombs of ancient Rome, Christ was portrayed as a pure white lamb, as a 

fish or as a vine. The four Evangelists were represented by an angel, a lion, an ox, and 

an eagle. The Holy Spirit was depicted as a dove ever since the Baptism of Jesus Christ 

in the River Jordan. With the passage of time, the Church became even more 

audacious in making use of nature’s symbols in order to decorate the space where the 

faithful worshipped. The church interior, in fact liturgy itself, became a miniature icon 

of the universe, of heaven, of earth, of the nether world and of the world to come. We 

can begin, therefore, to understand the concepts of sacred space and sacred time. 
 

P 6: 1994 Christmas Encyclical Message.docx - 6:7 [The Holy Spirit was depicted a..]  (5:5)   
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The Holy Spirit was depicted as a dove ever since the Baptism of Jesus Christ in the 

River Jordan. With the passage of time, the Church became even more audacious in 

making use of nature’s symbols in order to decorate the space where the faithful 

worshipped. 
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Environment and Sin 

While the plenitude of theological vision in Jesus Christ allows the highest 

doxological offering of the universe to the almighty, the thoughtless and 

abusive treatment of even the smallest material and living creation of God 

must be considered a mortal sin. An insult toward the natural creation is seen 

as –and in fact actually is – an unforgivable insult to the uncreated God. 
 

P 6: 1994 Christmas Encyclical Message.docx - 6:10 [While the plenitude of theolog..]  (7:7)   
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While the plenitude of theological vision in Jesus Christ allows the highest 

doxological offering of the universe to the almighty, the thoughtless and 

abusive treatment of even the smallest material and living creation of God 

must be considered a mortal sin. An insult toward the natural creation is seen 

as –and in fact actually is – an unforgivable insult to the uncreated God. 
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Orthodoxy has its response: “resurrection from the dead,” “new creation,” and “a 

better and enduring existence” (Heb. 10.34) 
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Orthodoxy has its response: “resurrection from the dead,” “new creation,” and “a 

better and enduring existence” (Heb. 10.34). For, “our citizenship is in heaven”(Phil. 

3.20) 
 

P 6: 1994 Christmas Encyclical Message.docx - 6:15 [For, “our citizenship is in he..]  (9:9)   
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For, “our citizenship is in heaven”(Phil. 3.20).  
 

P 6: 1994 Christmas Encyclical Message.docx - 6:16 [Nevertheless, the mystery of c..]  (9:9)   
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Nevertheless, the mystery of creation can be appreciated only in faith, without which 

true knowledge of God would be absolutely unobtainable. This faith has been delivered 

given “once for all” (Jude 3) as creation itself was created once for all. 
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This faith has been delivered given “once for all” (Jude 3) as creation itself was created 

once for all. 
 

P 7: A Word of Welcome By Ecumenical Patriarch Bartholomew During the 4th Religious and 

Scientific Committee Preparatory Meeting for the Religion.docx - 7:2 [It is a privilege for us 
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It is a privilege for us to welcome you all. The Religion, Science and the Environment 

Committee holds a special place in our heart and in our ministry. 
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It has long been our conviction that the protection of the natural environment, the 

creation of our loving God, cannot be realized by any one of us without one another. It 

cannot be brought about by any one discipline or religion in isolation of the others. 

Together, we share the resources of this beautiful planet. And, together, we bear the 

responsibility for the damage that we have brought upon our world, shattering its 

natural beauty by the selfish way that we have exploited and continue to exploit its 

resources. 
 

P 7: A Word of Welcome By Ecumenical Patriarch Bartholomew During the 4th Religious and 

Scientific Committee Preparatory Meeting for the Religion.docx - 7:6 [, the creation of our 

loving G..]  (6:6)   (Super) 
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, the creation of our loving God 
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Caspian Sea region 
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In many ways, the Caspian Sea bears a history marked by the influence of diverse 

civilizations. It stands at the point of encounter for two continents of the West and the 

East, namely Europe and Asia. It has provided cultural and material nourishment for 

the entire world. The Indo-European languages are believed to have been born near 

the shores of the Caspian. 
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We know well the way in which the environment of the Caspian Sea has been 

degraded through years of neglect, and commercial exploitation. We know well the 

dangers that have resulted from a lack of regional environmental cooperation. The 

chemical pollution, the recent rise in water levels, the impact on fish stocks and 

biodiversity, the development of the offshore oil industry in the last few decades – all 

of these have been well documented and are generally acknowledged. At the same 

time, we know the central and critical significance of the Caspian Sea to the entire 

surrounding region. There is an urgent need for joint protection and sensitive 

management of this important Sea 
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At the same time, we know the central and critical significance of the Caspian Sea to 

the entire surrounding region. There is an urgent need for joint protection and 

sensitive management of this important Sea. 
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 Church Fathers, 
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We are convinced that our strength lies precisely in our humility and weakness; our 

effectiveness lies in our vulnerability. And our success lies in the commonality of our 

goal, which is to venerate our Creator through the transformation of His creation. And 

our common purpose and vision lies in the significance that we attribute to the natural 

environment, which we are all called to respect and protect.  
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which is to venerate our Creator through the transformation of His creation. 
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At this moment, we are receiving from your blessed hands the results of the 

inestimable collected effort of the God-loving participants and speakers of this 

Symposium. And we are deeply moved by the same emotion, which permeates the 

liturgical celebrant of the Most High when he receives from the hands of the faithful 

who approach the church in order to offer the bread and wine, which are to be 

consecrated in order that their offerings might constitute immortal nourishment for the 

whole world. 
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And we are deeply moved by the same emotion, which permeates the liturgical 

celebrant of the Most High when he receives from the hands of the faithful who 

approach the church in order to offer the bread and wine, which are to be consecrated 

in order that their offerings might constitute immortal nourishment for the whole 
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world. 
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which permeates the liturgical celebrant of the Most High when he receives from the 

hands of the faithful who approach the church in order to offer the bread and wine, 

which are to be consecrated in order that their offerings might constitute immortal 

nourishment for the whole world. 
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Therefore, along with their Beatitudes and their Eminences the Presiding Hierarchs and 

your honorable persons, we hereby also bless these joyous fruits of your Symposium, 

which by God's grace has drawn to a close. We express our congratulations and 

gratitude to you all for what has been achieved. We are certain that, from this point 

forward, your scientific and intellectual vigilance will remain the unswerving compass 

by which you will guide your colleagues and students to illumined and saving horizons. 
 

P 8: Address during the presentation of the results of the first international symposium.docx - 

8:14 [During this official occasion,..]  (6:6)   (Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica]  

No memos 

 

During this official occasion, we wish to assure you, on behalf of the Church, 
 

P 8: Address during the presentation of the results of the first international symposium.docx - 

8:16 [During this official occasion,..]  (6:6)   (Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica]  

No memos 

 

During this official occasion, we wish to assure you, on behalf of the Church, that, 

aware as we are of the significance of your contribution of empirical work in all areas 

of Godly-inspired thought and science to the progress and welfare of the world 
 

P 8: Address during the presentation of the results of the first international symposium.docx - 

8:15 [we shall not cease to pray for..]  (6:6)   (Super) 

Códigos: [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 
 

 we shall not cease to pray for your good health and increasing achievement.  
 

P 8: Address during the presentation of the results of the first international symposium.docx - 

8:26 [In closing, we wish to add one..]  (7:7)   (Super) 

Códigos: [Pensamiento nuclear - Familia: Arquitectura ontológica]  
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No memos 

 

In closing, we wish to add one simple observation, which is already known to 

everyone, namely that the destructive deterioration of the environment is taking on 

multiple and threatening dimensions. Therefore, we must not be content with verbal 

protests, but we instead proceed to continuously stronger and more effective actions, 

each from their own part and position. For, pollution is dangerously spreading and 

rapidly increasing. Indeed, quite possibly and, God forbid, according to the calculations 

of the experts, quite probably, pollution will become impossible to control. We cannot 

remain idle. 
 

P 8: Address during the presentation of the results of the first international symposium.docx - 

8:24 [God forbid,]  (7:7)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

 God forbid, 
 

P 8: Address during the presentation of the results of the first international symposium.docx - 

8:11 [May the enlightenment of the P..]  (8:8)   (Super) 

Códigos: [Particularidad dogma referencial - Familia: Arquitectura ontológica] [Persona 

humana - Familia: Arquitectura ontológica]  

No memos 

 

May the enlightenment of the Paraclete always shine in your steps and in your actions 

within the course of your research and science, for your own benefit and for that of all 

your fellow human beings and the whole natural world.  
 

P 9: The Halki Ecological Institute.docx - 9:2 [The Halki Ecological Institute..]  (1:21)   

(Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 
The Halki Ecological Institute 

June 5, 1999 

To the participants, facilitators, trainers, staff, organizers, volunteers, and sponsors of 

The Halki Ecological Institute, our Modesty's beloved spiritual children in the Lord: 

Grace and peace from God the Creator and our Lord Jesus Christ. 

 

"And the Spirit of God was moving over the face of the waters." [Genesis 1:2] 

 

God, His Spirit hovering over the waters, moved beyond Himself in order to create 

from chaos all that is "good". Out of His love, He created the cosmos in all its 

grandeur, grace, and beauty; and in this cosmos He envisioned a pure and harmonious 

world, a world of blessedness and abundance, and so He created it. Despite the fact 

that humankind rejected and continues to reject this purpose and design, God remains 

faithful to His vision. Although humankind has marred creation, stripping it of its 
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original splendor by our carelessness, God continues to invite us back to Eden and 

forward to His Kingdom by showing us how to live these realities in the present. 

Ultimately, this is the purpose of our life as God's servants. Our sacramental life, 

ascetic practices, values, beliefs, and principles all serve to direct us along this path.  

 

Navigating through the turbulent waters of life, the Church seeks to collaborate with 

God in His work of creation by filling the "void" and shining forth the radiant light of 

Christ on the "darkness" that sin has brought upon the world. This is why the 

Ecumenical Patriarchate over the past years has undertaken significant projects aimed 

at raising environmental awareness world wide and encouraging people locally to deal 

with the ecological problems they face, problems which are first and foremost spiritual. 

The Halki Ecological Institute, an interdisciplinary learning opportunity for clergy, 

scientists, educators, journalists, and students, is one such initiative born of our 

previous multidisciplinary environmental consultations, in particular "Symposium II: 

'The Black Sea in Crisis'." Our aim is to establish an environmental network throughout 

the Black Sea region involving all these disciplines and so it is with great enthusiasm 

that the Ecumenical Patriarchate, in collaboration with the committee of "Religion, 

Science, and the Environment", launches this inaugural session of The Halki Ecological 

Institute. We take profound spiritual pride in the institution of this new and bold 

environmental project and wish to commend and thank our Sister Orthodox Churches 

from around the Black Sea who have embraced this program from its inception and 

have worked closely with us in order to realize this objective. We should also like to 

thank our sponsors, the coordinators and facilitators, and those who have worked 

tirelessly in the planning and organization of this Institute.  

 

We personally welcome each and every one of you to The Halki Ecological Institute and 

rejoice in this unique opportunity to explore the depths of the scientific and theological 

richness available to us. As you embark on this journey of discovery and revelation, we 

pray that the grace of the Creator and Sustainer of "all things, seen and unseen" will 

continually guide you as you seek to enhance the beauty and wonder of His creation. 

 

Bestowing upon you our paternal and patriarchal blessings, we invoke upon you, and 

the work of this Institute, the abundant grace of the Holy Spirit and the rich mercies of 

God. 

 

At the Phanar, June 5, 1999 

 

Your fervent supplicant before God, 

 

+ Bartholomew 

Archbishop of Constantinople, New Rome 
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and Ecumenical Patriarch 

 
 

P 9: The Halki Ecological Institute.docx - 9:3 ["And the Spirit of God was mov..]  (5:5)   

(Super) 

Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

"And the Spirit of God was moving over the face of the waters." [Genesis 1:2] 
 
 

P 9: The Halki Ecological Institute.docx - 9:10 [God, His Spirit hovering over ..]  (7:7)   

(Super) 

Códigos: [Lenguaje simbólico, metafórico, alegórico - Familia: Arquitectura ontológica]  

No memos 

 

God, His Spirit hovering over the waters, moved beyond Himself in order to create 

from chaos all that is "good" 
 

P 9: The Halki Ecological Institute.docx - 9:12 [God, His Spirit hovering over ..]  (7:7)   

(Super) 

Códigos: [Pensamiento nuclear - Familia: Arquitectura ontológica]  

No memos 

 

God, His Spirit hovering over the waters, moved beyond Himself in order to create 

from chaos all that is "good". Out of His love, He created the cosmos in all its 

grandeur, grace, and beauty; and in this cosmos He envisioned a pure and harmonious 

world, a world of blessedness and abundance, and so He created it. Despite the fact 

that humankind rejected and continues to reject this purpose and design, God remains 

faithful to His vision. Although humankind has marred creation, stripping it of its 

original splendor by our carelessness, God continues to invite us back to Eden and 

forward to His Kingdom by showing us how to live these realities in the present. 

Ultimately, this is the purpose of our life as God's servants. Our sacramental life, 

ascetic practices, values, beliefs, and principles all serve to direct us along this path. 
 

P 9: The Halki Ecological Institute.docx - 9:11 [God, His Spirit hovering over ..]  (7:9)   

(Super) 

Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica]  

No memos 

 

God, His Spirit hovering over the waters, moved beyond Himself in order to create 

from chaos all that is "good". Out of His love, He created the cosmos in all its 

grandeur, grace, and beauty; and in this cosmos He envisioned a pure and harmonious 

world, a world of blessedness and abundance, and so He created it. Despite the fact 

that humankind rejected and continues to reject this purpose and design, God remains 

faithful to His vision. Although humankind has marred creation, stripping it of its 

original splendor by our carelessness, God continues to invite us back to Eden and 

forward to His Kingdom by showing us how to live these realities in the present. 

Ultimately, this is the purpose of our life as God's servants. Our sacramental life, 

ascetic practices, values, beliefs, and principles all serve to direct us along this path.  
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Navigating through the turbulent waters of life, the Church seeks to collaborate with 

God in His work of creation by filling the "void" and shining forth the radiant light of 

Christ on the "darkness" that sin has brought upon the world. This is why the 

Ecumenical Patriarchate over the past years has undertaken significant projects aimed 

at raising environmental awareness world wide and encouraging people locally to deal 

with the ecological problems they face, problems which are first and foremost spiritual. 
 

P 9: The Halki Ecological Institute.docx - 9:4 [God, His Spirit hovering over ..]  (7:21)   

(Super) 

Códigos: [Percepción y narrativa cristiana - Familia: Arquitectura ontológica]  

No memos 

 

God, His Spirit hovering over the waters, moved beyond Himself in order to create 

from chaos all that is "good". Out of His love, He created the cosmos in all its 

grandeur, grace, and beauty; and in this cosmos He envisioned a pure and harmonious 

world, a world of blessedness and abundance, and so He created it. Despite the fact 

that humankind rejected and continues to reject this purpose and design, God remains 

faithful to His vision. Although humankind has marred creation, stripping it of its 

original splendor by our carelessness, God continues to invite us back to Eden and 

forward to His Kingdom by showing us how to live these realities in the present. 

Ultimately, this is the purpose of our life as God's servants. Our sacramental life, 

ascetic practices, values, beliefs, and principles all serve to direct us along this path.  

 

Navigating through the turbulent waters of life, the Church seeks to collaborate with 

God in His work of creation by filling the "void" and shining forth the radiant light of 

Christ on the "darkness" that sin has brought upon the world. This is why the 

Ecumenical Patriarchate over the past years has undertaken significant projects aimed 

at raising environmental awareness world wide and encouraging people locally to deal 

with the ecological problems they face, problems which are first and foremost spiritual. 

The Halki Ecological Institute, an interdisciplinary learning opportunity for clergy, 

scientists, educators, journalists, and students, is one such initiative born of our 

previous multidisciplinary environmental consultations, in particular "Symposium II: 

'The Black Sea in Crisis'." Our aim is to establish an environmental network throughout 

the Black Sea region involving all these disciplines and so it is with great enthusiasm 

that the Ecumenical Patriarchate, in collaboration with the committee of "Religion, 

Science, and the Environment", launches this inaugural session of The Halki Ecological 

Institute. We take profound spiritual pride in the institution of this new and bold 

environmental project and wish to commend and thank our Sister Orthodox Churches 

from around the Black Sea who have embraced this program from its inception and 

have worked closely with us in order to realize this objective. We should also like to 

thank our sponsors, the coordinators and facilitators, and those who have worked 

tirelessly in the planning and organization of this Institute.  
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We personally welcome each and every one of you to The Halki Ecological Institute and 

rejoice in this unique opportunity to explore the depths of the scientific and theological 

richness available to us. As you embark on this journey of discovery and revelation, we 

pray that the grace of the Creator and Sustainer of "all things, seen and unseen" will 

continually guide you as you seek to enhance the beauty and wonder of His creation. 

 

Bestowing upon you our paternal and patriarchal blessings, we invoke upon you, and 

the work of this Institute, the abundant grace of the Holy Spirit and the rich mercies of 

God. 

 

At the Phanar, June 5, 1999 

 

Your fervent supplicant before God, 

 

+ Bartholomew 

Archbishop of Constantinople, New Rome 

and Ecumenical Patriarch 

 
 

P 9: The Halki Ecological Institute.docx - 9:5 [Navigating through the turbule..]  (9:9)   

(Super) 

Códigos: [Lenguaje simbólico, metafórico, alegórico - Familia: Arquitectura ontológica]  

No memos 

 

Navigating through the turbulent waters of life, the Church seeks to collaborate with 

God in His work of creation by filling the "void" and shining forth the radiant light of 

Christ on the "darkness" that sin has brought upon the world.  
 

P 9: The Halki Ecological Institute.docx - 9:13 [Navigating through the turbule..]  (9:9)   

(Super) 

Códigos: [Pensamiento nuclear - Familia: Arquitectura ontológica]  

No memos 

 

Navigating through the turbulent waters of life, the Church seeks to collaborate with 

God in His work of creation by filling the "void" and shining forth the radiant light of 

Christ on the "darkness" that sin has brought upon the world. This is why the 

Ecumenical Patriarchate over the past years has undertaken significant projects aimed 

at raising environmental awareness world wide and encouraging people locally to deal 

with the ecological problems they face, problems which are first and foremost spiritual. 
 

P 9: The Halki Ecological Institute.docx - 9:7 [This is why the Ecumenical Pat..]  (9:9)   

(Super) 

Códigos: [Territorialidad - Familia: Arquitectura ontológica]  

No memos 
 

 This is why the Ecumenical Patriarchate over the past years has undertaken 

significant projects aimed at raising environmental awareness world wide and 
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encouraging people locally to deal with the ecological problems they face, problems 

which are first and foremost spiritual. The Halki Ecological Institute, an interdisciplinary 

learning opportunity for clergy, scientists, educators, journalists, and students, is one 

such initiative born of our previous multidisciplinary environmental consultations, in 

particular "Symposium II: 'The Black Sea in Crisis'." Our aim is to establish an 

environmental network throughout the Black Sea region involving all these disciplines 

and so it is with great enthusiasm that the Ecumenical Patriarchate, in collaboration 

with the committee of "Religion, Science, and the Environment", launches this 

inaugural session of The Halki Ecological Institute. We take profound spiritual pride in 

the institution of this new and bold environmental project and wish to commend and 

thank our Sister Orthodox Churches from around the Black Sea who have embraced 

this program from its inception and have worked closely with us in order to realize this 

objective. We should also like to thank our sponsors, the coordinators and facilitators, 

and those who have worked tirelessly in the planning and organization of this Institute.  
 

P 9: The Halki Ecological Institute.docx - 9:8 [We personally welcome each and..]  (11:11)   

(Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica]  

No memos 

 

We personally welcome each and every one of you to The Halki Ecological Institute and 

rejoice in this unique opportunity to explore the depths of the scientific and theological 

richness available to us. As you embark on this journey of discovery and revelation, we 

pray that the grace of the Creator and Sustainer of "all things, seen and unseen" will 

continually guide you as you seek to enhance the beauty and wonder of His creation. 
 

P 9: The Halki Ecological Institute.docx - 9:9 [Bestowing upon you our paterna..]  (13:21)   

(Super) 

Códigos: [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 

 

Bestowing upon you our paternal and patriarchal blessings, we invoke upon you, and 

the work of this Institute, the abundant grace of the Holy Spirit and the rich mercies of 

God. 

 

At the Phanar, June 5, 1999 

 

Your fervent supplicant before God, 

 

+ Bartholomew 

Archbishop of Constantinople, New Rome 

and Ecumenical Patriarch 

 
 

P10: Address during the official opening of the first international symposium.docx - 10:4 

[With the blessing of God, we h..]  (4:4)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica] [Nuevo Testamento - Familia: 

Arquitectura ontológica]  
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No memos 

 

With the blessing of God, we have assembled like one of the scenes from the Book of 

Revelation 
 

P10: Address during the official opening of the first international symposium.docx - 10:3 

[With the blessing of God, we h..]  (4:4)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

With the blessing of God, we have assembled like one of the scenes from the Book of 

Revelation. 
 

P10: Address during the official opening of the first international symposium.docx - 10:6 [Yet 

we share a common concern ..]  (4:7)   (Super) 

Códigos: [Lenguaje simbólico, metafórico, alegórico - Familia: Arquitectura ontológica]  

No memos 
 

Yet we share a common concern for the future of the planet and the quality of human 

life and relationships throughout the earth. We are assembled on a kind of latter day 

ark, in itself a symbol that would have delighted St. John. As we begin our voyage, the 

ship faces us with our essential interdependence. Here, in microcosm, is a truth that 

we need to bring to our distress in any part of the ship: the passengers dining in first 

class will not for long escape the consequences. 

We shall be voyaging to Patmos on the sea of possibility, the sea from which life itself 

emerged. It is a time of profound cultural change and, at this moment, we are mindful 

of the Spirit of God, which in the beginning moved upon the face of the waters and 

which continues to move on these waters. We have been drawn together by a 

memory. Nineteen hundred years ago on the island of Patmos, St. John received the 

Revelation, which forms the final book of the New Testament. This occasion, however, 

is not intended to be a simple anniversary or an academic conference about an ancient 

text. Revelation begins and ends with the good news of the parousia, of the coming 

and the presence of Christ. At the climax of the New Testament, there is no full stop, 

but only an opening to the work of the Holy Spirit in the future, and the promise of a 

new creation. A new heaven and a new earth; a new community in a holy city; a 

river of life and a tree with leaves for the healing of nations. It seemed 

appropriate to celebrate this anniversary with a conference about our common home, 

the natural environment. St. John's vision is of a united human family– of every nation 

and kindred singing a new song. 

The Story of Symbols 

Much of the Bible is addressed to those with ears to hear, but the Revelation granted 

to St. John is also addressed to those with eyes to see. The story is told in symbols 

and archetypes. The root of the English word “symbol”lies in the Greek notion of 

bringing together fragments of truth in order to achieve a more profound 
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understanding than would otherwise be available through mere analysis. Symbols help 

us to comprehend the relations between our sometimes fragmentary and fugitive 

perceptions of reality. Great symbols are not devised to illustrate some thesis that we 

may wish to advance. They arise rather from some deep level of consciousness and are 

disclosed to our reason. They have the power to communicate in a way that itself 

generates energy. Two such symbols have been entrusted to our generation. These are 

the “cloud” and the “globe.” 
 

P10: Address during the official opening of the first international symposium.docx - 10:7 [We 

are assembled on a kind of ..]  (4:4)   (Super) 

Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica] [Nuevo Testamento - 

Familia: Arquitectura ontológica]  

No memos 

 

We are assembled on a kind of latter day ark, in itself a symbol that would have 

delighted St. John. 
 

P10: Address during the official opening of the first international symposium.docx - 10:67 

[We are assembled on a kind of ..]  (4:4)   (Super) 

Códigos: [Lenguaje simbólico, metafórico, alegórico - Familia: Arquitectura ontológica]  

No memos 

 

We are assembled on a kind of latter day ark, in itself a symbol that would have 

delighted St. John. As we begin our voyage, the ship faces us with our essential 

interdependence. Here, in microcosm, is a truth that we need to bring to our distress 

in any part of the ship: the passengers dining in first class will not for long escape the 

consequences. 
 

P10: Address during the official opening of the first international symposium.docx - 10:9 [We 

shall be voyaging to Patmos..]  (5:5)   (Super) 

Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica] [Nuevo Testamento - Familia: 

Arquitectura ontológica] [Visión histórica-tradicional - Familia: Arquitectura ontológica]  

No memos 

 

We shall be voyaging to Patmos on the sea of possibility, the sea from which life itself 

emerged. It is a time of profound cultural change and, at this moment, we are mindful 

of the Spirit of God, which in the beginning moved upon the face of the waters and 

which continues to move on these waters. We have been drawn together by a 

memory. Nineteen hundred years ago on the island of Patmos, St. John received the 

Revelation, which forms the final book of the New Testament. This occasion, however, 

is not intended to be a simple anniversary or an academic conference about an ancient 

text. Revelation begins and ends with the good news of the parousia, of the coming 

and the presence of Christ. At the climax of the New Testament, there is no full stop, 

but only an opening to the work of the Holy Spirit in the future, and the promise of a 

new creation. A new heaven and a new earth; a new community in a holy city; a 

river of life and a tree with leaves for the healing of nations. It seemed 

appropriate to celebrate this anniversary with a conference about our common home, 

the natural environment. St. John's vision is of a united human family– of every nation 

and kindred singing a new song. 
 

P10: Address during the official opening of the first international symposium.docx - 10:10 

[We shall be voyaging to Patmos..]  (5:8)   (Super) 
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Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

We shall be voyaging to Patmos on the sea of possibility, the sea from which life itself 

emerged. It is a time of profound cultural change and, at this moment, we are mindful 

of the Spirit of God, which in the beginning moved upon the face of the waters and 

which continues to move on these waters. We have been drawn together by a 

memory. Nineteen hundred years ago on the island of Patmos, St. John received the 

Revelation, which forms the final book of the New Testament. This occasion, however, 

is not intended to be a simple anniversary or an academic conference about an ancient 

text. Revelation begins and ends with the good news of the parousia, of the coming 

and the presence of Christ. At the climax of the New Testament, there is no full stop, 

but only an opening to the work of the Holy Spirit in the future, and the promise of a 

new creation. A new heaven and a new earth; a new community in a holy city; a 

river of life and a tree with leaves for the healing of nations. It seemed 

appropriate to celebrate this anniversary with a conference about our common home, 

the natural environment. St. John's vision is of a united human family– of every nation 

and kindred singing a new song. 

The Story of Symbols 

Much of the Bible is addressed to those with ears to hear, but the Revelation granted 

to St. John is also addressed to those with eyes to see. The story is told in symbols 

and archetypes. The root of the English word “symbol”lies in the Greek notion of 

bringing together fragments of truth in order to achieve a more profound 

understanding than would otherwise be available through mere analysis. Symbols help 

us to comprehend the relations between our sometimes fragmentary and fugitive 

perceptions of reality. Great symbols are not devised to illustrate some thesis that we 

may wish to advance. They arise rather from some deep level of consciousness and are 

disclosed to our reason. They have the power to communicate in a way that itself 

generates energy. Two such symbols have been entrusted to our generation. These are 

the “cloud” and the “globe.” 

In this year of anniversaries, we are all deeply aware of the mushroom cloud, which 

during the sacred Feast of Transfiguration, on August 6, 1945, opened a radically new 

chapter in human history. The cloud, however, is a symbol also known to the Bible. 

And, while the mushroom cloud is reflective of man’s transmutation, it should not be 

understood in an entirely negative way. For the first time in history, by unraveling 

some of the forces, which lie at the heart of creation, we have acquired the power to 

destroy all human life on the planet. 
 

P10: Address during the official opening of the first international symposium.docx - 10:69 

[Revelation begins and ends wit..]  (5:5)   (Super) 

Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica]  

No memos 
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Revelation begins and ends with the good news of the parousia, of the coming and the 

presence of Christ. At the climax of the New Testament, there is no full stop, but only 

an opening to the work of the Holy Spirit in the future, and the promise of a new 

creation. A new heaven and a new earth; a new community in a holy city; a 

river of life and a tree with leaves for the healing of nations. 
 

P10: Address during the official opening of the first international symposium.docx - 10:70 [A 

new heaven and a new earth; ..]  (5:5)   (Super) 

Códigos: [Lenguaje simbólico, metafórico, alegórico - Familia: Arquitectura ontológica]  

No memos 

 

A new heaven and a new earth; a new community in a holy city; a river of life 

and a tree with leaves for the healing of nations. 
 

P10: Address during the official opening of the first international symposium.docx - 10:12 

[The Story of Symbols]  (6:6)   (Super) 

Códigos: [Lenguaje simbólico, metafórico, alegórico - Familia: Arquitectura ontológica]  

No memos 

 

The Story of Symbols 
 

P10: Address during the official opening of the first international symposium.docx - 10:54 

[Much of the Bible is addressed..]  (7:7)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

Much of the Bible is addressed to those with ears to hear, but the Revelation granted 

to St. John is also addressed to those with eyes to see. 
 

P10: Address during the official opening of the first international symposium.docx - 10:13 [In 

this year of anniversaries,..]  (8:8)   (Super) 

Códigos: [Lenguaje simbólico, metafórico, alegórico - Familia: Arquitectura ontológica]  

No memos 

 

In this year of anniversaries, we are all deeply aware of the mushroom cloud, which 

during the sacred Feast of Transfiguration, on August 6, 1945, opened a radically new 

chapter in human history. The cloud, however, is a symbol also known to the Bible. 

And, while the mushroom cloud is reflective of man’s transmutation, it should not be 

understood in an entirely negative way 
 

P10: Address during the official opening of the first international symposium.docx - 10:77 

[The work, which lies ahead for..]  (8:8)   (Super) 

Códigos: [Pensamiento nuclear - Familia: Arquitectura ontológica]  

No memos 

 

The work, which lies ahead for all those who love life, is to translate this 

world community, which exists as an object under threat, more and more into 

a subject of promise and hope. 
 

P10: Address during the official opening of the first international symposium.docx - 10:16 [In 

practice, of course, we ext..]  (9:9)   (Super) 
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Códigos: [Canales de diálogo - Familia: Arquitectura ontológica]  

No memos 

 

In practice, of course, we extrapolate and anticipate in a single act, which is one of the 

reasons why science and theology need to be in dialogue at this particular moment of 

transition 
 

P10: Address during the official opening of the first international symposium.docx - 10:78 [In 

practice, of course, we ext..]  (9:9)   (Super) 

Códigos: [Pensamiento nuclear - Familia: Arquitectura ontológica]  

No memos 
 

In practice, of course, we extrapolate and anticipate in a single act, which is one of the 

reasons why science and theology need to be in dialogue at this particular moment of 

transition. Symbols of the End-Time combine with what we consider possible to create 

a field of action and to fill it with either hope or despair. Science saves faith from 

fantasy. Faith generates the energy for a new world. We face a need to communicate 

in ways that release healthful energies for restraint and change. Moralizing 

exhortations about the common good are limited in their usefulness. “Mere appeals to 

ethical fraternity will never evoke in man that age-old power, which drives the 

migrating birds across the ocean”(C.G. Jung). 
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Symbols of the End-Time combine with what we consider possible to create a field of 

action and to fill it with either hope or despair. 
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 Science saves faith from fantasy. Faith generates the energy for a new world. We face 

a need to communicate in ways that release healthful energies for restraint and 

change. Moralizing exhortations about the common good are limited in their 

usefulness. “Mere appeals to ethical fraternity will never evoke in man that age-old 

power, which drives the migrating birds across the ocean”(C.G. Jung). 
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I hope and expect that this conference will increase our understanding of the various 

ways in which we may perceive and engage with the world around us. 
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Orthodox worldwide can better contribute to the common front being forged 

by intrepid scientists, environmentalists and theologians who desire not only 

a pollution free world, but a “healing of nations” as well. Indeed, our common 

future depends on developing a way to perceive and participate in the world, which will 

complement the analytical approach with an ecological awareness of entities in their 

various relationships. 
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Orthodox worldwide can better contribute to the common front being forged 

by intrepid scientists, environmentalists and theologians who desire not only 

a pollution free world, but a “healing of nations” as well. Indeed, our common 

future depends on developing a way to perceive and participate in the world, which will 

complement the analytical approach with an ecological awareness of entities in their 

various relationships. 

The statement entitled “Orthodoxy and the Ecological Crisis,” published under the 

aegis of our predecessor of blessed memory, Patriarch Demetrios, reaffirmed that the 

monastic and ascetic traditions of the Orthodox Church have important insights for us. 

These traditions develop a sensitivity toward the suffering and beauty of all creation. 

“Love all God's creation,” urged Dostoevsky, “the whole of it and every grain of sand. 

Love every leaf and every ray of God's light. Love the animals, love the plants, love 

everything. If you love everything you will perceive the divine mystery in things.” 
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The statement entitled “Orthodoxy and the Ecological Crisis,” published under the 

aegis of our predecessor of blessed memory, Patriarch Demetrios, reaffirmed that the 

monastic and ascetic traditions of the Orthodox Church have important insights for us. 
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The statement entitled “Orthodoxy and the Ecological Crisis,” published under the 

aegis of our predecessor of blessed memory, Patriarch Demetrios, reaffirmed that the 

monastic and ascetic traditions of the Orthodox Church have important insights for us. 

These traditions develop a sensitivity toward the suffering and beauty of all creation. 

“Love all God's creation,” urged Dostoevsky, “the whole of it and every grain of sand. 
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Love every leaf and every ray of God's light. Love the animals, love the plants, love 

everything. If you love everything you will perceive the divine mystery in things.” 
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 These traditions develop a sensitivity toward the suffering and beauty of all creation. 

“Love all God's creation,” urged Dostoevsky, “the whole of it and every grain of sand. 

Love every leaf and every ray of God's light. Love the animals, love the plants, love 

everything. If you love everything you will perceive the divine mystery in things.” 

Theosis, Metanoia and Enkrateia 

It is a life-creating tradition, which beckons all to become a new creation in Christ, by 

being born of “water and spirit” (Jn 3.5), so that all matter, all life, may become 

sanctified. In order for sanctification or theosis [lit., deification] to become real, there 

must be a metanoia, a conversion or changing of the mind, reflective of the sanctity of 

tears. It is not a mere poetic coincidence, that a contemporary Christian poet describes 

the rivers, seas and oceans as “a gathering of tears” bearing witness to humanity’s 

adventure and struggling journey. So too, the Fathers of the desert considered “the 

baptism of tears” as a lofty blessing empowering all men and women who seek “to 

come to the knowledge of the truth” (I Tim. 2.4). Therefore, instead of asking for 

wisdom and strength and holiness, the angels of the desert asked for tears of 

repentance in their sojourn and struggle for salvation. 

The ascetic tradition also offers a celebratory use of the resources of creation 

in a spirit of enkrateia [abstinence, but literally, “a holding within”]and 

liberation from the passions. Within this tradition, many human beings have 

experienced the joy of contemplation, which contrasts with the necessarily 

fleeting and illusory pleasure of relating to the world as an object for 

consumption. 

At the same time, we would want to celebrate the resources offered by the 

international community of scientists and journalists. As we enter the Mediterranean, it 

is encouraging to recall the achievements of the Med Plan, detailed by Peter Haas in 

his book Saving the Mediterranean(Columbia, 1990). It is easy to be cynical about the 

impact of scientific experts and communicators on the calculations of nation states, but 

the Med Plan and its development ought to reinforce the urgency with which we seek 

to build up a network of personal relationships at even higher levels. We hope that this 

conference and its aftermath will serve as a major contributor to this growing family.  

The Orthodox Church is particularly well represented in parts of the world where “the 

earth has been hurt,” to adopt a phrase from the Book of Revelation. In a perversion 
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of science, would-be God-slayers have laid waste to great tracts of territory. In these 

countries, the experience of the martyrs, which St. John also aptly describes, is very 

contemporary. We pray that the energy, which comes from giving up life for the sake 

of God and His Church, may flow into a life-giving stream for the benefit of the entire 

community of humankind. 

Another symbol has been given to us, which points in this hopeful direction, although 

being more recent it has sunk more profoundly into human consciousness. The earth-

rise photograph taken in 1969 from the Apollo spacecraft shows the entire planet 

sapphire blue and beautiful, just as no human being since the dawn of history had ever 

seen it. This angelic view is foreshadowed and enlarged in the Book of Revelation, 

when John is shown the heavens opened and contemplates a great multitude out of 

every nation, rejoicing before the throne of God. 

It may be that the choice between life and death always being put before us by the 

Spirit is in our day being translated into a choice between one world or more. Theology 

and science ought to be partners in this work. We ought not divide the one reality, but 

rather seek – as one theologian has expressed it – “peaceful co-existence at the price 

of mutual irrelevance.” (see J. Moltmann, God in Creation) 
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These traditions develop a sensitivity toward the suffering and beauty of all creation. 

“Love all God's creation,” urged Dostoevsky, “the whole of it and every grain of sand. 

Love every leaf and every ray of God's light. Love the animals, love the plants, love 

everything. If you love everything you will perceive the divine mystery in things.” 
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Theosis, Metanoia and Enkrateia 

It is a life-creating tradition, which beckons all to become a new creation in Christ, by 

being born of “water and spirit” (Jn 3.5), so that all matter, all life, may become 

sanctified. 
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Theosis, Metanoia and Enkrateia 

It is a life-creating tradition, which beckons all to become a new creation in Christ, by 
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being born of “water and spirit” (Jn 3.5), so that all matter, all life, may become 

sanctified. In order for sanctification or theosis [lit., deification] to become real, there 

must be a metanoia, a conversion or changing of the mind, reflective of the sanctity of 

tears. It is not a mere poetic coincidence, that a contemporary Christian poet describes 

the rivers, seas and oceans as “a gathering of tears” bearing witness to humanity’s 

adventure and struggling journey. So too, the Fathers of the desert considered “the 

baptism of tears” as a lofty blessing empowering all men and women who seek “to 

come to the knowledge of the truth” (I Tim. 2.4). Therefore, instead of asking for 

wisdom and strength and holiness, the angels of the desert asked for tears of 

repentance in their sojourn and struggle for salvation. 

The ascetic tradition also offers a celebratory use of the resources of creation 

in a spirit of enkrateia [abstinence, but literally, “a holding within”]and 

liberation from the passions. Within this tradition, many human beings have 

experienced the joy of contemplation, which contrasts with the necessarily 

fleeting and illusory pleasure of relating to the world as an object for 

consumption. 

At the same time, we would want to celebrate the resources offered by the 

international community of scientists and journalists. As we enter the Mediterranean, it 

is encouraging to recall the achievements of the Med Plan, detailed by Peter Haas in 

his book Saving the Mediterranean(Columbia, 1990). It is easy to be cynical about the 

impact of scientific experts and communicators on the calculations of nation states, but 

the Med Plan and its development ought to reinforce the urgency with which we seek 

to build up a network of personal relationships at even higher levels. We hope that this 

conference and its aftermath will serve as a major contributor to this growing family.  

The Orthodox Church is particularly well represented in parts of the world where “the 

earth has been hurt,” to adopt a phrase from the Book of Revelation. In a perversion 

of science, would-be God-slayers have laid waste to great tracts of territory. In these 

countries, the experience of the martyrs, which St. John also aptly describes, is very 

contemporary. We pray that the energy, which comes from giving up life for the sake 

of God and His Church, may flow into a life-giving stream for the benefit of the entire 

community of humankind. 

Another symbol has been given to us, which points in this hopeful direction, although 

being more recent it has sunk more profoundly into human consciousness. The earth-

rise photograph taken in 1969 from the Apollo spacecraft shows the entire planet 

sapphire blue and beautiful, just as no human being since the dawn of history had ever 

seen it. This angelic view is foreshadowed and enlarged in the Book of Revelation, 

when John is shown the heavens opened and contemplates a great multitude out of 

every nation, rejoicing before the throne of God. 

It may be that the choice between life and death always being put before us by the 
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Spirit is in our day being translated into a choice between one world or more. Theology 

and science ought to be partners in this work. We ought not divide the one reality, but 

rather seek – as one theologian has expressed it – “peaceful co-existence at the price 

of mutual irrelevance.” (see J. Moltmann, God in Creation) 

The Revelation of Hope 

We recognize however that many people may have doubts about the possibility of 

traffic between the worldview expressed in modern science and the visionary material 

in ancient Book of Revelation. How can Revelation’s vision of hope, sustained in the 

midst of passages portraying terrible destruction, be distinguished from a rather 

unconvincing whistling in the dark to keep the spirits up in a time of danger and 

change? One approach is to consider the various ways in which our languages enable 

us to contemplate the future in as many languages as possible. We must contrast 

between the future – which is entirely constructed out of past and present, and which 

will itself soon become past – and the future which, beyond our control, will come upon 

us. In Greek, ta mellonta is what will be; whereas parousia, a term which is frequently 

used in the New Testament, suggests a future coming.  

There is a similar distinction in Latin languages, derived from this same notion, 

between futurus and adventus. Futurussuggests a future entirely constructed out of 

past and present and, as such, it is a stimulus to planning. Futurologists of this school 

are those who rely on extrapolations from present trends. Often, of course, the 

collision between trends makes exact predictions. However, there is another problem 

with this approach to the future. Prolonging and projecting the present endorses 

present patterns of power and ownership and suppresses alternative possibilities, 

which the future holds. Parousia, on the other hand, alerts us to what is on its way to 

the present. In the Book of Revelation, Jesus Christ is hailed as “the one who is and 

who was and who is to come” when the series might logically have been completed by 

Him who will be. A sense of the future as parousiastimulates the anticipation by which 

we attune ourselves to something ahead, whether through fear or through hope. These 

foretastes, symbolic sketches and attainments, are part of every perception of the 

unknown which we explore by reference to ultimate criteria like happiness or 

unhappiness, as well as life or death. 

The climax of our celebrations will be the Divine Liturgy on the island of Patmos. The 

liturgy is a work, which binds human beings together in the Spirit of our Lord Jesus 

Christ and liberates them to hope and to work for His future coming in the world. Not 

everyone in this Symposium shares the Christian faith. Nevertheless, we trust that we 

are all here around a common table like the“symposiasts” of ancient times, because we 

all know that we are on the threshold of a new day. Conscious of the threat of 

nuclear destruction and environmental pollution, we shall move toward one 

world or none. We hope that we are assembled as those who are weary of 

defining their own tradition principally by excluding others. For many 
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generations the Patriarch of Constantinople has occupied what is known as 

the Ecumenical Throne. There is in that title a reaching forward to the End-

Time of the healing of the nations, when there will be communion between God 

and human beings in a new heaven and a new earth “and there shall be no curse 

anymore.” We pray that this conference may contribute toward mobilizing all people of 

good will in our world and bringing closer together the day foreseen in the vision of 

Patmos. 
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It is a life-creating tradition, which beckons all to become a new creation in Christ, by 

being born of “water and spirit” (Jn 3.5), so that all matter, all life, may become 

sanctified. In order for sanctification or theosis [lit., deification] to become real, there 

must be a metanoia, a conversion or changing of the mind, reflective of the sanctity of 

tears 
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It is a life-creating tradition, which beckons all to become a new creation in Christ, by 

being born of “water and spirit” (Jn 3.5), so that all matter, all life, may become 

sanctified. In order for sanctification or theosis [lit., deification] to become real, there 

must be a metanoia, a conversion or changing of the mind, reflective of the sanctity of 

tears. It is not a mere poetic coincidence, that a contemporary Christian poet describes 

the rivers, seas and oceans as “a gathering of tears” bearing witness to humanity’s 

adventure and struggling journey. So too, the Fathers of the desert considered “the 

baptism of tears” as a lofty blessing empowering all men and women who seek “to 

come to the knowledge of the truth” (I Tim. 2.4). Therefore, instead of asking for 

wisdom and strength and holiness, the angels of the desert asked for tears of 

repentance in their sojourn and struggle for salvation 
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 So too, the Fathers of the desert considered “the baptism of tears” as a lofty blessing 

empowering all men and women who seek “to come to the knowledge of the truth” (I 

Tim. 2.4). 
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 So too, the Fathers of the desert considered “the baptism of tears” as a lofty blessing 

empowering all men and women who seek “to come to the knowledge of the truth” (I 

Tim. 2.4). Therefore, instead of asking for wisdom and strength and holiness, the 

angels of the desert asked for tears of repentance in their sojourn and struggle for 

salvation. 
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The ascetic tradition also offers a celebratory use of the resources of creation 

in a spirit of enkrateia [abstinence, but literally, “a holding within”]and 

liberation from the passions. Within this tradition, many human beings have 

experienced the joy of contemplation, which contrasts with the necessarily 

fleeting and illusory pleasure of relating to the world as an object for 

consumption. 
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At the same time, we would want to celebrate the resources offered by the 

international community of scientists and journalists. As we enter the Mediterranean, it 

is encouraging to recall the achievements of the Med Plan, detailed by Peter Haas in 

his book Saving the Mediterranean(Columbia, 1990). It is easy to be cynical about the 

impact of scientific experts and communicators on the calculations of nation states, but 

the Med Plan and its development ought to reinforce the urgency with which we seek 

to build up a network of personal relationships at even higher levels. We hope that this 

conference and its aftermath will serve as a major contributor to this growing family.  
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As we enter the Mediterranean, it is encouraging to recall the achievements of the Med 

Plan, detailed by Peter Haas in his book Saving the Mediterranean(Columbia, 1990). 
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 It is easy to be cynical about the impact of scientific experts and communicators on 

the calculations of nation states, but the Med Plan and its development ought to 

reinforce the urgency with which we seek to build up a network of personal 
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relationships at even higher levels. We hope that this conference and its aftermath will 

serve as a major contributor to this growing family. 
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The Orthodox Church is particularly well represented in parts of the world where “the 

earth has been hurt,” to adopt a phrase from the Book of Revelation. 
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The Orthodox Church is particularly well represented in parts of the world where “the 

earth has been hurt,” to adopt a phrase from the Book of Revelation.  
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In these countries, the experience of the martyrs, which St. John also aptly describes, 

is very contemporary. We pray that the energy, which comes from giving up life for the 

sake of God and His Church, may flow into a life-giving stream for the benefit of the 

entire community of humankind. 
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Another symbol has been given to us, which points in this hopeful direction, although 

being more recent it has sunk more profoundly into human consciousness. The earth-

rise photograph taken in 1969 from the Apollo spacecraft shows the entire planet 

sapphire blue and beautiful, just as no human being since the dawn of history had ever 

seen it. This angelic view is foreshadowed and enlarged in the Book of Revelation, 

when John is shown the heavens opened and contemplates a great multitude out of 

every nation, rejoicing before the throne of God. 
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This angelic view is foreshadowed and enlarged in the Book of Revelation, when John 

is shown the heavens opened and contemplates a great multitude out of every nation, 
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rejoicing before the throne of God. 
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It may be that the choice between life and death always being put before us by the 

Spirit is in our day being translated into a choice between one world or more. Theology 

and science ought to be partners in this work. We ought not divide the one reality, but 

rather seek – as one theologian has expressed it – “peaceful co-existence at the price 

of mutual irrelevance.” (see J. Moltmann, God in Creation) 
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 Theology and science ought to be partners in this work. We ought not divide the one 

reality, but rather seek – as one theologian has expressed it – “peaceful co-existence 

at the price of mutual irrelevance.” (see J. Moltmann, God in Creation) 
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The Revelation of Hope 
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The Revelation of Hope 

We recognize however that many people may have doubts about the possibility of 

traffic between the worldview expressed in modern science and the visionary material 

in ancient Book of Revelation. How can Revelation’s vision of hope, sustained in the 

midst of passages portraying terrible destruction, be distinguished from a rather 

unconvincing whistling in the dark to keep the spirits up in a time of danger and 

change? 
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The Revelation of Hope 

We recognize however that many people may have doubts about the possibility of 



42 

 

traffic between the worldview expressed in modern science and the visionary material 

in ancient Book of Revelation. How can Revelation’s vision of hope, sustained in the 

midst of passages portraying terrible destruction, be distinguished from a rather 

unconvincing whistling in the dark to keep the spirits up in a time of danger and 

change? One approach is to consider the various ways in which our languages enable 

us to contemplate the future in as many languages as possible. We must contrast 

between the future – which is entirely constructed out of past and present, and which 

will itself soon become past – and the future which, beyond our control, will come upon 

us. In Greek, ta mellonta is what will be; whereas parousia, a term which is frequently 

used in the New Testament, suggests a future coming.  

There is a similar distinction in Latin languages, derived from this same notion, 

between futurus and adventus. Futurussuggests a future entirely constructed out of 

past and present and, as such, it is a stimulus to planning. Futurologists of this school 

are those who rely on extrapolations from present trends. Often, of course, the 

collision between trends makes exact predictions. However, there is another problem 

with this approach to the future. Prolonging and projecting the present endorses 

present patterns of power and ownership and suppresses alternative possibilities, 

which the future holds. Parousia, on the other hand, alerts us to what is on its way to 

the present. In the Book of Revelation, Jesus Christ is hailed as “the one who is and 

who was and who is to come” when the series might logically have been completed by 

Him who will be. A sense of the future as parousiastimulates the anticipation by which 

we attune ourselves to something ahead, whether through fear or through hope. These 

foretastes, symbolic sketches and attainments, are part of every perception of the 

unknown which we explore by reference to ultimate criteria like happiness or 

unhappiness, as well as life or death. 

The climax of our celebrations will be the Divine Liturgy on the island of Patmos. The 

liturgy is a work, which binds human beings together in the Spirit of our Lord Jesus 

Christ and liberates them to hope and to work for His future coming in the world. Not 

everyone in this Symposium shares the Christian faith. Nevertheless, we trust that we 

are all here around a common table like the“symposiasts” of ancient times, because we 

all know that we are on the threshold of a new day. Conscious of the threat of 

nuclear destruction and environmental pollution, we shall move toward one 

world or none. We hope that we are assembled as those who are weary of 

defining their own tradition principally by excluding others. For many 

generations the Patriarch of Constantinople has occupied what is known as 

the Ecumenical Throne. There is in that title a reaching forward to the End-

Time of the healing of the nations, when there will be communion between God 

and human beings in a new heaven and a new earth “and there shall be no curse 

anymore.” We pray that this conference may contribute toward mobilizing all people of 

good will in our world and bringing closer together the day foreseen in the vision of 



43 

 

Patmos. 

 
 

P10: Address during the official opening of the first international symposium.docx - 10:44 [In 

Greek, ta mellonta is what ..]  (20:20)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

In Greek, ta mellonta is what will be; whereas parousia, a term which is frequently 

used in the New Testament, suggests a future coming.  
 

P10: Address during the official opening of the first international symposium.docx - 10:46 [In 

the Book of Revelation, Jes..]  (21:21)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

 In the Book of Revelation, Jesus Christ is hailed as “the one who is and who was and 

who is to come” when the series might logically have been completed by Him who will 

be. A sense of the future as parousiastimulates the anticipation by which we attune 

ourselves to something ahead, whether through fear or through hope. These 

foretastes, symbolic sketches and attainments, are part of every perception of the 

unknown which we explore by reference to ultimate criteria like happiness or 

unhappiness, as well as life or death. 
 

P10: Address during the official opening of the first international symposium.docx - 10:62 

[The climax of our celebrations..]  (22:22)   (Super) 

Códigos: [Territorialidad - Familia: Arquitectura ontológica]  

No memos 
 

The climax of our celebrations will be the Divine Liturgy on the island of Patmos.  
 

P10: Address during the official opening of the first international symposium.docx - 10:48 

[The climax of our celebrations..]  (22:22)   (Super) 

Códigos: [Litúrgia - Familia: Arquitectura ontológica]  

No memos 

 

The climax of our celebrations will be the Divine Liturgy on the island of Patmos. The 

liturgy is a work, which binds human beings together in the Spirit of our Lord Jesus 

Christ and liberates them to hope and to work for His future coming in the world. 
 

P10: Address during the official opening of the first international symposium.docx - 10:47 

[The climax of our celebrations..]  (22:22)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 
 

The climax of our celebrations will be the Divine Liturgy on the island of Patmos. The 

liturgy is a work, which binds human beings together in the Spirit of our Lord Jesus 

Christ and liberates them to hope and to work for His future coming in the world. Not 

everyone in this Symposium shares the Christian faith. 
 

P10: Address during the official opening of the first international symposium.docx - 10:79 
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[Conscious of the threat of nuc..]  (22:22)   (Super) 

Códigos: [Pensamiento nuclear - Familia: Arquitectura ontológica]  

No memos 

 

 Conscious of the threat of nuclear destruction and environmental pollution, 

we shall move toward one world or none. We hope that we are assembled as 

those who are weary of defining their own tradition principally by excluding 

others. For many generations the Patriarch of Constantinople has occupied 

what is known as the Ecumenical Throne. There is in that title a reaching 

forward to the End-Time of the healing of the nations, when there will be 

communion between God and human beings in a new heaven and a new earth “and 

there shall be no curse anymore.” 
 

P10: Address during the official opening of the first international symposium.docx - 10:76 

[Conscious of the threat of nuc..]  (22:22)   (Super) 

Códigos: [Ecumenismo - Familia: Arquitectura ontológica]  

No memos 

 

Conscious of the threat of nuclear destruction and environmental pollution, 

we shall move toward one world or none. We hope that we are assembled as 

those who are weary of defining their own tradition principally by excluding 

others. For many generations the Patriarch of Constantinople has occupied 

what is known as the Ecumenical Throne. There is in that title a reaching 

forward to the End-Time of the healing of the nations, when there will be 

communion between God and human beings in a new heaven and a new earth “and 

there shall be no curse anymore.” We pray that this conference may contribute toward 

mobilizing all people of good will in our world and bringing closer together the day 

foreseen in the vision of Patmos. 
 

P10: Address during the official opening of the first international symposium.docx - 10:52 

[For many generations the Patri..]  (22:22)   (Super) 

Códigos: [Visión histórica-tradicional - Familia: Arquitectura ontológica]  

No memos 

 

For many generations the Patriarch of Constantinople has occupied what is 

known as the Ecumenical Throne. 
 

P10: Address during the official opening of the first international symposium.docx - 10:64 

[There is in that title a reach..]  (22:22)   (Super) 

Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica]  

No memos 

 

There is in that title a reaching forward to the End-Time of the healing of the 

nations, when there will be communion between God and human beings in a new 

heaven and a new earth “and there shall be no curse anymore.” 
 

P10: Address during the official opening of the first international symposium.docx - 10:53 

[There is in that title a reach..]  (22:22)   (Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica] [Remedios y soluciones - 

Familia: Arquitectura ontológica]  

No memos 
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There is in that title a reaching forward to the End-Time of the healing of the 

nations, when there will be communion between God and human beings in a new 

heaven and a new earth “and there shall be no curse anymore.” We pray that this 

conference may contribute toward mobilizing all people of good will in our world and 

bringing closer together the day foreseen in the vision of Patmos. 
 

P10: Address during the official opening of the first international symposium.docx - 10:63 

[We pray that this conference m..]  (22:22)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica] [Plegaria y oración - Familia: 

Arquitectura ontológica]  

No memos 

 

We pray that this conference may contribute toward mobilizing all people of good will 

in our world and bringing closer together the day foreseen in the vision of Patmos. 
 

P11: Address during the tea attended by the religious leaders of Hong Kong.docx - 11:13 

[When closed within a very narr..]  (4:4)   (Super) 

Códigos: [Papel de la religión - Familia: Arquitectura ontológica]  

No memos 

 

When closed within a very narrow environment, where they know only those of their 

own race and religion, people can create within themselves imaginary and deceptive 

images of others who belong to other races and religions. 
 

P11: Address during the tea attended by the religious leaders of Hong Kong.docx - 11:2 

[When closed within a very narr..]  (4:4)   (Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica]  

Memo: [Critica al etnocentrismo]  

 

When closed within a very narrow environment, where they know only those of their 

own race and religion, people can create within themselves imaginary and deceptive 

images of others who belong to other races and religions. However, Odysseus of 

ancient times, “saw cities of many people and acknowledged their intelligence.”He was 

able to ascertain, as we the modern day Odysseuses are able to ascertain with him, 

that all of us descend “from one human race,” as the Apostle Paul wrote, and 

consequently, that we are all brothers and sisters. 
 

P11: Address during the tea attended by the religious leaders of Hong Kong.docx - 11:15 [as 

the Apostle Paul wrote, and..]  (4:4)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica] [Persona humana - Familia: 

Arquitectura ontológica]  

No memos 

 

as the Apostle Paul wrote, and consequently, that we are all brothers and sisters. 
 

P11: Address during the tea attended by the religious leaders of Hong Kong.docx - 11:21 

[This brotherhood unites us and..]  (5:5)   (Super) 

Códigos: [Pensamiento nuclear - Familia: Arquitectura ontológica]  

No memos 
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This brotherhood unites us and at certain times separates us. This happens when we 

heartlessly treat our siblings unfairly when it comes to dividing up a rich inheritance –

namely, this small earth which hosts us and which perpetually moves within the 

unfathomable universe – given to us by the Father, our good God, who is ever-

beneficent and possesses superabundance. For our loving Father has organized 

everything so well in order that this Garden of Eden, our earth, might sufficiently 

provide for all the needs of those who live upon it. A simple demonstration of this 

would be the voluntary destruction of surplus production of goods from the developed 

nations, while for others there is a scarcity of goods for consumption, even to a 

dangerous level. A further example of this would be the total waste in inconceivable 

proportions of work and money for the production of weapons systems and their 

catastrophic deployment. Clearly, if all of these efforts were put toward the good of 

humanity, life on our planet would be much better.  
 

P11: Address during the tea attended by the religious leaders of Hong Kong.docx - 11:17 

[given to us by the Father, our..]  (5:5)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

 given to us by the Father, our good God, who is ever-beneficent and possesses 

superabundance 
 

P11: Address during the tea attended by the religious leaders of Hong Kong.docx - 11:4 [For 

our loving Father has orga..]  (5:5)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

For our loving Father has organized everything so well in order that this Garden of 

Eden, our earth, might sufficiently provide for all the needs of those who live upon it. 
 

P11: Address during the tea attended by the religious leaders of Hong Kong.docx - 11:8 [They 

are the words of a father..]  (6:6)   (Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica] [No violencia]  

No memos 

 

They are the words of a father or brother who beholds with sorrow some of his children 

destroying one other. He pleads with the rest of his children not to be misguided 

toward such situations, but rather to resolve their differences peacefully through 

mutual withdrawal 
 

P11: Address during the tea attended by the religious leaders of Hong Kong.docx - 11:9 

[There is always a solution tha..]  (6:6)   (Super) 

Códigos: [No violencia] [Pensamiento nuclear - Familia: Arquitectura ontológica] [Remedios y 

soluciones - Familia: Arquitectura ontológica] [Violencia y conflicto]  

No memos 

 

There is always a solution that is more advantageous than the one that leads 

to conflict. The obstacle for discovering this solution is not found in our 

external world, but rather within ourselves, because all our decisions spring from 

deep inside us. 
 

P11: Address during the tea attended by the religious leaders of Hong Kong.docx - 11:19 [We 
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bless your peaceful place]  (7:7)   (Super) 

Códigos: [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 

 

We bless your peaceful place 
 

P11: Address during the tea attended by the religious leaders of Hong Kong.docx - 11:11 [We 

bless your peaceful place. ..]  (7:7)   (Super) 

Códigos: [Arg.humanista] [Canales de diálogo - Familia: Arquitectura ontológica]  

No memos 

 

We bless your peaceful place. We greet you with love and emotion at this gracious 

welcome, which you have reserved for our modesty and our entourage. We wish you 

health, peace, and progress. May you live and be a universal example of a peaceful 

and civilized community, an example of the effectiveness of freedom and of noble 

competition. For in this blessed place of yours, virtually all of the peoples of the earth 

meet and work together, coexisting peacefully in spite of their various differences. This 

is because, among yourselves, you have accepted your neighbor and his or her right to 

be as he or she is. It would be an oversight if the effectiveness of this attitude, which 

is characterized as freedom, mutual respect and labor were not duly noted. 
 

P11: Address during the tea attended by the religious leaders of Hong Kong.docx - 11:20 

[This is because, among yoursel..]  (7:7)   (Super) 

Códigos: [Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 

 

This is because, among yourselves, you have accepted your neighbor and his or her 

right to be as he or she is. 
 

P12: Address at the Opening Ceremony of Summer Seminar on Halki 1995 at the Holy Trinity 

Monastery.docx - 12:2 [Our Holy Mother and Great Chur..]  (3:3)   (Super) 

Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica]  

No memos 

 

Our Holy Mother and Great Church of Christ expresses justified gratitude in God that 

within the context of our ministries in the world we have hastened to be among the 

first to include a complete series of seminars on ecology 
 

P12: Address at the Opening Ceremony of Summer Seminar on Halki 1995 at the Holy Trinity 

Monastery.docx - 12:3 [Our Holy Mother and Great Chur..]  (3:3)   (Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica]  

No memos 

 

Our Holy Mother and Great Church of Christ expresses justified gratitude in God that 

within the context of our ministries in the world we have hastened to be among the 

first to include a complete series of seminars on ecology. Our efforts, of course, are not 

to be perceived as simply responding to the needs of the modern world. Our concerns 

are rooted in the deeper conviction that by these initiatives the Church ministers 

absolutely and responsibly within its primary mission entrusted to Her by God in 

history: the evangelization and salvation in Christ of man and the world. 
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P12: Address at the Opening Ceremony of Summer Seminar on Halki 1995 at the Holy Trinity 

Monastery.docx - 12:4 [Our efforts, of course, are no..]  (3:3)   (Super) 

Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica]  

Memo: [Misión de la iglesia]  

 

Our efforts, of course, are not to be perceived as simply responding to the needs of the 

modern world. Our concerns are rooted in the deeper conviction that by these 

initiatives the Church ministers absolutely and responsibly within its primary mission 

entrusted to Her by God in history: the evangelization and salvation in Christ of man 

and the world. 
 

P12: Address at the Opening Ceremony of Summer Seminar on Halki 1995 at the Holy Trinity 

Monastery.docx - 12:9 [Hence, out of paternal respons..]  (11:11)   (Super) 

Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica] [Iglesia - Familia: Arquitectura 

ontológica]  

No memos 

 

Hence, out of paternal responsibility we take this opportunity to address these 

introductory remarks not simply as a proper greeting of the Mother Church bestowing 

our wholehearted patriarchal blessing to the blessed seminar participants gathered 

here; rather in a spirit of purely pastoral concern we further convey a few thoughts on 

the topic. Our expectation is that perhaps these thoughts can serve as a source of 

reference by placing our finger on "the print of the nails" for a more God-fearing 

appraisal of the responsibilities and duties of all men and women created in the image 

and likeness of God towards all that is within and around the created universe. 
 

P12: Address at the Opening Ceremony of Summer Seminar on Halki 1995 at the Holy Trinity 

Monastery.docx - 12:26 [Our expectation is that perhap..]  (11:11)   (Super) 

Códigos: [Imago Dei - Familia: Arquitectura ontológica]  

No memos 

 

Our expectation is that perhaps these thoughts can serve as a source of reference by 

placing our finger on "the print of the nails" for a more God-fearing appraisal of the 

responsibilities and duties of all men and women created in the image and likeness of 

God towards all that is within and around the created universe. 
 

P12: Address at the Opening Ceremony of Summer Seminar on Halki 1995 at the Holy Trinity 

Monastery.docx - 12:10 [Permit us thus initially to st..]  (13:13)   (Super) 

Códigos: [Pensamiento nuclear - Familia: Arquitectura ontológica] [Principios morales y 

éticos]  

No memos 

 

Permit us thus initially to state that the awesome bequest that we vigorously often 

claim in nature, that we are created in the image and likeness of God, demands by 

definition the analogous ethos. An ethos imposed upon us towards ourselves and each 

other, as well as the microcosm and macrocosm around us. Only thus can we properly 

satisfy God who created "out of nothing" everything that is "very good." 
 

P12: Address at the Opening Ceremony of Summer Seminar on Halki 1995 at the Holy Trinity 

Monastery.docx - 12:28 [Permit us thus initially to st..]  (13:17)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  
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No memos 

 

Permit us thus initially to state that the awesome bequest that we vigorously often 

claim in nature, that we are created in the image and likeness of God, demands by 

definition the analogous ethos. An ethos imposed upon us towards ourselves and each 

other, as well as the microcosm and macrocosm around us. Only thus can we properly 

satisfy God who created "out of nothing" everything that is "very good." 

 

In other words humankind, as the visible and living image of God in the world, is not 

permitted to display behaviour ungodly or unpleasing to God. For in this instance, as 

"partakers of the image but not guardians of it," we become initiators and protagonists 

of evil, which God, providentially as a fair judge, terminates at our natural death "in 

order that evil may not be immortal." 

 

However, the ethos which springs forth from God and the unapproachable and 

unknown essence of God is borne witness to and described as grace everywhere and 

always throughout the Holy Bible and in all that God has revealed to us in general, as 

well as through the teachings of the God-bearing Fathers of the Church. 
 

P12: Address at the Opening Ceremony of Summer Seminar on Halki 1995 at the Holy Trinity 

Monastery.docx - 12:27 [Permit us thus initially to st..]  (13:29)   (Super) 

Códigos: [Imago Dei - Familia: Arquitectura ontológica]  

No memos 

 

Permit us thus initially to state that the awesome bequest that we vigorously often 

claim in nature, that we are created in the image and likeness of God, demands by 

definition the analogous ethos. An ethos imposed upon us towards ourselves and each 

other, as well as the microcosm and macrocosm around us. Only thus can we properly 

satisfy God who created "out of nothing" everything that is "very good." 

 

In other words humankind, as the visible and living image of God in the world, is not 

permitted to display behaviour ungodly or unpleasing to God. For in this instance, as 

"partakers of the image but not guardians of it," we become initiators and protagonists 

of evil, which God, providentially as a fair judge, terminates at our natural death "in 

order that evil may not be immortal." 

 

However, the ethos which springs forth from God and the unapproachable and 

unknown essence of God is borne witness to and described as grace everywhere and 

always throughout the Holy Bible and in all that God has revealed to us in general, as 

well as through the teachings of the God-bearing Fathers of the Church. 

 

Speaking in the presence of Christian intellectuals, it would be useless and absolutely 

unnecessary to explain that the deeper character of the grace of the All-beneficent God 

is that everything is unconditionally free, everything is unequivocally non-reciprocal. 

We are reminded, however, that in the Biblical account concerning Creation, the grace 

of God is manifested initially as confidence, good-will, compassion, philanthropy and 

the like; thereafter, following the fall and apostasy of humankind, as mercy, 

forbearance, expiation, restoration, reinstatement and adoption. 

 

Nevertheless we must unequivocally state that in both instances the divine will of God 

was always manifested in the form of law and order. No one has the right to disobey 

without punishment, for the entire design of the Most-merciful Creator constitutes a 

whole and undivided divine "providence." Thus, whether we speak of natural, moral or 
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spiritual principles, we acknowledge and emphasize the same infinite grace of God, 

confident that the essence of ecology as a whole is always Divine Economy. 

 

These graces are preeminently characteristic of the All-wise and Almighty God. They 

can certainly constitute a ceaseless guiding policy of our own ethos in the world. For if 

God, according to Plato, "perpetually creates," humankind must always acknowledge 

all the principles of creation and obey them. 

 

Within the framework of this pious awareness concerning the world, we should bear in 

mind also the rudimentary order within the entire order of creation in which God in the 

six days of creation classified from the simplest to the more perfect. Recognizing and 

acknowledging such an inverse development, perhaps then we will respect anew the 

unquestionable and mystical sanctity that it possesses not only by itself as a work of 

God "created out of nothing," but for the "being" and the "well-being" of humankind, 

for whom the entire material world has been created and which today, for the sake of 

brevity, we not so eloquently characterize as "natural environment." 

 

As was properly suggested in a relevant study a long time ago by a hierarch of our 

Ecumenical Throne, we wish to state, in closing, that the famous scholastic axiom of 

the Western Church gratia praesupponit naturam upon which in reality the whole of 

the West built its theories concerning Natural Law and most of its socio-political 

concerns - both past and present - will always suffer and not be done justice to under 

the one-sidedness of the fallen creation in general, if it is not supplemented by the 

corrected text natura praesupponit gratiam. For indeed only "in the liturgical 

conscience of Orthodoxy" is the visible creation of God reverently glorified and 

redeemed. 

 

With paternal warmth and love and in the spirit of the thoughts we have mentioned 

above, we offer greetings to the participants present here; we express gratitude and 

congratulations to the Organizing Committee of this seminar, and abundantly bestow 

upon all guidance from on high for complete illumination and for the total success of 

the work of this session. Amen. 
 

P12: Address at the Opening Ceremony of Summer Seminar on Halki 1995 at the Holy Trinity 

Monastery.docx - 12:11 [Permit us thus initially to st..]  (13:29)   (Super) 

Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica]  

No memos 

 

Permit us thus initially to state that the awesome bequest that we vigorously often 

claim in nature, that we are created in the image and likeness of God, demands by 

definition the analogous ethos. An ethos imposed upon us towards ourselves and each 

other, as well as the microcosm and macrocosm around us. Only thus can we properly 

satisfy God who created "out of nothing" everything that is "very good." 

 

In other words humankind, as the visible and living image of God in the world, is not 

permitted to display behaviour ungodly or unpleasing to God. For in this instance, as 

"partakers of the image but not guardians of it," we become initiators and protagonists 

of evil, which God, providentially as a fair judge, terminates at our natural death "in 

order that evil may not be immortal." 
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However, the ethos which springs forth from God and the unapproachable and 

unknown essence of God is borne witness to and described as grace everywhere and 

always throughout the Holy Bible and in all that God has revealed to us in general, as 

well as through the teachings of the God-bearing Fathers of the Church. 

 

Speaking in the presence of Christian intellectuals, it would be useless and absolutely 

unnecessary to explain that the deeper character of the grace of the All-beneficent God 

is that everything is unconditionally free, everything is unequivocally non-reciprocal. 

We are reminded, however, that in the Biblical account concerning Creation, the grace 

of God is manifested initially as confidence, good-will, compassion, philanthropy and 

the like; thereafter, following the fall and apostasy of humankind, as mercy, 

forbearance, expiation, restoration, reinstatement and adoption. 

 

Nevertheless we must unequivocally state that in both instances the divine will of God 

was always manifested in the form of law and order. No one has the right to disobey 

without punishment, for the entire design of the Most-merciful Creator constitutes a 

whole and undivided divine "providence." Thus, whether we speak of natural, moral or 

spiritual principles, we acknowledge and emphasize the same infinite grace of God, 

confident that the essence of ecology as a whole is always Divine Economy. 

 

These graces are preeminently characteristic of the All-wise and Almighty God. They 

can certainly constitute a ceaseless guiding policy of our own ethos in the world. For if 

God, according to Plato, "perpetually creates," humankind must always acknowledge 

all the principles of creation and obey them. 

 

Within the framework of this pious awareness concerning the world, we should bear in 

mind also the rudimentary order within the entire order of creation in which God in the 

six days of creation classified from the simplest to the more perfect. Recognizing and 

acknowledging such an inverse development, perhaps then we will respect anew the 

unquestionable and mystical sanctity that it possesses not only by itself as a work of 

God "created out of nothing," but for the "being" and the "well-being" of humankind, 

for whom the entire material world has been created and which today, for the sake of 

brevity, we not so eloquently characterize as "natural environment." 

 

As was properly suggested in a relevant study a long time ago by a hierarch of our 

Ecumenical Throne, we wish to state, in closing, that the famous scholastic axiom of 

the Western Church gratia praesupponit naturam upon which in reality the whole of 

the West built its theories concerning Natural Law and most of its socio-political 

concerns - both past and present - will always suffer and not be done justice to under 

the one-sidedness of the fallen creation in general, if it is not supplemented by the 
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corrected text natura praesupponit gratiam. For indeed only "in the liturgical 

conscience of Orthodoxy" is the visible creation of God reverently glorified and 

redeemed. 

 

With paternal warmth and love and in the spirit of the thoughts we have mentioned 

above, we offer greetings to the participants present here; we express gratitude and 

congratulations to the Organizing Committee of this seminar, and abundantly bestow 

upon all guidance from on high for complete illumination and for the total success of 

the work of this session. Amen. 

 
 

P12: Address at the Opening Ceremony of Summer Seminar on Halki 1995 at the Holy Trinity 

Monastery.docx - 12:12 [In other words humankind, as t..]  (15:15)   (Super) 

Códigos: [Imago Dei - Familia: Arquitectura ontológica] [Principios morales y éticos]  

No memos 

 

In other words humankind, as the visible and living image of God in the world, is not 

permitted to display behaviour ungodly or unpleasing to God. For in this instance, as 

"partakers of the image but not guardians of it," we become initiators and protagonists 

of evil, which God, providentially as a fair judge, terminates at our natural death "in 

order that evil may not be immortal." 
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In other words humankind, as the visible and living image of God in the world, is not 

permitted to display behaviour ungodly or unpleasing to God. For in this instance, as 

"partakers of the image but not guardians of it," we become initiators and protagonists 

of evil, which God, providentially as a fair judge, terminates at our natural death "in 

order that evil may not be immortal." 

 

However, the ethos which springs forth from God and the unapproachable and 

unknown essence of God is borne witness to and described as grace everywhere and 

always throughout the Holy Bible and in all that God has revealed to us in general, as 

well as through the teachings of the God-bearing Fathers of the Church. 

 

Speaking in the presence of Christian intellectuals, it would be useless and absolutely 

unnecessary to explain that the deeper character of the grace of the All-beneficent God 

is that everything is unconditionally free, everything is unequivocally non-reciprocal. 

We are reminded, however, that in the Biblical account concerning Creation, the grace 

of God is manifested initially as confidence, good-will, compassion, philanthropy and 

the like; thereafter, following the fall and apostasy of humankind, as mercy, 

forbearance, expiation, restoration, reinstatement and adoption. 

 

Nevertheless we must unequivocally state that in both instances the divine will of God 

was always manifested in the form of law and order. No one has the right to disobey 

without punishment, for the entire design of the Most-merciful Creator constitutes a 
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whole and undivided divine "providence." Thus, whether we speak of natural, moral or 

spiritual principles, we acknowledge and emphasize the same infinite grace of God, 

confident that the essence of ecology as a whole is always Divine Economy. 

 

These graces are preeminently characteristic of the All-wise and Almighty God. They 

can certainly constitute a ceaseless guiding policy of our own ethos in the world. For if 

God, according to Plato, "perpetually creates," humankind must always acknowledge 

all the principles of creation and obey them. 

 

Within the framework of this pious awareness concerning the world, we should bear in 

mind also the rudimentary order within the entire order of creation in which God in the 

six days of creation classified from the simplest to the more perfect. Recognizing and 

acknowledging such an inverse development, perhaps then we will respect anew the 

unquestionable and mystical sanctity that it possesses not only by itself as a work of 

God "created out of nothing," but for the "being" and the "well-being" of humankind, 

for whom the entire material world has been created and which today, for the sake of 

brevity, we not so eloquently characterize as "natural environment." 

 

As was properly suggested in a relevant study a long time ago by a hierarch of our 

Ecumenical Throne, we wish to state, in closing, that the famous scholastic axiom of 

the Western Church gratia praesupponit naturam upon which in reality the whole of 

the West built its theories concerning Natural Law and most of its socio-political 

concerns - both past and present - will always suffer and not be done justice to under 

the one-sidedness of the fallen creation in general, if it is not supplemented by the 

corrected text natura praesupponit gratiam. For indeed only "in the liturgical 

conscience of Orthodoxy" is the visible creation of God reverently glorified and 

redeemed. 
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However, the ethos which springs forth from God and the unapproachable and 

unknown essence of God is borne witness to and described as grace everywhere and 

always throughout the Holy Bible and in all that God has revealed to us in general, as 

well as through the teachings of the God-bearing Fathers of the Church. 
 

P12: Address at the Opening Ceremony of Summer Seminar on Halki 1995 at the Holy Trinity 

Monastery.docx - 12:14 [Fathers of the Church.]  (17:17)   (Super) 

Códigos: [Patrística - Familia: Arquitectura ontológica]  

No memos 
 

Fathers of the Church. 
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Monastery.docx - 12:15 [We are reminded, however, that..]  (19:19)   (Super) 

Códigos: [Particularidad dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

We are reminded, however, that in the Biblical account concerning Creation, the grace 

of God is manifested initially as confidence, good-will, compassion, philanthropy and 
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the like; thereafter, following the fall and apostasy of humankind, as mercy, 

forbearance, expiation, restoration, reinstatement and adoption. 
 

P12: Address at the Opening Ceremony of Summer Seminar on Halki 1995 at the Holy Trinity 

Monastery.docx - 12:16 [Nevertheless we must unequivoc..]  (21:21)   (Super) 
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Nevertheless we must unequivocally state that in both instances the divine will of God 

was always manifested in the form of law and order. No one has the right to disobey 

without punishment, for the entire design of the Most-merciful Creator constitutes a 

whole and undivided divine "providence." Thus, whether we speak of natural, moral or 

spiritual principles, we acknowledge and emphasize the same infinite grace of God, 

confident that the essence of ecology as a whole is always Divine Economy 
 

P12: Address at the Opening Ceremony of Summer Seminar on Halki 1995 at the Holy Trinity 

Monastery.docx - 12:18 [These graces are preeminently ..]  (23:23)   (Super) 

Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica] [Relacionamiento]  
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These graces are preeminently characteristic of the All-wise and Almighty God. They 

can certainly constitute a ceaseless guiding policy of our own ethos in the world. For if 

God, according to Plato, "perpetually creates," humankind must always acknowledge 

all the principles of creation and obey them. 
 

P12: Address at the Opening Ceremony of Summer Seminar on Halki 1995 at the Holy Trinity 

Monastery.docx - 12:19 [Within the framework of this p..]  (25:25)   (Super) 

Códigos: [Particularidad dogma referencial - Familia: Arquitectura ontológica]  
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Within the framework of this pious awareness concerning the world, we should bear in 

mind also the rudimentary order within the entire order of creation in which God in the 

six days of creation classified from the simplest to the more perfect. Recognizing and 

acknowledging such an inverse development, perhaps then we will respect anew the 

unquestionable and mystical sanctity that it possesses not only by itself as a work of 

God "created out of nothing," but for the "being" and the "well-being" of humankind, 

for whom the entire material world has been created and which today, for the sake of 

brevity, we not so eloquently characterize as "natural environment." 
 

P12: Address at the Opening Ceremony of Summer Seminar on Halki 1995 at the Holy Trinity 

Monastery.docx - 12:20 [As was properly suggested in a..]  (27:27)   (Super) 

Códigos: [Anclaje filosofía clásica] [Litúrgia - Familia: Arquitectura ontológica] [Remedios y 

soluciones - Familia: Arquitectura ontológica]  

Memo: [Referencia a la teología occidental] [Semiosis ambiental-teológica]  

 

As was properly suggested in a relevant study a long time ago by a hierarch of our 

Ecumenical Throne, we wish to state, in closing, that the famous scholastic axiom of 

the Western Church gratia praesupponit naturam upon which in reality the whole of 

the West built its theories concerning Natural Law and most of its socio-political 

concerns - both past and present - will always suffer and not be done justice to under 

the one-sidedness of the fallen creation in general, if it is not supplemented by the 

corrected text natura praesupponit gratiam. For indeed only "in the liturgical 
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conscience of Orthodoxy" is the visible creation of God reverently glorified and 

redeemed. 
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Códigos: [Remedios y soluciones - Familia: Arquitectura ontológica]  
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For indeed only "in the liturgical conscience of Orthodoxy" is the visible creation of God 

reverently glorified and redeemed 
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For indeed only "in the liturgical conscience of Orthodoxy" is the visible creation of God 

reverently glorified and redeemed. 
 

P13: Address at the Opening of the Fourth Summer Seminar on Halki.docx - 13:36 [It is a 

well-established fact,..]  (4:4)   (Super) 

Códigos: [Pensamiento nuclear - Familia: Arquitectura ontológica]  

No memos 

 

It is a well-established fact, that care for the environment of our human family 

regarding ecological matters constitutes a most urgent question for each and every 

human person. With every passing day, the danger threatening the survival of life on 

this beautiful planet of our universe proves to be yet clearer and ever present. 
 

P13: Address at the Opening of the Fourth Summer Seminar on Halki.docx - 13:23 [For this 

reason, the Ecumenica..]  (5:5)   (Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica] [Orthodoxy has its response: “r.. - Familia: 

Arquitectura ontológica]  

No memos 
 

For this reason, the Ecumenical Patriarchate, the Mother Church, has taken this 

initiative and joined its own voice to those of many others and has taken diligent and 

incisive action for the protection of the environment, inasmuch as our material world is 

first and foremost a spiritual organism 
 

P13: Address at the Opening of the Fourth Summer Seminar on Halki.docx - 13:24 [The 

Church is compelled first ..]  (5:5)   (Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica]  

No memos 

 

 The Church is compelled first by its love in Christ for our endangered fellow human 

beings, and also by its responsibility not only to teach the faith, but to practice it (Jm 

2.14-17) 
 

P13: Address at the Opening of the Fourth Summer Seminar on Halki.docx - 13:7 [The Church 

is compelled first ..]  (5:5)   (Super) 
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The Church is compelled first by its love in Christ for our endangered fellow human 

beings, and also by its responsibility not only to teach the faith, but to practice it (Jm 

2.14-17). 
 

P13: Address at the Opening of the Fourth Summer Seminar on Halki.docx - 13:8 [So it is that, 

as in many othe..]  (6:6)   (Super) 

Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica]  

No memos 

 

So it is that, as in many other matters of faith, the Church risks being condemned as 

indifferent unless it speaks out appropriately with the “word of truth.”Failure to do so 

would result in opening the field to other voices, and it could sometimes result in the 

consequence that we, the believers in Christ, might not even recognize what our own 

faith teaches about these issues. 
 

P13: Address at the Opening of the Fourth Summer Seminar on Halki.docx - 13:25 [So it is 

that, as in many othe..]  (6:6)   (Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica]  

No memos 

 

So it is that, as in many other matters of faith, the Church risks being condemned as 

indifferent unless it speaks out appropriately with the “word of truth.”Failure to do so 

would result in opening the field to other voices, and it could sometimes result in the 

consequence that we, the believers in Christ, might not even recognize what our own 

faith teaches about these issues.  
 

P13: Address at the Opening of the Fourth Summer Seminar on Halki.docx - 13:37 [At first 

glance, these concept..]  (8:9)   (Super) 

Códigos: [Pensamiento nuclear - Familia: Arquitectura ontológica]  

No memos 

 

At first glance, these concepts might appear unrelated, but they are most certainly 

worth a closer look. In Holy Scripture, justice does not have only or principally the 

current meaning of the dispensation of justice, namely of justice being served. Justice 

carries a more extensive and comprehensive sense of virtue, such as expressed in the 

well-known aphorism of Aristotle: “Every virtue is contained in justice.” The just 

person does more than merely comply with the law; the just person bears within 

oneself a higher conception of justice, namely of the perfect relationship of all things to 

one another. Thus, the just person is virtuous in every respect. For example, Holy 

Scripture describes as just whosoever shows mercy all the daylong and freely gives of 

oneself, without any legal obligation. Likewise, Scripture portrays St. Joseph the 

Betrothed as being a just man, namely as being virtuous in all things, precisely 

because at the moment that he thought the all-holy Virgin was guilty of illicit union 

(the result of discovering her pregnancy), he did not wish to make an example of her 
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or subject her to the punishment prescribed by the law, which was death by stoning. 

If justice is identified with this correct understanding, then it becomes 

immediately apparent that the contemporary acute ecological problem has its 

root precisely in the lack of justice, in the lack of that comprehensive virtue of 

possessing all virtues. 
 

P13: Address at the Opening of the Fourth Summer Seminar on Halki.docx - 13:10 [In Holy 

Scripture, justice doe..]  (8:8)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 
 

In Holy Scripture, justice does not have only or principally the current meaning of the 

dispensation of justice, namely of justice being served. Justice carries a more 

extensive and comprehensive sense of virtue, such as expressed in the well-known 

aphorism of Aristotle: “Every virtue is contained in justice.” The just person does more 

than merely comply with the law; the just person bears within oneself a higher 

conception of justice, namely of the perfect relationship of all things to one another. 

Thus, the just person is virtuous in every respect. For example, Holy Scripture 

describes as just whosoever shows mercy all the daylong and freely gives of oneself, 

without any legal obligation. Likewise, Scripture portrays St. Joseph the Betrothed as 

being a just man, namely as being virtuous in all things, precisely because at the 

moment that he thought the all-holy Virgin was guilty of illicit union (the result of 

discovering her pregnancy), he did not wish to make an example of her or subject her 

to the punishment prescribed by the law, which was death by stoning. 
 

P13: Address at the Opening of the Fourth Summer Seminar on Halki.docx - 13:28 [In Holy 

Scripture, justice doe..]  (8:12)   (Super) 

Códigos: [Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 
 

In Holy Scripture, justice does not have only or principally the current meaning of the 

dispensation of justice, namely of justice being served. Justice carries a more 

extensive and comprehensive sense of virtue, such as expressed in the well-known 

aphorism of Aristotle: “Every virtue is contained in justice.” The just person does more 

than merely comply with the law; the just person bears within oneself a higher 

conception of justice, namely of the perfect relationship of all things to one another. 

Thus, the just person is virtuous in every respect. For example, Holy Scripture 

describes as just whosoever shows mercy all the daylong and freely gives of oneself, 

without any legal obligation. Likewise, Scripture portrays St. Joseph the Betrothed as 

being a just man, namely as being virtuous in all things, precisely because at the 

moment that he thought the all-holy Virgin was guilty of illicit union (the result of 

discovering her pregnancy), he did not wish to make an example of her or subject her 

to the punishment prescribed by the law, which was death by stoning. 

If justice is identified with this correct understanding, then it becomes 

immediately apparent that the contemporary acute ecological problem has its 

root precisely in the lack of justice, in the lack of that comprehensive virtue of 
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possessing all virtues. 

Repentance and Restoration 

Humanity freely departed from this virtue of justice when, at the prompting of the 

serpent, Adam declared his autonomy from God and thereby overturned the 

relationship of love and trust towards God. As a result, we came to sense our own 

vulnerability; we began to know remorse, to hear the approaching footsteps of death, 

and since that time we have been filled with fear and anxiety (Gen 2.9-11). Recall how 

when Adam was called by God to account for his disobedience. Instead of humbling 

himself and seeking forgiveness, he placed the blame on God Himself, claiming that 

Eve was the cause, that helper whom God had provided for him. Thus, Adam lost the 

opportunity for repentance and for the restoration of love that would have absolved 

him from the fear of living the remaining years of his life in the inherited fear, which 

has endured in every generation since.  

From that time, humankind has been engaged in the Titanic, if not Sisyphean, attempt 

to reclaim the power of kingship over creation through its own efforts, which were 

forfeited by this disobedience. Humankind arrogantly struggles through its own means 

to establish itself as God, to acquire for itself the very powers of divinity. Quite 

obviously, we have not succeeded in obtaining our desire. Surely there are many and 

varied passions of humankind which impel us to differing actions. Yet, beneath them 

all, one discovers our basic fear and fundamental uncertainty about the future. 

Consequently, we struggle to find substitutes for real hope and reassurance by which 

we can achieve security. Unfortunately, these efforts fail to establish us on the only 

true and firm foundation which is Christ, for only trust and love for Him can cast our 

fear.  
 

P13: Address at the Opening of the Fourth Summer Seminar on Halki.docx - 13:35 [For 

example, Holy Scripture de..]  (8:8)   (Super) 

Códigos: [Patrística - Familia: Arquitectura ontológica]  

No memos 

 

For example, Holy Scripture describes as just whosoever shows mercy all the daylong 

and freely gives of oneself, without any legal obligation. Likewise, Scripture portrays 

St. Joseph the Betrothed as being a just man, namely as being virtuous in all things, 

precisely because at the moment that he thought the all-holy Virgin was guilty of illicit 

union (the result of discovering her pregnancy), he did not wish to make an example of 

her or subject her to the punishment prescribed by the law, which was death by 

stoning. 
 

P13: Address at the Opening of the Fourth Summer Seminar on Halki.docx - 13:12 [Likewise, 

Scripture portrays S..]  (8:8)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  
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 Likewise, Scripture portrays St. Joseph the Betrothed as being a just man, namely as 

being virtuous in all things, precisely because at the moment that he thought the all-

holy Virgin was guilty of illicit union (the result of discovering her pregnancy), he did 

not wish to make an example of her or subject her to the punishment prescribed by 
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the law, which was death by stoning. 
 

P13: Address at the Opening of the Fourth Summer Seminar on Halki.docx - 13:13 [Likewise, 

Scripture portrays S..]  (8:8)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

Likewise, Scripture portrays St. Joseph the Betrothed as being a just man, namely as 

being virtuous in all things, precisely because at the moment that he thought the all-

holy Virgin was guilty of illicit union (the result of discovering her pregnancy), he did 

not wish to make an example of her or subject her to the punishment prescribed by 

the law, which was death by stoning. 
 

P13: Address at the Opening of the Fourth Summer Seminar on Halki.docx - 13:38 

[Repentance and Restoration Hum..]  (10:11)   (Super) 

Códigos: [Pensamiento nuclear - Familia: Arquitectura ontológica]  

No memos 

 

Repentance and Restoration 

Humanity freely departed from this virtue of justice when, at the prompting of the 

serpent, Adam declared his autonomy from God and thereby overturned the 

relationship of love and trust towards God. As a result, we came to sense our own 

vulnerability; we began to know remorse, to hear the approaching footsteps of death, 

and since that time we have been filled with fear and anxiety (Gen 2.9-11). Recall how 

when Adam was called by God to account for his disobedience. Instead of humbling 

himself and seeking forgiveness, he placed the blame on God Himself, claiming that 

Eve was the cause, that helper whom God had provided for him. Thus, Adam lost the 

opportunity for repentance and for the restoration of love that would have absolved 

him from the fear of living the remaining years of his life in the inherited fear, which 

has endured in every generation since.  
 

P13: Address at the Opening of the Fourth Summer Seminar on Halki.docx - 13:15 [Humanity 

freely departed from ..]  (11:11)   (Super) 

Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica] [Dogma referencial - Familia: 

Arquitectura ontológica]  

No memos 

 

Humanity freely departed from this virtue of justice when, at the prompting of the 

serpent, Adam declared his autonomy from God and thereby overturned the 

relationship of love and trust towards God. As a result, we came to sense our own 

vulnerability; we began to know remorse, to hear the approaching footsteps of death, 

and since that time we have been filled with fear and anxiety (Gen 2.9-11). Recall how 

when Adam was called by God to account for his disobedience. Instead of humbling 

himself and seeking forgiveness, he placed the blame on God Himself, claiming that 

Eve was the cause, that helper whom God had provided for him. Thus, Adam lost the 

opportunity for repentance and for the restoration of love that would have absolved 

him from the fear of living the remaining years of his life in the inherited fear, which 

has endured in every generation since.  
 

P13: Address at the Opening of the Fourth Summer Seminar on Halki.docx - 13:16 [As a 

result, we came to sense ..]  (11:11)   (Super) 
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As a result, we came to sense our own vulnerability; we began to know remorse, to 

hear the approaching footsteps of death, and since that time we have been filled with 

fear and anxiety (Gen 2.9-11). 
 

P13: Address at the Opening of the Fourth Summer Seminar on Halki.docx - 13:21 [During the 

course of this semi..]  (14:14)   (Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica]  

No memos 
 

During the course of this seminar, you will have the opportunity to study these issues 

in detail. Our modesty desires to convey to all of you participating here our heartfelt 

welcome, together with our paternal prayer that you might worthily actualize the 

possibilities available to you during the course of this seminar. We encourage you to 

exhaust the present theme, which we have raised here in a few points, just to 

stimulate your minds, by engaging your work form every perspective and by gleaning 

ideas and hypotheses, which are useful for all of humanity. It is indeed just for each of 

us to shoulder the burden of his or her own responsibility and not to remain silent, 

thinking that others will take charge and be liable, and that we can remain an isolated, 

insignificant factor. Only if there is “just” comprehension by each of us of our 

responsibility to work together – all of us – in a universal effort, will we be able to hope 

for a better world. 

 
 

P13: Address at the Opening of the Fourth Summer Seminar on Halki.docx - 13:31 [Our 

modesty desires to convey ..]  (14:14)   (Super) 

Códigos: [Autocrítica y humildad] [Plegaria y oración - Familia: Arquitectura ontológica]  
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Our modesty desires to convey to all of you participating here our heartfelt welcome, 

together with our paternal prayer that you might worthily actualize the possibilities 

available to you during the course of this seminar. 
 

P14: Address at a Gathering of Banking Representatives in Athens.docx - 14:8 [If one 

considers matters super..]  (7:7)   (Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica]  

No memos 

 

If one considers matters superficially, then one would say that there are no common 

points that we share. For, you work in the sphere of matter and money, while we work 

in the sphere of the spirit. Nevertheless, a deeper study of matters persuades us that 

things are not quite this way. 
 

P14: Address at a Gathering of Banking Representatives in Athens.docx - 14:40 [Therefore, 

money is a tool in ..]  (8:9)   (Super) 
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Therefore, money is a tool in the hands of human beings, and its purpose is to 

serve human needs. This means that, inasmuch as you are occupied with 

money and preoccupied in dealing with money, in the final analysis you are – 

or should be – serving humanity. For, money is surely not an end in itself. Nor is 

money the object of some lifeless treasuring up. Rather, money is a catalyst that 

facilitates exchanges; it is an ever-moving catalyst, which, when properly used, offers 

a sense of satisfaction on the persons through whose hands it is exchanged. This 

happens even in the case of someone who painfully counts it out; for, it is also a 

matter of reward for that person. Consequently, in meeting material human needs, you 

are ultimately serving human beings. 

From a different perspective, and with quite different means, we too serve human 

beings, seeking to meet their spiritual needs. Nevertheless, we know that the human 

person is a psychosomatic being, comprising spirit and matter, and that its physical 

needs must be met in order for that person to stay alive and enjoy spiritual needs. 

Therefore, if a person does not satisfy one’s material needs, whether individually or 

through other people such as yourselves, then we are required to assume 

responsibility for their needs voluntarily and charitably. The Gospel command is very 

clear in this regard: Give to those who do not have; take care of the orphans and the 

widows; feed the hungry; heal the sick; help the helpless. The Church does not ignore 

material needs, but it incorporates these within an appropriate hierarchy, wherever 

necessary giving priority to the primary and ranking lower the secondary, in order to 

meet the basic needs of those who are lacking in material and spiritual things. 
 

P14: Address at a Gathering of Banking Representatives in Athens.docx - 14:36 [The Gospel 

command is very cle..]  (9:9)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

The Gospel command is very clear in this regard: Give to those who do not have; take 

care of the orphans and the widows; feed the hungry; heal the sick; help the helpless. 
 

P14: Address at a Gathering of Banking Representatives in Athens.docx - 14:17 [The Gospel 

command is very cle..]  (9:9)   (Super) 

Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica]  

No memos 

 

The Gospel command is very clear in this regard: Give to those who do not have; take 

care of the orphans and the widows; feed the hungry; heal the sick; help the helpless. 

The Church does not ignore material needs, but it incorporates these within an 

appropriate hierarchy, wherever necessary giving priority to the primary and ranking 

lower the secondary, in order to meet the basic needs of those who are lacking in 

material and spiritual things. 
 

P14: Address at a Gathering of Banking Representatives in Athens.docx - 14:37 [The Church 

does not ignore mat..]  (9:9)   (Super) 
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The Church does not ignore material needs, but it incorporates these within an 

appropriate hierarchy, wherever necessary giving priority to the primary and ranking 

lower the secondary, in order to meet the basic needs of those who are lacking in 

material and spiritual things. 
 

P14: Address at a Gathering of Banking Representatives in Athens.docx - 14:39 [Bearing this 

in mind, when we ..]  (10:10)   (Super) 

Códigos: [Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 

 

Bearing this in mind, when we notice our fellow human being lacking even that which 

is given freely by God to all, namely life-giving oxygen and clean air, simply because 

other human beings consume the available oxygen and pollute the atmosphere with 

harmful waste, we come to the conclusion that the abuse of our technical resources is 

morally impermissible. This is because it results in the deprivation of life-giving natural 

goods among some people and in the enrichment of others through financial profit. So, 

then, just as it took many years to establish free shipping trade, namely to accept that 

the seas are open for the use of all humanity, in the same way efforts are required to 

establish people’s right to breathe clean air and to inflict proper penalties on those who 

pollute the air. Since clean air and the preservation of the natural environment in 

general are necessary for the healthy existence of each person, these are also the 

obligation of each person.  
 

P14: Address at a Gathering of Banking Representatives in Athens.docx - 14:41 [Bearing this 

in mind, when we ..]  (10:12)   (Super) 

Códigos: [Pensamiento nuclear - Familia: Arquitectura ontológica]  

No memos 

 

Bearing this in mind, when we notice our fellow human being lacking even that which 

is given freely by God to all, namely life-giving oxygen and clean air, simply because 

other human beings consume the available oxygen and pollute the atmosphere with 

harmful waste, we come to the conclusion that the abuse of our technical resources is 

morally impermissible. This is because it results in the deprivation of life-giving natural 

goods among some people and in the enrichment of others through financial profit. So, 

then, just as it took many years to establish free shipping trade, namely to accept that 

the seas are open for the use of all humanity, in the same way efforts are required to 

establish people’s right to breathe clean air and to inflict proper penalties on those who 

pollute the air. Since clean air and the preservation of the natural environment in 

general are necessary for the healthy existence of each person, these are also the 

obligation of each person.  

Unfortunately, people have not yet become conscious of this obligation, and so we 

have mobilized ourselves out of the above-mentioned sense of charity to assume 

responsibility to enlighten everyone – for, we all consume air and water –concerning 

the harmful consequences of our pollution for humanity. For such attitudes and actions 
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that result in pollution, also conceal an ethical insensitivity. Our efforts aim at 

sensitizing people’s conscience and at voluntarily curtailing mass actions of pollution 

for the sake of social obligation. Indeed, the arousal of people’s conscience constitutes 

a prerequisite for us to stop actions that destroy the natural environment. 

Therefore, we propose that we might spend a little more time on this critical issue. The 

aim is not to idolize the environment but to serve humanity. In particular, we would 

like to develop the aspect of the environment that relates to peace and war. For, if 

during times of peace, when the protection of human beings is perceived positively, 

ecological issues are acute, then how much more critical are these issues during times 

of war, when the extermination of others and the destruction of their environment are 

the unfortunate objective? 
 

P14: Address at a Gathering of Banking Representatives in Athens.docx - 14:38 [Our efforts 

aim at sensitizing..]  (11:11)   (Super) 

Códigos: [Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 

 

Our efforts aim at sensitizing people’s conscience and at voluntarily curtailing mass 

actions of pollution for the sake of social obligation. 
 

P14: Address at a Gathering of Banking Representatives in Athens.docx - 14:31 [As heralds of 

the Gospel truth..]  (29:29)   (Super) 

Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica] [Nuevo Testamento - Familia: 

Arquitectura ontológica]  

No memos 

 

As heralds of the Gospel truth, which is the only complete truth, we repeat the words 

of the Apostle: “Do not be overcome by evil, but overcome evil with good”(Rom. 

12.21). 
 

P14: Address at a Gathering of Banking Representatives in Athens.docx - 14:33 [“Do not be 

overcome by evil, b..]  (29:29)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

“Do not be overcome by evil, but overcome evil with good”(Rom. 12.21 
 

P14: Address at a Gathering of Banking Representatives in Athens.docx - 14:34 [We conclude 

with this exhortat..]  (29:29)   (Super) 

Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica]  

No memos 

 

We conclude with this exhortation, adding only our fervent prayers that irrational wars 

may cease as soon as possible and that the almighty and beneficent Lord may grant 

everyone the wisdom to understand that war is an impasse. May the same Lord 

decrease as much as possible the dark consequences of military attacks and grant 

peace to all peoples.  
 

P15: Address Before the Lord Mayor.docx - 15:3 [It is with great pleasure and ..]  (4:4)   

(Super) 
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Códigos: [Territorialidad - Familia: Arquitectura ontológica]  

No memos 

 

It is with great pleasure and emotion that we have come to the historic and beautiful 

city of Budapest, capital of the ancient Hungarian people, who next year will be 

celebrating the one-thousandth anniversary of the foundation of the Hungarian state 
 

P15: Address Before the Lord Mayor.docx - 15:4 [I come from the See of the Hol..]  (4:4)   

(Super) 

Códigos: [Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica]  

No memos 
 

I come from the See of the Holy Mother Church, the Great Church of Constantinople, 

which has very close ties with the Hungarian people. 
 

P15: Address Before the Lord Mayor.docx - 15:5 [It is a well-known fact that i..]  (4:4)   

(Super) 

Códigos: [Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica]  

No memos 

 

 It is a well-known fact that it was through this Church that the Hungarian people 

became acquainted with Christianity, and that very close ties were developed between 

the Christian kings of the Byzantine Empireand the Hungarian kings who converted to 

Christianity, resulting even in blood ties being formed. May I cite the example of the 

princess Anna, daughter of the Hungarian king Stephen V, who married the Byzantine 

emperor Andronicos II Palaeologos. Moreover, Mary, daughter of the Byzantine king 

Theodore I Laskaris became the wife of the Hungarian King Bela I. Let me mention 

also Irene, daughter of the Hungarian king Ladislav I, who married the Byzantine 

emperor John II Comnenus and was mother of Manuel I Comnenus. Yet even beyond 

these numerous examples, many Christian Greeks settled in Hungary during the 

Byzantine period, and their descendants are now Hungarian citizens. 
 

P15: Address Before the Lord Mayor.docx - 15:6 [It is a well-known fact that i..]  (4:4)   

(Super) 

Códigos: [Visión histórica-tradicional - Familia: Arquitectura ontológica]  

No memos 

 

It is a well-known fact that it was through this Church that the Hungarian people 

became acquainted with Christianity, and that very close ties were developed between 

the Christian kings of the Byzantine Empireand the Hungarian kings who converted to 

Christianity, resulting even in blood ties being formed. May I cite the example of the 

princess Anna, daughter of the Hungarian king Stephen V, who married the Byzantine 

emperor Andronicos II Palaeologos. Moreover, Mary, daughter of the Byzantine king 

Theodore I Laskaris became the wife of the Hungarian King Bela I. Let me mention 

also Irene, daughter of the Hungarian king Ladislav I, who married the Byzantine 

emperor John II Comnenus and was mother of Manuel I Comnenus. Yet even beyond 

these numerous examples, many Christian Greeks settled in Hungary during the 

Byzantine period, and their descendants are now Hungarian citizens. 
 

P15: Address Before the Lord Mayor.docx - 15:7 [To all of you, then, dear citi..]  (5:5)   

(Super) 

Códigos: [Visión histórica-tradicional - Familia: Arquitectura ontológica]  
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No memos 

 

To all of you, then, dear citizens of Hungary, and relatives in spirit and by blood, I 

bring warm greetings, affection and the blessing of the suffering Mother Church of 

Constantinople. I am the bearer of a message of peace, brotherhood and cooperation 

among all people for the well being of humankind. My visit is taking place in the 

context of the third international scientific symposium on the subject “Religion, 

Science, and Environment,” whose specific theme this year is: “Danube – A River of 

Life.” This symposium is taking place on a ship sailing on the Danube, on the two 

rivers, the Buda and the Pest, on which the beautiful city of Budapest was built. 
 

P15: Address Before the Lord Mayor.docx - 15:9 [“Danube – A River of Life.” Th..]  (5:5)   

(Super) 

Códigos: [Territorialidad - Familia: Arquitectura ontológica]  

No memos 

 

“Danube – A River of Life.” This symposium is taking place on a ship sailing on the 

Danube, on the two rivers, the Buda and the Pest, on which the beautiful city of 

Budapest was built. 
 

P15: Address Before the Lord Mayor.docx - 15:28 [For, it is not only the major ..]  (5:5)   

(Super) 

Códigos: [Pensamiento nuclear - Familia: Arquitectura ontológica]  

No memos 

 

 For, it is not only the major industries that pollute our natural surroundings; 

but ordinary citizens do so as well. Measures must, therefore, be taken to stop this 

pollution not only by the state and local authorities but also by every citizen. In 

addition, the sensitization of the ordinary citizen acts as a source of pressure on rulers 

and scientists, obliging them to study the situation and take the necessary measures.  
 

P15: Address Before the Lord Mayor.docx - 15:13 [God created the world as somet..]  (7:7)   

(Super) 

Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica] [Pensamiento nuclear - Familia: 

Arquitectura ontológica]  

No memos 

 

God created the world as something beautiful. Of course, after the original sin of our 

fore-bearers, nature became subject to corruption and humanity subject to sin. 

Nevertheless, through our Lord Jesus Christ, God renewed His covenant with humanity 

and nature awaits its liberation from the “bondage of corruption”(Rom. 8.21). However 

we, and especially we Christians who consider love to be our fundamental duty and an 

element of our being, have an obligation to make sure that our actions do not become 

harmful for our fellow-men. Pollution and all harmful influences on our environment 

more generally have an adverse effect on the lives of our fellow human beings, and 

they must be avoided.  
 

P15: Address Before the Lord Mayor.docx - 15:14 [His covenant with humanity and..]  (7:7)   

(Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 
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His covenant with humanity and nature awaits its liberation from the “bondage of 

corruption”(Rom. 8.21) 
 

P15: Address Before the Lord Mayor.docx - 15:15 [However we, and especially we ..]  (7:7)   

(Super) 

Códigos: [Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica]  

No memos 

 

However we, and especially we Christians who consider love to be our fundamental 

duty and an element of our being, have an obligation to make sure that our actions do 

not become harmful for our fellow-men. 
 

P15: Address Before the Lord Mayor.docx - 15:26 [We have placed the program of ..]  (8:8)   

(Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica]  

No memos 

 

 We have placed the program of this particular symposium under the Church’s 

blessing. First, because this is a further sign of our true love for human beings and our 

desire to help them to improve their standard of living. Second, because we believe 

that the Church should not be interested solely in the spiritual life of 

Christians, but also, according to its abilities, in all their needs; this represents both 

the express commandment of the Lord as well as the long tradition of the Church.  
 

P15: Address Before the Lord Mayor.docx - 15:29 [First, because this is a furth..]  (8:8)   

(Super) 

Códigos: [Pensamiento nuclear - Familia: Arquitectura ontológica]  

No memos 
 

First, because this is a further sign of our true love for human beings and our desire to 

help them to improve their standard of living. Second, because we believe that the 

Church should not be interested solely in the spiritual life of Christians, but 

also, according to its abilities, in all their needs; this represents both the express 

commandment of the Lord as well as the long tradition of the Church. And, thirdly, 

because interest in our fellow human beings and their various problems is a basic 

element of higher spirituality, given that it removes people from their shell of 

individualism and selfishness, and turns them toward their fellow human beings, 

characteristic of persons with a higher moral and spiritual level.  
 

P15: Address Before the Lord Mayor.docx - 15:19 [Second, because we believe tha..]  (8:8)   

(Super) 

Códigos: [Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica]  

No memos 
 

Second, because we believe that the Church should not be interested solely in 

the spiritual life of Christians, but also, according to its abilities, in all their needs; 

this represents both the express commandment of the Lord as well as the long 

tradition of the Church. 
 

P15: Address Before the Lord Mayor.docx - 15:20 [And, thirdly, because interest..]  (8:8)   

(Super) 

Códigos: [Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica]  
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No memos 

 

 And, thirdly, because interest in our fellow human beings and their various problems 

is a basic element of higher spirituality, 
 

P15: Address Before the Lord Mayor.docx - 15:22 [I am sure that the Hungarian p..]  (9:9)   

(Super) 

Códigos: [Territorialidad - Familia: Arquitectura ontológica]  

No memos 

 

I am sure that the Hungarian people, who reside along the banks of the Danube, have 

become fully conscious of the more general importance of keeping the Danube clean 

both for themselves but also for the peoples living around the Black Sea into which it 

flows. 
 

P16: Address Before the Minister for the Environment of Bulgaria and His Eminence 

Metropolitan Vidin on Board the Symposium Ship in Bulgaria.docx - 16:2 [The Supreme 

Word]  (2:2)   (Super) 

Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica]  

No memos 

 

The Supreme Word 
 

P16: Address Before the Minister for the Environment of Bulgaria and His Eminence 

Metropolitan Vidin on Board the Symposium Ship in Bulgaria.docx - 16:3 [Welcome to this 

ship of peace]  (4:4)   (Super) 

Códigos: [Retórica] [Territorialidad - Familia: Arquitectura ontológica]  

No memos 
 

Welcome to this ship of peace 
 

P16: Address Before the Minister for the Environment of Bulgaria and His Eminence 

Metropolitan Vidin on Board the Symposium Ship in Bulgaria.docx - 16:5 [The sub-theme of 

the symposium..]  (4:4)   (Super) 

Códigos: [Territorialidad - Familia: Arquitectura ontológica]  

No memos 

 

The sub-theme of the symposium this year is “Danube – A River of Life,” which is why 

it is taking place on a ship sailing along the Danube. Our subject is clearly of interest 

to all countries situated along the Danube, one of which is yours.  
 

P16: Address Before the Minister for the Environment of Bulgaria and His Eminence 

Metropolitan Vidin on Board the Symposium Ship in Bulgaria.docx - 16:37 [Within this whole 

process of s..]  (5:6)   (Super) 

Códigos: [Papel de la religión - Familia: Arquitectura ontológica]  

No memos 

 

Within this whole process of scientific, technical and administrative activities, 

it may appear at first glance that the Church and religion have nothing to 

contribute. In fact, they contribute the most essential element: namely, belief 
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in the moral necessity of these measures, and the moral justification of the 

entire effort. Moreover, they contribute their blessing and the blessing of God, 

without which nothing good can be achieved. 

I say “the most essential element” because, as we all know, without belief in the effort 

we are making, without a good “morale” among those who fight, the initial zeal will 

soon wear off, intensity will slacken and the aim will not be achieved. 
 

P16: Address Before the Minister for the Environment of Bulgaria and His Eminence 

Metropolitan Vidin on Board the Symposium Ship in Bulgaria.docx - 16:41 [Within this whole 

process of s..]  (5:6)   (Super) 

Códigos: [Pensamiento nuclear - Familia: Arquitectura ontológica]  

No memos 
 

Within this whole process of scientific, technical and administrative activities, 

it may appear at first glance that the Church and religion have nothing to 

contribute. In fact, they contribute the most essential element: namely, belief 

in the moral necessity of these measures, and the moral justification of the 

entire effort. Moreover, they contribute their blessing and the blessing of God, 

without which nothing good can be achieved. 

I say “the most essential element” because, as we all know, without belief in the effort 

we are making, without a good “morale” among those who fight, the initial zeal will 

soon wear off, intensity will slacken and the aim will not be achieved. And we are all 

well aware that the goal we are pursuing – namely, to clean up the Danube so that it 

remains a river of life and does not become a river of death – requires that all people 

be mobilized. Otherwise, anything that one person tries to build, another tears down. 

However, mobilization in a struggle whose utility is not obvious to the ordinary citizen 

may be achieved only if that citizen believes that this is a commandment of God, which 

it certainly is. And it is the commandment of God because He commanded Adam and 

Eve – and through them, the whole human race – to work and to protect the Garden of 

Eden as the earthly environment in which He placed them. So this concept of 

protection includes safeguarding the environment from all man-made forms of 

destruction. Unfortunately, we are today witnesses of the daily indifference or even 

deliberate damage to the environment by our fellow human beings, either individually 

or collectively. 
 

P16: Address Before the Minister for the Environment of Bulgaria and His Eminence 

Metropolitan Vidin on Board the Symposium Ship in Bulgaria.docx - 16:10 [Moreover, they 

contribute thei..]  (5:5)   (Super) 

Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica]  

No memos 

 

Moreover, they contribute their blessing and the blessing of God, without 

which nothing good can be achieved. 
 

P16: Address Before the Minister for the Environment of Bulgaria and His Eminence 

Metropolitan Vidin on Board the Symposium Ship in Bulgaria.docx - 16:11 [I say “the most 

essential elem..]  (6:6)   (Super) 

Códigos: [Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica]  
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No memos 

 

I say “the most essential element” because, as we all know, without belief in the effort 

we are making, without a good “morale” among those who fight, the initial zeal will 

soon wear off, intensity will slacken and the aim will not be achieved 
 

P16: Address Before the Minister for the Environment of Bulgaria and His Eminence 

Metropolitan Vidin on Board the Symposium Ship in Bulgaria.docx - 16:16 [However, 

mobilization in a str..]  (6:6)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 
 

However, mobilization in a struggle whose utility is not obvious to the ordinary citizen 

may be achieved only if that citizen believes that this is a commandment of God, which 

it certainly is. And it is the commandment of God because He commanded Adam and 

Eve – and through them, the whole human race – to work and to protect the Garden of 

Eden as the earthly environment in which He placed them 
 

P16: Address Before the Minister for the Environment of Bulgaria and His Eminence 

Metropolitan Vidin on Board the Symposium Ship in Bulgaria.docx - 16:17 [And it is the 

commandment of G..]  (6:6)   (Super) 

Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

And it is the commandment of God because He commanded Adam and Eve – and 

through them, the whole human race – to work and to protect the Garden of Eden as 

the earthly environment in which He placed them. 
 

P16: Address Before the Minister for the Environment of Bulgaria and His Eminence 

Metropolitan Vidin on Board the Symposium Ship in Bulgaria.docx - 16:42 [These are the 

reasons why we h..]  (8:8)   (Super) 

Códigos: [Pensamiento nuclear - Familia: Arquitectura ontológica]  

No memos 
 

These are the reasons why we have adopted and launched an effort to sensitize 

individuals and entire peoples, governments and nongovernmental organizations to the 

present cause. I would like to convey to you our commitment to this effort to improve 

the living standard of your people and of all peoples. I also convey to you the affection 

and blessing of our Holy Mother, the Great Church of Christ, and mine personally. And 

I convey to you the message that God is pleased when we, acting out of love, do 

everything in our power not to burden our neighbor and fellow human beings with our 

own waste and dirt, which make human life difficult. Such an attitude, if it is generally 

accepted, implies that we too will not be burdened with the wastes of all kinds. 
 

P16: Address Before the Minister for the Environment of Bulgaria and His Eminence 

Metropolitan Vidin on Board the Symposium Ship in Bulgaria.docx - 16:23 [I also convey to 

you the affec..]  (8:8)   (Super) 

Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica]  

No memos 

 

 I also convey to you the affection and blessing of our Holy Mother, the Great Church 
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of Christ, and mine personally. And I convey to you the message that God is pleased 

when we, acting out of love, do everything in our power not to burden our neighbor 

and fellow human beings with our own waste and dirt, which make human life difficult. 

Such an attitude, if it is generally accepted, implies that we too will not be burdened 

with the wastes of all kinds. 
 

P16: Address Before the Minister for the Environment of Bulgaria and His Eminence 

Metropolitan Vidin on Board the Symposium Ship in Bulgaria.docx - 16:38 [also convey to 

you the affecti..]  (8:8)   (Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica]  

No memos 

 

 also convey to you the affection and blessing of our Holy Mother, the Great Church of 

Christ, and mine personally. And I convey to you the message that God is pleased 

when we, acting out of love, do everything in our power not to burden our neighbor 

and fellow human beings with our own waste and dirt, which make human life difficult. 
 

P16: Address Before the Minister for the Environment of Bulgaria and His Eminence 

Metropolitan Vidin on Board the Symposium Ship in Bulgaria.docx - 16:25 [The Danube, like 

all rivers, i..]  (9:9)   (Super) 

Códigos: [Sacralidad] [Territorialidad - Familia: Arquitectura ontológica]  

No memos 

 

The Danube, like all rivers, is God’s gift to humanity. 
 

P16: Address Before the Minister for the Environment of Bulgaria and His Eminence 

Metropolitan Vidin on Board the Symposium Ship in Bulgaria.docx - 16:26 [Within His all-

wise organizati..]  (9:9)   (Super) 

Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica] [Denuncia y crítica]  

No memos 

 

 Within His all-wise organization of and dispensation for the world, God offers 

humankind a wide variety of services. We must not transform this world into a conduit 

for garbage; and where this has already happened, we must take all the necessary 

measures to restore the ecological balance.  
 

P16: Address Before the Minister for the Environment of Bulgaria and His Eminence 

Metropolitan Vidin on Board the Symposium Ship in Bulgaria.docx - 16:39 [Within His all-

wise organizati..]  (9:9)   (Super) 

Códigos: [Percepción y narrativa cristiana - Familia: Arquitectura ontológica]  

No memos 

 

Within His all-wise organization of and dispensation for the world, God offers 

humankind a wide variety of services. We must not transform this world into a conduit 

for garbage; and where this has already happened, we must take all the necessary 

measures to restore the ecological balance.  
 

P16: Address Before the Minister for the Environment of Bulgaria and His Eminence 

Metropolitan Vidin on Board the Symposium Ship in Bulgaria.docx - 16:43 [Rejoicing in this, 

we shall co..]  (10:10)   (Super) 

Códigos: [Pensamiento nuclear - Familia: Arquitectura ontológica]  
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No memos 

 

 Rejoicing in this, we shall continue to propagate the same message until it has 

become generally received and understood, and contributes to improving the 

entire situation.  
 

P17: Address of Ecumenical Patriarch Bartholomew at The House of Parliament of 

Romania.docx - 17:6 [Having entered this very beaut..]  (8:16)   (Super) 

Códigos: [Visión histórica-tradicional - Familia: Arquitectura ontológica]  

No memos 

 

Having entered this very beautiful hall of the House of Parliament of the 

representatives of the glorious and pious people of Romania, we are overwhelmed by 

the weight of an historical memory that unfolds before us like a vision of the 

indissoluble spiritual bonds between the ecclesiastical and spiritual leadership of the 

much loved Romanian People not only during times of fortune but also in times of 

trial.Having entered this very beautiful hall of the House of Parliament of the 

representatives of the glorious and pious people of Romania, we are overwhelmed by 

the weight of an historical memory that unfolds before us like a vision of the 

indissoluble spiritual bonds between the ecclesiastical and spiritual leadership of the 

much loved Romanian People not only during times of fortune but also in times of trial. 

In the brightness of your faces we see reflected in an exceptional way the communion 

of faith in the bond of love, which springs from our common experience of all the 

Orthodox peoples. 

The Holy and Great Church of Christ of Constantinople and all the local Orthodox 

Churches have a common reference to the spiritual heritage of Byzantium. This 

heritage has stood for the transcendence of the anthropocentric philosophy of classical 

Greek antiquity by accepting the anthropocentric teaching of Christianity. Such 

transcendence did not imply the rejection of all the achievements of ancient Greek 

thought, but the selective acceptance and application of all good elements therein. We 

see this selection imprinted in a superb manner in the literary work and theology of the 

great Church Fathers. It has to do with their employment of the terminology and 

methodology of the Greeks that were imbued with Christian concepts and aims. Thus, 

the Byzantine Orthodox Church was able to express successfully by means of the 

advanced Greek language and the elaborate Greek logic the Christian principles and 

convictions concerning the God-Man, God and the world, which were new and 

revolutionary to the Greek world. At the same time it contributed auspiciously to the 

spiritual life of the Orthodox Church as a whole, by excluding all Judaizing and 

Hellenizing heresies and remaining firmly attached to the Christian truth of the Cross, 

and of the salvation which springs from it. It did this although this truth was 

foolishness to those possessed purely of the Greek spirit and a scandal to those 

animated with pure Judaic spirituality.(1 Cor. 1:23) Thus, the Mother Church of 
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Byzantium formulated the specifically Orthodox proposition concerning our liturgical 

relation to God and to the world. It is this formulation that inspires even today the 

proposition of Orthodoxy concerning the proper approach to the contemporary 

problems of humanity and the world. 

It is the common consciousness of all Orthodox peoples throughout the world that the 

spiritual heritage of Orthodoxy impregnated over the centuries their public and 

spiritual life, defining in an impressive way the particular ethos of the Orthodox 

peoples. This was done not only with respect to the liturgical appropriation of the 

experience of the faith, but also with respect to the extension of this experience to the 

secular realm. In the Orthodox tradition and spirituality, the world is initially very good 

but subsequently becomes a rebellious creation, within which humanity is called to 

achieve through divine grace, and personal willingness and endeavor, the assimilation 

to God and deification by grace. Through the Orthodox Church the sanctifying and 

restoring divine grace of God is extended to the entire cosmos. This is the grace that 

springs from the Holy Altar, on which the mystery of the divine economy in Christ is 

constantly celebrated, and the sacredness of the divine creation is praised, through an 

unceasing thanksgiving and doxology to the all-wise Creator. This doxology has in 

sight God's manifold gifts to man, but especially the saving sacrifice on the Cross of 

the God-Man, God's Son and Word, which reveals the incomprehensible efficaciousness 

of the Cross as the way of transforming and improving the world. In this way the 

natural world acquires deep significance, because it participates in the plan of divine 

economy. It is not a place of exile and imprisonment of the Spirit, but an instrument 

and garment of it that is being sanctified and is participating in it. The natural world is 

destined to partake of the renewal and glorification which encompass the body of the 

Lord that ascended into heaven. Consequently, preoccupation with nature does not 

constitute a task that contradicts Christian interests or militates against Christian 

duties. This presupposes, of course, that such preoccupation is given its rightful place 

within the context of the rest of the Christian duties, such as, the ministry of the word, 

or the ministry of the table, the active engagement in good works and every other 

good work. Having all these things in mind, the Mother Church does not refrain from 

concern with the problems of the natural environment, knowing that this environment 

should be of good service to humanity and fulfil the purpose for which it was destined. 

It is, then, in the context of this interest, that it assumes an initiative and participates 

in this Third International Scientific Symposium "Religion-Science-Environment" whose 

specific theme this year is that of the "Danube - A River of Life." 

The Danube is a superb gift of God to the person of Central and Eastern Europe 

because it has been indeed a source of life for all the peoples of Europe. In Roman 

times, the Danube marked the limit of the civilized world; and in Byzantine times, it 

was the natural bridge of communication between the peoples of the region and the 

civilized world. At all times the Danube has been the open way of constant 
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transportation of material and spiritual goods among the peoples of North and South, 

of East and West. 

Indeed, through the transference of the capital of the Roman Empire from Rome to 

Constantinople, the great commercial artery of the Danube was connected both with 

the highest civilization of Byzantium and with the greatest commercial market of the 

then known world, that of Constantinople. Thus, the Danube served for centuries and 

to this day, through the richness and natural flow of its waters, both the natural and 

the spiritual dimension of the life of the peoples of Europe and of the East. This was 

particularly the case during the Christian period, but it still remains a source and hope 

of life for the people living beside it and for the people of Europe as a whole. 

As a consequence, any indifference towards the vitality of "the river of life" on the part 

of those near to it or far from it could be described as a blasphemy to God the Creator 

and as a crime against humanity. This is because the death of its life is a threat to the 

life of all. The dumping of industrial, chemical or nuclear waste into the flow of the 

river of life constitutes an arbitrary, abusive, and certainly destructive interference on 

the part of humanity in the natural environment. For through the pollution or 

contamination of the waters of the river, a destruction is procured of the entire 

ecosystem of the broader region, which receives its life from unceasing 

communication, like communicating vessels, of the watery subterranean or 

supraterranean arteries of the earth. 

It is obvious, then, that the constantly increasing interest of the European peoples not 

only for fuller development of the natural element of the river, but also for more direct 

intervention for the preservation of its natural life, constitutes their supreme duty. This 

is based on the fact that the life of the Danube is a divine gift for a more effective 

protection of the life of several European nations. In the opposite case, namely in the 

case of the continuation of pollution and contamination of the waters of the river of 

life, the peoples of Europe will destroy a source of their own life for the sake of 

transient services to insignificant economic or other interests as compared to the 

divine gift of life. 

In light of this, it is clear that the International Symposium "Religion-Science-

Environment" has rightly included in its mission the study of the problem of the 

Danube and has rightly connected it with sailing through the river of life. The 

sensitivity of the Orthodox peoples concerning this problem is self-evident; but it has 

to become a matter of consciousness and personal responsibility for each of us, if it is 

to be resolved more quickly. In His perfect wisdom, God has laid down the aims and 

laws that pertain to the operation of the entire divine Creation, and has provided for 

the self-sufficient protection of its life. Therefore, He designated the human person as 

a steward, and not as a destroyer of the divine Creation. He did this because humanity 

is the finest member, the microcosm, the king of the entire divine Creation. 

Consequently, if humanity's stewardship is unfaithful to the divine commandment, that 
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it should work and maintain the creation within which it was placed, then humanity is 

unfaithful to itself, destroying God's house which sustains its own life. 

The Ecumenical Patriarchate and the local Orthodox Churches - among whom the Most 

Holy Church of Romania is included, under the inspiring leadership of Your beloved 

Beatitude, most honorable brother Patriarch Teoktist of Romania - and the entire pious 

people of Romania, from His Excellency the President of the Republic to the last citizen, 

are conscious of their mission for the protection of the natural environment. They also 

know that indifference towards the purpose and the normal operation of the divine 

creation would be considered today as an unacceptable cosmological stance. This is 

because the Orthodox Church cannot afford to show lack of concern for the natural 

world, which was included by God in the plan of the divine economy in Christ. The 

Orthodox Church knows full well that the renewal and recapitulation of the entire 

creation was envisaged in Christ. Thus, the social realism of the Orthodox faith and the 

Orthodox dogmatic stance in regard to the creation easily lead to the conclusion that 

every Christian is both able and obliged to contribute actively not only to the salvation 

of the river of life, the Danube, but also to the protection of the entire ecosystem of 

humanity and of the other related ecosystems. With this crowning conclusion, we wish 

to bring to an end our address, offering our thanks once again to the beloved leaders 

and the members of our sister Church and of the Christ-loving State of Romania which 

we have loved from ancient times. We bestow on you all the deserved praise for your 

undivided interest in the theme of the Symposium and in the Symposium itself, as well 

as our wholehearted paternal and Patriarchal blessing. We wish you all every health, 

progress, longevity and good pleasure from God. Amen. 
 

P17: Address of Ecumenical Patriarch Bartholomew at The House of Parliament of 

Romania.docx - 17:38 [The Holy and Great Church of C..]  (9:9)   (Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica]  

No memos 
 

The Holy and Great Church of Christ of Constantinople and all the local Orthodox 

Churches have a common reference to the spiritual heritage of Byzantium. This 

heritage has stood for the transcendence of the anthropocentric philosophy of classical 

Greek antiquity by accepting the anthropocentric teaching of Christianity. 
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The Holy and Great Church of Christ of Constantinople and all the local Orthodox 

Churches have a common reference to the spiritual heritage of Byzantium. This 

heritage has stood for the transcendence of the anthropocentric philosophy of classical 

Greek antiquity by accepting the anthropocentric teaching of Christianity. Such 

transcendence did not imply the rejection of all the achievements of ancient Greek 

thought, but the selective acceptance and application of all good elements therein. We 

see this selection imprinted in a superb manner in the literary work and theology of the 

great Church Fathers. It has to do with their employment of the terminology and 

methodology of the Greeks that were imbued with Christian concepts and aims. Thus, 

the Byzantine Orthodox Church was able to express successfully by means of the 

advanced Greek language and the elaborate Greek logic the Christian principles and 

convictions concerning the God-Man, God and the world, which were new and 
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revolutionary to the Greek world.  
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This heritage has stood for the transcendence of the anthropocentric philosophy of 

classical Greek antiquity by accepting the anthropocentric teaching of Christianity. 

Such transcendence did not imply the rejection of all the achievements of ancient 

Greek thought, but the selective acceptance and application of all good elements 

therein. We see this selection imprinted in a superb manner in the literary work and 

theology of the great Church Fathers. It has to do with their employment of the 

terminology and methodology of the Greeks that were imbued with Christian concepts 

and aims. Thus, the Byzantine Orthodox Church was able to express successfully by 

means of the advanced Greek language and the elaborate Greek logic the Christian 

principles and convictions concerning the God-Man, God and the world, which were 

new and revolutionary to the Greek world. At the same time it contributed auspiciously 

to the spiritual life of the Orthodox Church as a whole, by excluding all Judaizing and 

Hellenizing heresies and remaining firmly attached to the Christian truth of the Cross, 

and of the salvation which springs from it. It did this although this truth was 

foolishness to those possessed purely of the Greek spirit and a scandal to those 

animated with pure Judaic spirituality.(1 Cor. 1:23) Thus, the Mother Church of 

Byzantium formulated the specifically Orthodox proposition concerning our liturgical 

relation to God and to the world. It is this formulation that inspires even today the 

proposition of Orthodoxy concerning the proper approach to the contemporary 

problems of humanity and the world. 
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We see this selection imprinted in a superb manner in the literary work and theology of 

the great Church Fathers. It has to do with their employment of the terminology and 

methodology of the Greeks that were imbued with Christian concepts and aims.  
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Thus, the Byzantine Orthodox Church was able to express successfully by means of the 

advanced Greek language and the elaborate Greek logic the Christian principles and 

convictions concerning the God-Man, God and the world, which were new and 

revolutionary to the Greek world. 
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Thus, the Byzantine Orthodox Church was able to express successfully by means of the 

advanced Greek language and the elaborate Greek logic the Christian principles and 

convictions concerning the God-Man, God and the world, which were new and 

revolutionary to the Greek world. At the same time it contributed auspiciously to the 

spiritual life of the Orthodox Church as a whole, by excluding all Judaizing and 

Hellenizing heresies and remaining firmly attached to the Christian truth of the Cross, 

and of the salvation which springs from it. 
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Thus, the Byzantine Orthodox Church was able to express successfully by means of the 

advanced Greek language and the elaborate Greek logic the Christian principles and 

convictions concerning the God-Man, God and the world, which were new and 

revolutionary to the Greek world. At the same time it contributed auspiciously to the 

spiritual life of the Orthodox Church as a whole, by excluding all Judaizing and 

Hellenizing heresies and remaining firmly attached to the Christian truth of the Cross, 

and of the salvation which springs from it. It did this although this truth was 

foolishness to those possessed purely of the Greek spirit and a scandal to those 

animated with pure Judaic spirituality.(1 Cor. 1:23) Thus, the Mother Church of 

Byzantium formulated the specifically Orthodox proposition concerning our liturgical 

relation to God and to the world. It is this formulation that inspires even today the 

proposition of Orthodoxy concerning the proper approach to the contemporary 

problems of humanity and the world. 
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At the same time it contributed auspiciously to the spiritual life of the Orthodox Church 

as a whole, by excluding all Judaizing and Hellenizing heresies and remaining firmly 

attached to the Christian truth of the Cross, and of the salvation which springs from it 
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It did this although this truth was foolishness to those possessed purely of the Greek 

spirit and a scandal to those animated with pure Judaic spirituality.(1 Cor. 1:23) 
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Thus, the Mother Church of Byzantium formulated the specifically Orthodox proposition 

concerning our liturgical relation to God and to the world 
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Thus, the Mother Church of Byzantium formulated the specifically Orthodox proposition 

concerning our liturgical relation to God and to the world. It is this formulation that 

inspires even today the proposition of Orthodoxy concerning the proper approach to 

the contemporary problems of humanity and the world. 
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It is the common consciousness of all Orthodox peoples throughout the world that the 

spiritual heritage of Orthodoxy impregnated over the centuries their public and 

spiritual life, defining in an impressive way the particular ethos of the Orthodox 

peoples 
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It is the common consciousness of all Orthodox peoples throughout the world that the 

spiritual heritage of Orthodoxy impregnated over the centuries their public and 

spiritual life, defining in an impressive way the particular ethos of the Orthodox 

peoples. This was done not only with respect to the liturgical appropriation of the 

experience of the faith, but also with respect to the extension of this experience to the 

secular realm. In the Orthodox tradition and spirituality, the world is initially very good 

but subsequently becomes a rebellious creation, within which humanity is called to 

achieve through divine grace, and personal willingness and endeavor, the assimilation 

to God and deification by grace. Through the Orthodox Church the sanctifying and 

restoring divine grace of God is extended to the entire cosmos. This is the grace that 

springs from the Holy Altar, on which the mystery of the divine economy in Christ is 

constantly celebrated, and the sacredness of the divine creation is praised, through an 

unceasing thanksgiving and doxology to the all-wise Creator. This doxology has in 

sight God's manifold gifts to man, but especially the saving sacrifice on the Cross of 

the God-Man, God's Son and Word, which reveals the incomprehensible efficaciousness 

of the Cross as the way of transforming and improving the world. In this way the 

natural world acquires deep significance, because it participates in the plan of divine 

economy. It is not a place of exile and imprisonment of the Spirit, but an instrument 

and garment of it that is being sanctified and is participating in it. The natural world is 

destined to partake of the renewal and glorification which encompass the body of the 

Lord that ascended into heaven. Consequently, preoccupation with nature does not 

constitute a task that contradicts Christian interests or militates against Christian 

duties. This presupposes, of course, that such preoccupation is given its rightful place 

within the context of the rest of the Christian duties, such as, the ministry of the word, 

or the ministry of the table, the active engagement in good works and every other 
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good work. Having all these things in mind, the Mother Church does not refrain from 

concern with the problems of the natural environment, knowing that this environment 

should be of good service to humanity and fulfil the purpose for which it was destined. 

It is, then, in the context of this interest, that it assumes an initiative and participates 

in this Third International Scientific Symposium "Religion-Science-Environment" whose 

specific theme this year is that of the "Danube - A River of Life." 
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This was done not only with respect to the liturgical appropriation of the experience of 

the faith, but also with respect to the extension of this experience to the secular realm 
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In the Orthodox tradition and spirituality, the world is initially very good but 

subsequently becomes a rebellious creation, within which humanity is called to achieve 

through divine grace, and personal willingness and endeavor, the assimilation to God 

and deification by grace. Through the Orthodox Church the sanctifying and restoring 

divine grace of God is extended to the entire cosmos. This is the grace that springs 

from the Holy Altar, on which the mystery of the divine economy in Christ is constantly 

celebrated, and the sacredness of the divine creation is praised, through an unceasing 

thanksgiving and doxology to the all-wise Creator. This doxology has in sight God's 

manifold gifts to man, but especially the saving sacrifice on the Cross of the God-Man, 

God's Son and Word, which reveals the incomprehensible efficaciousness of the Cross 

as the way of transforming and improving the world. In this way the natural world 

acquires deep significance, because it participates in the plan of divine economy. It is 

not a place of exile and imprisonment of the Spirit, but an instrument and garment of 

it that is being sanctified and is participating in it. The natural world is destined to 

partake of the renewal and glorification which encompass the body of the Lord that 

ascended into heaven. Consequently, preoccupation with nature does not constitute a 

task that contradicts Christian interests or militates against Christian duties. This 

presupposes, of course, that such preoccupation is given its rightful place within the 

context of the rest of the Christian duties, such as, the ministry of the word, or the 

ministry of the table, the active engagement in good works and every other good 

work.  
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In the Orthodox tradition and spirituality, the world is initially very good but 

subsequently becomes a rebellious creation, within which humanity is called to achieve 

through divine grace, and personal willingness and endeavor, the assimilation to God 

and deification by grace. Through the Orthodox Church the sanctifying and restoring 

divine grace of God is extended to the entire cosmos. This is the grace that springs 
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from the Holy Altar, on which the mystery of the divine economy in Christ is constantly 

celebrated, and the sacredness of the divine creation is praised, through an unceasing 

thanksgiving and doxology to the all-wise Creator. This doxology has in sight God's 

manifold gifts to man, but especially the saving sacrifice on the Cross of the God-Man, 

God's Son and Word, which reveals the incomprehensible efficaciousness of the Cross 

as the way of transforming and improving the world. In this way the natural world 

acquires deep significance, because it participates in the plan of divine economy. It is 

not a place of exile and imprisonment of the Spirit, but an instrument and garment of 

it that is being sanctified and is participating in it. The natural world is destined to 

partake of the renewal and glorification which encompass the body of the Lord that 

ascended into heaven. Consequently, preoccupation with nature does not constitute a 

task that contradicts Christian interests or militates against Christian duties. This 

presupposes, of course, that such preoccupation is given its rightful place within the 

context of the rest of the Christian duties, such as, the ministry of the word, or the 

ministry of the table, the active engagement in good works and every other good 

work. Having all these things in mind, the Mother Church does not refrain from 

concern with the problems of the natural environment, knowing that this environment 

should be of good service to humanity and fulfil the purpose for which it was destined. 

It is, then, in the context of this interest, that it assumes an initiative and participates 

in this Third International Scientific Symposium "Religion-Science-Environment" whose 

specific theme this year is that of the "Danube - A River of Life. 
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In the Orthodox tradition and spirituality, the world is initially very good but 

subsequently becomes a rebellious creation, within which humanity is called to achieve 

through divine grace, and personal willingness and endeavor, the assimilation to God 

and deification by grace. Through the Orthodox Church the sanctifying and restoring 

divine grace of God is extended to the entire cosmos. This is the grace that springs 

from the Holy Altar, on which the mystery of the divine economy in Christ is constantly 

celebrated, and the sacredness of the divine creation is praised, through an unceasing 

thanksgiving and doxology to the all-wise Creator. This doxology has in sight God's 

manifold gifts to man, but especially the saving sacrifice on the Cross of the God-Man, 

God's Son and Word, which reveals the incomprehensible efficaciousness of the Cross 

as the way of transforming and improving the world. In this way the natural world 

acquires deep significance, because it participates in the plan of divine economy. It is 

not a place of exile and imprisonment of the Spirit, but an instrument and garment of 

it that is being sanctified and is participating in it. The natural world is destined to 

partake of the renewal and glorification which encompass the body of the Lord that 

ascended into heaven. Consequently, preoccupation with nature does not constitute a 

task that contradicts Christian interests or militates against Christian duties. This 

presupposes, of course, that such preoccupation is given its rightful place within the 

context of the rest of the Christian duties, such as, the ministry of the word, or the 

ministry of the table, the active engagement in good works and every other good 

work. Having all these things in mind, the Mother Church does not refrain from 

concern with the problems of the natural environment, knowing that this environment 

should be of good service to humanity and fulfil the purpose for which it was destined. 

It is, then, in the context of this interest, that it assumes an initiative and participates 

in this Third International Scientific Symposium "Religion-Science-Environment" whose 

specific theme this year is that of the "Danube - A River of Life." 
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Through the Orthodox Church the sanctifying and restoring divine grace of God is 

extended to the entire cosmos. 
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 The natural world is destined to partake of the renewal and glorification which 

encompass the body of the Lord that ascended into heaven 
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the Mother Church does not refrain from concern with the problems of the natural 

environment, knowing that this environment should be of good service to humanity 

and fulfil the purpose for which it was destined 
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Scientific Symposium "Religion-Science-Environment" whose specific theme this year is 

that of the "Danube - A River of Life." 

The Danube is a superb gift of God to the person of Central and Eastern Europe 

because it has been indeed a source of life for all the peoples of Europe. In Roman 

times, the Danube marked the limit of the civilized world; and in Byzantine times, it 

was the natural bridge of communication between the peoples of the region and the 

civilized world. At all times the Danube has been the open way of constant 

transportation of material and spiritual goods among the peoples of North and South, 

of East and West. 

Indeed, through the transference of the capital of the Roman Empire from Rome to 

Constantinople, the great commercial artery of the Danube was connected both with 

the highest civilization of Byzantium and with the greatest commercial market of the 

then known world, that of Constantinople. Thus, the Danube served for centuries and 

to this day, through the richness and natural flow of its waters, both the natural and 

the spiritual dimension of the life of the peoples of Europe and of the East. This was 
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particularly the case during the Christian period, but it still remains a source and hope 

of life for the people living beside it and for the people of Europe as a whole. 

As a consequence, any indifference towards the vitality of "the river of life" on the part 

of those near to it or far from it could be described as a blasphemy to God the Creator 

and as a crime against humanity. This is because the death of its life is a threat to the 

life of all. The dumping of industrial, chemical or nuclear waste into the flow of the 

river of life constitutes an arbitrary, abusive, and certainly destructive interference on 

the part of humanity in the natural environment. For through the pollution or 

contamination of the waters of the river, a destruction is procured of the entire 

ecosystem of the broader region, which receives its life from unceasing 

communication, like communicating vessels, of the watery subterranean or 

supraterranean arteries of the earth. 
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The Danube is a superb gift of God to the person of Central and Eastern Europe 

because it has been indeed a source of life for all the peoples of Europe 
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In Roman times, the Danube marked the limit of the civilized world; and in Byzantine 

times, it was the natural bridge of communication between the peoples of the region 

and the civilized world. 
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At all times the Danube has been the open way of constant transportation of material 

and spiritual goods among the peoples of North and South, of East and West 
 

P17: Address of Ecumenical Patriarch Bartholomew at The House of Parliament of 

Romania.docx - 17:52 [Indeed, through the transferen..]  (12:12)   (Super) 

Códigos: [Territorialidad - Familia: Arquitectura ontológica] [Visión histórica-tradicional - 

Familia: Arquitectura ontológica]  

No memos 

 

Indeed, through the transference of the capital of the Roman Empire from Rome to 

Constantinople, the great commercial artery of the Danube was connected both with 

the highest civilization of Byzantium and with the greatest commercial market of the 

then known world, that of Constantinople. Thus, the Danube served for centuries and 

to this day, through the richness and natural flow of its waters, both the natural and 

the spiritual dimension of the life of the peoples of Europe and of the East. This was 

particularly the case during the Christian period, but it still remains a source and hope 
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of life for the people living beside it and for the people of Europe as a whole. 
 

P17: Address of Ecumenical Patriarch Bartholomew at The House of Parliament of 

Romania.docx - 17:22 [The sensitivity of the Orthodo..]  (15:15)   (Super) 

Códigos: [Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica]  

No memos 

 

The sensitivity of the Orthodox peoples concerning this problem is self-evident; but it 

has to become a matter of consciousness and personal responsibility for each of us, if 

it is to be resolved more quickly. 
 

P17: Address of Ecumenical Patriarch Bartholomew at The House of Parliament of 

Romania.docx - 17:23 [In His perfect wisdom, God has..]  (15:15)   (Super) 

Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica] [Visión ambiental]  

No memos 

 

 In His perfect wisdom, God has laid down the aims and laws that pertain to the 

operation of the entire divine Creation, and has provided for the self-sufficient 

protection of its life. Therefore, He designated the human person as a steward, and not 

as a destroyer of the divine Creation. He did this because humanity is the finest 

member, the microcosm, the king of the entire divine Creation. Consequently, if 

humanity's stewardship is unfaithful to the divine commandment, that it should work 

and maintain the creation within which it was placed, then humanity is unfaithful to 

itself, destroying God's house which sustains its own life. 
 

P17: Address of Ecumenical Patriarch Bartholomew at The House of Parliament of 

Romania.docx - 17:58 [Therefore, He designated the h..]  (15:15)   (Super) 

Códigos: [Persona humana - Familia: Arquitectura ontológica]  

No memos 

 

Therefore, He designated the human person as a steward, and not as a destroyer of 

the divine Creation. He did this because humanity is the finest member, the 

microcosm, the king of the entire divine Creation. Consequently, if humanity's 

stewardship is unfaithful to the divine commandment, that it should work and maintain 

the creation within which it was placed, then humanity is unfaithful to itself, destroying 

God's house which sustains its own life. 
 

P17: Address of Ecumenical Patriarch Bartholomew at The House of Parliament of 

Romania.docx - 17:26 [The Ecumenical Patriarchate an..]  (16:16)   (Super) 

Códigos: [Cosmopolitics] [Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica]  

No memos 

 

The Ecumenical Patriarchate and the local Orthodox Churches - among whom the Most 

Holy Church of Romania is included, under the inspiring leadership of Your beloved 

Beatitude, most honorable brother Patriarch Teoktist of Romania - and the entire pious 

people of Romania, from His Excellency the President of the Republic to the last citizen, 

are conscious of their mission for the protection of the natural environment. They also 

know that indifference towards the purpose and the normal operation of the divine 

creation would be considered today as an unacceptable cosmological stance. This is 

because the Orthodox Church cannot afford to show lack of concern for the natural 

world, which was included by God in the plan of the divine economy in Christ. The 

Orthodox Church knows full well that the renewal and recapitulation of the entire 
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creation was envisaged in Christ. Thus, the social realism of the Orthodox faith and the 

Orthodox dogmatic stance in regard to the creation easily lead to the conclusion that 

every Christian is both able and obliged to contribute actively not only to the salvation 

of the river of life, the Danube, but also to the protection of the entire ecosystem of 

humanity and of the other related ecosystems. With this crowning conclusion, we wish 

to bring to an end our address, offering our thanks once again to the beloved leaders 

and the members of our sister Church and of the Christ-loving State of Romania which 

we have loved from ancient times. We bestow on you all the deserved praise for your 

undivided interest in the theme of the Symposium and in the Symposium itself, as well 

as our wholehearted paternal and Patriarchal blessing. We wish you all every health, 

progress, longevity and good pleasure from God. Amen. 
 

P17: Address of Ecumenical Patriarch Bartholomew at The House of Parliament of 

Romania.docx - 17:60 [They also know that indifferen..]  (16:16)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 
 

They also know that indifference towards the purpose and the normal operation of the 

divine creation would be considered today as an unacceptable cosmological stance 
 

P17: Address of Ecumenical Patriarch Bartholomew at The House of Parliament of 

Romania.docx - 17:29 [This is because the Orthodox C..]  (16:16)   (Super) 

Códigos: [Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica]  

No memos 
 

 This is because the Orthodox Church cannot afford to show lack of concern for the 

natural world, which was included by God in the plan of the divine economy in Christ. 

The Orthodox Church knows full well that the renewal and recapitulation of the entire 

creation was envisaged in Christ. 
 

P17: Address of Ecumenical Patriarch Bartholomew at The House of Parliament of 

Romania.docx - 17:61 [This is because the Orthodox C..]  (16:16)   (Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica]  

No memos 

 

This is because the Orthodox Church cannot afford to show lack of concern for the 

natural world, which was included by God in the plan of the divine economy in Christ. 

The Orthodox Church knows full well that the renewal and recapitulation of the entire 

creation was envisaged in Christ. 
 

P17: Address of Ecumenical Patriarch Bartholomew at The House of Parliament of 

Romania.docx - 17:72 [This is because the Orthodox C..]  (16:16)   (Super) 

Códigos: [Pensamiento nuclear - Familia: Arquitectura ontológica]  

No memos 

 

This is because the Orthodox Church cannot afford to show lack of concern for the 

natural world, which was included by God in the plan of the divine economy in Christ. 

The Orthodox Church knows full well that the renewal and recapitulation of the entire 

creation was envisaged in Christ. Thus, the social realism of the Orthodox faith and the 

Orthodox dogmatic stance in regard to the creation easily lead to the conclusion that 

every Christian is both able and obliged to contribute actively not only to the salvation 

of the river of life, the Danube, but also to the protection of the entire ecosystem of 
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humanity and of the other related ecosystems. 
 

P17: Address of Ecumenical Patriarch Bartholomew at The House of Parliament of 

Romania.docx - 17:32 [With this crowning conclusion,..]  (16:16)   (Super) 

Códigos: [Visión histórica-tradicional - Familia: Arquitectura ontológica]  

No memos 

 

 With this crowning conclusion, we wish to bring to an end our address, offering our 

thanks once again to the beloved leaders and the members of our sister Church and of 

the Christ-loving State of Romania which we have loved from ancient times. 
 

P17: Address of Ecumenical Patriarch Bartholomew at The House of Parliament of 

Romania.docx - 17:62 [the members of our sister Chur..]  (16:16)   (Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica]  

No memos 

 

the members of our sister Church and of the Christ-loving State of Romania which we 

have loved from ancient times 
 

P17: Address of Ecumenical Patriarch Bartholomew at The House of Parliament of 

Romania.docx - 17:63 [as well as our wholehearted pa..]  (16:16)   (Super) 

Códigos: [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 

 

as well as our wholehearted paternal and Patriarchal blessing 
 

P18: Address During the Closing of the International Ecological Symposium in 

Thessaloniki.docx - 18:3 [The first page in the history ..]  (4:4)   (Super) 

Códigos: [Territorialidad - Familia: Arquitectura ontológica]  

No memos 

 

The first page in the history of saving the Black Sea from ecological devastation has 

been written. 
 

P18: Address During the Closing of the International Ecological Symposium in 

Thessaloniki.docx - 18:23 [For, as human beings, we are b..]  (5:5)   (Super) 

Códigos: [Pensamiento nuclear - Familia: Arquitectura ontológica]  

No memos 

 

For, as human beings, we are both the reason for the various ecological problems and 

the receiver of the results from these. Yet, it ought not to escape our attention that we 

are ourselves an “environment” for our fellow beings. Each of us, as a dweller in the 

wider ecosystem, is in this respect an environment for our fellow human 

beings. Human, it is true, but an environment. As a result, it is not sufficient that we 

secure the best terms for the natural ecosystem, which surrounds humankind, and 

with which we usually concern ourselves. Instead, it is imperative that we secure that 

human behavior, which is the best for human symbiosis as well. Unfortunately, the 

ecological problems relating to the natural environment are usually provoked by 

human actions, but despite the fact that this is serious, it is frequently of less 

importance in comparison with all the ills that humanity directly provokes against its 

fellow human beings. 
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P18: Address During the Closing of the International Ecological Symposium in 

Thessaloniki.docx - 18:24 [Ecological adulteration is an ..]  (7:7)   (Super) 

Códigos: [Pensamiento nuclear - Familia: Arquitectura ontológica]  

No memos 

 

Ecological adulteration is an imminent danger, a danger threatening both nature and 

humankind. Unfortunately, however, it is human beings who by means of other human 

beings are frequently not simply a danger threatening them, but the cause of a 

catastrophic event. History overflows and our days are equally full of persecution, 

oppression, genocide, execution, destruction and plundering of man by man. Thus, it 

is not just the damage to nature, resulting from greed and indirectly harming 

the members of human society, which is a serious problem. It is also the 

direct harm brought upon human society, resulting from various inhumane 

motives and developing within diseased and fanatical souls, which should be 

the focus of our attention. Consequently, we ought to turn our interest to these 

people as forming the environment of the rest of our fellow human beings and as 

creating for them good or, occasionally, unbearable conditions of life, and to 

investigate in what ways we are able to improve the conditions of man’s dwelling 

alongside one’s fellow man. 
 

P18: Address During the Closing of the International Ecological Symposium in 

Thessaloniki.docx - 18:20 [Consequently, we ought to turn..]  (7:8)   (Super) 

Códigos: [Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 

 

 Consequently, we ought to turn our interest to these people as forming the 

environment of the rest of our fellow human beings and as creating for them good or, 

occasionally, unbearable conditions of life, and to investigate in what ways we are able 

to improve the conditions of man’s dwelling alongside one’s fellow man.  

With full awareness, we have sidestepped the issue. However, if we do not change 

within ourselves the attitude of our heart towards our fellow human beings from an 

attitude of indifference or even enmity to an attitude of friendship, cooperation and 

acceptance, then we will achieve nothing in the confrontation of the ecological 

problems of worldwide interest.  
 

P18: Address During the Closing of the International Ecological Symposium in 

Thessaloniki.docx - 18:13 [With full awareness, we have s..]  (8:8)   (Super) 

Códigos: [Remedios y soluciones - Familia: Arquitectura ontológica] [Visión ambiental]  

No memos 
 

With full awareness, we have sidestepped the issue. However, if we do not change 

within ourselves the attitude of our heart towards our fellow human beings from an 

attitude of indifference or even enmity to an attitude of friendship, cooperation and 

acceptance, then we will achieve nothing in the confrontation of the ecological 

problems of worldwide interest.  
 

P18: Address During the Closing of the International Ecological Symposium in 

Thessaloniki.docx - 18:21 [Having the hope that the heavy..]  (9:9)   (Super) 

Códigos: [No violencia] [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 
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Having the hope that the heavy clouds of conflict among people will be dispelled, and 

daily offering fervent prayers for this cause, with gratitude and paternal love we bid 

farewell to the beloved participants of this symposium. And we entreat the Lord to 

protect and shield them all during their return journey and throughout all the days of 

their life that lies before them.  
 

P19: Address During the Prayer for Peace in Novi Sad.docx - 19:5 [We are here in beloved 

Serbia ..]  (4:4)   (Super) 

Códigos: [Territorialidad - Familia: Arquitectura ontológica]  

No memos 

 

We are here in beloved Serbia in conjunction with the Third International Scientific 

Symposium “Religion, Science and Environment.” This symposium, originally planned 

for this year long before the recent tragic events, is dealing with the specific theme of 

“The Danube: A River of Life.” 
 

P19: Address During the Prayer for Peace in Novi Sad.docx - 19:40 [We would, however, 

prefer to e..]  (4:4)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

We would, however, prefer to express our joy, so that the evil one will not gloat 

excessively that he has achieved in removing from our hearts the joy, which the Lord 

of truth, life, and victory over death has assured us that no one can take away from 

us.  
 

P19: Address During the Prayer for Peace in Novi Sad.docx - 19:49 [We would, however, 

prefer to e..]  (4:4)   (Super) 

Códigos: [Pensamiento nuclear - Familia: Arquitectura ontológica]  

No memos 

 

We would, however, prefer to express our joy, so that the evil one will not gloat 

excessively that he has achieved in removing from our hearts the joy, which the Lord 

of truth, life, and victory over death has assured us that no one can take away from 

us. Therefore, even in the midst of a myriad of hardships, we always rejoice and are 

triumphant over the sad things in life, inspiring in those injured an optimism and faith 

in the help that comes from God, who alone can increase twofold and further bless the 

last things of the faithful more than the first, as He did with Job (Job 4: 2, 10, 12). 
 

P19: Address During the Prayer for Peace in Novi Sad.docx - 19:8 [Therefore, even in the 

midst o..]  (4:4)   (Super) 

Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica] [Esperanza]  

No memos 

 

Therefore, even in the midst of a myriad of hardships, we always rejoice and are 

triumphant over the sad things in life, inspiring in those injured an optimism and faith 

in the help that comes from God, who alone can increase twofold and further bless the 

last things of the faithful more than the first, as He did with Job (Job 4: 2, 10, 12). 
 

P19: Address During the Prayer for Peace in Novi Sad.docx - 19:10 [they must not sin against 

the ..]  (5:5)   (Super) 
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Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

 they must not sin against the Lord, as Job himself did not, and must not return 

imprudence to God (Job 1: 22). 
 

P19: Address During the Prayer for Peace in Novi Sad.docx - 19:13 [We further pray that God 

will ..]  (6:6)   (Super) 

Códigos: [Territorialidad - Familia: Arquitectura ontológica]  

No memos 

 

We further pray that God will grant everyone repentance and prudence in all things, so 

that even in this dreadfully tormented region of the Balkans,  
 

P19: Address During the Prayer for Peace in Novi Sad.docx - 19:42 [We further pray that God 

will ..]  (6:6)   (Super) 

Códigos: [No violencia] [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 

 

We further pray that God will grant everyone repentance and prudence in all things, so 

that even in this dreadfully tormented region of the Balkans, there will prevail the 

beloved peace “which is something sweet in name and in essence,” according to St. 

Gregory the Theologian (Homily 22. Eirenikos 2, paragraph 1). 
 

P19: Address During the Prayer for Peace in Novi Sad.docx - 19:14 [there will prevail the 

beloved..]  (6:6)   (Super) 

Códigos: [Patrística - Familia: Arquitectura ontológica]  

No memos 

 

there will prevail the beloved peace “which is something sweet in name and in 

essence,” according to St. Gregory the Theologian (Homily 22. Eirenikos 2, paragraph 

1). 
 

P19: Address During the Prayer for Peace in Novi Sad.docx - 19:16 [Furthermore, the Danube, 

which..]  (6:6)   (Super) 

Códigos: [Territorialidad - Familia: Arquitectura ontológica]  

No memos 

 

 Furthermore, the Danube, which has been disastrously wounded from the manifold 

responsibilities of human beings, will run the danger of ceasing to be a peaceful “river 

of life." 
 

P19: Address During the Prayer for Peace in Novi Sad.docx - 19:19 [War and violence are not 

means..]  (7:7)   (Super) 

Códigos: [Principios morales y éticos] [Remedios y soluciones - Familia: Arquitectura 

ontológica] [Violencia y conflicto]  

No memos 
 

War and violence are not means used by God to achieve a result. They are 

machinations of the devil used for the most part to achieve unlawful ends. And we say 

"for the most part" because as is well known, in a few but certain instances, the 
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Orthodox Church forgives the armed defence against oppression and violence in 

general. However, the rule is that a peaceful resolution of differences and a peaceful 

cooperation is more pleasing to God and more beneficial to humankind. 
 

P19: Address During the Prayer for Peace in Novi Sad.docx - 19:50 [War and violence are not 

means..]  (7:12)   (Super) 

Códigos: [Pensamiento nuclear - Familia: Arquitectura ontológica]  

No memos 

 

War and violence are not means used by God to achieve a result. They are 

machinations of the devil used for the most part to achieve unlawful ends. And we say 

"for the most part" because as is well known, in a few but certain instances, the 

Orthodox Church forgives the armed defence against oppression and violence in 

general. However, the rule is that a peaceful resolution of differences and a peaceful 

cooperation is more pleasing to God and more beneficial to humankind. 

For war and violence breed hatred and revenge, leading to an endless cycle of evil until 

opponents completely annihilate each other. For this reason St. Paul exhorts us: "Do 

not be overcome by evil, but overcome evil with good" (Rom.12: 21). We certainly 

know that each of us is able to determine our own behaviour. However, many people, 

acting together, form another mode of behaviour determined either by a majority, or 

by authority, or even by the more dominant group. Nevertheless, we Christians must 

never forget the example of our Lord Jesus Christ and the beatitude blessing for the 

peacemakers; neither must we forget the continual prayer for peace of the whole 

world. Christians by conviction are lovers of peace and silence. We are not, however, 

idle or meddlesome. We adopt all good deeds and learn to assume leadership in these, 

in accordance with the apostolic exhortation (Titus 3: 14). The fact that we wish to 

lead peaceful and serene lives in a prevailing calmness among nations, does not 

however mean we do not participate in the concerns of life. Rather, in so far as it is 

possible, we do not participate in conflicts, according to the Apostolic words:“If 

possible, so far as it depends upon you, live peaceably with all” (Rom. 12: 18). 

It is true that serious dilemmas sometimes appear as to what needs to be done. Yet 

Christians are directed toward a solution both by the teaching of the Gospel as well as 

by divine grace, when they seek divine illumination through hard and heartfelt prayer. 

In this regard, we may underline three basic principles: 

First: “Put your sword back in its place; for all who take the sword will perish by the 

sword” (Matt. 26: 52) 

Second: “Never avenge yourselves, but give way to wrath; for it is written, ‘vengeance 

is mine, I will repay,’ says the Lord” (Rom, 12: 19) 

Third: “Render then to Caesar the things that are Caesar’s and to God those things 

that are God’s” (Matt. 22: 21) 
 

P19: Address During the Prayer for Peace in Novi Sad.docx - 19:20 [War and violence are not 
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means..]  (7:14)   (Super) 

Códigos: [Particularidad dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

War and violence are not means used by God to achieve a result. They are 

machinations of the devil used for the most part to achieve unlawful ends. And we say 

"for the most part" because as is well known, in a few but certain instances, the 

Orthodox Church forgives the armed defence against oppression and violence in 

general. However, the rule is that a peaceful resolution of differences and a peaceful 

cooperation is more pleasing to God and more beneficial to humankind. 

For war and violence breed hatred and revenge, leading to an endless cycle of evil until 

opponents completely annihilate each other. For this reason St. Paul exhorts us: "Do 

not be overcome by evil, but overcome evil with good" (Rom.12: 21). We certainly 

know that each of us is able to determine our own behaviour. However, many people, 

acting together, form another mode of behaviour determined either by a majority, or 

by authority, or even by the more dominant group. Nevertheless, we Christians must 

never forget the example of our Lord Jesus Christ and the beatitude blessing for the 

peacemakers; neither must we forget the continual prayer for peace of the whole 

world. Christians by conviction are lovers of peace and silence. We are not, however, 

idle or meddlesome. We adopt all good deeds and learn to assume leadership in these, 

in accordance with the apostolic exhortation (Titus 3: 14). The fact that we wish to 

lead peaceful and serene lives in a prevailing calmness among nations, does not 

however mean we do not participate in the concerns of life. Rather, in so far as it is 

possible, we do not participate in conflicts, according to the Apostolic words:“If 

possible, so far as it depends upon you, live peaceably with all” (Rom. 12: 18). 

It is true that serious dilemmas sometimes appear as to what needs to be done. Yet 

Christians are directed toward a solution both by the teaching of the Gospel as well as 

by divine grace, when they seek divine illumination through hard and heartfelt prayer. 

In this regard, we may underline three basic principles: 

First: “Put your sword back in its place; for all who take the sword will perish by the 

sword” (Matt. 26: 52) 

Second: “Never avenge yourselves, but give way to wrath; for it is written, ‘vengeance 

is mine, I will repay,’ says the Lord” (Rom, 12: 19) 

Third: “Render then to Caesar the things that are Caesar’s and to God those things 

that are God’s” (Matt. 22: 21) 

From these guiding principles are derived many others, which combined with the other 

well known Gospel commands, comprise an alternative attitude of life one which 

fundamentally differs from the prevailing perception. This is the perception that cross 

and crucifixion, martyrdom and sacrifice, are followed by resurrection: a resurrection 
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invisible to many, but an actual and genuine resurrection for those able to see things 

more deeply and more clearly. Finally, the victor is not the one who has tyrannically 

imposed his view, but the one who has justice on his side. Consequently, our main 

concern is not to impose ourselves, but to walk together with justice, not to do 

injustice. In the long term. this appears to be more advantageous because whatever is 

built on injustice collapses with the passing of time. It is for this reason that we see 

wars being repeated, because after each war things are not regulated on the basis of 

right, but on the basis of might. 

As Christians who study history, we know (which means that we see it proved also in 

the rules of human logic, and not only through faith) that the above is true, that 

justice and truth prevail in the end, so long as there is someone to seek after them. It 

is for this reason that we always seek truth and justice, which give birth to peace, 

preferring to be done injustice than to do injustice, as did the philosopher Socrates 

who lived before Christ. 
 

P19: Address During the Prayer for Peace in Novi Sad.docx - 19:22 [And we say "for the most 

part"..]  (7:7)   (Super) 

Códigos: [Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica]  

No memos 

 

And we say "for the most part" because as is well known, in a few but certain 

instances, the Orthodox Church forgives the armed defence against oppression and 

violence in general. However, the rule is that a peaceful resolution of differences and a 

peaceful cooperation is more pleasing to God and more beneficial to humankind. 
 

P19: Address During the Prayer for Peace in Novi Sad.docx - 19:23 [However, the rule is that a 

pe..]  (7:7)   (Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica]  

No memos 

 

However, the rule is that a peaceful resolution of differences and a peaceful 

cooperation is more pleasing to God and more beneficial to humankind. 
 

P19: Address During the Prayer for Peace in Novi Sad.docx - 19:24 [. For this reason St. Paul 

exh..]  (8:8)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 
 

. For this reason St. Paul exhorts us: "Do not be overcome by evil, but overcome evil 

with good" (Rom.12: 21) 
 

P19: Address During the Prayer for Peace in Novi Sad.docx - 19:48 [Nevertheless, we 

Christians mu..]  (8:17)   (Super) 

Códigos: [Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 
 

Nevertheless, we Christians must never forget the example of our Lord Jesus Christ 

and the beatitude blessing for the peacemakers; neither must we forget the continual 
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prayer for peace of the whole world. Christians by conviction are lovers of peace and 

silence. We are not, however, idle or meddlesome. We adopt all good deeds and learn 

to assume leadership in these, in accordance with the apostolic exhortation (Titus 3: 

14). The fact that we wish to lead peaceful and serene lives in a prevailing calmness 

among nations, does not however mean we do not participate in the concerns of life. 

Rather, in so far as it is possible, we do not participate in conflicts, according to the 

Apostolic words:“If possible, so far as it depends upon you, live peaceably with all” 

(Rom. 12: 18). 

It is true that serious dilemmas sometimes appear as to what needs to be done. Yet 

Christians are directed toward a solution both by the teaching of the Gospel as well as 

by divine grace, when they seek divine illumination through hard and heartfelt prayer. 

In this regard, we may underline three basic principles: 

First: “Put your sword back in its place; for all who take the sword will perish by the 

sword” (Matt. 26: 52) 

Second: “Never avenge yourselves, but give way to wrath; for it is written, ‘vengeance 

is mine, I will repay,’ says the Lord” (Rom, 12: 19) 

Third: “Render then to Caesar the things that are Caesar’s and to God those things 

that are God’s” (Matt. 22: 21) 

From these guiding principles are derived many others, which combined with the other 

well known Gospel commands, comprise an alternative attitude of life one which 

fundamentally differs from the prevailing perception. This is the perception that cross 

and crucifixion, martyrdom and sacrifice, are followed by resurrection: a resurrection 

invisible to many, but an actual and genuine resurrection for those able to see things 

more deeply and more clearly. Finally, the victor is not the one who has tyrannically 

imposed his view, but the one who has justice on his side. Consequently, our main 

concern is not to impose ourselves, but to walk together with justice, not to do 

injustice. In the long term. this appears to be more advantageous because whatever is 

built on injustice collapses with the passing of time. It is for this reason that we see 

wars being repeated, because after each war things are not regulated on the basis of 

right, but on the basis of might. 

As Christians who study history, we know (which means that we see it proved also in 

the rules of human logic, and not only through faith) that the above is true, that 

justice and truth prevail in the end, so long as there is someone to seek after them. It 

is for this reason that we always seek truth and justice, which give birth to peace, 

preferring to be done injustice than to do injustice, as did the philosopher Socrates 

who lived before Christ. 

In this way, we pursue peace, as the psalmist also recommends: "seek peace, and 

pursue it" (Psalm 34: 14). Yet this peace is well grounded on the firm foundation of 

justice. And we always hold before our eyes the notion that being crucified, we expect 
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resurrection. By loving the Risen Lord, we overcome fear, forgive our enemies, pray for 

all, and live in this world the reality of the other world, which this world does not 

comprehend. 

Thus, again, and repeatedly, and unceasingly, we invite all the faithful: “Let us pray to 

the Lord: for the peace of the whole world and for the stability of the holy Churches of 

God.” 

Standing at this sacred place, we pay tribute and express gratitude for the sacrifice of 

all the victims of World War II and of all wars, whether they be Jews, Christians, 

Muslims, of any or of no faith. We call to memory the environmental wounds of the 

region, the natural devastation, and the destruction of cultural and religious 

monuments, synagogues, churches, and mosques alike. We pay tribute and express 

Gratitude for the victims of every ethnicity or ideology whatsoever, the victims of war 

and violence in general, without discrimination. We pray for the repose of their souls, 

that their unjustly shed blood will continuously water the tree of peace. Amen. 

 
 

P19: Address During the Prayer for Peace in Novi Sad.docx - 19:45 [Christians by conviction 

are l..]  (8:8)   (Super) 

Códigos: [Particularidad dogma referencial - Familia: Arquitectura ontológica]  

No memos 
 

Christians by conviction are lovers of peace and silence. We are not, however, idle or 

meddlesome. We adopt all good deeds and learn to assume leadership in these, in 

accordance with the apostolic exhortation (Titus 3: 14) 
 

P19: Address During the Prayer for Peace in Novi Sad.docx - 19:25 [We are not, however, idle 

or m..]  (8:8)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

 We are not, however, idle or meddlesome. We adopt all good deeds and learn to 

assume leadership in these, in accordance with the apostolic exhortation (Titus 3: 14 
 

P19: Address During the Prayer for Peace in Novi Sad.docx - 19:26 [Rather, in so far as it is 

pos..]  (8:8)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

Rather, in so far as it is possible, we do not participate in conflicts, according to the 

Apostolic words:“If possible, so far as it depends upon you, live peaceably with all” 

(Rom. 12: 18). 
 

P19: Address During the Prayer for Peace in Novi Sad.docx - 19:27 [First: “Put your sword 

back in..]  (10:10)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 
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First: “Put your sword back in its place; for all who take the sword will perish by the 

sword” (Matt. 26: 52) 
 

P19: Address During the Prayer for Peace in Novi Sad.docx - 19:28 [Second: “Never avenge 

yourselv..]  (11:11)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 
 

Second: “Never avenge yourselves, but give way to wrath; for it is written, ‘vengeance 

is mine, I will repay,’ says the Lord” (Rom, 12: 19) 
 

P19: Address During the Prayer for Peace in Novi Sad.docx - 19:29 [Third: “Render then to 

Caesar ..]  (12:12)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

Third: “Render then to Caesar the things that are Caesar’s and to God those things 

that are God’s” (Matt. 22: 21) 
 

P19: Address During the Prayer for Peace in Novi Sad.docx - 19:30 [From these guiding 

principles ..]  (13:13)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

From these guiding principles are derived many others, which combined with the other 

well known Gospel commands, comprise an alternative attitude of life one which 

fundamentally differs from the prevailing perception. 
 

P19: Address During the Prayer for Peace in Novi Sad.docx - 19:31 [In this way, we pursue 

peace, ..]  (15:15)   (Super) 

Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

In this way, we pursue peace, as the psalmist also recommends: "seek peace, and 

pursue it" (Psalm 34: 14). 
 

P19: Address During the Prayer for Peace in Novi Sad.docx - 19:32 [In this way, we pursue 

peace, ..]  (15:17)   (Super) 

Códigos: [Particularidad dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

In this way, we pursue peace, as the psalmist also recommends: "seek peace, and 

pursue it" (Psalm 34: 14). Yet this peace is well grounded on the firm foundation of 

justice. And we always hold before our eyes the notion that being crucified, we expect 

resurrection. By loving the Risen Lord, we overcome fear, forgive our enemies, pray for 

all, and live in this world the reality of the other world, which this world does not 

comprehend. 

Thus, again, and repeatedly, and unceasingly, we invite all the faithful: “Let us pray to 
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the Lord: for the peace of the whole world and for the stability of the holy Churches of 

God.” 

Standing at this sacred place, we pay tribute and express gratitude for the sacrifice of 

all the victims of World War II and of all wars, whether they be Jews, Christians, 

Muslims, of any or of no faith. We call to memory the environmental wounds of the 

region, the natural devastation, and the destruction of cultural and religious 

monuments, synagogues, churches, and mosques alike. We pay tribute and express 

Gratitude for the victims of every ethnicity or ideology whatsoever, the victims of war 

and violence in general, without discrimination. We pray for the repose of their souls, 

that their unjustly shed blood will continuously water the tree of peace. Amen. 

 
 

P19: Address During the Prayer for Peace in Novi Sad.docx - 19:33 [Thus, again, and 

repeatedly, a..]  (16:16)   (Super) 

Códigos: [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 

 

Thus, again, and repeatedly, and unceasingly, we invite all the faithful: “Let us pray to 

the Lord: for the peace of the whole world and for the stability of the holy Churches of 

God.” 
 

P19: Address During the Prayer for Peace in Novi Sad.docx - 19:34 [Standing at this sacred 

place,..]  (17:17)   (Super) 

Códigos: [Violencia y conflicto] [Visión histórica-tradicional - Familia: Arquitectura 

ontológica]  

No memos 

 

Standing at this sacred place, we pay tribute and express gratitude for the sacrifice of 

all the victims of World War II and of all wars, whether they be Jews, Christians, 

Muslims, of any or of no faith 
 

P19: Address During the Prayer for Peace in Novi Sad.docx - 19:46 [Standing at this sacred 

place,..]  (17:17)   (Super) 

Códigos: [Visión histórica-tradicional - Familia: Arquitectura ontológica]  

No memos 

 

Standing at this sacred place, we pay tribute and express gratitude for the sacrifice of 

all the victims of World War II and of all wars, whether they be Jews, Christians, 

Muslims, of any or of no faith. 
 

P19: Address During the Prayer for Peace in Novi Sad.docx - 19:37 [We call to memory the 

environm..]  (17:17)   (Super) 

Códigos: [Visión histórica-tradicional - Familia: Arquitectura ontológica]  

No memos 

 

We call to memory the environmental wounds of the region, the natural devastation, 

and the destruction of cultural and religious monuments, synagogues, churches, and 

mosques alike. We pay tribute and express Gratitude for the victims of every ethnicity 
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or ideology whatsoever, the victims of war and violence in general, without 

discrimination. We pray for the repose of their souls, that their unjustly shed blood will 

continuously water the tree of peace. 
 

P19: Address During the Prayer for Peace in Novi Sad.docx - 19:38 [We pray for the repose of 

thei..]  (17:17)   (Super) 

Códigos: [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 

 

We pray for the repose of their souls, that their unjustly shed blood will continuously 

water the tree of peace. Amen. 
 

P20: Address of Ecumenical Patriarch Bartholomew During the Planting of a Tree in the Park 

of the Children.docx - 20:13 [We love the human and because ..]  (5:5)   (Super) 

Códigos: [Pensamiento nuclear - Familia: Arquitectura ontológica]  

No memos 

 

 We love the human and because of him the natural environment, in which God place 

him. This natural environment rarely exists cared for correctly by man. Therefore, we 

have the duty to sensitize every person to the divine commandment “to till and 

keep”natural paradise, in other words the natural environment. This means that we are 

obliged to regenerate this as often as and for whatever reason it is injured or to create 

ecosystems of natural life where they are missing. In this foresight our planting of a 

tree is placed in this beautiful Park, as our small symbol the transformation of the 

beautiful environment, which contributes to the optimism and health of our dear 

children and of all of our dear fellow men. 
 

P20: Address of Ecumenical Patriarch Bartholomew During the Planting of a Tree in the Park 

of the Children.docx - 20:12 [We love the human and because ..]  (5:5)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

We love the human and because of him the natural environment, in which God place 

him 
 

P20: Address of Ecumenical Patriarch Bartholomew During the Planting of a Tree in the Park 

of the Children.docx - 20:9 [In this foresight our planting..]  (5:5)   (Super) 

Códigos: [Acción ambiental] [Lenguaje simbólico, metafórico, alegórico - Familia: 

Arquitectura ontológica]  

No memos 

 

 In this foresight our planting of a tree is placed in this beautiful Park, as our small 

symbol the transformation of the beautiful environment, which contributes to the 

optimism and health of our dear children and of all of our dear fellow men. 
 

P20: Address of Ecumenical Patriarch Bartholomew During the Planting of a Tree in the Park 

of the Children.docx - 20:10 [We congratulate you for your b..]  (6:6)   (Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica] [Emotividad]  

No memos 

 

We congratulate you for your beautiful interest for the environment of man, which 
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expresses your concern for man, and we wish for you success in your good attempts to 

improve this. We crown you by our paternal prayers and patriarchal blessings and 

invoke upon you and your coworkers the grace and rich mercy of God. 
 

P20: Address of Ecumenical Patriarch Bartholomew During the Planting of a Tree in the Park 

of the Children.docx - 20:11 [We crown you by our paternal p..]  (6:6)   (Super) 

Códigos: [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 

 

We crown you by our paternal prayers and patriarchal blessings and invoke upon you 

and your coworkers the grace and rich mercy of God. 
 

P21: Address During the Official Opening of the Inaugural Session of the Halki Ecological 

Institute.docx - 21:33 [The beautiful Black Sea, aroun..]  (4:4)   (Super) 

Códigos: [Visión histórica-tradicional - Familia: Arquitectura ontológica]  

No memos 

 

The beautiful Black Sea, around which so many renowned ancient civilizations 

flourished, constituted a very useful channel of communication between peoples and 

cultures throughout the centuries.  
 

P21: Address During the Official Opening of the Inaugural Session of the Halki Ecological 

Institute.docx - 21:2 [The beautiful Black Sea, aroun..]  (4:20)   (Super) 

Códigos: [Territorialidad - Familia: Arquitectura ontológica]  

No memos 

 

The beautiful Black Sea, around which so many renowned ancient civilizations 

flourished, constituted a very useful channel of communication between peoples and 

cultures throughout the centuries. Even more so, it is also a biotope, a living habitat, 

which for thousands of years existed under balanced conditions that allowed for the 

preservation of life both under the waters and on the region's surrounding shores; a 

life which was nourished by its natural recycling and which nourished its inhabitants as 

well.  

The linkage of the Black Sea with the Mediterranean via the Bosphorus also allowed 

the Mediterranean peoples to travel by sea to the North and, conversely, for those in 

the North to sail south. Even though there have been many military conflicts in this 

region, today we see that this mode of communication contributed to the cultural 

development of neighboring peoples. By means of the mighty flowing rivers, in 

particular the Danube, the Black Sea allowed communication among the peoples living 

inland, thus constituting a center of communication, the significance of which continues 

even until today. The fact that many rivers of Europe, Asia and Asia Minor flow into the 

Black Sea make it the recipient of the refuse settlement that these rivers deposit from 

sources that surround them and even those that are remote.  

Unfortunately, the description by Herodotus about the primeval belief in the 

sacredness of rivers that existed among certain peoples living by them -- a belief 
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imposed upon them for reasons of religious conviction, that they must not pollute the 

rivers -- is not a generally accepted credo of humankind. To this we must also add 

rational behavior, which refuses to respect the deeper and truer justification of such a 

principle and belief. The denial of that which is not rational, which in turn leads one to 

"reason" as the only criterion of truth, and having denied the pedagogical power of the 

myth with its higher rationality found hidden in its message, has led modern man to a 

shortsighted, selfish, and pettily opportunistic state. We experience the consequence of 

this state as a foretaste of our biological death, which unexpectedly comes upon us 

and for which we prepare ourselves by our own so-called rational energies, which are, 

in fact, foolish and irrational.  

The overproduction and over-consumption of toxic substances in both industry and 

agriculture – not to mention war – directs those substances that are non-degradable 

toward an inert and harmless body of rainwater intended to cleanse the surface of the 

earth and for irrigation, into the recipients of the flowing waters of the rivers, that is, 

into the oceans. The Black Sea in this case, being relatively small in size, is the 

recipient of a disproportionate quantity of pollutants. As a result, it is constantly and 

intensely being overburdened even more so than are the great Pacific and Atlantic 

Oceans. Indeed, this apparently is due to the industrialization, the over consumption, 

and the overall changes and condition of life of modern society.  

Causes and Cause 

Even if these reasons, indeed, contribute to the pollution of the Black Sea, we insist on 

characterizing them as “apparent causes,”because we consider the “true cause” to be 

the destruction of that which is religious piety within the human heart over and against 

the evil that can be carried by the rivers.  

This piety which the ancient peoples had, referred to by Herodotus, elevated them to a 

level of spiritual civilization higher than our own inasmuch as we do not have the 

delicateness of feelings and the sensitivities of our responsibility in facing our fellow 

human beings which these ancestors possessed. Thus, this entrenches us behind the 

egotistical pretension that our higher logic does not allow us to accept the sacredness 

of a natural thing such as a river. In this, we prove ourselves to be foolish and 

incapable of thinking on a plane higher than our small-minded reason in order to 

understand that the sacredness of rivers and of all creation exists and is a given, just 

as is the sacredness of the human person which nature, itself, is ordained to serve. All 

that was created “good” by the All Good Creator participates in the sacredness of its 

creator. Conversely, disrespect toward it is disrespect toward the Creator inasmuch as 

the arrogant destruction of a work of art is an insult to the artist who created it.  

Consequently, if we desire to improve the situation, we must restore in the 

hearts of the members of our society the sensitivity that was held in the 

hearts of our ancestors, whom Herodotus mentions. In other words, we must 
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restore respect to the truly existing sanctity of life, which is in peril because of our 

shortsighted and egotistical polluting actions.  

The riparian people are so numerous and so greatly dispersed, even among many 

nations, that there is no possibility of fully monitoring them. The successful method of 

avoiding river pollution, a method discovered by the early ancestors of Herodotus, not 

as a useful lie but as a most profound truth, is denied and rejected by some of us 

modern de-mythologizers and intellectualists as confusing the supernatural with the 

one-dimensional nature of the world, according to our deluded perception. The result is 

that we have allowed human individualism to act in a very shortsighted way, in as 

much as the transferal of pollution far away from us satisfies us, and we feel secure. 

Yet, we do not consider the fact that we are thus setting into motion a vicious circle of 

a mutual transferal of pollution and a vain struggle of repression and healing, where in 

fact only prevention can save the situation.  

Such prevention can only be achieved if all members of society regard it as their moral 

and above all their religious obligation not to cast their wastes upon other fellow 

human beings. This is understood and socially accepted as an obligation of life. Yet it 

must be expanded also to our broader economic and biomechanical moral conduct.  

The Wonder of Creation 

We are therefore obliged to recall the concept and the ontological acceptance of the 

sacred in our daily life, and especially wherever we would not otherwise recognize its 

place, namely in our commercial and professional activity. This is also the reason why 

the Ecumenical Patriarchate, which has a purely religious mission, is mobilizing and 

sometimes initiating efforts for the protection of the environment, which at first glance 

seem to refer only to the material world.  

However, this superficial evaluation is not true, because on the one hand the 

protection of the environment is not for us a mere worship of nature; it is not 

the adoration of creation, but the veneration of the Creator. On the other 

hand it is an invitation for all of us to accept the sacred and the holy in our 

life.  

In this sense, all of our theologians and clergy, who have recently admired the beauty 

and diversity of our natural environment, must become conscious of the fact and 

convey the message that the life of our faithful should not be exhausted in individual 

morality, but should be extended out of love to the avoidance of those long-term 

consequences which may harm our fellow human beings who live hundreds of miles 

from us. Our Lord has taught us that our righteousness must exceed the righteousness 

of the scribes and the Pharisees, or, at least that of those whom Herodotus referred to 

as the ancient Persians, who neither spat nor washed their hands in the river, and who 

also encouraged others to do likewise, out of great respect for the rivers (Kleio, par. 

138).  
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We are certain that the “Halki Ecological Institute” will offer you the opportunity and 

the motivation to study more deeply not only the technical and humanitarian 

parameters of the problem of the pollution of the Black Sea and every other natural 

environment, but also its Christian and theological perspective. This will enable you to 

become interested and more deeply conscious of your mission to work with love and 

piety, and to cooperate with each person dealing with the subject of the environment, 

for its protection from actions that create pollution and destroy the environment. This 

sensitization of ourselves and of those around us, especially those who direct the great 

pollutants, together with the voluntary avoidance of ecologically destructive lifestyles 

by members of our society, and their influence over those who do not accordingly 

conform, constitutes the most fruitful way of environmental correction and of revival 

for the Black Sea and every burdened ecosystem.  

We repeat once again from this position our invitation to all of you - to the Orthodox 

and other Churches, and to the religious leaders of the faiths in the neighboring region, 

as well as in the depths of Europe, Asia, and Asia Minor, from where rivers transfer 

pollution and especially toxic wastes into the Black Sea - to convey to all peoples the 

need to raise their awareness about such pollution, to the level at least of those people 

who some 2500 years ago would not even wash their hands in the rivers.  

We thank all those who are mobilized together with us for the reintroduction of the 

sense of sacredness as the guideline for our life, as well as all those who from 

whatever position carry on the struggle for the preservation of life in the Black Sea, 

thereby contributing to and assisting our neighboring peoples.  

 
 

P21: Address During the Official Opening of the Inaugural Session of the Halki Ecological 

Institute.docx - 21:34 [The linkage of the Black Sea w..]  (5:5)   (Super) 

Códigos: [Territorialidad - Familia: Arquitectura ontológica]  

No memos 
 

The linkage of the Black Sea with the Mediterranean via the Bosphorus also allowed 

the Mediterranean peoples to travel by sea to the North and, conversely, for those in 

the North to sail south. Even though there have been many military conflicts in this 

region, today we see that this mode of communication contributed to the cultural 

development of neighboring peoples. By means of the mighty flowing rivers, in 

particular the Danube, the Black Sea allowed communication among the peoples living 

inland, thus constituting a center of communication, the significance of which continues 

even until today. The fact that many rivers of Europe, Asia and Asia Minor flow into the 

Black Sea make it the recipient of the refuse settlement that these rivers deposit from 

sources that surround them and even those that are remote.  
 

P21: Address During the Official Opening of the Inaugural Session of the Halki Ecological 

Institute.docx - 21:7 [Unfortunately, the description..]  (6:6)   (Super) 

Códigos: [Pensamiento nuclear - Familia: Arquitectura ontológica] [Principios morales y 

éticos]  

No memos 
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Unfortunately, the description by Herodotus about the primeval belief in the 

sacredness of rivers that existed among certain peoples living by them -- a belief 

imposed upon them for reasons of religious conviction, that they must not pollute the 

rivers -- is not a generally accepted credo of humankind. To this we must also add 

rational behavior, which refuses to respect the deeper and truer justification of such a 

principle and belief. The denial of that which is not rational, which in turn leads one to 

"reason" as the only criterion of truth, and having denied the pedagogical power of the 

myth with its higher rationality found hidden in its message, has led modern man to a 

shortsighted, selfish, and pettily opportunistic state. We experience the consequence of 

this state as a foretaste of our biological death, which unexpectedly comes upon us 

and for which we prepare ourselves by our own so-called rational energies, which are, 

in fact, foolish and irrational.  
 

P21: Address During the Official Opening of the Inaugural Session of the Halki Ecological 

Institute.docx - 21:36 [To this we must also add ratio..]  (6:6)   (Super) 

Códigos: [Remedios y soluciones - Familia: Arquitectura ontológica]  

Memo: [Valor del paganismo]  

 

To this we must also add rational behavior, which refuses to respect the deeper and 

truer justification of such a principle and belief. The denial of that which is not rational, 

which in turn leads one to "reason" as the only criterion of truth, and having denied 

the pedagogical power of the myth with its higher rationality found hidden in its 

message, has led modern man to a shortsighted, selfish, and pettily opportunistic 

state. We experience the consequence of this state as a foretaste of our biological 

death, which unexpectedly comes upon us and for which we prepare ourselves by our 

own so-called rational energies, which are, in fact, foolish and irrational.  
 

P21: Address During the Official Opening of the Inaugural Session of the Halki Ecological 

Institute.docx - 21:38 [The Black Sea in this case, be..]  (7:7)   (Super) 

Códigos: [Territorialidad - Familia: Arquitectura ontológica]  

No memos 

 

The Black Sea in this case, being relatively small in size, is the recipient of a 

disproportionate quantity of pollutants. As a result, it is constantly and intensely being 

overburdened even more so than are the great Pacific and Atlantic Oceans 
 

P21: Address During the Official Opening of the Inaugural Session of the Halki Ecological 

Institute.docx - 21:60 [Even if these reasons, indeed,..]  (9:9)   (Super) 

Códigos: [Pensamiento nuclear - Familia: Arquitectura ontológica]  

No memos 

 

Even if these reasons, indeed, contribute to the pollution of the Black Sea, we insist on 

characterizing them as “apparent causes,”because we consider the “true cause” to be 

the destruction of that which is religious piety within the human heart over and against 

the evil that can be carried by the rivers. 
 

P21: Address During the Official Opening of the Inaugural Session of the Halki Ecological 

Institute.docx - 21:11 [Even if these reasons, indeed,..]  (9:9)   (Super) 

Códigos: [Principios morales y éticos] [Territorialidad - Familia: Arquitectura ontológica] 

[Visión ambiental]  

No memos 



101 

 

 

Even if these reasons, indeed, contribute to the pollution of the Black Sea, we insist on 

characterizing them as “apparent causes,”because we consider the “true cause” to be 

the destruction of that which is religious piety within the human heart over and against 

the evil that can be carried by the rivers.  
 

P21: Address During the Official Opening of the Inaugural Session of the Halki Ecological 

Institute.docx - 21:40 [Thus, this entrenches us behin..]  (10:10)   (Super) 

Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica] [Sacralidad]  

Memo: [Egoismo humano] [Egoismo humano y realidad del mundo no-humano]  

 

Thus, this entrenches us behind the egotistical pretension that our higher logic does 

not allow us to accept the sacredness of a natural thing such as a river. 
 

P21: Address During the Official Opening of the Inaugural Session of the Halki Ecological 

Institute.docx - 21:41 [In this, we prove ourselves to..]  (10:10)   (Super) 

Códigos: [Persona humana - Familia: Arquitectura ontológica]  

No memos 

 

In this, we prove ourselves to be foolish and incapable of thinking on a plane higher 

than our small-minded reason in order to understand that the sacredness of rivers and 

of all creation exists and is a given, just as is the sacredness of the human person 

which nature, itself, is ordained to serve. All that was created “good” by the All Good 

Creator participates in the sacredness of its creator. Conversely, disrespect toward it is 

disrespect toward the Creator inasmuch as the arrogant destruction of a work of art is 

an insult to the artist who created it.  
 

P21: Address During the Official Opening of the Inaugural Session of the Halki Ecological 

Institute.docx - 21:15 [Consequently, if we desire to ..]  (11:11)   (Super) 

Códigos: [Pensamiento nuclear - Familia: Arquitectura ontológica] [Principios morales y 

éticos] [Remedios y soluciones - Familia: Arquitectura ontológica] [Sacralidad]  

No memos 
 

Consequently, if we desire to improve the situation, we must restore in the 

hearts of the members of our society the sensitivity that was held in the 

hearts of our ancestors, whom Herodotus mentions. In other words, we must 

restore respect to the truly existing sanctity of life, which is in peril because of our 

shortsighted and egotistical polluting actions.  
 

P21: Address During the Official Opening of the Inaugural Session of the Halki Ecological 

Institute.docx - 21:42 [The riparian people are so num..]  (12:12)   (Super) 

Códigos: [Territorialidad - Familia: Arquitectura ontológica]  

No memos 

 

The riparian people are so numerous and so greatly dispersed, even among many 

nations, that there is no possibility of fully monitoring them 
 

P21: Address During the Official Opening of the Inaugural Session of the Halki Ecological 

Institute.docx - 21:43 [The successful method of avoid..]  (12:12)   (Super) 

Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica] [Canales de diálogo - Familia: 

Arquitectura ontológica] [Denuncia y crítica]  



102 

 

No memos 

 

 The successful method of avoiding river pollution, a method discovered by the early 

ancestors of Herodotus, not as a useful lie but as a most profound truth, is denied and 

rejected by some of us modern de-mythologizers and intellectualists as confusing the 

supernatural with the one-dimensional nature of the world, according to our deluded 

perception. 
 

P21: Address During the Official Opening of the Inaugural Session of the Halki Ecological 

Institute.docx - 21:17 [Such prevention can only be ac..]  (13:13)   (Super) 

Códigos: [Principios morales y éticos] [Remedios y soluciones - Familia: Arquitectura 

ontológica]  

No memos 

 

Such prevention can only be achieved if all members of society regard it as their moral 

and above all their religious obligation not to cast their wastes upon other fellow 

human beings. This is understood and socially accepted as an obligation of life. Yet it 

must be expanded also to our broader economic and biomechanical moral conduct.  
 

P21: Address During the Official Opening of the Inaugural Session of the Halki Ecological 

Institute.docx - 21:18 [The Wonder of Creation We are ..]  (14:20)   (Super) 

Códigos: [Territorialidad - Familia: Arquitectura ontológica]  

No memos 

 

The Wonder of Creation 

We are therefore obliged to recall the concept and the ontological acceptance of the 

sacred in our daily life, and especially wherever we would not otherwise recognize its 

place, namely in our commercial and professional activity. This is also the reason why 

the Ecumenical Patriarchate, which has a purely religious mission, is mobilizing and 

sometimes initiating efforts for the protection of the environment, which at first glance 

seem to refer only to the material world.  

However, this superficial evaluation is not true, because on the one hand the 

protection of the environment is not for us a mere worship of nature; it is not 

the adoration of creation, but the veneration of the Creator. On the other 

hand it is an invitation for all of us to accept the sacred and the holy in our 

life.  

In this sense, all of our theologians and clergy, who have recently admired the beauty 

and diversity of our natural environment, must become conscious of the fact and 

convey the message that the life of our faithful should not be exhausted in individual 

morality, but should be extended out of love to the avoidance of those long-term 

consequences which may harm our fellow human beings who live hundreds of miles 

from us. Our Lord has taught us that our righteousness must exceed the righteousness 

of the scribes and the Pharisees, or, at least that of those whom Herodotus referred to 

as the ancient Persians, who neither spat nor washed their hands in the river, and who 
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also encouraged others to do likewise, out of great respect for the rivers (Kleio, par. 

138).  

We are certain that the “Halki Ecological Institute” will offer you the opportunity and 

the motivation to study more deeply not only the technical and humanitarian 

parameters of the problem of the pollution of the Black Sea and every other natural 

environment, but also its Christian and theological perspective. This will enable you to 

become interested and more deeply conscious of your mission to work with love and 

piety, and to cooperate with each person dealing with the subject of the environment, 

for its protection from actions that create pollution and destroy the environment. This 

sensitization of ourselves and of those around us, especially those who direct the great 

pollutants, together with the voluntary avoidance of ecologically destructive lifestyles 

by members of our society, and their influence over those who do not accordingly 

conform, constitutes the most fruitful way of environmental correction and of revival 

for the Black Sea and every burdened ecosystem.  

We repeat once again from this position our invitation to all of you - to the Orthodox 

and other Churches, and to the religious leaders of the faiths in the neighboring region, 

as well as in the depths of Europe, Asia, and Asia Minor, from where rivers transfer 

pollution and especially toxic wastes into the Black Sea - to convey to all peoples the 

need to raise their awareness about such pollution, to the level at least of those people 

who some 2500 years ago would not even wash their hands in the rivers.  

We thank all those who are mobilized together with us for the reintroduction of the 

sense of sacredness as the guideline for our life, as well as all those who from 

whatever position carry on the struggle for the preservation of life in the Black Sea, 

thereby contributing to and assisting our neighboring peoples.  

 
 

P21: Address During the Official Opening of the Inaugural Session of the Halki Ecological 

Institute.docx - 21:19 [We are therefore obliged to re..]  (15:15)   (Super) 

Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica]  

No memos 

 

We are therefore obliged to recall the concept and the ontological acceptance of the 

sacred in our daily life, and especially wherever we would not otherwise recognize its 

place, namely in our commercial and professional activity. This is also the reason why 

the Ecumenical Patriarchate, which has a purely religious mission, is mobilizing and 

sometimes initiating efforts for the protection of the environment, which at first glance 

seem to refer only to the material world. 
 

P21: Address During the Official Opening of the Inaugural Session of the Halki Ecological 

Institute.docx - 21:47 [This is also the reason why th..]  (15:15)   (Super) 

Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica]  

No memos 

 

 This is also the reason why the Ecumenical Patriarchate, which has a purely religious 
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mission, is mobilizing and sometimes initiating efforts for the protection of the 

environment, which at first glance seem to refer only to the material world.  
 

P21: Address During the Official Opening of the Inaugural Session of the Halki Ecological 

Institute.docx - 21:61 [However, this superficial eval..]  (16:16)   (Super) 

Códigos: [Pensamiento nuclear - Familia: Arquitectura ontológica]  

No memos 

 

However, this superficial evaluation is not true, because on the one hand the 

protection of the environment is not for us a mere worship of nature; it is not 

the adoration of creation, but the veneration of the Creator. On the other 

hand it is an invitation for all of us to accept the sacred and the holy in our 

life. 
 

P21: Address During the Official Opening of the Inaugural Session of the Halki Ecological 

Institute.docx - 21:48 [In this sense, all of our theo..]  (17:17)   (Super) 

Códigos: [Pensamiento nuclear - Familia: Arquitectura ontológica] [Remedios y soluciones - 

Familia: Arquitectura ontológica]  

No memos 

 

In this sense, all of our theologians and clergy, who have recently admired the beauty 

and diversity of our natural environment, must become conscious of the fact and 

convey the message that the life of our faithful should not be exhausted in individual 

morality, but should be extended out of love to the avoidance of those long-term 

consequences which may harm our fellow human beings who live hundreds of miles 

from us. Our Lord has taught us that our righteousness must exceed the righteousness 

of the scribes and the Pharisees, or, at least that of those whom Herodotus referred to 

as the ancient Persians, who neither spat nor washed their hands in the river, and who 

also encouraged others to do likewise, out of great respect for the rivers (Kleio, par. 

138). 
 

P21: Address During the Official Opening of the Inaugural Session of the Halki Ecological 

Institute.docx - 21:23 [Our Lord has taught us that ou..]  (17:17)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

 Our Lord has taught us that our righteousness must exceed the righteousness of the 

scribes and the Pharisees, 
 

P21: Address During the Official Opening of the Inaugural Session of the Halki Ecological 

Institute.docx - 21:49 [We are certain that the “Halki..]  (18:18)   (Super) 

Códigos: [Campo académico] [Papel de la religión - Familia: Arquitectura ontológica] 

[Problemas prioritarios]  

No memos 

 

We are certain that the “Halki Ecological Institute” will offer you the opportunity and 

the motivation to study more deeply not only the technical and humanitarian 

parameters of the problem of the pollution of the Black Sea and every other natural 

environment, but also its Christian and theological perspective. 
 

P21: Address During the Official Opening of the Inaugural Session of the Halki Ecological 
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Institute.docx - 21:26 [but also its Christian and the..]  (18:18)   (Super) 

Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica]  

No memos 

 

 but also its Christian and theological perspective. 
 

P21: Address During the Official Opening of the Inaugural Session of the Halki Ecological 

Institute.docx - 21:28 [for its protection from action..]  (18:18)   (Super) 

Códigos: [Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica]  

No memos 

 

for its protection from actions that create pollution and destroy the environment. This 

sensitization of ourselves and of those around us, especially those who direct the great 

pollutants, together with the voluntary avoidance of ecologically destructive lifestyles 

by members of our society, and their influence over those who do not accordingly 

conform, constitutes the most fruitful way of environmental correction and of revival 

for the Black Sea and every burdened ecosystem.  
 

P21: Address During the Official Opening of the Inaugural Session of the Halki Ecological 

Institute.docx - 21:50 [revival for the Black Sea and ..]  (18:18)   (Super) 

Códigos: [Territorialidad - Familia: Arquitectura ontológica]  

No memos 

 

revival for the Black Sea and every burdened ecosystem.  
 

P21: Address During the Official Opening of the Inaugural Session of the Halki Ecological 

Institute.docx - 21:52 [We repeat once again from this..]  (19:19)   (Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica]  

No memos 

 

We repeat once again from this position our invitation to all of you - to the Orthodox 

and other Churches, and to the religious leaders of the faiths in the neighboring region 
 

P21: Address During the Official Opening of the Inaugural Session of the Halki Ecological 

Institute.docx - 21:51 [We repeat once again from this..]  (19:19)   (Super) 

Códigos: [Territorialidad - Familia: Arquitectura ontológica]  

No memos 

 

We repeat once again from this position our invitation to all of you - to the Orthodox 

and other Churches, and to the religious leaders of the faiths in the neighboring region, 

as well as in the depths of Europe, Asia, and Asia Minor, from where rivers transfer 

pollution and especially toxic wastes into the Black Sea - to convey to all peoples the 

need to raise their awareness about such pollution, to the level at least of those people 

who some 2500 years ago would not even wash their hands in the rivers. 
 

P21: Address During the Official Opening of the Inaugural Session of the Halki Ecological 

Institute.docx - 21:31 [as well as all those who from ..]  (20:20)   (Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica] [Pragmatismo]  

No memos 

 

as well as all those who from whatever position carry on the struggle for the 
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preservation of life in the Black Sea, thereby contributing to and assisting our 

neighboring peoples.  
 

P21: Address During the Official Opening of the Inaugural Session of the Halki Ecological 

Institute.docx - 21:32 [preservation of life in the Bl..]  (20:20)   (Super) 

Códigos: [Territorialidad - Familia: Arquitectura ontológica]  

No memos 

 

preservation of life in the Black Sea, 
 

P22: Message of Ecumenical Patriarch Bartholomew to the Sixth Symposium of the Halki 

Ecological Institute.docx - 22:3 [To the participants, facilitat..]  (2:4)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

To the participants, facilitators, trainers, staff, organizers, volunteers, and sponsors of 

The Halki Ecological Institute, our Modesty's beloved spiritual children in the Lord: 

Grace and peace from God the Creator and our Lord Jesus Christ. 

"And the Spirit of God was moving over the face of the waters." - Genesis 1:2 

God, His Spirit hovering over the waters, moved beyond Himself in order to create 

from chaos all that is "good". Out of His love, He created the cosmos in all its 

grandeur, grace, and beauty; and in this cosmos He envisioned a pure and harmonious 

world, a world of blessedness and abundance, and so He created it. Despite the fact 

that humankind rejected and continues to reject this purpose and design, God remains 

faithful to His vision. Although humankind has marred creation, stripping it of its 

original splendor by our carelessness, God continues to invite us back to Eden and 

forward to His Kingdom by showing us how to live these realities in the present. 

Ultimately, this is the purpose of our life as God's servants. Our sacramental life, 

ascetic practices, values, beliefs, and principles all serve to direct us along this path.  
 

P22: Message of Ecumenical Patriarch Bartholomew to the Sixth Symposium of the Halki 

Ecological Institute.docx - 22:10 ["And the Spirit of God was mov..]  (3:3)   (Super) 

Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

"And the Spirit of God was moving over the face of the waters." - Genesis 1:2 
 

P22: Message of Ecumenical Patriarch Bartholomew to the Sixth Symposium of the Halki 

Ecological Institute.docx - 22:11 [God, His Spirit hovering over ..]  (4:4)   (Super) 

Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

God, His Spirit hovering over the waters, moved beyond Himself in order to create 

from chaos all that is "good". Out of His love, He created the cosmos in all its 

grandeur, grace, and beauty; and in this cosmos He envisioned a pure and harmonious 

world, a world of blessedness and abundance, and so He created it. Despite the fact 

that humankind rejected and continues to reject this purpose and design, God remains 

faithful to His vision. Although humankind has marred creation, stripping it of its 

original splendor by our carelessness, God continues to invite us back to Eden and 
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forward to His Kingdom by showing us how to live these realities in the present. 

Ultimately, this is the purpose of our life as God's servants. Our sacramental life, 

ascetic practices, values, beliefs, and principles all serve to direct us along this path. 
 

P22: Message of Ecumenical Patriarch Bartholomew to the Sixth Symposium of the Halki 

Ecological Institute.docx - 22:20 [God, His Spirit hovering over ..]  (4:4)   (Super) 

Códigos: [Pensamiento nuclear - Familia: Arquitectura ontológica]  

No memos 

 

God, His Spirit hovering over the waters, moved beyond Himself in order to create 

from chaos all that is "good". Out of His love, He created the cosmos in all its 

grandeur, grace, and beauty; and in this cosmos He envisioned a pure and harmonious 

world, a world of blessedness and abundance, and so He created it. Despite the fact 

that humankind rejected and continues to reject this purpose and design, God remains 

faithful to His vision. Although humankind has marred creation, stripping it of its 

original splendor by our carelessness, God continues to invite us back to Eden and 

forward to His Kingdom by showing us how to live these realities in the present. 

Ultimately, this is the purpose of our life as God's servants. Our sacramental life, 

ascetic practices, values, beliefs, and principles all serve to direct us along this path.  
 

P22: Message of Ecumenical Patriarch Bartholomew to the Sixth Symposium of the Halki 

Ecological Institute.docx - 22:18 [Although humankind has marred ..]  (4:4)   (Super) 

Códigos: [Causalidad] [Lenguaje simbólico, metafórico, alegórico - Familia: Arquitectura 

ontológica]  

No memos 

 

Although humankind has marred creation, stripping it of its original splendor by our 

carelessness, God continues to invite us back to Eden and forward to His Kingdom by 

showing us how to live these realities in the present. Ultimately, this is the purpose of 

our life as God's servants. Our sacramental life, ascetic practices, values, beliefs, and 

principles all serve to direct us along this path.  
 

P22: Message of Ecumenical Patriarch Bartholomew to the Sixth Symposium of the Halki 

Ecological Institute.docx - 22:17 [Our sacramental life, ascetic ..]  (4:4)   (Super) 

Códigos: [Intencionalidad pedagógica] [Remedios y soluciones - Familia: Arquitectura 

ontológica]  

No memos 

 

Our sacramental life, ascetic practices, values, beliefs, and principles all serve to direct 

us along this path.  
 

P22: Message of Ecumenical Patriarch Bartholomew to the Sixth Symposium of the Halki 

Ecological Institute.docx - 22:12 [Navigating through the turbule..]  (5:5)   (Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica] [Lenguaje simbólico, metafórico, 

alegórico - Familia: Arquitectura ontológica]  

No memos 

 

Navigating through the turbulent waters of life, the Church seeks to collaborate with 

God in His work of creation by filling the "void" and shining forth the radiant light of 

Christ on the "darkness" that sin has brought upon the world 
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P22: Message of Ecumenical Patriarch Bartholomew to the Sixth Symposium of the Halki 

Ecological Institute.docx - 22:5 [Navigating through the turbule..]  (5:5)   (Super) 

Códigos: [Particularidad dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

Navigating through the turbulent waters of life, the Church seeks to collaborate with 

God in His work of creation by filling the "void" and shining forth the radiant light of 

Christ on the "darkness" that sin has brought upon the world. 
 

P22: Message of Ecumenical Patriarch Bartholomew to the Sixth Symposium of the Halki 

Ecological Institute.docx - 22:4 [Navigating through the turbule..]  (5:6)   (Super) 

Códigos: [Percepción y narrativa cristiana - Familia: Arquitectura ontológica]  

No memos 

 

Navigating through the turbulent waters of life, the Church seeks to collaborate with 

God in His work of creation by filling the "void" and shining forth the radiant light of 

Christ on the "darkness" that sin has brought upon the world. This is why the 

Ecumenical Patriarchate over the past years has undertaken significant projects aimed 

at raising environmental awareness world wide and encouraging people locally to deal 

with the ecological problems they face, problems which are first and foremost spiritual. 

The Halki Ecological Institute, an interdisciplinary learning opportunity for clergy, 

scientists, educators, journalists, and students, is one such initiative born of our 

previous multidisciplinary environmental consultations, in particular "Symposium II: 

'The Black Sea in Crisis'." Our aim is to establish an environmental network throughout 

the Black Sea region involving all these disciplines and so it is with great enthusiasm 

that the Ecumenical Patriarchate, in collaboration with the committee of "Religion, 

Science, and the Environment", launches this inaugural session of The Halki Ecological 

Institute. We take profound spiritual pride in the institution of this new and bold 

environmental project and wish to commend and thank our Sister Orthodox Churches 

from around the Black Sea who have embraced this program from its inception and 

have worked closely with us in order to realize this objective. We should also like to 

thank our sponsors, the coordinators and facilitators, and those who have worked 

tirelessly in the planning and organization of this Institute.  

We personally welcome each and every one of you to The Halki Ecological Institute and 

rejoice in this unique opportunity to explore the depths of the scientific and theological 

richness available to us. As you embark on this journey of discovery and revelation, we 

pray that the grace of the Creator and Sustainer of "all things, seen and unseen" will 

continually guide you as you seek to enhance the beauty and wonder of His creation. 
 

P22: Message of Ecumenical Patriarch Bartholomew to the Sixth Symposium of the Halki 

Ecological Institute.docx - 22:7 [The Halki Ecological Institute..]  (5:5)   (Super) 

Códigos: [Hiperaudiencias] [Papel de la religión - Familia: Arquitectura ontológica] 

[Territorialidad - Familia: Arquitectura ontológica]  

No memos 

 

 The Halki Ecological Institute, an interdisciplinary learning opportunity for clergy, 



109 

 

scientists, educators, journalists, and students, is one such initiative born of our 

previous multidisciplinary environmental consultations, in particular "Symposium II: 

'The Black Sea in Crisis'." Our aim is to establish an environmental network throughout 

the Black Sea region involving all these disciplines and so it is with great enthusiasm 

that the Ecumenical Patriarchate, in collaboration with the committee of "Religion, 

Science, and the Environment", launches this inaugural session of The Halki Ecological 

Institute. We take profound spiritual pride in the institution of this new and bold 

environmental project and wish to commend and thank our Sister Orthodox Churches 

from around the Black Sea who have embraced this program from its inception and 

have worked closely with us in order to realize this objective. We should also like to 

thank our sponsors, the coordinators and facilitators, and those who have worked 

tirelessly in the planning and organization of this Institute.  
 

P22: Message of Ecumenical Patriarch Bartholomew to the Sixth Symposium of the Halki 

Ecological Institute.docx - 22:19 [Our aim is to establish an env..]  (5:5)   (Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica] [Orthodoxy has its response: “r.. - Familia: 

Arquitectura ontológica]  

No memos 

 

 Our aim is to establish an environmental network throughout the Black Sea region 

involving all these disciplines and so it is with great enthusiasm that the Ecumenical 

Patriarchate, in collaboration with the committee of "Religion, Science, and the 

Environment", launches this inaugural session of The Halki Ecological Institute. We 

take profound spiritual pride in the institution of this new and bold environmental 

project and wish to commend and thank our Sister Orthodox Churches from around 

the Black Sea who have embraced this program from its inception and have worked 

closely with us in order to realize this objective. We should also like to thank our 

sponsors, the coordinators and facilitators, and those who have worked tirelessly in the 

planning and organization of this Institute.  
 

P22: Message of Ecumenical Patriarch Bartholomew to the Sixth Symposium of the Halki 

Ecological Institute.docx - 22:8 [We personally welcome each and..]  (6:6)   (Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica] [Retórica]  

No memos 

 

We personally welcome each and every one of you to The Halki Ecological Institute and 

rejoice in this unique opportunity to explore the depths of the scientific and theological 

richness available to us. 
 

P22: Message of Ecumenical Patriarch Bartholomew to the Sixth Symposium of the Halki 

Ecological Institute.docx - 22:9 [As you embark on this journey ..]  (6:6)   (Super) 

Códigos: [Lenguaje simbólico, metafórico, alegórico - Familia: Arquitectura ontológica]  

No memos 

 

 As you embark on this journey of discovery and revelation, we pray that the grace of 

the Creator and Sustainer of "all things, seen and unseen" will continually guide you as 

you seek to enhance the beauty and wonder of His creation 
 

P22: Message of Ecumenical Patriarch Bartholomew to the Sixth Symposium of the Halki 

Ecological Institute.docx - 22:15 [we pray that the grace of the ..]  (6:6)   (Super) 

Códigos: [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 
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we pray that the grace of the Creator and Sustainer of "all things, seen and unseen" 

will continually guide you as you seek to enhance the beauty and wonder of His 

creation. 
 

P22: Message of Ecumenical Patriarch Bartholomew to the Sixth Symposium of the Halki 

Ecological Institute.docx - 22:14 [Bestowing upon you our paterna..]  (7:7)   (Super) 

Códigos: [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 

 

Bestowing upon you our paternal and patriarchal blessings, we invoke upon you, and 

the work of this Institute, the abundant grace of the Holy Spirit and the rich mercies of 

God. 
 

P22: Message of Ecumenical Patriarch Bartholomew to the Sixth Symposium of the Halki 

Ecological Institute.docx - 22:13 [Your fervent supplicant before..]  (9:11)   (Super) 

Códigos: [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 

 

Your fervent supplicant before God, 

+ Bartholomew 

Archbishop of Constantinople, New Rome and Ecumenical Patriarch 

 
 

P23: Address During the International Ecological Symposium held in Kathmandu.docx - 23:2 

[The purely religious and non-a..]  (4:4)   (Super) 

Códigos: [Acción ambiental] [Papel de la religión - Familia: Arquitectura ontológica]  

No memos 

 

The purely religious and non-administrative character of the ministry that we 

exercise also determines the framework of our potential intervention and 

contribution for the protection of the natural environment. 
 

P23: Address During the International Ecological Symposium held in Kathmandu.docx - 23:5 

[So our words should be accepta..]  (5:5)   (Super) 

Códigos: [Papel de la religión - Familia: Arquitectura ontológica]  

No memos 

 

So our words should be acceptable to all people of good will, irrespective of their 

religious conviction, since they are surely, 
 

P23: Address During the International Ecological Symposium held in Kathmandu.docx - 23:7 

[Furthermore, what we shall say..]  (5:5)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

Furthermore, what we shall say also flows from the tenets of our Christian faith and 

from our world-view according to the perspective of this faith, that is to say according 

to the way in which we regard the world, humanity, creation, and history. We 
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recognize that there exist numerous and diverse theoretical beliefs and philosophical 

opinions concerning this worldview. 
 

P23: Address During the International Ecological Symposium held in Kathmandu.docx - 23:75 

[Fundamental Data Before exposi..]  (7:15)   (Super) 

Códigos: [Pensamiento nuclear - Familia: Arquitectura ontológica]  

No memos 

 

Fundamental Data 

Before exposing our arguments on this matter, we consider it necessary to focus your 

attention on certain data, well known of course to everyone but nevertheless still 

worthy of particular emphasis. 

(i) The planet earth, on which all of us necessarily live, constitutes a minute 

part of the universe. No matter how great its dimensions appear to us by 

comparison with human dimensions, it is truly very small when compared to the rest of 

the universe. 

(ii) This planet is not separated by natural boundaries into close-knit 

compartments.The legal borders of nations are unknown to nature. The winds 

that blow and transfer particles and gases from place to place do not seek anyone’s 

commission in order to follow the direction of the natural laws. The same also applies 

to the waters, to temperatures, and to every form of radiation. 

(iii) The range of every occurrence is very wide, namely worldwide, and in a 

sense universal. This means that if one spot of pollution is emitted in one 

point of the earth, its effect is felt throughout the world. Of course, the effect is 

not immediately perceived in the case of a small trace of pollution. It becomes more 

apparent in the case of extended pollution. Yet the effect is the same. For example, 

scientists expect that in the coming decades the average temperature on the surface of 

the earth will increase by several degrees. This fact will also result in the melting of 

ice, the raising of the sea level, greater rainfall and floods in colder regions, and more 

dryness and desert in warmer regions. Such effects are not the result of actions 

occurring in the affected areas alone, but in any and every part of the world. For, as a 

result of the natural law of Aristotelian entelechy and entropy, of the equation of 

differences, warm temperatures in any part of the world, and derived from any source 

at all, are added to temperatures resulting from other sources. Accordingly, these 

temperatures are conveyed throughout the surface of the earth. What is of importance 

is not so much that, according to specialists, it takes up to two years for air pollution in 

a particular place to spread throughout the atmosphere of the globe. What is of 

importance rather is that the laws of chaos imply that any unhealthy intervention in 

one region of the atmosphere is similarly shared throughout the world. 

(iv) The consequences of a polluting action, after a necessary period, equally 
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affect every person throughout the world, including the responsible 

perpetrator, as well as a boundless number of innocent victims. So it is 

inconceivable for the perpetrator to protect himself from the consequences of his 

action, and it is impossible to know who will ultimately be the victims of such action. 

However it is fact that humanity is collectively and in its entirety damaged. Certainly, 

the density of pollution, and therefore the risk of damage is greater in the region and 

at the time closer to the emission. Yet, whatever remains after the natural function of 

self-purging, which occurs through various means and natural functions, is defused 

and divided into the entire planet. 

(v) Already from the period of the first appearance of the individualistic Roman Law, 

the owner of any property possessed the right to enact whatever he so wished on this 

property irrespective of whether this disturbed or damaged his neighbor. Yet, early on, 

certain cracks began to appear in this absolutely individualistic principle. One example 

of this may be found in the foresight to forbid certain dangerous immissiones. 

Inasmuch as certain social obligations and connections were also gradually related to 

the ownership of property, the disturbing use of land increased, and, as a result, many 

places have already established regulations of good neighborhood which are socially 

acceptable and desirable. This means that societies recognize that the 

individualistic principles formerly pervading civil law are today becoming 

more social. Therefore, the individualistic principles that in many ways govern 

international law are also able to become more social through our influence as 

members of societies. 

We have already noted that our planet is so small and so bereft of close-knit 

compartments that every material and human act that is damaging for the 

environment bears consequences of worldwide extent. And from our observations 

about the development of law and legal institutions, our desire is to emphasize 

accordingly the worldwide effect of every change in the spiritual attitude and conduct 

of any one citizen in regard to the environment. 

The necessary conclusion is that any non-governmental effort to change the attitude of 

citizens, even if it appears to have only limited efficacy, has profound significance for 

the environment and its improvement.  
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 It is well known that acid rain, which comes from sulfur dioxide produced in the 

mining station of Sudbury in Ontario, Canada, has from 1888 to this day destroyed two 

million acres of surrounding coniferous forests. The nearby region does not have even 

a trace of vegetatio 
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These are but few of the many possible indications that any change in the environment 

is a matter concerning all people and all regions in the world. And so all of us ought 

to become conscious of our collective obligation to conform to everything 

demanded for the sake of the protection of the environment. This obligation is 

fundamentally twofold. First, we ought actively to avoid destroying or polluting the 

environment, and actively endeavor to restore it and improve it. And second, we ought 

passively to reject the use of products whose production burdens our environment, or 

at least to use these products rationally, if this is absolutely necessary. We could add a 

third obligation, namely the effort to render all people aware of these responsibilities. 

For, although the potential influence of each individual may appear to be limited, the 

collective influence of all people together is limitless. This environmental ethic is 

imperative of rational thinking and must be understood as equivalent to the obligation 

of self-preservation. 

Model of Behavior 
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Now we come to what the Orthodox Christian Church believes and teaches. Let us 

begin by mentioning a characteristic commandment of the founder of the Christian 

Church,  
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Now we come to what the Orthodox Christian Church believes and teaches. Let us 

begin by mentioning a characteristic commandment of the founder of the Christian 

Church, of our Lord Jesus Christ. Multitudes followed the Lord into the desert in order 

to hear His teaching and receive healing for their illnesses. Christ blessed five loaves of 

bread and two fish, instructing His disciples to share these among the five thousand 

men, gathered with their wives and children. All of them ate, as we are told, and were 

filled. Up to this point, the narrative describes a miracle. Yet in continuation, the 

miracle-worker said to His disciples: “gather up the fragments that remain, so that 

nothing is lost” (Jn 6.12). The commandment to gather up the remainders “so 

that nothing is lost,” especially as it comes from the mouth of their Creator, 

constitutes a model of behavior which is most useful for our time when the 

refuse of certain large cities, rejected as trash, could suffice to nourish entire 

populations. 
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Now we come to what the Orthodox Christian Church believes and teaches. Let us 

begin by mentioning a characteristic commandment of the founder of the Christian 

Church, of our Lord Jesus Christ. Multitudes followed the Lord into the desert in order 

to hear His teaching and receive healing for their illnesses. Christ blessed five loaves of 

bread and two fish, instructing His disciples to share these among the five thousand 

men, gathered with their wives and children. All of them ate, as we are told, and were 

filled. Up to this point, the narrative describes a miracle. Yet in continuation, the 

miracle-worker said to His disciples: “gather up the fragments that remain, so that 

nothing is lost” (Jn 6.12). The commandment to gather up the remainders “so 

that nothing is lost,” especially as it comes from the mouth of their Creator, 

constitutes a model of behavior which is most useful for our time when the 

refuse of certain large cities, rejected as trash, could suffice to nourish entire 

populations. 

You are undoubtedly familiar with the charitable commandment of love and mercy, 

which is taught by the Orthodox Church. You are perhaps even aware that the 

Ecumenical Patriarchate, as the first throne among the worldwide Orthodox Churches, 

has, at the dawn of the third millennium from the Birth of Christ, placed at the center 

of its attention the urgent problem of our times, namely the preservation of balance in 

the natural environment of our planet. We are absolutely convinced that an effective 

approach to this problem requires not only the intervention of governments, but also 

the cultivation of an ethic based on an understanding of the relationship between 

humanity and nature, which, beyond this ethic, derives from the coexistence of all 

human beings.  

For us, this ethic stems from our faith in God and, as we believe, from the event of 

creation. We accept that God created the universe out of nothing and out of love. As 

the crown of this creation, God formed Adam, whom He established in the Garden of 

Eden, the earthly paradise. The delight in the goods of Paradise was not an end to 

itself. Adam’s pleasure in paradise was not due to the enjoyment of the material goods 

therein; it was not an animal satisfaction of instincts. God fashioned Adam into a 

personal and spiritual being, created out of two elements. One element was drawn 

from the material creation made by Him, “dust from the dust” of the earth, and 

therefore constituted the human body. The other element was a created spirit, similar 

to the uncreated spiritual essence of God, and so Adam was created “in the image and 

likeness” of God, namely endowed with all the good attributes of the persons of the 

Triune God. These attributes include personal being, mind, freedom, love, judgment, 

will, and so forth. And the delight of humanity in Paradise was founded on a personal 

relationship with the Creator, a relationship characterized as love and incorporating full 

trust in God.  
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Yet in continuation, the miracle-worker said to His disciples: “gather up the fragments 

that remain, so that nothing is lost” (Jn 6.12). 
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You are undoubtedly familiar with the charitable commandment of love and mercy, 

which is taught by the Orthodox Church 
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You are undoubtedly familiar with the charitable commandment of love and mercy, 

which is taught by the Orthodox Church. You are perhaps even aware that the 

Ecumenical Patriarchate, as the first throne among the worldwide Orthodox Churches 
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For us, this ethic stems from our faith in God and, as we believe, from the event of 

creation. We accept that God created the universe out of nothing and out of love. As 

the crown of this creation, God formed Adam, whom He established in the Garden of 

Eden, the earthly paradise. The delight in the goods of Paradise was not an end to 

itself. Adam’s pleasure in paradise was not due to the enjoyment of the material goods 

therein; it was not an animal satisfaction of instincts. God fashioned Adam into a 

personal and spiritual being, created out of two elements. One element was drawn 

from the material creation made by Him, “dust from the dust” of the earth, and 

therefore constituted the human body. The other element was a created spirit, similar 

to the uncreated spiritual essence of God, and so Adam was created “in the image and 

likeness” of God, namely endowed with all the good attributes of the persons of the 

Triune God. These attributes include personal being, mind, freedom, love, judgment, 

will, and so forth. And the delight of humanity in Paradise was founded on a personal 

relationship with the Creator, a relationship characterized as love and incorporating full 

trust in God. 
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For us, this ethic stems from our faith in God and, as we believe, from the event of 

creation. We accept that God created the universe out of nothing and out of love. As 
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the crown of this creation, God formed Adam, whom He established in the Garden of 

Eden, the earthly paradise. The delight in the goods of Paradise was not an end to 

itself. Adam’s pleasure in paradise was not due to the enjoyment of the material goods 

therein; it was not an animal satisfaction of instincts. God fashioned Adam into a 

personal and spiritual being, created out of two elements. One element was drawn 

from the material creation made by Him, “dust from the dust” of the earth, and 

therefore constituted the human body. The other element was a created spirit, similar 

to the uncreated spiritual essence of God, and so Adam was created “in the image and 

likeness” of God, namely endowed with all the good attributes of the persons of the 

Triune God. These attributes include personal being, mind, freedom, love, judgment, 

will, and so forth. And the delight of humanity in Paradise was founded on a personal 

relationship with the Creator, a relationship characterized as love and incorporating full 

trust in God.  
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 God formed Adam, whom He established in the Garden of Eden, the earthly paradise. 

The delight in the goods of Paradise was not an end to itself. Adam’s pleasure in 

paradise was not due to the enjoyment of the material goods therein; it was not an 

animal satisfaction of instincts. God fashioned Adam into a personal and spiritual 

being, created out of two elements. One element was drawn from the material creation 

made by Him, “dust from the dust” of the earth, and therefore constituted the human 

body. The other element was a created spirit, similar to the uncreated spiritual essence 

of God, and so Adam was created “in the image and likeness” of God, namely endowed 

with all the good attributes of the persons of the Triune God. These attributes include 

personal being, mind, freedom, love, judgment, will, and so forth. And the delight of 

humanity in Paradise was founded on a personal relationship with the Creator, a 

relationship characterized as love and incorporating full trust in God.  
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Commandment to Care, not to Consume 

While being a spirit in image of the Spirit of God, the human person was not created 

perfectly divine. Rather, the human person was created with the possibility of 

becoming like God through gradual progress derived from personal and voluntary 

asceticism, as well as through the intervention of divine grace, namely the uncreated 

energy of God. This ascetic discipline embraced three things: first, work in Paradise; 

second, the keeping of Paradise; and, third, the fulfillment of a commandment to avoid 

consuming one fruit. In reference to these three points, the basis of the desired 

behavior was love, and the desired goal from God was the preservation and increase of 

humanity in personal love. This communion of humanity with God would render us 

partakers of divine nature and blessedness, namely divine by grace although not in 

essence.  
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Commandment to Care, not to Consume 

While being a spirit in image of the Spirit of God, the human person was not created 

perfectly divine. Rather, the human person was created with the possibility of 

becoming like God through gradual progress derived from personal and voluntary 

asceticism, as well as through the intervention of divine grace, namely the uncreated 

energy of God. This ascetic discipline embraced three things: first, work in Paradise; 

second, the keeping of Paradise; and, third, the fulfillment of a commandment to avoid 

consuming one fruit. In reference to these three points, the basis of the desired 

behavior was love, and the desired goal from God was the preservation and increase of 

humanity in personal love. This communion of humanity with God would render us 

partakers of divine nature and blessedness, namely divine by grace although not in 

essence.  

Insofar as the human person also participates in the created, material nature by 

means of the body, it would be called to assume the material creation within which it 

has been established as crown. And so, by assuming material creation as nurture and 

harmony, it would raise it up in thanksgiving to God, from whom everything was 

received. Nature was planned by God to offer of its own, and especially through its 

cultivation and protection by humanity, everything that is necessary for the 

preservation and pleasure of humanity. However, the relationship of humanity toward 

nature was not one of possession. Rather, it was a relationship of a person toward a 

gift, and especially toward God, the giver of all good. Therefore, humanity must 

remember at all times that it holds this gift only within certain boundaries established 

by the giver, and that within these boundaries there are two conditions.  

The first condition is the requirement to protect the gift, namely to preserve 

nature harmless, and to consume only its fruit. The second condition is the 

requirement not willfully to consume every fruit, but to be self-restrained and 

to abstain from certain fruits. Both the protection and the self-restraint, 

which in ecclesiastical terminology is called ascesis, were not imposed as 

authoritative commandments with appropriate consequence in the case of 

their transgression. Instead, they were offered as suggestions of love that 

ought to be preserved out of love. In this way, love is preserved alive, as a 

personal relationship and mutual communion between God and humanity. For the true 

nature of God is love; and the original nature of the human person was also endowed 

with love, seeking to be established in love so as to become divine by grace. 

Therefore, that which would most liken humanity to God was precisely the 
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establishment of humanity in love in the same way as God Himself is stable and 

unchanging in this love. 

The first-created human being, however, misused the God-given freedom, preferring 

alienation from God and attachment to God’s gift. Consequently, the double 

relationship of humanity to God and creation was canceled in regard to its direction 

toward God, leaving humanity preoccupied with creation alone. In this way, the human 

blessedness derived from the love between God and humanity ceased, and humanity 

sought to fill this void by drawing from creation the blessedness that was lacking. 

From thankful user, the human person became greedy abuser. Humanity 

sought from creation to offer that which it could not, namely the blessedness 

that was missing. The more that humanity feels dissatisfied, the more it also 

demands from nature. Yet the more it demands of nature to offer, the more humanity 

recognizes that the goal has escaped its grasp. The soul’s emptiness cannot be filled 

with the world’s possessiveness. Nor again can it be achieved by the acquisition of 

material goods, for it does not result from lacking these goods. The soul’s emptiness 

results from a lack of love and familiarity with God. The lost paradise is not a matter of 

lack in created goods, but of deprivation of love toward the Creator. 

Christ came into the world in order to restore, and He did restore the possibility of our 

love toward God. For, as fully human (and divine), He fully loved God (the Father), 

becoming an example of the loving relationship between humanity and divinity. Those 

who sincerely and correctly believe in Him and love God practice keeping the original 

commandments of God. They practice the commandments to work, to keep the natural 

creation from any harm, and to use only its fruits, indeed those fruits that are 

absolutely necessary to use, taking proper care “ that nothing is lost,” and becoming 

conscientious models of environmental care.  

An Orthodox Christian ethic therefore emanates from the world-view of humanity, 

creation, and God that we have very briefly presented. All the other Christian 

exhortations about the proper way of life stem from the conscious effort of 

human beings to cease hoping in creation and to turn their hope to the 

Creator of all. When this attitude is adopted, humanity will be satisfied with much 

fewer material goods and will respond with greater sensitivity to the nature that 

nurtures us. Humanity will then be concerned about loving all people, and will not seek 

to satisfy individualistic and egotistic ambitions.  

The Orthodox Church penetrates the reason of every being, namely the origin and 

purpose of every created thing, discerning the complete plan of God from the first 

moment of creation to the end of the world, considering this as an expression of 

absolute love and offering. The world was created “very good” in order to serve the 

mind of God and the life of humanity. However, it does not replace God; it cannot be 

worshipped in the place of God; it cannot offer more than God appointed it to offer. 

The Orthodox Church prays that God may bless this creation in order to offer 

seasonable weather and an abundance of fruits from the earth. It prays that God may 

free the earth from earthquakes, floods, fires, and every other harm. In recent times, 
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it has also offered supplications to God for the protection of the world from destruction 

caused by humanity itself, such as pollution, war, over-exploitation, exhaustion of 

waters, changes in environmental conditions, devastation, and stagnation.  
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While being a spirit in image of the Spirit of God, the human person was not created 

perfectly divine. Rather, the human person was created with the possibility of 

becoming like God through gradual progress derived from personal and voluntary 

asceticism, as well as through the intervention of divine grace, namely the uncreated 

energy of God. This ascetic discipline embraced three things: first, work in Paradise; 

second, the keeping of Paradise; and, third, the fulfillment of a commandment to avoid 

consuming one fruit. In reference to these three points, the basis of the desired 

behavior was love, and the desired goal from God was the preservation and increase of 

humanity in personal love. This communion of humanity with God would render us 

partakers of divine nature and blessedness, namely divine by grace although not in 

essence.  
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While being a spirit in image of the Spirit of God, the human person was not created 

perfectly divine. Rather, the human person was created with the possibility of 

becoming like God through gradual progress derived from personal and voluntary 

asceticism, as well as through the intervention of divine grace, namely the uncreated 

energy of God. This ascetic discipline embraced three things: first, work in Paradise; 

second, the keeping of Paradise; and, third, the fulfillment of a commandment to avoid 

consuming one fruit. In reference to these three points, the basis of the desired 

behavior was love, and the desired goal from God was the preservation and increase of 

humanity in personal love. This communion of humanity with God would render us 

partakers of divine nature and blessedness, namely divine by grace although not in 

essence.  

Insofar as the human person also participates in the created, material nature by 

means of the body, it would be called to assume the material creation within which it 

has been established as crown. And so, by assuming material creation as nurture and 

harmony, it would raise it up in thanksgiving to God, from whom everything was 

received. Nature was planned by God to offer of its own, and especially through its 

cultivation and protection by humanity, everything that is necessary for the 

preservation and pleasure of humanity. However, the relationship of humanity toward 

nature was not one of possession. Rather, it was a relationship of a person toward a 

gift, and especially toward God, the giver of all good. Therefore, humanity must 

remember at all times that it holds this gift only within certain boundaries established 
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by the giver, and that within these boundaries there are two conditions.  
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Insofar as the human person also participates in the created, material nature by 

means of the body, it would be called to assume the material creation within which it 

has been established as crown. And so, by assuming material creation as nurture and 

harmony, it would raise it up in thanksgiving to God, from whom everything was 

received. Nature was planned by God to offer of its own, and especially through its 

cultivation and protection by humanity, everything that is necessary for the 

preservation and pleasure of humanity. However, the relationship of humanity toward 

nature was not one of possession. Rather, it was a relationship of a person toward a 

gift, and especially toward God, the giver of all good. Therefore, humanity must 

remember at all times that it holds this gift only within certain boundaries established 

by the giver, and that within these boundaries there are two conditions.  
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The first condition is the requirement to protect the gift, namely to preserve 

nature harmless, and to consume only its fruit. The second condition is the 

requirement not willfully to consume every fruit, but to be self-restrained and 

to abstain from certain fruits. Both the protection and the self-restraint, 

which in ecclesiastical terminology is called ascesis, were not imposed as 

authoritative commandments with appropriate consequence in the case of 

their transgression. Instead, they were offered as suggestions of love that 

ought to be preserved out of love. In this way, love is preserved alive, as a 

personal relationship and mutual communion between God and humanity. For the true 

nature of God is love; and the original nature of the human person was also endowed 

with love, seeking to be established in love so as to become divine by grace. 

Therefore, that which would most liken humanity to God was precisely the 

establishment of humanity in love in the same way as God Himself is stable and 

unchanging in this love. 
 

P23: Address During the International Ecological Symposium held in Kathmandu.docx - 23:25 

[The first-created human being,..]  (29:29)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 
 

The first-created human being, however, misused the God-given freedom, preferring 

alienation from God and attachment to God’s gift. Consequently, the double 

relationship of humanity to God and creation was canceled in regard to its direction 

toward God, leaving humanity preoccupied with creation alone. In this way, the human 

blessedness derived from the love between God and humanity ceased, and humanity 

sought to fill this void by drawing from creation the blessedness that was lacking. 

From thankful user, the human person became greedy abuser. Humanity 
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sought from creation to offer that which it could not, namely the blessedness 

that was missing. The more that humanity feels dissatisfied, the more it also 

demands from nature. Yet the more it demands of nature to offer, the more humanity 

recognizes that the goal has escaped its grasp. The soul’s emptiness cannot be filled 

with the world’s possessiveness. Nor again can it be achieved by the acquisition of 

material goods, for it does not result from lacking these goods. The soul’s emptiness 

results from a lack of love and familiarity with God. The lost paradise is not a matter of 

lack in created goods, but of deprivation of love toward the Creator. 
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 From thankful user, the human person became greedy abuser. Humanity 

sought from creation to offer that which it could not, namely the blessedness 

that was missing. The more that humanity feels dissatisfied, the more it also 

demands from nature. Yet the more it demands of nature to offer, the more humanity 

recognizes that the goal has escaped its grasp. The soul’s emptiness cannot be filled 

with the world’s possessiveness. Nor again can it be achieved by the acquisition of 

material goods, for it does not result from lacking these goods. The soul’s emptiness 

results from a lack of love and familiarity with God. The lost paradise is not a matter of 

lack in created goods, but of deprivation of love toward the Creator. 
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Christ came into the world in order to restore, and He did restore the possibility of our 

love toward God. For, as fully human (and divine), He fully loved God (the Father), 

becoming an example of the loving relationship between humanity and divinity. Those 

who sincerely and correctly believe in Him and love God practice keeping the original 

commandments of God. They practice the commandments to work, to keep the natural 

creation from any harm, and to use only its fruits, indeed those fruits that are 

absolutely necessary to use, taking proper care “ that nothing is lost,” and becoming 

conscientious models of environmental care.  
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An Orthodox Christian ethic therefore emanates from the world-view of humanity, 

creation, and God that we have very briefly presented. All the other Christian 

exhortations about the proper way of life stem from the conscious effort of 

human beings to cease hoping in creation and to turn their hope to the 

Creator of all. When this attitude is adopted, humanity will be satisfied with much 

fewer material goods and will respond with greater sensitivity to the nature that 

nurtures us. Humanity will then be concerned about loving all people, and will not seek 
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to satisfy individualistic and egotistic ambitions.  

The Orthodox Church penetrates the reason of every being, namely the origin and 

purpose of every created thing, discerning the complete plan of God from the first 

moment of creation to the end of the world, considering this as an expression of 

absolute love and offering. The world was created “very good” in order to serve the 

mind of God and the life of humanity. However, it does not replace God; it cannot be 

worshipped in the place of God; it cannot offer more than God appointed it to offer. 

The Orthodox Church prays that God may bless this creation in order to offer 

seasonable weather and an abundance of fruits from the earth. It prays that God may 

free the earth from earthquakes, floods, fires, and every other harm. In recent times, 

it has also offered supplications to God for the protection of the world from destruction 

caused by humanity itself, such as pollution, war, over-exploitation, exhaustion of 

waters, changes in environmental conditions, devastation, and stagnation.  
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The Orthodox Church penetrates the reason of every being, namely the origin and 

purpose of every created thing, discerning the complete plan of God from the first 

moment of creation to the end of the world, considering this as an expression of 

absolute love and offering. The world was created “very good” in order to serve the 

mind of God and the life of humanity. However, it does not replace God; it cannot be 

worshipped in the place of God; it cannot offer more than God appointed it to offer. 

The Orthodox Church prays that God may bless this creation in order to offer 

seasonable weather and an abundance of fruits from the earth. It prays that God may 

free the earth from earthquakes, floods, fires, and every other harm. In recent times, 

it has also offered supplications to God for the protection of the world from destruction 

caused by humanity itself, such as pollution, war, over-exploitation, exhaustion of 

waters, changes in environmental conditions, devastation, and stagnation.  
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The Ecumenical Patriarchate does not however rely only on supplication to God to 

improve the situation. Starting from God, as it is always proper to seek His blessing, 

the Ecumenical Patriarchate works intensely in every possible way to alert everyone to 

the fact that the greed of our generation constitutes a sin. This greed leads to the 

deprivation of our children’s generation, in spite of our desire to bequeath to them a 

better future.  

The relative environmental activity of the Ecumenical Patriarchate has been revealed, 

among other ways, in the convocation also of international ecological Seminars in the 

historical Holy Monastery on the island of Halki, which began a systematic theological 

study of the ecological crisis. There has also been participation on our part in 

numerous conferences convened to discuss these matters. Our environmental initiative 
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is further reflected in the organization of three floating Symposia attended by scientists 

from all over the world. In admirable harmony of spirit, we advanced from the study of 

general themes to the examination of particular problems. 

In September of 1995, together with His Royal Highness Prince Philip of Edinburgh, we 

organized a floating Symposium in the Aegean, starting from the island of Patmos, in 

order to celebrate the 900thanniversary of the Book of St. John’s Revelation. In this 

symposium, faith and understanding, religion and science, spirit and word approached, 

from different perspectives, one and the same purpose, namely the protection of the 

environment. The success of this Symposium inspired and encouraged us to organize a 

second international floating Symposium in the area of the Black Sea, in light of the 

ecological destruction of that region. 

The deliberations of the Black Sea Symposium made it abundantly clear that the 

pollution of this sea largely depends on the pollutants washed up by the rivers. The 

warm hospitality and fervent reception expressed by the inhabitants of this region 

toward the delegates of our Symposium was deeply moving. Having studied the 

existing problems, we decided to continue our research by organizing yet another 

Symposium, in the context of which we traveled by ship along the Danubian countries.  

Beyond the study of pollution and the search for a solution to the dangerous conditions 

and constructions, the pain and the poverty all along this great river, a further purpose 

of this Symposium was the healing of this region of Europe that has been plagued with 

terrible ordeals. In the context of our limited capacity, we proposed to define the 

principals of free communication, of mutual respect, and of peaceful coexistence 

among the people of this region. 

In the aftermath of the Symposium, it is important for us to search for its practical 

results. These results give rise to hope for an activation of interest in the environment. 

At the conclusion of the Black Sea Symposium a systematic environmental education 

created a network of concerned clergy, journalists, and teachers from the Black Sea 

region. Today, an initiative to create a similar environmental network is gaining ground 

in the Danubian countries, with the participation of various Churches, in conjunction 

with the Danube Carpathian Program of the Worldwide Wildlife Fund (WWF). This 

network will preserve alive the ecological initiative and strengthen the cooperation 

among the peoples of the region. 

A further Symposium is scheduled for the Baltic Sea. This Symposium will direct its 

attention to one of the more burdened coastal environments of our planet. The Baltic 

Sea has suffered both from the development and wealth of some countries in the 

region, as well as from the poverty of certain others. This Symposium will endeavor to 

underline the significance of a common effort and formation of a common ethic. It will 

remind the world that the sacred creation is not our property, and so we do not have 

the right to use it according to our desires. It is the gift of God’s love to us, and we are 

obliged to return his love by protecting everything embraced by this gift. 
 



124 

 

P23: Address During the International Ecological Symposium held in Kathmandu.docx - 23:61 

[In September of 1995, together..]  (36:36)   (Super) 

Códigos: [Campo político] [Territorialidad - Familia: Arquitectura ontológica] [Visión 

histórica-tradicional - Familia: Arquitectura ontológica]  

No memos 

 

In September of 1995, together with His Royal Highness Prince Philip of Edinburgh, we 

organized a floating Symposium in the Aegean, starting from the island of Patmos, in 

order to celebrate the 900thanniversary of the Book of St. John’s Revelation. 
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In this symposium, faith and understanding, religion and science, spirit and word 

approached, from different perspectives, one and the same purpose, namely the 

protection of the environment.  
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The deliberations of the Black Sea Symposium made it abundantly clear that the 

pollution of this sea largely depends on the pollutants washed up by the rivers. T 
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In the context of our limited capacity, we proposed to define the principals of free 

communication, of mutual respect, and of peaceful coexistence among the people of 

this region 
 

P23: Address During the International Ecological Symposium held in Kathmandu.docx - 23:79 

[In the aftermath of the Sympos..]  (39:39)   (Super) 

Códigos: [Pensamiento nuclear - Familia: Arquitectura ontológica]  

No memos 

 

In the aftermath of the Symposium, it is important for us to search for its practical 

results. These results give rise to hope for an activation of interest in the environment 
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At the conclusion of the Black Sea Symposium a systematic environmental education 
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created a network of concerned clergy, journalists, and teachers from the Black Sea 

region. Today, an initiative to create a similar environmental network is gaining ground 

in the Danubian countries, with the participation of various Churches, in conjunction 

with the Danube Carpathian Program of the Worldwide Wildlife Fund (WWF). This 

network will preserve alive the ecological initiative and strengthen the cooperation 

among the peoples of the region. 

A further Symposium is scheduled for the Baltic Sea. This Symposium will direct its 

attention to one of the more burdened coastal environments of our planet. The Baltic 

Sea has suffered both from the development and wealth of some countries in the 

region, as well as from the poverty of certain others. This Symposium will endeavor to 

underline the significance of a common effort and formation of a common ethic 
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We would like to conclude by expressing our prayer and hope for the future of 

humanity. 
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 We fervently pray that peace and harmony will prevail, not simply as an 

absence of conflicts or as a temporary truce in confrontations, but as a stable 

condition for the future of our planet. To this purpose, however, all of us are 

required to work, and to work together, irrespective of religious convictions. 

Therefore, we fraternally call upon all religious leaders to adopt the effort for 

the protection of the natural environment and to inspire their faithful in the 

religious and humanitarian obligation to participate in this endeavor, both actively and 

passively.  
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We fervently pray that peace and harmony will prevail, not simply as an 

absence of conflicts or as a temporary truce in confrontations, but as a stable 

condition for the future of our planet 
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 To this purpose, however, all of us are required to work, and to work 
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together, irrespective of religious convictions.  
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 in the religious and humanitarian obligation to participate in this endeavor, both 

actively and passively.  
 

P24: Address During the Official Sophie Prize Presentation Ceremony.docx - 24:42 [initiative 

of the Ecumenical P..]  (4:4)   (Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica]  

No memos 

 

initiative of the Ecumenical Patriarchate, which has served the truth of Christ for some 

seventeen centuries. Our Church regards the sensitization of its faithful in relation to 

the natural environment and in regard to the development of inter-religious dialogue 

as a central and essential part of its ministry of solidarity and co-existence 
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. Our Church regards the sensitization of its faithful in relation to the natural 

environment and in regard to the development of inter-religious dialogue as a central 

and essential part of its ministry of solidarity and co-existence. 
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We still recall the recent news in regard to government representatives who did not 

come to an agreement about measures to be taken. This means that nations, which 

have the privilege of freely choosing their rulers, have not yet reached the 

point of environmental sensitivity demanded of their governments in regard 

to the cost involved. Therefore, having voluntarily assumed the effort of sensitizing 

people’s conscience in the face of this crisis, we readily admit how much work there 

still remains.  
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First of all, we must stress that it is not any fear of impending disasters that 

obliges us to assume such initiatives. Rather, it is the recognition of the 

harmony that should exist between our attitudes and actions on the one 

hand, and the laws of nature, which govern the universe, on the other hand. 
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These laws have been established by the sup 
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First of all, we must stress that it is not any fear of impending disasters that 

obliges us to assume such initiatives. Rather, it is the recognition of the 

harmony that should exist between our attitudes and actions on the one 

hand, and the laws of nature, which govern the universe, on the other hand. 

These laws have been established by the supreme personal Being, a Being that we call 

Trinitarian God that loves and is loved. 
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These laws have been established by the supreme personal Being, a Being that we call 

Trinitarian God that loves and is loved. 
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From the outset, we should state that we outrightly reject dualist opinions claiming 

that the world is the creation of evil, and is consequently evil. 
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From the outset, we should state that we outrightly reject dualist opinions claiming 

that the world is the creation of evil, and is consequently evil. Furthermore, we also 

reject those opinions supporting the notion that material creation pre-existed and was 

simply fashioned by God, or the choice of others to believe that the body is the prison 

of the soul, which seeks to be liberated from the bonds of the former. Finally, we reject 

any opinions that demote humanity into a fragmented part of our earthly ecosystem, 

rendering it equivalent to every other part, and undeserving of any greater protection 

than that afforded to other species. 
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Furthermore, we also reject those opinions supporting the notion that material creation 

pre-existed and was simply fashioned by God, or the choice of others to believe that 
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the body is the prison of the soul, which seeks to be liberated from the bonds of the 

former. Finally, we reject any opinions that demote humanity into a fragmented part of 

our earthly ecosystem, rendering it equivalent to every other part, and undeserving of 

any greater protection than that afforded to other species. 
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It is our conviction –and the truth of our conviction has been experientially confirmed – 

that both the material and spiritual worlds, visible and invisible things alike, are, 

according to the Nicene-Constantinopolitan Symbol of our Creed, a “very good”creation 

by the good and loving God. On the basis, then, of such a conviction, we are able to 

articulate the fundamental principles of our worldview. 
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An Environmental Creed 

We believe that the human person constitutes the crown of creation, endowed with 

the sacred features of self-conscience, freedom, love, knowledge and will. Such a 

teaching is part and parcel of our creation “according to the image and likeness of 

God.” 

We believe that the natural creation is a gift from God to the world, entrusted to 

humanity as its governor, provider, steward, and priest, in accordance with the 

commandments “to work and keep it,” as well as to abstain from it partially. In this 

way, we admit the limitations as well as the responsibilities of humanity with regard to 

the natural environment. 

We believe that the universe comprises a single harmony or “cosmos,”according to 

the classical Greek significance of this term, which implies a harmonious coordination 

of human will and human action on the basis of natural and spiritual laws established 

by the discerning, loving, and perfecting will of the divine Word. 

We believe that humanity did not wish to coordinate personal will and universal 

harmony, in accordance with the divine plan. Instead, it preferred to pursue 

independence, resulting in the creation of a new order and different pattern within the 

natural environment – commonly referred to as anthropocentrism, but more properly 

identified as anthropomonism.  

We believe that a New Man, the God-Man, Jesus Christ, appeared in the world, 

demonstrating perfect obedience to the original plan of the Father with regard to the 
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relationship between humanity and the world. Jesus Christ reconciled the world to the 

Father. Henceforth, the world functions harmoniously through Him and in Him. He 

commanded us to use the world’s resources in a spirit of ascetic restraint and 

eucharistic sacrifice, to transform our way of thinking from egocentrism to altruism 

in light of the ultimate end of the world. In the Greek language, again, the word 

for“end” (telos) implies both conclusion and purpose. 

These brief principles describe our attitude and concern for the natural environment. 

We are endowed with freedom and responsibility; all of us, therefore, bear the 

consequences of our choices in our use or abuse of the natural environment. Yet, we 

also have the capacity to repent and the ability to reduce the damage of our actions in 

the world. We know, however, that the complete reconciliation and ultimate 

recapitulation of the world can only occur through Jesus Christ at the end of time.  

Until then, God’s unceasing love allows us only glimpses of that total reconciliation, to 

which we partially contribute when we abandon the abusive violation of nature and to 

accept it as a divine gift of love, treating it reasonably, gratefully, and fruitfully. Such 

is our dutiful response to the loving Creator, as well as to all those with whom we 

share this divine gift. 

To imagine a world that functions in beauty and harmony, balance and purpose, in 

accordance with the overflowing love of God, is to cry out in wonder with the 

Psalmist,“How great are Your works, O Lord; You have fashioned all things in wisdom.”  
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An Environmental Creed 

We believe that the human person constitutes the crown of creation, endowed with 

the sacred features of self-conscience, freedom, love, knowledge and will. Such a 

teaching is part and parcel of our creation “according to the image and likeness of 

God.” 

We believe that the natural creation is a gift from God to the world, entrusted to 

humanity as its governor, provider, steward, and priest, in accordance with the 

commandments “to work and keep it,” as well as to abstain from it partially. In this 

way, we admit the limitations as well as the responsibilities of humanity with regard to 

the natural environment. 

We believe that the universe comprises a single harmony or “cosmos,”according to 

the classical Greek significance of this term, which implies a harmonious coordination 

of human will and human action on the basis of natural and spiritual laws established 

by the discerning, loving, and perfecting will of the divine Word. 



130 

 

We believe that humanity did not wish to coordinate personal will and universal 

harmony, in accordance with the divine plan. Instead, it preferred to pursue 

independence, resulting in the creation of a new order and different pattern within the 

natural environment – commonly referred to as anthropocentrism, but more properly 

identified as anthropomonism.  

We believe that a New Man, the God-Man, Jesus Christ, appeared in the world, 

demonstrating perfect obedience to the original plan of the Father with regard to the 

relationship between humanity and the world. Jesus Christ reconciled the world to the 

Father. Henceforth, the world functions harmoniously through Him and in Him. He 

commanded us to use the world’s resources in a spirit of ascetic restraint and 

eucharistic sacrifice, to transform our way of thinking from egocentrism to altruism 

in light of the ultimate end of the world. In the Greek language, again, the word 

for“end” (telos) implies both conclusion and purpose. 

These brief principles describe our attitude and concern for the natural environment. 

We are endowed with freedom and responsibility; all of us, therefore, bear the 

consequences of our choices in our use or abuse of the natural environment. Yet, we 

also have the capacity to repent and the ability to reduce the damage of our actions in 

the world. We know, however, that the complete reconciliation and ultimate 

recapitulation of the world can only occur through Jesus Christ at the end of time.  

Until then, God’s unceasing love allows us only glimpses of that total reconciliation, to 

which we partially contribute when we abandon the abusive violation of nature and to 

accept it as a divine gift of love, treating it reasonably, gratefully, and fruitfully. Such 

is our dutiful response to the loving Creator, as well as to all those with whom we 

share this divine gift. 

To imagine a world that functions in beauty and harmony, balance and purpose, in 

accordance with the overflowing love of God, is to cry out in wonder with the 

Psalmist,“How great are Your works, O Lord; You have fashioned all things in wisdom.”  

Original Sin and the Environment 

Our original privilege and calling as human beings lies precisely in our ability to 

appreciate the world as God’s gift to us. And our original sin with regard to the 

natural environment lies – not in any legalistic transgression, but – precisely 

in our refusal to accept the world as a sacrament of communion with God and 

neighbor. We have been endowed with a passion for knowledge and wisdom, which 

open before us boundless worlds of the microcosm and the macrocosm, and present us 

with boundless challenges of creative action and intervention.  

The arrogance that destroyed the Tower of Babel, through the misuse of power and 

knowledge, always lurks as a temptation. The natural energy wrought by the sun as a 

blessing on the earth can prove perilous when profaned by the hands of irresponsible 

scientists. The interventions of geneticists, which arouse enthusiasm in their potential, 
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have not been exhaustively explored with a view to their side effects. 

We are not opposed to knowledge but we underline the importance of proceeding with 

discernment. We also stress the possible dangers of premature intervention, which 

may lead to “the desire to become greater than the gods” (Euripides), which the 

classical Greeks described as “hubris.” Such discord destroys the inner harmony that 

characterizes the beauty and glory of the world, which St. Maximus the Confessor 

called “a cosmic liturgy.” 

All-Embracing Love 

Our prayer and purpose join the priest in the Divine Liturgy, who chants the words: “In 

offering to You, Your own of Your own, on behalf of all and for the sake of all– we 

praise You, we bless You, we give thanks to You, O Lord, and we pray to You, our 

God.” Then, we are able to embrace all – not with fear or necessity, but with love and 

joy. Then, we care for the plants and for the animals, for the trees and for the rivers, 

for the mountains and for the seas, for all human beings and for the whole natural 

environment. Then, we discover joy – rather than inflicting sorrow – in our life and in 

our world. Then, we are creating instruments of life and not tools of death. Then, 

creation on the one hand and humanity on the other hand, the one that encompasses 

and the one that is encompassed, cooperate and correspond. Then, they are no longer 

in contradiction or in conflict. Then, just as humanity offers creation in an act of 

priestly service and sacrifice to God, so also does creation offer itself in return as a gift 

to humanity. Then, everything becomes an exchange, an abundance, and the 

fulfillment of love. 
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An Environmental Creed 

We believe that the human person constitutes the crown of creation, endowed with 

the sacred features of self-conscience, freedom, love, knowledge and will. Such a 

teaching is part and parcel of our creation “according to the image and likeness of 

God.” 

We believe that the natural creation is a gift from God to the world, entrusted to 

humanity as its governor, provider, steward, and priest, in accordance with the 

commandments “to work and keep it,” as well as to abstain from it partially. In this 

way, we admit the limitations as well as the responsibilities of humanity with regard to 

the natural environment. 

We believe that the universe comprises a single harmony or “cosmos,”according to 

the classical Greek significance of this term, which implies a harmonious coordination 

of human will and human action on the basis of natural and spiritual laws established 

by the discerning, loving, and perfecting will of the divine Word. 
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We believe that humanity did not wish to coordinate personal will and universal 

harmony, in accordance with the divine plan. Instead, it preferred to pursue 

independence, resulting in the creation of a new order and different pattern within the 

natural environment – commonly referred to as anthropocentrism, but more properly 

identified as anthropomonism.  

We believe that a New Man, the God-Man, Jesus Christ, appeared in the world, 

demonstrating perfect obedience to the original plan of the Father with regard to the 

relationship between humanity and the world. Jesus Christ reconciled the world to the 

Father. Henceforth, the world functions harmoniously through Him and in Him. He 

commanded us to use the world’s resources in a spirit of ascetic restraint and 

eucharistic sacrifice, to transform our way of thinking from egocentrism to altruism 

in light of the ultimate end of the world. In the Greek language, again, the word 

for“end” (telos) implies both conclusion and purpose. 

These brief principles describe our attitude and concern for the natural environment. 

We are endowed with freedom and responsibility; all of us, therefore, bear the 

consequences of our choices in our use or abuse of the natural environment. Yet, we 

also have the capacity to repent and the ability to reduce the damage of our actions in 

the world. We know, however, that the complete reconciliation and ultimate 

recapitulation of the world can only occur through Jesus Christ at the end of time.  

Until then, God’s unceasing love allows us only glimpses of that total reconciliation, to 

which we partially contribute when we abandon the abusive violation of nature and to 

accept it as a divine gift of love, treating it reasonably, gratefully, and fruitfully. Such 

is our dutiful response to the loving Creator, as well as to all those with whom we 

share this divine gift. 

To imagine a world that functions in beauty and harmony, balance and purpose, in 

accordance with the overflowing love of God, is to cry out in wonder with the 

Psalmist,“How great are Your works, O Lord; You have fashioned all things in wisdom.”  

Original Sin and the Environment 

Our original privilege and calling as human beings lies precisely in our ability to 

appreciate the world as God’s gift to us. And our original sin with regard to the 

natural environment lies – not in any legalistic transgression, but – precisely 

in our refusal to accept the world as a sacrament of communion with God and 

neighbor. We have been endowed with a passion for knowledge and wisdom, which 

open before us boundless worlds of the microcosm and the macrocosm, and present us 

with boundless challenges of creative action and intervention.  

The arrogance that destroyed the Tower of Babel, through the misuse of power and 

knowledge, always lurks as a temptation. The natural energy wrought by the sun as a 

blessing on the earth can prove perilous when profaned by the hands of irresponsible 

scientists. The interventions of geneticists, which arouse enthusiasm in their potential, 
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have not been exhaustively explored with a view to their side effects. 

We are not opposed to knowledge but we underline the importance of proceeding with 

discernment. We also stress the possible dangers of premature intervention, which 

may lead to “the desire to become greater than the gods” (Euripides), which the 

classical Greeks described as “hubris.” Such discord destroys the inner harmony that 

characterizes the beauty and glory of the world, which St. Maximus the Confessor 

called “a cosmic liturgy.” 

All-Embracing Love 

Our prayer and purpose join the priest in the Divine Liturgy, who chants the words: “In 

offering to You, Your own of Your own, on behalf of all and for the sake of all– we 

praise You, we bless You, we give thanks to You, O Lord, and we pray to You, our 

God.” Then, we are able to embrace all – not with fear or necessity, but with love and 

joy. Then, we care for the plants and for the animals, for the trees and for the rivers, 

for the mountains and for the seas, for all human beings and for the whole natural 

environment. Then, we discover joy – rather than inflicting sorrow – in our life and in 

our world. Then, we are creating instruments of life and not tools of death. Then, 

creation on the one hand and humanity on the other hand, the one that encompasses 

and the one that is encompassed, cooperate and correspond. Then, they are no longer 

in contradiction or in conflict. Then, just as humanity offers creation in an act of 

priestly service and sacrifice to God, so also does creation offer itself in return as a gift 

to humanity. Then, everything becomes an exchange, an abundance, and the 

fulfillment of love. 

 
 

P24: Address During the Official Sophie Prize Presentation Ceremony.docx - 24:15 [We 

believe that the human pers..]  (11:11)   (Super) 

Códigos: [Arg.humanista] [Imago Dei - Familia: Arquitectura ontológica] [Persona humana - 

Familia: Arquitectura ontológica]  

No memos 

 

We believe that the human person constitutes the crown of creation, endowed with 

the sacred features of self-conscience, freedom, love, knowledge and will. Such a 

teaching is part and parcel of our creation “according to the image and likeness of 

God.” 
 

P24: Address During the Official Sophie Prize Presentation Ceremony.docx - 24:16 [We 

believe that the natural cr..]  (12:12)   (Super) 

Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica]  

No memos 

 

We believe that the natural creation is a gift from God to the world, entrusted to 

humanity as its governor, provider, steward, and priest, in accordance with the 

commandments “to work and keep it,” as well as to abstain from it partially. In this 

way, we admit the limitations as well as the responsibilities of humanity with regard to 
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the natural environment. 
 

P24: Address During the Official Sophie Prize Presentation Ceremony.docx - 24:17 [We 

believe that the universe c..]  (13:13)   (Super) 

Códigos: [Anclaje filosofía clásica] [Arg. ontólogico - Familia: Arquitectura ontológica]  

No memos 

 

We believe that the universe comprises a single harmony or “cosmos,”according to 

the classical Greek significance of this term, which implies a harmonious coordination 

of human will and human action on the basis of natural and spiritual laws established 

by the discerning, loving, and perfecting will of the divine Word. 
 

P24: Address During the Official Sophie Prize Presentation Ceremony.docx - 24:19 [We 

believe that a New Man, the..]  (15:15)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica] [Eucharist - Familia: 

Arquitectura ontológica]  

No memos 

 

We believe that a New Man, the God-Man, Jesus Christ, appeared in the world, 

demonstrating perfect obedience to the original plan of the Father with regard to the 

relationship between humanity and the world. Jesus Christ reconciled the world to the 

Father. Henceforth, the world functions harmoniously through Him and in Him. He 

commanded us to use the world’s resources in a spirit of ascetic restraint and 

eucharistic sacrifice, to transform our way of thinking from egocentrism to altruism 

in light of the ultimate end of the world. In the Greek language, again, the word 

for“end” (telos) implies both conclusion and purpose. 
 

P24: Address During the Official Sophie Prize Presentation Ceremony.docx - 24:20 [He 

commanded us to use the wor..]  (15:15)   (Super) 

Códigos: [Remedios y soluciones - Familia: Arquitectura ontológica] [Visión ambiental]  

No memos 

 

He commanded us to use the world’s resources in a spirit of ascetic restraint and 

eucharistic sacrifice, to transform our way of thinking from egocentrism to altruism 

in light of the ultimate end of the world. In the Greek language, again, the word 

for“end” (telos) implies both conclusion and purpose. 
 

P24: Address During the Official Sophie Prize Presentation Ceremony.docx - 24:50 [Yet, we 

also have the capacity..]  (16:16)   (Super) 

Códigos: [Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 
 

Yet, we also have the capacity to repent and the ability to reduce the damage of our 

actions in the world. We know, however, that the complete reconciliation and ultimate 

recapitulation of the world can only occur through Jesus Christ at the end of time. 
 

P24: Address During the Official Sophie Prize Presentation Ceremony.docx - 24:24 [We know, 

however, that the com..]  (16:16)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 
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We know, however, that the complete reconciliation and ultimate recapitulation of the 

world can only occur through Jesus Christ at the end of time.  
 

P24: Address During the Official Sophie Prize Presentation Ceremony.docx - 24:25 [Until then, 

God’s unceasing lo..]  (17:17)   (Super) 

Códigos: [Denuncia y crítica] [Dogma referencial - Familia: Arquitectura ontológica] 

[Principios morales y éticos]  

No memos 

 

Until then, God’s unceasing love allows us only glimpses of that total reconciliation, to 

which we partially contribute when we abandon the abusive violation of nature and to 

accept it as a divine gift of love, treating it reasonably, gratefully, and fruitfully. Such 

is our dutiful response to the loving Creator, as well as to all those with whom we 

share this divine gift. 
 

P24: Address During the Official Sophie Prize Presentation Ceremony.docx - 24:26 [To 

imagine a world that functi..]  (18:18)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

To imagine a world that functions in beauty and harmony, balance and purpose, in 

accordance with the overflowing love of God, is to cry out in wonder with the 

Psalmist,“How great are Your works, O Lord; You have fashioned all things in wisdom.”  
 

P24: Address During the Official Sophie Prize Presentation Ceremony.docx - 24:27 [,“How 

great are Your works, O ..]  (18:18)   (Super) 

Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

,“How great are Your works, O Lord; You have fashioned all things in wisdom.”  
 

P24: Address During the Official Sophie Prize Presentation Ceremony.docx - 24:28 [Our 

original privilege and cal..]  (20:20)   (Super) 

Códigos: [Particularidad dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

Our original privilege and calling as human beings lies precisely in our ability to 

appreciate the world as God’s gift to us. And our original sin with regard to the 

natural environment lies – not in any legalistic transgression, but – precisely 

in our refusal to accept the world as a sacrament of communion with God and 

neighbor 
 

P24: Address During the Official Sophie Prize Presentation Ceremony.docx - 24:63 [Our 

original privilege and cal..]  (20:20)   (Super) 

Códigos: [Pensamiento nuclear - Familia: Arquitectura ontológica]  

No memos 

 

Our original privilege and calling as human beings lies precisely in our ability to 

appreciate the world as God’s gift to us. And our original sin with regard to the 

natural environment lies – not in any legalistic transgression, but – precisely 

in our refusal to accept the world as a sacrament of communion with God and 
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neighbor. We have been endowed with a passion for knowledge and wisdom, which 

open before us boundless worlds of the microcosm and the macrocosm, and present us 

with boundless challenges of creative action and intervention.  
 

P24: Address During the Official Sophie Prize Presentation Ceremony.docx - 24:29 [We have 

been endowed with a pa..]  (20:20)   (Super) 

Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica] [Arg.humanista]  

No memos 

 

We have been endowed with a passion for knowledge and wisdom, which open before 

us boundless worlds of the microcosm and the macrocosm, and present us with 

boundless challenges of creative action and intervention.  
 

P24: Address During the Official Sophie Prize Presentation Ceremony.docx - 24:30 [The 

arrogance that destroyed t..]  (21:21)   (Super) 

Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

The arrogance that destroyed the Tower of Babel, through the misuse of power and 

knowledge, always lurks as a temptation. 
 

P24: Address During the Official Sophie Prize Presentation Ceremony.docx - 24:53 [The 

arrogance that destroyed t..]  (21:21)   (Super) 

Códigos: [Lenguaje simbólico, metafórico, alegórico - Familia: Arquitectura ontológica]  

No memos 

 

The arrogance that destroyed the Tower of Babel, through the misuse of power and 

knowledge, always lurks as a temptation.  
 

P24: Address During the Official Sophie Prize Presentation Ceremony.docx - 24:52 [The 

natural energy wrought by ..]  (21:21)   (Super) 

Códigos: [Lenguaje simbólico, metafórico, alegórico - Familia: Arquitectura ontológica]  

No memos 

 

The natural energy wrought by the sun as a blessing on the earth can prove perilous 

when profaned by the hands of irresponsible scientists. 
 

P24: Address During the Official Sophie Prize Presentation Ceremony.docx - 24:54 [We are 

not opposed to knowledg..]  (22:22)   (Super) 

Códigos: [Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 

 

We are not opposed to knowledge but we underline the importance of proceeding with 

discernment. 
 

P24: Address During the Official Sophie Prize Presentation Ceremony.docx - 24:34 [We are 

not opposed to knowledg..]  (22:22)   (Super) 

Códigos: [Particularidad dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

We are not opposed to knowledge but we underline the importance of proceeding with 
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discernment. We also stress the possible dangers of premature intervention, which 

may lead to “the desire to become greater than the gods” (Euripides), which the 

classical Greeks described as “hubris.” Such discord destroys the inner harmony that 

characterizes the beauty and glory of the world, which St. Maximus the Confessor 

called “a cosmic liturgy.” 
 

P24: Address During the Official Sophie Prize Presentation Ceremony.docx - 24:36 [Such 

discord destroys the inne..]  (22:22)   (Super) 

Códigos: [Patrística - Familia: Arquitectura ontológica]  

No memos 

 

 Such discord destroys the inner harmony that characterizes the beauty and glory of 

the world, which St. Maximus the Confessor called “a cosmic liturgy.” 
 

P24: Address During the Official Sophie Prize Presentation Ceremony.docx - 24:56 [All-

Embracing Love]  (23:23)   (Super) 

Códigos: [Particularidad dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

All-Embracing Love 
 

P24: Address During the Official Sophie Prize Presentation Ceremony.docx - 24:37 [Our 

prayer and purpose join th..]  (24:24)   (Super) 

Códigos: [Litúrgia - Familia: Arquitectura ontológica] [Plegaria y oración - Familia: 

Arquitectura ontológica]  

No memos 
 

Our prayer and purpose join the priest in the Divine Liturgy, who chants the words: “In 

offering to You, Your own of Your own, on behalf of all and for the sake of all– we 

praise You, we bless You, we give thanks to You, O Lord, and we pray to You, our 

God.” Then, we are able to embrace all – not with fear or necessity, but with love and 

joy 
 

P24: Address During the Official Sophie Prize Presentation Ceremony.docx - 24:57 [Our 

prayer and purpose join th..]  (24:24)   (Super) 

Códigos: [Lenguaje simbólico, metafórico, alegórico - Familia: Arquitectura ontológica]  

No memos 

 

Our prayer and purpose join the priest in the Divine Liturgy, who chants the words: “In 

offering to You, Your own of Your own, on behalf of all and for the sake of all– we 

praise You, we bless You, we give thanks to You, O Lord, and we pray to You, our 

God.” Then, we are able to embrace all – not with fear or necessity, but with love and 

joy. Then, we care for the plants and for the animals, for the trees and for the rivers, 

for the mountains and for the seas, for all human beings and for the whole natural 

environment. Then, we discover joy – rather than inflicting sorrow – in our life and in 

our world. Then, we are creating instruments of life and not tools of death. Then, 

creation on the one hand and humanity on the other hand, the one that encompasses 

and the one that is encompassed, cooperate and correspond. Then, they are no longer 

in contradiction or in conflict. Then, just as humanity offers creation in an act of 

priestly service and sacrifice to God, so also does creation offer itself in return as a gift 

to humanity. Then, everything becomes an exchange, an abundance, and the 

fulfillment of love. 
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P24: Address During the Official Sophie Prize Presentation Ceremony.docx - 24:38 [Our 

prayer and purpose join th..]  (24:24)   (Super) 

Códigos: [Particularidad dogma referencial - Familia: Arquitectura ontológica]  

No memos 
 

Our prayer and purpose join the priest in the Divine Liturgy, who chants the words: “In 

offering to You, Your own of Your own, on behalf of all and for the sake of all– we 

praise You, we bless You, we give thanks to You, O Lord, and we pray to You, our 

God.” Then, we are able to embrace all – not with fear or necessity, but with love and 

joy. Then, we care for the plants and for the animals, for the trees and for the rivers, 

for the mountains and for the seas, for all human beings and for the whole natural 

environment. Then, we discover joy – rather than inflicting sorrow – in our life and in 

our world. Then, we are creating instruments of life and not tools of death. Then, 

creation on the one hand and humanity on the other hand, the one that encompasses 

and the one that is encompassed, cooperate and correspond. Then, they are no longer 

in contradiction or in conflict. Then, just as humanity offers creation in an act of 

priestly service and sacrifice to God, so also does creation offer itself in return as a gift 

to humanity. Then, everything becomes an exchange, an abundance, and the 

fulfillment of love. 

 
 

P25: Address of Ecumenical Patriarch Bartholomew at the Environmental Symposium.docx - 

25:67 [Here in this historical city o..]  (7:7)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

Here in this historical city of Santa Barbara, we see before us a brilliant example of the 

wonder of God's creation.  
 

P25: Address of Ecumenical Patriarch Bartholomew at the Environmental Symposium.docx - 

25:68 [We are proud that the effort t..]  (7:7)   (Super) 

Códigos: [Territorialidad - Familia: Arquitectura ontológica]  

No memos 

 

We are proud that the effort to restore the damaged beauty of Santa Barbara's seas, 

was led by Orthodox Christians, Dan and Candy Randopoulos. 
 

P25: Address of Ecumenical Patriarch Bartholomew at the Environmental Symposium.docx - 

25:69 [The Ecumenical Throne of Ortho..]  (8:8)   (Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica] [Patrística - Familia: Arquitectura 

ontológica] [Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 

 

The Ecumenical Throne of Orthodoxy, as a preserver and herald of the ancient Patristic 

tradition and of the rich liturgical experience of our Orthodox Church, 
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P25: Address of Ecumenical Patriarch Bartholomew at the Environmental Symposium.docx - 

25:8 [The Ecumenical Throne of Ortho..]  (8:8)   (Super) 

Códigos: [Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica]  

No memos 

 

The Ecumenical Throne of Orthodoxy, as a preserver and herald of the ancient Patristic 

tradition and of the rich liturgical experience of our Orthodox Church, today renews its 

long standing commitment to healing the environment. 
 

P25: Address of Ecumenical Patriarch Bartholomew at the Environmental Symposium.docx - 

25:70 [today renews its long standing..]  (8:8)   (Super) 

Códigos: [Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 

 

today renews its long standing commitment to healing the environment 
 

P25: Address of Ecumenical Patriarch Bartholomew at the Environmental Symposium.docx - 

25:11 [It is for this reason that our..]  (9:9)   (Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica] [Orthodoxy has its response: “r.. - Familia: 

Arquitectura ontológica]  

No memos 

 

It is for this reason that our predecessor, the late Patriarch Dimitrios, of blessed 

memory, invited the whole world to offer, together with the Great Church of Christ, 

prayers of thanksgiving and supplications for the protection of the natural 

environment. 
 

P25: Address of Ecumenical Patriarch Bartholomew at the Environmental Symposium.docx - 

25:72 [prayers of thanksgiving and su..]  (9:9)   (Super) 

Códigos: [Plegaria y oración - Familia: Arquitectura ontológica] [Remedios y soluciones - 

Familia: Arquitectura ontológica]  

No memos 

 

prayers of thanksgiving and supplications for the protection of the natural environment 
 

P25: Address of Ecumenical Patriarch Bartholomew at the Environmental Symposium.docx - 

25:12 [Since 1989, every September 1s..]  (9:9)   (Super) 

Códigos: [Acción ambiental] [Orthodoxy has its response: “r.. - Familia: Arquitectura 

ontológica]  

No memos 

 

Since 1989, every September 1st, the beginning of the ecclesiastical calendar has been 

designated as a day of prayer for the protection of the environment, throughout the 

Orthodox world. 
 

P25: Address of Ecumenical Patriarch Bartholomew at the Environmental Symposium.docx - 

25:73 [Since that time, the Ecumenica..]  (10:10)   (Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica]  

No memos 

 

Since that time, the Ecumenical Throne has organized an Inter-Orthodox Conference in 
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Crete in 1991, and convened annual Ecological Seminars at the historic Monastery of 

the Holy Trinity on Halki, as a way of discerning the spiritual roots and principles of the 

ecological crisis. 
 

P25: Address of Ecumenical Patriarch Bartholomew at the Environmental Symposium.docx - 

25:13 [Since that time, the Ecumenica..]  (10:10)   (Super) 

Códigos: [Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica]  

No memos 

 

Since that time, the Ecumenical Throne has organized an Inter-Orthodox Conference in 

Crete in 1991, and convened annual Ecological Seminars at the historic Monastery of 

the Holy Trinity on Halki, as a way of discerning the spiritual roots and principles of the 

ecological crisis. In 1995, we sponsored a symposium, sailing the Aegean to the island 

of Patmos. The symposium on Revelation and the Environment, AD 95 to 1995, 

commemorated the 1900th anniversary of the recording of the Apocalypse. We have 

recently convened under the joint aegis of our Patriarchate and His Eminence Jacques 

Santer, President of the European Commission a trans-national conference on the 

Black Sea ecological crisis, that included participation of all the nations that border the 

sea. 
 

P25: Address of Ecumenical Patriarch Bartholomew at the Environmental Symposium.docx - 

25:14 [The symposium on Revelation an..]  (10:10)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 
 

 The symposium on Revelation and the Environment, AD 95 to 1995, commemorated 

the 1900th anniversary of the recording of the Apocalypse 
 

P25: Address of Ecumenical Patriarch Bartholomew at the Environmental Symposium.docx - 

25:15 [on the Black Sea ecological cr..]  (10:10)   (Super) 

Códigos: [Territorialidad - Familia: Arquitectura ontológica]  

No memos 

 

on the Black Sea ecological crisis, that included participation of all the nations that 

border the sea. 
 

P25: Address of Ecumenical Patriarch Bartholomew at the Environmental Symposium.docx - 

25:16 [In these and other programs, w..]  (11:30)   (Super) 

Códigos: [Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica]  

No memos 

 

In these and other programs, we have sought to discover the measures that may be 

implemented by Orthodox Christians worldwide, as leaders desiring to contribute to the 

solution of this global problem. We believe that through our particular and unique 

liturgical and ascetic ethos, Orthodox Spirituality may provide significant moral and 

ethical direction toward a new generation of awareness about the planet. 

We believe that Orthodox liturgy and life hold tangible answers to the ultimate 

questions concerning salvation from corruptibility and death. The Eucharist is at the 

very center of our worship. And our sin toward the world, or the spiritual root of all our 
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pollution, lies in our refusal to view life and the world as a sacrament of thanksgiving, 

and as a gift of constant communion with God on a global scale. 

We envision a new awareness that is not mere philosophical posturing, but a tangible 

experience of a mystical nature. We believe that our first task is to raise the 

consciousness of adults who most use the resources and gifts of the planet. Ultimately, 

it is for our children that we must perceive our every action in the world as having a 

direct effect upon the future of the environment. At the heart of the relationship 

between man and environment is the relationship between human beings. As 

individuals, we live not only in vertical relationships to God, and horizontal 

relationships to one another, but also in a complex web of relationships that extend 

throughout our lives, our cultures and the material world. Human beings and the 

environment form a seamless garment of existence; a complex fabric that we believe 

is fashioned by God.  

People of all faith traditions praise the Divine, for they seek to understand their 

relationship to the cosmos. The entire universe participates in a celebration of life, 

which St. Maximos the Confessor described as a "cosmic liturgy." We see this cosmic 

liturgy in the symbiosis of life's rich biological complexities. These complex 

relationships draw attention to themselves in humanity's self-conscious awareness of 

the cosmos. As human beings, created "in the image and likeness of God" (Gen. 1:26), 

we are called to recognize this interdependence between our environment and 

ourselves. In the bread and the wine of the Eucharist, as priests standing before the 

altar of the world, we offer the creation back to the creator in relationship to Him and 

to each other. Indeed, in our liturgical life, we realize by anticipation, the final state of 

the cosmos in the Kingdom of Heaven. We celebrate the beauty of creation, and 

consecrate the life of the world, returning it to God with thanks. We share the world in 

joy as a living mystical communion with the Divine. Thus it is that we offer the fullness 

of creation at the Eucharist, and receive it back as a blessing, as the living presence of 

God. 

Moreover, there is also an ascetic element in our responsibility toward God's creation. 

This asceticism requires from us a voluntary restraint, in order for us to live in 

harmony with our environment. Asceticism offers practical examples of conservation. 

By reducing our consumption, in Orthodox Theology "encratia" or self-control, we come 

to ensure that resources are also left for others in the world. As we shift our will we 

demonstrate a concern for the third world and developing nations. Our abundance of 

resources will be extended to include an abundance of equitable concern for others. 

We must challenge ourselves to see our personal, spiritual attitudes in continuity with 

public policy. Encratia frees us of our self-centered neediness, that we may do good 

works for others. We do this out of a personal love for the natural world around us. We 

are called to work in humble harmony with creation and not in arrogant supremacy 
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against it. Asceticism provides an example whereby we may live simply. 

Asceticism is not a flight from society and the world, but a communal attitude of mind 

and way of life that leads to the respectful use, and not the abuse of material goods. 

Excessive consumption may be understood to issue from a world-view of estrangement 

from self, from land, from life, and from God. Consuming the fruits of the earth 

unrestrained, we become consumed ourselves, by avarice and greed. Excessive 

consumption leaves us emptied, out-of-touch with our deepest self. Asceticism is a 

corrective practice, a vision of repentance. Such a vision will lead us from repentance 

to return, the return to a world in which we give, as well as take from creation. 

We invite Orthodox Christians to engage in genuine repentance for the way in which 

we have behaved toward God, each other, and the world. We gently remind Orthodox 

Christians that the judgement of the world is in the hands of God. We are called to be 

stewards, and reflections of God's love by example. Therefore, we proclaim the 

sanctity of all life, the entire creation being God's and reflecting His continuing will that 

life abound. We must love life so that others may see and know that it belongs to God. 

We must leave the judgement of our success to our Creator. 

We lovingly suggest to all the people of the earth, that they seek to help one another 

to understand the myriad ways in which we are related to the earth, and to one 

another. In this way, we may begin to repair the dislocation many people experience in 

relation to creation. 

We are of the deeply held belief, that many human beings have come to behave as 

materialistic tyrants. Those that tyrannize the earth are themselves, sadly, tyrannized. 

We have been called by God, to "be fruitful, increase and have dominion in the earth" 

(Gen 1:28). Dominion is a type of the Kingdom of Heaven. Thus it is that St. Basil 

describes the creation of man in paradise on the 6th day, as being the arrival of a king 

in his palace. Dominion is not domination, it is an eschatological sign of the perfect 

Kingdom of God, where corruption and death are no more. 

If human beings treated one another's personal property the way they treat their 

environment, we would view that behavior as anti-social. We would impose the judicial 

measures necessary to restore wrongly appropriated personal possessions. It is 

therefore appropriate, for us to seek ethical, legal recourse where possible, in matters 

of ecological crimes. 

It follows that, to commit a crime against the natural world, is a sin. For humans to 

cause species to become extinct and to destroy the biological diversity of God's 

creation For humans to degrade the integrity of Earth by causing changes in its 

climate, by stripping the Earth of its natural forests, or destroying its wetlands For 

humans to injure other humans with disease for humans to contaminate the Earth's 

waters, its land, its air, and its life, with poisonous substances These are sins. 

In prayer, we ask for the forgiveness of sins committed both willingly and unwillingly. 
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And it is certainly God's forgiveness, which we must ask, for causing harm to His Own 

Creation. 

Thus we begin the process of healing our worldly environment, which was blessed with 

Beauty and created by God. Then we may also begin to participate responsibly, as 

persons making informed choices in both the integrated whole of creation, and within 

our own souls. 

In just a few weeks the world's leaders will gather in Kyoto, Japan, to determine what, 

if anything, the nations of the world will commit to do, to halt climate change. There 

has been much debate back and forth about who should, and should not have to 

change the way they use the resources of the earth. Many nations are reluctant to act 

unilaterally. This self-centered behavior is a symptom of our alienation from one 

another, and from the context of our common existence. 

We are urging a different and, we believe, a more satisfactory ecological ethic. This 

ethic is shared with many of the religious traditions represented here. All of us hold the 

earth to be the creation of God, where He placed the newly created human "in the 

Garden of Eden to cultivate it and to guard it" (Genesis 2:15). He imposed on 

humanity a stewardship role in relationship to the earth. How we treat the earth and 

all of creation defines the relationship that each of us has with God. It is also a 

barometer of how we view one another. For if we truly value a person, we are careful 

as to our behavior toward that person. The dominion that God has given humankind 

over the Earth does not extend to human relationships. As the Lord said, "You know 

that the rulers of the Nations lord it over them, and their great ones are tyrants over 

them. It will not be so among you; but whoever wishes to be great among you must 

be your servant, and whoever wishes to be first among you must be your slave; just 

as the Son of Man came not to be served but to serve, and to give his life as a ransom 

for many" (Mat. 20:25-28). 

It is with that understanding that we call on the world's leaders to take action to halt 

the destructive changes to the global climate that are being caused by human activity. 

And we call on all of you here today, to join us in this cause. This can be our important 

contribution to the great debate about climate change. We must be spokespeople for 

an ecological ethic that reminds the world that it is not ours to use for our own 

convenience. It is God's gift of love to us and we must return his love by protecting it 

and all that is in it.  

We congratulate our Brother in Christ, Bishop Anthony, Fr. Constantine Zozos, and all 

those who initiated, organized, addressed, and participated in this important 

Symposium. It is our fervent and sincere prayer that this will become a focal point for 

further theological reflection and practical action throughout the parishes of this Holy 

Archdiocese of America, all the Orthodox Churches in this great land, and all Americans 

of goodwill. We are especially thankful for the presence of Secretary Bruce Babbit and 
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the commitment that President Clinton and Vice-President Gore have made toward 

sound ecological policy. 

The Lord suffuses all of creation with His Divine presence in one continuous legato 

from the substance of atoms to the Mind of God. Let us renew the harmony between 

heaven and earth, and transfigure every detail, every particle of life. Let us love one 

another, and lovingly learn from one another, for the edification of God's people, for 

the sanctification of God's creation, and for the glorification of God's most holy Name. 

Amen. 
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 We believe that through our particular and unique liturgical and ascetic ethos, 

Orthodox Spirituality may provide significant moral and ethical direction toward a new 

generation of awareness about the planet. 

We believe that Orthodox liturgy and life hold tangible answers to the ultimate 

questions concerning salvation from corruptibility and death. The Eucharist is at the 

very center of our worship. And our sin toward the world, or the spiritual root of all our 

pollution, lies in our refusal to view life and the world as a sacrament of thanksgiving, 

and as a gift of constant communion with God on a global scale. 
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25:76 [We believe that through our pa..]  (11:11)   (Super) 

Códigos: [Remedios y soluciones - Familia: Arquitectura ontológica]  
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We believe that through our particular and unique liturgical and ascetic ethos, 

Orthodox Spirituality may provide significant moral and ethical direction toward a new 

generation of awareness about the planet. 
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25:19 [We believe that Orthodox litur..]  (12:12)   (Super) 
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Arquitectura ontológica]  

No memos 
 

We believe that Orthodox liturgy and life hold tangible answers to the ultimate 

questions concerning salvation from corruptibility and death. The Eucharist is at the 

very center of our worship. And our sin toward the world, or the spiritual root of all our 

pollution, lies in our refusal to view life and the world as a sacrament of thanksgiving, 

and as a gift of constant communion with God on a global scale. 
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Códigos: [Pensamiento nuclear - Familia: Arquitectura ontológica]  

No memos 

 

We believe that Orthodox liturgy and life hold tangible answers to the ultimate 

questions concerning salvation from corruptibility and death. The Eucharist is at the 

very center of our worship. And our sin toward the world, or the spiritual root of all our 

pollution, lies in our refusal to view life and the world as a sacrament of thanksgiving, 

and as a gift of constant communion with God on a global scale. 

We envision a new awareness that is not mere philosophical posturing, but a tangible 

experience of a mystical nature. We believe that our first task is to raise the 

consciousness of adults who most use the resources and gifts of the planet. Ultimately, 

it is for our children that we must perceive our every action in the world as having a 

direct effect upon the future of the environment. At the heart of the relationship 

between man and environment is the relationship between human beings. As 

individuals, we live not only in vertical relationships to God, and horizontal 

relationships to one another, but also in a complex web of relationships that extend 

throughout our lives, our cultures and the material world. Human beings and the 

environment form a seamless garment of existence; a complex fabric that we believe 

is fashioned by God.  
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The Eucharist is at the very center of our worship. And our sin toward the world, or the 

spiritual root of all our pollution, lies in our refusal to view life and the world as a 

sacrament of thanksgiving, and as a gift of constant communion with God on a global 

scale. 
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We envision a new awareness that is not mere philosophical posturing, but a tangible 

experience of a mystical nature 
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 We believe that our first task is to raise the consciousness of adults who most use the 

resources and gifts of the planet. Ultimately, it is for our children that we must 

perceive our every action in the world as having a direct effect upon the future of the 

environment. At the heart of the relationship between man and environment is the 

relationship between human beings. As individuals, we live not only in vertical 

relationships to God, and horizontal relationships to one another, but also in a complex 
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web of relationships that extend throughout our lives, our cultures and the material 

world. Human beings and the environment form a seamless garment of existence; a 

complex fabric that we believe is fashioned by God.  
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No memos 

 

People of all faith traditions praise the Divine, for they seek to understand their 

relationship to the cosmos. 
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The entire universe participates in a celebration of life, which St. Maximos the 

Confessor described as a "cosmic liturgy." We see this cosmic liturgy in the symbiosis 

of life's rich biological complexities. These complex relationships draw attention to 

themselves in humanity's self-conscious awareness of the cosmos. 
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No memos 

 

The entire universe participates in a celebration of life, which St. Maximos the 

Confessor described as a "cosmic liturgy." We see this cosmic liturgy in the symbiosis 

of life's rich biological complexities. These complex relationships draw attention to 

themselves in humanity's self-conscious awareness of the cosmos. As human beings, 

created "in the image and likeness of God" (Gen. 1:26), we are called to recognize this 

interdependence between our environment and ourselves. In the bread and the wine of 

the Eucharist, as priests standing before the altar of the world, we offer the creation 

back to the creator in relationship to Him and to each other. Indeed, in our liturgical 

life, we realize by anticipation, the final state of the cosmos in the Kingdom of Heaven. 

We celebrate the beauty of creation, and consecrate the life of the world, returning it 

to God with thanks. We share the world in joy as a living mystical communion with the 

Divine. Thus it is that we offer the fullness of creation at the Eucharist, and receive it 

back as a blessing, as the living presence of God 
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We see this cosmic liturgy in the symbiosis of life's rich biological complexities. These 

complex relationships draw attention to themselves in humanity's self-conscious 

awareness of the cosmos. 
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25:79 [As human beings, created "in t..]  (14:14)   (Super) 

Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

 As human beings, created "in the image and likeness of God" (Gen. 1:26), 
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As human beings, created "in the image and likeness of God" (Gen. 1:26), 
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As human beings, created "in the image and likeness of God" (Gen. 1:26), we are 

called to recognize this interdependence between our environment and ourselves. In 

the bread and the wine of the Eucharist, as priests standing before the altar of the 

world, we offer the creation back to the creator in relationship to Him and to each 

other 
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25:82 [In the bread and the wine of t..]  (14:14)   (Super) 

Códigos: [Particularidad dogma referencial - Familia: Arquitectura ontológica]  

No memos 
 

In the bread and the wine of the Eucharist, as priests standing before the altar of the 

world, we offer the creation back to the creator in relationship to Him and to each 

other 
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25:27 [Indeed, in our liturgical life..]  (14:14)   (Super) 
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Familia: Arquitectura ontológica]  
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Indeed, in our liturgical life, we realize by anticipation, the final state of the cosmos in 

the Kingdom of Heaven. We celebrate the beauty of creation, and consecrate the life of 

the world, returning it to God with thanks. We share the world in joy as a living 

mystical communion with the Divine. Thus it is that we offer the fullness of creation at 

the Eucharist, and receive it back as a blessing, as the living presence of God. 
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 We celebrate the beauty of creation, and consecrate the life of the world, returning it 
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to God with thanks. We share the world in joy as a living mystical communion with the 

Divine. Thus it is that we offer the fullness of creation at the Eucharist, and receive it 

back as a blessing, as the living presence of God. 
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Moreover, there is also an ascetic element in our responsibility toward God's creation. 

This asceticism requires from us a voluntary restraint, in order for us to live in 

harmony with our environment. Asceticism offers practical examples of conservation. 
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Moreover, there is also an ascetic element in our responsibility toward God's creation. 

This asceticism requires from us a voluntary restraint, in order for us to live in 

harmony with our environment. Asceticism offers practical examples of conservation. 

By reducing our consumption, in Orthodox Theology "encratia" or self-control, we come 

to ensure that resources are also left for others in the world. As we shift our will we 

demonstrate a concern for the third world and developing nations. Our abundance of 

resources will be extended to include an abundance of equitable concern for others 
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By reducing our consumption, in Orthodox Theology "encratia" or self-control, we come 

to ensure that resources are also left for others in the world. As we shift our will we 

demonstrate a concern for the third world and developing nations. Our abundance of 

resources will be extended to include an abundance of equitable concern for others. 
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By reducing our consumption, in Orthodox Theology "encratia" or self-control, we come 

to ensure that resources are also left for others in the world. As we shift our will we 

demonstrate a concern for the third world and developing nations. Our abundance of 

resources will be extended to include an abundance of equitable concern for others. 

We must challenge ourselves to see our personal, spiritual attitudes in continuity with 
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public policy. Encratia frees us of our self-centered neediness, that we may do good 

works for others. We do this out of a personal love for the natural world around us. We 

are called to work in humble harmony with creation and not in arrogant supremacy 

against it. Asceticism provides an example whereby we may live simply. 

Asceticism is not a flight from society and the world, but a communal attitude of mind 

and way of life that leads to the respectful use, and not the abuse of material goods. 

Excessive consumption may be understood to issue from a world-view of estrangement 

from self, from land, from life, and from God. Consuming the fruits of the earth 

unrestrained, we become consumed ourselves, by avarice and greed. Excessive 

consumption leaves us emptied, out-of-touch with our deepest self. Asceticism is a 

corrective practice, a vision of repentance. Such a vision will lead us from repentance 

to return, the return to a world in which we give, as well as take from creation. 

We invite Orthodox Christians to engage in genuine repentance for the way in which 

we have behaved toward God, each other, and the world. We gently remind Orthodox 

Christians that the judgement of the world is in the hands of God. We are called to be 

stewards, and reflections of God's love by example. Therefore, we proclaim the 

sanctity of all life, the entire creation being God's and reflecting His continuing will that 

life abound. We must love life so that others may see and know that it belongs to God. 

We must leave the judgement of our success to our Creator. 

We lovingly suggest to all the people of the earth, that they seek to help one another 

to understand the myriad ways in which we are related to the earth, and to one 

another. In this way, we may begin to repair the dislocation many people experience in 

relation to creation. 

We are of the deeply held belief, that many human beings have come to behave as 

materialistic tyrants. Those that tyrannize the earth are themselves, sadly, tyrannized. 

We have been called by God, to "be fruitful, increase and have dominion in the earth" 

(Gen 1:28). Dominion is a type of the Kingdom of Heaven. Thus it is that St. Basil 

describes the creation of man in paradise on the 6th day, as being the arrival of a king 

in his palace. Dominion is not domination, it is an eschatological sign of the perfect 

Kingdom of God, where corruption and death are no more. 

If human beings treated one another's personal property the way they treat their 

environment, we would view that behavior as anti-social. We would impose the judicial 

measures necessary to restore wrongly appropriated personal possessions. It is 

therefore appropriate, for us to seek ethical, legal recourse where possible, in matters 

of ecological crimes. 

It follows that, to commit a crime against the natural world, is a sin. For humans to 

cause species to become extinct and to destroy the biological diversity of God's 

creation For humans to degrade the integrity of Earth by causing changes in its 

climate, by stripping the Earth of its natural forests, or destroying its wetlands For 
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humans to injure other humans with disease for humans to contaminate the Earth's 

waters, its land, its air, and its life, with poisonous substances These are sins. 

In prayer, we ask for the forgiveness of sins committed both willingly and unwillingly. 

And it is certainly God's forgiveness, which we must ask, for causing harm to His Own 

Creation. 

Thus we begin the process of healing our worldly environment, which was blessed with 

Beauty and created by God. Then we may also begin to participate responsibly, as 

persons making informed choices in both the integrated whole of creation, and within 

our own souls. 

In just a few weeks the world's leaders will gather in Kyoto, Japan, to determine what, 

if anything, the nations of the world will commit to do, to halt climate change. There 

has been much debate back and forth about who should, and should not have to 

change the way they use the resources of the earth. Many nations are reluctant to act 

unilaterally. This self-centered behavior is a symptom of our alienation from one 

another, and from the context of our common existence. 

We are urging a different and, we believe, a more satisfactory ecological ethic. This 

ethic is shared with many of the religious traditions represented here. All of us hold the 

earth to be the creation of God, where He placed the newly created human "in the 

Garden of Eden to cultivate it and to guard it" (Genesis 2:15). He imposed on 

humanity a stewardship role in relationship to the earth. How we treat the earth and 

all of creation defines the relationship that each of us has with God. It is also a 

barometer of how we view one another. For if we truly value a person, we are careful 

as to our behavior toward that person. The dominion that God has given humankind 

over the Earth does not extend to human relationships. As the Lord said, "You know 

that the rulers of the Nations lord it over them, and their great ones are tyrants over 

them. It will not be so among you; but whoever wishes to be great among you must 

be your servant, and whoever wishes to be first among you must be your slave; just 

as the Son of Man came not to be served but to serve, and to give his life as a ransom 

for many" (Mat. 20:25-28). 

It is with that understanding that we call on the world's leaders to take action to halt 

the destructive changes to the global climate that are being caused by human activity. 

And we call on all of you here today, to join us in this cause. This can be our important 

contribution to the great debate about climate change. We must be spokespeople for 

an ecological ethic that reminds the world that it is not ours to use for our own 

convenience. It is God's gift of love to us and we must return his love by protecting it 

and all that is in it.  

We congratulate our Brother in Christ, Bishop Anthony, Fr. Constantine Zozos, and all 

those who initiated, organized, addressed, and participated in this important 

Symposium. It is our fervent and sincere prayer that this will become a focal point for 
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further theological reflection and practical action throughout the parishes of this Holy 

Archdiocese of America, all the Orthodox Churches in this great land, and all Americans 

of goodwill. We are especially thankful for the presence of Secretary Bruce Babbit and 

the commitment that President Clinton and Vice-President Gore have made toward 

sound ecological policy. 

The Lord suffuses all of creation with His Divine presence in one continuous legato 

from the substance of atoms to the Mind of God. Let us renew the harmony between 

heaven and earth, and transfigure every detail, every particle of life. Let us love one 

another, and lovingly learn from one another, for the edification of God's people, for 

the sanctification of God's creation, and for the glorification of God's most holy Name. 

Amen. 
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Asceticism provides an example whereby we may live simply. 

Asceticism is not a flight from society and the world, but a communal attitude of mind 

and way of life that leads to the respectful use, and not the abuse of material goods.  
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Asceticism is not a flight from society and the world, but a communal attitude of mind 

and way of life that leads to the respectful use, and not the abuse of material goods.  
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Asceticism is a corrective practice, a vision of repentance. Such a vision will lead us 

from repentance to return, the return to a world in which we give, as well as take from 

creati 
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We invite Orthodox Christians to engage in genuine repentance for the way in which 

we have behaved toward God, each other, and the world. We gently remind Orthodox 
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Christians that the judgement of the world is in the hands of God. We are called to be 

stewards, and reflections of God's love by example. Therefore, we proclaim the 

sanctity of all life, the entire creation being God's and reflecting His continuing will that 

life abound. We must love life so that others may see and know that it belongs to God. 

We must leave the judgement of our success to our Creator. 

We lovingly suggest to all the people of the earth, that they seek to help one another 

to understand the myriad ways in which we are related to the earth, and to one 

another. In this way, we may begin to repair the dislocation many people experience in 

relation to creation. 
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25:87 [We are called to be stewards, ..]  (19:19)   (Super) 

Códigos: [Percepción y narrativa cristiana - Familia: Arquitectura ontológica]  

No memos 
 

 We are called to be stewards, and reflections of God's love by example. Therefore, we 

proclaim the sanctity of all life, the entire creation being God's and reflecting His 

continuing will that life abound. We must love life so that others may see and know 

that it belongs to God. We must leave the judgement of our success to our Creator. 
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We lovingly suggest to all the people of the earth, that they seek to help one another 

to understand the myriad ways in which we are related to the earth, and to one 

another 
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25:88 [We lovingly suggest to all the..]  (20:20)   (Super) 

Códigos: [Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 

 

We lovingly suggest to all the people of the earth, that they seek to help one another 

to understand the myriad ways in which we are related to the earth, and to one 

another. In this way, we may begin to repair the dislocation many people experience in 

relation to creation. 
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25:44 [We have been called by God, to..]  (21:21)   (Super) 

Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

We have been called by God, to "be fruitful, increase and have dominion in the earth" 

(Gen 1:28) 
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Códigos: [Particularidad dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

We have been called by God, to "be fruitful, increase and have dominion in the earth" 

(Gen 1:28). Dominion is a type of the Kingdom of Heaven. Thus it is that St. Basil 

describes the creation of man in paradise on the 6th day, as being the arrival of a king 

in his palace. Dominion is not domination, it is an eschatological sign of the perfect 

Kingdom of God, where corruption and death are no more. 
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Dominion is a type of the Kingdom of Heaven. Thus it is that St. Basil describes the 

creation of man in paradise on the 6th day, as being the arrival of a king in his palace. 

Dominion is not domination, it is an eschatological sign of the perfect Kingdom of God, 

where corruption and death are no more. 
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Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica]  

No memos 

 

It follows that, to commit a crime against the natural world, is a sin.  
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Códigos: [Denuncia y crítica] [Pensamiento nuclear - Familia: Arquitectura ontológica]  

No memos 
 

It follows that, to commit a crime against the natural world, is a sin. For humans to 

cause species to become extinct and to destroy the biological diversity of God's 

creation For humans to degrade the integrity of Earth by causing changes in its 

climate, by stripping the Earth of its natural forests, or destroying its wetlands For 

humans to injure other humans with disease for humans to contaminate the Earth's 

waters, its land, its air, and its life, with poisonous substances These are sins. 
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Códigos: [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 

 

In prayer, we ask for the forgiveness of sins committed both willingly and unwillingly 
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Códigos: [Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica] [Plegaria y 

oración - Familia: Arquitectura ontológica]  

No memos 
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In prayer, we ask for the forgiveness of sins committed both willingly and unwillingly. 

And it is certainly God's forgiveness, which we must ask, for causing harm to His Own 

Creation. 
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Códigos: [Dogma referencial - Familia: Arquitectura ontológica] [Persona humana - Familia: 

Arquitectura ontológica] [Pragmatismo]  

No memos 

 

Thus we begin the process of healing our worldly environment, which was blessed with 

Beauty and created by God. Then we may also begin to participate responsibly, as 

persons making informed choices in both the integrated whole of creation, and within 

our own souls. 
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25:55 [We are urging a different and,..]  (27:27)   (Super) 

Códigos: [Pensamiento nuclear - Familia: Arquitectura ontológica] [Principios morales y 

éticos]  

No memos 
 

We are urging a different and, we believe, a more satisfactory ecological ethic. This 

ethic is shared with many of the religious traditions represented here. All of us hold the 

earth to be the creation of God, where He placed the newly created human "in the 

Garden of Eden to cultivate it and to guard it" (Genesis 2:15). He imposed on 

humanity a stewardship role in relationship to the earth. How we treat the earth and 

all of creation defines the relationship that each of us has with God. It is also a 

barometer of how we view one another. For if we truly value a person, we are careful 

as to our behavior toward that person. The dominion that God has given humankind 

over the Earth does not extend to human relationships. As the Lord said, "You know 

that the rulers of the Nations lord it over them, and their great ones are tyrants over 

them. It will not be so among you; but whoever wishes to be great among you must 

be your servant, and whoever wishes to be first among you must be your slave; just 

as the Son of Man came not to be served but to serve, and to give his life as a ransom 

for many" (Mat. 20:25-28). 
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25:56 [All of us hold the earth to be..]  (27:27)   (Super) 

Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

 All of us hold the earth to be the creation of God, where He placed the newly created 

human "in the Garden of Eden to cultivate it and to guard it" (Genesis 2:15). 
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Códigos: [Persona humana - Familia: Arquitectura ontológica]  

No memos 

 

 For if we truly value a person, we are careful as to our behavior toward that person. 

The dominion that God has given humankind over the Earth does not extend to human 

relationships. 
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25:95 [As the Lord said, "You know th..]  (27:27)   (Super) 

Códigos: [Particularidad dogma referencial - Familia: Arquitectura ontológica]  

No memos 
 

As the Lord said, "You know that the rulers of the Nations lord it over them, and their 

great ones are tyrants over them. It will not be so among you; but whoever wishes to 

be great among you must be your servant, and whoever wishes to be first among you 

must be your slave; just as the Son of Man came not to be served but to serve, and to 

give his life as a ransom for many" (Mat. 20:25-28). 
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No memos 

 

Man came not to be served but to serve, and to give his life as a ransom for many" 

(Mat. 20:25-28). 

It is with that unde 
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Códigos: [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 

 

It is our fervent and sincere prayer that this will become a focal point for further 

theological reflection and practical action throughout the parishes of this Holy 

Archdiocese of America, all the Orthodox Churches in this great land, and all Americans 

of goodwill. 
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No memos 
 

the parishes of this Holy Archdiocese of America, all the Orthodox Churches in this 

great land, and all Americans of goodwill. 
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Códigos: [Particularidad dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

The Lord suffuses all of creation with His Divine presence in one continuous legato 

from the substance of atoms to the Mind of God.  
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misc..]  (3:3)   (Super) 
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Códigos: [Defensa y aclaración del mensaje cristiano - Familia: Arquitectura ontológica] 

[Papel de la religión - Familia: Arquitectura ontológica] [Reconocimiento otros saberes y creencias]  

No memos 

 

Among the many prevailing misconceptions, is the idea that religion in general, and 

Christianity in particular, are interested only in life after death, as if by struggling to 

divest one’s self of a material body, one might be changed into a liberated spirit, as 

Plato taught. However, leaving the arguments of other religious teachings and 

philosophical schools to their own adherents, we will focus on the Eastern Orthodox 

Church, in the knowledge of our own responsibility. 
 

P26: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the 

International Ecological Symposium on the Theme.docx - 26:61 [However, leaving the 

arguments..]  (3:3)   (Super) 
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No memos 

 

However, leaving the arguments of other religious teachings and philosophical schools 

to their own adherents, we will focus on the Eastern Orthodox Church, in the 

knowledge of our own responsibility. 
 

P26: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the 

International Ecological Symposium on the Theme.docx - 26:62 [It is a qualitative element 

of..]  (4:4)   (Super) 

Códigos: [Imago Dei - Familia: Arquitectura ontológica]  

No memos 

 

It is a qualitative element of our humble faith that we believe and accept that the 

Creator Who loves us also fashioned the material universe "very good," as well as the 

psychosomatic reality of humankind in its totality according to His image and likeness 
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(4:4)   (Super) 

Códigos: [Particularidad dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

It is a qualitative element of our humble faith that we believe and accept that the 

Creator Who loves us also fashioned the material universe "very good," as well as the 

psychosomatic reality of humankind in its totality according to His image and likeness. 
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Códigos: [Pensamiento nuclear - Familia: Arquitectura ontológica]  

No memos 
 

It is a qualitative element of our humble faith that we believe and accept that the 

Creator Who loves us also fashioned the material universe "very good," as well as the 

psychosomatic reality of humankind in its totality according to His image and likeness. 

Consequently, we stand far afield from any dialectical opposition of matter and spirit, 
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body and soul, or the present world and metaphysical reality 
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r..]  (4:4)   (Super) 

Códigos: [Imago Dei - Familia: Arquitectura ontológica]  

No memos 
 

as well as the psychosomatic reality of humankind in its totality according to His image 

and likeness. 
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afi..]  (4:4)   (Super) 

Códigos: [Defensa y aclaración del mensaje cristiano - Familia: Arquitectura ontológica]  

No memos 
 

Consequently, we stand far afield from any dialectical opposition of matter and spirit, 

body and soul, or the present world and metaphysical reality. We reject this Manichean 

perception and live in harmony with that which we are, in harmony with the material 

and spiritual world, in which we live and move and have our being. We live in harmony 

with God, the Creator of all things and with all things which He has created. 
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cert..]  (5:5)   (Super) 

Códigos: [Particularidad dogma referencial - Familia: Arquitectura ontológica] [Pensamiento 

nuclear - Familia: Arquitectura ontológica]  

No memos 

 

Obviously, we recognize a certain hierarchy in the created order and we accept a 

gradation of proportionate value in the harmony of creation, inasmuch as the All-wise 

Creator has arranged all of creation in the fullness of His love. Even when we cannot 

know the specific reason of creation, and the existence of an objective reality or even 

the property of a physical law, we can be absolutely certain of one supreme Logos, 

Who has established and apportioned all things with immanent rationality. From this 

we hesitate to opine that human remedies which interfere with the natural order are 

better than those found in the natural conditions provided by God. However, it does 

not follow from this that we consider the natural order as an intangible “taboo” for we 

possess the commandment of God, that we should have dominion over the earth. 
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opine..]  (5:5)   (Super) 

Códigos: [Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 

 

From this we hesitate to opine that human remedies which interfere with the natural 

order are better than those found in the natural conditions provided by God. However, 

it does not follow from this that we consider the natural order as an intangible “taboo” 

for we possess the commandment of God, that we should have dominion over the 
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earth. 
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International Ecological Symposium on the Theme.docx - 26:13 [With this understanding, the 

c..]  (9:9)   (Super) 

Códigos: [Arg. ciencia-natural] [Territorialidad - Familia: Arquitectura ontológica]  

No memos 
 

With this understanding, the core of our concerns for the Black Sea and the 

environmental dangers threatening it is focused on those people who live in the 

surrounding regions of the Black Sea, and not on the Black Sea in itself. In as much as 

we are interested in preventing a catastrophe of the Black Sea as a biotope, we declare 

that our most vivid concern is for our fellow human beings who dwell either near or far 

from it and who may not be aware of the danger that threatens their life, health and 

livelihood, from the disruption of the natural ecological balance of the Black Sea 
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..]  (11:11)   (Super) 

Códigos: [Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 

 

To ensure this furtherance of natural life, we consider ascetic self-denial to be 

necessary, and the reduction of many material pleasures to be beneficial. However 

such deprivation should certainly be a voluntary and conscious decision, and not 

something imposed by external constraints and consequently without ethical merit. So 

from this perspective we join forces with all those who are concerned for the self-

sufficiency of those material goods necessary for survival, but we do not approve of 

overproduction, irrational exploitation, and greed. 
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..]  (11:11)   (Super) 

Códigos: [Ascetismo - Familia: Arquitectura ontológica] [Pensamiento nuclear - Familia: 

Arquitectura ontológica] [Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 

 

To ensure this furtherance of natural life, we consider ascetic self-denial to be 

necessary, and the reduction of many material pleasures to be beneficial. However 

such deprivation should certainly be a voluntary and conscious decision, and not 

something imposed by external constraints and consequently without ethical merit. So 

from this perspective we join forces with all those who are concerned for the self-

sufficiency of those material goods necessary for survival, but we do not approve of 

overproduction, irrational exploitation, and greed. We seek and urge for the Patristic 

and Aristotelian sense of moderation and balance, and would dissuade you as much 

from forming an idol of wealth as from reducing wealth to an evil in itself. For wealth is 

the accumulation of the abundance of human labor and natural resources. Wealth is 

both valued and reviled in an ethical sense according to the manner of its 

concentration and the manner of its use. 
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Patri..]  (11:11)   (Super) 

Códigos: [Patrística - Familia: Arquitectura ontológica]  

No memos 

 

We seek and urge for the Patristic and Aristotelian sense of moderation and balance, 

and would dissuade you as much from forming an idol of wealth as from reducing 

wealth to an evil in itself. 
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rapacio..]  (12:12)   (Super) 

Códigos: [Pensamiento nuclear - Familia: Arquitectura ontológica]  

No memos 

 

It is obvious that the rapacious exploitation of natural resources, which derives from 

greed and from an extraordinary circumstance of need, entails a debilitation of nature 

which must constantly renew its own productive powers. Such exploitation is as 

unethical as it is irrational, given on the other hand that, as is observed sociologically, 

a lack of ethics coincides with a lack of intelligence to an astounding degree, because 

someone who is truly intelligent understands the injurious nature of bad character. 

Again, it is equally evident that the utilization of concentrated wealth and selfish 

purposes, for one end or another, for good or bad, is ethically disdainful. Rather, the 

utilization of the concentrated surplus of human effort and natural resources forms a 

basis for the furtherance of the means of production, aimed at the improvement of the 

quality of life in human society, and for the allocation of various aspects of education, 

public health, and the other possibilities for the development and enrichment of the 

spiritual life. This justifies wealth as a shared property, expended for the common 

good, even if it is managed by only one part of human society 
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of ..]  (13:13)   (Super) 

Códigos: [Pensamiento nuclear - Familia: Arquitectura ontológica] [Visión ambiental]  

No memos 
 

And so, the Orthodox point of view and teaching is that the environment was created 

so that we might evolve and develop within it in soul and body. In addition, we ought 

to preserve the divine law and do those things that are useful and reasonable for our 

own self-sufficiency, and not for any kind of hoarding. If there should happen to be an 

excess without draining the vigor of nature dry, this ought to be employed for the 

common good. Thus, religion propounds eternal truths and maintains a sensitivity to 

all members of society because of the danger of falling away from those same truths. 
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blessings..]  (15:15)   (Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica]  

No memos 

 

 All of you enjoy the blessings of the Holy and Orthodox Great Church of Christ, 
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International Ecological Symposium on the Theme.docx - 26:26 [All of you enjoy the 

blessings..]  (15:15)   (Super) 

Códigos: [Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica]  

No memos 

 

 All of you enjoy the blessings of the Holy and Orthodox Great Church of Christ, and 

personally speaking, most certainly of our Modesty; you enjoy the patronage of the 

President of the European Commission, His Excellency Jacques Santer. The subject of 

this Symposium is of interest to many peoples and their governments, as evidenced by 

the selection of the circumnavigation of all these interested countries as the venue for 

this Symposium 
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Códigos: [Territorialidad - Familia: Arquitectura ontológica]  

No memos 

 

This action constitutes a conscious decision, aimed at sensitizing individuals and whole 

peoples about the significance of the biotope of the marine region of the Black Sea for 

their life. For, environmental change and ruin on such a vast sea-wide scale, through 

the thoughtless contribution of many, wreaks vengeance on itself over a long period of 

time in every conceivable way.  
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i..]  (16:16)   (Super) 

Códigos: [Territorialidad - Familia: Arquitectura ontológica]  

No memos 

 

The Black Sea is spoiled and its biotope destroyed as a result of the indifference of 

countless people, each of whom contributes to the unfortunate result, to a greater or 

lesser extent 
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sensit..]  (16:16)   (Super) 

Códigos: [Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 

 

Unless everyone is made sensitive to the harmful character of such actions, it is almost 

impossible for any endeavour for the improvement of the situation to succeed. 
 

P26: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the 

International Ecological Symposium on the Theme.docx - 26:32 [And it is precisely here that 

..]  (17:17)   (Super) 

Códigos: [Papel de la religión - Familia: Arquitectura ontológica] [Particularidad dogma 

referencial - Familia: Arquitectura ontológica]  

No memos 
 

And it is precisely here that the fundamental role of religion is revealed. Religion can 
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inspire the behavior of every individual or even mass movements; and it is able to 

transmit and spread the necessity and benefit of these behaviors. 
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ove..]  (18:18)   (Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica] [Remedios y soluciones - 

Familia: Arquitectura ontológica]  

No memos 

 

 If there is going to be an overturning of this, it will require the cooperation of 

everybody; in other words, it will reveal the necessity of achieving a social ethic and a 

common effort. There is no single deed which benefits others, without this first and 

foremost benefiting ourselves. 
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w..]  (19:19)   (Super) 

Códigos: [Denuncia y crítica] [Orthodoxy has its response: “r.. - Familia: Arquitectura 

ontológica] [Visión ambiental]  

No memos 

 

This sense of a common fate, which is indeed the polar opposite of the widespread 

individualistic and self-interested perception which is short-sighted in its appreciation 

of the world, is a basic teaching of the altruistic Christian faith, and especially of 

Orthodoxy. Without it, facing problems such as those of the Black Sea would be 

impossible. 
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Códigos: [Territorialidad - Familia: Arquitectura ontológica]  

No memos 

 

Without it, facing problems such as those of the Black Sea would be impossible. 
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w..]  (21:21)   (Super) 

Códigos: [Territorialidad - Familia: Arquitectura ontológica]  

No memos 

 

 Each of us here is concerned with one and the same thing: to achieve a whole and 

healthful Black Sea as expeditiously as possible, for the benefit of all  
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to..]  (22:22)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 



162 

 

We call on every conscience to awaken! We invite those of our beloved fellow 

participants whose consciences are already sensitized to a virtual apostolic 

commission, i 
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Códigos: [Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 

 

 in order to disseminate ideas about the necessity for a common confrontation of these 

problems. 
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wholeheartedl..]  (23:23)   (Super) 

Códigos: [Particularidad dogma referencial - Familia: Arquitectura ontológica] [Plegaria y 

oración - Familia: Arquitectura ontológica]  

No memos 

 

Finally, we pray wholeheartedly for the success of the proceedings of this Symposium. 
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an..]  (23:23)   (Super) 

Códigos: [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 
 

We pray for the health, joy and inspiration of each of you personally, and eagerly await 

to hear of your detailed and informed proposals. 
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you a..]  (24:24)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

The grace of God be with you all. Amen. 
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Uspenski Orthodox Cathedrall.docx - 27:3 [It is a source of great joy fo..]  (8:8)   (Super) 
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It is a source of great joy for us once again to visit Finland, which we love and have 

visited many times in the past, retaining the warmest impressions and memories. 
 

P27: Address of Ecumenical Patriarch Bartholomew During The Doxology Service At the 
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We thank God in the highest, who is worshiped as one in Trinity, for granting to our 

Modesty the joy also of the present visit to the Holy Orthodox Church of Finland and to 

its people, irrespective of religious doctrine. 
 

P27: Address of Ecumenical Patriarch Bartholomew During The Doxology Service At the 

Uspenski Orthodox Cathedrall.docx - 27:27 [We thank God in the highest, w..]  (9:9)   

(Super) 
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We thank God in the highest, who is worshiped as one in Trinity, for granting to our 

Modesty the joy also of the present visit to the Holy Orthodox Church of Finland and to 

its people, irrespective of religious doctrine. We convey to you the warm love and 

affection, the heartfelt greeting and blessing of the Mother Holy Great Church of Christ 

of Constantinople. We thank you for the warm reception of our Modesty, for your love 

and respect for the Mother Church, and for your kind words. The impressions of our 

gathering today, which takes place on the occasion and in the framework of the fifth 

International Religion, Science & the Environment Symposium, will remain indelible in 

our heart. 
 

P27: Address of Ecumenical Patriarch Bartholomew During The Doxology Service At the 

Uspenski Orthodox Cathedrall.docx - 27:6 [We convey to you the warm love..]  (9:9)   

(Super) 

Códigos: [Visión histórica-tradicional - Familia: Arquitectura ontológica]  
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We convey to you the warm love and affection, the heartfelt greeting and blessing of 

the Mother Holy Great Church of Christ of Constantinople. We thank you for the warm 

reception of our Modesty, for your love and respect for the Mother Church, and for 

your kind words. 
 

P27: Address of Ecumenical Patriarch Bartholomew During The Doxology Service At the 
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The institution of these sea-born Symposia,  
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(Super) 

Códigos: [Territorialidad - Familia: Arquitectura ontológica]  
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the Baltic Sea as a common heritage and shared responsibility of the surrounding 

countries 
 

P27: Address of Ecumenical Patriarch Bartholomew During The Doxology Service At the 
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the Baltic Sea as a common heritage and shared responsibility of the surrounding 

countries. The significant number, as well as the scientific and moral authority of the 

participants guarantee the high level of the research, discussions and results. 
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We participate in these Symposia because we believe it is our duty of love towards our 

fellow human beings to sensitise the conscience of everyone 
 

P27: Address of Ecumenical Patriarch Bartholomew During The Doxology Service At the 

Uspenski Orthodox Cathedrall.docx - 27:33 [We participate in these Sympos..]  (11:11)   
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We participate in these Symposia because we believe it is our duty of love towards our 

fellow human beings to sensitise the conscience of everyone. For, the slightest 

indifference of each one of us toward our neighbour and the consequences of our 

actions has led to the current critical situation of the excess pollution of the seas, 

especially the closed ones, as well as of many regions of the land. This indifference has 

disturbed the ecosystems and in many cases caused their destruction, with very 

unfavourable results for humankind, such as the destruction of fisheries and 

agriculture in some places, the pollution of the atmosphere and waters by toxic 

materials, and other reversals of the natural environmental balance, which is 

necessary for the regular and healthy life of humanity. From the Christian perspective, 

it is unethical to be indifferent toward the increasingly negative repercussions of our 

actions, simply because each of them has a very small impact on the situation. 

Experience has shown that, beyond a certain degree of self-purification, the 

environment cannot recover its natural condition and is gradually dying. 
 

P27: Address of Ecumenical Patriarch Bartholomew During The Doxology Service At the 
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Códigos: [Arg. ciencia-natural] [Problemas prioritarios] [Territorialidad - Familia: Arquitectura 

ontológica]  

No memos 

 

This indifference has disturbed the ecosystems and in many cases caused their 

destruction, with very unfavourable results for humankind, such as the destruction of 

fisheries and agriculture in some places, the pollution of the atmosphere and waters by 

toxic materials, and other reversals of the natural environmental balance, which is 
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necessary for the regular and healthy life of humanity. 
 

P27: Address of Ecumenical Patriarch Bartholomew During The Doxology Service At the 

Uspenski Orthodox Cathedrall.docx - 27:20 [We are obliged to become consc..]  (12:12)   
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We are obliged to become conscious of the truth concealed in the teaching of the 

Apostle Paul that we all constitute one body, and when one member suffers, all 

members suffer together. Any form of individualism, which leads us to care only for 

ourselves, is antichristian. We who believe in Christ have to live the truth that we are 

all one body, that we all have a common interest, and that we must seek not only our 

own, but also the interests of every person (Phil. 2,4). 
 

P27: Address of Ecumenical Patriarch Bartholomew During The Doxology Service At the 

Uspenski Orthodox Cathedrall.docx - 27:22 [We who believe in Christ have ..]  (12:12)   

(Super) 
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We who believe in Christ have to live the truth that we are all one body, that we all 

have a common interest, and that we must seek not only our own, but also the 

interests of every person (Phil. 2,4). 
 

P27: Address of Ecumenical Patriarch Bartholomew During The Doxology Service At the 
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Therefore we suffice in these few words and invoke upon you our heartfelt paternal 

prayers and patriarchal blessings, wishing all of you health, long life, progress in every 

good work and every blessing from the Lord, in order to know God and His divine will 
 

P27: Address of Ecumenical Patriarch Bartholomew During The Doxology Service At the 
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May the grace and the infinite mercy of God be with you all. Amen. 
 

P28: Address of Ecumenical Patriarch Bartholomew on the Eve of World Oceans Day to the 
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Address of Ecumenical Patriarch Bartholomew on the Eve of World Oceans Day to the 
Fifth Religion, Science and the Environment Symposium in Stockholm, Sweden 
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Address of Ecumenical Patriarch Bartholomew on the Eve of World Oceans Day to the 
Fifth Religion, Science and the Environment Symposium in Stockholm, Sweden 

Distinguished Participants in the fifth Religion, Science and the Environment 

Symposium, assembled dignitaries, scholars, communicators, leaders of congregations, 

members of the press and citizens of God’s beautiful Earth: 
 

P28: Address of Ecumenical Patriarch Bartholomew on the Eve of World Oceans Day to the 

Fifth Religion.docx - 28:36 [Distinguished Participants in ..]  (2:10)   (Super) 
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Distinguished Participants in the fifth Religion, Science and the Environment 

Symposium, assembled dignitaries, scholars, communicators, leaders of congregations, 

members of the press and citizens of God’s beautiful Earth: 

Some of us are native speakers of Swedish, French, English, Finnish, Russian or Greek, 

and some of languages even beyond Europe. 

Some of us are young, some middle-aged and some have seen many seasons come 

and go. 

Some of us are representatives of academia, some of industry, some of public interest 

organizations, NGOs, some of government and intergovernmental organizations. 

Some of us are Roman Catholics, some Protestants, some Jews, some Muslims, and 

some are Orthodox Christians. 

But one thing we all share as a common heritage of humankind. We are united by 

water which comprises 70% of our body and 70% of the Earth's surface. All life 

depends on its nourishing power. Flowing water makes our planet unique among all 

the planets, as we know, in the universe. Water is a source of wonder and beauty, a 

cause of celebration and connection. 

Water cradles us from our birth, sustains us in life, and heals us in sickness. It delights 

us in play, enlivens our spirit, purifies our body, and refreshes our mind. 

We share the miracle of water with the entire community of life. Indeed, each of us is 

a microcosm of the oceans that sustains life. Every person here, every person in our 

world, is in essence a miniature ocean. 

The world's oceans, coastal waters, enclosed seas and estuaries abound with the gift of 

life. The vast blue oceans are God's Creation no less than the land, no less than these 

tiny oceans, and not less than we ourselves are. 
 

P28: Address of Ecumenical Patriarch Bartholomew on the Eve of World Oceans Day to the 
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Fifth Religion.docx - 28:8 [We share the miracle of water ..]  (9:9)   (Super) 
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We share the miracle of water with the entire community of life. Indeed, each of us is 

a microcosm of the oceans that sustains life. Every person here, every person in our 

world, is in essence a miniature ocean. 
 

P28: Address of Ecumenical Patriarch Bartholomew on the Eve of World Oceans Day to the 

Fifth Religion.docx - 28:9 [The world's oceans, coastal wa..]  (10:10)   (Super) 

Códigos: [Territorialidad - Familia: Arquitectura ontológica]  
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The world's oceans, coastal waters, enclosed seas and estuaries abound with the gift of 

life. The vast blue oceans are God's Creation no less than the land, no less than these 

tiny oceans, and not less than we ourselves are. 
 

P28: Address of Ecumenical Patriarch Bartholomew on the Eve of World Oceans Day to the 

Fifth Religion.docx - 28:10 [The vast blue oceans are God's..]  (10:10)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  
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The vast blue oceans are God's Creation no less than the land, no less than these tiny 

oceans, and not less than we ourselves are. 
 

P28: Address of Ecumenical Patriarch Bartholomew on the Eve of World Oceans Day to the 

Fifth Religion.docx - 28:11 [And so it is that we have gath..]  (11:11)   (Super) 
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And so it is that we have gathered together to remember the oceans on this eve of 

World Oceans Day. World Oceans Day celebrates the largest earthly realm of God's 

Creation. 
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Fifth Religion.docx - 28:13 [in worship.]  (12:12)   (Super) 
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 in worship. 
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The oceans are the earth's major shapers of climate, to whose existing patterns our 

societies have adapted. More than half of humanity lives within 100 kilometres of the 

coast, and where we live reflects our affinity for the gifts that the oceans provide. The 
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health of the oceans is essential to human well-being, to biological diversity and to the 

stability of our world's climate. And the oceans are home to countless species of life, 

from great whales that are loved by all to tiny creatures that only God knows. 

But the health of the oceans and seas is severely threatened. We overfish. We pollute. 

We have nearly exhausted our seas. 

The Baltic Sea, on which this city is built, suffers from and is being stifled by humans. 

Once we were few and the sea seemed vast; but now we are exceedingly numerous, 

and yet the Baltic has not grown. We surround it, and this surrounded sea feels the 

seasonal pulse of human life. Our species has harmed the life of this beautiful and 

once-bountiful sea. 

The Baltic Sea is a microcosm of the world's oceans. It is one of many seas bordering 

the interconnected basins of the world's oceans. The Baltic's waters may have 

originated in rain fallen over Germany or Poland or Estonia, and brought to it by a 

hundred rivers. Nevertheless, when these waters leave the Baltic, they will most 

certainly touch the tropical shores of Indonesia, the ice-bound coasts of Antarctica and 

the darkest waters of the Challenger Deep before the end of time. There is truly only 

one ocean, with all its parts interconnected, just as there is only one Spirit, which 

unites us all. 

So what we do to the oceans, God's vast blue Creation, we also do to God's other 

creations, including ourselves. Once we humans did not know that we could harm 

God's Creation. The oceans, especially, seemed so vast as to be invulnerable. 

But now we know differently. We know how fragile is our precious Earth and its 

oceans. We know how essential they are to sustaining our bodies, our minds, our 

hearts and our spirits. And we know that the oceans, even in their vastness, are 

feeling the crushing burden of humans' callous ignorance. 

We fish their depths to exhaustion, we fill them with pollution, we reshape their shores 

with little concern for their ability to endure. From the Baltic Sea to the remotest 

Southern Ocean seamounts, we have reduced the oceans’ miraculous biodiversity. 

The oceans are in peril. They cannot protect themselves. But God has endowed 

humankind with the knowledge to rectify our mistakes, and we are, each one of us, 

given the choice of what we will do. 

To protect the oceans is to do God's work. To harm them, even if we are ignorant of 

the harm we cause, is to diminish His divine Creation. We can stop over-fishing and 

destructive fishing methods so that the miracle of the fishes will endure for future 

generations. We can stop pollution so that the seas can recover from poisoning and 

from life-choking nutrients produced by our cities and farms and industries. We can 

establish sanctuaries in the sea where we agree to do no harm of any kind. 

If we can find the faith to love each other and to love God, then we can find the faith 
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to help His vast water planet live and flourish. On this eve of World Oceans Day, we 

invite all of you to join us in pledging to protect the oceans as an act of devotion, 

whatever your religion may be. If we love God, we must love His Creation. 

We thank you and we invoke upon you all the abundant grace and infinite mercy of the 

Divine Creator. 
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And the oceans are home to countless species of life, from great whales that are loved 

by all to tiny creatures that only God knows. 
 

P28: Address of Ecumenical Patriarch Bartholomew on the Eve of World Oceans Day to the 

Fifth Religion.docx - 28:31 [The Baltic Sea, on which this ..]  (16:17)   (Super) 
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The Baltic Sea, on which this city is built, suffers from and is being stifled by humans. 

Once we were few and the sea seemed vast; but now we are exceedingly numerous, 

and yet the Baltic has not grown. We surround it, and this surrounded sea feels the 

seasonal pulse of human life. Our species has harmed the life of this beautiful and 

once-bountiful sea. 

The Baltic Sea is a microcosm of the world's oceans. It is one of many seas bordering 

the interconnected basins of the world's oceans. The Baltic's waters may have 

originated in rain fallen over Germany or Poland or Estonia, and brought to it by a 

hundred rivers. Nevertheless, when these waters leave the Baltic, they will most 

certainly touch the tropical shores of Indonesia, the ice-bound coasts of Antarctica and 

the darkest waters of the Challenger Deep before the end of time. There is truly only 

one ocean, with all its parts interconnected, just as there is only one Spirit, which 

unites us all. 
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There is truly only one ocean, with all its parts interconnected, just as there is only one 

Spirit, which unites us all. 
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Fifth Religion.docx - 28:17 [So what we do to the oceans, G..]  (18:18)   (Super) 
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So what we do to the oceans, God's vast blue Creation, we also do to God's other 

creations, including ourselves. Once we humans did not know that we could harm 

God's Creation. The oceans, especially, seemed so vast as to be invulnerable. 
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Fifth Religion.docx - 28:20 [But God has endowed humankind ..]  (21:21)   (Super) 
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 But God has endowed humankind with the knowledge to rectify our mistakes, and we 

are, each one of us, given the choice of what we will do. 
 

P28: Address of Ecumenical Patriarch Bartholomew on the Eve of World Oceans Day to the 

Fifth Religion.docx - 28:21 [To protect the oceans is to do..]  (22:22)   (Super) 
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To protect the oceans is to do God's work. To harm them, even if we are ignorant of 

the harm we cause, is to diminish His divine Creation 
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Fifth Religion.docx - 28:33 [We can stop over-fishing and d..]  (22:22)   (Super) 

Códigos: [Remedios y soluciones - Familia: Arquitectura ontológica]  
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 We can stop over-fishing and destructive fishing methods so that the miracle of the 

fishes will endure for future generations. We can stop pollution so that the seas can 

recover from poisoning and from life-choking nutrients produced by our cities and 

farms and industries. We can establish sanctuaries in the sea where we agree to do no 

harm of any kind. 
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No memos 

 

If we can find the faith to love each other and to love God, then we can find the faith 

to help His vast water planet live and flourish 
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On this eve of World Oceans Day, we invite all of you to join us in pledging to protect 

the oceans as an act of devotion, whatever your religion may be. If we love God, we 

must love His Creation. 
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whatever your religion may be 
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Fifth Religion.docx - 28:27 [We thank you and we invoke upo..]  (24:24)   (Super) 

Códigos: [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 

 

We thank you and we invoke upon you all the abundant grace and infinite mercy of the 

Divine Creator 
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Address of Ecumenical Patriarch Bartholomew to the Summit on Religions and 
Conservation, Religion and Nature: The Abrahamic Faiths' Concepts of Creation, 
Atami, Japan 

It gives us the greatest pleasure to speak to you today. We are honoured by the 

invitation extended to us by the Organizers of the Summit and by the hospitality and 

warm welcome afforded us by MOA International. 
 

P29: Address of Ecumenical Patriarch Bartholomew to the Summit on Religions and 

Conservation.docx - 29:4 [It is perhaps especially fitti..]  (3:3)   (Super) 
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It is perhaps especially fitting that this, the first major paper of both sessions of the 

Summit, should be given in memory of Dr. Terumichi Kawai. It was Dr. Kawai's vision 

which first raised the possibility of this Summit. The breadth and depth of the issues to 

be confronted at the Summit reflects the international scope and perception that was 

the hallmark of Dr. Kawai's work. We had the opportunity of meeting him only once, 

when he accompanied his father, President Teruaki Kawai, to an audience we granted 

them at the Phanar. We know that the meeting, which revealed areas of profound 

common concern between us, was also a result of Terumichi's understanding of the 

need for East and West to meet. 
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Combining today's environmental issues for the protection of the environment with 

theological pre-suppositions can be likened to a paradoxical and even eccentric 

enterprise. 
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To our awareness ecology is representative of the pursuits of practical and convenient 

strategies. Contrariwise, theology or even theological cosmology, if used only as terms 

of expression, are to many people self-evidently inter-related to abstract theoretical 

research. They refer to the association of dogmas and ideologies with little or no 

regard for the practical aspect of life and theological problems. 
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Contrariwise, theology or even theological cosmology, if used only as terms of 

expression, are to many people self-evidently inter-related to abstract theoretical 

research. They refer to the association of dogmas and ideologies with little or no 

regard for the practical aspect of life and theological problems. 
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Contemporary ecology, as thematic scientific research, but also under the guise of 

crusading movements for the salvation of the earth's eco-system, is an expression of 

the various characteristics focusing in on the human interest for practical usage. The 

logic behind the protection of the environment is projected purely as a logic of 

convenience. If we do not protect the natural environment our own survival will 

become further miserable and problematic. Very soon the presence of humankind itself 

on our planet will be threatened. Day by day the danger of the degeneration and even 

the extinction of the human race becomes more markedly imminent. 
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The logic of the destruction of the environment is precisely the same as that of the 

protection of the environment. Both "logics" confront nature as an exclusively useful 

given. They do not give it any other meaning. They are motivated at the same level of 

ontological interpretation of natural reality -- which is more correct -- toward the void 

which comes out of the desire to deviate from every ontological interpretation. 
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The monotheistic religious traditions preserve the attitude that natural reality is not 

exclusively convenient. In these traditions the world is a creation of God. The use of 

the world by humans constitutes a practical relation between man and God since God 
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gives and man receives the natural goods as an offering of God's divine love for the 

sake of the world. 
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Within this picture of all creation arising from a loving creator God, the question has to 

be asked "What of humanity?" What role do the Abrahamic faiths ascribe to human 

beings? The answer is clear -- the consequences immense. 

Psalm 8 addresses this question directly: 

"I look up at your heavens, made by your fingers, 

at the moon and the stars you set in place - 

ah, what is man that you should spare a thought for him, 

the son of man that you should care for him? 

Yet you have made him little less than an angel. 

You have crowned him with glory and splendour, 

made him lord over the work of your hands, 

set all things under his feet, 

sheep and oxen, all these, 

yes, wild animals too, 

birds in the air, fish in the sea 

travelling the paths of the ocean" (verses 3-8) 
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Christianity inherited this tradition as Jesus shows when he compares the value of 

human beings to sparrows both loved and cared for by God, but human beings are a 

hundred times more important (Luke 12: 6-7). 
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It is also the case that the sense of human beings being part of a bigger picture, a 

greater purpose of God, is to be found equally strongly within both Jewish and 

Christian texts. For example, in the Torah, in Genesis 9, the Covenant with Noah after 
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the flood is not just with Noah and his descendants -- the human race -- it is with all 

life on earth. Similarly, when St. Paul speaks in Romans 8 and in Colossians 1 about 

the purpose of life, death, and the Resurrection of Christ, it is not just for human 

beings, but for the sake of all life on earth. 
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Ultimately, for Judaism, Christianity and Islam, humanity is the most important or 

most significant species and with this comes responsibilities. 
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Nevertheless, it is a given historical fact that the attitude that the world today is a 

neutral object to be used -- over which man exercises dominion for his own egocentric 

pleasure -- constitutes an attitude which was born and shaped in the bosom of 

Christian Europe. 
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We shall try to epigrammatically underline the possibility of Christian cosmology as it 

contributes to this extremely timely quest. Our tenuous impressions rely mainly on the 

works of St. Gregory of Nyssa, St. Maximos the Confessor, and St. Gregory Palamas. 

This does not mean, however, that there do not exist other ecclesiastical authors 

dealing substantially with this problem. 
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The epicentre of this patristic contribution is constituted by the introduction of a third 

ontological category for interpreting the existential fact and the cause of its beginning: 

It is the category of Energies to which is also added the relation between Osa, or 

"essence," and Upstasir, or "hypostasis," which ranks highest in the ontological 

analyses of philosophy. 
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Regardless of the fact that the beginning of the problematic for ecclesiastical thought 

was mainly theological, we shall borrow adequate analogies from the anthropological 

experience so as to make these ontological categories most clearly evident for us 

today: 

When we are talking about the osa of man, we are referring to a common means by 

which every human participates in what exists, in his being. We say that man is a 

being who walks upright, is humorous, logical, poetical-creative, has an imagination, 

judgment, will, the ability to love, etc. All these are indications of means by which 

every human exists; indications of the same ousia or nature of man. 

Certainly, the osa of man, the universal means of human existence, does not exist 

detached from specific individual existences. Each human setting realizes one 

existential fact -- the common osa. Each "hypostasizes" the common osa; each is the 

pstasir of the osa. The osa of man exists only in an hypostatic state. 

But the common indications of ousia, which the individual existence also hypostasizes, 

are real existential possibilities; they are indications of the means by which every 

human existence is realized. Thus, we are speaking about the energies of either osa or 

nature, while referring to the fact of the existential possibilities of either ousia or 

nature. Every human existence is potentially realized; each individual is a realized 

actuality of bodily and psychical functions with possibilities for reason, will, imagination 

and judgment. 

Every human individual hypostasizes the common energies of human nature in a 

singular, disparate and unrepeatable way. Each human being has reason, will, 

imagination and judgment, but each individual person speaks, understands, wills, 

imagines, and judges in a singular, disparate, and unrepeatable way. Consequently, 

the energies of human nature constitute an ontological fact which not only 

characterizes the common way of existence for human beings, but they also make this 

way hypostatic. The energies hold back and reveal the absolute existential otherness of 

the subject. 

We know the human subject, the otherness of human existence, due to the energies 

by which its subjectivity is realized and manifested. We know the composer Johann 

Sebastian Bach when listening to his musical compositions. We know the artist 

Rembrandt through his paintings. The sounds of music of Bach or the materials and 

the colors on the canvases of Rembrandt are of a different nature from the human 

nature of both artists. Nevertheless, the poetic [creative] energy of the artist, that 

which reveals his hypostatic otherness, is realized through heterogeneous natures. 

Music, colors, writing, marble and clay, activate the word of the musician, the painter, 

the writer, the sculptor. They reveal the person of the artist; his existential identity 

and otherness. 
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The ontological content regarding the category of energies implies that we give the 

ontological "beginning" of matter and of the world to a personal God; not to the Ousia 

of God, but to the Energies of God. The divine Energies reveal the word of the personal 

otherness of God, a word which is realized through matter, an osa totally different 

from that of God. 

Fifteen centuries before the theory of quanta in contemporary physics, ecclesiastical 

thought confirmed that matter is energy; "a subscription of logical qualities;" a created 

result of the uncreated divine Energy. The difference in the ousia between the created 

and the uncreated does not exclude and nor does it hinder the created from acting as 

kcor [word] of the uncreated, or from revealing the created energy and the hypostatic 

otherness of the personal God-Logos. In the same manner the sounds and the colors, 

even though they are heterogeneous natures of the human person, activate the kcor 

[word] of the creative energy and the hypostatic otherness of Bach or Rembrandt. 

Only when human beings confront matter and all of nature as the work of a personal 

Creator does the use of matter and all of nature establish a true relationship and not a 

single-course domination of man over natural reality. Only then will it be possible to 

speak about an "ecological ethic" which does not borrow its regulatory character from 

conventional rational rules, but out of the need for a person to love and be loved within 

the context of a personal relationship. The reason there is beauty in creation, 

therefore, is one of amorous love; it is a call from God to man; it is a call into a 

personal relationship and to communion of life with Him; a relation which is vital and 

life-giving. Contemporary ecology could then be the practical response of human 

beings to God's call; the practical participation in our relationship with Him. 

Is the ontological clarification of the meaning of matter and of the world enough to 

prompt a different relationship between contemporary man and matter and the world? 

Of course not. In order for man to confront nature with the respect and fear with which 

he confronts a personal artistic creation, the theoretical clarification must become a 

powerful source of knowledge and a society's position. At this point the role of social 

dynamics as referred to in ecclesiastical tradition and community can be determined as 

long as the ecclesiastical conscience is purged of its liberation to an ideological 

structure and from its inert retirement in the restoration of institutional formalisms. 

The great challenge to which the Abrahamic faiths of the monotheistic traditions are 

called to make good use of today is found in the unexpected givens of contemporary 

physical science, the captivating new cosmology which comes out of the study of 

quantum mechanics: such as, the energetic attitude of matter, the relativity of place 

and time as the connections of the presence of matter, the constantly clarifying 

anthropocentric intentionality of the universe. The language of physical science today 

manifests to us the universal reality as an active word and is not hypostatically 

localized except in its contact with the word of the human person. 
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If there is a future for the ecological demands of our contemporary times, this future is 

based, we believe, in the free encounter of the historical experience of the Living God 

with the empirical confirmation of His active word in nature. 
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The great challenge to which the Abrahamic faiths of the monotheistic traditions are 

called to make good use of today is found in the unexpected givens of contemporary 

physical science, the captivating new cosmology which comes out of the study of 

quantum mechanics: such as, the energetic attitude of matter, the relativity of place 

and time as the connections of the presence of matter, the constantly clarifying 

anthropocentric intentionality of the universe. The language of physical science today 

manifests to us the universal reality as an active word and is not hypostatically 

localized except in its contact with the word of the human person. 
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First and foremost, we convey to you salutations from the Ecumenical Patriarchate of 

Constantinople, based for many many centuries in what is today Istanbul– greetings 

replete with esteem and respect. 
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First and foremost, we convey to you salutations from the Ecumenical Patriarchate of 

Constantinople, based for many many centuries in what is today Istanbul– greetings 

replete with esteem and respect. In particular, we express our gratitude to an old 

friend of ours, his Excellency Hans-Gert Pöttering,President of the European 

Parliament.We likewise express our sincerest appreciation for the extraordinary honor 

to address the Plenary of the European Parliament, especially on this occasion that 

commemorates the European Year of Intercultural Dialogue.  

As a purely spiritual institution, our Ecumenical Patriarchate embraces a truly global 

apostolate that strives to raise and broaden the consciousness of the human family – 

to bring understanding that we are all dwelling in the same house. At its most basic 

sense, this is the meaning of the word “ecumenical” – for the “oikoumene” is the 

inhabited world –the earth understood as a house in which all peoples, kindreds, tribes 

and languages dwell. 
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As is well known, the origins of our religious institution lie at the core of the Axial Age, 

deep in the history of the Christian Faith – with the earliest followers of Jesus Christ. 

Inasmuch as our See – our institutional center – shared the center and capital of the 

Christian Roman Empire, it became known as “ecumenical,” with certain privileges and 

responsibilities that it holds to this day. One of its chief responsibilities was for bringing 

the redemptive message of the Gospel to the world outside the Roman Empire. In the 

days before the exploratory age, most civilizations held such a bicameral view of the 

world as being “within” and “without.” The world was divided into two sectors: a 

hemisphere of civilization and a hemisphere of barbarism. In this history, we behold 

the grievous consequences of the alienation of human persons from one another. 

Today, when we have the technological means to transcend the horizon of our own 

cultural self-awareness, we nevertheless continue to witness the terrible effects of 

human fragmentation. Tribalism, fundamentalism, and phyletism – which is extreme 

nationalism without regard to the rights of the other – all these contribute to the 

ongoing list of atrocities that give pause to our claims of being civilized in the first 

place. 

And yet, even with tides of trade, migrations and expansions of peoples, religious 

upheavals and revivals, and great geopolitical movements, the deconstruction of rigid 

and monolithic self-understandings of past centuries has yet to find a permanent 

harbor. The Ecumenical Patriarchate has sailed across the waves of these centuries, 

navigating the storms and the doldrums of history. For twenty centuries – through the 

Pax Romana, the Pax Christiana, the Pax Islamica, the Pax Ottomanica (all epochs 

marked by intercultural struggle, conflict and outright war) – the Ecumenical 

Patriarchate has continued as a lighthouse for the human family and the Christian 

Church. It is from the depths of our experience upon these deep waters of history that 

we offer to the contemporary world a timeless message of perennial human value. 

Today, the ecumenical scope of our Patriarchate extends far beyond the boundaries of 

its physical presence at the cusp of Europe and Asia, in the same City we have 

inhabited for the seventeen centuries since her founding. Though small in quantity, the 

extensive quality of our experience brings us before this august assembly today, in 

order to share from that experience on the necessity of intercultural dialogue, a lofty 

and timely ideal for the contemporary world.  

As you yourselves have said – in this most esteemed body’s own words: 

At the heart of the European project, it is important to provide the means for 

intercultural dialogue and dialogue between citizens to strengthen respect for cultural 

diversity and deal with the complex reality in our societies and the coexistence of 

different cultural identities and beliefs. (Decision No 1983/2006 of EP and CEU) 

And we would humbly supplement this noble statement, as we did last year in our 

address to the Plenary of the Parliamentary Assembly of the Council of Europe, in 
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Strasburg. 

Dialogue is necessary first and foremost because it is inherent in the nature of the 

human person. 

This is the principal message that we propose for your consideration today: that 

intercultural dialogue is at the very root of what it means to be a human being, for no 

one culture of the human family encompasses every human person. Without such 

dialogue, the differences in the human family are reduced to objectifications of the 

“other” and lead to abuse, conflict, persecution – a grand scale human suicide, for we 

are all ultimately one humanity. But where the differences between us move us to 

encounter one another and where that encounter is based in dialogue, there is 

reciprocal understanding and appreciation – even love. 

In the past fifty years, our human family has experienced leaps of technological 

achievement undreamed of by our forebears. Many have trusted that this kind of 

advancement will bridge the divides that fragment the human condition. As if, our 

achievements had given us the power to overcome the fundamental realities of our 

moral and – may I say – our spiritual condition. Yet, despite every conceivable benefit 

and technological skill –skill that seems to outstrip our anthropological wit, we still 

behold the universal banes of hunger, thirst, war, persecution, injustice, planned 

misery, intolerance, fanaticism and prejudice. 

Amidst this cycle that cannot seem to be broken, the significance of the “European 

Project” cannot be underestimated. It is one of the hallmarks of the European Union 

that has succeeded in promoting mutual, peaceful and productive co-existence 

between nation states that less than seventy years ago were drenched in a bloody 

conflict that could have destroyed the legacy of Europe for the ages. Through the 

Council of Europe, nearly a billion persons in forty seven nations work to find means of 

integration and cooperation at every level of human interaction. But the concept of 

“nation state” is by no means coextensive with and inclusive of the human condition. 

Nations can provide systems of economics and justice, methodologies of security and 

interdependence, but the sum of every part of a society never reaches the whole of the 

individual. Just as Plato sought the perfect society by looking at the condition “writ 

large” of the human person, so we must discover in the human person the very 

qualities that will enable us to transcend division and achieve – not mere unions of 

cooperation, but the fundamental unity that links every person to one another. 

Here, in this great hall of assembly of the Parliament, you strive to make possible the 

relationships between states and political realities that make reconciliation between 

persons possible. Thus you have recognized the importance of intercultural dialogue, 

especially at a time in the history of Europe when transformations are taking place in 

every country and along every societal boundary. Great tidal forces of conflict, and 

economic security and opportunity have shifted populations around the globe. Of 
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necessity then, persons of differing cultural, ethnic, religious and national origin find 

themselves in close proximity. In some cases, populations are excluded from the 

broader societal context. In some cases, the same populations shun the greater whole 

and close themselves off from the dominant society. But in either case, as we engage 

in dialogue, it must not be a mere academic exercise in mutual appreciation. 

For dialogue to be effective, to be transformative in bringing about core change in 

persons, it cannot be done on the basis of“subject” and “object.” The value of the 

“other” must be absolute – without objectification; so that each party is apprehended 

in the fullness of their being. 

For Orthodox Christians, the icon, or image, stands not only as an acme of human 

aesthetic accomplishment, but as a tangible reminder of this perennial truth. As in 

every painting – religious or not and notwithstanding the talent of the artist– the 

object presents as two dimensional. Yet, for Orthodox Christians, an icon is no mere 

religious painting – and it is not, by definition, a religious object. Indeed, it is a subject 

with which the viewer, the worshipper, enters into wordless dialogue through the sense 

of sight. For an Orthodox Christian, the encounter with the icon is an act of communion 

with the person represented in the icon. How much more should our encounters with 

living icons – persons made in the image and likeness of God – be acts of communion! 

In order for our dialogue to become more than mere cultural exchange, there must be 

a more profound understanding of the absolute interdependence – not merely of states 

and political and economic actors – but the interdependence of every single human 

person with every other single human person. And such a valuation must be made 

regardless of any commonality of race, religion, language ethnicity, national origin, or 

any of the benchmarks by which we seek self identification and self identity. And in a 

world of billions of persons, how is such inter-connectedness possible?  

Indeed, there is no possible way to link with every human person – this is a property 

that we would ascribe to the Divine. However, there is a way of understanding the 

universe in which we live as being shared by all – a plane of existence that spans the 

reality of every human person – an ecosphere that contains us all. 

Thus it is that the Ecumenical Patriarchate – in keeping with our own sense of 

responsibility for the house, the oikos of the world and all who dwell therein, has for 

decades championed the cause of the environment, calling attention to ecological 

crises around the globe. And we engage this ministry without regard to self interest. As 

you know so well, our Patriarchate is not a“national” Church, but rather the 

fundamental canonical expression of the ecumenical dimensions of the Gospel 

message, and of its analogous responsibility within the life of the Church. This is the 

deeper reason that the Church Fathers and the Councils have given it the name, 

“Ecumenical.” The loving care of the Church of Constantinople exceeds any linguistic, 

cultural, ethnic and even religious definition, as She seeks to serve all peoples. 
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Although firmly rooted in particular history – as any other institution is – the 

Ecumenical Patriarchate transcends historical categories in Her perennial mission of 

service. 

In our service to the environment, we have to date sponsored seven scientific 

symposiums that bring together a host of disciplines. The genesis of our initiative grew 

on the island that gave humanity the Apocalypse, Book of Revelation, the sacred island 

of Patmos in the Aegean Sea. And it was in the Aegean that we commenced, in 1995, 

an ambitious program of integrating current scientific knowledge about the oceans with 

the spiritual approach of the world's religions to water, particularly the world's oceans. 

In 1997, we pursued our ecological odyssey on the Black Sea, where in a journey of 

over 1,000 nautical miles, through the lands and seas of 2,500 years of Greek colonies 

and the Roman, Byzantine and Ottoman Empires, we ended in Thessaloniki, the 

cultural capital of Europe for that year. Currently in the City (Istanbul) we are 

experiencing great joy and enthusiasm as we are all preparing for its celebration as the 

European Capital of Culture in the year 2010. The City, which has a long history, was a 

crossroads for gatherings of people and served as a place of cohabitation of diverse 

religions and cultures. This past week, we attended a luncheon hosted by the Prime 

Minister of Turkey in honor of the Prime Minister of Spain. As it is public knowledge, 

both are co-sponsors of the Alliance of Civilizations under the auspices of the United 

Nations. We heard their wonderful speeches which were harmonious with the 

diachronic tolerant spirit our City. Since Thessaloniki was the Culture Capital of Europe, 

we have traversed the Danube, the Adriatic Sea, the Baltic Sea, the Amazon, the Arctic 

Sea, and we are making preparations even now to sail the Nile in Egypt and to the 

Mississippi River in the United States. 

Through all of these remarkable symposiums, we have brought together into dialogue 

disciplines that hitherto had understood themselves as being unrelated to one another. 

Through their communing together in dialogue, scientists and theologians, politicians 

and philosophers, businessmen and educators have found common ground for 

understanding and practical programs that lead to solutions. Just as intercultural 

dialogue strives to reconcile forces and groups that may believe they are in opposition, 

so does our Ecumenical Patriarchate seek to unite seeming opposites. 

In the final analysis, however what we seek is not only an ongoing dialogue that is 

serviceable to practical necessities, but also one that raises human consciousness. 

While we strive to find answers to ecological concerns and crises, we also bring the 

participants into a more comprehensive sense of themselves as belonging to and 

relating to a greater whole. We seek to embrace the ecosphere of human existence not 

as an object to be controlled, but as a fellow-struggler on the path of increase and 

improvement. As the Apostle Paul, whose 2000 year legacy both the Orthodox and the 

Roman Catholic Churches are celebrating this year, says in one of his most famous 

epistles: 
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For we know that until now, the whole of creation groans with us and shares our birth 

pangs. (Romans 8:22) 

Every ecosystem on this planet is like a nation – by definition limited to a place. The 

estuary is not the tundra, nor is the savanna the desert. But like every culture, every 

ecosystem will have an effect that goes beyond far beyond its natural – or in the case 

of cultures, national, boundaries. And when we understand that every ecosystem is 

part of the singular ecosphere that is inhabited by every living breath that fills the 

world, then do we grasp the interconnectedness, the powerful communion of all life, 

and our true interdependency on one another. Without such an understanding, we are 

led to ecocide, the self-destruction of the one ecosphere that sustains all human 

existence.  

Thus it is that we come before you today, highlighting this Year of Intercultural 

Dialogue, bringing parables from the natural world to affirm your transcendent human 

values. As an institution, the Ecumenical Patriarchate has lived as a relatively small 

ecosystem within a much larger culture for centuries. Out of this long experience, allow 

us to suggest the most important practical characteristic that enables the work of 

intercultural dialogue to succeed. 

Chiefly and above all, there must be respect for the rights of the minority within every 

majority. When and where the rights of the minority are observed, the society will for 

the most part be just and tolerant. In any culture, one segment will always be 

dominant – whether that dominance is based on race, religion or any other category. 

Segmentation is inevitable in our diverse world. What we seek to end is fragmentation! 

Societies that are built upon exclusion and repression cannot last. Or as the divine 

Prince of Peace said: 

Every kingdom divided against itself is brought to desolation; and every city or house 

divided against itself shall not stand. (St. Matthew 12:25). 

And this holds true for the European Union as well. As the EU has expanded, there 

have been severe challenges to the sense of what the EU really is. From the countries 

of the former Soviet Bloc, we see from some a headlong rush to embrace the EU – in 

many ways hoping for the economic benefactions; but we also see from others 

reticence and even resentment. From our own country, Turkey, we perceive both a 

welcome to a new economic and trading partner, but we also feel the hesitation that 

comes from embracing, as an equal, a country that is predominantly Muslim. And yet 

Europe is filled with millions of Muslims who have come here from all sorts of 

backgrounds and causations; just as Europe would still be filled with Jews, had it not 

been for the horrors of the Second World War.  

Our counsel to all is to recognize that only when we embrace the fullness of shared 

presence within the ecosphere of human existence, are we then able to face the 

“otherness” of those around us –majority or minority – with a true sense of the 
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consanguinity of the human family. Then do we behold the stranger amongst us not as 

an alien, but as a brother or sister in the human family, the family of God. St. Paul 

expounds on pan-human relation and brotherhood quite eloquently and concisely when 

addressing the Athenians with the following: “And He made from one man every nation 

of mankind to live on all the face of the earth, having determined their appointed times 

and the boundaries of their habitation, that they would seek God, if perhaps they 

might grope for Him and find Him, though He is not far from each one of us; for in Him 

we live and move and exist, as even some of your own poets have said, “For we also 

are His children.”(Acts 17:26-28) 

This is why Europe needs to bring Turkey into its Project and why Turkey needs to 

foster intercultural dialogue and tolerance in order to be accepted into the European 

Project. Europe should not see any religion that is tolerant of others as alien to itself. 

The great religions, like the European Project, can be a force that transcend 

nationalism and can even transcend nihilism and fundamentalism by focusing their 

faithful on what unites us as human beings, and by fostering a dialogue about what 

divides us. 

Indeed, it is not only non-Christians that Europe must encounter, but Christians who 

do not fit into the categories of Catholic or Protestant. The resurgence of the Orthodox 

Church in Eastern Europe since the fall of the Iron Curtain has truly been a marvel for 

the world to behold. The segmentation of Eastern Europe has led to fragmentation in 

many places. Not only does the center not hold; it is hardly discernable. Through this 

process, as nation states strive to re-establish themselves, it is the Orthodox Christian 

faith that has risen, even above economic indicators, to a new status that could not 

have been predicted even twenty years ago. 

One of the vital roles of our Ecumenical Patriarchate is to assist in the process of 

growth and expansion that is taking place in traditional Orthodox countries, by holding 

fast as the canonical norm for the worldwide Orthodox Church, over a quarter of a 

billion people around the globe. At this moment, we wish to inform you that in 

October, at my invitation, all the Heads of the Orthodox Patriarchates and 

Autocephalous Churches will meet in order to discuss our common problems and to 

strengthen Pan-Orthodox unity and cooperation. Simultaneously, we will also 

concelebrate the two thousand years since the birth of the Apostle Paul. Whether it is 

by re-establishing the Church in Estonia, as it was before the Second World Ward, or 

helping the Ukrainian Nation and people on their course for self-determination in 

matters of national faith, our Ecumenical Patriarchate seeks not to advance nationalist, 

ethnophyletistic causes at the expense of any portion of a society. We uphold the 

canonical tradition of the Orthodox Church which seeks order without tyranny, liberty 

without license, and justice yoked to mercy and compassion. 

This is why in July we journeyed to Kyiv, Ukraine, at the invitation of President 

Yushchenko, in order to preside over the celebrations surrounding the one thousand 
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and twentieth anniversary observance of the Christianization of Kievan Rus. Like all 

human societies, Ukraine presents remarkably complex political, cultural and social 

phenomena. The antiquity of Kievan civilization requires cultural sensitivities that often 

lack in a modern world that presses for immediate results. The Ecumenical Patriarchate 

possesses the institutional memory and fortitude to assist in the resolution of deep-

seated issues. Our active and vital participation is designed to enhance the process of 

self-determination within the broader context we have spoken of before: an ecosphere 

of communion. 

Your Excellencies, Honorable Members of the European Parliament: the Ecumenical 

Patriarchate stands ready to make vital contributions to the peace and prosperity of 

the European Union. We are prepared to partner with you in constructive dialogues 

such as this, and to lend willing ears to the concerns of the day. In this spirit, our 

Patriarchate for the past twenty-five years has been cultivating and developing 

academic dialogues with Islam and Judaism. We have realized many bilateral and tri-

lateral meetings. In early November in Athens, we will have our twelfth stage dialogue 

with Islam. Some of the issues we have examined together thus so far are: Common 

Humanitarian Ideals for Muslims and Christians, Peace and Justice, Youth and Values 

of Moderation, the Educational Systems in Islam and Christianity, Principles of Peaceful 

Co-existence etc. In our dialogues with Judaism some of the subjects that were 

discussed thus so far were: Continuity and Renewal, Religious Freedom and the 

Relationship Between Liberty and Religion, the Encounter of Orthodoxy and Judaism 

and Judaism with Modernity etc.  

Parallel to the aforementioned dialogues, we continue theological dialogues with 

theRoman Catholic, Anglican, Lutheran, and Reformed Churches. In October, at the 

invitation of the Pope, we will have the opportunity to address the twelfth General 

Ordinary Assembly of the Synod of Bishops at the Vatican.  

In summary, the Ecumenical Patriarchate is very active in the sphere of ecumenical 

dialogue with the purpose of contributing a better understanding of people, 

reconciliation, peace, solidarity, and for the estrangement from fanaticism, hatred, and 

all forms of evil.  

We thank you for this singular opportunity to address you today, and we pray the 

abundant mercy of God and His blessing upon all your righteous endeavors. Please 

allow us from this honorable podium to offer our best wishes to the Muslim faithful 

around the globe for the upcoming Great Feast of Ramadan and also our best wishes 

to the Jewish faithful throughout the world for the upcoming Feast of Rosh Ha Shanah. 

We are all brothers and sisters with one heavenly Father and on this beautiful planet, 

which we are all responsible for, there is room for everyone, but there is no room for 

wars and killing of one another. 

We thank you once again for the great honor and privilege of addressing all of you 
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here today. 

In particular, we express our gratitude to an old friend of ours, his Excellency Hans-

Gert Pöttering,President of the European Parliament.We likewise express our sincerest 

appreciation for the extraordinary honor to address the Plenary of the European 

Parliament, especially on this occasion that commemorates the European Year of 

Intercultural Dialogue. 

As a purely spiritual institution, our Ecumenical Patriarchate embraces a truly global 

apostolate that strives to raise and broaden the consciousness of the human family – 

to bring understanding that we are all dwelling in the same house. At its most basic 

sense, this is the meaning of the word “ecumenical” – for the “oikoumene” is the 

inhabited world –the earth understood as a house in which all peoples, kindreds, tribes 

and languages dwell. 

As is well known, the origins of our religious institution lie at the core of the Axial Age, 

deep in the history of the Christian Faith – with the earliest followers of Jesus Christ. 

Inasmuch as our See – our institutional center – shared the center and capital of the 

Christian Roman Empire, it became known as “ecumenical,” with certain privileges and 

responsibilities that it holds to this day. One of its chief responsibilities was for bringing 

the redemptive message of the Gospel to the world outside the Roman Empire. In the 

days before the exploratory age, most civilizations held such a bicameral view of the 

world as being “within” and “without.” The world was divided into two sectors: a 

hemisphere of civilization and a hemisphere of barbarism. In this history, we behold 

the grievous consequences of the alienation of human persons from one another. 

Today, when we have the technological means to transcend the horizon of our own 

cultural self-awareness, we nevertheless continue to witness the terrible effects of 

human fragmentation. Tribalism, fundamentalism, and phyletism – which is extreme 

nationalism without regard to the rights of the other – all these contribute to the 

ongoing list of atrocities that give pause to our claims of being civilized in the first 

place. 

And yet, even with tides of trade, migrations and expansions of peoples, religious 

upheavals and revivals, and great geopolitical movements, the deconstruction of rigid 

and monolithic self-understandings of past centuries has yet to find a permanent 

harbor. The Ecumenical Patriarchate has sailed across the waves of these centuries, 

navigating the storms and the doldrums of history. For twenty centuries – through the 

Pax Romana, the Pax Christiana, the Pax Islamica, the Pax Ottomanica (all epochs 

marked by intercultural struggle, conflict and outright war) – the Ecumenical 

Patriarchate has continued as a lighthouse for the human family and the Christian 

Church. It is from the depths of our experience upon these deep waters of history that 

we offer to the contemporary world a timeless message of perennial human value. 

Today, the ecumenical scope of our Patriarchate extends far beyond the boundaries of 
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its physical presence at the cusp of Europe and Asia, in the same City we have 

inhabited for the seventeen centuries since her founding. Though small in quantity, the 

extensive quality of our experience brings us before this august assembly today, in 

order to share from that experience on the necessity of intercultural dialogue, a lofty 

and timely ideal for the contemporary world. 

As you yourselves have said – in this most esteemed body’s own words: 

At the heart of the European project, it is important to provide the means for 

intercultural dialogue and dialogue between citizens to strengthen respect for cultural 

diversity and deal with the complex reality in our societies and the coexistence of 

different cultural identities and beliefs. (Decision No 1983/2006 of EP and CEU) 

And we would humbly supplement this noble statement, as we did last year in our 

address to the Plenary of the Parliamentary Assembly of the Council of Europe, in 

Strasburg. 

Dialogue is necessary first and foremost because it is inherent in the nature of the 

human person. 

This is the principal message that we propose for your consideration today: that 

intercultural dialogue is at the very root of what it means to be a human being, for no 

one culture of the human family encompasses every human person. Without such 

dialogue, the differences in the human family are reduced to objectifications of the 

“other” and lead to abuse, conflict, persecution – a grand scale human suicide, for we 

are all ultimately one humanity. But where the differences between us move us to 

encounter one another and where that encounter is based in dialogue, there is 

reciprocal understanding and appreciation – even love. 

In the past fifty years, our human family has experienced leaps of technological 

achievement undreamed of by our forebears. Many have trusted that this kind of 

advancement will bridge the divides that fragment the human condition. As if, our 

achievements had given us the power to overcome the fundamental realities of our 

moral and – may I say – our spiritual condition. Yet, despite every conceivable benefit 

and technological skill –skill that seems to outstrip our anthropological wit, we still 

behold the universal banes of hunger, thirst, war, persecution, injustice, planned 

misery, intolerance, fanaticism and prejudice. 

Amidst this cycle that cannot seem to be broken, the significance of the “European 

Project” cannot be underestimated. It is one of the hallmarks of the European Union 

that has succeeded in promoting mutual, peaceful and productive co-existence 

between nation states that less than seventy years ago were drenched in a bloody 

conflict that could have destroyed the legacy of Europe for the ages. Through the 

Council of Europe, nearly a billion persons in forty seven nations work to find means of 

integration and cooperation at every level of human interaction. But the concept of 

“nation state” is by no means coextensive with and inclusive of the human condition. 
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Nations can provide systems of economics and justice, methodologies of security and 

interdependence, but the sum of every part of a society never reaches the whole of the 

individual. Just as Plato sought the perfect society by looking at the condition “writ 

large” of the human person, so we must discover in the human person the very 

qualities that will enable us to transcend division and achieve – not mere unions of 

cooperation, but the fundamental unity that links every person to one another. 

Here, in this great hall of assembly of the Parliament, you strive to make possible the 

relationships between states and political realities that make reconciliation between 

persons possible. Thus you have recognized the importance of intercultural dialogue, 

especially at a time in the history of Europe when transformations are taking place in 

every country and along every societal boundary. Great tidal forces of conflict, and 

economic security and opportunity have shifted populations around the globe. Of 

necessity then, persons of differing cultural, ethnic, religious and national origin find 

themselves in close proximity. In some cases, populations are excluded from the 

broader societal context. In some cases, the same populations shun the greater whole 

and close themselves off from the dominant society. But in either case, as we engage 

in dialogue, it must not be a mere academic exercise in mutual appreciation. 

For dialogue to be effective, to be transformative in bringing about core change in 

persons, it cannot be done on the basis of“subject” and “object.” The value of the 

“other” must be absolute – without objectification; so that each party is apprehended 

in the fullness of their being. 

For Orthodox Christians, the icon, or image, stands not only as an acme of human 

aesthetic accomplishment, but as a tangible reminder of this perennial truth. As in 

every painting – religious or not and notwithstanding the talent of the artist– the 

object presents as two dimensional. Yet, for Orthodox Christians, an icon is no mere 

religious painting – and it is not, by definition, a religious object. Indeed, it is a subject 

with which the viewer, the worshipper, enters into wordless dialogue through the sense 

of sight. For an Orthodox Christian, the encounter with the icon is an act of communion 

with the person represented in the icon. How much more should our encounters with 

living icons – persons made in the image and likeness of God – be acts of communion! 

In order for our dialogue to become more than mere cultural exchange, there must be 

a more profound understanding of the absolute interdependence – not merely of states 

and political and economic actors – but the interdependence of every single human 

person with every other single human person. And such a valuation must be made 

regardless of any commonality of race, religion, language ethnicity, national origin, or 

any of the benchmarks by which we seek self identification and self identity. And in a 

world of billions of persons, how is such inter-connectedness possible? 

Indeed, there is no possible way to link with every human person – this is a property 

that we would ascribe to the Divine. However, there is a way of understanding the 
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universe in which we live as being shared by all – a plane of existence that spans the 

reality of every human person – an ecosphere that contains us all. 

Thus it is that the Ecumenical Patriarchate – in keeping with our own sense of 

responsibility for the house, the oikos of the world and all who dwell therein, has for 

decades championed the cause of the environment, calling attention to ecological 

crises around the globe. And we engage this ministry without regard to self interest. As 

you know so well, our Patriarchate is not a“national” Church, but rather the 

fundamental canonical expression of the ecumenical dimensions of the Gospel 

message, and of its analogous responsibility within the life of the Church. This is the 

deeper reason that the Church Fathers and the Councils have given it the name, 

“Ecumenical.” The loving care of the Church of Constantinople exceeds any linguistic, 

cultural, ethnic and even religious definition, as She seeks to serve all peoples. 

Although firmly rooted in particular history – as any other institution is – the 

Ecumenical Patriarchate transcends historical categories in Her perennial mission of 

service. 

In our service to the environment, we have to date sponsored seven scientific 

symposiums that bring together a host of disciplines. The genesis of our initiative grew 

on the island that gave humanity the Apocalypse, Book of Revelation, the sacred island 

of Patmos in the Aegean Sea. And it was in the Aegean that we commenced, in 1995, 

an ambitious program of integrating current scientific knowledge about the oceans with 

the spiritual approach of the world's religions to water, particularly the world's oceans. 

In 1997, we pursued our ecological odyssey on the Black Sea, where in a journey of 

over 1,000 nautical miles, through the lands and seas of 2,500 years of Greek colonies 

and the Roman, Byzantine and Ottoman Empires, we ended in Thessaloniki, the 

cultural capital of Europe for that year. Currently in the City (Istanbul) we are 

experiencing great joy and enthusiasm as we are all preparing for its celebration as the 

European Capital of Culture in the year 2010. The City, which has a long history, was a 

crossroads for gatherings of people and served as a place of cohabitation of diverse 

religions and cultures. This past week, we attended a luncheon hosted by the Prime 

Minister of Turkey in honor of the Prime Minister of Spain. As it is public knowledge, 

both are co-sponsors of the Alliance of Civilizations under the auspices of the United 

Nations. We heard their wonderful speeches which were harmonious with the 

diachronic tolerant spirit our City. Since Thessaloniki was the Culture Capital of Europe, 

we have traversed the Danube, the Adriatic Sea, the Baltic Sea, the Amazon, the Arctic 

Sea, and we are making preparations even now to sail the Nile in Egypt and to the 

Mississippi River in the United States. 

Through all of these remarkable symposiums, we have brought together into dialogue 

disciplines that hitherto had understood themselves as being unrelated to one another. 

Through their communing together in dialogue, scientists and theologians, politicians 

and philosophers, businessmen and educators have found common ground for 
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understanding and practical programs that lead to solutions. Just as intercultural 

dialogue strives to reconcile forces and groups that may believe they are in opposition, 

so does our Ecumenical Patriarchate seek to unite seeming opposites. 

In the final analysis, however what we seek is not only an ongoing dialogue that is 

serviceable to practical necessities, but also one that raises human consciousness. 

While we strive to find answers to ecological concerns and crises, we also bring the 

participants into a more comprehensive sense of themselves as belonging to and 

relating to a greater whole. We seek to embrace the ecosphere of human existence not 

as an object to be controlled, but as a fellow-struggler on the path of increase and 

improvement. As the Apostle Paul, whose 2000 year legacy both the Orthodox and the 

Roman Catholic Churches are celebrating this year, says in one of his most famous 

epistles: 

For we know that until now, the whole of creation groans with us and shares our birth 

pangs. (Romans 8:22) 

Every ecosystem on this planet is like a nation – by definition limited to a place. The 

estuary is not the tundra, nor is the savanna the desert. But like every culture, every 

ecosystem will have an effect that goes beyond far beyond its natural – or in the case 

of cultures, national, boundaries. And when we understand that every ecosystem is 

part of the singular ecosphere that is inhabited by every living breath that fills the 

world, then do we grasp the interconnectedness, the powerful communion of all life, 

and our true interdependency on one another. Without such an understanding, we are 

led to ecocide, the self-destruction of the one ecosphere that sustains all human 

existence. 

Thus it is that we come before you today, highlighting this Year of Intercultural 

Dialogue, bringing parables from the natural world to affirm your transcendent human 

values. As an institution, the Ecumenical Patriarchate has lived as a relatively small 

ecosystem within a much larger culture for centuries. Out of this long experience, allow 

us to suggest the most important practical characteristic that enables the work of 

intercultural dialogue to succeed. 

Chiefly and above all, there must be respect for the rights of the minority within every 

majority. When and where the rights of the minority are observed, the society will for 

the most part be just and tolerant. In any culture, one segment will always be 

dominant – whether that dominance is based on race, religion or any other category. 

Segmentation is inevitable in our diverse world. What we seek to end is fragmentation! 

Societies that are built upon exclusion and repression cannot last. Or as the divine 

Prince of Peace said: 

Every kingdom divided against itself is brought to desolation; and every city or house 

divided against itself shall not stand. (St. Matthew 12:25). 

And this holds true for the European Union as well. As the EU has expanded, there 
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have been severe challenges to the sense of what the EU really is. From the countries 

of the former Soviet Bloc, we see from some a headlong rush to embrace the EU – in 

many ways hoping for the economic benefactions; but we also see from others 

reticence and even resentment. From our own country, Turkey, we perceive both a 

welcome to a new economic and trading partner, but we also feel the hesitation that 

comes from embracing, as an equal, a country that is predominantly Muslim. And yet 

Europe is filled with millions of Muslims who have come here from all sorts of 

backgrounds and causations; just as Europe would still be filled with Jews, had it not 

been for the horrors of the Second World War. 

Our counsel to all is to recognize that only when we embrace the fullness of shared 

presence within the ecosphere of human existence, are we then able to face the 

“otherness” of those around us –majority or minority – with a true sense of the 

consanguinity of the human family. Then do we behold the stranger amongst us not as 

an alien, but as a brother or sister in the human family, the family of God. St. Paul 

expounds on pan-human relation and brotherhood quite eloquently and concisely when 

addressing the Athenians with the following: “And He made from one man every nation 

of mankind to live on all the face of the earth, having determined their appointed times 

and the boundaries of their habitation, that they would seek God, if perhaps they 

might grope for Him and find Him, though He is not far from each one of us; for in Him 

we live and move and exist, as even some of your own poets have said, “For we also 

are His children.”(Acts 17:26-28) 

This is why Europe needs to bring Turkey into its Project and why Turkey needs to 

foster intercultural dialogue and tolerance in order to be accepted into the European 

Project. Europe should not see any religion that is tolerant of others as alien to itself. 

The great religions, like the European Project, can be a force that transcend 

nationalism and can even transcend nihilism and fundamentalism by focusing their 

faithful on what unites us as human beings, and by fostering a dialogue about what 

divides us. 

Indeed, it is not only non-Christians that Europe must encounter, but Christians who 

do not fit into the categories of Catholic or Protestant. The resurgence of the Orthodox 

Church in Eastern Europe since the fall of the Iron Curtain has truly been a marvel for 

the world to behold. The segmentation of Eastern Europe has led to fragmentation in 

many places. Not only does the center not hold; it is hardly discernable. Through this 

process, as nation states strive to re-establish themselves, it is the Orthodox Christian 

faith that has risen, even above economic indicators, to a new status that could not 

have been predicted even twenty years ago. 

One of the vital roles of our Ecumenical Patriarchate is to assist in the process of 

growth and expansion that is taking place in traditional Orthodox countries, by holding 

fast as the canonical norm for the worldwide Orthodox Church, over a quarter of a 

billion people around the globe. At this moment, we wish to inform you that in 
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October, at my invitation, all the Heads of the Orthodox Patriarchates and 

Autocephalous Churches will meet in order to discuss our common problems and to 

strengthen Pan-Orthodox unity and cooperation. Simultaneously, we will also 

concelebrate the two thousand years since the birth of the Apostle Paul. Whether it is 

by re-establishing the Church in Estonia, as it was before the Second World Ward, or 

helping the Ukrainian Nation and people on their course for self-determination in 

matters of national faith, our Ecumenical Patriarchate seeks not to advance nationalist, 

ethnophyletistic causes at the expense of any portion of a society. We uphold the 

canonical tradition of the Orthodox Church which seeks order without tyranny, liberty 

without license, and justice yoked to mercy and compassion. 

This is why in July we journeyed to Kyiv, Ukraine, at the invitation of President 

Yushchenko, in order to preside over the celebrations surrounding the one thousand 

and twentieth anniversary observance of the Christianization of Kievan Rus. Like all 

human societies, Ukraine presents remarkably complex political, cultural and social 

phenomena. The antiquity of Kievan civilization requires cultural sensitivities that often 

lack in a modern world that presses for immediate results. The Ecumenical Patriarchate 

possesses the institutional memory and fortitude to assist in the resolution of deep-

seated issues. Our active and vital participation is designed to enhance the process of 

self-determination within the broader context we have spoken of before: an ecosphere 

of communion. 

Your Excellencies, Honorable Members of the European Parliament: the Ecumenical 

Patriarchate stands ready to make vital contributions to the peace and prosperity of 

the European Union. We are prepared to partner with you in constructive dialogues 

such as this, and to lend willing ears to the concerns of the day. In this spirit, our 

Patriarchate for the past twenty-five years has been cultivating and developing 

academic dialogues with Islam and Judaism. We have realized many bilateral and tri-

lateral meetings. In early November in Athens, we will have our twelfth stage dialogue 

with Islam. Some of the issues we have examined together thus so far are: Common 

Humanitarian Ideals for Muslims and Christians, Peace and Justice, Youth and Values 

of Moderation, the Educational Systems in Islam and Christianity, Principles of Peaceful 

Co-existence etc. In our dialogues with Judaism some of the subjects that were 

discussed thus so far were: Continuity and Renewal, Religious Freedom and the 

Relationship Between Liberty and Religion, the Encounter of Orthodoxy and Judaism 

and Judaism with Modernity etc.  

Parallel to the aforementioned dialogues, we continue theological dialogues with 

theRoman Catholic, Anglican, Lutheran, and Reformed Churches. In October, at the 

invitation of the Pope, we will have the opportunity to address the twelfth General 

Ordinary Assembly of the Synod of Bishops at the Vatican. 

In summary, the Ecumenical Patriarchate is very active in the sphere of ecumenical 

dialogue with the purpose of contributing a better understanding of people, 
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reconciliation, peace, solidarity, and for the estrangement from fanaticism, hatred, and 

all forms of evil. 

We thank you for this singular opportunity to address you today, and we pray the 

abundant mercy of God and His blessing upon all your righteous endeavors. Please 

allow us from this honorable podium to offer our best wishes to the Muslim faithful 

around the globe for the upcoming Great Feast of Ramadan and also our best wishes 

to the Jewish faithful throughout the world for the upcoming Feast of Rosh Ha Shanah. 

We are all brothers and sisters with one heavenly Father and on this beautiful planet, 

which we are all responsible for, there is room for everyone, but there is no room for 

wars and killing of one another. 

We thank you once again for the great honor and privilege of addressing all of you 

here today. 
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As a purely spiritual institution, our Ecumenical Patriarchate embraces a truly global 

apostolate that strives to raise and broaden the consciousness of the human family – 

to bring understanding that we are all dwelling in the same house. At its most basic 

sense, this is the meaning of the word “ecumenical” – for the “oikoumene” is the 

inhabited world –the earth understood as a house in which all peoples, kindreds, tribes 

and languages dwell. 
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As a purely spiritual institution, our Ecumenical Patriarchate embraces a truly global 

apostolate that strives to raise and broaden the consciousness of the human family – 

to bring understanding that we are all dwelling in the same house. At its most basic 

sense, this is the meaning of the word “ecumenical” – for the “oikoumene” is the 

inhabited world –the earth understood as a house in which all peoples, kindreds, tribes 

and languages dwell. 

As is well known, the origins of our religious institution lie at the core of the Axial Age, 

deep in the history of the Christian Faith – with the earliest followers of Jesus Christ. 

Inasmuch as our See – our institutional center – shared the center and capital of the 

Christian Roman Empire, it became known as “ecumenical,” with certain privileges and 

responsibilities that it holds to this day. One of its chief responsibilities was for bringing 

the redemptive message of the Gospel to the world outside the Roman Empire. In the 

days before the exploratory age, most civilizations held such a bicameral view of the 

world as being “within” and “without.” The world was divided into two sectors: a 

hemisphere of civilization and a hemisphere of barbarism. In this history, we behold 

the grievous consequences of the alienation of human persons from one another. 
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As is well known, the origins of our religious institution lie at the core of the Axial Age, 

deep in the history of the Christian Faith – with the earliest followers of Jesus Christ. 

Inasmuch as our See – our institutional center – shared the center and capital of the 

Christian Roman Empire, it became known as “ecumenical,” with certain privileges and 

responsibilities that it holds to this day. One of its chief responsibilities was for bringing 

the redemptive message of the Gospel to the world outside the Roman Empire. In the 

days before the exploratory age, most civilizations held such a bicameral view of the 

world as being “within” and “without.” The world was divided into two sectors: a 

hemisphere of civilization and a hemisphere of barbarism. In this history, we behold 

the grievous consequences of the alienation of human persons from one another. 
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One of its chief responsibilities was for bringing the redemptive message of the Gospel 

to the world outside the Roman Empire. In the days before the exploratory age, most 

civilizations held such a bicameral view of the world as being “within” and “without.” 

The world was divided into two sectors: a hemisphere of civilization and a hemisphere 

of barbarism. 
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The Ecumenical Patriarchate has sailed across the waves of these centuries, navigating 

the storms and the doldrums of history. 
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The Ecumenical Patriarchate has sailed across the waves of these centuries, navigating 

the storms and the doldrums of history. For twenty centuries – through the Pax 

Romana, the Pax Christiana, the Pax Islamica, the Pax Ottomanica (all epochs marked 

by intercultural struggle, conflict and outright war) – the Ecumenical Patriarchate has 

continued as a lighthouse for the human family and the Christian Church. It is from the 

depths of our experience upon these deep waters of history that we offer to the 

contemporary world a timeless message of perennial human value. 
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Dialogue is necessary first and foremost because it is inherent in the nature of the 

human person. 
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Dialogue is necessary first and foremost because it is inherent in the nature of the 

human person. 

This is the principal message that we propose for your consideration today: that 

intercultural dialogue is at the very root of what it means to be a human being, for no 

one culture of the human family encompasses every human person. Without such 

dialogue, the differences in the human family are reduced to objectifications of the 

“other” and lead to abuse, conflict, persecution – a grand scale human suicide, for we 

are all ultimately one humanity. But where the differences between us move us to 

encounter one another and where that encounter is based in dialogue, there is 

reciprocal understanding and appreciation – even love 
 

P30: Address of His All.docx - 30:14 [Dialogue is necessary first an..]  (15:16)   (Super) 

Códigos: [Arg.humanista] [Pensamiento nuclear - Familia: Arquitectura ontológica]  

No memos 

 

Dialogue is necessary first and foremost because it is inherent in the nature of the 

human person. 

This is the principal message that we propose for your consideration today: that 

intercultural dialogue is at the very root of what it means to be a human being, for no 

one culture of the human family encompasses every human person. Without such 

dialogue, the differences in the human family are reduced to objectifications of the 

“other” and lead to abuse, conflict, persecution – a grand scale human suicide, for we 

are all ultimately one humanity. But where the differences between us move us to 

encounter one another and where that encounter is based in dialogue, there is 

reciprocal understanding and appreciation – even love. 
 

P30: Address of His All.docx - 30:74 [But where the differences betw..]  (16:16)   (Super) 

Códigos: [Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 

 

But where the differences between us move us to encounter one another and where 

that encounter is based in dialogue, there is reciprocal understanding and appreciation 

– even love. 
 

P30: Address of His All.docx - 30:77 [Just as Plato sought the perfe..]  (18:18)   (Super) 

Códigos: [Persona humana - Familia: Arquitectura ontológica]  

No memos 
 

Just as Plato sought the perfect society by looking at the condition “writ large” of the 

human person, so we must discover in the human person the very qualities that will 

enable us to transcend division and achieve – not mere unions of cooperation, but the 

fundamental unity that links every person to one another. 
 

P30: Address of His All.docx - 30:22 [For dialogue to be effective, ..]  (20:20)   (Super) 
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Códigos: [Arg.humanista] [Persona humana - Familia: Arquitectura ontológica]  

No memos 

 

For dialogue to be effective, to be transformative in bringing about core change in 

persons, it cannot be done on the basis of“subject” and “object.” The value of the 

“other” must be absolute – without objectification; so that each party is apprehended 

in the fullness of their being. 
 

P30: Address of His All.docx - 30:144 [For dialogue to be effective, ..]  (20:22)   (Super) 

Códigos: [Pensamiento nuclear - Familia: Arquitectura ontológica]  

No memos 

 

For dialogue to be effective, to be transformative in bringing about core change in 

persons, it cannot be done on the basis of“subject” and “object.” The value of the 

“other” must be absolute – without objectification; so that each party is apprehended 

in the fullness of their being. 

For Orthodox Christians, the icon, or image, stands not only as an acme of human 

aesthetic accomplishment, but as a tangible reminder of this perennial truth. As in 

every painting – religious or not and notwithstanding the talent of the artist– the 

object presents as two dimensional. Yet, for Orthodox Christians, an icon is no mere 

religious painting – and it is not, by definition, a religious object. Indeed, it is a subject 

with which the viewer, the worshipper, enters into wordless dialogue through the sense 

of sight. For an Orthodox Christian, the encounter with the icon is an act of communion 

with the person represented in the icon. How much more should our encounters with 

living icons – persons made in the image and likeness of God – be acts of communion! 

In order for our dialogue to become more than mere cultural exchange, there must be 

a more profound understanding of the absolute interdependence – not merely of states 

and political and economic actors – but the interdependence of every single human 

person with every other single human person. And such a valuation must be made 

regardless of any commonality of race, religion, language ethnicity, national origin, or 

any of the benchmarks by which we seek self identification and self identity. And in a 

world of billions of persons, how is such inter-connectedness possible?  
 

P30: Address of His All.docx - 30:23 [For Orthodox Christians, the i..]  (21:21)   (Super) 

Códigos: [Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica] [Particularidad 

dogma referencial - Familia: Arquitectura ontológica]  

Memo: [Nocion de icono]  

 

For Orthodox Christians, the icon, or image, stands not only as an acme of human 

aesthetic accomplishment, but as a tangible reminder of this perennial truth. As in 

every painting – religious or not and notwithstanding the talent of the artist– the 

object presents as two dimensional. Yet, for Orthodox Christians, an icon is no mere 

religious painting – and it is not, by definition, a religious object. Indeed, it is a subject 

with which the viewer, the worshipper, enters into wordless dialogue through the sense 

of sight. For an Orthodox Christian, the encounter with the icon is an act of communion 

with the person represented in the icon. How much more should our encounters with 

living icons – persons made in the image and likeness of God – be acts of communion! 
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P30: Address of His All.docx - 30:79 [In order for our dialogue to b..]  (22:22)   (Super) 

Códigos: [Persona humana - Familia: Arquitectura ontológica]  

No memos 

 

In order for our dialogue to become more than mere cultural exchange, there must be 

a more profound understanding of the absolute interdependence – not merely of states 

and political and economic actors – but the interdependence of every single human 

person with every other single human person.  
 

P30: Address of His All.docx - 30:24 [In order for our dialogue to b..]  (22:22)   (Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica] [Principios morales y éticos]  

No memos 

 

In order for our dialogue to become more than mere cultural exchange, there must be 

a more profound understanding of the absolute interdependence – not merely of states 

and political and economic actors – but the interdependence of every single human 

person with every other single human person. And such a valuation must be made 

regardless of any commonality of race, religion, language ethnicity, national origin, or 

any of the benchmarks by which we seek self identification and self identity. And in a 

world of billions of persons, how is such inter-connectedness possible?  
 

P30: Address of His All.docx - 30:80 [Indeed, there is no possible w..]  (23:23)   (Super) 

Códigos: [Imago Dei - Familia: Arquitectura ontológica] [Persona humana - Familia: 

Arquitectura ontológica]  

No memos 

 

Indeed, there is no possible way to link with every human person – this is a property 

that we would ascribe to the Divine. 
 

P30: Address of His All.docx - 30:26 [Thus it is that the Ecumenical..]  (24:24)   (Super) 

Códigos: [Percepción y narrativa cristiana - Familia: Arquitectura ontológica]  

No memos 

 

Thus it is that the Ecumenical Patriarchate – in keeping with our own sense of 

responsibility for the house, the oikos of the world and all who dwell therein, has for 

decades championed the cause of the environment, calling attention to ecological 

crises around the globe. 
 

P30: Address of His All.docx - 30:81 [Thus it is that the Ecumenical..]  (24:24)   (Super) 

Códigos: [Defensa y aclaración del mensaje cristiano - Familia: Arquitectura ontológica] 

[Iglesia - Familia: Arquitectura ontológica] [Orthodoxy has its response: “r.. - Familia: Arquitectura 

ontológica]  

No memos 
 

Thus it is that the Ecumenical Patriarchate – in keeping with our own sense of 

responsibility for the house, the oikos of the world and all who dwell therein, has for 

decades championed the cause of the environment, calling attention to ecological 

crises around the globe. And we engage this ministry without regard to self interest. As 

you know so well, our Patriarchate is not a“national” Church, but rather the 

fundamental canonical expression of the ecumenical dimensions of the Gospel 

message, and of its analogous responsibility within the life of the Church. This is the 
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deeper reason that the Church Fathers and the Councils have given it the name, 

“Ecumenical.” The loving care of the Church of Constantinople exceeds any linguistic, 

cultural, ethnic and even religious definition, as She seeks to serve all peoples. 

Although firmly rooted in particular history – as any other institution is – the 

Ecumenical Patriarchate transcends historical categories in Her perennial mission of 

service. 
 

P30: Address of His All.docx - 30:27 [And we engage this ministry wi..]  (24:24)   (Super) 

Códigos: [Visión histórica-tradicional - Familia: Arquitectura ontológica]  

No memos 

 

And we engage this ministry without regard to self interest. As you know so well, our 

Patriarchate is not a“national” Church, but rather the fundamental canonical expression 

of the ecumenical dimensions of the Gospel message, and of its analogous 

responsibility within the life of the Church. This is the deeper reason that the Church 

Fathers and the Councils have given it the name, “Ecumenical.” The loving care of the 

Church of Constantinople exceeds any linguistic, cultural, ethnic and even religious 

definition, as She seeks to serve all peoples. Although firmly rooted in particular 

history – as any other institution is – the Ecumenical Patriarchate transcends historical 

categories in Her perennial mission of service. 
 

P30: Address of His All.docx - 30:82 [This is the deeper reason that..]  (24:24)   (Super) 

Códigos: [Patrística - Familia: Arquitectura ontológica]  

No memos 
 

This is the deeper reason that the Church Fathers and the Councils have given it the 

name, “Ecumenical.”  
 

P30: Address of His All.docx - 30:28 [In our service to the environm..]  (25:25)   (Super) 

Códigos: [Percepción y narrativa cristiana - Familia: Arquitectura ontológica]  

No memos 

 

In our service to the environment, we have to date sponsored seven scientific 

symposiums that bring together a host of disciplines. The genesis of our initiative grew 

on the island that gave humanity the Apocalypse, Book of Revelation, the sacred island 

of Patmos in the Aegean Sea. And it was in the Aegean that we commenced, in 1995, 

an ambitious program of integrating current scientific knowledge about the oceans with 

the spiritual approach of the world's religions to water, particularly the world's oceans. 
 

P30: Address of His All.docx - 30:29 [The genesis of our initiative ..]  (25:25)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

The genesis of our initiative grew on the island that gave humanity the Apocalypse, 

Book of Revelation, the sacred island of Patmos in the Aegean Sea. 
 

P30: Address of His All.docx - 30:83 [the sacred island of Patmos in..]  (25:25)   (Super) 

Códigos: [Territorialidad - Familia: Arquitectura ontológica]  

No memos 

 

the sacred island of Patmos in the Aegean Sea. And it was in the Aegean that we 

commenced, in 1995, an ambitious program of integrating current scientific knowledge 
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about the oceans with the spiritual approach of the world's religions to water, 

particularly the world's oceans. 
 

P30: Address of His All.docx - 30:30 [And it was in the Aegean that ..]  (25:25)   (Super) 

Códigos: [Papel de la religión - Familia: Arquitectura ontológica] [Reconocimiento otros 

saberes y creencias]  

No memos 

 

And it was in the Aegean that we commenced, in 1995, an ambitious program of 

integrating current scientific knowledge about the oceans with the spiritual approach of 

the world's religions to water, particularly the world's oceans. 
 

P30: Address of His All.docx - 30:31 [In 1997, we pursued our ecolog..]  (26:26)   (Super) 

Códigos: [Percepción y narrativa cristiana - Familia: Arquitectura ontológica] [Visión histórica-

tradicional - Familia: Arquitectura ontológica]  

No memos 

 

In 1997, we pursued our ecological odyssey on the Black Sea, where in a journey of 

over 1,000 nautical miles, through the lands and seas of 2,500 years of Greek colonies 

and the Roman, Byzantine and Ottoman Empires, we ended in Thessaloniki, the 

cultural capital of Europe for that year. Currently in the City (Istanbul) we are 

experiencing great joy and enthusiasm as we are all preparing for its celebration as the 

European Capital of Culture in the year 2010. The City, which has a long history, was a 

crossroads for gatherings of people and served as a place of cohabitation of diverse 

religions and cultures. 
 

P30: Address of His All.docx - 30:84 [In 1997, we pursued our ecolog..]  (26:26)   (Super) 

Códigos: [Territorialidad - Familia: Arquitectura ontológica]  

No memos 

 

In 1997, we pursued our ecological odyssey on the Black Sea, where in a journey of 

over 1,000 nautical miles, through the lands and seas of 2,500 years of Greek colonies 

and the Roman, Byzantine and Ottoman Empires, we ended in Thessaloniki, the 

cultural capital of Europe for that year. Currently in the City (Istanbul) we are 

experiencing great joy and enthusiasm as we are all preparing for its celebration as the 

European Capital of Culture in the year 2010. The City, which has a long history, was a 

crossroads for gatherings of people and served as a place of cohabitation of diverse 

religions and cultures. This past week, we attended a luncheon hosted by the Prime 

Minister of Turkey in honor of the Prime Minister of Spain. As it is public knowledge, 

both are co-sponsors of the Alliance of Civilizations under the auspices of the United 

Nations. We heard their wonderful speeches which were harmonious with the 

diachronic tolerant spirit our City. Since Thessaloniki was the Culture Capital of Europe, 

we have traversed the Danube, the Adriatic Sea, the Baltic Sea, the Amazon, the Arctic 

Sea, and we are making preparations even now to sail the Nile in Egypt and to the 

Mississippi River in the United States. 
 

P30: Address of His All.docx - 30:86 [Through all of these remarkabl..]  (27:28)   (Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica]  

No memos 

 

Through all of these remarkable symposiums, we have brought together into dialogue 
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disciplines that hitherto had understood themselves as being unrelated to one another. 

Through their communing together in dialogue, scientists and theologians, politicians 

and philosophers, businessmen and educators have found common ground for 

understanding and practical programs that lead to solutions. Just as intercultural 

dialogue strives to reconcile forces and groups that may believe they are in opposition, 

so does our Ecumenical Patriarchate seek to unite seeming opposites. 

In the final analysis, however what we seek is not only an ongoing dialogue that is 

serviceable to practical necessities, but also one that raises human consciousness. 

While we strive to find answers to ecological concerns and crises, we also bring the 

participants into a more comprehensive sense of themselves as belonging to and 

relating to a greater whole. We seek to embrace the ecosphere of human existence not 

as an object to be controlled, but as a fellow-struggler on the path of increase and 

improvement. As the Apostle Paul, whose 2000 year legacy both the Orthodox and the 

Roman Catholic Churches are celebrating this year, says in one of his most famous 

epistles: 
 

P30: Address of His All.docx - 30:145 [In the final analysis, however..]  (28:30)   (Super) 

Códigos: [Pensamiento nuclear - Familia: Arquitectura ontológica]  

No memos 

 

In the final analysis, however what we seek is not only an ongoing dialogue that is 

serviceable to practical necessities, but also one that raises human consciousness. 

While we strive to find answers to ecological concerns and crises, we also bring the 

participants into a more comprehensive sense of themselves as belonging to and 

relating to a greater whole. We seek to embrace the ecosphere of human existence not 

as an object to be controlled, but as a fellow-struggler on the path of increase and 

improvement. As the Apostle Paul, whose 2000 year legacy both the Orthodox and the 

Roman Catholic Churches are celebrating this year, says in one of his most famous 

epistles: 

For we know that until now, the whole of creation groans with us and shares our birth 

pangs. (Romans 8:22) 

Every ecosystem on this planet is like a nation – by definition limited to a place. The 

estuary is not the tundra, nor is the savanna the desert. But like every culture, every 

ecosystem will have an effect that goes beyond far beyond its natural – or in the case 

of cultures, national, boundaries. And when we understand that every ecosystem is 

part of the singular ecosphere that is inhabited by every living breath that fills the 

world, then do we grasp the interconnectedness, the powerful communion of all life, 

and our true interdependency on one another. Without such an understanding, we are 

led to ecocide, the self-destruction of the one ecosphere that sustains all human 

existence.  
 

P30: Address of His All.docx - 30:87 [We seek to embrace the ecosphe..]  (28:29)   (Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica]  

No memos 
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We seek to embrace the ecosphere of human existence not as an object to be 

controlled, but as a fellow-struggler on the path of increase and improvement. As the 

Apostle Paul, whose 2000 year legacy both the Orthodox and the Roman Catholic 

Churches are celebrating this year, says in one of his most famous epistles: 

For we know that until now, the whole of creation groans with us and shares our birth 

pangs. (Romans 8:22) 
 

P30: Address of His All.docx - 30:36 [Apostle Paul, whose 2000 year ..]  (28:29)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

Apostle Paul, whose 2000 year legacy both the Orthodox and the Roman Catholic 

Churches are celebrating this year, says in one of his most famous epistles: 

For we know that until now, the whole of creation groans with us and shares our birth 

pangs. (Romans 8:22) 
 

P30: Address of His All.docx - 30:138 [Every ecosystem on this planet..]  (30:30)   (Super) 

Códigos: [Lenguaje simbólico, metafórico, alegórico - Familia: Arquitectura ontológica]  

No memos 

 

Every ecosystem on this planet is like a nation – by definition limited to a place. The 

estuary is not the tundra, nor is the savanna the desert. But like every culture, every 

ecosystem will have an effect that goes beyond far beyond its natural – or in the case 

of cultures, national, boundaries. And when we understand that every ecosystem is 

part of the singular ecosphere that is inhabited by every living breath that fills the 

world, then do we grasp the interconnectedness, the powerful communion of all life, 

and our true interdependency on one another. Without such an understanding, we are 

led to ecocide, the self-destruction of the one ecosphere that sustains all human 

existence.  
 

P30: Address of His All.docx - 30:40 [As an institution, the Ecumeni..]  (31:31)   (Super) 

Códigos: [Lenguaje simbólico, metafórico, alegórico - Familia: Arquitectura ontológica]  

No memos 

 

As an institution, the Ecumenical Patriarchate has lived as a relatively small ecosystem 

within a much larger culture for centuries. Out of this long experience, allow us to 

suggest the most important practical characteristic that enables the work of 

intercultural dialogue to succeed. 
 

P30: Address of His All.docx - 30:39 [As an institution, the Ecumeni..]  (31:33)   (Super) 

Códigos: [Defensa y aclaración del mensaje cristiano - Familia: Arquitectura ontológica] 

[Denuncia y crítica]  

No memos 

 

As an institution, the Ecumenical Patriarchate has lived as a relatively small ecosystem 

within a much larger culture for centuries. Out of this long experience, allow us to 

suggest the most important practical characteristic that enables the work of 
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intercultural dialogue to succeed. 

Chiefly and above all, there must be respect for the rights of the minority within every 

majority. When and where the rights of the minority are observed, the society will for 

the most part be just and tolerant. In any culture, one segment will always be 

dominant – whether that dominance is based on race, religion or any other category. 

Segmentation is inevitable in our diverse world. What we seek to end is fragmentation! 

Societies that are built upon exclusion and repression cannot last. Or as the divine 

Prince of Peace said: 

Every kingdom divided against itself is brought to desolation; and every city or house 

divided against itself shall not stand. (St. Matthew 12:25). 
 

P30: Address of His All.docx - 30:139 [Chiefly and above all, there m..]  (32:85)   (Super) 

Códigos: [Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 
 

Chiefly and above all, there must be respect for the rights of the minority within every 

majority. When and where the rights of the minority are observed, the society will for 

the most part be just and tolerant. In any culture, one segment will always be 

dominant – whether that dominance is based on race, religion or any other category. 

Segmentation is inevitable in our diverse world. What we seek to end is fragmentation! 

Societies that are built upon exclusion and repression cannot last. Or as the divine 

Prince of Peace said: 

Every kingdom divided against itself is brought to desolation; and every city or house 

divided against itself shall not stand. (St. Matthew 12:25). 

And this holds true for the European Union as well. As the EU has expanded, there 

have been severe challenges to the sense of what the EU really is. From the countries 

of the former Soviet Bloc, we see from some a headlong rush to embrace the EU – in 

many ways hoping for the economic benefactions; but we also see from others 

reticence and even resentment. From our own country, Turkey, we perceive both a 

welcome to a new economic and trading partner, but we also feel the hesitation that 

comes from embracing, as an equal, a country that is predominantly Muslim. And yet 

Europe is filled with millions of Muslims who have come here from all sorts of 

backgrounds and causations; just as Europe would still be filled with Jews, had it not 

been for the horrors of the Second World War.  

Our counsel to all is to recognize that only when we embrace the fullness of shared 

presence within the ecosphere of human existence, are we then able to face the 

“otherness” of those around us –majority or minority – with a true sense of the 

consanguinity of the human family. Then do we behold the stranger amongst us not as 

an alien, but as a brother or sister in the human family, the family of God. St. Paul 

expounds on pan-human relation and brotherhood quite eloquently and concisely when 
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addressing the Athenians with the following: “And He made from one man every nation 

of mankind to live on all the face of the earth, having determined their appointed times 

and the boundaries of their habitation, that they would seek God, if perhaps they 

might grope for Him and find Him, though He is not far from each one of us; for in Him 

we live and move and exist, as even some of your own poets have said, “For we also 

are His children.”(Acts 17:26-28) 

This is why Europe needs to bring Turkey into its Project and why Turkey needs to 

foster intercultural dialogue and tolerance in order to be accepted into the European 

Project. Europe should not see any religion that is tolerant of others as alien to itself. 

The great religions, like the European Project, can be a force that transcend 

nationalism and can even transcend nihilism and fundamentalism by focusing their 

faithful on what unites us as human beings, and by fostering a dialogue about what 

divides us. 

Indeed, it is not only non-Christians that Europe must encounter, but Christians who 

do not fit into the categories of Catholic or Protestant. The resurgence of the Orthodox 

Church in Eastern Europe since the fall of the Iron Curtain has truly been a marvel for 

the world to behold. The segmentation of Eastern Europe has led to fragmentation in 

many places. Not only does the center not hold; it is hardly discernable. Through this 

process, as nation states strive to re-establish themselves, it is the Orthodox Christian 

faith that has risen, even above economic indicators, to a new status that could not 

have been predicted even twenty years ago. 

One of the vital roles of our Ecumenical Patriarchate is to assist in the process of 

growth and expansion that is taking place in traditional Orthodox countries, by holding 

fast as the canonical norm for the worldwide Orthodox Church, over a quarter of a 

billion people around the globe. At this moment, we wish to inform you that in 

October, at my invitation, all the Heads of the Orthodox Patriarchates and 

Autocephalous Churches will meet in order to discuss our common problems and to 

strengthen Pan-Orthodox unity and cooperation. Simultaneously, we will also 

concelebrate the two thousand years since the birth of the Apostle Paul. Whether it is 

by re-establishing the Church in Estonia, as it was before the Second World Ward, or 

helping the Ukrainian Nation and people on their course for self-determination in 

matters of national faith, our Ecumenical Patriarchate seeks not to advance nationalist, 

ethnophyletistic causes at the expense of any portion of a society. We uphold the 

canonical tradition of the Orthodox Church which seeks order without tyranny, liberty 

without license, and justice yoked to mercy and compassion. 

This is why in July we journeyed to Kyiv, Ukraine, at the invitation of President 

Yushchenko, in order to preside over the celebrations surrounding the one thousand 

and twentieth anniversary observance of the Christianization of Kievan Rus. Like all 

human societies, Ukraine presents remarkably complex political, cultural and social 

phenomena. The antiquity of Kievan civilization requires cultural sensitivities that often 
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lack in a modern world that presses for immediate results. The Ecumenical Patriarchate 

possesses the institutional memory and fortitude to assist in the resolution of deep-

seated issues. Our active and vital participation is designed to enhance the process of 

self-determination within the broader context we have spoken of before: an ecosphere 

of communion. 

Your Excellencies, Honorable Members of the European Parliament: the Ecumenical 

Patriarchate stands ready to make vital contributions to the peace and prosperity of 

the European Union. We are prepared to partner with you in constructive dialogues 

such as this, and to lend willing ears to the concerns of the day. In this spirit, our 

Patriarchate for the past twenty-five years has been cultivating and developing 

academic dialogues with Islam and Judaism. We have realized many bilateral and tri-

lateral meetings. In early November in Athens, we will have our twelfth stage dialogue 

with Islam. Some of the issues we have examined together thus so far are: Common 

Humanitarian Ideals for Muslims and Christians, Peace and Justice, Youth and Values 

of Moderation, the Educational Systems in Islam and Christianity, Principles of Peaceful 

Co-existence etc. In our dialogues with Judaism some of the subjects that were 

discussed thus so far were: Continuity and Renewal, Religious Freedom and the 

Relationship Between Liberty and Religion, the Encounter of Orthodoxy and Judaism 

and Judaism with Modernity etc.  

Parallel to the aforementioned dialogues, we continue theological dialogues with 

theRoman Catholic, Anglican, Lutheran, and Reformed Churches. In October, at the 

invitation of the Pope, we will have the opportunity to address the twelfth General 

Ordinary Assembly of the Synod of Bishops at the Vatican.  

In summary, the Ecumenical Patriarchate is very active in the sphere of ecumenical 

dialogue with the purpose of contributing a better understanding of people, 

reconciliation, peace, solidarity, and for the estrangement from fanaticism, hatred, and 

all forms of evil.  

We thank you for this singular opportunity to address you today, and we pray the 

abundant mercy of God and His blessing upon all your righteous endeavors. Please 

allow us from this honorable podium to offer our best wishes to the Muslim faithful 

around the globe for the upcoming Great Feast of Ramadan and also our best wishes 

to the Jewish faithful throughout the world for the upcoming Feast of Rosh Ha Shanah. 

We are all brothers and sisters with one heavenly Father and on this beautiful planet, 

which we are all responsible for, there is room for everyone, but there is no room for 

wars and killing of one another. 

We thank you once again for the great honor and privilege of addressing all of you 

here today. 

In particular, we express our gratitude to an old friend of ours, his Excellency Hans-

Gert Pöttering,President of the European Parliament.We likewise express our sincerest 
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appreciation for the extraordinary honor to address the Plenary of the European 

Parliament, especially on this occasion that commemorates the European Year of 

Intercultural Dialogue. 

As a purely spiritual institution, our Ecumenical Patriarchate embraces a truly global 

apostolate that strives to raise and broaden the consciousness of the human family – 

to bring understanding that we are all dwelling in the same house. At its most basic 

sense, this is the meaning of the word “ecumenical” – for the “oikoumene” is the 

inhabited world –the earth understood as a house in which all peoples, kindreds, tribes 

and languages dwell. 

As is well known, the origins of our religious institution lie at the core of the Axial Age, 

deep in the history of the Christian Faith – with the earliest followers of Jesus Christ. 

Inasmuch as our See – our institutional center – shared the center and capital of the 

Christian Roman Empire, it became known as “ecumenical,” with certain privileges and 

responsibilities that it holds to this day. One of its chief responsibilities was for bringing 

the redemptive message of the Gospel to the world outside the Roman Empire. In the 

days before the exploratory age, most civilizations held such a bicameral view of the 

world as being “within” and “without.” The world was divided into two sectors: a 

hemisphere of civilization and a hemisphere of barbarism. In this history, we behold 

the grievous consequences of the alienation of human persons from one another. 

Today, when we have the technological means to transcend the horizon of our own 

cultural self-awareness, we nevertheless continue to witness the terrible effects of 

human fragmentation. Tribalism, fundamentalism, and phyletism – which is extreme 

nationalism without regard to the rights of the other – all these contribute to the 

ongoing list of atrocities that give pause to our claims of being civilized in the first 

place. 

And yet, even with tides of trade, migrations and expansions of peoples, religious 

upheavals and revivals, and great geopolitical movements, the deconstruction of rigid 

and monolithic self-understandings of past centuries has yet to find a permanent 

harbor. The Ecumenical Patriarchate has sailed across the waves of these centuries, 

navigating the storms and the doldrums of history. For twenty centuries – through the 

Pax Romana, the Pax Christiana, the Pax Islamica, the Pax Ottomanica (all epochs 

marked by intercultural struggle, conflict and outright war) – the Ecumenical 

Patriarchate has continued as a lighthouse for the human family and the Christian 

Church. It is from the depths of our experience upon these deep waters of history that 

we offer to the contemporary world a timeless message of perennial human value. 

Today, the ecumenical scope of our Patriarchate extends far beyond the boundaries of 

its physical presence at the cusp of Europe and Asia, in the same City we have 

inhabited for the seventeen centuries since her founding. Though small in quantity, the 

extensive quality of our experience brings us before this august assembly today, in 
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order to share from that experience on the necessity of intercultural dialogue, a lofty 

and timely ideal for the contemporary world. 

As you yourselves have said – in this most esteemed body’s own words: 

At the heart of the European project, it is important to provide the means for 

intercultural dialogue and dialogue between citizens to strengthen respect for cultural 

diversity and deal with the complex reality in our societies and the coexistence of 

different cultural identities and beliefs. (Decision No 1983/2006 of EP and CEU) 

And we would humbly supplement this noble statement, as we did last year in our 

address to the Plenary of the Parliamentary Assembly of the Council of Europe, in 

Strasburg. 

Dialogue is necessary first and foremost because it is inherent in the nature of the 

human person. 

This is the principal message that we propose for your consideration today: that 

intercultural dialogue is at the very root of what it means to be a human being, for no 

one culture of the human family encompasses every human person. Without such 

dialogue, the differences in the human family are reduced to objectifications of the 

“other” and lead to abuse, conflict, persecution – a grand scale human suicide, for we 

are all ultimately one humanity. But where the differences between us move us to 

encounter one another and where that encounter is based in dialogue, there is 

reciprocal understanding and appreciation – even love. 

In the past fifty years, our human family has experienced leaps of technological 

achievement undreamed of by our forebears. Many have trusted that this kind of 

advancement will bridge the divides that fragment the human condition. As if, our 

achievements had given us the power to overcome the fundamental realities of our 

moral and – may I say – our spiritual condition. Yet, despite every conceivable benefit 

and technological skill –skill that seems to outstrip our anthropological wit, we still 

behold the universal banes of hunger, thirst, war, persecution, injustice, planned 

misery, intolerance, fanaticism and prejudice. 

Amidst this cycle that cannot seem to be broken, the significance of the “European 

Project” cannot be underestimated. It is one of the hallmarks of the European Union 

that has succeeded in promoting mutual, peaceful and productive co-existence 

between nation states that less than seventy years ago were drenched in a bloody 

conflict that could have destroyed the legacy of Europe for the ages. Through the 

Council of Europe, nearly a billion persons in forty seven nations work to find means of 

integration and cooperation at every level of human interaction. But the concept of 

“nation state” is by no means coextensive with and inclusive of the human condition. 

Nations can provide systems of economics and justice, methodologies of security and 

interdependence, but the sum of every part of a society never reaches the whole of the 

individual. Just as Plato sought the perfect society by looking at the condition “writ 
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large” of the human person, so we must discover in the human person the very 

qualities that will enable us to transcend division and achieve – not mere unions of 

cooperation, but the fundamental unity that links every person to one another. 

Here, in this great hall of assembly of the Parliament, you strive to make possible the 

relationships between states and political realities that make reconciliation between 

persons possible. Thus you have recognized the importance of intercultural dialogue, 

especially at a time in the history of Europe when transformations are taking place in 

every country and along every societal boundary. Great tidal forces of conflict, and 

economic security and opportunity have shifted populations around the globe. Of 

necessity then, persons of differing cultural, ethnic, religious and national origin find 

themselves in close proximity. In some cases, populations are excluded from the 

broader societal context. In some cases, the same populations shun the greater whole 

and close themselves off from the dominant society. But in either case, as we engage 

in dialogue, it must not be a mere academic exercise in mutual appreciation. 

For dialogue to be effective, to be transformative in bringing about core change in 

persons, it cannot be done on the basis of“subject” and “object.” The value of the 

“other” must be absolute – without objectification; so that each party is apprehended 

in the fullness of their being. 

For Orthodox Christians, the icon, or image, stands not only as an acme of human 

aesthetic accomplishment, but as a tangible reminder of this perennial truth. As in 

every painting – religious or not and notwithstanding the talent of the artist– the 

object presents as two dimensional. Yet, for Orthodox Christians, an icon is no mere 

religious painting – and it is not, by definition, a religious object. Indeed, it is a subject 

with which the viewer, the worshipper, enters into wordless dialogue through the sense 

of sight. For an Orthodox Christian, the encounter with the icon is an act of communion 

with the person represented in the icon. How much more should our encounters with 

living icons – persons made in the image and likeness of God – be acts of communion! 

In order for our dialogue to become more than mere cultural exchange, there must be 

a more profound understanding of the absolute interdependence – not merely of states 

and political and economic actors – but the interdependence of every single human 

person with every other single human person. And such a valuation must be made 

regardless of any commonality of race, religion, language ethnicity, national origin, or 

any of the benchmarks by which we seek self identification and self identity. And in a 

world of billions of persons, how is such inter-connectedness possible? 

Indeed, there is no possible way to link with every human person – this is a property 

that we would ascribe to the Divine. However, there is a way of understanding the 

universe in which we live as being shared by all – a plane of existence that spans the 

reality of every human person – an ecosphere that contains us all. 

Thus it is that the Ecumenical Patriarchate – in keeping with our own sense of 
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responsibility for the house, the oikos of the world and all who dwell therein, has for 

decades championed the cause of the environment, calling attention to ecological 

crises around the globe. And we engage this ministry without regard to self interest. As 

you know so well, our Patriarchate is not a“national” Church, but rather the 

fundamental canonical expression of the ecumenical dimensions of the Gospel 

message, and of its analogous responsibility within the life of the Church. This is the 

deeper reason that the Church Fathers and the Councils have given it the name, 

“Ecumenical.” The loving care of the Church of Constantinople exceeds any linguistic, 

cultural, ethnic and even religious definition, as She seeks to serve all peoples. 

Although firmly rooted in particular history – as any other institution is – the 

Ecumenical Patriarchate transcends historical categories in Her perennial mission of 

service. 

In our service to the environment, we have to date sponsored seven scientific 

symposiums that bring together a host of disciplines. The genesis of our initiative grew 

on the island that gave humanity the Apocalypse, Book of Revelation, the sacred island 

of Patmos in the Aegean Sea. And it was in the Aegean that we commenced, in 1995, 

an ambitious program of integrating current scientific knowledge about the oceans with 

the spiritual approach of the world's religions to water, particularly the world's oceans. 

In 1997, we pursued our ecological odyssey on the Black Sea, where in a journey of 

over 1,000 nautical miles, through the lands and seas of 2,500 years of Greek colonies 

and the Roman, Byzantine and Ottoman Empires, we ended in Thessaloniki, the 

cultural capital of Europe for that year. Currently in the City (Istanbul) we are 

experiencing great joy and enthusiasm as we are all preparing for its celebration as the 

European Capital of Culture in the year 2010. The City, which has a long history, was a 

crossroads for gatherings of people and served as a place of cohabitation of diverse 

religions and cultures. This past week, we attended a luncheon hosted by the Prime 

Minister of Turkey in honor of the Prime Minister of Spain. As it is public knowledge, 

both are co-sponsors of the Alliance of Civilizations under the auspices of the United 

Nations. We heard their wonderful speeches which were harmonious with the 

diachronic tolerant spirit our City. Since Thessaloniki was the Culture Capital of Europe, 

we have traversed the Danube, the Adriatic Sea, the Baltic Sea, the Amazon, the Arctic 

Sea, and we are making preparations even now to sail the Nile in Egypt and to the 

Mississippi River in the United States. 

Through all of these remarkable symposiums, we have brought together into dialogue 

disciplines that hitherto had understood themselves as being unrelated to one another. 

Through their communing together in dialogue, scientists and theologians, politicians 

and philosophers, businessmen and educators have found common ground for 

understanding and practical programs that lead to solutions. Just as intercultural 

dialogue strives to reconcile forces and groups that may believe they are in opposition, 

so does our Ecumenical Patriarchate seek to unite seeming opposites. 
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In the final analysis, however what we seek is not only an ongoing dialogue that is 

serviceable to practical necessities, but also one that raises human consciousness. 

While we strive to find answers to ecological concerns and crises, we also bring the 

participants into a more comprehensive sense of themselves as belonging to and 

relating to a greater whole. We seek to embrace the ecosphere of human existence not 

as an object to be controlled, but as a fellow-struggler on the path of increase and 

improvement. As the Apostle Paul, whose 2000 year legacy both the Orthodox and the 

Roman Catholic Churches are celebrating this year, says in one of his most famous 

epistles: 

For we know that until now, the whole of creation groans with us and shares our birth 

pangs. (Romans 8:22) 

Every ecosystem on this planet is like a nation – by definition limited to a place. The 

estuary is not the tundra, nor is the savanna the desert. But like every culture, every 

ecosystem will have an effect that goes beyond far beyond its natural – or in the case 

of cultures, national, boundaries. And when we understand that every ecosystem is 

part of the singular ecosphere that is inhabited by every living breath that fills the 

world, then do we grasp the interconnectedness, the powerful communion of all life, 

and our true interdependency on one another. Without such an understanding, we are 

led to ecocide, the self-destruction of the one ecosphere that sustains all human 

existence. 

Thus it is that we come before you today, highlighting this Year of Intercultural 

Dialogue, bringing parables from the natural world to affirm your transcendent human 

values. As an institution, the Ecumenical Patriarchate has lived as a relatively small 

ecosystem within a much larger culture for centuries. Out of this long experience, allow 

us to suggest the most important practical characteristic that enables the work of 

intercultural dialogue to succeed. 

Chiefly and above all, there must be respect for the rights of the minority within every 

majority. When and where the rights of the minority are observed, the society will for 

the most part be just and tolerant. In any culture, one segment will always be 

dominant – whether that dominance is based on race, religion or any other category. 

Segmentation is inevitable in our diverse world. What we seek to end is fragmentation! 

Societies that are built upon exclusion and repression cannot last. Or as the divine 

Prince of Peace said: 

Every kingdom divided against itself is brought to desolation; and every city or house 

divided against itself shall not stand. (St. Matthew 12:25). 

And this holds true for the European Union as well. As the EU has expanded, there 

have been severe challenges to the sense of what the EU really is. From the countries 

of the former Soviet Bloc, we see from some a headlong rush to embrace the EU – in 

many ways hoping for the economic benefactions; but we also see from others 
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reticence and even resentment. From our own country, Turkey, we perceive both a 

welcome to a new economic and trading partner, but we also feel the hesitation that 

comes from embracing, as an equal, a country that is predominantly Muslim. And yet 

Europe is filled with millions of Muslims who have come here from all sorts of 

backgrounds and causations; just as Europe would still be filled with Jews, had it not 

been for the horrors of the Second World War. 

Our counsel to all is to recognize that only when we embrace the fullness of shared 

presence within the ecosphere of human existence, are we then able to face the 

“otherness” of those around us –majority or minority – with a true sense of the 

consanguinity of the human family. Then do we behold the stranger amongst us not as 

an alien, but as a brother or sister in the human family, the family of God. St. Paul 

expounds on pan-human relation and brotherhood quite eloquently and concisely when 

addressing the Athenians with the following: “And He made from one man every nation 

of mankind to live on all the face of the earth, having determined their appointed times 

and the boundaries of their habitation, that they would seek God, if perhaps they 

might grope for Him and find Him, though He is not far from each one of us; for in Him 

we live and move and exist, as even some of your own poets have said, “For we also 

are His children.”(Acts 17:26-28) 

This is why Europe needs to bring Turkey into its Project and why Turkey needs to 

foster intercultural dialogue and tolerance in order to be accepted into the European 

Project. Europe should not see any religion that is tolerant of others as alien to itself. 

The great religions, like the European Project, can be a force that transcend 

nationalism and can even transcend nihilism and fundamentalism by focusing their 

faithful on what unites us as human beings, and by fostering a dialogue about what 

divides us. 

Indeed, it is not only non-Christians that Europe must encounter, but Christians who 

do not fit into the categories of Catholic or Protestant. The resurgence of the Orthodox 

Church in Eastern Europe since the fall of the Iron Curtain has truly been a marvel for 

the world to behold. The segmentation of Eastern Europe has led to fragmentation in 

many places. Not only does the center not hold; it is hardly discernable. Through this 

process, as nation states strive to re-establish themselves, it is the Orthodox Christian 

faith that has risen, even above economic indicators, to a new status that could not 

have been predicted even twenty years ago. 

One of the vital roles of our Ecumenical Patriarchate is to assist in the process of 

growth and expansion that is taking place in traditional Orthodox countries, by holding 

fast as the canonical norm for the worldwide Orthodox Church, over a quarter of a 

billion people around the globe. At this moment, we wish to inform you that in 

October, at my invitation, all the Heads of the Orthodox Patriarchates and 

Autocephalous Churches will meet in order to discuss our common problems and to 

strengthen Pan-Orthodox unity and cooperation. Simultaneously, we will also 
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concelebrate the two thousand years since the birth of the Apostle Paul. Whether it is 

by re-establishing the Church in Estonia, as it was before the Second World Ward, or 

helping the Ukrainian Nation and people on their course for self-determination in 

matters of national faith, our Ecumenical Patriarchate seeks not to advance nationalist, 

ethnophyletistic causes at the expense of any portion of a society. We uphold the 

canonical tradition of the Orthodox Church which seeks order without tyranny, liberty 

without license, and justice yoked to mercy and compassion. 

This is why in July we journeyed to Kyiv, Ukraine, at the invitation of President 

Yushchenko, in order to preside over the celebrations surrounding the one thousand 

and twentieth anniversary observance of the Christianization of Kievan Rus. Like all 

human societies, Ukraine presents remarkably complex political, cultural and social 

phenomena. The antiquity of Kievan civilization requires cultural sensitivities that often 

lack in a modern world that presses for immediate results. The Ecumenical Patriarchate 

possesses the institutional memory and fortitude to assist in the resolution of deep-

seated issues. Our active and vital participation is designed to enhance the process of 

self-determination within the broader context we have spoken of before: an ecosphere 

of communion. 

Your Excellencies, Honorable Members of the European Parliament: the Ecumenical 

Patriarchate stands ready to make vital contributions to the peace and prosperity of 

the European Union. We are prepared to partner with you in constructive dialogues 

such as this, and to lend willing ears to the concerns of the day. In this spirit, our 

Patriarchate for the past twenty-five years has been cultivating and developing 

academic dialogues with Islam and Judaism. We have realized many bilateral and tri-

lateral meetings. In early November in Athens, we will have our twelfth stage dialogue 

with Islam. Some of the issues we have examined together thus so far are: Common 

Humanitarian Ideals for Muslims and Christians, Peace and Justice, Youth and Values 

of Moderation, the Educational Systems in Islam and Christianity, Principles of Peaceful 

Co-existence etc. In our dialogues with Judaism some of the subjects that were 

discussed thus so far were: Continuity and Renewal, Religious Freedom and the 

Relationship Between Liberty and Religion, the Encounter of Orthodoxy and Judaism 

and Judaism with Modernity etc.  

Parallel to the aforementioned dialogues, we continue theological dialogues with 

theRoman Catholic, Anglican, Lutheran, and Reformed Churches. In October, at the 

invitation of the Pope, we will have the opportunity to address the twelfth General 

Ordinary Assembly of the Synod of Bishops at the Vatican. 

In summary, the Ecumenical Patriarchate is very active in the sphere of ecumenical 

dialogue with the purpose of contributing a better understanding of people, 

reconciliation, peace, solidarity, and for the estrangement from fanaticism, hatred, and 

all forms of evil. 
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We thank you for this singular opportunity to address you today, and we pray the 

abundant mercy of God and His blessing upon all your righteous endeavors. Please 

allow us from this honorable podium to offer our best wishes to the Muslim faithful 

around the globe for the upcoming Great Feast of Ramadan and also our best wishes 

to the Jewish faithful throughout the world for the upcoming Feast of Rosh Ha Shanah. 

We are all brothers and sisters with one heavenly Father and on this beautiful planet, 

which we are all responsible for, there is room for everyone, but there is no room for 

wars and killing of one another. 

We thank you once again for the great honor and privilege of addressing all of you 

here today. 
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Or as the divine Prince of Peace said: 

Every kingdom divided against itself is brought to desolation; and every city or house 

divided against itself shall not stand. (St. Matthew 12:25). 
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From our own country, Turkey, we perceive both a welcome to a new economic and 

trading partner, but we also feel the hesitation that comes from embracing, as an 

equal, a country that is predominantly Muslim. And yet Europe is filled with millions of 

Muslims who have come here from all sorts of backgrounds and causations; just as 

Europe would still be filled with Jews, had it not been for the horrors of the Second 

World War.  
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St. Paul expounds on pan-human relation and brotherhood quite eloquently and 

concisely when addressing the Athenians with the following: “And He made from one 

man every nation of mankind to live on all the face of the earth, having determined 

their appointed times and the boundaries of their habitation, that they would seek God, 

if perhaps they might grope for Him and find Him, though He is not far from each one 

of us; for in Him we live and move and exist, as even some of your own poets have 

said, “For we also are His children.”(Acts 17:26-28) 
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he resurgence of the Orthodox Church in Eastern Europe since the fall of the Iron 

Curtain has truly been a marvel for the world to behold. The segmentation of Eastern 

Europe has led to fragmentation in many places. Not only does the center not hold; it 

is hardly discernable. Through this process, as nation states strive to re-establish 

themselves, it is the Orthodox Christian faith that has risen, even above economic 

indicators, to a new status that could not have been predicted even twenty years ago. 
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One of the vital roles of our Ecumenical Patriarchate is to assist in the process of 

growth and expansion that is taking place in traditional Orthodox countries, by holding 

fast as the canonical norm for the worldwide Orthodox Church, over a quarter of a 

billion people around the globe. At this moment, we wish to inform you that in 

October, at my invitation, all the Heads of the Orthodox Patriarchates and 

Autocephalous Churches will meet in order to discuss our common problems and to 

strengthen Pan-Orthodox unity and cooperation. Simultaneously, we will also 

concelebrate the two thousand years since the birth of the Apostle Paul. Whether it is 

by re-establishing the Church in Estonia, as it was before the Second World Ward, or 

helping the Ukrainian Nation and people on their course for self-determination in 

matters of national faith, our Ecumenical Patriarchate seeks not to advance nationalist, 

ethnophyletistic causes at the expense of any portion of a society. We uphold the 

canonical tradition of the Orthodox Church which seeks order without tyranny, liberty 

without license, and justice yoked to mercy and compassion. 
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We uphold the canonical tradition of the Orthodox Church which seeks order without 

tyranny, liberty without license, and justice yoked to mercy and compassion. 
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The Ecumenical Patriarchate possesses the institutional memory and fortitude to assist 

in the resolution of deep-seated issues. 
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 We are prepared to partner with you in constructive dialogues such as this, and to 

lend willing ears to the concerns of the day. In this spirit, our Patriarchate for the past 

twenty-five years has been cultivating and developing academic dialogues with Islam 

and Judaism. We have realized many bilateral and tri-lateral meetings. In early 

November in Athens, we will have our twelfth stage dialogue with Islam. Some of the 

issues we have examined together thus so far are: Common Humanitarian Ideals for 

Muslims and Christians, Peace and Justice, Youth and Values of Moderation, the 
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Educational Systems in Islam and Christianity, Principles of Peaceful Co-existence etc. 

In our dialogues with Judaism some of the subjects that were discussed thus so far 

were: Continuity and Renewal, Religious Freedom and the Relationship Between Liberty 

and Religion, the Encounter of Orthodoxy and Judaism and Judaism with Modernity etc.  
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We thank you for this singular opportunity to address you today, and we pray the 

abundant mercy of God and His blessing upon all your righteous endeavors 
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As a purely spiritual institution, our Ecumenical Patriarchate embraces a truly global 

apostolate that strives to raise and broaden the consciousness of the human family – 

to bring understanding that we are all dwelling in the same house. At its most basic 

sense, this is the meaning of the word “ecumenical” – for the “oikoumene” is the 

inhabited world –the earth understood as a house in which all peoples, kindreds, tribes 

and languages dwell. 
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As is well known, the origins of our religious institution lie at the core of the Axial Age, 

deep in the history of the Christian Faith – with the earliest followers of Jesus Christ. 

Inasmuch as our See – our institutional center – shared the center and capital of the 

Christian Roman Empire, it became known as “ecumenical,” with certain privileges and 

responsibilities that it holds to this day. One of its chief responsibilities was for bringing 

the redemptive message of the Gospel to the world outside the Roman Empire. In the 

days before the exploratory age, most civilizations held such a bicameral view of the 

world as being “within” and “without.” The world was divided into two sectors: a 

hemisphere of civilization and a hemisphere of barbarism. In this history, we behold 

the grievous consequences of the alienation of human persons from one another. 
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Today, when we have the technological means to transcend the horizon of our own 

cultural self-awareness, we nevertheless continue to witness the terrible effects of 

human fragmentation. Tribalism, fundamentalism, and phyletism – which is extreme 

nationalism without regard to the rights of the other – all these contribute to the 

ongoing list of atrocities that give pause to our claims of being civilized in the first plac 
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The Ecumenical Patriarchate has sailed across the waves of these centuries, navigating 

the storms and the doldrums of history. For twenty centuries – through the Pax 

Romana, the Pax Christiana, the Pax Islamica, the Pax Ottomanica (all epochs marked 

by intercultural struggle, conflict and outright war) – the Ecumenical Patriarchate has 

continued as a lighthouse for the human family and the Christian Church. It is from the 

depths of our experience upon these deep waters of history that we offer to the 

contemporary world a timeless message of perennial human value. 
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 It is from the depths of our experience upon these deep waters of history that we 

offer to the contemporary world a timeless message of perennial human value. 
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Today, the ecumenical scope of our Patriarchate extends far beyond the boundaries of 

its physical presence at the cusp of Europe and Asia, in the same City we have 

inhabited for the seventeen centuries since her founding. Though small in quantity, the 

extensive quality of our experience brings us before this august assembly today, in 

order to share from that experience on the necessity of intercultural dialogue, a lofty 

and timely ideal for the contemporary worl 
 

P30: Address of His All.docx - 30:147 [As you yourselves have said – ..]  (52:53)   (Super) 

Códigos: [Pensamiento nuclear - Familia: Arquitectura ontológica]  

No memos 

 

As you yourselves have said – in this most esteemed body’s own words: 

At the heart of the European project, it is important to provide the means for 

intercultural dialogue and dialogue between citizens to strengthen respect for cultural 

diversity and deal with the complex reality in our societies and the coexistence of 

different cultural identities and beliefs. (Decision No 1983/2006 of EP and CEU) 
 

P30: Address of His All.docx - 30:148 [This is the principal message ..]  (56:56)   (Super) 

Códigos: [Pensamiento nuclear - Familia: Arquitectura ontológica]  

No memos 

 

This is the principal message that we propose for your consideration today: that 

intercultural dialogue is at the very root of what it means to be a human being, for no 

one culture of the human family encompasses every human person. Without such 

dialogue, the differences in the human family are reduced to objectifications of the 

“other” and lead to abuse, conflict, persecution – a grand scale human suicide, for we 

are all ultimately one humanity. But where the differences between us move us to 

encounter one another and where that encounter is based in dialogue, there is 

reciprocal understanding and appreciation – even love. 
 

P30: Address of His All.docx - 30:142 [Here, in this great hall of as..]  (59:59)   (Super) 
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Códigos: [Canales de diálogo - Familia: Arquitectura ontológica]  

No memos 

 

Here, in this great hall of assembly of the Parliament, you strive to make possible the 

relationships between states and political realities that make reconciliation between 

persons possible. Thus you have recognized the importance of intercultural dialogue, 

especially at a time in the history of Europe when transformations are taking place in 

every country and along every societal boundary. 
 

P30: Address of His All.docx - 30:97 [For dialogue to be effective, ..]  (60:60)   (Super) 

Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica] [Remedios y soluciones - 

Familia: Arquitectura ontológica]  

No memos 

 

For dialogue to be effective, to be transformative in bringing about core change in 

persons, it cannot be done on the basis of“subject” and “object.” The value of the 

“other” must be absolute – without objectification; so that each party is apprehended 

in the fullness of their being. 
 

P30: Address of His All.docx - 30:98 [For Orthodox Christians, the i..]  (61:61)   (Super) 

Códigos: [Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica]  

No memos 

 

For Orthodox Christians, the icon, or image, stands not only as an acme of human 

aesthetic accomplishment, but as a tangible reminder of this perennial truth. As in 

every painting – religious or not and notwithstanding the talent of the artist– the 

object presents as two dimensional. Yet, for Orthodox Christians, an icon is no mere 

religious painting – and it is not, by definition, a religious object. Indeed, it is a subject 

with which the viewer, the worshipper, enters into wordless dialogue through the sense 

of sight. For an Orthodox Christian, the encounter with the icon is an act of communion 

with the person represented in the icon. How much more should our encounters with 

living icons – persons made in the image and likeness of God – be acts of communion! 
 

P30: Address of His All.docx - 30:100 [For an Orthodox Christian, the..]  (61:63)   (Super) 

Códigos: [Persona humana - Familia: Arquitectura ontológica]  

No memos 

 

 For an Orthodox Christian, the encounter with the icon is an act of communion with 

the person represented in the icon. How much more should our encounters with living 

icons – persons made in the image and likeness of God – be acts of communion! 

In order for our dialogue to become more than mere cultural exchange, there must be 

a more profound understanding of the absolute interdependence – not merely of states 

and political and economic actors – but the interdependence of every single human 

person with every other single human person. And such a valuation must be made 

regardless of any commonality of race, religion, language ethnicity, national origin, or 

any of the benchmarks by which we seek self identification and self identity. And in a 

world of billions of persons, how is such inter-connectedness possible? 

Indeed, there is no possible way to link with every human person – this is a property 
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that we would ascribe to the Divine. However, there is a way of understanding the 

universe in which we live as being shared by all – a plane of existence that spans the 

reality of every human person – an ecosphere that contains us all. 
 

P30: Address of His All.docx - 30:99 [the encounter with the icon is..]  (61:61)   (Super) 

Códigos: [Imago Dei - Familia: Arquitectura ontológica]  

No memos 
 

 the encounter with the icon is an act of communion with the person represented in 

the icon. How much more should our encounters with living icons – persons made in 

the image and likeness of God – be acts of communion! 
 

P30: Address of His All.docx - 30:149 [In order for our dialogue to b..]  (62:62)   (Super) 

Códigos: [Pensamiento nuclear - Familia: Arquitectura ontológica]  

No memos 

 

In order for our dialogue to become more than mere cultural exchange, there must be 

a more profound understanding of the absolute interdependence – not merely of states 

and political and economic actors – but the interdependence of every single human 

person with every other single human person. And such a valuation must be made 

regardless of any commonality of race, religion, language ethnicity, national origin, or 

any of the benchmarks by which we seek self identification and self identity. And in a 

world of billions of persons, how is such inter-connectedness possible? 
 

P30: Address of His All.docx - 30:101 [Thus it is that the Ecumenical..]  (64:64)   (Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica] [Particularidad dogma referencial - 

Familia: Arquitectura ontológica] [Visión ambiental]  

No memos 

 

Thus it is that the Ecumenical Patriarchate – in keeping with our own sense of 

responsibility for the house, the oikos of the world and all who dwell therein, has for 

decades championed the cause of the environment, calling attention to ecological 

crises around the globe. And we engage this ministry without regard to self interest. As 

you know so well, our Patriarchate is not a“national” Church, but rather the 

fundamental canonical expression of the ecumenical dimensions of the Gospel 

message, and of its analogous responsibility within the life of the Church. This is the 

deeper reason that the Church Fathers and the Councils have given it the name, 

“Ecumenical.” The loving care of the Church of Constantinople exceeds any linguistic, 

cultural, ethnic and even religious definition, as She seeks to serve all peoples. 

Although firmly rooted in particular history – as any other institution is – the 

Ecumenical Patriarchate transcends historical categories in Her perennial mission of 

service. 
 

P30: Address of His All.docx - 30:104 [The genesis of our initiative ..]  (65:65)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

The genesis of our initiative grew on the island that gave humanity the Apocalypse, 

Book of Revelation, the sacred island of Patmos in the Aegean Sea. 
 

P30: Address of His All.docx - 30:103 [The genesis of our initiative ..]  (65:65)   (Super) 

Códigos: [Territorialidad - Familia: Arquitectura ontológica]  
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No memos 

 

The genesis of our initiative grew on the island that gave humanity the Apocalypse, 

Book of Revelation, the sacred island of Patmos in the Aegean Sea. And it was in the 

Aegean that we commenced, in 1995, an ambitious program of integrating current 

scientific knowledge about the oceans with the spiritual approach of the world's 

religions to water, particularly the world's oceans. 
 

P30: Address of His All.docx - 30:107 [In 1997, we pursued our ecolog..]  (66:66)   (Super) 

Códigos: [Visión histórica-tradicional - Familia: Arquitectura ontológica]  

No memos 

 

In 1997, we pursued our ecological odyssey on the Black Sea, where in a journey of 

over 1,000 nautical miles, through the lands and seas of 2,500 years of Greek colonies 

and the Roman, Byzantine and Ottoman Empires, we ended in Thessaloniki, the 

cultural capital of Europe for that year. Currently in the City (Istanbul) we are 

experiencing great joy and enthusiasm as we are all preparing for its celebration as the 

European Capital of Culture in the year 2010. The City, which has a long history, was a 

crossroads for gatherings of people and served as a place of cohabitation of diverse 

religions and cultures. This past week, we attended a luncheon hosted by the Prime 

Minister of Turkey in honor of the Prime Minister of Spain. As it is public knowledge, 

both are co-sponsors of the Alliance of Civilizations under the auspices of the United 

Nations.  
 

P30: Address of His All.docx - 30:106 [In 1997, we pursued our ecolog..]  (66:66)   (Super) 

Códigos: [Territorialidad - Familia: Arquitectura ontológica]  

No memos 

 

In 1997, we pursued our ecological odyssey on the Black Sea, where in a journey of 

over 1,000 nautical miles, through the lands and seas of 2,500 years of Greek colonies 

and the Roman, Byzantine and Ottoman Empires, we ended in Thessaloniki, the 

cultural capital of Europe for that year. Currently in the City (Istanbul) we are 

experiencing great joy and enthusiasm as we are all preparing for its celebration as the 

European Capital of Culture in the year 2010. The City, which has a long history, was a 

crossroads for gatherings of people and served as a place of cohabitation of diverse 

religions and cultures. This past week, we attended a luncheon hosted by the Prime 

Minister of Turkey in honor of the Prime Minister of Spain. As it is public knowledge, 

both are co-sponsors of the Alliance of Civilizations under the auspices of the United 

Nations. We heard their wonderful speeches which were harmonious with the 

diachronic tolerant spirit our City. Since Thessaloniki was the Culture Capital of Europe, 

we have traversed the Danube, the Adriatic Sea, the Baltic Sea, the Amazon, the Arctic 

Sea, and we are making preparations even now to sail the Nile in Egypt and to the 

Mississippi River in the United States. 
 

P30: Address of His All.docx - 30:108 [We heard their wonderful speec..]  (66:66)   (Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica]  

No memos 

 

 We heard their wonderful speeches which were harmonious with the diachronic 

tolerant spirit our City. 
 

P30: Address of His All.docx - 30:111 [Every ecosystem on this planet..]  (70:70)   (Super) 
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Códigos: [Cosmopolitics] [Lenguaje simbólico, metafórico, alegórico - Familia: Arquitectura 

ontológica]  

No memos 

 

Every ecosystem on this planet is like a nation – by definition limited to a place. The 

estuary is not the tundra, nor is the savanna the desert. But like every culture, every 

ecosystem will have an effect that goes beyond far beyond its natural – or in the case 

of cultures, national, boundaries. And when we understand that every ecosystem is 

part of the singular ecosphere that is inhabited by every living breath that fills the 

world, then do we grasp the interconnectedness, the powerful communion of all life, 

and our true interdependency on one another. Without such an understanding, we are 

led to ecocide, the self-destruction of the one ecosphere that sustains all human 

existence. 
 

P30: Address of His All.docx - 30:113 [As an institution, the Ecumeni..]  (71:71)   (Super) 

Códigos: [Lenguaje simbólico, metafórico, alegórico - Familia: Arquitectura ontológica]  

No memos 

 

As an institution, the Ecumenical Patriarchate has lived as a relatively small ecosystem 

within a much larger culture for centuries 
 

P30: Address of His All.docx - 30:114 [Out of this long experience, a..]  (71:71)   (Super) 

Códigos: [Visión histórica-tradicional - Familia: Arquitectura ontológica]  

No memos 

 

Out of this long experience, allow us to suggest the most important practical 

characteristic that enables the work of intercultural dialogue to succeed. 
 

P30: Address of His All.docx - 30:115 [Chiefly and above all, there m..]  (72:73)   (Super) 

Códigos: [Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 

 

Chiefly and above all, there must be respect for the rights of the minority within every 

majority. When and where the rights of the minority are observed, the society will for 

the most part be just and tolerant. In any culture, one segment will always be 

dominant – whether that dominance is based on race, religion or any other category. 

Segmentation is inevitable in our diverse world. What we seek to end is fragmentation! 

Societies that are built upon exclusion and repression cannot last. Or as the divine 

Prince of Peace said: 

Every kingdom divided against itself is brought to desolation; and every city or house 

divided against itself shall not stand. (St. Matthew 12:25). 
 

P30: Address of His All.docx - 30:120 [And yet Europe is filled with ..]  (74:74)   (Super) 

Códigos: [Violencia y conflicto] [Visión histórica-tradicional - Familia: Arquitectura 

ontológica]  

No memos 

 

And yet Europe is filled with millions of Muslims who have come here from all sorts of 

backgrounds and causations; just as Europe would still be filled with Jews, had it not 
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been for the horrors of the Second World War 
 

P30: Address of His All.docx - 30:122 [Our counsel to all is to recog..]  (75:75)   (Super) 

Códigos: [Percepción y narrativa cristiana - Familia: Arquitectura ontológica]  

No memos 

 

Our counsel to all is to recognize that only when we embrace the fullness of shared 

presence within the ecosphere of human existence, are we then able to face the 

“otherness” of those around us –majority or minority – with a true sense of the 

consanguinity of the human family. Then do we behold the stranger amongst us not as 

an alien, but as a brother or sister in the human family, the family of God. St. Paul 

expounds on pan-human relation and brotherhood quite eloquently and concisely when 

addressing the Athenians with the following: “And He made from one man every nation 

of mankind to live on all the face of the earth, having determined their appointed times 

and the boundaries of their habitation, that they would seek God, if perhaps they 

might grope for Him and find Him, though He is not far from each one of us; for in Him 

we live and move and exist, as even some of your own poets have said, “For we also 

are His children.”(Acts 17:26-28) 
 

P30: Address of His All.docx - 30:121 [St. Paul expounds on pan-human..]  (75:75)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

 St. Paul expounds on pan-human relation and brotherhood quite eloquently and 

concisely when addressing the Athenians with the following: “And He made from one 

man every nation of mankind to live on all the face of the earth, having determined 

their appointed times and the boundaries of their habitation, that they would seek God, 

if perhaps they might grope for Him and find Him, though He is not far from each one 

of us; for in Him we live and move and exist, as even some of your own poets have 

said, “For we also are His children.”(Acts 17:26-28) 
 

P30: Address of His All.docx - 30:124 [Europe should not see any reli..]  (76:76)   (Super) 

Códigos: [Papel de la religión - Familia: Arquitectura ontológica]  

No memos 
 

 Europe should not see any religion that is tolerant of others as alien to itself. The 

great religions, like the European Project, can be a force that transcend nationalism 

and can even transcend nihilism and fundamentalism by focusing their faithful on what 

unites us as human beings, and by fostering a dialogue about what divides us. 
 

P30: Address of His All.docx - 30:125 [Indeed, it is not only non-Chr..]  (77:77)   (Super) 

Códigos: [Papel de la religión - Familia: Arquitectura ontológica]  

No memos 

 

Indeed, it is not only non-Christians that Europe must encounter, but Christians who 

do not fit into the categories of Catholic or Protestant. The resurgence of the Orthodox 

Church in Eastern Europe since the fall of the Iron Curtain has truly been a marvel for 

the world to behold. The segmentation of Eastern Europe has led to fragmentation in 

many places. Not only does the center not hold; it is hardly discernable. Through this 

process, as nation states strive to re-establish themselves, it is the Orthodox Christian 

faith that has risen, even above economic indicators, to a new status that could not 

have been predicted even twenty years ago. 
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P30: Address of His All.docx - 30:126 [One of the vital roles of our ..]  (78:78)   (Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica]  

No memos 

 

One of the vital roles of our Ecumenical Patriarchate is to assist in the process of 

growth and expansion that is taking place in traditional Orthodox countries, by holding 

fast as the canonical norm for the worldwide Orthodox Church, over a quarter of a 

billion people around the globe. At this moment, we wish to inform you that in 

October, at my invitation, all the Heads of the Orthodox Patriarchates and 

Autocephalous Churches will meet in order to discuss our common problems and to 

strengthen Pan-Orthodox unity and cooperation. Simultaneously, we will also 

concelebrate the two thousand years since the birth of the Apostle Paul. Whether it is 

by re-establishing the Church in Estonia, as it was before the Second World Ward, or 

helping the Ukrainian Nation and people on their course for self-determination in 

matters of national faith, our Ecumenical Patriarchate seeks not to advance nationalist, 

ethnophyletistic causes at the expense of any portion of a society. We uphold the 

canonical tradition of the Orthodox Church which seeks order without tyranny, liberty 

without license, and justice yoked to mercy and compassion. 
 

P30: Address of His All.docx - 30:128 [The antiquity of Kievan civili..]  (79:79)   (Super) 

Códigos: [Visión histórica-tradicional - Familia: Arquitectura ontológica]  

No memos 

 

The antiquity of Kievan civilization requires cultural sensitivities that often lack in a 

modern world that presses for immediate results. The Ecumenical Patriarchate 

possesses the institutional memory and fortitude to assist in the resolution of deep-

seated issues. 
 

P30: Address of His All.docx - 30:131 [In this spirit, our Patriarcha..]  (80:80)   (Super) 

Códigos: [Papel de la religión - Familia: Arquitectura ontológica]  

No memos 

 

 In this spirit, our Patriarchate for the past twenty-five years has been cultivating and 

developing academic dialogues with Islam and Judaism. We have realized many 

bilateral and tri-lateral meetings. In early November in Athens, we will have our 

twelfth stage dialogue with Islam. Some of the issues we have examined together thus 

so far are: Common Humanitarian Ideals for Muslims and Christians, Peace and 

Justice, Youth and Values of Moderation, the Educational Systems in Islam and 

Christianity, Principles of Peaceful Co-existence etc. In our dialogues with Judaism 

some of the subjects that were discussed thus so far were: Continuity and Renewal, 

Religious Freedom and the Relationship Between Liberty and Religion, the Encounter of 

Orthodoxy and Judaism and Judaism with Modernity etc.  
 

P30: Address of His All.docx - 30:61 [We thank you for this singular..]  (83:83)   (Super) 

Códigos: [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 

 

We thank you for this singular opportunity to address you today, and we pray the 

abundant mercy of God and His blessing upon all your righteous endeavors. 
 

P31: Address to the Plenary of the European Parliament.docx - 31:7 [We wholeheartedly pray 



221 

 

this mi..]  (6:6)   (Super) 

Códigos: [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 

 

We wholeheartedly pray this mission will continue. 
 

P31: Address to the Plenary of the European Parliament.docx - 31:8 [We minister to a 

tradition of ..]  (7:7)   (Super) 

Códigos: [Visión histórica-tradicional - Familia: Arquitectura ontológica]  

No memos 

 

 We minister to a tradition of seventeen centuries of caring and struggling for the 

salvation and unity of European civilization. We, the elder Patriarchate of the New 

Rome-Constantinople together with the other European axis, Old Rome, have not been 

able to make this unity visible. We are most deeply grieved by this fact.  
 

P31: Address to the Plenary of the European Parliament.docx - 31:54 [We, the elder 

Patriarchate of ..]  (7:7)   (Super) 

Códigos: [Pensamiento nuclear - Familia: Arquitectura ontológica]  

No memos 
 

We, the elder Patriarchate of the New Rome-Constantinople together with the other 

European axis, Old Rome, have not been able to make this unity visible. We are most 

deeply grieved by this fact. We continue, however, to pursue in common our initial 

witness that political unity separated from civilization, that is, without a fundamental 

understandingof human relationships, cannot lead to the achievement of a united 

Europe. The unity pursued by the peoples of Europe can only be realized as unity in 

the sharing of a common understanding of life, as a common goal of our human 

relationships. 
 

P31: Address to the Plenary of the European Parliament.docx - 31:10 [It is surprising that the 

real..]  (8:8)   (Super) 

Códigos: [Eucharist - Familia: Arquitectura ontológica] [Orthodoxy has its response: “r.. - 

Familia: Arquitectura ontológica]  

No memos 

 

It is surprising that the real and most deeply democratic organization of the Orthodox 

Christian Church with its rather large degree of administrative autonomy and local 

supremacy of the bishops, as well as the patriarchates and autocephalous churches all 

simultaneously enjoying the eucharistic unity in faith is one kind of model which the 

European Union under the name of the Principle of Epicureanism recently legislated as 

the most advantageous method for defining its powers. 
 

P31: Address to the Plenary of the European Parliament.docx - 31:11 [as well as the 

patriarchates a..]  (8:8)   (Super) 

Códigos: [Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 

 

as well as the patriarchates and autocephalous churches all simultaneously enjoying 

the eucharistic unity in faith 
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P31: Address to the Plenary of the European Parliament.docx - 31:13 [In spite of the drastic 

world ..]  (9:9)   (Super) 

Códigos: [Visión histórica-tradicional - Familia: Arquitectura ontológica]  

No memos 

 

In spite of the drastic world changes throughout the history of Europe, Old and New 

Rome continue to remain axes of reference and unity of European civilization. 
 

P31: Address to the Plenary of the European Parliament.docx - 31:17 [and the Orthodox 

Catholic Chur..]  (10:10)   (Super) 

Códigos: [Particularidad dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

and the Orthodox Catholic Church, which we serve in her senior-ranking diocese 
 

P31: Address to the Plenary of the European Parliament.docx - 31:18 [The Ecumenical 

Patriarchate an..]  (11:11)   (Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica] [Reconocimiento otros 

saberes y creencias]  

No memos 
 

The Ecumenical Patriarchate and the Orthodox Church in general respect the ethnic 

traditions and sensitivities of peoples.  
 

P31: Address to the Plenary of the European Parliament.docx - 31:22 [as we also underscored 

in the ..]  (11:11)   (Super) 

Códigos: [Territorialidad - Familia: Arquitectura ontológica]  

No memos 

 

as we also underscored in the recent "Bosphorus Declaration"  
 

P31: Address to the Plenary of the European Parliament.docx - 31:26 [The Ecumenical 

Patriarchate of..]  (14:14)   (Super) 

Códigos: [Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica]  

No memos 

 

The Ecumenical Patriarchate of New Rome-Constantinople which we humbly represent 

today before you does not pretend to bring to this center of European unity political 

strength, economic power, or ideological claims. This is not our mission. Permit us to 

note, however, that experience over the centuries paradoxically confirms that power, 

which continues to stimulate history, is made perfect in weakness (2 Cor. 12:9). We 

submit to you the experience of our recent tradition. Whenever we attempted "through 

power and with the might of power," out of our concern for ecumenical unity of the 

Christian churches, the fruits we were worthy to receive was the product of our 

weakness and not of our strength. 
 

P31: Address to the Plenary of the European Parliament.docx - 31:27 [The Ecumenical 

Patriarchate of..]  (14:14)   (Super) 

Códigos: [Papel de la religión - Familia: Arquitectura ontológica]  

No memos 
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The Ecumenical Patriarchate of New Rome-Constantinople which we humbly represent 

today before you does not pretend to bring to this center of European unity political 

strength, economic power, or ideological claims. This is not our mission. Permit us to 

note, however, that experience over the centuries paradoxically confirms that power, 

which continues to stimulate history, is made perfect in weakness (2 Cor. 12:9). We 

submit to you the experience of our recent tradition. Whenever we attempted "through 

power and with the might of power," out of our concern for ecumenical unity of the 

Christian churches, the fruits we were worthy to receive was the product of our 

weakness and not of our strength. The Ecumenical Patriarchate in 1920, upon its own 

initiative and through an encyclical addressed to the entire world, invited all the 

Christian churches and confessions of the world to convene in a kind of "communion of 

churches" modelled after the "League of Nations," the forerunner of the United 

Nations today. Through this initiative and with the cooperation of the Protestant 

confessions the World Council of Churches was founded. Here, except for the existing 

weaknesses, a certain mutual interdwelling of traditions, common philanthropy and the 

edification of reciprocating respect is generated on the level of a cultivation of 

consciences. 
 

P31: Address to the Plenary of the European Parliament.docx - 31:28 [The Ecumenical 

Patriarchate in..]  (14:14)   (Super) 

Códigos: [Visión histórica-tradicional - Familia: Arquitectura ontológica]  

No memos 

 

The Ecumenical Patriarchate in 1920, upon its own initiative and through an encyclical 

addressed to the entire world, invited all the Christian churches and confessions of the 

world to convene in a kind of "communion of churches" modelled after the "League of 

Nations," the forerunner of the United Nations today. Through this initiative and with 

the cooperation of the Protestant confessions the World Council of Churches was 

founded. Here, except for the existing weaknesses, a certain mutual interdwelling of 

traditions, common philanthropy and the edification of reciprocating respect is 

generated on the level of a cultivation of consciences. 
 

P31: Address to the Plenary of the European Parliament.docx - 31:29 [A similar experience is 

derive..]  (15:16)   (Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica]  

No memos 

 

A similar experience is derived from an equally important initiative of the Ecumenical 

Patriarchate to inaugurate, along with the other sister Orthodox Churches, bi-lateral 

theological dialogues with the ancient Oriental Churches, the Roman Catholic, the Old 

Catholic, the Anglican, the Lutheran and the Reformed Churches. Perhaps the older 

members among you remember the historical meeting of our predecessor, Patriarch 

Athenagoras, with Pope Paul VI, both of blessed memory, in Jerusalem 1964. It was 

the first such meeting of the primates of Old and New Rome since the Great Schism of 

1054. You may further recall the lifting of the anathemas between these two churches 

in 1965 and the exchange of visits between Pope John Paul II and our immediate 

predecessor the late Ecumenical Patriarch Dimitrios. 

We continue to try. Recently we reached out by attempting an inter-religious 

rapprochement. We convened an international inter-religious conference under the 
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aegis of the Ecumenical Patriarchate having as its theme "Peace and Tolerance." We 

are fully aware that the cultivation of a peaceful climate for co-existence and creative 

cooperation -- both among religions and churches as well as among national states, 

races and traditions -- demands radical change. Dialogue, international conferences, 

communication among leaders responsible for drafting legislation, growing closer 

through goodwill, and abandoning the notion of irreconcilable differences are positive, 

useful steps; but they are not enough. The problems of the contemporary world and 

the problems confronting Europe in particular demand fundamental re-evaluations of 

our cultural choices; in other words, the presupposition for our cultural model. 
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 We are fully aware that the cultivation of a peaceful climate for co-existence and 

creative cooperation -- both among religions and churches as well as among national 

states, races and traditions -- demands radical change. Dialogue, international 

conferences, communication among leaders responsible for drafting legislation, 

growing closer through goodwill, and abandoning the notion of irreconcilable 

differences are positive, useful steps; but they are not enough. The problems of the 

contemporary world and the problems confronting Europe in particular demand 

fundamental re-evaluations of our cultural choices; in other words, the presupposition 

for our cultural model. 

Two emphatic paradigms bear witness to this need. The first is the tragedy of 

unemploymentwhich plagues Europe today. It is obvious that neither moral counsel 

nor fragmented measures of socio-economic policies would suffice in confronting rising 

unemployment. The problem of unemployment compels us to re-examine the self-

evident priorities in our society, such as the absolute priority of so-called 

"development," which is measured only in economic terms. We are trapped in the 

tyrannical need to continually increase productivity and, as a consequence, to 

continually create newer and greater quantities of consumer goods. Placing these two 

necessities on equal footing imposes the constant need for greater perfection of the 

means of productivity while continually restricting the power of production, that is the 

human potential. Concurrently consumer needs of this very same human potential 

must constantly increase and expand. Thus, the economy becomes independent of the 

needs of society, functions without human intervention, and develops into industrial 

method which tries to equate abstract proportions. 

Perhaps, because of the acute problem of unemployment, it is time, instead of 

concerning ourselves with the self-centered demands for our rights, to prioritise 

personal productivity within the realm of human relationships. Civil management of 

public affairs must answer the question: Who will inspire the European of today of the 

priority of inter-personal relationships, and How? What will be the political mandate 
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that will convince humankind to willingly and joyfully sacrifice his impetuous need for 

consumption and his limitless demands for unquenchable productivity in order to 

rediscover the communion of life within the community of persons?  

Politics play a role in the radical changes in understanding human life, but in people's 

consciences they are consolidated only by the persuasion of experiences as conveyed 

through their religious traditions. If the classic and renown studies of Max Weber, 

Werner Sombart and R.H. Tawney hold true in their findings, then at the base of 

contemporary European understanding of work and economics one can find a concrete 

receptiveness to Christian theology. If this finding holds true, then a new concept of 

understanding work and economic unavoidably will pass through theological revision. 

The circumvention of theology by various ideologies is not convincing that it could 

bring about any realistic solutions. Behind the modern impasse of European life hides a 

theological position. 
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Permit us to hold to our conviction that the ecological problem of our times demands a 

radical re-evaluation of our understanding of how we see the entire world; it demands 

another interpretation of matter and the world; another perception of humankind 

towards nature; and yet another understanding of how we acquire and make use of 

our material goods. Within the measure of our spiritual capacity, the Orthodox Church 

and theology endeavours to contribute to the necessary dialogue concerning this 

problem. Thus, upon the initiative of the Ecumenical Patriarchate, we, the Orthodox, 

have established September 1st of each year as a day of meditation and prayer in 

confronting the continuing ecological destruction of our planet. Having convened an 

international conference in Crete, we have further inaugurated a systematic theological 

study on this problem. However, our efforts will be meaningless if they remain 

fragmented. Therefore, taking advantage of the fact that we stand here before you, we 

hasten to declare that we are prepared to place our modest efforts at the disposal of 

the European Parliament in any future study and concern of a pan-European response 

to the ecological problem. Permit us to declare the same readiness as we did in 

reference to the aforementioned problem of unemployment plaguing Europe. 
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Within the measure of our spiritual capacity, the Orthodox Church and theology 

endeavours to contribute to the necessary dialogue concerning this problem. Thus, 

upon the initiative of the Ecumenical Patriarchate, we, the Orthodox, have established 

September 1st of each year as a day of meditation and prayer in confronting the 

continuing ecological destruction of our planet. Having convened an international 

conference in Crete, we have further inaugurated a systematic theological study on 

this problem. 
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initiative of t..]  (21:21)   (Super) 
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Thus, upon the initiative of the Ecumenical Patriarchate, we, the Orthodox, have 

established September 1st of each year as a day of meditation and prayer in 

confronting the continuing ecological destruction of our planet. 
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In our humble words, we have endeavoured to review the history and the experience 

of an institution which for seventeen centuries has continued to function as an axis for 

the unity of European civilization. We aspire to continue the tradition of the Ecumenical 

Patriarchate of New Rome-Constantinople and to continue to preach the Word of God 

as did the Patriarchs of Constantinople John Chrysostom, Gregory the Theologian, 

Photius the Great and a myriad of giants, not only in the realm of ecclesiastical history, 

but men of recognized stature in European history as well. 
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We aspire to continue the tradition of the Ecumenical Patriarchate of New Rome-

Constantinople and to continue to preach the Word of God as did the Patriarchs of 

Constantinople John Chrysostom, Gregory the Theologian, Photius the Great and a 

myriad of giants, not only in the realm of ecclesiastical history, but men of recognized 

stature in European history as well. 
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have dra..]  (25:26)   (Super) 

Códigos: [Visión histórica-tradicional - Familia: Arquitectura ontológica]  

No memos 

 

Historical conditions have drastically changed the world scene. Please accept our 

presence here as a simple reminder: We remind you that we exist. And we continue to 

minister and to bear witness to the common struggle in caring for the contribution of 

understanding and hope worldwide. The metropolitan sees of the Ecumenical 

Patriarchate in all the European countries, the hundreds of parishes of Orthodox 

faithful in Central and Western Europe, immigrant and local populations, are our flock 

and your people under your political constituency. From outside of the boundaries of 

the twelve-nation European Union, the majority of other multi-populated nations 

having Orthodox ecclesiastical tradition also follow on the European journey. Permit us 

to express the hope that these peoples will be summoned soon to participate in the life 

and institutions of a united Europe. 

Through its faithful and under the developing circumstances, the Ecumenical 
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Patriarchate continues, in its ecumenical diakonia, to remain an essential part of the 

European dimension. Beyond the ideological orientation of each of us, beyond each 

individual's personal conviction, metaphysical or not, we kindly ask you to accept the 

readiness of the Ecumenical Patriarchate to support you in your efforts for European 

unification, for one Europe, which will not exist only for itself, but for the good of all of 

humanity. 
 

P31: Address to the Plenary of the European Parliament.docx - 31:48 [Please accept our 

presence her..]  (25:30)   (Super) 

Códigos: [Papel de la religión - Familia: Arquitectura ontológica]  

No memos 

 

Please accept our presence here as a simple reminder: We remind you that we exist. 

And we continue to minister and to bear witness to the common struggle in caring for 

the contribution of understanding and hope worldwide. The metropolitan sees of the 

Ecumenical Patriarchate in all the European countries, the hundreds of parishes of 

Orthodox faithful in Central and Western Europe, immigrant and local populations, are 

our flock and your people under your political constituency. From outside of the 

boundaries of the twelve-nation European Union, the majority of other multi-populated 

nations having Orthodox ecclesiastical tradition also follow on the European journey. 

Permit us to express the hope that these peoples will be summoned soon to participate 

in the life and institutions of a united Europe. 

Through its faithful and under the developing circumstances, the Ecumenical 

Patriarchate continues, in its ecumenical diakonia, to remain an essential part of the 

European dimension. Beyond the ideological orientation of each of us, beyond each 

individual's personal conviction, metaphysical or not, we kindly ask you to accept the 

readiness of the Ecumenical Patriarchate to support you in your efforts for European 

unification, for one Europe, which will not exist only for itself, but for the good of all of 

humanity. 

We wish to conclude with a prayer which we Orthodox direct to the Prince of Peace, 

especially during the period of Great Lent:  

"Heavenly King, strengthen our faith,  

reconcile the nations and give peace to world."  

We thank you.  
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Through its faithful and under the developing circumstances, the Ecumenical 

Patriarchate continues, in its ecumenical diakonia, to remain an essential part of the 
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European dimension. Beyond the ideological orientation of each of us, beyond each 

individual's personal conviction, metaphysical or not, we kindly ask you to accept the 

readiness of the Ecumenical Patriarchate to support you in your efforts for European 

unification, for one Europe, which will not exist only for itself, but for the good of all of 

humanity. 
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We wish to conclude with a prayer which we Orthodox direct to the Prince of Peace, 

especially during the period of Great Lent:  

"Heavenly King, strengthen our faith,  

reconcile the nations and give peace to world."  

We thank you. 
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We wish to conclude with a prayer which we Orthodox direct to the Prince of Peace, 

especially during the period of Great Lent:  

"Heavenly King, strengthen our faith,  

reconcile the nations and give peace to world."  

We thank you.  
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There are three simple, yet fundamental principles that I would like to like to convey to 

the delegates and members of your historical gathering in relation to your vital theme 

of “Ubuntu.” All three of these principles are derived from the Christian tradition, 

particularly as it has been experienced and expressed in the Eastern Orthodox Church 

over the last twenty centuries. 
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 All three of these principles are derived from the Christian tradition, particularly as it 
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has been experienced and expressed in the Eastern Orthodox Church over the last 

twenty centuries. 

First, the very concept of God, and the corresponding concept of humankind, is deeply 

rooted in a spirit of communion and fellowship. The God of the early Christians was a 

God understood as Trinity, namely as a community of divine beings fully sharing the 

divine nature. It is this “being as communion” that is also reflected in the 

understanding of human nature. Humankind is created for fellowship and relationship. 

The Greek word for person (“prosopon”) precisely indicates a human being looking 

toward and facing another human being.  

Second, the basic teaching of both the Hebrew Covenant and the New Testament is the 

basic command, embraced and conveyed by Jesus Christ Himself, namely that: “You 

shall love your neighbor as yourself.” In fact, Jesus, claims that we should adhere to 

this command to the very end, even unto death. What few people know, however, is 

that this teaching does not in any way signify that we ought to love others as much as 

we love ourselves. The rabbinical interpretation of this commandment implies that we 

ought to love our neighbor because our neighbor reveals our true self. In others, we 

learn to be ourselves. By loving others, we become more human. As your theme 

rightly denotes, “a person is a person only through other persons.” 

Finally, religious people often wonder what heaven or hell might resemble. In fact, the 

Eastern Orthodox Church understands heaven and hell again in terms of the presence 

or absence of fellowship and community. There is a beautiful story told by one of the 

early desert fathers, Macarius of Egypt. When asked what heaven and hell were like, 

St. Macarius responded by comparing heaven to the ability to look at someone in the 

eyes; to do so, as he believed, was to taste heaven even in this life. By contrast, he 

said, hell is like being bound back-to-back with another person for all eternity without 

ever being able to look at that person in the eyes. How many people experience this 

kind of hell in our world! 
 

P32: Address to the World Alliance of YMCA in Durban.docx - 32:6 [All three of these 

principles ..]  (3:6)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 
 

All three of these principles are derived from the Christian tradition, particularly as it 

has been experienced and expressed in the Eastern Orthodox Church over the last 

twenty centuries. 

First, the very concept of God, and the corresponding concept of humankind, is deeply 

rooted in a spirit of communion and fellowship. The God of the early Christians was a 

God understood as Trinity, namely as a community of divine beings fully sharing the 

divine nature. It is this “being as communion” that is also reflected in the 

understanding of human nature. Humankind is created for fellowship and relationship. 

The Greek word for person (“prosopon”) precisely indicates a human being looking 
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toward and facing another human being.  

Second, the basic teaching of both the Hebrew Covenant and the New Testament is the 

basic command, embraced and conveyed by Jesus Christ Himself, namely that: “You 

shall love your neighbor as yourself.” In fact, Jesus, claims that we should adhere to 

this command to the very end, even unto death. What few people know, however, is 

that this teaching does not in any way signify that we ought to love others as much as 

we love ourselves. The rabbinical interpretation of this commandment implies that we 

ought to love our neighbor because our neighbor reveals our true self. In others, we 

learn to be ourselves. By loving others, we become more human. As your theme 

rightly denotes, “a person is a person only through other persons.” 

Finally, religious people often wonder what heaven or hell might resemble. In fact, the 

Eastern Orthodox Church understands heaven and hell again in terms of the presence 

or absence of fellowship and community. There is a beautiful story told by one of the 

early desert fathers, Macarius of Egypt. When asked what heaven and hell were like, 

St. Macarius responded by comparing heaven to the ability to look at someone in the 

eyes; to do so, as he believed, was to taste heaven even in this life. By contrast, he 

said, hell is like being bound back-to-back with another person for all eternity without 

ever being able to look at that person in the eyes. How many people experience this 

kind of hell in our world! 
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First, the very concept of God, and the corresponding concept of humankind, is deeply 

rooted in a spirit of communion and fellowship. The God of the early Christians was a 

God understood as Trinity, namely as a community of divine beings fully sharing the 

divine nature. It is this “being as communion” that is also reflected in the 

understanding of human nature. Humankind is created for fellowship and relationship. 

The Greek word for person (“prosopon”) precisely indicates a human being looking 

toward and facing another human being.  

Second, the basic teaching of both the Hebrew Covenant and the New Testament is the 

basic command, embraced and conveyed by Jesus Christ Himself, namely that: “You 

shall love your neighbor as yourself.” In fact, Jesus, claims that we should adhere to 

this command to the very end, even unto death. What few people know, however, is 

that this teaching does not in any way signify that we ought to love others as much as 

we love ourselves. The rabbinical interpretation of this commandment implies that we 

ought to love our neighbor because our neighbor reveals our true self. In others, we 

learn to be ourselves. By loving others, we become more human. As your theme 

rightly denotes, “a person is a person only through other persons.” 

Finally, religious people often wonder what heaven or hell might resemble. In fact, the 

Eastern Orthodox Church understands heaven and hell again in terms of the presence 
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or absence of fellowship and community. There is a beautiful story told by one of the 

early desert fathers, Macarius of Egypt. When asked what heaven and hell were like, 

St. Macarius responded by comparing heaven to the ability to look at someone in the 

eyes; to do so, as he believed, was to taste heaven even in this life. By contrast, he 

said, hell is like being bound back-to-back with another person for all eternity without 

ever being able to look at that person in the eyes. How many people experience this 

kind of hell in our world! 
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Second, the basic teaching of both the Hebrew Covenant and the New Testament is the 

basic command, embraced and conveyed by Jesus Christ Himself, namely that: “You 

shall love your neighbor as yourself.” 
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In fact, Jesus, claims that we should adhere to this command to the very end, even 

unto death. 
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Finally, religious people often wonder what heaven or hell might resemble. In fact, the 

Eastern Orthodox Church understands heaven and hell again in terms of the presence 

or absence of fellowship and community. There is a beautiful story told by one of the 

early desert fathers, Macarius of Egypt. When asked what heaven and hell were like, 

St. Macarius responded by comparing heaven to the ability to look at someone in the 

eyes; to do so, as he believed, was to taste heaven even in this life. By contrast, he 

said, hell is like being bound back-to-back with another person for all eternity without 

ever being able to look at that person in the eyes. How many people experience this 

kind of hell in our world! 
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May God bless you in your deliberations. 
 

P33: Announcement Synaxis of their Beatitudes the heads of the Ancient Orthodox 

Patriarchates and the Church of Cyprus.docx - 33:2 [Their Beatitudes and their hie..]  (5:5)   
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Their Beatitudes and their hierarchal entourages, as well as the representative of the 

Patriarch of Antioch concelebrated with His All-Holiness and the Hierarchs of the 

Ecumenical Throne during the Divine Liturgy held on September 1, 2011, in 

accordance with the prevailing tradition order at the Ecumenical Patriarchate on the 

occasion of the feast of the Indiction. Moreover, together with the Ecumenical 

Patriarch, they cosigned the prepared Act for the beginning of the new ecclesiastical 

year. 
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a) The Ancient Patriarchates and the Church of Cyprus should support and assist more 

effectively the current inter-Christian and inter-religious dialogues with the other two 

monotheistic religions, which are chaired by the Ecumenical Patriarchate in accordance 

with the relevant decisions of the 3rd Preconciliar Panorthodox Consultation (1986). 
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4. The Synaxis adopted the proposal of the Ecumenical Patriarchate that an encounter 

of religious leaders in the near future should be held in the region of the 

Mediterranean, during which a form of ecological “Mediterranean Charter” could be 

issued and declared as a contribution to the effort for the protection of the natural 

environment, but also to the peaceful coexistence and cooperation of religions in the 

region. 
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In our presentation this morning, we would like to bring to your attention two 

fundamental concerns, which must be considered from a variety of perspectives – not 

only social or political, economic or global, but also from a religious and spiritual point 

of view. 
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 We shall hopefully encourage you to appreciate and approach in an open-minded and 
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open-hearted manner, critical issues such as the protection of the environment and the 

respect of human and religious rights.  
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For, these are concerns that revolve around the topics of religious tolerance and 

combating racism, xenophobia an unfavorable discrimination. This topic, as well as the 

protection of our environment, are major issues that concern us deeply which have to 

be addressed through dialogue and affirmative action towards achieving a peaceful 

world and a pure natural environment for the sake of present and future generations. 

The Ecumenical Patriarchate has been an active proponent of promoting these 

concerns, determined to contribute in a positive way to the contemporary challenges. 
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The emphasis of the Encyclicals is on the scriptural understanding that all human 

beings are created in the image of God, and as Children of God are endowed with the 

gift of freedom and the right to live in peace, i 
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The Protection of the Environment is a fundamental issue of the most importance. 

In recent years, we have learned some important lessons about caring for the natural 

environment. We have also learned that the way we respond to the natural 

environment is directly related to and reflected in the way we treat human beings. 

What we do for the earth is intimately related to what we do for people – whether in 

the context of human rights, international politics, poverty and social justice or world 

peace. The readiness of some people to exploit the environment as the “flesh of the 

world” goes hand in hand with their willingness to ignore human suffering in the flesh 

of our neighbour. By analogy, willingness to respond the needs of creation and our 

neighbour reflects our willingness to respect the commandments of God 
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Despite a visible increased sensitivity towards environmental issues during the recent 

years, we have to admit that we continue to ignore some fundamental issues of human 

welfare. Yet, we carry on to be careless and guilty of relentless waste. In reality, 

extending our concern towards our natural environment implies and necessitates a 

change also in our attitudes and practices towards Mother Nature, as well as to our 

fellow human beings. The world is a gift from God, and it is offered to us for the 
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purpose of protecting and sharing it. It has not been created so that we appropriate it 

selfishly, but rather to preserve it humbly. The way that we relate spiritually to God is 

interwoven with the way we approach natural environment and we treat, here on 

earth, our fellow human beings. To separate the two would amount to nothing else 

than hypocrisy. In this context and in order to help us discern this simple but 

fundamental truth, our beloved Jesus Christ chose to be born in a manger.  
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In reality, extending our concern towards our natural environment implies and 

necessitates a change also in our attitudes and practices towards Mother Nature, as 

well as to our fellow human beings. 
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The world is a gift from God, and it is offered to us for the purpose of protecting and 

sharing it. It has not been created so that we appropriate it selfishly, but rather to 

preserve it humbly 
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In this context and in order to help us discern this simple but fundamental truth, our 

beloved Jesus Christ chose to be born in a manger.  
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In our efforts for the preservation of the natural environment, we cannot avoid asking 

ourselves some difficult questions such as “just how prepared we are to sacrifice our 

excessive lifestyles in order for others to enjoy the basic right to survive”?What are we 

prepared to surrender in order to learn to share? When will we learn to say : “Enough!” 

? How can we direct our focus away from what we want to what the world and our 

neighbour need? Do we, as individuals, do all that we can to leave as light a footprint 

as possible on this planet for the sake of those who share it with us and for the sake of 

future generations? Today, these are no excuses for our lack of involvement. Breaking 

the vicious circle of ecological degradation is a choice with which we are uniquely 

endowed, at this crucial moment in the history of our planet. We have access to 

detailed and instantaneous information; alarming statistics are readily available. If we 

emphasize our freedom to engage in a careless lifestyle and habits, then we must 

remember that caring is one of the choices we are free to make. Do we choose to 
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care? 
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The position of our Church on this crucial matter derives from its teachings and from 

the heart of theology. It dictates us to be active in the protection of God’s creation, the 

ecumenical earth. 
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It dictates us to be active in the protection of God’s creation, the ecumenical earth. 
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 is a command from God. 
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Owing to a growing awareness of the impending environmental catastrophe, the 

Ecumenical Patriarchate voiced its environmental concerns in the most clear terms. In 

1994, we convened the Environmental and Religious Education Seminar in Heybeli, at 

the site of the closed Theological School of Chalki. Since 1995, the Ecumenical 

Patriarchate convened six water-borne symposia to study the fate of waters, which 

cover seven-tenths of the earth’s surface. We have brought together scientists, 

environmentalists, policy-makers and religious leaders aiming to high light crucial and 

specific issues. In this way we have been trying to draw attention of the world 

community to the degradation of the Aegean Sea, the Black Sea, the Danube River, 

the Adriatic Sea, the Baltic Sea and the Amazon River. Our 7th Symposium entitled 

“The Arctic : Mirror of Life” is scheduled to take place in Greenland in September 2007.  
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Another major challenge facing our modern societies relates to the quality of the 

interactions of human beings and ethnic and religious groups. It is a sad truth 
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that the Twentieth Century surpassed all the previous centuries in terms of the 

magnitude of destruction, violence and cruelty. The two World Wars, more than 200 

large-scale wars and arm conflicts have unfortunately claimed 300 million lives during 

the last Century. 
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It is a sad truth that the Twentieth Century surpassed all the previous centuries in 

terms of the magnitude of destruction, violence and cruelty. The two World Wars, 

more than 200 large-scale wars and arm conflicts have unfortunately claimed 300 

million lives during the last Century. 

The violence of totalitarian, illiberal, nationalist and undemocratic regimes and 

religious bigotry led to a culture of war which is nurtured with the creation, 

improvement and spread of weapons of mass destruction. 
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Religious fanaticism is based on false pretences, deriving from one sided, dogmatic 

interpretations of various religions teaching. Yet, a closer look demonstrates that many 

religions and cultures have numerous common values and rules.  
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Examining the history of civilization in this light, we come to the following unequivocal 

conclusion : mankind has to make a transition from the culture of war and violence to 

a culture of peace and harmony. Both present and future generations have the right to 

live in peace and enjoy the fruits of prosperity and development. We have a moral 

responsibility to bequeath to future generations a culture of peace and tolerance.  

We have to promote in a more systematic way moral and spiritual values based on 

God’s word and humanitarian principles.  

It is a contradiction of our times that the culture of war coexist side-by-side with huge 

technological advancements and global economic development. Yet so long as this 

contradiction is not addressed, the world will be a fragile place to live, festered with 

crises and upheavals. 

To remedy this situation, it is of paramount importance to engage in a dialogue 

fostering tolerance and understanding for respective traditions, religious preferences, 
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ethnic and cultural diversities.  

In this spirit, both unofficial dialogues, conducted on a personal level between 

followers of the world’s great religions, and formal dialogues, organized internationally 

by religious leaders and institutions, have struggled to clarify centuries-old 

misunderstandings, while gradually preparing people’s hearts and minds for the 

possibility of peaceful coexistence and cooperation among all people. Can there be 

anything more precious in the eyes of God than this struggle to communicate and 

relate? Is there truly anything more valuable for the future of humankind? 

The sense of working and living together in peace and solidarity signifies a profound 

respect for each person and culture as unique and unrepeatable. Genuine dialogue 

recognizes the inviolable right of every human being to follow a personal journey of 

faith, hope and love.  

Accordingly, we approach dialogue in a spirit of love, sincerity and honesty. In this 

respect, dialogue implies equality, which in turn implies humility. Honesty and humility 

dispel hostility and arrogance.  

According to St. John Crysostom (347-407), fourth-century Archbishop of 

Constantinople, God is always in personal dialogue with human beings. God always 

speaks : Through Prophets and Apostles, through saints and mystics, even through the 

natural creation itself; for, “the heavens declare the glory of God” (Psalm 19.1). True 

dialogue is a gift from God to mankind and a fundamental experience of life : from 

childhood, through education, to maturity. Through dialogue knowledge and science 

are promoted, truths and emotions are revealed, fears and prejudice are abolished, 

bonds are cultivated and horizons are broadened. Dialogue enriches; whoever refuses 

dialogue remains impoverished.  
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It is a contradiction of our times that the culture of war coexist side-by-side with huge 

technological advancements and global economic development. Yet so long as this 

contradiction is not addressed, the world will be a fragile place to live, festered with 

crises and upheavals. 
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To remedy this situation, it is of paramount importance to engage in a dialogue 

fostering tolerance and understanding for respective traditions, religious preferences, 

ethnic and cultural diversities. 
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To remedy this situation, it is of paramount importance to engage in a dialogue 

fostering tolerance and understanding for respective traditions, religious preferences, 

ethnic and cultural diversities.  

In this spirit, both unofficial dialogues, conducted on a personal level between 

followers of the world’s great religions, and formal dialogues, organized internationally 

by religious leaders and institutions, have struggled to clarify centuries-old 

misunderstandings, while gradually preparing people’s hearts and minds for the 

possibility of peaceful coexistence and cooperation among all people. Can there be 

anything more precious in the eyes of God than this struggle to communicate and 

relate? Is there truly anything more valuable for the future of humankind? 

The sense of working and living together in peace and solidarity signifies a profound 

respect for each person and culture as unique and unrepeatable. Genuine dialogue 

recognizes the inviolable right of every human being to follow a personal journey of 

faith, hope and love.  

Accordingly, we approach dialogue in a spirit of love, sincerity and honesty. In this 

respect, dialogue implies equality, which in turn implies humility. Honesty and humility 

dispel hostility and arrogance.  

According to St. John Crysostom (347-407), fourth-century Archbishop of 

Constantinople, God is always in personal dialogue with human beings. God always 

speaks : Through Prophets and Apostles, through saints and mystics, even through the 

natural creation itself; for, “the heavens declare the glory of God” (Psalm 19.1). True 

dialogue is a gift from God to mankind and a fundamental experience of life : from 

childhood, through education, to maturity. Through dialogue knowledge and science 

are promoted, truths and emotions are revealed, fears and prejudice are abolished, 

bonds are cultivated and horizons are broadened. Dialogue enriches; whoever refuses 

dialogue remains impoverished.  

In this spirit, the Ecumenical Patriarchate has initiated and sponsored numerous 

interfaith encounters and conversationswith representatives of Islam, Judaism 

and other Christian denominations. As we are situated in our glorious City, we live at 

the crossroads of East and West, and thus we have a unique perspective on the world’s 

religions and cultures. In this spirit our dialogue with representatives of the Muslim 

faith was initiated in 1986, searching in common for ways of cooperation an 

communication, as well as peaceful coexistence, by means of mutual respect an 

religious tolerance. A similar dialogue takes place with Judaism.  

In the meantime, the inter-faith dialogue we engage in extends to the other Christian 

denominations and our Church is a staunch supporter and founding partner of the 
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ecumenical movement. The recent glorious visit of Pope Benedict XVI to the Phanar 

testifies the positive results achieved through an ongoing inter-faith dialogue between 

Orthodoxy and the Roman Catholic Church.  

We have conducted dialogues in Bahrain, in Iran, in Qatar, in Libya, in Azerbaijan, in 

Kazakhstan. As we pointed out in Vienna in 2005, the conflicts between Christians and 

Muslims that are mentioned throughout history have their roots in politics and not in 

religion. Every time religion has been used for inciting enmity and misfortunes, it has 

been a case of taking advantage of the masses and misleading them into actions of 

intolerance and fanaticism. 

In this light, we have been engaged in a continuous dialogue much before September 

11, attempting to bridge the religious and cultural gaps. Together with the American 

Foundation of Appeal of Conscience, we have signed the Bosphorus Declaration in 

1994 with cosignators a long list of Christian, Muslim and Jewish religious leaders. 

Quite prophetically, the Bosphorus Declaration stated that “a crime committed in the 

name of religion, is the greatest crime against religion”. We had the opportunity to 

reiterate this very message in a new Peace and Tolerance Conference held in Istanbul 

in 2005. In this vein, we participated and initiated Several Conferences with a view to 

promote tolerance, in a world where manifestations of ethnic, religious, cultural and 

political intolerance are abundant.  

The Ecumenical Patriarchate aptly rejects fundamentalism as degrading the human 

person and destructive to peace. Religious extremists and terrorists may be the most 

false prophets of all for they commit violence and crime in the name of religion.  

In conclusion, let us reiterate that dialogue and conversation are necessary 

preconditions for mutual understanding, and mutual understanding is a precondition 

for mutual trust, which in turn necessary ingredient for cooperation and coexistence. 

In this sense, we believe that we have made our contribution and we are confident 

that we are going to continue in the path of serving to the advancement of the cause 

of mutual tolerance upon which human rights are resting. As far as the environment is 

concerned, let me close with the words of the former US Vice-President Al Gore, who 

recently attended a conference in Istanbul, marking 30 years of WWF, who quoted us 

saying “the imposition of modern society which is totally disinterested in human impact 

on the environment, not only impedes sustainable development but it is also utterly 

unjust”.  

 
 

P34: Closing Address at International Conference of Young Presidents Organization in 

Istanbul.docx - 34:46 [According to St. John Crysosto..]  (21:21)   (Super) 

Códigos: [Patrística - Familia: Arquitectura ontológica]  

No memos 

 

According to St. John Crysostom (347-407), fourth-century Archbishop of 
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Constantinople, God is always in personal dialogue with human beings. God always 

speaks : Through Prophets and Apostles, through saints and mystics, even through the 

natural creation itself; for, “the heavens declare the glory of God” (Psalm 19.1).  
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“the heavens declare the glory of God” (Psalm 19.1).  
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Closing Address of Ecumenical Patriarch Bartholomew at the Sixth Ecological 
Symposium on the Amazon River 

July 20, 2006 

Beloved friends, 

We have, with the grace of God, arrived at the end of our symposium on the Amazon, 

which has at once been a pilgrimage, a time of learning and reflection, and an 

opportunity for joyful fellowship with our Brazilian hosts, to whom we express our 

profound appreciation for their warmth, generosity and openness of heart.  
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We have, with the grace of God 
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From the national and state authorities as well as the religious leadership of this 

country, we have received gracious hospitality and enormous practical support, for 

which we offer sincere thanks. In the local communities, which we visited, we were 

warmly welcomed and deeply touched. In our unique encounter with the indigenous 

peoples of this region, we witnessed and felt their profound sense of the sacredness of 

creation and of the bonds, which exist between all living things and people. Thanks to 

them, we understand more deeply that, as creatures of God, we are all in the same 

boat: “estamos no mesmo barco!” 
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Among the blessings  
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Among the blessings we have enjoyed in Brazil is a new understanding of the ancient 

images, which our faith uses to describe the delicate relationship between God, man, 

and creation. Let us reflect briefly on two of these images, namely fire and water. Our 

faith was born in a region where water is often desperately scarce and where fire 

spreads easily. In our Mediterranean homeland, it comes naturally to represent the 

soul’s need for communion with God as a longing for water: “My soul thirsts for Thee 

like a dry and thirsty land” (Ps. 142:6). Elsewhere in Scripture, water is used as a 

symbol of God’s judgment. This is most obvious in the story of the Noah and the Flood 

(Gen. 6-8). Fire, too, is an element, which in some places describes God’s judgment 

and in others refers to God’s greatest gifts, including the gift of the Holy Spirit as it is 

revealed at Pentecost (Acts 2:1). 
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 Our faith was born in a region where water is often desperately scarce and where fire 

spreads easily. 
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In our Mediterranean homeland, it comes naturally to represent the soul’s need for 

communion with God as a longing for water: “My soul thirsts for Thee like a dry and 

thirsty land” (Ps. 142:6). 
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 “My soul thirsts for Thee like a dry and thirsty land” (Ps. 142:6) 
 



242 

 

P35: Closing Address of Ecumenical Patriarch Bartholomew at the Sixth Ecological 

Symposium on the Amazon River.docx - 35:11 [Elsewhere in Scripture, water ..]  (7:7)   

(Super) 

Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

Elsewhere in Scripture, water is used as a symbol of God’s judgment. This is most 

obvious in the story of the Noah and the Flood (Gen. 6-8) 
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 Fire, too, is an element, which in some places describes God’s judgment and in others 

refers to God’s greatest gifts, including the gift of the Holy Spirit as it is revealed at 

Pentecost (Acts 2:1). 
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These images speak to us powerfully here in the heart of the Amazon, although the 

natural environment differs greatly from our homeland. 
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But all is not lost. In visiting local communities nearby, we have observed an 

environment where water and the natural elements, including fire, can still be 

experienced as blessings from God.  
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If, by the grace of God 
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If, by the grace of God, we are able to proceed with our plan for a symposium in the 
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Arctic next year, 
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If we are to have any hope of breaking the vicious circle of global environmental 

destruction, then we shall need an effort, which is ecumenical in the best sense of the 

word, involving people across religions, races and continents. 
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If we are to have any hope of breaking the vicious circle of global environmental 

destruction, then we shall need an effort, which is ecumenical in the best sense of the 

word, involving people across religions, races and continents. In particular, it must 

embrace leaders and thinkers across disciplines, ranging from theology and religion to 

biology and economics. We have been blessed during this symposium by a remarkable 

meeting of minds, through which religion and science were able to share the same 

language and concerns. 
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At the mouth of this great Amazon River, there is a city called Belem, 
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 At Christmas time, the Orthodox Church sings of the Tree of Life, the tree, which 

stands for perfect communion between God and man, growing anew from the place 

where Jesus was born. The Tree of Life can only grow in conditions where there is 

neither too much nor too little water. These conditions were granted to us by God but 

may be so easily destroyed by man. Our fervent prayer is that humanity may walk 

humbly before our Creator, acknowledging our common origins and destiny with all of 

created nature. Then, there will be hope for the Tree of Life to blossom for the life of 

the world and to the glory of God. 
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At Christmas time, the Orthodox Church sings of the Tree of Life, the tree, which 

stands for perfect communion between God and man, growing anew from the place 

where Jesus was born. The Tree of Life can only grow in conditions where there is 

neither too much nor too little water. These conditions were granted to us by God but 

may be so easily destroyed by man. Our fervent prayer is that humanity may walk 

humbly before our Creator, acknowledging our common origins and destiny with all of 

created nature. Then, there will be hope for the Tree of Life to blossom for the life of 

the world and to the glory of God. 
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Muito obrigado. God bless you all. 
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Common Declaration of Pope John Paul II and Ecumenical Patriarch Bartholomew At 
the Fourth Ecological Symposium on the Adriatic Sea  

By Pope John Paul II and Ecumenical Patriarch Bartholomew I 

We are gathered here today in the spirit of peace for the good of all human beings and 

for the care of creation. At this moment in history, at the beginning of the third 

millennium, we are saddened to see the daily suffering of a great number of people 

from violence, starvation, poverty and disease. We are also concerned about the 

negative consequences for humanity and for all creation resulting from the degradation 

of some basic natural resources such as water, air and land, brought about by an 

economic and technological progress which does not recognize and take into account 

its limits. 

Almighty God envisioned a world of beauty and harmony, and He created it, 

making every part an expression of His freedom, wisdom and love (cf. Gen 1.1-

25). At the center of the whole of creation, He placed us, human beings, with our 

inalienable human dignity. Although we share many features with the rest of the living 

beings, Almighty God went further with us and gave us an immortal soul, the source of 

self-awareness and freedom, endowments that make us in His image and likeness (cf. 
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Gen. 1.26-31;2:7). Marked with that resemblance, we have been placed by God in the 

world in order to cooperate with Him in realizing more and more fully the divine 

purpose for creation. 

At the beginning of history, man and woman sinned by disobeying God and rejecting 

His design for creation. Among the results of this first sin was the destruction of the 

original harmony of creation. If we examine carefully the social and environmental 

crisis which the world community is facing, we must conclude that we are still 

betraying the mandate God has given us: to be stewards called to collaborate with God 

in watching over creation in holiness and wisdom. 

God has not abandoned the world. It is His will that His design and our hope for it will 

be realized through our co-operation in restoring its original harmony. In our own time 

we are witnessing a growth of an ecological awareness, which needs to be encouraged, 

so that it will lead to practical programs and initiatives. An awareness of the 

relationship between God and humankind brings a fuller sense of the importance of the 

relationship between human beings and the natural environment, which is God’s 

creation and which God entrusted to us to guard with wisdom and love (cf. Gen. 1.28). 

Respect for creation stems from respect for human life and dignity. It is on the basis of 

our recognition that the world is created by God that we can discern an objective moral 

order within which to articulate a code of environmental ethics. In this perspective, 

Christians and all other believers have a specific role to play in proclaiming moral 

values and in educating people in ecological awareness, which is none other than 

responsibility towards self, towards others, towards creation.  

What is required is an act of repentance on our part and a renewed attempt to 

view ourselves, one another, and the world around us within the perspective 

of the divine design for creation. The problem is not simply economic and 

technological; it is moral and spiritual. A solution at the economic and technological 

level can be found only if we undergo, in the most radical way, an inner change of 

heart, which can lead to a change in lifestyle and of unsustainable patterns of 

consumption and production. A genuine conversion in Christ will enable us to change 

the way we think and act. 

First, we must regain humility and recognize the limits of our powers, and most 

importantly, the limits of our knowledge and judgment. We have been making 

decisions, taking actions and assigning values that are leading us away from the world 

as it should be, away from the design of God for creation, away from all that is 

essential for a healthy planet and a healthy commonwealth of people. A new approach 

and a new culture are needed, based on the centrality of the human person within 

creation and inspired by environmentally ethical behavior stemming from our triple 

relationship to God, to self and to creation. Such an ethics fosters interdependence and 

stresses the principles of universal solidarity, social justice and responsibility, in order 
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to promote a true culture of life. 

Secondly, we must frankly admit that humankind is entitled to something better than 

what we see around us. We and, much more, our children and future generations are 

entitled to a better world, a world free from degradation, violence and bloodshed, a 

world of generosity and love. 

Thirdly, aware of the value of prayer, we must implore God the Creator to enlighten 

people everywhere regarding the duty to respect and carefully guard creation. 

We therefore invite all men and women of good will to ponder the importance of the 

following ethical goals: 

1. To think of the world’s children when we reflect on and evaluate our options for 

action. 

2. To be open to study the true values based on the natural law that sustain every 

human culture. 

3. To use science and technology in a full and constructive way, while recognizing that 

the findings of science have always to be evaluated in the light of the centrality of the 

human person, of the common good and of the inner purpose of creation. Science may 

help us to correct the mistakes of the past, in order to enhance the spiritual and 

material well-being of the present and future generations. It is love for our children 

that will show us the path that we must follow into the future. 

4. To be humble regarding the idea of ownership and to be open to the demands of 

solidarity. Our mortality and our weakness of judgment together warn us not to take 

irreversible actions with what we choose to regard as our property during our brief 

stay on this earth. We have not been entrusted with unlimited power over creation, we 

are only stewards of the common heritage. 

5. To acknowledge the diversity of situations and responsibilities in the work for a 

better world environment. We do not expect every person and every institution to 

assume the same burden. Everyone has a part to play, but for the demands of justice 

and charity to be respected the most affluent societies must carry the greater burden, 

and from them is demanded a sacrifice greater than can be offered by the poor. 

Religions, governments and institutions are faced by many different situations; but on 

the basis of the principle of subsidiarity all of them can take on some tasks, some part 

of the shared effort. 

6. To promote a peaceful approach to disagreement about how to live on this earth, 

about how to share it and use it, about what to change and what to leave unchanged. 

It is not our desire to evade controversy about the environment, for we trust in the 

capacity of human reason and the path of dialogue to reach agreement. We commit 

ourselves to respect the views of all who disagree with us, seeking solutions through 

open exchange, without resorting to oppression and domination. 
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It is not too late. God's world has incredible healing powers. Within a single 

generation, we could steer the earth toward our children's future. Let that generation 

start now, with God's help and blessing. 

Rome - Venice, June 10, 2002 
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Almighty God envisioned a world of beauty and harmony, and He created it, 

making every part an expression of His freedom, wisdom and love (cf. Gen 1.1-

25) 
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At the center of the whole of creation, He placed us, human beings, with our 

inalienable human dignity. Although we share many features with the rest of the living 

beings, Almighty God went further with us and gave us an immortal soul, the source of 

self-awareness and freedom, endowments that make us in His image and likeness (cf. 

Gen. 1.26-31;2:7) 
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 Marked with that resemblance, we have been placed by God in the world in order to 

cooperate with Him in realizing more and more fully the divine purpose for creation. 
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At the beginning of history, man and woman sinned by disobeying God and rejecting 

His design for creation. Among the results of this first sin was the destruction of the 

original harmony of creation. If we examine carefully the social and environmental 



248 

 

crisis which the world community is facing, we must conclude that we are still 

betraying the mandate God has given us: to be stewards called to collaborate with God 

in watching over creation in holiness and wisdom. 

God has not abandoned the world. It is His will that His design and our hope for it will 

be realized through our co-operation in restoring its original harmony. In our own time 

we are witnessing a growth of an ecological awareness, which needs to be encouraged, 

so that it will lead to practical programs and initiatives. An awareness of the 

relationship between God and humankind brings a fuller sense of the importance of the 

relationship between human beings and the natural environment, which is God’s 

creation and which God entrusted to us to guard with wisdom and love (cf. Gen. 1.28). 

Respect for creation stems from respect for human life and dignity. It is on the basis of 

our recognition that the world is created by God that we can discern an objective moral 

order within which to articulate a code of environmental ethics. In this perspective, 

Christians and all other believers have a specific role to play in proclaiming moral 

values and in educating people in ecological awareness, which is none other than 

responsibility towards self, towards others, towards creation.  

What is required is an act of repentance on our part and a renewed attempt to 

view ourselves, one another, and the world around us within the perspective 

of the divine design for creation. The problem is not simply economic and 

technological; it is moral and spiritual. A solution at the economic and technological 

level can be found only if we undergo, in the most radical way, an inner change of 

heart, which can lead to a change in lifestyle and of unsustainable patterns of 

consumption and production. A genuine conversion in Christ will enable us to change 

the way we think and act. 
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 An awareness of the relationship between God and humankind brings a fuller sense of 

the importance of the relationship between human beings and the natural 

environment, which is God’s creation and which God entrusted to us to guard with 

wisdom and love (cf. Gen. 1.28). 
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What is required is an act of repentance on our part and a renewed attempt to 

view ourselves, one another, and the world around us within the perspective 

of the divine design for creation. The problem is not simply economic and 

technological; it is moral and spiritual. A solution at the economic and technological 
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level can be found only if we undergo, in the most radical way, an inner change of 

heart, which can lead to a change in lifestyle and of unsustainable patterns of 

consumption and production. A genuine conversion in Christ will enable us to change 

the way we think and act. 
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What is required is an act of repentance on our part and a renewed attempt to 

view ourselves, one another, and the world around us within the perspective 

of the divine design for creation. The problem is not simply economic and 

technological; it is moral and spiritual. A solution at the economic and technological 

level can be found only if we undergo, in the most radical way, an inner change of 

heart, which can lead to a change in lifestyle and of unsustainable patterns of 

consumption and production. A genuine conversion in Christ will enable us to change 

the way we think and act. 

First, we must regain humility and recognize the limits of our powers, and most 

importantly, the limits of our knowledge and judgment. We have been making 

decisions, taking actions and assigning values that are leading us away from the world 

as it should be, away from the design of God for creation, away from all that is 

essential for a healthy planet and a healthy commonwealth of people. A new approach 

and a new culture are needed, based on the centrality of the human person within 

creation and inspired by environmentally ethical behavior stemming from our triple 

relationship to God, to self and to creation. Such an ethics fosters interdependence and 

stresses the principles of universal solidarity, social justice and responsibility, in order 

to promote a true culture of life. 

Secondly, we must frankly admit that humankind is entitled to something better than 

what we see around us. We and, much more, our children and future generations are 

entitled to a better world, a world free from degradation, violence and bloodshed, a 

world of generosity and love. 

Thirdly, aware of the value of prayer, we must implore God the Creator to enlighten 

people everywhere regarding the duty to respect and carefully guard creation. 

We therefore invite all men and women of good will to ponder the importance of the 

following ethical goals: 

1. To think of the world’s children when we reflect on and evaluate our options for 

action. 

2. To be open to study the true values based on the natural law that sustain every 

human culture. 
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3. To use science and technology in a full and constructive way, while recognizing that 

the findings of science have always to be evaluated in the light of the centrality of the 

human person, of the common good and of the inner purpose of creation. Science may 

help us to correct the mistakes of the past, in order to enhance the spiritual and 

material well-being of the present and future generations. It is love for our children 

that will show us the path that we must follow into the future. 

4. To be humble regarding the idea of ownership and to be open to the demands of 

solidarity. Our mortality and our weakness of judgment together warn us not to take 

irreversible actions with what we choose to regard as our property during our brief 

stay on this earth. We have not been entrusted with unlimited power over creation, we 

are only stewards of the common heritage. 

5. To acknowledge the diversity of situations and responsibilities in the work for a 

better world environment. We do not expect every person and every institution to 

assume the same burden. Everyone has a part to play, but for the demands of justice 

and charity to be respected the most affluent societies must carry the greater burden, 

and from them is demanded a sacrifice greater than can be offered by the poor. 

Religions, governments and institutions are faced by many different situations; but on 

the basis of the principle of subsidiarity all of them can take on some tasks, some part 

of the shared effort. 

6. To promote a peaceful approach to disagreement about how to live on this earth, 

about how to share it and use it, about what to change and what to leave unchanged. 

It is not our desire to evade controversy about the environment, for we trust in the 

capacity of human reason and the path of dialogue to reach agreement. We commit 

ourselves to respect the views of all who disagree with us, seeking solutions through 

open exchange, without resorting to oppression and domination. 

It is not too late. God's world has incredible healing powers. Within a single 

generation, we could steer the earth toward our children's future. Let that generation 

start now, with God's help and blessing. 

Rome - Venice, June 10, 2002 
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First, we must regain humility and recognize the limits of our powers, and most 

importantly, the limits of our knowledge and judgment. We have been making 

decisions, taking actions and assigning values that are leading us away from the world 
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as it should be, away from the design of God for creation, away from all that is 

essential for a healthy planet and a healthy commonwealth of people. A new approach 

and a new culture are needed, based on the centrality of the human person within 

creation and inspired by environmentally ethical behavior stemming from our triple 

relationship to God, to self and to creation. Such an ethics fosters interdependence and 

stresses the principles of universal solidarity, social justice and responsibility, in order 

to promote a true culture of life. 

Secondly, we must frankly admit that humankind is entitled to something better than 

what we see around us. We and, much more, our children and future generations are 

entitled to a better world, a world free from degradation, violence and bloodshed, a 

world of generosity and love. 

Thirdly, aware of the value of prayer, we must implore God the Creator to enlighten 

people everywhere regarding the duty to respect and carefully guard creation. 

We therefore invite all men and women of good will to ponder the importance of the 

following ethical goals: 

1. To think of the world’s children when we reflect on and evaluate our options for 

action. 

2. To be open to study the true values based on the natural law that sustain every 

human culture. 

3. To use science and technology in a full and constructive way, while recognizing that 

the findings of science have always to be evaluated in the light of the centrality of the 

human person, of the common good and of the inner purpose of creation. Science may 

help us to correct the mistakes of the past, in order to enhance the spiritual and 

material well-being of the present and future generations. It is love for our children 

that will show us the path that we must follow into the future. 

4. To be humble regarding the idea of ownership and to be open to the demands of 

solidarity. Our mortality and our weakness of judgment together warn us not to take 

irreversible actions with what we choose to regard as our property during our brief 

stay on this earth. We have not been entrusted with unlimited power over creation, we 

are only stewards of the common heritage. 

5. To acknowledge the diversity of situations and responsibilities in the work for a 

better world environment. We do not expect every person and every institution to 

assume the same burden. Everyone has a part to play, but for the demands of justice 

and charity to be respected the most affluent societies must carry the greater burden, 

and from them is demanded a sacrifice greater than can be offered by the poor. 

Religions, governments and institutions are faced by many different situations; but on 

the basis of the principle of subsidiarity all of them can take on some tasks, some part 

of the shared effort. 
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6. To promote a peaceful approach to disagreement about how to live on this earth, 

about how to share it and use it, about what to change and what to leave unchanged. 

It is not our desire to evade controversy about the environment, for we trust in the 

capacity of human reason and the path of dialogue to reach agreement. We commit 

ourselves to respect the views of all who disagree with us, seeking solutions through 

open exchange, without resorting to oppression and domination. 

It is not too late. God's world has incredible healing powers. Within a single 

generation, we could steer the earth toward our children's future. Let that generation 

start now, with God's help and blessing. 

Rome - Venice, June 10, 2002 
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Thirdly, aware of the value of prayer, we must implore God the Creator to enlighten 

people everywhere regarding the duty to respect and carefully guard creation. 
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We therefore invite all men and women of good will to ponder the importance of the 

following ethical goals: 

1. To think of the world’s children when we reflect on and evaluate our options for 

action. 

2. To be open to study the true values based on the natural law that sustain every 

human culture. 

3. To use science and technology in a full and constructive way, while recognizing that 

the findings of science have always to be evaluated in the light of the centrality of the 

human person, of the common good and of the inner purpose of creation. Science may 

help us to correct the mistakes of the past, in order to enhance the spiritual and 

material well-being of the present and future generations. It is love for our children 

that will show us the path that we must follow into the future. 

4. To be humble regarding the idea of ownership and to be open to the demands of 

solidarity. Our mortality and our weakness of judgment together warn us not to take 

irreversible actions with what we choose to regard as our property during our brief 
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stay on this earth. We have not been entrusted with unlimited power over creation, we 

are only stewards of the common heritage. 

5. To acknowledge the diversity of situations and responsibilities in the work for a 

better world environment. We do not expect every person and every institution to 

assume the same burden. Everyone has a part to play, but for the demands of justice 

and charity to be respected the most affluent societies must carry the greater burden, 

and from them is demanded a sacrifice greater than can be offered by the poor. 

Religions, governments and institutions are faced by many different situations; but on 

the basis of the principle of subsidiarity all of them can take on some tasks, some part 

of the shared effort. 

6. To promote a peaceful approach to disagreement about how to live on this earth, 

about how to share it and use it, about what to change and what to leave unchanged. 

It is not our desire to evade controversy about the environment, for we trust in the 

capacity of human reason and the path of dialogue to reach agreement. We commit 

ourselves to respect the views of all who disagree with us, seeking solutions through 

open exchange, without resorting to oppression and domination. 
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1. To think of the world’s children when we reflect on and evaluate our options for 

action. 

2. To be open to study the true values based on the natural law that sustain every 

human culture. 

3. To use science and technology in a full and constructive way, while recognizing that 

the findings of science have always to be evaluated in the light of the centrality of the 

human person, of the common good and of the inner purpose of creation. Science may 

help us to correct the mistakes of the past, in order to enhance the spiritual and 

material well-being of the present and future generations. It is love for our children 

that will show us the path that we must follow into the future. 

4. To be humble regarding the idea of ownership and to be open to the demands of 

solidarity. Our mortality and our weakness of judgment together warn us not to take 

irreversible actions with what we choose to regard as our property during our brief 

stay on this earth. We have not been entrusted with unlimited power over creation, we 

are only stewards of the common heritage. 

5. To acknowledge the diversity of situations and responsibilities in the work for a 

better world environment. We do not expect every person and every institution to 

assume the same burden. Everyone has a part to play, but for the demands of justice 
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and charity to be respected the most affluent societies must carry the greater burden, 

and from them is demanded a sacrifice greater than can be offered by the poor. 

Religions, governments and institutions are faced by many different situations; but on 

the basis of the principle of subsidiarity all of them can take on some tasks, some part 

of the shared effort. 

6. To promote a peaceful approach to disagreement about how to live on this earth, 

about how to share it and use it, about what to change and what to leave unchanged. 

It is not our desire to evade controversy about the environment, for we trust in the 

capacity of human reason and the path of dialogue to reach agreement. We commit 

ourselves to respect the views of all who disagree with us, seeking solutions through 

open exchange, without resorting to oppression and domination. 

It is not too late. God's world has incredible healing powers. Within a single 

generation, we could steer the earth toward our children's future. Let that generation 

start now, with God's help and blessing. 

Rome - Venice, June 10, 2002 

 
 

P37: Ecumenical Patriarc2.docx - 37:2 [+ B A R T H O L O M E W 

BY THE..]  (4:12)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 
 

 

+ B A R T H O L O M E W 

BY THE MERCY OF GOD ARCHBISHOP  

OF CONSTANTINOPLE, NEW ROME AND  

ECUMENICAL PATRIARCH 

TO THE PLENITUDE OF THE CHURCH  

GRACE AND PEACE  

FROM THE CREATOR OF THE ENTIRE UNIVERSE  

OUR LORD, GOD AND SAVIOUR JESUS CHRIST  
 

P37: Ecumenical Patriarc2.docx - 37:3 [For creation was made subject ..]  (15:15)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

For creation was made subject to vanity, not willingly, but by reason of him who 

subjected it ... For we know that the whole creation groans and travails in pain 

together until now. (Rom. 8. 20,22) 
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Once again, as the ecclesiastical year begins, we are called to reflect– with renewed 

spiritual intensity in Christ and especial sensitivity –on the state of our bountiful 
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planet, and to offer particular prayers for the protection of the whole natural world. 
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Many things have changed since our predecessor, the late Patriarch Dimitrios decided, 

over two decades ago, that September 1st should be dedicated as a day of supplication 

for the preservation of God’s beautiful creation. 
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Many things have changed since our predecessor, the late Patriarch Dimitrios decided, 

over two decades ago, that September 1st should be dedicated as a day of supplication 

for the preservation of God’s beautiful creation. In assuming that initiative, the late 

Ecumenical Patriarch also issued a message of warning about the destructive 

consequences of abusing the environment. He noted that, in contrast with most other 

forms of human misuse and violation, environmental pollution has the potential to 

cause vast and irreversible damage, by destroying virtually all forms of life on the 

planet. 
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 The choices and actions of what is otherwise civilized modern man have led to this 

tragic situation, essentially comprising a moral and spiritual problem, which the 

divinely inspired Apostle Paul had articulated with colourful imagery in underlining its 

specifically ontological dimension in his Letter to the Romans nineteen centuries ago: 

“For creation was made subject to vanity, not willingly, but by reason of him who 

subjected it ... For we know that the whole creation groans and travails in pain 

together until now.” (Rom. 8. 20,22) 
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At this point, however, we are obligated to state that this spiritual and moral 

dimension of the environmental problem constitutes today, perhaps more so than ever 

before, the common conscience of all people, and especially young people, who are 

well aware of the fact that all of humanity has a common destiny. An increasing 

number of people comprehends that their overall consumption – namely, their personal 

involvement in the production of particular goods or their rejection of others – touches 

not only on ethical, but also on eschatological parameters. An increasing number of 

people understands that the irrational use of natural resources and the unchecked 
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consumption of energy contribute to the reality of climate change, with consequences 

on the life and survival of humanity created in the image of God and is therefore 

tantamount to sin. An increasing number of people characterizes either virtuous or else 

vicious those who correspondingly treat created nature either reasonably or 

unreasonabl 
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 An increasing number of people comprehends that their overall consumption – 

namely, their personal involvement in the production of particular goods or their 

rejection of others – touches not only on ethical, but also on eschatological parameters 
 

P37: Ecumenical Patriarc2.docx - 37:14 [An increasing number of people..]  (24:24)   

(Super) 

Códigos: [Arg. ciencia-natural] [Climate change] [Imago Dei - Familia: Arquitectura 

ontológica]  

No memos 

 

An increasing number of people understands that the irrational use of natural 

resources and the unchecked consumption of energy contribute to the reality of 

climate change, with consequences on the life and survival of humanity created in the 

image of God and is therefore tantamount to sin 
 

P37: Ecumenical Patriarc2.docx - 37:19 [From Australia to the Cape Hor..]  (26:26)   (Super) 

Códigos: [Territorialidad - Familia: Arquitectura ontológica]  

No memos 

 

From Australia to the Cape Horn of Africa, we learn of regions experiencing prolonged 

drought, which result in the desertification of formerly fertile and productive areas, 

where the local populations suffer from extreme hunger and thirst. From Latin America 

to the heart of Eurasia, we hear of melting glaciers, on which millions of people depend 

for water supply. 
 

P37: Ecumenical Patriarc2.docx - 37:20 [Our Holy and Great Church of C..]  (28:28)   

(Super) 

Códigos: [Acción ambiental] [Iglesia - Familia: Arquitectura ontológica] [Visión histórica-

tradicional - Familia: Arquitectura ontológica]  

No memos 
 

Our Holy and Great Church of Christ, following in the footsteps and example of the late 

Ecumenical Patriarch Dimitrios, is working tirelessly to raise awareness not only among 

public opinion but also among responsible world leaders 
 

P37: Ecumenical Patriarc2.docx - 37:39 [Our Holy and Great Church of C..]  (28:28)   

(Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica]  

No memos 
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Our Holy and Great Church of Christ, following in the footsteps and example of the late 

Ecumenical Patriarch Dimitrios, is working tirelessly to raise awareness not only among 

public opinion but also among responsible world leaders. It achieves this by organizing 

Ecological Symposia that deal with climate change and the management of water 
 

P37: Ecumenical Patriarc2.docx - 37:23 [Through these academic gatheri..]  (28:28)   

(Super) 

Códigos: [Campo religioso] [Canales de diálogo - Familia: Arquitectura ontológica] [Iglesia - 

Familia: Arquitectura ontológica]  

No memos 

 

Through these academic gatherings, attended by representatives of various Christian 

Churches and world religions as well as diverse scholarly disciplines, our Ecumenical 

Patriarchate is striving to establish a stable and innovative alliance between religion 

and science, based on the fundamental principle that – in order for the goal to be 

achieved and for the natural environment to be preserved –both sides must show a 

spirit of good will, mutual respect, and cooperation. 
 

P37: Ecumenical Patriarc2.docx - 37:36 [hrough these academic gatherin..]  (28:28)   

(Super) 

Códigos: [Papel de la religión - Familia: Arquitectura ontológica]  

No memos 
 

hrough these academic gatherings, attended by representatives of various Christian 

Churches and world religions as well as diverse scholarly disciplines, our Ecumenical 

Patriarchate is striving to establish a stable and innovative alliance between religion 

and science, based on the fundamental principle that – in order for the goal to be 

achieved and for the natural environment to be preserved –both sides must show a 

spirit of good will, mutual respect, and cooperation. 
 

P37: Ecumenical Patriarc2.docx - 37:24 [based on the fundamental princ..]  (28:28)   

(Super) 

Códigos: [Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 

 

based on the fundamental principle that – in order for the goal to be achieved and for 

the natural environment to be preserved –both sides must show a spirit of good will, 

mutual respect, and cooperation. 
 

P37: Ecumenical Patriarc2.docx - 37:26 [The collaboration of science a..]  (28:28)   (Super) 

Códigos: [Territorialidad - Familia: Arquitectura ontológica]  

No memos 

 

 The collaboration of science and religion at these Symposia organized in different 

regions of the planet 
 

P37: Ecumenical Patriarc2.docx - 37:25 [The collaboration of science a..]  (28:28)   (Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica] [Eucharist - Familia: 

Arquitectura ontológica]  

No memos 
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The collaboration of science and religion at these Symposia organized in different 

regions of the planet, seeks to contribute to the development of an environmental 

ethic, which must underline that the use of the world and the enjoyment of material 

goods must be Eucharistic, accompanied by doxology toward God; by the same token, 

the abuse of the world and participation therein without reference to God is sinful both 

before the Creator and before humanity as creation. 
 

P37: Ecumenical Patriarc2.docx - 37:27 [seeks to contribute to the dev..]  (28:28)   (Super) 

Códigos: [Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica] [Principios 

morales y éticos]  

No memos 

 

seeks to contribute to the development of an environmental ethic, which must 

underline that the use of the world and the enjoyment of material goods must be 

Eucharistic, accompanied by doxology toward God; by the same token, the abuse of 

the world and participation therein without reference to God is sinful both before the 

Creator and before humanity as creation. 
 

P37: Ecumenical Patriarc2.docx - 37:29 [we know that the creation part..]  (32:32)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

we know that the creation participated in the fall of Adam from the original beauty; as 

a result, it groans and travails in pain together.  
 

P37: Ecumenical Patriarc2.docx - 37:33 [Therefore, we invite all of yo..]  (32:33)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

Therefore, we invite all of you, irrespective of position and profession, to remain 

faithful to a natural use of all God’s creation, “offering thanks to the God, who created 

the world and granted everything to us.”  

For to Him is due all glory and power to the ages. Amen. 
 

P37: Ecumenical Patriarc2.docx - 37:34 [Your beloved brother in Christ..]  (35:37)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

Your beloved brother in Christ and fervent supplicant before God, 

+BARTHOLOMEW 

Archbishop of Constantinople, New Rome and Ecumenical Patriarch 
 

P38: Ecumenical Patriarc1.docx - 38:3 [† B A R T H O L O M E W 

BY THE..]  (3:10)   (Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica]  

No memos 

 

† B A R T H O L O M E W 

BY THE MERCY OF GOD ARCHBISHOP 
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OF CONSTANTINOPLE, NEW ROME AND 

ECUMENICAL PATRIARCH 

TO THE PLENITUDE OF THE CHURCH  

GRACE ANDPEACE 

FROM THE CREATOR OF THE ENTIRE UNIVERSE 

OUR LORD, GOD AND SAVIOUR JESUS CHRIST  
 

P38: Ecumenical Patriarc1.docx - 38:4 [GRACE ANDPEACE 

FROM THE CREATO..]  (8:10)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

GRACE ANDPEACE 

FROM THE CREATOR OF THE ENTIRE UNIVERSE 

OUR LORD, GOD AND SAVIOUR JESUS CHRIST  
 

P38: Ecumenical Patriarc1.docx - 38:5 [As we come again to the changi..]  (12:12)   (Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica]  

No memos 

 

As we come again to the changing of the Church year 
 

P38: Ecumenical Patriarc1.docx - 38:6 [we reflect once more on the st..]  (12:12)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

we reflect once more on the state of God's creation 
 

P38: Ecumenical Patriarc1.docx - 38:7 [We think about the past and re..]  (12:12)   (Super) 

Códigos: [Autocrítica y humildad] [Plegaria y oración - Familia: Arquitectura ontológica] 

[Visión histórica-tradicional - Familia: Arquitectura ontológica]  

No memos 

 

We think about the past and repent for all that we have done or failed to do for the 

earth's care; we look to the future and pray for wisdom to guide us in all that we think 

or do.  
 

P38: Ecumenical Patriarc1.docx - 38:13 [We need to bring love into all..]  (14:14)   (Super) 

Códigos: [Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 
 

We need to bring love into all our dealings, the love that inspires courage and 

compassion. 
 

P38: Ecumenical Patriarc1.docx - 38:18 [On the face of every hungry ch..]  (14:14)   (Super) 

Códigos: [Lenguaje simbólico, metafórico, alegórico - Familia: Arquitectura ontológica]  

No memos 

 

On the face of every hungry child is written a question for us, and we must not turn 

away to avoid the answer. Why has this happened? Is it a problem of human inability 

or of human will?  
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P38: Ecumenical Patriarc1.docx - 38:30 [We have rendered the Market th..]  (15:15)   

(Super) 

Códigos: [Pensamiento nuclear - Familia: Arquitectura ontológica]  

No memos 
 

We have rendered the Market the centre of our interest, our activities and, finally, of 

our life, forgetting that this choice of ours will affect the lives of future generations, 

limiting the number of their choices that would probably be more oriented towards the 

well-being of man as well as the creation. Our human economy, which has made us 

consumers, is failing. The divine economy, which has made us in the image of the 

loving Creator, calls us to love and care for all creation. The image we have of 

ourselves is reflected in the way we treat the creation. If we believe that we are no 

more than consumers, then we shall seek fulfilment in consuming the whole earth; but 

if we believe we are made in the image of God, we shall act with care and compassion, 

striving to become what we are created to be.  
 

P38: Ecumenical Patriarc1.docx - 38:21 [The divine economy, which has ..]  (15:15)   

(Super) 

Códigos: [Imago Dei - Familia: Arquitectura ontológica]  

No memos 

 

 The divine economy, which has made us in the image of the loving Creator, calls us to 

love and care for all creation. The image we have of ourselves is reflected in the way 

we treat the creation. If we believe that we are no more than consumers, then we shall 

seek fulfilment in consuming the whole earth; but if we believe we are made in the 

image of God, we shall act with care and compassion, striving to become what we are 

created to be.  
 

P38: Ecumenical Patriarc1.docx - 38:23 [Let us pray for God's blessing..]  (16:16)   (Super) 

Códigos: [Lectura geopolítica] [Plegaria y oración - Familia: Arquitectura ontológica] 

[Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 

 

Let us pray for God's blessing on the United Nations Climate Change Conference in 

Copenhagen in December, so that the industrially developed countries may co-operate 

with developing countries in reducing harmful polluting emissions, that there may exist 

the will to raise and manage wisely the funds required for the necessary measures, 

and that all may work together to ensure that our children enjoy the goods of the 

earth that we leave behind for them 
 

P38: Ecumenical Patriarc1.docx - 38:24 [There must be justice and love..]  (16:16)   (Super) 

Códigos: [Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 

 

There must be justice and love in all aspects of economic activity; profit - and 

especially short-term profit - cannot and should not be the sole motive of our actions. 
 

P38: Ecumenical Patriarc1.docx - 38:25 [Let us all renew our commitmen..]  (17:17)   

(Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica] [Plegaria y oración - Familia: 

Arquitectura ontológica]  
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No memos 

 

Let us all renew our commitment to work together and bring about the changes we 

pray for, to reject everything that is harming the creation, to alter the way we think 

and thus drastically to alter the way we live.  
 

P38: Ecumenical Patriarc1.docx - 38:26 [September 1st, 2009 A.D. Your ..]  (18:20)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

September 1st, 2009 A.D. 

Your beloved brother in Christ and fervent supplicant before God, 

† BARTHOLOMEW of Constantinople 
 

P39: Ecumenical Patriarch Bartholomew Expresses Gratitude for Being Awarded the Binding 

Prize.docx - 39:3 [our Modesty’s beloved in the L..]  (4:4)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 
 

our Modesty’s beloved in the Lord: Grace and peace from God. 
 

P39: Ecumenical Patriarch Bartholomew Expresses Gratitude for Being Awarded the Binding 

Prize.docx - 39:16 [We are very grateful to the Bi..]  (6:6)   (Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica]  

No memos 

 

We are very grateful to the Binding Foundation for selecting us as an ecclesiastical 

personality and institution for this award. 
 

P39: Ecumenical Patriarch Bartholomew Expresses Gratitude for Being Awarded the Binding 

Prize.docx - 39:12 [It is through this type of ack..]  (6:6)   (Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica]  

No memos 

 

It is through this type of acknowledgement that the work of our Modesty, the 

Ecumenical Patriarchate, and thus the Orthodox Church, in the protection of the 

natural environment grows and becomes more effective. We also hope that your 

gesture has awakened others in the field of environmental protection to the 

contribution that the Christian Church is making toward this cause.  
 

P39: Ecumenical Patriarch Bartholomew Expresses Gratitude for Being Awarded the Binding 

Prize.docx - 39:14 [in the protection of the natur..]  (6:6)   (Super) 

Códigos: [Papel de la religión - Familia: Arquitectura ontológica]  

No memos 

 

 in the protection of the natural environment grows and becomes more effective. We 

also hope that your gesture has awakened others in the field of environmental 

protection to the contribution that the Christian Church is making toward this cause.  
 

P39: Ecumenical Patriarch Bartholomew Expresses Gratitude for Being Awarded the Binding 
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Prize.docx - 39:6 [We also hope that your gesture..]  (6:6)   (Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica]  

No memos 

 

We also hope that your gesture has awakened others in the field of environmental 

protection to the contribution that the Christian Church is making toward this cause.  
 

P39: Ecumenical Patriarch Bartholomew Expresses Gratitude for Being Awarded the Binding 

Prize.docx - 39:8 [we pray for your continued hea..]  (7:7)   (Super) 

Códigos: [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 

 

 we pray for your continued health, and spiritual well being, and for every good 

progress and success of the Binding Foundation towards its very noble goals 
 

P39: Ecumenical Patriarch Bartholomew Expresses Gratitude for Being Awarded the Binding 

Prize.docx - 39:10 [At the Patriarchate, 19 Decemb..]  (8:11)   (Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica]  

No memos 

 

At the Patriarchate, 19 December 2002. 

Your fervent supplicant before God, 

+ BARTHOLOMEW 

Archbishop of Constantinople, 
 

P39: Ecumenical Patriarch Bartholomew Expresses Gratitude for Being Awarded the Binding 

Prize.docx - 39:13 [Your fervent supplicant before..]  (9:9)   (Super) 

Códigos: [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 

 

Your fervent supplicant before God, 
 

P40: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen1.docx - 40:25 [Recent floods in Europe, India..]  (3:3)   (Super) 

Códigos: [Territorialidad - Familia: Arquitectura ontológica]  

No memos 

 

 Recent floods in Europe, India and Russia, as well as those occurring during this year 

or previously in other parts of the earth, all bear witness to the disturbance of the 

climactic conditions caused by global warming.  
 

P40: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen1.docx - 40:26 [The Orthodox Church is a pione..]  (4:4)   (Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica]  

No memos 
 

The Orthodox Church is a pioneer in her love and interest for humanity and its living 

conditions.  
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P40: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen1.docx - 40:4 [The Orthodox Church is a pione..]  (4:4)   (Super) 

Códigos: [Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica]  

No memos 

 

The Orthodox Church is a pioneer in her love and interest for humanity and its living 

conditions. Therefore, on the one hand, it recommends that we lead virtuous lives, 

looking to eternal life in the heavenly world beyond 
 

P40: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen1.docx - 40:29 [The Orthodox Church is a pione..]  (4:4)   (Super) 

Códigos: [Pensamiento nuclear - Familia: Arquitectura ontológica]  

No memos 

 

The Orthodox Church is a pioneer in her love and interest for humanity and its living 

conditions. Therefore, on the one hand, it recommends that we lead virtuous lives, 

looking to eternal life in the heavenly world beyond. On the other hand, however, it 

also recognizes that – according to the teaching of our Lord Jesus Christ – our virtue 

will not be assessed on the basis of individualistic criteria, but on the basis of 

applied solidarity. This is so characteristically described in the parable of the Last 

Judgment (see Matthew 25). In this parable, the criterion for being saved and 

inheriting the eternal Kingdom is supplying food to the hungry, clothes to the naked, 

aid to the sick, compassion to prisoners. Generally, the criterion is offering our fellow 

human beings the possibility of living on our planet under normal conditions and of 

coming to know God in order to enter His Kingdom.  
 

P40: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen1.docx - 40:5 [On the other hand, however, it..]  (4:4)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

 On the other hand, however, it also recognizes that – according to the teaching of our 

Lord Jesus Christ – our virtue will not be assessed on the basis of individualistic 

criteria, but on the basis of applied solidarity.  
 

P40: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen1.docx - 40:27 [our virtue will not be assesse..]  (4:4)   (Super) 

Códigos: [Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 

 

 our virtue will not be assessed on the basis of individualistic criteria, but on 

the basis of applied solidarity.  
 

P40: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen1.docx - 40:6 [This is so characteristically ..]  (4:4)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

This is so characteristically described in the parable of the Last Judgment (see Matthew 

25). In this parable, the criterion for being saved and inheriting the eternal Kingdom is 

supplying food to the hungry, clothes to the naked, aid to the sick, compassion to 
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prisoners. Generally, the criterion is offering our fellow human beings the possibility of 

living on our planet under normal conditions and of coming to know God in order to 

enter His Kingdom.  
 

P40: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen1.docx - 40:7 [Generally, the criterion is of..]  (4:4)   (Super) 

Códigos: [Percepción y narrativa cristiana - Familia: Arquitectura ontológica]  

No memos 

 

Generally, the criterion is offering our fellow human beings the possibility of living on 

our planet under normal conditions and of coming to know God in order to enter His 

Kingdom.  
 

P40: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen1.docx - 40:8 [This means that the protection..]  (5:5)   (Super) 

Códigos: [Percepción y narrativa cristiana - Familia: Arquitectura ontológica]  

No memos 

 

This means that the protection of our fellow human beings from destructive floods, 

fires, storms, tempests and other such disasters is our binding duty. Consequently, 

our failure to assume appropriate measures for avoiding such phenomena is 

reckoned as an unpaid debt and constitutes a crime of negligence, incurring a 

plethora of other crimes, such as the death of innocent people, the destruction of 

cultural monuments and property as well as overall regressive progress 
 

P40: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen1.docx - 40:9 [We pray, therefore, that God w..]  (5:5)   (Super) 

Códigos: [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 

 

We pray, therefore, that God will remove natural destruction, which we cannot avert 

by our own care and foresight 
 

P40: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen1.docx - 40:30 [It is true that the great part..]  (6:7)   (Super) 

Códigos: [Pensamiento nuclear - Familia: Arquitectura ontológica]  

No memos 

 

It is true that the great part of such measures and expenditures cannot be 

taken from isolated individuals because they transcend their capabilities. 

Sometimes, they even transcend the capabilities of individual states, 

requiring the cooperation of several states and even of humanity in its 

entirety. Thus, we heartily salute the international consultations on this matter which 

are taking place throughout the world or will take place in the future, and pray that 

they may conclude their deliberations with unanimous decisions on the measures that 

should be taken as well as on their implementation.  

Nevertheless, what contributes most of all to the creation of this ecological 

crisis is the excessive waste of energy by isolated individuals. The restriction of 

wasteful consumption will blunt the acuteness of the problem, while the constant 
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increase in the use of renewable sources of energy will intermittently contribute to its 

alleviation. However insignificant the contribution of any individual in averting 

further catastrophe to the natural phenomena, we are all called and obliged 

as individuals to do whatever we can. Only then can we confidently pray to 

God that He may supply what is lacking in our effort and efficacy.  
 

P40: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen1.docx - 40:16 [Sometimes, they even transcend..]  (6:6)   (Super) 

Códigos: [Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 

 

Sometimes, they even transcend the capabilities of individual states, 

requiring the cooperation of several states and even of humanity in its 

entirety.  
 

P40: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen1.docx - 40:13 [and pray that they may conclud..]  (6:6)   (Super) 

Códigos: [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 

 

and pray that they may conclude their deliberations with unanimous decisions on the 

measures that should be taken as well as on their implementation.  
 

P40: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen1.docx - 40:15 [The restriction of wasteful co..]  (7:7)   (Super) 

Códigos: [Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 

 

The restriction of wasteful consumption will blunt the acuteness of the problem, while 

the constant increase in the use of renewable sources of energy will intermittently 

contribute to its alleviation. However insignificant the contribution of any 

individual in averting further catastrophe to the natural phenomena, we are 

all called and obliged as individuals to do whatever we can. Only then can we 

confidently pray to God that He may supply what is lacking in our effort and 

efficacy.  
 

P40: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen1.docx - 40:24 [Only then can we confidently p..]  (7:7)   (Super) 

Códigos: [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 

 

Only then can we confidently pray to God that He may supply what is lacking 

in our effort and efficacy.  
 

P40: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen1.docx - 40:21 [We paternally urge everyone to..]  (8:8)   (Super) 

Códigos: [Climate change] [Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 

 

We paternally urge everyone to come to the realization of their personal responsibility 

and to do all that is possible in order to avert global warming and environmental 
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aggravation. 
 

P40: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen1.docx - 40:19 [We fervently entreat God to lo..]  (8:8)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

We fervently entreat God to look favorably on the common effort of all and to prevent 

further imminent disasters on our natural environment, within which He ordered us to 

live and to fight the good fight so that we may inherit the heavenly Kingdom.  

 
 

P41: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen2.docx - 41:2 [The designation of September 1..]  (3:3)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

The designation of September 1st, which marks the beginning of the new ecclesiastical 

year and of a new period in the physical cycle of social activities, as a day of prayer for 

the environment, by the Great Church of Christ, the Mother Church of Constantinople, 

reveals the great significance for humanity of the physical world which was created by 

God. 
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 new ecclesiastical year and of a new period in the physical cycle of social activities,  
 

P41: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen2.docx - 41:32 [as a day of prayer for the env..]  (3:3)   (Super) 

Códigos: [Pensamiento nuclear - Familia: Arquitectura ontológica] [Territorialidad - Familia: 

Arquitectura ontológica]  

No memos 

 

 as a day of prayer for the environment, by the Great Church of Christ, the Mother 

Church of Constantinople, reveals the great significance for humanity of the physical 

world which was created by God. 
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as a day of prayer for the environment 
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by the Great Church of Christ, the Mother Church of Constantinople, 
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 reveals the great significance for humanity of the physical world which was created by 

God. 
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The double nature of the existence of the human person, consisting of body 

and soul, or of matter and spirit, according to the “very good” and creative 

will of God, requires the cooperation of humankind and nature, of person and 

environment. 
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The double nature of the existence of the human person, consisting of body 

and soul, or of matter and spirit, according to the “very good” and creative 

will of God, requires the cooperation of humankind and nature, of person and 

environment. Without this coordination, neither the environment is able to 

serve humanity according to its destiny nor is humanity able to avert the 

disturbance of natural balances and the obliteration of the natural harmony, 

which God created for us 
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The double nature of the existence of the human person, consisting of body 

and soul, or of matter and spirit, according to the “very good” and creative 

will of God, requires the cooperation of humankind and nature, of person and 

environment. Without this coordination, neither the environment is able to 

serve humanity according to its destiny nor is humanity able to avert the 

disturbance of natural balances and the obliteration of the natural harmony, 

which God created for us. 
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Without this coordination, neither the environment is able to serve humanity 

according to its destiny nor is humanity able to avert the disturbance of 

natural balances and the obliteration of the natural harmony, which God 

created for us. 
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.On other occasions, humanity transgresses again the commandment of God to the 

first-created to labor and to keep the natural creation, becoming indifferent to the 

maintenance of its integrity and natural balance. 
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In general, the totality of natural possibilities, designed to serve in regular 

operation humanity’s natural survival are stretched by humankind beyond 

their regular limits and as a result awaken the avenging powers of abuse, 

which are released when the permissible use is transformed into a means of 

satisfaction of human audacity with a view to the limits of nature. 
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The audacity of those who built the Tower of Babel produced a break in human 

understanding and communication.  
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The audacity of those who built the Tower of Babel produced a break in human 

understanding and communication. Humanity’s exclusive turning to the carnal aspect 

of being, to the exclusion of the spiritual aspect, brought about the purging cataclysm 

of Noah’s times 
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The audacity of those who built the Tower of Babel produced a break in human 

understanding and communication. Humanity’s exclusive turning to the carnal aspect 

of being, to the exclusion of the spiritual aspect, brought about the purging cataclysm 

of Noah’s times. Since then, God refrains from letting natural disaster bring humanity 

back to its senses, as the rainbow symbolizes.  
 

P41: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen2.docx - 41:18 [Since then, God refrains from ..]  (7:7)   (Super) 

Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica] [Dogma referencial - 

Familia: Arquitectura ontológica]  

No memos 

 

Since then, God refrains from letting natural disaster bring humanity back to its 

senses, as the rainbow symbolizes. 
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Environmen2.docx - 41:19 [All this constitutes an insole..]  (7:7)   (Super) 
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All this constitutes an insolent overthrow of natural order 
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All these bear witness to the fact that it is not God but humanity that causes 

contemporary plagues, which attack our well being, since “man is the most disastrous 

of disasters,” as the ancient tragedy puts it. Thus, if we want to improve the 

conditions of the material and psychological life of humanity, we are obliged 

to recognize and to respect the natural order, harmony and balance, and to 

avoid causing disarray in the natural powers, which are released when the 

cohesive bond of the universal and particular harmony, especially of the 

ecological one, is audaciously overturned. Nature was placed by God to the 

service of humankind, on the condition, however, that humanity would respect the 

laws that pertain to it and would work in it and protect it (Gen. 2.15). 
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ll these bear witness to the fact that it is not God but humanity that causes 

contemporary plagues, which attack our well being, since “man is the most disastrous 

of disasters,” as the ancient tragedy puts it. 
 

P41: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen2.docx - 41:21 [Thus, if we want to improve th..]  (8:8)   (Super) 



270 

 

Códigos: [Cosmopolitics] [Remedios y soluciones - Familia: Arquitectura ontológica]  
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Thus, if we want to improve the conditions of the material and psychological 

life of humanity, we are obliged to recognize and to respect the natural order, 

harmony and balance, and to avoid causing disarray in the natural powers, 

which are released when the cohesive bond of the universal and particular 

harmony, especially of the ecological one, is audaciously overturned.  
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Códigos: [Lenguaje simbólico, metafórico, alegórico - Familia: Arquitectura ontológica] 
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 Nature was placed by God to the service of humankind, on the condition, however, 

that humanity would respect the laws that pertain to it and would work in it and 

protect it (Gen. 2.15). 
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Nature was placed by God to the service of humankind, on the condition, however, 

that humanity would respect the laws that pertain to it and would work in it and 

protect it (Gen. 2.15). 
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On this day, dedicated by the Mother Church to prayer for the natural environment 
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On this day, dedicated by the Mother Church to prayer for the natural environment, we 

supplicate the Lord to restore with His divine and almighty power the natural order, 

wherever human audacity has overturned it, so that humanity might not suffer the 

tragic consequences of unlawful violations of nature by human actions. We all share 

the responsibility for such tragedies, since we tolerate those immediately responsible 

for them and accept a portion of the fruit that results from such an abuse of nature. 

Consequently, we all need to ask for God’s forgiveness and illumination so that we may 

come to understand the limit that distinguishes the use from the abuse of nature and 

never trespass it. 
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 Consequently, we all need to ask for God’s forgiveness and illumination so that we 

may come to understand the limit that distinguishes the use from the abuse of nature 

and never trespass it. 
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The Holy Orthodox Church, accepting that the entire creation is very good, finds itself 

in a harmonious relationship with the natural world, which surrounds the crown of 

creation, the human being. 
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The Holy Orthodox Church, accepting that the entire creation is very good, finds itself 

in a harmonious relationship with the natural world, which surrounds the crown of 

creation, the human being. Even though the human being, either as an isolated 

individual or as collective humanity, is only a minuscule speck in the face of 

the immense universe, it is a fact that the entire universe is endowed with 

meaning by the very presence of humanity within it. 
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The Holy Orthodox Church, accepting that the entire creation is very good, finds itself 

in a harmonious relationship with the natural world, which surrounds the crown of 

creation, the human being. Even though the human being, either as an isolated 

individual or as collective humanity, is only a minuscule speck in the face of 

the immense universe, it is a fact that the entire universe is endowed with 

meaning by the very presence of humanity within it. Based on this assurance, 

even leading contemporary scientists accept that the universe is infused with 

the so-called “human principle,” meaning that it came about and exists for 

the sake of humanity. 
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The Holy Orthodox Church, accepting that the entire creation is very good, finds itself 

in a harmonious relationship with the natural world, which surrounds the crown of 

creation, the human being. Even though the human being, either as an isolated 

individual or as collective humanity, is only a minuscule speck in the face of 

the immense universe, it is a fact that the entire universe is endowed with 

meaning by the very presence of humanity within it. Based on this assurance, 

even leading contemporary scientists accept that the universe is infused with 

the so-called “human principle,” meaning that it came about and exists for 

the sake of humanity. 

Consequently, the stance of humanity before its Creator, the all-good God, should 

have been one of thanksgiving for the abundant wealth, which our Maker has placed at 

our disposal. However, humanity loved creation more than the Creator and did not 

return its debt to God. Rather, humanity made an idol of it and desired to be 

transformed into a wasteful ruler of creation, without any accountability before it, 

instead of being a rational and grateful consumer of creation. Moreover, humanity 

was often not even satisfied with wasteful manipulation but schemed to use 

the tremendous forces contained within nature for the destruction of its 

fellow human beings and the depletion even of nature itself. From the earliest 

of days, when Cain murdered Abel, at which point humanity altered the staff 

formerly used for support into a rod of assault, humanity now tries to use 

every element as a weapon. Thus, humanity was not satisfied with using 

elements which God granted in abundance – such as copper, bronze, and iron, 

and so on –in order to produce tools for a peaceful life. Rather, using all the 

latest scientific discoveries, humanity fashioned from these elements 

weapons of mass murder and a system of human annihilation. Unfortunately, 

humanity continues to make and use these weapons. We, therefore, see gunpowder, 

nitroglycerine, atomic and nuclear energy, chemical gases, bacterial and every kind of 

micro-organism and disease-causing factors, being mobilized and gathered into super-

modern arsenals, for the purpose of being used as a threat to coerce others into 

submission but also as a means of active annihilation of those who do not submit. 

Consequently, neither is the rebellion of nature against humanity a strange 

coincidence, nor is the continuous exhortation of the Orthodox Church that we should 

not love the world, which has been led astray from its divine purpose and those things 

in the world, but that we should love God instead (I Jn 2.15). In this way, we are able 

to enjoy the things of the world with blessing and thanksgiving in Christ, through 

whom we have received reconciliation (Rom 5.11).  

Nature rebelled against humanity, which abuses it. Therefore, it no longer finds itself in 

that perfect divine harmony, whose marvelous melody comes from the rhythmic orbits 

of the heavenly bodies and the changing seasons of the year. Were it not for the 
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good souls of the saints, who hold together the cohesion of the world, 

perhaps the revenge of nature for the inhumanities we force it to bear upon 

our fellow human beings, would be even more lamentable for those people 

who improperly use its powers against others. 

In light of the above, on this first day of September in the year 1998 of our salvation, 

once again dedicated to the natural environment, we invite and urge everyone to 

convert the tremendous destructive forces, which we have accumulated on earth – a 

planet so small in size, yet so great in evil as well as in insurmountable virtue – into 

creative and peaceful forces. 

Unfortunately, the coercion of nature to act destructively against itself and the human 

race does not come out of the will of certain evil leaders, as much as it is supported by 

those who wish to deny their own responsibility. It also comes from the consenting will 

of thousands of individuals, without whose psychological support these leaders would 

not be able to accomplish anything. Consequently, the responsibility of every living 

person on the face of the earth flows out of the conscious acceptance or 

rejection of what has been accomplished. It is through this acceptance or 

rejection that one participates in the formation of the predominant will. From 

this point of view, everyone, even the feeblest, can contribute to the 

restoration of the harmonious renewed operation of the world. We can do so 

by being in tune with the forces of the divine harmony and not with those 

which are badly dissonant and oppose the divine all-harmonious rhythm of 

the universal instrument, of which each one of us constitutes but one of its 

practically innumerable chords. 

Our love for nature does not seek to idolize it; rather, our love for nature stems from 

our love for the Creator who grants it to us. This love is expressed through offering in 

thanksgiving all things to God, through whom we, having been reconciled through 

Jesus Christ (II Cor. 5.19), enjoy also our reconciliation with nature. Without our 

reconciliation with God, the forces of nature find themselves in opposition to us. We 

already experience consequences of this and are subjected to these consequences. 

Therefore, in order to avert the escalation of evil and to correct that which may already 

have taken place, and in order to suspend the penalty, we are obligated to accept the 

fact that we need to be responsible and accountable consumers of nature and not 

arbitrary rulers of it. We must also accept the fact that, in the final analysis, the 

demand placed on nature to use its powers in order to destroy our fellow human 

beings, whom we might consider useless, will result in our facing the same 

consequences. 

Finally, for all these things, we fervently pray to the Lord God that He may show 

forbearance for our transgressions; that He may grant us time for repentance; and 

that He may shine in our hearts the light of His truth. This we ask in order that on the 

issue of the environment, and in each of the paths we encounter before us in life, we 

may advance in concord with His all-wise, all-harmonious order of the entire creation 
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as it was decreed by Him. Otherwise, our discordant journey may lead to our demise. 
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Consequently, the stance of humanity before its Creator, the all-good God, should 

have been one of thanksgiving for the abundant wealth, which our Maker has placed at 

our disposal. However, humanity loved creation more than the Creator and did not 

return its debt to God. Rather, humanity made an idol of it and desired to be 

transformed into a wasteful ruler of creation, without any accountability before it, 

instead of being a rational and grateful consumer of creation. Moreover, humanity 

was often not even satisfied with wasteful manipulation but schemed to use 

the tremendous forces contained within nature for the destruction of its 

fellow human beings and the depletion even of nature itself. From the earliest 

of days, when Cain murdered Abel, at which point humanity altered the staff 

formerly used for support into a rod of assault, humanity now tries to use 

every element as a weapon. Thus, humanity was not satisfied with using 

elements which God granted in abundance – such as copper, bronze, and iron, 

and so on –in order to produce tools for a peaceful life. Rather, using all the 

latest scientific discoveries, humanity fashioned from these elements 

weapons of mass murder and a system of human annihilation. Unfortunately, 

humanity continues to make and use these weapons. We, therefore, see gunpowder, 

nitroglycerine, atomic and nuclear energy, chemical gases, bacterial and every kind of 

micro-organism and disease-causing factors, being mobilized and gathered into super-

modern arsenals, for the purpose of being used as a threat to coerce others into 

submission but also as a means of active annihilation of those who do not submit. 
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From the earliest of days, when Cain murdered Abel, at which point humanity 

altered the staff formerly used for support into a rod of assault, humanity 

now tries to use every element as a weapon.  
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Consequently, neither is the rebellion of nature against humanity a strange 

coincidence, nor is the continuous exhortation of the Orthodox Church that we should 

not love the world, which has been led astray from its divine purpose and those things 

in the world, but that we should love God instead (I Jn 2.15) 
 

P42: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen3.docx - 42:10 [In this way, we are able to en..]  (5:5)   (Super) 



275 
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 In this way, we are able to enjoy the things of the world with blessing and 

thanksgiving in Christ, through whom we have received reconciliation (Rom 5.11).  
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Nature rebelled against humanity, which abuses it. Therefore, it no longer finds itself in 

that perfect divine harmony, whose marvelous melody comes from the rhythmic orbits 

of the heavenly bodies and the changing seasons of the year 
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 Were it not for the good souls of the saints, who hold together the cohesion 

of the world, perhaps the revenge of nature for the inhumanities we force it 

to bear upon our fellow human beings, would be even more lamentable for 

those people who improperly use its powers against others. 
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- Familia: Arquitectura ontológica]  
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In light of the above, on this first day of September in the year 1998 of our salvation, 

once again dedicated to the natural environment, we invite and urge everyone to 

convert the tremendous destructive forces, which we have accumulated on earth – a 

planet so small in size, yet so great in evil as well as in insurmountable virtue – into 

creative and peaceful forces. 
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 Consequently, the responsibility of every living person on the face of the earth 

flows out of the conscious acceptance or rejection of what has been 

accomplished. It is through this acceptance or rejection that one participates 

in the formation of the predominant will. From this point of view, everyone, 

even the feeblest, can contribute to the restoration of the harmonious 

renewed operation of the world. We can do so by being in tune with the forces 

of the divine harmony and not with those which are badly dissonant and 

oppose the divine all-harmonious rhythm of the universal instrument, of 

which each one of us constitutes but one of its practically innumerable 

chords. 
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Consequently, the responsibility of every living person on the face of the earth 

flows out of the conscious acceptance or rejection of what has been 

accomplished. It is through this acceptance or rejection that one participates 

in the formation of the predominant will. From this point of view, everyone, 

even the feeblest, can contribute to the restoration of the harmonious 

renewed operation of the world. We can do so by being in tune with the forces 

of the divine harmony and not with those which are badly dissonant and 

oppose the divine all-harmonious rhythm of the universal instrument, of 

which each one of us constitutes but one of its practically innumerable 

chords. 
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Our love for nature does not seek to idolize it; rather, our love for nature stems from 

our love for the Creator who grants it to us. This love is expressed through offering in 

thanksgiving all things to God, through whom we, having been reconciled through 

Jesus Christ (II Cor. 5.19), enjoy also our reconciliation with nature. Without our 

reconciliation with God, the forces of nature find themselves in opposition to us. We 

already experience consequences of this and are subjected to these consequences. 

Therefore, in order to avert the escalation of evil and to correct that which may already 

have taken place, and in order to suspend the penalty, we are obligated to accept the 

fact that we need to be responsible and accountable consumers of nature and not 

arbitrary rulers of it. We must also accept the fact that, in the final analysis, the 

demand placed on nature to use its powers in order to destroy our fellow human 

beings, whom we might consider useless, will result in our facing the same 

consequences 
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This love is expressed through offering in thanksgiving all things to God, through 

whom we, having been reconciled through Jesus Christ (II Cor. 5.19), enjoy also our 

reconciliation with nature. Without our reconciliation with God, the forces of nature find 

themselves in opposition to us. We already experience consequences of this and are 

subjected to these consequences. 
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Without our reconciliation with God, the forces of nature find themselves in opposition 

to us. We already experience consequences of this and are subjected to these 

consequences. Therefore, in order to avert the escalation of evil and to correct that 

which may already have taken place, and in order to suspend the penalty, we are 

obligated to accept the fact that we need to be responsible and accountable consumers 

of nature and not arbitrary rulers of it. We must also accept the fact that, in the final 

analysis, the demand placed on nature to use its powers in order to destroy our fellow 

human beings, whom we might consider useless, will result in our facing the same 

consequences. 
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 Therefore, in order to avert the escalation of evil and to correct that which may 

already have taken place, and in order to suspend the penalty, we are obligated to 

accept the fact that we need to be responsible and accountable consumers of nature 

and not arbitrary rulers of it. We must also accept the fact that, in the final analysis, 

the demand placed on nature to use its powers in order to destroy our fellow human 

beings, whom we might consider useless, will result in our facing the same 

consequences. 
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Finally, for all these things, we fervently pray to the Lord God that He may show 

forbearance for our transgressions; that He may grant us time for repentance; and 

that He may shine in our hearts the light of His truth. 
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Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 
Environment 

September 1, 1997 

The all-merciful and beneficent God, who created humanity from non-being into being, 

so desired that His beloved creature, the king of creation, namely humanity, may 

enjoy His “very good” creation. Thus God wanted humanity to enjoy creation from the 

majestic harmony of the heavenly firmament to the natural beauty of the earthly and 

marine animals as well as all vegetable life, with every harmonious and numerous 

variation revealed on the surface of the world. For, by contemplating the balance, 

harmony and beauty of creation, humanity is lifted to a sense of wonder at the 

supremely perfect perfection of the divine Creator and, consequently, to love and 
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worship Him. In this way, humanity is sanctified and rendered a partaker of divine 

blessedness, for which it was destined. 

However, the enjoyment of earthly and heavenly things was not granted to people 

without any presuppositions. Such enjoyment had to be the result also of their own 

voluntary and active will. In this respect, the first-created were given the command to 

exercise ascetic abstinence in paradise; they were not to eat of a particular fruit. They 

were also given the command to labor; they were to work and keep the garden 

wherein they were placed. Moreover, they were given the command to increase and 

exercise dominion on the earth, in the same sense in which they were to work and 

keep the earth as an extended earthly paradise. 

These commandments surely also apply to us as the successors of the first-created. 

They aim, neither solely nor predominantly, at protecting nature in itself, but in 

preserving the space within which humanity dwells; creation was made for humanity, 

and it was made beautiful and productive, serving and supporting every goal in 

accordance to our divine destiny. 

Unfortunately, however, the fall of the first-created and the deviation from their 

goal also resulted in the transformation of their attitude toward nature and 

their fellow human beings. Thus, today, we are faced with an extremely self-

sufficient and greedy behavior of people in relation to the natural 

environment. Such conduct betrays their indifference toward natural beauty 

and natural biotopes as well as toward conditions of survival for their fellow 

human beings. 

In order, therefore, to sensitize people in regard to their obligation to contribute as 

much as they possibly can to the preservation of the natural environment, even if for 

their own sake, we dedicated September 1stas a day of prayer for the created order. Of 

course, the natural environment also has value in and of itself. Nevertheless, it 

acquires greater value when contemplated in connection with humanity that dwells 

within it. For, then, damage to the environment bears consequences not only for 

nature but also for humanity, rendering human life less tolerable and beautiful.  

According to the Church Fathers, a merciful heart will not only seek the heavenly 

kingdom and sense that it has not abiding city here on earth, seeking instead the 

heavenly city; it also cannot tolerate any harm to animals and plants, indeed even to 

the inanimate elements of nature. Such a person recognizes in nature too a relative 

value, given by God Himself who created it. A similar spirit should also characterize 

every Christian. We do not limit our expectations simply to this world; nor do we 

abandon our pursuit of the heavenly reality, namely the divine kingdom. Instead, we 

recognize that the way that leads to the heavenly Jerusalem goes through the keeping 

of the divine commandments during our temporary sojourn in this world. Therefore, 

we are careful to keep the original commandment to preserve creation from 
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all harm, both for our sake and for the sake of our fellow human beings. In any case, 

respect for the material and natural creation of God, as well as indirectly for all people 

who are affected by the environment, reveals a sensitivity in human attitudes and 

conduct that should be characteristic of every Christian. 

However, since we can discern that such a spirit does not inspire all people, we 

beseech the Lord on this day especially, that He might illumine them to avoid 

ecological turmoil and harm. May the Lord, in His long-suffering, protect us all as well 

as the environment that has, because of our sins, revolted. May He spare us from 

natural destructions that arise from forces beyond our control. 

Let us pray, then, and ask the Lord for favorable and peaceful seasons, free from 

earthquakes, floods, fires, storms, as well as every raging wind and natural reaction. 

May He also spare us from every form of human destruction wrought upon our 

environment, so that we may live in peace and glorify in thanksgiving our Lord Jesus 

Christ, who bestows every good thing. May His grace be with you all. Amen. 
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The all-merciful and beneficent God, who created humanity from non-being into being, 

so desired that His beloved creature, the king of creation, namely humanity, may 

enjoy His “very good” creation. Thus God wanted humanity to enjoy creation from the 

majestic harmony of the heavenly firmament to the natural beauty of the earthly and 

marine animals as well as all vegetable life, with every harmonious and numerous 

variation revealed on the surface of the world. For, by contemplating the balance, 

harmony and beauty of creation, humanity is lifted to a sense of wonder at the 

supremely perfect perfection of the divine Creator and, consequently, to love and 

worship Him. In this way, humanity is sanctified and rendered a partaker of divine 

blessedness, for which it was destined. 

However, the enjoyment of earthly and heavenly things was not granted to people 

without any presuppositions. Such enjoyment had to be the result also of their own 

voluntary and active will. In this respect, the first-created were given the command to 

exercise ascetic abstinence in paradise; they were not to eat of a particular fruit. They 

were also given the command to labor; they were to work and keep the garden 

wherein they were placed. Moreover, they were given the command to increase and 

exercise dominion on the earth, in the same sense in which they were to work and 

keep the earth as an extended earthly paradise. 

These commandments surely also apply to us as the successors of the first-created. 
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They aim, neither solely nor predominantly, at protecting nature in itself, but in 

preserving the space within which humanity dwells; creation was made for humanity, 

and it was made beautiful and productive, serving and supporting every goal in 

accordance to our divine destiny. 

Unfortunately, however, the fall of the first-created and the deviation from their 

goal also resulted in the transformation of their attitude toward nature and 

their fellow human beings. Thus, today, we are faced with an extremely self-

sufficient and greedy behavior of people in relation to the natural 

environment. Such conduct betrays their indifference toward natural beauty 

and natural biotopes as well as toward conditions of survival for their fellow 

human beings. 

In order, therefore, to sensitize people in regard to their obligation to contribute as 

much as they possibly can to the preservation of the natural environment, even if for 

their own sake, we dedicated September 1stas a day of prayer for the created order. Of 

course, the natural environment also has value in and of itself. Nevertheless, it 

acquires greater value when contemplated in connection with humanity that dwells 

within it. For, then, damage to the environment bears consequences not only for 

nature but also for humanity, rendering human life less tolerable and beautiful.  

According to the Church Fathers, a merciful heart will not only seek the heavenly 

kingdom and sense that it has not abiding city here on earth, seeking instead the 

heavenly city; it also cannot tolerate any harm to animals and plants, indeed even to 

the inanimate elements of nature. Such a person recognizes in nature too a relative 

value, given by God Himself who created it. A similar spirit should also characterize 

every Christian. We do not limit our expectations simply to this world; nor do we 

abandon our pursuit of the heavenly reality, namely the divine kingdom. Instead, we 

recognize that the way that leads to the heavenly Jerusalem goes through the keeping 

of the divine commandments during our temporary sojourn in this world. Therefore, 

we are careful to keep the original commandment to preserve creation from 

all harm, both for our sake and for the sake of our fellow human beings. In any case, 

respect for the material and natural creation of God, as well as indirectly for all people 

who are affected by the environment, reveals a sensitivity in human attitudes and 

conduct that should be characteristic of every Christian. 

However, since we can discern that such a spirit does not inspire all people, we 

beseech the Lord on this day especially, that He might illumine them to avoid 

ecological turmoil and harm. May the Lord, in His long-suffering, protect us all as well 

as the environment that has, because of our sins, revolted. May He spare us from 

natural destructions that arise from forces beyond our control. 

Let us pray, then, and ask the Lord for favorable and peaceful seasons, free from 

earthquakes, floods, fires, storms, as well as every raging wind and natural reaction. 
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May He also spare us from every form of human destruction wrought upon our 

environment, so that we may live in peace and glorify in thanksgiving our Lord Jesus 

Christ, who bestows every good thing. May His grace be with you all. Amen. 
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In this way, humanity is sanctified and rendered a partaker of divine blessedness, for 

which it was destined. 
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However, the enjoyment of earthly and heavenly things was not granted to people 

without any presuppositions. Such enjoyment had to be the result also of their own 

voluntary and active will. In this respect, the first-created were given the command to 

exercise ascetic abstinence in paradise; they were not to eat of a particular fruit. They 

were also given the command to labor; they were to work and keep the garden 

wherein they were placed. Moreover, they were given the command to increase and 

exercise dominion on the earth, in the same sense in which they were to work and 

keep the earth as an extended earthly paradise. 
 

P43: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen4.docx - 43:24 [nfortunately, however, the fal..]  (6:6)   (Super) 

Códigos: [Pensamiento nuclear - Familia: Arquitectura ontológica]  

No memos 

 

nfortunately, however, the fall of the first-created and the deviation from their 

goal also resulted in the transformation of their attitude toward nature and 

their fellow human beings. Thus, today, we are faced with an extremely self-

sufficient and greedy behavior of people in relation to the natural 

environment. Such conduct betrays their indifference toward natural beauty 

and natural biotopes as well as toward conditions of survival for their fellow 

human beings. 
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 we dedicated September 1stas a day of prayer for the created order 
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According to the Church Fathers, a merciful heart will not only seek the heavenly 

kingdom and sense that it has not abiding city here on earth, seeking instead the 

heavenly city; it also cannot tolerate any harm to animals and plants, indeed even to 

the inanimate elements of nature. 
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According to the Church Fathers, a merciful heart will not only seek the heavenly 

kingdom and sense that it has not abiding city here on earth, seeking instead the 

heavenly city; it also cannot tolerate any harm to animals and plants, indeed even to 

the inanimate elements of nature. Such a person recognizes in nature too a relative 

value, given by God Himself who created it. A similar spirit should also characterize 

every Christian. We do not limit our expectations simply to this world; nor do we 

abandon our pursuit of the heavenly reality, namely the divine kingdom. Instead, we 

recognize that the way that leads to the heavenly Jerusalem goes through the keeping 

of the divine commandments during our temporary sojourn in this world. Therefore, 

we are careful to keep the original commandment to preserve creation from 

all harm, both for our sake and for the sake of our fellow human beings. In any case, 

respect for the material and natural creation of God, as well as indirectly for all people 

who are affected by the environment, reveals a sensitivity in human attitudes and 

conduct that should be characteristic of every Christian. 
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Such a person recognizes in nature too a relative value, given by God Himself who 

created it. 
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A similar spirit should also characterize every Christian. We do not limit our 

expectations simply to this world; nor do we abandon our pursuit of the heavenly 

reality, namely the divine kingdom. Instead, we recognize that the way that leads to 

the heavenly Jerusalem goes through the keeping of the divine commandments during 

our temporary sojourn in this world. Therefore, we are careful to keep the original 

commandment to preserve creation from all harm, both for our sake and for the 

sake of our fellow human beings. In any case, respect for the material and natural 

creation of God, as well as indirectly for all people who are affected by the 

environment, reveals a sensitivity in human attitudes and conduct that should be 

characteristic of every Christian. 
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Let us pray, then, and ask the Lord for favorable and peaceful seasons, free from 

earthquakes, floods, fires, storms, as well as every raging wind and natural reaction. 

May He also spare us from every form of human destruction wrought upon our 

environment, so that we may live in peace and glorify in thanksgiving our Lord Jesus 

Christ, who bestows every good thing. May His grace be with you all. Amen. 
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Praise and thanksgiving and glory unto our God, venerated in the Holy Trinity, who has 

deemed us worthy to celebrate once more the commencement of the ecclesiastical 

year and the traditional feast of the new Indiction. 
 

P44: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen5.docx - 44:3 [At the initiative of our Ecume..]  (4:4)   (Super) 

Códigos: [Acción ambiental] [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 
 

At the initiative of our Ecumenical Throne, September 1st has been established, as is 

well known, as a day of prayer and supplication for the protection of our surrounding 

natural world. 
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Indeed, this has now become established throughout the entire Orthodox world with 

the consent and accord of the other Most Holy Sister Orthodox Churches.  
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We are hopeful that, with time, the rest of Christendom will come to embrace 

this proposition and request in order that, before the imminently expiring second 

millennium in Christ, all Christians may consecrate congruent prayers on the same 

day. In this way, even from now, in every land inhabited by humankind, we may 

glorify with thanksgiving in the future the all-holy name of our God, Creator of heaven 

and earth. 
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 In this way, even from now, in every land inhabited by humankind, we may glorify 

with thanksgiving in the future the all-holy name of our God, Creator of heaven and 

earth. 
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It has become an established tradition, as well, that on this auspicious day of 

celebration our modesty directs anew to the entire congregation of the Church a 

paternal admonition toward perpetual prayer for our natural environment, stressing in 

this way all issues deemed timely and necessary. 
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It is well known to us all that, unfortunately, many such issues arise each year. 

Naturally, we do not at all overlook the positive efforts made by others on this account. 

Yet, we observe that the ecological problem has become in many respects more 

complicated and that the ecological darkness has become even more extensive, which 

is to say that there is still a substantial ignorance by many and a skilful propaganda on 

the part of the few, who delight in their alliance with the forces of darkness. These 

facts result in many fallacies regarding ecology, in purposeful concealment and 

even distortion of the truth on ecological matters and, indeed, ecological 

terrorism in the form of exaggeration or abusive intervention in the natural 

order of things, at times even to the point of exercising interstate threat and 

violence. This has resulted also in the brutal contravention of international conventions 

on necessary ecological arrangements and the stubborn refusal to accept the financial 

burdens of elementary and essential ecological discipline as well as a plethora of other 

violations, which threaten directly the very air that we breathe. 

All of this may be summarized in the sorrowful realization that, despite the 

painful current experiences and the concerted efforts of many, extremely few 

positive steps have been made on the arduous path toward a true and stable 

reconciliation of humankind with our surrounding physical world. 

This failure is due, mainly, to the insistence of the greater part of humankind 
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on the false understanding that the ecological problem is foremost a matter of 

logical connections, expressed and materialized through the means and 

methods of politics, economy, technology, and all other human activities. 

For all these reasons, it is necessary that the Church steadily call to mind the 

evangelical truth on this matter, namely that all of the above deviations represent a 

violation of the divine disposition of the physical world, which cannot remain 

unpunished given the deviations of such an anti-life stance. It is, indeed, necessary for 

the Church to remind us that, on the contrary, the aforementioned and therefore 

imperatively necessary reconciliation, whenever and wherever it is accomplished, 

represents par excellence a spiritual event. More precisely, the Church reminds us that 

it is the blessed fruit of the Holy Spirit, granted to all who freely and consciously 

partake in the great mystery of divine love, which has followed the creation, and which 

constitutes the reconciliation of God, through Christ, with humankind and the entirety 

of creation.  

This reconciliation is understood and experienced within the Church as a 

settlement:“God in Christ reconciles the world with Himself,” not considering their 

trespasses, as proclaimed by Saint Paul, the Apostle to the Nations (II Cor 5.19). This 

is because all things are derived from God, and, in this case, the renewal of all things, 

“the new creation,” in which we become participants through Holy Baptism, as well as 

other sanctifying gifts in the life of the Church. They are derived from God, who 

“reconciled us with Himself through Jesus Christ” (II Cor 5.18). Moreover, we are all 

dutifully reminded by the Church that God Himself placed “in us the word of 

reconciliation” (II Cor 5.19), that He entrusted to us Christians the proclamation of the 

evangelization Gospel of this joyful message of reconciliation, of the new, loving 

communion of God with humankind and the natural world. 
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For all these reasons, it is necessary that the Church steadily call to mind the 

evangelical truth on this matter, namely that all of the above deviations represent a 

violation of the divine disposition of the physical world, which cannot remain 

unpunished given the deviations of such an anti-life stance. 
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For all these reasons, it is necessary that the Church steadily call to mind the 

evangelical truth on this matter, namely that all of the above deviations represent a 

violation of the divine disposition of the physical world, which cannot remain 

unpunished given the deviations of such an anti-life stance. It is, indeed, necessary for 

the Church to remind us that, on the contrary, the aforementioned and therefore 
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imperatively necessary reconciliation, whenever and wherever it is accomplished, 

represents par excellence a spiritual event. More precisely, the Church reminds us that 

it is the blessed fruit of the Holy Spirit, granted to all who freely and consciously 

partake in the great mystery of divine love, which has followed the creation, and which 

constitutes the reconciliation of God, through Christ, with humankind and the entirety 

of creation.  
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It is, indeed, necessary for the Church to remind us that, on the contrary, the 

aforementioned and therefore imperatively necessary reconciliation, whenever and 

wherever it is accomplished, represents par excellence a spiritual event. More 

precisely, the Church reminds us that it is the blessed fruit of the Holy Spirit, granted 

to all who freely and consciously partake in the great mystery of divine love, which has 

followed the creation, and which constitutes the reconciliation of God, through Christ, 

with humankind and the entirety of creation.  
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This reconciliation is understood and experienced within the Church as a 

settlement:“God in Christ reconciles the world with Himself,” not considering their 

trespasses, as proclaimed by Saint Paul, the Apostle to the Nations (II Cor 5.19) 
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This reconciliation is understood and experienced within the Church as a 

settlement:“God in Christ reconciles the world with Himself,” not considering their 

trespasses, as proclaimed by Saint Paul, the Apostle to the Nations (II Cor 5.19). 
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This reconciliation is understood and experienced within the Church as a 

settlement:“God in Christ reconciles the world with Himself,” not considering their 

trespasses, as proclaimed by Saint Paul, the Apostle to the Nations (II Cor 5.19). This 

is because all things are derived from God, and, in this case, the renewal of all things, 

“the new creation,” in which we become participants through Holy Baptism, as well as 

other sanctifying gifts in the life of the Church. They are derived from God, who 

“reconciled us with Himself through Jesus Christ” (II Cor 5.18). Moreover, we are all 

dutifully reminded by the Church that God Himself placed “in us the word of 
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reconciliation” (II Cor 5.19), that He entrusted to us Christians the proclamation of the 

evangelization Gospel of this joyful message of reconciliation, of the new, loving 

communion of God with humankind and the natural world. 
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This reconciliation is understood and experienced within the Church as a 

settlement:“God in Christ reconciles the world with Himself,” not considering their 

trespasses, as proclaimed by Saint Paul, the Apostle to the Nations (II Cor 5.19). This 

is because all things are derived from God, and, in this case, the renewal of all things, 

“the new creation,” in which we become participants through Holy Baptism, as well as 

other sanctifying gifts in the life of the Church. They are derived from God, who 

“reconciled us with Himself through Jesus Christ” (II Cor 5.18). Moreover, we are all 

dutifully reminded by the Church that God Himself placed “in us the word of 

reconciliation” (II Cor 5.19), that He entrusted to us Christians the proclamation of the 

evangelization Gospel of this joyful message of reconciliation, of the new, loving 

communion of God with humankind and the natural world. 

Clearly, this is what is most necessary today. This is what is most urgent for 

the relationship of humankind with the material world: namely, 

reconciliationin the aforementioned sense. This reconciliation is not merely to take 

place in a rational manner, for our benefit and material gain, or, again, for material 

prosperity and materialistic welfare. It is to be understood theologically, that is with 

humility and repentance, which lead to true participation in the beauty of creation, 

restored through Christ, with which the goodness of life is connected harmoniously. 

And this is so because both goodness and beauty share the same source and cause, 

which is God Himself, who constitutes the brilliant beauty of the most extreme divine 

goodness and comeliness. 

Indeed, beloved brethren and cherished children in the Lord, this is what is truly good: 

to participate in that divine goodness and beauty so that we, too, may say, according 

to Dionysius the Areopagite: “We say it is good to participate in beauty; indeed, 

beauty is participation in that cause which beautifies all good things. This 

supersubstantial good is called beauty due to the loveliness which it transmits to all 

beings, to each one appropriately” (PG 3.701). It is from this divine beauty that the 

commandment derives that we preserve both the goodness and beauty within us and 

around us, as the most exalted gifts of God. 
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 This is because all things are derived from God, and, in this case, the renewal of all 
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things, “the new creation,” in which we become participants through Holy Baptism, as 

well as other sanctifying gifts in the life of the Church. They are derived from God, who 

“reconciled us with Himself through Jesus Christ” (II Cor 5.18).  
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 Moreover, we are all dutifully reminded by the Church that God Himself placed “in us 

the word of reconciliation” (II Cor 5.19), that He entrusted to us Christians the 

proclamation of the evangelization Gospel of this joyful message of reconciliation, of 

the new, loving communion of God with humankind and the natural world. 
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Clearly, this is what is most necessary today. This is what is most urgent for 

the relationship of humankind with the material world: namely, 

reconciliationin the aforementioned sense. This reconciliation is not merely to take 

place in a rational manner, for our benefit and material gain, or, again, for material 

prosperity and materialistic welfare. It is to be understood theologically, that is with 

humility and repentance, which lead to true participation in the beauty of creation, 

restored through Christ, with which the goodness of life is connected harmoniously. 

And this is so because both goodness and beauty share the same source and cause, 

which is God Himself, who constitutes the brilliant beauty of the most extreme divine 

goodness and comeliness. 
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Indeed, beloved brethren and cherished children in the Lord, this is what is truly good: 

to participate in that divine goodness and beauty so that we, too, may say, according 

to Dionysius the Areopagite: “We say it is good to participate in beauty; indeed, 

beauty is participation in that cause which beautifies all good things. This 

supersubstantial good is called beauty due to the loveliness which it transmits to all 

beings, to each one appropriately” (PG 3.701). 
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With the grace of God, we are called once again to celebrate the beginning of the new 

ecclesiastical year by making special reference, as was established several years ago, 
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to our responsibility toward creation as it relates to the environment within and around 

us in general and more specifically toward what is referred to as the inanimate natural 

environment. 

Within the context of the continuous and ever developing ecological concern over the 

years, the holy Great Church of Christ, the Mother Church, was blessed again this past 

year of 1995, to convene an international seminar on the environment, which was held 

on the fragrantly-scented island of Halki, in the venerable theological school and 

monastery of the Holy Trinity. This year’s seminar had as its main theme “Environment 

and Ethics.” We took advantage of the opportunity to offer certain appropriate 

introductory remarks – from the perspective of the Mother Church – regarding the 

sanctity of creation and the lofty responsibility of the human being created in God’s 

image within the whole scheme of creation. 

We take this occasion today as well to remind you of what in the seminar we referred 

to as a temporal sequence in the production of the various species of creation. This 

temporal sequence etches in stone our responsibility as administrators of God's 

creation in the world.  

The Fathers of the Church, in a manner fitting to God and in appreciation of the 

temporal sequence mentioned above, taught that every species was created before 

humankind in order for humankind to enter into a full kingdom and serve 

there as king, priest, and prophet. We see, therefore, that what might be referred 

to as the three-fold office of the God-man, about which theology speaks at great 

length, has been extended to humankind from the very outset and by definition from 

our primeval relationships with natural creation. 

What does it mean for us to reign, minister and teach in the vast expanse of creation? 

It means that we must constantly study, serve and pray to transform what is 

corruptible into what is incorruptible, to the extent that this can be accomplished 

during our lifetime. 

The Church of the Incarnate Word of God continues His redemptive work in a world 

that is confused and constantly in a state of ambivalence. Therefore, the Church will 

never cease to remind the world of these fundamental truths regarding the position 

and orientation of the human person; rather, by word and deed, the Church teaches a 

way to life. 

We, too, from the holy Great Church of Christ, are striving to fulfill this mission with all 

our strength. In the context of the celebrations of the 1900th anniversary since the 

recording of the Apocalypse by St. John on the island of Patmos, we have decided, 

along with our fellow bishops, to convoke an international ecological symposium. This 

symposium will sail from Istanbul to the sanctified land of Patmos – where civilizations 

from the east, west, north and south have intersected for centuries. Through this 

means, we shall attempt to reveal more extensively to the eyes of the modern world 
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the magnitude of creation in general, as this was envisioned through God's inspiration 

by the evangelist of love, St. John the Theologian. 

THE KEEPSAKE OF PATMOS 

What does it mean for us to reign, minister and teach in the vast expanse of creation? 

It means that we must constantly study, serve and pray to transform what is 

corruptible into what is incorruptible, to the extent that this can be accomplished 

during our lifetime. 

Constantinople, September 1, 1995 
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Within the context of the continuous and ever developing ecological concern over the 

years, the holy Great Church of Christ, the Mother Church, was blessed again this past 

year of 1995, to convene an international seminar on the environment, which was held 

on the fragrantly-scented island of Halki, in the venerable theological school and 

monastery of the Holy Trinity. 
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This year’s seminar had as its main theme “Environment and Ethics.” We took 

advantage of the opportunity to offer certain appropriate introductory remarks – from 

the perspective of the Mother Church – regarding the sanctity of creation and the lofty 

responsibility of the human being created in God’s image within the whole scheme of 

creation. 
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The Fathers of the Church, in a manner fitting to God and in appreciation of the 

temporal sequence mentioned above, taught that every species was created before 

humankind in order for humankind to enter into a full kingdom and serve 

there as king, priest, and prophet.  
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We see, therefore, that what might be referred to as the three-fold office of the 
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God-man, about which theology speaks at great length, has been extended to 

humankind from the very outset and by definition from our primeval relationships with 

natural creation. 
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What does it mean for us to reign, minister and teach in the vast expanse of creation? 

It means that we must constantly study, serve and pray to transform what is 

corruptible into what is incorruptible, to the extent that this can be accomplished 

during our lifetime. 
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The Church of the Incarnate Word of God continues His redemptive work in a world 

that is confused and constantly in a state of ambivalence. Therefore, the Church will 

never cease to remind the world of these fundamental truths regarding the position 

and orientation of the human person; rather, by word and deed, the Church teaches a 

way to life. 

We, too, from the holy Great Church of Christ, are striving to fulfill this mission with all 

our strength 
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Therefore, the Church will never cease to remind the world of these fundamental truths 

regarding the position and orientation of the human person; rather, by word and deed, 

the Church teaches a way to life. 
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We, too, from the holy Great Church of Christ, are striving to fulfill this mission with all 

our strength. In the context of the celebrations of the 1900th anniversary since the 

recording of the Apocalypse by St. John on the island of Patmos, we have decided, 

along with our fellow bishops, to convoke an international ecological symposium. This 

symposium will sail from Istanbul to the sanctified land of Patmos – where civilizations 
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from the east, west, north and south have intersected for centuries. Through this 

means, we shall attempt to reveal more extensively to the eyes of the modern world 

the magnitude of creation in general, as this was envisioned through God's inspiration 

by the evangelist of love, St. John the Theologian. 

THE KEEPSAKE OF PATMOS 

What does it mean for us to reign, minister and teach in the vast expanse of creation? 

It means that we must constantly study, serve and pray to transform what is 

corruptible into what is incorruptible, to the extent that this can be accomplished 

during our lifetime. 

Constantinople, September 1, 1995 
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 In the context of the celebrations of the 1900th anniversary since the recording of the 

Apocalypse by St. John on the island of Patmos, we have decided, along with our 

fellow bishops, to convoke an international ecological symposium. This symposium will 

sail from Istanbul to the sanctified land of Patmos – where civilizations from the east, 

west, north and south have intersected for centuries. Through this means, we shall 

attempt to reveal more extensively to the eyes of the modern world the magnitude of 

creation in general, as this was envisioned through God's inspiration by the evangelist 

of love, St. John the Theologian. 
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On a number of occasions in the ecclesiastical year, the Church prays that God may 

protect humanity from natural catastrophes: from earthquakes, storms, 

famine and floods. Yet, today, we observe the reverse. On September 1st, the 

day devoted to God’s handiwork, the Church implores the Creator to protect 

nature from calamities of human origin, calamities such as pollution, war, 

exploitation, waste and secularism.  
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On a number of occasions in the ecclesiastical year, the Church prays that God may 

protect humanity from natural catastrophes: from earthquakes, storms, 

famine and floods. Yet, today, we observe the reverse. On September 1st, the 

day devoted to God’s handiwork, the Church implores the Creator to protect 
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nature from calamities of human origin, calamities such as pollution, war, 

exploitation, waste and secularism. It may seem strangely paradoxical that the body of 

believers, acting vicariously for the natural environment, beseeches God for projection 

against itself, against its own actions. Nevertheless, from this perspective, the Church, 

in its wisdom, brings before our eyes a message of deep significance, one that touches 

upon the central problems of fallen humanity and its restoration. This is the problem of 

the polarization of individual sin against collective responsibility. 

Scripture informs us that if one member of the body is infirm, the entire body is also 

affected (I Cor. 12.26). There is, after all, solidarity in the human race because, made 

as they are in the image of the Trinitarian God, human beings are interdependent and 

co-inherent. No man is an island. We are “members one of another” (Eph. 4.25). 

Therefore, any action, performed by any member of the human race, inevitably affects 

all other members. Consequently, no one falls alone and no one is saved alone. 

According to Dostoevsky’s Staretz Zosima in The Brothers Karamazov, we are each of 

us responsible for everyone and everything. 

How does this central problem relate to the matter of protecting the environment 

against humankind's actions? It has become painfully apparent that humanity, both 

individually and collectively, no longer perceives the natural order as a sign and a 

sacrament of God but rather as an object of exploitation. There is no one that is not 

guilty of disrespecting nature. To respect nature is to recognize that all creatures 

and objects have a unique place in God’s creation. When we become sensitive 

to God’s world around us, we grow more conscious also of God’s world within 

us. In beginning to see nature as a work of God, we begin to see our own 

place as human beings within nature. The true appreciation of any object is to 

discover the extraordinary in the ordinary. 

Sin alone is mean and trivial, as are most of the products of a fallen and sinful 

technology. Yet, it is sin that is at the root of the prevailing, destruction of the 

environment. Humanity has failed in what was its noble vocation: to participate in 

God’s creative action in the world. It has succumbed to a theory of development that 

values production over human dignity and wealth over human integrity. We see, for 

example, delicate ecological balances being upset by the uncontrolled destruction of 

animal and plant life or by a reckless exploitation of natural resources. It cannot be 

over-emphasized that all of this, even if carried out in the name of progress and 

well-being, is ultimately to humankind’s disadvantage. 

It is not without good cause, therefore, that “the whole of creation groans and travails” 

(Rom 8.22). Was it not originally seen by God to be good? Created by God, the world 

reflects divine wisdom, divine beauty and divine truth. Everything is from God, 

everything is permeated with divine energy; in this lies both the joy and tragedy of the 

world and of life within it. The hymns and prayers in the Office of September 1st, 

composed by the gifted hymnographer of the Great Church, the late monk Gerasimos 
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of the Holy Mountain, extol the beauty of creation but also remind us of our tragic 

abuse of it. They call us to repent for our actions against God’s gift to us. We have 

made this world ever more opaque, rendering it ever more tortured. The consequences 

of nature’s confrontation with humanity have indeed been an unnatural disaster of 

enormous proportions. Is it not, therefore, only right that we Christians act today as 

nature’s voice in raising its plea for salvation before the throne of God? 

The Church teaches that it is the destiny of humankind to restore the proper 

relationship between God and the world, just as it was in the Garden of Eden. Through 

repentance, two landscapes, the one human and the other natural, can become the 

objects of a caring and creative effort. However, repentance must be accompanied by 

three soundly focused principles, which manifest the ethos of the Orthodox Church. 

There is, first, the eucharistic ethos, which, above all else, means using the earth’s 

natural resources with thankfulness, offering them back to God; indeed, not only them, 

but also ourselves. In the Eucharist, we return to God what is His own: namely, the 

bread and the wine. Representing the fruits of creation, the bread and wine are no 

longer imprisoned by a fallen world, but returned as liberated, purified from their fallen 

state, and capable of receiving the divine presence within themselves. At the same 

time, we pray for ourselves to be sanctified, because through sin we have fallen away 

and have betrayed our baptismal promise. 

Second, we have the ascetic ethos of Orthodoxy that involves fasting and other 

spiritual works. These make us recognize that everything we take for granted in fact 

comprise God’s gifts provided in order to satisfy our needs. They are not ours to abuse 

and waste simply because we have the ability to pay for them.  

Third,the liturgical ethos emphasizes community concern and sharing. We stand 

before God together; and we hold in common the earthly blessings that He has given 

to all creatures. Not to share our own wealth with the poor is theft from the poor and 

deprivation of their means of life; we do not possess our own wealth but theirs, as one 

of the holy Fathers of the Church reminds us. We stand before the Creator as the 

Church of God, which, according to Orthodox theology, is the continued incarnate 

presence of the Lord Jesus Christ on earth; His presence looks to the salvation of the 

world, not just of humanity but also of the entire creation. The ethos of the Church in 

all its expressions denotes a reverence for all matter: for the world around us, for 

other creatures, and for our own bodies.  

Hence, our Patriarchal message for this day of protection for the environment is simply 

that we maintain a consistent attitude of respect in all our attitudes and actions toward 

the world. We cannot expect to leave no trace on the environment. However, we must 

choose either to make it reflect our greed and ugliness or else to use it in such a way 

that its beauty manifests God’s handiwork through ours. 

 
 



295 

 

P46: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen7.docx - 46:33 [the Church prays that God may ..]  (3:3)   (Super) 

Códigos: [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 

 

the Church prays that God may protect humanity from natural catastrophes: 

from earthquakes, storms, famine and floods. Yet, today, we observe the 

reverse 
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It may seem strangely paradoxical that the body of believers, acting vicariously for the 

natural environment, beseeches God for projection against itself, against its own 

actions. Nevertheless, from this perspective, the Church, in its wisdom, brings before 

our eyes a message of deep significance, one that touches upon the central problems 

of fallen humanity and its restoration. This is the problem of the polarization of 

individual sin against collective responsibility. 
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Scripture informs us that if one member of the body is infirm, the entire body is also 

affected (I Cor. 12.26). There is, after all, solidarity in the human race because, made 

as they are in the image of the Trinitarian God, human beings are interdependent and 

co-inherent. 
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Scripture informs us that if one member of the body is infirm, the entire body is also 

affected (I Cor. 12.26). There is, after all, solidarity in the human race because, made 

as they are in the image of the Trinitarian God, human beings are interdependent and 

co-inherent. No man is an island. We are “members one of another” (Eph. 4.25).  
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Scripture informs us that if one member of the body is infirm, the entire body is also 

affected (I Cor. 12.26). There is, after all, solidarity in the human race because, made 

as they are in the image of the Trinitarian God, human beings are interdependent and 

co-inherent. No man is an island. We are “members one of another” (Eph. 4.25). 

Therefore, any action, performed by any member of the human race, inevitably affects 
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all other members. Consequently, no one falls alone and no one is saved alone. 

According to Dostoevsky’s Staretz Zosima in The Brothers Karamazov, we are each of 

us responsible for everyone and everything. 
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Scripture informs us that if one member of the body is infirm, the entire body is also 

affected (I Cor. 12.26). There is, after all, solidarity in the human race because, made 

as they are in the image of the Trinitarian God, human beings are interdependent and 

co-inherent. No man is an island. We are “members one of another” (Eph. 4.25). 

Therefore, any action, performed by any member of the human race, inevitably affects 

all other members. Consequently, no one falls alone and no one is saved alone. 

According to Dostoevsky’s Staretz Zosima in The Brothers Karamazov, we are each of 

us responsible for everyone and everything. 

How does this central problem relate to the matter of protecting the environment 

against humankind's actions? It has become painfully apparent that humanity, both 

individually and collectively, no longer perceives the natural order as a sign and a 

sacrament of God but rather as an object of exploitation. There is no one that is not 

guilty of disrespecting nature. To respect nature is to recognize that all creatures 

and objects have a unique place in God’s creation. When we become sensitive 

to God’s world around us, we grow more conscious also of God’s world within 

us. In beginning to see nature as a work of God, we begin to see our own 

place as human beings within nature. The true appreciation of any object is to 

discover the extraordinary in the ordinary. 

Sin alone is mean and trivial, as are most of the products of a fallen and sinful 

technology. Yet, it is sin that is at the root of the prevailing, destruction of the 

environment. Humanity has failed in what was its noble vocation: to participate in 

God’s creative action in the world. It has succumbed to a theory of development that 

values production over human dignity and wealth over human integrity. We see, for 

example, delicate ecological balances being upset by the uncontrolled destruction of 

animal and plant life or by a reckless exploitation of natural resources. It cannot be 

over-emphasized that all of this, even if carried out in the name of progress and 

well-being, is ultimately to humankind’s disadvantage. 

It is not without good cause, therefore, that “the whole of creation groans and travails” 

(Rom 8.22). Was it not originally seen by God to be good? Created by God, the world 

reflects divine wisdom, divine beauty and divine truth. Everything is from God, 

everything is permeated with divine energy; in this lies both the joy and tragedy of the 

world and of life within it. The hymns and prayers in the Office of September 1st, 
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composed by the gifted hymnographer of the Great Church, the late monk Gerasimos 

of the Holy Mountain, extol the beauty of creation but also remind us of our tragic 

abuse of it. They call us to repent for our actions against God’s gift to us. We have 

made this world ever more opaque, rendering it ever more tortured. The consequences 

of nature’s confrontation with humanity have indeed been an unnatural disaster of 

enormous proportions. Is it not, therefore, only right that we Christians act today as 

nature’s voice in raising its plea for salvation before the throne of God? 

The Church teaches that it is the destiny of humankind to restore the proper 

relationship between God and the world, just as it was in the Garden of Eden. Through 

repentance, two landscapes, the one human and the other natural, can become the 

objects of a caring and creative effort. However, repentance must be accompanied by 

three soundly focused principles, which manifest the ethos of the Orthodox Church. 

There is, first, the eucharistic ethos, which, above all else, means using the earth’s 

natural resources with thankfulness, offering them back to God; indeed, not only them, 

but also ourselves. In the Eucharist, we return to God what is His own: namely, the 

bread and the wine. Representing the fruits of creation, the bread and wine are no 

longer imprisoned by a fallen world, but returned as liberated, purified from their fallen 

state, and capable of receiving the divine presence within themselves. At the same 

time, we pray for ourselves to be sanctified, because through sin we have fallen away 

and have betrayed our baptismal promise. 

Second, we have the ascetic ethos of Orthodoxy that involves fasting and other 

spiritual works. These make us recognize that everything we take for granted in fact 

comprise God’s gifts provided in order to satisfy our needs. They are not ours to abuse 

and waste simply because we have the ability to pay for them.  

Third,the liturgical ethos emphasizes community concern and sharing. We stand 

before God together; and we hold in common the earthly blessings that He has given 

to all creatures. Not to share our own wealth with the poor is theft from the poor and 

deprivation of their means of life; we do not possess our own wealth but theirs, as one 

of the holy Fathers of the Church reminds us. We stand before the Creator as the 

Church of God, which, according to Orthodox theology, is the continued incarnate 

presence of the Lord Jesus Christ on earth; His presence looks to the salvation of the 

world, not just of humanity but also of the entire creation. The ethos of the Church in 

all its expressions denotes a reverence for all matter: for the world around us, for 

other creatures, and for our own bodies.  

Hence, our Patriarchal message for this day of protection for the environment is simply 

that we maintain a consistent attitude of respect in all our attitudes and actions toward 

the world. We cannot expect to leave no trace on the environment. However, we must 

choose either to make it reflect our greed and ugliness or else to use it in such a way 

that its beauty manifests God’s handiwork through ours. 
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How does this central problem relate to the matter of protecting the environment 

against humankind's actions? It has become painfully apparent that humanity, both 

individually and collectively, no longer perceives the natural order as a sign and a 

sacrament of God but rather as an object of exploitation. 
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How does this central problem relate to the matter of protecting the environment 

against humankind's actions? It has become painfully apparent that humanity, both 

individually and collectively, no longer perceives the natural order as a sign and a 

sacrament of God but rather as an object of exploitation. There is no one that is not 

guilty of disrespecting nature. To respect nature is to recognize that all creatures 

and objects have a unique place in God’s creation. When we become sensitive 

to God’s world around us, we grow more conscious also of God’s world within 

us. In beginning to see nature as a work of God, we begin to see our own 

place as human beings within nature. The true appreciation of any object is to 

discover the extraordinary in the ordinary. 
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 There is no one that is not guilty of disrespecting nature. 
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There is no one that is not guilty of disrespecting nature. To respect nature is to 

recognize that all creatures and objects have a unique place in God’s creation. 

When we become sensitive to God’s world around us, we grow more 

conscious also of God’s world within us. In beginning to see nature as a work 

of God, we begin to see our own place as human beings within nature. The 

true appreciation of any object is to discover the extraordinary in the 

ordinary. 
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 Humanity has failed in what was its noble vocation: to participate in God’s creative 

action in the world. 
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It is not without good cause, therefore, that “the whole of creation groans and travails” 

(Rom 8.22). 
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 Was it not originally seen by God to be good? Created by God, the world reflects 

divine wisdom, divine beauty and divine truth. Everything is from God, everything is 

permeated with divine energy; in this lies both the joy and tragedy of the world and of 

life within it. 
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The hymns and prayers in the Office of September 1st, composed by the gifted 

hymnographer of the Great Church, the late monk Gerasimos of the Holy Mountain, 

extol the beauty of creation but also remind us of our tragic abuse of it. They call us to 

repent for our actions against God’s gift to us. We have made this world ever more 

opaque, rendering it ever more tortured. 
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The Church teaches that it is the destiny of humankind to restore the proper 

relationship between God and the world, just as it was in the Garden of Eden. Through 

repentance, two landscapes, the one human and the other natural, can become the 

objects of a caring and creative effort. However, repentance must be accompanied by 

three soundly focused principles, which manifest the ethos of the Orthodox Church 
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Through repentance, two landscapes, the one human and the other natural, can 

become the objects of a caring and creative effort. However, repentance must be 

accompanied by three soundly focused principles, which manifest the ethos of the 
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Orthodox Church 
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 There is, first, the eucharistic ethos, which, above all else, means using the earth’s 

natural resources with thankfulness, offering them back to God; indeed, not only them, 

but also ourselves. In the Eucharist, we return to God what is His own: namely, the 

bread and the wine. Representing the fruits of creation, the bread and wine are no 

longer imprisoned by a fallen world, but returned as liberated, purified from their fallen 

state, and capable of receiving the divine presence within themselves. At the same 

time, we pray for ourselves to be sanctified, because through sin we have fallen away 

and have betrayed our baptismal promise. 
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There is, first, the eucharistic ethos, which, above all else, means using the earth’s 

natural resources with thankfulness, offering them back to God; indeed, not only them, 

but also ourselves. In the Eucharist, we return to God what is His own: namely, the 

bread and the wine. Representing the fruits of creation, the bread and wine are no 

longer imprisoned by a fallen world, but returned as liberated, purified from their fallen 

state, and capable of receiving the divine presence within themselves. At the same 

time, we pray for ourselves to be sanctified, because through sin we have fallen away 

and have betrayed our baptismal promise. 
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In the Eucharist, we return to God what is His own: namely, the bread and the wine. 

Representing the fruits of creation, the bread and wine are no longer imprisoned by a 

fallen world, but returned as liberated, purified from their fallen state, and capable of 

receiving the divine presence within themselves.  
 

P46: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen7.docx - 46:17 [At the same time, we pray for ..]  (8:8)   (Super) 

Códigos: [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 

 

At the same time, we pray for ourselves to be sanctified, because through sin we have 

fallen away and have betrayed our baptismal promise. 
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Second, we have the ascetic ethos of Orthodoxy that involves fasting and other 

spiritual works. These make us recognize that everything we take for granted in fact 

comprise God’s gifts provided in order to satisfy our needs. They are not ours to abuse 

and waste simply because we have the ability to pay for them.  

Third,the liturgical ethos emphasizes community concern and sharing. We stand 

before God together; and we hold in common the earthly blessings that He has given 

to all creatures. Not to share our own wealth with the poor is theft from the poor and 

deprivation of their means of life; we do not possess our own wealth but theirs, as one 

of the holy Fathers of the Church reminds us. We stand before the Creator as the 

Church of God, which, according to Orthodox theology, is the continued incarnate 

presence of the Lord Jesus Christ on earth; His presence looks to the salvation of the 

world, not just of humanity but also of the entire creation. The ethos of the Church in 

all its expressions denotes a reverence for all matter: for the world around us, for 

other creatures, and for our own bodies.  
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 we do not possess our own wealth but theirs, as one of the holy Fathers of the Church 

reminds us.  
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 we do not possess our own wealth but theirs, as one of the holy Fathers of the Church 

reminds us. We stand before the Creator as the Church of God, which, according to 

Orthodox theology, is the continued incarnate presence of the Lord Jesus Christ on 

earth; His presence looks to the salvation of the world, not just of humanity but also of 

the entire creation. The ethos of the Church in all its expressions denotes a reverence 

for all matter: for the world around us, for other creatures, and for our own bodies.  
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We stand before the Creator as the Church of God, which, according to Orthodox 

theology, is the continued incarnate presence of the Lord Jesus Christ on earth; His 

presence looks to the salvation of the world, not just of humanity but also of the entire 

creation. The ethos of the Church in all its expressions denotes a reverence for all 

matter: for the world around us, for other creatures, and for our own bodies. 
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Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 
Environment 

September 1, 1993 

Together with the other most holy sister Orthodox Churches, we have established 

September 1stof each year as a special day of concern for and commemoration of the 

natural environment that surrounds us. Again, this year, we are called to offer 

wholehearted praise to the Creator of everything both visible and invisible for having 

placed us as the ones first-fashioned in luscious paradise among all His own creation. 

The most fundamental Orthodox doctrine – which addresses impartially the 

omnipotence, the omniscience, the extreme beneficence and the wakeful providence of 

the Creator, as well as the consideration and high regard in general for created beings 

and matter, with humanity as its crowning point – is indeed the doctrine of the 

creation of the world ex nihilo [literally,“out of nothing”]. 

Some people contemplate only what concerns the world and recognize the 

philosophical “web of the Athenians.” So they speak with irony of the conviction of 

faithful believers with regard to creation ex nihilo. In challenging this fundamental 

doctrine, they cite the merit of the corrupted and, in its redundancy, frivolous and 

refutable notion that “nothing can be amassed ex nihilo.” The only exception such 

people accept is that that, before there was absolute nothingness in relation to the 

world, God, as being without beginning or successor, and as being beyond and above 

space, time, quality, quantity, causal relationship or dependency, has always preceded 

and commanded everything. 

In his epigrammatic statement that “God is love” (I Jn. 4.16), St. John the Evangelist 

attributed to God, who lacks nothing and is without beginning, a compendious and 

comprehensive name, that of love, which is cardinal to all moral attributes. Therefore, 

we, who have received the revealed word of God, are justified in believing that 

everything has been created out of absolute love and in absolute freedom by God 

the Maker and Father of all who, according to St. Paul, calls “things from non-being 

into being” (Rom. 4.17). 

In contemplating the creation of God within us and around us within this kind of 

God-given theological perspective, we are certainly justified in being overcome with 

total optimism, even when the elements of nature are faced with the greatest danger 

or when history is being gravely distorted. For, we recognize that “the souls of the 

righteous are in the hand of God, and no torment will ever touch them” (Wisdom of 

Solomon 3.1). 

Therefore, before any abnormality in nature and history, the first requirement is not so 
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much that we be wise and powerful in order to foresee in timely fashion and deal 

accordingly with certain earthquakes, floundering or some other usually unexpected 

calamity. Neither is it that we be armed with the provisions of worldly knowledge and 

science in order to drive back the powers marshaled against us by any enemy or 

invader. Rather, above all, we must be just, striving at every moment throughout our 

life to learn the precepts of God more perfectly and more profoundly. 

This is why it is not incidental that, among the first things we do in Orthodox worship, 

is to praise the Lord, invoking Him that we be taught His immovable precepts which 

derive from Him only. Never are we so powerful and shielded from every unexpected 

force, as when we chant, as did the youths in the fire described in the Book of Daniel, 

the ode of the beloved: “Blessed are you, Lord, teach me your precepts.” 

During this period, dear brothers and children in the Lord, we witness international 

organizations, interstate legislations and scientific research programs united in 

jeremiads and lamentations that toll the bell of danger in order that humanity might 

sober up in time before the coming of mass chaos. Such chaos, they say, would 

threaten universal order and balance in the various so-called “eco-systems,”not only of 

our planet, but also of the entire cosmos. Yet, during this same time, we, from the 

Ecumenical Patriarchate, address ourselves first to the conscience of every individual 

person, invite people each day and with innocent heart to taste the good things of 

God, partaking in trembling fear – though, simultaneously, in doxology and joy – of 

the good things of creation. 

Panic has never allowed humanity to render judgments calmly or to balance justly its 

obligations towards itself, towards the world around, and towards the ever-watchful 

God above. However, it is precisely these obligations, as they have been coordinated 

from the very first moment of creation by the just-judging God, which constitute the 

“precepts” mentioned above. Usually, people speak out and go to great pains to mark 

and establish human rights, which, as a rule, are determined by self-interest and fear 

and always give rise to powers and demands, which separate persons from groups, 

from classes, from people. 

The precepts of God, on the contrary, are by definition comprehensive and inclusive, 

as much ofthe part as of a whole. This is why, by learning and recognizing them, 

human beings are rendered, through God's grace, brothers and partakers among 

themselves. Furthermore, through a eucharistic use of the world, they are rendered 

partakers of the world and of the infinite love of God, and not consumers, which the 

atheistic polity or eudemonistic instinct have taught through the hubristic progress of 

technology.  

Thus, the first responsibility of the faithful is to examine and study continuously in 

greater depth the law and precepts of God. Thus, by becoming cheerful givers and 

grateful receivers of His wondrous things in this world, we may come to 
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respect the balances of nature set up by Him. 
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Together with the other most holy sister Orthodox Churches 
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Together with the other most holy sister Orthodox Churches, we have established 

September 1stof each year as a special day of concern for and commemoration of the 

natural environment that surrounds us. 
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Again, this year, we are called to offer wholehearted praise to the Creator of 

everything both visible and invisible for having placed us as the ones first-fashioned in 

luscious paradise among all His own creation. 
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The most fundamental Orthodox doctrine – which addresses impartially the 

omnipotence, the omniscience, the extreme beneficence and the wakeful providence of 

the Creator, as well as the consideration and high regard in general for created beings 

and matter, with humanity as its crowning point – is indeed the doctrine of the 

creation of the world ex nihilo [literally,“out of nothing”]. 
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Some people contemplate only what concerns the world and recognize the 

philosophical “web of the Athenians.” So they speak with irony of the conviction of 

faithful believers with regard to creation ex nihilo. In challenging this fundamental 

doctrine, they cite the merit of the corrupted and, in its redundancy, frivolous and 
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refutable notion that “nothing can be amassed ex nihilo.” The only exception such 

people accept is that that, before there was absolute nothingness in relation to the 

world, God, as being without beginning or successor, and as being beyond and above 

space, time, quality, quantity, causal relationship or dependency, has always preceded 

and commanded everything. 

In his epigrammatic statement that “God is love” (I Jn. 4.16), St. John the Evangelist 

attributed to God, who lacks nothing and is without beginning, a compendious and 

comprehensive name, that of love, which is cardinal to all moral attributes. Therefore, 

we, who have received the revealed word of God, are justified in believing that 

everything has been created out of absolute love and in absolute freedom by God 

the Maker and Father of all who, according to St. Paul, calls “things from non-being 

into being” (Rom. 4.17). 
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In his epigrammatic statement that “God is love” (I Jn. 4.16), St. John the Evangelist 

attributed to God, who lacks nothing and is without beginning, a compendious and 

comprehensive name, that of love, which is cardinal to all moral attributes. 
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In his epigrammatic statement that “God is love” (I Jn. 4.16), St. John the Evangelist 

attributed to God, who lacks nothing and is without beginning, a compendious and 

comprehensive name, that of love, which is cardinal to all moral attributes. Therefore, 

we, who have received the revealed word of God, are justified in believing that 

everything has been created out of absolute love and in absolute freedom by God 

the Maker and Father of all who, according to St. Paul, calls “things from non-being 

into being” (Rom. 4.17). 
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Therefore, we, who have received the revealed word of God, are justified in believing 

that everything has been created out of absolute love and in absolute freedom by 

God the Maker and Father of all who, according to St. Paul, calls “things from non-

being into being” (Rom. 4.17). 
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In contemplating the creation of God within us and around us within this kind of 

God-given theological perspective, we are certainly justified in being overcome with 

total optimism, even when the elements of nature are faced with the greatest danger 

or when history is being gravely distorted. For, we recognize that “the souls of the 

righteous are in the hand of God, and no torment will ever touch them” (Wisdom of 

Solomon 3.1). 
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 For, we recognize that “the souls of the righteous are in the hand of God, and no 

torment will ever touch them” (Wisdom of Solomon 3.1). 
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Therefore, before any abnormality in nature and history, the first requirement is not so 

much that we be wise and powerful in order to foresee in timely fashion and deal 

accordingly with certain earthquakes, floundering or some other usually unexpected 

calamity. Neither is it that we be armed with the provisions of worldly knowledge and 

science in order to drive back the powers marshaled against us by any enemy or 

invader. Rather, above all, we must be just, striving at every moment throughout our 

life to learn the precepts of God more perfectly and more profoundly. 
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This is why it is not incidental that, among the first things we do in Orthodox worship, 

is to praise the Lord, invoking Him that we be taught His immovable precepts which 

derive from Him only. Never are we so powerful and shielded from every unexpected 

force, as when we chant, as did the youths in the fire described in the Book of Daniel, 

the ode of the beloved: “Blessed are you, Lord, teach me your precepts.” 
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 Never are we so powerful and shielded from every unexpected force, as when we 

chant, as did the youths in the fire described in the Book of Daniel, the ode of the 

beloved: “Blessed are you, Lord, teach me your precepts.” 
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During this period, dear brothers and children in the Lord, we witness international 

organizations, interstate legislations and scientific research programs united in 

jeremiads and lamentations that toll the bell of danger in order that humanity might 

sober up in time before the coming of mass chaos. Such chaos, they say, would 

threaten universal order and balance in the various so-called “eco-systems,”not only of 

our planet, but also of the entire cosmos. Yet, during this same time, we, from the 

Ecumenical Patriarchate, address ourselves first to the conscience of every individual 

person, invite people each day and with innocent heart to taste the good things of 

God, partaking in trembling fear – though, simultaneously, in doxology and joy – of 

the good things of creation. 
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we witness international organizations, interstate legislations and scientific research 

programs united in jeremiads and lamentations that toll the bell of danger in order that 

humanity might sober up in time before the coming of mass chaos. 
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Yet, during this same time, we, from the Ecumenical Patriarchate, address ourselves 

first to the conscience of every individual person, invite people each day and with 

innocent heart to taste the good things of God, partaking in trembling fear – though, 

simultaneously, in doxology and joy – of the good things of creation. 
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The precepts of God, on the contrary, are by definition comprehensive and inclusive, 

as much ofthe part as of a whole. This is why, by learning and recognizing them, 

human beings are rendered, through God's grace, brothers and partakers among 

themselves. 
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Furthermore, through a eucharistic use of the world, they are rendered partakers of 
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the world and of the infinite love of God, and not consumers, which the atheistic polity 

or eudemonistic instinct have taught through the hubristic progress of technology.  
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Thus, the first responsibility of the faithful is to examine and study continuously in 

greater depth the law and precepts of God. 
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Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 
Environment 

September 1, 1992 

The beginning of the ecclesiastical year, sanctified by the traditional celebration of the 

Indictus, also constitutes a characteristic juncture in the life of the entire creation that 

surrounds us. This juncture is known, at least to those residing in the northern 

hemisphere of our planet, as the commencement of autumn; to those living in the 

southern parts of the world, it is known as the beginning of spring. 

Thus, “autumn”and “spring,” which to the average person usually signify diametrically 

opposed factors, actually converge and coincide in the inauguration of the ecclesiastical 

year as one entityestablished by God. 

The faithful, therefore, are able to recognize that, in essence, beginning and end 

constitute two aspects of the same created reality, which is bound to march 

toward its final destination in both “glory” and “infamy.” Therefore, we 

should not allow the shape and rhythm of the present world to frighten us. In 

accepting this fundamental truth, we become steadfast and immovable upon the rock 

of faith. Thus, our sorrowful journey through whatever is “passing” and whatever is 

“stable”is delivered, at the very outset, from the moral danger which ever lies in 

ambush, namely, that of elevating ourselves to the whim of power which starts from 

the ground up or else of sinking impiously into the obscurity of despair out of worldly 

weakness. 

In the language of the Church Fathers, the human person “stands at the 

border”between material and spiritual creation. Humanity is a “borderer” with 

regard to space and time as well; thus, in “an hour of temptation,” one is able 

courageously to foretaste the “day of salvation.” 

However, through the sacred correlations mentioned above, creation is by no means at 

all reduced to a level of irresponsible relativity or relativism. On the contrary, in this 
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way, creation emerges in its God-pleasing uniqueness and sacredness. Thus, 

“summer” and “winter,” “light”and “darkness,” “greatness” and “smallness,” “instant” 

and “eternal,” “material” and “spiritual;” “divine” and “human,” are proven not to be 

contrary to each other, but rather to be deeply correlated. For, the redeeming will of 

the benevolent God, who is beyond all things, is realized gradually in time and in space 

through all of these things. 

It is, however, precisely within the framework of the sacred connection and correlation 

of these ideas that God has not allowed humanity to be a mere spectator or an 

irresponsible consumer of the world and of all that is in the world. Indeed, humanity 

has been called to assume the task of being primarily a partaker and a sharer in the 

responsibility for everything in the created world. Endowed, therefore, from the 

beginning with“the image of God,” humanity is called to continual self-transcendence 

so that, in responsible synergy with God the Creator, each person might sanctify the 

entire world, thus becoming a faithful “minister” and “steward.” 

It is clear that the concepts of minister and steward by far exceeds the 

contemporary and internationally accepted ideal of the person called “an ecologist.” 

Usually, we know neither how such an ecologist understands the concept of oikos [the 

Greek word for“house”] nor how that person regards logos[the Greek word for “word”]. 

Today everyone speaks of the dangers facing the“ecosystem” as numbering in the 

thousands; yet few make any reference at all to the God who “constituted” all things. 

There are those who anxiously keep records of constantly perishing “deposits” of the 

main elements of life and movements in nature, again without uttering a word about 

God, who in His infinite goodwill and beneficence is the “depositor” of all His goods for 

our use and nourishment. In wisdom God “established heaven and earth,” thus 

abundantly enriching the universe with every kind of source of living water. 

At any rate, being God's minister and steward over all of creation does not mean that 

humanity simply prospers or is happy in the world. This would be crude self-sufficiency 

and impious minimalism. The main and lasting benefit of these qualifications is that, by 

using the world in a pious manner, humanity experiences the blessed evolution from 

the stage of “divine image” to that of “divine likeness.” In similar fashion, every other 

good element of the universe is transformed, by the grace of God and even without 

human intervention, from the stage of“potentiality” to that of “actuality,” in fulfillment 

of the pre-eternal plan of the entire divine economy. 

In addressing these pious thoughts to the faithful of our Church and every person of 

goodwill, it is our desire, in a manner that is worthy of and pleasing to God, to 

commemorate and celebrate the inauguration of the Indictus as the special day for the 

protection of all creation. This day was established three years ago by the Mother Holy 

Great Church of Christ and has now been accepted by all Orthodox throughout the 

world. Having done so, we should like to take the God-given opportunity to invite and 

encourage every person, and above all the faithful, to constantly watch over his or her 
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fellow human beings and the world, for the benefit of us all and for the glory of the 

Creator. 

Our words on this auspicious day, and the sacred thoughts, which reach beyond these 

words, are even more timely inasmuch as they are addressed from the sacred center 

of the Phanar on the occasion of the first and historic assembly of all the hierarchs in 

active service of the most venerable Ecumenical Throne. Through this sacred assembly 

the Mother Church seeks more direct cooperation and better coordination by the Holy 

and Sacred Synod with the hierarchs of the Ecumenical Patriarchate throughout the 

world, namely with those who shepherd dioceses and those who serve in some other 

capacity. This assembly of our hierarchy, which the Holy Synod decided to convene on 

a bi-annual basis, brings numerous blessings, such as closer communication and 

communion among brothers who share responsibility, as well as an exchange of 

information and a mutual support. However, it further provides great comfort and 

encouragement to the children of the Church scattered in the four corners of the earth 

and represented here by their spiritual leaders. When the faithful around the world 

from time to time see all of their hierarchy presented and represented as one body, 

then they recognize it as “divine intervention” against the temptations, sorrows and 

dangers in the world, and thus feel greater security in God. 
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The beginning of the ecclesiastical year, sanctified by the traditional celebration of the 

Indictus, also constitutes a characteristic juncture in the life of the entire creation that 

surrounds us. This juncture is known, at least to those residing in the northern 

hemisphere of our planet, as the commencement of autumn; to those living in the 

southern parts of the world, it is known as the beginning of spring. 
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Thus, “autumn”and “spring,” which to the average person usually signify diametrically 

opposed factors, actually converge and coincide in the inauguration of the ecclesiastical 

year as one entityestablished by God. 
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The faithful, therefore, are able to recognize that, in essence, beginning and end 
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constitute two aspects of the same created reality, which is bound to march 

toward its final destination in both “glory” and “infamy.” Therefore, we 

should not allow the shape and rhythm of the present world to frighten us. 
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In the language of the Church Fathers, the human person “stands at the 

border”between material and spiritual creation.  
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In the language of the Church Fathers, the human person “stands at the 

border”between material and spiritual creation. Humanity is a “borderer” with 

regard to space and time as well; thus, in “an hour of temptation,” one is able 

courageously to foretaste the “day of salvation.” 

However, through the sacred correlations mentioned above, creation is by no means at 

all reduced to a level of irresponsible relativity or relativism. On the contrary, in this 

way, creation emerges in its God-pleasing uniqueness and sacredness. Thus, 

“summer” and “winter,” “light”and “darkness,” “greatness” and “smallness,” “instant” 

and “eternal,” “material” and “spiritual;” “divine” and “human,” are proven not to be 

contrary to each other, but rather to be deeply correlated. For, the redeeming will of 

the benevolent God, who is beyond all things, is realized gradually in time and in space 

through all of these things. 

It is, however, precisely within the framework of the sacred connection and correlation 

of these ideas that God has not allowed humanity to be a mere spectator or an 

irresponsible consumer of the world and of all that is in the world. Indeed, humanity 

has been called to assume the task of being primarily a partaker and a sharer in the 

responsibility for everything in the created world. Endowed, therefore, from the 

beginning with“the image of God,” humanity is called to continual self-transcendence 

so that, in responsible synergy with God the Creator, each person might sanctify the 

entire world, thus becoming a faithful “minister” and “steward.” 

It is clear that the concepts of minister and steward by far exceeds the 

contemporary and internationally accepted ideal of the person called “an ecologist.” 

Usually, we know neither how such an ecologist understands the concept of oikos [the 

Greek word for“house”] nor how that person regards logos[the Greek word for “word”]. 

Today everyone speaks of the dangers facing the“ecosystem” as numbering in the 
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thousands; yet few make any reference at all to the God who “constituted” all things. 

There are those who anxiously keep records of constantly perishing “deposits” of the 

main elements of life and movements in nature, again without uttering a word about 

God, who in His infinite goodwill and beneficence is the “depositor” of all His goods for 

our use and nourishment. In wisdom God “established heaven and earth,” thus 

abundantly enriching the universe with every kind of source of living water. 

At any rate, being God's minister and steward over all of creation does not mean that 

humanity simply prospers or is happy in the world. This would be crude self-sufficiency 

and impious minimalism. The main and lasting benefit of these qualifications is that, by 

using the world in a pious manner, humanity experiences the blessed evolution from 

the stage of “divine image” to that of “divine likeness.” In similar fashion, every other 

good element of the universe is transformed, by the grace of God and even without 

human intervention, from the stage of“potentiality” to that of “actuality,” in fulfillment 

of the pre-eternal plan of the entire divine economy. 
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Humanity is a “borderer” with regard to space and time as well; thus, in “an hour of 

temptation,” one is able courageously to foretaste the “day of salvation. 
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However, through the sacred correlations mentioned above, creation is by no means at 

all reduced to a level of irresponsible relativity or relativism. On the contrary, in this 

way, creation emerges in its God-pleasing uniqueness and sacredness. Thus, 

“summer” and “winter,” “light”and “darkness,” “greatness” and “smallness,” “instant” 

and “eternal,” “material” and “spiritual;” “divine” and “human,” are proven not to be 

contrary to each other, but rather to be deeply correlated. For, the redeeming will of 

the benevolent God, who is beyond all things, is realized gradually in time and in space 

through all of these things. 
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 Thus, “summer” and “winter,” “light”and “darkness,” “greatness” and “smallness,” 

“instant” and “eternal,” “material” and “spiritual;” “divine” and “human,” are proven 

not to be contrary to each other, but rather to be deeply correlated. For, the 

redeeming will of the benevolent God, who is beyond all things, is realized gradually in 

time and in space through all of these things. 
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It is, however, precisely within the framework of the sacred connection and correlation 

of these ideas that God has not allowed humanity to be a mere spectator or an 

irresponsible consumer of the world and of all that is in the world. Indeed, humanity 

has been called to assume the task of being primarily a partaker and a sharer in the 

responsibility for everything in the created world. Endowed, therefore, from the 

beginning with“the image of God,” humanity is called to continual self-transcendence 

so that, in responsible synergy with God the Creator, each person might sanctify the 

entire world, thus becoming a faithful “minister” and “steward.” 

It is clear that the concepts of minister and steward by far exceeds the 

contemporary and internationally accepted ideal of the person called “an ecologist.” 
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It is, however, precisely within the framework of the sacred connection and correlation 

of these ideas that God has not allowed humanity to be a mere spectator or an 

irresponsible consumer of the world and of all that is in the world. Indeed, humanity 

has been called to assume the task of being primarily a partaker and a sharer in the 

responsibility for everything in the created world. Endowed, therefore, from the 

beginning with“the image of God,” humanity is called to continual self-transcendence 

so that, in responsible synergy with God the Creator, each person might sanctify the 

entire world, thus becoming a faithful “minister” and “steward.” 

It is clear that the concepts of minister and steward by far exceeds the 

contemporary and internationally accepted ideal of the person called “an ecologist.” 

Usually, we know neither how such an ecologist understands the concept of oikos [the 

Greek word for“house”] nor how that person regards logos[the Greek word for “word”]. 

Today everyone speaks of the dangers facing the“ecosystem” as numbering in the 

thousands; yet few make any reference at all to the God who “constituted” all things. 

There are those who anxiously keep records of constantly perishing “deposits” of the 

main elements of life and movements in nature, again without uttering a word about 

God, who in His infinite goodwill and beneficence is the “depositor” of all His goods for 

our use and nourishment. In wisdom God “established heaven and earth,” thus 

abundantly enriching the universe with every kind of source of living water. 
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 Endowed, therefore, from the beginning with“the image of God,” humanity is called to 
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continual self-transcendence so that, in responsible synergy with God the Creator, 

each person might sanctify the entire world, thus becoming a faithful “minister” and 

“steward.” 
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It is clear that the concepts of minister and steward by far exceeds the 

contemporary and internationally accepted ideal of the person called “an ecologist.” 
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Usually, we know neither how such an ecologist understands the concept of oikos [the 

Greek word for“house”] nor how that person regards logos[the Greek word for “word”]. 

Today everyone speaks of the dangers facing the“ecosystem” as numbering in the 

thousands; yet few make any reference at all to the God who “constituted” all things. 

There are those who anxiously keep records of constantly perishing “deposits” of the 

main elements of life and movements in nature, again without uttering a word about 

God, who in His infinite goodwill and beneficence is the “depositor” of all His goods for 

our use and nourishment. In wisdom God “established heaven and earth,” thus 

abundantly enriching the universe with every kind of source of living water. 
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At any rate, being God's minister and steward over all of creation does not mean that 

humanity simply prospers or is happy in the world. This would be crude self-sufficiency 

and impious minimalism. 
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At any rate, being God's minister and steward over all of creation does not mean that 

humanity simply prospers or is happy in the world. This would be crude self-sufficiency 

and impious minimalism. The main and lasting benefit of these qualifications is that, by 

using the world in a pious manner, humanity experiences the blessed evolution from 

the stage of “divine image” to that of “divine likeness.” In similar fashion, every other 

good element of the universe is transformed, by the grace of God and even without 

human intervention, from the stage of“potentiality” to that of “actuality,” in fulfillment 

of the pre-eternal plan of the entire divine economy. 
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The main and lasting benefit of these qualifications is that, by using the world in a 

pious manner, humanity experiences the blessed evolution from the stage of “divine 

image” to that of “divine likeness.” 
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Environmen9.docx - 48:26 [In addressing these pious thou..]  (11:11)   (Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica]  

No memos 

 

In addressing these pious thoughts to the faithful of our Church and every person of 

goodwill, it is our desire, in a manner that is worthy of and pleasing to God, to 

commemorate and celebrate the inauguration of the Indictus as the special day for the 

protection of all creation 
 

P48: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen9.docx - 48:16 [In addressing these pious thou..]  (11:11)   (Super) 

Códigos: [Acción ambiental] [Esperanza] [Iglesia - Familia: Arquitectura ontológica] [Persona 

humana - Familia: Arquitectura ontológica]  

No memos 

 

In addressing these pious thoughts to the faithful of our Church and every person of 

goodwill, it is our desire, in a manner that is worthy of and pleasing to God, to 

commemorate and celebrate the inauguration of the Indictus as the special day for the 

protection of all creation. This day was established three years ago by the Mother Holy 

Great Church of Christ and has now been accepted by all Orthodox throughout the 

world. Having done so, we should like to take the God-given opportunity to invite and 

encourage every person, and above all the faithful, to constantly watch over his or her 

fellow human beings and the world, for the benefit of us all and for the glory of the 

Creator. 
 

P48: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen9.docx - 48:27 [This day was established three..]  (11:11)   (Super) 

Códigos: [Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica]  

No memos 

 

This day was established three years ago by the Mother Holy Great Church of Christ 

and has now been accepted by all Orthodox throughout the world. Having done so, we 

should like to take the God-given opportunity to invite and encourage every person, 

and above all the faithful, to constantly watch over his or her fellow human beings and 

the world, for the benefit of us all and for the glory of the Creator. 
 

P48: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen9.docx - 48:17 [Our words on this auspicious d..]  (12:12)   (Super) 

Códigos: [Campo religioso] [Iglesia - Familia: Arquitectura ontológica] [Sacralidad]  

No memos 
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Our words on this auspicious day, and the sacred thoughts, which reach beyond these 

words, are even more timely inasmuch as they are addressed from the sacred center 

of the Phanar on the occasion of the first and historic assembly of all the hierarchs in 

active service of the most venerable Ecumenical Throne. Through this sacred assembly 

the Mother Church seeks more direct cooperation and better coordination by the Holy 

and Sacred Synod with the hierarchs of the Ecumenical Patriarchate throughout the 

world, namely with those who shepherd dioceses and those who serve in some other 

capacity. This assembly of our hierarchy, which the Holy Synod decided to convene on 

a bi-annual basis, brings numerous blessings, such as closer communication and 

communion among brothers who share responsibility, as well as an exchange of 

information and a mutual support. However, it further provides great comfort and 

encouragement to the children of the Church scattered in the four corners of the earth 

and represented here by their spiritual leaders. When the faithful around the world 

from time to time see all of their hierarchy presented and represented as one body, 

then they recognize it as “divine intervention” against the temptations, sorrows and 

dangers in the world, and thus feel greater security in God. 
 

P49: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environment.docx - 49:2 [This day of prayer for the env..]  (3:3)   (Super) 

Códigos: [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 

 

This day of prayer for the environment finds us disturbed by information recently 

received about two distressing events 
 

P49: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environment.docx - 49:17 [Therefore, if a rational asses..]  (4:4)   (Super) 

Códigos: [Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 

 

 Therefore, if a rational assessment of the results of these actions had prevailed 

amongst the perpetrators, then a lot of suffering would have been avoided. Many 

desperate actions against innocents could also have been avoided if the wrong doers 

recognised and respected the rights of the wronged.  
 

P49: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environment.docx - 49:22 [The natural environment was cr..]  (5:6)   (Super) 

Códigos: [Pensamiento nuclear - Familia: Arquitectura ontológica]  

No memos 
 

The natural environment was created by God to be friendly and of service to the needs 

of humankind. However, owing to Adam’s original disobedience, the natural harmony 

and balance of the environment was disrupted and due to his persistent disobeying of 

God’s commandments, it continues to disrupt, leading to total disarray and 

disharmony. Therefore, the prayer that we offer up to the Lord today for the protection 

of the natural environment from all kinds of destruction and disruption, should first of 

all be a prayer for the repentance of man, who through misjudged, thoughtless, and 

sometimes arrogant actions directly or indirectly provokes most, not to say all, natural 

catastrophes.  
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Our Lord who taught us the Lord’s Prayer includes in it a promise that 

accompanies a request “forgive us our trespasses as we forgive those who 

trespass against us”. This has a broader meaning. Our prayer should be 

accompanied by a corresponding sacrifice, mainly a sacrifice of our 

selfishness and arrogant pursuits, which demonstrate our insolent attitude 

towards the Creator and His wisely stipulated natural and spiritual laws. This 

change of attitude and mentality is called repentance. Only if our prayer to 

God for the protection of the environment is accompanied by correspondent 

repentance, will it be effective and welcomed by God. 
 

P49: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environment.docx - 49:23 [However, owing to Adam’s origi..]  (5:5)   (Super) 

Códigos: [Lenguaje simbólico, metafórico, alegórico - Familia: Arquitectura ontológica]  

No memos 

 

However, owing to Adam’s original disobedience, the natural harmony and balance of 

the environment was disrupted and due to his persistent disobeying of God’s 

commandments, it continues to disrupt, leading to total disarray and disharmony. 
 

P49: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environment.docx - 49:10 [However, owing to Adam’s origi..]  (5:5)   (Super) 

Códigos: [Percepción y narrativa cristiana - Familia: Arquitectura ontológica]  

No memos 

 

However, owing to Adam’s original disobedience, the natural harmony and balance of 

the environment was disrupted and due to his persistent disobeying of God’s 

commandments, it continues to disrupt, leading to total disarray and disharmony. 

Therefore, the prayer that we offer up to the Lord today for the protection of the 

natural environment from all kinds of destruction and disruption, should first of all be a 

prayer for the repentance of man, who through misjudged, thoughtless, and 

sometimes arrogant actions directly or indirectly provokes most, not to say all, natural 

catastrophes.  
 

P49: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environment.docx - 49:11 [Therefore, the prayer that we ..]  (5:5)   (Super) 

Códigos: [Causalidad] [Denuncia y crítica] [Plegaria y oración - Familia: Arquitectura 

ontológica]  

No memos 

 

 Therefore, the prayer that we offer up to the Lord today for the protection of the 

natural environment from all kinds of destruction and disruption, should first of all be a 

prayer for the repentance of man, who through misjudged, thoughtless, and 

sometimes arrogant actions directly or indirectly provokes most, not to say all, natural 

catastrophes.  
 

P49: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environment.docx - 49:12 [Our Lord who taught us the Lor..]  (6:6)   (Super) 

Códigos: [Particularidad dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

Our Lord who taught us the Lord’s Prayer includes in it a promise that 

accompanies a request “forgive us our trespasses as we forgive those who 
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trespass against us”. 
 

P49: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environment.docx - 49:18 [Our Lord who taught us the Lor..]  (6:6)   (Super) 

Códigos: [Defensa y aclaración del mensaje cristiano - Familia: Arquitectura ontológica]  

No memos 

 

Our Lord who taught us the Lord’s Prayer includes in it a promise that 

accompanies a request “forgive us our trespasses as we forgive those who 

trespass against us”. This has a broader meaning. Our prayer should be 

accompanied by a corresponding sacrifice, mainly a sacrifice of our 

selfishness and arrogant pursuits, which demonstrate our insolent attitude 

towards the Creator and His wisely stipulated natural and spiritual laws. This 

change of attitude and mentality is called repentance. Only if our prayer to 

God for the protection of the environment is accompanied by correspondent 

repentance, will it be effective and welcomed by God. 
 

P49: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environment.docx - 49:13 [This has a broader meaning. Ou..]  (6:6)   (Super) 

Códigos: [Particularidad dogma referencial - Familia: Arquitectura ontológica] [Remedios y 

soluciones - Familia: Arquitectura ontológica]  

No memos 
 

This has a broader meaning. Our prayer should be accompanied by a 

corresponding sacrifice, mainly a sacrifice of our selfishness and arrogant 

pursuits, which demonstrate our insolent attitude towards the Creator and His 

wisely stipulated natural and spiritual laws. This change of attitude and 

mentality is called repentance. Only if our prayer to God for the protection of 

the environment is accompanied by correspondent repentance, will it be 

effective and welcomed by God. 
 

P49: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environment.docx - 49:14 [Therefore, beloved brothers an..]  (7:7)   (Super) 

Códigos: [Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 

 

Therefore, beloved brothers and sisters in the Lord, let us reconsider our lives and let 

us repent for everything we do mistakenly and against the wise laws of God, in order 

to be heard by Him, begging His kindness to maintain the natural environment, 

friendly and undamaged for humankind.  
 

P49: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environment.docx - 49:15 [May the Lord God grant stabili..]  (7:7)   (Super) 

Códigos: [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 

 

 May the Lord God grant stability to preserve the natural world, which He created full 

of grace and harmony for the sake of humanity. 
 

P50: Ecumenical Patriarch Bartholomew I Message on the Day of the Protection of the 

Environmen1.docx - 50:2 [“The earth, having no tongue c..]  (3:3)   (Super) 
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Códigos: [Lenguaje simbólico, metafórico, alegórico - Familia: Arquitectura ontológica] 

[Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica] [Remedios y soluciones - Familia: 

Arquitectura ontológica] [use of nature’s symbols]  

No memos 

 

“The earth, having no tongue cries out sighing, why are you people polluting me with 

many evil things?” (Troparion- 9th ode - for the earthquake of October 26) 
 

P50: Ecumenical Patriarch Bartholomew I Message on the Day of the Protection of the 

Environmen1.docx - 50:20 [“The earth, having no tongue c..]  (3:8)   (Super) 

Códigos: [Territorialidad - Familia: Arquitectura ontológica]  

No memos 

 

“The earth, having no tongue cries out sighing, why are you people polluting me with 

many evil things?” (Troparion- 9th ode - for the earthquake of October 26) 

In a very pictorial way, the holy hymnographer Joseph presents the earth as grieving 

and protesting voicelessly for the many evils with which we burden her. If this holy 

hymnographer thought back then that the pollution of earth by humankind would 

cause the wrath of God, today, humanity in its entirety should all the more realize our 

ultimate destructive behaviour against the creation of God.  

Certainly, the earth was created well-equipped to offer shelter to the human beings 

and was ordered by God to cover their needs. However, we do not draw from earth’s 

resources what we need in moderation, so that we allow its productive ability to 

remain sound and intact; instead, we are depleting her natural resources. We draw so 

much to such excess and in such rough ways that we weaken her abilities and destroy 

all future production of natural resources. In doing so, we resemble those who act 

greedily, and who, when in need of collecting wood, destroy both the trees and the 

forest and, thus, deprive themselves of the opportunity to collect more wood in the 

future. It is a known historical fact that many areas of the earth that had once 

been sites of developed civilizations, ended up in total devastation. 

This phenomenon of devastation, which unfolded slowly in earlier times, is 

progressing in our times at a high speed. Vast expanses around polluting factories 

and industrial zones that emit toxic waste have already been deadened, and the 

number of such dead expanses is constantly growing. Huge regions have been made 

subject to deforestation in order to be used as cultivation grounds, but the utilization 

of toxic pesticides has destroyed any form of sprouting, except for the object needed. 

These non-biodegradable toxic pesticides enter the water-air cycle and pollute the 

springs and rivers causing severe problems to human health. In regard to the 

consequences of these methods employed and materials used, greed and negligence 

take their revenge. While we work hard to increase the productive ability of our planet, 

we, on the other hand, destroy it. Astronauts who have observed the whole earth from 

a distance while in orbit, drew humankind’s attention to the fact that huge expanses of 
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it have been deforested and will end up in devastation. 

The aforementioned holy hymnographer Joseph personifies earth, which, addressing 

man, complains that the Master of humankind and God whips her instead of him, for 

God wants to spare the human being; the earth, however, bemoans her suffering due 

to humankind’s mistakes and cries to people: “Come to your senses and appease God 

in repentance.” This invitation is quite timely. We must realize the forthcoming danger; 

we must understand its causes and acknowledge our responsibility. We must aim to 

appease God, not through words and small sacrifices, but through courageous 

acts and large sacrifices. For the promise of the Lord that we will receive back 

in multiple that which we sacrifice, applies here as well.  

The Mother Church is fully aware of the dangers that threaten the earth and our 

surrounding natural environment brought about by both the natural ramifications of 

human acts but, mostly, by the moral consequences of human crimes; therefore, the 

Mother Church established the 1st of September as a day of prayer for the 

environment. Prayer appeases God, however there is also a validity in the saying of 

ancient Greeks “In addition to asking for help from goddess Athena offer also your own 

effort.” This saying is similar to the biblical phrase “The effectual fervent prayer of a 

righteous man avails much” (James 5:16). The importance of this sentence lies on the 

word “effectual”, which means that the prayer is more powerful when accompanied by 

actions for the one for whom we are praying. For there is no vindication for the one 

who says “Lord, Lord”, but rather for the one who does the will of God. In our 

discussion, it is evident that the will of God mandates the preservation of the eternal 

yielding of our natural resources, respect toward the natural creation of God and our 

future generations, and the reversal of our destructive behaviour against the very good 

natural environment that was given to us by God.  

 
 

P50: Ecumenical Patriarch Bartholomew I Message on the Day of the Protection of the 

Environmen1.docx - 50:17 [In a very pictorial way, the h..]  (4:4)   (Super) 

Códigos: [Lenguaje simbólico, metafórico, alegórico - Familia: Arquitectura ontológica]  

No memos 

 

In a very pictorial way, the holy hymnographer Joseph presents the earth as grieving 

and protesting voicelessly for the many evils with which we burden her. 
 

P50: Ecumenical Patriarch Bartholomew I Message on the Day of the Protection of the 

Environmen1.docx - 50:3 [In a very pictorial way, the h..]  (4:4)   (Super) 

Códigos: [Percepción y narrativa cristiana - Familia: Arquitectura ontológica] [Problemas 

prioritarios] [Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 

 

In a very pictorial way, the holy hymnographer Joseph presents the earth as grieving 

and protesting voicelessly for the many evils with which we burden her. If this holy 

hymnographer thought back then that the pollution of earth by humankind would 



321 

 

cause the wrath of God, today, humanity in its entirety should all the more realize our 

ultimate destructive behaviour against the creation of God.  
 

P50: Ecumenical Patriarch Bartholomew I Message on the Day of the Protection of the 

Environmen1.docx - 50:4 [Certainly, the earth was creat..]  (5:5)   (Super) 

Códigos: [Percepción y narrativa cristiana - Familia: Arquitectura ontológica]  

No memos 

 

Certainly, the earth was created well-equipped to offer shelter to the human beings 

and was ordered by God to cover their needs 
 

P50: Ecumenical Patriarch Bartholomew I Message on the Day of the Protection of the 

Environmen1.docx - 50:10 [The aforementioned holy hymnog..]  (7:7)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica] [Remedios y soluciones - 

Familia: Arquitectura ontológica]  

No memos 

 

The aforementioned holy hymnographer Joseph personifies earth, which, addressing 

man, complains that the Master of humankind and God whips her instead of him, for 

God wants to spare the human being; the earth, however, bemoans her suffering due 

to humankind’s mistakes and cries to people: “Come to your senses and appease God 

in repentance.”  
 

P50: Ecumenical Patriarch Bartholomew I Message on the Day of the Protection of the 

Environmen1.docx - 50:22 [The aforementioned holy hymnog..]  (7:7)   (Super) 

Códigos: [Lenguaje simbólico, metafórico, alegórico - Familia: Arquitectura ontológica]  

No memos 

 

The aforementioned holy hymnographer Joseph personifies earth, which, addressing 

man, complains that the Master of humankind and God whips her instead of him, for 

God wants to spare the human being; the earth, however, bemoans her suffering due 

to humankind’s mistakes and cries to people: “Come to your senses and appease God 

in repentance.” This invitation is quite timely. We must realize the forthcoming danger; 

we must understand its causes and acknowledge our responsibility. We must aim to 

appease God, not through words and small sacrifices, but through courageous 

acts and large sacrifices. For the promise of the Lord that we will receive back 

in multiple that which we sacrifice, applies here as well.  
 

P50: Ecumenical Patriarch Bartholomew I Message on the Day of the Protection of the 

Environmen1.docx - 50:11 [We must aim to appease God, no..]  (7:7)   (Super) 

Códigos: [Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 

 

We must aim to appease God, not through words and small sacrifices, but 

through courageous acts and large sacrifices. For the promise of the Lord that 

we will receive back in multiple that which we sacrifice, applies here as well.  
 

P50: Ecumenical Patriarch Bartholomew I Message on the Day of the Protection of the 

Environmen1.docx - 50:13 [The Mother Church is fully awa..]  (8:8)   (Super) 

Códigos: [Acción ambiental] [Causalidad] [Denuncia y crítica] [Iglesia - Familia: Arquitectura 

ontológica]  
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No memos 

 

The Mother Church is fully aware of the dangers that threaten the earth and our 

surrounding natural environment brought about by both the natural ramifications of 

human acts but, mostly, by the moral consequences of human crimes; therefore, the 

Mother Church established the 1st of September as a day of prayer for the 

environment. 
 

P50: Ecumenical Patriarch Bartholomew I Message on the Day of the Protection of the 

Environmen1.docx - 50:23 [The Mother Church is fully awa..]  (8:8)   (Super) 

Códigos: [Pensamiento nuclear - Familia: Arquitectura ontológica]  

No memos 

 

The Mother Church is fully aware of the dangers that threaten the earth and our 

surrounding natural environment brought about by both the natural ramifications of 

human acts but, mostly, by the moral consequences of human crimes; therefore, the 

Mother Church established the 1st of September as a day of prayer for the 

environment. Prayer appeases God, however there is also a validity in the saying of 

ancient Greeks “In addition to asking for help from goddess Athena offer also your own 

effort.” This saying is similar to the biblical phrase “The effectual fervent prayer of a 

righteous man avails much” (James 5:16). The importance of this sentence lies on the 

word “effectual”, which means that the prayer is more powerful when accompanied by 

actions for the one for whom we are praying. For there is no vindication for the one 

who says “Lord, Lord”, but rather for the one who does the will of God. In our 

discussion, it is evident that the will of God mandates the preservation of the eternal 

yielding of our natural resources, respect toward the natural creation of God and our 

future generations, and the reversal of our destructive behaviour against the very good 

natural environment that was given to us by God.  
 

P50: Ecumenical Patriarch Bartholomew I Message on the Day of the Protection of the 

Environmen1.docx - 50:15 [Prayer appeases God, however t..]  (8:8)   (Super) 

Códigos: [Anclaje filosofía clásica] [Nuevo Testamento - Familia: Arquitectura ontológica] 

[Relacionamiento]  

No memos 

 

 Prayer appeases God, however there is also a validity in the saying of ancient Greeks 

“In addition to asking for help from goddess Athena offer also your own effort.” This 

saying is similar to the biblical phrase “The effectual fervent prayer of a righteous man 

avails much” (James 5:16).  
 

P50: Ecumenical Patriarch Bartholomew I Message on the Day of the Protection of the 

Environmen1.docx - 50:14 [Prayer appeases God, however t..]  (8:8)   (Super) 

Códigos: [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 

 

 Prayer appeases God, however there is also a validity in the saying of ancient Greeks 

“In addition to asking for help from goddess Athena offer also your own effort.” This 

saying is similar to the biblical phrase “The effectual fervent prayer of a righteous man 

avails much” (James 5:16). The importance of this sentence lies on the word 

“effectual”, which means that the prayer is more powerful when accompanied by 

actions for the one for whom we are praying. For there is no vindication for the one 

who says “Lord, Lord”, but rather for the one who does the will of God. In our 
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discussion, it is evident that the will of God mandates the preservation of the eternal 

yielding of our natural resources, respect toward the natural creation of God and our 

future generations, and the reversal of our destructive behaviour against the very good 

natural environment that was given to us by God.  
 

P50: Ecumenical Patriarch Bartholomew I Message on the Day of the Protection of the 

Environmen1.docx - 50:16 [Prayer appeases God, however t..]  (8:8)   (Super) 

Códigos: [Remedios y soluciones - Familia: Arquitectura ontológica]  

Memo: [Plegaria y acción]  
 

 Prayer appeases God, however there is also a validity in the saying of ancient Greeks 

“In addition to asking for help from goddess Athena offer also your own effort.” This 

saying is similar to the biblical phrase “The effectual fervent prayer of a righteous man 

avails much” (James 5:16). The importance of this sentence lies on the word 

“effectual”, which means that the prayer is more powerful when accompanied by 

actions for the one for whom we are praying. For there is no vindication for the one 

who says “Lord, Lord”, but rather for the one who does the will of God. In our 

discussion, it is evident that the will of God mandates the preservation of the eternal 

yielding of our natural resources, respect toward the natural creation of God and our 

future generations, and the reversal of our destructive behaviour against the very good 

natural environment that was given to us by God.  

 
 

P51: Ecumenical Patriarch Bartholomew I Message on the Day of the Protection of the 

Environmen2.docx - 51:2 [Ecumenical Patriarch Bartholom..]  (1:16)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 
Ecumenical Patriarch Bartholomew I Message on the Day of the Protection of the 
Environment 

September 1, 2004  

Fifteen years ago, our venerable predecessor, the late Patriarch Demetrios issued the 

first official decree for the preservation of the natural environment, an encyclical letter 

to the pleroma of the Church, formally establishing September 1st as a day of prayer 

for the protection of the environment. That historical proclamation emphasized the 

significance of the eucharistic and the ascetic ethos of our tradition, which provide a 

corrective for a consumer lifestyle and an alternative to the prevailing philosophy of 

our age. 

The Church Fathers have always insisted on the critical importance of self-examination 

as a pre-condition for spiritual growth. Echoing the classical oracle of Delphi, Clement 

of Alexandria exhorts: “Know yourself! If you know yourself, you will know all things.” 

Evagrius of Pontus states: “He who knows himself knows God.” And Isaac the Syrian 

claims: “To know oneself is to know one’s failures, which leads to the resurrection of 
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the dead.”Therefore, let us consider what we have learned as a Church over the last 

fifteen years. What knowledge have we gained? What failures have we experienced? 

And what direction should we now assume? 

In the five summer seminars that were held annually from 1994-1998 at the 

Theological School on the Island of Halki, we learned about the close connections 

between environmental issues and education, ethics, communication, justice, and 

poverty. And in the five international symposia held biannually from 1995 to date, we 

have explored the impact of our wasteful lifestyle on the waters of the Aegean Sea, the 

Black Sea, the Danube River, the Adriatic Sea, and the Baltic Sea. Together with 

theologians, scientists, politicians and journalists, we recognized in a tangible manner 

the responsibility that we all bear - before one another, before our world, and before 

our God - for the destruction of our world’s natural beauty, for the depletion of the 

earth’s resources, and for the devastation of our planet’s diversity. 

 

More especially, we have appreciated how the preservation of the natural environment 

is intimately related to the cessation of warfare, to the restoration of social justice and 

to the management of world poverty. We have learned how the way that we treat 

human beings is directly reflected in the way that we relate to the natural 

environment, as well as to the worship that we exclusively reserve for God. It should 

come as no surprise to us that we are able to misuse the natural and material creation 

when we are able to abuse our fellow-human beings. The Mother Church has been at 

the forefront of significant gatherings and agreements of world peace and welfare, of 

economic and social reform, of human rights and religious tolerance. 

 

When it comes to the appropriate response and the proper theological reflection, there 

is no doubt that our Orthodox Church has a great deal to contribute to the 

contemporary debate concerning ecology. We are able to draw upon the depth and 

wealth of our Scriptural and Patristic heritage in order to contribute positively and 

constructively to the critical issues of our time. Where, however, as Orthodox 

Christians we reveal the greatest vulnerability is in the practice of our theory. 

 

It is always the easier approach to lay blame on Western development and 

technological progress for the ills that we confront in our world. And it is 

always a temptation to believe that we hold the solution to problems that we 

all face today or else to ignore the imminent danger that we face globally. 

What is more difficult - and yet at the same time more noble - is to discern 

the degree to which we constitute part of the problem itself. Just how many 

of us examine the foods that we consume, the goods that we purchase, the 

energy that we waste, or the consequences of our privileged living? How 

often do we take the time to scrutinize the choices that we make on a daily 
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basis, whether as individuals, as institutions, as parishes, as communities, as 

societies, and even as nations? 

 

More importantly, just how many of our Orthodox clergy are prepared to assume 

leadership on issues concerning the environment? How many of our Orthodox parishes 

and communities are prepared to materialize the knowledge that we have accumulated 

in recent years by practicing ecologically-sensitive principles in their own communities? 

How do the decisions of any local community and parish reflect on a practical and 

tangible level the experience that we have gained on a theoretical level? 

 

In an age when the information is readily available to us, there is surely no 

excuse for ignorance or indifference. To overlook is to shut our eyes to a 

reality that is ever-present and ever-increasing. Former generations and 

cultures may have been unaware of the implications of their actions. 

Nevertheless, today, more perhaps than any other time or age, we are in a 

unique position. Today, we stand at a crossroads, namely at a point of 

choosing the cross that we have to bear. For, today, we know fully well the 

ecological and global impact of our decisions and actions, irrespective of how 

minimal or insignificant these may be. 

It is our sincere hope and fervent prayer that in the years ahead, more and more of 

our Orthodox faithful will recognize the importance of a crusade for our environment, 

which we have so selfishly ignored. This vision, we are convinced, will only benefit 

future generation by leaving behind a cleaner, better world. We owe it to our Creator. 

And we owe it to our children. 

 
 

P51: Ecumenical Patriarch Bartholomew I Message on the Day of the Protection of the 

Environmen2.docx - 51:27 [Fifteen years ago, our venerab..]  (3:3)   (Super) 

Códigos: [Eucharist - Familia: Arquitectura ontológica]  

No memos 

 

Fifteen years ago, our venerable predecessor, the late Patriarch Demetrios issued the 

first official decree for the preservation of the natural environment, an encyclical letter 

to the pleroma of the Church, formally establishing September 1st as a day of prayer 

for the protection of the environment. That historical proclamation emphasized the 

significance of the eucharistic and the ascetic ethos of our tradition, which provide a 

corrective for a consumer lifestyle and an alternative to the prevailing philosophy of 

our age 
 

P51: Ecumenical Patriarch Bartholomew I Message on the Day of the Protection of the 

Environmen2.docx - 51:4 [That historical proclamation e..]  (3:3)   (Super) 

Códigos: [Particularidad dogma referencial - Familia: Arquitectura ontológica] [Pensamiento 

nuclear - Familia: Arquitectura ontológica] [Remedios y soluciones - Familia: Arquitectura 

ontológica]  
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No memos 

 

That historical proclamation emphasized the significance of the eucharistic and the 

ascetic ethos of our tradition, which provide a corrective for a consumer lifestyle and 

an alternative to the prevailing philosophy of our age. 
 

P51: Ecumenical Patriarch Bartholomew I Message on the Day of the Protection of the 

Environmen2.docx - 51:5 [The Church Fathers have always..]  (4:4)   (Super) 

Códigos: [Patrística - Familia: Arquitectura ontológica] [Percepción y narrativa cristiana - 

Familia: Arquitectura ontológica] [Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 
 

The Church Fathers have always insisted on the critical importance of self-examination 

as a pre-condition for spiritual growth. Echoing the classical oracle of Delphi, Clement 

of Alexandria exhorts: “Know yourself! If you know yourself, you will know all things.” 

Evagrius of Pontus states: “He who knows himself knows God.” And Isaac the Syrian 

claims: “To know oneself is to know one’s failures, which leads to the resurrection of 

the dead.”Therefore, let us consider what we have learned as a Church over the last 

fifteen years. What knowledge have we gained? What failures have we experienced? 

And what direction should we now assume? 
 

P51: Ecumenical Patriarch Bartholomew I Message on the Day of the Protection of the 

Environmen2.docx - 51:7 [In the five summer seminars th..]  (5:5)   (Super) 

Códigos: [Campo académico] [Canales de diálogo - Familia: Arquitectura ontológica] 

[Desastres humanos] [Hiperaudiencias] [Problemas prioritarios] [Territorialidad - Familia: 

Arquitectura ontológica] [Transdisciplinariedad]  

No memos 

 

In the five summer seminars that were held annually from 1994-1998 at the 

Theological School on the Island of Halki, we learned about the close connections 

between environmental issues and education, ethics, communication, justice, and 

poverty. And in the five international symposia held biannually from 1995 to date, we 

have explored the impact of our wasteful lifestyle on the waters of the Aegean Sea, the 

Black Sea, the Danube River, the Adriatic Sea, and the Baltic Sea. Together with 

theologians, scientists, politicians and journalists, we recognized in a tangible manner 

the responsibility that we all bear - before one another, before our world, and before 

our God - for the destruction of our world’s natural beauty, for the depletion of the 

earth’s resources, and for the devastation of our planet’s diversity. 
 

P51: Ecumenical Patriarch Bartholomew I Message on the Day of the Protection of the 

Environmen2.docx - 51:28 [More especially, we have appre..]  (7:7)   (Super) 

Códigos: [Pensamiento nuclear - Familia: Arquitectura ontológica]  

No memos 

 

More especially, we have appreciated how the preservation of the natural environment 

is intimately related to the cessation of warfare, to the restoration of social justice and 

to the management of world poverty. We have learned how the way that we treat 

human beings is directly reflected in the way that we relate to the natural 

environment, as well as to the worship that we exclusively reserve for God. It should 

come as no surprise to us that we are able to misuse the natural and material creation 

when we are able to abuse our fellow-human beings. The Mother Church has been at 

the forefront of significant gatherings and agreements of world peace and welfare, of 
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economic and social reform, of human rights and religious tolerance. 
 

P51: Ecumenical Patriarch Bartholomew I Message on the Day of the Protection of the 

Environmen2.docx - 51:9 [We have learned how the way th..]  (7:7)   (Super) 

Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica]  

No memos 

 

We have learned how the way that we treat human beings is directly reflected in the 

way that we relate to the natural environment, as well as to the worship that we 

exclusively reserve for God. 
 

P51: Ecumenical Patriarch Bartholomew I Message on the Day of the Protection of the 

Environmen2.docx - 51:10 [It should come as no surprise ..]  (7:7)   (Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica]  

No memos 

 

 It should come as no surprise to us that we are able to misuse the natural and 

material creation when we are able to abuse our fellow-human beings. The Mother 

Church has been at the forefront of significant gatherings and agreements of world 

peace and welfare, of economic and social reform, of human rights and religious 

tolerance. 
 

P51: Ecumenical Patriarch Bartholomew I Message on the Day of the Protection of the 

Environmen2.docx - 51:25 [The Mother Church has been at ..]  (7:7)   (Super) 

Códigos: [Defensa y aclaración del mensaje cristiano - Familia: Arquitectura ontológica]  

No memos 

 

 The Mother Church has been at the forefront of significant gatherings and agreements 

of world peace and welfare, of economic and social reform, of human rights and 

religious tolerance. 
 

P51: Ecumenical Patriarch Bartholomew I Message on the Day of the Protection of the 

Environmen2.docx - 51:13 [When it comes to the appropria..]  (9:9)   (Super) 

Códigos: [Papel de la religión - Familia: Arquitectura ontológica]  

No memos 

 

When it comes to the appropriate response and the proper theological reflection, there 

is no doubt that our Orthodox Church has a great deal to contribute to the 

contemporary debate concerning ecology. We are able to draw upon the depth and 

wealth of our Scriptural and Patristic heritage in order to contribute positively and 

constructively to the critical issues of our time. Where, however, as Orthodox 

Christians we reveal the greatest vulnerability is in the practice of our theory. 
 

P51: Ecumenical Patriarch Bartholomew I Message on the Day of the Protection of the 

Environmen2.docx - 51:12 [When it comes to the appropria..]  (9:9)   (Super) 

Códigos: [Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica]  

No memos 
 

When it comes to the appropriate response and the proper theological reflection, there 

is no doubt that our Orthodox Church has a great deal to contribute to the 

contemporary debate concerning ecology. We are able to draw upon the depth and 
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wealth of our Scriptural and Patristic heritage in order to contribute positively and 

constructively to the critical issues of our time. Where, however, as Orthodox 

Christians we reveal the greatest vulnerability is in the practice of our theory. 
 
 

P51: Ecumenical Patriarch Bartholomew I Message on the Day of the Protection of the 

Environmen2.docx - 51:15 [We are able to draw upon the d..]  (9:9)   (Super) 

Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica] [Nuevo Testamento - 

Familia: Arquitectura ontológica]  

No memos 

 

 We are able to draw upon the depth and wealth of our Scriptural and Patristic 

heritage in order to contribute positively and constructively to the critical issues of our 

time. Where, however, as Orthodox Christians we reveal the greatest vulnerability is in 

the practice of our theory. 
 

P51: Ecumenical Patriarch Bartholomew I Message on the Day of the Protection of the 

Environmen2.docx - 51:14 [We are able to draw upon the d..]  (9:9)   (Super) 

Códigos: [Patrística - Familia: Arquitectura ontológica]  

No memos 

 

 We are able to draw upon the depth and wealth of our Scriptural and Patristic 

heritage in order to contribute positively and constructively to the critical issues of our 

time. Where, however, as Orthodox Christians we reveal the greatest vulnerability is in 

the practice of our theory. 
 
 

P51: Ecumenical Patriarch Bartholomew I Message on the Day of the Protection of the 

Environmen2.docx - 51:16 [It is always the easier approa..]  (11:11)   (Super) 

Códigos: [Denuncia y crítica] [Intencionalidad pedagógica] [Pensamiento nuclear - Familia: 

Arquitectura ontológica]  

No memos 

 

It is always the easier approach to lay blame on Western development and 

technological progress for the ills that we confront in our world. And it is 

always a temptation to believe that we hold the solution to problems that we 

all face today or else to ignore the imminent danger that we face globally. 

What is more difficult - and yet at the same time more noble - is to discern 

the degree to which we constitute part of the problem itself. Just how many 

of us examine the foods that we consume, the goods that we purchase, the 

energy that we waste, or the consequences of our privileged living? How 

often do we take the time to scrutinize the choices that we make on a daily 

basis, whether as individuals, as institutions, as parishes, as communities, as 

societies, and even as nations? 
 

P51: Ecumenical Patriarch Bartholomew I Message on the Day of the Protection of the 

Environmen2.docx - 51:17 [What is more difficult - and y..]  (11:11)   (Super) 

Códigos: [Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 

 

What is more difficult - and yet at the same time more noble - is to discern 

the degree to which we constitute part of the problem itself. Just how many 
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of us examine the foods that we consume, the goods that we purchase, the 

energy that we waste, or the consequences of our privileged living? How 

often do we take the time to scrutinize the choices that we make on a daily 

basis, whether as individuals, as institutions, as parishes, as communities, as 

societies, and even as nations? 
 

P51: Ecumenical Patriarch Bartholomew I Message on the Day of the Protection of the 

Environmen2.docx - 51:18 [More importantly, just how man..]  (13:13)   (Super) 

Códigos: [Autocrítica y humildad] [Canales de diálogo - Familia: Arquitectura ontológica] 

[Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica]  

No memos 

 

More importantly, just how many of our Orthodox clergy are prepared to assume 

leadership on issues concerning the environment? How many of our Orthodox parishes 

and communities are prepared to materialize the knowledge that we have accumulated 

in recent years by practicing ecologically-sensitive principles in their own communities? 

How do the decisions of any local community and parish reflect on a practical and 

tangible level the experience that we have gained on a theoretical level? 
 

P51: Ecumenical Patriarch Bartholomew I Message on the Day of the Protection of the 

Environmen2.docx - 51:29 [More importantly, just how man..]  (13:15)   (Super) 

Códigos: [Pensamiento nuclear - Familia: Arquitectura ontológica]  

No memos 

 

More importantly, just how many of our Orthodox clergy are prepared to assume 

leadership on issues concerning the environment? How many of our Orthodox parishes 

and communities are prepared to materialize the knowledge that we have accumulated 

in recent years by practicing ecologically-sensitive principles in their own communities? 

How do the decisions of any local community and parish reflect on a practical and 

tangible level the experience that we have gained on a theoretical level? 

 

In an age when the information is readily available to us, there is surely no 

excuse for ignorance or indifference. To overlook is to shut our eyes to a 

reality that is ever-present and ever-increasing. Former generations and 

cultures may have been unaware of the implications of their actions. 

Nevertheless, today, more perhaps than any other time or age, we are in a 

unique position. Today, we stand at a crossroads, namely at a point of 

choosing the cross that we have to bear. For, today, we know fully well the 

ecological and global impact of our decisions and actions, irrespective of how 

minimal or insignificant these may be. 
 

P51: Ecumenical Patriarch Bartholomew I Message on the Day of the Protection of the 

Environmen2.docx - 51:20 [It is our sincere hope and fer..]  (16:16)   (Super) 

Códigos: [Esperanza] [Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica] 

[Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 

 

It is our sincere hope and fervent prayer that in the years ahead, more and more of 

our Orthodox faithful will recognize the importance of a crusade for our environment, 
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which we have so selfishly ignored. This vision, we are convinced, will only benefit 

future generation by leaving behind a cleaner, better world. We owe it to our Creator. 

And we owe it to our children. 
 

P52: Ecumenical Patriarch Bartholomew I Message on the Day of the Protection of the 

Environment.docx - 52:2 [The God of tender mercy and lo..]  (3:3)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica] [Esperanza]  

No memos 

 

The God of tender mercy and love for mankind created the cosmos to be a place of 

sublime beauty, serviceable and apt to the needs of every human being. Into such a 

world, God allowed the crown and monarch of His creation, the human person, to 

partake of everything in it that is needful for life. 
 

P52: Ecumenical Patriarch Bartholomew I Message on the Day of the Protection of the 

Environment.docx - 52:10 [Into such a world, God allowed..]  (3:3)   (Super) 

Códigos: [Imago Dei - Familia: Arquitectura ontológica] [Particularidad dogma referencial - 

Familia: Arquitectura ontológica] [Persona humana - Familia: Arquitectura ontológica]  

No memos 

 

 Into such a world, God allowed the crown and monarch of His creation, the human 

person, to partake of everything in it that is needful for life. 
 

P52: Ecumenical Patriarch Bartholomew I Message on the Day of the Protection of the 

Environment.docx - 52:3 [Every necessary relationship o..]  (4:4)   (Super) 

Códigos: [Pensamiento nuclear - Familia: Arquitectura ontológica] [Percepción y narrativa 

cristiana - Familia: Arquitectura ontológica]  

Memo: [Psicología humana]  

 

Every necessary relationship of humanity with creation is conjoined with a 

sense of joy and satisfaction. If there is an excess or privation of what is, by 

its use, naturally good then there is an accompanying sensation of want (in 

the case of privation) or surfeit (in the case of excess). Thus does the human 

being possess in himself instinctively a means of measuring beneficial need or 

detrimental excess. The need manifests as privation; the excess manifests as 

wasteful superfluity. It follows then that all human beings, endowed with 

freedom of will, have the capacity to direct their own instinctual faculty to 

prescribe their own limits; whether to restrain such limits for reasons of 

ascetical discipline, or to exceed them by the power of desire. 
 

P52: Ecumenical Patriarch Bartholomew I Message on the Day of the Protection of the 

Environment.docx - 52:4 [Thus we find ourselves confron..]  (5:5)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica] [Percepción y narrativa 

cristiana - Familia: Arquitectura ontológica]  

No memos 

 

Thus we find ourselves confronting this condition: either we are subject to greed 

(which is idolatry according to the Apostle Paul, Colossians 3:5),  
 

P52: Ecumenical Patriarch Bartholomew I Message on the Day of the Protection of the 

Environment.docx - 52:14 [Thus we find ourselves confron..]  (5:5)   (Super) 
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Códigos: [Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 

 

Thus we find ourselves confronting this condition: either we are subject to greed 

(which is idolatry according to the Apostle Paul, Colossians 3:5), or to a certain hatred 

for life, for the natural blessings and gifts God, that is to attitudes which are equally 

unacceptable, being opposite to the perfect plan of God for humankind’s enjoyment of 

life. 
 

P52: Ecumenical Patriarch Bartholomew I Message on the Day of the Protection of the 

Environment.docx - 52:5 [or to a certain hatred for lif..]  (5:9)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

or to a certain hatred for life, for the natural blessings and gifts God, that is to 

attitudes which are equally unacceptable, being opposite to the perfect plan of God for 

humankind’s enjoyment of life.  

The unfortunate reality is that humanity has rejected to be shaped by the suggestions 

and inducements of God. We have not followed His guiding grace in determining the 

measure of our needs and how we use the world; how we work in the world or how we 

preserve the world. The result is that we behave toward the environment, toward 

nature, rapaciously and catastrophically. When we apply our own sense of mastery and 

not appropriate use we upset the natural harmony and equilibrium that is based in 

God. Nature reacts negatively and the result is that terrible desires pile up on the 

human family. Recent unusual fluctuations in temperature, typhoons, earthquakes, 

violent storms, the pollution of the seas and rivers, and the many other catastrophic 

actions for man and the environment ought to be an obvious alarm for something to be 

done with human behavior. The principal reason for this catastrophic behavior of 

contemporary man is his egocentrism, which is another face of self-reliance apart from 

God, and even self-divinization.  

On account of this egocentrism, the relationship between humanity and 

nature has been radically altered. Now an impertinent, arrogant subjugation 

of the forces of nature has supplanted that which was designed by God. In 

place of the preservation of life and freedom, these forces serve to destroy 

and oppress our fellow man, or we indulge in excessive consumption, without 

regard to the consequences of such excess. 

The use of atomic and nuclear forces of nature for warlike purposes constitutes 

unmitigated hubris. Whatever the manner of our over consumption, we have burdened 

the natural environment with such pollution that the earth's temperature is rising and 

many of nature's balancing acts are now unstable, with all that this implies. The 

enormous amount of energy that is consumed for the purposes of the modem war-

machine, as well as the prodigality of modem life that far exceeds the reasonable 
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human needs of today, comprise two distinct sectors, in which the responsibilities of 

leaders and simple citizen are woven together in such a way that each has the 

capability of taking action for the betterment of the general condition.  

Beloved children and brethren in the Lord, let us take action, each one from his own 

position and setting, giving every effort to an amelioration of senseless consumption. 

Let us work toward a restoration of a harmonious working of the planet on which we 

live, so that in tranquility our children may enjoy all the blessings of the creation of our 

loving God, the blessing He offers to all people. So be it!  

 
 

P52: Ecumenical Patriarch Bartholomew I Message on the Day of the Protection of the 

Environment.docx - 52:15 [The unfortunate reality is tha..]  (6:6)   (Super) 

Códigos: [Pensamiento nuclear - Familia: Arquitectura ontológica]  
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The unfortunate reality is that humanity has rejected to be shaped by the suggestions 

and inducements of God. We have not followed His guiding grace in determining the 

measure of our needs and how we use the world; how we work in the world or how we 

preserve the world. The result is that we behave toward the environment, toward 

nature, rapaciously and catastrophically. When we apply our own sense of mastery and 

not appropriate use we upset the natural harmony and equilibrium that is based in 

God. Nature reacts negatively and the result is that terrible desires pile up on the 

human family. Recent unusual fluctuations in temperature, typhoons, earthquakes, 

violent storms, the pollution of the seas and rivers, and the many other catastrophic 

actions for man and the environment ought to be an obvious alarm for something to be 

done with human behavior. The principal reason for this catastrophic behavior of 

contemporary man is his egocentrism, which is another face of self-reliance apart from 

God, and even self-divinization.  
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† BARTHOLOMEW  

BY THE MERCY OF GOD, 

ARCHBISHOP OF CONSTANTINOPLE, NEW ROME,  

AND ECUMENICAL PATRIARCH 

TO THE PLEROMA OF THE CHURCH: GRACE AND PEACE FROM  

THE CREATOR OF ALL CREATION OUR LORD AND GOD  

AND SAVIOR JESUS CHRIST 

*** 

Brothers and Sisters and beloved children in the Lord, 
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When Paul the Apostle to the Nations advised the Thessalonians to "give thanks in all 

circumstances" (1 Thess. 5:18), he also counseled them to "always rejoice, and pray 

without ceasing" (1 Thess. 5:16-17), thus demonstrating that thanksgiving as prayer 

and everlasting joy go together and coexist inseparably. Truly, the one who gives 

thanks experiences the joy that comes from the appreciation of that for which he or 

she is thankful, and from the overabundance of joy they turn toward the giver and 

provider of the good things received in grateful thanksgiving. Conversely, the person 

who does not feel the internal need to thank the Creator and Fashioner of all the good 

things of this very good world, but ungratefully and egocentrically receives them -- 

when the person is indifferent toward the one who provided these good things and 

thus worships the impersonal creation rather than the Creator (Romans 1:25) -- that 

person does not feel the deep joy of receiving the gifts of God, but only sullen and 

animalistic satisfaction. Such a person is given over to irrational desires, to 

covetousness, and to "robberies from injustice" (Isaiah 61:8) that are despised by 

God. As a result, that person will undergo the breaking "of the pride of his power" 

(Leviticus 26:19), and will be deprived of the sublime, pure, and heavenly joy of the 

one who gives thanks gratefully. 

The belief that every creature of God created for communion with human beings is 

good when it is received with thanksgiving (1 Timothy 4:3-4), leads to respect for 

creation out of respect for its Creator; it does not fashion an idol out of creation itself. 

The person who loves the Creator of a given work cannot be disrespectful toward it nor 

maliciously harm it; but certainly neither does a person worship it while disregarding 

the Creator (Romans 1:21). Rather, by honoring it, one honors its Creator. 

The Ecumenical Patriarchate, having ascertained that natural creation commonly 

referred to as "the environment," which in recent times has to a great extent been 

maliciously harmed, has undertaken an effort that strives to sensitize every person -- 

especially Christians -- to the gravity of this problem for humanity and particularly to 

its ethical and theological dimension. For this reason, the Patriarchate has established 

the first day of September each year, which is the natural landmark of the yearly cycle, 

as a day of prayer for the environment. This prayer, however, is not merely a 

supplication and petition to God for the protection of the natural environment from the 

impending catastrophe that is being wrought by humankind, but it is also in 

thanksgiving for everything that God in His beneficent providence offers through 

creation to both the good and the wicked, the just and the unjust. 

The saints of the Christian Church and other sensitive souls, illumined by the divine 

light that enlightens everyone who comes into the world (John 1:9), providing that he 

or she sincerely and unselfishly desires to receive this light (John 1:11-12), have 

acquired great sensitivity to all evil that harms any creature of God, and consequently 

to every element that makes up our natural environment. 

The saints are models for every faithful Christian to imitate, and their sensitive 
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character is the ideal character toward which we all are obliged to strive. However, 

because not everyone has this same refinement, those who are responsible for the 

education of the people must continually teach them what must be done. In light of 

this, we applaud with great satisfaction the proposal of the Committee on the 

Environment of the World-wide Federation of Organizations of Engineers, which met in 

Thessalonike during the Third International Exhibition and Conference on Technology 

of the Environment, that a binding "Global Code of Ethics" for the environment be 

drafted. 

For its part, the Ecumenical Patriarchate, in addition to proclaiming September 1 as the 

annual day of prayer for the environment, successfully organized "Symposium II: the 

Black Sea in Crisis," in collaboration with other interested parties. In continuation of 

this effort, the Patriarchate established the Halki Ecological Institute, which was held 

successfully this year, and which aims at preparing capable people in the countries and 

churches surrounding the Black Sea to strive in their respective regions to rouse their 

leaders and people concerning the danger of the impending death of the Black Sea and 

the general threat of irreparable and harmful damage to the environment. For this 

reason, the Patriarchate is currently preparing a Third International Ecological 

Symposium, this time on the Danube, which is a significant source of the pollution for 

Black Sea, and which has also undergone enormous ecological alterations and 

disasters because of the recent dramatic bombings. 

In addition to the ecological and environmental disasters effected by humankind, 

natural ones have also occurred, such as the recent earthquakes that have struck 

Turkey. Despite the fact that oftentimes the consequences of these natural 

occurrences are determined by factors for which humans are responsible, the Church 

fervently beseeches God to show mercy and compassion on human responsibility, and 

to show His righteousness and goodness both to those responsible and those not 

responsible. 

The Ecumenical Patriarchate is fully aware that the end of the second Christian 

millennium has been sealed by sad and exceptionally destructive occurrences which 

transpired mainly in Yugoslavia and Turkey, but which also continue to occur in varying 

degrees in other parts of our planet. This is principally due to the fact that the internal 

spiritual environment of the conscience of each person has not become good, nor has 

it changed for the better by the grace of God, due to the human ego opposing the 

beneficent influence of this grace. For this reason, along with the invitation to all that 

they respect the natural environment each for his or her own benefit since it is a gift 

from God to all humankind, the Ecumenical Patriarchate appeals to all that they amend 

their feelings toward their fellow human beings. Only in this way will the eternal, 

unchangeable, all-compassionate and merciful God be able to positively influence the 

free will of the human person and avert the disastrous man-made activities upsetting 

the balance of the environment. 
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We recognize that heaven and earth pass away, but the laws of God are eternal and 

unchangeable as is God Himself. But we also know that the law of God is found in the 

authority of man to determine, to a great extent, the path his life takes. 

For this reason, we summon both ourselves and each other to work toward the good in 

all areas, and especially in the area of the environment, which in the final analysis is 

that realm which refers first of all to our fellow human beings, and then to natural 

creation. 

In closing, we invoke the grace and blessing of God upon everyone who works toward 

the good, and upon those who out of ignorance or human weakness do evil, we invoke 

divine illumination and the great mercy of God, so that they might come to full 

knowledge and be converted. Amen. 

September 1, 1999 

Your beloved brother in Christ 

the Archbishop  

and fervent supplicant before God,  

+Bartholomew of Constantinople 
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When Paul the Apostle to the Nations advised the Thessalonians to "give thanks in all 

circumstances" (1 Thess. 5:18), 
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When Paul the Apostle to the Nations advised the Thessalonians to "give thanks in all 

circumstances" (1 Thess. 5:18), he also counseled them to "always rejoice, and pray 

without ceasing" (1 Thess. 5:16-17), thus demonstrating that thanksgiving as prayer 

and everlasting joy go together and coexist inseparably. Truly, the one who gives 

thanks experiences the joy that comes from the appreciation of that for which he or 

she is thankful, and from the overabundance of joy they turn toward the giver and 

provider of the good things received in grateful thanksgiving. Conversely, the person 

who does not feel the internal need to thank the Creator and Fashioner of all the good 

things of this very good world, but ungratefully and egocentrically receives them -- 

when the person is indifferent toward the one who provided these good things and 

thus worships the impersonal creation rather than the Creator (Romans 1:25) -- that 

person does not feel the deep joy of receiving the gifts of God, but only sullen and 

animalistic satisfaction. Such a person is given over to irrational desires, to 
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covetousness, and to "robberies from injustice" (Isaiah 61:8) that are despised by 

God. As a result, that person will undergo the breaking "of the pride of his power" 

(Leviticus 26:19), and will be deprived of the sublime, pure, and heavenly joy of the 

one who gives thanks gratefully. 
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When Paul the Apostle to the Nations advised the Thessalonians to "give thanks in all 

circumstances" (1 Thess. 5:18), he also counseled them to "always rejoice, and pray 

without ceasing" (1 Thess. 5:16-17), thus demonstrating that thanksgiving as prayer 

and everlasting joy go together and coexist inseparably. Truly, the one who gives 

thanks experiences the joy that comes from the appreciation of that for which he or 

she is thankful, and from the overabundance of joy they turn toward the giver and 

provider of the good things received in grateful thanksgiving. Conversely, the person 

who does not feel the internal need to thank the Creator and Fashioner of all the good 

things of this very good world, but ungratefully and egocentrically receives them -- 

when the person is indifferent toward the one who provided these good things and 

thus worships the impersonal creation rather than the Creator (Romans 1:25) -- that 

person does not feel the deep joy of receiving the gifts of God, but only sullen and 

animalistic satisfaction. Such a person is given over to irrational desires, to 

covetousness, and to "robberies from injustice" (Isaiah 61:8) that are despised by 

God. As a result, that person will undergo the breaking "of the pride of his power" 

(Leviticus 26:19), and will be deprived of the sublime, pure, and heavenly joy of the 

one who gives thanks gratefully. 

The belief that every creature of God created for communion with human beings is 

good when it is received with thanksgiving (1 Timothy 4:3-4), leads to respect for 

creation out of respect for its Creator; it does not fashion an idol out of creation itself. 

The person who loves the Creator of a given work cannot be disrespectful toward it nor 

maliciously harm it; but certainly neither does a person worship it while disregarding 

the Creator (Romans 1:21). Rather, by honoring it, one honors its Creator. 

The Ecumenical Patriarchate, having ascertained that natural creation commonly 

referred to as "the environment," which in recent times has to a great extent been 

maliciously harmed, has undertaken an effort that strives to sensitize every person -- 

especially Christians -- to the gravity of this problem for humanity and particularly to 

its ethical and theological dimension. For this reason, the Patriarchate has established 

the first day of September each year, which is the natural landmark of the yearly cycle, 

as a day of prayer for the environment. This prayer, however, is not merely a 

supplication and petition to God for the protection of the natural environment from the 

impending catastrophe that is being wrought by humankind, but it is also in 
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thanksgiving for everything that God in His beneficent providence offers through 

creation to both the good and the wicked, the just and the unjust. 

The saints of the Christian Church and other sensitive souls, illumined by the divine 

light that enlightens everyone who comes into the world (John 1:9), providing that he 

or she sincerely and unselfishly desires to receive this light (John 1:11-12), have 

acquired great sensitivity to all evil that harms any creature of God, and consequently 

to every element that makes up our natural environment. 

The saints are models for every faithful Christian to imitate, and their sensitive 

character is the ideal character toward which we all are obliged to strive. However, 

because not everyone has this same refinement, those who are responsible for the 

education of the people must continually teach them what must be done. In light of 

this, we applaud with great satisfaction the proposal of the Committee on the 

Environment of the World-wide Federation of Organizations of Engineers, which met in 

Thessalonike during the Third International Exhibition and Conference on Technology 

of the Environment, that a binding "Global Code of Ethics" for the environment be 

drafted. 

For its part, the Ecumenical Patriarchate, in addition to proclaiming September 1 as the 

annual day of prayer for the environment, successfully organized "Symposium II: the 

Black Sea in Crisis," in collaboration with other interested parties. In continuation of 

this effort, the Patriarchate established the Halki Ecological Institute, which was held 

successfully this year, and which aims at preparing capable people in the countries and 

churches surrounding the Black Sea to strive in their respective regions to rouse their 

leaders and people concerning the danger of the impending death of the Black Sea and 

the general threat of irreparable and harmful damage to the environment. For this 

reason, the Patriarchate is currently preparing a Third International Ecological 

Symposium, this time on the Danube, which is a significant source of the pollution for 

Black Sea, and which has also undergone enormous ecological alterations and 

disasters because of the recent dramatic bombings. 

In addition to the ecological and environmental disasters effected by humankind, 

natural ones have also occurred, such as the recent earthquakes that have struck 

Turkey. Despite the fact that oftentimes the consequences of these natural 

occurrences are determined by factors for which humans are responsible, the Church 

fervently beseeches God to show mercy and compassion on human responsibility, and 

to show His righteousness and goodness both to those responsible and those not 

responsible. 

The Ecumenical Patriarchate is fully aware that the end of the second Christian 

millennium has been sealed by sad and exceptionally destructive occurrences which 

transpired mainly in Yugoslavia and Turkey, but which also continue to occur in varying 

degrees in other parts of our planet. This is principally due to the fact that the internal 
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spiritual environment of the conscience of each person has not become good, nor has 

it changed for the better by the grace of God, due to the human ego opposing the 

beneficent influence of this grace. For this reason, along with the invitation to all that 

they respect the natural environment each for his or her own benefit since it is a gift 

from God to all humankind, the Ecumenical Patriarchate appeals to all that they amend 

their feelings toward their fellow human beings. Only in this way will the eternal, 

unchangeable, all-compassionate and merciful God be able to positively influence the 

free will of the human person and avert the disastrous man-made activities upsetting 

the balance of the environment. 

We recognize that heaven and earth pass away, but the laws of God are eternal and 

unchangeable as is God Himself. But we also know that the law of God is found in the 

authority of man to determine, to a great extent, the path his life takes. 

For this reason, we summon both ourselves and each other to work toward the good in 

all areas, and especially in the area of the environment, which in the final analysis is 

that realm which refers first of all to our fellow human beings, and then to natural 

creation. 

In closing, we invoke the grace and blessing of God upon everyone who works toward 

the good, and upon those who out of ignorance or human weakness do evil, we invoke 

divine illumination and the great mercy of God, so that they might come to full 

knowledge and be converted. Amen. 

September 1, 1999 

Your beloved brother in Christ 

the Archbishop  

and fervent supplicant before God,  

+Bartholomew of Constantinople 
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he also counseled them to "always rejoice, and pray without ceasing" (1 Thess. 5:16-

17), 
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thus demonstrating that thanksgiving as prayer and everlasting joy go together and 
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coexist inseparably. 
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The belief that every creature of God created for communion with human beings is 

good when it is received with thanksgiving (1 Timothy 4:3-4), leads to respect for 

creation out of respect for its Creator; it does not fashion an idol out of creation itself 
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The person who loves the Creator of a given work cannot be disrespectful toward it nor 

maliciously harm it; but certainly neither does a person worship it while disregarding 

the Creator (Romans 1:21). Rather, by honoring it, one honors its Creator. 
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or this reason, the Patriarchate has established the first day of September each year, 

which is the natural landmark of the yearly cycle, as a day of prayer for the 

environment. This prayer, however, is not merely a supplication and petition to God for 

the protection of the natural environment from the impending catastrophe that is being 

wrought by humankind, but it is also in thanksgiving for everything that God in His 

beneficent providence offers through creation to both the good and the wicked, the 

just and the unjust. 
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The saints of the Christian Church and other sensitive souls, illumined by the divine 

light that enlightens everyone who comes into the world (John 1:9), providing that he 

or she sincerely and unselfishly desires to receive this light (John 1:11-12), have 

acquired great sensitivity to all evil that harms any creature of God, and consequently 

to every element that makes up our natural environment. 
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The saints are models for every faithful Christian to imitate, and their sensitive 

character is the ideal character toward which we all are obliged to strive. 
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In light of this, we applaud with great satisfaction the proposal of the Committee on 

the Environment of the World-wide Federation of Organizations of Engineers, which 

met in Thessalonike during the Third International Exhibition and Conference on 

Technology of the Environment, that a binding "Global Code of Ethics" for the 

environment be drafted. 
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For its part, the Ecumenical Patriarchate, in addition to proclaiming September 1 as the 

annual day of prayer for the environment, successfully organized "Symposium II: the 

Black Sea in Crisis," in collaboration with other interested parties. In continuation of 

this effort, the Patriarchate established the Halki Ecological Institute, which was held 

successfully this year, and which aims at preparing capable people in the countries and 

churches surrounding the Black Sea to strive in their respective regions to rouse their 

leaders and people concerning the danger of the impending death of the Black Sea and 

the general threat of irreparable and harmful damage to the environment. For this 

reason, the Patriarchate is currently preparing a Third International Ecological 

Symposium, this time on the Danube, which is a significant source of the pollution for 

Black Sea, and which has also undergone enormous ecological alterations and 

disasters because of the recent dramatic bombings. 
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In addition to the ecological and environmental disasters effected by humankind, 

natural ones have also occurred, such as the recent earthquakes that have struck 

Turkey. Despite the fact that oftentimes the consequences of these natural 

occurrences are determined by factors for which humans are responsible, the Church 

fervently beseeches God to show mercy and compassion on human responsibility, and 

to show His righteousness and goodness both to those responsible and those not 

responsible 
 

P53: Ecumenical Patriarch Bartholomew.docx - 53:22 [The Ecumenical Patriarchate is..]  

(19:19)   (Super) 

Códigos: [Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica]  

No memos 

 

The Ecumenical Patriarchate is fully aware that the end of the second Christian 
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millennium has been sealed by sad and exceptionally destructive occurrences which 

transpired mainly in Yugoslavia and Turkey, but which also continue to occur in varying 

degrees in other parts of our planet. This is principally due to the fact that the internal 

spiritual environment of the conscience of each person has not become good, nor has 

it changed for the better by the grace of God, due to the human ego opposing the 

beneficent influence of this grace. For this reason, along with the invitation to all that 

they respect the natural environment each for his or her own benefit since it is a gift 

from God to all humankind, the Ecumenical Patriarchate appeals to all that they amend 

their feelings toward their fellow human beings. Only in this way will the eternal, 

unchangeable, all-compassionate and merciful God be able to positively influence the 

free will of the human person and avert the disastrous man-made activities upsetting 

the balance of the environment. 
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We recognize that heaven and earth pass away, but the laws of God are eternal and 

unchangeable as is God Himself. But we also know that the law of God is found in the 

authority of man to determine, to a great extent, the path his life takes. 
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In closing, we invoke the grace and blessing of God upon everyone who works toward 

the good, and upon those who out of ignorance or human weakness do evil, we invoke 

divine illumination and the great mercy of God, so that they might come to full 

knowledge and be converted. Amen. 

September 1, 1999 

Your beloved brother in Christ 
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This Ecumenical Throne of Orthodoxy – as protector and proclaimer of the centuries-

long spirit of the patristic tradition and as faithful interpreter of the eucharistic and 

liturgical experience of the Orthodox Church – watches with great anxiety the 

merciless trampling and destruction of the natural environment caused by human 

beings, with extremely dangerous consequences for the very survival of the natural 

world created by God. 
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The abuse by contemporary humanity of its privileged position within creation and of 

the Creator's order“to have dominion over the earth” (Gen. 1. 28) has already led the 

world to the edge of apocalyptic self-destruction 
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The abuse by contemporary humanity of its privileged position within creation and of 

the Creator's order“to have dominion over the earth” (Gen. 1. 28) has already led the 

world to the edge of apocalyptic self-destruction. 
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In view of this situation, the Church of Christ cannot remain unmoved. 
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It constitutes a fundamental dogma of her faith that the world was created by God the 

Father, who is confessed in the Creed to be “maker of heaven and earth and of all 

things visible and invisible.” 
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It constitutes a fundamental dogma of her faith that the world was created by God the 

Father, who is confessed in the Creed to be “maker of heaven and earth and of all 

things visible and invisible.” According to the great Fathers of the Church, the human 

person is the prince of creation, endowed with the privilege of freedom. Being a 

partaker simultaneously of the material and the spiritual world, humanity was created 

in order to refer creation back to the Creator, in order that the world may be saved 

from decay and death. 

This great destiny of man was realized, after the failure and fall of the “first Adam,” by 

“the last Adam,”the Son and Logos of God incarnate, our Lord Jesus Christ, who united 

in His person the created world with the uncreated God, and who unceasingly refers 
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creation to the Father as an eternal eucharistic referring (anaphora) and offering 

(prosphora). At each Divine Liturgy, the Church continues this reference and offering 

(of creation to God) in the form of the bread and the wine, which are elements taken 

from the material universe. In this way the Church continuously declares that 

humanity is destined not to exercise power over creation, as if it were the owner of it, 

but to act as its steward, cultivating it in love and referring it in thankfulness, respect 

and reverence, to its Creator. 
 

P54: Ecumenical Patriarch Demetrios I Message for the Day of the Protection of the 

Environmen1.docx - 54:8 [According to the great Fathers..]  (5:5)   (Super) 

Códigos: [Patrística - Familia: Arquitectura ontológica] [Persona humana - Familia: 

Arquitectura ontológica]  

No memos 

 

According to the great Fathers of the Church, the human person is the prince of 

creation, endowed with the privilege of freedom. Being a partaker simultaneously of 

the material and the spiritual world, humanity was created in order to refer creation 

back to the Creator, in order that the world may be saved from decay and death. 
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ccording to the great Fathers of the Church, the human person is the prince of 

creation, endowed with the privilege of freedom. Being a partaker simultaneously of 

the material and the spiritual world, humanity was created in order to refer creation 

back to the Creator, in order that the world may be saved from decay and death. 
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This great destiny of man was realized, after the failure and fall of the “first Adam,” by 

“the last Adam,”the Son and Logos of God incarnate, our Lord Jesus Christ, who united 

in His person the created world with the uncreated God, and who unceasingly refers 

creation to the Father as an eternal eucharistic referring (anaphora) and offering 

(prosphora). 
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This great destiny of man was realized, after the failure and fall of the “first Adam,” by 

“the last Adam,”the Son and Logos of God incarnate, our Lord Jesus Christ, who united 

in His person the created world with the uncreated God, and who unceasingly refers 

creation to the Father as an eternal eucharistic referring (anaphora) and offering 

(prosphora).  
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This great destiny of man was realized, after the failure and fall of the “first Adam,” by 

“the last Adam,”the Son and Logos of God incarnate, our Lord Jesus Christ, who united 

in His person the created world with the uncreated God, and who unceasingly refers 

creation to the Father as an eternal eucharistic referring (anaphora) and offering 

(prosphora). At each Divine Liturgy, the Church continues this reference and offering 

(of creation to God) in the form of the bread and the wine, which are elements taken 

from the material universe.  
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This great destiny of man was realized, after the failure and fall of the “first Adam,” by 

“the last Adam,”the Son and Logos of God incarnate, our Lord Jesus Christ, who united 

in His person the created world with the uncreated God, and who unceasingly refers 

creation to the Father as an eternal eucharistic referring (anaphora) and offering 

(prosphora). At each Divine Liturgy, the Church continues this reference and offering 

(of creation to God) in the form of the bread and the wine, which are elements taken 

from the material universe. In this way the Church continuously declares that 

humanity is destined not to exercise power over creation, as if it were the owner of it, 

but to act as its steward, cultivating it in love and referring it in thankfulness, respect 

and reverence, to its Creator. 
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 At each Divine Liturgy, the Church continues this reference and offering (of creation 

to God) in the form of the bread and the wine, which are elements taken from the 

material universe. In this way the Church continuously declares that humanity is 

destined not to exercise power over creation, as if it were the owner of it, but to act as 

its steward, cultivating it in love and referring it in thankfulness, respect and 

reverence, to its Creator. 
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At each Divine Liturgy, the Church continues this reference and offering (of creation to 

God) in the form of the bread and the wine, which are elements taken from the 

material universe.  
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At each Divine Liturgy, the Church continues this reference and offering (of creation to 

God) in the form of the bread and the wine, which are elements taken from the 

material universe. In this way the Church continuously declares that humanity is 

destined not to exercise power over creation, as if it were the owner of it, but to act as 

its steward, cultivating it in love and referring it in thankfulness, respect and 

reverence, to its Creator. 
 

P54: Ecumenical Patriarch Demetrios I Message for the Day of the Protection of the 

Environmen1.docx - 54:24 [humanity has lost the sense of..]  (7:7)   (Super) 

Códigos: [Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 
 

humanity has lost the sense of sacredness of creation and acts as its arbitrary ruler 

and rude violator. Instead of the eucharistic and ascetic spirit with which the 

Orthodox Church brought up its children for centuries, we observe today a 

violation of nature for the satisfaction not of basic human needs, but of man's 

endless and constantly increasing desire and lust, encouraged by the 

prevailing philosophy of the consumer society. 
 

P54: Ecumenical Patriarch Demetrios I Message for the Day of the Protection of the 

Environmen1.docx - 54:27 [Instead of the eucharistic and..]  (7:7)   (Super) 

Códigos: [Eucharist - Familia: Arquitectura ontológica] [Orthodoxy has its response: “r.. - 

Familia: Arquitectura ontológica]  

No memos 
 

Instead of the eucharistic and ascetic spirit with which the Orthodox Church 

brought up its children for centuries, we observe today a violation of nature 

for the satisfaction not of basic human needs, but of man's endless and 

constantly increasing desire and lust, encouraged by the prevailing 

philosophy of the consumer society. 
 

P54: Ecumenical Patriarch Demetrios I Message for the Day of the Protection of the 

Environmen1.docx - 54:14 [Yet, “the whole of creation gr..]  (8:8)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 
 

Yet, “the whole of creation groans and travails” (Rom. 8. 22) and is now beginning to 

protest at its treatment by human beings. 
 

P54: Ecumenical Patriarch Demetrios I Message for the Day of the Protection of the 

Environmen1.docx - 54:34 [Yet, “the whole of creation gr..]  (8:8)   (Super) 

Códigos: [Pensamiento nuclear - Familia: Arquitectura ontológica]  

Memo: [Pensamiento profético II]  
 

Yet, “the whole of creation groans and travails” (Rom. 8. 22) and is now beginning to 

protest at its treatment by human beings. Humanity cannot infinitely and whimsically 

exploit the natural sources of energy. The price of our arrogance will be our self-

destruction, if the present situation continues. 
 

P54: Ecumenical Patriarch Demetrios I Message for the Day of the Protection of the 
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Environmen1.docx - 54:28 [Yet, “the whole of creation gr..]  (8:10)   (Super) 

Códigos: [Percepción y narrativa cristiana - Familia: Arquitectura ontológica]  

No memos 

 

Yet, “the whole of creation groans and travails” (Rom. 8. 22) and is now beginning to 

protest at its treatment by human beings. Humanity cannot infinitely and whimsically 

exploit the natural sources of energy. The price of our arrogance will be our self-

destruction, if the present situation continues. 

In full consciousness of our duty and paternal spiritual responsibility, having taken all 

the above into consideration and having listened to the anguish of modern humanity, 

we have reached a decision, in common with the Sacred and Holy Synod surrounding 

us. Accordingly, we declare the first day of September of each year a day on 

which, on the feast of the Indiction, namely the first day of the ecclesiastical 

year, prayers and supplications are to be offered in this holy center of 

Orthodoxy for all creation, declaring this day to be the day of the protection of 

the environment. 

Therefore, we invite through this our Patriarchal Message the entire Christian world, to 

offer together with the Mother Great Church of Christ, the Ecumenical Patriarchate, 

every year on this day, prayers and supplications to the Maker of all, both as 

thanksgiving for the great gift of Creation and in petition for its protection and 

salvation. At the same time, on the one hand, we paternally urge all the faithful in the 

world to admonish themselves and their children to respect and protect the natural 

environment. On the other hand, we urge all those entrusted with the responsibility of 

governing the nations to act without delay taking all necessary measures for the 

protection and preservation of the natural creation.  
 

P54: Ecumenical Patriarch Demetrios I Message for the Day of the Protection of the 

Environmen1.docx - 54:19 [Therefore, we invite through t..]  (10:10)   (Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica]  

No memos 

 

Therefore, we invite through this our Patriarchal Message the entire Christian world, to 

offer together with the Mother Great Church of Christ, 
 

P54: Ecumenical Patriarch Demetrios I Message for the Day of the Protection of the 

Environmen1.docx - 54:18 [Therefore, we invite through t..]  (10:10)   (Super) 

Códigos: [Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica]  

No memos 

 

Therefore, we invite through this our Patriarchal Message the entire Christian world, to 

offer together with the Mother Great Church of Christ, the Ecumenical Patriarchate, 

every year on this day, prayers and supplications to the Maker of all, both as 

thanksgiving for the great gift of Creation and in petition for its protection and 

salvation. At the same time, on the one hand, we paternally urge all the faithful in the 

world to admonish themselves and their children to respect and protect the natural 
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environment. On the other hand, we urge all those entrusted with the responsibility of 

governing the nations to act without delay taking all necessary measures for the 

protection and preservation of the natural creation.  

 
 

P54: Ecumenical Patriarch Demetrios I Message for the Day of the Protection of the 

Environmen1.docx - 54:21 [prayers and supplications to t..]  (10:10)   (Super) 

Códigos: [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 
 

 prayers and supplications to the Maker of all, both as thanksgiving for the great gift of 

Creation and in petition for its protection and salvation.  
 

P54: Ecumenical Patriarch Demetrios I Message for the Day of the Protection of the 

Environmen1.docx - 54:20 [On the other hand, we urge all..]  (10:10)   (Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica] [Lectura geopolítica] 

[Pragmatismo]  

No memos 

 

On the other hand, we urge all those entrusted with the responsibility of governing the 

nations to act without delay taking all necessary measures for the protection and 

preservation of the natural creation.  
 

P55: Ecumenical Patriarch Demetrios I Message for the Day of the Protection of the 

Environment.docx - 55:2 [In that message, we called upo..]  (3:3)   (Super) 

Códigos: [Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica]  

No memos 

 

 In that message, we called upon the Orthodox faithful and, indeed, upon every man 

and woman of good will, to consider the extent and the seriousness of the problem 

generated as a result of the senseless abuse of material creation by human beings. On 

this day, which for the Orthodox Church is officially the first day of the ecclesiastical 

year, the Orthodox faithful are invited to offer prayers to the Creator of all, thanking 

Him for the good of His creation and beseeching Him to protect it from every evil and 

destruction. 
 

P55: Ecumenical Patriarch Demetrios I Message for the Day of the Protection of the 

Environment.docx - 55:3 [On this day, which for the Ort..]  (3:3)   (Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica] [Plegaria y oración - Familia: Arquitectura 

ontológica]  

No memos 

 

On this day, which for the Orthodox Church is officially the first day of the ecclesiastical 

year, the Orthodox faithful are invited to offer prayers to the Creator of all, thanking 

Him for the good of His creation and beseeching Him to protect it from every evil and 

destruction. 
 

P55: Ecumenical Patriarch Demetrios I Message for the Day of the Protection of the 

Environment.docx - 55:5 [Beloved brothers and spiritual..]  (5:5)   (Super) 

Códigos: [Pensamiento nuclear - Familia: Arquitectura ontológica] [Principios morales y 
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éticos] [Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 

 

Beloved brothers and spiritual children, use the natural environment as its 

stewards and not as its owners. Acquire an ascetic ethos bearing in mind that 

everything in the natural world, whether great or small, has its importance 

for the life of the world, and nothing is useless or contemptible. Regard 

yourselves as being responsible before God for every creature and treat 

everything with love and care. Only in this way shall we be able to prevent the 

threatening destruction of our planet and secure a physical environment where life for 

the coming generations of humankind will be healthy and happy. 
 

P56: Ecumenical Patriarch expresses sympathy and prayers to Japanese nation for recent 

tragedy and ongoing crisis.docx - 56:3 [BARTHOLOMEW 

BY THE MERCY OF GO..]  (2:5)   (Super) 

Códigos: [Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica]  

No memos 

 

BARTHOLOMEW 

BY THE MERCY OF GOD 

ARCHBISHOP OF CONSTANTINOPLE-NEW ROME 

AND ECUMENICAL PATRIARCH  
 

P56: Ecumenical Patriarch expresses sympathy and prayers to Japanese nation for recent 

tragedy and ongoing crisis.docx - 56:5 [It is with heavy heart that we..]  (7:7)   (Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica]  

No memos 

 

It is with heavy heart that we communicate with Your Honor in order to convey our 

sincerest and fervent sympathy for the tragedy that has befallen your blessed and 

progressive nation in recent days. 
 

P56: Ecumenical Patriarch expresses sympathy and prayers to Japanese nation for recent 

tragedy and ongoing crisis.docx - 56:10 [Together with the rest of the ..]  (8:8)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

Together with the rest of the world, our attention has been focused on the devastation, 

death and suffering that resulted from the unprecedented earthquake and powerful 

tsunami of biblical proportion that so mercilessly struck Japan, 
 

P56: Ecumenical Patriarch expresses sympathy and prayers to Japanese nation for recent 

tragedy and ongoing crisis.docx - 56:9 [Therefore, we write in order, ..]  (9:9)   (Super) 

Códigos: [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 

 

Therefore, we write in order, through you, to express to your Government and Prime 

Minister Naoto Kan, our condolences on behalf of the Ecumenical Patriarchate but also 

our prayers for continued strength in the painful work of rebuilding the affected areas 

and restoring the spirit of your suffering natio 
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P56: Ecumenical Patriarch expresses sympathy and prayers to Japanese nation for recent 

tragedy and ongoing crisis.docx - 56:8 [At the Ecumenical Patriarchate..]  (10:14)   (Super) 

Códigos: [Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica]  

No memos 

 

At the Ecumenical Patriarchate, March 21, 2011 

Prayerfully yours, 

+ BARTHOLOMEW 

Archbishop of Constantinople-New Rome 

and Ecumenical Patriarch 
 

P57: Ecumenical Patriarch.docx - 57:3 [† B A R T H O L O M E W 

BY THE..]  (3:10)   (Super) 

Códigos: [Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica]  

No memos 

 

† B A R T H O L O M E W 

BY THE MERCY OF GOD ARCHBISHOP 

OF CONSTANTINOPLE, NEW ROME AND 

ECUMENICAL PATRIARCH 

TO THE PLENITUDE OF THE CHURCH  

GRACE ANDPEACE 

FROM THE CREATOR OF THE ENTIRE UNIVERSE 

OUR LORD, GOD AND SAVIOUR JESUS CHRIST  
 

P57: Ecumenical Patriarch.docx - 57:4 [As we come again to the changi..]  (12:12)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica] [Iglesia - Familia: 

Arquitectura ontológica]  

No memos 

 

As we come again to the changing of the Church year, we reflect once more on the 

state of God's creation. We think about the past and repent for all that we have done 

or failed to do for the earth's care; we look to the future and pray for wisdom to guide 

us in all that we think or do.  
 

P57: Ecumenical Patriarch.docx - 57:21 [The present crisis offers an o..]  (14:14)   (Super) 

Códigos: [Pensamiento nuclear - Familia: Arquitectura ontológica]  

No memos 
 

The present crisis offers an opportunity for us to deal with the problems in a different 

way, because the methods that created these problems cannot provide their best 

solution. We need to bring love into all our dealings, the love that inspires courage and 

compassion. Human progress is not just the accumulation of wealth and the 

thoughtless consumption of the earth's resources. The way that the present crisis has 

been dealt with has revealed the values of the few who are shaping the destiny of our 

society; of those who can find vast sums of money to support the financial system that 

has betrayed them, but are not willing to allot even the least portion of that money to 

remedy the piteous state the creation has been reduced to because of these very 
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values, or for feeding the hungry of the world, or for securing safe drinking water for 

the thirsty, who are also victims of those values. On the face of every hungry child is 

written a question for us, and we must not turn away to avoid the answer. Why has 

this happened? Is it a problem of human inability or of human will?  
 

P57: Ecumenical Patriarch.docx - 57:7 [We need to bring love into all..]  (14:14)   (Super) 

Códigos: [Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 

 

We need to bring love into all our dealings, the love that inspires courage and 

compassion. Human progress is not just the accumulation of wealth and the 

thoughtless consumption of the earth's resources.  
 

P57: Ecumenical Patriarch.docx - 57:11 [The divine economy, which has ..]  (15:15)   

(Super) 

Códigos: [Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 

 

The divine economy, which has made us in the image of the loving Creator, calls us to 

love and care for all creation. 
 

P57: Ecumenical Patriarch.docx - 57:12 [The image we have of ourselves..]  (15:15)   

(Super) 

Códigos: [Imago Dei - Familia: Arquitectura ontológica]  

No memos 

 

The image we have of ourselves is reflected in the way we treat the creation. 
 

P57: Ecumenical Patriarch.docx - 57:13 [If we believe that we are no m..]  (15:15)   (Super) 

Códigos: [Denuncia y crítica] [Imago Dei - Familia: Arquitectura ontológica] [Pragmatismo] 

[Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 

 

If we believe that we are no more than consumers, then we shall seek fulfilment in 

consuming the whole earth; but if we believe we are made in the image of God, we 

shall act with care and compassion, striving to become what we are created to be.  
 

P57: Ecumenical Patriarch.docx - 57:14 [Let us pray for God's blessing..]  (16:16)   (Super) 

Códigos: [Lectura geopolítica] [Plegaria y oración - Familia: Arquitectura ontológica] 

[Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 

 

Let us pray for God's blessing on the United Nations Climate Change Conference in 

Copenhagen in December, so that the industrially developed countries may co-operate 

with developing countries in reducing harmful polluting emissions, that there may exist 

the will to raise and manage wisely the funds required for the necessary measures, 

and that all may work together to ensure that our children enjoy the goods of the 

earth that we leave behind for them.  
 

P57: Ecumenical Patriarch.docx - 57:15 [There must be justice and love..]  (16:16)   (Super) 

Códigos: [Remedios y soluciones - Familia: Arquitectura ontológica]  
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No memos 

 

There must be justice and love in all aspects of economic activity; profit - and 

especially short-term profit - cannot and should not be the sole motive of our actions. 
 

P57: Ecumenical Patriarch.docx - 57:16 [Let us all renew our commitmen..]  (17:17)   

(Super) 

Códigos: [Acción ambiental] [Canales de diálogo - Familia: Arquitectura ontológica]  

No memos 

 

Let us all renew our commitment to work together and bring about the changes we 

pray for, to reject everything that is harming the creation, to alter the way we think 

and thus drastically to alter the way we live.  
 

P57: Ecumenical Patriarch.docx - 57:17 [Your beloved brother in Christ..]  (19:20)   (Super) 

Códigos: [Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica]  

No memos 

 

Your beloved brother in Christ and fervent supplicant before God, 

† BARTHOLOMEW of Constantinople 
 

P58: Excerpts from the Keynote Address at the Millennial Youth Congress in Istanbul.docx - 

58:2 [We praise and bless the Lord! ..]  (4:6)   (Super) 

Códigos: [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 

 

We praise and bless the Lord! 

Let all the earth praise His Holy Name. 

Blessed is Christ our God! 
 

P58: Excerpts from the Keynote Address at the Millennial Youth Congress in Istanbul.docx - 

58:3 [We are gathered here today in ..]  (7:7)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

We are gathered here today in the name and by the grace of our God. We have come 

together because two thousand years ago “the fullness of time” (Gal. 4.4) occurred 

and a“new child” was born to us who was “the God before all ages,” “the one who 

opened the heavens and descended on earth for the life of the world.” 
 

P58: Excerpts from the Keynote Address at the Millennial Youth Congress in Istanbul.docx - 

58:4 [We have come together, also, b..]  (7:7)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

We have come together, also, because on the great and holy day of Pentecost the 

promise of our Risen Lord was fulfilled, who comforted the disciples with the words “I 

will not leave you orphans” (Jn 14.18). 
 

P58: Excerpts from the Keynote Address at the Millennial Youth Congress in Istanbul.docx - 



352 

 

58:5 [In the name of Christ, God the..]  (7:7)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica] [Iglesia - Familia: 

Arquitectura ontológica]  

No memos 

 

In the name of Christ, God the Father sent the Comforter, the Spirit of Truth. And He 

continues to send the Comforter forever to renew our life and our world. The same 

Spirit raises up and leads human beings to each other in the life of the Church. In His 

name, as well, have we gathered here today. To Him be the glory, honor, and 

thanksgiving to the ages of ages!  
 

P58: Excerpts from the Keynote Address at the Millennial Youth Congress in Istanbul.docx - 

58:6 [Our intent and fervent desire ..]  (8:8)   (Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica] [Orthodoxy has its response: “r.. - Familia: 

Arquitectura ontológica]  

No memos 

 

Our intent and fervent desire is to speak about the youth, but also to speak with the 

youth, that is, yourselves. You represent worthily the young people of our Orthodox 

Church throughout the world. To all the Orthodox youth, we convey our paternal 

prayer and Patriarchal blessing, as well as the message of hope, courage, conviction, 

and unshakable faith “for God is with us!”  
 

P58: Excerpts from the Keynote Address at the Millennial Youth Congress in Istanbul.docx - 

58:24 [Nature’s forces are explored a..]  (10:10)   (Super) 

Códigos: [Pensamiento nuclear - Familia: Arquitectura ontológica]  

No memos 
 

Nature’s forces are explored and being exploited in ways unsuitable to the 

harmony of the natural order. Nature is assaulted by human egocentric will. 

The uniqueness and sanctity of the human person is directly threatened. And all of 

humanity, coerced by the uncontrolled powers of haughty reason and the incurable 

weaknesses of moral and spiritual conduct, is moving along the precipitous edge of a 

yawning abyss. 
 

P58: Excerpts from the Keynote Address at the Millennial Youth Congress in Istanbul.docx - 

58:12 [The uniqueness and sanctity of..]  (10:10)   (Super) 

Códigos: [Persona humana - Familia: Arquitectura ontológica]  

No memos 

 

The uniqueness and sanctity of the human person is directly threatened. 
 

P58: Excerpts from the Keynote Address at the Millennial Youth Congress in Istanbul.docx - 

58:13 [In view of such changes and de..]  (11:11)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica] [Remedios y soluciones - 

Familia: Arquitectura ontológica]  

No memos 

 

In view of such changes and developments toward the unforeseeable future, it is 

necessary to seek out the prophetic charisma of the Church through the invocation of 

the Holy Spirit, the Comforter of our life and of the entire world. 
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P58: Excerpts from the Keynote Address at the Millennial Youth Congress in Istanbul.docx - 

58:14 [Moreover, this, not in order f..]  (11:11)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica] [Pragmatismo]  

No memos 
 

 Moreover, this, not in order for us to disclose whatever human beings may be 

planning, or to forecast their consequences or to make known what only God has set 

by His own authority (Acts 1.7).  
 

P58: Excerpts from the Keynote Address at the Millennial Youth Congress in Istanbul.docx - 

58:15 [Rather, it is in order to reme..]  (11:11)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

Rather, it is in order to remember and recall whatever the Lord and Almighty God has 

promised and commanded, and that so that we may speak and promote “edification, 

encouragement, and consolation” (I Cor. 14.3). … 
 

P58: Excerpts from the Keynote Address at the Millennial Youth Congress in Istanbul.docx - 

58:16 [Having yourselves become parta..]  (12:12)   (Super) 

Códigos: [Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica]  

No memos 

 

Having yourselves become partakers of the charismata through your holy Baptism and 

your spiritual life in general, you are called to increase your given talents in order that 

you may become worthy of more abundant divine grace. In this way you will be 

inspired by divine grace to participate consciously and boldly in the prophetic mission 

and witness of the body of the Church, and thus you, yourselves, will be able to speak 

and promote “edification, encouragement and consolation.” Moreover, conducting 

yourselves in this God-pleasing manner, you will prepare for future generations the 

example and prototype of the athletes of Christ and of the servants of peace, love and 

hope. 
 

P58: Excerpts from the Keynote Address at the Millennial Youth Congress in Istanbul.docx - 

58:20 [Young people can successfully ..]  (15:15)   (Super) 

Códigos: [Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 

 

Young people can successfully respond to these negative factors in two ways. The first 

is at the individual level, that is, by personal versatility, adaptability, ongoing 

education, and diligent search. The second is at the social level, that is, by promoting 

ideas, programs and various solutions in general, which will increase job opportunities, 

as young people themselves successfully reach higher positions of leadership in 

society. There are many things to be done for humanity and the resources are 

available. Needed are good will, ideas, love for the unemployed, coordination of 

efforts, and vigilant zeal. 
 

P58: Excerpts from the Keynote Address at the Millennial Youth Congress in Istanbul.docx - 

58:21 [Since the assumption of our re..]  (15:15)   (Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica] [Remedios y soluciones - Familia: 
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Arquitectura ontológica]  

No memos 

 

Since the assumption of our responsibilities as head of this Church of the First Throne, 

we have in various ways emphatically advocated to many leaders or nations and other 

appropriate persons the conviction that the problem of unemployment cannot be 

effectively resolved without mutual social trust and above all without a community of 

justice and social responsibility. The young people must become agents of such a 

mobilization for the benefit of all humanity. 
 

P59: First Address of Ecumenical Patriarch Bartholomew to the Sixth Ecological Symposium 

on the Amazon Rive1.docx - 59:1 [First Address of Ecumenical Pa..]  (1:1)   (Super) 

Códigos: [Campo académico] [Territorialidad - Familia: Arquitectura ontológica]  

No memos 

 
First Address of Ecumenical Patriarch Bartholomew to the Sixth Ecological 
Symposium on the Amazon River, "The Fragile Beauty of the World" 
 

P59: First Address of Ecumenical Patriarch Bartholomew to the Sixth Ecological Symposium 

on the Amazon Rive1.docx - 59:2 [It is with great pleasure that..]  (2:17)   (Super) 

Códigos: [Campo académico] [Territorialidad - Familia: Arquitectura ontológica]  

No memos 

 

It is with great pleasure that we welcome you all, dignitaries and delegates, to the 

official opening of Symposium VI, entitled “Amazon, Source of Life.” Since 1995, five 

water-borne symposia have been organized in major water bodies of Europe: the 

Aegean Sea, the Black Sea, the Danube River, the Adriatic Sea, and the Baltic Sea. 

The participation of regional and international representatives of the scientific, 

religious, and media worlds ensure that the message and outcomes of our symposium, 

with regard to crucial and specific issues will be brought to the attention of the world 

community. The present Symposium is honoured by the joint patronage of His 

Excellency Mr Kofi Annan, Secretary General of the United Nations.  

This symposium is in many ways both historical and unique. It is the first time that our 

initiatives have ventured beyond European boundaries but our gathering underlines – 

on a broader, global level – the critical role of the Amazon River for the future of our 

planet. This river comprises a microcosm of our planet. In its waters, we observe many 

of the world’s ecological issues. We are humbled in its presence. We have come to 

listen to its story, to learn from its history, to admire its fragile beauty, and to gain 

hope for the entire world from its resilience. 

We are conscious of the consequences of human activity on the Brazilian rainforest. 

Environmental issues are very much at the forefront of daily news. We hear of air and 

water pollution, of global warming and the threatened extinction of numerous animal 

or plant species. The statistics are indeed alarming. How should we react? What do 

they mean for development, and for the ways we are accustomed to living? 
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Every product we make and enjoy (from the paper we work with, to processed meat 

and the soy beans that sustain its industry), every tree we fell, every building we 

construct, every road we travel, definitively and permanently alters creation. At the 

basis of this alteration – or perhaps we should characterize it as abuse – of creation is 

a fundamental difference between human, natural, and divine economies. In the 

Orthodox tradition, the phrase“divine economy” is used to describe God’s extraordinary 

acts of love and providence toward humanity and creation. “Economy” is derived from 

the Greek word “oikonomia,” which implies the management of an environment or 

household (oikos), which is also the root of the word “ecology” (oikologia). Let us 

consider, however, the radical distinction between the various kinds of economy. Our 

economy tends to use and discard; natural economy is normally cyclical and 

replenishes; God’s economy is always compassionate and nurturing. Nature’s economy 

is profoundly violated by our wasteful economy, which in turn constitutes a direct 

offence to the divine economy. The prophet Ezekiel again recognized this abuse of the 

natural eco-systems when he observed: 

Is it not enough to feed on good pasture? Must you also trample the rest with your 

feet? Is it not sufficient to drink clear water? Must you also muddy the rest with your 

feet? (34,18) 

Our perspective is neither that of a scientist nor that of an economist; our principles 

are derived from the altar of the Church and the heart of theology. In this respect, the 

liturgy provides for us a mystical basis for a broader, spiritual worldview. It both 

reflects the way we respond to creation and moulds the way we respect creation.  

Perhaps no other place in the world reflects so apparently or records so articulately 

both the sacred beauty of creation and the consequences of human choices. A spiritual 

worldview should inform our concept of creation and define our conduct within this 

world. This worldview is neither a political plan nor an economic strategy. It is 

essentially a way of reflecting on what it means to perceive the world through the lens 

of the soul. 

Let us consider our own presence on this great river. The question we must address to 

ourselves in all honesty is: have we come here as pilgrims or as travellers? What have 

we come here to see?  

Seeing clearly is precisely what the liturgy teaches us to do. Our eyes are opened to 

see the beauty of created things. The world of the liturgy reveals the eternal dimension 

in all that we see and experience. It enables us to hear new sounds and behold new 

images as we travel along the Amazon River. It creates in us a mystical appreciation 

and genuine affection for everything that surrounds us. The truth is that we have been 

inexorably locked within the self-centered confines of our own individual concerns with 

no access to the world beyond us. We have violated the sacred covenant between our 

selves, our world, and our God. 
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The liturgy restores this covenant; it reminds us of another way and of another world. 

It offers a corrective to a wasteful, consumer culture that gives value only to the here 

and now. The liturgy converts the attentive person from a restricted, limited point of 

view to a fuller, spiritual vision “in Him through whom all things live, move, and have 

their being” (Acts 17.28). It provides for us another means of comprehension and 

communication. The liturgy is the eternal celebration of the fragile beauty of this world. 

In practical terms, this would naturally imply a way of life that would be respectful of 

the divine presence in creation. We should not be blindfolded by personal interests, but 

be sensitive to the sacredness of every peninsula and every island, every river and 

every stream, every basin and every landscape. 

If we are guilty of relentless waste, it is because we have lost the spirit of liturgy and 

worship. We are no longer respectful pilgrims on this earth; we have been reduced to 

careless consumers or passing travellers. How tragic it would be, for us all as delegates 

of this symposium, if we were simply to pass through the Amazon, like the indifferent 

priest in the Parable of the Good Samaritan. We must be responsible and responsive 

citizens of the world; we must be careful and caring pilgrims in this land. If we are not 

in fact moved to compassion, bandaging the wounds of the earth, assuming personal 

care, and contributing to the painful costs, then we might easily be confronted with the 

question, which of these do you resemble: the Good Samaritan or the indifferent 

priest?  

The liturgy guides us to a life that sees more clearly and shares more fairly, moving 

away from what we want as individuals to what the world needs globally. This in turn 

requires that we move away from greed and control and gradually value everything for 

its place in creation and not simply its economic value to us, thereby restoring the 

original beauty of the world, seeing all things in God and God in all things. 

Esteemed dignitaries and fellow participants, perhaps for the first time in the history of 

our world, we recognize that our decisions and choices immediately impact the 

environment. Today, we are able to direct our actions in a caring and compassionate 

way. It is up to us to shape our future; it is up to us to choose our destiny.  

Breaking the vicious circle of ecological degradation is a choice with which we are 

uniquely endowed, at this crucial moment in the history of our planet. This conference 

is a golden opportunity for us to recognize the unique role of every individual and 

every organization, in order that we may respect those more vulnerable in this 

situation, and in order that we may be prepared to assume responsibility for the health 

of our planet, an issue of critical significance and urgency. 

As we officially declare the opening of Symposium VI: “Amazon, Source of Life,” may 

we all be inspired by grace and justice, guided by reason and responsibility, and filled 

with selflessness and compassion. May we be poised in the expectation to learn from 

the fragile beauty of God’s creation, and from the unparalleled dynamism of the great 
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Amazon River.  

 
 

P59: First Address of Ecumenical Patriarch Bartholomew to the Sixth Ecological Symposium 

on the Amazon Rive1.docx - 59:7 [In the Orthodox tradition, the..]  (5:7)   (Super) 

Códigos: [Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica]  

No memos 

 

 In the Orthodox tradition, the phrase“divine economy” is used to describe God’s 

extraordinary acts of love and providence toward humanity and creation. “Economy” is 

derived from the Greek word “oikonomia,” which implies the management of an 

environment or household (oikos), which is also the root of the word “ecology” 

(oikologia). Let us consider, however, the radical distinction between the various kinds 

of economy. Our economy tends to use and discard; natural economy is normally 

cyclical and replenishes; God’s economy is always compassionate and nurturing. 

Nature’s economy is profoundly violated by our wasteful economy, which in turn 

constitutes a direct offence to the divine economy. The prophet Ezekiel again 

recognized this abuse of the natural eco-systems when he observed: 

Is it not enough to feed on good pasture? Must you also trample the rest with your 

feet? Is it not sufficient to drink clear water? Must you also muddy the rest with your 

feet? (34,18) 

Our perspective is neither that of a scientist nor that of an economist; our principles 

are derived from the altar of the Church and the heart of theology. In this respect, the 

liturgy provides for us a mystical basis for a broader, spiritual worldview. It both 

reflects the way we respond to creation and moulds the way we respect creation.  
 

P59: First Address of Ecumenical Patriarch Bartholomew to the Sixth Ecological Symposium 

on the Amazon Rive1.docx - 59:42 [In the Orthodox tradition, the..]  (5:17)   (Super) 

Códigos: [Pensamiento nuclear - Familia: Arquitectura ontológica]  

No memos 

 

In the Orthodox tradition, the phrase“divine economy” is used to describe God’s 

extraordinary acts of love and providence toward humanity and creation. “Economy” is 

derived from the Greek word “oikonomia,” which implies the management of an 

environment or household (oikos), which is also the root of the word “ecology” 

(oikologia). Let us consider, however, the radical distinction between the various kinds 

of economy. Our economy tends to use and discard; natural economy is normally 

cyclical and replenishes; God’s economy is always compassionate and nurturing. 

Nature’s economy is profoundly violated by our wasteful economy, which in turn 

constitutes a direct offence to the divine economy. The prophet Ezekiel again 

recognized this abuse of the natural eco-systems when he observed: 

Is it not enough to feed on good pasture? Must you also trample the rest with your 
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feet? Is it not sufficient to drink clear water? Must you also muddy the rest with your 

feet? (34,18) 

Our perspective is neither that of a scientist nor that of an economist; our principles 

are derived from the altar of the Church and the heart of theology. In this respect, the 

liturgy provides for us a mystical basis for a broader, spiritual worldview. It both 

reflects the way we respond to creation and moulds the way we respect creation.  

Perhaps no other place in the world reflects so apparently or records so articulately 

both the sacred beauty of creation and the consequences of human choices. A spiritual 

worldview should inform our concept of creation and define our conduct within this 

world. This worldview is neither a political plan nor an economic strategy. It is 

essentially a way of reflecting on what it means to perceive the world through the lens 

of the soul. 

Let us consider our own presence on this great river. The question we must address to 

ourselves in all honesty is: have we come here as pilgrims or as travellers? What have 

we come here to see?  

Seeing clearly is precisely what the liturgy teaches us to do. Our eyes are opened to 

see the beauty of created things. The world of the liturgy reveals the eternal dimension 

in all that we see and experience. It enables us to hear new sounds and behold new 

images as we travel along the Amazon River. It creates in us a mystical appreciation 

and genuine affection for everything that surrounds us. The truth is that we have been 

inexorably locked within the self-centered confines of our own individual concerns with 

no access to the world beyond us. We have violated the sacred covenant between our 

selves, our world, and our God. 

The liturgy restores this covenant; it reminds us of another way and of another world. 

It offers a corrective to a wasteful, consumer culture that gives value only to the here 

and now. The liturgy converts the attentive person from a restricted, limited point of 

view to a fuller, spiritual vision “in Him through whom all things live, move, and have 

their being” (Acts 17.28). It provides for us another means of comprehension and 

communication. The liturgy is the eternal celebration of the fragile beauty of this world. 

In practical terms, this would naturally imply a way of life that would be respectful of 

the divine presence in creation. We should not be blindfolded by personal interests, but 

be sensitive to the sacredness of every peninsula and every island, every river and 

every stream, every basin and every landscape. 

If we are guilty of relentless waste, it is because we have lost the spirit of liturgy and 

worship. We are no longer respectful pilgrims on this earth; we have been reduced to 

careless consumers or passing travellers. How tragic it would be, for us all as delegates 

of this symposium, if we were simply to pass through the Amazon, like the indifferent 

priest in the Parable of the Good Samaritan. We must be responsible and responsive 

citizens of the world; we must be careful and caring pilgrims in this land. If we are not 
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in fact moved to compassion, bandaging the wounds of the earth, assuming personal 

care, and contributing to the painful costs, then we might easily be confronted with the 

question, which of these do you resemble: the Good Samaritan or the indifferent 

priest?  

The liturgy guides us to a life that sees more clearly and shares more fairly, moving 

away from what we want as individuals to what the world needs globally. This in turn 

requires that we move away from greed and control and gradually value everything for 

its place in creation and not simply its economic value to us, thereby restoring the 

original beauty of the world, seeing all things in God and God in all things. 

Esteemed dignitaries and fellow participants, perhaps for the first time in the history of 

our world, we recognize that our decisions and choices immediately impact the 

environment. Today, we are able to direct our actions in a caring and compassionate 

way. It is up to us to shape our future; it is up to us to choose our destiny.  

Breaking the vicious circle of ecological degradation is a choice with which we are 

uniquely endowed, at this crucial moment in the history of our planet. This conference 

is a golden opportunity for us to recognize the unique role of every individual and 

every organization, in order that we may respect those more vulnerable in this 

situation, and in order that we may be prepared to assume responsibility for the health 

of our planet, an issue of critical significance and urgency. 

As we officially declare the opening of Symposium VI: “Amazon, Source of Life,” may 

we all be inspired by grace and justice, guided by reason and responsibility, and filled 

with selflessness and compassion. May we be poised in the expectation to learn from 

the fragile beauty of God’s creation, and from the unparalleled dynamism of the great 

Amazon River.  
 

P59: First Address of Ecumenical Patriarch Bartholomew to the Sixth Ecological Symposium 

on the Amazon Rive1.docx - 59:8 [The prophet Ezekiel again reco..]  (5:6)   (Super) 

Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

The prophet Ezekiel again recognized this abuse of the natural eco-systems when he 

observed: 

Is it not enough to feed on good pasture? Must you also trample the rest with your 

feet? Is it not sufficient to drink clear water? Must you also muddy the rest with your 

feet? (34,18) 
 

P59: First Address of Ecumenical Patriarch Bartholomew to the Sixth Ecological Symposium 

on the Amazon Rive1.docx - 59:10 [Our perspective is neither tha..]  (7:7)   (Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica]  

No memos 

 

Our perspective is neither that of a scientist nor that of an economist; our principles 

are derived from the altar of the Church and the heart of theology 
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P59: First Address of Ecumenical Patriarch Bartholomew to the Sixth Ecological Symposium 

on the Amazon Rive1.docx - 59:43 [Our perspective is neither tha..]  (7:7)   (Super) 

Códigos: [Litúrgia - Familia: Arquitectura ontológica]  

No memos 

 

Our perspective is neither that of a scientist nor that of an economist; our principles 

are derived from the altar of the Church and the heart of theology. In this respect, the 

liturgy provides for us a mystical basis for a broader, spiritual worldview. It both 

reflects the way we respond to creation and moulds the way we respect creation. 
 

P59: First Address of Ecumenical Patriarch Bartholomew to the Sixth Ecological Symposium 

on the Amazon Rive1.docx - 59:9 [Our perspective is neither tha..]  (7:7)   (Super) 

Códigos: [Defensa y aclaración del mensaje cristiano - Familia: Arquitectura ontológica] 

[Iglesia - Familia: Arquitectura ontológica]  

No memos 

 

Our perspective is neither that of a scientist nor that of an economist; our principles 

are derived from the altar of the Church and the heart of theology. In this respect, the 

liturgy provides for us a mystical basis for a broader, spiritual worldview. It both 

reflects the way we respond to creation and moulds the way we respect creation.  
 

P59: First Address of Ecumenical Patriarch Bartholomew to the Sixth Ecological Symposium 

on the Amazon Rive1.docx - 59:12 [A spiritual worldview should i..]  (8:8)   (Super) 

Códigos: [Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 

 

A spiritual worldview should inform our concept of creation and define our conduct 

within this world. This worldview is neither a political plan nor an economic strategy. It 

is essentially a way of reflecting on what it means to perceive the world through the 

lens of the soul. 
 

P59: First Address of Ecumenical Patriarch Bartholomew to the Sixth Ecological Symposium 

on the Amazon Rive1.docx - 59:14 [Seeing clearly is precisely wh..]  (10:10)   (Super) 

Códigos: [Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 
 

Seeing clearly is precisely what the liturgy teaches us to do. Our eyes are opened to 

see the beauty of created things. The world of the liturgy reveals the eternal dimension 

in all that we see and experience. It enables us to hear new sounds and behold new 

images as we travel along the Amazon River. It creates in us a mystical appreciation 

and genuine affection for everything that surrounds us. 
 

P59: First Address of Ecumenical Patriarch Bartholomew to the Sixth Ecological Symposium 

on the Amazon Rive1.docx - 59:34 [Seeing clearly is precisely wh..]  (10:11)   (Super) 

Códigos: [Litúrgia - Familia: Arquitectura ontológica] [Particularidad dogma referencial - 

Familia: Arquitectura ontológica]  

No memos 

 

Seeing clearly is precisely what the liturgy teaches us to do. Our eyes are opened to 

see the beauty of created things. The world of the liturgy reveals the eternal dimension 
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in all that we see and experience. It enables us to hear new sounds and behold new 

images as we travel along the Amazon River. It creates in us a mystical appreciation 

and genuine affection for everything that surrounds us. The truth is that we have been 

inexorably locked within the self-centered confines of our own individual concerns with 

no access to the world beyond us. We have violated the sacred covenant between our 

selves, our world, and our God. 

The liturgy restores this covenant; it reminds us of another way and of another world. 

It offers a corrective to a wasteful, consumer culture that gives value only to the here 

and now. The liturgy converts the attentive person from a restricted, limited point of 

view to a fuller, spiritual vision “in Him through whom all things live, move, and have 

their being” (Acts 17.28). It provides for us another means of comprehension and 

communication. The liturgy is the eternal celebration of the fragile beauty of this world. 
 

P59: First Address of Ecumenical Patriarch Bartholomew to the Sixth Ecological Symposium 

on the Amazon Rive1.docx - 59:17 [The liturgy restores this cove..]  (11:11)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica] [Remedios y soluciones - 

Familia: Arquitectura ontológica]  

No memos 

 

The liturgy restores this covenant; it reminds us of another way and of another world. 

It offers a corrective to a wasteful, consumer culture that gives value only to the here 

and now. The liturgy converts the attentive person from a restricted, limited point of 

view to a fuller, spiritual vision “in Him through whom all things live, move, and have 

their being” (Acts 17.28). It provides for us another means of comprehension and 

communication. The liturgy is the eternal celebration of the fragile beauty of this world. 
 

P59: First Address of Ecumenical Patriarch Bartholomew to the Sixth Ecological Symposium 

on the Amazon Rive1.docx - 59:35 [In practical terms, this would..]  (12:12)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

In practical terms, this would naturally imply a way of life that would be respectful of 

the divine presence in creation.  
 

P59: First Address of Ecumenical Patriarch Bartholomew to the Sixth Ecological Symposium 

on the Amazon Rive1.docx - 59:38 [In practical terms, this would..]  (12:16)   (Super) 

Códigos: [Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 

 

In practical terms, this would naturally imply a way of life that would be respectful of 

the divine presence in creation. We should not be blindfolded by personal interests, but 

be sensitive to the sacredness of every peninsula and every island, every river and 

every stream, every basin and every landscape. 

If we are guilty of relentless waste, it is because we have lost the spirit of liturgy and 

worship. We are no longer respectful pilgrims on this earth; we have been reduced to 

careless consumers or passing travellers. How tragic it would be, for us all as delegates 

of this symposium, if we were simply to pass through the Amazon, like the indifferent 
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priest in the Parable of the Good Samaritan. We must be responsible and responsive 

citizens of the world; we must be careful and caring pilgrims in this land. If we are not 

in fact moved to compassion, bandaging the wounds of the earth, assuming personal 

care, and contributing to the painful costs, then we might easily be confronted with the 

question, which of these do you resemble: the Good Samaritan or the indifferent 

priest?  

The liturgy guides us to a life that sees more clearly and shares more fairly, moving 

away from what we want as individuals to what the world needs globally. This in turn 

requires that we move away from greed and control and gradually value everything for 

its place in creation and not simply its economic value to us, thereby restoring the 

original beauty of the world, seeing all things in God and God in all things. 

Esteemed dignitaries and fellow participants, perhaps for the first time in the history of 

our world, we recognize that our decisions and choices immediately impact the 

environment. Today, we are able to direct our actions in a caring and compassionate 

way. It is up to us to shape our future; it is up to us to choose our destiny.  

Breaking the vicious circle of ecological degradation is a choice with which we are 

uniquely endowed, at this crucial moment in the history of our planet. This conference 

is a golden opportunity for us to recognize the unique role of every individual and 

every organization, in order that we may respect those more vulnerable in this 

situation, and in order that we may be prepared to assume responsibility for the health 

of our planet, an issue of critical significance and urgency. 
 

P59: First Address of Ecumenical Patriarch Bartholomew to the Sixth Ecological Symposium 

on the Amazon Rive1.docx - 59:19 [We should not be blindfolded b..]  (12:12)   (Super) 

Códigos: [Causalidad] [Denuncia y crítica] [Sacralidad] [Territorialidad - Familia: Arquitectura 

ontológica]  

No memos 

 

We should not be blindfolded by personal interests, but be sensitive to the sacredness 

of every peninsula and every island, every river and every stream, every basin and 

every landscape. 
 

P59: First Address of Ecumenical Patriarch Bartholomew to the Sixth Ecological Symposium 

on the Amazon Rive1.docx - 59:37 [How tragic it would be, for us..]  (13:13)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

How tragic it would be, for us all as delegates of this symposium, if we were simply to 

pass through the Amazon, like the indifferent priest in the Parable of the Good 

Samaritan. 
 

P59: First Address of Ecumenical Patriarch Bartholomew to the Sixth Ecological Symposium 

on the Amazon Rive1.docx - 59:22 [The liturgy guides us to a lif..]  (14:14)   (Super) 

Códigos: [Denuncia y crítica] [Litúrgia - Familia: Arquitectura ontológica] [Remedios y 

soluciones - Familia: Arquitectura ontológica]  

No memos 
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The liturgy guides us to a life that sees more clearly and shares more fairly, moving 

away from what we want as individuals to what the world needs globally. This in turn 

requires that we move away from greed and control and gradually value everything for 

its place in creation and not simply its economic value to us, thereby restoring the 

original beauty of the world, seeing all things in God and God in all things. 
 

P59: First Address of Ecumenical Patriarch Bartholomew to the Sixth Ecological Symposium 

on the Amazon Rive1.docx - 59:28 [As we officially declare the o..]  (17:17)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

As we officially declare the opening of Symposium VI: “Amazon, Source of Life,” may 

we all be inspired by grace and justice, guided by reason and responsibility, and filled 

with selflessness and compassion. May we be poised in the expectation to learn from 

the fragile beauty of God’s creation, and from the unparalleled dynamism of the great 

Amazon River.  
 

P60: Foreword for the Publication of the Symposium Proceedings.docx - 60:6 [It is delight 

that we welcome ..]  (4:4)   (Super) 

Códigos: [Territorialidad - Familia: Arquitectura ontológica]  

No memos 

 

It is delight that we welcome the publication of the proceedings and presentations 

resulting from the Religion, Science and the Environment Symposium held on the 

Baltic Sea in the summer of 2003. 
 

P60: Foreword for the Publication of the Symposium Proceedings.docx - 60:3 [It is delight 

that we welcome ..]  (4:4)   (Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica]  

No memos 

 

It is delight that we welcome the publication of the proceedings and presentations 

resulting from the Religion, Science and the Environment Symposium held on the 

Baltic Sea in the summer of 2003. It is our conviction and prayer that this book 

comprises more than a mere compilation of deliberations and decisions. Committing 

these texts to print is an indication of our commitment to the preservation of the 

natural environment.  
 

P60: Foreword for the Publication of the Symposium Proceedings.docx - 60:7 [It is our 

conviction and praye..]  (4:4)   (Super) 

Códigos: [Esperanza] [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 

 

 It is our conviction and prayer that this book comprises more than a mere compilation 

of deliberations and decisions. Committing these texts to print is an indication of our 

commitment to the preservation of the natural environment.  
 

P60: Foreword for the Publication of the Symposium Proceedings.docx - 60:4 [The 5th 

Symposium took place i..]  (5:5)   (Super) 

Códigos: [Territorialidad - Familia: Arquitectura ontológica]  
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No memos 

 

The 5th Symposium took place in early June 2003 under the theme: “The Baltic Sea: A 

Common Heritage; A Shared Responsibility.”It was held in the waters and on the 

surrounding shores of the third of only three enclosed seas in Europe. The other two 

enclosed seas were the focus of study during previous symposia in the Mediterranean 

and the Black Sea. With this symposium, the Religion, Science and Environment 

Committee directed its attention north. The Baltic Sea is bordered by nine diverse 

countries and cultures. Some of these have historically proved to be privileged nations; 

others have struggled through a problematic history. In each case, heavy 

industrialization has impacted directly on riparian neighbors as well as on the sea itself. 
 

P60: Foreword for the Publication of the Symposium Proceedings.docx - 60:10 [As committed 

and faithful “pri..]  (6:6)   (Super) 

Códigos: [Denuncia y crítica] [Imago Dei - Familia: Arquitectura ontológica] [Lenguaje 

simbólico, metafórico, alegórico - Familia: Arquitectura ontológica] [Persona humana - Familia: 

Arquitectura ontológica] [Principios morales y éticos] [Remedios y soluciones - Familia: Arquitectura 

ontológica]  

No memos 

 

 As committed and faithful “priests” of God’s beautiful creation, we are called 

to receive and return this world to future generations and to the Creator in an 

act and attitude of thanksgiving. This implies responsibility in a world of 

sinful wasting; it calls for sharing in a contemporary global world; and it 

demands justice in a world of sinful inequality. 
 

P60: Foreword for the Publication of the Symposium Proceedings.docx - 60:11 [As committed 

and faithful “pri..]  (6:6)   (Super) 

Códigos: [Pensamiento nuclear - Familia: Arquitectura ontológica]  

No memos 

 

As committed and faithful “priests” of God’s beautiful creation, we are called 

to receive and return this world to future generations and to the Creator in an 

act and attitude of thanksgiving. This implies responsibility in a world of 

sinful wasting; it calls for sharing in a contemporary global world; and it 

demands justice in a world of sinful inequality. 

 
 

P61: Foreword to the Published Proceedings of the Fifth and Final Summer Seminar at 

Halki.docx - 61:4 [The Ecumenical Patriarchate fo..]  (4:4)   (Super) 

Códigos: [Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica]  

No memos 
 

The Ecumenical Patriarchate follows with grave concern this deterioration of the 

ecological crisis, as well as the development of a tendency of an isolated and exclusive 

response on the part of various scientific branches and specific efforts to control this 

problem 
 

P61: Foreword to the Published Proceedings of the Fifth and Final Summer Seminar at 
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Halki.docx - 61:15 [In order, therefore, to examin..]  (5:5)   (Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica] [Papel de la religión - 

Familia: Arquitectura ontológica]  

No memos 

 

In order, therefore, to examine and encounter comprehensively the environmental 

crisis that we are facing, in relation especially to the problems of poverty and social 

injustice, the fifth annual Summer Ecological Seminar was held between June 14-20, 

1998, in the Holy Patriarchal and Stavropegic Monastery at Halki on the theme: 

“Environment and Poverty: legal dimensions and moral responsibility.” Representatives 

of Churches and other religions, environmental and governmental authorities, as well 

as scientists and scholars, presented their views, participated in captivating discussions 

and produced common documents, which comprise valuable material for a 

comprehensive approach to the issue at hand. 
 

P61: Foreword to the Published Proceedings of the Fifth and Final Summer Seminar at 

Halki.docx - 61:10 [The present situation reminds ..]  (8:8)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

The present situation reminds us of the poor widow in the Gospel, who made her small 

offering in the treasury; yet, this contribution was the equivalent of her entire 

possessions. “For, all of them have contributed out of their abundance; but she out of 

her poverty has put in everything that she had, all that she had to live on” (Mk 12.44). 
 

P61: Foreword to the Published Proceedings of the Fifth and Final Summer Seminar at 

Halki.docx - 61:11 [Therefore, we are not justifie..]  (8:8)   (Super) 

Códigos: [Campo financiero] [Denuncia y crítica] [Remedios y soluciones - Familia: 

Arquitectura ontológica]  

No memos 

 

Therefore, we are not justified in demanding the poorer nations to offer huge 

sacrifices, when in any case these contribute far less than the developed nations to the 

pollution and crisis of the environment. Instead, we ought to assume our own 

responsibilities and contribute to the solution of the environmental crisis in 

accordance with our possibilities as financially stronger nations in order to 

wipe out poverty as well.  
 

P61: Foreword to the Published Proceedings of the Fifth and Final Summer Seminar at 

Halki.docx - 61:16 [Instead, we ought to assume ou..]  (8:8)   (Super) 

Códigos: [Pensamiento nuclear - Familia: Arquitectura ontológica]  

No memos 
 

Instead, we ought to assume our own responsibilities and contribute to the 

solution of the environmental crisis in accordance with our possibilities as 

financially stronger nations in order to wipe out poverty as well.  
 

P62: Foreword to the Published Proceedings of the Fourth Summer Seminar at Halki.docx - 

62:2 [For the Orthodox Church, the w..]  (4:4)   (Super) 

Códigos: [Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica]  

No memos 
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For the Orthodox Church, the worldwide ecological crisis constitutes the expression of 

a more comprehensive crisis of the human race and concerns all of the critical issues 

faced by humanity. The crisis faced by creation cannot be examined exclusively from 

the perspective of the numerous and undoubtedly beneficial branches of Science and 

Technology. In order to secure long-term solutions and avoid repetition of errors of the 

past, we are obliged to study the ecological crisis too in light of the more general moral 

crisis 
 

P62: Foreword to the Published Proceedings of the Fourth Summer Seminar at Halki.docx - 

62:4 [In order to secure long-term s..]  (4:4)   (Super) 

Códigos: [Causalidad] [Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 

 

In order to secure long-term solutions and avoid repetition of errors of the past, we 

are obliged to study the ecological crisis too in light of the more general moral crisis.  
 

P62: Foreword to the Published Proceedings of the Fourth Summer Seminar at Halki.docx - 

62:5 [One of the more fundamental pr..]  (5:5)   (Super) 

Códigos: [Denuncia y crítica] [Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 

 

One of the more fundamental problems, which constitute the basis of the ecological 

crisis, is the lack of justice prevailing in our world 
 

P62: Foreword to the Published Proceedings of the Fourth Summer Seminar at Halki.docx - 

62:7 [The liturgical and patristic t..]  (5:5)   (Super) 

Códigos: [Patrística - Familia: Arquitectura ontológica] [Pensamiento nuclear - Familia: 

Arquitectura ontológica] [Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 

 

The liturgical and patristic tradition of the Church considers as just, that person who is 

compassionate and freely grants, using love as one’s sole criterion. Justice extends 

even beyond one’s fellow human being to the entire creation. The burning of 

forests, the criminal exploitation of natural resources, the gap between the 

wealthy“north” and the needy “south,” all these constitute expressions of 

transgressing the virtue of justice. 
 

P62: Foreword to the Published Proceedings of the Fourth Summer Seminar at Halki.docx - 

62:10 [Participants also included rep..]  (6:6)   (Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica] [Hiperaudiencias]  

No memos 

 

Participants also included representatives of the Orthodox Church, of other Christian 

confessions, of other religions, governmental authorities, environmental, scientific and 

forensic experts, all of whom provided invaluable resources for those who are 

interested in just solutions to the ecological problem that challenges humanity today. 

May the grace of the Creator of all the creation, our Lord and God and Savior Jesus 

Christ be with you all. 
 

P62: Foreword to the Published Proceedings of the Fourth Summer Seminar at Halki.docx - 

62:11 [May the grace of the Creator o..]  (6:6)   (Super) 
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Códigos: [Dogma referencial - Familia: Arquitectura ontológica] [Plegaria y oración - Familia: 

Arquitectura ontológica]  

No memos 

 

May the grace of the Creator of all the creation, our Lord and God and Savior Jesus 

Christ be with you all. 
 

P63: Greeting at the Commencement of the Fifth Summer Seminar on Halki.docx - 63:3 [It has 

been already four years..]  (4:4)   (Super) 

Códigos: [Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica]  

No memos 

 

It has been already four years since the Holy and Great Mother Church of Christ took 

up the initiative to hold a series of summer ecological seminars in this ancient and holy 

Monastery.  
 

P63: Greeting at the Commencement of the Fifth Summer Seminar on Halki.docx - 63:6 [Thus, 

what is needed is to exp..]  (4:4)   (Super) 

Códigos: [Campo académico] [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 
 

Thus, what is needed is to expand and not to curtail the offerings of these seminars, 

which, God willing, would consequently result in their consolidation. 
 

P63: Greeting at the Commencement of the Fifth Summer Seminar on Halki.docx - 63:7 [As is 

known, the topic of the ..]  (5:5)   (Super) 

Códigos: [Papel de la religión - Familia: Arquitectura ontológica]  

No memos 
 

As is known, the topic of the first ecological seminar that tool place here in 1994, was 

entitled: “Environment and Religious Education. 
 

P63: Greeting at the Commencement of the Fifth Summer Seminar on Halki.docx - 63:11 [As 

is apparent from the above ..]  (6:6)   (Super) 

Códigos: [Persona humana - Familia: Arquitectura ontológica]  

No memos 
 

As is apparent from the above list of topics, the center of our concern focuses on the 

human person, who indeed lives within a specific terrestrial and natural environment. 
 

P63: Greeting at the Commencement of the Fifth Summer Seminar on Halki.docx - 63:12 [For, 

the environment receives ..]  (6:6)   (Super) 

Códigos: [Percepción y narrativa cristiana - Familia: Arquitectura ontológica]  

No memos 

 

 For, the environment receives its worth from – and receives its name in relation to – a 

distinct focal point, which it surrounds. This focal point is, in essence, humanity, or 

otherwise the human biotope – not unto itself, but as a human ecosystem, since 

humanity, of course, does not live nor is it able to live by itself in nature. 
 

P63: Greeting at the Commencement of the Fifth Summer Seminar on Halki.docx - 63:22 [This 
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focal point is, in essenc..]  (6:6)   (Super) 

Códigos: [Pensamiento nuclear - Familia: Arquitectura ontológica]  

No memos 

 

This focal point is, in essence, humanity, or otherwise the human biotope – not unto 

itself, but as a human ecosystem, since humanity, of course, does not live nor is it able 

to live by itself in nature. Human beings live simultaneously and collaterally in this 

system, together with the multitudes of living plant and animal organisms, each of 

which thrives or, even better, survives in specific environmental circumstances. 

Humanity is dependent on a natural ecosystem in which the needs of all the 

living organisms that coexist are well balanced and served by each other. The 

disturbance of this balance within the ecosystem renders the survival of 

certain types of life difficult, while their possible extinction causes further 

disproportionate or asymmetrical growth and development of others. The 

result is the inability to meet their needs and, consequently, their death. The latter can 

often be seen as the desolation and the laying to waste of the eco-system or as a 

significant change of habitat for other, usually more inferior, systems. 
 

P63: Greeting at the Commencement of the Fifth Summer Seminar on Halki.docx - 63:17 [In 

Christian terminology, we s..]  (8:8)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica] [Percepción y narrativa 

cristiana - Familia: Arquitectura ontológica]  

No memos 

 

In Christian terminology, we speak of sin whose basic trunk, root, source and point of 

departure is human pride, and whose wages are called, in one word, “death” (Rom 

6.23). 
 

P64: Greeting at the Official Reception in Galati.docx - 64:7 [It is with great joy that we a..]  

(4:4)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

It is with great joy that we arrive in the famous city of Galati, whose patron saint and 

protector is the Apostle Andrew.  
 

P64: Greeting at the Official Reception in Galati.docx - 64:2 [It is with great joy that we a..]  

(4:4)   (Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica]  

No memos 

 

It is with great joy that we arrive in the famous city of Galati, whose patron saint and 

protector is the Apostle Andrew. We feel that we are in familiar and fraternal 

surroundings, inasmuch as you lie under the protective care of the “first-called” of the 

Apostles, who is also under the paternal protector of our Mother Church of 

Constantinople. We are sincerely moved and feel deeply grateful for this honor and 

reception, as well as for the kind words which confirm that we are of one soul with 

each other, and that we share a very close and unbreakable bond of faith and love that 

already unites our sister Churches. 
 

P64: Greeting at the Official Reception in Galati.docx - 64:18 [We feel that we are in familia..]  

(4:4)   (Super) 
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Códigos: [Iglesia - Familia: Arquitectura ontológica]  

No memos 

 

We feel that we are in familiar and fraternal surroundings, inasmuch as you lie under 

the protective care of the “first-called” of the Apostles, who is also under the paternal 

protector of our Mother Church of Constantinople 
 

P64: Greeting at the Official Reception in Galati.docx - 64:8 [We feel that we are in familia..]  

(4:4)   (Super) 

Códigos: [Visión histórica-tradicional - Familia: Arquitectura ontológica]  

No memos 
 

We feel that we are in familiar and fraternal surroundings, inasmuch as you lie under 

the protective care of the “first-called” of the Apostles, who is also under the paternal 

protector of our Mother Church of Constantinople. We are sincerely moved and feel 

deeply grateful for this honor and reception, as well as for the kind words which 

confirm that we are of one soul with each other, and that we share a very close and 

unbreakable bond of faith and love that already unites our sister Churches. 
 

P64: Greeting at the Official Reception in Galati.docx - 64:19 [We are sincerely moved and 

fee..]  (4:4)   (Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica]  

No memos 

 

We are sincerely moved and feel deeply grateful for this honor and reception, as well 

as for the kind words which confirm that we are of one soul with each other, and that 

we share a very close and unbreakable bond of faith and love that already unites our 

sister Churches. 
 

P64: Greeting at the Official Reception in Galati.docx - 64:10 [As known, we are 

participating..]  (5:5)   (Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica]  

No memos 

 

As known, we are participating in and initiating the third international symposium 

“Religion, Science, and Environment,” which this year is dealing with the theme: 

“Danube – A River of Life.” 
 

P64: Greeting at the Official Reception in Galati.docx - 64:3 [As known, we are participating..]  

(5:5)   (Super) 

Códigos: [Territorialidad - Familia: Arquitectura ontológica]  

No memos 

 

As known, we are participating in and initiating the third international symposium 

“Religion, Science, and Environment,” which this year is dealing with the theme: 

“Danube – A River of Life.” This subject is of direct concern to all Danubian peoples, 

but also to the peoples of the Black Sea region. For the Black Sea is a receptor of the 

waters from the Danube and of all the substances transferred from there. 
 

P64: Greeting at the Official Reception in Galati.docx - 64:15 [which this year is dealing wit..]  

(5:5)   (Super) 
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Códigos: [Territorialidad - Familia: Arquitectura ontológica]  

No memos 

 

 which this year is dealing with the theme: “Danube – A River of Life. 
 

P64: Greeting at the Official Reception in Galati.docx - 64:16 [This subject is of direct conc..]  

(5:5)   (Super) 

Códigos: [Territorialidad - Familia: Arquitectura ontológica]  

No memos 

 

 This subject is of direct concern to all Danubian peoples, but also to the peoples of the 

Black Sea region. For the Black Sea is a receptor of the waters from the Danube and of 

all the substances transferred from there.  
 

P64: Greeting at the Official Reception in Galati.docx - 64:5 [We regard it as the obligation..]  

(5:5)   (Super) 

Códigos: [Defensa y aclaración del mensaje cristiano - Familia: Arquitectura ontológica]  

No memos 

 

 We regard it as the obligation of all Christians to show respect toward our fellow 

neighbor, whose life would otherwise be negatively affected by pollutants and by our 

polluting actions. This is why we preach this message of love and solidarity, and of 

respect for nature and humanity.  
 

P64: Greeting at the Official Reception in Galati.docx - 64:17 [This is why we preach this 

mes..]  (5:5)   (Super) 

Códigos: [Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 

 

This is why we preach this message of love and solidarity, and of respect for nature 

and humanity. The aim is for all of us to be sensitized in regard to this problem, and to 

become conscious to its resolution, each in our own field, from our particular position 

and captivity. 
 

P64: Greeting at the Official Reception in Galati.docx - 64:6 [The aim is for all of us to be..]  

(5:5)   (Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica]  

No memos 
 

 The aim is for all of us to be sensitized in regard to this problem, and to become 

conscious to its resolution, each in our own field, from our particular position and 

captivity. 
 

P64: Greeting at the Official Reception in Galati.docx - 64:11 [The aim is for all of us to be..]  

(5:5)   (Super) 

Códigos: [Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 

 

The aim is for all of us to be sensitized in regard to this problem, and to become 

conscious to its resolution, each in our own field, from our particular position and 

captivity. 
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P65: Greeting at the Third Summer Seminar on Halki.docx - 65:3 [We do not pretend that we 

have..]  (4:4)   (Super) 

Códigos: [Autocrítica y humildad] [Canales de diálogo - Familia: Arquitectura ontológica] 

[Hiperaudiencias]  

No memos 

 

We do not pretend that we have sufficiently cultivated the ground upon which 

Churches, religious communities, environmental organizations and scientists 

can communicate with each other and to the four corners of the earth about 

the vital issues of environmental protection 
 

P65: Greeting at the Third Summer Seminar on Halki.docx - 65:25 [We do not pretend that we 

have..]  (4:4)   (Super) 

Códigos: [Pensamiento nuclear - Familia: Arquitectura ontológica]  

No memos 

 

We do not pretend that we have sufficiently cultivated the ground upon which 

Churches, religious communities, environmental organizations and scientists 

can communicate with each other and to the four corners of the earth about 

the vital issues of environmental protection. On the contrary, we steadfastly 

believe that, as we discover more and more the truly unbelievable dimensions 

of the worldwide ecological problem, a long-term programme of complex and 

concerted studies is required. 
 

P65: Greeting at the Third Summer Seminar on Halki.docx - 65:4 [On the contrary, we 

steadfastl..]  (4:4)   (Super) 

Códigos: [Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 

 

On the contrary, we steadfastly believe that, as we discover more and more 

the truly unbelievable dimensions of the worldwide ecological problem, a 

long-term programme of complex and concerted studies is required. 
 

P65: Greeting at the Third Summer Seminar on Halki.docx - 65:5 [In the combined, creative 

synt..]  (4:4)   (Super) 

Códigos: [Denuncia y crítica] [Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 

 

In the combined, creative synthesis of their conclusions, we may be able to face more 

effectively the global threats, caused by the irresponsible, if not criminal, behaviour of 

rational human beings towards the non-rational and immaterial creation. 
 

P65: Greeting at the Third Summer Seminar on Halki.docx - 65:6 [In this creation, God has 

plac..]  (4:4)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

 In this creation, God has placed humanity from the beginning “in a paradise of 

delight,” not only as sovereign, but also as healer and steward. Our destructive 

management of creation, besides having a practical impact on the quality of life, 
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assumes a critical, moral dimension that constitutes a profound disrespect toward the 

Creator.  
 

P65: Greeting at the Third Summer Seminar on Halki.docx - 65:22 [In this creation, God has 

plac..]  (4:4)   (Super) 

Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

In this creation, God has placed humanity from the beginning “in a paradise of 

delight,” not only as sovereign, but also as healer and steward.  
 

P65: Greeting at the Third Summer Seminar on Halki.docx - 65:23 [Our destructive 

management of ..]  (4:4)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica] [Pragmatismo]  

No memos 

 

 Our destructive management of creation, besides having a practical impact on the 

quality of life, assumes a critical, moral dimension that constitutes a profound 

disrespect toward the Creator.  
 

P65: Greeting at the Third Summer Seminar on Halki.docx - 65:8 [Moreover, the subject of 

the e..]  (5:5)   (Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica] [Iglesia - Familia: 

Arquitectura ontológica] [Relacionamiento]  

No memos 

 

Moreover, the subject of the environment in general, which is being addressed here 

today, together with the much discussed issue of communication, is certain to open up 

very important perspectives for the tasks of this present seminar – for which we 

rejoice personally and most warmly in the name of the Mother Church. 
 

P65: Greeting at the Third Summer Seminar on Halki.docx - 65:10 [It is rather our desire to 

exp..]  (6:6)   (Super) 

Códigos: [Defensa y aclaración del mensaje cristiano - Familia: Arquitectura ontológica] 

[Iglesia - Familia: Arquitectura ontológica]  

No memos 

 

It is rather our desire to express a few general prefatory statements regarding the 

authoritative position of the Church on the whole subject of environment, especially in 

relation to the development of increased communication, which is of eminently vital 

significance for us, for the benefit of the whole of humankind and, ultimately, for the 

glory of God. 
 

P65: Greeting at the Third Summer Seminar on Halki.docx - 65:11 [In short, it is sufficient to 

..]  (7:7)   (Super) 

Códigos: [Lenguaje simbólico, metafórico, alegórico - Familia: Arquitectura ontológica]  

No memos 

 

In short, it is sufficient to state that, just as it is important for the various systems of 

the human body (such as the nervous, digestive, and circulatory systems) to 

communicate with each other in order to maintain good health, the free operation of 
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communication has the same value and purpose. 
 

P65: Greeting at the Third Summer Seminar on Halki.docx - 65:13 [Let us express this same 

truth..]  (9:9)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica] [Plegaria y oración - Familia: 

Arquitectura ontológica]  

No memos 
 

Let us express this same truth in its most spiritual form, and in a manner greatly 

pleasing to God. Communion with God in prayer, and solidarity and interaction with 

one’s fellow human beings in every real situation, render truly blessed the distribution 

of all the good things of this present world. 
 

P65: Greeting at the Third Summer Seminar on Halki.docx - 65:14 [In the same way, 

unhindered co..]  (9:9)   (Super) 

Códigos: [Plegaria y oración - Familia: Arquitectura ontológica] [Relacionamiento]  

No memos 

 

In the same way, unhindered communication among all those concerned with 

the management of the ecological realities of the present time is equivalent to 

the indispensability and the sanctity of prayer.  
 

P65: Greeting at the Third Summer Seminar on Halki.docx - 65:26 [In the same way, 

unhindered co..]  (9:9)   (Super) 

Códigos: [Pensamiento nuclear - Familia: Arquitectura ontológica]  

No memos 
 

In the same way, unhindered communication among all those concerned with 

the management of the ecological realities of the present time is equivalent to 

the indispensability and the sanctity of prayer. Ultimately, all things created may 

be connected eucharistically for the praise of the one creator and Father God. 
 

P65: Greeting at the Third Summer Seminar on Halki.docx - 65:15 [Ultimately, all things 

created..]  (9:9)   (Super) 

Códigos: [Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 

 

 Ultimately, all things created may be connected eucharistically for the praise of the 

one creator and Father God. 
 

P65: Greeting at the Third Summer Seminar on Halki.docx - 65:24 [Ultimately, all things 

created..]  (9:9)   (Super) 

Códigos: [Eucharist - Familia: Arquitectura ontológica]  

No memos 

 

Ultimately, all things created may be connected eucharistically for the praise of the one 

creator and Father God. 
 

P65: Greeting at the Third Summer Seminar on Halki.docx - 65:16 [With all our soul, and in 

the ..]  (10:10)   (Super) 

Códigos: [Plegaria y oración - Familia: Arquitectura ontológica]  
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No memos 

 

With all our soul, and in the true spirit of prayer and service for the whole of humanity 

along with the whole of creation, we wish that the blessed efforts and tasks of Summer 

Seminar on Halki ’96 may bear fruit 
 

P65: Greeting at the Third Summer Seminar on Halki.docx - 65:19 [This support also 

encourages t..]  (11:11)   (Super) 

Códigos: [Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica]  

No memos 

 

This support also encourages the Ecumenical Patriarchate to continue in its 

undiminished and persistent initiatives to mobilize the moral and spiritual forces of the 

Orthodox Church in order to realize once more the harmony that existed between 

humanity and nature, to the glory of the Creator. This is because the Ecumenical 

Patriarchate continues to observe the rapid deterioration of environmental conditions 

globally, which frequently results in irreversible changes. However, the Ecumenical 

Patriarchate sees two hopeful phenomena. 
 

P66: Greeting During a Musical Reception on the Occasion of the Sunday of Orthodoxy.docx - 

66:2 [Creativity and Creation March ..]  (2:5)   (Super) 

Códigos: [Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica]  

No memos 

 

Creativity and Creation 

March 24, 2002 

Truth and Beauty 

The Sunday of Orthodoxy appears at first sight to be a religious feast that exclusively 

concerns that segment of Christians, who belong to the Orthodox Church. A more 

detailed examination, however, persuades us that it is essentially a universal feast 

during which truth – as the supreme desire and ambition of the human spirit – is 

honored. Naturally, the variety of human conceptions of truth is such, that we cannot 

say that we approaching a unified and universal understanding of truth. Nevertheless, 

we are able to proclaim with conviction that the appreciation that all of us, and almost 

all people, have about truth is common, given and established. In this respect, Christ’s 

words, that “you shall know the truth and the truth shall set you free,” are universally 

accepted, irrespective of the particular religious faith, knowledge and philosophical 

stance of each person. 
 

P66: Greeting During a Musical Reception on the Occasion of the Sunday of Orthodoxy.docx - 

66:3 [The Sunday of Orthodoxy appear..]  (5:5)   (Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica]  

No memos 

 

The Sunday of Orthodoxy appears at first sight to be a religious feast that exclusively 

concerns that segment of Christians, who belong to the Orthodox Church. A more 

detailed examination, however, persuades us that it is essentially a universal feast 

during which truth – as the supreme desire and ambition of the human spirit – is 

honored. Naturally, the variety of human conceptions of truth is such, that we cannot 

say that we approaching a unified and universal understanding of truth.  
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P66: Greeting During a Musical Reception on the Occasion of the Sunday of Orthodoxy.docx - 

66:5 [Nevertheless, we are able to p..]  (5:5)   (Super) 

Códigos: [Particularidad dogma referencial - Familia: Arquitectura ontológica]  

No memos 
 

Nevertheless, we are able to proclaim with conviction that the appreciation that all of 

us, and almost all people, have about truth is common, given and established.  
 

P66: Greeting During a Musical Reception on the Occasion of the Sunday of Orthodoxy.docx - 

66:6 [In this respect, Christ’s word..]  (5:5)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica] [Particularidad dogma 

referencial - Familia: Arquitectura ontológica] [Persona humana - Familia: Arquitectura ontológica]  

No memos 

 

In this respect, Christ’s words, that “you shall know the truth and the truth shall set 

you free,” are universally accepted, irrespective of the particular religious faith, 

knowledge and philosophical stance of each person. 
 

P66: Greeting During a Musical Reception on the Occasion of the Sunday of Orthodoxy.docx - 

66:9 [Behold, therefore, we are cele..]  (7:7)   (Super) 

Códigos: [Defensa y aclaración del mensaje cristiano - Familia: Arquitectura ontológica] 

[Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica]  

No memos 
 

Behold, therefore, we are celebrating today a feast of Orthodox Christians, the feast of 

Orthodoxy. It is a feast of true opinion, or rather of true knowledge. It is not simply a 

feast concerning the secular triumph of one segment of people, who believe in certain 

truths. Rather, it is a universal feast, which emphasizes that any prevalence of a true 

opinion, or of a true knowledge, is universally profitable and worthy of more general 

celebration 
 

P66: Greeting During a Musical Reception on the Occasion of the Sunday of Orthodoxy.docx - 

66:10 [More particularly, from a narr..]  (8:8)   (Super) 

Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica]  

No memos 

 

More particularly, from a narrow Christian perspective, the predominance of the 

opinion that the depiction of tangible reality is permissible today becomes a universal 

possession. For, the transmission of knowledge and the progress of science are not 

possible today without a form or picture or realistic representation, which the natural 

world assumes and through which we conceive the same natural world. 
 

P66: Greeting During a Musical Reception on the Occasion of the Sunday of Orthodoxy.docx - 

66:11 [Of course, we respect and even..]  (8:8)   (Super) 

Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica]  

No memos 

 

Of course, we respect and even agree with the religious prohibitions against depicting 

the invisible Divinity. For, we do not permit imagination to substitute tangible 

perception. However, we are celebrating to day the possibility of depicting this tangibly 
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perceived reality. In any case, through such depiction, we are able to communicate 

with one another and to convey knowledge and sentiments to each other. 
 

P66: Greeting During a Musical Reception on the Occasion of the Sunday of Orthodoxy.docx - 

66:12 [It is precisely this purpose t..]  (9:9)   (Super) 

Códigos: [Lenguaje simbólico, metafórico, alegórico - Familia: Arquitectura ontológica]  

No memos 

 

It is precisely this purpose that is fulfilled by today’s musical reception. Through the 

universally accepted means of the musical harmony of notes and rhythms, the select 

composers and performers of the musical creations are conveying to us the truth that 

all of us share a potential for the common enjoyment of cosmic harmony. We can all 

enjoy and be grateful for this music. All people are able to delight in common. 

Therefore, the conception that the joy of wealth of one must correspond to the sorrow 

or deprivation of another is a delusion that is far removed from truth. 
 

P66: Greeting During a Musical Reception on the Occasion of the Sunday of Orthodoxy.docx - 

66:13 [Music and Beauty Naturally, th..]  (10:11)   (Super) 

Códigos: [Lenguaje simbólico, metafórico, alegórico - Familia: Arquitectura ontológica]  

No memos 
 

Music and Beauty 

Naturally, the narrow-mindedness and greediness of so many people will not 

comprehend how participation in joy only increases this joy, while the sharing of 

sorrow only diminishes the sorrow. Yet, the present musical enjoyment confirms that 

the joy of one person among us can never constitute a hindrance in the joy of another. 

Indeed, our joint participation in this enjoyment extends the pleasure that 

weexperience, inasmuch as it strikes chords deep within the heart. These chords 

produce sounds of interpersonal harmony and love, and which also reveal the deeper 

and archetypal truth that all people are created to coexist, to share in joy and 

gladness, to live in peace and harmonious co0rdination. 
 

P66: Greeting During a Musical Reception on the Occasion of the Sunday of Orthodoxy.docx - 

66:17 [Yet, the present musical enjoy..]  (11:11)   (Super) 

Códigos: [Percepción y narrativa cristiana - Familia: Arquitectura ontológica]  

No memos 

 

 Yet, the present musical enjoyment confirms that the joy of one person among us can 

never constitute a hindrance in the joy of another. Indeed, our joint participation in 

this enjoyment extends the pleasure that weexperience, inasmuch as it strikes chords 

deep within the heart. 
 

P66: Greeting During a Musical Reception on the Occasion of the Sunday of Orthodoxy.docx - 

66:18 [These chords produce sounds of..]  (11:11)   (Super) 

Códigos: [Percepción y narrativa cristiana - Familia: Arquitectura ontológica]  

No memos 

 

These chords produce sounds of interpersonal harmony and love, and which also 

reveal the deeper and archetypal truth that all people are created to coexist, to share 

in joy and gladness, to live in peace and harmonious co0rdination. 
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P66: Greeting During a Musical Reception on the Occasion of the Sunday of Orthodoxy.docx - 

66:14 [Consequently, the Feast of Ort..]  (12:12)   (Super) 

Códigos: [Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica] [Percepción y 

narrativa cristiana - Familia: Arquitectura ontológica]  

No memos 

 

Consequently, the Feast of Orthodoxy reveals to us its universal significance as 

a celebration of truth. Furthermore, this feast celebrates the affirmation of 

creation as being very good, inviting us to an understanding of the world that 

shares in the overall divine harmony and is detached from any dissonance and lack 

of harmony that result from an extreme and partial emphasis of only certain isolated 

elements. The natural and environmental balance is necessary for the survival of the 

world’s ecosystems; but it also leads to a moral balance between individualistic and 

communal ambitions, which are necessary for the smooth development of social 

systems.  
 

P66: Greeting During a Musical Reception on the Occasion of the Sunday of Orthodoxy.docx - 

66:15 [The truth that sets us free in..]  (13:13)   (Super) 

Códigos: [Lenguaje simbólico, metafórico, alegórico - Familia: Arquitectura ontológica] 

[Percepción y narrativa cristiana - Familia: Arquitectura ontológica]  

No memos 
 

The truth that sets us free indicates, through this music, that the harmony of our 

spiritual chords and rhythms is a necessary condition for the audience and delight of 

social, spiritual and universal harmony. It is for this harmony that we were created and 

intended. The Great Regulator of this universal harmony, according to whose rhythm 

the myriad of enormous galaxies as well as the boundless multitude of minuscule cells 

move, invites us to join in the harmony of the excellent unity of peace, love and truth 

which it suggests. Let us obey in order to hear ineffable otherworldly words on earth, 

words heard only by the chosen that ascend to the heavens.  
 

P67: Greeting During the Reception with the Lord Mayor of Bratislava.docx - 67:4 [I recall the 

beautiful moments..]  (4:4)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

 I recall the beautiful moments I spent last year during my official visit to Slovakia and 

this delightful city, and I express my satisfaction because God has given me the 

privilege of being here again, even for a short while.  
 

P67: Greeting During the Reception with the Lord Mayor of Bratislava.docx - 67:5 [I bring to 

you the blessing an..]  (5:5)   (Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica] [Orthodoxy has its response: “r.. - Familia: 

Arquitectura ontológica]  

No memos 
 

I bring to you the blessing and the love of the Mother Church of Constantinople. I 

address to you my wholehearted greetings in the Lord, and would like to express my 

affection to you and my gratitude for your love and for all the manifestations of it 

deriving from your honor toward the Mother Church and to my humble person. I wish 

all of you every support and assistance from the Lord for all your various efforts and 
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good works. 
 

P67: Greeting During the Reception with the Lord Mayor of Bratislava.docx - 67:14 [My 

personal participation aims..]  (7:7)   (Super) 

Códigos: [Pensamiento nuclear - Familia: Arquitectura ontológica]  

No memos 

 

My personal participation aims at emphasizing the moral character of this 

entire effort. For, in truth, this is a humanitarian effort; and its success 

depends on the contribution of all our fellow human beings. The only motive 

which may concern all – and, indeed, I believe that it does – is the moral 

obligation, the duty towards our fellow human beings and to our children and, 

more generally, to future generations 
 

P67: Greeting During the Reception with the Lord Mayor of Bratislava.docx - 67:11 [In this 

case, the eternal prin..]  (8:8)   (Super) 

Códigos: [Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 

 

In this case, the eternal principle is this: “Do unto others as you would have others do 

unto you;” a principle which our Lord expressed in a positive way: “And just as you 

want others to do unto you, you also should do unto them likewise" (Lk 6.31) 
 

P67: Greeting During the Reception with the Lord Mayor of Bratislava.docx - 67:9 [In this 

case, the eternal prin..]  (8:8)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

In this case, the eternal principle is this: “Do unto others as you would have others do 

unto you;” a principle which our Lord expressed in a positive way: “And just as you 

want others to do unto you, you also should do unto them likewise" (Lk 6.31).  
 

P68: Greeting During the Visit to the Academy of Sciences in Austria.docx - 68:5 [Expressing 

my deep gratitude f..]  (4:4)   (Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica] [Territorialidad - Familia: 

Arquitectura ontológica]  

No memos 

 

Expressing my deep gratitude for the invitation to address you from this distinguished 

podium, allow me first of all to express my warmest greetings to all of you and 

especially to His Excellency the Minister of the Environment of the friendly country of 

Austria, in whose competency lies the subject of this 3rdInternational Symposium 

“Religion-Science-Environment”, and this year’s sub-theme “Danube, River of Life” 
 

P68: Greeting During the Visit to the Academy of Sciences in Austria.docx - 68:4 [As we all 

know, The teaching o..]  (4:4)   (Super) 

Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

 As we all know, The teaching of the wise is a fountain of life… and to know this law is 

a privilege of a good Mind (Proverbs 13,14-15). 
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P68: Greeting During the Visit to the Academy of Sciences in Austria.docx - 68:6 [Therefore, 

this temple too, in..]  (5:5)   (Super) 

Códigos: [Lenguaje simbólico, metafórico, alegórico - Familia: Arquitectura ontológica]  

No memos 
 

Therefore, this temple too, in which the best minds of your dear and hospitable 

country are sheltered, constitutes a source of life, the starting point for Laws inspired 

by the wisdom concentrated here. 
 

P68: Greeting During the Visit to the Academy of Sciences in Austria.docx - 68:8 [This is why 

this Symposium, al..]  (5:5)   (Super) 

Códigos: [Campo político] [Territorialidad - Familia: Arquitectura ontológica]  

No memos 

 

This is why this Symposium, although possessing no state authority whatsoever, is 

seeking to convince the citizens to cooperate in the effort to keep the Danube clean 

and to maintain a balanced and undisrupted environment by using the power of 

knowledge and faith, rather than that of authority. Nevertheless, we still consider the 

cooperation of the authorities both necessary and useful, but inadequate in the face of 

an unenlightened public whose reactions may therefore be negative. 
 

P68: Greeting During the Visit to the Academy of Sciences in Austria.docx - 68:9 [We believe 

that the convergenc..]  (6:6)   (Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica] [Pensamiento nuclear - 

Familia: Arquitectura ontológica] [Relacionamiento] [Remedios y soluciones - Familia: Arquitectura 

ontológica]  

No memos 

 

We believe that the convergence of efforts by science and the State on the 

one hand, and of the ordinary citizens on the other, is the most effective way 

to proceed, and invoking the cooperation of all of you, we anticipate that the 

aims of the Symposium currently taking place will be achieved. But at the 

same time, we are doing everything in our power to raise the consciousness 

of each and every citizen to the problem of the endangered environment. 
 

P68: Greeting During the Visit to the Academy of Sciences in Austria.docx - 68:11 [know the 

structure of the worl..]  (8:8)   (Super) 

Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica] [Canales de diálogo - 

Familia: Arquitectura ontológica]  

Memo: [Libro de la Sabiduria]  

 

know the structure of the world and the activity of the elements, … the alternations of 

the solstices and the change of the seasons, …the natures of animals and the temper 

of the wild beasts, the powers of the spirit and reasoning of human beings, the 

varieties of plants and the virtues of roots (Wisdom 7.17-20),  
 

P68: Greeting During the Visit to the Academy of Sciences in Austria.docx - 68:12 [will use 

your knowledge to con..]  (9:9)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 
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will use your knowledge to contribute to our effort. And, for this noble intention on 

your part, I congratulate you, commend you and thank you, invoking upon you all the 

grace and the infinite mercy of God. Amen.  
 

P69: Greeting of Ecumenical Patriarch Bartholomew to the World Conservation Union 

Workshop held in Ouranoupolis.docx - 69:2 [To the organizers and particip..]  (2:2)   

(Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

To the organizers and participants of the Delos2 Workshop, our beloved in the Lord: 

Grace be to you and peace from God.  
 

P69: Greeting of Ecumenical Patriarch Bartholomew to the World Conservation Union 

Workshop held in Ouranoupolis.docx - 69:6 [Through ecological symposia it..]  (4:4)   

(Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica] [Hiperaudiencias] 

[Territorialidad - Familia: Arquitectura ontológica]  

No memos 
 

 Through ecological symposia it has organized in the Aegean, the Black Sea, the 

Danube River, the Adriatic and the Baltic Seas, the Amazon River and the Arctic, the 

Ecumenical Patriarchate has brought together religious leaders from many faiths, 

scientists, conservationists, and the press in order to promote its message of 

responsibility towards the natural environment and life on earth in respect to its 

Creator. 
 

P69: Greeting of Ecumenical Patriarch Bartholomew to the World Conservation Union 

Workshop held in Ouranoupolis.docx - 69:10 [the Ecumenical Patriarchate ha..]  (4:4)   

(Super) 

Códigos: [Pensamiento nuclear - Familia: Arquitectura ontológica]  

No memos 
 

the Ecumenical Patriarchate has brought together religious leaders from many faiths, 

scientists, conservationists, and the press in order to promote its message of 

responsibility towards the natural environment and life on earth in respect to its 

Creator. 
 

P69: Greeting of Ecumenical Patriarch Bartholomew to the World Conservation Union 

Workshop held in Ouranoupolis.docx - 69:7 [We also noted with interest th..]  (5:5)   

(Super) 

Códigos: [Acción ambiental] [Ascetismo - Familia: Arquitectura ontológica] [Particularidad 

dogma referencial - Familia: Arquitectura ontológica]  

Memo: [Monasterios y sitios sagrados] [Monasticismo]  

 

We also noted with interest the focus of your Workshop on the careful management of 

monastic lands, as we believe that asceticism, which is at the core of monastic 

tra¬ditions, can teach us very useful lessons for the wise management of the Earth 

and of its resources. 
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P70: Greeting on arrival at Novorossisk for the Second International Symposium.docx - 70:4 

[However, this international ec..]  (4:4)   (Super) 

Códigos: [Arg. ciencia-natural] [Territorialidad - Familia: Arquitectura ontológica]  

No memos 

 

However, this international ecological symposium, which has as its main topic the 

recognized danger of the destruction of the Black Sea assumes special importance 

since it analyses through well-founded reports the destructive factors of the specific 

problem and proposes specific solutions for its timely confrontation. At this 

symposium, the theoretical declarations of international organizations dealing with the 

seriousness of the modern ecological crisis come into contact with the specific 

dimensions of the problems of the Black Sea, the correct confrontation of which calls 

for the immediate move from theoretical accounts to practical proposals for its 

prevention or cure.  
 

P70: Greeting on arrival at Novorossisk for the Second International Symposium.docx - 70:22 

[At this symposium, the theoret..]  (4:4)   (Super) 

Códigos: [Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 

 

At this symposium, the theoretical declarations of international organizations dealing 

with the seriousness of the modern ecological crisis come into contact with the specific 

dimensions of the problems of the Black Sea, the correct confrontation of which calls 

for the immediate move from theoretical accounts to practical proposals for its 

prevention or cure.  
 

P70: Greeting on arrival at Novorossisk for the Second International Symposium.docx - 70:5 

[The visit to this splendid cit..]  (5:5)   (Super) 

Códigos: [Territorialidad - Familia: Arquitectura ontológica]  

No memos 

 

The visit to this splendid city of Yalta offers a representative picture of the exceptional 

importance of the Black Sea for the life of the peoples of the area around it, while at 

the same time making more tangible the threat of the results of this proven ecological 

crisis for subsequent generations. 
 

P70: Greeting on arrival at Novorossisk for the Second International Symposium.docx - 70:7 

[Nevertheless, in the final ana..]  (6:6)   (Super) 

Códigos: [Causalidad] [Territorialidad - Familia: Arquitectura ontológica]  

No memos 

 

Nevertheless, in the final analysis, all the disturbing descriptions of the causes 

which relegate the Black Sea to a storehouse of radioactive and other waste 

materials of the countries of Central and Eastern Europe, as well as all the 

proposals for the confrontation of the problem, hold man himself as their 

common denominator. 
 

P70: Greeting on arrival at Novorossisk for the Second International Symposium.docx - 70:23 

[Nevertheless, in the final ana..]  (6:6)   (Super) 

Códigos: [Pensamiento nuclear - Familia: Arquitectura ontológica]  

No memos 
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Nevertheless, in the final analysis, all the disturbing descriptions of the causes 

which relegate the Black Sea to a storehouse of radioactive and other waste 

materials of the countries of Central and Eastern Europe, as well as all the 

proposals for the confrontation of the problem, hold man himself as their 

common denominator. This is the tragic reality of the problem. 
 

P70: Greeting on arrival at Novorossisk for the Second International Symposium.docx - 70:16 

[The arrogant apostasy of human..]  (6:6)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

The arrogant apostasy of humanity from the deeper reason of its relationship with our 

divine Creator’s creation incites the presumptuous and improper exploitation of the 

ecological environment. However, the painful consequences of this apostasy for human 

life itself and for life on our planet, as is now indicated by the anxious declarations of 

all the responsible international organizations, render essential the restoration of 

humankind’s inner spiritual equilibrium, so that we may become more fully aware of 

the threat. 
 

P70: Greeting on arrival at Novorossisk for the Second International Symposium.docx - 70:18 

[Passive Observers or Active Pa..]  (7:7)   (Super) 

Códigos: [Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 

 

Passive Observers or Active Participants? 
 

P70: Greeting on arrival at Novorossisk for the Second International Symposium.docx - 70:12 

[The visible danger of the dest..]  (8:9)   (Super) 

Códigos: [Territorialidad - Familia: Arquitectura ontológica]  

No memos 

 

The visible danger of the destruction of the Black Sea, as this has been described with 

tragic clarity in the addresses of the specialist speakers and in the interventions of the 

distinguished members of the symposium, constitutes what is perhaps the most 

characteristic confirmation that humankind, with its arrogant preferences for the 

violent submission of its natural environment, has eventually become a timid and 

ineffective observer of the tragic results of his choices. The purpose of our symposium 

is to evaluate the conclusions of science and the principles of religion for the 

restoration of the genuine relationship of humanity with the natural environment, in 

order to assume personal responsibility for the specific problem of the Black Sea and 

more generally the problems of our planet. 

The warm reception accorded to our symposium by the civil and intellectual leadership 

of the beautiful city of Yalta constitutes not only a significant encouragement for our 

initiative, but also an expression of active participation in the struggle to save the 

Black Sea. If all the cities of this region support the final proposals of the symposium 

with consistency and continuity, then the hopes of us all will not be disappointed, and 

the Black Sea will become a credible commendation for confronting similar ecological 
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crises.  
 

P70: Greeting on arrival at Novorossisk for the Second International Symposium.docx - 70:10 

[The purpose of our symposium i..]  (8:8)   (Super) 

Códigos: [Campo académico] [Canales de diálogo - Familia: Arquitectura ontológica]  

No memos 

 

The purpose of our symposium is to evaluate the conclusions of science and the 

principles of religion for the restoration of the genuine relationship of humanity with 

the natural environment, in order to assume personal responsibility for the specific 

problem of the Black Sea and more generally the problems of our planet. 
 

P71: Greetings of Ecumenical Patriarch Bartholomew at the Breakfast in His Honor by Vice 

President Al Gore and Mr1.docx - 71:7 [Mr. Vice President, we offer t..]  (2:2)   (Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica]  

No memos 

 

Mr. Vice President, we offer to you and Mrs. Gore our heartfelt gratitude for this 

gracious welcome and yourwarm hospitality and friendship. It is indeed a great joy to 

invoke the blessing of the Mother Church and Ecumenical Patriarchate upon you and all 

those gathered here with us today. 
 

P71: Greetings of Ecumenical Patriarch Bartholomew at the Breakfast in His Honor by Vice 

President Al Gore and Mr1.docx - 71:3 [Mr. Vice President, we offer t..]  (2:6)   (Super) 

Códigos: [Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica]  

No memos 

 

Mr. Vice President, we offer to you and Mrs. Gore our heartfelt gratitude for this 

gracious welcome and yourwarm hospitality and friendship. It is indeed a great joy to 

invoke the blessing of the Mother Church and Ecumenical Patriarchate upon you and all 

those gathered here with us today. We thank our merciful God for the privilege and 

opportunity of breaking bread with you, and by this simple, human activity, furthering 

the dialogue of love and reconciliation. 

It is especially fulfilling for us to have the opportunity to exchange thoughts and ideas 

with you, Mr. Vice President, for we have together dedicated ourselves to a cause of 

singular importance to the human family, the protection of the environment. We 

deeply appreciate your unwavering commitment to ecological responsibility. Your 

support and patronage of our own efforts, especially the recent symposium on the 

Black Sea, have been of invaluable assistance. The Orthodox Faith has much to 

contribute to the emerging dialogue between modern, technologically driven man, and 

the environment in which he lives. We look forward to the Environmental Symposium 

in Santa Barbara, California, as another opportunity to contribute to this ever-

expanding dialogue.  

Additionally, we also would like to take this opportunity to applaud both your and Mrs. 

Gore’s efforts to increase the spirit of volunteerism throughout this great land and the 
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inspiration you have offered to America’s young people. In an age when values of 

human dignity and decency are too often challenged, you have both stood fast with 

perseverance and commitment to the future of America’s youth.  

Mr. Vice President and Mrs. Gore, on behalf of the Mother Church and the Ecumenical 

Patriarchate, we extend to you an invitation to visit our home at the Phanar. We look 

forward to the day when we may return this most gracious hospitality in kind. 

Until then, we pray that your labors may be adorned with righteousness, your family 

blessed with health and prosperity, and the grace and infinite mercy of God may 

abound in this great nation. 
 

P71: Greetings of Ecumenical Patriarch Bartholomew at the Breakfast in His Honor by Vice 

President Al Gore and Mr1.docx - 71:8 [We thank our merciful God for ..]  (2:2)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

We thank our merciful God for the privilege and opportunity of breaking bread with 

you, and by this simple, human activity, furthering the dialogue of love and 

reconciliation. 
 

P71: Greetings of Ecumenical Patriarch Bartholomew at the Breakfast in His Honor by Vice 

President Al Gore and Mr1.docx - 71:13 [It is especially fulfilling fo..]  (3:3)   (Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica]  

No memos 
 

It is especially fulfilling for us to have the opportunity to exchange thoughts and ideas 

with you, Mr. Vice President, for we have together dedicated ourselves to a cause of 

singular importance to the human family, the protection of the environment 
 

P71: Greetings of Ecumenical Patriarch Bartholomew at the Breakfast in His Honor by Vice 

President Al Gore and Mr1.docx - 71:4 [It is especially fulfilling fo..]  (3:3)   (Super) 

Códigos: [Territorialidad - Familia: Arquitectura ontológica]  

No memos 

 

It is especially fulfilling for us to have the opportunity to exchange thoughts and ideas 

with you, Mr. Vice President, for we have together dedicated ourselves to a cause of 

singular importance to the human family, the protection of the environment. We 

deeply appreciate your unwavering commitment to ecological responsibility. Your 

support and patronage of our own efforts, especially the recent symposium on the 

Black Sea, have been of invaluable assistance. The Orthodox Faith has much to 

contribute to the emerging dialogue between modern, technologically driven man, and 

the environment in which he lives. We look forward to the Environmental Symposium 

in Santa Barbara, California, as another opportunity to contribute to this ever-

expanding dialogue.  
 

P71: Greetings of Ecumenical Patriarch Bartholomew at the Breakfast in His Honor by Vice 

President Al Gore and Mr1.docx - 71:14 [The Orthodox Faith has much to..]  (3:3)   (Super) 

Códigos: [Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica]  

No memos 
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The Orthodox Faith has much to contribute to the emerging dialogue between modern, 

technologically driven man, and the environment in which he lives. We look forward to 

the Environmental Symposium in Santa Barbara, California, as another opportunity to 

contribute to this ever-expanding dialogue.  
 

P71: Greetings of Ecumenical Patriarch Bartholomew at the Breakfast in His Honor by Vice 
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Mr. Vice President and Mrs. Gore, on behalf of the Mother Church and the Ecumenical 

Patriarchate, we extend to you an invitation to visit our home at the Phanar.  
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Until then, we pray that your labors may be adorned with righteousness, your family 

blessed with health and prosperity, and the grace and infinite mercy of God may 

abound in this great nation. 
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By the grace of God, to whom we express our heartfelt gratitude, we are convening 

this interfaith gathering in this venerable center of Orthodoxy. We are pleased that it is 

being held within the hospitable environment of this monastery, where our“alma 

mater,” the Theological School of Halki once flourished and this year celebrates the 

150th anniversary since its establishment. … 
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Human beings were created by God to enjoy sovereignty over nature, but not 

to exercise tyranny over it. Many sectors of society have now recognized that 

the ecological problem is associated with the moral crisis of the humanity and 

that the proper use of nature depends on the perception, position, and 

practice of human beings in relation to the cosmos. 
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Human beings were created by God to enjoy sovereignty over nature, but not 

to exercise tyranny over it. Many sectors of society have now recognized that 

the ecological problem is associated with the moral crisis of the humanity and 

that the proper use of nature depends on the perception, position, and 

practice of human beings in relation to the cosmos. According to the ancient 

saying, “humanity is the measure of all things.” 
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We, the Church, must assist willingly, firmly, and extensively, with this pressing and 

vital concern. We can help by enlightening the conscience of men and women in order 

to cultivate respect for their fellow human beings and for all created matter. Our goal 

is to instill in people a sense of feeling as well as a sense of the fear of God so that 

they may avoid wrongdoing, vulgarity, impropriety, inhumanity, and especially selfish 

individualism. Usually those who torch forests, those who illegally cut down trees, and 

those who pollute our shores, are egocentric individuals with hardened hearts, who do 

so out of greed and for purely utilitarian purposes. A good Christian cannot, rather a 

good Christian is by conscience not permitted, to destroy nature and the environment. 

A good Christian cannot be a source of immoral or destructive acts.  
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According to Socrates, “virtue is taught.” In conformity with our position, therefore, 

and following much meditation and thought, we have chosen as the theme of this 

gathering the relationship between religious education and the natural environment. 
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 It is only fitting that love for the environment begins in the church 

compound, which must be replete with greenery and flowers in bloom 

throughout all seasons of the year, “for the creator of beauty has made them all” 

(Wisdom of Sol. 13.3). 
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Such beauty of nature is the will of God. Consequently, we are obligated to 
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preserve rather than to destroy the environment. Hence, any destruction of nature 

clearly constitutes sin. We entreat your attention particularly to these final thoughts. 

As we read the agonizing warnings of conservationists, geologists, biologists and other 

specialists, who remind us of the great folly of the violation of nature with its 

foreseeable tragic consequences, you, my beloved speakers and participants, are 

today contributing to a momentous and monumental task of timely significance for our 

planet. 

“For God did not create the earth as chaos; rather, He formed it to be inhabited”(Is 

45.18). Humanity is obligated therefore not to ravage the earth, creating chaotic 

conditions with fires and scarcity of water, but rather to develop and enhance it. “You 

who have nothing to do, plant a tree in the corner of your garden so that others may 

come and sit there to rest and recollect.” These are the words of Adamo, in a timely 

song with beautiful orchestral rhythm and harmony. It would be worthwhile for our 

youthful listeners to find it. Inspired and incited by it, sing it along with your friends as 

an indication of your ecological concern. In life, only those divinely and enthusiastically 

inspired, only those who truly love their environment, are able to create the things of 

God. “Seedtime and harvest, cold and heat, summer and winter, day and night, shall 

not cease” (Gen 8.22). You, our beloved children in the Lord, are contributing to the 

concern for a proper order and legitimate status of the cosmos. Cosmos means 

decoration; it is defined as a love for beauty and decency. May you, therefore, be 

blessed by God. 
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“For God did not create the earth as chaos; rather, He formed it to be inhabited”(Is 

45.18). Humanity is obligated therefore not to ravage the earth, creating chaotic 

conditions with fires and scarcity of water, but rather to develop and enhance it. “You 

who have nothing to do, plant a tree in the corner of your garden so that others may 

come and sit there to rest and recollect.” These are the words of Adamo, in a timely 

song with beautiful orchestral rhythm and harmony. It would be worthwhile for our 

youthful listeners to find it. Inspired and incited by it, sing it along with your friends as 

an indication of your ecological concern. In life, only those divinely and enthusiastically 

inspired, only those who truly love their environment, are able to create the things of 

God. “Seedtime and harvest, cold and heat, summer and winter, day and night, shall 

not cease” (Gen 8.22). You, our beloved children in the Lord, are contributing to the 

concern for a proper order and legitimate status of the cosmos. Cosmos means 

decoration; it is defined as a love for beauty and decency. May you, therefore, be 

blessed by God. 
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The Least Person can make the Greatest Difference 
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Permit us to confide in you our thoughts. We do not place much trust in the strong 

and the mighty, or in people of authority. We believe, rather, in those willing 

and patient individuals, in those who do not lose sight of their objective, 

namely the objective for good.  
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Do not forget the acknowledgment of the ancient Greeks that “drops of water can 

make even rocks hollow.” 
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Many simple people, in various small corners of the earth, with nominal but continuous 

daily concerns, are able to change the world, even if only slightly, for the better. 

Today, on the day after Pentecost, we celebrate the Feast of the Holy Spirit. We 

celebrate the triumph of the few, the weak – at least by human standards – holy 

disciples and Apostles of our Lord, who, empowered by the fire of Pentecost, changed 

the world some 2000 years ago, for all time, so that today we are preparing to enter 

the third millennium after Christ. 
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 Today, on the day after Pentecost, we celebrate the Feast of the Holy Spirit. We 

celebrate the triumph of the few, the weak – at least by human standards – holy 

disciples and Apostles of our Lord, who, empowered by the fire of Pentecost, changed 

the world some 2000 years ago, for all time, so that today we are preparing to enter 

the third millennium after Christ. My brothers and sisters, may we continue primarily 

to cultivate the field of the soul, but also the garden of our home, so that future 

generations may reap the fruit of our labor. 
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 My brothers and sisters, may we continue primarily to cultivate the field of the soul, 

but also the garden of our home, so that future generations may reap the fruit of our 

labor. 
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Greetings of Ecumenical Patriarch Bartholomew at the Jubilee Celebration of the 
Ethiopian Orthodox Church 

Your Beatitude, Brother and Patriarch of Ethiopia Paul, 

Your Excellencies, 

Blessed and beloved children in the Lord, 

Dear, dignified, brave and glorious people of Ethiopia, 

It is with great joy that we encounter and greet you all today. We owe and express 

profound gratitude to our beloved Brother in Christ, Patriarch Paul of the ancient 

Christian Church of Ethiopia. His gracious invitation has permitted us once again to 

visit your historic country, to participate in this significant international symposium, as 

well as to celebrate with you the Ethiopian Jubilee. 

In the Acts of the Apostles, we read the wonderful account describing the way in which 

the first Ethiopian received the Gospel. How glorious and spontaneous, how sincere 

and noble his confession was indeed: “Believing that Jesus Christ was the Son of God.” 

(Acts 8.37) 

Numerous people have since that time imitated this man. Numerous generations of 

Ethiopians have confessed and continue even today to confess proudly their faith in 

their Lord and savior Jesus Christ. Numerous martyrs. Numerous saints. Numerous 

pious believers, both men and women, both educated and unlettered, all manner of 

Ethiopian people have preserved and still preserve alight the bright torch of faith! 

We praise our Holy God for the dedication of the people of Ethiopia. We congratulate 

your tireless and zealous Patriarch. We congratulate your pious pastors, Hierarchs, 

priests, and all those who minister in every way in the vineyard of the Church. We 

congratulate your parents and teachers, who spiritually nurture and support your 
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children and youth. 

Moreover, we greet all of the citizens of Ethiopia, who may follow other religious 

traditions – indeed, we greet and bless everyone, without discretion, with all our love 

and sincerity. For, according to our faith, all people are children of God the Creator, 

members as brothers and sisters of the one family of the undivided human race 

according to God. We also believe in the inviolable sacredness of the human person, 

convinced that everyone without exception has a proper place in life for the enjoyment 

of fundamental human rights.  

Every nation of the world is blessed. Yet, thrice-blessed are those nations whose 

identity and memory dates back many centuries and even millennia. One of these 

nations is the courageous, enduring, suffering, albeit proud country of Ethiopia, just as 

our own blessed nation of the Greeks. Indeed, relations between the two have always 

been and remain friendly and creative. 

The same applies to relations between our two Churches. These relations are steadily 

being strengthened, aiming at the restoration of full communion. Such is the express 

desire of the Ethiopian and the entire Orthodox Church. To this purpose, our beloved 

brother and concelebrant, Patriarch Theodoros of Alexandria and All Africa is working 

with the active support here of His Eminence Metropolitan Petros of Axum.  

As for us, as Ecumenical Patriarch, we bear the historic privilege as well as the pastoral 

responsibility of serving as First Bishop of the Holy Orthodox Church throughout the 

world. And we unwaveringly believe in the need for swift restoration of full communion 

between our two Churches. This is the fervent desire of the entire Church. This is the 

obligation of its leaders. This is our goal. This is our hope and conviction. 

We wholeheartedly greet the political and other authorities of Ethiopia: His Excellency 

President Girma Woldegiorgis and His Excellency Prime Minister Meles Zenawi. We 

congratulate them as well as their coworkers in the arduous, albeit beautiful struggle 

for the progress of your country, for the deepening of democracy, the broadening of 

social justice, the establishment of order and security, the eradication of poverty, 

disease and all other problems in Ethiopia, so that all its people may share in the fruits 

of the earth and of their work, in the development of the economy, in the elevation of 

education, science and technology, as well as in the protection of the natural 

environment which is so violently threatened all over the world today, and – finally – in 

the restoration of peace and the promotion of friendship and cooperation among 

neighboring nations, for the sake of the peaceful coexistence of the global community. 

All nations of the earth are entitled to the vision of a better world, a world without 

violence, without fear or terror, without fratricidal wars; a world where mutual respect 

of all people and races will reign, where brotherhood and active solidarity prevail, and 

where women are respected, children are protected, young people have hope, while 

the elderly, the sick and the homeless are cared for. 
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This vision is not utopian. It is planted in the deepest recesses of everyone’s soul. It is 

possible and accessible, so long as the struggle to achieve and materialize it is 

common and universal. After all, this is the will of the God of love. 

May His Grace and boundless Mercy protect all Ethiopia and all of you. Amen. 
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It is with great joy that we encounter and greet you all today. We owe and express 

profound gratitude to our beloved Brother in Christ, Patriarch Paul of the ancient 

Christian Church of Ethiopia. His gracious invitation has permitted us once again to 

visit your historic country, to participate in this significant international symposium, as 

well as to celebrate with you the Ethiopian Jubilee. 
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 We owe and express profound gratitude to our beloved Brother in Christ, Patriarch 

Paul of the ancient Christian Church of Ethiopia. His gracious invitation has permitted 

us once again to visit your historic country, to participate in this significant 

international symposium, as well as to celebrate with you the Ethiopian Jubilee. 
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In the Acts of the Apostles, we read the wonderful account describing the way in which 

the first Ethiopian received the Gospel. How glorious and spontaneous, how sincere 

and noble his confession was indeed: “Believing that Jesus Christ was the Son of God.” 

(Acts 8.37) 
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Numerous people have since that time imitated this man. Numerous generations of 

Ethiopians have confessed and continue even today to confess proudly their faith in 

their Lord and savior Jesus Christ. Numerous martyrs. Numerous saints. Numerous 

pious believers, both men and women, both educated and unlettered, all manner of 

Ethiopian people have preserved and still preserve alight the bright torch of faith! 
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Moreover, we greet all of the citizens of Ethiopia, who may follow other religious 

traditions – indeed, we greet and bless everyone, without discretion, with all our love 

and sincerity. For, according to our faith, all people are children of God the Creator, 

members as brothers and sisters of the one family of the undivided human race 

according to God. We also believe in the inviolable sacredness of the human person, 

convinced that everyone without exception has a proper place in life for the enjoyment 

of fundamental human rights.  

Every nation of the world is blessed. Yet, thrice-blessed are those nations whose 

identity and memory dates back many centuries and even millennia. One of these 

nations is the courageous, enduring, suffering, albeit proud country of Ethiopia, just as 

our own blessed nation of the Greeks. Indeed, relations between the two have always 

been and remain friendly and creative. 
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We also believe in the inviolable sacredness of the human person, convinced that 

everyone without exception has a proper place in life for the enjoyment of fundamental 

human rights.  
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The same applies to relations between our two Churches. These relations are steadily 

being strengthened, aiming at the restoration of full communion. Such is the express 

desire of the Ethiopian and the entire Orthodox Church. To this purpose, our beloved 

brother and concelebrant, Patriarch Theodoros of Alexandria and All Africa is working 

with the active support here of His Eminence Metropolitan Petros of Axum.  
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As for us, as Ecumenical Patriarch, we bear the historic privilege as well as the pastoral 

responsibility of serving as First Bishop of the Holy Orthodox Church throughout the 

world. And we unwaveringly believe in the need for swift restoration of full communion 

between our two Churches. This is the fervent desire of the entire Church. This is the 

obligation of its leaders. This is our goal. This is our hope and conviction. 
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This vision is not utopian. It is planted in the deepest recesses of everyone’s soul. It is 

possible and accessible, so long as the struggle to achieve and materialize it is 

common and universal. After all, this is the will of the God of love. 

May His Grace and boundless Mercy protect all Ethiopia and all of you. Amen. 
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Greetings of Ecumenical Patriarch Bartholomew on the 2004 Observance of Danube 
Day 

The Danube is a river of life. So we proclaimed during our international, inter-religious 

and inter-disciplinary symposium in 1999. So we continue to affirm today. 

The Danube is a river connecting peoples with different histories and religious faiths. In 

October 1999, we were privileged to travel the entire length of the Danube with other 

religious leaders, scientists and journalists to examine the issues of common concern, 

to explore the connections between religion, science and the environment, and to 

propose joint solutions to critical issues. 

The profound beauty and immense diversity of the Danube was immediately apparent 

during that voyage, but – alas – so also was the damage wrought by human activity 

through pollution and numerous other factors. Nevertheless, we were deeply moved on 

this journey, as well as on other visits to the region, by the strong commitment and 

common will to ensure that this great river remains for many generations a river of 

life. We owe this to our Creator, the source of all life in our world. We owe it to the 

creation, as the tangible expression of divine love. We especially owe it to our children, 

and to our children’s children, as a legacy of concern and care. 

On the occasion of the Danube Day, we offer our sincere encouragement for the efforts 

to celebrate this great river and our paternal support for the work that is underway to 

manage it in a way that ensures that the Danube is preserved healthy. It is the 

responsibility of us all. 

To the peoples of the Danube, we wish you a successful Danube Day and every 

possible success in the efforts to nurture and nourish this great river. 

At the Patriarchate, 
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The Danube Day, 29 June 2004 

Your fervent supplicant before God, 

+BARTHOLOMEW 

Archbishop of Constantinople, 

New Rome and Ecumenical Patriarch 
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The Danube is a river connecting peoples with different histories and religious faiths. 
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In October 1999, we were privileged to travel the entire length of the Danube with 

other religious leaders, scientists and journalists to examine the issues of common 

concern, to explore the connections between religion, science and the environment, 

and to propose joint solutions to critical issues. 
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 We owe this to our Creator, the source of all life in our world. We owe it to the 

creation, as the tangible expression of divine love. We especially owe it to our children, 

and to our children’s children, as a legacy of concern and care. 
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We owe this to our Creator, the source of all life in our world. We owe it to the 

creation, as the tangible expression of divine love. 
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We, as the canonical bishop of this holy monastery, welcome all of you with great joy 

and we extend to each and every one of you our paternal blessing, invoking the 

bountiful grace of the Lord upon the work of your assembly here. 
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The Orthodox Church has many reasons to consider the issue of the protection of the 

natural environment as exceptionally serious and urgent. Our late predecessor 

Patriarch Dimitrios had earlier stressed the urgency of this whole issue in his Message 

of September 1, 1989. Since then, the brother Primates of the holy Orthodox 

Churches, during their recent Synaxis or Gathering at the Phanar, officially expressed 

their full agreement on the position of the Ecumenical Patriarchate, proclaiming to all 

that the whole Orthodox Church adopts the initiative of the Ecumenical Patriarchate in 

establishing the 1st of September of each year as a day of prayer for the protection of 

God's creation. As we already have said in our address upon welcoming You to the 

Patriarchate, Your Highness, it is our hope that the other Christian Churches will wish 

to adopt this initiative of the Ecumenical Patriarchate and that the 1st of September of 

each year will be established by all who believe in Christ as a time for prayers for the 

protection of the natural environment. 

Specifically, in so far as our most holy Orthodox Church is concerned - as 

demonstrated, also, by the Inter-Orthodox Conference convened last November on 

Crete following the initiative of our Throne, which Your Royal Highness honoured with 

Your presence and active participation -- the reasons for our very intense concern for 

the protection of the natural environment are most deeply-felt. They can be 

distinguished in two basic categories: theological reasons, that is, reasons of faith, and 

pastoral reasons, that is, reasons of sensitivity toward the world, and the mission and 

diakonia or service of the Church in it. 

As to the first category, the theological reasons, it is known that the Fathers of the 

Church always perceived salvation in Christ as relating not only to man, but through 

man to all of creation. Our Lord Jesus Christ is the "recapitulation of all of creation, 

according to the wel1-known saying of St. Ireneos, Bishop of Lyons in the second 

century. St. Maximos the Confessor, the great 7th century theologian and Father of the 

Orthodox Church, was so insistent upon the importance of material creation in the 

whole Divine plan, that he saw man as a microcosm, and salvation in Christ as a 

"cosmic liturgy" in which all of material creation participates. Moreover, the fact is that 

it is indicative of the faith of the Orthodox Church that at the epicentre of her life lies 

the Divine Eucharist, which is nothing else than a "liturgy," that is, a communal act of 

the people of God in which the faithful bring the gifts of creation, the bread and the 
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wine, that they may be changed into the Body and Blood of Christ, and be offered to 

the Creator in thanksgiving. Orthodox Christians firmly believe that God not only 

created the material world, but that, through humans, it has as its destiny, 

participation in the glory and eternal life in Christ. Consequently, the final purpose of 

creation is not its use or abuse for man's pleasure, but something more sublime and 

more sacred. 

From these points, spring also the pastoral reasons for the Church's concern for the 

natural environment. For us, every destruction of the natural environment caused by 

man constitutes an offense against the Creator and arouses grief; in relation to the 

degree to which people are responsible for their actions, metano ia-a radical change of 

course is demanded of us all. For this reason, each act by man which contributes to 

the destruction of the natural environment must be regarded as a most grievous s~n. 

We are talking about a renewed ethos which must be taught to our faithful. Our faithful 

must become sensitized to the seriousness of this sin and to espouse the 

corresponding ethos. People must cease regarding themselves as proprietors of nature 

and understand their mission as priests of creation who have as their duty the 

anaphora or offering up of the material world to the Creator. In this ethos the liturgical 

as well as the ascetic tradition of the Church can be of assistance to its faithful. 
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The Orthodox Church has many reasons to consider the issue of the protection of the 

natural environment as exceptionally serious and urgent. Our late predecessor 

Patriarch Dimitrios had earlier stressed the urgency of this whole issue in his Message 

of September 1, 1989. Since then, the brother Primates of the holy Orthodox 

Churches, during their recent Synaxis or Gathering at the Phanar, officially expressed 

their full agreement on the position of the Ecumenical Patriarchate, proclaiming to all 

that the whole Orthodox Church adopts the initiative of the Ecumenical Patriarchate in 

establishing the 1st of September of each year as a day of prayer for the protection of 

God's creation. As we already have said in our address upon welcoming You to the 

Patriarchate, Your Highness, it is our hope that the other Christian Churches will wish 

to adopt this initiative of the Ecumenical Patriarchate and that the 1st of September of 

each year will be established by all who believe in Christ as a time for prayers for the 

protection of the natural environment. 

Specifically, in so far as our most holy Orthodox Church is concerned - as 

demonstrated, also, by the Inter-Orthodox Conference convened last November on 

Crete following the initiative of our Throne, which Your Royal Highness honoured with 

Your presence and active participation -- the reasons for our very intense concern for 

the protection of the natural environment are most deeply-felt. They can be 

distinguished in two basic categories: theological reasons, that is, reasons of faith, and 
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pastoral reasons, that is, reasons of sensitivity toward the world, and the mission and 

diakonia or service of the Church in it. 

As to the first category, the theological reasons, it is known that the Fathers of the 

Church always perceived salvation in Christ as relating not only to man, but through 

man to all of creation. Our Lord Jesus Christ is the "recapitulation of all of creation, 

according to the wel1-known saying of St. Ireneos, Bishop of Lyons in the second 

century. St. Maximos the Confessor, the great 7th century theologian and Father of the 

Orthodox Church, was so insistent upon the importance of material creation in the 

whole Divine plan, that he saw man as a microcosm, and salvation in Christ as a 

"cosmic liturgy" in which all of material creation participates. Moreover, the fact is that 

it is indicative of the faith of the Orthodox Church that at the epicentre of her life lies 

the Divine Eucharist, which is nothing else than a "liturgy," that is, a communal act of 

the people of God in which the faithful bring the gifts of creation, the bread and the 

wine, that they may be changed into the Body and Blood of Christ, and be offered to 

the Creator in thanksgiving. Orthodox Christians firmly believe that God not only 

created the material world, but that, through humans, it has as its destiny, 

participation in the glory and eternal life in Christ. Consequently, the final purpose of 

creation is not its use or abuse for man's pleasure, but something more sublime and 

more sacred. 

From these points, spring also the pastoral reasons for the Church's concern for the 

natural environment. For us, every destruction of the natural environment caused by 

man constitutes an offense against the Creator and arouses grief; in relation to the 

degree to which people are responsible for their actions, metano ia-a radical change of 

course is demanded of us all. For this reason, each act by man which contributes to 

the destruction of the natural environment must be regarded as a most grievous s~n. 

We are talking about a renewed ethos which must be taught to our faithful. Our faithful 

must become sensitized to the seriousness of this sin and to espouse the 

corresponding ethos. People must cease regarding themselves as proprietors of nature 

and understand their mission as priests of creation who have as their duty the 

anaphora or offering up of the material world to the Creator. In this ethos the liturgical 

as well as the ascetic tradition of the Church can be of assistance to its faithful. 

These are some general thoughts on the theme concerning our seminar. With great 

eagerness we await the words which His Royal Highness, Prince Philip, will be kind 

enough to address to us; and we invite him to speak at this time. 
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As to the first category, the theological reasons, it is known that the Fathers of the 

Church always perceived salvation in Christ as relating not only to man, but through 

man to all of creation 
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As to the first category, the theological reasons, it is known that the Fathers of the 

Church always perceived salvation in Christ as relating not only to man, but through 

man to all of creation. Our Lord Jesus Christ is the "recapitulation of all of creation, 

according to the wel1-known saying of St. Ireneos, Bishop of Lyons in the second 

century. St. Maximos the Confessor, the great 7th century theologian and Father of the 

Orthodox Church, was so insistent upon the importance of material creation in the 

whole Divine plan, that he saw man as a microcosm, and salvation in Christ as a 

"cosmic liturgy" in which all of material creation participates. Moreover, the fact is that 

it is indicative of the faith of the Orthodox Church that at the epicentre of her life lies 

the Divine Eucharist, which is nothing else than a "liturgy," that is, a communal act of 

the people of God in which the faithful bring the gifts of creation, the bread and the 

wine, that they may be changed into the Body and Blood of Christ, and be offered to 

the Creator in thanksgiving. Orthodox Christians firmly believe that God not only 

created the material world, but that, through humans, it has as its destiny, 

participation in the glory and eternal life in Christ. Consequently, the final purpose of 

creation is not its use or abuse for man's pleasure, but something more sublime and 

more sacred. 
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As to the first category, the theological reasons, it is known that the Fathers of the 

Church always perceived salvation in Christ as relating not only to man, but through 

man to all of creation. Our Lord Jesus Christ is the "recapitulation of all of creation, 

according to the wel1-known saying of St. Ireneos, Bishop of Lyons in the second 

century. St. Maximos the Confessor, the great 7th century theologian and Father of the 

Orthodox Church, was so insistent upon the importance of material creation in the 

whole Divine plan, that he saw man as a microcosm, and salvation in Christ as a 

"cosmic liturgy" in which all of material creation participates. Moreover, the fact is that 

it is indicative of the faith of the Orthodox Church that at the epicentre of her life lies 

the Divine Eucharist, which is nothing else than a "liturgy," that is, a communal act of 

the people of God in which the faithful bring the gifts of creation, the bread and the 
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wine, that they may be changed into the Body and Blood of Christ, and be offered to 

the Creator in thanksgiving. Orthodox Christians firmly believe that God not only 

created the material world, but that, through humans, it has as its destiny, 

participation in the glory and eternal life in Christ. Consequently, the final purpose of 

creation is not its use or abuse for man's pleasure, but something more sublime and 

more sacred. 

From these points, spring also the pastoral reasons for the Church's concern for the 

natural environment. For us, every destruction of the natural environment caused by 

man constitutes an offense against the Creator and arouses grief; in relation to the 

degree to which people are responsible for their actions, metano ia-a radical change of 

course is demanded of us all. For this reason, each act by man which contributes to 

the destruction of the natural environment must be regarded as a most grievous s~n. 

We are talking about a renewed ethos which must be taught to our faithful. Our faithful 

must become sensitized to the seriousness of this sin and to espouse the 

corresponding ethos. People must cease regarding themselves as proprietors of nature 

and understand their mission as priests of creation who have as their duty the 

anaphora or offering up of the material world to the Creator. In this ethos the liturgical 

as well as the ascetic tradition of the Church can be of assistance to its faithful. 
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Moreover, the fact is that it is indicative of the faith of the Orthodox Church that at the 

epicentre of her life lies the Divine Eucharist, which is nothing else than a "liturgy," 

that is, a communal act of the people of God in which the faithful bring the gifts of 

creation, the bread and the wine, that they may be changed into the Body and Blood 

of Christ, and be offered to the Creator in thanksgiving. Orthodox Christians firmly 

believe that God not only created the material world, but that, through humans, it has 

as its destiny, participation in the glory and eternal life in Christ. Consequently, the 

final purpose of creation is not its use or abuse for man's pleasure, but something 

more sublime and more sacred. 
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 We are talking about a renewed ethos which must be taught to our faithful. Our 

faithful must become sensitized to the seriousness of this sin and to espouse the 

corresponding ethos. People must cease regarding themselves as proprietors of nature 

and understand their mission as priests of creation who have as their duty the 

anaphora or offering up of the material world to the Creator. In this ethos the liturgical 

as well as the ascetic tradition of the Church can be of assistance to its faithful. 
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Greetings of Ecumenical Patriarch Bartholomew to the 2004 Caretakers of 
Environment International Conference 

To the Esteemed Participants of the Caretakers of the Environment International 

Conference, our Modesty’s beloved in the Lord: Grace and peace from God. 

It is with great pleasure that we convey this message to the secondary school teachers 

and students at the international conference entitled: “School and Agenda 21: 

educating young people for their sustainable future.” Unfortunately, owing to 

prearranged commitments, we are unable to be in attendance in order to deliver this 

message to you personally. Nevertheless, our paternal prayers and blessings are with 

you throughout your discussions and deliberations. 

Caretaking of the earth is a central aspect of the global network CEI that has organized 

this assembly. Indeed, caretaking is a fundamental principle of all religions of the 

world. For the Christian Church in particular, caretaking comprises the essential 

characteristic of God Himself in His relationship toward the world (we call 

it“providence”) as well as the glue that binds together all of God’s creatures (we call it 

“love”).  

Therefore, it is a source of sincere joy to us that this conference relates to the way in 

which young people are able to raise awareness about the environmental concerns of 

our time and to promote the caretaking of the earth. So often in recent academic and 

ecological gatherings, it has become evident that the consequences of our 

environmental crisis will directly affect and impact upon the generations to come.  

It has taken the adult generation a very long time to realize just how destructive our 

selfish lifestyle has been for the earth and just how depleting our arrogant ways have 

proved for its resources. We are the generation that had to learn the hard way. In the 

word-play of Aristotle, we understood our errors by undergoing the pain of watching 

the ecological damage we have brought upon the world around us and witnessing the 

irrevocable extinction of many of its species. 

The younger generation, however, has grown up during these years of turmoil. You 

have learned by osmosis, appreciating much more readily the importance of a simple 

life for the very survival of the planet. You recognize much more humbly how the world 

is indeed an interdependent environment. This is precisely why, although we know that 

we have to change for the earth to be saved, this knowledge is part and parcel of your 

philosophy and behavior. 

In past centuries, people might perhaps have taken for granted many of the issues 

that you will explore during your conference in an effort to discover solutions to critical 

environmental problems. Yet today, we cannot take for granted the significance of our 

caretaking of the environment. Jesus Christ spoke of birds in the sky; today oil slicks 
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wash them ashore. He referred to the beauty of the flowers in the fields; today 

chemicals and wars leave entire lands barren. Christ mentioned fruit in the parables 

that He used; today the lifestyles of the rich are supported by the crops of the poor. 

He could assume that foxes had homes; today so many of our fauna do not survive. 

Christ multiplied loaves of bread and fishes to feed the hungry; today 800 million 

people worldwide, many of them young children, are clinically undernourished. 

In your search then for common solutions to common problems, the Orthodox Church 

proposes two central concepts, namely compassion and community. An essential 

element of caretaking is compassion, which is the very experience and expression of 

caretaking. To be cared for by God and to care for God’s creation entail showing 

compassion for every living being and for every living thing. A compassionate heart, 

writes a seventh-century mystic, St. Isaac the Syrian: 

Burns with love for the whole of creation – for human beings, for birds and beasts, for 

all of God’s creatures. 

So we need to be compassionate, which is to say full of passion and full of concern for 

every detail of God’s creation. If we remain indifferent to humanity’s injustice against 

the earth and its resources, if we are not involved in the correction of the abuse we 

cause to our planet, then we do not properly reflect God’s care and concern for us and 

the whole world. 

There are, of course, no excuses for our lack of interest and involvement. In our age, 

the information is readily at hand. We know the facts; the statistics are alarming. We 

can no longer remain apathetic to the cry of the poor and “the groaning of creation” 

(Rom. 8.22). As we well know, we are – all of us – so profoundly and intimately 

involved in and interconnected with each other’s destiny. So we must choose to care. 

Otherwise, we are not being fair to the environment. 

Moreover, receiving care obliges us to provide care. Caretaking is a circle: of what we 

have received, we are called to give. We cannot hope to be nurtured for by the 

environment if we do not in turn nurture this environment in an intimate way. 

Therefore, in addition to the element of compassion, we must recognize the 

importance of community. Far too long have we limited our understanding of 

community, reducing it to include only human beings. It is time that we extend this 

notion also to include the living environment, to animals and to trees, to birds and to 

fishes. Embracing in compassion all people as well as all of animal and inanimate 

creation brings good news and fervent hope to the whole world.  

This sense of community obliges us to stand for and support the most vulnerable 

aspects of creation, those parts of the world that have no human voice and whose 

rights can easily be trampled. Who will speak for the way we treat the resources of our 

planet? The earth is a part of our flesh, inseparable from our story and destiny. 

For“everything that breathes praises God” (Psalm 150.6). 
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If we are honestly concerned about future generations, then we must also be caring 

toward the earth. We must feel a sense of responsibility for our attitudes and practices 

in relation to the environment. For the first time, perhaps, in the history of the world, 

human beings are in a position to decide about our actions and to direct our influence 

in a way that shapes our environment. What will we choose? 

These are some of the issues that you are called to grasp as you seek to be educated 

for a sustainable future – our own future, ultimately your own future! The English 

word“education” derives from the Latin prefix emeaning “outside” and the verb 

ducomeaning “lead out.” The Greek term for education is paideia, which contains the 

same root as the term for child (paidion).  

This implies that you are to seek practical and tangible ways that lead us all out of the 

environmental impasse that we – especially we adults – have created. Clearly, the way 

out of the environmental crisis that we face lies to a great extent in your hands. Our 

fervent prayer and at the same time our heartfelt conviction is that, guided by the 

enlightening and empowering grace of God, you will prove worthy of the legacy with 

which you have been entrusted. The very welfare of our planet depends on it! 

At the Patriarchate, 30 June 2004  

Your fervent supplicant before God, 

+BARTHOLOMEW 

Archbishop of Constantinople, 

New Rome and Ecumenical Patriarch 
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 Indeed, caretaking is a fundamental principle of all religions of the world. 
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 For the Christian Church in particular, caretaking comprises the essential 

characteristic of God Himself in His relationship toward the world (we call 

it“providence”) as well as the glue that binds together all of God’s creatures (we call it 

“love”).  
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Jesus Christ spoke of birds in the sky; today oil slicks wash them ashore. He referred 

to the beauty of the flowers in the fields; today chemicals and wars leave entire lands 

barren. Christ mentioned fruit in the parables that He used; today the lifestyles of the 

rich are supported by the crops of the poor. He could assume that foxes had homes; 

today so many of our fauna do not survive. Christ multiplied loaves of bread and fishes 

to feed the hungry; today 800 million people worldwide, many of them young children, 

are clinically undernourished. 
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In your search then for common solutions to common problems, the Orthodox Church 

proposes two central concepts, namely compassion and community. An essential 

element of caretaking is compassion, which is the very experience and expression of 

caretaking. To be cared for by God and to care for God’s creation entail showing 

compassion for every living being and for every living thing. A compassionate heart, 

writes a seventh-century mystic, St. Isaac the Syrian: 

Burns with love for the whole of creation – for human beings, for birds and beasts, for 

all of God’s creatures. 
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In your search then for common solutions to common problems, the Orthodox Church 

proposes two central concepts, namely compassion and community. An essential 

element of caretaking is compassion, which is the very experience and expression of 

caretaking. To be cared for by God and to care for God’s creation entail showing 

compassion for every living being and for every living thing. A compassionate heart, 

writes a seventh-century mystic, St. Isaac the Syrian: 

Burns with love for the whole of creation – for human beings, for birds and beasts, for 

all of God’s creatures. 

So we need to be compassionate, which is to say full of passion and full of concern for 

every detail of God’s creation. If we remain indifferent to humanity’s injustice against 

the earth and its resources, if we are not involved in the correction of the abuse we 

cause to our planet, then we do not properly reflect God’s care and concern for us and 

the whole world. 
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There are, of course, no excuses for our lack of interest and involvement. In our age, 

the information is readily at hand. We know the facts; the statistics are alarming. We 

can no longer remain apathetic to the cry of the poor and “the groaning of creation” 

(Rom. 8.22). As we well know, we are – all of us – so profoundly and intimately 

involved in and interconnected with each other’s destiny. So we must choose to care. 

Otherwise, we are not being fair to the environment. 

Moreover, receiving care obliges us to provide care. Caretaking is a circle: of what we 

have received, we are called to give. We cannot hope to be nurtured for by the 

environment if we do not in turn nurture this environment in an intimate way. 

Therefore, in addition to the element of compassion, we must recognize the 

importance of community. Far too long have we limited our understanding of 

community, reducing it to include only human beings. It is time that we extend this 

notion also to include the living environment, to animals and to trees, to birds and to 

fishes. Embracing in compassion all people as well as all of animal and inanimate 

creation brings good news and fervent hope to the whole world.  

This sense of community obliges us to stand for and support the most vulnerable 

aspects of creation, those parts of the world that have no human voice and whose 

rights can easily be trampled. Who will speak for the way we treat the resources of our 

planet? The earth is a part of our flesh, inseparable from our story and destiny. 

For“everything that breathes praises God” (Psalm 150.6). 

If we are honestly concerned about future generations, then we must also be caring 

toward the earth. We must feel a sense of responsibility for our attitudes and practices 

in relation to the environment. For the first time, perhaps, in the history of the world, 

human beings are in a position to decide about our actions and to direct our influence 

in a way that shapes our environment. What will we choose? 

These are some of the issues that you are called to grasp as you seek to be educated 

for a sustainable future – our own future, ultimately your own future! The English 

word“education” derives from the Latin prefix emeaning “outside” and the verb 

ducomeaning “lead out.” The Greek term for education is paideia, which contains the 

same root as the term for child (paidion).  

This implies that you are to seek practical and tangible ways that lead us all out of the 

environmental impasse that we – especially we adults – have created. Clearly, the way 

out of the environmental crisis that we face lies to a great extent in your hands. Our 

fervent prayer and at the same time our heartfelt conviction is that, guided by the 

enlightening and empowering grace of God, you will prove worthy of the legacy with 

which you have been entrusted. The very welfare of our planet depends on it! 

At the Patriarchate, 30 June 2004  

Your fervent supplicant before God, 
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+BARTHOLOMEW 

Archbishop of Constantinople, 

New Rome and Ecumenical Patriarch 
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In your search then for common solutions to common problems, the Orthodox Church 

proposes two central concepts, namely compassion and community. An essential 

element of caretaking is compassion, which is the very experience and expression of 

caretaking. To be cared for by God and to care for God’s creation entail showing 

compassion for every living being and for every living thing. A compassionate heart, 

writes a seventh-century mystic, St. Isaac the Syrian: 

Burns with love for the whole of creation – for human beings, for birds and beasts, for 

all of God’s creatures. 

So we need to be compassionate, which is to say full of passion and full of concern for 

every detail of God’s creation. If we remain indifferent to humanity’s injustice against 

the earth and its resources, if we are not involved in the correction of the abuse we 

cause to our planet, then we do not properly reflect God’s care and concern for us and 

the whole world. 

There are, of course, no excuses for our lack of interest and involvement. In our age, 

the information is readily at hand. We know the facts; the statistics are alarming. We 

can no longer remain apathetic to the cry of the poor and “the groaning of creation” 

(Rom. 8.22). As we well know, we are – all of us – so profoundly and intimately 

involved in and interconnected with each other’s destiny. So we must choose to care. 

Otherwise, we are not being fair to the environment. 

Moreover, receiving care obliges us to provide care. Caretaking is a circle: of what we 

have received, we are called to give. We cannot hope to be nurtured for by the 

environment if we do not in turn nurture this environment in an intimate way. 

Therefore, in addition to the element of compassion, we must recognize the 

importance of community. Far too long have we limited our understanding of 

community, reducing it to include only human beings. It is time that we extend this 

notion also to include the living environment, to animals and to trees, to birds and to 

fishes. Embracing in compassion all people as well as all of animal and inanimate 

creation brings good news and fervent hope to the whole world.  

This sense of community obliges us to stand for and support the most vulnerable 

aspects of creation, those parts of the world that have no human voice and whose 

rights can easily be trampled. Who will speak for the way we treat the resources of our 
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planet? The earth is a part of our flesh, inseparable from our story and destiny. 

For“everything that breathes praises God” (Psalm 150.6). 

If we are honestly concerned about future generations, then we must also be caring 

toward the earth. We must feel a sense of responsibility for our attitudes and practices 

in relation to the environment. For the first time, perhaps, in the history of the world, 

human beings are in a position to decide about our actions and to direct our influence 

in a way that shapes our environment. What will we choose? 

These are some of the issues that you are called to grasp as you seek to be educated 

for a sustainable future – our own future, ultimately your own future! The English 

word“education” derives from the Latin prefix emeaning “outside” and the verb 

ducomeaning “lead out.” The Greek term for education is paideia, which contains the 

same root as the term for child (paidion).  

This implies that you are to seek practical and tangible ways that lead us all out of the 

environmental impasse that we – especially we adults – have created. Clearly, the way 

out of the environmental crisis that we face lies to a great extent in your hands. Our 

fervent prayer and at the same time our heartfelt conviction is that, guided by the 

enlightening and empowering grace of God, you will prove worthy of the legacy with 

which you have been entrusted. The very welfare of our planet depends on it! 

At the Patriarchate, 30 June 2004  

Your fervent supplicant before God, 

+BARTHOLOMEW 

Archbishop of Constantinople, 

New Rome and Ecumenical Patriarch 
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To be cared for by God and to care for God’s creation entail showing compassion for 

every living being and for every living thing. A compassionate heart, writes a seventh-

century mystic, St. Isaac the Syrian: 

Burns with love for the whole of creation – for human beings, for birds and beasts, for 

all of God’s creatures. 
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There are, of course, no excuses for our lack of interest and involvement. In our age, 

the information is readily at hand. We know the facts; the statistics are alarming. We 

can no longer remain apathetic to the cry of the poor and “the groaning of creation” 

(Rom. 8.22). As we well know, we are – all of us – so profoundly and intimately 

involved in and interconnected with each other’s destiny. So we must choose to care. 

Otherwise, we are not being fair to the environment 
 

P76: Greetings of Ecumenical Patriarch Bartholomew to the 2004 Caretakers of Environment 
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Moreover, receiving care obliges us to provide care. Caretaking is a circle: of what we 

have received, we are called to give. We cannot hope to be nurtured for by the 

environment if we do not in turn nurture this environment in an intimate way. 

Therefore, in addition to the element of compassion, we must recognize the 

importance of community. Far too long have we limited our understanding of 

community, reducing it to include only human beings. It is time that we extend this 

notion also to include the living environment, to animals and to trees, to birds and to 

fishes. Embracing in compassion all people as well as all of animal and inanimate 

creation brings good news and fervent hope to the whole world.  
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Our fervent prayer and at the same time our heartfelt conviction is that, guided by the 

enlightening and empowering grace of God, you will prove worthy of the legacy with 

which you have been entrusted. The very welfare of our planet depends on it! 

At the Patriarchate, 30 June 2004  

Your fervent supplicant before God, 

+BARTHOLOMEW 

Archbishop of Constantinople, 

New Rome and Ecumenical Patriarch 
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From the Holy Mother and Great Church of Christ of Constantinople we convey to all of 

you our paternal salutation and Patriarchal blessing. 
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The ancient spiritual bonds between Ukraine and the Ecumenical Patriarchate permit 

and indeed demand a constant mutual interest. Furthermore, we would re-emphasize 

all that we have declared at other times and in other forums concerning the necessity 

that the Orthodox Christians of Ukraine should proceed in harmony, and look forward 

with confidence in their ecclesiastical future and worthy past 
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Moreover, in line with current demands, that they should work creatively with other 

Christians and believers of other religious persuasions, toward common actions that 

signify healing of old wounds, and toward the crystallization and establishment of 

definite, positive objectives for the noble and glorious Ukrainian People and the wider 

region. 
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 We offer fervent prayers for the blessed repose of the victims of the awful 

catastrophe, as well as for the comfort and healing of those who suffer still. And we 

pray for divine enlightenment for all those who, whether in science, technology, 

politics, or in other ways are involved with nuclear power. 
 

P77: Greetings of Ecumenical Patriarch Bartholomew to the International Conference.docx - 

77:8 [As is well known, the Ecumenic..]  (6:6)   (Super) 

Códigos: [Defensa y aclaración del mensaje cristiano - Familia: Arquitectura ontológica] 

[Particularidad dogma referencial - Familia: Arquitectura ontológica] [Pensamiento nuclear - Familia: 

Arquitectura ontológica]  

No memos 

 

As is well known, the Ecumenical Patriarchate interprets the Biblical commandments 

and the Patristic legacy through the prism of current events and needs. 
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The Ecumenical Patriarchate encourages scientific research and blesses all those who 

work responsibly and within the full realization of their lofty mission, in order to 

contribute to uncovering and sustaining the potential that God has placed in the 

material creation for the service of humankind. 



409 

 

The Ecumenical Patriarchate applauds every effort that contributes to the general 

advancing of humanity in a spiritual fraternity, one which is characterized by mutual 

respect, justice, and common concern for the peace and security of the whole world. 
 

P77: Greetings of Ecumenical Patriarch Bartholomew to the International Conference.docx - 

77:12 [We pray for your every success..]  (10:15)   (Super) 

Códigos: [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 

 

We pray for your every success and that your efforts may manifest the bonds that 

spring from good intentions, the results of reciprocity and mutual consultation. 

May the Grace of God and His infinite Mercy, together with our own paternal and 

Patriarchal blessing and benediction, be with you all. 

A.D. 2006, 17 April 

Fervent supplicant before God,  

+Bartholomew 

Archbishop of Constantinople and New Rome 
 

P78: Greetings of Ecumenical Patriarch Bartholomew to the Participants of The Black Sea 

Environmental Education Program Conference.docx - 78:2 [Greetings of Ecumenical Patria..]  

(1:4)   (Super) 

Códigos: [Territorialidad - Familia: Arquitectura ontológica]  

No memos 

 
Greetings of Ecumenical Patriarch Bartholomew to the Participants of The Black Sea 
Environmental Education Program Conference 

Distinguished participants, 

It is with great joy that we learned of this Consultative Meeting on “The Black Sea 

Environmental Education Program”. The protection of the integrity of Creation in 

general, and of the Black Sea in particular, has always been a priority close to our 

heart. 

Almost five years have passed since we organized the International Symposium on the 

Black Sea. There we brought together people from many different backgrounds and 

beliefs, including Jewish, Christian, and Muslim religious leaders from the Black Sea 

region, as well as many international and regional environmental personalities. Each of 

these persons presented the challenges associated with the Black Sea in all their 

dimensions. Consequently, we all agreed that it was necessary for us to act as soon as 

possible in order to protect the Black Sea and its surrounding inhabitants from further 

pollution and danger. 
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The protection of the integrity of Creation in general, and of the Black Sea in 

particular, has always been a priority close to our heart. 
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Almost five years have passed since we organized the International Symposium on the 

Black Sea. There we brought together people from many different backgrounds and 

beliefs, including Jewish, Christian, and Muslim religious leaders from the Black Sea 

region, as well as many international and regional environmental personalities 
 

P78: Greetings of Ecumenical Patriarch Bartholomew to the Participants of The Black Sea 

Environmental Education Program Conference.docx - 78:5 [Each of these persons presente..]  
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 Each of these persons presented the challenges associated with the Black Sea in all 

their dimensions. Consequently, we all agreed that it was necessary for us to act as 

soon as possible in order to protect the Black Sea and its surrounding inhabitants from 

further pollution and danger. 
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For these reasons, we wish you success in your work, praying for the health, strength, 

and inspiration of each of you in the fulfillment of your task. 

May the grace of God be with you all. 
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May the grace of God be with you all. 
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Your Eminence, Metropolitan Damaskinos of Switzerland, Exarch of Europe, dear 

brother in the Holy Spirit, concelebrant of our humble person, the grace and peace of 

God be with you. 
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We gladly respond to your letter of March 10, 1993, in which you ask us to address a 

message from the Mother Church, the Holy Great Church of Christ, to the participants 

of the Third Academic Meeting between Orthodoxy and Judaism, who have come 

together from all corners of the world in order 10 examine the relations between 

Christian Orthodoxy and Judaism.  
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We gladly respond to your letter of March 10, 1993, in which you ask us to address a 

message from the Mother Church, the Holy Great Church of Christ, to the participants 

of the Third Academic Meeting between Orthodoxy and Judaism, who have come 

together from all corners of the world in order 10 examine the relations between 

Christian Orthodoxy and Judaism. From the holy center of Orthodoxy, we address all 

the participants with this paternal greeting, the biblical greeting par excellence: "Peace 

be among you!" 
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This greeting reminds us of the multitude of common elements and characteristics, 

between Christians and Jews, and above all, of the fact that both these living traditions 

of faith have their roots in the same biblical ground. 
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This common spiritual origin of Christians and Jews seems today, more than ever, to 

offer a fruitful ground toward the rejection of the consequences of mutual prevailing 

hostility during the past and the establishment of a new relationship between them, 

genuine and authentic, rooted in the willingness to work toward mutual understanding 

and improved knowledge of each other. 
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Today's favorable circumstances for easier communication and mutual rapprochement 

of people as well as for the success of this task, are even more favorable in the special 

context of Eastern Orthodoxy, which has always believed and confessed the 

irreplacable value of the human person and the equality of all human beings created 

by God. 
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Today's favorable circumstances for easier communication and mutual rapprochement 

of people as well as for the success of this task, are even more favorable in the special 

context of Eastern Orthodoxy, which has always believed and confessed the 

irreplacable value of the human person and the equality of all human beings created 

by God. Therefore, Eastern Orthodoxy has never encouraged racist ideas and theories, 

and has never practically experienced those negative historical phenomena, observed 

elsewhere, such as racial discrimination, social marginalisation and isolation, 

proselytism, persecution and genocide of people who belonged to a different culture or 

worshiped God in a different manner. 
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Thus, approaching each other in this positive fashion, devoid of negative inherited 

elements, Orthodox Christians and Jews can in a brotherly way exchange their rich 

experiences, particularly in the area of biblical studies, the teaching concerning 

tradition, the theology of the person, spirituality, etc. and further define the boundaries 

and the limits of their possible collaboration in the world where faith in God is more 

and more threatened. 
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Today, more than ever before, those who believe in God, most especially the members 

of the same spiritual family, are called to offer together, and in dialogue, the rich 

witness of their traditions in the urgently necessary quest for better solutions 10 the 

great and serious problems which we face, concerning the collapse of moral and 

spiritual values in general, and, in particular, the violation of the value of the human 
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person, the unique and incomparable image of God. 
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With these thoughts on the occasion of this present meeting, we wholeheartedly wish 

from the Ecumenical Patriarchate that the work of the Third Academic Meeting between 

Orthodoxy and Judaism be crowned with complete success and become the beginning 

of a series of fruitful encounters toward the establishment and consolidation of the 

dialogue between Orthodox Christians and Jews and thus to respond more effectively 

to the anguished aspirations of contemporary humanity, which impatiently awaits a 

life-giving breath from a renewed contemporary religious discourse. 
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The grace and infinite mercy of God be with your Eminence and with all the 

participants of this academic meeting. 
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It is with feelings of great joy that we have disembarked here on the dry land of this 

beautiful city of Vatum in our beloved country of Georgia, with which we are connected 

by with very old and fraternal bonds. The tradition is a lively and continuous one, and 

there is much historical information concerning the friendly relations between the 

Church of Constantinople and the Church of Georgia, from the epoch of Constantine 

the Great who, at the request of King Mirian of Georgia, sent priests and builders into 

your country, as well as a fragment of the Precious Cross and a nail used in the 

crucifixion of our Lord. 
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These were great and special blessings of our Lord Jesus Christ to your much-

struggling and long-suffering people. These blessings were for the strengthening of 

your faith in Him, that you might preserve His seamlessly woven garment, which 

covers this land and your people like a protecting veil and preserves you in the only 

saving Orthodox faith. 
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 These blessings were for the strengthening of your faith in Him, that you might 

preserve His seamlessly woven garment, which covers this land and your people like a 

protecting veil and preserves you in the only saving Orthodox faith. 
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We bless the Lord, because He has granted us who live afar to come to venerate this 

day the sacred treasures of our faith, as we make land here by their blessings in the 

hallowed land of Georgia. 
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We give thanks also to all of you, for your words and deeds offered so kindly in 

welcoming to our Modesty and those who have traveled with us and are studying with 

us the problem of the preservation of the environs and the coastlines of your Black Sea 

from impending biological demise, as a result of intense pollution. Our main interest is 

not the Sea in itself, but those who live in the surrounding regions, and in many cases 

our own brothers and sisters, who are in danger of losing the one serious source of 

their income and livelihood. The solidarity of the human family compels each one of us 

to do, as much as we are able, whatever we can to save the Black Sea as a biotope. 

We have undertaken this circumnavigation of the Black Sea with select scientists, who 

are sailing with us so that they might sensitize all people to be vigilant in our 

conscience and active in facing this problem. 
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The grace of our Lord Jesus Christ, through the prayers of His Saints: Nina the Equal to 

the Apostles, Sousaniki the Queen and Martyr, Kastevan the Queen and Great-Martyr, 

John Zentazniskou the Righteous and all of His Saints, be with you all. Amen. 
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Greetings of Pope Benedict XVI to the Symposium "The Arctic: Mirror of Life" 

It gives me great joy to greet you and all those taking part in the Seventh Symposium 

of the Religion, Science and the Environment movement, which this year turns its 

attention to the subject: "The Arctic: Mirror of Life". Your own dedication and personal 

commitment to the protection of the environment demonstrates the pressing need for 

science and religion to work together to safeguard the gifts of nature and to promote 

responsible stewardship. Through the presence of Cardinal McCarrick I wish to reaffirm 

my fervent solidarity with the aims of the project and to assure you of my hope for a 

deepening global recognition of the vital relationship between the ecology of the 

human person and the ecology of nature (cf. Message for the 2007 World Day of 

Peace, 8). 

Preservation of the environment, promotion of sustainable development and particular 

attention to climate change are matters of grave concern for the entire human family. 

No nation or business sector can ignore the ethical implications present in all economic 

and social development. With increasing clarity scientific research demonstrates that 

the impact of human actions in any one place or region can have worldwide effects. 

The consequences of disregard for the environment cannot be limited to immediate 

area or populus because they always harm human coexistence, and thus betray human 

dignity and violate the rights of citizens who desire to live in a safe environment (cf. 

ibid., 8-9). 

This year's symposium, dedicated again to the earth's water resources, takes you and 

various religious leaders, scientists, and other interested parties to the Ilulissat 

Icefjord on the west coast of Greenland. Gathered in the magnificent beauty of this 

unique glacial region and World Heritage site your hearts and minds turn readily to the 

wonders of God and in awe echo the words of the Psalmist praising the name of the 

Lord who is "majestic in all the earth". Immersed in contemplation of the "work of his 

fingers" (Ps 8), the perils of spiritual alienation from creation become plainly evident. 

The relationship between individuals or communities and the environment ultimately 

stems from their relationship with God. When "man turns his back on the Creator’s 

plan, he provokes a disorder which has inevitable repercussions on the rest of the 

created order" (Message for the 1990 World Day of Peace, 5). 

Your Holiness, the international and multi-disciplinary nature of the symposium attests 

to the need to seek global solutions to the matters under consideration. I am 

encouraged by the growing recognition that the entire human community - children 

and adults, industry sectors, States and international bodies - must take seriously the 

responsibility that falls to each and every one of us. While it is true that industrializing 

countries are not morally free to repeat the past errors of others, by recklessly 

continuing to damage the environment (cf. ibid., 10), it is also the case that highly 

industrialized countries must share 'clean-technologies' and ensure that their own 
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markets do not sustain demand for goods whose very production contributes to the 

proliferation of pollution. Mutual interdependence between nations’ economic and 

social activities demands international solidarity, cooperation and on-going educational 

efforts. It is these principles which the Religion, Science and the Environment 

movement courageously upholds. 

With sentiments of deep appreciation, and mindful of our commitment to encourage 

and support all efforts made to protect God’s works, (cf. Common Declaration, 30 

November 2006), I pray that the Almighty will abundantly bless this year’s symposium. 

May he accompany you and all those gathered with you, so that all creation may give 

praise to God! 

From the Vatican, 1 September 2007 
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 Gathered in the magnificent beauty of this unique glacial region and World Heritage 

site your hearts and minds turn readily to the wonders of God and in awe echo the 

words of the Psalmist praising the name of the Lord who is "majestic in all the earth". 

Immersed in contemplation of the "work of his fingers" (Ps 8), 
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Greetings of Pope John Paul II to Fifth Symposium on Religion, Science and the 
Environment. 

by Pope John Paul 

It gives me great pleasure to greet you and all those taking part in the Fifth 

Symposium of the Religion, Science and the Environment project which this year 

devotes its attention to the subject: «The Baltic Sea: a Common Heritage, a Shared 

Responsibility)). As the convention opens, it is a particular joy for me to know that you 

have gathered in my homeland of Poland, in the city of Gdansk. Through the presence 

of Cardinal Walter Kasper, President of the Pontifical Council for Promoting Christian 

Unity, 1 wish to renew my solidarity with the objectives of the project and to assure 

you 

of my fervent support for the success of your meeting. 

On a number of occasions I have commented on the growing awareness among 

individuals, and indeed the entire international community, of the need to respect the 
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environment and the natural resources which God has given humanity. Your current 

symposium attests to the desire to transform that growing awareness into policies and 

acts of authentic stewardship. I shall follow with interest your endeavours to realize 

the 

aims outlined in our Common Declaration of last year. 

It is imperative however that the true nature of the ecological crisis be 

understood. The relationship between individuals or communities and the environment 

can never be detached from their relationship with God. When man «turns his back on 

the Creator's plan, he provokes a disorder which has inevitable repercussions on the 

rest 

of the created order» (Message for the 1990 World Day of Peace, 5). Ecological 

irresponsibility is at heart a moral problem - founded upon an anthropological error - 

which arises when man forgets that his ability to transform the world must always 

respect God's design of creation (cf. Centesimus Annns, 37). 

Precisely because of the essentially moral nature of the problems which the 

Symposium is addressing, it is proper that religious, civic and political leaders, 

alongside expert representatives of the scientific community, confront the 

environmental challenges facing the Baltic region. That the Symposium is taking place 

aboard a boat which will sail to many of the port towns on the Baltic Sea is itself a 

powerful reminder that the effects of ecological irresponsibility often transcend the 

borders of individual nations. Similarly, solutions to this problem will necessarily 

involve acts of solidarity which transcend political divisions or unnecessarily narrow 

industrial self-interests. 

Your Holiness, in the Common Declaration on Environmental Ethics which we 

signed on 10 June last year regarding the safekeeping of creation, we outlined a 

specifically Christian interpretation of the difficulties which the ecological crisis 

presents. Christians must always be ready to assume in unison their responsibility 

within the divine design for creation, a responsibility which leads to a vast field of 

ecumenical and interreligious cooperation. As we stated, a solution to ecological 

challenges demands more than just economic and technological proposals. It requires 

an inner change of heart which leads to the rejection of unsustainable patterns of 

consumption and production. It demands an ethical behaviour which respects the 

principles of universal solidarity, social justice and responsibility. As you yourself 

stated at the closing of the Fourth International Environmental Symposium in Venice, 

this calls for genuine sacrifice: «when we sacrifice our life and share our wealth, we 

gain life in abundance and enrich the entire world». 

Your Holiness, I wish to express my encouragement for your commitment to 

lead the symposium of the Religion, Science and the Environment project. I pray that 

Almighty God will abundantly bless this initiative. May he accompany you and your 

collaborators and guide you in the ways of justice, so that all creation may give praise 
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to God (cf. Ps 148). 

From the Vatican, 27 May 2003 
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It is imperative however that the true nature of the ecological crisis be 

understood. The relationship between individuals or communities and the environment 

can never be detached from their relationship with God. When man «turns his back on 

the Creator's plan, he provokes a disorder which has inevitable repercussions on the 

rest 

of the created order» (Message for the 1990 World Day of Peace, 5). Ecological 

irresponsibility is at heart a moral problem - founded upon an anthropological error  
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Your Holiness, in the Common Declaration on Environmental Ethics which we 

signed on 10 June last year regarding the safekeeping of creation, we outlined a 

specifically Christian interpretation of the difficulties which the ecological crisis 

presents. Christians must always be ready to assume in unison their responsibility 

within the divine design for creation, a responsibility which leads to a vast field of 

ecumenical and interreligious cooperation. As we stated, a solution to ecological 

challenges demands more than just economic and technological proposals. It requires 

an inner change of heart which leads to the rejection of unsustainable patterns of 

consumption and production. It demands an ethical behaviour which respects the 

principles of universal solidarity, social justice and responsibility. As you yourself 

stated at the closing of the Fourth International Environmental Symposium in Venice, 

this calls for genuine sacrifice: «when we sacrifice our life and share our wealth, we 

gain life in abundance and enrich the entire world». 
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This city combines the mountains, the forests, the valleys, and the waters, in a divine 

symphony praising their Creator 
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This city combines the mountains, the forests, the valleys, and the waters, in a divine 

symphony praising their Creator. This Church edifice stands with imposing symbolical 

dignity, at the top of this holy and sacred hill. Your altar is dedicated to the Great 

Martyr Barbara, whom we shall commemorate next month. She is renowned for her 

miraculous powers of healing the sense of sight. The vision of light is considered to be 

the most significant of human experiences. The sense of sight was regarded as the 

most profound sense in the classical Greek philosophical and patristic world. Truth is 

beheld; it is not understood intellectually. God is seen; He is not examined 

theoretically. Beauty is perceived; it is not speculated abstractly. 
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In the brief Service just held, we were reminded of how, when God made the heavens 

and the earth,  
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when God made the heavens and the earth, He said: “Let there be light.” He made the 

waters, the land, the sky, and the living creatures. 
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 He said: “Let there be light.” He made the waters, the land, the sky, and the living 

creatures. “And God saw that it was good [kalon]” (Gen. 1.4), which literally means 

“beautiful”. 
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The whole world is a sacrament. The entire created cosmos is a burning bush of God’s 

uncreated energies. And humankind stands as a priest before the altar of creation, as 

microcosm and mediator. Such is the true nature of things; or, as an Orthodox hymn 

describes it, “the truth of things,” if only we have the eyes of faith to see it. 
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And humankind stands as a priest before the altar of creation, as microcosm and 

mediator. Such is the true nature of things; or, as an Orthodox hymn describes it, “the 

truth of things,” if only we have the eyes of faith to see it. 
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 For we have presumed to control the order of things, and have therefore destroyed 

the hierarchy of creation. 
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We have lost the dimension of beauty, and have come to a spiritual impasse where 

everything that we touch is invariably distorted or even destroyed. 
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Nevertheless, through the divine Incarnation, our sight is once again restored, and we 

are once more enabled to discern the beauty of Christ’s countenance “in all places of 

His dominion”, and “in the least of our brothers and sisters” (Gen. 25.40). When “the 

Word became flesh” (Jn 1.14), we were endowed with new eyes, new ears, new senses 

altogether, in order to see the invisible in what is visible, and in order to experience 

the uncreated in what is created. 
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Creation and Icons 

This same truth is revealed in the iconography of our Church. They are a necessary 

expression of the world’s sacredness. “Standing inside the Church, we think that we 

are in heaven,” as one hymn states, because the Church is the embodiment and 

sanctification of the whole world, while the created world is called to become the 

Church. The icons break down the wall of separation between the sacred and the 

profane, between this world and the next, between earth and heaven 
 

P83: Homily at the Fiftieth Anniversary Dedication of St.docx - 83:20 [This same truth is 
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This same truth is revealed in the iconography of our Church. They are a necessary 

expression of the world’s sacredness. “Standing inside the Church, we think that we 

are in heaven,” as one hymn states, because the Church is the embodiment and 

sanctification of the whole world, while the created world is called to become the 

Church. The icons break down the wall of separation between the sacred and the 

profane, between this world and the next, between earth and heaven. 
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We are called today to rediscover this iconic dimension of creation. And it is this, which 

distinguishes us as Christians and our awesome responsibility for the survival of our 

environment. In the Church, then, “through heaven and earth and sea, through wood 

and stone, through relics and Church buildings and the Cross, through angels and 

people, through all of creation, both visible and invisible, we offer veneration and 

honor to the Creator and master and Maker of all things, and to Him alone.” 
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All things are sacramental when seen in the light of God. In the Great Doxology 

that we just chanted, we prayed that “in His light we may see light, for He is the one 

who has shown us the light.” And this beautiful building, with its traditional Byzantine 

architecture, and refreshing Mediterranean setting, is a symbol of that original beauty 

which was restored to us in Christ. 
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Let us open our eyes to see the world that God has made for us. Let us walk gently on 

the ground that so patiently tolerates our behavior. Then, as children of God, we can 

liberate the whole creation. Nothing less is expected of us. Nothing less dignifies us or 

the world around us. And nothing less is worthy of our high calling in Christ Jesus, who 

is adored and glorified with His eternal Father, and the all-holy, good and life-creating 

Spirit, now and ever, and unto the ages of ages. Amen. 
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Homily During the Service on the Amazon River 

Blessing of the Amazon Waters 
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In the Orthodox Church the commemoration of the Baptism of our Lord in the waters 

of the Jordan River constitutes the second most significant feast of the liturgical cycle 

after the celebration of the Resurrection. The hymns of that day, on January the 6th, 

proclaim:  

The nature of waters is sanctified, the earth is blessed, and the heavens are 

enlightened … so that by the elements of creation, and by the angels, and by human 

beings, by things both visible and invisible, God’s most holy name may be glorified. 

The implication– at least for Christians – is that Jesus Christ assumed human flesh in 

order to redeem and sanctify every aspect and detail of this world. This is why, on that 

day each year, Orthodox Christians will reserve and bottle a portion of the blessed 

water, with which they subsequently return and bless their homes and families, offices 

and spaces, gardens and animals. 
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The breadth and depth, therefore, of the Orthodox cosmic vision implies that 

humanity is only one part of this magnificent epiphany. In this way, the 

natural environment ceases to be something that we observe objectively and 

exploit selfishly, instead becoming a celebration of the profound 

interconnection and essential interdependence of all things, what St. Maximus 

the Confessor in the 7th century called “a cosmic liturgy”.Thus the future of this 

planet assumes critical importance for the kingdom of heaven. 
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The Spiritual Web of Life 

In blessing the waters of the great Amazon, we proclaim our belief that environmental 

protection is a profoundly moral and spiritual problem that concerns all of us.  
 

P84: Homily During the Service on the Amazon River.docx - 84:6 [The initial and crucial 
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The initial and crucial response to the environmental crisis is for each of us to bear 

personal responsibility for the way that we live and for the values that we treasure and 

the priorities that we pursue. To persist in the current path of ecological destruction is 

not only folly. It is a sin against God and creation.  
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This world was created by a loving God, who is – according to the foremost and 

traditional Symbol of faith in the early Church – “maker of heaven and earth, and of all 

things visible and invisible. 
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 The Judaeo-Christian Scriptures state, in the opening book of Genesis, that “God saw 

everything that was created good and, indeed, it was very good” (Gen. 1.31).  
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How can one stand before the awesome beauty of the Amazon River without recalling 

this original plan of God? May God bless this water as He did through His divine 

presence in the Jordan River. May we all long rejoice in the beauty and sanctification of 

the waters of this magnificent river. 
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Homily During Vespers at Bergen Cathedral  

Vespers and Genesis 

June 24, 2003 

During every Orthodox service of Vespers, the opening Psalm (103 [104]) is a song 

chanted to God as Creator and sustainer of all creation. The service normally takes 

place at the setting of the sun, when the light of this world begins to wane and the 
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light of God must be yearned. The impending darkness of the night is symbolical of the 

original moment of Genesis, when “the earth was a formless void and darkness 

covered the face of the deep” (Gen. 1.2). It is then, as we are told in the first book of 

Scripture, that “the spirit of God swept over the face of the waters; and God said, ‘Let 

there be …’” (Gen. 1.2-3). 

Thus, during the vesperal service, we recall the primal darkness that received the first 

light of God’s grace and presence. And we bless God with all our soul and in joyful 

song, saying: 

Bless the Lord, O my soul. O Lord my God, you are very great. You are clothed with 

honor and majesty, wrapped in light as with a garment. You stretch out the heavens 

like a tent, and set the beams of your chambers on the waters. … You make the winds 

your messengers, fire and flame your ministers. (Psalm 103.1-4) 

Ultimately, we are recognizing God as the Creator of all things. Indeed, during this 

seminar, we also recognize the striking beauty of the North Sea in the words of the 

same Psalm: 

You set the earth on its foundations, so that it shall never be shaken. You cover it with 

the deep as with a garment; the waters stand above the mountains. … You make 

springs gush forth in the valleys and flow between the hills. … From your lofty abode, 

you water the mountains; the earth is satisfied with the fruit of your work. … O Lord, 

how manifold are your works. In wisdom you have made them all. (Psalm 103.5-24) 

Then, the Psalmist offers us a subtle but significant hint of the mutual love and 

reciprocal exchange that occurs between God and His creation. This he describes in a 

movement of looking: 

The Lord delights in His works; He looks upon the earth. (Ps. 103.31-32) 

God cares deeply about this world. He is concerned about the welfare and future of His 

creation. He never abandons the work of His hands – both the natural environment 

and the human person made in the divine image and likeness (Gen. 1.26). This 

merciful love is revealed in the way that God never ceases “to look upon” this world. 

His gaze forever accompanies us. 

“All things look to God” 

By the same token, humanity must neither abuse nor abandon the created world. The 

human person is called – in his or her capacity as priest of creation and never as 

proprietor of its material resources – to refer to God as the source and center of all 

beings and all things. Thus, as the Psalmist observes so eloquently: 

All things look to you, Lord … you renew the face of the earth. (Ps. 103.27-30) 

Again, the gesture is one of“looking to” God. God’s eyes meet our eyes and the eyes of 

the world in an act of communion and love.  
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Finally, this mutual exchange, the giving and the receiving, the one who loves and the 

one who is loved, coincides in the unique person of Jesus Christ, who is fully divine and 

fully human. When we remember our calling to return all things in thanksgiving to 

God, who renews all things for us in love, then – as the Orthodox service of Vespers 

concludes in the words of an ancient hymn from the early undivided Church – we are 

able to behold:  

The radiant light of the sacred glory of Jesus Christ …singing praises at all times [and 

in all places] with joyful voices, just as the entire world offers glory to God. 
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During every Orthodox service of Vespers, the opening Psalm (103 [104]) is a song 

chanted to God as Creator and sustainer of all creation. The service normally takes 

place at the setting of the sun, when the light of this world begins to wane and the 

light of God must be yearned. The impending darkness of the night is symbolical of the 

original moment of Genesis, when “the earth was a formless void and darkness 

covered the face of the deep” (Gen. 1.2). It is then, as we are told in the first book of 

Scripture, that “the spirit of God swept over the face of the waters; and God said, ‘Let 

there be …’” (Gen. 1.2-3). 
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During every Orthodox service of Vespers, the opening Psalm (103 [104]) is a song 

chanted to God as Creator and sustainer of all creation. The service normally takes 

place at the setting of the sun, when the light of this world begins to wane and the 

light of God must be yearned. The impending darkness of the night is symbolical of the 

original moment of Genesis, when “the earth was a formless void and darkness 

covered the face of the deep” (Gen. 1.2). It is then, as we are told in the first book of 

Scripture, that “the spirit of God swept over the face of the waters; and God said, ‘Let 

there be …’” (Gen. 1.2-3). 

Thus, during the vesperal service, we recall the primal darkness that received the first 

light of God’s grace and presence. And we bless God with all our soul and in joyful 

song, saying: 

Bless the Lord, O my soul. O Lord my God, you are very great. You are clothed with 

honor and majesty, wrapped in light as with a garment. You stretch out the heavens 
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like a tent, and set the beams of your chambers on the waters. … You make the winds 

your messengers, fire and flame your ministers. (Psalm 103.1-4) 

Ultimately, we are recognizing God as the Creator of all things. Indeed, during this 

seminar, we also recognize the striking beauty of the North Sea in the words of the 

same Psalm: 

You set the earth on its foundations, so that it shall never be shaken. You cover it with 

the deep as with a garment; the waters stand above the mountains. … You make 

springs gush forth in the valleys and flow between the hills. … From your lofty abode, 

you water the mountains; the earth is satisfied with the fruit of your work. … O Lord, 

how manifold are your works. In wisdom you have made them all. (Psalm 103.5-24) 

Then, the Psalmist offers us a subtle but significant hint of the mutual love and 

reciprocal exchange that occurs between God and His creation. This he describes in a 

movement of looking: 

The Lord delights in His works; He looks upon the earth. (Ps. 103.31-32) 

God cares deeply about this world. He is concerned about the welfare and future of His 

creation. He never abandons the work of His hands – both the natural environment 

and the human person made in the divine image and likeness (Gen. 1.26). This 

merciful love is revealed in the way that God never ceases “to look upon” this world. 

His gaze forever accompanies us. 

“All things look to God” 

By the same token, humanity must neither abuse nor abandon the created world. The 

human person is called – in his or her capacity as priest of creation and never as 

proprietor of its material resources – to refer to God as the source and center of all 

beings and all things. Thus, as the Psalmist observes so eloquently: 

All things look to you, Lord … you renew the face of the earth. (Ps. 103.27-30) 

Again, the gesture is one of“looking to” God. God’s eyes meet our eyes and the eyes of 

the world in an act of communion and love.  

Finally, this mutual exchange, the giving and the receiving, the one who loves and the 

one who is loved, coincides in the unique person of Jesus Christ, who is fully divine and 

fully human. When we remember our calling to return all things in thanksgiving to 

God, who renews all things for us in love, then – as the Orthodox service of Vespers 

concludes in the words of an ancient hymn from the early undivided Church – we are 

able to behold:  

The radiant light of the sacred glory of Jesus Christ …singing praises at all times [and 

in all places] with joyful voices, just as the entire world offers glory to God. 

 
 

P85: Homily During Vespers at Bergen Cathedral.docx - 85:3 [Bless the Lord, O my soul. O L..]  



427 

 

(6:17)   (Super) 

Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

Bless the Lord, O my soul. O Lord my God, you are very great. You are clothed with 

honor and majesty, wrapped in light as with a garment. You stretch out the heavens 

like a tent, and set the beams of your chambers on the waters. … You make the winds 

your messengers, fire and flame your ministers. (Psalm 103.1-4) 

Ultimately, we are recognizing God as the Creator of all things. Indeed, during this 

seminar, we also recognize the striking beauty of the North Sea in the words of the 

same Psalm: 

You set the earth on its foundations, so that it shall never be shaken. You cover it with 

the deep as with a garment; the waters stand above the mountains. … You make 

springs gush forth in the valleys and flow between the hills. … From your lofty abode, 

you water the mountains; the earth is satisfied with the fruit of your work. … O Lord, 

how manifold are your works. In wisdom you have made them all. (Psalm 103.5-24) 

Then, the Psalmist offers us a subtle but significant hint of the mutual love and 

reciprocal exchange that occurs between God and His creation. This he describes in a 

movement of looking: 

The Lord delights in His works; He looks upon the earth. (Ps. 103.31-32) 

God cares deeply about this world. He is concerned about the welfare and future of His 

creation. He never abandons the work of His hands – both the natural environment 

and the human person made in the divine image and likeness (Gen. 1.26). This 

merciful love is revealed in the way that God never ceases “to look upon” this world. 

His gaze forever accompanies us. 

“All things look to God” 

By the same token, humanity must neither abuse nor abandon the created world. The 

human person is called – in his or her capacity as priest of creation and never as 

proprietor of its material resources – to refer to God as the source and center of all 

beings and all things. Thus, as the Psalmist observes so eloquently: 

All things look to you, Lord … you renew the face of the earth. (Ps. 103.27-30) 

Again, the gesture is one of“looking to” God. God’s eyes meet our eyes and the eyes of 

the world in an act of communion and love.  

Finally, this mutual exchange, the giving and the receiving, the one who loves and the 

one who is loved, coincides in the unique person of Jesus Christ, who is fully divine and 

fully human. When we remember our calling to return all things in thanksgiving to 

God, who renews all things for us in love, then – as the Orthodox service of Vespers 

concludes in the words of an ancient hymn from the early undivided Church – we are 
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able to behold:  

The radiant light of the sacred glory of Jesus Christ …singing praises at all times [and 

in all places] with joyful voices, just as the entire world offers glory to God. 
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Grace and peace be with you all in the name of our Lord Jesus Christ, in whose name 

we invoke every paternal and patriarchal blessing upon this holy community here in 

Merrick that bears the name of Saint Demetrios the Great Martyr and Myrrh-Streamer. 
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Grace and peace be with you all in the name of our Lord Jesus Christ, in whose name 

we invoke every paternal and patriarchal blessing upon this holy community here in 

Merrick that bears the name of Saint Demetrios the Great Martyr and Myrrh-Streamer. 

What a joy it is to be here with so many of the faithful, and to wish all of you “Chronia 

Polla” on this eve of the feast – your patronal feast – and especially to those who share 

the name of our great intercessor and wonderworking protector. Most especially do we 

extend these festal greetings to our beloved brother Archbishop Demetrios of America. 

Many years to you, Your Eminence! 

Beloved, the power of a prayer is not to be measured by its length. The most powerful 

prayer may also be the most brief. Few but fervent were the words of Saint Nestor: Ο 
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Θεος του Δημητριου, Βοηθει μοι. “God of Demetrios, help me.” Yet through the power 

of these simple words, evil was vanquished, tyranny was frustrated, faith was 

vindicated, and not one, but twosaints for the Kingdom of God were revealed.  
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Beloved, the power of a prayer is not to be measured by its length. The most powerful 

prayer may also be the most brief. Few but fervent were the words of Saint Nestor: Ο 

Θεος του Δημητριου, Βοηθει μοι. “God of Demetrios, help me.” Yet through the power 

of these simple words, evil was vanquished, tyranny was frustrated, faith was 

vindicated, and not one, but twosaints for the Kingdom of God were revealed.  
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Beloved, the power of a prayer is not to be measured by its length. The most powerful 

prayer may also be the most brief. Few but fervent were the words of Saint Nestor: Ο 

Θεος του Δημητριου, Βοηθει μοι. “God of Demetrios, help me.” Yet through the power 

of these simple words, evil was vanquished, tyranny was frustrated, faith was 

vindicated, and not one, but twosaints for the Kingdom of God were revealed.  

The Lord promised that those who speak in faith might command even a mountain to 

be taken up and cast aside (Matthew 17:20, Mark 11:23). Such was the faith that 

Saint Demetrios instilled in young Nestor. From his prison cell the Great Martyr spoke 

words of blessing and encouragement, words of strength and confidence. And in the 

stadium it was proved that “the judgments of the Lord are true and righteous 

altogether” (cf. Psalm 18:10 [19:9]), when a mountain—that is to say, a mountain of a 

man—the murderous Lyaios, was taken up and cast aside to destruction.  

Lyaios was a barbarian in every sense of the word. By birth he was of tribe of the 

Vandals, and fittingly so, for as a wrestler he made it his sport to vandalizethe image 

of God in his fellow man in the arena. A second Goliath was he: a bloodthirsty titan 

with fierce eyes and a thunderous voice with which he uttered vile insults upon the 

Christians and their God. Many were the men that Lyaios cast down to their deaths 

upon the points of upraised spears planted round about the wrestling platform in a 

terrifying display of brutality and strength. 

But young Nestor was not terrified. He did not waver at the sight of the giant. He did 
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not tremble at the sound of his blasphemies. He remained steadfast, remembering the 

boldness of his intercessor in the prison. In that same holy boldness Nestor prayed: 

“God of Demetrios, help me.” He wrestled with Lyaios and prevailed, casting the 

monster himself on the spear-points that had been fixed for his opponents.  

The power of a prayer is not to be measured by its length in words, but by the 

mountains that it moves. In his own strength, small Nestor could never have 

triumphed; but with the God of Demetrios, all things are possible (cf. Matthew 19:26). 

For all the promises of God are “Yes”in Jesus Christ, and in Him “Amen” to the glory of 

God (cf. 2 Corinthians 1:20).  

This was the phronema, the mindset, of Saint Nestor who sought the blessing to fight. 

This was the mindset of Saint Demetrios who sought grace from on high for the soldier 

of Christ. This must be our mindset as well. 

For in our time we too face a mountain to be moved. We wrestle with our own Lyaios, 

which is likewise a murderer and a blasphemer and a vandal of God’s good creation.  

We encounter this vicious monster in the pollutants that contaminate our drinking 

water; in the hazardous wastes that filter into our soil; in foul exhaust that clouds our 

atmosphere; in harmful chemicals introduced into the food chain by modern methods 

of agriculture.  

We encounter this murderous giant in the form of demographic clusters of birth defects 

and childhood cancers, especially among the poorest members of the human family. 

We encounter this malignant vandal wherever we find beaches blackened by oil spills, 

rotting stumps in a clear-cut forest, or choking dust clouds from abandoned strip-

mines. 

Above all, we encounter vile Lyaios for ourselves in the enormity of human 

indifference: indifference to the environment, indifference to the effects of our actions 

upon our fellow man, and indifference to the consequences of our choices upon future 

generations. It is this indifference first and foremost that must be grappled with and 

cast out. This thoughtlessness that so mightily holds sway over human minds and 

hearts is what spawns the sins of overconsumption and waste, mismanagement of 

resources and ecological abuse. This carelessness is itself a murderer, first of others, 

and finally of ourselves. 

How shall we prevail? In the face of indifference and greed, in the face of established 

practices and entrenched habits, in the face of vested interests and corporate war 

chests, how shall the few and the weak prevail over the great and mighty? By the 

prayer of faith. Saint Nestor prayed in faith and prevailed. Saint Demetrios prayed in 

faith and prevailed, and still prevails in his wonderworking power to this day. Truly did 

the Apostle John write: “Whatever is born of God overcomes the world; and this is the 

victory that overcomes the world, even our faith” (1 John 5:4). 



431 

 

And so on this eve of the Feast of Saint Demetrios the Great Martyr and Myrrh-

Streamer, I ask you, beloved, to join together your fervent hearts, free of all doubt 

and indifference, and to pray: Ο Θεος του Δημητριου, Βοηθει ημιν. “God of Demetrios, 

help us.”  

God of Demetrios, help us to contend for the wellbeing of the world! 

God of Demetrios, help us to cast out the darkness of indifference! 

God of Demetrios, help us through the gift of Your Spirit to bring renewal to all 

creation! 

Beloved, may the God of Demetrios grant you all to be powerful in prayer in everything 

which bears fruit in His unending Kingdom. Amen. 
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The Lord promised that those who speak in faith might command even a mountain to 

be taken up and cast aside (Matthew 17:20, Mark 11:23) 
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 Such was the faith that Saint Demetrios instilled in young Nestor. From his prison cell 

the Great Martyr spoke words of blessing and encouragement, words of strength and 

confidence 
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 And in the stadium it was proved that “the judgments of the Lord are true and 

righteous altogether” (cf. Psalm 18:10 [19:9]), when a mountain—that is to say, a 

mountain of a man—the murderous Lyaios, was taken up and cast aside to destruction.  
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Lyaios was a barbarian in every sense of the word. By birth he was of tribe of the 

Vandals, and fittingly so, for as a wrestler he made it his sport to vandalizethe image 

of God in his fellow man in the arena. A second Goliath was he: a bloodthirsty titan 

with fierce eyes and a thunderous voice with which he uttered vile insults upon the 

Christians and their God. Many were the men that Lyaios cast down to their deaths 

upon the points of upraised spears planted round about the wrestling platform in a 

terrifying display of brutality and strength. 

But young Nestor was not terrified. He did not waver at the sight of the giant. He did 

not tremble at the sound of his blasphemies. He remained steadfast, remembering the 

boldness of his intercessor in the prison. In that same holy boldness Nestor prayed: 

“God of Demetrios, help me.” He wrestled with Lyaios and prevailed, casting the 

monster himself on the spear-points that had been fixed for his opponents.  
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The power of a prayer is not to be measured by its length in words, but by the 

mountains that it moves. In his own strength, small Nestor could never have 

triumphed; but with the God of Demetrios, all things are possible (cf. Matthew 19:26). 

For all the promises of God are “Yes”in Jesus Christ, and in Him “Amen” to the glory of 

God (cf. 2 Corinthians 1:20).  
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This was the phronema, the mindset, of Saint Nestor who sought the blessing to fight. 

This was the mindset of Saint Demetrios who sought grace from on high for the soldier 

of Christ. This must be our mindset as well. 

For in our time we too face a mountain to be moved. We wrestle with our own Lyaios, 

which is likewise a murderer and a blasphemer and a vandal of God’s good creation.  
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We encounter this vicious monster in the pollutants that contaminate our drinking 

water; in the hazardous wastes that filter into our soil; in foul exhaust that clouds our 
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atmosphere; in harmful chemicals introduced into the food chain by modern methods 

of agriculture.  
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We encounter this murderous giant in the form of demographic clusters of birth defects 

and childhood cancers, especially among the poorest members of the human family. 

We encounter this malignant vandal wherever we find beaches blackened by oil spills, 

rotting stumps in a clear-cut forest, or choking dust clouds from abandoned strip-

mines. 

Above all, we encounter vile Lyaios for ourselves in the enormity of human 

indifference: indifference to the environment, indifference to the effects of our actions 

upon our fellow man, and indifference to the consequences of our choices upon future 

generations. It is this indifference first and foremost that must be grappled with and 

cast out. This thoughtlessness that so mightily holds sway over human minds and 

hearts is what spawns the sins of overconsumption and waste, mismanagement of 

resources and ecological abuse. This carelessness is itself a murderer, first of others, 

and finally of ourselves. 

How shall we prevail? In the face of indifference and greed, in the face of established 

practices and entrenched habits, in the face of vested interests and corporate war 

chests, how shall the few and the weak prevail over the great and mighty? By the 

prayer of faith. Saint Nestor prayed in faith and prevailed. Saint Demetrios prayed in 

faith and prevailed, and still prevails in his wonderworking power to this day. Truly did 

the Apostle John write: “Whatever is born of God overcomes the world; and this is the 

victory that overcomes the world, even our faith” (1 John 5:4). 
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Above all, we encounter vile Lyaios for ourselves in the enormity of human 

indifference: indifference to the environment, indifference to the effects of our actions 

upon our fellow man, and indifference to the consequences of our choices upon future 

generations. It is this indifference first and foremost that must be grappled with and 

cast out. This thoughtlessness that so mightily holds sway over human minds and 

hearts is what spawns the sins of overconsumption and waste, mismanagement of 

resources and ecological abuse. This carelessness is itself a murderer, first of others, 

and finally of ourselves. 
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How shall we prevail? In the face of indifference and greed, in the face of established 

practices and entrenched habits, in the face of vested interests and corporate war 

chests, how shall the few and the weak prevail over the great and mighty? By the 

prayer of faith. Saint Nestor prayed in faith and prevailed. Saint Demetrios prayed in 

faith and prevailed, and still prevails in his wonderworking power to this day. Truly did 

the Apostle John write: “Whatever is born of God overcomes the world; and this is the 

victory that overcomes the world, even our faith” (1 John 5:4). 
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Truly did the Apostle John write: “Whatever is born of God overcomes the world; and 

this is the victory that overcomes the world, even our faith” (1 John 5:4). 
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And so on this eve of the Feast of Saint Demetrios the Great Martyr and Myrrh-

Streamer, I ask you, beloved, to join together your fervent hearts, free of all doubt 

and indifference, and to pray: Ο Θεος του Δημητριου, Βοηθει ημιν. “God of Demetrios, 

help us.”  

God of Demetrios, help us to contend for the wellbeing of the world! 

God of Demetrios, help us to cast out the darkness of indifference! 

God of Demetrios, help us through the gift of Your Spirit to bring renewal to all 

creation! 
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Beloved, may the God of Demetrios grant you all to be powerful in prayer in everything 

which bears fruit in His unending Kingdom. Amen. 
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Homily on the Occasion of Declaring the Commencement of a Two-Day Conference on 
the Natural Environment  
September 29, 1997 

Your Eminences, 

Your Excellencies, 

Most sacred Monastics, 

 

Announcing the commencement of the proceedings of a Two-Day Conference on the 

natural environment of the Holy Mountain, we take the opportunity to expound to your 

love certain basic theses of our Modesty related to our interest in the natural 

environment. 

The sensitivity of the Ecumenical Patriarchate for the environment reveals the 

sensitivity of the Great Church of Christ for human beings. This is because the 

environment is not viewed per se, but in relation to them for whom it was made. 

Hence, every discussion about the environment and every effort of preserving or 

improving it indicate interest in the conditions of human life. Even in cases where this 

is not readily understood, or where human interests in self-survival seem to be 

conflicting with human interests in maintaining the environment, the ultimate interest 

of man, or, perhaps, tomorrow’s man, demands that priority is given to the latter over 

the former. But we should never forget that the aim in all this is to improve the 

conditions of human life; because man is the king of creation; and creation was made 

to serve to man’s needs. We do not idolize the natural environment, but we try to 

accentuate man’s sensitivity to the conditions of life of his fellow man. 

Drawing our inspiration from such a man-loving spirit, we salute the rise of general 

interest and of discussions on the natural environment as expressing curtailment of 

individualism and expansion of altruism, which constitute a basic precept of the Gospel 

of Christ. Hence, it is with joy and deep sentiment that we announce the 

commencement of the proceedings of this two day conference for the natural 

environment of the Holy Mountain, which was summoned by the “Organization of the 

Cultural Capital of Europe, Thessalonica 1997,” in the context of the activities of the 

exhibition “The Treasures of the Holy Mountain.” 

This context, within which the present two-day conference takes place, prompts our 

Modesty to draw everyone’s attention and especially of the most sacred monks of the 

Holy Mountain and of every friend of Athos, as well as of every responsible person, on 

the need to protect the special importance of the natural environment of the Holy 

Mountain. 

It is well known that the natural environment does not belong only to the present 
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generation, but to the future generations as well. Indeed, the present generation has 

received it as a torch (scytale) and is obliged to pass it on to its successor, if there is in 

its heart the love for it. This, of course, is also applicable to the natural environment of 

the Holy Mountain. 

There are not a few regions of the earth, where, for the sake of a more general 

interest, which stands in opposition to the narrowly defined interests of the local 

inhabitants of these regions, proscriptions of environmental interventions have been 

imposed. Thus, for example, carving roads and introducing vehicles has been 

proscribed for the Island of Hydra in Greece and the Princes Islands in Turkey. And as 

the“Gerontikon” reports, a certain ascetic built his cell far away from the spring in 

order to exercise himself laboring for the transportation of the necessary water. This 

means, that it would not be excessive if one was to demand of those who chose the 

monastic life out of their own volition to care less for convenience and more for the 

preservation of the natural beauty and the quietist (hesychastic) character of the Holy 

Mountain. Indeed it is this quietist character that attracts those who are pushed away 

from the whirl of social life to enter monasticism, and the possibility of finding the 

same whirl at this place of quietism may cause problems for them in their new pursuit. 

There is, then, a man-loving duty and a cultural need to preserve unaltered the natural 

environment of the Holy Mountain, at the cost of some small sacrifices of material 

conveniences on the part of its present inhabitants for the incomparably greater 

spiritual convenience of those who are to come there in the future. Indeed, there is no 

one that ascended to heaven with ease, as Abba Isaac says who is much admired by 

the most sacred monks of the Holy Mountain. And in order to sharpen somewhat our 

discourse, we remind you with paternal love of the exact saying of Abba Isaac: “God 

and His angels rejoice where there are needs, but the devil and his friends do so at 

times of ease.” And again in order to alleviate the sharpness of the reminder, we 

affectionately quote from the same Abba a message of consolation: “To any discomfort 

undergone for God there is always a comfort that follows.” 

We may also conclude, then, that to any discomfort that we may undergo for the same 

of our neighbor, discomfort, that is, caused to us and to those around us by our care 

for the environment, there will always follow a comfort as a counterpart. This is exactly 

what we wish for all of you and furthermore we wish a good yield from the proceedings 

of this two-day conference. 

 
 

P87: Homily on the Occasion of Declaring the Commencement of a Two.docx - 87:9 [The 

sensitivity of the Ecumeni..]  (8:11)   (Super) 

Códigos: [Percepción y narrativa cristiana - Familia: Arquitectura ontológica]  

No memos 

 

The sensitivity of the Ecumenical Patriarchate for the environment reveals the 

sensitivity of the Great Church of Christ for human beings. This is because the 

environment is not viewed per se, but in relation to them for whom it was made. 
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Hence, every discussion about the environment and every effort of preserving or 

improving it indicate interest in the conditions of human life. Even in cases where this 

is not readily understood, or where human interests in self-survival seem to be 

conflicting with human interests in maintaining the environment, the ultimate interest 

of man, or, perhaps, tomorrow’s man, demands that priority is given to the latter over 

the former. But we should never forget that the aim in all this is to improve the 

conditions of human life; because man is the king of creation; and creation was made 

to serve to man’s needs. We do not idolize the natural environment, but we try to 

accentuate man’s sensitivity to the conditions of life of his fellow man. 

Drawing our inspiration from such a man-loving spirit, we salute the rise of general 

interest and of discussions on the natural environment as expressing curtailment of 

individualism and expansion of altruism, which constitute a basic precept of the Gospel 

of Christ. Hence, it is with joy and deep sentiment that we announce the 

commencement of the proceedings of this two day conference for the natural 

environment of the Holy Mountain, which was summoned by the “Organization of the 

Cultural Capital of Europe, Thessalonica 1997,” in the context of the activities of the 

exhibition “The Treasures of the Holy Mountain.” 

This context, within which the present two-day conference takes place, prompts our 

Modesty to draw everyone’s attention and especially of the most sacred monks of the 

Holy Mountain and of every friend of Athos, as well as of every responsible person, on 

the need to protect the special importance of the natural environment of the Holy 

Mountain. 

It is well known that the natural environment does not belong only to the present 

generation, but to the future generations as well. Indeed, the present generation has 

received it as a torch (scytale) and is obliged to pass it on to its successor, if there is in 

its heart the love for it. This, of course, is also applicable to the natural environment of 

the Holy Mountain. 
 

P87: Homily on the Occasion of Declaring the Commencement of a Two.docx - 87:4 [Drawing 

our inspiration from s..]  (9:9)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

Drawing our inspiration from such a man-loving spirit, we salute the rise of general 

interest and of discussions on the natural environment as expressing curtailment of 

individualism and expansion of altruism, which constitute a basic precept of the Gospel 

of Christ. 
 

P87: Homily on the Occasion of Declaring the Commencement of a Two.docx - 87:12 

[Drawing our inspiration from s..]  (9:12)   (Super) 

Códigos: [Territorialidad - Familia: Arquitectura ontológica]  

No memos 
 

Drawing our inspiration from such a man-loving spirit, we salute the rise of general 

interest and of discussions on the natural environment as expressing curtailment of 

individualism and expansion of altruism, which constitute a basic precept of the Gospel 

of Christ. Hence, it is with joy and deep sentiment that we announce the 

commencement of the proceedings of this two day conference for the natural 

environment of the Holy Mountain, which was summoned by the “Organization of the 

Cultural Capital of Europe, Thessalonica 1997,” in the context of the activities of the 

exhibition “The Treasures of the Holy Mountain.” 

This context, within which the present two-day conference takes place, prompts our 
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Modesty to draw everyone’s attention and especially of the most sacred monks of the 

Holy Mountain and of every friend of Athos, as well as of every responsible person, on 

the need to protect the special importance of the natural environment of the Holy 

Mountain. 

It is well known that the natural environment does not belong only to the present 

generation, but to the future generations as well. Indeed, the present generation has 

received it as a torch (scytale) and is obliged to pass it on to its successor, if there is in 

its heart the love for it. This, of course, is also applicable to the natural environment of 

the Holy Mountain. 

There are not a few regions of the earth, where, for the sake of a more general 

interest, which stands in opposition to the narrowly defined interests of the local 

inhabitants of these regions, proscriptions of environmental interventions have been 

imposed. Thus, for example, carving roads and introducing vehicles has been 

proscribed for the Island of Hydra in Greece and the Princes Islands in Turkey. And as 

the“Gerontikon” reports, a certain ascetic built his cell far away from the spring in 

order to exercise himself laboring for the transportation of the necessary water. This 

means, that it would not be excessive if one was to demand of those who chose the 

monastic life out of their own volition to care less for convenience and more for the 

preservation of the natural beauty and the quietist (hesychastic) character of the Holy 

Mountain. Indeed it is this quietist character that attracts those who are pushed away 

from the whirl of social life to enter monasticism, and the possibility of finding the 

same whirl at this place of quietism may cause problems for them in their new pursuit. 

There is, then, a man-loving duty and a cultural need to preserve unaltered the natural 

environment of the Holy Mountain, at the cost of some small sacrifices of material 

conveniences on the part of its present inhabitants for the incomparably greater 

spiritual convenience of those who are to come there in the future. Indeed, there is no 

one that ascended to heaven with ease, as Abba Isaac says who is much admired by 

the most sacred monks of the Holy Mountain. 
 

P87: Homily on the Occasion of Declaring the Commencement of a Two.docx - 87:6 [This 

context, within which the..]  (10:10)   (Super) 

Códigos: [Acción ambiental] [Anclaje monástico - Familia: Arquitectura ontológica]  

No memos 

 

This context, within which the present two-day conference takes place, prompts our 

Modesty to draw everyone’s attention and especially of the most sacred monks of the 

Holy Mountain and of every friend of Athos, as well as of every responsible person, on 

the need to protect the special importance of the natural environment of the Holy 

Mountain. 
 

P87: Homily on the Occasion of Declaring the Commencement of a Two.docx - 87:14 [There 

are not a few regions of..]  (12:13)   (Super) 

Códigos: [Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 

 

There are not a few regions of the earth, where, for the sake of a more general 

interest, which stands in opposition to the narrowly defined interests of the local 

inhabitants of these regions, proscriptions of environmental interventions have been 

imposed. Thus, for example, carving roads and introducing vehicles has been 

proscribed for the Island of Hydra in Greece and the Princes Islands in Turkey. And as 

the“Gerontikon” reports, a certain ascetic built his cell far away from the spring in 

order to exercise himself laboring for the transportation of the necessary water. This 
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means, that it would not be excessive if one was to demand of those who chose the 

monastic life out of their own volition to care less for convenience and more for the 

preservation of the natural beauty and the quietist (hesychastic) character of the Holy 

Mountain. Indeed it is this quietist character that attracts those who are pushed away 

from the whirl of social life to enter monasticism, and the possibility of finding the 

same whirl at this place of quietism may cause problems for them in their new pursuit. 

There is, then, a man-loving duty and a cultural need to preserve unaltered the natural 

environment of the Holy Mountain, at the cost of some small sacrifices of material 

conveniences on the part of its present inhabitants for the incomparably greater 

spiritual convenience of those who are to come there in the future. Indeed, there is no 

one that ascended to heaven with ease, as Abba Isaac says who is much admired by 

the most sacred monks of the Holy Mountain. And in order to sharpen somewhat our 

discourse, we remind you with paternal love of the exact saying of Abba Isaac: “God 

and His angels rejoice where there are needs, but the devil and his friends do so at 

times of ease.” And again in order to alleviate the sharpness of the reminder, we 

affectionately quote from the same Abba a message of consolation: “To any discomfort 

undergone for God there is always a comfort that follows.” 

We may also conclude, then, that to any discomfort that we may undergo for the same 

of our neighbor, discomfort, that is, caused to us and to those around us by our care 

for the environment, there will always follow a comfort as a counterpart. This is exactly 

what we wish for all of you and furthermore we wish a good yield from the proceedings 

of this two-day conference. 
 

P87: Homily on the Occasion of Declaring the Commencement of a Two.docx - 87:8 [There 

are not a few regions of..]  (12:13)   (Super) 

Códigos: [Anclaje monástico - Familia: Arquitectura ontológica] [Percepción y narrativa 

cristiana - Familia: Arquitectura ontológica]  

No memos 

 

There are not a few regions of the earth, where, for the sake of a more general 

interest, which stands in opposition to the narrowly defined interests of the local 

inhabitants of these regions, proscriptions of environmental interventions have been 

imposed. Thus, for example, carving roads and introducing vehicles has been 

proscribed for the Island of Hydra in Greece and the Princes Islands in Turkey. And as 

the“Gerontikon” reports, a certain ascetic built his cell far away from the spring in 

order to exercise himself laboring for the transportation of the necessary water. This 

means, that it would not be excessive if one was to demand of those who chose the 

monastic life out of their own volition to care less for convenience and more for the 

preservation of the natural beauty and the quietist (hesychastic) character of the Holy 

Mountain. Indeed it is this quietist character that attracts those who are pushed away 

from the whirl of social life to enter monasticism, and the possibility of finding the 

same whirl at this place of quietism may cause problems for them in their new pursuit. 

There is, then, a man-loving duty and a cultural need to preserve unaltered the natural 

environment of the Holy Mountain, at the cost of some small sacrifices of material 

conveniences on the part of its present inhabitants for the incomparably greater 

spiritual convenience of those who are to come there in the future. Indeed, there is no 

one that ascended to heaven with ease, as Abba Isaac says who is much admired by 
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the most sacred monks of the Holy Mountain. And in order to sharpen somewhat our 

discourse, we remind you with paternal love of the exact saying of Abba Isaac: “God 

and His angels rejoice where there are needs, but the devil and his friends do so at 

times of ease.” And again in order to alleviate the sharpness of the reminder, we 

affectionately quote from the same Abba a message of consolation: “To any discomfort 

undergone for God there is always a comfort that follows.” 

We may also conclude, then, that to any discomfort that we may undergo for the same 

of our neighbor, discomfort, that is, caused to us and to those around us by our care 

for the environment, there will always follow a comfort as a counterpart. This is exactly 

what we wish for all of you and furthermore we wish a good yield from the proceedings 

of this two-day conference. 

 
 

P87: Homily on the Occasion of Declaring the Commencement of a Two.docx - 87:13 [And in 

order to sharpen somewh..]  (12:13)   (Super) 

Códigos: [Patrística - Familia: Arquitectura ontológica] [Visión histórica-tradicional - Familia: 

Arquitectura ontológica]  

No memos 

 

And in order to sharpen somewhat our discourse, we remind you with paternal love of 

the exact saying of Abba Isaac: “God and His angels rejoice where there are needs, 

but the devil and his friends do so at times of ease.” And again in order to alleviate the 

sharpness of the reminder, we affectionately quote from the same Abba a message of 

consolation: “To any discomfort undergone for God there is always a comfort that 

follows.” 

We may also conclude, then, that to any discomfort that we may undergo for the same 

of our neighbor, discomfort, that is, caused to us and to those around us by our care 

for the environment, there will always follow a comfort as a counterpart. This is exactly 

what we wish for all of you and furthermore we wish a good yield from the proceedings 

of this two-day conference. 
 

P88: Icons and Relics.docx - 88:2 [Icons and Relics]  (2:2)   (Super) 

Códigos: [Particularidad dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

Icons and Relics 
 

P88: Icons and Relics.docx - 88:4 [God created humanity to serve ..]  (4:4)   (Super) 

Códigos: [Denuncia y crítica] [Dogma referencial - Familia: Arquitectura ontológica] 
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God created humanity to serve as a king of creation, not for any individualistic 

exploitation of it that results in destruction, but for the enjoyment of a peaceful and 

fruitful life in it in harmony with the other creatures, plants or animals. Nevertheless, 

we have recently experienced a dangerous development, arising from our senseless 

and often selfish use of natural recourses. The environment, as it is presented to us 

today, appears to resemble the “beast” in the Book of Revelation (Rev. 12.4), which 
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awaits to devour the newly born child of the woman. The only difference is that the 

beast of the environment, in a metaphorical sense, expects to devour everyone, and 

not just the newly born. 
 

P88: Icons and Relics.docx - 88:3 [God created humanity to serve ..]  (4:7)   (Super) 

Códigos: [Percepción y narrativa cristiana - Familia: Arquitectura ontológica]  

No memos 
 

God created humanity to serve as a king of creation, not for any individualistic 

exploitation of it that results in destruction, but for the enjoyment of a peaceful and 

fruitful life in it in harmony with the other creatures, plants or animals. Nevertheless, 

we have recently experienced a dangerous development, arising from our senseless 

and often selfish use of natural recourses. The environment, as it is presented to us 

today, appears to resemble the “beast” in the Book of Revelation (Rev. 12.4), which 

awaits to devour the newly born child of the woman. The only difference is that the 

beast of the environment, in a metaphorical sense, expects to devour everyone, and 

not just the newly born. 

If we are to avoid this pressing danger, then we urgently need to restore the proper 

relation between humanity and the environment. This reconciliation has always been 

facilitated by the favorable position of nature itself towards humanity on the one hand, 

and the means which humanity has at its disposal on the other. 

We often speak about respect for the human being as the icon of God. And this is 

correct. Yet we should not separate this respect from the respect that is due to the 

whole of the physical environment, because it is obvious that the environment and its 

inhabitants are in constant and mutual interaction, as we pointed out in our Christmas 

message. 

Allow me, your Royal Highness, to refer to an example of a contemporary ascetic on 

the Holy Mountain, who made the following poignant comment: “We venerate the 

clothing of St Nektarios, because the Saint used to wear it. Is it not much more 

fitting, that we should also venerate the flowers and the plants? After all, 

they enshrine within themselves the energy of God.” It is because the true 

monastic has the measure of life, that a monk or a nun will never turn either to 

idolatry or to pantheism. The monastic respects the whole of creation without 

attributing worship to it. That belongs to God alone. 

 
 

P88: Icons and Relics.docx - 88:5 [The environment, as it is pres..]  (4:4)   (Super) 

Códigos: [Lenguaje simbólico, metafórico, alegórico - Familia: Arquitectura ontológica] 

[Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

The environment, as it is presented to us today, appears to resemble the “beast” in the 

Book of Revelation (Rev. 12.4), which awaits to devour the newly born child of the 
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woman. The only difference is that the beast of the environment, in a metaphorical 

sense, expects to devour everyone, and not just the newly born. 
 

P88: Icons and Relics.docx - 88:6 [If we are to avoid this pressi..]  (5:5)   (Super) 

Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica] [Urgencia]  

No memos 

 

If we are to avoid this pressing danger, then we urgently need to restore the proper 

relation between humanity and the environment. This reconciliation has always been 

facilitated by the favorable position of nature itself towards humanity on the one hand, 

and the means which humanity has at its disposal on the other. 
 

P88: Icons and Relics.docx - 88:7 [We often speak about respect f..]  (6:6)   (Super) 

Códigos: [Particularidad dogma referencial - Familia: Arquitectura ontológica] 

[Relacionamiento]  

No memos 

 

We often speak about respect for the human being as the icon of God. And this is 

correct. Yet we should not separate this respect from the respect that is due to the 

whole of the physical environment, because it is obvious that the environment and its 

inhabitants are in constant and mutual interaction, as we pointed out in our Christmas 

message. 
 

P88: Icons and Relics.docx - 88:8 [Allow me, your Royal Highness,..]  (7:7)   (Super) 

Códigos: [Defensa y aclaración del mensaje cristiano - Familia: Arquitectura ontológica] 

[Intencionalidad pedagógica] [Lenguaje simbólico, metafórico, alegórico - Familia: Arquitectura 

ontológica] [Particularidad dogma referencial - Familia: Arquitectura ontológica] [Patrística - Familia: 

Arquitectura ontológica] [Percepción y narrativa cristiana - Familia: Arquitectura ontológica] 

[Retórica] [Sacralidad]  

No memos 

 

Allow me, your Royal Highness, to refer to an example of a contemporary ascetic on 

the Holy Mountain, who made the following poignant comment: “We venerate the 

clothing of St Nektarios, because the Saint used to wear it. Is it not much more 

fitting, that we should also venerate the flowers and the plants? After all, 

they enshrine within themselves the energy of God.” It is because the true 

monastic has the measure of life, that a monk or a nun will never turn either to 

idolatry or to pantheism. The monastic respects the whole of creation without 

attributing worship to it. That belongs to God alone. 
 

P89: Introductory Remarks at the Inaugural Proceedings of the Fourth International and 

Inter.docx - 89:3 [A Sea at Risk, A Unity of Purp..]  (2:2)   (Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica] [Territorialidad - Familia: 
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No memos 

 

A Sea at Risk, A Unity of Purpose 
 

P89: Introductory Remarks at the Inaugural Proceedings of the Fourth International and 

Inter.docx - 89:4 [First, we thank God the Creato..]  (4:4)   (Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica] [Dogma referencial - Familia: 
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Arquitectura ontológica] [Esperanza]  

No memos 

 

First, we thank God the Creator, Provider and Governor of the Universe, for the joy of 

this auspicious gathering, motivated by our common and vivid interest in the 

environment granted to us by the Creator. We address a heartfelt, friendly greeting 

and wish you all a pleasant stay, inspiring thoughts, creative deliberations, and a 

positive outcome in this sea-borne symposium, as well as a good harvest of profitable 

conclusions. 
 

P89: Introductory Remarks at the Inaugural Proceedings of the Fourth International and 

Inter.docx - 89:6 [The present conference constit..]  (5:5)   (Super) 

Códigos: [Territorialidad - Familia: Arquitectura ontológica] [Visión ambiental]  

No memos 

 

The present conference constitutes part of a series of similar symposia, during which 

the environment, and especially that which is connected with rivers and seas, is 

examined from the points of view of its present as well as its ideal conditions, based on 

both religious principles and scientific precepts. This year our exploration probes more 

deeply into the environmental ethos that determines our attitude toward the 

environment. 
 

P89: Introductory Remarks at the Inaugural Proceedings of the Fourth International and 

Inter.docx - 89:7 [Our capacity as the first amon..]  (6:6)   (Super) 

Códigos: [Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica]  

No memos 
 

Our capacity as the first among equal Bishops of the Orthodox Christian Church obliges 

us to offer a brief exposition of our faith concerning the environmental ethos in order 

to contribute to the formulation of a commonly acceptable environmental ethos, which 

may serve as a guide to further action. 
 

P89: Introductory Remarks at the Inaugural Proceedings of the Fourth International and 

Inter.docx - 89:8 [The Term “Environment” It is a..]  (7:24)   (Super) 

Códigos: [Normatividad] [Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica] 

[Percepción y narrativa cristiana - Familia: Arquitectura ontológica]  

Memo: [Normatividad]  

 

The Term “Environment” 

It is a fact that the term “environment” presupposes someone encompassed by it. The 

two realities involved include, on the one hand, human beings as the ones 

encompassed, and, on the other hand, the natural creation as the one that 

encompasses. In our discussion, then, of our environmental ethos, we must clearly 

retain this distinction between nature as constituting the environment and humanity as 

encompassed by it.  

We underline this point because it is widely held among certain ecologists that 

humanity is classified within the natural ecosystem, inasmuch as it is 

considered of equal significance with every other living being. This demotion of 
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humanity, sometimes characterized as humility, constitutes a reaction against 

anthropocentric arrogance. This is due either to a complete rejection of God by human 

consciousness and the corollary divinization of humankind, or else to a 

misunderstanding of the divinely ordained relation of humanity to the rest of creation, 

whereby humanity lords unrestrainedly and abusively over it. In both cases, the 

attitude towards nature is criminal and destructive, because humanity regards nature 

myopically and selfishly. 

It is, therefore, appropriate and imperative to respond to and react against this 

attitude and ethos, especially when the wide-ranging and universally destructive 

consequences resulting from them have become the daily talk of the experts. Yet, it is 

not proper for the distinction between human beings and created nature 

(between the ones encompassed and the environment that encompasses) to 

be abolished in a way that equates humanity with the rest of the created 

beings.  

The various proposals of this“deep ecology” have – whether it is admitted or not – no 

religious basis and lead to a passive attitude with regard to human disasters, which are 

explained as natural consequences of the ecological equilibrium. In this case, creation 

is rendered divine as a whole, and humanity’s unique position therein is not 

recognized, except with regard to the Creator’s action upon the environment. 

The Bible as Starting-Point 

The Orthodox Church assumes as its starting point the teaching of the Bible, 

accepted by the three great monotheistic religions, introducing a third factor 

in the relationship between humanity and the environment. This factor is the 

Creator of both humanity and the environment, who provides for all and has laid 

down the laws of harmonious coexistence of all elements in the universe, both animate 

and inanimate, endowing humankind with the mandate to serve as king of creation and 

the command to cultivate and preserve it. Cultivating the environment implies 

collecting from nature all that is required for our material survival and spiritual growth. 

Preserving the environment involves the obligation to respect this divine gift and not to 

destroy it in order to fulfill its initial purpose responsibly and reasonably. 

Biblical Principles 

Let us concentrate on certain elements of this biblical account of the divinely ordained 

relationship between humanity and the rest of creation. The first noteworthy point 

is the restriction placed on the first-created not to consume of a certain fruit. 

Beyond serving as a basis for Christian asceticism, this commandment is a clear 

indication of environmental significance that the authority granted to humanity over 

nature is not absolute. While humanity was created to rule over the earth and all 

therein, it rules subject to restrictions and rules ordained by the Creator. Trespassing 

against these rules results in fatal consequences. The profound symbolism and 
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extensive implications of this fact for an environmental ethos are apparent. Today we 

witness death approaching because of trespassing against limits that God placed in our 

proper use of creation.  

A second noteworthy point is that the gift of the paradise of delight to the 

first-created was accompanied by the commandment and responsibility of 

humanity “to work in it and to preserve it.” Working and preserving constitute a 

duty of active responsibility. Therefore, any principle of passivity or indifference toward 

environmental concerns cannot be regarded as sufficient or proper. 

A third point, equally worthy of our attention, is that the consequences of the 

transgression of the first-created also had cosmic implications, rendering the 

earth cursed on account of their actions (cf. Ex. 3,17) and producing thorns and 

thistles in the environment. This rebellion incurred the gradual corruption and ultimate 

destruction of the ecological balance, which continues to this day, whenever we violate 

the commandment of preservation and abstinence, proceeding instead to misuse and 

abuse the earth. 

Finally, we should observe that the Creator also took special care during the 

great flood, so that through Noah, the plants, the clean animals that were 

directly useful to humanity as well as the unclean ones that appeared to be of 

no consequence, should be preserved from extinction. This divine concern 

constitutes a clear vindication of our interest in the survival of those living species that 

tend toward extinction. 

Contemporary scientific research underlines the wide-ranging environmental 

consequences of human behavior in a particular time and specific place. This 

constitutes an experiential recognition of the religious truth that Adam and Eve’s act of 

transgression wrought an important change and a fatal corruption for the entire world. 

This is not the result of a legal-ethical responsibility bequeathed to future generations, 

but of an irreparable disruption in the natural harmony. In a musical symphony, a 

single note of dissonance can destroy the entire performance; the only possible 

remedy is the repetition of the concert. In ecclesiastical terminology, this is called 

regeneration. 

Roman Law recognized the absolute authority of a landlord over property. Yet, it 

stipulated certain restrictions concerning the disposal of unwanted materials, 

determined according to their usefulness and effectiveness. These principles should 

also govern the disposal of modern industrial wastes in relation to their detrimental 

impact on others. 

Therefore, the entire universe constitutes one community and the actions of any single 

member affect every member of the community. The traditional Christian doctrine, 

both concerning the destructive evil committed by Adam, whereby corruption was 

introduced into the world, and the restorative good enacted by the new Adam, 
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whereby new life was introduced into the world, provides a critical basis for the 

formulation of a new environmental ethos. Such an ethos is clearly warranted by the 

global impact of every behavior, both proper and improper. 

The Way of the Saints 

The Saints have always taught that no one is saved alone and, therefore, that no one 

should strive for individual salvation but for the salvation of the whole world. Such a 

teaching is affirmed in the environmental field and confirmed by science. This 

conviction constitutes an essential aspect of the environmental ethos, required both of 

believers who rely on the precepts of faith and of those who wish to establish an ethos 

based on reason. 

This concern for the salvation of all humanity and the preservation of all creation is 

translated into a merciful heart and sensitive attitude, so characteristically described 

by the seventh-century ascetic, Abba Isaac the Syrian. We are responsible not only 

for our actions, but also for the consequences of our interventions. After all, no 

responsible ruler leaves the growth of one’s people unplanned and to the mercy of 

fate. Rather, a wise ruler assumes appropriate measures for the people’s growth in 

accordance with specific goals. As ruler of creation, then, humanity is obliged to plan 

for its preservation and development. This requires the recruitment of scientific 

knowledge and involves the respect of all life, especially of the primacy of human life. 

It is precisely such a vision that also constitutes the fundamental criterion for any 

environmental ethos.  
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We underline this point because it is widely held among certain ecologists that 

humanity is classified within the natural ecosystem, inasmuch as it is 

considered of equal significance with every other living being. This demotion of 

humanity, sometimes characterized as humility, constitutes a reaction against 

anthropocentric arrogance. This is due either to a complete rejection of God by human 

consciousness and the corollary divinization of humankind, or else to a 

misunderstanding of the divinely ordained relation of humanity to the rest of creation, 

whereby humanity lords unrestrainedly and abusively over it. In both cases, the 

attitude towards nature is criminal and destructive, because humanity regards nature 

myopically and selfishly. 
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The Bible as Starting-Point 

The Orthodox Church assumes as its starting point the teaching of the Bible, 

accepted by the three great monotheistic religions, introducing a third factor 

in the relationship between humanity and the environment. This factor is the 

Creator of both humanity and the environment, who provides for all and has laid 

down the laws of harmonious coexistence of all elements in the universe, both animate 

and inanimate, endowing humankind with the mandate to serve as king of creation and 

the command to cultivate and preserve it. Cultivating the environment implies 

collecting from nature all that is required for our material survival and spiritual growth. 

Preserving the environment involves the obligation to respect this divine gift and not to 

destroy it in order to fulfill its initial purpose responsibly and reasonably. 
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Let us concentrate on certain elements of this biblical account of the divinely ordained 

relationship between humanity and the rest of creation. The first noteworthy point 

is the restriction placed on the first-created not to consume of a certain fruit. 

Beyond serving as a basis for Christian asceticism, this commandment is a clear 

indication of environmental significance that the authority granted to humanity over 

nature is not absolute. While humanity was created to rule over the earth and all 

therein, it rules subject to restrictions and rules ordained by the Creator. Trespassing 

against these rules results in fatal consequences. The profound symbolism and 

extensive implications of this fact for an environmental ethos are apparent. Today we 

witness death approaching because of trespassing against limits that God placed in our 

proper use of creation.  
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 The first noteworthy point is the restriction placed on the first-created not to 

consume of a certain fruit. Beyond serving as a basis for Christian asceticism, this 

commandment is a clear indication of environmental significance that the authority 

granted to humanity over nature is not absolute. While humanity was created to rule 

over the earth and all therein, it rules subject to restrictions and rules ordained by the 

Creator. Trespassing against these rules results in fatal consequences. The profound 

symbolism and extensive implications of this fact for an environmental ethos are 

apparent. Today we witness death approaching because of trespassing against limits 

that God placed in our proper use of creation 
 

P89: Introductory Remarks at the Inaugural Proceedings of the Fourth International and 

Inter.docx - 89:16 [A third point, equally worthy ..]  (17:17)   (Super) 

Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica] [Pragmatismo]  

No memos 



448 

 

 

A third point, equally worthy of our attention, is that the consequences of the 

transgression of the first-created also had cosmic implications, rendering the 

earth cursed on account of their actions (cf. Ex. 3,17) and producing thorns and 

thistles in the environment. This rebellion incurred the gradual corruption and ultimate 

destruction of the ecological balance, which continues to this day, whenever we violate 

the commandment of preservation and abstinence, proceeding instead to misuse and 

abuse the earth. 
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Finally, we should observe that the Creator also took special care during the 

great flood, so that through Noah, the plants, the clean animals that were 

directly useful to humanity as well as the unclean ones that appeared to be of 

no consequence, should be preserved from extinction. This divine concern 

constitutes a clear vindication of our interest in the survival of those living species that 

tend toward extinction. 
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Roman Law recognized the absolute authority of a landlord over property. Yet, it 

stipulated certain restrictions concerning the disposal of unwanted materials, 

determined according to their usefulness and effectiveness. These principles should 

also govern the disposal of modern industrial wastes in relation to their detrimental 

impact on others. 
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 The traditional Christian doctrine, both concerning the destructive evil committed by 

Adam, whereby corruption was introduced into the world, and the restorative good 

enacted by the new Adam, whereby new life was introduced into the world, provides a 

critical basis for the formulation of a new environmental ethos. Such an ethos is clearly 

warranted by the global impact of every behavior, both proper and improper. 

The Way of the Saints 
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The Way of the Saints 

The Saints have always taught that no one is saved alone and, therefore, that no one 

should strive for individual salvation but for the salvation of the whole world. Such a 

teaching is affirmed in the environmental field and confirmed by science. This 

conviction constitutes an essential aspect of the environmental ethos, required both of 

believers who rely on the precepts of faith and of those who wish to establish an ethos 

based on reason. 
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This concern for the salvation of all humanity and the preservation of all creation is 

translated into a merciful heart and sensitive attitude, so characteristically described 

by the seventh-century ascetic, Abba Isaac the Syrian. We are responsible not only 

for our actions, but also for the consequences of our interventions. After all, no 

responsible ruler leaves the growth of one’s people unplanned and to the mercy of 

fate. Rather, a wise ruler assumes appropriate measures for the people’s growth in 

accordance with specific goals. As ruler of creation, then, humanity is obliged to plan 

for its preservation and development. This requires the recruitment of scientific 

knowledge and involves the respect of all life, especially of the primacy of human life. 

It is precisely such a vision that also constitutes the fundamental criterion for any 

environmental ethos.  
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There is a profound relationship between the divine Creator and the natural creation –

worshipping the former and venerating the latter. The future of this planet is of critical 

importance for the kingdom of heaven. Our understanding of salvation is not other-

worldly, but involves the transfiguration of this world in light of the heavenly kingdom. 

This is why, over the last two decades, the Orthodox Church has prayed throughout 

the world for the protection and preservation of the natural environment. It is critical 

that the intimate connection between poverty and the natural environment be 

recognized if problems of either economy or ecology are to be addressed. The natural 

environment cannot be separated from personal piety and spirituality. 
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Unless we take radical and immediate measures to reduce emissions stemming from 

unsustainable -- in fact unjustifiable, if not simply unjust -- excesses in the demands of 

our lifestyle, the impact will be both alarming and imminent. 
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Religious leaders throughout the world recognize that climate change is much more 

than an issue of environmental preservation. Insofar as human-induced, it is a 

profoundly moral and spiritual problem 
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It has rightly been described on several occasions by His All Holiness Ecumenical 

Patriarch Bartholomew as a sin against God and creation. After all, a handful of 

affluent nations account for two thirds of global GDP and half of all global carbon 

dioxide emissions. 
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 After the great flood, God pledged never again to destroy the world: “As long as the 

earth endures, seedtime and harvest, cold and heat, summer and winter, day and 

night, shall not cease” (Genesis 8.22). How tragic, however, it would be if we were the 

ones responsible for their destruction. The footprint that we leave on our world must 

be lighter, much lighter. 
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 How tragic, however, it would be if we were the ones responsible for their destruction. 

The footprint that we leave on our world must be lighter, much lighter. 
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Africa is the continent least responsible for global warming, yet bearing the most 

detrimental consequences, while also being the least equipped to cope with the 

changes. Harvest cycles in Ethiopia and other parts of eastern and southern Africa are 

shortening, leading to further food insecurity for the world’s poorest people. Elevated 

temperatures create incalculable increase in the range of vector-borne diseases and 

lack of clean water. Populations affected by fatal diseases, such as malaria, 

schistosomiasis, dengue fever and cholera, are rising dramatically. Even a conservative 

estimate indicates the number of people impacted by flooding could increase from 1 

million (in 1990) to 70 million (by as early as 2080).  
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Religions realize the primacy of the need for a change deep within people’s hearts. 

They are also emphasizing the connection between spiritual commitment and moral 

ecological practice. Faith communities are well-placed to take a long-term view of the 

world as God’s creation. In theological jargon, that is called “eschatology.” Moreover, 

we have been taught that we are judged on the choices we make. Our virtue can never 

be assessed in isolation from others, but is always measured in solidarity with the most 

vulnerable. Yet churches, mosques, synagogues, temples, and other houses of worship 

consume a fraction of energy compared to manufacturing industries, modern 

technologies, and commercial companies. 
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Breaking the vicious circle of economic stagnation and ecological degradation is a 

choice, with which we are uniquely endowed at this crucial moment in the history of 

our planet. The destructive consequences of indifference and inaction are ever more 

apparent today. At the same time, the constructive solutions to mitigate global 

warming are increasingly merging. Therefore, government, businesses, and religious 

institutions are actively pursuing cooperation, converging in commitment and 

compelling people to act. Only together – in a genuine spirit of dialogue and 

cooperation – can a problem of this magnitude be addressed and resolved. The 

responsibility as well as the response is collective. We know how to prevent such rapid 

climate change. We now need a powerful network of diverse yet connected leaders 

committed to empowering individual and commercial action. 
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In the Orthodox tradition, the connection between ecology and spirituality is especially 

tangible in the practise of asceticism, and indeed most notably in the act of fasting. 
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The ascetic way is primarily a way of liberation. And the ascetic is the person who is 

free, uncontrolled by attitudes that abuse the world; uncompelled by ways that use the 

world; characterized by self-control, by self-restraint, and by the ability to say “no” or 

“enough.” Asceticism, then, aims at refinement, not detachment or destruction. Its 

goal is moderation, not repression.  
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In the Orthodox tradition, the connection between ecology and spirituality is especially 

tangible in the practise of asceticism, and indeed most notably in the act of fasting. 

The ascetic way is primarily a way of liberation. And the ascetic is the person who is 

free, uncontrolled by attitudes that abuse the world; uncompelled by ways that use the 

world; characterized by self-control, by self-restraint, and by the ability to say “no” or 

“enough.” Asceticism, then, aims at refinement, not detachment or destruction. Its 

goal is moderation, not repression. Its content is positive, not negative: it looks to 

service, not selfishness; to reconciliation, not renunciation or escape. Without 

asceticism, none of us is authentically human. 
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In the Orthodox tradition, the connection between ecology and spirituality is especially 

tangible in the practise of asceticism, and indeed most notably in the act of fasting. 

The ascetic way is primarily a way of liberation. And the ascetic is the person who is 

free, uncontrolled by attitudes that abuse the world; uncompelled by ways that use the 

world; characterized by self-control, by self-restraint, and by the ability to say “no” or 

“enough.” Asceticism, then, aims at refinement, not detachment or destruction. Its 

goal is moderation, not repression. Its content is positive, not negative: it looks to 

service, not selfishness; to reconciliation, not renunciation or escape. Without 

asceticism, none of us is authentically human. 

Let us, then, examine the significance of the ascetic practice of fasting. We Orthodox 

fast from all dairy and meat products for half of the entire year, almost as if in an 

effort to reconcile one half of the year with the other, secular time with the time of the 

kingdom. To fast is: 

 not to deny the world, but to affirm the world, together with the body, as well as the material 

creation; 

 to remember the hunger of others, identifying ourselves with—and not isolating ourselves from—the 

rest of the world; 

 to feel the hunger of creation itself for restoration and transfiguration; 
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 to hunger for God, transforming the act of eating into nothing less than a sacrament; 

 to remember that we live not “by bread alone” (Matt. 4:4), that there is a spiritual dimension to our 

life; 

 to feast along with the entire world; for we Orthodox fast together, never alone or at whim. 

To fast is to acknowledge that all of this world, “the earth, is the Lord’s, and all the 

fullness thereof” (Ps. 23:1). It is to affirm that the material creation is not under our 

control; it is not to be exploited selfishly, but is to be returned in thanks to God, 

restored in communion with God. 

Therefore, to fast is to learn to give, and not simply to give up. It is not to deny, but in 

fact to offer, to learn to share, to connect with the natural world. It is beginning to 

break down barriers with my neighbour and my world, recognizing in others faces, 

icons; and in the earth the face itself of God. Anyone who does not love trees does not 

love people; anyone who does not love trees does not love God.  

To fast, then, is to love; it is to see more clearly, to restore the primal vision of 

creation, the original beauty of the world. To fast is to move away from what I want, to 

what the world needs. It is to be liberated from greed, control, and compulsion. It is to 

free creation itself from fear and destruction. Fasting is to value everything for itself, 

and not simply for ourselves. It is to regain a sense of wonder, to be filled with a sense 

of goodness, of God-liness. It is to see all things in God, and God in all things. The 

discipline of fasting is the necessary corrective for our culture of wasting. Letting go is 

the critical balance for our controlling; communion is the alternative for our 

consumption; and sharing is the only appropriate healing of the scarring that we have 

left on the body of our world, as well as on humanity as the body of Go 
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Without asceticism, none of us is authentically human. 

Let us, then, examine the significance of the ascetic practice of fasting. We Orthodox 

fast from all dairy and meat products for half of the entire year, almost as if in an 

effort to reconcile one half of the year with the other, secular time with the time of the 

kingdom. To fast is: 

 not to deny the world, but to affirm the world, together with the body, as well as the material 

creation; 

 to remember the hunger of others, identifying ourselves with—and not isolating ourselves from—the 

rest of the world; 

 to feel the hunger of creation itself for restoration and transfiguration; 

 to hunger for God, transforming the act of eating into nothing less than a sacrament; 
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 to remember that we live not “by bread alone” (Matt. 4:4), that there is a spiritual dimension to our 

life; 

 to feast along with the entire world; for we Orthodox fast together, never alone or at whim. 

To fast is to acknowledge that all of this world, “the earth, is the Lord’s, and all the 

fullness thereof” (Ps. 23:1). It is to affirm that the material creation is not under our 

control; it is not to be exploited selfishly, but is to be returned in thanks to God, 

restored in communion with God. 

Therefore, to fast is to learn to give, and not simply to give up. It is not to deny, but in 

fact to offer, to learn to share, to connect with the natural world. It is beginning to 

break down barriers with my neighbour and my world, recognizing in others faces, 

icons; and in the earth the face itself of God. Anyone who does not love trees does not 

love people; anyone who does not love trees does not love God.  

To fast, then, is to love; it is to see more clearly, to restore the primal vision of 

creation, the original beauty of the world. To fast is to move away from what I want, to 

what the world needs. It is to be liberated from greed, control, and compulsion. It is to 

free creation itself from fear and destruction. Fasting is to value everything for itself, 

and not simply for ourselves. It is to regain a sense of wonder, to be filled with a sense 

of goodness, of God-liness. It is to see all things in God, and God in all things. The 

discipline of fasting is the necessary corrective for our culture of wasting. Letting go is 

the critical balance for our controlling; communion is the alternative for our 

consumption; and sharing is the only appropriate healing of the scarring that we have 

left on the body of our world, as well as on humanity as the body of God.  

This conference is a golden opportunity for all of us to recognize the unique role of 

every individual and of every organization, in order that we may respect the more 

vulnerable in this situation, and in order that we may be prepared to assume 

responsibility for an issue of critical significance and global urgency.  

May we be inspired by grace and justice, guided by reason and responsibility, and filled 

with selflessness and compassion. 
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Let us, then, examine the significance of the ascetic practice of fasting. We Orthodox 

fast from all dairy and meat products for half of the entire year, almost as if in an 

effort to reconcile one half of the year with the other, secular time with the time of the 

kingdom. To fast is: 
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 not to deny the world, but to affirm the world, together with the body, as well as the material 

creation; 

 to remember the hunger of others, identifying ourselves with—and not isolating ourselves from—the 

rest of the world; 

 to feel the hunger of creation itself for restoration and transfiguration; 

 to hunger for God, transforming the act of eating into nothing less than a sacrament; 

 to remember that we live not “by bread alone” (Matt. 4:4), that there is a spiritual dimension to our 

life; 

 to feast along with the entire world; for we Orthodox fast together, never alone or at whim. 

To fast is to acknowledge that all of this world, “the earth, is the Lord’s, and all the 

fullness thereof” (Ps. 23:1). It is to affirm that the material creation is not under our 

control; it is not to be exploited selfishly, but is to be returned in thanks to God, 

restored in communion with God. 

Therefore, to fast is to learn to give, and not simply to give up. It is not to deny, but in 

fact to offer, to learn to share, to connect with the natural world. It is beginning to 

break down barriers with my neighbour and my world, recognizing in others faces, 

icons; and in the earth the face itself of God. Anyone who does not love trees does not 

love people; anyone who does not love trees does not love God.  

To fast, then, is to love; it is to see more clearly, to restore the primal vision of 

creation, the original beauty of the world. To fast is to move away from what I want, to 

what the world needs. It is to be liberated from greed, control, and compulsion. It is to 

free creation itself from fear and destruction. Fasting is to value everything for itself, 

and not simply for ourselves. It is to regain a sense of wonder, to be filled with a sense 

of goodness, of God-liness. It is to see all things in God, and God in all things. The 

discipline of fasting is the necessary corrective for our culture of wasting. Letting go is 

the critical balance for our controlling; communion is the alternative for our 

consumption; and sharing is the only appropriate healing of the scarring that we have 

left on the body of our world, as well as on humanity as the body of God.  

This conference is a golden opportunity for all of us to recognize the unique role of 

every individual and of every organization, in order that we may respect the more 

vulnerable in this situation, and in order that we may be prepared to assume 

responsibility for an issue of critical significance and global urgency.  

May we be inspired by grace and justice, guided by reason and responsibility, and filled 

with selflessness and compassion. 
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To fast is to acknowledge that all of this world, “the earth, is the Lord’s, and all the 

fullness thereof” (Ps. 23:1).  
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At this opening session of the International Symposium on the subject “The Danube, A 

River of Life” that is part of the broader Program “Religion, Science, Environment” and 

the continuation of our Symposium two years ago on the subject “The Black Sea in 

Crisis,” I should like to address first of all heartfelt greetings and a warm welcome to 

our dear participants and all the other people who are attending this inaugural session 

with interest. I also feel a genuine obligation to address wholehearted thanks to the 

ecclesiastical, municipal and political authorities of this historical and most picturesque 

city of Passau which is offering us its hospitality. My special thanks go to the Most 

Reverend Dr Eder, Bishop of Passau, the Most Honorable Mayor of the City and all 

those who have contributed to our hospitality and to the flawlessly organized 

inauguration of the Symposium here. 
 

P91: Keynote Speech of Ecumenical Patriarch Bartholomew at the Opening Address of the 

International Symposium in Passau.docx - 91:5 [Passau is built at the conflue..]  (10:10)   

(Super) 

Códigos: [Territorialidad - Familia: Arquitectura ontológica]  

No memos 
 

Passau is built at the confluence of the Inn, llz and Danube rivers and is situated on 

the frontier between Austria and Bavaria (one of the federated states of Germany). 

Thus, it constitutes an ethnological and physical frontier point, since from this point on, 

traveling on the Danube becomes easier 
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But although frontiers serve in general as points of separation, it seems, on the 

contrary, that this city has the historical mission of uniting. For, as we all know, and as 

I said yesterday, it was here that in the year 1552, peace was reached between Roman 

Catholic and Evangelical Protestant Germans, while its significance as a center of trade 

underlines the peaceful cooperation between peoples, a cooperation which benefits all 

of them, as is the case with healthy commercial enterprises 
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The Danube itself, as we know, is a natural frontier which divides peoples and states 

into many sections. It is also a water route that unites and brings into contact those it 

separates and those who live beyond. But, in addition to its attribute as a 

communications artery which, through international treaties has been declared free for 

shipping, it is also a bearer of enormous quantities of water from continental Europe 

towards the Black Sea as well as of mud and toxic waste. 
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Therefore, we must acquire a moral code higher than the one used by such crude 

people and learn to respect humanity, accepting as a basic principle of our behaviour 

that it is morally unacceptable to burden others with our wastes. This is the only way 

to help ensure that the Danube, the longest river of this region as well as the other 

rivers - becomes a road of life for all. Otherwise, they are in danger of ending up 

bearers of death; a death that is sown by many selfish people to the detriment of their 

fellow men and nature as a whole. 
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This is the deeper reason why our humble person, whose primary mission is the 

Christian education and sanctification of the Orthodox faithful, has wholeheartedly 

adopted the present series of International Ecological Symposia.  
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 The reason is that, as the Church Fathers also teach, the root of all evils that plague 

humanity is selfishness and the highest expression of virtue is selfless love. It is not 

permitted for faithful Christians who are seeking sanctification to remain indifferent to 

the effects of their acts on their fellow human beings. The sensitivity of their 

conscience must be increased so that they are not indifferent even to the indirect 

consequences of their acts. As Abba Issac says, the sensitive and charitable heart 

“cannot bear even to hear of sorrow, even a small one, in creation. That is why his 

heart grieves even for creatures not endowed with reason, even for enemies of the 

truth and even for those who harm him. He addresses to God a prayer for them in 

tears, that God may spare them and have mercy on them, and similarly for reptiles, 

his heart being full of mercy like the one that fills the heart of God” (Hom. 81). This 
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saintly sensitivity is, of course, possessed by very few. But this does not mean that we 

should go to the other extreme, the complete lack of sensitivity, because, as Saint 

John of Climacus says, the hardened person is a foolish philosopher (Hom. 17. #3). 
 

P91: Keynote Speech of Ecumenical Patriarch Bartholomew at the Opening Address of the 

International Symposium in Passau.docx - 91:19 [It is known from the book of G..]  (20:20)   

(Super) 

Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

It is known from the book of Genesis that “through your deeds, cursed is the ground; 

... thorns and thistles it shall bring forth to you” (Gen. 3: 17-18), words that were 

spoken by God to Adam after his disobedience, and which express, according to the 

Law of God, the relationship between an act and the consequences of the act. These 

words have given rise to much misunderstanding concerning the goodness of God. For, 

at first sight, God gives the impression that He is cursing. 
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Yet if we look deeper into the spirit of the Holy Scripture, especially as it was explained 

by our Lord Jesus Christ in the New Testament, we realize that this was not a 

punishment imposed by God on the transgressor 
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 Rather, it was God's communication to the human person of the new ontological 

situation which was created as a consequence of his disobedience. It was not, in other 

words, a legal relation between transgression and punishment, but an ontological 

relation between a situation in which the human person was in communication with 

God, accepting the favorable influence of Divine grace and love on him and the world, 

and a new situation in which humanity tried to become independent of God, rejecting 

communion with Him and the influence of divine grace on us and on creation which 

was created for our sake. From then on, humanity proceeds independently, refusing 

the divine grace in the midst of a world whose initial harmony was now ontologically 

altered. 
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The love of God never fails and never will fail (1 Cor. 13.8).  
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However, humanity rejected God's love and its gifts and tried to create an independent 

path of its own. And as Abba Isaac says, “those who felt that they, have failed in love” 

feel such a sorrow in their hearts as though they were in the midst of the worst Hell. 

“Because the sorrow, that strikes the heart due to failing in love, is sharper than the 

one that results from any Hell” (Hom. 84) 
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The love of God never fails and the new situation which resulted in the world because 

of Adam's refusal to comply with God's loving plan for him, i.e. the plan of developing 

a perfect and constantly improving loving relation between God and humanity, was 

disagreeable only because it fell short of love, because love is that personal 

relationship that offers true beatitude and happiness. Due to the love of God, the 

human being was created with a dual nature, composed of matter and spirit, and due 

to this love of God, humanity was given an opportunity to enjoy the infinite treasure of 

God's material and spiritual gifts. 

God's love never abandoned humanity, even when human beings followed their own 

independent path; it has given to us nature, good in itself - this earthly and broader 

cosmic space in which we live, so that from this space we can draw everything we 

need to live, and, at the same time, we can practice virtue, a part of virtue being the 

use of nature with reason and gratitude. Unfortunately, some do not use creation in a 

moderate way, but abuse it and create problems for the others and for the harmony of 

the natural functions in the physical world that has still remained in place after the Fall. 

Nature changed ontologically after the Fall, but nevertheless it has not ceased to 

function according to the divine plan and the divine laws embodied within it. 
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The love of God never fails and the new situation which resulted in the world because 

of Adam's refusal to comply with God's loving plan for him, i.e. the plan of developing 

a perfect and constantly improving loving relation between God and humanity, was 

disagreeable only because it fell short of love, because love is that personal 
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relationship that offers true beatitude and happiness. Due to the love of God, the 

human being was created with a dual nature, composed of matter and spirit, and due 

to this love of God, humanity was given an opportunity to enjoy the infinite treasure of 

God's material and spiritual gifts. 

God's love never abandoned humanity, even when human beings followed their own 

independent path; it has given to us nature, good in itself - this earthly and broader 

cosmic space in which we live, so that from this space we can draw everything we 

need to live, and, at the same time, we can practice virtue, a part of virtue being the 

use of nature with reason and gratitude. Unfortunately, some do not use creation in a 

moderate way, but abuse it and create problems for the others and for the harmony of 

the natural functions in the physical world that has still remained in place after the Fall. 

Nature changed ontologically after the Fall, but nevertheless it has not ceased to 

function according to the divine plan and the divine laws embodied within it. 

Within the framework of this rebellious and partly dysfunctional nature, humanity must 

fight both for its physical survival and spiritual improvement. “All our life must be a 

struggle full of pain,” Saint John Chrysostom warns us (PG 47, 453) as do all the 

Church Fathers. Yet the purpose of this struggle is not to strip us of our physical body, 

which some philosophers have wrongly considered to be the prison of our soul, but to 

lead to the Aristotelian middle road of developing the spirit and preserving the body, 

perceived as a useful tool for humanity as a whole, under the guidance of the mind 

governing it. Christians, living on earth and having their City in heaven (cf. Letter to 

Diognetus, PG 2. 1173), reject neither earth nor heaven. At the same time, neither do 

they feel inseparable from earthly goods, nor do they completely reject the earth, 

having espoused, as they say, the heavenly life. Considering this life as a place of 

exercise and not as one of one-sided resignation, with the purpose of being killers of 

passion rather than killers of the body - as an ascetic said once to a person who tried 

to become perfect through an excessively ascetic life - they have always before their 

eyes what the Apostle Paul wrote to Timothy: “every creature of God is good, and 

nothing is to be refused if it is received with thanksgiving; for it is sanctified by the 

word of God and prayer” (1 Tim. 4,4). 

Thus, according to Saint John Chrysostom, our struggle in the present life consists in 

becoming virtuous in the right way so that God with greater glory will raise bodies (PG, 

54, 636). It thus becomes a joyous and creative struggle, full of good works and 

accepting the whole of the Creation of God as very good. That is why the Church prays 

continuously for the success of all good human works, “for the blowing of favorable 

winds and for the rich harvest of the fruits of the earth” and expresses continually its 

admiration for the beauty of God's Creation, in a common hymn with the Psalmist: “O 

Lord, how manifold are your works: In wisdom you have made them all” (Ps. 104, 24). 

It is, therefore, in this atmosphere of exuberance, joy, thanksgiving and creativity that 

a Christian practises the rational use of material goods and natural resources, retaining 
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a sentiment of awe and sensitivity towards the whole of Creation, like a wise 

administrator of the commandment to work and keep the earth that is capable of 

providing humanity with food and pleasure for the glory of the all-wise and benevolent 

Creator. In spite of the disobedience, in spite of the ontological alteration of the world 

as a result of the interruption on humanity's part of its loving relation with Him, God 

has never ceased to do everything for humanity's sake and for the sake of readmitting 

us into the beatitude of Love, the fullness of which constitutes the infinite perfection of 

happiness.  

Thus the Church says yes to God's Creation while at the same time inviting everybody 

through this yes to reach out to the Creator and accept His invitation to a relation of 

love, in such a way, that we do not enjoy the gifts of God as ungrateful recipients, but, 

as grateful and noble ones, expressing our thanks and our love to Him and thereby 

helping to bring about the eternal and indestructible relation of love, which includes 

eternal life. 

Having then before us the fact that our final goal is to serve the human race by 

maintaining our natural surroundings in a healthy state, I salute with satisfaction this 

Symposium which commences today, wishing with all my heart success in its 

proceedings and welcoming our dear participants, whose precious contributions I 

highly appreciate and anticipate, and thanking our hosts once more, I invoke upon all 

of you the Grace and eternal mercy of God. 
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Within the framework of this rebellious and partly dysfunctional nature, humanity must 

fight both for its physical survival and spiritual improvement. “All our life must be a 

struggle full of pain,” Saint John Chrysostom warns us (PG 47, 453) as do all the 

Church Fathers. Yet the purpose of this struggle is not to strip us of our physical body, 

which some philosophers have wrongly considered to be the prison of our soul, but to 

lead to the Aristotelian middle road of developing the spirit and preserving the body, 

perceived as a useful tool for humanity as a whole, under the guidance of the mind 

governing it. Christians, living on earth and having their City in heaven (cf. Letter to 

Diognetus, PG 2. 1173), reject neither earth nor heaven. At the same time, neither do 

they feel inseparable from earthly goods, nor do they completely reject the earth, 

having espoused, as they say, the heavenly life. Considering this life as a place of 

exercise and not as one of one-sided resignation, with the purpose of being killers of 

passion rather than killers of the body - as an ascetic said once to a person who tried 
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to become perfect through an excessively ascetic life - they have always before their 

eyes what the Apostle Paul wrote to Timothy: “every creature of God is good, and 

nothing is to be refused if it is received with thanksgiving; for it is sanctified by the 

word of God and prayer” (1 Tim. 4,4). 

Thus, according to Saint John Chrysostom, our struggle in the present life consists in 

becoming virtuous in the right way so that God with greater glory will raise bodies (PG, 

54, 636). It thus becomes a joyous and creative struggle, full of good works and 

accepting the whole of the Creation of God as very good. That is why the Church prays 

continuously for the success of all good human works, “for the blowing of favorable 

winds and for the rich harvest of the fruits of the earth” and expresses continually its 

admiration for the beauty of God's Creation, in a common hymn with the Psalmist: “O 

Lord, how manifold are your works: In wisdom you have made them all” (Ps. 104, 24). 
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Considering this life as a place of exercise and not as one of one-sided resignation, 

with the purpose of being killers of passion rather than killers of the body - as an 

ascetic said once to a person who tried to become perfect through an excessively 

ascetic life - they have always before their eyes what the Apostle Paul wrote to 

Timothy: “every creature of God is good, and nothing is to be refused if it is received 

with thanksgiving; for it is sanctified by the word of God and prayer” (1 Tim. 4,4). 
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That is why the Church prays continuously for the success of all good human works, 

“for the blowing of favorable winds and for the rich harvest of the fruits of the earth” 

and expresses continually its admiration for the beauty of God's Creation, in a common 

hymn with the Psalmist: “O Lord, how manifold are your works: In wisdom you have 

made them all” (Ps. 104, 24). 
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It is, therefore, in this atmosphere of exuberance, joy, thanksgiving and creativity that 

a Christian practises the rational use of material goods and natural resources, retaining 

a sentiment of awe and sensitivity towards the whole of Creation, like a wise 

administrator of the commandment to work and keep the earth that is capable of 

providing humanity with food and pleasure for the glory of the all-wise and benevolent 
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Creator. In spite of the disobedience, in spite of the ontological alteration of the world 

as a result of the interruption on humanity's part of its loving relation with Him, God 

has never ceased to do everything for humanity's sake and for the sake of readmitting 

us into the beatitude of Love, the fullness of which constitutes the infinite perfection of 

happiness.  
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Thus the Church says yes to God's Creation while at the same time inviting everybody 

through this yes to reach out to the Creator and accept His invitation to a relation of 

love, in such a way, that we do not enjoy the gifts of God as ungrateful recipients, but, 

as grateful and noble ones, expressing our thanks and our love to Him and thereby 

helping to bring about the eternal and indestructible relation of love, which includes 

eternal life. 

Having then before us the fact that our final goal is to serve the human race by 

maintaining our natural surroundings in a healthy state, I salute with satisfaction this 

Symposium which commences today, wishing with all my heart success in its 

proceedings and welcoming our dear participants, whose precious contributions I 

highly appreciate and anticipate, and thanking our hosts once more, I invoke upon all 

of you the Grace and eternal mercy of God. 
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Lecture given in Westminster Abbey on the Visible Unity and Ecumenisms for the 
Next Christian Millennium: Orthodox Perspective 
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From this Holy Church of the glory of God and the pride in the Lord of its founders and 

all those who acknowledge it as a visible sign of their own glorious heritage and 

identity, we address a greeting of peace, love and honour. To all: to Your Grace, dear 

brother, Dr.George Carey, Archbishop of Canterbury and those who accompany you; 

and to all our beloved friends here present, to you all, beloved sisters and brothers in 

the Lord, who have gathered here today to meet our Modesty and those who 

accompany us 
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Glory and great thanksgiving for the treasure which we possess in His saints, among 

whom there is here one greatly revered, Edward the Confessor, the devout king who 

reigned in England from 1042 to 1066, adorned by God with many gifts of grace, 

before whose sacred shrine every faithful person raises the Psalmist's song, "God is 

wonderful in His Saints" (Ps.67:36) 
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We thank all of you for the sacred sentiments to which this our common assembly 

invites us, which of itself completes a visible expression, if not of the full unity of the 

Church, at any rate of the earnest desire for the attainment of this unity. To speak 

more precisely, for the preparation of our hearts and consciences for the reception and 

acceptance of the great gift of unity, as the Author of the Church and our Lord Jesus 

Christ wished it and as the Holy Spirit gives it, to the glory of God the Father. 
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We have been invited to formulate some ideas about this unity in the context of the 

"Constantinople Lecture", which is organised under the auspices of the Anglican-

Eastern Churches Association, which was founded as long ago as 1864. In October, we 

had the pleasure of meeting members of this Association, led by their Anglican 

President, Bishop Michael Manktelow, during their pilgrimage to Constantinople and 

Cappadocia. We thank them most warmly for their kind invitation this evening. 

The name of the lecture permits a certain ambiguity, allowing the question, "Who is 

expected to speak here - the Patriarch of Constantinople or Constantinople herself?" 

We are grateful for the freedom of choice granted us by this ambiguity. We hasten to 

explain at the start that, consonant with the faith and character of our tradition, it is 

always the Church herself that speaks. We are her humble and unworthy mouths, 

continuously in need of God's grace, so that we may expound at every moment and in 

every place the experience and witness of the Church. Consequently, as being the 

visible sign and centre of the unity of the most holy autocephalous Orthodox Churches 

throughout the world, Constantinople must, as she has been invited, lay before you at 
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this hour too her witness on the particular theme of the lecture; namely, the Orthodox 

perspective on visible unity and Ecumenism in the coming millennium and in relation to 

the Apocalypse of John, Patmos and the natural environment. 

The questions proposed are very great in the dimensions of time, and place, and 

thought. Who can dare to approach them without fear and trembling? Fortunately, as 

has been said, we are called to articulate today the voice of the Church. And we hear 

her saying, to put it briefly, the following: 

The first topic is visible unity. The elements of the problem are well-known from the 

Ecumenical Movement in general and from the particular programmes, studies, 

proposals and activities of all of us on the subject, particularly in the context of the 

activities of the World Council of Churches. Elements which have been clearly 

established both at the Second Vatican Council, in the official theological dialogues and 

in ecumenical endeavours in general. 

All of us who speak on the present question invoke the prayer of our Lord, "Holy 

Father, keep them in your name ... that all may be one" (John 17:11,21). 

Nevertheless, we do not always remember that this prayer concludes with the 

categorical injunction for all those who believe in Christ, "And I have given them the 

glory that you have given me, that they may be one as we are one". (John 17:22) 

The glory of God, which is imaged and revealed for the unity and through the unity of 

the Church, is not hidden. Where it truly exists and lives, it shines on all things and 

persuades all human beings. And the world believes and glorifies God and is saved! 

Visible too, however, and not hidden is the disgrace, the "shame", the "dishonour" of 

division; because this precisely reveals the harsh contradictions of words and deeds. 

But the Apostle said that because of contradictions God is dishonoured and His Holy 

Name blasphemed (Rom.2:23-24) 

Sadly, we Christians are entering upon the Third Christian Millennium as children and 

bearers of this "shame" and "disgrace"! And instead of unity, division, separation and 

in some instances confusion,forced proselytism, open conflict are visible and are being 

handed on to the first generation of the coming Millennium. 

This spectacle grows even more painful from the fact that the Twentieth Century which 

is drawing to its close, although it was a period of fearful conflict on a political, 

ideological and military level, was - as no other epoch of the Second Millennium - a 

century of active, and, as it was believed, sincere ecumenical endeavour for the re-

establishment of the anticipated visible unity of the Churches. What then? Is our failure 

the only harvest of this toil? Have we passed by and lost the only opportunity given by 

Divine Providence to the Churches? Did we make as an aim a mechanical 

understanding of unity, one of domination or one openly pluralistic and wholly foreign 

to the basic principles of ecclesiology, upon which the ancient undivided Church had in 
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many ways relied to preserve her unity? Does that Church, with which our Orthodoxy 

believes and confesses that it finds itself in uninterrupted succession and identity, 

persevere in proposing itself as a foundation and model of visible unity both in the 

present and in the future? 

Sadly, it is becoming more certain that we Christians will not have prepared a crown of 

glory, worthy of the grace and loving kindness towards us of the God of compassion, 

so that we may crown the last year of the Second Millennium and the first of the Third 

with visible unity. And this not only because the stated aims have not been attained 

but also since some of the things that had been attained ecumenically have either 

been lost once again or have been relegated to the sidelines, while new signs of 

friction have appeared and new obstacles have been placed on the road to unity. As we 

call to mind great and sacred moments of older ecumenical events and attitudes of 

loving association of Christians, we have the feeling that what was said to the angel of 

the Church in Ephesus applies also to us, "I have this against you - that you have 

abandoned your former love!" (Apoc.2:4). That first ecumenical love, where it has not 

yet fled, shows the right road towards visible unity and preserves hope. 

We said at the beginning of our speech that the word at this moment belonged not so 

much to our Modesty as Patriarch of Constantinople, as to Constantinople herself. In 

other words, to the collegial conscience of Orthodoxy. We think it wise therefore to 

recall that we, the leaders of the Most Holy, Autocephalous and Autonomous Orthodox 

Churches in different places, considered together the problems that occupy us here 

both at our first meeting in our See at the Phanar on the Sunday of Orthodoxy in the 

year of Salvation 1992 and also at our second during this past September on the 

Sacred Island of Patmos. On these questions among others we pronounced as follows: 

There is a pressing need for the visible unity of the Orthodox to be stressed even more 

and to be better established. From the point of view of the subject of our address, this 

means that when the unity of one of the Christian families is strengthened, the unity of 

the whole body is strengthened. And where existing unity is more distinctly 

established, there a model of a wider unity of Christians is accorded. The subsisting 

unbroken internal unity of the Orthodox Churches in different places exists and 

constitutes for this reason a presumption of a promising ecumenical perspective. We 

underline this and for the reason that, as has been shown in numerous instances, the 

spectacle of ecumenical unity has become a nightmare for some believers who are in 

other respects well-disposed, but also an instrument for internal terrorism of the 

Churches at the hands of the distrustful. And for this reason there is an obvious need 

for linking together ecumenical and pastoral care. 

Moreover, we said in that spirit: 

"The Most Holy Orthodox Churchthroughout the inhabited world, sojourning in the 

world and being inevitably affected by the changes taking place in it, finds herself 
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today confronted with particularly severe and urgent problems which she desires to 

face as one body, adhering to St.Paul who said, "If one member suffers, all suffer 

together" (I Cor.12:26). One of these problems is also the internal upheavals in the life 

of certain of the sister Orthodox Churches, which have become manifest principally 

since the late great and unexpected political changes mainly in the countries of Eastern 

Europe, that are predominantly Orthodox, and subsequently. Such dissensions lead to 

tensions and even to schisms. Because of this we, the Leaders, drew attention to the 

fact that "The blood of martyrdom cannot wipe out the sin of schism" and that "to tear 

the Church asunder is no less an evil than to fall into heresy" (St.John Chrysostom). It 

is necessary then, indeed urgent, that beside the failures and disappointments, we 

adhere to the pursuit of therestoration of the unity of Christians, envisaging at the 

same time the unity of the whole of humanity. In this spirit, we clearly emphasised and 

we repeat it today, that the participation of Orthodoxy in the Ecumenical Movement 

was and is the fulfilment of a sacred obligation so that our Church may establish her 

witness, giving a reason for the hope that is in us (I Peter 3:15) in humility, love and 

confidence. 

This hope of ours flows from the firm conviction that Orthodoxy, adhering to the 

witness of the one, undivided, Church of the Apostles, the Fathers and the Ecumenical 

Councils shows the way not to the past, but to the future! 

This conviction is greatly encouraged by the evident more general revival of the Spirit 

of the Fathers of the Church. This creative revival "has not only helped the 

contemporary theological and ecclesiastical world to renew the life of our local 

churches in general, but also offered to the various organisations of the contemporary 

Ecumenical Movement and the connected bi-lateral and multi-lateral theological 

dialogues the witness of 'the one holy catholic and apostolic Church'". 

Sadly, this witness has not succeeded in averting phenomena that overshadow the 

vision of unity. For this reason, "the crises and deviations observed during the last 

decades in the bosom of the Ecumenical Movement impose upon the Orthodox Church 

the need to resist such deviations". 

We will certainly disappoint all those who expect that from this resistance there will 

follow the declaration of confessional warfare! Nothing is more foreign or abominableto 

Orthodoxy than this, notwithstanding the violent and utterly unfraternal assaults, 

proselytism and other such attacks, which it sustains today from the ancient and the 

newfangled "Saviours of humanity"! The resistance of Orthodoxy, considered as a 

counter-attack of love, has been for the most part a martyr witness of faith and 

endures as an exercise in silence, prayerand patience. We are doing today all in our 

power on behalf of re-conciliation and peace "in accordance with the measure of the 

gift of Christ" (Eph.4:7). 

We need this endurance and love even more in view of the very probable eventuality, 
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"that the coming millennium will bring humanity face to face with 'a clash of 

civilisations' in which the religious element will be dominant. Such a possibility obliges 

all religious leaders to use wisdom, prudence and courage so that every element of 

fanaticism and hatred may be averted and eliminated, thereby safeguarding peace in a 

world which has been tried so severely in wars and conflicts during the century that is 

drawing to its end". 

Further "in a world confronted by all kinds of sects and terrifying interpretations of the 

Book of the Apocalypse, all of us, especially the younger generation, are called to learn 

and bear witness, in word and deed, to the fact that only the love of God, of our fellow 

human beings and the whole creation offers meaning and salvation to our lives, even 

during the most difficult periods of history".  

In proclaiming these things from Patmos, we the Leaders of the Orthodox Church 

stressed, in addition, that "in spite of the dramatic presentation of the events, the 

book of the Apocalypse contains in its depths the same Gospel of Christ, and reveals to 

us that human sin and the demonic destructive forces have been, and will be, defeated 

by Jesus Christ, the Lord of history, who is 'the Alpha and the Omega .. the One who is 

and who was and who is to come, the Almighty' (Apoc.1:8)". 

In saying this, we find ourselves already in the spiritual atmosphere of the Sacred 

Book of the Apocalypse. Those who proposed the subject of the "Constantinople 

Lecture" expressed the wish that we should also say something about this sacred book 

in relation to the anxiety over the natural environment. Clearly this was also dictated 

by your desire to participate also in the celebration of the Year of the Apocalypse that 

was proclaimed by our Church on the completion of one thousand nine hundred years 

since the writing of the last book of Holy Scripture by John, the Servant of God, who 

"was on the island named Patmos for the Word of God and the witness of Jesus Christ" 

(Apoc.1:9). 

In fact, it pleased Almighty God that we should celebrate this anniversary, along with 

many brethren, on Patmos during last September. We had the opportunity, in the 

context of an organised scientific international symposium to this end, of studying 

topical and supremely important and urgent ecological questions and of announcing 

conclusions and proposals, which, we hope, will attract the interest of those 

responsible throughout the world, but also of all human beings, who need to be 

conscious of the simple fact that the destruction of the natural environment is 

equivalent to the suicide of humanity. 

This anxiety of our Ecumenical Patriarchate for the defence of the natural environment 

and the integrity of God's creation is a fruit of sound biblical and theological principles, 

which we have received from our Fathers and understand in relation to the destructive 

ecological distortions of the thought and behaviour of contemporary humanity. 

Through this our Church has undertaken concrete initiatives in recent years on an 
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inter-Orthodox, inter-Christian, inter-Faith, inter-race scientific level, both on its 

individual responsibility and in co-operation with other Churches, Foundations and 

Organisations. Among the latter we think particularly of the Worldwide Fund for Nature 

(WWF), which is surely well-known to you, while we also express from this place 

sentiments of honour, love and thanks to its International President, His Royal 

Highness Prince Philip, Duke of Edinburgh, who honours us particularly by his 

friendship and co-operation. 

With all these things in mind, we Leaders of the Orthodox Churches included in our 

Message from Patmos the following: "The Orthodox Church considers humankind to be 

a steward and not the owner of material creation. This perception is particularly 

expressed in the tradition and experience of the ascetic life and of worship, and above 

all of the Eucharist. It is imperative today that we all display love and keep an ascetic 

attitude towards nature". 

However, this ascetic stand before the material creation presupposes spiritual training 

and discipline for the great aims and great visions, which our God, incarnate in Christ, 

revealed and which He entrusted to His Church and set them as a farther goal and final 

realisation of human history. 

These insights, these divine visions have been and are darkly overshadowed by two 

errors of Christians, by two di-visions. Christian peoples have placed greater hopes in 

military divisions than God's visions for the life and salvation of humankind. Christian 

Churches have neglected the vision of unity and have been dragged into the di-vision, 

the separation of the error of self-satisfaction and self-reliance. 

It is now time that, at the dawn of the third Christian Millennium, we should 

definitively throw away the prefix "di-" in both cases, in thoughts and uses. For us 

Christians, vision is enough: it is enough and more than enough. Because it is a 

portrayal of the God of Peace, of reconciliation, of love. As is well-known, we, the 

Churches of our continent, are preparing the Second European Ecumenical Assembly 

for the year 1997 in the city of Graz in Austria. Its theme "Reconciliation - Gift of God, 

Source of New Life" gives strength to the vision. We Christians are justified by the 

grace of God and we can and must be, so that we can dedicate the third Millennium in 

hope. On the eve of Christmas we remember most intensely the words "See, the 

tabernacle of God is with humankind, and he will dwell with them, and they will be His 

people, and He, their God, will be with them, and He will wipe away every tear from 

their eyes, and death will be no more, because the former things have passed away" 

(Apoc.21:3-4) 

As we say 'yes' to life, we say 'yes' to the vision of unity, with confidence in what will 

be. As we look forward to the One Who is coming, the Bridegroom of the Church, we 

cry out "Amen. Yes. Come, Lord Jesus" (Apoc.22:20) 
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P92: Lecture given in Westminster Abbey on the Visible Unity and Ecumenisms for the Next 

Christian Millennium.docx - 92:7 [All of us who speak on the pre..]  (10:11)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 
 

All of us who speak on the present question invoke the prayer of our Lord, "Holy 

Father, keep them in your name ... that all may be one" (John 17:11,21). 

Nevertheless, we do not always remember that this prayer concludes with the 

categorical injunction for all those who believe in Christ, "And I have given them the 

glory that you have given me, that they may be one as we are one". (John 17:22) 
 

P92: Lecture given in Westminster Abbey on the Visible Unity and Ecumenisms for the Next 

Christian Millennium.docx - 92:8 [The glory of God, which is ima..]  (12:13)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

The glory of God, which is imaged and revealed for the unity and through the unity of 

the Church, is not hidden. Where it truly exists and lives, it shines on all things and 

persuades all human beings. And the world believes and glorifies God and is saved! 

Visible too, however, and not hidden is the disgrace, the "shame", the "dishonour" of 

division; because this precisely reveals the harsh contradictions of words and deeds. 

But the Apostle said that because of contradictions God is dishonoured and His Holy 

Name blasphemed (Rom.2:23-24) 
 

P92: Lecture given in Westminster Abbey on the Visible Unity and Ecumenisms for the Next 

Christian Millennium.docx - 92:13 [We are doing today all in our ..]  (24:24)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

We are doing today all in our power on behalf of re-conciliation and peace "in 

accordance with the measure of the gift of Christ" (Eph.4:7). 
 

P92: Lecture given in Westminster Abbey on the Visible Unity and Ecumenisms for the Next 

Christian Millennium.docx - 92:14 [We need this endurance and lov..]  (25:25)   (Super) 

Códigos: [Papel de la religión - Familia: Arquitectura ontológica]  

No memos 

 

We need this endurance and love even more in view of the very probable eventuality, 

"that the coming millennium will bring humanity face to face with 'a clash of 

civilisations' in which the religious element will be dominant. Such a possibility obliges 

all religious leaders to use wisdom, prudence and courage so that every element of 

fanaticism and hatred may be averted and eliminated, thereby safeguarding peace in a 

world which has been tried so severely in wars and conflicts during the century that is 

drawing to its end". 
 

P92: Lecture given in Westminster Abbey on the Visible Unity and Ecumenisms for the Next 

Christian Millennium.docx - 92:16 [In proclaiming these things fr..]  (27:27)   (Super) 
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Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica] [Orthodoxy has its response: 

“r.. - Familia: Arquitectura ontológica]  

No memos 

 

In proclaiming these things from Patmos, we the Leaders of the Orthodox Church 

stressed, in addition, that "in spite of the dramatic presentation of the events, the 

book of the Apocalypse contains in its depths the same Gospel of Christ, and reveals to 

us that human sin and the demonic destructive forces have been, and will be, defeated 

by Jesus Christ, the Lord of history, who is 'the Alpha and the Omega .. the One who is 

and who was and who is to come, the Almighty' (Apoc.1:8)". 
 

P92: Lecture given in Westminster Abbey on the Visible Unity and Ecumenisms for the Next 

Christian Millennium.docx - 92:17 [In saying this, we find oursel..]  (28:28)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica] [Sacralidad]  

No memos 

 

In saying this, we find ourselves already in the spiritual atmosphere of the Sacred 

Book of the Apocalypse. Those who proposed the subject of the "Constantinople 

Lecture" expressed the wish that we should also say something about this sacred book 

in relation to the anxiety over the natural environment. Clearly this was also dictated 

by your desire to participate also in the celebration of the Year of the Apocalypse that 

was proclaimed by our Church on the completion of one thousand nine hundred years 

since the writing of the last book of Holy Scripture by John, the Servant of God, who 

"was on the island named Patmos for the Word of God and the witness of Jesus Christ" 

(Apoc.1:9). 
 

P92: Lecture given in Westminster Abbey on the Visible Unity and Ecumenisms for the Next 

Christian Millennium.docx - 92:30 [With all these things in mind,..]  (31:31)   (Super) 

Códigos: [Eucharist - Familia: Arquitectura ontológica]  

No memos 

 

With all these things in mind, we Leaders of the Orthodox Churches included in our 

Message from Patmos the following: "The Orthodox Church considers humankind to be 

a steward and not the owner of material creation. This perception is particularly 

expressed in the tradition and experience of the ascetic life and of worship, and above 

all of the Eucharist. It is imperative today that we all display love and keep an ascetic 

attitude towards nature". 
 

P92: Lecture given in Westminster Abbey on the Visible Unity and Ecumenisms for the Next 

Christian Millennium.docx - 92:20 [With all these things in mind,..]  (31:32)   (Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica] [Orthodoxy has its response: “r.. - Familia: 

Arquitectura ontológica]  

No memos 

 

With all these things in mind, we Leaders of the Orthodox Churches included in our 

Message from Patmos the following: "The Orthodox Church considers humankind to be 

a steward and not the owner of material creation. This perception is particularly 

expressed in the tradition and experience of the ascetic life and of worship, and above 

all of the Eucharist. It is imperative today that we all display love and keep an ascetic 

attitude towards nature". 
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However, this ascetic stand before the material creation presupposes spiritual training 

and discipline for the great aims and great visions, which our God, incarnate in Christ, 

revealed and which He entrusted to His Church and set them as a farther goal and final 

realisation of human history. 
 

P92: Lecture given in Westminster Abbey on the Visible Unity and Ecumenisms for the Next 

Christian Millennium.docx - 92:31 [However, this ascetic stand be..]  (32:32)   (Super) 

Códigos: [Ascetismo - Familia: Arquitectura ontológica]  

No memos 
 

However, this ascetic stand before the material creation presupposes spiritual training 

and discipline for the great aims and great visions, which our God, incarnate in Christ, 

revealed and which He entrusted to His Church and set them as a farther goal and final 

realisation of human history. 
 

P92: Lecture given in Westminster Abbey on the Visible Unity and Ecumenisms for the Next 

Christian Millennium.docx - 92:24 [It is now time that, at the da..]  (34:34)   (Super) 

Códigos: [Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 

 

It is now time that, at the dawn of the third Christian Millennium, we should 

definitively throw away the prefix "di-" in both cases, in thoughts and uses. For us 

Christians, vision is enough: it is enough and more than enough. Because it is a 

portrayal of the God of Peace, of reconciliation, of love. As is well-known, we, the 

Churches of our continent, are preparing the Second European Ecumenical Assembly 

for the year 1997 in the city of Graz in Austria. Its theme "Reconciliation - Gift of God, 

Source of New Life" gives strength to the vision. We Christians are justified by the 

grace of God and we can and must be, so that we can dedicate the third Millennium in 

hope. On the eve of Christmas we remember most intensely the words "See, the 

tabernacle of God is with humankind, and he will dwell with them, and they will be His 

people, and He, their God, will be with them, and He will wipe away every tear from 

their eyes, and death will be no more, because the former things have passed away" 

(Apoc.21:3-4) 
 

P92: Lecture given in Westminster Abbey on the Visible Unity and Ecumenisms for the Next 

Christian Millennium.docx - 92:22 [On the eve of Christmas we rem..]  (34:34)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

 On the eve of Christmas we remember most intensely the words "See, the tabernacle 

of God is with humankind, and he will dwell with them, and they will be His people, 

and He, their God, will be with them, and He will wipe away every tear from their eyes, 

and death will be no more, because the former things have passed away" (Apoc.21:3-

4) 
 

P92: Lecture given in Westminster Abbey on the Visible Unity and Ecumenisms for the Next 

Christian Millennium.docx - 92:11 [On the eve of Christmas we rem..]  (34:35)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

On the eve of Christmas we remember most intensely the words "See, the tabernacle 
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of God is with humankind, and he will dwell with them, and they will be His people, 

and He, their God, will be with them, and He will wipe away every tear from their eyes, 

and death will be no more, because the former things have passed away" (Apoc.21:3-

4) 

As we say 'yes' to life, we say 'yes' to the vision of unity, with confidence in what will 

be. As we look forward to the One Who is coming, the Bridegroom of the Church, we 

cry out "Amen. Yes. Come, Lord Jesus" (Apoc.22:20) 
 

P92: Lecture given in Westminster Abbey on the Visible Unity and Ecumenisms for the Next 

Christian Millennium.docx - 92:23 [As we say 'yes' to life, we sa..]  (35:35)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

As we say 'yes' to life, we say 'yes' to the vision of unity, with confidence in what will 

be. As we look forward to the One Who is coming, the Bridegroom of the Church, we 

cry out "Amen. Yes. Come, Lord Jesus" (Apoc.22:20) 
 

P93: Lecture of His All.docx - 93:7 [Lecture of His All-Holiness Pa..]  (1:1)   (Super) 

Códigos: [Anclaje monástico - Familia: Arquitectura ontológica]  

No memos 
 
Lecture of His All-Holiness Patriarch Bartholomew at the Ustein Monastery, Norway - 
“The Ascetic Corrective" 
 

P93: Lecture of His All.docx - 93:2 [This session marks the opening..]  (2:2)   (Super) 

Códigos: [Anclaje monástico - Familia: Arquitectura ontológica] [Territorialidad - Familia: 

Arquitectura ontológica]  

No memos 

 

This session marks the opening of the Sailing Seminar on the North Sea. It takes place 

within the walls of a strategically-placed monastery at the entrance of the magnificent 

and unique Ryfylke fjords, where the marine traffic along this coast was once 

controlled. Inhabited as an island from as early as the Bronze Age, it has been a 

special haven for monks of the Augustinian Order since the Middle Ages. This monastic 

setting surely provides for us an ideal opportunity to assess the importance and impact 

of the phenomenon and experience of monasticism in general for the ecological 

balance of our world. 
 

P93: Lecture of His All.docx - 93:3 [At the conclusion of the servi..]  (3:3)   (Super) 

Códigos: [Anclaje monástico - Familia: Arquitectura ontológica]  

No memos 

 

At the conclusion of the service for the tonsure of an Orthodox monk or nun, the 

newly-received member of the monastic brotherhood or convent stands before the 

entire community bearing three simple tokens: a cross, a candle and a prayer-rope. 

The first two symbols – the cross and the candle – standing as we are today in this 

historic and royal monastery of Utstein, are a powerful reminder of the ecological 

corrective offered by the monastic way of life. The monk and the nun, representative 

of all the Christian faithful, and indeed of the whole world, are an image of the spirit of 

asceticism or self-restraint and of a light that illumines and protects the world in the 

face of every form of spiritual darkness 
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P93: Lecture of His All.docx - 93:5 [At the conclusion of the servi..]  (3:3)   (Super) 

Códigos: [Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica]  

No memos 

 

At the conclusion of the service for the tonsure of an Orthodox monk or nun, the 

newly-received member of the monastic brotherhood or convent stands before the 

entire community bearing three simple tokens: a cross, a candle and a prayer-rope. 

The first two symbols – the cross and the candle – standing as we are today in this 

historic and royal monastery of Utstein, are a powerful reminder of the ecological 

corrective offered by the monastic way of life. The monk and the nun, representative 

of all the Christian faithful, and indeed of the whole world, are an image of the spirit of 

asceticism or self-restraint and of a light that illumines and protects the world in the 

face of every form of spiritual darkness. 
 

P93: Lecture of His All.docx - 93:4 [In his letter to the Colossian..]  (4:11)   (Super) 

Códigos: [Percepción y narrativa cristiana - Familia: Arquitectura ontológica]  

No memos 

 

In his letter to the Colossians, St. Paul writes: 

Through him [Christ], God was pleased to reconcile to himself all things, whether on 

earth or in heaven, by making peace through the blood of his cross (1.20). 

Reference here to “the blood of the cross” is a clear indication of the cost involved in 

any efforts that we may undertake to address environmental problems of our time. 

The cross is the singular, ultimate and absolute solution to the ecological crisis. The 

cross reminds us of the reality of human failure and of the need for a cosmic 

repentance. In order to alter our attitudes and lifestyles, what is required is nothing 

less than a radical reversal of our perspectives and practices. There is a price to pay 

for our wasting. It is the cost of self-discipline.  

This is the sacrifice of bearing the cross. The environmental crisis will not be solved 

simply by sentimental expressions of regret or aesthetic formulations of a creative 

imagination. It will not be altered by fashionable programs or ecumenical catch-words. 

It is the “tree of the cross” that reveals to us the way out of our ecological impasse by 

proposing the solution of self-denial, the denial of selfishness or self-centeredness. It 

is, therefore, the spirit of asceticism that in the final analysis leads to the spirit of 

gratitude and love, to a rediscovery of the sense of wonder and beauty. 

In this context, we would define asceticism as the possibility of traveling lightly, of 

using and consuming less. And we can always manage with much less than we 

imagine. We are to learn to relinquish our desire to possess and control. We must stop 

wounding the natural resources of this earth and learn to live simply, no longer 

competing against one another and against nature for our survival. What is called for is 

a softening up in our relations toward each other and toward nature. We must learn to 

make our communities more sensitive and to render our behavior toward nature more 
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respectful. This means acquiring a merciful attitude, a compassionate heart. Such a 

heart cannot bear to deplete – still less to destroy – the earth that we inhabit and 

share. In the seventh century, St. Isaac of Syria defined this as: 

“Having a heart that burns with love for the whole of creation: for humans, for birds, 

for beasts, even for demons – for all God’s creatures.” 

Asceticism, then, aims at a sense of refinement, not at any form of detachment or 

destruction. Its goal is always moderation, never repression. The content of asceticism 

is positive, not negative. It looks to service and not selfishness, to reconciliation and 

not renunciation or escape. Without asceticism, none of us is authentically human. 

Without asceticism, none of us can hope to heal our broken environment.  

The general impression that people in western societies have of asceticism is negative. 

Asceticism carries with it the baggage of dualism and denial, developed over many 

centuries, both inside and outside the Christian church. This is why so many people 

have misunderstood and even dismissed monasticism. Yet this is not the vision of 

wholeness that Orthodox spirituality proposes through its ascetic dimension. The 

sacramental dimension of the world is so intimately and so profoundly linked with the 

ascetic dimension. Asceticism is the conscious awareness and deeper recognition that 

humanity is dependent not only on God, but also on the world, and indeed on the food 

chain, just like every other creature made by God.  
 

P93: Lecture of His All.docx - 93:6 [Reference here to “the blood o..]  (6:29)   (Super) 

Códigos: [Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 

 

Reference here to “the blood of the cross” is a clear indication of the cost involved in 

any efforts that we may undertake to address environmental problems of our time. 

The cross is the singular, ultimate and absolute solution to the ecological crisis. The 

cross reminds us of the reality of human failure and of the need for a cosmic 

repentance. In order to alter our attitudes and lifestyles, what is required is nothing 

less than a radical reversal of our perspectives and practices. There is a price to pay 

for our wasting. It is the cost of self-discipline.  

This is the sacrifice of bearing the cross. The environmental crisis will not be solved 

simply by sentimental expressions of regret or aesthetic formulations of a creative 

imagination. It will not be altered by fashionable programs or ecumenical catch-words. 

It is the “tree of the cross” that reveals to us the way out of our ecological impasse by 

proposing the solution of self-denial, the denial of selfishness or self-centeredness. It 

is, therefore, the spirit of asceticism that in the final analysis leads to the spirit of 

gratitude and love, to a rediscovery of the sense of wonder and beauty. 

In this context, we would define asceticism as the possibility of traveling lightly, of 

using and consuming less. And we can always manage with much less than we 

imagine. We are to learn to relinquish our desire to possess and control. We must stop 

wounding the natural resources of this earth and learn to live simply, no longer 
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competing against one another and against nature for our survival. What is called for is 

a softening up in our relations toward each other and toward nature. We must learn to 

make our communities more sensitive and to render our behavior toward nature more 

respectful. This means acquiring a merciful attitude, a compassionate heart. Such a 

heart cannot bear to deplete – still less to destroy – the earth that we inhabit and 

share. In the seventh century, St. Isaac of Syria defined this as: 

“Having a heart that burns with love for the whole of creation: for humans, for birds, 

for beasts, even for demons – for all God’s creatures.” 

Asceticism, then, aims at a sense of refinement, not at any form of detachment or 

destruction. Its goal is always moderation, never repression. The content of asceticism 

is positive, not negative. It looks to service and not selfishness, to reconciliation and 

not renunciation or escape. Without asceticism, none of us is authentically human. 

Without asceticism, none of us can hope to heal our broken environment.  

The general impression that people in western societies have of asceticism is negative. 

Asceticism carries with it the baggage of dualism and denial, developed over many 

centuries, both inside and outside the Christian church. This is why so many people 

have misunderstood and even dismissed monasticism. Yet this is not the vision of 

wholeness that Orthodox spirituality proposes through its ascetic dimension. The 

sacramental dimension of the world is so intimately and so profoundly linked with the 

ascetic dimension. Asceticism is the conscious awareness and deeper recognition that 

humanity is dependent not only on God, but also on the world, and indeed on the food 

chain, just like every other creature made by God.  

Such asceticism, however, requires from us a voluntary restraint, in order for us to live 

in harmony with our environment. Asceticism offers practical examples of 

conservation. By reducing our consumption – what in Orthodox theology we call 

enkrateiaor self-control – we come to ensure that sufficient resources are also left for 

others in the world to share and enjoy. As we shift our will and focus of concern, we 

shall be able to demonstrate a com-passion for the poorer nations of our world. Our 

abundance of resources should also be extended – beyond ourselves and our own – to 

include an abundance of equitable concern for others. 

This further implies that humanity is not to act as the tyrannical overlord but as a 

servant and minister, who kneels in prayer for the preservation and progress of 

creation. In this way, humanity is able to restore harmony with the rest of the world, 

as well as to reconcile all people and all things with God. This responsibility or 

obligation underlines the priestly dimension of the human vocation. Human beings are 

called to be priests and not proprietors of nature. Humanity has an active role to play 

within the world, endowed with the moral responsibility to assume creation in an act of 

giving in order to refer it to God in an act of thanksgiving. 

The seventh-century hermit on Mt. Sinai and author of The Ladder of Divine Ascent, 
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St. John Climacus, who is remembered every year in Orthodox monasteries during 

Great Lent, wrote:  

“A monk without possessions is master of the entire world.”  

Similarly, St. Paul recommends the avoidance of avarice, when he writes:  

“As we have food and clothing, let them suffice to us.” (I Timothy 6.8)  

Asceticism and self-restraint are ways of realizing the words of St. Paul, who elsewhere 

says that we are to be:  

“As having nothing yet possessing all things.” (II Corinthians 6.10)  

It is following the commandment of Christ:  

“Whoever wishes to save his life shall lose it; but whoever loses it for my sake shall 

find it.” (Matthew 16.25) 

Now, this voluntary ascetical life is not required only of the hermits or monastics. It is 

also demanded of all Orthodox Christians, according to the measure of balance. That is 

to say, each Orthodox Christian is called to practice a voluntary self-limitation in the 

consumption of food and natural resources. Each of us is called to make the crucial 

distinction between what we want and what we need. Only through such self-denial, 

through our willingness sometimes to forgo and to say ‘no’ or ‘enough’ will we 

rediscover our true human place in the universe. Such is part and parcel of the ascetic 

ethos of Orthodox spirituality. 

Let us, by way of example, explore one specific aspect of ascetic practice in the 

Orthodox Church, namely fasting. Orthodox faithful fast from all dairy and meat 

products for almost half of the entire year. There is the great fast of Lent before 

Easter, the lenten season prior to Christmas, a period of fasting before the feasts of 

the Dormition in August and of the Apostles in June. There is also a weekly discipline of 

abstaining from meat and dairy produce each Wednesday and Friday of the year 

(monastics additionally fast every Monday), as well as certain specified days of fasting 

in commemoration of particular events or saints. The fact that we fast almost half of 

the year is itself an indication of an effort to reconcile secular time with sacramental 

time, the time of this world with the age of the kingdom to come. 

If we examine fasting more carefully, we shall see that it does not aim at denying the 

world, but at affirming the significance and sacredness of material creation. It is a way 

of integrating body and soul, while at the same time recalling the hunger of others. 

Indeed, it is becoming aware of the hunger of creation itself for healing and 

restoration. When we fast, we remember that we live not by bread alone. We also 

remind ourselves that we are a part of an entire community, the fellowship of 

humanity and the natural environment. This is why Orthodox Christians will never fast 

alone or at whim; we always fast together and at set periods of the year. 
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Therefore, fasting is the conviction and acknowledgment that “the earth, is the Lord’s, 

and all the fullness thereof” (Psalm 23.1). It is an affirmation that the material creation 

is not under our control; it is not to be exploited selfishly, but rather to be returned in 

thanks and restored in an act of communion with God. 

In the final analysis, and beyond people’s perception of fasting and asceticism, fasting 

is learning to give, and not simply to give up. It is learning to share and to connect 

with others and with the natural world. It is a way of loving, of moving gradually away 

from what I want to what God’s world needs. It is liberation from fear, greed and 

compulsion. It is regaining a sense of wonder, being filled with a sense of goodness, 

and seeing all things in God, and God in all things.  

The Orthodox attitude of asceticism and practice of fasting appears not to impose any 

method of dealing with and solving the environmental problems of our time. However, 

just as the individual actions of tens of thousands of members of society produce great 

pollution, so the voluntary restraint of an Orthodox monk is of great benefit for all. It is 

a lesson in “cultivating and keeping the earth” (Genesis 2.15). Therefore, the discipline 

of fasting becomes a necessary corrective for our culture of wasting. It is a way of 

breaking bad habits and of seeing the world with new eyes, or with God’s eyes. 

Now, by way of conclusion, you will perhaps remember that, at the outset of my 

address, I mentioned that the newly-tonsured Orthodox monk or nun stands before 

the community bearing three symbolical tokens. The last of these is a prayer-rope. It 

is a symbol of the continual struggle and desire expressed through prayer for the 

protection of our world. The environmental program of the Churches cannot simply 

involve philosophical or political changes. It must include a spiritual repentance that 

occurs only through continual prayer. Addressing the ecological issues of our time will 

not only take place in the public sphere or the political domain. It will primarily take 

place on our knees. 

May God’s abundant mercy always hear the voice of our prayer, watch over our heart, 

and guide our steps for the integrity and renewal of His creation. 
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This is the sacrifice of bearing the cross. The environmental crisis will not be solved 

simply by sentimental expressions of regret or aesthetic formulations of a creative 

imagination. It will not be altered by fashionable programs or ecumenical catch-words. 

It is the “tree of the cross” that reveals to us the way out of our ecological impasse by 

proposing the solution of self-denial, the denial of selfishness or self-centeredness. It 

is, therefore, the spirit of asceticism that in the final analysis leads to the spirit of 
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gratitude and love, to a rediscovery of the sense of wonder and beauty. 

In this context, we would define asceticism as the possibility of traveling lightly, of 

using and consuming less. And we can always manage with much less than we 

imagine. We are to learn to relinquish our desire to possess and control. We must stop 

wounding the natural resources of this earth and learn to live simply, no longer 

competing against one another and against nature for our survival. What is called for is 

a softening up in our relations toward each other and toward nature. We must learn to 

make our communities more sensitive and to render our behavior toward nature more 

respectful. This means acquiring a merciful attitude, a compassionate heart. Such a 

heart cannot bear to deplete – still less to destroy – the earth that we inhabit and 

share. In the seventh century, St. Isaac of Syria defined this as: 

“Having a heart that burns with love for the whole of creation: for humans, for birds, 

for beasts, even for demons – for all God’s creatures.” 

Asceticism, then, aims at a sense of refinement, not at any form of detachment or 

destruction. Its goal is always moderation, never repression. The content of asceticism 

is positive, not negative. It looks to service and not selfishness, to reconciliation and 

not renunciation or escape. Without asceticism, none of us is authentically human. 

Without asceticism, none of us can hope to heal our broken environment.  

The general impression that people in western societies have of asceticism is negative. 

Asceticism carries with it the baggage of dualism and denial, developed over many 

centuries, both inside and outside the Christian church. This is why so many people 

have misunderstood and even dismissed monasticism. Yet this is not the vision of 

wholeness that Orthodox spirituality proposes through its ascetic dimension. The 

sacramental dimension of the world is so intimately and so profoundly linked with the 

ascetic dimension. Asceticism is the conscious awareness and deeper recognition that 

humanity is dependent not only on God, but also on the world, and indeed on the food 

chain, just like every other creature made by God.  

Such asceticism, however, requires from us a voluntary restraint, in order for us to live 

in harmony with our environment. Asceticism offers practical examples of 

conservation. By reducing our consumption – what in Orthodox theology we call 

enkrateiaor self-control – we come to ensure that sufficient resources are also left for 

others in the world to share and enjoy. As we shift our will and focus of concern, we 

shall be able to demonstrate a com-passion for the poorer nations of our world. Our 

abundance of resources should also be extended – beyond ourselves and our own – to 

include an abundance of equitable concern for others. 

This further implies that humanity is not to act as the tyrannical overlord but as a 

servant and minister, who kneels in prayer for the preservation and progress of 

creation. In this way, humanity is able to restore harmony with the rest of the world, 

as well as to reconcile all people and all things with God. This responsibility or 
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obligation underlines the priestly dimension of the human vocation. Human beings are 

called to be priests and not proprietors of nature. Humanity has an active role to play 

within the world, endowed with the moral responsibility to assume creation in an act of 

giving in order to refer it to God in an act of thanksgiving. 

The seventh-century hermit on Mt. Sinai and author of The Ladder of Divine Ascent, 

St. John Climacus, who is remembered every year in Orthodox monasteries during 

Great Lent, wrote:  

“A monk without possessions is master of the entire world.”  

Similarly, St. Paul recommends the avoidance of avarice, when he writes:  

“As we have food and clothing, let them suffice to us.” (I Timothy 6.8)  

Asceticism and self-restraint are ways of realizing the words of St. Paul, who elsewhere 

says that we are to be:  

“As having nothing yet possessing all things.” (II Corinthians 6.10)  

It is following the commandment of Christ:  

“Whoever wishes to save his life shall lose it; but whoever loses it for my sake shall 

find it.” (Matthew 16.25) 

Now, this voluntary ascetical life is not required only of the hermits or monastics. It is 

also demanded of all Orthodox Christians, according to the measure of balance. That is 

to say, each Orthodox Christian is called to practice a voluntary self-limitation in the 

consumption of food and natural resources. Each of us is called to make the crucial 

distinction between what we want and what we need. Only through such self-denial, 

through our willingness sometimes to forgo and to say ‘no’ or ‘enough’ will we 

rediscover our true human place in the universe. Such is part and parcel of the ascetic 

ethos of Orthodox spirituality. 

Let us, by way of example, explore one specific aspect of ascetic practice in the 

Orthodox Church, namely fasting. Orthodox faithful fast from all dairy and meat 

products for almost half of the entire year. There is the great fast of Lent before 

Easter, the lenten season prior to Christmas, a period of fasting before the feasts of 

the Dormition in August and of the Apostles in June. There is also a weekly discipline of 

abstaining from meat and dairy produce each Wednesday and Friday of the year 

(monastics additionally fast every Monday), as well as certain specified days of fasting 

in commemoration of particular events or saints. The fact that we fast almost half of 

the year is itself an indication of an effort to reconcile secular time with sacramental 

time, the time of this world with the age of the kingdom to come. 

If we examine fasting more carefully, we shall see that it does not aim at denying the 

world, but at affirming the significance and sacredness of material creation. It is a way 

of integrating body and soul, while at the same time recalling the hunger of others. 



481 

 

Indeed, it is becoming aware of the hunger of creation itself for healing and 

restoration. When we fast, we remember that we live not by bread alone. We also 

remind ourselves that we are a part of an entire community, the fellowship of 

humanity and the natural environment. This is why Orthodox Christians will never fast 

alone or at whim; we always fast together and at set periods of the year. 

Therefore, fasting is the conviction and acknowledgment that “the earth, is the Lord’s, 

and all the fullness thereof” (Psalm 23.1). It is an affirmation that the material creation 

is not under our control; it is not to be exploited selfishly, but rather to be returned in 

thanks and restored in an act of communion with God. 

In the final analysis, and beyond people’s perception of fasting and asceticism, fasting 

is learning to give, and not simply to give up. It is learning to share and to connect 

with others and with the natural world. It is a way of loving, of moving gradually away 

from what I want to what God’s world needs. It is liberation from fear, greed and 

compulsion. It is regaining a sense of wonder, being filled with a sense of goodness, 

and seeing all things in God, and God in all things.  

The Orthodox attitude of asceticism and practice of fasting appears not to impose any 

method of dealing with and solving the environmental problems of our time. However, 

just as the individual actions of tens of thousands of members of society produce great 

pollution, so the voluntary restraint of an Orthodox monk is of great benefit for all. It is 

a lesson in “cultivating and keeping the earth” (Genesis 2.15). Therefore, the discipline 

of fasting becomes a necessary corrective for our culture of wasting. It is a way of 

breaking bad habits and of seeing the world with new eyes, or with God’s eyes. 

Now, by way of conclusion, you will perhaps remember that, at the outset of my 

address, I mentioned that the newly-tonsured Orthodox monk or nun stands before 

the community bearing three symbolical tokens. The last of these is a prayer-rope. It 

is a symbol of the continual struggle and desire expressed through prayer for the 

protection of our world. The environmental program of the Churches cannot simply 

involve philosophical or political changes. It must include a spiritual repentance that 

occurs only through continual prayer. Addressing the ecological issues of our time will 

not only take place in the public sphere or the political domain. It will primarily take 

place on our knees. 

May God’s abundant mercy always hear the voice of our prayer, watch over our heart, 

and guide our steps for the integrity and renewal of His creation. 
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The general impression that people in western societies have of asceticism is negative. 
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Asceticism carries with it the baggage of dualism and denial, developed over many 

centuries, both inside and outside the Christian church. This is why so many people 

have misunderstood and even dismissed monasticism. Yet this is not the vision of 

wholeness that Orthodox spirituality proposes through its ascetic dimension. The 

sacramental dimension of the world is so intimately and so profoundly linked with the 

ascetic dimension. Asceticism is the conscious awareness and deeper recognition that 

humanity is dependent not only on God, but also on the world, and indeed on the food 

chain, just like every other creature made by God.  

Such asceticism, however, requires from us a voluntary restraint, in order for us to live 

in harmony with our environment. Asceticism offers practical examples of 

conservation. By reducing our consumption – what in Orthodox theology we call 

enkrateiaor self-control – we come to ensure that sufficient resources are also left for 

others in the world to share and enjoy. As we shift our will and focus of concern, we 

shall be able to demonstrate a com-passion for the poorer nations of our world. Our 

abundance of resources should also be extended – beyond ourselves and our own – to 

include an abundance of equitable concern for others. 

This further implies that humanity is not to act as the tyrannical overlord but as a 

servant and minister, who kneels in prayer for the preservation and progress of 

creation. In this way, humanity is able to restore harmony with the rest of the world, 

as well as to reconcile all people and all things with God. This responsibility or 

obligation underlines the priestly dimension of the human vocation. Human beings are 

called to be priests and not proprietors of nature. Humanity has an active role to play 

within the world, endowed with the moral responsibility to assume creation in an act of 

giving in order to refer it to God in an act of thanksgiving. 

The seventh-century hermit on Mt. Sinai and author of The Ladder of Divine Ascent, 

St. John Climacus, who is remembered every year in Orthodox monasteries during 

Great Lent, wrote:  

“A monk without possessions is master of the entire world.”  

Similarly, St. Paul recommends the avoidance of avarice, when he writes:  

“As we have food and clothing, let them suffice to us.” (I Timothy 6.8)  

Asceticism and self-restraint are ways of realizing the words of St. Paul, who elsewhere 

says that we are to be:  

“As having nothing yet possessing all things.” (II Corinthians 6.10)  

It is following the commandment of Christ:  

“Whoever wishes to save his life shall lose it; but whoever loses it for my sake shall 

find it.” (Matthew 16.25) 

Now, this voluntary ascetical life is not required only of the hermits or monastics. It is 
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also demanded of all Orthodox Christians, according to the measure of balance. That is 

to say, each Orthodox Christian is called to practice a voluntary self-limitation in the 

consumption of food and natural resources. Each of us is called to make the crucial 

distinction between what we want and what we need. Only through such self-denial, 

through our willingness sometimes to forgo and to say ‘no’ or ‘enough’ will we 

rediscover our true human place in the universe. Such is part and parcel of the ascetic 

ethos of Orthodox spirituality. 

Let us, by way of example, explore one specific aspect of ascetic practice in the 

Orthodox Church, namely fasting. Orthodox faithful fast from all dairy and meat 

products for almost half of the entire year. There is the great fast of Lent before 

Easter, the lenten season prior to Christmas, a period of fasting before the feasts of 

the Dormition in August and of the Apostles in June. There is also a weekly discipline of 

abstaining from meat and dairy produce each Wednesday and Friday of the year 

(monastics additionally fast every Monday), as well as certain specified days of fasting 

in commemoration of particular events or saints. The fact that we fast almost half of 

the year is itself an indication of an effort to reconcile secular time with sacramental 

time, the time of this world with the age of the kingdom to come. 

If we examine fasting more carefully, we shall see that it does not aim at denying the 

world, but at affirming the significance and sacredness of material creation. It is a way 

of integrating body and soul, while at the same time recalling the hunger of others. 

Indeed, it is becoming aware of the hunger of creation itself for healing and 

restoration. When we fast, we remember that we live not by bread alone. We also 

remind ourselves that we are a part of an entire community, the fellowship of 

humanity and the natural environment. This is why Orthodox Christians will never fast 

alone or at whim; we always fast together and at set periods of the year. 

Therefore, fasting is the conviction and acknowledgment that “the earth, is the Lord’s, 

and all the fullness thereof” (Psalm 23.1). It is an affirmation that the material creation 

is not under our control; it is not to be exploited selfishly, but rather to be returned in 

thanks and restored in an act of communion with God. 

In the final analysis, and beyond people’s perception of fasting and asceticism, fasting 

is learning to give, and not simply to give up. It is learning to share and to connect 

with others and with the natural world. It is a way of loving, of moving gradually away 

from what I want to what God’s world needs. It is liberation from fear, greed and 

compulsion. It is regaining a sense of wonder, being filled with a sense of goodness, 

and seeing all things in God, and God in all things.  

The Orthodox attitude of asceticism and practice of fasting appears not to impose any 

method of dealing with and solving the environmental problems of our time. However, 

just as the individual actions of tens of thousands of members of society produce great 

pollution, so the voluntary restraint of an Orthodox monk is of great benefit for all. It is 
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a lesson in “cultivating and keeping the earth” (Genesis 2.15). Therefore, the discipline 

of fasting becomes a necessary corrective for our culture of wasting. It is a way of 

breaking bad habits and of seeing the world with new eyes, or with God’s eyes. 

Now, by way of conclusion, you will perhaps remember that, at the outset of my 

address, I mentioned that the newly-tonsured Orthodox monk or nun stands before 

the community bearing three symbolical tokens. The last of these is a prayer-rope. It 

is a symbol of the continual struggle and desire expressed through prayer for the 

protection of our world. The environmental program of the Churches cannot simply 

involve philosophical or political changes. It must include a spiritual repentance that 

occurs only through continual prayer. Addressing the ecological issues of our time will 

not only take place in the public sphere or the political domain. It will primarily take 

place on our knees. 

May God’s abundant mercy always hear the voice of our prayer, watch over our heart, 

and guide our steps for the integrity and renewal of His creation. 
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Standing before the Cross, we are called to enter deeply into its great mystery. “For 

the word of the cross is folly to those who are perishing, but to us who are being saved 

it is the power of God” (I Cor. 1.18). However, crucified power, power given to those 

who wanted to annihilate it, is a scheme not easily acceptable to human logic, which is 

accustomed to recognizing as stronger the one who avoids personal humiliation. 

However, in this case the grandeur and power of God is revealed in that it remains 

truly invulnerable to those who attempt to destroy it, in spite of the fact that it appears 

to be annihilated through the death of the divine Word on the Cross. The Logosremains 

untouched by death and by every threat. In this way, the Cross, which was formerly a 

symbol of defeat and shame, is now turned into a symbol of power and glory, because 

the Crucified one is untouchable by the Cross. In other words, the Cross is proven 

powerless to touch the Word of God. Christ was subject to the greatest trial and was 

found stronger than it. To Him be the glory and honor.  

In Christian societies, the Cross is venerated as a symbol of the voluntary passion of 

the divine Word and His victory over death. Although He who first carried the Cross 

calls those who want to follow Him to carry their own cross, only few joyfully accept to 

undergo this trial. For, the Cross is equated with the death of the ego and yet 

also raises the transfigured ego through its sacred identification, out of love, 

with every “thou” of the human race and the heavenly communion of personal 

spirits. 

Nevertheless, the road of life passes through voluntary crucifixion and the road of 

eternity through the acceptance in time of death. The mystery of the Cross, while 

difficult to fathom and to accept, therefore stands before us demanding. It provokes 

the conscience and enters it as a living experience and as a challenge, not convinced 

beforehand by persuasive human wise words, but moving as strong as death, in faith 

and love (Song of Songs 8.6) when the demonstration in the spirit and power of God 

will come (I Cor. 2.4). 

Before each noble high achievement, there is sacrifice. And the symbol of 

such sacrifice is the Cross. If we want our efforts to succeed, as we begin our study 

and prayer of the Danubian environment from this point, in order to make the Danube 

a river of life, each of us must undergo some sacrifice. This sacrifice is the 

demonstration of our strength and brings upon itself the blessing and the synergy of 

God, which can overthrow every obstacle and achieve that which we are unable to 

characterize in any other way than as a miracle. Departing, now, for the miracle of 

Christ’s resurrection, a symbol of our own resurrection and of the restoration of all 

nature, we stand uprightly before the Cross of Christ, in the power of which we wish to 

triumph. Amen. 

 
 

P94: Meditation Before the Exalted Cross at the Outset of the Third International Symposium 



486 

 

on the Danube.docx - 94:6 [Standing before the Cross, we ..]  (6:6)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

Standing before the Cross, we are called to enter deeply into its great mystery. “For 

the word of the cross is folly to those who are perishing, but to us who are being saved 

it is the power of God” (I Cor. 1.18). 
 

P94: Meditation Before the Exalted Cross at the Outset of the Third International Symposium 

on the Danube.docx - 94:5 [Standing before the Cross, we ..]  (6:9)   (Super) 

Códigos: [Lenguaje simbólico, metafórico, alegórico - Familia: Arquitectura ontológica]  

No memos 

 

Standing before the Cross, we are called to enter deeply into its great mystery. “For 

the word of the cross is folly to those who are perishing, but to us who are being saved 

it is the power of God” (I Cor. 1.18). However, crucified power, power given to those 

who wanted to annihilate it, is a scheme not easily acceptable to human logic, which is 

accustomed to recognizing as stronger the one who avoids personal humiliation. 

However, in this case the grandeur and power of God is revealed in that it remains 

truly invulnerable to those who attempt to destroy it, in spite of the fact that it appears 

to be annihilated through the death of the divine Word on the Cross. The Logosremains 

untouched by death and by every threat. In this way, the Cross, which was formerly a 

symbol of defeat and shame, is now turned into a symbol of power and glory, because 

the Crucified one is untouchable by the Cross. In other words, the Cross is proven 

powerless to touch the Word of God. Christ was subject to the greatest trial and was 

found stronger than it. To Him be the glory and honor.  

In Christian societies, the Cross is venerated as a symbol of the voluntary passion of 

the divine Word and His victory over death. Although He who first carried the Cross 

calls those who want to follow Him to carry their own cross, only few joyfully accept to 

undergo this trial. For, the Cross is equated with the death of the ego and yet 

also raises the transfigured ego through its sacred identification, out of love, 

with every “thou” of the human race and the heavenly communion of personal 

spirits. 

Nevertheless, the road of life passes through voluntary crucifixion and the road of 

eternity through the acceptance in time of death. The mystery of the Cross, while 

difficult to fathom and to accept, therefore stands before us demanding. It provokes 

the conscience and enters it as a living experience and as a challenge, not convinced 

beforehand by persuasive human wise words, but moving as strong as death, in faith 

and love (Song of Songs 8.6) when the demonstration in the spirit and power of God 

will come (I Cor. 2.4). 

Before each noble high achievement, there is sacrifice. And the symbol of 

such sacrifice is the Cross. If we want our efforts to succeed, as we begin our study 
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and prayer of the Danubian environment from this point, in order to make the Danube 

a river of life, each of us must undergo some sacrifice. This sacrifice is the 

demonstration of our strength and brings upon itself the blessing and the synergy of 

God, which can overthrow every obstacle and achieve that which we are unable to 

characterize in any other way than as a miracle. Departing, now, for the miracle of 

Christ’s resurrection, a symbol of our own resurrection and of the restoration of all 

nature, we stand uprightly before the Cross of Christ, in the power of which we wish to 

triumph. Amen. 

 
 

P94: Meditation Before the Exalted Cross at the Outset of the Third International Symposium 

on the Danube.docx - 94:8 [It provokes the conscience and..]  (8:8)   (Super) 

Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica] [Nuevo Testamento - 

Familia: Arquitectura ontológica]  

No memos 
 

 It provokes the conscience and enters it as a living experience and as a challenge, not 

convinced beforehand by persuasive human wise words, but moving as strong as 

death, in faith and love (Song of Songs 8.6) when the demonstration in the spirit and 

power of God will come (I Cor. 2.4). 
 

P94: Meditation Before the Exalted Cross at the Outset of the Third International Symposium 

on the Danube.docx - 94:9 [Before each noble high achieve..]  (9:9)   (Super) 

Códigos: [Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 

 

Before each noble high achievement, there is sacrifice. And the symbol of 

such sacrifice is the Cross. If we want our efforts to succeed, as we begin our study 

and prayer of the Danubian environment from this point, in order to make the Danube 

a river of life, each of us must undergo some sacrifice. This sacrifice is the 

demonstration of our strength and brings upon itself the blessing and the synergy of 

God, which can overthrow every obstacle and achieve that which we are unable to 

characterize in any other way than as a miracle. Departing, now, for the miracle of 

Christ’s resurrection, a symbol of our own resurrection and of the restoration of all 

nature, we stand uprightly before the Cross of Christ, in the power of which we wish to 

triumph. Amen. 

 
 

P95: Message by Ecumenical Patriarch Bartholomew for World Environment Day.docx - 95:5 

[For our Orthodox Church, the p..]  (7:7)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

For our Orthodox Church, the protection of the environment as God’s creation is the 

supreme responsibility of human beings, quite apart from any material or other 

financial benefits that it may bring. The almighty God bequeathed this “very beautiful” 
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world (Gen. 1.26) to humanity together with the commandment to “serve and 

preserve” it. Yet, the direct correlation of this divine mandate for the protection of 

creation to every aspect of contemporary economic and social life, ultimately enhances 

the global effort to control the problem of climate change by effectively introducing the 

ecological dimension into every aspect of life. 
 

P95: Message by Ecumenical Patriarch Bartholomew for World Environment Day.docx - 95:7 

[The almighty God bequeathed th..]  (7:7)   (Super) 

Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

The almighty God bequeathed this “very beautiful” world (Gen. 1.26) to humanity 

together with the commandment to “serve and preserve” it. 
 

P95: Message by Ecumenical Patriarch Bartholomew for World Environment Day.docx - 95:16 

[With the opening of this third..]  (9:9)   (Super) 

Códigos: [Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica]  

No memos 

 

With the opening of this third millennium, environmental issues –already evident since 

the 20th century – acquired a new intensity, coming to the forefront of daily attention. 

According to the theological understanding of the Orthodox Christian Church, the 

natural environment is part of Creation and is characterized by sacredness. 
 

P95: Message by Ecumenical Patriarch Bartholomew for World Environment Day.docx - 95:10 

[According to the theological u..]  (9:9)   (Super) 

Códigos: [Percepción y narrativa cristiana - Familia: Arquitectura ontológica]  

No memos 
 

According to the theological understanding of the Orthodox Christian Church, the 

natural environment is part of Creation and is characterized by sacredness.  
 

P95: Message by Ecumenical Patriarch Bartholomew for World Environment Day.docx - 95:11 

[This is why its abuse and dest..]  (9:9)   (Super) 

Códigos: [Percepción y narrativa cristiana - Familia: Arquitectura ontológica]  

No memos 
 

This is why its abuse and destruction is a sacrilegious and sinful act, revealing prideful 

despise toward the work of God the Creator. Humanity, too, is part of this Creation. 
 

P95: Message by Ecumenical Patriarch Bartholomew for World Environment Day.docx - 95:12 

[Our rational nature, as well a..]  (9:9)   (Super) 

Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica]  

No memos 

 

Our rational nature, as well as the capacity to choose between good and evil, bestow 

upon us certain privileges as well as clear responsibilities. 
 

P95: Message by Ecumenical Patriarch Bartholomew for World Environment Day.docx - 95:13 

[Unfortunately, however, human ..]  (9:9)   (Super) 

Códigos: [Visión histórica-tradicional - Familia: Arquitectura ontológica]  
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No memos 

 

 Unfortunately, however, human history is filled with numerous examples of misuse of 

these privileges, where the use and preservation of natural resources has been 

transformed into irrational abuse and, often, complete destruction, leading occasionally 

to the downfall of great civilizations. 
 

P95: Message by Ecumenical Patriarch Bartholomew for World Environment Day.docx - 95:17 

[Indeed, the care for and prote..]  (11:11)   (Super) 

Códigos: [Principios morales y éticos] [Remedios y soluciones - Familia: Arquitectura 

ontológica]  

No memos 

 

Indeed, the care for and protection of Creation constitutes the responsibility of 

everyone on an individual and collective level. Naturally, the political authorities of 

each nation have a greater responsibility to evaluate the situation in order to propose 

actions, measures and regulations that will convince our communities of what must be 

done and applied. Yet, the responsibility of each individual is also immense both in 

one’s personal and family life but also in one’s role as an active citizen. 
 
 

P95: Message by Ecumenical Patriarch Bartholomew for World Environment Day.docx - 95:15 

[Thus, we call everyone to a mo..]  (13:13)   (Super) 

Códigos: [Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica] [Percepción y 

narrativa cristiana - Familia: Arquitectura ontológica]  

No memos 

 

Thus, we call everyone to a more acute sense of vigilance for the preservation of 

nature and all creation, which God made in all His wisdom and love. And, from the See 

of the Ecumenical Patriarchate, we invoke God’s blessing for World Environment Day, 

offering praise to the Creator of all, to whom is due all glory, honor and worship. 
 

P96: Message By Ecumenical Patriarch Bartholomew to the Inter.docx - 96:1 [Message By 

Ecumenical Patriarc..]  (1:6)   (Super) 

Códigos: [Campo académico] [Campo religioso] [Orthodoxy has its response: “r.. - Familia: 

Arquitectura ontológica]  

No memos 

 
Message By Ecumenical Patriarch Bartholomew to the Inter-Orthodox Conference 
held in Crete For the Protection of the Natural Environment 

It is with much joy and deep satisfaction that we greet the inauguration of this Inter 

Orthodox Conference on the protection of the natural environment. The convocation of 

this conference was a particular desire and hope of our late predecessor, Patriarch 

Dimitrios of blessed memory, who convened it on the decision of the Holy and Sacred 

Synod, by means of official Patriarchal Letters inviting their Beatitudes the leaders of 

the Orthodox Churches to send representatives.  

The gathering of such representatives at the Orthodox Academy of Crete for this 

purpose surely already fills the blessed soul of the late Patriarch with joy. However, it 
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also moves us to offer praise to the Lord and express our warmest thanks to all of you, 

who have gathered from near and afar either as delegates of the Most Holy Orthodox 

Churches or else as observers from other Churches and confessions and international 

organizations. We greatly appreciate your favorable response to this initiative of the 

Ecumenical Patriarchate. 

The importance of your conference hardly needs to be stressed. In his message of 

September 1st, 1989, the late Patriarch Dimitrios expressed the deep anxiety of the 

whole of the Orthodox world and of every responsible thinking person concerning the 

environmental disaster so rapidly overtaking us, for which our thoughtless abuse of 

God's material creation is entirely to blame. Already “creation groans in travail 

together,” in the expression of the Apostle Paul (Rom. 8.22), under the boot of human 

greed. The responsibility of spiritual and political leaders as well as of all people is 

enormous. Orthodoxy, too, must give her testimony. Your conference is invited to 

contribute in this respect. 

We are present in spirit in your deliberations. Furthermore, we bestow on these 

deliberations our Paternal blessing, praying from our heart that the Holy Spirit will 

guide your work to full success so that through this means the holy name of the Triune 

God may be glorified, the bonds uniting the Holy Orthodox Church may be tied more 

firmly, and the salvation of humanity, and the whole of creation may also be furthered.  

May the grace and infinite mercy of the Maker of every creature be with you all. 

 
 

P96: Message By Ecumenical Patriarch Bartholomew to the Inter.docx - 96:2 [It is with much 

joy and deep s..]  (2:2)   (Super) 

Códigos: [Emotividad] [Visión histórica-tradicional - Familia: Arquitectura ontológica]  

No memos 

 

It is with much joy and deep satisfaction that we greet the inauguration of this Inter 

Orthodox Conference on the protection of the natural environment. The convocation of 

this conference was a particular desire and hope of our late predecessor, Patriarch 

Dimitrios of blessed memory, who convened it on the decision of the Holy and Sacred 

Synod, by means of official Patriarchal Letters inviting their Beatitudes the leaders of 

the Orthodox Churches to send representatives.  
 

P96: Message By Ecumenical Patriarch Bartholomew to the Inter.docx - 96:3 [The importance 

of your confere..]  (4:4)   (Super) 

Códigos: [Persona humana - Familia: Arquitectura ontológica]  

No memos 

 

The importance of your conference hardly needs to be stressed. In his message of 

September 1st, 1989, the late Patriarch Dimitrios expressed the deep anxiety of the 

whole of the Orthodox world and of every responsible thinking person concerning the 

environmental disaster so rapidly overtaking us, for which our thoughtless abuse of 

God's material creation is entirely to blame. 
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P96: Message By Ecumenical Patriarch Bartholomew to the Inter.docx - 96:4 [Already 

“creation groans in tr..]  (4:4)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

Already “creation groans in travail together,” in the expression of the Apostle Paul 

(Rom. 8.22), under the boot of human greed. The responsibility of spiritual and 

political leaders as well as of all people is enormous. Orthodoxy, too, must give her 

testimony. Your conference is invited to contribute in this respect. 
 

P96: Message By Ecumenical Patriarch Bartholomew to the Inter.docx - 96:6 [We are present 

in spirit in yo..]  (5:5)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 
 

We are present in spirit in your deliberations. Furthermore, we bestow on these 

deliberations our Paternal blessing, praying from our heart that the Holy Spirit will 

guide your work to full success so that through this means the holy name of the Triune 

God may be glorified, the bonds uniting the Holy Orthodox Church may be tied more 

firmly, and the salvation of humanity, and the whole of creation may also be furthered.  
 

P96: Message By Ecumenical Patriarch Bartholomew to the Inter.docx - 96:5 [We are present 

in spirit in yo..]  (5:6)   (Super) 

Códigos: [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 

 

We are present in spirit in your deliberations. Furthermore, we bestow on these 

deliberations our Paternal blessing, praying from our heart that the Holy Spirit will 

guide your work to full success so that through this means the holy name of the Triune 

God may be glorified, the bonds uniting the Holy Orthodox Church may be tied more 

firmly, and the salvation of humanity, and the whole of creation may also be furthered.  

May the grace and infinite mercy of the Maker of every creature be with you all. 
 

P97: Message by Ecumenical Patriarch Bartholomew to the United Nations Climate Change 

Talks in Bangkok.docx - 97:10 [The accomplishment of a good a..]  (4:4)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

The accomplishment of a good agreement within the framework of the international 

negotiations in Copenhagen does not solely constitute a moral imperative for the 

conservation of God’s creation.  
 

P97: Message by Ecumenical Patriarch Bartholomew to the United Nations Climate Change 

Talks in Bangkok.docx - 97:5 [We pray for the achievement of..]  (5:5)   (Super) 

Códigos: [Arg. ciencia-natural] [Climate change] [Plegaria y oración - Familia: Arquitectura 

ontológica] [Remedios y soluciones - Familia: Arquitectura ontológica] [Visión ambiental]  

No memos 

 

We pray for the achievement of the best possible international agreement during the 
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United Nations Conference on Climate Change in Copenhagen, so that the 

industrialized countries undertake generous commitments for a total reduction of the 

polluting greenhouse gas emissions by 40% until 2020, compared to the 1990 levels, 

as well as for the provision of important financial support to the developing countries. 
 

P97: Message by Ecumenical Patriarch Bartholomew to the United Nations Climate Change 

Talks in Bangkok.docx - 97:12 [The urgency of the situation a..]  (6:6)   (Super) 

Códigos: [Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 
 

The urgency of the situation and the progress of science and technology pave the way 

for a low-carbon global economy, the development of renewable energy sources and 

the aversion of further deforestation.  
 

P97: Message by Ecumenical Patriarch Bartholomew to the United Nations Climate Change 

Talks in Bangkok.docx - 97:7 [We all need to collaborate, in..]  (6:6)   (Super) 

Códigos: [Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 

 

We all need to collaborate, in order to make sure that our children will be able to enjoy 

the goods of the earth, which we bequeath to them. We need to secure justice and 

love in all aspects of economic activity; profit and more specifically short-term profit 

making can not and should not constitute the sole incentive of our deeds, specifically 

when it undermines our common and God-given natural heritage. 
 

P98: Message for Conference on the 60th Anniversary Since the Foundation of the United 

States.docx - 98:16 [The fact that the venue is the..]  (4:4)   (Super) 

Códigos: [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 

 

The fact that the venue is the historical monastery of St. Lukas, within the sacred 

Metropolis of Thebes and Levadeia, demands of us an attitude of prayer as we reflect 

on God’s creation. 
 

P98: Message for Conference on the 60th Anniversary Since the Foundation of the United 

States.docx - 98:5 [Over the last decade, it has b..]  (5:5)   (Super) 

Códigos: [Acción ambiental] [Territorialidad - Familia: Arquitectura ontológica]  

No memos 

 

Over the last decade, it has been a privilege of our Ecumenical Patriarchate to initiate 

sea-borne Symposia – five to date – on the themes relating to the preservation of 

rivers and seas, including the Mediterranean Sea, the Black Sea, the Danube River, the 

Adriatic Sea, and the Baltic Sea, organized by the Religious and Scientific Committee 

under the inspired leadership of His Eminence Metropolitan John of Pergamon. 
 

P98: Message for Conference on the 60th Anniversary Since the Foundation of the United 

States.docx - 98:6 [We have learned that it is cri..]  (5:5)   (Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica] [Visión ambiental]  

No memos 

 

We have learned that it is critical for our efforts to protect the natural environment 
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must be inter-disciplinary. No single discipline or group can assume full responsibility 

for either the damage wrought on created nature or the vision of a sustainable future. 

Theologians and scientists must collaborate with economists and politicians if the 

desired results are to be effective.  
 

P98: Message for Conference on the 60th Anniversary Since the Foundation of the United 

States.docx - 98:12 [“Blessed are the peacemakers; ..]  (9:9)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica] [Percepción y narrativa 

cristiana - Familia: Arquitectura ontológica]  

No memos 

 

“Blessed are the peacemakers; for they shall be called sons of God” (Matt. 5.9). To be 

sons of God is to be fully committed to the will of God. It implies moving away from we 

want to what God wants. It means to be faithful to God’s purpose and intent for 

creation, in spite of the social pressures that may contradict peace and justice. In 

order to be “peacemakers” and “sons of God,” we must move away from what serves 

our own interests to what respects the rights of others. We must recognize that all 

human beings, and not only the few, deserve to share the  
 

P98: Message for Conference on the 60th Anniversary Since the Foundation of the United 

States.docx - 98:13 [“Making peace”is certainly pai..]  (10:10)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica] [Principios morales y éticos] 

[Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 

 

“Making peace”is certainly painstaking and slow work. Yet it is our only hope for the 

restoration of a broken world. By working to remove obstacles for peace, by working to 

heal human suffering, by working to preserve the natural environment, we can be 

assured that God is with us (Emmanuel), that we are never alone, that we shall inherit 

both this world and the kingdom of heaven. For then, we shall be worthy to hear the 

words of Christ: “Come, you who are blessed by my Father. Inherit the kingdom that 

was prepared for you from the creation of the world”(Matt. 25. 34). 
 

P99: Message for the Day of the Protection of the Environmen1.docx - 99:15 [Message for the 

Day of the Pro..]  (1:28)   (Super) 

Códigos: [Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica]  

No memos 

 
Message for the Day of the Protection of the Environment 

Protocol Number 828 

+B A R T H O L O ME W 

By the mercy of God 

Archbishop of Constantinople, New Rome and 

Ecumenical Patriarch 

Grace and peace unto the Plenitude of the Church 

From the Fashioner of All Creation 

Our Lord and God and Savior Jesus Christ 

Beloved Children in Lord, 
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Our ever-memorable predecessor, the late Patriarch Demetrios, who possessed a deep 

awareness of the gravity of the environmental crisis, as well as of the responsibility of 

the Church to directly and effectively confront the crisis, issued the first official 

encyclical dealing with the protection of the natural environment more than two 

decades ago. Through this encyclical, the Mother Church officially established the date 

of September 1st, - the beginning of the ecclesiastical year - as a day of prayer for the 

protection of the environment, declaring it to the plenitude of the Church throughout 

the length and breadth of the world.  

 

At that time, our Church insightfully emphasized the significance of the eucharistic and 

ascetic ethos of our tradition, that manifests our most important and most crucial 

unique contribution toward the proper and universal struggle for the protection of the 

natural environment as a Divine Creation and shared inheritance. Today, in the midst 

of an unprecedented financial crisis, humanity is facing many and diverse trials. But 

this trial is related not only to our individual hardships; this trial affects every aspect of 

human society, especially our behavior and perception of the surrounding world and 

the way we rank our values and priorities. 

 

It is important to note that the current grievous financial crisis may spark the much-

reported and absolutely essential shift to environmentally viable development; i.e., to 

a standard of economic and social policy whose priority will be the environment, and 

not unbridled financial gain. Let us all consider as an example what may happen to 

countries that are suffering today on account of the financial crisis and poverty, such 

as Greece, which at the same time have exceptional natural riches: unique 

ecosystems, rare fauna and flora and natural resources, exquisite landscapes, 

abundant sunlight and wind. If ecosystems deteriorate and disappear, natural sources 

become depleted, and landscapes suffer destruction, and climate change produces 

unpredictable weather conditions, on what basis will the financial future of these 

countries and the planet as a whole depend? 

 

We hold, therefore, that there is a dire need in our day for a combination of societal 

sanctions and political initiatives, such that there is a powerful change in direction, to a 

path of viable and sustainable environmental development.  

 

For our Orthodox Church, the protection of the environment, as a divine and very good 

creation, embodies a great responsibility for every human person, regardless of 

material or financial benefits. The direct correlation of the God-given duty and 

mandate, to work and preserve, with every aspect of contemporary life constitutes the 

only way to a harmonious co-existence with each and every element of creation, and 

the entirety of the natural world in general. 
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Therefore, we call upon all of you, beloved brethren and children in the Lord, to take 

part in the titanic and righteous battle to alleviate the environmental crisis, and to 

prevent the even worse results that derive from its consequences. Let us motivate 

ourselves to harmonize our personal and collective life and attitudes with the needs of 

nature’s ecosystems, so that every kind of fauna and flora in the world and in the 

universe may live and thrive and be preserved.  

 

September 1st, 2010  

Your beloved brother in Christ and  

fervent supplicant before God,  

+BARTHOLOMEW of Constantinople 

http://www.patriarchate.org/documents/2010-ecclesiastical-new-yea 
 

P99: Message for the Day of the Protection of the Environmen1.docx - 99:17 [Message for the 

Day of the Pro..]  (1:28)   (Super) 

Códigos: [Papel de la religión - Familia: Arquitectura ontológica]  

No memos 

 
Message for the Day of the Protection of the Environment 

Protocol Number 828 

+B A R T H O L O ME W 

By the mercy of God 

Archbishop of Constantinople, New Rome and 

Ecumenical Patriarch 

Grace and peace unto the Plenitude of the Church 

From the Fashioner of All Creation 

Our Lord and God and Savior Jesus Christ 

Beloved Children in Lord, 

 

Our ever-memorable predecessor, the late Patriarch Demetrios, who possessed a deep 

awareness of the gravity of the environmental crisis, as well as of the responsibility of 

the Church to directly and effectively confront the crisis, issued the first official 

encyclical dealing with the protection of the natural environment more than two 

decades ago. Through this encyclical, the Mother Church officially established the date 

of September 1st, - the beginning of the ecclesiastical year - as a day of prayer for the 

protection of the environment, declaring it to the plenitude of the Church throughout 

the length and breadth of the world.  

 

At that time, our Church insightfully emphasized the significance of the eucharistic and 

ascetic ethos of our tradition, that manifests our most important and most crucial 

http://www.patriarchate.org/documents/2010-ecclesiastical-new-yea
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unique contribution toward the proper and universal struggle for the protection of the 

natural environment as a Divine Creation and shared inheritance. Today, in the midst 

of an unprecedented financial crisis, humanity is facing many and diverse trials. But 

this trial is related not only to our individual hardships; this trial affects every aspect of 

human society, especially our behavior and perception of the surrounding world and 

the way we rank our values and priorities. 

 

It is important to note that the current grievous financial crisis may spark the much-

reported and absolutely essential shift to environmentally viable development; i.e., to 

a standard of economic and social policy whose priority will be the environment, and 

not unbridled financial gain. Let us all consider as an example what may happen to 

countries that are suffering today on account of the financial crisis and poverty, such 

as Greece, which at the same time have exceptional natural riches: unique 

ecosystems, rare fauna and flora and natural resources, exquisite landscapes, 

abundant sunlight and wind. If ecosystems deteriorate and disappear, natural sources 

become depleted, and landscapes suffer destruction, and climate change produces 

unpredictable weather conditions, on what basis will the financial future of these 

countries and the planet as a whole depend? 

 

We hold, therefore, that there is a dire need in our day for a combination of societal 

sanctions and political initiatives, such that there is a powerful change in direction, to a 

path of viable and sustainable environmental development.  

 

For our Orthodox Church, the protection of the environment, as a divine and very good 

creation, embodies a great responsibility for every human person, regardless of 

material or financial benefits. The direct correlation of the God-given duty and 

mandate, to work and preserve, with every aspect of contemporary life constitutes the 

only way to a harmonious co-existence with each and every element of creation, and 

the entirety of the natural world in general. 

 

Therefore, we call upon all of you, beloved brethren and children in the Lord, to take 

part in the titanic and righteous battle to alleviate the environmental crisis, and to 

prevent the even worse results that derive from its consequences. Let us motivate 

ourselves to harmonize our personal and collective life and attitudes with the needs of 

nature’s ecosystems, so that every kind of fauna and flora in the world and in the 

universe may live and thrive and be preserved.  

 

September 1st, 2010  

Your beloved brother in Christ and  

fervent supplicant before God,  

+BARTHOLOMEW of Constantinople 
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http://www.patriarchate.org/documents/2010-ecclesiastical-new-year 
 

P99: Message for the Day of the Protection of the Environmen1.docx - 99:2 [+B A R T H O L O 

ME W 

By the m..]  (3:10)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

+B A R T H O L O ME W 

By the mercy of God 

Archbishop of Constantinople, New Rome and 

Ecumenical Patriarch 

Grace and peace unto the Plenitude of the Church 

From the Fashioner of All Creation 

Our Lord and God and Savior Jesus Christ 

Beloved Children in Lord, 
 

P99: Message for the Day of the Protection of the Environmen1.docx - 99:4 [Our ever-

memorable predecessor..]  (12:12)   (Super) 

Códigos: [Visión histórica-tradicional - Familia: Arquitectura ontológica]  

No memos 

 

Our ever-memorable predecessor, the late Patriarch Demetrios, who possessed a deep 

awareness of the gravity of the environmental crisis, as well as of the responsibility of 

the Church to directly and effectively confront the crisis, issued the first official 

encyclical dealing with the protection of the natural environment more than two 

decades ago 
 

P99: Message for the Day of the Protection of the Environmen1.docx - 99:5 [Through this 

encyclical, the M..]  (12:12)   (Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica]  

No memos 

 

Through this encyclical, the Mother Church officially established the date of September 

1st, - the beginning of the ecclesiastical year - as a day of prayer for the protection of 

the environment, declaring it to the plenitude of the Church throughout the length and 

breadth of the world. 
 

P99: Message for the Day of the Protection of the Environmen1.docx - 99:19 [At that time, 

our Church insig..]  (14:14)   (Super) 

Códigos: [Eucharist - Familia: Arquitectura ontológica]  

No memos 

 

At that time, our Church insightfully emphasized the significance of the eucharistic and 

ascetic ethos of our tradition, that manifests our most important and most crucial 

unique contribution toward the proper and universal struggle for the protection of the 

natural environment as a Divine Creation and shared inheritance. 
 

P99: Message for the Day of the Protection of the Environmen1.docx - 99:6 [At that time, our 

http://www.patriarchate.org/documents/2010-ecclesiastical-new-year
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Church insig..]  (14:14)   (Super) 

Códigos: [Ascetismo - Familia: Arquitectura ontológica] [Iglesia - Familia: Arquitectura 

ontológica] [Remedios y soluciones - Familia: Arquitectura ontológica] [Visión ambiental]  

No memos 

 

At that time, our Church insightfully emphasized the significance of the eucharistic and 

ascetic ethos of our tradition, that manifests our most important and most crucial 

unique contribution toward the proper and universal struggle for the protection of the 

natural environment as a Divine Creation and shared inheritance.  
 

P99: Message for the Day of the Protection of the Environmen1.docx - 99:14 [For our 

Orthodox Church, the p..]  (20:20)   (Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica] [Orthodoxy has its response: “r.. - Familia: 

Arquitectura ontológica]  

No memos 

 

For our Orthodox Church, the protection of the environment, as a divine and very good 

creation, embodies a great responsibility for every human person, regardless of 

material or financial benefits. The direct correlation of the God-given duty and 

mandate, to work and preserve, with every aspect of contemporary life constitutes the 

only way to a harmonious co-existence with each and every element of creation, and 

the entirety of the natural world in general. 
 

P99: Message for the Day of the Protection of the Environmen1.docx - 99:12 [For our 

Orthodox Church, the p..]  (20:20)   (Super) 

Códigos: [Percepción y narrativa cristiana - Familia: Arquitectura ontológica] [Remedios y 

soluciones - Familia: Arquitectura ontológica]  

No memos 

 

For our Orthodox Church, the protection of the environment, as a divine and very good 

creation, embodies a great responsibility for every human person, regardless of 

material or financial benefits. The direct correlation of the God-given duty and 

mandate, to work and preserve, with every aspect of contemporary life constitutes the 

only way to a harmonious co-existence with each and every element of creation, and 

the entirety of the natural world in general. 
 
 

P100: Message for the Day of the Protection of the Environment.docx - 100:2 [Message for 

the Day of the Pro..]  (1:33)   (Super) 

Códigos: [Acción ambiental] [Orthodoxy has its response: “r.. - Familia: Arquitectura 

ontológica] [Papel de la religión - Familia: Arquitectura ontológica]  

No memos 
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Grace and Peace from the Creator, Our Lord and Savior Jesus Christ 

* * * 

 

Beloved children in the Lord, 

 

God’s grace renders us worthy today to commence yet another ecclesiastical year, one 

more festive cycle, within whose blessed opportunities we are called to struggle 

spiritually in order better to evaluate the potential that we have been granted for 

growing “in the likeness” of God so that we also might become His saints. 

 

However, today, on September 1st, the first day of the church year, is also dedicated – 

at the initiative of the Ecumenical Patriarchate – to prayer for the natural environment. 

This pioneering decision is by no means unrelated to the beginning of the new 

ecclesiastical year inasmuch as the spiritual struggle that brings about the good 

transformation of the human person contributes to the improvement of our relationship 

with the environment and the cultivation of our sensitivity for its protection and 

preservation. 

 

Therefore, today, we praise the holy name of God for granting to humanity the gift of 

nature, which he preserves and sustains, as the most suitable environment for human 

beings to develop in body and spirit. A the same time, we cannot remain silent about 

the fact that humanity does not properly honor this divine gift and instead destroys the 

environment through greed and other selfish ambitions. 

 

As we know well, our environment consists of land, water, sun, air, but also of fauna 

and flora. Humankind can take advantage of nature for its own benefit, but only up to 

a certain point, so that it may blossom and so that it may have the opportunity to 

propagate the consumed energy resources as well as the living, animal creatures. In 

any case, the proper exploitation of nature comprises a commandment of God both 

before and after the fall of Adam. Yet, the extreme exploitation – which is, 

unfortunately, a phenomenon of the last two centuries in human history – destroys the 

balanced harmony of nature and leads to the exhaustion and destruction of nature as 

well as of humanity itself, since we cannot survive in an ecosystem whose balance has 

been irreversibly injured. The result of this phenomenon is the appearance and 

proliferation of illnesses caused by the pollution of nutritional goods through human 

actions. 

 

In our time, there is appropriate emphasis on the vast significance of forests and 

generally of plants for the flourishing of the earth’s ecosystem as well as for the 

protection of water resources. But we cannot undermine the crucial importance of 
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animals, too, for the orderly function of the world. Animals have always been friends of 

humanity and servants of human needs, providing food, clothing, transportation but 

also protection and affection. Man’s relationship with animals has been very close, as 

demonstrated by the fact that they were created on the same day as Adam and Eve 

(Gen. 1.31) and by God’s commandment to Noah to save each species of the animals 

in pairs before the great flood (Gen. 6.19). It is characteristic that God reserves special 

care for the preservation of the animal kingdom. In the lives of the saints, there are 

numerous stories about the excellent relations between saints and wild beasts, which 

would not normally be associated with friendliness toward human beings. This, of 

course, is not due to an evil nature on the part of animals but to our resistance to 

God’s grace and the consequences of this for our relationship with the elements and 

animals. After all, one of the results of Adam and Eve breaking their relationship to 

their Creator God was the disruption of their relationship with the environment: 

“Cursed is the ground because of you; in toil you shall eat of it all the days of your life; 

thorns and thistles it shall bring forth for you; and you shall eat the plants of the field. 

By the sweat of your face you shall eat bread until you return to the ground, for out of 

it you were taken.” (Gen. 3.17-19) Man’s reconciliation with God results in man’s 

reconciliation with nature. 

 

After all this, it is clear that our good relationship with the environment develops 

parallel to our proper relationship with God. We all know the story from the lives of the 

saints about the experience of St. Anthony the Great, who at the age of ninety 

decided, with the guidance of the Lord’s angel, to enter the deeper desert of the Nile in 

search of another hermit, St. Paul of Thebes, in order to benefit spiritually from the 

latter. After walking for three days and following the tracks of animals, he came across 

a lion that bowed before St. Anthony and turned around to lead him to St. Paul’s cave, 

where he found the hermit being served by animals. A crow would bring him his daily 

bread! In fact, on the day of St. Anthony’s visit, the crow brought a double portion so 

as to provide for the visitor! 

 

These saints developed a good relationship with God, which meant that they also 

enjoyed a good relationship with all of nature. The creation of such a good relationship 

with God should become our foremost priority, while the attending good relationship 

with the animal, natural and inanimate world should flow spontaneously from this. In 

this perspective, love for animals will not simply comprise a sterile social expression of 

compassion for our favorite animals, which might even sadly be accompanied by 

indifference for suffering human beings, who are created in the image of God, but the 

result of our good relationship with the Creator of all.  

 

May the Creator of the “very beautiful” universe (Gen. 1.31) and the wonderful earthly 

ecosystem inspire all of us to treat all the elements of nature with affection, with a 
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compassionate heart for all human beings, animals and plants, just as Abba Isaac the 

Syrian once replied to the question: “What is a merciful heart?” “It is a heart burning 

for the sake of the entire creation, for men, for birds, for animals, for demons and for 

every created thing; and by the recollection and sight of them the eyes of a merciful 

man pour forth abundant tears. From the strong and vehement mercy gripping his 

heart and from his great compassion, his heart is humbled and he cannot bear to hear 

or see any injury or slight sorrow in creation.” (Ascetic Treatise 81) 

 

Through such compassion toward the natural creation we shall honor our divine dignity 

as stewards of creation, concerned with paternal love for all its elements, which will 

obey us when they discern our benevolent disposition as they realize their own 

commission to serve our needs. 

 

September 1st, 2011  

Your fervent supplicant before God,  

+BARTHOLOMEW of Constantinople 

http://www.patriarchate.org/documents/2011-ecclesiastical-new-year 

 
 

P100: Message for the Day of the Protection of the Environment.docx - 100:4 [Beloved 

children in the Lord, 

..]  (10:12)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 
 

Beloved children in the Lord, 

 

God’s grace renders us worthy today to commence yet another ecclesiastical year, one 

more festive cycle, within whose blessed opportunities we are called to struggle 

spiritually in order better to evaluate the potential that we have been granted for 

growing “in the likeness” of God so that we also might become His saints. 
 

P100: Message for the Day of the Protection of the Environment.docx - 100:5 [“in the 

likeness” of God so th..]  (12:12)   (Super) 

Códigos: [Imago Dei - Familia: Arquitectura ontológica]  

No memos 

 

“in the likeness” of God so that we also might become His saints. 
 

P100: Message for the Day of the Protection of the Environment.docx - 100:6 [However, 

today, on September 1..]  (14:14)   (Super) 

Códigos: [Particularidad dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

However, today, on September 1st, the first day of the church year, is also dedicated – 

at the initiative of the Ecumenical Patriarchate – to prayer for the natural environment. 

http://www.patriarchate.org/documents/2011-ecclesiastical-new-year
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P100: Message for the Day of the Protection of the Environment.docx - 100:7 [This 

pioneering decision is by..]  (14:14)   (Super) 

Códigos: [Percepción y narrativa cristiana - Familia: Arquitectura ontológica] [Persona 

humana - Familia: Arquitectura ontológica]  

No memos 

 

This pioneering decision is by no means unrelated to the beginning of the new 

ecclesiastical year inasmuch as the spiritual struggle that brings about the good 

transformation of the human person contributes to the improvement of our relationship 

with the environment and the cultivation of our sensitivity for its protection and 

preservation. 
 

P100: Message for the Day of the Protection of the Environment.docx - 100:8 [Therefore, 

today, we praise th..]  (16:16)   (Super) 

Códigos: [Percepción y narrativa cristiana - Familia: Arquitectura ontológica] [Plegaria y 

oración - Familia: Arquitectura ontológica]  

No memos 

 

Therefore, today, we praise the holy name of God for granting to humanity the gift of 

nature, which he preserves and sustains, as the most suitable environment for human 

beings to develop in body and spirit. A the same time, we cannot remain silent about 

the fact that humanity does not properly honor this divine gift and instead destroys the 

environment through greed and other selfish ambitions. 
 

P100: Message for the Day of the Protection of the Environment.docx - 100:9 [As we know 

well, our environme..]  (18:18)   (Super) 

Códigos: [Percepción y narrativa cristiana - Familia: Arquitectura ontológica]  

No memos 

 

As we know well, our environment consists of land, water, sun, air, but also of fauna 

and flora. Humankind can take advantage of nature for its own benefit, but only up to 

a certain point, so that it may blossom and so that it may have the opportunity to 

propagate the consumed energy resources as well as the living, animal creatures. In 

any case, the proper exploitation of nature comprises a commandment of God both 

before and after the fall of Adam. Yet, the extreme exploitation – which is, 

unfortunately, a phenomenon of the last two centuries in human history – destroys the 

balanced harmony of nature and leads to the exhaustion and destruction of nature as 

well as of humanity itself, since we cannot survive in an ecosystem whose balance has 

been irreversibly injured. The result of this phenomenon is the appearance and 

proliferation of illnesses caused by the pollution of nutritional goods through human 

actions. 
 

P100: Message for the Day of the Protection of the Environment.docx - 100:11 [Man’s 

relationship with animal..]  (20:20)   (Super) 

Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

 Man’s relationship with animals has been very close, as demonstrated by the fact that 

they were created on the same day as Adam and Eve (Gen. 1.31) and by God’s 

commandment to Noah to save each species of the animals in pairs before the great 

flood (Gen. 6.19). It is characteristic that God reserves special care for the 
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preservation of the animal kingdom. 
 

P100: Message for the Day of the Protection of the Environment.docx - 100:12 [In the lives of 

the saints, th..]  (20:20)   (Super) 

Códigos: [Percepción y narrativa cristiana - Familia: Arquitectura ontológica] [Visión 

ambiental]  

No memos 
 

In the lives of the saints, there are numerous stories about the excellent relations 

between saints and wild beasts, which would not normally be associated with 

friendliness toward human beings. This, of course, is not due to an evil nature on the 

part of animals but to our resistance to God’s grace and the consequences of this for 

our relationship with the elements and animals. 
 

P100: Message for the Day of the Protection of the Environment.docx - 100:13 [After all, one 

of the results ..]  (20:20)   (Super) 

Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica] [Percepción y narrativa 

cristiana - Familia: Arquitectura ontológica]  

No memos 

 

After all, one of the results of Adam and Eve breaking their relationship to their Creator 

God was the disruption of their relationship with the environment: “Cursed is the 

ground because of you; in toil you shall eat of it all the days of your life; thorns and 

thistles it shall bring forth for you; and you shall eat the plants of the field. By the 

sweat of your face you shall eat bread until you return to the ground, for out of it you 

were taken.” (Gen. 3.17-19) Man’s reconciliation with God results in man’s 

reconciliation with nature. 
 

P100: Message for the Day of the Protection of the Environment.docx - 100:14 [After all this, 

it is clear th..]  (22:22)   (Super) 

Códigos: [Patrística - Familia: Arquitectura ontológica] [Percepción y narrativa cristiana - 

Familia: Arquitectura ontológica]  

No memos 
 

After all this, it is clear that our good relationship with the environment develops 

parallel to our proper relationship with God. We all know the story from the lives of the 

saints about the experience of St. Anthony the Great, who at the age of ninety 

decided, with the guidance of the Lord’s angel, to enter the deeper desert of the Nile in 

search of another hermit, St. Paul of Thebes, in order to benefit spiritually from the 

latter. After walking for three days and following the tracks of animals, he came across 

a lion that bowed before St. Anthony and turned around to lead him to St. Paul’s cave, 

where he found the hermit being served by animals. A crow would bring him his daily 

bread! In fact, on the day of St. Anthony’s visit, the crow brought a double portion so 

as to provide for the visitor! 
 

P100: Message for the Day of the Protection of the Environment.docx - 100:15 [These saints 

developed a good ..]  (24:24)   (Super) 

Códigos: [Patrística - Familia: Arquitectura ontológica] [Percepción y narrativa cristiana - 

Familia: Arquitectura ontológica]  

No memos 
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These saints developed a good relationship with God, which meant that they also 

enjoyed a good relationship with all of nature. The creation of such a good relationship 

with God should become our foremost priority, while the attending good relationship 

with the animal, natural and inanimate world should flow spontaneously from this. In 

this perspective, love for animals will not simply comprise a sterile social expression of 

compassion for our favorite animals, which might even sadly be accompanied by 

indifference for suffering human beings, who are created in the image of God, but the 

result of our good relationship with the Creator of all.  
 

P100: Message for the Day of the Protection of the Environment.docx - 100:16 [May the 

Creator of the “very b..]  (26:26)   (Super) 

Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

May the Creator of the “very beautiful” universe (Gen. 1.31) and the wonderful earthly 

ecosystem inspire all of us to treat all the elements of nature with affection, with a 

compassionate heart for all human beings, animals and plants, just as Abba Isaac the 

Syrian once replied to the question: “What is a merciful heart?” 
 

P100: Message for the Day of the Protection of the Environment.docx - 100:17 [May the 

Creator of the “very b..]  (26:26)   (Super) 

Códigos: [Ascetismo - Familia: Arquitectura ontológica] [Patrística - Familia: Arquitectura 

ontológica]  

No memos 

 

May the Creator of the “very beautiful” universe (Gen. 1.31) and the wonderful earthly 

ecosystem inspire all of us to treat all the elements of nature with affection, with a 

compassionate heart for all human beings, animals and plants, just as Abba Isaac the 

Syrian once replied to the question: “What is a merciful heart?” “It is a heart burning 

for the sake of the entire creation, for men, for birds, for animals, for demons and for 

every created thing; and by the recollection and sight of them the eyes of a merciful 

man pour forth abundant tears. From the strong and vehement mercy gripping his 

heart and from his great compassion, his heart is humbled and he cannot bear to hear 

or see any injury or slight sorrow in creation.” (Ascetic Treatise 81) 
 

P100: Message for the Day of the Protection of the Environment.docx - 100:18 [Through such 

compassion toward..]  (28:28)   (Super) 

Códigos: [Particularidad dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

Through such compassion toward the natural creation we shall honor our divine dignity 

as stewards of creation, concerned with paternal love for all its elements, which will 

obey us when they discern our benevolent disposition as they realize their own 

commission to serve our needs. 
 

P101: A Homily of His All Holiness the Ecumenical Patriarch Bartholomew at the inauguration 

of the Ecological Shop at Vrysai.docx - 101:5 [because we see you responding ..]  (8:8)   

(Super) 

Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica]  

No memos 

 

 because we see you responding as children of the Great and Holy Church of Christ to 
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her natural love and affection with spontaneous emotions of love, reverence and 

dedication in the person of her Presiding Hierarch, the Patriarch. 
 

P101: A Homily of His All Holiness the Ecumenical Patriarch Bartholomew at the inauguration 

of the Ecological Shop at Vrysai.docx - 101:13 [The establishment and the effe..]  (9:12)   

(Super) 

Códigos: [Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 

 

The establishment and the effective operation of cooperatives presupposes 

communion, brotherhood, sincerity and collaboration and so we wish that your 

cooperative, which is in fact led by your priest and spiritual father, may contribute to 

the strengthening of ties amongst you and to the cohesion of your small society, 

without which no group of people can progress. 

The product of your cooperative, the ecological oil, addresses one of the most serious 

problems of our contemporary world, the ecological one. As is known the Ecumenical 

Patriarchate became aware in due time of the seriousness of this problem, which 

threatens the entire world with destruction, and took appropriate initiatives for alerting 

to it the international community. 

In the field of agricultural products the irrational use of fertilizers and pesticides puts at 

serious risk the health of human beings and therefore necessitates the return to 

ecological farming, which will provide an alternative and saving solution to the 

contemporary consumer. 

We congratulate, therefore, those who had this highly commendable  
 

P101: A Homily of His All Holiness the Ecumenical Patriarch Bartholomew at the inauguration 

of the Ecological Shop at Vrysai.docx - 101:12 [At the same time we urge you t..]  (12:12)   

(Super) 

Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica]  

No memos 

 

 At the same time we urge you to be always united not only in this cooperative effort, 

but also in the service of the Church of Christ in faith and love at any cost or sacrifice. 

May God grant you health and richly bless your work. Amen. 
 

P102: Address of His All Holiness Ecumenical Patriarch Bartholomew at the Ninth Annual 

SCOBA.docx - 102:5 [We greet all of you: our broth..]  (9:9)   (Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica]  

No memos 

 

We greet all of you: our brother bishops in the families of our Christian Churches, His 

Excellency the Nuncio of the Vatican, Their Excellencies the Ambassadors of the many 

and diverse nations here represented, and all of the faithful in attendance. We extend 

as well our thanks to Strobe Talbott for his presence and for his insights. 
 

P102: Address of His All Holiness Ecumenical Patriarch Bartholomew at the Ninth Annual 

SCOBA.docx - 102:9 [However, today, we are impress..]  (11:11)   (Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica]  

No memos 

 

However, today, we are impressed by how he brings his knowledge to bear in ways 

that build a conversation for us as we gather here in this beautiful Orthodox Christian 
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Cathedral in the United States to celebrate, collectively as families of Orthodox 

Christians.  
 

P102: Address of His All Holiness Ecumenical Patriarch Bartholomew at the Ninth Annual 

SCOBA.docx - 102:11 [He has touched on matters that..]  (12:12)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

He has touched on matters that are at the core of our faith, our witness, our service, 

and our responsibility as stewards, as Orthodox Christians, at this time of great 

challenges, but also, this time of great possibility, in history. 
 

P102: Address of His All Holiness Ecumenical Patriarch Bartholomew at the Ninth Annual 

SCOBA.docx - 102:12 [Allow us to offer a few brief ..]  (13:13)   (Super) 

Códigos: [Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 

 

Allow us to offer a few brief thoughts, inspired by our vespers celebration 
 

P102: Address of His All Holiness Ecumenical Patriarch Bartholomew at the Ninth Annual 

SCOBA.docx - 102:15 [These thoughts suggest the way..]  (13:13)   (Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica] [Orthodoxy has its response: 

“r.. - Familia: Arquitectura ontológica]  

No memos 

 

These thoughts suggest the ways in which all of us here tonight—Orthodox Christians, 

and diplomats—are servants. We are servants, each in our own ways; and although we 

offer different kinds of service, in different arenas, the beautiful language of tonight’s 

Vespers leaves no doubt that Orthodox Christianity has much to offer when it comes to 

meeting the challenges discussed. We have much to offer and to share with you, 

diplomats, towards the goals of world peace, to the survival of humanity, to the 

sustainability of our planet. Three thoughts come to mind. 
 

P102: Address of His All Holiness Ecumenical Patriarch Bartholomew at the Ninth Annual 

SCOBA.docx - 102:16 [We are servants, each in our o..]  (13:13)   (Super) 

Códigos: [Litúrgia - Familia: Arquitectura ontológica]  

No memos 

 

We are servants, each in our own ways; and although we offer different kinds of 

service, in different arenas, the beautiful language of tonight’s Vespers leaves 
 

P102: Address of His All Holiness Ecumenical Patriarch Bartholomew at the Ninth Annual 

SCOBA.docx - 102:46 [First, there is our fundamenta..]  (14:14)   (Super) 

Códigos: [Persona humana - Familia: Arquitectura ontológica]  

No memos 
 

First, there is our fundamental conviction that it is our responsibility as human beings, 

as persons, to be stewards of God’s created order. The Greek term “oikonomos” –

resonates beyond Orthodox Christianity. 
 

P102: Address of His All Holiness Ecumenical Patriarch Bartholomew at the Ninth Annual 
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SCOBA.docx - 102:17 [First, there is our fundamenta..]  (14:14)   (Super) 

Códigos: [Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica] [Visión 

ambiental]  

No memos 

 

First, there is our fundamental conviction that it is our responsibility as human beings, 

as persons, to be stewards of God’s created order. The Greek term “oikonomos” –

resonates beyond Orthodox Christianity. As “keepers/masters of our house—oikos”, we 

are all called to be sensitive to the greatest risk to the survival of our planet—namely, 

the dramatic changes in our climate, in our environment. Orthodox Christians 

understand the meaning of being stewards—oikonomoi—and we reach out our hands 

to you, diplomats and world leaders—to embrace the richness of this language, and to 

work together with all the Orthodox Christians around the world to set the example of 

respecting, nurturing, and preserving God’s created order. 
 

P102: Address of His All Holiness Ecumenical Patriarch Bartholomew at the Ninth Annual 

SCOBA.docx - 102:18 [The Greek term “oikonomos” –re..]  (14:14)   (Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica]  

No memos 

 

 The Greek term “oikonomos” –resonates beyond Orthodox Christianity. 
 

P102: Address of His All Holiness Ecumenical Patriarch Bartholomew at the Ninth Annual 

SCOBA.docx - 102:22 [We have only now just conclude..]  (15:15)   (Super) 

Códigos: [Hiperaudiencias] [Territorialidad - Familia: Arquitectura ontológica]  

No memos 

 

We have only now just concluded our Eighth Ecological Symposium, held on the 

Mississippi River, in which we brought together scientists, theologians, religious and 

civic leaders, and leaders of mass media and culture. 
 

P102: Address of His All Holiness Ecumenical Patriarch Bartholomew at the Ninth Annual 

SCOBA.docx - 102:21 [We have only now just conclude..]  (15:15)   (Super) 

Códigos: [Campo académico] [Canales de diálogo - Familia: Arquitectura ontológica]  

No memos 

 

We have only now just concluded our Eighth Ecological Symposium, held on the 

Mississippi River, in which we brought together scientists, theologians, religious and 

civic leaders, and leaders of mass media and culture. Our purpose, as it has been in 

past symposia, is to cultivate a new atmosphere of cooperation intent on finding 

solutions to the environmental problems that we face globally. We need not to see 

science, religion and policy-making as oppositional forces, but as partners. 
 

P102: Address of His All Holiness Ecumenical Patriarch Bartholomew at the Ninth Annual 

SCOBA.docx - 102:26 [Second, Orthodox Christians un..]  (16:16)   (Super) 

Códigos: [Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica]  

No memos 

 

Second, Orthodox Christians understand the absolute centrality of religious freedom—

what many in the human rights movement call “the first freedom” to the prospects for 

the cooperation of all peoples in facing the challenges of environmental degradation, 
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social injustice, and weapons of mass destruction 
 

P102: Address of His All Holiness Ecumenical Patriarch Bartholomew at the Ninth Annual 

SCOBA.docx - 102:27 [Second, Orthodox Christians un..]  (16:25)   (Super) 
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Second, Orthodox Christians understand the absolute centrality of religious freedom—

what many in the human rights movement call “the first freedom” to the prospects for 

the cooperation of all peoples in facing the challenges of environmental degradation, 

social injustice, and weapons of mass destruction. Freedom is, after all, at the center 

of human personhood—freedom is a gift from God, our Creator—it is part of what it 

means to be a person. And religious liberty—the freedom of conscience and belief, of 

practice and expression—is an expression of every person’s God-given gift and 

inalienable right.  

Where there is oppression or limitation of religious freedom, there is almost always 

violation in other core freedoms that are the hallmark of all healthy democracies—

freedom of conscience, freedom of speech, freedom of assembly, freedom of the press, 

freedom of education. In the absence of religious freedom—and all the other freedoms 

that allow for the vibrant participation and rule of law that make democracies work—it 

will be a great struggle for human beings to cooperate, with solidarity of purpose—to 

solve the human, environmental, and terrorist security risks of our world today. 

The Ecumenical Patriarchate fully understands the complexities surrounding the 

enjoyment of full religious freedom—as indeed do many of our brothers and sisters 

who have experienced not only conditions of deprivation, but in the case of the 

totalitarian regimes of the last century, millions upon millions of martyrs were revealed 

by their faith. 

Our dedication to the premise that religious freedom as a human right is absolutely 

central to democracy and peace, comes from our theology, as well as from our lived 

experience in countries which deny us that right. 

Third, we Orthodox Christians are called to offer service to humanity without 

expectation of anything in return, and also, to be examples for others to do the same. 

Christ tells us to do good, to practice virtue, to practice virtuous works, to love our 

enemies—not just to love our friends. Christ also calls us to be teachers and guides 

through example, to serve God’s created order—whether we serve as priest or lay 

person or diplomat.  

As Europe opens more and more eastward, it is Orthodox Christianity that is becoming 

a more and more significant Christian community in Europe. We must be ready to 

speak with those who oppose and threaten us, as well as those who support us. We 

must also be ready to stand uncompromisingly as examples of all that we ask of 
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others: the United Nations itself is a living expression of Christ’s call to all of us, all 

nations, all peoples, to practice virtue and to offer example for states, movements, 

groups who would otherwise oppose our efforts to work together towards the common 

good of all God’s created order. 

The Apostle Paul wrote to the Christians living in Corinth two thousand years ago, God 

has “given to us the ministry of reconciliation” (2 Cor. 5:18). Indeed, he has given it to 

all of us – 

diplomats and clergy, leaders and followers – making all of us to be His ambassadors 

of peace and reconciliation (cf. 2 Cor. 5:20). 

The theological dialogue between our two Christian families – that is the Orthodox 

Church and the Ancient Oriental Churches, has formally ended the misunderstandings 

of the past. It is not theology that divides us. Rather, we are united in our commitment 

to address the pastoral, liturgical and ecclesiastical issues on which we may ever build 

our unity in Christ more and more. The dialogue must continue, and we must continue 

to seek opportunities for mutual exchange. As our knowledge grows, our love will grow 

as well. 

Therefore, in the hope that love brings to all, we express once again our blessing and 

Patriarchal benediction to all who have gathered here this evening. May the Triune God 

abundantly shower upon you all His saving grace and His infinite mercy. Amen. 
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 Freedom is, after all, at the center of human personhood—freedom is a gift from God, 

our Creator—it is part of what it means to be a person. And religious liberty—the 

freedom of conscience and belief, of practice and expression—is an expression of every 

person’s God-given gift and inalienable right.  
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Where there is oppression or limitation of religious freedom, there is almost always 

violation in other core freedoms that are the hallmark of all healthy democracies—

freedom of conscience, freedom of speech, freedom of assembly, freedom of the press, 

freedom of education. In the absence of religious freedom—and all the other freedoms 

that allow for the vibrant participation and rule of law that make democracies work—it 

will be a great struggle for human beings to cooperate, with solidarity of purpose—to 

solve the human, environmental, and terrorist security risks of our world today. 
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The Ecumenical Patriarchate fully understands the complexities surrounding the 

enjoyment of full religious freedom—as indeed do many of our brothers and sisters 

who have experienced not only conditions of deprivation, but in the case of the 

totalitarian regimes of the last century, millions upon millions of martyrs were revealed 

by their faith. 
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The Ecumenical Patriarchate fully understands the complexities surrounding the 

enjoyment of full religious freedom—as indeed do many of our brothers and sisters 

who have experienced not only conditions of deprivation, but in the case of the 

totalitarian regimes of the last century, millions upon millions of martyrs were revealed 

by their faith. 

Our dedication to the premise that religious freedom as a human right is absolutely 

central to democracy and peace, comes from our theology, as well as from our lived 

experience in countries which deny us that right. 
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Third, we Orthodox Christians are called to offer service to humanity without 

expectation of anything in return, and also, to be examples for others to do the same. 

Christ tells us to do good, to practice virtue, to practice virtuous works, to love our 

enemies—not just to love our friends. Christ also calls us to be teachers and guides 

through example, to serve God’s created order—whether we serve as priest or lay 

person or diplomat.  
 

P102: Address of His All Holiness Ecumenical Patriarch Bartholomew at the Ninth Annual 
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As Europe opens more and more eastward, it is Orthodox Christianity that is becoming 

a more and more significant Christian community in Europe. 
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We must be ready to speak with those who oppose and threaten us, as well as those 
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who support us. We must also be ready to stand uncompromisingly as examples of all 

that we ask of others: the United Nations itself is a living expression of Christ’s call to 

all of us, all nations, all peoples, to practice virtue and to offer example for states, 

movements, groups who would otherwise oppose our efforts to work together towards 

the common good of all God’s created order 
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the United Nations itself is a living expression of Christ’s call to all of us, all nations, all 

peoples, to practice virtue and to offer example for states, movements, groups who 

would otherwise oppose our efforts to work together towards the common good of all 

God’s created order. 
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The Apostle Paul wrote to the Christians living in Corinth two thousand years ago, God 

has “given to us the ministry of reconciliation” (2 Cor. 5:18). Indeed, he has given it to 

all of us – 
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Indeed, he has given it to all of us – 

diplomats and clergy, leaders and followers – making all of us to be His ambassadors 

of peace and reconciliation (cf. 2 Cor. 5:20). 
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The theological dialogue between our two Christian families – that is the Orthodox 

Church and the Ancient Oriental Churches, has formally ended the misunderstandings 

of the past.  
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The theological dialogue between our two Christian families – that is the Orthodox 

Church and the Ancient Oriental Churches, has formally ended the misunderstandings 

of the past. It is not theology that divides us. Rather, we are united in our commitment 

to address the pastoral, liturgical and ecclesiastical issues on which we may ever build 

our unity in Christ more and more. The dialogue must continue, and we must continue 

to seek opportunities for mutual exchange. As our knowledge grows, our love will grow 

as well. 
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Rather, we are united in our commitment to address the pastoral, liturgical and 

ecclesiastical issues on which we may ever build our unity in Christ more and more. 
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Therefore, in the hope that love brings to all, we express once again our blessing and 

Patriarchal benediction to all who have gathered here this evening. May the Triune God 

abundantly shower upon you all His saving grace and His infinite mercy. Amen. 
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May the Triune God abundantly shower upon you all His saving grace and His infinite 

mercy. Amen. 
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To the readership our Modesty’s beloved children in the Lord: Grace and peace from 

God. 
 

P103: Message for the Volume of the 5th Halki Seminar.docx - 103:4 [As a result of the first 

five ..]  (4:4)   (Super) 

Códigos: [Acción ambiental] [Campo académico] [Dogma referencial - Familia: Arquitectura 

ontológica] [Principios morales y éticos]  

No memos 

 

As a result of the first five environmental Summer Seminars on Halki (1994-1999) we 

have established that the protection of the environment in which humanity lives is a 

divine commandment. 
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Our position is founded upon God’s commandment to those whom he first created, that 

they, according to the teaching of our faith, “ labor and tend the garden” in which they 

were first placed by Him. 
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Our position is founded upon God’s commandment to those whom he first created, that 

they, according to the teaching of our faith, “ labor and tend the garden” in which they 

were first placed by Him. This is the theological basis for the humankind’s role in the 

protection of the environment  
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Heroditus tells us that among certain ancient peoples there was a well known custom 

that they not pollute the rivers, which they believed to be in the divine order of things. 
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Also well known is the commandment of Moses to the Israelites dwelling in the desert, 

that they follow what is described in the Bible(Old Testament) by taking certain 

measures to conceal and bury the polluted wastes and keep their environment clean 

and healthy.  
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Thus, today, we are able to say that the Christian religion, the Jewish religion, and the 

Muslim religion- which accepts in part of the Old Testament as encompassing the 

declaration of God’s will to humankind- we are obliged to emphasize their faithful that 

tending and protecting the earthly environment and, in general, the worldly envi 
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able to sa..]  (10:10)   (Super) 
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Thus, today, we are able to say that the Christian religion, the Jewish religion, and the 

Muslim religion- which accepts in part of the Old Testament as encompassing the 

declaration of God’s will to humankind- we are obliged to emphasize their faithful that 

tending and protecting the earthly environment and, in general, the worldly 

environment which we live , is a commandment of God; as such, a religious obligation. 
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Thus, today, we are able to say that the Christian religion, the Jewish religion, and the 

Muslim religion- which accepts in part of the Old Testament as encompassing the 

declaration of God’s will to humankind- we are obliged to emphasize their faithful that 

tending and protecting the earthly environment and, in general, the worldly 

environment which we live , is a commandment of God; as such, a religious obligation. 
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infinite..]  (16:16)   (Super) 
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May the grace and the infinite mercy of the Creator of all creation be with you all. 
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To all the beloved brothers and children of our Modesty in the Holy Spirit: Grace and 

blessings from our Lord God Almighty, who created the universe with wisdom and 

attends to it with paternal love. 
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 The Church, however, through the Holy Scriptures and patristic writings, teaches that 

the problem is primarily spiritual in nature and reveals a purely material and worldly 

notion of creation, which result in its progressive and vulgar catastrophe.  
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How much are we encouraged when we recite the famous 103rd psalm of the prophet 

David! How much do we marvel affirming the love of our Lord Jesus Christ towards His 

creation! And also, how much are we taught by contemplating the lives of the Saints of 

our Church in reconciling ourselves with the entire created world in a respectful 

manner!  
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For this very reason, that is, the promotion of the Orthodox ecclesiastical worldview 

regarding the environment, the Holy Great Church of Christ, and we personally, have 

undertaken the special crusade of increasing the awareness and sensitivity of those 

responsible, but also of the general public, on the protection of our planet from all the 

abuse we, its visitors, cause; and this crusade has truly been so warmly received 

worldwide.  
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For this very reason, that is, the promotion of the Orthodox ecclesiastical worldview 

regarding the environment, the Holy Great Church of Christ, and we personally, have 

undertaken the special crusade of increasing the awareness and sensitivity of those 

responsible, but also of the general public, on the protection of our planet from all the 

abuse we, its visitors, cause; and this crusade has truly been so warmly received 

worldwide.  

 

An outcome of such our efforts, except from the other undertakings, is the 

organization of special Ecological Seminars, which took place for a number of years in 

the Sacred Monastery of the Holy Trinity on Halki. During these seminars specialists 

and others very well informed presented papers concerning the ecological problems 

faced and an effort was made to distribute broadly their conclusions through the 

media. 
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Concluding, we wish to express our warm appreciation to all those who kindly 

participated in the Seminaries on Halki, and we fervently pray that the Lord and 

Creator of the universe enlighten all, so that, behaving with respect towards our fellow 

natural creatures, be granted to join the supernatural ones in our heavenly and 
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remaining homeland, the desired Paradise. We also thank all our collaborators for the 

excellent preparation and publication of this collective volume. 

 

May the grace and blessing of the Lord be with you all. 

 

A.D. 2004, November 17 

 

Your beloved brother in Christ 

and fervent supplicant before God, 
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Message for World Environment Day 

June 5, 2010 

Inasmuch as, at the Ecumenical Patriarchate, we have long been concerned about 

problems related to the preservation of the natural environment, we have ascertained 

that the fundamental cause of the abuse and destruction of the world’s natural 

resources is greed and the constant tendency toward unrestrained wealth by citizens in 

so-called “developed” nations. 

 

The holy Fathers of our Church have taught and lived the words of St. Paul, according 

to which “if we have food and clothing, we will be content with these” (1 Tim. 6.8), 

adhering at the same time to the prayer of Solomon: “Grant me neither wealth nor 

poverty, but simply provide for me what is necessary for sufficiency.” (Prov. 30:8) 

Everything beyond this, as St. Basil the Great instructs, “borders on forbidden 

ostentation.” 

 

Our predecessor on the Throne of Constantinople, St. John Chrysostom, urges: “In all 

things, we should avoid greed and exceeding our need” (Homily XXXVII on Genesis) 

for “this ultimately trains us to become crude and inhumane” (Homily LXXXIII on 

Matthew), “no longer allowing people to be people, but instead transforming them into 

beasts and demons.” (Homily XXXIX on 1 Corinthians). 

 

Therefore, convinced that Orthodox Christianity implies discarding everything 

superfluous and that Orthodox Christians are “good stewards of the manifold grace of 

God” (1 Peter 4.10), we conclude with a simple message from a classic story, from 

which everyone can reasonably deduce how uneducated, yet faithful and respectful 

people perceived the natural environment and how it should be retained pure and 

prosperous: 
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In the Sayings of the Desert Fathers on the Sinai, it is said about a monk known as the 

righteous George, that eight hungry Saracens once approached him for food, but he 

had nothing whatsoever to offer them because he survived solely on raw, wild capers, 

whose bitterness could kill even a camel. However, upon seeing them dying of extreme 

hunger, he said to one of them: “Take your bow and cross this mountain; there, you 

will find a herd of wild goats. Shoot one of them, whichever one you desire, but do not 

try to shoot another.” The Saracen departed and, as the old man advised, shot and 

slaughtered one of the animals. But when he tried to shoot another, his bow 

immediately snapped. So he returned with the meat and related the story to his 

friends.” 

Your beloved brother in Christ and Fervent supplicant before God,  

 

+BARTHOLOMEW 

Archbishop of Constantinople-New Rome 

and Ecumenical Patriarch 

http://www.patriarchate.org/documents/2010worldenvironmentday 
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Inasmuch as, at the Ecumenical Patriarchate, we have long been concerned about 

problems related to the preservation of the natural environment, 
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The holy Fathers of our Church have taught and lived the words of St. Paul, according 

to which “if we have food and clothing, we will be content with these” (1 Tim. 6.8), 
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The holy Fathers of our Church have taught and lived the words of St. Paul, according 

to which “if we have food and clothing, we will be content with these” (1 Tim. 6.8), 

adhering at the same time to the prayer of Solomon: “Grant me neither wealth nor 

poverty, but simply provide for me what is necessary for sufficiency.” (Prov. 30:8) 

Everything beyond this, as St. Basil the Great instructs, “borders on forbidden 

ostentation.” 

http://www.patriarchate.org/documents/2010worldenvironmentday
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The holy Fathers of our Church have taught and lived the words of St. Paul, according 

to which “if we have food and clothing, we will be content with these” (1 Tim. 6.8), 

adhering at the same time to the prayer of Solomon: “Grant me neither wealth nor 

poverty, but simply provide for me what is necessary for sufficiency.” (Prov. 30:8) 

Everything beyond this, as St. Basil the Great instructs, “borders on forbidden 

ostentation.” 

 

Our predecessor on the Throne of Constantinople, St. John Chrysostom, urges: “In all 

things, we should avoid greed and exceeding our need” (Homily XXXVII on Genesis) 

for “this ultimately trains us to become crude and inhumane” (Homily LXXXIII on 

Matthew), “no longer allowing people to be people, but instead transforming them into 

beasts and demons.” (Homily XXXIX on 1 Corinthians). 

 

Therefore, convinced that Orthodox Christianity implies discarding everything 

superfluous and that Orthodox Christians are “good stewards of the manifold grace of 

God” (1 Peter 4.10), we conclude with a simple message from a classic story, from 

which everyone can reasonably deduce how uneducated, yet faithful and respectful 

people perceived the natural environment and how it should be retained pure and 

prosperous: 

 

In the Sayings of the Desert Fathers on the Sinai, it is said about a monk known as the 

righteous George, that eight hungry Saracens once approached him for food, but he 

had nothing whatsoever to offer them because he survived solely on raw, wild capers, 

whose bitterness could kill even a camel. However, upon seeing them dying of extreme 

hunger, he said to one of them: “Take your bow and cross this mountain; there, you 

will find a herd of wild goats. Shoot one of them, whichever one you desire, but do not 

try to shoot another.” The Saracen departed and, as the old man advised, shot and 

slaughtered one of the animals. But when he tried to shoot another, his bow 

immediately snapped. So he returned with the meat and related the story to his 

friends.” 

Your beloved brother in Christ and Fervent supplicant before God,  

 

+BARTHOLOMEW 
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Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

 adhering at the same time to the prayer of Solomon: “Grant me neither wealth nor 

poverty, but simply provide for me what is necessary for sufficiency.” (Prov. 30:8)  
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No memos 

 

Everything beyond this, as St. Basil the Great instructs, “borders on forbidden 

ostentation.” 
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Our predecessor on the Throne of Constantinople, St. John Chrysostom, urges: “In all 

things, we should avoid greed and exceeding our need” (Homily XXXVII on Genesis) 

for “this ultimately trains us to become crude and inhumane” (Homily LXXXIII on 

Matthew), “no longer allowing people to be people, but instead transforming them into 

beasts and demons.” (Homily XXXIX on 1 Corinthians). 
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Therefore, convinced that Orthodox Christianity implies discarding everything 

superfluous and that Orthodox Christians are “good stewards of the manifold grace of 

God” (1 Peter 4.10), we conclude with a simple message from a classic story, from 

which everyone can reasonably deduce how uneducated, yet faithful and respectful 

people perceived the natural environment and how it should be retained pure and 

prosperous: 
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In the Sayings of the Desert Fathers on the Sinai, it is said about a monk known as the 

righteous George, that eight hungry Saracens once approached him for food, but he 

had nothing whatsoever to offer them because he survived solely on raw, wild capers, 

whose bitterness could kill even a camel 
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Arquitectura ontológica] [Patrística - Familia: Arquitectura ontológica] [Principios morales y éticos]  

Memo: [Lecciones morales]  

 

In the Sayings of the Desert Fathers on the Sinai, it is said about a monk known as the 

righteous George, that eight hungry Saracens once approached him for food, but he 

had nothing whatsoever to offer them because he survived solely on raw, wild capers, 

whose bitterness could kill even a camel. However, upon seeing them dying of extreme 

hunger, he said to one of them: “Take your bow and cross this mountain; there, you 

will find a herd of wild goats. Shoot one of them, whichever one you desire, but do not 

try to shoot another.” The Saracen departed and, as the old man advised, shot and 

slaughtered one of the animals. But when he tried to shoot another, his bow 

immediately snapped. So he returned with the meat and related the story to his 

friends.” 
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It is critically important for all of us to realize – and to do so from as tender an age as 

possible – that only by fostering open dialogue and sincere collaboration will we also 

be able to awaken people’s conscience with regard to what we are doing to God’s 

world. 
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It is critically important for all of us to realize – and to do so from as tender an age as 

possible – that only by fostering open dialogue and sincere collaboration will we also 

be able to awaken people’s conscience with regard to what we are doing to God’s 

world. Whether your teams will discuss such issues as the reduction of solid waste, the 

practice of recycling, the improvement of water quality, the conservation and 

development of alternative forms of energy, or the preservation of endangered 

species, we know today that we cannot be successful unless we work together with 

one another and unless we involve businesses and the economic community. 
 

P106: Message of Ecumenical Patriarch Bartholomew to the 2005 Youth Environmental 

Summit of Caretakers of the Environment International.docx - 106:8 [Ecology, then, is the 

logos or..]  (8:8)   (Super) 
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No memos 

 

Ecology, then, is the logos or study of this world as our home; while economy is the 

nomos or regulation, namely the stewardship of our world as our home. How we 

understand creation will also determine how we treat the natural environment. Will we 

continue to use it in inappropriate and unsustainable ways? Or will we treat it as our 

home? And as the home of all living creatures? Will we, to adopt the words of the 

Psalmist, remember that “everything that breathes praises God” (Psalm 148)? 
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 How we understand creation will also determine how we treat the natural 

environment 
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We believe in you – in the younger generation that has learned how to respect God’s 

creation for itself, for the protection of the environment, for the enjoyment of future 

generation, and for the glory of God. May the grace of God inspire and guide you as 

you work in your teams in order to meet the challenges of your projects during this 

Summit. 
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We are with you in spirit and in prayer. God bless you all. 
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With the grace of God, we have successfully concluded the third international scientific 

symposium of the program “Religion, Science, and Environment,” which focused in 

detail this year on the specific theme: “Danube– A River of Life 
 

P108: Message of Thanks at the Closing Ceremony of the Third International Symposium.docx 

- 108:4 [In our express desire to sensi..]  (4:4)   (Super) 
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In our express desire to sensitize all the peoples living along the banks of the Danube 

to the urgency of this problem, we have held this symposium on board ship and 

traveled through all the States along this river 
 

P108: Message of Thanks at the Closing Ceremony of the Third International Symposium.docx 

- 108:9 [In particular, I would like to..]  (5:5)   (Super) 
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No memos 
 

In particular, I would like to thank the members of the Religious and Scientific 

Committee of the symposium, and all those who have contributed to assuring its 

excellent proceeding and successful outcome, for their tireless efforts and flawless 

concern to ensure its smooth flow and harmonious progress, assuming the 

responsibility of the proceedings on land and on board. I would like as well to 

congratulate in advance and thank all those who will adopt the conclusions and work 

towards the implementation of the decisions of this symposium. 
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I express my joy in the fact that this year’s “Halki Ecological Institute” was a product 

and application of the decisions of our second international symposium, which took 

place on board a ship two years ago; its particular concern was the Black Sea. I hope 

that the greater awareness of environmental problems will lead progressively to more 

and successful measures that aim to preserve ecological equilibrium and natural 

harmony. 
 

P108: Message of Thanks at the Closing Ceremony of the Third International Symposium.docx 
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Decrees for Nature in the Future 
 

P108: Message of Thanks at the Closing Ceremony of the Third International Symposium.docx 
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Until societies have been sensitized to such a degree that they are themselves able to 

produce this awareness, thereby keeping alive their sense of responsibility for the 

protection of the environment and for the assumption and application of the necessary 

measures, we shall continue to proclaim everywhere the necessity of addressing the 

environmental problems for the sake of all humanity. 
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Consequently, those members of society who fail sufficiently to respect this principle 

are obliged by law to comply, with any necessary penalties also imposed. 
 

P108: Message of Thanks at the Closing Ceremony of the Third International Symposium.docx 
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We now need to go one step further and agree even to pass appropriate laws 

– at least those who have not already done so – decreeing that indirect damages are 

also unacceptable. That is to say, those damages are also unacceptable which have 

been caused by activities far removed from their effect, whose consequences are 

cumulative, or are manifested in time, so that the cause-effect relation may not be 
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immediately visible. These causes include pollution of all types, which are cumulative 

and thus frequently cover both long periods and long distances. The more scientific 

observation consolidates our knowledge about the harmful effects of the responsible, 

and as a result, the more in number and in efficaciousness will be the measures taken 

in order to avoid such causes. 
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Our struggle, then, is not in vain, and our effort is not without benefit. The Symposium 

has offered knowledge and moral sensibility, and therefore has provided the spiritual 

infrastructure required to assume and apply the necessary measures. 
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To the plenitude of their Churches and to all people of good will. 
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To the plenitude of their Churches and to all people of good will. 

Beloved brothers and sisters, children in the Lord: rejoice in the Lord at all times! 

“We always thank God for all of you and continually mention you in our prayers. We 

remember before our God and Father your work produced by faith, your labor 

prompted by love, and your endurance inspired by hope in our Lord Jesus Christ.” (1 

Thess. 1.2-3) 

Adhering to the injunction of the Apostle, according to which in the Church of 

Christ“whenever one members suffers, all members suffer with it; and when one 

member is honored, all members rejoice with it” (1 Cor. 12.26), we have assembled at 

the See of the historical and martyric Ecumenical Throne, at the invitation and under 

the presidency of the first among us in order and honor, in order to experience and 

declare the love of Christ that binds us (2 Cor. 5.14) at all times, and most especially 

in times of trial and tribulation. 

We have gathered here as those bearing the responsibility for leadership and pastoral 

guidance of the ancient and historical Churches, which were founded by the Apostles of 
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Christ and which were proclaimed autocephalous by the Ecumenical Councils of the 

one, undivided Church, in order to revive a former practice, as well as in order to 

exchange thoughts and reciprocate love and solidarity as a result of all that is 

occurring these days in the historical territory of the geographical region where divine 

providence has assigned our Churches from the earliest of times. 

By divine providence, the Church of Christ, as historical reality, was born in the land of 

the so-called Middle East. Its founder and foundation, our Lord Jesus Christ, was born 

in the flesh in Bethlehem of Judaea (Matt. 2.1), where he chose His twelve disciples 

and apostles, commissioning them first to preach His Gospel in that land (Matt. 10.6), 

where he suffered and was resurrected, and where the first Church of Jerusalem was 

established, from there reaching “all nations.” (Matt. 28.19) It is in this region that the 

first great centers of Christianity were founded and flourished – the Churches of 

Alexandria, Antioch, Jerusalem, and Cyprus – and the entire system of the united, 

undivided Church was instituted. 

In this region, the Church of Christ, especially the Orthodox Church, has its deep roots. 

This region was sanctified by the blood of the martyrs and the tears of the ascetics of 

the Orthodox faith. No person possesses the moral right to overlook this fact, and 

every worldly authority is obliged to respect it. The Christians of the Orthodox 

Churches in that region have lived there for centuries, and no “ethnic cleansing” or 

“religious purging” can either remove them or in any way impede their free existence 

or activity without violating the most elementary human rights. 

Abiding to the Biblical principle, that “the earth is the Lord’s, and all the fullness 

thereof” (Psalm 23.1), the Orthodox Church has never hindered people of other 

religious conviction from peacefully coexisting with it in the same region. Even when 

other religions forcefully acquired the land where it had lived for centuries, it found 

ways to adapt to and coexist in a peaceful manner with followers of other religions. 

Intolerance has never characterized the Orthodox Church. 

Unfortunately, in our time, the fear of others, of those who are different, has increased 

and intensified. Christians themselves tend to become victims of this situation, 

particularly in the region of the Middle East. In many cases, Christians are treated as 

“second class” citizens. In other cases, their places of worship –which often constitute 

renowned monuments of civilization – are profaned or destroyed, or else where the 

performance of religious services and education of clergy are restricted. In addition to 

all this, occasionally there are examples of assaults of bloody violence against 

Christians, deriving from extreme circles of religious fanatics. It goes without saying 

that Christians, too, wherever they may be, are obliged to respect the places of 

worship and communities of other religions. 

We Orthodox believe in the word of Scripture, that “perfect love casts out fear.”(John 

4.18) We do not fear other persons, irrespective of their religion. We embrace them as 
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brothers and sisters, while expecting them to behave in the same way toward us. At 

the same time, we do not refrain from demanding the protection to which we are 

entitled by the states where we live. This, we believe, is the sole solution to the 

problems of the greatly tormented region of the Middle East, as well as of the entire 

world. 

Let us, therefore, increase our inter-Christian and inter-religious dialogue of 

reconciliation. The Ecumenical Patriarchate has for many years now instituted an 

interfaith dialogue with the other two monotheistic religions in accordance with the 

relevant decision of the 3rd Preconciliar Panorthodox Consultation (1986). We applaud 

and support this endeavor, especially in these difficult times, when violence shakes the 

region where the commandment of love and message of peace were first heard. 

Thus, we address politicians and religious leaders both in the Middle East and the 

entire world, calling upon them to create principles and commitments for peaceful 

coexistence among the faithful of various religious traditions, while at the same time 

declaring our solidarity with all those enduring discrimination, violence and 

persecution. We stand in suffering beside our brothers and sisters plagued by violent 

conflict, the innocent victims of military strife, and the multitudes obliged to abandon 

their homes in order to pursue the harsh way of emigration. We comprehend peoples’ 

desire and demand for political liberty and call upon the appropriate governments to 

proceed immediately with complete assurance of these rights. The Church does not 

interfere in politics, rendering “to Caesar the things that are Caesar’s and to God the 

things that are God’s.” (Matt. 22.21) Politics as a method of resolving human 

problems belongs to others, and not to the Church. Nevertheless, the problems in 

themselves, and the fundamental anthropological and sociological principles for 

resolving these cannot leave the Church indifferent, especially when they threaten or 

endanger the dignity and freedom of the human person as “image of God” (Gen. 1.26) 

or of His “very good” creation. (Gen. 1.31) 

This last point regarding the protection of the natural environment tends to be 

undermined or else regarded as being of secondary importance under the stifling 

pressure of political, social and economic problems, which today trouble the region of 

the Middle East. However, this perception is both erroneous and dangerous. The 

destruction of the natural environment will completely annihilate any apparent social 

and economic obligations resulting from any political change, for which struggles are 

conducted today at the expense of many lives. This led us to the decision of adopting 

the proposal of the Ecumenical Patriarchate, according to which we should soon 

prepare and achieve an encounter of religious leaders in the region, where a form of 

“Mediterranean Charter” would be drafted and proclaimed. In this way, the Orthodox 

Church would not only fulfill its obligation before God’s creation, but would also 

contribute to the peaceful coexistence and cooperation among religions in this region 

today torn by conflicts in the Mediterranean. 
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Beloved in the Lord, 

“Suffering produces perseverance; perseverance, character; and character, hope. And 

hope does not put us to shame, because God’s love has been poured out into our 

hearts.” (Rom. 5.3-5) 

Our minds and hearts are with all those who suffer terribly in the region of our 

Churches, those deprived of freedom and religious rights throughout the world, and 

especially in the Middle East. Religious leaders of all faiths are obliged to contribute 

with all our strength to the peaceful coexistence of all religious communities in the 

region of the Middle East. This territory must and can become a land of peace and 

friendship among all people. 

In announcing these things from this Center of Orthodoxy to all people of good will, we 

embrace and bless everyone with love. 

At the Phanar, September 2, 201 
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“We always thank God for all of you and continually mention you in our prayers. We 

remember before our God and Father your work produced by faith, your labor 

prompted by love, and your endurance inspired by hope in our Lord Jesus Christ.” (1 

Thess. 1.2-3) 
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Adhering to the injunction of the Apostle, according to which in the Church of 

Christ“whenever one members suffers, all members suffer with it; and when one 

member is honored, all members rejoice with it” (1 Cor. 12.26), we have assembled at 

the See of the historical and martyric Ecumenical Throne, at the invitation and under 

the presidency of the first among us in order and honor, in order to experience and 

declare the love of Christ that binds us (2 Cor. 5.14) at all times, and most especially 

in times of trial and tribulation. 
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ontológica] [Visión histórica-tradicional - Familia: Arquitectura ontológica]  

No memos 

 

We have gathered here as those bearing the responsibility for leadership and pastoral 
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guidance of the ancient and historical Churches, which were founded by the Apostles of 

Christ and which were proclaimed autocephalous by the Ecumenical Councils of the 

one, undivided Church, in order to revive a former practice, as well as in order to 

exchange thoughts and reciprocate love and solidarity as a result of all that is 

occurring these days in the historical territory of the geographical region where divine 

providence has assigned our Churches from the earliest of times. 
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By divine providence, the Church of Christ, as historical reality, was born in the land of 

the so-called Middle East. Its founder and foundation, our Lord Jesus Christ, was born 

in the flesh in Bethlehem of Judaea (Matt. 2.1), where he chose His twelve disciples 

and apostles, commissioning them first to preach His Gospel in that land (Matt. 10.6), 

where he suffered and was resurrected, and where the first Church of Jerusalem was 

established, from there reaching “all nations.” (Matt. 28.19) It is in this region that the 

first great centers of Christianity were founded and flourished – the Churches of 

Alexandria, Antioch, Jerusalem, and Cyprus – and the entire system of the united, 

undivided Church was instituted. 
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By divine providence, the Church of Christ, as historical reality, was born in the land of 

the so-called Middle East. Its founder and foundation, our Lord Jesus Christ, was born 

in the flesh in Bethlehem of Judaea (Matt. 2.1), where he chose His twelve disciples 

and apostles, commissioning them first to preach His Gospel in that land (Matt. 10.6), 

where he suffered and was resurrected, and where the first Church of Jerusalem was 

established, from there reaching “all nations.” (Matt. 28.19) It is in this region that the 

first great centers of Christianity were founded and flourished – the Churches of 

Alexandria, Antioch, Jerusalem, and Cyprus – and the entire system of the united, 

undivided Church was instituted. 

In this region, the Church of Christ, especially the Orthodox Church, has its deep roots. 

This region was sanctified by the blood of the martyrs and the tears of the ascetics of 

the Orthodox faith. No person possesses the moral right to overlook this fact, and 

every worldly authority is obliged to respect it. The Christians of the Orthodox 

Churches in that region have lived there for centuries, and no “ethnic cleansing” or 

“religious purging” can either remove them or in any way impede their free existence 

or activity without violating the most elementary human rights. 

Abiding to the Biblical principle, that “the earth is the Lord’s, and all the fullness 

thereof” (Psalm 23.1), the Orthodox Church has never hindered people of other 
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religious conviction from peacefully coexisting with it in the same region. Even when 

other religions forcefully acquired the land where it had lived for centuries, it found 

ways to adapt to and coexist in a peaceful manner with followers of other religions. 

Intolerance has never characterized the Orthodox Church. 
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In this region, the Church of Christ, especially the Orthodox Church, has its deep roots. 

This region was sanctified by the blood of the martyrs and the tears of the ascetics of 

the Orthodox faith. No person possesses the moral right to overlook this fact, and 

every worldly authority is obliged to respect it. The Christians of the Orthodox 

Churches in that region have lived there for centuries, and no “ethnic cleansing” or 

“religious purging” can either remove them or in any way impede their free existence 

or activity without violating the most elementary human rights. 
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In this region, the Church of Christ, especially the Orthodox Church, has its deep roots. 

This region was sanctified by the blood of the martyrs and the tears of the ascetics of 

the Orthodox faith. No person possesses the moral right to overlook this fact, and 

every worldly authority is obliged to respect it. The Christians of the Orthodox 

Churches in that region have lived there for centuries, and no “ethnic cleansing” or 

“religious purging” can either remove them or in any way impede their free existence 

or activity without violating the most elementary human rights. 

Abiding to the Biblical principle, that “the earth is the Lord’s, and all the fullness 

thereof” (Psalm 23.1), the Orthodox Church has never hindered people of other 

religious conviction from peacefully coexisting with it in the same region. Even when 

other religions forcefully acquired the land where it had lived for centuries, it found 

ways to adapt to and coexist in a peaceful manner with followers of other religions. 

Intolerance has never characterized the Orthodox Church. 
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Abiding to the Biblical principle, that “the earth is the Lord’s, and all the fullness 

thereof” (Psalm 23.1), the Orthodox Church has never hindered people of other 

religious conviction from peacefully coexisting with it in the same region. Even when 

other religions forcefully acquired the land where it had lived for centuries, it found 

ways to adapt to and coexist in a peaceful manner with followers of other religions. 
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Intolerance has never characterized the Orthodox Church. 
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 Even when other religions forcefully acquired the land where it had lived for centuries, 

it found ways to adapt to and coexist in a peaceful manner with followers of other 

religions. Intolerance has never characterized the Orthodox Church. 
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We Orthodox believe in the word of Scripture, that “perfect love casts out fear.”(John 

4.18) We do not fear other persons, irrespective of their religion. We embrace them as 

brothers and sisters, while expecting them to behave in the same way toward us. At 

the same time, we do not refrain from demanding the protection to which we are 

entitled by the states where we live. This, we believe, is the sole solution to the 

problems of the greatly tormented region of the Middle East, as well as of the entire 

world. 
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Let us, therefore, increase our inter-Christian and inter-religious dialogue of 

reconciliation. The Ecumenical Patriarchate has for many years now instituted an 

interfaith dialogue with the other two monotheistic religions in accordance with the 

relevant decision of the 3rd Preconciliar Panorthodox Consultation (1986). We applaud 

and support this endeavor, especially in these difficult times, when violence shakes the 

region where the commandment of love and message of peace were first heard. 
 

P109: Message of the Heads of the ancient Orthodox Patriarchates and the time.docx - 109:13 

[Thus, we address politicians a..]  (13:13)   (Super) 

Códigos: [Campo político] [Canales de diálogo - Familia: Arquitectura ontológica]  
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Thus, we address politicians and religious leaders both in the Middle East and the 

entire world, calling upon them to create principles and commitments for peaceful 

coexistence among the faithful of various religious traditions, while at the same time 

declaring our solidarity with all those enduring discrimination, violence and 

persecution. 
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No memos 

 

The Church does not interfere in politics, rendering “to Caesar the things that are 

Caesar’s and to God the things that are God’s.” (Matt. 22.21) Politics as a method of 

resolving human problems belongs to others, and not to the Church. Nevertheless, the 

problems in themselves, and the fundamental anthropological and sociological 

principles for resolving these cannot leave the Church indifferent, especially when 

they threaten or endanger the dignity and freedom of the human person as “image of 

God” (Gen. 1.26) or of His “very good” creation. (Gen. 1.31) 
 

P109: Message of the Heads of the ancient Orthodox Patriarchates and the time.docx - 109:26 

[This led us to the decision of..]  (14:14)   (Super) 

Códigos: [Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica]  

No memos 

 

This led us to the decision of adopting the proposal of the Ecumenical Patriarchate, 

according to which we should soon prepare and achieve an encounter of religious 

leaders in the region, where a form of “Mediterranean Charter” would be drafted and 

proclaimed. In this way, the Orthodox Church would not only fulfill its obligation before 

God’s creation, but would also contribute to the peaceful coexistence and cooperation 

among religions in this region today torn by conflicts in the Mediterranean. 
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Beloved in the Lord, 

“Suffering produces perseverance; perseverance, character; and character, hope. And 

hope does not put us to shame, because God’s love has been poured out into our 

hearts.” (Rom. 5.3-5) 
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“Suffering produces perseverance; perseverance, character; and character, hope. And 

hope does not put us to shame, because God’s love has been poured out into our 

hearts.” (Rom. 5.3-5) 
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Our minds and hearts are with all those who suffer terribly in the region of our 

Churches, those deprived of freedom and religious rights throughout the world, and 

especially in the Middle East. Religious leaders of all faiths are obliged to contribute 

with all our strength to the peaceful coexistence of all religious communities in the 

region of the Middle East. This territory must and can become a land of peace and 
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friendship among all people. 
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In announcing these things from this Center of Orthodoxy to all people of good will, we 

embrace and bless everyone with love. 
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Message of the Primates of the Orthodox Churches 

September 26, 1995 

"Blessing and glory and wisdom and thanksgiving and honour and power and might be 

to our God forever and ever! Amen" (Rev. 7:12). 

1. Glory, praise and thanksgiving we offer to our Triune God for again deeming us 

worthy, the Primates of the local Most Holy Orthodox Churches by His mercy and 

grace, to convene at this time "on the island called Patmos" (Rev. 1:9) in order to 

celebrate together the completion of 1900 years since Saint John wrote the sacred 

book of Revelation, the conclusion of the Church's Holy Scriptures. 

1 

Radiantly solemnising together and concelebrating to the Lord the sacred 

commemoration of the holy glorious Apostle and Evangelist John, and partaking of the 

Bread and the Cup of our common faith, hope, and love, we desire to direct a message 

of peace and love to the faithful of our Most Holy Orthodox Church, to all those who 

believe in Christ, as well as to every person of good will so that we may unite with 

them in listening to "what the Spirit says to the Churches" (Rev. 2:11, 17, 29; 3:6, 13, 

22) during these crucial times. 

2. Becausethese are critical times indeed, making the responsibility of the Church 

of Christ a somber and multifaceted matter not only towards her children, but also to 

all of humanity in general and before all of God's creation. The apostasy of man from 

God and the effort of deification of human power and happiness, the altar upon which 

everything is sacrificed - fellow man and all the rest of material creation - prompt and 

intesify this crisis which many characterise as "apocalyptic." 

During these times we believe it is our duty to underscore what revelation in Christ 

means for the progress of humanity, peace and the brotherhood of peoples. It is the 

responsibility of the Orthodox Churches to contribute in every way possible to the 
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realization and prevalence of these principles throughout the world, by becoming 

bearers and messengers of the spirit and the ethos of this Revelation. Therefore, from 

this sacred place sanctified by the Evangelist of love we make an appeal to all - 

foremost to those who exercise power on earth and those who live in the regions of 

conflicts and wars - for peace and justice for all. To this end, we ourselves as Churches 

are ready to offer our spiritual and moral contribution wherever necessary. 

3. Through this appeal we desire to make clear to all - and especially to all those who 

deliberately or out of ignorance present an inaccurate or distorted image of the 

Orthodox Church - that the Orthodox perception of "nation" in no way contains any 

element of aggression and conflict among peoples. Rather, it refers to the particularity 

of each to maintain and cultivate the wealth of their tradition. In this way, they 

contribute toward the progress, the peace and the reconciliation of all peoples. For this 

reason, we condemn all nationalistic fanaticism, as it is capable of leading to division 

and hatred among peoples; the alteration or extinction of other peoples' cultural and 

religious particularities; and to the repression of the sacred rights of freedom and 

dignity of the human person and minorities everywhere. 

4. This message is addressed during a pivotal point in human history which signals the 

coming end of the second millenium after Christ and the dawning of the 21st 

century. The Orthodox Church should not leave this to pass without notice, although 

certainly she does not ignore that the measuring of time in increments of a thousand 

years or other units of time, in essence, constitutes an act of convenience. The fact 

that historical time is measured in reference to Christ calls all those who believe in 

Christ to notice this historical hinge and use it as an opportunity to evaluate the great 

events of this closing century and to discern the problems and the possibilities of the 

new century dawning. 

For these reasons, the Orthodox Church intends to plan pan-Orthodox celebrations 

for the jubilee of the year 2000 A.D. During these celebrations the Church will offer 

doxology to the Lord of history for all that he has given the Church and his world this 

fading century. Thus glorifying God "in all things,"according to the saying of a holy 

Father of the Church, cognizant that his grace, enlightenment and help will be invoked 

upon the Church and upon His people at the beginning of the coming millenium. 

5. In recollection, we observe that for the Orthodox Church the closing century was full 

of important events. In various lands Orthodox Christians suffered cruel and prolonged 

persecutions. This martydom encouraged the Orthodox ethos of an evangelical humility 

and "the endurance and faith of the saints" (Rev. 13:10), to trust in Him who "went 

out conquering and to conquer" (Rev. 6:2) with the assurance that along with the life 

of the Cross of Christ the experience of the Resurrection. The blood of these known 

and unknown martyrs connects our Church in a special way with the Apostolic age. 

6. This experience of martydom accompanied the theological witness through which 
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patristic theology was renewed and the teaching of the Fathers on the world and 

humankind, as was well as that on the sacraments and the Church was affirmed. The 

rediscovery and creative presentation of the teaching of the Greek Fathers of the 

Church; the "language"and spiritual beauty of icons; the awakening of the missionary 

conscience; the flourishing of the monastic life; and the rediscovery and appreciation 

of the spirit of the Desert Fathers in conjunction with a fertile dialogue with the 

contemporary currents of philosophy and science; all these things have made Orthodox 

theology alive and respected internationally. It is for this reason that we must honour 

the pioneers of this theological florescence, who through their diligent endeavours led 

Orthodox theology to a common witness to the modern world, which witness goes 

beyond racial distinctions and national boundaries. 

7. This creative revival of the spirit of the Church Fathers has helped the contemporary 

theological and ecclesiastical world not only to renew the life of our local churches in 

general, but also to offer to the various organizations of the contemporary Ecumenical 

Movement and the relative bi-lateral and multi-lateral theological dialogues the 

witness of "the one holy, catholic and apostolic Church." The Ecumenical Movement, 

whose presence toward the end of the concluding millennium has been intense and has 

revived sacred hopes among divided Christians, constituted a wide and significant 

ground of witness, promotion and contribution of Orthodox theology. Unfortunately, 

the crises and deviations observed during the last decades in the bosom of the 

Ecumenical Movement impose upon the Orthodox Church the need to resist such 

deviations and to promote the genuine tradition of the Church. We also consider that 

Uniatism and proselytism are serious obstacles to the progress of our dialogue with the 

Roman Catholics and Protestants. 

8. During these times of rampant secularisation there is an even greater need to point 

out and underscore the significance of the holiness of life in view of the spiritual 

crisis which characterises the modern world. The misunderstanding of freedom as 

permissiveness leads to increased crime and the lack of respect for the freedom of 

one's neighbour as well as for the sanctity of life; and what's more, it leads to the 

violation of the natural world and to ecological destruction. The Orthodox Tradition is 

the bearer of a spiritual ethos which must be pointed out particularly in our times.  

9. This Orthodox experience and witness is offered in humility, fully conscious of our 

responsibility to the Oikoumene, to all persons and peoples without exception and with 

respect for the freedom and particularity of everyone, in obedience to Him who "was 

slain and by His own blood did ransom men for God from every tribe and tongue and 

people and nation" (Rev. 5:9). The horizon of the Orthodox mission in spite of 

temporal difficulties remains universal and its direction and expectation eschatological. 

10. Most especially with regard to the ecological crisis which for all of us is crucial and 

threatening, we reiterate through this present message the vigorous concern of the 

Orthodox Church for the right use of the environment. Already during our previous 
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meeting at the See of the Ecumenical Patriarchate, we expressed this conviction while 

recording that, by the initiative of the Ecumenical Patriarchate, conferences related to 

this issue were organized and the September 1 of each year was designated as a day 

of prayer for the protection of the natural environment. Once more, we affirm that we 

consider this issue eminently threatening and we call upon all to be vigilant and to take 

every necessary avenues to save and protect God's creation. The Orthodox Church 

considers humankind to be a steward and not the owner of material creation. This 

perception is particularly expressed in the tradition and experience of the ascetic life 

and worship, and above all in the Eucharist. It is imperative today that we all display 

love and keep an ascetic attitude towards nature. 

11. Thus, the meaning and significance of the Divine Eucharist as the center and 

as a criterion for the entire life of the Church is obvious. All the Holy Sacraments 

and the whole of Church life are centered on the Divine Eucharist and lead to it. Each 

Divine Liturgy, celebrated under the presidency or in the name of the local canonical 

bishop, constitutes the axis and the criterion of the entire life of the Church; it reveals 

the deeper and final meaning of the existence of the whole of creation, which is its 

communion with the life of the Triune God. 

It is therefore apparent that on the one hand the Divine Eucharist must always be 

celebrated in the name of the canonical bishop and with his permission, so that it is 

valid and salvific for the participants. On the other hand, the manner of celebration 

must be proper to its nature and character as an icon of the Kingdom and the final 

meaning of all that exists. This is necessary because serious deviations are observed at 

times with regard to the permission given by, and commemoration of, the canonical 

bishop in the Holy Anaphora, while the manner of celebrating the Divine Liturgy and 

worship occasionally show signs of influences alien to the Orthodox tradition. 

12. And now, looking forward in faith and hope to the coming millenium, we call all 

people to prayer and vigilance in view of the grave problems as well as the great 

possibilities appearing on the horizon. The achievements of science in almost all areas, 

particularly in biology, entail incredible successes, but also dangers. The Church cannot 

remain indifferent to these prospective developments since the survival of the human 

person as "the image of God"is at stake. 

13. In the field of broader political changes, the Orthodox Church remains steadfast 

to the fundamental principle of non-interference in politics. To be sure, the Church 

cannot remain indifferent when political decisions affect the very existence of the 

Orthodox Churches, in which case she expects that her position will be heard and be 

taken seriously into account. We consider one such case to be the issue of the future 

of the Holy Land, its holy places and living community, which concerns the entire 

Orthodox Church and the Patriarchate of Jerusalem in particular. Therefore, any 

discussion concerning the status quo of the Holy Land, which has been secured by 

international decisions and conventions throughout the centuries, cannot and should 
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not take place without the knowledge or the presence of the Orthodox Patriarchate of 

Jerusalem, which resides there for centuries. 

14. In the broader field of culture many have expressed the view that the coming 

century will bring humanity before "a clash of civilisations" in which the religious 

elements will be dominant. Such a possibility obliges all religious leaders to use 

wisdom, prudence and courage so that every element of fanaticism and hatred may be 

eliminated, thereby safeguarding peace in a world which has been tried so severely in 

wars and conflicts during the terminating century.  

15. In a world confronted by all kinds of sects and terrifying interpretations of the 

book of Revelation, all of us, especially the younger generation, are called to learn and 

bear witness, in word and deed, to the fact that only the love of God, of our fellow man 

and His creation offers meaning and salvation to our lives, even during the most 

difficult periods of history. In spite of dramatic events, the book of Revelation contains 

in its depth the Gospel of Christ which reveals to us that man's sin and the demonic 

destructive forces have been, and will be, defeated by Jesus Christ, the Lord of history, 

who is "the Alpha and the Omega ... who is and who was and who is to come, the 

pantocrator" (Rev. 1:8). 

From this sacred island of Patmos we address this message to you, beloved ones in 

Christ, embracing you in His name and bringing to you and all the world the voice of 

the sacred author of the Apocalypse, a voice of faith, hope, and love:  

"Behold, the dwelling of God is with men. He will be with them, and they shall be his 

people, and God himself will be with them; he will wipe away every tear from their 

eyes, and death shall be no more, neither shall there be mourning nor crying nor pain 

any more, for the former things have passed away" (Rev. 21: 3-4). 

The grace of our Lord Jesus Christ and the love of God the Father and the communion 

of the Holy Spirit be with you all. Amen. 
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September 26, 1995 

"Blessing and glory and wisdom and thanksgiving and honour and power and might be 

to our God forever and ever! Amen" (Rev. 7:12). 

1. Glory, praise and thanksgiving we offer to our Triune God for again deeming us 

worthy, the Primates of the local Most Holy Orthodox Churches by His mercy and 

grace, to convene at this time "on the island called Patmos" (Rev. 1:9) in order to 

celebrate together the completion of 1900 years since Saint John wrote the sacred 
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book of Revelation, the conclusion of the Church's Holy Scriptures. 
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"Blessing and glory and wisdom and thanksgiving and honour and power and might be 

to our God forever and ever! Amen" (Rev. 7:12). 
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1. Glory, praise and thanksgiving we offer to our Triune God for again deeming us 

worthy, the Primates of the local Most Holy Orthodox Churches by His mercy and 

grace, to convene at this time "on the island called Patmos" (Rev. 1:9) in order to 

celebrate together the completion of 1900 years since Saint John wrote the sacred 

book of Revelation, the conclusion of the Church's Holy Scriptures. 
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Radiantly solemnising together and concelebrating to the Lord the sacred 

commemoration of the holy glorious Apostle and Evangelist John, and partaking of the 

Bread and the Cup of our common faith, hope, and love, we desire to direct a message 

of peace and love to the faithful of our Most Holy Orthodox Church, to all those who 

believe in Christ, as well as to every person of good will so that we may unite with 

them in listening to "what the Spirit says to the Churches" (Rev. 2:11, 17, 29; 3:6, 13, 

22) during these crucial times. 
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2. Becausethese are critical times indeed, making the responsibility of the Church 

of Christ a somber and multifaceted matter not only towards her children, but also to 

all of humanity in general and before all of God's creation. The apostasy of man from 

God and the effort of deification of human power and happiness, the altar upon which 

everything is sacrificed - fellow man and all the rest of material creation - prompt and 

intesify this crisis which many characterise as "apocalyptic." 
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 Becausethese are critical times indeed, making the responsibility of the Church of 

Christ a somber and multifaceted matter not only towards her children, but also to all 

of humanity in general and before all of God's creation. 
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During these times we believe it is our duty to underscore what revelation in Christ 

means for the progress of humanity, peace and the brotherhood of peoples. It is the 

responsibility of the Orthodox Churches to contribute in every way possible to the 

realization and prevalence of these principles throughout the world, by becoming 

bearers and messengers of the spirit and the ethos of this Revelation. Therefore, from 

this sacred place sanctified by the Evangelist of love we make an appeal to all - 

foremost to those who exercise power on earth and those who live in the regions of 

conflicts and wars - for peace and justice for all. To this end, we ourselves as Churches 

are ready to offer our spiritual and moral contribution wherever necessary. 
 

P110: Message of the Primates of the Orthodox Churches.docx - 110:20 [During these times 

we believe ..]  (8:26)   (Super) 

Códigos: [Defensa y aclaración del mensaje cristiano - Familia: Arquitectura ontológica]  

No memos 

 

During these times we believe it is our duty to underscore what revelation in Christ 

means for the progress of humanity, peace and the brotherhood of peoples. It is the 

responsibility of the Orthodox Churches to contribute in every way possible to the 

realization and prevalence of these principles throughout the world, by becoming 

bearers and messengers of the spirit and the ethos of this Revelation. Therefore, from 

this sacred place sanctified by the Evangelist of love we make an appeal to all - 

foremost to those who exercise power on earth and those who live in the regions of 

conflicts and wars - for peace and justice for all. To this end, we ourselves as Churches 

are ready to offer our spiritual and moral contribution wherever necessary. 

3. Through this appeal we desire to make clear to all - and especially to all those who 

deliberately or out of ignorance present an inaccurate or distorted image of the 

Orthodox Church - that the Orthodox perception of "nation" in no way contains any 

element of aggression and conflict among peoples. Rather, it refers to the particularity 

of each to maintain and cultivate the wealth of their tradition. In this way, they 

contribute toward the progress, the peace and the reconciliation of all peoples. For this 

reason, we condemn all nationalistic fanaticism, as it is capable of leading to division 

and hatred among peoples; the alteration or extinction of other peoples' cultural and 
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religious particularities; and to the repression of the sacred rights of freedom and 

dignity of the human person and minorities everywhere. 

4. This message is addressed during a pivotal point in human history which signals the 

coming end of the second millenium after Christ and the dawning of the 21st 

century. The Orthodox Church should not leave this to pass without notice, although 

certainly she does not ignore that the measuring of time in increments of a thousand 

years or other units of time, in essence, constitutes an act of convenience. The fact 

that historical time is measured in reference to Christ calls all those who believe in 

Christ to notice this historical hinge and use it as an opportunity to evaluate the great 

events of this closing century and to discern the problems and the possibilities of the 

new century dawning. 

For these reasons, the Orthodox Church intends to plan pan-Orthodox celebrations 

for the jubilee of the year 2000 A.D. During these celebrations the Church will offer 

doxology to the Lord of history for all that he has given the Church and his world this 

fading century. Thus glorifying God "in all things,"according to the saying of a holy 

Father of the Church, cognizant that his grace, enlightenment and help will be invoked 

upon the Church and upon His people at the beginning of the coming millenium. 

5. In recollection, we observe that for the Orthodox Church the closing century was full 

of important events. In various lands Orthodox Christians suffered cruel and prolonged 

persecutions. This martydom encouraged the Orthodox ethos of an evangelical humility 

and "the endurance and faith of the saints" (Rev. 13:10), to trust in Him who "went 

out conquering and to conquer" (Rev. 6:2) with the assurance that along with the life 

of the Cross of Christ the experience of the Resurrection. The blood of these known 

and unknown martyrs connects our Church in a special way with the Apostolic age. 

6. This experience of martydom accompanied the theological witness through which 

patristic theology was renewed and the teaching of the Fathers on the world and 

humankind, as was well as that on the sacraments and the Church was affirmed. The 

rediscovery and creative presentation of the teaching of the Greek Fathers of the 

Church; the "language"and spiritual beauty of icons; the awakening of the missionary 

conscience; the flourishing of the monastic life; and the rediscovery and appreciation 

of the spirit of the Desert Fathers in conjunction with a fertile dialogue with the 

contemporary currents of philosophy and science; all these things have made Orthodox 

theology alive and respected internationally. It is for this reason that we must honour 

the pioneers of this theological florescence, who through their diligent endeavours led 

Orthodox theology to a common witness to the modern world, which witness goes 

beyond racial distinctions and national boundaries. 

7. This creative revival of the spirit of the Church Fathers has helped the contemporary 

theological and ecclesiastical world not only to renew the life of our local churches in 

general, but also to offer to the various organizations of the contemporary Ecumenical 
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Movement and the relative bi-lateral and multi-lateral theological dialogues the 

witness of "the one holy, catholic and apostolic Church." The Ecumenical Movement, 

whose presence toward the end of the concluding millennium has been intense and has 

revived sacred hopes among divided Christians, constituted a wide and significant 

ground of witness, promotion and contribution of Orthodox theology. Unfortunately, 

the crises and deviations observed during the last decades in the bosom of the 

Ecumenical Movement impose upon the Orthodox Church the need to resist such 

deviations and to promote the genuine tradition of the Church. We also consider that 

Uniatism and proselytism are serious obstacles to the progress of our dialogue with the 

Roman Catholics and Protestants. 

8. During these times of rampant secularisation there is an even greater need to point 

out and underscore the significance of the holiness of life in view of the spiritual 

crisis which characterises the modern world. The misunderstanding of freedom as 

permissiveness leads to increased crime and the lack of respect for the freedom of 

one's neighbour as well as for the sanctity of life; and what's more, it leads to the 

violation of the natural world and to ecological destruction. The Orthodox Tradition is 

the bearer of a spiritual ethos which must be pointed out particularly in our times.  

9. This Orthodox experience and witness is offered in humility, fully conscious of our 

responsibility to the Oikoumene, to all persons and peoples without exception and with 

respect for the freedom and particularity of everyone, in obedience to Him who "was 

slain and by His own blood did ransom men for God from every tribe and tongue and 

people and nation" (Rev. 5:9). The horizon of the Orthodox mission in spite of 

temporal difficulties remains universal and its direction and expectation eschatological. 

10. Most especially with regard to the ecological crisis which for all of us is crucial and 

threatening, we reiterate through this present message the vigorous concern of the 

Orthodox Church for the right use of the environment. Already during our previous 

meeting at the See of the Ecumenical Patriarchate, we expressed this conviction while 

recording that, by the initiative of the Ecumenical Patriarchate, conferences related to 

this issue were organized and the September 1 of each year was designated as a day 

of prayer for the protection of the natural environment. Once more, we affirm that we 

consider this issue eminently threatening and we call upon all to be vigilant and to take 

every necessary avenues to save and protect God's creation. The Orthodox Church 

considers humankind to be a steward and not the owner of material creation. This 

perception is particularly expressed in the tradition and experience of the ascetic life 

and worship, and above all in the Eucharist. It is imperative today that we all display 

love and keep an ascetic attitude towards nature. 

11. Thus, the meaning and significance of the Divine Eucharist as the center and 

as a criterion for the entire life of the Church is obvious. All the Holy Sacraments 

and the whole of Church life are centered on the Divine Eucharist and lead to it. Each 

Divine Liturgy, celebrated under the presidency or in the name of the local canonical 
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bishop, constitutes the axis and the criterion of the entire life of the Church; it reveals 

the deeper and final meaning of the existence of the whole of creation, which is its 

communion with the life of the Triune God. 

It is therefore apparent that on the one hand the Divine Eucharist must always be 

celebrated in the name of the canonical bishop and with his permission, so that it is 

valid and salvific for the participants. On the other hand, the manner of celebration 

must be proper to its nature and character as an icon of the Kingdom and the final 

meaning of all that exists. This is necessary because serious deviations are observed at 

times with regard to the permission given by, and commemoration of, the canonical 

bishop in the Holy Anaphora, while the manner of celebrating the Divine Liturgy and 

worship occasionally show signs of influences alien to the Orthodox tradition. 

12. And now, looking forward in faith and hope to the coming millenium, we call all 

people to prayer and vigilance in view of the grave problems as well as the great 

possibilities appearing on the horizon. The achievements of science in almost all areas, 

particularly in biology, entail incredible successes, but also dangers. The Church cannot 

remain indifferent to these prospective developments since the survival of the human 

person as "the image of God"is at stake. 

13. In the field of broader political changes, the Orthodox Church remains steadfast 

to the fundamental principle of non-interference in politics. To be sure, the Church 

cannot remain indifferent when political decisions affect the very existence of the 

Orthodox Churches, in which case she expects that her position will be heard and be 

taken seriously into account. We consider one such case to be the issue of the future 

of the Holy Land, its holy places and living community, which concerns the entire 

Orthodox Church and the Patriarchate of Jerusalem in particular. Therefore, any 

discussion concerning the status quo of the Holy Land, which has been secured by 

international decisions and conventions throughout the centuries, cannot and should 

not take place without the knowledge or the presence of the Orthodox Patriarchate of 

Jerusalem, which resides there for centuries. 

14. In the broader field of culture many have expressed the view that the coming 

century will bring humanity before "a clash of civilisations" in which the religious 

elements will be dominant. Such a possibility obliges all religious leaders to use 

wisdom, prudence and courage so that every element of fanaticism and hatred may be 

eliminated, thereby safeguarding peace in a world which has been tried so severely in 

wars and conflicts during the terminating century.  

15. In a world confronted by all kinds of sects and terrifying interpretations of the 

book of Revelation, all of us, especially the younger generation, are called to learn and 

bear witness, in word and deed, to the fact that only the love of God, of our fellow man 

and His creation offers meaning and salvation to our lives, even during the most 

difficult periods of history. In spite of dramatic events, the book of Revelation contains 
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in its depth the Gospel of Christ which reveals to us that man's sin and the demonic 

destructive forces have been, and will be, defeated by Jesus Christ, the Lord of history, 

who is "the Alpha and the Omega ... who is and who was and who is to come, the 

pantocrator" (Rev. 1:8). 

From this sacred island of Patmos we address this message to you, beloved ones in 

Christ, embracing you in His name and bringing to you and all the world the voice of 

the sacred author of the Apocalypse, a voice of faith, hope, and love:  

"Behold, the dwelling of God is with men. He will be with them, and they shall be his 

people, and God himself will be with them; he will wipe away every tear from their 

eyes, and death shall be no more, neither shall there be mourning nor crying nor pain 

any more, for the former things have passed away" (Rev. 21: 3-4). 

The grace of our Lord Jesus Christ and the love of God the Father and the communion 

of the Holy Spirit be with you all. Amen. 

 
 

P110: Message of the Primates of the Orthodox Churches.docx - 110:10 [It is the 

responsibility of th..]  (8:26)   (Super) 

Códigos: [Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica]  

No memos 

 

 It is the responsibility of the Orthodox Churches to contribute in every way possible to 

the realization and prevalence of these principles throughout the world, by becoming 

bearers and messengers of the spirit and the ethos of this Revelation. Therefore, from 

this sacred place sanctified by the Evangelist of love we make an appeal to all - 

foremost to those who exercise power on earth and those who live in the regions of 

conflicts and wars - for peace and justice for all. To this end, we ourselves as Churches 

are ready to offer our spiritual and moral contribution wherever necessary. 

3. Through this appeal we desire to make clear to all - and especially to all those who 

deliberately or out of ignorance present an inaccurate or distorted image of the 

Orthodox Church - that the Orthodox perception of "nation" in no way contains any 

element of aggression and conflict among peoples. Rather, it refers to the particularity 

of each to maintain and cultivate the wealth of their tradition. In this way, they 

contribute toward the progress, the peace and the reconciliation of all peoples. For this 

reason, we condemn all nationalistic fanaticism, as it is capable of leading to division 

and hatred among peoples; the alteration or extinction of other peoples' cultural and 

religious particularities; and to the repression of the sacred rights of freedom and 

dignity of the human person and minorities everywhere. 

4. This message is addressed during a pivotal point in human history which signals the 

coming end of the second millenium after Christ and the dawning of the 21st 

century. The Orthodox Church should not leave this to pass without notice, although 
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certainly she does not ignore that the measuring of time in increments of a thousand 

years or other units of time, in essence, constitutes an act of convenience. The fact 

that historical time is measured in reference to Christ calls all those who believe in 

Christ to notice this historical hinge and use it as an opportunity to evaluate the great 

events of this closing century and to discern the problems and the possibilities of the 

new century dawning. 

For these reasons, the Orthodox Church intends to plan pan-Orthodox celebrations 

for the jubilee of the year 2000 A.D. During these celebrations the Church will offer 

doxology to the Lord of history for all that he has given the Church and his world this 

fading century. Thus glorifying God "in all things,"according to the saying of a holy 

Father of the Church, cognizant that his grace, enlightenment and help will be invoked 

upon the Church and upon His people at the beginning of the coming millenium. 

5. In recollection, we observe that for the Orthodox Church the closing century was full 

of important events. In various lands Orthodox Christians suffered cruel and prolonged 

persecutions. This martydom encouraged the Orthodox ethos of an evangelical humility 

and "the endurance and faith of the saints" (Rev. 13:10), to trust in Him who "went 

out conquering and to conquer" (Rev. 6:2) with the assurance that along with the life 

of the Cross of Christ the experience of the Resurrection. The blood of these known 

and unknown martyrs connects our Church in a special way with the Apostolic age. 

6. This experience of martydom accompanied the theological witness through which 

patristic theology was renewed and the teaching of the Fathers on the world and 

humankind, as was well as that on the sacraments and the Church was affirmed. The 

rediscovery and creative presentation of the teaching of the Greek Fathers of the 

Church; the "language"and spiritual beauty of icons; the awakening of the missionary 

conscience; the flourishing of the monastic life; and the rediscovery and appreciation 

of the spirit of the Desert Fathers in conjunction with a fertile dialogue with the 

contemporary currents of philosophy and science; all these things have made Orthodox 

theology alive and respected internationally. It is for this reason that we must honour 

the pioneers of this theological florescence, who through their diligent endeavours led 

Orthodox theology to a common witness to the modern world, which witness goes 

beyond racial distinctions and national boundaries. 

7. This creative revival of the spirit of the Church Fathers has helped the contemporary 

theological and ecclesiastical world not only to renew the life of our local churches in 

general, but also to offer to the various organizations of the contemporary Ecumenical 

Movement and the relative bi-lateral and multi-lateral theological dialogues the 

witness of "the one holy, catholic and apostolic Church." The Ecumenical Movement, 

whose presence toward the end of the concluding millennium has been intense and has 

revived sacred hopes among divided Christians, constituted a wide and significant 

ground of witness, promotion and contribution of Orthodox theology. Unfortunately, 

the crises and deviations observed during the last decades in the bosom of the 
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Ecumenical Movement impose upon the Orthodox Church the need to resist such 

deviations and to promote the genuine tradition of the Church. We also consider that 

Uniatism and proselytism are serious obstacles to the progress of our dialogue with the 

Roman Catholics and Protestants. 

8. During these times of rampant secularisation there is an even greater need to point 

out and underscore the significance of the holiness of life in view of the spiritual 

crisis which characterises the modern world. The misunderstanding of freedom as 

permissiveness leads to increased crime and the lack of respect for the freedom of 

one's neighbour as well as for the sanctity of life; and what's more, it leads to the 

violation of the natural world and to ecological destruction. The Orthodox Tradition is 

the bearer of a spiritual ethos which must be pointed out particularly in our times.  

9. This Orthodox experience and witness is offered in humility, fully conscious of our 

responsibility to the Oikoumene, to all persons and peoples without exception and with 

respect for the freedom and particularity of everyone, in obedience to Him who "was 

slain and by His own blood did ransom men for God from every tribe and tongue and 

people and nation" (Rev. 5:9). The horizon of the Orthodox mission in spite of 

temporal difficulties remains universal and its direction and expectation eschatological. 

10. Most especially with regard to the ecological crisis which for all of us is crucial and 

threatening, we reiterate through this present message the vigorous concern of the 

Orthodox Church for the right use of the environment. Already during our previous 

meeting at the See of the Ecumenical Patriarchate, we expressed this conviction while 

recording that, by the initiative of the Ecumenical Patriarchate, conferences related to 

this issue were organized and the September 1 of each year was designated as a day 

of prayer for the protection of the natural environment. Once more, we affirm that we 

consider this issue eminently threatening and we call upon all to be vigilant and to take 

every necessary avenues to save and protect God's creation. The Orthodox Church 

considers humankind to be a steward and not the owner of material creation. This 

perception is particularly expressed in the tradition and experience of the ascetic life 

and worship, and above all in the Eucharist. It is imperative today that we all display 

love and keep an ascetic attitude towards nature. 

11. Thus, the meaning and significance of the Divine Eucharist as the center and 

as a criterion for the entire life of the Church is obvious. All the Holy Sacraments 

and the whole of Church life are centered on the Divine Eucharist and lead to it. Each 

Divine Liturgy, celebrated under the presidency or in the name of the local canonical 

bishop, constitutes the axis and the criterion of the entire life of the Church; it reveals 

the deeper and final meaning of the existence of the whole of creation, which is its 

communion with the life of the Triune God. 

It is therefore apparent that on the one hand the Divine Eucharist must always be 

celebrated in the name of the canonical bishop and with his permission, so that it is 
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valid and salvific for the participants. On the other hand, the manner of celebration 

must be proper to its nature and character as an icon of the Kingdom and the final 

meaning of all that exists. This is necessary because serious deviations are observed at 

times with regard to the permission given by, and commemoration of, the canonical 

bishop in the Holy Anaphora, while the manner of celebrating the Divine Liturgy and 

worship occasionally show signs of influences alien to the Orthodox tradition. 

12. And now, looking forward in faith and hope to the coming millenium, we call all 

people to prayer and vigilance in view of the grave problems as well as the great 

possibilities appearing on the horizon. The achievements of science in almost all areas, 

particularly in biology, entail incredible successes, but also dangers. The Church cannot 

remain indifferent to these prospective developments since the survival of the human 

person as "the image of God"is at stake. 

13. In the field of broader political changes, the Orthodox Church remains steadfast 

to the fundamental principle of non-interference in politics. To be sure, the Church 

cannot remain indifferent when political decisions affect the very existence of the 

Orthodox Churches, in which case she expects that her position will be heard and be 

taken seriously into account. We consider one such case to be the issue of the future 

of the Holy Land, its holy places and living community, which concerns the entire 

Orthodox Church and the Patriarchate of Jerusalem in particular. Therefore, any 

discussion concerning the status quo of the Holy Land, which has been secured by 

international decisions and conventions throughout the centuries, cannot and should 

not take place without the knowledge or the presence of the Orthodox Patriarchate of 

Jerusalem, which resides there for centuries. 

14. In the broader field of culture many have expressed the view that the coming 

century will bring humanity before "a clash of civilisations" in which the religious 

elements will be dominant. Such a possibility obliges all religious leaders to use 

wisdom, prudence and courage so that every element of fanaticism and hatred may be 

eliminated, thereby safeguarding peace in a world which has been tried so severely in 

wars and conflicts during the terminating century.  

15. In a world confronted by all kinds of sects and terrifying interpretations of the 

book of Revelation, all of us, especially the younger generation, are called to learn and 

bear witness, in word and deed, to the fact that only the love of God, of our fellow man 

and His creation offers meaning and salvation to our lives, even during the most 

difficult periods of history. In spite of dramatic events, the book of Revelation contains 

in its depth the Gospel of Christ which reveals to us that man's sin and the demonic 

destructive forces have been, and will be, defeated by Jesus Christ, the Lord of history, 

who is "the Alpha and the Omega ... who is and who was and who is to come, the 

pantocrator" (Rev. 1:8). 

From this sacred island of Patmos we address this message to you, beloved ones in 
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Christ, embracing you in His name and bringing to you and all the world the voice of 

the sacred author of the Apocalypse, a voice of faith, hope, and love:  

"Behold, the dwelling of God is with men. He will be with them, and they shall be his 

people, and God himself will be with them; he will wipe away every tear from their 

eyes, and death shall be no more, neither shall there be mourning nor crying nor pain 

any more, for the former things have passed away" (Rev. 21: 3-4). 

The grace of our Lord Jesus Christ and the love of God the Father and the communion 

of the Holy Spirit be with you all. Amen. 

 
 

P110: Message of the Primates of the Orthodox Churches.docx - 110:44 [It is the 

responsibility of th..]  (8:8)   (Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica]  

No memos 

 

It is the responsibility of the Orthodox Churches to contribute in every way possible to 

the realization and prevalence of these principles throughout the world, by becoming 

bearers and messengers of the spirit and the ethos of this Revelation 
 

P110: Message of the Primates of the Orthodox Churches.docx - 110:22 [3. Through this 

appeal we desi..]  (9:9)   (Super) 

Códigos: [Defensa y aclaración del mensaje cristiano - Familia: Arquitectura ontológica] 

[Iglesia - Familia: Arquitectura ontológica] [No violencia] [Orthodoxy has its response: “r.. - Familia: 

Arquitectura ontológica]  

No memos 

 

3. Through this appeal we desire to make clear to all - and especially to all those who 

deliberately or out of ignorance present an inaccurate or distorted image of the 

Orthodox Church - that the Orthodox perception of "nation" in no way contains any 

element of aggression and conflict among peoples. Rather, it refers to the particularity 

of each to maintain and cultivate the wealth of their tradition. In this way, they 

contribute toward the progress, the peace and the reconciliation of all peoples. For this 

reason, we condemn all nationalistic fanaticism, as it is capable of leading to division 

and hatred among peoples; the alteration or extinction of other peoples' cultural and 

religious particularities; and to the repression of the sacred rights of freedom and 

dignity of the human person and minorities everywhere. 
 

P110: Message of the Primates of the Orthodox Churches.docx - 110:53 [the alteration or 

extinction o..]  (9:9)   (Super) 

Códigos: [Persona humana - Familia: Arquitectura ontológica]  

No memos 

 

the alteration or extinction of other peoples' cultural and religious particularities; and 

to the repression of the sacred rights of freedom and dignity of the human person and 

minorities everywhere. 
 

P110: Message of the Primates of the Orthodox Churches.docx - 110:23 [4. This message is 

addressed d..]  (10:10)   (Super) 
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Códigos: [Percepción y narrativa cristiana - Familia: Arquitectura ontológica] [Urgencia] 

[Visión histórica-tradicional - Familia: Arquitectura ontológica]  

No memos 

 

4. This message is addressed during a pivotal point in human history which signals the 

coming end of the second millenium after Christ and the dawning of the 21st 

century. The Orthodox Church should not leave this to pass without notice, although 

certainly she does not ignore that the measuring of time in increments of a thousand 

years or other units of time, in essence, constitutes an act of convenience. The fact 

that historical time is measured in reference to Christ calls all those who believe in 

Christ to notice this historical hinge and use it as an opportunity to evaluate the great 

events of this closing century and to discern the problems and the possibilities of the 

new century dawning. 
 

P110: Message of the Primates of the Orthodox Churches.docx - 110:54 [The Orthodox 

Church should not..]  (10:10)   (Super) 

Códigos: [Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica]  

No memos 

 

The Orthodox Church should not leave this to pass without notice, although certainly 

she does not ignore that the measuring of time in increments of a thousand years or 

other units of time, in essence, constitutes an act of convenience.  
 

P110: Message of the Primates of the Orthodox Churches.docx - 110:56 [For these reasons, 

the Orthodo..]  (11:11)   (Super) 

Códigos: [Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica]  

No memos 

 

For these reasons, the Orthodox Church intends to plan pan-Orthodox celebrations 

for the jubilee of the year 2000 A.D.  
 

P110: Message of the Primates of the Orthodox Churches.docx - 110:31 [For these reasons, 

the Orthodo..]  (11:11)   (Super) 

Códigos: [Patrística - Familia: Arquitectura ontológica]  

No memos 
 

For these reasons, the Orthodox Church intends to plan pan-Orthodox celebrations 

for the jubilee of the year 2000 A.D. During these celebrations the Church will offer 

doxology to the Lord of history for all that he has given the Church and his world this 

fading century. Thus glorifying God "in all things,"according to the saying of a holy 

Father of the Church, cognizant that his grace, enlightenment and help will be invoked 

upon the Church and upon His people at the beginning of the coming millenium 
 

P110: Message of the Primates of the Orthodox Churches.docx - 110:25 [For these reasons, 

the Orthodo..]  (11:12)   (Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica]  

No memos 

 

For these reasons, the Orthodox Church intends to plan pan-Orthodox celebrations 

for the jubilee of the year 2000 A.D. During these celebrations the Church will offer 
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doxology to the Lord of history for all that he has given the Church and his world this 

fading century. Thus glorifying God "in all things,"according to the saying of a holy 

Father of the Church, cognizant that his grace, enlightenment and help will be invoked 

upon the Church and upon His people at the beginning of the coming millenium. 

5. In recollection, we observe that for the Orthodox Church the closing century was full 

of important events. In various lands Orthodox Christians suffered cruel and prolonged 

persecutions. This martydom encouraged the Orthodox ethos of an evangelical humility 

and "the endurance and faith of the saints" (Rev. 13:10), to trust in Him who "went 

out conquering and to conquer" (Rev. 6:2) with the assurance that along with the life 

of the Cross of Christ the experience of the Resurrection. The blood of these known 

and unknown martyrs connects our Church in a special way with the Apostolic age. 
 

P110: Message of the Primates of the Orthodox Churches.docx - 110:33 [6. This experience of 

martydom..]  (13:13)   (Super) 

Códigos: [Patrística - Familia: Arquitectura ontológica] [Percepción y narrativa cristiana - 

Familia: Arquitectura ontológica] [Violencia y conflicto]  

No memos 

 

6. This experience of martydom accompanied the theological witness through which 

patristic theology was renewed and the teaching of the Fathers on the world and 

humankind, as was well as that on the sacraments and the Church was affirmed. The 

rediscovery and creative presentation of the teaching of the Greek Fathers of the 

Church; the "language"and spiritual beauty of icons; the awakening of the missionary 

conscience; the flourishing of the monastic life; and the rediscovery and appreciation 

of the spirit of the Desert Fathers in conjunction with a fertile dialogue with the 

contemporary currents of philosophy and science; all these things have made Orthodox 

theology alive and respected internationally. It is for this reason that we must honour 

the pioneers of this theological florescence, who through their diligent endeavours led 

Orthodox theology to a common witness to the modern world, which witness goes 

beyond racial distinctions and national boundaries. 
 

P110: Message of the Primates of the Orthodox Churches.docx - 110:57 [The rediscovery and 

creative p..]  (13:13)   (Super) 

Códigos: [Particularidad dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

The rediscovery and creative presentation of the teaching of the Greek Fathers of the 

Church; the "language"and spiritual beauty of icons; the awakening of the missionary 

conscience; the flourishing of the monastic life; and the rediscovery and appreciation 

of the spirit of the Desert Fathers in conjunction with a fertile dialogue with the 

contemporary currents of philosophy and science; all these things have made Orthodox 

theology alive and respected internationally. It is for this reason that we must honour 

the pioneers of this theological florescence, who through their diligent endeavours led 

Orthodox theology to a common witness to the modern world, which witness goes 

beyond racial distinctions and national boundaries. 
 

P110: Message of the Primates of the Orthodox Churches.docx - 110:58 [and the rediscovery 

and apprec..]  (13:13)   (Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica]  

No memos 
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 and the rediscovery and appreciation of the spirit of the Desert Fathers in conjunction 

with a fertile dialogue with the contemporary currents of philosophy and science; all 

these things have made Orthodox theology alive and respected internationally 
 

P110: Message of the Primates of the Orthodox Churches.docx - 110:46 [t is for this reason 

that we m..]  (13:13)   (Super) 

Códigos: [Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica]  

No memos 

 

t is for this reason that we must honour the pioneers of this theological florescence, 

who through their diligent endeavours led Orthodox theology to a common witness to 

the modern world, which witness goes beyond racial distinctions and national 

boundaries. 
 

P110: Message of the Primates of the Orthodox Churches.docx - 110:59 [7. This creative 

revival of th..]  (14:14)   (Super) 

Códigos: [Ecumenismo - Familia: Arquitectura ontológica] [Patrística - Familia: Arquitectura 

ontológica]  

No memos 

 

7. This creative revival of the spirit of the Church Fathers has helped the contemporary 

theological and ecclesiastical world not only to renew the life of our local churches in 

general, but also to offer to the various organizations of the contemporary Ecumenical 

Movement and the relative bi-lateral and multi-lateral theological dialogues the 

witness of "the one holy, catholic and apostolic Church."  
 

P110: Message of the Primates of the Orthodox Churches.docx - 110:34 [7. This creative 

revival of th..]  (14:14)   (Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica]  

No memos 

 

7. This creative revival of the spirit of the Church Fathers has helped the contemporary 

theological and ecclesiastical world not only to renew the life of our local churches in 

general, but also to offer to the various organizations of the contemporary Ecumenical 

Movement and the relative bi-lateral and multi-lateral theological dialogues the 

witness of "the one holy, catholic and apostolic Church." The Ecumenical Movement, 

whose presence toward the end of the concluding millennium has been intense and has 

revived sacred hopes among divided Christians, constituted a wide and significant 

ground of witness, promotion and contribution of Orthodox theology. Unfortunately, 

the crises and deviations observed during the last decades in the bosom of the 

Ecumenical Movement impose upon the Orthodox Church the need to resist such 

deviations and to promote the genuine tradition of the Church. We also consider that 

Uniatism and proselytism are serious obstacles to the progress of our dialogue with the 

Roman Catholics and Protestants. 
 

P110: Message of the Primates of the Orthodox Churches.docx - 110:47 [The Ecumenical 

Movement, whose..]  (14:14)   (Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica]  

No memos 

 

The Ecumenical Movement, whose presence toward the end of the concluding 
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millennium has been intense and has revived sacred hopes among divided Christians, 

constituted a wide and significant ground of witness, promotion and contribution of 

Orthodox theology. 
 

P110: Message of the Primates of the Orthodox Churches.docx - 110:60 [The Ecumenical 

Movement, whose..]  (14:14)   (Super) 

Códigos: [Ecumenismo - Familia: Arquitectura ontológica]  

No memos 

 

The Ecumenical Movement, whose presence toward the end of the concluding 

millennium has been intense and has revived sacred hopes among divided Christians, 

constituted a wide and significant ground of witness, promotion and contribution of 

Orthodox theology. Unfortunately, the crises and deviations observed during the last 

decades in the bosom of the Ecumenical Movement impose upon the Orthodox Church 

the need to resist such deviations and to promote the genuine tradition of the Church. 

We also consider that Uniatism and proselytism are serious obstacles to the progress 

of our dialogue with the Roman Catholics and Protestants. 
 

P110: Message of the Primates of the Orthodox Churches.docx - 110:37 [9. This Orthodox 

experience an..]  (16:16)   (Super) 

Códigos: [Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica]  

No memos 

 

9. This Orthodox experience and witness is offered in humility, fully conscious of our 

responsibility to the Oikoumene, to all persons and peoples without exception and with 

respect for the freedom and particularity of everyone, in obedience to Him who "was 

slain and by His own blood did ransom men for God from every tribe and tongue and 

people and nation" (Rev. 5:9). The horizon of the Orthodox mission in spite of 

temporal difficulties remains universal and its direction and expectation eschatological. 
 

P110: Message of the Primates of the Orthodox Churches.docx - 110:62 [The horizon of the 

Orthodox mi..]  (16:16)   (Super) 

Códigos: [Particularidad dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

The horizon of the Orthodox mission in spite of temporal difficulties remains universal 

and its direction and expectation eschatological. 
 

P110: Message of the Primates of the Orthodox Churches.docx - 110:38 [10. Most especially 

with regar..]  (17:17)   (Super) 

Códigos: [Percepción y narrativa cristiana - Familia: Arquitectura ontológica] [Problemas 

prioritarios]  

No memos 

 

10. Most especially with regard to the ecological crisis which for all of us is crucial and 

threatening, we reiterate through this present message the vigorous concern of the 

Orthodox Church for the right use of the environment. Already during our previous 

meeting at the See of the Ecumenical Patriarchate, we expressed this conviction while 

recording that, by the initiative of the Ecumenical Patriarchate, conferences related to 

this issue were organized and the September 1 of each year was designated as a day 

of prayer for the protection of the natural environment. Once more, we affirm that we 

consider this issue eminently threatening and we call upon all to be vigilant and to take 
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every necessary avenues to save and protect God's creation. The Orthodox Church 

considers humankind to be a steward and not the owner of material creation. This 

perception is particularly expressed in the tradition and experience of the ascetic life 

and worship, and above all in the Eucharist. It is imperative today that we all display 

love and keep an ascetic attitude towards nature. 
 

P110: Message of the Primates of the Orthodox Churches.docx - 110:50 [Once more, we 

affirm that we c..]  (17:17)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

Once more, we affirm that we consider this issue eminently threatening and we call 

upon all to be vigilant and to take every necessary avenues to save and protect God's 

creation. 
 

P110: Message of the Primates of the Orthodox Churches.docx - 110:70 [The Orthodox 

Church considers ..]  (17:17)   (Super) 

Códigos: [Eucharist - Familia: Arquitectura ontológica]  

No memos 

 

The Orthodox Church considers humankind to be a steward and not the owner of 

material creation. This perception is particularly expressed in the tradition and 

experience of the ascetic life and worship, and above all in the Eucharist. It is 

imperative today that we all display love and keep an ascetic attitude towards nature. 
 

P110: Message of the Primates of the Orthodox Churches.docx - 110:52 [This perception is 

particularl..]  (17:17)   (Super) 

Códigos: [Ascetismo - Familia: Arquitectura ontológica] [Remedios y soluciones - Familia: 

Arquitectura ontológica]  

No memos 

 

This perception is particularly expressed in the tradition and experience of the ascetic 

life and worship, and above all in the Eucharist. It is imperative today that we all 

display love and keep an ascetic attitude towards nature. 
 

P110: Message of the Primates of the Orthodox Churches.docx - 110:71 [11. Thus, the 

meaning and sign..]  (18:18)   (Super) 

Códigos: [Eucharist - Familia: Arquitectura ontológica]  

No memos 

 

11. Thus, the meaning and significance of the Divine Eucharist as the center and 

as a criterion for the entire life of the Church is obvious. All the Holy Sacraments 

and the whole of Church life are centered on the Divine Eucharist and lead to it. Each 

Divine Liturgy, celebrated under the presidency or in the name of the local canonical 

bishop, constitutes the axis and the criterion of the entire life of the Church; it reveals 

the deeper and final meaning of the existence of the whole of creation, which is its 

communion with the life of the Triune God. 
 

P110: Message of the Primates of the Orthodox Churches.docx - 110:39 [11. Thus, the 

meaning and sign..]  (18:19)   (Super) 

Códigos: [Remedios y soluciones - Familia: Arquitectura ontológica]  
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No memos 

 

11. Thus, the meaning and significance of the Divine Eucharist as the center and 

as a criterion for the entire life of the Church is obvious. All the Holy Sacraments 

and the whole of Church life are centered on the Divine Eucharist and lead to it. Each 

Divine Liturgy, celebrated under the presidency or in the name of the local canonical 

bishop, constitutes the axis and the criterion of the entire life of the Church; it reveals 

the deeper and final meaning of the existence of the whole of creation, which is its 

communion with the life of the Triune God. 

It is therefore apparent that on the one hand the Divine Eucharist must always be 

celebrated in the name of the canonical bishop and with his permission, so that it is 

valid and salvific for the participants. On the other hand, the manner of celebration 

must be proper to its nature and character as an icon of the Kingdom and the final 

meaning of all that exists. This is necessary because serious deviations are observed at 

times with regard to the permission given by, and commemoration of, the canonical 

bishop in the Holy Anaphora, while the manner of celebrating the Divine Liturgy and 

worship occasionally show signs of influences alien to the Orthodox tradition. 
 

P110: Message of the Primates of the Orthodox Churches.docx - 110:64 [Each Divine Liturgy, 

celebrate..]  (18:18)   (Super) 

Códigos: [Particularidad dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

 Each Divine Liturgy, celebrated under the presidency or in the name of the local 

canonical bishop, constitutes the axis and the criterion of the entire life of the Church; 

it reveals the deeper and final meaning of the existence of the whole of creation, which 

is its communion with the life of the Triune God. 
 

P110: Message of the Primates of the Orthodox Churches.docx - 110:14 [It is therefore 

apparent that ..]  (19:19)   (Super) 

Códigos: [Eucharist - Familia: Arquitectura ontológica] [Remedios y soluciones - Familia: 

Arquitectura ontológica]  

No memos 

 

It is therefore apparent that on the one hand the Divine Eucharist must always be 

celebrated in the name of the canonical bishop and with his permission, so that it is 

valid and salvific for the participants. On the other hand, the manner of celebration 

must be proper to its nature and character as an icon of the Kingdom and the final 

meaning of all that exists. This is necessary because serious deviations are observed at 

times with regard to the permission given by, and commemoration of, the canonical 

bishop in the Holy Anaphora, while the manner of celebrating the Divine Liturgy and 

worship occasionally show signs of influences alien to the Orthodox tradition. 
 

P110: Message of the Primates of the Orthodox Churches.docx - 110:40 [12. And now, 

looking forward i..]  (20:20)   (Super) 

Códigos: [Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 

 

12. And now, looking forward in faith and hope to the coming millenium, we call all 
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people to prayer and vigilance in view of the grave problems as well as the great 

possibilities appearing on the horizon. 
 

P110: Message of the Primates of the Orthodox Churches.docx - 110:65 [And now, looking 

forward in fa..]  (20:20)   (Super) 

Códigos: [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 

 

And now, looking forward in faith and hope to the coming millenium, we call all people 

to prayer and vigilance in view of the grave problems as well as the great possibilities 

appearing on the horizon.  
 

P110: Message of the Primates of the Orthodox Churches.docx - 110:29 [The Church cannot 

remain indif..]  (20:20)   (Super) 

Códigos: [Percepción y narrativa cristiana - Familia: Arquitectura ontológica]  

No memos 

 

The Church cannot remain indifferent to these prospective developments since the 

survival of the human person as "the image of God"is at stake. 
 

P110: Message of the Primates of the Orthodox Churches.docx - 110:17 [The Church cannot 

remain indif..]  (20:21)   (Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica]  

No memos 

 

The Church cannot remain indifferent to these prospective developments since the 

survival of the human person as "the image of God"is at stake. 

13. In the field of broader political changes, the Orthodox Church remains steadfast 

to the fundamental principle of non-interference in politics. To be sure, the Church 

cannot remain indifferent when political decisions affect the very existence of the 

Orthodox Churches, in which case she expects that her position will be heard and be 

taken seriously into account. We consider one such case to be the issue of the future 

of the Holy Land, its holy places and living community, which concerns the entire 

Orthodox Church and the Patriarchate of Jerusalem in particular. Therefore, any 

discussion concerning the status quo of the Holy Land, which has been secured by 

international decisions and conventions throughout the centuries, cannot and should 

not take place without the knowledge or the presence of the Orthodox Patriarchate of 

Jerusalem, which resides there for centuries. 
 

P110: Message of the Primates of the Orthodox Churches.docx - 110:28 [13. In the field of 

broader po..]  (21:21)   (Super) 

Códigos: [Cosmopolitics] [Territorialidad - Familia: Arquitectura ontológica]  

No memos 

 

13. In the field of broader political changes, the Orthodox Church remains steadfast 

to the fundamental principle of non-interference in politics. To be sure, the Church 

cannot remain indifferent when political decisions affect the very existence of the 

Orthodox Churches, in which case she expects that her position will be heard and be 

taken seriously into account. We consider one such case to be the issue of the future 

of the Holy Land, its holy places and living community, which concerns the entire 
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Orthodox Church and the Patriarchate of Jerusalem in particular. Therefore, any 

discussion concerning the status quo of the Holy Land, which has been secured by 

international decisions and conventions throughout the centuries, cannot and should 

not take place without the knowledge or the presence of the Orthodox Patriarchate of 

Jerusalem, which resides there for centuries. 
 

P110: Message of the Primates of the Orthodox Churches.docx - 110:13 [15. In a world 

confronted by a..]  (23:23)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica] [Violencia y conflicto]  

Memo: [Crítica al conocimiento sectario]  

 

15. In a world confronted by all kinds of sects and terrifying interpretations of the 

book of Revelation, all of us, especially the younger generation, are called to learn and 

bear witness, in word and deed, to the fact that only the love of God, of our fellow man 

and His creation offers meaning and salvation to our lives, even during the most 

difficult periods of history. In spite of dramatic events, the book of Revelation contains 

in its depth the Gospel of Christ which reveals to us that man's sin and the demonic 

destructive forces have been, and will be, defeated by Jesus Christ, the Lord of history, 

who is "the Alpha and the Omega ... who is and who was and who is to come, the 

pantocrator" (Rev. 1:8). 
 

P110: Message of the Primates of the Orthodox Churches.docx - 110:69 [in word and deed, to 

the fact ..]  (23:23)   (Super) 

Códigos: [Particularidad dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

in word and deed, to the fact that only the love of God, of our fellow man and His 

creation offers meaning and salvation to our lives, even during the most difficult 

periods of history. I 
 

P110: Message of the Primates of the Orthodox Churches.docx - 110:7 [From this sacred 

island of Pat..]  (24:24)   (Super) 

Códigos: [Esperanza] [Sacralidad] [Territorialidad - Familia: Arquitectura ontológica]  

No memos 

 

From this sacred island of Patmos we address this message to you, beloved ones in 

Christ, embracing you in His name and bringing to you and all the world the voice of 

the sacred author of the Apocalypse, a voice of faith, hope, and love:  
 

P110: Message of the Primates of the Orthodox Churches.docx - 110:12 ["Behold, the 

dwelling of God i..]  (25:25)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 
 

"Behold, the dwelling of God is with men. He will be with them, and they shall be his 

people, and God himself will be with them; he will wipe away every tear from their 

eyes, and death shall be no more, neither shall there be mourning nor crying nor pain 

any more, for the former things have passed away" (Rev. 21: 3-4). 
 

P110: Message of the Primates of the Orthodox Churches.docx - 110:26 [The grace of our 

Lord Jesus Ch..]  (26:26)   (Super) 

Códigos: [Plegaria y oración - Familia: Arquitectura ontológica]  
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No memos 

 

The grace of our Lord Jesus Christ and the love of God the Father and the communion 

of the Holy Spirit be with you all. Amen. 
 

P111: Message on the nuclear explosion at Fukushima.docx - 111:12 [It is with burdened and 

painfu..]  (2:2)   (Super) 

Códigos: [Territorialidad - Familia: Arquitectura ontológica]  

No memos 

 

It is with burdened and painful heart that the entire world is witnessing the drama of 

the tragic earthquake, which over the last days has afflicted Japan and cost numerous 

lives of our brothers and sisters. Moreover, it is with much anguish and sorrow that we 

behold the related devastation in the Land of the Rising Sun as well as in other nations 

of the Pacific. Every corner of the planet is offering prayers both for the repose of the 

departed souls and for the support of those who continue to be grieved and imperiled 

by the ensuing seismic tremors and ferocious tsunami. Lamentably, yet another 

calamitous consequence has struck the region with the explosion of the nuclear plant 

at Fukushima, rendering still more frightening the recent nightmare in Japan. 
 
 

P111: Message on the nuclear explosion at Fukushima.docx - 111:3 [Every corner of the 

planet is ..]  (2:2)   (Super) 

Códigos: [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 

 

 Every corner of the planet is offering prayers both for the repose of the departed 

souls and for the support of those who continue to be grieved and imperiled by the 

ensuing seismic tremors and ferocious tsunami. 
 

P111: Message on the nuclear explosion at Fukushima.docx - 111:11 [With all due respect to 

the sc..]  (4:4)   (Super) 

Códigos: [Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 

 

 With all due respect to the science and technology of nuclear energy and for the sake 

of the survival of the human race, we counter-propose the safer green forms of 

energy, which both moderately preserve our natural resources and mindfully serve our 

human needs. 
 
 

P111: Message on the nuclear explosion at Fukushima.docx - 111:6 [Our Creator granted us 

the gif..]  (6:6)   (Super) 

Códigos: [Denuncia y crítica] [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 
 

Our Creator granted us the gifts of the sun, wind, water and ocean, all of which may 

safely and sufficiently provide energy. Ecologically-friendly science and technology has 

discovered ways and means of producing sustainable forms of energy for our 

ecosystem. Therefore, we ask: Why do we persist in adopting such dangerous sources 

of energy? Are we so arrogant as to compete with and exploit nature? Yet, we know 

that nature invariably seeks revenge. 
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P111: Message on the nuclear explosion at Fukushima.docx - 111:10 [Ecologically-friendly 

science ..]  (6:6)   (Super) 

Códigos: [Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 
 

Ecologically-friendly science and technology has discovered ways and means of 

producing sustainable forms of energy for our ecosystem. 
 

P111: Message on the nuclear explosion at Fukushima.docx - 111:8 [Therefore, we ask: Why 

do we p..]  (6:6)   (Super) 

Códigos: [Percepción y narrativa cristiana - Familia: Arquitectura ontológica]  

No memos 
 

 Therefore, we ask: Why do we persist in adopting such dangerous sources of energy? 

Are we so arrogant as to compete with and exploit nature? Yet, we know that nature 

invariably seeks revenge. 
 

P111: Message on the nuclear explosion at Fukushima.docx - 111:9 [From the Ecumenical 

Patriarcha..]  (8:8)   (Super) 

Códigos: [Campo político] [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 

 

From the Ecumenical Patriarchate, we raise fervent prayers for our beloved Japanese 

people for the trial and tribulation it currently faces, while at the same time 

passionately appeal to all those responsible for a reconsideration of the nuclear policy 

of nations throughout the world. 
 

P112: Opening Address of Ecumenical Patriarch Bartholomew at the Environmental 

Symposiu1.docx - 112:3 [It is a great privilege and bl..]  (6:6)   (Super) 

Códigos: [Territorialidad - Familia: Arquitectura ontológica]  

No memos 
 

It is a great privilege and blessing to be standing on the soil of this magnificent island, 

at the start of a fresh deliberation on the fate of the earth. 
 

P112: Opening Address of Ecumenical Patriarch Bartholomew at the Environmental 

Symposiu1.docx - 112:5 [Not only because the danger of..]  (6:6)   (Super) 

Códigos: [Problemas prioritarios] [Territorialidad - Familia: Arquitectura ontológica] 

[Urgencia]  

No memos 

 

Not only because the danger of an avoidable environmental catastrophe is now more 

acute than ever, but also because we are gathering in a place whose awesome but 

fragile beauty is at once an inspiration and a warning to anyone who cares about the 

future of our planet.  
 

P112: Opening Address of Ecumenical Patriarch Bartholomew at the Environmental 

Symposiu1.docx - 112:8 [We ask for your wisdom and cou..]  (7:7)   (Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica]  

No memos 
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We ask for your wisdom and counsel as we reflect together on the spiritual and 

physical consequences of the profound ecological changes which are already affecting 

the whole of our planet, and the polar regions in particular. 
 

P112: Opening Address of Ecumenical Patriarch Bartholomew at the Environmental 

Symposiu1.docx - 112:12 [Religious people were relative..]  (8:8)   (Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica] [Papel de la religión - 

Familia: Arquitectura ontológica]  

No memos 

 

Religious people were relatively indifferent, or even hostile, to science; and many 

scientists and ecologists could see little relationship between their world and the world 

of faith.  
 

P112: Opening Address of Ecumenical Patriarch Bartholomew at the Environmental 

Symposiu1.docx - 112:13 [Now, as some of those connecti..]  (8:8)   (Super) 

Códigos: [Papel de la religión - Familia: Arquitectura ontológica]  

No memos 

 

Now, as some of those connections have become more obvious, there is hardly a 

religious leader in the world who is not preoccupied by the problems of pollution and 

climate change 
 

P112: Opening Address of Ecumenical Patriarch Bartholomew at the Environmental 

Symposiu1.docx - 112:14 [And this is the reason why we ..]  (8:8)   (Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica] [Reconocimiento otros 

saberes y creencias]  

No memos 

 

And this is the reason why we have among us today distinguished representatives of 

many faiths. 
 

P112: Opening Address of Ecumenical Patriarch Bartholomew at the Environmental 

Symposiu1.docx - 112:15 [As more and more people now re..]  (8:9)   (Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica] [Reconocimiento otros 

saberes y creencias]  

No memos 

 

 As more and more people now realise, religion and environmental science are both 

concerned with ultimate matters, with the final destiny of mankind, the earth and the 

whole of creation.  

For that reason alone, spiritual leaders and ecologists cannot avoid engaging in a 

profound dialogue with one another. But neither our scientific friends, nor our fellow 

leaders of the world of faith, would have come to Greenland if we thought the future of 

the planet was utterly hopeless. It is because we believe in the possibility of saving the 

earth, and of restoring the covenant between man and God, that we have travelled 

here, in a spirit of penance, pilgrimage and gratitude to our hosts.  
 

P112: Opening Address of Ecumenical Patriarch Bartholomew at the Environmental 
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Symposiu1.docx - 112:17 [We have called this symposium ..]  (10:10)   (Super) 

Códigos: [Arg. ciencia-natural] [Territorialidad - Familia: Arquitectura ontológica]  

No memos 

 

We have called this symposium the Mirror of Life, because scientists tell us that the 

Arctic is a stark and vivid reflection of the state of the planet as a whole. 
 

P112: Opening Address of Ecumenical Patriarch Bartholomew at the Environmental 

Symposiu1.docx - 112:19 [The idea of a mirror as a refl..]  (11:11)   (Super) 

Códigos: [Lenguaje simbólico, metafórico, alegórico - Familia: Arquitectura ontológica]  

No memos 

 

The idea of a mirror as a reflection of reality, which may be relatively accurate or 

inaccurate, is familiar to Christians. No man-made device is perfect, and in the earliest 

days of the Christian faith, man-made mirrors were much cruder than they are today. 
 

P112: Opening Address of Ecumenical Patriarch Bartholomew at the Environmental 

Symposiu1.docx - 112:20 [That is why Saint Paul warns u..]  (11:11)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 
 

That is why Saint Paul warns us that in our present, fallen state, we can only see the 

world “in a mirror, in a puzzle” - or as one famous translation puts it, we observe 

reality“through a glass, darkly”. (1 Corinthians 13:12) In the same verse, Saint Paul 

offers us the hope that one day we will see far more clearly: we will stand “face to 

face”before the glory of God, and hence have a complete understanding of everything 

else. We will finally realise where we stand in relation to our Creator. 
 

P112: Opening Address of Ecumenical Patriarch Bartholomew at the Environmental 

Symposiu1.docx - 112:21 [Saint Paul’s words refer to th..]  (12:12)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica] [Territorialidad - Familia: 

Arquitectura ontológica]  

No memos 
 

Saint Paul’s words refer to the spiritual hope of a Christian, that the glory of God will 

be fully visible to human beings. But they take on a new meaning for any human being 

who comes to Greenland. 
 

P112: Opening Address of Ecumenical Patriarch Bartholomew at the Environmental 
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The Arctic is not a crude, man-made mirror; it is a brilliant and powerful one, given to 

us by God. 
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 Its silent beauty offers one brilliant reflection of the glory of God –while the 

abundance of life in the Brazilian rainforest, which we had the privilege of observing 

last year, offers another. 
 

P112: Opening Address of Ecumenical Patriarch Bartholomew at the Environmental 

Symposiu1.docx - 112:25 [When we visit this island or s..]  (12:12)   (Super) 

Códigos: [Denuncia y crítica] [Dogma referencial - Familia: Arquitectura ontológica] 

[Problemas prioritarios] [Territorialidad - Familia: Arquitectura ontológica]  

No memos 

 

When we visit this island or sail along its coast, we cannot hide our eyes, either from 

the beauty of God’s creation or from the changes which human folly has already 

caused, and may cause in the future, to this pristine place 
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To you, the people of Greenland, the idea that natural world is awesome, mysterious 

and worthy of care must be too obvious to worth stating 
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Today by the grace of God there was an event without precedent in the water-borne 

symposia which we have had the privilege of organising 
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Senior figures from many religious traditions have offered up, each in his own way, a 

silent prayer for the future of our beautiful world, for the people who live on earth now, 

and for the generations that will succeed us, assuming that human folly does not 

destroy life on earth altogether. 
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No memos 

 

 Later in the week, we will have the extraordinary blessing of performing an Orthodox 
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Christian act of worship in a church that is approximately 1,000 years old, and 

therefore predates the tragic split between the Christian east and the Christian west. 
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We thank the people of Greenland for making it possible for these profoundly 

important acts to take place, and we ask them to pray with us. I 
 

P112: Opening Address of Ecumenical Patriarch Bartholomew at the Environmental 

Symposiu1.docx - 112:36 [If mankind as a whole can emul..]  (14:14)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica] [Esperanza]  

No memos 

 

 If mankind as a whole can emulate that spirit of courage, determination and deep 

respect for God’s creation which the Greenlanders have always shown, then there is 

hope for our planet after all. 
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Opening Address of Ecumenical Patriarch Bartholomew at the Environmental 
Symposium "Arctic: The Mirror of Life" in Greenland 

September 12, 2007 

By the grace of God we have concluded our symposium, and we are now close to the 

end of our wonderful Greenlandic journey. With the permission of our beloved 

Greenlandic hosts, whose leave should be asked before every public statement in this 

part of the world, let us offer some reflections on the blessings we have enjoyed and 

the challenges we now face. As each of us parts company with old and new friends 

who have accompanied us on this unforgettable voyage , we are conscious that our 

personal journeys – as religious leaders scholars, writers, broadcasters, parents, 

teachers in every sense – are recommencing. We will resume those personal journeys 

with vastly increased vigour and determination thanks to the blessings we have 

enjoyed here. These blessings include the beauty and hospitality and cultural riches of 

Greenland and the intellectual gifts that we have received in the course of some 

intensely stimulating, and thought-provoking and often deeply moving discussions. To 

every single person who wrote and presented papers, shared new ideas or described 

personal experiences, we express our deep appreciation. Many of the blessings and 

benefits of such a symposium are intangible, but it is also important that such an 

important gathering should have concrete results: on behalf of Ecumenical 

Patriarchate, it is a pleasure to announce that firms plans now exist to publish the 

proceedings of this symposium, and of the previous two symposia in Brazil and the 

Baltic Sea. 
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By the grace of God we have concluded our symposium, and we are now close to the 

end of our wonderful Greenlandic journey. 
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With the permission of our beloved Greenlandic hosts, whose leave should be asked 

before every public statement in this part of the world, let us offer some reflections on 

the blessings we have enjoyed and the challenges we now face. 
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 These blessings include the beauty and hospitality and cultural riches of Greenland 

and the intellectual gifts that we have received in the course of some intensely 

stimulating, and thought-provoking and often deeply moving discussions. To every 

single person who wrote and presented papers, shared new ideas or described 

personal experiences, we express our deep appreciation. Many of the blessings and 

benefits of such a symposium are intangible, but it is also important that such an 

important gathering should have concrete results: on behalf of Ecumenical 

Patriarchate, it is a pleasure to announce that firms plans now exist to publish the 

proceedings of this symposium, and of the previous two symposia in Brazil and the 

Baltic Sea. 
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No earthly endeavour succeeds without the grace of God, but it is also true that no 

human enterprise succeeds without the contribution of many people, people whose 

labours or material contributions are often silent or unacknowledged, sometimes by 

their own humble choice 
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.It is touching to recall that this symposium was finally made possible by some 

generous donors who prefer to remain anonymous. Let me assure those donors that 

their names are known to God. May we be worthy of your kindness. 
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Thanks to them, we relived the truth of the sailors’ Psalm: “They that go down to the 

sea in ships, and do business in great waters. They have seen the works of the Lord, 

and his wonders in the deep.” (Psalm 106, verses 23-24). 
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Now let me mention a person, and a team, whose labours are similar to an iceberg; 

they are partially visible, but the invisible part is larger than the visible part.  
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That is what we are told by scientists, that is what we are told by Greenlanders who 

know the ice better than anybody. If all the ice in Greenland melts, the consequences 

both for Greenland and the world as a whole could be devastating: a Biblical 

catastrophe in the most literal sense. 
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 As Orthodox Christians, we use the Greek wordkairos to describe a moment in time, 

often a brief moment in time, which has eternal significance. When Our Lord Jesus 

Christ began his preaching, he declared that a decisive moment, a kairos(Mark 1:14) 

had arrived in the relationship between God and mankind. The Mother of God, who 

prays for and protects mankind, experienced her moment of kairos when she received 

the angel Gabriel and replied “May it be according to your word.” (Luke 1:38) And as 

individuals we are often conscious of a kairos, a moment when we make a choice that 

will affect our whole lives. For the human race as a whole, there is now a kairos, a 

decisive time in our relationship with God’s creation. We will either act in time to 

protect life on earth from the worst consequences of human folly, or we will fail to act. 

On behalf of all of us, on behalf of our Greenlandic hosts and on behalf of all the 

people, from many lands and religious traditions who have taken part in this 

symposium, allow me to offer up a public prayer: may God grant us the wisdom to act 

in time. 
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As Orthodox Christians, we use the Greek wordkairos to describe a moment in time, 

often a brief moment in time, which has eternal significance. When Our Lord Jesus 
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Christ began his preaching, he declared that a decisive moment, a kairos(Mark 1:14) 

had arrived in the relationship between God and mankind. The Mother of God, who 

prays for and protects mankind, experienced her moment of kairos when she received 

the angel Gabriel and replied “May it be according to your word.” (Luke 1:38)  
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When Our Lord Jesus Christ began his preaching, he declared that a decisive moment, 

a kairos(Mark 1:14) had arrived in the relationship between God and mankind. The 

Mother of God, who prays for and protects mankind, experienced her moment of kairos 

when she received the angel Gabriel and replied “May it be according to your word.” 

(Luke 1:38)  
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And as individuals we are often conscious of a kairos, a moment when we make a 

choice that will affect our whole lives. For the human race as a whole, there is now a 

kairos, a decisive time in our relationship with God’s creation. We will either act in time 

to protect life on earth from the worst consequences of human folly, or we will fail to 

act. On behalf of all of us, on behalf of our Greenlandic hosts and on behalf of all the 

people, from many lands and religious traditions who have taken part in this 

symposium, allow me to offer up a public prayer: may God grant us the wisdom to act 

in time. 
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On behalf of all of us, on behalf of our Greenlandic hosts and on behalf of all the 

people, from many lands and religious traditions who have taken part in this 

symposium, allow me to offer up a public prayer: may God grant us the wisdom to act 

in time. 
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Opening Address of Ecumenical Patriarch Bartholomew at the Fifth Symposium on 
Religion, Science and the Environment -The Baltic Sea: A Common Heritage, A 
Shared Responsibility" 

Your Eminences, 
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Distinguished and beloved participants, 

We address to you heartfelt and warm greetings at this inaugural meeting of the 5th 

Symposium on “Religion, Science and the Environment”, devoted to the theme “The 

Baltic Sea: A Common Heritage, a Shared Responsibility”. It gives us great satisfaction 

and joy that the initiative begun in the year 1995 to explore the problems of the 

pollution of the environment has become established as a regular institution; and we 

are now meeting for the fifth time to continue our research. 

We leave the scientific part of our programme to those who are specialists. 

This morning let us reflect together upon the way in which three of the great religious 

civilizations - the Jewish, the Christian and the Moslem - understand the relation of 

humankind towards the Creation. This is expressed in the opening chapters of the first 

book of the Bible, Genesis. Here we read, “God saw everything that He had made, and 

indeed, it was very good” (Gen 1,31). In the Greek translation of the Old Testament 

used by the Orthodox Church, the Septuagint, the words “very good” are expressed in 

a stronger way: the Greek says «καλά λίαν», which might legitimately be translated 

“altogether good and beautiful”. 

Even though we live in a world that has been corrupted by human selfishness and sin, 

let us never forget that it is God’s world, created by Him as a cosmos of goodness and 

beauty. If we lose our sense of wonder before that cosmic beauty and essential 

goodness, we shall fail in our ecological responsibility, and we shall no longer be able 

to bring to our contemporaries a message of healing and hope. 

What, then, is the relation of the human race towards the world that God has made? In 

Genesis we read that God set the first-created man and woman in the Garden of Eden 

“to till and keep it”; an alternative translation might be “to cultivate and watch over it” 

(Gen. 2, 15). From this it is clear that the relation of humankind to the created order is 

active and dynamic: we human beings do not simply enjoy the world, but we are called 

to guard it, to keep it safe, and to develop its potentialities. 

The dynamic character of this relationship is made still clearer when it is said that God, 

after blessing the first human couple, gave them the commandment: “Increase and 

multiply, and fill the earth and subdue it; and have dominion and rule over the fish of 

the sea and over the birds of the air and over every living thing that moves upon the 

earth” (Gen 1,28). What does it mean, that we are not only to “cultivate” and “keep” 

the earth, but are commanded to have“dominion” and “rule”?  

We cannot understand this commandment unless we place it in its proper context. 

Immediately before the words that have just been quoted, it is stated that God created 

humankind “in His image and likeness” (Gen 1,26). The “dominion” and “rule”, then, 

with which we humans are entrusted, is specifically an expression of the divine image 

within us. In our relationship to creation we are to reflect God’s wisdom and His loving 

compassion. 
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“Dominion”, therefore, does not mean domination, and “rule” does not signify an 

arbitrary tyranny. Our “dominion” is not something irresponsible, purposeless and 

egocentric, but it is always liturgical. In other words, it is given in order to promote a 

particular purpose. It is never conferred simply for the sake of the particular person 

who exercises it; the person is always the minister of a mission.  

God has imparted to the creation an inherent structure, and it is the responsibility of 

humankind to respect that structure and to guard it. It is significant that in the account 

of creation in Genesis, God gives to us human beings for our nourishment “plants 

yielding seed” and “fruit trees of every kind with the seed in it” (Gen 1,12). Let us 

reflect on the meaning of these phrases. Each year the farmer needs to keep back 

some of the seed, so that he may have a harvest in the following year. Nature will only 

supply his needs if he shows self-restraint in using its resources, and if he respects the 

patterns of its productive potentiality.  

In this way “dominion” and “rule” denote responsible stewardship. Our perspective 

needs to be diachronic and inter-generational. We are to think not only of our 

immediate requirements but of the demands of the future as well. We are to guard and 

keep the earth not for ourselves alone but for our children; and we are not to imagine 

that nature is inexhaustible.  

To ask the question, “Should the natural environment be preserved for the sake of 

Creator or for the sake of humankind?”is to pose a false alternative. Since the 

“dominion” entrusted to human beings by God is to be exercised according to“the 

divine image and likeness”, in showing reverence for the ecological balance within 

nature we are at one and the same time obeying God’s plan and safeguarding our own 

best interests. 

If we ask, “For the sake of which human beings should the environment be cultivated 

and guarded?”, the answer is surely obvious. It can only be for the sake of humankind 

in its totality, not of any particular nation, group or race. 

According to the first settlers in Australia, the indigenous peoples were astonished 

when they saw how these settlers regarded themselves as the owners of particular 

tracts of land. According to the understanding of the indigenous peoples, the earth was 

a possession common to all, just like the air, the sun, the sea.  

Unfortunately western society has not so far achieved the level of understanding 

displayed by the Australian aborigines. We have not yet learned to share the resources 

of the earth with one another on a fair and equal basis. This is painfully evident in the 

Baltic, where there is a sharp contrast between the nations in the western and in the 

eastern parts of the Sea. Assessed according to the national income per person, 

Denmark, Sweden, Finland and Germany are among the twenty richest countries in the 

world. In the other states bordering on the Baltic –Poland, Estonia, Lithuania, Latvia 

and Russian Federation– the national income per person is no more than a small 
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fraction of what the four western peoples of the Baltic region enjoy. How can this 

glaring discrepancy possibly be justified in the light of Genesis? 

This is only one of the issues that we shall have to confront during the present 

Symposium. Let us be guided in all our discussions by the vision set before us in the 

opening of Genesis: that the world is a place of beauty and wonder, and that our task 

as stewards is to act with reverence and compassion, mindful of our responsibility to 

future generations and of the need to share justly with others that which belongs to all 

alike. 

In full confidence that the present Symposium will lead to many positive 

developments, we wish to all the participants a successful and enjoyable week in each 

other’s company. 

May the grace of God and His reach mercy be with you all. Amen.  
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We address to you heartfelt and warm greetings at this inaugural meeting of the 5th 

Symposium on “Religion, Science and the Environment”, devoted to the theme “The 

Baltic Sea: A Common Heritage, a Shared Responsibility”. 
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This morning let us reflect together upon the way in which three of the great religious 

civilizations - the Jewish, the Christian and the Moslem - understand the relation of 

humankind towards the Creation. 
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 This is expressed in the opening chapters of the first book of the Bible, Genesis. Here 

we read, “God saw everything that He had made, and indeed, it was very good” (Gen 

1,31). 
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In the Greek translation of the Old Testament used by the Orthodox Church, the 

Septuagint, the words “very good” are expressed in a stronger way: the Greek says 

«καλά λίαν», which might legitimately be translated “altogether good and beautiful”. 
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Even though we live in a world that has been corrupted by human selfishness and sin, 

let us never forget that it is God’s world, created by Him as a cosmos of goodness and 

beauty. 
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What, then, is the relation of the human race towards the world that God has made? In 

Genesis we read that God set the first-created man and woman in the Garden of Eden 

“to till and keep it”; an alternative translation might be “to cultivate and watch over it” 

(Gen. 2, 15). From this it is clear that the relation of humankind to the created order is 

active and dynamic: we human beings do not simply enjoy the world, but we are called 

to guard it, to keep it safe, and to develop its potentialities. 
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What, then, is the relation of the human race towards the world that God has made? In 

Genesis we read that God set the first-created man and woman in the Garden of Eden 

“to till and keep it”; an alternative translation might be “to cultivate and watch over it” 

(Gen. 2, 15). From this it is clear that the relation of humankind to the created order is 

active and dynamic: we human beings do not simply enjoy the world, but we are called 

to guard it, to keep it safe, and to develop its potentialities. 

The dynamic character of this relationship is made still clearer when it is said that God, 

after blessing the first human couple, gave them the commandment: “Increase and 

multiply, and fill the earth and subdue it; and have dominion and rule over the fish of 

the sea and over the birds of the air and over every living thing that moves upon the 

earth” (Gen 1,28). What does it mean, that we are not only to “cultivate” and “keep” 

the earth, but are commanded to have“dominion” and “rule”?  

We cannot understand this commandment unless we place it in its proper context. 
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Immediately before the words that have just been quoted, it is stated that God created 

humankind “in His image and likeness” (Gen 1,26). The “dominion” and “rule”, then, 

with which we humans are entrusted, is specifically an expression of the divine image 

within us. In our relationship to creation we are to reflect God’s wisdom and His loving 

compassion. 

“Dominion”, therefore, does not mean domination, and “rule” does not signify an 

arbitrary tyranny. Our “dominion” is not something irresponsible, purposeless and 

egocentric, but it is always liturgical. In other words, it is given in order to promote a 

particular purpose. It is never conferred simply for the sake of the particular person 

who exercises it; the person is always the minister of a mission.  

God has imparted to the creation an inherent structure, and it is the responsibility of 

humankind to respect that structure and to guard it. It is significant that in the account 

of creation in Genesis, God gives to us human beings for our nourishment “plants 

yielding seed” and “fruit trees of every kind with the seed in it” (Gen 1,12). Let us 

reflect on the meaning of these phrases. Each year the farmer needs to keep back 

some of the seed, so that he may have a harvest in the following year. Nature will only 

supply his needs if he shows self-restraint in using its resources, and if he respects the 

patterns of its productive potentiality.  

In this way “dominion” and “rule” denote responsible stewardship. Our perspective 

needs to be diachronic and inter-generational. We are to think not only of our 

immediate requirements but of the demands of the future as well. We are to guard and 

keep the earth not for ourselves alone but for our children; and we are not to imagine 

that nature is inexhaustible.  

To ask the question, “Should the natural environment be preserved for the sake of 

Creator or for the sake of humankind?”is to pose a false alternative. Since the 

“dominion” entrusted to human beings by God is to be exercised according to“the 

divine image and likeness”, in showing reverence for the ecological balance within 

nature we are at one and the same time obeying God’s plan and safeguarding our own 

best interests. 

If we ask, “For the sake of which human beings should the environment be cultivated 

and guarded?”, the answer is surely obvious. It can only be for the sake of humankind 

in its totality, not of any particular nation, group or race. 

According to the first settlers in Australia, the indigenous peoples were astonished 

when they saw how these settlers regarded themselves as the owners of particular 

tracts of land. According to the understanding of the indigenous peoples, the earth was 

a possession common to all, just like the air, the sun, the sea.  

Unfortunately western society has not so far achieved the level of understanding 

displayed by the Australian aborigines. We have not yet learned to share the resources 

of the earth with one another on a fair and equal basis. This is painfully evident in the 
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Baltic, where there is a sharp contrast between the nations in the western and in the 

eastern parts of the Sea. Assessed according to the national income per person, 

Denmark, Sweden, Finland and Germany are among the twenty richest countries in the 

world. In the other states bordering on the Baltic –Poland, Estonia, Lithuania, Latvia 

and Russian Federation– the national income per person is no more than a small 

fraction of what the four western peoples of the Baltic region enjoy. How can this 

glaring discrepancy possibly be justified in the light of Genesis? 

This is only one of the issues that we shall have to confront during the present 

Symposium. Let us be guided in all our discussions by the vision set before us in the 

opening of Genesis: that the world is a place of beauty and wonder, and that our task 

as stewards is to act with reverence and compassion, mindful of our responsibility to 

future generations and of the need to share justly with others that which belongs to all 

alike. 

In full confidence that the present Symposium will lead to many positive 

developments, we wish to all the participants a successful and enjoyable week in each 

other’s company. 

May the grace of God and His reach mercy be with you all. Amen.  
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The dynamic character of this relationship is made still clearer when it is said that God, 

after blessing the first human couple, gave them the commandment: “Increase and 

multiply, and fill the earth and subdue it; and have dominion and rule over the fish of 

the sea and over the birds of the air and over every living thing that moves upon the 

earth” (Gen 1,28). What does it mean, that we are not only to “cultivate” and “keep” 

the earth, but are commanded to have“dominion” and “rule”?  
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We cannot understand this commandment unless we place it in its proper context. 

Immediately before the words that have just been quoted, it is stated that God created 

humankind “in His image and likeness” (Gen 1,26). The “dominion” and “rule”, then, 

with which we humans are entrusted, is specifically an expression of the divine image 

within us. In our relationship to creation we are to reflect God’s wisdom and His loving 

compassion. 
 

P114: Opening Address of Ecumenical Patriarch Bartholomew at the Fifth Symposium on 



570 

 

Religion.docx - 114:16 [“Dominion”, therefore, does no..]  (11:11)   (Super) 

Códigos: [Defensa y aclaración del mensaje cristiano - Familia: Arquitectura ontológica]  

No memos 

 

“Dominion”, therefore, does not mean domination, and “rule” does not signify an 

arbitrary tyranny. Our “dominion” is not something irresponsible, purposeless and 

egocentric, but it is always liturgical. In other words, it is given in order to promote a 

particular purpose. It is never conferred simply for the sake of the particular person 

who exercises it; the person is always the minister of a mission.  
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God has imparted to the creation an inherent structure, and it is the responsibility of 

humankind to respect that structure and to guard it. It is significant that in the account 

of creation in Genesis, God gives to us human beings for our nourishment “plants 

yielding seed” and “fruit trees of every kind with the seed in it” (Gen 1,12). 
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God has imparted to the creation an inherent structure, and it is the responsibility of 

humankind to respect that structure and to guard it. It is significant that in the account 

of creation in Genesis, God gives to us human beings for our nourishment “plants 

yielding seed” and “fruit trees of every kind with the seed in it” (Gen 1,12). Let us 

reflect on the meaning of these phrases. Each year the farmer needs to keep back 

some of the seed, so that he may have a harvest in the following year. Nature will only 

supply his needs if he shows self-restraint in using its resources, and if he respects the 

patterns of its productive potentiality.  

In this way “dominion” and “rule” denote responsible stewardship. Our perspective 

needs to be diachronic and inter-generational. We are to think not only of our 

immediate requirements but of the demands of the future as well. We are to guard and 

keep the earth not for ourselves alone but for our children; and we are not to imagine 

that nature is inexhaustible.  
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In this way “dominion” and “rule” denote responsible stewardship. Our perspective 

needs to be diachronic and inter-generational. We are to think not only of our 

immediate requirements but of the demands of the future as well. We are to guard and 

keep the earth not for ourselves alone but for our children; and we are not to imagine 

that nature is inexhaustible.  
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To ask the question, “Should the natural environment be preserved for the sake of 

Creator or for the sake of humankind?”is to pose a false alternative. Since the 

“dominion” entrusted to human beings by God is to be exercised according to“the 

divine image and likeness”, in showing reverence for the ecological balance within 

nature we are at one and the same time obeying God’s plan and safeguarding our own 

best interests. 
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According to the first settlers in Australia, the indigenous peoples were astonished 

when they saw how these settlers regarded themselves as the owners of particular 

tracts of land. According to the understanding of the indigenous peoples, the earth was 

a possession common to all, just like the air, the sun, the sea.  
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Unfortunately western society has not so far achieved the level of understanding 

displayed by the Australian aborigines. We have not yet learned to share the resources 

of the earth with one another on a fair and equal basis. This is painfully evident in the 

Baltic, where there is a sharp contrast between the nations in the western and in the 

eastern parts of the Sea. Assessed according to the national income per person, 

Denmark, Sweden, Finland and Germany are among the twenty richest countries in the 

world. In the other states bordering on the Baltic –Poland, Estonia, Lithuania, Latvia 

and Russian Federation– the national income per person is no more than a small 

fraction of what the four western peoples of the Baltic region enjoy. How can this 

glaring discrepancy possibly be justified in the light of Genesis? 
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This is painfully evident in the Baltic, where there is a sharp contrast between the 

nations in the western and in the eastern parts of the Sea. Assessed according to the 

national income per person, Denmark, Sweden, Finland and Germany are among the 

twenty richest countries in the world. In the other states bordering on the Baltic –

Poland, Estonia, Lithuania, Latvia and Russian Federation– the national income per 
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person is no more than a small fraction of what the four western peoples of the Baltic 

region enjoy. How can this glaring discrepancy possibly be justified in the light of 

Genesis? 
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This is only one of the issues that we shall have to confront during the present 

Symposium. Let us be guided in all our discussions by the vision set before us in the 

opening of Genesis: that the world is a place of beauty and wonder, and that our task 

as stewards is to act with reverence and compassion, mindful of our responsibility to 

future generations and of the need to share justly with others that which belongs to all 

alike. 
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 Let us be guided in all our discussions by the vision set before us in the opening of 

Genesis: that the world is a place of beauty and wonder, and that our task as stewards 

is to act with reverence and compassion, mindful of our responsibility to future 

generations and of the need to share justly with others that which belongs to all alike. 
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that the world is a place of beauty and wonder, and that our task as stewards is to act 

with reverence and compassion, mindful of our responsibility to future generations and 

of the need to share justly with others that which belongs to all alike. 
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May the grace of God and His reach mercy be with you all. Amen.  
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Opening Address of His All Holiness Ecumenical Patriarch Bartholomew at the 8th 
RSE Symposium 

Symposium The Great Mississippi River: Restoring Balance’  

New Orleans, 21 October 2009 
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It is with great pleasure that we welcome you all to the official opening of Symposium 

VIII, entitled “The Great Mississippi River”.  

This Symposium is in many ways both historical and unique. This river comprises a 

microcosm of our planet. In its waters, we observe many of the world’s ecological 

issues. We are humbled in its presence. We have come to listen to its story, to learn 

from its history. 

Let us consider our own presence on this great river. 

As the Mississippi links the prairies to the sea, we ourselves form the link between the 

past and the future. Science has developed a theory to explain the beginning of the 

Universe almost 14 billion years ago, the beginning of simple life forms some 4 billion 

years ago and the birth of human beings a mere 160,000 years ago. 
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This Symposium is in many ways both historical and unique. This river comprises a 

microcosm of our planet. In its waters, we observe many of the world’s ecological 

issues. We are humbled in its presence. We have come to listen to its story, to learn 

from its history. 
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Let us consider our own presence on this great river. 
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As the Mississippi links the prairies to the sea, we ourselves form the link between the 

past and the future. 
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With all humbleness, we greet you in the name of the Lord, praying that His Grace and 

Peace will be with you all so that your gathering will be successful and pleasing to God 

in every way.  
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Our Good and unrivaled Pastor, Jesus Christ, surely inspired the convocation of the 

10th Conference of the European Council of Pastoral Care and Counseling (ECPCC). 

The theme of your conference, “The Secular and the Sacred – Exploring a Spirituality 

for Our Time”, is not only interesting but also very timely and relevant. It addresses a 

concern of all those who are in search of a vital and deep faith. It also faces a very 

complex and sensitive issue in terms of the spiritual and psychological guidance that 

we as pastors and counselors provide to all of those who call on us for assistance and 

direction.  
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The word “cosmos” is also used in reference to the beautiful world created by the Lord. 
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That which we consider perfect creation, as described in the Book of Genesis, was 

created as “very good” and full of beauty because it was a provident and creative 

action of the Triune God 
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This beautiful and peaceful “cosmos” was twisted by the fall of those who were first 

created. As a result, their personhood, which was beautifully decorated with God’s 

light, was lost and the elements of sin and decay penetrated into creation. This loss 

and decay constitutes the meaning of what we call today “secular”. One who lives a 

secular life, a life of this world, is one who distances himself and herself consciously 

from the will of the Heavenly Father, pursuing self-deification through the usage, 

abuse and overuse of the good things that have been granted by God. This can only 

lead one to despair. For self-deification is limited to our brief biological presence on 

this earth.  
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On the contrary, one who lives within the realm of “the sacred” is one who lives a life 
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of holiness within the grace of Christ, the love of the Father and the communion of the 

Holy Spirit. One who lives this grace, love and communion continually endeavors to 

transcend the tangible and to participate in the visible and invisible blessings of God. 

One who lives a sacred life is in a continual journey toward the Eternal Kingdom of 

God. Such a journey though is not without difficulties and temptations. This should not 

cause despair. For in this journey one will find our Lord as a companion, just as His 

Disciples did on their way to Emmaus. Even though the eyes of one’s heart sometimes 

may be sealed because of everyday stress and anxiety, often obstructing one’s 

journey, our Lord will not forsake those of His flock.  
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In your eagerness to seek out that which is sacred, remember that “blessed are the 

pure in heart, for they shall see God (Matthew 5:8)”. 
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 In order to care for and lead others, it is necessary that we first secure steadfast 

humility of heart. In doing this, we will bear the perfection of love that does not lead to 

the knowledge which puffs one up into vainglory, but to that which enlightens. For it is 

impossible for an impure mind to gain the gift of spiritual knowledge. Next, by all 

means, we must strive to get rid of all anxiety and worldly thoughts, placing ourselves 

in the hands of God’s ever caring and guiding grace by way of continual prayer. This is 

the diachronic spirituality that allows us to participate in the sacred presence of God.  
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It is indeed noteworthy that men and women today are in search of a spirituality that 

will lead them out of the despair of this world. The difficulty that this search poses is 

that one often resorts to self-centred, secular resources, causing this search to be an 

expression of self-deification. 
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 In our attempt as pastors to lead men and women out of their despair, we often 

resort to various scientific resources and methodology, such as psychology, that may 

be useful in our efforts. In these efforts, we must be careful not to limit spirituality to a 

singular idealized scientific approach or methodology, neglecting the essential spiritual 

expressions of continual prayer, humility and denial of our worldly desires, expressions 
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that allow us to participate in God’s philanthropic grace. If we are not careful of this, 

we will only mislead those who come to us into a way of life that will cause even more 

despair.  
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In all our efforts, let us foremost preserve the treasure of faith, which is the basis of all 

spiritual knowledge. Let us constantly imitate the First Pastor, our Lord Jesus Christ, 

who fully knows all the entities of human personality and who expresses His 

philanthropic love to all men equally. In this way, our spiritual life will be as He is, the 

same yesterday, today, and until the ages of ages.  
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In all our efforts, let us foremost preserve the treasure of faith, which is the basis of all 

spiritual knowledge. Let us constantly imitate the First Pastor, our Lord Jesus Christ, 

who fully knows all the entities of human personality and who expresses His 

philanthropic love to all men equally. In this way, our spiritual life will be as He is, the 

same yesterday, today, and until the ages of ages.  

 

May His grace, enlightenment and blessings be with you all.  

 

+Ecumenical Patriarch Bartholomew I 
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Liturgy and Spirituality: a call to transformation 
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Liturgy and Spirituality: a call to transformation 

January 2006 

The Divine Liturgy of St. John Chrysostom is the eucharistic service that has been 

celebrated by Orthodox Christians throughout the world since the fifth century, when it 

was attributed to the remarkable preacher and renowned Archbishop of Constantinople 

(347-407). The central words of the liturgy are proclaimed by the celebrant praying on 
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behalf of and with the entire community: “Send down your Holy Spirit upon us and 

upon these gifts,” namely the bread and wine that symbolize the life of the world. The 

celebrant then continues: “Transform them into your sacred body and precious blood.” 

And the community responds with the unique liturgical repetition: “Amen. Amen. 

Amen.” This is followed by a profoundly renewing moment of sacred silence. 

There are three crucial and essential dimensions in this liturgical expression of 

transformation: 

i) Transformation begins within the human heart, since the divine Spirit is first invoked 

“upon us” as human beings; 

ii) Transformation occurs within the wider community, since“the gifts” are offered by 

and for the entire community; 

iii) Transformation occurs for the whole creation, since bread and wine are 

representative of the natural environment. 

Transformation as the Healing of the Heart 

The early spiritual literature of the Christian East has through the centuries 

emphasized the heart as the place of transformation, where God, humanity, and the 

world coincide and coexist in a relationship marked by prayer and peace. The Philokalia 

underlines the astonishing paradox that the transformation of all things is only 

achieved through inner silence: “When you find yourself in silence, then you will find 

God and the world entire!” In other words, transformation begins with the awareness 

that God, and God alone, is to be held at the center of all life. The grace of God is 

closer, more integral to us, indeed more definitive of us, than our own selves! This is 

why St. Gregory Palamas (1296-1358) defended the “prayer of the heart” as a 

powerful way of realizing how “the kingdom of God is within us” (Lk 17.21).  

While the ways of silence and serenity are nurtured in a unique way in the Christian 

East, they are of course neither a monopoly of the Orthodox Church nor of Christianity 

itself. The exhortation of the Old Testament Psalmist is: “Be still, and know God.” (Ps. 

44.1) Moreover, the Arabic root of the word Islam connotes a sense of holistic 

transformation, of wholeness and integrity. Ordering one’s relationship to God, others, 

and the world is the Muslim state of “salam,” which is closely related to the Hebrew 

word for peace, “shalom.”How, then, is it possible to hear the Word of God -- whether 

as Christians, Jews, or Muslims -- unless we first stop to listen in silence? How can we 

ever be sure that we are working to transform the world around us unless we have 

first transformed the world within us? 

Inner transformation, however, requires radical change. In religious 

terminology, it requires conversion or metanoia-- a change in attitudes and 

assumptions. We cannot be transformed (or converted) unless we have first confronted 

everything that stands in opposition to transformation; we cannot be transfigured until 
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we have been cleansed of everything that disfigures the human heart as it was created 

and intended by God. Such a process of self-discovery leads ultimately to the respect 

of human nature, with all of its flaws and failures -- both in ourselves and in others. It 

paves the way for the respect of every human being, irrespective of differences -- 

within society and within the global community. Indeed, these differences are to be 

welcomed, honored, and embraced as unique pieces of a sacred puzzle, the mystery of 

God’s wonderful creation. 

Transformation as the Way of Community 

The healing of the heart leads to the way of community. Transformation is a 

vision of connection and compassion. How unfortunate it is that we Christians 

have disassociated spirituality from community. When as Orthodox Christians we 

depart from the transforming event of the Divine Liturgy, we move out to the same 

world, the same routine, and the same problems. Yet, now, we can see otherwise; we 

now know differently; we are now impelled to act graciously. When we are transformed 

by divine grace, then we shall seek solutions to conflict through open exchange without 

resorting to oppression or domination. 

We have it in our power either to increase the hurt inflicted in our world or else to 

contribute toward its healing. When will we realize the detrimental effects of war on 

our spiritual, social, cultural, and ecological environment? When will we recognize the 

obvious irrationality of military violence, national conflict, and racial intolerance, all of 

which betray a lack of imagination and willpower? Transformation involves awakening 

from indifference and extending our compassion to victims of war, poverty, and all 

forms of injustice. As faith communities and as religious leaders, we must proclaim 

alternative ways, which reject war and violence and which recognize peace as the only 

way forward. Human conflict may well be inevitable; but war and violence are not. 

Human perfection may well be unattainable; but peace is not impossible. If this 

century will be remembered, it will be remembered for those who dedicated 

themselves to the cause of peace. We must believe in and “pursue what makes for 

peace.” (Rom. 14.19) 

Indeed, transformation is our only hope of breaking the vicious cycle of 

violence and injustice; and it is vicious precisely because it is the fruit of vice. 

War and peace are systems; they are contradictory ways of resolving problems and 

conflicts. Ultimately, they are choices. This means that making peace is a matter of 

individual and institutional choice, as well as of individual and institutional change. It, 

too, requires conversion or metanoia -- a change in policies and practices. 

Peacemaking requires commitment, courage and sacrifice. It demands of us a 

willingness to become communities of transformation and to pursue justice as the 

prerequisite for global transformation.  

Transformation as the Renewal of the Earth 
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Over the last two decades, the Ecumenical Patriarchate has made the preservation of 

the natural environment a central focus of its spiritual attention and a priority of its 

pastoral ministry. We consider the healing of the heart and the way of community as 

integrally linked with the survival of our planet as well as with the way its in habitants 

relate to the natural creation. A responsible relationship between the soul and its 

Creator and among human beings inevitably involves a balanced relationship with the 

natural world. The way we treat each other is immediately reflected in the way we 

treat our planet; the way we respond to others is at once measured and mirrored in 

the way we respond to the air we breathe, the water we drink, and the food we 

consume. In turn, these influence and reflect the way we pray and the way we worship 

God. 

Whenever we narrow religious life to our own concerns, then we overlook the 

prophetic calling of the Church to implore God and invoke the divine Spirit for 

the renewal of the whole polluted cosmos. For, the entire world is the space 

within which transformation is enacted. When we are transformed by divine grace, 

then we discern the injustice in which we are participants; then we labor to share the 

resources of our planet; then we realize that eco-justice is paramount -- not simply for 

a better life, but for our very survival. 

Like the healing of the heart and the making of peace, ecological awareness also 

requires conversion or metanoia -- a change in habits and lifestyles. Paradoxically, we 

become more aware of the impact of our attitudes and actions on other people and on 

the natural environment, when we are prepared to surrender something. This is why 

fasting is a critical aspect of Orthodox Christian discipline: in learning to give up, we 

gradually learn to give. In learning to sacrifice, we gradually learn to share. 

Unfortunately, so many of our efforts toward reconciliation -- whether spiritual, social 

or ecological -- prove fruitless partly because we are unwilling to forego established 

ways as individuals or as institutions, refusing to relinquish either wasteful 

consumerism or prideful nationalism. A transformed worldview enables us to perceive 

the immediate and lasting impact of our practices on other people (and especially on 

the poor, our neighbor) as well as on the environment (our silent neighbor). 

Transformation and Promise: the ecumenical imperative 

In the spiritual classics of the Orthodox Church, transformation signifies a foretaste of 

the kingdom to come. It can never be fully realized or exhausted in this world; it 

always tends and extends towards the heavenly world, which informs and imbues this 

world with sacred meaning. Christians should remember that the Church is called not 

to conform to, but to transform this world. The ultimate goal is not compromise with 

this world, but the promise of another way of seeing, living, and acting.  

Such is conviction of the Orthodox Easter liturgy, when the Resurrection of Christ is 

proclaimed as “the first-fruits of another way of life,” “the pledge of a new beginning.” 



580 

 

Transformed in the light of Mt. Tabor and the Tomb of Christ, we can see the same 

things differently; we can march to a different drum -- sometimes inevitably clashing 

with established patterns, with unquestioned practices, and accepted norms.  

Transformed in this way, Christians become a grain of mustard seed, a form of leaven. 

They become enthusiastic and joyful witnesses to the light of the kingdom in our 

world. And there is only one way that we shall, with the grace of God, prevail 

as people and communities of transformation: together! Individuals and 

institutions are easily exhausted and discouraged if they act in isolation. The 

vision of the Psalmist is within our grasp: “Behold, it is a good and pleasant 

thing for us to dwell together in unity.” (Ps. 133.1) Such is the imperative of 

the ecumenical vision of transformation. 
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January 2006 

The Divine Liturgy of St. John Chrysostom is the eucharistic service that has been 

celebrated by Orthodox Christians throughout the world since the fifth century, when it 

was attributed to the remarkable preacher and renowned Archbishop of Constantinople 

(347-407). 
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The Divine Liturgy of St. John Chrysostom is the eucharistic service that has been 

celebrated by Orthodox Christians throughout the world since the fifth century, when it 

was attributed to the remarkable preacher and renowned Archbishop of Constantinople 

(347-407). The central words of the liturgy are proclaimed by the celebrant praying on 

behalf of and with the entire community: “Send down your Holy Spirit upon us and 

upon these gifts,” namely the bread and wine that symbolize the life of the world. The 

celebrant then continues: “Transform them into your sacred body and precious blood.” 

And the community responds with the unique liturgical repetition: “Amen. Amen. 

Amen.” This is followed by a profoundly renewing moment of sacred silence. 
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There are three crucial and essential dimensions in this liturgical expression of 
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transformation: 

i) Transformation begins within the human heart, since the divine Spirit is first invoked 

“upon us” as human beings; 

ii) Transformation occurs within the wider community, since“the gifts” are offered by 

and for the entire community; 

iii) Transformation occurs for the whole creation, since bread and wine are 

representative of the natural environment. 

Transformation as the Healing of the Heart 

The early spiritual literature of the Christian East has through the centuries 

emphasized the heart as the place of transformation, where God, humanity, and the 

world coincide and coexist in a relationship marked by prayer and peace. The Philokalia 

underlines the astonishing paradox that the transformation of all things is only 

achieved through inner silence: “When you find yourself in silence, then you will find 

God and the world entire!” In other words, transformation begins with the awareness 

that God, and God alone, is to be held at the center of all life. The grace of God is 

closer, more integral to us, indeed more definitive of us, than our own selves! This is 

why St. Gregory Palamas (1296-1358) defended the “prayer of the heart” as a 

powerful way of realizing how “the kingdom of God is within us” (Lk 17.21).  

While the ways of silence and serenity are nurtured in a unique way in the Christian 

East, they are of course neither a monopoly of the Orthodox Church nor of Christianity 

itself. The exhortation of the Old Testament Psalmist is: “Be still, and know God.” (Ps. 

44.1) Moreover, the Arabic root of the word Islam connotes a sense of holistic 

transformation, of wholeness and integrity. Ordering one’s relationship to God, others, 

and the world is the Muslim state of “salam,” which is closely related to the Hebrew 

word for peace, “shalom.”How, then, is it possible to hear the Word of God -- whether 

as Christians, Jews, or Muslims -- unless we first stop to listen in silence? How can we 

ever be sure that we are working to transform the world around us unless we have 

first transformed the world within us? 

Inner transformation, however, requires radical change. In religious 

terminology, it requires conversion or metanoia-- a change in attitudes and 

assumptions. We cannot be transformed (or converted) unless we have first confronted 

everything that stands in opposition to transformation; we cannot be transfigured until 

we have been cleansed of everything that disfigures the human heart as it was created 

and intended by God. Such a process of self-discovery leads ultimately to the respect 

of human nature, with all of its flaws and failures -- both in ourselves and in others. It 

paves the way for the respect of every human being, irrespective of differences -- 

within society and within the global community. Indeed, these differences are to be 

welcomed, honored, and embraced as unique pieces of a sacred puzzle, the mystery of 

God’s wonderful creation. 
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Transformation as the Way of Community 

The healing of the heart leads to the way of community. Transformation is a 

vision of connection and compassion. How unfortunate it is that we Christians 

have disassociated spirituality from community. When as Orthodox Christians we 

depart from the transforming event of the Divine Liturgy, we move out to the same 

world, the same routine, and the same problems. Yet, now, we can see otherwise; we 

now know differently; we are now impelled to act graciously. When we are transformed 

by divine grace, then we shall seek solutions to conflict through open exchange without 

resorting to oppression or domination. 

We have it in our power either to increase the hurt inflicted in our world or else to 

contribute toward its healing. When will we realize the detrimental effects of war on 

our spiritual, social, cultural, and ecological environment? When will we recognize the 

obvious irrationality of military violence, national conflict, and racial intolerance, all of 

which betray a lack of imagination and willpower? Transformation involves awakening 

from indifference and extending our compassion to victims of war, poverty, and all 

forms of injustice. As faith communities and as religious leaders, we must proclaim 

alternative ways, which reject war and violence and which recognize peace as the only 

way forward. Human conflict may well be inevitable; but war and violence are not. 

Human perfection may well be unattainable; but peace is not impossible. If this 

century will be remembered, it will be remembered for those who dedicated 

themselves to the cause of peace. We must believe in and “pursue what makes for 

peace.” (Rom. 14.19) 

Indeed, transformation is our only hope of breaking the vicious cycle of 

violence and injustice; and it is vicious precisely because it is the fruit of vice. 

War and peace are systems; they are contradictory ways of resolving problems and 

conflicts. Ultimately, they are choices. This means that making peace is a matter of 

individual and institutional choice, as well as of individual and institutional change. It, 

too, requires conversion or metanoia -- a change in policies and practices. 

Peacemaking requires commitment, courage and sacrifice. It demands of us a 

willingness to become communities of transformation and to pursue justice as the 

prerequisite for global transformation.  

Transformation as the Renewal of the Earth 

Over the last two decades, the Ecumenical Patriarchate has made the preservation of 

the natural environment a central focus of its spiritual attention and a priority of its 

pastoral ministry. We consider the healing of the heart and the way of community as 

integrally linked with the survival of our planet as well as with the way its in habitants 

relate to the natural creation. A responsible relationship between the soul and its 

Creator and among human beings inevitably involves a balanced relationship with the 

natural world. The way we treat each other is immediately reflected in the way we 
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treat our planet; the way we respond to others is at once measured and mirrored in 

the way we respond to the air we breathe, the water we drink, and the food we 

consume. In turn, these influence and reflect the way we pray and the way we worship 

God. 

Whenever we narrow religious life to our own concerns, then we overlook the 

prophetic calling of the Church to implore God and invoke the divine Spirit for 

the renewal of the whole polluted cosmos. For, the entire world is the space 

within which transformation is enacted. When we are transformed by divine grace, 

then we discern the injustice in which we are participants; then we labor to share the 

resources of our planet; then we realize that eco-justice is paramount -- not simply for 

a better life, but for our very survival. 

Like the healing of the heart and the making of peace, ecological awareness also 

requires conversion or metanoia -- a change in habits and lifestyles. Paradoxically, we 

become more aware of the impact of our attitudes and actions on other people and on 

the natural environment, when we are prepared to surrender something. This is why 

fasting is a critical aspect of Orthodox Christian discipline: in learning to give up, we 

gradually learn to give. In learning to sacrifice, we gradually learn to share. 

Unfortunately, so many of our efforts toward reconciliation -- whether spiritual, social 

or ecological -- prove fruitless partly because we are unwilling to forego established 

ways as individuals or as institutions, refusing to relinquish either wasteful 

consumerism or prideful nationalism. A transformed worldview enables us to perceive 

the immediate and lasting impact of our practices on other people (and especially on 

the poor, our neighbor) as well as on the environment (our silent neighbor). 

Transformation and Promise: the ecumenical imperative 

In the spiritual classics of the Orthodox Church, transformation signifies a foretaste of 

the kingdom to come. It can never be fully realized or exhausted in this world; it 

always tends and extends towards the heavenly world, which informs and imbues this 

world with sacred meaning. Christians should remember that the Church is called not 

to conform to, but to transform this world. The ultimate goal is not compromise with 

this world, but the promise of another way of seeing, living, and acting.  

Such is conviction of the Orthodox Easter liturgy, when the Resurrection of Christ is 

proclaimed as “the first-fruits of another way of life,” “the pledge of a new beginning.” 

Transformed in the light of Mt. Tabor and the Tomb of Christ, we can see the same 

things differently; we can march to a different drum -- sometimes inevitably clashing 

with established patterns, with unquestioned practices, and accepted norms.  

Transformed in this way, Christians become a grain of mustard seed, a form of leaven. 

They become enthusiastic and joyful witnesses to the light of the kingdom in our 

world. And there is only one way that we shall, with the grace of God, prevail 

as people and communities of transformation: together! Individuals and 
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institutions are easily exhausted and discouraged if they act in isolation. The 

vision of the Psalmist is within our grasp: “Behold, it is a good and pleasant 

thing for us to dwell together in unity.” (Ps. 133.1) Such is the imperative of 

the ecumenical vision of transformation. 
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Transformation as the Healing of the Heart 

The early spiritual literature of the Christian East has through the centuries 

emphasized the heart as the place of transformation, where God, humanity, and the 

world coincide and coexist in a relationship marked by prayer and peace. The Philokalia 

underlines the astonishing paradox that the transformation of all things is only 

achieved through inner silence: “When you find yourself in silence, then you will find 

God and the world entire!” In other words, transformation begins with the awareness 

that God, and God alone, is to be held at the center of all life. The grace of God is 

closer, more integral to us, indeed more definitive of us, than our own selves! This is 

why St. Gregory Palamas (1296-1358) defended the “prayer of the heart” as a 

powerful way of realizing how “the kingdom of God is within us” (Lk 17.21).  

While the ways of silence and serenity are nurtured in a unique way in the Christian 

East, they are of course neither a monopoly of the Orthodox Church nor of Christianity 

itself. The exhortation of the Old Testament Psalmist is: “Be still, and know God.” (Ps. 

44.1) Moreover, the Arabic root of the word Islam connotes a sense of holistic 

transformation, of wholeness and integrity. Ordering one’s relationship to God, others, 

and the world is the Muslim state of “salam,” which is closely related to the Hebrew 

word for peace, “shalom.”How, then, is it possible to hear the Word of God -- whether 

as Christians, Jews, or Muslims -- unless we first stop to listen in silence? How can we 

ever be sure that we are working to transform the world around us unless we have 

first transformed the world within us? 

Inner transformation, however, requires radical change. In religious 

terminology, it requires conversion or metanoia-- a change in attitudes and 

assumptions. We cannot be transformed (or converted) unless we have first confronted 

everything that stands in opposition to transformation; we cannot be transfigured until 

we have been cleansed of everything that disfigures the human heart as it was created 

and intended by God. Such a process of self-discovery leads ultimately to the respect 

of human nature, with all of its flaws and failures -- both in ourselves and in others. It 

paves the way for the respect of every human being, irrespective of differences -- 

within society and within the global community. Indeed, these differences are to be 
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welcomed, honored, and embraced as unique pieces of a sacred puzzle, the mystery of 

God’s wonderful creation. 

Transformation as the Way of Community 

The healing of the heart leads to the way of community. Transformation is a 

vision of connection and compassion. How unfortunate it is that we Christians 

have disassociated spirituality from community. When as Orthodox Christians we 

depart from the transforming event of the Divine Liturgy, we move out to the same 

world, the same routine, and the same problems. Yet, now, we can see otherwise; we 

now know differently; we are now impelled to act graciously. When we are transformed 

by divine grace, then we shall seek solutions to conflict through open exchange without 

resorting to oppression or domination. 

We have it in our power either to increase the hurt inflicted in our world or else to 

contribute toward its healing. When will we realize the detrimental effects of war on 

our spiritual, social, cultural, and ecological environment? When will we recognize the 

obvious irrationality of military violence, national conflict, and racial intolerance, all of 

which betray a lack of imagination and willpower? Transformation involves awakening 

from indifference and extending our compassion to victims of war, poverty, and all 

forms of injustice. As faith communities and as religious leaders, we must proclaim 

alternative ways, which reject war and violence and which recognize peace as the only 

way forward. Human conflict may well be inevitable; but war and violence are not. 

Human perfection may well be unattainable; but peace is not impossible. If this 

century will be remembered, it will be remembered for those who dedicated 

themselves to the cause of peace. We must believe in and “pursue what makes for 

peace.” (Rom. 14.19) 

Indeed, transformation is our only hope of breaking the vicious cycle of 

violence and injustice; and it is vicious precisely because it is the fruit of vice. 

War and peace are systems; they are contradictory ways of resolving problems and 

conflicts. Ultimately, they are choices. This means that making peace is a matter of 

individual and institutional choice, as well as of individual and institutional change. It, 

too, requires conversion or metanoia -- a change in policies and practices. 

Peacemaking requires commitment, courage and sacrifice. It demands of us a 

willingness to become communities of transformation and to pursue justice as the 

prerequisite for global transformation.  

Transformation as the Renewal of the Earth 

Over the last two decades, the Ecumenical Patriarchate has made the preservation of 

the natural environment a central focus of its spiritual attention and a priority of its 

pastoral ministry. We consider the healing of the heart and the way of community as 

integrally linked with the survival of our planet as well as with the way its in habitants 

relate to the natural creation. A responsible relationship between the soul and its 
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Creator and among human beings inevitably involves a balanced relationship with the 

natural world. The way we treat each other is immediately reflected in the way we 

treat our planet; the way we respond to others is at once measured and mirrored in 

the way we respond to the air we breathe, the water we drink, and the food we 

consume. In turn, these influence and reflect the way we pray and the way we worship 

God. 

Whenever we narrow religious life to our own concerns, then we overlook the 

prophetic calling of the Church to implore God and invoke the divine Spirit for 

the renewal of the whole polluted cosmos. For, the entire world is the space 

within which transformation is enacted. When we are transformed by divine grace, 

then we discern the injustice in which we are participants; then we labor to share the 

resources of our planet; then we realize that eco-justice is paramount -- not simply for 

a better life, but for our very survival. 

Like the healing of the heart and the making of peace, ecological awareness also 

requires conversion or metanoia -- a change in habits and lifestyles. Paradoxically, we 

become more aware of the impact of our attitudes and actions on other people and on 

the natural environment, when we are prepared to surrender something. This is why 

fasting is a critical aspect of Orthodox Christian discipline: in learning to give up, we 

gradually learn to give. In learning to sacrifice, we gradually learn to share. 

Unfortunately, so many of our efforts toward reconciliation -- whether spiritual, social 

or ecological -- prove fruitless partly because we are unwilling to forego established 

ways as individuals or as institutions, refusing to relinquish either wasteful 

consumerism or prideful nationalism. A transformed worldview enables us to perceive 

the immediate and lasting impact of our practices on other people (and especially on 

the poor, our neighbor) as well as on the environment (our silent neighbor). 

Transformation and Promise: the ecumenical imperative 

In the spiritual classics of the Orthodox Church, transformation signifies a foretaste of 

the kingdom to come. It can never be fully realized or exhausted in this world; it 

always tends and extends towards the heavenly world, which informs and imbues this 

world with sacred meaning. Christians should remember that the Church is called not 

to conform to, but to transform this world. The ultimate goal is not compromise with 

this world, but the promise of another way of seeing, living, and acting.  

Such is conviction of the Orthodox Easter liturgy, when the Resurrection of Christ is 

proclaimed as “the first-fruits of another way of life,” “the pledge of a new beginning.” 

Transformed in the light of Mt. Tabor and the Tomb of Christ, we can see the same 

things differently; we can march to a different drum -- sometimes inevitably clashing 

with established patterns, with unquestioned practices, and accepted norms.  

Transformed in this way, Christians become a grain of mustard seed, a form of leaven. 

They become enthusiastic and joyful witnesses to the light of the kingdom in our 
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world. And there is only one way that we shall, with the grace of God, prevail 

as people and communities of transformation: together! Individuals and 

institutions are easily exhausted and discouraged if they act in isolation. The 

vision of the Psalmist is within our grasp: “Behold, it is a good and pleasant 

thing for us to dwell together in unity.” (Ps. 133.1) Such is the imperative of 

the ecumenical vision of transformation. 
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The early spiritual literature of the Christian East has through the centuries 

emphasized the heart as the place of transformation, where God, humanity, and the 

world coincide and coexist in a relationship marked by prayer and peace. The Philokalia 

underlines the astonishing paradox that the transformation of all things is only 

achieved through inner silence: “When you find yourself in silence, then you will find 

God and the world entire!” In other words, transformation begins with the awareness 

that God, and God alone, is to be held at the center of all life. The grace of God is 

closer, more integral to us, indeed more definitive of us, than our own selves! This is 

why St. Gregory Palamas (1296-1358) defended the “prayer of the heart” as a 

powerful way of realizing how “the kingdom of God is within us” (Lk 17.21).  
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While the ways of silence and serenity are nurtured in a unique way in the Christian 

East, they are of course neither a monopoly of the Orthodox Church nor of Christianity 

itself. 
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The exhortation of the Old Testament Psalmist is: “Be still, and know God.” (Ps. 44.1) 

Moreover, the Arabic root of the word Islam connotes a sense of holistic 

transformation, of wholeness and integrity. Ordering one’s relationship to God, others, 

and the world is the Muslim state of “salam,” which is closely related to the Hebrew 

word for peace, “shalom.”How, then, is it possible to hear the Word of God -- whether 

as Christians, Jews, or Muslims -- unless we first stop to listen in silence? How can we 

ever be sure that we are working to transform the world around us unless we have 

first transformed the world within us? 
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Inner transformation, however, requires radical change. In religious 

terminology, it requires conversion or metanoia-- a change in attitudes and 

assumptions. We cannot be transformed (or converted) unless we have first confronted 

everything that stands in opposition to transformation; we cannot be transfigured until 

we have been cleansed of everything that disfigures the human heart as it was created 

and intended by God. Such a process of self-discovery leads ultimately to the respect 

of human nature, with all of its flaws and failures -- both in ourselves and in others. It 

paves the way for the respect of every human being, irrespective of differences -- 

within society and within the global community. Indeed, these differences are to be 

welcomed, honored, and embraced as unique pieces of a sacred puzzle, the mystery of 

God’s wonderful creation. 
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Transformation as the Way of Community 

The healing of the heart leads to the way of community. Transformation is a 

vision of connection and compassion. How unfortunate it is that we Christians 

have disassociated spirituality from community. When as Orthodox Christians we 

depart from the transforming event of the Divine Liturgy, we move out to the same 

world, the same routine, and the same problems. Yet, now, we can see otherwise; we 

now know differently; we are now impelled to act graciously. When we are transformed 

by divine grace, then we shall seek solutions to conflict through open exchange without 

resorting to oppression or domination. 

We have it in our power either to increase the hurt inflicted in our world or else to 

contribute toward its healing. When will we realize the detrimental effects of war on 

our spiritual, social, cultural, and ecological environment? When will we recognize the 

obvious irrationality of military violence, national conflict, and racial intolerance, all of 

which betray a lack of imagination and willpower? Transformation involves awakening 

from indifference and extending our compassion to victims of war, poverty, and all 

forms of injustice. As faith communities and as religious leaders, we must proclaim 

alternative ways, which reject war and violence and which recognize peace as the only 

way forward. Human conflict may well be inevitable; but war and violence are not. 

Human perfection may well be unattainable; but peace is not impossible. If this 

century will be remembered, it will be remembered for those who dedicated 

themselves to the cause of peace. We must believe in and “pursue what makes for 

peace.” (Rom. 14.19) 
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Indeed, transformation is our only hope of breaking the vicious cycle of 

violence and injustice; and it is vicious precisely because it is the fruit of vice. 

War and peace are systems; they are contradictory ways of resolving problems and 

conflicts. Ultimately, they are choices. This means that making peace is a matter of 

individual and institutional choice, as well as of individual and institutional change. It, 

too, requires conversion or metanoia -- a change in policies and practices. 

Peacemaking requires commitment, courage and sacrifice. It demands of us a 

willingness to become communities of transformation and to pursue justice as the 

prerequisite for global transformation.  

Transformation as the Renewal of the Earth 

Over the last two decades, the Ecumenical Patriarchate has made the preservation of 

the natural environment a central focus of its spiritual attention and a priority of its 

pastoral ministry. We consider the healing of the heart and the way of community as 

integrally linked with the survival of our planet as well as with the way its in habitants 

relate to the natural creation. A responsible relationship between the soul and its 

Creator and among human beings inevitably involves a balanced relationship with the 

natural world. The way we treat each other is immediately reflected in the way we 

treat our planet; the way we respond to others is at once measured and mirrored in 

the way we respond to the air we breathe, the water we drink, and the food we 

consume. In turn, these influence and reflect the way we pray and the way we worship 

God. 

Whenever we narrow religious life to our own concerns, then we overlook the 

prophetic calling of the Church to implore God and invoke the divine Spirit for 

the renewal of the whole polluted cosmos. For, the entire world is the space 

within which transformation is enacted. When we are transformed by divine grace, 

then we discern the injustice in which we are participants; then we labor to share the 

resources of our planet; then we realize that eco-justice is paramount -- not simply for 

a better life, but for our very survival. 

Like the healing of the heart and the making of peace, ecological awareness also 

requires conversion or metanoia -- a change in habits and lifestyles. Paradoxically, we 

become more aware of the impact of our attitudes and actions on other people and on 

the natural environment, when we are prepared to surrender something. This is why 

fasting is a critical aspect of Orthodox Christian discipline: in learning to give up, we 

gradually learn to give. In learning to sacrifice, we gradually learn to share. 

Unfortunately, so many of our efforts toward reconciliation -- whether spiritual, social 

or ecological -- prove fruitless partly because we are unwilling to forego established 

ways as individuals or as institutions, refusing to relinquish either wasteful 

consumerism or prideful nationalism. A transformed worldview enables us to perceive 

the immediate and lasting impact of our practices on other people (and especially on 

the poor, our neighbor) as well as on the environment (our silent neighbor). 
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Transformation and Promise: the ecumenical imperative 

In the spiritual classics of the Orthodox Church, transformation signifies a foretaste of 

the kingdom to come. It can never be fully realized or exhausted in this world; it 

always tends and extends towards the heavenly world, which informs and imbues this 

world with sacred meaning. Christians should remember that the Church is called not 

to conform to, but to transform this world. The ultimate goal is not compromise with 

this world, but the promise of another way of seeing, living, and acting.  

Such is conviction of the Orthodox Easter liturgy, when the Resurrection of Christ is 

proclaimed as “the first-fruits of another way of life,” “the pledge of a new beginning.” 

Transformed in the light of Mt. Tabor and the Tomb of Christ, we can see the same 

things differently; we can march to a different drum -- sometimes inevitably clashing 

with established patterns, with unquestioned practices, and accepted norms.  

Transformed in this way, Christians become a grain of mustard seed, a form of leaven. 

They become enthusiastic and joyful witnesses to the light of the kingdom in our 

world. And there is only one way that we shall, with the grace of God, prevail 

as people and communities of transformation: together! Individuals and 

institutions are easily exhausted and discouraged if they act in isolation. The 

vision of the Psalmist is within our grasp: “Behold, it is a good and pleasant 

thing for us to dwell together in unity.” (Ps. 133.1) Such is the imperative of 

the ecumenical vision of transformation. 
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 When as Orthodox Christians we depart from the transforming event of the Divine 

Liturgy, we move out to the same world, the same routine, and the same problems. 
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In the spiritual classics of the Orthodox Church, transformation signifies a foretaste of 

the kingdom to come. It can never be fully realized or exhausted in this world; it 

always tends and extends towards the heavenly world, which informs and imbues this 

world with sacred meaning. Christians should remember that the Church is called not 

to conform to, but to transform this world. The ultimate goal is not compromise with 

this world, but the promise of another way of seeing, living, and acting.  
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Such is conviction of the Orthodox Easter liturgy, when the Resurrection of Christ is 

proclaimed as “the first-fruits of another way of life,” “the pledge of a new beginning.” 

Transformed in the light of Mt. Tabor and the Tomb of Christ, we can see the same 

things differently; we can march to a different drum -- sometimes inevitably clashing 

with established patterns, with unquestioned practices, and accepted norms.  
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And there is only one way that we shall, with the grace of God, prevail as 

people and communities of transformation: together! Individuals and 

institutions are easily exhausted and discouraged if they act in isolation. The 

vision of the Psalmist is within our grasp: “Behold, it is a good and pleasant 

thing for us to dwell together in unity.” (Ps. 133.1) Such is the imperative of 

the ecumenical vision of transformation. 
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His All Holiness was presented with the Hollister Award by the Temple of 

Understanding in New York on Tuesday, October 19, 2010. Others who received the 

award were Prince El Hassan bin Talal, Archbishop Desmond Tutu, and Prof. Karen 

Armstrong.  

CNN invited His All Holiness to contribute an opinion article for their online edition and 

it can be viewed on their website at: 

http://edition.cnn.com/2010/OPINION/10/19/bartholomew.souls.planet/index.html 

 

Last October, the Ecumenical Patriarchate convened an international, interdisciplinary 

and interfaith symposium in New Orleans on the Mississippi River, the eighth in a 

series of high-level conferences exploring the impact of our lifestyle and consumption 

on our planet’s major bodies of water. Similar symposia have met in the Aegean and 

Black Seas, in the Adriatic and Baltic Seas, along the Danube and Amazon Rivers, and 

on the Arctic. 

At first glance, it may appear strange for a religious institution concerned with “sacred” 

values to be so profoundly involved in“worldly” issues. After all, what does preserving 

the planet have to do with saving the soul? It is commonly assumed that global climate 

change and the exploitation of our nature’s resources are matters that concern 

politicians, scientists and technocrats. At best, perhaps, they are the preoccupation of 

special interest groups or naturalists.  
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Last October, the Ecumenical Patriarchate convened an international, interdisciplinary 

and interfaith symposium in New Orleans on the Mississippi River, the eighth in a 

series of high-level conferences exploring the impact of our lifestyle and consumption 

on our planet’s major bodies of water. Similar symposia have met in the Aegean and 

Black Seas, in the Adriatic and Baltic Seas, along the Danube and Amazon Rivers, and 

on the Arctic. 
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So the preoccupation of the Orthodox Christian Church and, in particular, her highest 

spiritual authority, the Ecumenical Patriarchate, with the environmental crisis will 

probably come as a surprise to many people. Yet, there are no two ways of looking at 

either the world or God. There can be no double vision or worldview: one religious and 

the other profane; one spiritual and the other secular. In our worldview and 

understanding, there can be no distinction between concern for human welfare and 

concern for ecological preservation. 
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Nature is a book, opened wide for all to read and to learn, to savor and celebrate. It 

tells a unique story; it unfolds a profound mystery; it relates an extraordinary harmony 

and balance, which are interdependent and complementary. The way we relate to 

nature as creation directly reflects the way we relate to God as Creator. The sensitivity 

with which we handle the natural environment clearly mirrors the sacredness that we 

reserve for the divine. We must treat nature with the same awe and wonder that we 

reserve for human beings. And we do not need this insight in order to believe in God or 

to prove His existence. We need it to breathe; we need it for us simply to be. 
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Nature is a book, opened wide for all to read and to learn, to savor and celebrate. It 

tells a unique story; it unfolds a profound mystery; it relates an extraordinary harmony 

and balance, which are interdependent and complementary. The way we relate to 

nature as creation directly reflects the way we relate to God as Creator. The sensitivity 

with which we handle the natural environment clearly mirrors the sacredness that we 

reserve for the divine. We must treat nature with the same awe and wonder that we 

reserve for human beings. And we do not need this insight in order to believe in God or 
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to prove His existence. We need it to breathe; we need it for us simply to be. 

At stake is not just our ability to live in a sustainable way, but our very survival. 

Scientists estimate that those most hurt by global warming in years to come will be 

those who can least afford it. Therefore, the ecological problem of pollution is 

invariably connected to the social problem of poverty; and so all ecological activity is 

ultimately measured and properly judged by its impact upon people, and especially its 

effect upon the poor.  

In our efforts, then, to contain global warming, we are admitting just how prepared we 

are to sacrifice some of our greedy lifestyles. When will we learn to say: “Enough!”? 

When will we direct our focus away from what we want to what the world needs? When 

will we understand how important it is to leave as light a footprint as possible on this 

planet for the sake of future generations? We must choose to care. Otherwise, we do 

not really care at all.  

We are all in this together. Indeed, the natural environment unites us in ways that 

transcend doctrinal differences. We may differ in our conception of the planet’s origin, 

whether biblical or scientific. But we all agree on the necessity to protect its natural 

resources, which are neither limitless nor negotiable. 

It is not too late to respond – as a people and as a planet. We could steer the earth 

toward our children’s future. Yet we can no longer afford to wait; we can no longer 

afford not to act. People of faith must assume leadership in this effort; citizens of the 

world must clearly express their opinion; and political leaders must act accordingly. 

Deadlines can no longer be postponed; indecision and inaction are not options.  

We are optimistic about turning the tide; quite simply because we are optimistic about 

humanity’s potential. Let us not simply respond in principle; let us respond in practice. 

Let us listen to one another; let us work together; let us offer the earth an opportunity 

to heal so that it will continue to nurture us.  

http://www.patriarchate.org/documents/cnn-op-ed 
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We are all in this together. Indeed, the natural environment unites us in ways that 

transcend doctrinal differences. We may differ in our conception of the planet’s origin, 

whether biblical or scientific. But we all agree on the necessity to protect its natural 

resources, which are neither limitless nor negotiable. 
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Religion, Science & the Environment Symposium VI “The Amazon River: Source of 
Life” Statement 

On the occasion of the 6th Religion, Science and Environment Symposium convened in 

Amazonia, July 13rd to 20th 2006, under the patronage of His All Holiness, Ecumencial 

Patriarch, Bartholomew, and His Excellency Kofi Anan, Secretary General of the United 

Nations, distinguished participants from many countries, having benefited from the 

wisdom and insights of the religious, indigenous people, national and regional 

authorities, scientists, environmentalists and other experts, consider that:  

 

International cooperation to combat climate change is the greatest challenge ahead for 

the global community and preservation of the integrity of the Amazon ecology has to 

be a priority focus. 

 

The Amazon forest is the source of the highest diversity of life on Earth, stretching out 

over the nine countries of Amazonia. This “Green Ocean” has a central role as a pump 

in maintaining climate stability, hydrological cycles and biodiversity, not only in the 

region but on the planet as a whole. The health and well-being of Brazil, Latin America 

and humanity as a whole will suffer seriously if these crucial environmental services 

are lost.  

 

This unique and finite biological diversity is inextricably linked to the extraordinary 

wealth of cultural diversity in the region. The cosmology and mythology of those who 

came at the beginning of history to inhabit Amazonia, their intimate knowledge of, and 

respect for, the diversity of life, and their practical skills in sustaining the ecology of 

this part of the world make the indigenous peoples the true guardians of the region.  

 

Having been brutally mistreated in the course of history, they are now officially 

recognized. In Colombia, for example, the Constitution gives title to most of the 

Colombian Amazon to the indigenous communities. This role can of course only be 

exercised in conjunction with the responsible government authorities and with 

committed civil society. We salute the bravery of those who fight for justice in the 

Amazon.  

 

Domestic and global forces, primarily of an economic nature, have caused and are 

causing serious deforestation of Amazonia. Destruction of the forest is the primary 

source of emissions of greenhouse gases from this part of the world. Thanks to active 

government policies the rate of deforestation has slowed but illegal deforestation 

continues. New infrastructure initiatives to connect Amazonia with export markets for 

soya beans, meat, timber and proposals for biofuels, prompted by growing concerns 

about global energy supply, will increase deforestation.  

 

In parallel, greenhouse gas emissions are undermining ecological integrity and the 

climatic and hydrological cycles of the Amazon. The most immediate impacts will be 

felt in the most highly developed areas of the continent, from Sao Paolo to Buenos 

Aires, which depend for their agriculture, hydro-electricity and drinking water on 

rainfall induced from the Amazon system. Similarly, if the pump fails to suck in water 

from the South North Atlantic, droughts will prevail in the Amazon and hurricanes in 

Central America and the Caribbean. 

 

Local and international environmental and social movements, the churches, religious 

institutions, the media and individuals have a vital role to play in changing attitudes so 

that the behaviour of consumers, citizens and members of the church is in harmony 

with the requirements of ecology and equity elsewhere in the world. Systems to certify 



595 

 

and label products with a sound environmental and social origin should be promoted. 

Illegally produced goods should be banned. Eco-services should be properly 

remunerated.  

 

The interdependence of ecosystems and sustainable livelihoods for the inhabitants, as 

well as the sobering reality that the consequences of global warming are manifesting in 

real-time its devastating impacts, have to be highlighted. This is vital, not only to 

deepen our collective understanding of the complex web of climatic interconnections 

and to generate the necessary level of public and political will to ensure swift and 

meaningful action.  

 

An Amazon Climate Assessment, similar to the Artic one, should be undertaken under 

the auspices of the Amazon Cooperation Treaty, which has both the institutional 

capacity and the legal mandate to mobilize all the key regional stakeholders in this 

important endeavour. The Amazon Assessment needs to highlight the impact of further 

deforestation on the climate and hydrology elsewhere in the world, including those in 

the Arctic.  

 

The primary objectives of international climate cooperation under the UNFCCC must be 

to agree new and ambitious reduction targets for the post-2012 period. These will have 

to lead to a global cap of greenhouse gas emissions to be achieved before the Amazon 

pump stops beating. 

 

It is imperative that these targets not only allocate the burden of responsibility fairly 

and equitably, but also compel all countries to match the necessary level of political 

will with the clear scientific consensus that has recently emerged.  

 

While it is impossible to express the intrinsic value of Amazonia solely in monetary 

terms, it is necessary to extend the current emission trading mechanisms provided for 

by the Kyoto Protocol to recognize and value the importance of the ecological services 

provided by tropical and sub-tropical rainforests which thus become an instrument to 

equitably distribute costs and benefits. Payments for these services as requested by 

Costa Rica and Papua New Guinea at COP XI in Montreal in November 2005 must be 

agreed swiftly and designed to include large rainforest areas as the Amazon, Eastern 

Congo and Borneo. These payments will be integral elements in the economic 

equations governing the decisions on the future of the rainforests and the other 

ecosystems on which humanity depend.  

 

The principal framework in which international cooperation and the burden-sharing will 

have to take place is the UN Conventions on Climate Change. It would be helpful to 

integrate the Conventions on Biodiversity and Desertification and Climate Change. It is 

of great importance to build synergy between these international agreements to 

increase efficiency and effectiveness. Putting the focus on reafforestation and standing 

forests, because of their significance for climate stability, preservation of biodiversity, 

management of watersheds and prevention of erosion, will greatly help to achieve this 

synergy. The European Union should now include avoided deforestation and 

reafforestation in its Emission Trading Scheme.  

 

Given its reputation in international environmental diplomacy Brazil, together with the 

other countries of the Amazon Cooperation Treaty, is called upon to exercise its 

leadership in advancing these goals in the on-going climate negotiations and, very 

importantly, also in helping to build a new paradigm for planetary citizenship whereby 

governments, NGOs, the private sector, the scientific community and individuals and 
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communities assume their appropriate responsibilities in ensuring a stable and secure 

climate for the 21st century as a vital part of a healthy and diverse ecology of the 

earth.  

 

The participants of the 6th RSE Symposium commit themselves to contribute to these 

goals in ways each can do best, in frull solidarity with the people from Amazonia, 

whose warm hospitality they have gratefully received over the past week. We look for 

urgent progress before we meet again in the Artic in 2007.  

 

Manaus, 20 July 2006 
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The Amazon forest is the source of the highest diversity of life on Earth, stretching out 

over the nine countries of Amazonia. This “Green Ocean” has a central role as a pump 

in maintaining climate stability, hydrological cycles and biodiversity, not only in the 

region but on the planet as a whole. The health and well-being of Brazil, Latin America 

and humanity as a whole will suffer seriously if these crucial environmental services 

are lost.  
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This unique and finite biological diversity is inextricably linked to the extraordinary 

wealth of cultural diversity in the region. The cosmology and mythology of those who 

came at the beginning of history to inhabit Amazonia, their intimate knowledge of, and 

respect for, the diversity of life, and their practical skills in sustaining the ecology of 

this part of the world make the indigenous peoples the true guardians of the region.  
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Local and international environmental and social movements, the churches, religious 

institutions, the media and individuals have a vital role to play in changing attitudes so 

that the behaviour of consumers, citizens and members of the church is in harmony 

with the requirements of ecology and equity elsewhere in the world. Systems to certify 

and label products with a sound environmental and social origin should be promoted. 

Illegally produced goods should be banned. Eco-services should be properly 

remunerated.  
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The primary objectives of international climate cooperation under the UNFCCC must be 
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to agree new and ambitious reduction targets for the post-2012 period. These will have 

to lead to a global cap of greenhouse gas emissions to be achieved before the Amazon 

pump stops beating. 

 

It is imperative that these targets not only allocate the burden of responsibility fairly 

and equitably, but also compel all countries to match the necessary level of political 

will with the clear scientific consensus that has recently emerged.  

 

While it is impossible to express the intrinsic value of Amazonia solely in monetary 

terms, it is necessary to extend the current emission trading mechanisms provided for 

by the Kyoto Protocol to recognize and value the importance of the ecological services 

provided by tropical and sub-tropical rainforests which thus become an instrument to 

equitably distribute costs and benefits. Payments for these services as requested by 

Costa Rica and Papua New Guinea at COP XI in Montreal in November 2005 must be 

agreed swiftly and designed to include large rainforest areas as the Amazon, Eastern 

Congo and Borneo. These payments will be integral elements in the economic 

equations governing the decisions on the future of the rainforests and the other 

ecosystems on which humanity depend.  

 

The principal framework in which international cooperation and the burden-sharing will 

have to take place is the UN Conventions on Climate Change. It would be helpful to 

integrate the Conventions on Biodiversity and Desertification and Climate Change. It is 

of great importance to build synergy between these international agreements to 

increase efficiency and effectiveness. Putting the focus on reafforestation and standing 

forests, because of their significance for climate stability, preservation of biodiversity, 

management of watersheds and prevention of erosion, will greatly help to achieve this 

synergy. The European Union should now include avoided deforestation and 

reafforestation in its Emission Trading Scheme.  

 

Given its reputation in international environmental diplomacy Brazil, together with the 

other countries of the Amazon Cooperation Treaty, is called upon to exercise its 

leadership in advancing these goals in the on-going climate negotiations and, very 

importantly, also in helping to build a new paradigm for planetary citizenship whereby 

governments, NGOs, the private sector, the scientific community and individuals and 

communities assume their appropriate responsibilities in ensuring a stable and secure 

climate for the 21st century as a vital part of a healthy and diverse ecology of the 

earth.  

 

The participants of the 6th RSE Symposium commit themselves to contribute to these 

goals in ways each can do best, in frull solidarity with the people from Amazonia, 

whose warm hospitality they have gratefully received over the past week. We look for 

urgent progress before we meet again in the Artic in 2007.  

 

Manaus, 20 July 2006 
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Distinguished guests, I greet all of you with great joy. For whatever reason you may 

be present, either because you work together with Scenic Hudson, or else because you 
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are connected with Orthodox Christianity, you share a love and respect toward God’s 

creation. I assure you that the Church loves and respects you and your work on behalf 

the environment. 
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 I assure you that the Church loves and respects you and your work on behalf the 

environment. 
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For many years now, the Orthodox Ecumenical Throne has devoted itself to the service 

of the protection of the environment. With great interest and sincere anxiety, we have 

followed the efforts to address the destructive side effects of humanity upon the world 

of nature. These effects have also a negative influence upon human beings 

themselves. With much trepidation, we now realize the dangerous consequences of 

human apathy concerning the survival of creation, which include the survival of 

humankind itself. 
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It is for this reason that I am accepting this award in the name of my illustrious 

predecessor, Patriarch Demetrios. He is the one who invited the entire world 

to offer, together with the Holy Great Church of Christ, the Ecumenical 

Patriarchate, prayers of thanksgiving, but also prayers of supplication for the 

protection of God’s gift of creation. Thus, as of 1989, the beginning of the new 

ecclesiastical year, commemorated and celebrated September 1st, has been designated 

for all Orthodox Christians as a day of prayer for the protection of the environment. 
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The Contribution of Orthodoxy 

Beyond any stereotype, the following question would be absolutely justified: In what 
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way can Orthodoxy contribute to the movement for the protection of the environment? 

By the grace of God, there is one concrete response. We believe that through our 

unique liturgical and ascetical ethos, the spiritual teaching of the Orthodox Church 

may provide important theoretical and deontological direction for the care of our planet 

earth. 

The spiritual root of our pollution, and our sin against the world, consists in our refusal 

to face life and the world as God’s gift to humankind, which humans have to utilize 

with discernment, with respect, and with thanksgiving. In the Orthodox Church, we call 

this the “Mystery (or, the Sacrament) of the Holy Eucharist,” in which we return in 

thanksgiving to Christ the entire creation. We do this out of gratitude to Him, who was 

crucified on behalf of the world; we do this in the framework of the Eucharistic 

celebration, during which His sacrifice on the Cross is repeated in a sacramental way. 

“We offer Your own gifts from Your own gifts,” we exclaim as we offer the bread and 

wine, basic elements of the natural creation, in order to be changed by the Holy Spirit 

and become the Body and Blood of Christ, namely the gifts of our continual 

communion with God. 

Thus, we believe that our first duty is to stimulate the human conscience to realize 

that, when human beings utilize the resources and the elements of our planet, they 

should do this in a devout and Eucharistic way. Ultimately, to the benefit of our 

posterity, we should consider every act through which we abuse the world, as having 

an immediate negative effect upon the future of our environment, as relating to the 

prosperity of our world. The heart of the relationship between humans and their 

prosperity is found in the relationship between humans and their environment. The 

way in which we face our environment reflects upon the way we behave toward one 

another; more specifically, it reflects upon the way in which we relate to our children, 

to those born and those who are yet to be born. 

A Seamless Garment 

Human beings and the environment compose a seamless garment of 

existence, a multi-colored cloth, which we believe to be woven in its entirety by God. 

Human beings are created by God as spiritual beings, reflecting the image of God 

(Gen. 1.26). However, human beings are also created by God from material nature, 

from the dust of the earth. Consequently, we are called to recognize this 

interdependence between our environment and ourselves. This interconnectedness 

between ourselves and our environment lies in the center of our liturgy. St. Maximus 

the Confessor, during the seventh century, described this liturgy as being beyond a 

divine or mere human liturgy. We cannot avoid our responsibility toward our 

environment and toward our fellow human beings, who are negatively affected as by 

its deterioration. 

In the Orthodox Church, there is also the ascetical element, which requires voluntary 
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restraint regarding the use of material goods, and which leads to a harmonious 

symbiosis with the environment. We are required to practice“restraint” (the theological 

term in Greek is enkrateia). When we curb our own desire to consume, we guarantee 

the existence of treasured things for those who come after us, and the balanced 

functioning of the ecosystem. Restraint frees us from selfish demands, so that we may 

offer and share what remains, placing it at the disposal of others. Otherwise, we are 

characterized by avarice, which has its roots in lack of faith and the worship of matter, 

which we consider idolatry. Restraint is an act of humility and self-control, of faith and 

confidence in God. It is also an act of love. There are Christians, who voluntarily 

deprive themselves of their due portion, and exercise restraint, in order to share with 

those who have a greater need. This ascetical spirit gives us the example according to 

which we may live by being satisfied with what is needed, without collecting needless 

things, without consumerism that leads to exploiting and lording it over nature. This 

voluntary ascetical life is not required only of the anchorite monks. It is also required 

of all Orthodox Christians, according to the measure of balance. Asceticism, even the 

monastic such, is not negation, but a reasonable and tempered utilization of the world. 

Redressing a Balance: The Impact of an Orthodox Monk 

It was correctly stated that a human being who has lost the self-consciousness of the 

divine origin, of humanity created in the likeness of God, has also lost the sense of 

divine destiny. In a word, such a person has lost self-esteem as a human being 

reflecting the image of God and has tried to make up for this loss by increasing 

material goods, over which one may have control. When one’s“being” is 

decreased, one’s need for “having” is increased.Consequently, the consciousness 

that a Christian has of his or her existence, makes superfluous the need for 

consumerism and the accumulation of material goods. For this reason the seventh-

century hermit on Mt. Sinai, St John of the Ladder, said: “A monk without possessions 

is master of the entire world.” And Saint Paul recommends the avoidance of avarice, 

when he writes: “As we have food and clothing, let them suffice to us” (I Tim. 6.8). 

Therefore, the Orthodox ascetical life is not an escape from society and the world, but 

a way of self-sufficient social life and behavior, which leads to a reasonable use and 

not an abuse of material goods. The opposite worldview leads to consumerism, to an 

excessive drawing from the productive ecosystem, a reversal of its balance, its 

destruction, and, in the long run, to an inability to survive as environment and as race. 

The Orthodox ascetic attitude seems to be passive; it appears not to impose 

any method of dealing with and solving the environmental problems of our 

time. However, just as the individual actions of tens of thousands of members 

of society produce great pollution, so the voluntary restraint of an Orthodox 

monk is of great benefit for all.  

Repentance over our past mistakes regarding the environment is indispensable and 

useful. Unfortunately, humanity has become intoxicated by its technological 
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possibilities and behaves tyrannically toward the environment. Humankind ignores the 

fact that silent nature will take its revenge – perhaps slowly, almost unnoticeably, but 

inevitably and surely.  

Environmental Rights 

Unfortunately, avarice and excessive exploitation, with no regard for their 

consequences, are a usual phenomenon. If we were to behave toward the 

possessions of our fellow human beings in the same way that we behave 

toward the environment, we would suffer legal sanctions and expect 

compensation for damages. We would have use legal remedies to restore the 

damages and return the stolen property to its legitimate proprietor. Our behavior 

would be characterized as anti-social, if we were to offend our fellow human beings.  

From the declarations of human rights, we gather on the one hand that most of the 

environmental goods – like air, water and the like – are not able to become private 

property; on the other hand, their possession demands a proportionate legal and 

canonical obligation, which cannot be ignored. Whatever use by the possessor 

contradicts the social obligation and usefulness of this good is prohibited as abusive 

and is subject, or should be subject, to legal sanctions. 

The imposition of such sanctions does not belong to the realm of the Church, which 

addresses itself to the self-consciousness of humanity and requires voluntary 

compliance. This compliance is accompanied by the obvious alarm that disrespect 

toward nature constitutes a sin against the love for God and humanity as well as 

against God’s creation. According to Scripture, “the wages of sin are death”(Rom. 

6.23). At this point, this is confirmed from our everyday experience of the chain 

reactions of the environmental destruction: changes in the climate the stripping of the 

earth from its forests, torrential rainfalls, floods, mudslides; the consequence of all 

these is death. Atomic explosions, radioactivity, cancerous births; again, the 

consequence of these is death. Toxic wastes, pollution of the air, water and the 

ground, introduction of toxic substances into the cycle of life; once more, the 

consequence is death. Dispersion into the atmosphere of gases that damage the 

ozone, augmented infrared radiation that damages human health; this, too, leads to 

death. 

For all these causes of death, which are the direct result of our own doing, and of 

which we are not conscious that we are the cause, in our prayers we ask for God’s 

forgiveness. Our responsibility for whatever happens around us is an unavoidable 

given. We not only destroying the beauty of created nature, but we are also bringing 

harm and death to our fellow human beings. To remedy the situation, we should 

become conscious of this great sin; we should allow it to become an important 

motivation to ameliorate our environmental behavior. Then, the goal of our common 

ecological responsibility will also become increasingly socially acceptable. Then, 
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perhaps we will begin responsibly to participate as individuals with conscious choices, 

whether in the context of the environment or in the context of our souls. 

Ecumenical Imperative: A Common Responsibility 

For all these reasons, we address ourselves to the leaders of the world and pray that 

they take the necessary measures so that the catastrophic changes of climate, caused 

by human activity may be reversed. We should propagate an ecological ethic, which 

should remind us that the world is not ours, for us to use as we please. It is a gift of 

God’s love to us. It is our obligation to return that love by protecting it with whatever 

responsibilities this may entail. 

This common purpose unites all human beings, in the same way as all the waters of 

the world are united. In order to save a sea, we must save all the rivers and oceans. 

God created heaven and earth as a harmonious totality; consequently, we also 

have to face creation as harmonious and interdependent whole. For us at the 

Ecumenical Patriarchate, the term ecumenical is more than a name: it is a worldview, 

and a way of life. The Lord intervenes and fills His creation with His divine presence in 

a continuous bond. Let us work together so that we may renew the harmony between 

heaven and earth, so that we may transform every detail and every element of life. Let 

us love one another. With love, let us share with others everything we know and 

especially that which is useful in order to educate godly persons so that they may 

sanctify God’s creation for the glory of His holy name. 

As a symbol to remind us of this responsibility – that each of us must do our part so 

that we may keep our natural environment as it has been handed down to us by God – 

we present you with this parchment with the inscription from Holy Scripture of God’s 

commandment to the first-created people placed in the Garden of Eden. It is the 

commandment to “work and keep the earth” of the garden. This is also the content of 

our message, addressed to every human being. Let everyone work to produce material 

goods from nature; but also, let everyone keep its integrity and keep harmless, as God 

commanded human beings to do. 
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Beyond any stereotype, the following question would be absolutely justified: In what 

way can Orthodoxy contribute to the movement for the protection of the environment? 

By the grace of God, there is one concrete response. We believe that through our 

unique liturgical and ascetical ethos, the spiritual teaching of the Orthodox Church 

may provide important theoretical and deontological direction for the care of our planet 
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earth. 
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The spiritual root of our pollution, and our sin against the world, consists in our refusal 

to face life and the world as God’s gift to humankind, which humans have to utilize 

with discernment, with respect, and with thanksgiving.  
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The spiritual root of our pollution, and our sin against the world, consists in our refusal 

to face life and the world as God’s gift to humankind, which humans have to utilize 

with discernment, with respect, and with thanksgiving. In the Orthodox Church, we call 

this the “Mystery (or, the Sacrament) of the Holy Eucharist,” in which we return in 

thanksgiving to Christ the entire creation. We do this out of gratitude to Him, who was 

crucified on behalf of the world; we do this in the framework of the Eucharistic 

celebration, during which His sacrifice on the Cross is repeated in a sacramental way. 

“We offer Your own gifts from Your own gifts,” we exclaim as we offer the bread and 

wine, basic elements of the natural creation, in order to be changed by the Holy Spirit 

and become the Body and Blood of Christ, namely the gifts of our continual 

communion with God. 
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The spiritual root of our pollution, and our sin against the world, consists in our refusal 

to face life and the world as God’s gift to humankind, which humans have to utilize 

with discernment, with respect, and with thanksgiving. In the Orthodox Church, we call 

this the “Mystery (or, the Sacrament) of the Holy Eucharist,” in which we return in 

thanksgiving to Christ the entire creation. We do this out of gratitude to Him, who was 

crucified on behalf of the world; we do this in the framework of the Eucharistic 

celebration, during which His sacrifice on the Cross is repeated in a sacramental way. 

“We offer Your own gifts from Your own gifts,” we exclaim as we offer the bread and 

wine, basic elements of the natural creation, in order to be changed by the Holy Spirit 

and become the Body and Blood of Christ, namely the gifts of our continual 
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communion with God. 

Thus, we believe that our first duty is to stimulate the human conscience to realize 

that, when human beings utilize the resources and the elements of our planet, they 

should do this in a devout and Eucharistic way. Ultimately, to the benefit of our 

posterity, we should consider every act through which we abuse the world, as having 

an immediate negative effect upon the future of our environment, as relating to the 

prosperity of our world. The heart of the relationship between humans and their 

prosperity is found in the relationship between humans and their environment. The 

way in which we face our environment reflects upon the way we behave toward one 

another; more specifically, it reflects upon the way in which we relate to our children, 

to those born and those who are yet to be born. 

A Seamless Garment 

Human beings and the environment compose a seamless garment of 

existence, a multi-colored cloth, which we believe to be woven in its entirety by God. 

Human beings are created by God as spiritual beings, reflecting the image of God 

(Gen. 1.26). However, human beings are also created by God from material nature, 

from the dust of the earth. Consequently, we are called to recognize this 

interdependence between our environment and ourselves. This interconnectedness 

between ourselves and our environment lies in the center of our liturgy. St. Maximus 

the Confessor, during the seventh century, described this liturgy as being beyond a 

divine or mere human liturgy. We cannot avoid our responsibility toward our 

environment and toward our fellow human beings, who are negatively affected as by 

its deterioration. 

In the Orthodox Church, there is also the ascetical element, which requires voluntary 

restraint regarding the use of material goods, and which leads to a harmonious 

symbiosis with the environment. We are required to practice“restraint” (the theological 

term in Greek is enkrateia). When we curb our own desire to consume, we guarantee 

the existence of treasured things for those who come after us, and the balanced 

functioning of the ecosystem. Restraint frees us from selfish demands, so that we may 

offer and share what remains, placing it at the disposal of others. Otherwise, we are 

characterized by avarice, which has its roots in lack of faith and the worship of matter, 

which we consider idolatry. Restraint is an act of humility and self-control, of faith and 

confidence in God. It is also an act of love. There are Christians, who voluntarily 

deprive themselves of their due portion, and exercise restraint, in order to share with 

those who have a greater need. This ascetical spirit gives us the example according to 

which we may live by being satisfied with what is needed, without collecting needless 

things, without consumerism that leads to exploiting and lording it over nature. This 

voluntary ascetical life is not required only of the anchorite monks. It is also required 

of all Orthodox Christians, according to the measure of balance. Asceticism, even the 

monastic such, is not negation, but a reasonable and tempered utilization of the world. 
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Redressing a Balance: The Impact of an Orthodox Monk 

It was correctly stated that a human being who has lost the self-consciousness of the 

divine origin, of humanity created in the likeness of God, has also lost the sense of 

divine destiny. In a word, such a person has lost self-esteem as a human being 

reflecting the image of God and has tried to make up for this loss by increasing 

material goods, over which one may have control. When one’s“being” is 

decreased, one’s need for “having” is increased.Consequently, the consciousness 

that a Christian has of his or her existence, makes superfluous the need for 

consumerism and the accumulation of material goods. For this reason the seventh-

century hermit on Mt. Sinai, St John of the Ladder, said: “A monk without possessions 

is master of the entire world.” And Saint Paul recommends the avoidance of avarice, 

when he writes: “As we have food and clothing, let them suffice to us” (I Tim. 6.8). 

Therefore, the Orthodox ascetical life is not an escape from society and the world, but 

a way of self-sufficient social life and behavior, which leads to a reasonable use and 

not an abuse of material goods. The opposite worldview leads to consumerism, to an 

excessive drawing from the productive ecosystem, a reversal of its balance, its 

destruction, and, in the long run, to an inability to survive as environment and as race. 

The Orthodox ascetic attitude seems to be passive; it appears not to impose 

any method of dealing with and solving the environmental problems of our 

time. However, just as the individual actions of tens of thousands of members 

of society produce great pollution, so the voluntary restraint of an Orthodox 

monk is of great benefit for all.  

Repentance over our past mistakes regarding the environment is indispensable and 

useful. Unfortunately, humanity has become intoxicated by its technological 

possibilities and behaves tyrannically toward the environment. Humankind ignores the 

fact that silent nature will take its revenge – perhaps slowly, almost unnoticeably, but 

inevitably and surely.  
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Thus, we believe that our first duty is to stimulate the human conscience to realize 

that, when human beings utilize the resources and the elements of our planet, they 

should do this in a devout and Eucharistic way. Ultimately, to the benefit of our 

posterity, we should consider every act through which we abuse the world, as having 

an immediate negative effect upon the future of our environment, as relating to the 

prosperity of our world. The heart of the relationship between humans and their 

prosperity is found in the relationship between humans and their environment. The 

way in which we face our environment reflects upon the way we behave toward one 

another; more specifically, it reflects upon the way in which we relate to our children, 

to those born and those who are yet to be born. 
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A Seamless Garment 

Human beings and the environment compose a seamless garment of 

existence, a multi-colored cloth, which we believe to be woven in its entirety by God. 

Human beings are created by God as spiritual beings, reflecting the image of God 

(Gen. 1.26). However, human beings are also created by God from material nature, 

from the dust of the earth. Consequently, we are called to recognize this 

interdependence between our environment and ourselves. This interconnectedness 

between ourselves and our environment lies in the center of our liturgy. St. Maximus 

the Confessor, during the seventh century, described this liturgy as being beyond a 

divine or mere human liturgy. We cannot avoid our responsibility toward our 

environment and toward our fellow human beings, who are negatively affected as by 

its deterioration. 
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Human beings and the environment compose a seamless garment of 

existence, a multi-colored cloth, which we believe to be woven in its entirety by God.  
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 Human beings are created by God as spiritual beings, reflecting the image of God 

(Gen. 1.26). However, human beings are also created by God from material nature, 

from the dust of the earth. Consequently, we are called to recognize this 

interdependence between our environment and ourselves. This interconnectedness 

between ourselves and our environment lies in the center of our liturgy. St. Maximus 

the Confessor, during the seventh century, described this liturgy as being beyond a 

divine or mere human liturgy. We cannot avoid our responsibility toward our 

environment and toward our fellow human beings, who are negatively affected as by 

its deterioration. 
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Consequently, we are called to recognize this interdependence between our 

environment and ourselves. This interconnectedness between ourselves and our 

environment lies in the center of our liturgy. St. Maximus the Confessor, during the 

seventh century, described this liturgy as being beyond a divine or mere human 

liturgy. We cannot avoid our responsibility toward our environment and toward our 

fellow human beings, who are negatively affected as by its deterioration. 
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In the Orthodox Church, there is also the ascetical element, which requires voluntary 

restraint regarding the use of material goods, and which leads to a harmonious 

symbiosis with the environment. We are required to practice“restraint” (the theological 

term in Greek is enkrateia). When we curb our own desire to consume, we guarantee 

the existence of treasured things for those who come after us, and the balanced 

functioning of the ecosystem. Restraint frees us from selfish demands, so that we may 

offer and share what remains, placing it at the disposal of others. Otherwise, we are 

characterized by avarice, which has its roots in lack of faith and the worship of matter, 

which we consider idolatry. Restraint is an act of humility and self-control, of faith and 

confidence in God. It is also an act of love. There are Christians, who voluntarily 

deprive themselves of their due portion, and exercise restraint, in order to share with 

those who have a greater need. This ascetical spirit gives us the example according to 

which we may live by being satisfied with what is needed, without collecting needless 

things, without consumerism that leads to exploiting and lording it over nature. This 

voluntary ascetical life is not required only of the anchorite monks. It is also required 

of all Orthodox Christians, according to the measure of balance. Asceticism, even the 

monastic such, is not negation, but a reasonable and tempered utilization of the world. 
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In the Orthodox Church, there is also the ascetical element, which requires voluntary 

restraint regarding the use of material goods, and which leads to a harmonious 

symbiosis with the environment. We are required to practice“restraint” (the theological 

term in Greek is enkrateia). When we curb our own desire to consume, we guarantee 

the existence of treasured things for those who come after us, and the balanced 

functioning of the ecosystem. Restraint frees us from selfish demands, so that we may 

offer and share what remains, placing it at the disposal of others. Otherwise, we are 

characterized by avarice, which has its roots in lack of faith and the worship of matter, 

which we consider idolatry. Restraint is an act of humility and self-control, of faith and 

confidence in God. It is also an act of love. There are Christians, who voluntarily 



608 

 

deprive themselves of their due portion, and exercise restraint, in order to share with 

those who have a greater need. This ascetical spirit gives us the example according to 

which we may live by being satisfied with what is needed, without collecting needless 

things, without consumerism that leads to exploiting and lording it over nature. This 

voluntary ascetical life is not required only of the anchorite monks. It is also required 

of all Orthodox Christians, according to the measure of balance. Asceticism, even the 

monastic such, is not negation, but a reasonable and tempered utilization of the world. 

Redressing a Balance: The Impact of an Orthodox Monk 

It was correctly stated that a human being who has lost the self-consciousness of the 

divine origin, of humanity created in the likeness of God, has also lost the sense of 

divine destiny. In a word, such a person has lost self-esteem as a human being 

reflecting the image of God and has tried to make up for this loss by increasing 

material goods, over which one may have control. When one’s“being” is 

decreased, one’s need for “having” is increased.Consequently, the consciousness 

that a Christian has of his or her existence, makes superfluous the need for 

consumerism and the accumulation of material goods. For this reason the seventh-

century hermit on Mt. Sinai, St John of the Ladder, said: “A monk without possessions 

is master of the entire world.” And Saint Paul recommends the avoidance of avarice, 

when he writes: “As we have food and clothing, let them suffice to us” (I Tim. 6.8). 

Therefore, the Orthodox ascetical life is not an escape from society and the world, but 

a way of self-sufficient social life and behavior, which leads to a reasonable use and 

not an abuse of material goods. The opposite worldview leads to consumerism, to an 

excessive drawing from the productive ecosystem, a reversal of its balance, its 

destruction, and, in the long run, to an inability to survive as environment and as race. 

The Orthodox ascetic attitude seems to be passive; it appears not to impose 

any method of dealing with and solving the environmental problems of our 

time. However, just as the individual actions of tens of thousands of members 

of society produce great pollution, so the voluntary restraint of an Orthodox 

monk is of great benefit for all.  

Repentance over our past mistakes regarding the environment is indispensable and 

useful. Unfortunately, humanity has become intoxicated by its technological 

possibilities and behaves tyrannically toward the environment. Humankind ignores the 

fact that silent nature will take its revenge – perhaps slowly, almost unnoticeably, but 

inevitably and surely 
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In the Orthodox Church, there is also the ascetical element, which requires voluntary 
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restraint regarding the use of material goods, and which leads to a harmonious 

symbiosis with the environment. We are required to practice“restraint” (the theological 

term in Greek is enkrateia). When we curb our own desire to consume, we guarantee 

the existence of treasured things for those who come after us, and the balanced 

functioning of the ecosystem. Restraint frees us from selfish demands, so that we may 

offer and share what remains, placing it at the disposal of others. Otherwise, we are 

characterized by avarice, which has its roots in lack of faith and the worship of matter, 

which we consider idolatry. Restraint is an act of humility and self-control, of faith and 

confidence in God. It is also an act of love. There are Christians, who voluntarily 

deprive themselves of their due portion, and exercise restraint, in order to share with 

those who have a greater need. This ascetical spirit gives us the example according to 

which we may live by being satisfied with what is needed, without collecting needless 

things, without consumerism that leads to exploiting and lording it over nature. This 

voluntary ascetical life is not required only of the anchorite monks. It is also required 

of all Orthodox Christians, according to the measure of balance. Asceticism, even the 

monastic such, is not negation, but a reasonable and tempered utilization of the world. 

Redressing a Balance: The Impact of an Orthodox Monk 

It was correctly stated that a human being who has lost the self-consciousness of the 

divine origin, of humanity created in the likeness of God, has also lost the sense of 

divine destiny. In a word, such a person has lost self-esteem as a human being 

reflecting the image of God and has tried to make up for this loss by increasing 

material goods, over which one may have control. When one’s“being” is 

decreased, one’s need for “having” is increased.Consequently, the consciousness 

that a Christian has of his or her existence, makes superfluous the need for 

consumerism and the accumulation of material goods. For this reason the seventh-

century hermit on Mt. Sinai, St John of the Ladder, said: “A monk without possessions 

is master of the entire world.” And Saint Paul recommends the avoidance of avarice, 

when he writes: “As we have food and clothing, let them suffice to us” (I Tim. 6.8). 

Therefore, the Orthodox ascetical life is not an escape from society and the world, but 

a way of self-sufficient social life and behavior, which leads to a reasonable use and 

not an abuse of material goods. The opposite worldview leads to consumerism, to an 

excessive drawing from the productive ecosystem, a reversal of its balance, its 

destruction, and, in the long run, to an inability to survive as environment and as race. 

The Orthodox ascetic attitude seems to be passive; it appears not to impose 

any method of dealing with and solving the environmental problems of our 

time. However, just as the individual actions of tens of thousands of members 

of society produce great pollution, so the voluntary restraint of an Orthodox 

monk is of great benefit for all.  

Repentance over our past mistakes regarding the environment is indispensable and 

useful. Unfortunately, humanity has become intoxicated by its technological 
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possibilities and behaves tyrannically toward the environment. Humankind ignores the 

fact that silent nature will take its revenge – perhaps slowly, almost unnoticeably, but 

inevitably and surely.  

Environmental Rights 

Unfortunately, avarice and excessive exploitation, with no regard for their 

consequences, are a usual phenomenon. If we were to behave toward the 

possessions of our fellow human beings in the same way that we behave 

toward the environment, we would suffer legal sanctions and expect 

compensation for damages. We would have use legal remedies to restore the 

damages and return the stolen property to its legitimate proprietor. Our behavior 

would be characterized as anti-social, if we were to offend our fellow human beings.  

From the declarations of human rights, we gather on the one hand that most of the 

environmental goods – like air, water and the like – are not able to become private 

property; on the other hand, their possession demands a proportionate legal and 

canonical obligation, which cannot be ignored. Whatever use by the possessor 

contradicts the social obligation and usefulness of this good is prohibited as abusive 

and is subject, or should be subject, to legal sanctions. 

The imposition of such sanctions does not belong to the realm of the Church, which 

addresses itself to the self-consciousness of humanity and requires voluntary 

compliance. This compliance is accompanied by the obvious alarm that disrespect 

toward nature constitutes a sin against the love for God and humanity as well as 

against God’s creation. According to Scripture, “the wages of sin are death”(Rom. 

6.23). At this point, this is confirmed from our everyday experience of the chain 

reactions of the environmental destruction: changes in the climate the stripping of the 

earth from its forests, torrential rainfalls, floods, mudslides; the consequence of all 

these is death. Atomic explosions, radioactivity, cancerous births; again, the 

consequence of these is death. Toxic wastes, pollution of the air, water and the 

ground, introduction of toxic substances into the cycle of life; once more, the 

consequence is death. Dispersion into the atmosphere of gases that damage the 

ozone, augmented infrared radiation that damages human health; this, too, leads to 

death. 

For all these causes of death, which are the direct result of our own doing, and of 

which we are not conscious that we are the cause, in our prayers we ask for God’s 

forgiveness. Our responsibility for whatever happens around us is an unavoidable 

given. We not only destroying the beauty of created nature, but we are also bringing 

harm and death to our fellow human beings. To remedy the situation, we should 

become conscious of this great sin; we should allow it to become an important 

motivation to ameliorate our environmental behavior. Then, the goal of our common 

ecological responsibility will also become increasingly socially acceptable. Then, 

perhaps we will begin responsibly to participate as individuals with conscious choices, 

whether in the context of the environment or in the context of our souls. 
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It was correctly stated that a human being who has lost the self-consciousness of the 

divine origin, of humanity created in the likeness of God, has also lost the sense of 

divine destiny. In a word, such a person has lost self-esteem as a human being 

reflecting the image of God and has tried to make up for this loss by increasing 

material goods, over which one may have control. When one’s“being” is 

decreased, one’s need for “having” is increased.Consequently, the consciousness 

that a Christian has of his or her existence, makes superfluous the need for 

consumerism and the accumulation of material goods. For this reason the seventh-

century hermit on Mt. Sinai, St John of the Ladder, said: “A monk without possessions 

is master of the entire world.” And Saint Paul recommends the avoidance of avarice, 

when he writes: “As we have food and clothing, let them suffice to us” (I Tim. 6.8). 
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 For this reason the seventh-century hermit on Mt. Sinai, St John of the Ladder, said: 

“A monk without possessions is master of the entire world.” 
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 And Saint Paul recommends the avoidance of avarice, when he writes: “As we have 

food and clothing, let them suffice to us” (I Tim. 6.8). 
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 The Orthodox ascetic attitude seems to be passive; it appears not to impose 

any method of dealing with and solving the environmental problems of our 

time. However, just as the individual actions of tens of thousands of members 

of society produce great pollution, so the voluntary restraint of an Orthodox 

monk is of great benefit for all.  
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The imposition of such sanctions does not belong to the realm of the Church, which 

addresses itself to the self-consciousness of humanity and requires voluntary 

compliance. This compliance is accompanied by the obvious alarm that disrespect 

toward nature constitutes a sin against the love for God and humanity as well as 

against God’s creation. According to Scripture, “the wages of sin are death”(Rom. 

6.23). At this point, this is confirmed from our everyday experience of the chain 

reactions of the environmental destruction: changes in the climate the stripping of the 

earth from its forests, torrential rainfalls, floods, mudslides; the consequence of all 

these is death. Atomic explosions, radioactivity, cancerous births; again, the 

consequence of these is death. Toxic wastes, pollution of the air, water and the 

ground, introduction of toxic substances into the cycle of life; once more, the 

consequence is death. Dispersion into the atmosphere of gases that damage the 

ozone, augmented infrared radiation that damages human health; this, too, leads to 

death. 
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For all these causes of death, which are the direct result of our own doing, and of 

which we are not conscious that we are the cause, in our prayers we ask for God’s 

forgiveness. 
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 Our responsibility for whatever happens around us is an unavoidable given. We not 

only destroying the beauty of created nature, but we are also bringing harm and death 

to our fellow human beings. To remedy the situation, we should become conscious of 

this great sin; we should allow it to become an important motivation to ameliorate our 

environmental behavior. Then, the goal of our common ecological responsibility will 

also become increasingly socially acceptable. Then, perhaps we will begin responsibly 

to participate as individuals with conscious choices, whether in the context of the 

environment or in the context of our souls. 
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Ecumenical Imperative: A Common Responsibility 
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For all these reasons, we address ourselves to the leaders of the world and pray that 

they take the necessary measures so that the catastrophic changes of climate, caused 

by human activity may be reversed. We should propagate an ecological ethic, which 

should remind us that the world is not ours, for us to use as we please. It is a gift of 

God’s love to us. It is our obligation to return that love by protecting it with whatever 

responsibilities this may entail. 
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This common purpose unites all human beings, in the same way as all the waters of 

the world are united. In order to save a sea, we must save all the rivers and oceans. 

God created heaven and earth as a harmonious totality; consequently, we also 

have to face creation as harmonious and interdependent whole. For us at the 

Ecumenical Patriarchate, the term ecumenical is more than a name: it is a worldview, 

and a way of life. The Lord intervenes and fills His creation with His divine presence in 

a continuous bond. Let us work together so that we may renew the harmony between 

heaven and earth, so that we may transform every detail and every element of life. Let 

us love one another. With love, let us share with others everything we know and 

especially that which is useful in order to educate godly persons so that they may 

sanctify God’s creation for the glory of His holy name. 
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As a symbol to remind us of this responsibility – that each of us must do our part so 

that we may keep our natural environment as it has been handed down to us by God – 

we present you with this parchment with the inscription from Holy Scripture of God’s 

commandment to the first-created people placed in the Garden of Eden. It is the 

commandment to “work and keep the earth” of the garden. This is also the content of 

our message, addressed to every human being. Let everyone work to produce material 

goods from nature; but also, let everyone keep its integrity and keep harmless, as God 

commanded human beings to do. 
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We are deeply grateful for the honor bestowed on us today, an honor which we accept 

not on behalf of one individual, but on behalf of the Ecumenical Patriarchate and the 

entire Holy Orthodox Church in whose rich vineyard we are privileged to labor. We may 

toil in this vineyard, we may plant seeds here, we may harvest its fruits, but it is God's 
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vineyard, they are God's seeds, and it is God's fruit. All glory, then, is due to Him. 
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The company within which we are receiving it increases the joy we feel in accepting 

this degree. For we are in the presence of His Royal Highness, Prince Philip, of our 

brother in Christ, the Archbishop of Canterbury, of the Lord Bishop of London, of the 

Lord Mayor of London, and, of course, of the administration, faculty and students of 

this extraordinary university, which serves and enriches London, the largest city in 

Europe. 
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We warmly thank His Lordship the Bishop of Stepney for his most kind and generous 

introduction. Our joy is even further multiplied because this honorary degree is being 

conferred upon us on the momentous occasion of the centenary of City University. One 

hundred years is indeed a landmark achievement worthy of praise and recognition. We 

are deeply touched that you have chosen to include us in these celebrations. To you, 

the esteemed administration, the faculty and beloved students, we extend our heartfelt 

congratulations and paternal prayers that God, the Giver of Light, may continue to 

illumine your hearts and minds as you increase in knowledge and wisdom. May God 

bless you with yet another centenary. 
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The answer, we believe, lies in faith, not in knowledge or wealth or political action. It 

lies simply in faith. Knowledge expands the mind, but faith can open the heart. Wealth 

builds houses, but faith can move mountains. Politics does the possible, but faith can 

do the impossible. 
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. Religious leaders have a central and inspirational role to play in raising the spiritual 

principles of love, tolerance, morality and renewal to the fore. 
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This is why we consider this degree such a special honor. For, a secular university is 

bestowing it on a spiritual institution, thus demonstrating that one is not antithetical to 

the other. Indeed, more than this, it brings our two worlds –of academia and ecclesia – 

closer together, and for this we are truly grateful to God. 
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This is why we consider this degree such a special honor. For, a secular university is 

bestowing it on a spiritual institution, thus demonstrating that one is not antithetical to 

the other. Indeed, more than this, it brings our two worlds –of academia and ecclesia – 

closer together, and for this we are truly grateful to God. 

We are convinced that our mission today – namely, that of bringing the healing power 

of the Holy Spirit to all the children of God – is more vital than ever. The spirituality of 

the Church offers a different sort of fulfillment than that which is offered by the 

secularism of modern life. Here, too, there is no antithesis. 
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We are convinced that our mission today – namely, that of bringing the healing power 

of the Holy Spirit to all the children of God – is more vital than ever. The spirituality of 

the Church offers a different sort of fulfillment than that which is offered by the 

secularism of modern life. Here, too, there is no antithesis. 
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The failure of anthropocentric ideologies has left a void in many people's 

lives.The frantic pursuit of the future has sacrificed the inner peace of the past. We 

need to regain our religious outlook. We must urgently counter the effects of secular 

humanism with the teaching of the Church on humanity and the natural world and 

elevate the pursuit of the temporal toward a healthy respect for the eternal by bringing 

the one into harmony with the other. Moreover, we must repair the torn fabric of 

society by reminding ourselves every day that the misfortune of some of us, affects 

the fortune of all of us. 
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Our society resembles the lawyer who asked Jesus: “Teacher, what must I do to inherit 

eternal life?” Jesus responded: “What is written in the law?” The lawyer said: “You 

shall love the Lord your God with all your heart, and with all your soul, and with all 

your mind; and your neighbor as yourself” (Lk. 10.25-27). This led to a further 

question – one that is of extremely relevance to our world today. I am referring to the 

question: “Who is my neighbor?” (Lk. 10.29). 
 

P121: Remarks of Ecumenical Patriarch Bartholomew Upon Receiving an Honorary Doctorate 

from City University.docx - 121:27 [Our society resembles the lawy..]  (13:16)   (Super) 

Códigos: [Papel de la religión - Familia: Arquitectura ontológica]  

No memos 
 

Our society resembles the lawyer who asked Jesus: “Teacher, what must I do to inherit 

eternal life?” Jesus responded: “What is written in the law?” The lawyer said: “You 

shall love the Lord your God with all your heart, and with all your soul, and with all 

your mind; and your neighbor as yourself” (Lk. 10.25-27). This led to a further 

question – one that is of extremely relevance to our world today. I am referring to the 

question: “Who is my neighbor?” (Lk. 10.29). 

Jesus answered with the story of a man who was robbed and beaten on the road 

leading from Jerusalem to Jericho. A priest approached that man, and – and, in much 

the same way as so many of us step over a homeless person today – crossed to the 

other side of the road. Then a Levite came by; he, too, avoided the situation by 

crossing the road. Yet a Samaritan who happened to be traveling down that road was 

moved to bind the man's wounds, take him to the closest inn, and tend to him. Jesus 

asked: “Which of these three, do you think, proved neighbor to the man who fell 

among robbers?” (Lk. 10.36). When the lawyer chose the Good Samaritan, Jesus 

simply said: “Go and do likewise” (Lk. 10.37). 

Today, there is hardly a more important question than: “Who is my neighbor?” The 

future of our world rests on how we respond to this. Sadly, we do not always answer 

as we should. In Bosnia, where warfare still rages, like the priest in Jesus' parable, too 

many have crossed the road rather than confront the situation. In Los Angeles, in 

London and in St. Petersburg, too many of our children have been abandoned to the 

urban warfare of the streets. In South Africa, on the other hand, we have seen millions 

of our fellow human beings behave like the Good Samaritan. The South Africans are 

certainly proving themselves true neighbors. 

If God would only grant us the power to plant just one idea, as though it were a seed, 

in the fertile minds that are gathered in this great cathedral today – in order, thus, to 

return the favor for this degree by offering back to this secular institution a simple, yet 

profound spiritual exhortation – it would be just this: “Go and do likewise.” Know that 

every human being is your neighbor; and behave accordingly. Above all else, “love 
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your neighbor as yourself” (Lk. 10.27). 
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Jesus answered with the story of a man who was robbed and beaten on the road 

leading from Jerusalem to Jericho. A priest approached that man, and – and, in much 

the same way as so many of us step over a homeless person today – crossed to the 

other side of the road. Then a Levite came by; he, too, avoided the situation by 

crossing the road. Yet a Samaritan who happened to be traveling down that road was 

moved to bind the man's wounds, take him to the closest inn, and tend to him. Jesus 

asked: “Which of these three, do you think, proved neighbor to the man who fell 

among robbers?” (Lk. 10.36). When the lawyer chose the Good Samaritan, Jesus 

simply said: “Go and do likewise” (Lk. 10.37). 
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If God would only grant us the power to plant just one idea, as though it were a seed, 

in the fertile minds that are gathered in this great cathedral today – in order, thus, to 

return the favor for this degree by offering back to this secular institution a simple, yet 

profound spiritual exhortation – it would be just this: “Go and do likewise.” Know that 

every human being is your neighbor; and behave accordingly. Above all else, “love 

your neighbor as yourself” (Lk. 10.27). 
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In the minds of most, ecology represents a practical and tangible methodology. On the 

contrary, theology and theological cosmology, even as terminology, are for most 

people naturally connected to abstract theoretical pursuits. They refer to associations 

of doctrines and ideologies that are irrelevant to daily life and its problems. 
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In order, then, to meet the demands of ecologists, another logic is required, one 

that is able to substitute the logic of utilitarianism. Their demand must be 
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established on an entirely different basis. For example, it may be rooted in an altruism 

that is concerned for the survival of future generations, or else based on the demand 

for some “quality” of life that is not measured by consumer comfort and greed. 

Therefore, we need to find a basis that is not utilitarian but is universally accepted. 

And it is impossible to define non-utilitarian goals, on which everyone would agree, 

based on purely rational criteria. We must discern within the human person different 

needs and a different hierarchy of values. This can only happen when the human 

conscience acknowledges a different meaning in life and the world, one that is not 

exclusively utilitarian. 
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A Religious Ethic and Logic 

The monotheistic religions preserve an appreciation of the natural reality that is not 

exclusively utilitarian. According to their traditions, the world is the creation of God. 

The use, then, of the world by humanity constitutes a practical relationship between 

humanity and God, since God bestows and humanity receives the natural goods as an 

expression of divine love. 

Two fundamental consequences follow from this understanding. 

 First, the use of the world is not an end in itself for humanity, but a way 

of relating to God. If humanity distorts the use of this world into an egocentric 

abuse of greed, by dominating and destroying nature, then humanity id denying 

and destroying its own life-giving relationship with God, a relationship destined 

to continue into eternity. 

 Second, the world, as God’s creation, ceases to be a neutral object for 

human use. It incarnates the word of the Creator like every other creation 

embodies the word of its artist. The objects of natural reality bear the seal of 

their divine Creator’s wisdom and love; they are words (logoi, which also 

implies meaning) of God inviting humanity to dialogue (dialogos) with God. 

In spite of all this, it is a given historical fact that the contemporary concept of the 

world as a neutral object that may be used and exploited by humanity for its own 

individualistic pleasure, is a concept that arose and was articulated with the context of 

Christian Europe. It would take a special analysis of the historical circumstances and 

theoretical presuppositions that led Christian Europe to replace the relationship 

between humanity and the world with the understanding that humanity has limitless 

domination over the world. The reasons for the divergence are not unrelated to the 

causes that led to the painful Schism in the eleventh century, namely to the severance 

of Western Christianity from the unified body of the One, Holy Catholic and Apostolic 
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Church. 

It nevertheless remains a fact that the change in human behavior toward the 

environment today requires a change in meaning, namely a change in the meaning 

attribute by human beings to matter and nature. Ecology will not inspire any respect 

toward nature if it is not informed by a different cosmology to that which prevails 

today in our culture and civilization, if it is not exempted from a naïve materialism and 

an equally naïve idealism alike. 
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The monotheistic religions preserve an appreciation of the natural reality that is not 

exclusively utilitarian. According to their traditions, the world is the creation of God. 

The use, then, of the world by humanity constitutes a practical relationship between 

humanity and God, since God bestows and humanity receives the natural goods as an 

expression of divine love. 
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Two fundamental consequences follow from this understanding. 

 First, the use of the world is not an end in itself for humanity, but a way 

of relating to God. If humanity distorts the use of this world into an egocentric 

abuse of greed, by dominating and destroying nature, then humanity id denying 

and destroying its own life-giving relationship with God, a relationship destined 

to continue into eternity. 

 Second, the world, as God’s creation, ceases to be a neutral object for 

human use. It incarnates the word of the Creator like every other creation embodies 

the word of its artist. The objects of natural reality bear the seal of their divine 

Creator’s wisdom and love; they are words (logoi, which also implies meaning) of God 

inviting humanity to dialogue (dialogos) with God. 
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In spite of all this, it is a given historical fact that the contemporary concept of the 

world as a neutral object that may be used and exploited by humanity for its own 

individualistic pleasure, is a concept that arose and was articulated with the context of 

Christian Europe. 
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 It would take a special analysis of the historical circumstances and theoretical 

presuppositions that led Christian Europe to replace the relationship between humanity 

and the world with the understanding that humanity has limitless domination over the 

world. 
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The reasons for the divergence are not unrelated to the causes that led to the painful 

Schism in the eleventh century, namely to the severance of Western Christianity from 

the unified body of the One, Holy Catholic and Apostolic Church. 
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It nevertheless remains a fact that the change in human behavior toward the 

environment today requires a change in meaning, namely a change in the meaning 

attribute by human beings to matter and nature. Ecology will not inspire any respect 

toward nature if it is not informed by a different cosmology to that which prevails 

today in our culture and civilization, if it is not exempted from a naïve materialism and 

an equally naïve idealism alike. 
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An Orthodox Cosmology 

Let us endeavor to underline in brief the potential of an Orthodox ecclesiastical 

cosmology to contribute toward the discovery of a new and different logic. Our 

superficial remarks will be primarily based on the works of St. Gregory of Nyssa, St. 

Maximus the Confessor and St, Gregory Palamas. However, this does not imply that 

other patristic writers do not substantially contribute to this discussion. 

The fundamental patristic contribution here is the introduction of a third 
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ontological category for the interpretation of existent reality and its principal 

source. I am referring to the category of divine energies, which are added to the 

couplet known as divine essence and divine hypostasis, which prevails in ontological 

philosophical analysis. Although the starting-point of ecclesiastical thought was 

primarily theological, we shall draw upon the anthropological experience in order to 

discern analogies, which may better clarify contemporary categories of thought. 

We speak of the essence of the human person, thereby referring to the common 

manner through which every person shares in life, in being. We say, then, that the 

human person is a being that walks uprightly, laughs, thinks, creates, possesses 

imagination, judgment, willpower, the ability to love, and so on. All these are 

characteristics of a common human essence or nature.  

Naturally, human essence, this universal manner of human existence, cannot exist 

independently of individual and particular beings. Each individual being realizes the 

common essence in an actual expression; each person “hypostasizes” the common 

essence, it constitutes the hypostasis of that essence. Human essence only exists 

within human hypostases. 

Yet, the common features of essence, which are hypostasized by each individual 

person, are truly existent possibilities, characteristics of the manner in which every 

human existence is actualized. Here, we encounter the notion of the energies or 

actualization of essence or nature. Each human existence is potentially energized or 

actualized through its material and spiritual functions, in the expression of its reason, 

will, imagination, judgment, and so forth. 
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An Orthodox Cosmology 

Let us endeavor to underline in brief the potential of an Orthodox ecclesiastical 

cosmology to contribute toward the discovery of a new and different logic. Our 

superficial remarks will be primarily based on the works of St. Gregory of Nyssa, St. 

Maximus the Confessor and St, Gregory Palamas. However, this does not imply that 

other patristic writers do not substantially contribute to this discussion. 

The fundamental patristic contribution here is the introduction of a third 

ontological category for the interpretation of existent reality and its principal 

source. I am referring to the category of divine energies, which are added to the 

couplet known as divine essence and divine hypostasis, which prevails in ontological 

philosophical analysis. Although the starting-point of ecclesiastical thought was 

primarily theological, we shall draw upon the anthropological experience in order to 

discern analogies, which may better clarify contemporary categories of thought. 
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We speak of the essence of the human person, thereby referring to the common 

manner through which every person shares in life, in being. We say, then, that the 

human person is a being that walks uprightly, laughs, thinks, creates, possesses 

imagination, judgment, willpower, the ability to love, and so on. All these are 

characteristics of a common human essence or nature.  

Naturally, human essence, this universal manner of human existence, cannot exist 

independently of individual and particular beings. Each individual being realizes the 

common essence in an actual expression; each person “hypostasizes” the common 

essence, it constitutes the hypostasis of that essence. Human essence only exists 

within human hypostases. 

Yet, the common features of essence, which are hypostasized by each individual 

person, are truly existent possibilities, characteristics of the manner in which every 

human existence is actualized. Here, we encounter the notion of the energies or 

actualization of essence or nature. Each human existence is potentially energized or 

actualized through its material and spiritual functions, in the expression of its reason, 

will, imagination, judgment, and so forth. 

An Orthodox Anthropology 

Each human individual hypostasizes the common energies of human nature in a unique 

and unrepeatable manner. Each person has reason, will, imagination and judgment; 

yet each person reasons, wills, imagines and judges in a unique, different and 

unrepeatable manner. Consequently, the energies of human nature constitute an 

ontological reality, not simply because they characterize the common manner of 

existence among people but also because they express each person’s hypostatic 

manner of being. The human energies, which are hypostasized within each person, 

also constitute and reveal the absolute existential otherness and uniqueness of each 

person. 

We come to know a human person, the otherness of that person’s existence, by means 

of the energies through which that person’s being is realized and revealed. Therefore, 

we come to know the composer J.-S. Bach by listening to his music; we come to know 

the artist Rembrandt by means of his paintings. The musical notes of Bach and the 

paint colors of Rembrandt differ in essence from the human essence of the two artists. 

Yet, the creative energy of one artist, which reveals the hypostatic otherness and 

uniqueness of that artist, is also actualized through different essences. The music, 

colors, writing, marble and clay actualize the logos (meaning or purpose) of the 

musician, artist, writer and sculptor. They reveal the person of the artist, his or her 

existential identity and otherness. 

The ontological content of this category of hypostasized energies permits us to 

attribute the ontological “principle” or beginning of the material world to a personal 

God. We do not attribute this to the divine essence (which would lead to pantheism), 
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but to the hypostatic divine energies. The divine energies reveal the logos (meaning or 

purpose) of God’s personal otherness in relation to the world, a meaning that is 

actualized in matter, yet which remains entirely different to God in essence. 

Almost fifteen centuries before the quantum theory was conceived in contemporary 

physics, Greek ecclesiastical thought confirmed that matter is energy, “a syndrome of 

rational (or logical) attributes,” the created result of the uncreated divine energies. The 

difference in essence between created and uncreated neither excludes nor hinders the 

created from being actualized as the logos (purpose or word) of the uncreated, from 

revealing the creative energy and hypostatic otherness of the personal divine Logos (or 

Word). Just as the notes and the colors, while being different in essence to their artists 

nevertheless actualize the logos(meaning or purpose) of the creative energy and 

hypostatic otherness of Bach and Rembrandt. 

Human Beings in Relation to Nature 

It is only when people regard matter and nature in its entirety as a creation of a 

personal Creator that the use of matter and nature in its entirety constitutes a genuine 

relationship and not a uniform domination of humanity over the natural reality. It is 

only then that we are able to speak of an “ecological ethic,” which derives its definitive 

character not from conventional rationalistic codes of conduct but from humanity’s 

need to love and be loved in the context of a personal relationship. The logos 

(purpose or meaning) of the beauty of creation is an invitation addressed by 

God to humanity, an invitation to a personal relationship and communion with 

Him. It is a living and life-giving relationship. Contemporary ecology could then 

become the practical response of humanity to this divine invitation, a tangible 

participation in a relationship with God. 

Is it, however, sufficient to speak of an ontological clarification of the meaning of 

matter and the world in order to provoke a different relationship between 

contemporary humanity and the material world? Surely not! In order for humanity to 

reach the point of responding to nature with the respect and awe that it responds to a 

personal artistic creation, this theoretical clarification must become an experiential 

knowledge and a social attitude. And, at this point, the role of social dynamics 

contained within the ecclesiastical tradition and community can be decisive. This will 

occur so long as the ecclesiastical conscience is purified from its estrangement into an 

ideological structure and from its inactive rest in the preservation of established forms. 

The great challenge, which the Orthodox ecclesiastical conscience is called to 

appreciate today is the surprising reality of the contemporary science of physics, the 

new fascinating cosmology that results from the study of quantum mechanics: namely, 

the potential of matter as energy, the relativity of space and time as the connection for 

the presence of matter, and the increasingly clearer anthropocentric purpose of the 

universe. The language of physics today reveals the universal reality as a 
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logos(purpose or meaning) that is actualized and only hypostasized in its encounter 

with the human personal logos (purpose or word). 

If there exists a future for the demands of contemporary ecology, then this future is 

surely based, we would believe, in the free encounter of the historical experience in 

the Church of the living God with the experiential affirmation of His logos(word or 

purpose) actualized in nature. 
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 Our superficial remarks will be primarily based on the works of St. Gregory of Nyssa, 

St. Maximus the Confessor and St, Gregory Palamas. However, this does not imply 

that other patristic writers do not substantially contribute to this discussion. 
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The fundamental patristic contribution here is the introduction of a third 

ontological category for the interpretation of existent reality and its principal 

source. I am referring to the category of divine energies, which are added to the 

couplet known as divine essence and divine hypostasis, which prevails in ontological 

philosophical analysis. Although the starting-point of ecclesiastical thought was 

primarily theological, we shall draw upon the anthropological experience in order to 

discern analogies, which may better clarify contemporary categories of thought. 

We speak of the essence of the human person, thereby referring to the common 

manner through which every person shares in life, in being. We say, then, that the 

human person is a being that walks uprightly, laughs, thinks, creates, possesses 

imagination, judgment, willpower, the ability to love, and so on. All these are 

characteristics of a common human essence or nature.  

Naturally, human essence, this universal manner of human existence, cannot exist 

independently of individual and particular beings. Each individual being realizes the 

common essence in an actual expression; each person “hypostasizes” the common 

essence, it constitutes the hypostasis of that essence. Human essence only exists 

within human hypostases. 

Yet, the common features of essence, which are hypostasized by each individual 
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person, are truly existent possibilities, characteristics of the manner in which every 

human existence is actualized. Here, we encounter the notion of the energies or 

actualization of essence or nature. Each human existence is potentially energized or 

actualized through its material and spiritual functions, in the expression of its reason, 

will, imagination, judgment, and so forth. 

An Orthodox Anthropology 

Each human individual hypostasizes the common energies of human nature in a unique 

and unrepeatable manner. Each person has reason, will, imagination and judgment; 

yet each person reasons, wills, imagines and judges in a unique, different and 

unrepeatable manner. Consequently, the energies of human nature constitute an 

ontological reality, not simply because they characterize the common manner of 

existence among people but also because they express each person’s hypostatic 

manner of being. The human energies, which are hypostasized within each person, 

also constitute and reveal the absolute existential otherness and uniqueness of each 

person. 

We come to know a human person, the otherness of that person’s existence, by means 

of the energies through which that person’s being is realized and revealed. Therefore, 

we come to know the composer J.-S. Bach by listening to his music; we come to know 

the artist Rembrandt by means of his paintings. The musical notes of Bach and the 

paint colors of Rembrandt differ in essence from the human essence of the two artists. 

Yet, the creative energy of one artist, which reveals the hypostatic otherness and 

uniqueness of that artist, is also actualized through different essences. The music, 

colors, writing, marble and clay actualize the logos (meaning or purpose) of the 

musician, artist, writer and sculptor. They reveal the person of the artist, his or her 

existential identity and otherness. 

The ontological content of this category of hypostasized energies permits us to 

attribute the ontological “principle” or beginning of the material world to a personal 

God. We do not attribute this to the divine essence (which would lead to pantheism), 

but to the hypostatic divine energies. The divine energies reveal the logos (meaning or 

purpose) of God’s personal otherness in relation to the world, a meaning that is 

actualized in matter, yet which remains entirely different to God in essence. 

Almost fifteen centuries before the quantum theory was conceived in contemporary 

physics, Greek ecclesiastical thought confirmed that matter is energy, “a syndrome of 

rational (or logical) attributes,” the created result of the uncreated divine energies. The 

difference in essence between created and uncreated neither excludes nor hinders the 

created from being actualized as the logos (purpose or word) of the uncreated, from 

revealing the creative energy and hypostatic otherness of the personal divine Logos (or 

Word). Just as the notes and the colors, while being different in essence to their artists 

nevertheless actualize the logos(meaning or purpose) of the creative energy and 
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hypostatic otherness of Bach and Rembrandt. 

Human Beings in Relation to Nature 

It is only when people regard matter and nature in its entirety as a creation of a 

personal Creator that the use of matter and nature in its entirety constitutes a genuine 

relationship and not a uniform domination of humanity over the natural reality. It is 

only then that we are able to speak of an “ecological ethic,” which derives its definitive 

character not from conventional rationalistic codes of conduct but from humanity’s 

need to love and be loved in the context of a personal relationship. The logos 

(purpose or meaning) of the beauty of creation is an invitation addressed by 

God to humanity, an invitation to a personal relationship and communion with 

Him. It is a living and life-giving relationship. Contemporary ecology could then 

become the practical response of humanity to this divine invitation, a tangible 

participation in a relationship with God. 

Is it, however, sufficient to speak of an ontological clarification of the meaning of 

matter and the world in order to provoke a different relationship between 

contemporary humanity and the material world? Surely not! In order for humanity to 

reach the point of responding to nature with the respect and awe that it responds to a 

personal artistic creation, this theoretical clarification must become an experiential 

knowledge and a social attitude. And, at this point, the role of social dynamics 

contained within the ecclesiastical tradition and community can be decisive. This will 

occur so long as the ecclesiastical conscience is purified from its estrangement into an 

ideological structure and from its inactive rest in the preservation of established forms. 

The great challenge, which the Orthodox ecclesiastical conscience is called to 

appreciate today is the surprising reality of the contemporary science of physics, the 

new fascinating cosmology that results from the study of quantum mechanics: namely, 

the potential of matter as energy, the relativity of space and time as the connection for 

the presence of matter, and the increasingly clearer anthropocentric purpose of the 

universe. The language of physics today reveals the universal reality as a 

logos(purpose or meaning) that is actualized and only hypostasized in its encounter 

with the human personal logos (purpose or word). 

If there exists a future for the demands of contemporary ecology, then this future is 

surely based, we would believe, in the free encounter of the historical experience in 

the Church of the living God with the experiential affirmation of His logos(word or 

purpose) actualized in nature. 
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Although the starting-point of ecclesiastical thought was primarily theological, we shall 
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draw upon the anthropological experience in order to discern analogies, which may 

better clarify contemporary categories of thought. 
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We speak of the essence of the human person, thereby referring to the common 

manner through which every person shares in life, in being. We say, then, that the 

human person is a being that walks uprightly, laughs, thinks, creates, possesses 

imagination, judgment, willpower, the ability to love, and so on. All these are 

characteristics of a common human essence or nature.  

Naturally, human essence, this universal manner of human existence, cannot exist 

independently of individual and particular beings. Each individual being realizes the 

common essence in an actual expression; each person “hypostasizes” the common 

essence, it constitutes the hypostasis of that essence. Human essence only exists 

within human hypostases. 

Yet, the common features of essence, which are hypostasized by each individual 

person, are truly existent possibilities, characteristics of the manner in which every 

human existence is actualized. Here, we encounter the notion of the energies or 

actualization of essence or nature. Each human existence is potentially energized or 

actualized through its material and spiritual functions, in the expression of its reason, 

will, imagination, judgment, and so forth. 
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An Orthodox Anthropology 

Each human individual hypostasizes the common energies of human nature in a unique 

and unrepeatable manner. Each person has reason, will, imagination and judgment; 

yet each person reasons, wills, imagines and judges in a unique, different and 

unrepeatable manner. Consequently, the energies of human nature constitute an 

ontological reality, not simply because they characterize the common manner of 

existence among people but also because they express each person’s hypostatic 

manner of being. The human energies, which are hypostasized within each person, 

also constitute and reveal the absolute existential otherness and uniqueness of each 

person. 

We come to know a human person, the otherness of that person’s existence, by means 
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of the energies through which that person’s being is realized and revealed. Therefore, 

we come to know the composer J.-S. Bach by listening to his music; we come to know 

the artist Rembrandt by means of his paintings. The musical notes of Bach and the 

paint colors of Rembrandt differ in essence from the human essence of the two artists. 

Yet, the creative energy of one artist, which reveals the hypostatic otherness and 

uniqueness of that artist, is also actualized through different essences. The music, 

colors, writing, marble and clay actualize the logos (meaning or purpose) of the 

musician, artist, writer and sculptor. They reveal the person of the artist, his or her 

existential identity and otherness. 

The ontological content of this category of hypostasized energies permits us to 

attribute the ontological “principle” or beginning of the material world to a personal 

God. We do not attribute this to the divine essence (which would lead to pantheism), 

but to the hypostatic divine energies. The divine energies reveal the logos (meaning or 

purpose) of God’s personal otherness in relation to the world, a meaning that is 

actualized in matter, yet which remains entirely different to God in essence. 

Almost fifteen centuries before the quantum theory was conceived in contemporary 

physics, Greek ecclesiastical thought confirmed that matter is energy, “a syndrome of 

rational (or logical) attributes,” the created result of the uncreated divine energies. The 

difference in essence between created and uncreated neither excludes nor hinders the 

created from being actualized as the logos (purpose or word) of the uncreated, from 

revealing the creative energy and hypostatic otherness of the personal divine Logos (or 

Word). Just as the notes and the colors, while being different in essence to their artists 

nevertheless actualize the logos(meaning or purpose) of the creative energy and 

hypostatic otherness of Bach and Rembrandt. 

Human Beings in Relation to Nature 

It is only when people regard matter and nature in its entirety as a creation of a 

personal Creator that the use of matter and nature in its entirety constitutes a genuine 

relationship and not a uniform domination of humanity over the natural reality. It is 

only then that we are able to speak of an “ecological ethic,” which derives its definitive 

character not from conventional rationalistic codes of conduct but from humanity’s 

need to love and be loved in the context of a personal relationship. The logos 

(purpose or meaning) of the beauty of creation is an invitation addressed by 

God to humanity, an invitation to a personal relationship and communion with 

Him. It is a living and life-giving relationship. Contemporary ecology could then 

become the practical response of humanity to this divine invitation, a tangible 

participation in a relationship with God. 

Is it, however, sufficient to speak of an ontological clarification of the meaning of 

matter and the world in order to provoke a different relationship between 

contemporary humanity and the material world? Surely not! In order for humanity to 
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reach the point of responding to nature with the respect and awe that it responds to a 

personal artistic creation, this theoretical clarification must become an experiential 

knowledge and a social attitude. And, at this point, the role of social dynamics 

contained within the ecclesiastical tradition and community can be decisive. This will 

occur so long as the ecclesiastical conscience is purified from its estrangement into an 

ideological structure and from its inactive rest in the preservation of established forms. 

The great challenge, which the Orthodox ecclesiastical conscience is called to 

appreciate today is the surprising reality of the contemporary science of physics, the 

new fascinating cosmology that results from the study of quantum mechanics: namely, 

the potential of matter as energy, the relativity of space and time as the connection for 

the presence of matter, and the increasingly clearer anthropocentric purpose of the 

universe. The language of physics today reveals the universal reality as a 

logos(purpose or meaning) that is actualized and only hypostasized in its encounter 

with the human personal logos (purpose or word). 

If there exists a future for the demands of contemporary ecology, then this future is 

surely based, we would believe, in the free encounter of the historical experience in 

the Church of the living God with the experiential affirmation of His logos(word or 

purpose) actualized in nature. 
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The ontological content of this category of hypostasized energies permits us to 

attribute the ontological “principle” or beginning of the material world to a personal 

God. 
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We do not attribute this to the divine essence (which would lead to pantheism), but to 

the hypostatic divine energies. The divine energies reveal the logos (meaning or 

purpose) of God’s personal otherness in relation to the world, a meaning that is 

actualized in matter, yet which remains entirely different to God in essence. 
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As we come to the close of our Fourth Symposium on Religion, Science and the 

Environment, we offer thanks to God for the fruitful proceedings as well as for your 

invaluable contribution. We recall the prophetic words of our predecessor, Ecumenical 

Patriarch Demetrios I of blessed memory. In his historic encyclical letter of 1989, 

urging Christians to observe September 1st as a day of prayer for the protection of the 

environment, he emphasized the need for all of us to display “a eucharistic and ascetic 

spirit.” 
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 In his historic encyclical letter of 1989, urging Christians to observe September 1st as 

a day of prayer for the protection of the environment, he emphasized the need for all 

of us to display “a eucharistic and ascetic spirit.” 
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Let us reflect on these two words ‘eucharistic’ and ‘ascetic.’ The implications of 

the first word are easy to appreciate. In calling for a‘eucharistic spirit,’ Patriarch 

Demetrios was reminding us that the created world is not simply our possession but it 

is a gift – a gift from God the Creator, a healing gift, a gift of wonder and beauty – and 

that our proper response, on receiving such a gift, is to accept it with gratitude and 

thanksgiving. This is surely the distinctive characteristic of ourselves as human beings: 

humankind is not merely a logical or a political animal, but above all a eucharistic 

animal, capable of gratitude and endowed with the power to bless God for the gift of 

creation. Other animals express their gratefulness simply by being themselves, by 

living in the world in their own instinctive manner; but we human beings possess self-

awareness, and so consciously and by deliberate choice we can thank God with 

eucharistic joy 
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Let us reflect on these two words ‘eucharistic’ and ‘ascetic.’ The implications of 

the first word are easy to appreciate. In calling for a‘eucharistic spirit,’ Patriarch 

Demetrios was reminding us that the created world is not simply our possession but it 

is a gift – a gift from God the Creator, a healing gift, a gift of wonder and beauty – and 

that our proper response, on receiving such a gift, is to accept it with gratitude and 

thanksgiving. This is surely the distinctive characteristic of ourselves as human beings: 

humankind is not merely a logical or a political animal, but above all a eucharistic 

animal, capable of gratitude and endowed with the power to bless God for the gift of 

creation. Other animals express their gratefulness simply by being themselves, by 

living in the world in their own instinctive manner; but we human beings possess self-

awareness, and so consciously and by deliberate choice we can thank God with 

eucharistic joy. Without such thanksgiving, we are not truly human. 
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This is surely the distinctive characteristic of ourselves as human beings: humankind is 

not merely a logical or a political animal, but above all a eucharistic animal, capable of 

gratitude and endowed with the power to bless God for the gift of creation. Other 

animals express their gratefulness simply by being themselves, by living in the world in 

their own instinctive manner; but we human beings possess self-awareness, and so 

consciously and by deliberate choice we can thank God with eucharistic joy 
 

P123: Sacrifice.docx - 123:2 [A Spirit of Asceticism However..]  (5:12)   (Super) 

Códigos: [Ascetismo - Familia: Arquitectura ontológica]  

No memos 

 

A Spirit of Asceticism 

However, what does Patriarch Demetrios mean by the second word, ‘ascetic’? When we 

speak of asceticism, we think of such things as fasting, vigils and rigorous practices. 

That is indeed part of what is involved; but askesis signifies much more than this. It 

means that, in relation to the environment, we are to display what The Philokalia and 

other spiritual texts of the Orthodox Church call enkrateia, ‘self-restraint.’  

That is to say, we are to practice a voluntary self-limitation in our consumption of food 

and natural resources. Each of us is called to make the crucial distinction between 

what we want and what we need. Only through such self-denial, through our 

willingness sometimes to forgo and to say ‘no’ or ‘enough’ will we rediscover our true 

human place in the universe. The fundamental criterion for an environmental 

ethic is not individualistic or commercial.The acquisition of material goods cannot 

justify the self-centered desire to control the natural resources of the world. Greed and 

avarice render the world opaque, turning all things to dust and ashes. Generosity and 

unselfishness render the world transparent, turning all things into a sacrament of 

loving communion – communion between human beings with one another, communion 

between human beings and God. 

This need for an ascetic spirit can be summed up in a single key word: sacrifice. This 

exactly is the missing dimension in our environmental ethos and ecological action. We 

are all painfully aware of the fundamental obstacle that confronts us in our work for 

the environment. It is precisely this: how are we to move from theory to action, from 

words to deeds. We do not lack technical scientific information about the nature of the 

present ecological crisis. We know, not simply whatneeds to be done, but also how to 

do it. Yet, despite all this information, unfortunately little is actually done. It is a long 

journey from the head to the heart, and an even longer journey from the heart to the 

hands. 

Repentance and Sacrifice 
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How shall we bridge this tragic gap between theory and practice, between ideas and 

actuality? There is only one way: through the missing dimension of sacrifice. We are 

thinking here of a sacrifice that is not cheap but costly: ‘I will not offer to the Lord my 

God that which costs me nothing’ (2 Samuel 24:24). There will be an effective, 

transforming change in the environment if, and only if we are prepared to make 

sacrifices that are radical, painful and genuinely unselfish. If we sacrifice nothing, we 

shall achieve nothing. Needless to say, as regards both nations and individuals, so 

much more is demanded from the rich than from the poor. Nevertheless, all are asked 

to sacrifice something for the sake of their fellow humans. 

Sacrifice is primarily a spiritual issue and less an economic one. In speaking 

about sacrifice, we are talking about an issue that is not technological but 

ethical.Indeed, environmental ethics is specifically a central theme of this present 

symposium. We often refer to an environmental crisis; but the real crisis lies not in the 

environment but in the human heart. The fundamental problem is to be found not 

outside but inside ourselves, not in the ecosystem but in the way we think.  

The root cause of all our difficulties consists in human selfishness and human sin. 

What is asked of us is not greater technological skill but deeper 

repentance,metanoia, in the literal sense of the Greek word, which signifies “change 

of mind.” The root cause of our environmental sin lies in our self-centeredness and in 

the mistaken order of values, which we inherit and accept without any critical 

evaluation. We need a new way of thinking about our own selves, about our 

relationship with the world and with God. Without this revolutionary “change of mind,” 

all our conservation projects, however well intentioned, will remain ultimately 

ineffective. For, we shall be dealing only with the symptoms, not with their cause. 

Lectures and international conferences may help to awaken our conscience, but what is 

truly required is a baptism of tears. 
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A Spirit of Asceticism 

However, what does Patriarch Demetrios mean by the second word, ‘ascetic’? When we 

speak of asceticism, we think of such things as fasting, vigils and rigorous practices. 

That is indeed part of what is involved; but askesis signifies much more than this. It 

means that, in relation to the environment, we are to display what The Philokalia and 

other spiritual texts of the Orthodox Church call enkrateia, ‘self-restraint.’  

That is to say, we are to practice a voluntary self-limitation in our consumption of food 

and natural resources. Each of us is called to make the crucial distinction between 

what we want and what we need. Only through such self-denial, through our 

willingness sometimes to forgo and to say ‘no’ or ‘enough’ will we rediscover our true 
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human place in the universe. The fundamental criterion for an environmental 

ethic is not individualistic or commercial.The acquisition of material goods cannot 

justify the self-centered desire to control the natural resources of the world. Greed and 

avarice render the world opaque, turning all things to dust and ashes. Generosity and 

unselfishness render the world transparent, turning all things into a sacrament of 

loving communion – communion between human beings with one another, communion 

between human beings and God. 

This need for an ascetic spirit can be summed up in a single key word: sacrifice. This 

exactly is the missing dimension in our environmental ethos and ecological action. We 

are all painfully aware of the fundamental obstacle that confronts us in our work for 

the environment. It is precisely this: how are we to move from theory to action, from 

words to deeds. We do not lack technical scientific information about the nature of the 

present ecological crisis. We know, not simply whatneeds to be done, but also how to 

do it. Yet, despite all this information, unfortunately little is actually done. It is a long 

journey from the head to the heart, and an even longer journey from the heart to the 

hands. 

Repentance and Sacrifice 

How shall we bridge this tragic gap between theory and practice, between ideas and 

actuality? There is only one way: through the missing dimension of sacrifice. We are 

thinking here of a sacrifice that is not cheap but costly: ‘I will not offer to the Lord my 

God that which costs me nothing’ (2 Samuel 24:24). There will be an effective, 

transforming change in the environment if, and only if we are prepared to make 

sacrifices that are radical, painful and genuinely unselfish. If we sacrifice nothing, we 

shall achieve nothing. Needless to say, as regards both nations and individuals, so 

much more is demanded from the rich than from the poor. Nevertheless, all are asked 

to sacrifice something for the sake of their fellow humans. 

Sacrifice is primarily a spiritual issue and less an economic one. In speaking 

about sacrifice, we are talking about an issue that is not technological but 

ethical.Indeed, environmental ethics is specifically a central theme of this present 

symposium. We often refer to an environmental crisis; but the real crisis lies not in the 

environment but in the human heart. The fundamental problem is to be found not 

outside but inside ourselves, not in the ecosystem but in the way we think.  

The root cause of all our difficulties consists in human selfishness and human sin. 

What is asked of us is not greater technological skill but deeper 

repentance,metanoia, in the literal sense of the Greek word, which signifies “change 

of mind.” The root cause of our environmental sin lies in our self-centeredness and in 

the mistaken order of values, which we inherit and accept without any critical 

evaluation. We need a new way of thinking about our own selves, about our 

relationship with the world and with God. Without this revolutionary “change of mind,” 
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all our conservation projects, however well intentioned, will remain ultimately 

ineffective. For, we shall be dealing only with the symptoms, not with their cause. 

Lectures and international conferences may help to awaken our conscience, but what is 

truly required is a baptism of tears. 

The Biblical View of Sacrifice 

Speaking about sacrifice is unfashionable, and even unpopular, in the modern world. 

But, if the idea of sacrifice is unpopular, this is primarily because many people have a 

false notion of what sacrifice actually means. They imagine that sacrifice involves loss 

or death; they see sacrifice as somber or gloomy. Perhaps this is because, throughout 

the centuries, religious concepts have been used to introduce distinctions between 

those who have and those who have not, as well as to justify avarice, abuse and 

arrogance.  

Nevertheless, if we consider how sacrifice was understood in the Old Testament, we 

find that the Israelites had a very different view of its significance. To them, sacrifice 

meant not loss but gain, not death but life. Sacrifice was costly, but it brought 

about not diminution but fulfilment; it was a change not for the worse but for 

the better. Above all, for the Israelites, sacrifice signified not primarily giving up but 

simply giving. In its basic essence, a sacrifice is a gift – a voluntary offering in worship 

by humanity to God. 

Thus in the Old Testament, although sacrifice often involved the slaying of an animal, 

the whole point was not the taking but the giving of life; not the death of the animal 

but the offering of the animal’s life to God. Through this sacrificial offering, a bond was 

established between the human worshipper and God. The gift, once accepted by God, 

was consecrated, acting as a means of communion between Him and His people. For 

the Israelites, the fasts – and the sacrifices that went with them – were ‘seasons of joy 

and gladness, and cheerful festivals’ (Zechariah 8:19). 

An essential element of any sacrifice is that it should be willing and voluntary. That 

which is extracted from us by force and violence, against our will, is not a sacrifice. 

Only what we offer in freedom and in love is truly a sacrifice. There is no 

sacrifice without love. When we surrender something unwillingly, we suffer loss; but 

when we offer something voluntarily, out of love, we only gain.  

When, on the fortieth day after Christ’s birth, His mother the Virgin Mary, accompanied 

by Joseph, came to the temple and offered her child to God, her act of sacrifice 

brought her not sorrow but joy; for, it was an act of love. She did not lose her child, 

but He became her own in a way that He could never otherwise have been. Christ 

proclaimed this seemingly contradictory mystery, when He taught:“Whosoever wishes 

to save his life must lose it” (Matt. 10.39 and 16.25). When we sacrifice our life 

and share our wealth, we gain life in abundance and enrich the entire world. 

Such is the experience of humankind over the ages: Kenosis means plerosis; voluntary 
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self-emptying brings self-fulfillment.  

All this we need to apply to our work for the environment. There can be no salvation 

for the world, no healing, no hope of a better future, without the missing dimension of 

sacrifice. Without a sacrifice that is costly and uncompromising, we shall never be able 

to act as priests of the creation in order to reverse the descending spiral of ecological 

degradation. 

The Liturgical View of Sacrifice 

The path that lies before us, as we continue on our spiritual voyage of ecological 

exploration, is strikingly indicated in the ceremony of the Great Blessing of the Waters, 

performed in the Orthodox Church on January 6th, the Feast of Theophany, when we 

commemorate Christ’s Baptism in the Jordan River. The Great Blessing begins with a 

hymn of praise to God for the beauty and harmony of creation: 

Great art You, O Lord, and marvelous are Your works: no words suffice to sing the 

praise of Your wonders….The sun sings Your praises; the moon glorifies You; the stars 

supplicate before You; the light obeys You; the deeps are afraid at Your presence; the 

fountains are Your servants; You have stretched out the heavens like a curtain; You 

have established the earth upon the waters; You have walled about the sea with sand; 

You have poured forth the air that living things may breathe…. 

Then, after this all embracing cosmic doxology, there comes the culminating moment 

in the ceremony of blessing. The celebrant takes a Cross and plunges it into the vessel 

of water (if the service is being performed indoors in church) or into the river or the 

sea (if the service takes place out of doors). 

The Way of the Cross 

The Cross is our guiding symbol in the supreme sacrifice, to which we are all called. It 

sanctifies the waters and, through them, transforms the entire world. Who can forget 

the imposing symbol of the Cross in the splendid mosaic of the Basilica of 

Sant’Apollinare in Classe? As we celebrated the Divine Liturgy in Ravenna, our 

attention was focused on the Cross, which stood at the center of our heavenly vision, 

at the center of the natural beauty that surrounds it, and at the center of our 

celebration of heaven on earth. 

Such is the model of our ecological endeavors. Such is the foundation of any 

environmental ethic. The Cross must be plunged into the waters. The Cross must be at 

the very center of our vision. Without the Cross, without sacrifice, there can be 

no blessing and no cosmic transfiguration. 
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How shall we bridge this tragic gap between theory and practice, between ideas and 

actuality? There is only one way: through the missing dimension of sacrifice. We are 

thinking here of a sacrifice that is not cheap but costly: ‘I will not offer to the Lord my 

God that which costs me nothing’ (2 Samuel 24:24). 
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Nevertheless, if we consider how sacrifice was understood in the Old Testament, we 

find that the Israelites had a very different view of its significance. To them, sacrifice 

meant not loss but gain, not death but life. Sacrifice was costly, but it brought 

about not diminution but fulfilment; it was a change not for the worse but for 

the better. Above all, for the Israelites, sacrifice signified not primarily giving up but 

simply giving. In its basic essence, a sacrifice is a gift – a voluntary offering in worship 

by humanity to God. 

Thus in the Old Testament, although sacrifice often involved the slaying of an animal, 

the whole point was not the taking but the giving of life; not the death of the animal 

but the offering of the animal’s life to God. Through this sacrificial offering, a bond was 

established between the human worshipper and God. The gift, once accepted by God, 

was consecrated, acting as a means of communion between Him and His people. For 

the Israelites, the fasts – and the sacrifices that went with them – were ‘seasons of joy 

and gladness, and cheerful festivals’ (Zechariah 8:19). 
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When, on the fortieth day after Christ’s birth, His mother the Virgin Mary, accompanied 

by Joseph, came to the temple and offered her child to God, her act of sacrifice 

brought her not sorrow but joy; for, it was an act of love. She did not lose her child, 

but He became her own in a way that He could never otherwise have been. Christ 

proclaimed this seemingly contradictory mystery, when He taught:“Whosoever wishes 

to save his life must lose it” (Matt. 10.39 and 16.25). When we sacrifice our life 

and share our wealth, we gain life in abundance and enrich the entire world. 

Such is the experience of humankind over the ages: Kenosis means plerosis; voluntary 

self-emptying brings self-fulfillment. 
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The Liturgical View of Sacrifice 

The path that lies before us, as we continue on our spiritual voyage of ecological 

exploration, is strikingly indicated in the ceremony of the Great Blessing of the Waters, 

performed in the Orthodox Church on January 6th, the Feast of Theophany, when we 
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commemorate Christ’s Baptism in the Jordan River. The Great Blessing begins with a 

hymn of praise to God for the beauty and harmony of creation: 

Great art You, O Lord, and marvelous are Your works: no words suffice to sing the 

praise of Your wonders….The sun sings Your praises; the moon glorifies You; the stars 

supplicate before You; the light obeys You; the deeps are afraid at Your presence; the 

fountains are Your servants; You have stretched out the heavens like a curtain; You 

have established the earth upon the waters; You have walled about the sea with sand; 

You have poured forth the air that living things may breathe…. 

Then, after this all embracing cosmic doxology, there comes the culminating moment 

in the ceremony of blessing. The celebrant takes a Cross and plunges it into the vessel 

of water (if the service is being performed indoors in church) or into the river or the 

sea (if the service takes place out of doors). 
 

P123: Sacrifice.docx - 123:14 [The Cross is our guiding symbo..]  (25:25)   (Super) 

Códigos: [Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 

 

The Cross is our guiding symbol in the supreme sacrifice, to which we are all called. It 

sanctifies the waters and, through them, transforms the entire world. Who can forget 

the imposing symbol of the Cross in the splendid mosaic of the Basilica of 

Sant’Apollinare in Classe? As we celebrated the Divine Liturgy in Ravenna, our 

attention was focused on the Cross, which stood at the center of our heavenly vision, 

at the center of the natural beauty that surrounds it, and at the center of our 

celebration of heaven on earth. 
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The Ecumenical Patriarchate is certainly no worldly institution. It wields no political 

authority; it leads by example and by persuasion. And so the preoccupation of the 

Orthodox Christian Church and, in particular, her highest spiritual authority, the 

Ecumenical Patriarchate, with the environmental crisis will probably come to many 

people as a surprise. But it is neither surprising nor unnatural within the context of 

Orthodox Christian spirituality.  
 

P124: Saving the Soul of the Planet.docx - 124:12 [Indeed, it is now exactly twen..]  (13:13)   

(Super) 

Códigos: [Acción ambiental] [Ecumenismo - Familia: Arquitectura ontológica]  

No memos 
 

Indeed, it is now exactly twenty years since our revered predecessor, Ecumenical 

Patriarch Dimitrios, sparked the ecological initiatives of our Church by issuing the first 

encyclical encouraging our faithful throughout the world to pray for and preserve the 

natural environment. His exhortation was subsequently heeded by the member 

churches of the World Council of Churches. 
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What, then, does preserving the planet have to do with saving the soul? Let us begin 

to sketch an answer by quoting an Orthodox Christian literary giant, Fyodor 

Dostoevsky, echoing the profound mysticism of Isaac the Syrian in the seventh century 

through Staretz Zossima in The Brothers Karamazov: 

Love all God’s creation, the whole of it and every grain of sand. Love every leaf, every 

ray of God’s light! If you love everything, you will perceive the divine mystery in 

things. Everything is like an ocean, I tell you, flowing and coming into contact with 

everything else: touch it in one place and it reverberates at the other end of the 

world.[1] 
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That is why the Orthodox Church has been a prime mover in a series of inter-

disciplinary and interfaith ecological symposia held on the Adriatic, Aegean, Baltic, and 

Black Seas, along the Amazon and Danube Rivers, as well as on the Arctic Ocean. The 

last of these symposia concluded only a few days ago in New Orleans, seeking ways to 

restore the balance of the great Mississippi River.  
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The mention of New Orleans brings to mind another truth. Not only are we all 

connected in a seamless web of existence on this third planet from the Sun, but there 

are profound analogies between the way we treat the earth’s natural resources and the 

attitude we have toward the disadvantaged. Sadly, our willingness to exploit the one 

reflects our willingness to exploit the other. There cannot be distinct ways of looking at 

the environment, the poor, and God. 
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Sacrifices will have to be made by all. Unfortunately, people normally perceive sacrifice 

as loss or surrender. Yet, the root meaning of the word has less to do with “going 

without” and more to do with “making sacred.” Just as pollution has profound spiritual 

connotations, related to the destruction of creation when disconnected from its 

Creator, so too sacrifice is the necessary corrective for reducing the world to a 

commodity to be exploited by our selfish appetites. When we sacrifice, we render the 

http://www.patriarchate.org/documents/saving-the-soul-of-the-planet
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world sacred, recognizing it as a gift from above to be shared with all humanity – if not 

equally, then at least justly. Sacrifice is ultimately an expression of gratitude (for what 

we enjoy) and humility (for what we must share). 
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 Sacrifice is ultimately an expression of gratitude (for what we enjoy) and humility (for 

what we must share). 

For our part, in addition to our international ecological symposia, the Orthodox Church 

has decided to establish a center for environment and peace. Hitherto, the Ecumenical 

Patriarchate has endeavored to raise regional and global awareness on the urgency of 

preserving the natural environment and promoting inter-religious dialogue and 

understanding. Henceforth, the emphasis will be educational – on the regional and 

international levels. 
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In 2002, at the conclusion of the Adriatic Symposium, together with His Holiness, the 

late Pope John Paul II, we signed a declaration in Venice that proclaimed in optimism 

and prayer. Our conclusion was that: 

It is not too late. God’s world has incredible healing powers. Within a single 

generation, we could steer the earth toward our children’s future. Let that generation 

start now. 

Because – ΝΥΝ Ο ΚΑΙΡΟΣ -- now is the kairos – the decisive moment in human 

history, when we can truly make a difference. 

Because now is the kairos– when the consciousness of the world is rising to the 

challenge. 

Because now is the kairos– for us to save the soul of our planet. 

Because now is the kairos– there is no other day than this day, this time, this moment. 

Indeed, let it start now. 

May God bless all of us to bring our labors to fruition. 

Thank you. 
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In 2002, at the conclusion of the Adriatic Symposium, together with His Holiness, the 

late Pope John Paul II, we signed a declaration in Venice that proclaimed in optimism 

and prayer. Our conclusion was that: 

It is not too late. God’s world has incredible healing powers. Within a single 

generation, we could steer the earth toward our children’s future. Let that generation 

start now. 

Because – ΝΥΝ Ο ΚΑΙΡΟΣ -- now is the kairos – the decisive moment in human 
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history, when we can truly make a difference. 

Because now is the kairos– when the consciousness of the world is rising to the 

challenge. 

Because now is the kairos– for us to save the soul of our planet. 

Because now is the kairos– there is no other day than this day, this time, this moment. 

Indeed, let it start now. 

May God bless all of us to bring our labors to fruition. 

Thank you. 

 
[1] The Brothers Karamozov (Harmondsworth UK: Penguin, 1982), vol. 1, 375-376 

376. 
http://www.patriarchate.org/documents/saving-the-soul-of-the-planet 
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Second Address of Ecumenical Patriarch Bartholomew at the Environmental 
Symposium "The Arctic: The Mirror of Life" in Greenland 

It is a great privilege to be standing in Greenland’s capital, as a guest of the Home 

Rule government. For your gracious hospitality, for your help in making our 

symposium possible, and indeed for your deep understanding of the purpose of our 

symposium, we offer heart-felt thanks.  

The physical environment of your beautiful island is utterly different from the eastern 

Mediterranean, where the Ecumenical Patriarchate has been located for the past 17 

centuries. There is also an enormous contrast between the silent dignity of the Arctic 

icefields which surround us now, and the abundance of life in all its forms which we 

encountered during our last symposium in Brazil.  

But by today’s standards, the distance we have travelled is not really so great, and in 

certain ways, both good and bad ways, that distance is becoming smaller all the time. 

Modern transport has made it relatively easy for us to make the journey to Greenland, 

and it is now possible for messages, images and ideas to travel between Greenland 

and every other part of the world in the twinkling of an eye. Depending on how they 

are used, these communications can be a blessing or a curse.  

In many parts of the world, indigenous cultures have been undermined by seductive 

images from the supposedly civilised world, propagating the idea that happiness is only 

to be found in consuming more and more material products. But we have a strong 

sense that the people of Greenland, and their elected rulers, have avoided such 

temptations. You are bringing your people some of the practical benefits of modern 

science and technology, while also holding onto everything that is best in your 

traditional way of life, including your magnificent tradition of story-telling. In this 

endeavour, you have our support, our solidarity and our prayers. 
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Our Lord Jesus Christ was also a great story-teller. He knew that a tale taken from 

everyday life was often the best way to communicate an important truth. He was once 

asked “who is my neighbour” – in other words, who is the person close to me, the 

person that I am obliged to love and care for? (Luke 10:28) He replied with the story 

of the Good Samaritan. This is the story of a man who was left wounded on the 

roadside and only received help from a person of a different race.  
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Our Lord Jesus Christ was also a great story-teller. He knew that a tale taken from 

everyday life was often the best way to communicate an important truth. He was once 

asked “who is my neighbour” – in other words, who is the person close to me, the 

person that I am obliged to love and care for? (Luke 10:28) He replied with the story 

of the Good Samaritan. This is the story of a man who was left wounded on the 

roadside and only received help from a person of a different race.  

What Our Lord described was an act of compassion, an act of closeness, between 

individuals from sharply different communities, communities which normally kept far 

apart from one other. The broader point is that a person may seem very far from us by 

the logic of this world, but in the sight of God, in the light of eternity, that same person 

can be very close to us indeed, either because we need that person’s help, or because 

that person needs our help. 
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What Our Lord described was an act of compassion, an act of closeness, between 

individuals from sharply different communities, communities which normally kept far 

apart from one other. The broader point is that a person may seem very far from us by 

the logic of this world, but in the sight of God, in the light of eternity, that same person 

can be very close to us indeed, either because we need that person’s help, or because 

that person needs our help. 
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If the environment of the polar region is now changing at a frightening pace, that is 

because of economic activities and energy choices in the industrialised world, far to the 

south. And the alteration in the Arctic environment has the potential to inundate 

islands in the tropics, or cities as far away as Shanghai or New York. Borrowing a 

phrase from modern journalism, what we are experiencing is the death of distance. 
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There is no segment of the human race which can hope to isolate itself from the 

destiny of mankind, and of life on earth in general. 
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This new proximity, this closeness need not be a bad thing if we learn to read 

the“signs of the times”. (Matthew 16:3). To some degree, we are all drawn closer by a 

common experience of fear and suffering as the consequences of climate change are 

felt in different ways. At a time when climatic emergencies of many different kinds are 

affecting the lives of hundreds of millions of people, we have no moral choice but to 

“bear one another’s burdens” as the New Testament (Galatians 6:2) enjoins us. Here 

in the Arctic, melting glaciers are threatening the way of life of traditional hunters. In 

our home region of southern Europe, we have seen an alarming combination of 

heatwaves, drought, fires and also floods. Scientists inform us that all these 

phenomena are connected. When we visited Brazil last year, the region was still 

recovering from a highly unusual drought. Brazilian scientists told us that illegal 

deforestation was leading to a decrease in rainfall and making fires more common. 

Fires and deforestation in Brazil are among the many factors which are altering the 

climate, and hence the environment, here on the northern edge of the earth. 
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That truth must always have been evident to the people of Greenland. As inhabitants 

and administrators of this extraordinary island, where the might and mystery of 

nature, and the smallness of man, is a constantly felt reality, you can see more clearly 

than most of us how futile it is for one group of human beings to seek unconditional 

control of the earth by monopolising its resources. But to judge from the newspapers, 

there is a real danger now that the people of the polar region could find themselves 

caught in the middle of an intense competition by outsiders to achieve domination of 

the Arctic. If such a competition develops, then the best hope of restraining it may lie 

in the wisdom the Arctic peoples, in their instinctive sense that this awesome 

landscape cannot, in the end, be monopolised by any one group of human beings. 
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Ecumenical Patriarchate, endowed by history with a special responsibility for the 

welfare of the whole inhabited earth, and of the scientists, ecologists and opinion-

makers who have gathered here from all over the world, we would like to make you a 

promise. We promise to stand close to you, to pray with you, to be your neighbours. 

And we ask you to stand close to us. 
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Sins Against Nature and God: We Are All Accountable for Ignoring the Global 
Consequences of Environmental Exploitation 
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Once again, in a matter only of a few years, the eyes of the world are turned with 

suspense toward the Gulf Coast. Sadly, the oil spill is following a path similar to 

Hurricane Katrina and threatening the coast of Louisiana as well as neighboring states. 
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As citizens of God's creation, we perceive this monumental spill of crude oil in the 

oceans of our planet as a sign of how far we have moved from the purpose of God's 

creation.  
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 Our immediate reaction is to pray fervently for the urgent and efficient response to 

the current crisis, to mourn painfully for the sacrifice of human life as well as for the 

loss of marine life and wildlife, and to support the people and communities of the 

region, whose livelihood directly depends on the fisheries of the Gulf. 
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But as the first bishop of the world's second-largest Christian Church, we also have a 

responsibility not only to pray, but also to declare that to mistreat the natural 

environment is to sin against humanity, against all living things, and against our 

creator God. All of us -- individuals, institutions, and industries alike -- bear 

responsibility; all of us are accountable for ignoring the global consequences of 

environmental exploitation. Katrina -- we knew -- was a natural calamity. This time -- 

we know -- it is a man-made disaster. One deepwater pipe will impact millions of lives 

in several states as well as countless businesses and industries. 
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Until such understanding and responsibility have been determined, may God grant us 

all the strength to curtail the spill, the resources to support the region, and the 

courage to make the necessary changes so that similar tragedies may be avoided in 

the future. 
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We feel great joy in visiting you today, especially on this solemn festival, on which you 

celebrate the feast of Pentecost, the descent of the Holy Spirit upon the Disciples of 

Christ. May this Holy Spirit, the third person of the Holy Trinity, consubstantial with the 

other two, who is present everywhere and fills everything, the treasure of blessings 

and giver of life, who made perfect the Apostles, the guide and inspirer of the Saints, 

who reveals the whole truth to those who accept Him with purity of body and heart – 

may descend into the hearts of all of us, because only if we are guided by Him and we 

put our trust in Him, can we understand and speak according to God, as the Saints of 

God did in the past. 
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Historic conditions have separated us from each other and have created the well-

known ecclesiastical divisions and the mutually exclusive ecclesial communities, which 

are not in spiritual communion with each other, in spite of the fact that they believe in 

the same Lord Jesus Christ and in His saving mission. However, our hearts have not 

ceased to regard you as brothers in Christ, and to seek the destruction of the walls 

that separate us, and our rapprochement for which we fervently long. 
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Moreover, we express our hope that the dialogues presently in progress will draw us 

closer to each other, and will bring to the surface the real reasons of our separation, 

reasons that were not always religious or theological, but often the result of a lack of 

communication for geographical and historico-political reasons. The faith and teaching 

of the undivided Church during the first centuries always comprises the firm ground for 

the re-encounter and unity of us all.  
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We have reached the concluding stage and arrived at the final port of our fifth 

International Symposium on Religion, Science and the Environment. The participants 

have together explored the Baltic Sea as a common heritage and a shared 

responsibility of the surrounding regions. We have been informed by scientists, 

environmentalists and politicians about the problems resulting from human abuse and 

exploitation of the natural environment; and we have heard of ways in which these 

critical problems are being confronted and resolved. 
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What we have learned very clearly is that western society has not yet reached the 

point of sharing the earth’s resources or of relating in a responsible and restrained way 

toward the natural environment. This is painfully evident in the states of the Baltic 

Sea, where there is such a sharp contrast between the nations in the western and in 

the eastern parts of the Sea. The discrepancy between the various states in relation to 

such matters as national income is unjustifiable and unethical. How can our attitudes 

and actions be reconciled with the spirit of Pentecost? 
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What we have learned very clearly is that western society has not yet reached the 

point of sharing the earth’s resources or of relating in a responsible and restrained way 

toward the natural environment. This is painfully evident in the states of the Baltic 

Sea, where there is such a sharp contrast between the nations in the western and in 

the eastern parts of the Sea. The discrepancy between the various states in relation to 

such matters as national income is unjustifiable and unethical. How can our attitudes 

and actions be reconciled with the spirit of Pentecost? 

Nonetheless, it is our fervent prayer and hope that, as we behold before us the water 

gathered from the Baltic Sea, we may invoke the grace and presence of the Holy 

Spirit, so that this same Spirit may come upon us, upon the people of this nation, and 

upon the peoples of this region “as a rush of mighty wind,” filling our hearts so that we 

may hear and speak the tongue of nature, the mother tongue that unites us all. 
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 How can our attitudes and actions be reconciled with the spirit of Pentecost? 
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Nonetheless, it is our fervent prayer and hope that, as we behold before us the water 

gathered from the Baltic Sea, we may invoke the grace and presence of the Holy 

Spirit, so that this same Spirit may come upon us, upon the people of this nation, and 

upon the peoples of this region “as a rush of mighty wind,” filling our hearts so that we 

may hear and speak the tongue of nature, the mother tongue that unites us all. 
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We thank you for the gracious hospitality and warm reception of our Modesty. We 

convey to you the greeting and blessing of the Holy Great Church of Christ, of 

Constantinople, together with our personal heartfelt prayer. We express our joy at this 

gathering, as well as our hope for a deeper understanding on our journey toward unity.  
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May the grace of our Lord Jesus Christ, and the love of God the Father, and the 

fellowship of the Holy Spirit be with you all, beloved brothers and children. Amen.  
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Firstly, we are obliged to discern that our personal interest and that of the Ecumenical 

Patriarchate for the environment does not emanate from a position of idolizing it, as is 

often the case with ecologists, but rather by believing that, along with the entire 

physical world, it is a work of God which He deemed "very good." 
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Firstly, we are obliged to discern that our personal interest and that of the Ecumenical 
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Patriarchate for the environment does not emanate from a position of idolizing it, as is 

often the case with ecologists, but rather by believing that, along with the entire 

physical world, it is a work of God which He deemed "very good." And mankind, who in 

the person of Adam the first person created by God, receives the command "to 

cultivate and protect" the earthly paradise in which he was first placed, is obliged even 

today and into the future to cultivate and to protect the natural world which surrounds 

him, making it suitable for his lifetime and the future generations, by keeping it 

healthy, productive, fruitful and beautiful. We are not moved by false ideas that 

humankind, the animal and plant world, and the rest of physical creation or the 

elements that pertain to it are things of equal value, because this would denote the 

downgrading of humankind, which is created by God as king of creation, to a condition 

unacceptable to Christians. We believe that the human principle dominates in nature, 

as the scientists specialized in this field confirm. In other words, everything is 

regulated by God for the purpose of assisting the life of humankind. Therefore, we 

constantly campaign for every human being and Government to become sensitive to 

the fact that we must not rearrange this divine order of the natural environment, 

because the long-term result will be to our own detriment. 
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And mankind, who in the person of Adam the first person created by God, receives the 

command "to cultivate and protect" the earthly paradise in which he was first placed, 

is obliged even today and into the future to cultivate and to protect the natural world 

which surrounds him, making it suitable for his lifetime and the future generations, by 

keeping it healthy, productive, fruitful and beautiful. We are not moved by false ideas 

that humankind, the animal and plant world, and the rest of physical creation or the 

elements that pertain to it are things of equal value, because this would denote the 

downgrading of humankind, which is created by God as king of creation, to a condition 

unacceptable to Christians. We believe that the human principle dominates in nature, 

as the scientists specialized in this field confirm. In other words, everything is 

regulated by God for the purpose of assisting the life of humankind. Therefore, we 

constantly campaign for every human being and Government to become sensitive to 

the fact that we must not rearrange this divine order of the natural environment, 

because the long-term result will be to our own detriment. 

 

The natural environment in which we live has a balance and the ability to regenerate 

and preserve itself should its natural order be disturbed, within, however, certain 

parameters. Humankind, for example, bums wood for warmth, but in this process large 

quantities of carbon dioxide are produced, which is harmful to human existence. But 

plant life absorbs and breaks down the components, exuding oxygen necessary for 

human life and utilizing the carbon for constructing its wooden-like shaft. However, 

this recycling is disrupted when a fire destroys a forest or when an area becomes 

desolate. In such cases, the environment is unable to provide humankind with 

conditions for survival and, thus, the perpetrator of this catastrophe is responsible for 

the consequence, which befalls his fellow man. The same things happen when waters 

are polluted to the degree that they are not drinkable, nor are they fit for watering, for 

the fish life living in them, or for other aquatic life and plants. This situation is created 

also when the atmospheric air of a region is polluted to a degree beyond calibration, 

etc. 
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It is true that the perfect plan of God regarding the air and the waters has foreseen 

their constant chaotic movement, which can be seen in the gradual uniform 

discharging of pollutants thrown in them. On the earth, this happens through the air; 

in the flow of waters this is caused by the movement of air upon the waters. This, 

naturally, leads to the reduction of pollution in one particular area from where the 

pollution emanated, and in the spreading of it, which in a way reduces the 

consequences with regard to the place of emanation. At the same time, however, it 

also leads to the broadening of legal responsibility regarding harmful emissions all the 

way down to the local level where naturally dispersed concentrations of pollution are 

harmful. From other more general views, it leads to the universality (widespread) of 

ethical responsibility of every human being for every aimless defect of the 

environment, even the most insignificant, because the many miniscule harmful actions 

can collectively provoke undesirable harmful consequences. Certainly, the discharge of 

an empty cell upon an unpolluted shore is not noticeable as a substantial polluting act, 

but the discharge of a single empty cell every time it is washed or carried upon the 

shore can alter it into a place of pollution. Consequently, the perpetrator of this 

apparently insignificant polluting is jointly responsible for the result of the debilitated 

situation which is a collection of many similar acts. For this reason we try to persuade 

every fellow human being not to contribute to the destruction or worsening of the 

natural environment through his or her own minor harmful actions. Certainly, with 

even greater intensity, we try to persuade those who cause extensive pollution to find 

ways to avoid doing so, but this does not mean that the responsibility of the major 

polluters minimizes the responsibility and excuses the lesser polluters from their 

responsibility to be conscientious. 

 

Our efforts are not limited to those opportunities we are given to speak. For many 

years now we organize ecological and environmental summer seminars on the island of 

Halki in the Holy Monastery of the Holy Trinity which housed our Theological School. 

Furthermore, in cooperation with the European Union we organized the International 

Environmental Symposia aboard ship sailing to the Aegean, the Black Sea, the River 

Danube, and the Adriatic and the Baltic Seas. The ocean or river waters in these 

regions are to a large extent receptors of pollution and toxic waste. The result of this is 

that they are found at the threshold of being inadequate for the continuance of life and 

the inability to purify themselves. It was for these reasons that they were chosen for 

special international cooperative study with the participation of specialist from all the 

shores and banks bordering these countries. The discussions were fruitful and 

constitute a prototype of collective research on environmental themes concerning 

many countries which cannot be dealt with by means taken by only one of these 

countries singularly. 

 

Cuba is particularly endowed by extremely beautiful natural environment. Abundant 

waters, natural lakes, developed flora, extraordinary biological formations make her a 

country of rare natural and environmental characteristics. Even though the great 

problems of the environment - such as the reduction of the ozone, global warming, the 

expected vast glacial meltings, and the rising of the ocean water levels here, their 

pollution and that of the atmosphere through toxic waste, the careless disposal and 

maintenance of radioactive substances and the like - are of concern to the planet 

earth, there is room for initiative for the environment in every small and large 

community. For, as it is known, in each region local eco-systems and local 

environmental agreements have been created, the balancing of which is the 

responsibility of every local community. 

 

Neglecting this responsibility wounds firstly those who cause the environmental 
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destruction. The deliberate abuse of the earthly and marine wealth impedes its 

regeneration and denies the perpetrators of economic gain in the years to follow. The 

destruction of a forest causes floods, erosion on the surface of the earth's fertile soil, 

the drying of water sources, the reduction of earthly waters, the reduction of oxygen in 

the atmosphere, the distancing of the bird life and the wild animals, and, generally, the 

tendency to the desolation of the affected region. For this reason their natural and 

scientific regeneration is necessary, as soon as possible, whenever they are destroyed. 

However, the education of the masses in the prevention of their destruction is 

preferable. 

 

We refer by example to this singular environmental issue, so as to emphasize how 

useful the awakening of the interest of every citizen for the environment is. We 

express our joy in that the consciousness of the citizens of this Country have become 

sensitive to this issue, which is timely for our civilization. It is our wish that this 

sensitivity will be widespread so that as a whole all of humanity will maintain the 

correct stance and take the proper measures for the preservation of the environment 

wherever it is still preserved. On the other hand, humankind must act appropriately to 

restore the environment wherever it has already suffered destruction or harmful 

intrusions. 

 

Humankind, to whom God has given the responsibility "to cultivate and protect" the 

earthly creation, as well as its dominion, must behave toward it as its wise steward 

and not as its foolish destroyer. And this point is one of the criteria of the level of 

civilization of every society. We express again our joy that we have found here in 

beloved Cuba the vigilant conscience of the people and its leaders concerning the 

environment. And we wish that this interest will continue and increase, so that the 

most beautiful natural environment of Cuba, known worldwide, will be preserved and 

the Country, through her achievements, will become an example for other peoples. 

 

The grace of God, who created the world and said: "it is good", and who asked of us to 

respect His creation receiving from it whatever is required for our existence without 

destroying its innate ability to reproduce these things forever for the generations to 

come, as it has until now, be with you all, our beloved. Amen. 
 

P128: Speech of His All Holiness the Ecumenical Patriarch Bartholomew on the 

Environment.docx - 128:10 [Cuba is particularly endowed b..]  (18:18)   (Super) 

Códigos: [Problemas prioritarios] [Territorialidad - Familia: Arquitectura ontológica]  

No memos 

 

Cuba is particularly endowed by extremely beautiful natural environment. Abundant 

waters, natural lakes, developed flora, extraordinary biological formations make her a 

country of rare natural and environmental characteristics. Even though the great 

problems of the environment - such as the reduction of the ozone, global warming, the 

expected vast glacial meltings, and the rising of the ocean water levels here, their 

pollution and that of the atmosphere through toxic waste, the careless disposal and 

maintenance of radioactive substances and the like - are of concern to the planet 

earth, there is room for initiative for the environment in every small and large 

community. For, as it is known, in each region local eco-systems and local 

environmental agreements have been created, the balancing of which is the 

responsibility of every local community. 
 
 

P128: Speech of His All Holiness the Ecumenical Patriarch Bartholomew on the 
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Environment.docx - 128:14 [Humankind, to whom God has giv..]  (24:24)   (Super) 

Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

Humankind, to whom God has given the responsibility "to cultivate and protect" the 

earthly creation, as well as its dominion, must behave toward it as its wise steward 

and not as its foolish destroyer. 
 

P128: Speech of His All Holiness the Ecumenical Patriarch Bartholomew on the 

Environment.docx - 128:13 [Humankind, to whom God has giv..]  (24:24)   (Super) 

Códigos: [Denuncia y crítica] [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

Humankind, to whom God has given the responsibility "to cultivate and protect" the 

earthly creation, as well as its dominion, must behave toward it as its wise steward 

and not as its foolish destroyer. And this point is one of the criteria of the level of 

civilization of every society. We express again our joy that we have found here in 

beloved Cuba the vigilant conscience of the people and its leaders concerning the 

environment. And we wish that this interest will continue and increase, so that the 

most beautiful natural environment of Cuba, known worldwide, will be preserved and 

the Country, through her achievements, will become an example for other peoples. 
 

P129: The Environment and Justice.docx - 129:2 ["A Heart Merciful to all Creat..]  (4:4)   

(Super) 
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"A Heart Merciful to all Creation", St. Isaac the Syrian 
 

P129: The Environment and Justice.docx - 129:5 [Environmental degradation is a..]  (6:7)   

(Super) 
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No memos 

 

Environmental degradation is an injustice that should wrench the heart of every 

person. The Ecumenical Patriarch Bartholomew, anguished by the wounds to God's 

creation, called together theologians, scientists, legal professionals, environmentalists 

and economists from the international community, the Orthodox Churches, many 

Christian Churches and the local Religious Communities 

of Istanbul to address the issue of environmental justice 
 

P129: The Environment and Justice.docx - 129:3 [Environmental degradation is a..]  (6:7)   

(Super) 

Códigos: [Percepción y narrativa cristiana - Familia: Arquitectura ontológica]  
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Environmental degradation is an injustice that should wrench the heart of every 

person. The Ecumenical Patriarch Bartholomew, anguished by the wounds to God's 

creation, called together theologians, scientists, legal professionals, environmentalists 

and economists from the international community, the Orthodox Churches, many 

Christian Churches and the local Religious Communities 

of Istanbul to address the issue of environmental justice. Drawing on our faith and 
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values we affirmed 
 

P129: The Environment and Justice.docx - 129:4 [God is love and has created us..]  (9:19)   
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Códigos: [Percepción y narrativa cristiana - Familia: Arquitectura ontológica] [Pragmatismo]  

No memos 

 

God is love and has created us in his image to love like God. Therefore, our 

relationship with creation should be based on respect and justice.  

 

Environmental justice demands seeking the common good. It does not allow for 

poverty or social exclusion in this or future generations. We cannot leave the 

"unproductive" unprotected. In this new vision, environmental justice should reflect 

God's care for all creation. 

 

Nature is not an object to be dominated, abused, or exploited at will; humanity is 

integrally connected with it. One cannot exist without the other. The destruction of the 

environment signals the destruction of humanity itself. 

 

We call on all people to commit themselves to accept responsibility for environmental 

justice and to make their lives consistent with their moral and spiritual values. 

 

We also call on the Churches to collaborate on the urgent issue of environmental 

justice. We urge them to work together in raising awareness with other organizations 

and institutions. We challenge each Church and religious community to educate its own 

members through preaching, teaching and example. They should encourage men and 

women of faith actively to participate in the work of environmental justice whatever 

their walk of life. 

 

We call for new and courageous action to enact, implement and enforce laws, rules, 

and international agreements to bring about environmental justice. 

 
 

P129: The Environment and Justice.docx - 129:6 [We also call on the Churches t..]  (17:17)   

(Super) 
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We also call on the Churches to collaborate on the urgent issue of environmental 

justice. We urge them to work together in raising awareness with other organizations 

and institutions. We challenge each Church and religious community to educate its own 

members through preaching, teaching and example. They should encourage men and 

women of faith actively to participate in the work of environmental justice whatever 
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their walk of life. 
 

P130: The Sign of Jonah.docx - 130:4 [When the scribes and Pharisees..]  (3:4)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  
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When the scribes and Pharisees once asked our Lord for a heavenly sign, He warned 

them by way of response, stating: 

“This generation asks for a sign, but no sign will be given to it except the sign of the 

prophet Jonah.”(Matthew 12.38-39) 
 

P130: The Sign of Jonah.docx - 130:14 [It would be wise for us, there..]  (5:5)   (Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica]  

No memos 

 

It would be wise for us, therefore, in our genuine search for a sign in regard to the role 

that the Churches have to play in the environmental crisis that we face, to heed these 

words of Christ. They contain the seed of our contribution toward a solution, without 

which we would only continue to be a part of the problem. Christ refers to a sign, to 

the power of prophecy, and to the person of Jonah.  
 

P130: The Sign of Jonah.docx - 130:5 [There is a profound iconograph..]  (6:7)   (Super) 

Códigos: [Particularidad dogma referencial - Familia: Arquitectura ontológica] [Patrística - 
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There is a profound iconographic depiction of this seed in an eighteenth-century icon at 

the Monastery of Toplou in Crete. The iconographer of this sacred image is Ioannis 

Kornaros. It is truly a theological statement in color. The icon assumes its title from a 

prayer found in the Great Blessing of the Waters chanted during the Feast of Epiphany 

on January 6th each year, and also repeated during the Baptism of every Orthodox 

Christian:  

“Great are You, O Lord, and wondrous are Your works; no words suffice as a hymn to 

praise Your wonders!”  
 

P130: The Sign of Jonah.docx - 130:20 [At the far left of this image,..]  (8:11)   (Super) 

Códigos: [Lenguaje simbólico, metafórico, alegórico - Familia: Arquitectura ontológica]  
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At the far left of this image, created nature is portrayed as a woman, reflecting the 

concept of “mother earth” that indigenous peoples throughout the world – be it the 

Indians of North America or the Aborigines of Australia – have respected and retained 

for centuries. Nature holds her arms open in a gesture of receptiveness and embrace 

of all people and all things.  

The icon also reveals the reality of urban life (with the scene of two cities, that of 
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Samaria and that of Niniveh, in the background) as well as of agricultural life (with 

farmers tilling the soil on the mountain slopes). There are rivers and there is 

vegetation. Human beings are shown beside a number of animals of a wide diversity, 

while a vast rainbow extending over much of the icon itself reflects the eternal 

covenant between the Creator and His creation.  

While this icon is abundantly rich in symbolism, sacredness and significance, there are 

two scenes that are of particular value for our discussion of fisheries in the North Sea. 

The first of these scenes depicts Jonah being cast out of the mouth of a large beast of 

the sea, in accordance with the Biblical story. This is of course a powerful and profound 

image of the resurrection of life and the renewal of all things by the Risen Lord, who 

desires the salvation of all people and the life of the whole world. As it is well-known, 

one of the early symbolisms of Christ, through which Christians recognized and 

greeted one another, was the sign of the fish. In Greek, fish is denoted by the word 

ichthys, a term whose initials spell out the phrase:  

“Jesus Christ, Son of God, Savior.”  
 

P130: The Sign of Jonah.docx - 130:7 [The icon also reveals the real..]  (9:19)   (Super) 
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The icon also reveals the reality of urban life (with the scene of two cities, that of 

Samaria and that of Niniveh, in the background) as well as of agricultural life (with 

farmers tilling the soil on the mountain slopes). There are rivers and there is 

vegetation. Human beings are shown beside a number of animals of a wide diversity, 

while a vast rainbow extending over much of the icon itself reflects the eternal 

covenant between the Creator and His creation.  

While this icon is abundantly rich in symbolism, sacredness and significance, there are 

two scenes that are of particular value for our discussion of fisheries in the North Sea. 

The first of these scenes depicts Jonah being cast out of the mouth of a large beast of 

the sea, in accordance with the Biblical story. This is of course a powerful and profound 

image of the resurrection of life and the renewal of all things by the Risen Lord, who 

desires the salvation of all people and the life of the whole world. As it is well-known, 

one of the early symbolisms of Christ, through which Christians recognized and 

greeted one another, was the sign of the fish. In Greek, fish is denoted by the word 

ichthys, a term whose initials spell out the phrase:  

“Jesus Christ, Son of God, Savior.”  

The fish, then, is a soteriological statement of faith. Christ has been intimately and 

integrally identified with the fish of the sea. Therefore, any misuse or abuse of fishing 

and fisheries relates in a personal and profound way to Christ Himself. It leaves a scar 

on the very Body of Christ Himself. The image of the fish has from the earliest of 
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Christian times also been appreciated and accepted as a prophetic sign of salvation 

and resurrection. The Church, then, is called to protect the fisheries of the world and to 

speak with clear voice and prophetic criticism against any kind of over-fishing and 

every form of pollution of the world’s fisheries. The way we treat our fish in the waters 

ultimately reflects the way that we worship our God in the heavens. Fishery and liturgy 

are closely connected and inseparably interrelated. 

The second scene depicts the slaying of Abel by Cain. This is a violent and cruel 

representation of the negative and destructive impact that our current practices and 

policies bear upon future generations. We can no longer remain passive observers – 

or, still worse, active contributors –to the merciless violation and destruction of the 

natural environment and its resources, as well as to the unnecessary and unbearable 

extinction of the numerous and diverse species of flora and fauna.  

Until we can perceive in the over-fishing of our seas the very portrait of our brother 

and sister, we cannot hope to resolve the inequalities of our world. Indeed, until we 

can discern in the pollution of our fisheries the very face of our own children, then we 

shall not be able to comprehend the immense and lasting consequences of our 

attitudes and actions. We must place limits on our insatiable desires that are so 

obviously encouraged by the prevailing philosophy of the consumer society that we 

have learned to take for granted. 

The consumption of the resources of our seas is more than a matter of dietary or 

culinary delicacy. It is a matter of social justice and delicate behavior toward our 

neighbor. The riches of the North Sea – its fisheries and sea farming – are not a 

matter of commercial or financial development. They are a spiritual problem that 

affects the very survival of our children and of our planet. We cannot even imagine a 

future for our planet without some form of sustainable – or, more correctly, restrained 

– development. 

Finally, the very notion of icons introduces yet another aspect of our relationship 

toward the material creation and the natural environment. We all know that this world 

was created “good,” indeed “very good”by a loving Creator, who has permitted and 

even commanded us “to serve and to preserve” (Genesis 2.15) the resources of our 

planet. Yet, we are called to do more than simply preserve nature or conserve the 

world. It is inappropriate for us either to control or manage God’s creation in a 

utilitarian way or even to conserve the natural environment in a passive way. Nature is 

not an object for our use or abuse. 

Human beings are endowed with the distinctive gift of freedom. It is the freedom to 

create a new environment. It is the possibility to assume this ephemeral world and to 

render it eternal by referring it back to its source and creator, namely to God. Human 

beings are, therefore, called to transform nature into culture.  

This is precisely what happens in the event of the icon, which takes the material 
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resources of wood and egg and paint, finally transfiguring these through prayer into a 

sacramental encounter and experience of the living God. In this way, humanity 

embraces nature and does not simply manage it. In this way, the whole world assumes 

the proportions of a cosmic liturgy, where each of us individually – and at the same 

time, all of us communally – celebrate the gift of life that sustains the whole world.  

Finally, this communal or liturgical dimension underlines the critical ecumenical 

imperative of our contemporary ecological endeavors. If we are – as individuals or as 

Churches – to behold the sign of Jonah, humility is a necessary prerequisite and 

condition. Ministers, politicians, scientists, media, and every member of public and civil 

life are required to look to and work with each other for answers. Together, we can 

hope and pray for the healing of the world. Alone, we can only wound and worsen the 

situation. No individual person, no single society, and no isolated church or religion can 

hope to resolve or reconcile the crisis that we are facing without cooperating with all 

others, with all other professions, and with all other disciplines.  

 
 

P130: The Sign of Jonah.docx - 130:8 [While this icon is abundantly ..]  (10:10)   (Super) 
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No memos 

 

While this icon is abundantly rich in symbolism, sacredness and significance, there are 

two scenes that are of particular value for our discussion of fisheries in the North Sea. 

The first of these scenes depicts Jonah being cast out of the mouth of a large beast of 

the sea, in accordance with the Biblical story. 
 

P130: The Sign of Jonah.docx - 130:9 [The fish, then, is a soteriolo..]  (12:12)   (Super) 
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The fish, then, is a soteriological statement of faith. Christ has been intimately and 

integrally identified with the fish of the sea. Therefore, any misuse or abuse of fishing 

and fisheries relates in a personal and profound way to Christ Himself. It leaves a scar 

on the very Body of Christ Himself. The image of the fish has from the earliest of 

Christian times also been appreciated and accepted as a prophetic sign of salvation 

and resurrection. The Church, then, is called to protect the fisheries of the world and to 

speak with clear voice and prophetic criticism against any kind of over-fishing and 

every form of pollution of the world’s fisheries. The way we treat our fish in the waters 

ultimately reflects the way that we worship our God in the heavens. Fishery and liturgy 

are closely connected and inseparably interrelated. 
 

P130: The Sign of Jonah.docx - 130:10 [The second scene depicts the s..]  (13:13)   (Super) 

Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica] [Denuncia y crítica] 
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The second scene depicts the slaying of Abel by Cain. This is a violent and cruel 
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representation of the negative and destructive impact that our current practices and 

policies bear upon future generations. We can no longer remain passive observers – 

or, still worse, active contributors –to the merciless violation and destruction of the 

natural environment and its resources, as well as to the unnecessary and unbearable 

extinction of the numerous and diverse species of flora and fauna.  
 

P130: The Sign of Jonah.docx - 130:12 [Finally, the very notion of ic..]  (16:16)   (Super) 
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Finally, the very notion of icons introduces yet another aspect of our relationship 

toward the material creation and the natural environment. We all know that this world 

was created “good,” indeed “very good”by a loving Creator, who has permitted and 

even commanded us “to serve and to preserve” (Genesis 2.15) the resources of our 

planet. Yet, we are called to do more than simply preserve nature or conserve the 

world. It is inappropriate for us either to control or manage God’s creation in a 

utilitarian way or even to conserve the natural environment in a passive way. Nature is 

not an object for our use or abuse. 
 

P130: The Sign of Jonah.docx - 130:18 [Human beings are endowed with ..]  (17:17)   

(Super) 

Códigos: [Persona humana - Familia: Arquitectura ontológica]  
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Human beings are endowed with the distinctive gift of freedom. It is the freedom to 

create a new environment. It is the possibility to assume this ephemeral world and to 

render it eternal by referring it back to its source and creator, namely to God. Human 

beings are, therefore, called to transform nature into culture.  
 

P130: The Sign of Jonah.docx - 130:22 [Human beings are endowed with ..]  (17:19)   

(Super) 
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Human beings are endowed with the distinctive gift of freedom. It is the freedom to 

create a new environment. It is the possibility to assume this ephemeral world and to 

render it eternal by referring it back to its source and creator, namely to God. Human 

beings are, therefore, called to transform nature into culture.  

This is precisely what happens in the event of the icon, which takes the material 

resources of wood and egg and paint, finally transfiguring these through prayer into a 

sacramental encounter and experience of the living God. In this way, humanity 

embraces nature and does not simply manage it. In this way, the whole world assumes 

the proportions of a cosmic liturgy, where each of us individually – and at the same 

time, all of us communally – celebrate the gift of life that sustains the whole world.  

Finally, this communal or liturgical dimension underlines the critical ecumenical 

imperative of our contemporary ecological endeavors. If we are – as individuals or as 

Churches – to behold the sign of Jonah, humility is a necessary prerequisite and 
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condition. Ministers, politicians, scientists, media, and every member of public and civil 

life are required to look to and work with each other for answers. Together, we can 

hope and pray for the healing of the world. Alone, we can only wound and worsen the 

situation. No individual person, no single society, and no isolated church or religion can 

hope to resolve or reconcile the crisis that we are facing without cooperating with all 

others, with all other professions, and with all other disciplines.  

 
 

P130: The Sign of Jonah.docx - 130:19 [This is precisely what happens..]  (18:18)   (Super) 
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This is precisely what happens in the event of the icon, which takes the material 

resources of wood and egg and paint, finally transfiguring these through prayer into a 

sacramental encounter and experience of the living God. In this way, humanity 

embraces nature and does not simply manage it. In this way, the whole world assumes 

the proportions of a cosmic liturgy, where each of us individually – and at the same 

time, all of us communally – celebrate the gift of life that sustains the whole world.  
 

P130: The Sign of Jonah.docx - 130:13 [Finally, this communal or litu..]  (19:19)   (Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica] [Ecumenismo - Familia: 
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Finally, this communal or liturgical dimension underlines the critical ecumenical 

imperative of our contemporary ecological endeavors. If we are – as individuals or as 

Churches – to behold the sign of Jonah, humility is a necessary prerequisite and 

condition. Ministers, politicians, scientists, media, and every member of public and civil 

life are required to look to and work with each other for answers. Together, we can 

hope and pray for the healing of the world. Alone, we can only wound and worsen the 

situation. No individual person, no single society, and no isolated church or religion can 

hope to resolve or reconcile the crisis that we are facing without cooperating with all 

others, with all other professions, and with all other disciplines.  
 

P131: Toast by Ecumenical Patriarch Bartholomew During the Dinner in His Honor By the 

Ambassador of Greece in Oslo.docx - 131:3 [As you know, we have arrived h..]  (6:6)   
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As you know, we have arrived here following a week-long sea-borne symposium, the 

fourth international and inter-religious symposium on religion, science, and the 

environment, whose theme this year concerned the Adriatic, a sea at risk and in need 

of preservation. The next sea-borne symposium will take place the following year, 

much closer to this country, on the Baltic Sea. 
 

P131: Toast by Ecumenical Patriarch Bartholomew During the Dinner in His Honor By the 

Ambassador of Greece in Oslo.docx - 131:5 [Naturally, the second tendency..]  (8:8)   

(Super) 
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Naturally, the second tendency is more correct than the first. This is the tendency that 

we accept as Christians. However, it is a tendency that conflicts with the harsh reality, 

according to which, those who are stronger and who pollute the environment are often 

either deprived of ecological sensitivity, or else hesitate to assume the cost of 

protective measures for the environment. This is precisely why we are working to 

sensitize nations, so that the necessity to assume such measures and to discover ways 

of meeting such costs may become the common conscience of all. 
 

P131: Toast by Ecumenical Patriarch Bartholomew During the Dinner in His Honor By the 

Ambassador of Greece in Oslo.docx - 131:8 [In our concluding address duri..]  (9:9)   
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In our concluding address during the symposium, we emphasized that the essential 

requirement for every good deed is a sense of sacrifice, without which no good may be 

gained.  
 

P131: Toast by Ecumenical Patriarch Bartholomew During the Dinner in His Honor By the 

Ambassador of Greece in Oslo.docx - 131:6 [It is our hope that people wil..]  (10:10)   
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It is our hope that people will widely appreciate, regarding the natural environment, 

that which Euripides stated about the human body: “We do not possess this as our 

own, but we dwell in it during our lifetime.” It is our further hope that we care for the 

environment with the same degree of concern that we do for our children. And so we 

raise this cup for the health and welfare of His Excellency, our beloved host, and all our 

beloved friends. Amen.  
 

P132: Toast During the Banquet in Constanza.docx - 132:3 [Worse than the Plagues of Phar..]  
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Worse than the Plagues of Pharaoh 
 

P132: Toast During the Banquet in Constanza.docx - 132:5 [The new element, which elevate..]  

(4:4)   (Super) 
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The new element, which elevates the ecological problem to a level in a way 

above that of the plagues of Pharaoh, is the irreversible character of many of 

the catastrophes which occur. The ills afflicting the environment are difficult to 

correct, and for that reason it is essential for us to take preventative measures.  
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Our common responsibility for nature constitutes the beginning of every sensitivity 

with reference to ecological matters. Believers and unbelievers, religious people and 

atheists, regardless of sex or nationality, social position, economic situation, political 

standpoint and position on world-theory, are equally affected by the destruction of 

nature, which is classed under the heading of the environmental question. For this 

reason, precisely, all of us without exception fully bear the responsibility for any 

indifference in the face of the ecological threat. All of us are affected by the destruction 

of the natural environment and, without exception, we should all assume our 

responsibilities and undertake initiatives. All of those who violate nature are 

perpetrators today and tomorrow become victims of their own violence. 
 

P132: Toast During the Banquet in Constanza.docx - 132:7 [Response to Earth – Return to ..]  

(6:8)   (Super) 
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Response to Earth – Return to God 

In participating in the effort to protect nature, the Ecumenical Patriarchate does not go 

as far as to idolize it, but tries to make conscious responses so as to conform to the 

divine commandment to labor and to preserve the environment in which God placed 

humanity. One criterion of environmental behavior for us is the liturgical ethos of the 

Orthodox tradition. This ethos is summarized, as it were, in the eucharistic 

proclamation: “As we offer to you your own of your own - in all things and for all 

things - we praise you, we bless you, we give thanks to you, Lord, and we pray to you, 

our God.” We do not despise God’s gifts, among which is the “very good” 

nature. Rather, we offer this gift back to God with awe and due respect. 

Gift (doron, in Greek) and gift in return (antidoron, in Greek) are the terms by which it 

is possible to signify our Orthodox theological view of the environmental question in a 

concise and clear manner. Nature is the doron of the Triune God to humankind. The 

antidoron of humankind to its Maker and Father is the respect of this gift, the 

preservation of creation, as well as its fruitful and careful use. The believer is called 

upon to celebrate his or her daily life eucharistically, that is to say to live and to 

practice daily what he or she confesses and proclaims at each Divine Liturgy: “We offer 

to you your own of your own, in all things and for all things, and we give thanks to 

you, Lord!” Doron and antidoron comprise the realized Eucharistic conduct of the 

Orthodox Christian, which is prefigured in an exemplary manner in the liturgical 

practice.  
 

P132: Toast During the Banquet in Constanza.docx - 132:8 [Response to Earth – Return to ..]  

(6:8)   (Super) 

Códigos: [Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica]  

No memos 



660 

 

 

Response to Earth – Return to God 

In participating in the effort to protect nature, the Ecumenical Patriarchate does not go 

as far as to idolize it, but tries to make conscious responses so as to conform to the 

divine commandment to labor and to preserve the environment in which God placed 

humanity. One criterion of environmental behavior for us is the liturgical ethos of the 

Orthodox tradition. This ethos is summarized, as it were, in the eucharistic 

proclamation: “As we offer to you your own of your own - in all things and for all 

things - we praise you, we bless you, we give thanks to you, Lord, and we pray to you, 

our God.” We do not despise God’s gifts, among which is the “very good” 

nature. Rather, we offer this gift back to God with awe and due respect. 

Gift (doron, in Greek) and gift in return (antidoron, in Greek) are the terms by which it 

is possible to signify our Orthodox theological view of the environmental question in a 

concise and clear manner. Nature is the doron of the Triune God to humankind. The 

antidoron of humankind to its Maker and Father is the respect of this gift, the 

preservation of creation, as well as its fruitful and careful use. The believer is called 

upon to celebrate his or her daily life eucharistically, that is to say to live and to 

practice daily what he or she confesses and proclaims at each Divine Liturgy: “We offer 

to you your own of your own, in all things and for all things, and we give thanks to 

you, Lord!” Doron and antidoron comprise the realized Eucharistic conduct of the 

Orthodox Christian, which is prefigured in an exemplary manner in the liturgical 

practice.  
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One criterion of environmental behavior for us is the liturgical ethos of the Orthodox 

tradition. This ethos is summarized, as it were, in the eucharistic proclamation: “As we 

offer to you your own of your own - in all things and for all things - we praise you, we 

bless you, we give thanks to you, Lord, and we pray to you, our God.” We do not 

despise God’s gifts, among which is the “very good” nature. Rather, we offer 

this gift back to God with awe and due respect. 
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Gift (doron, in Greek) and gift in return (antidoron, in Greek) are the terms by which it 

is possible to signify our Orthodox theological view of the environmental question in a 

concise and clear manner. Nature is the doron of the Triune God to humankind. The 
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antidoron of humankind to its Maker and Father is the respect of this gift, the 

preservation of creation, as well as its fruitful and careful use. The believer is called 

upon to celebrate his or her daily life eucharistically, that is to say to live and to 

practice daily what he or she confesses and proclaims at each Divine Liturgy: “We offer 

to you your own of your own, in all things and for all things, and we give thanks to 

you, Lord!” Doron and antidoron comprise the realized Eucharistic conduct of the 

Orthodox Christian, which is prefigured in an exemplary manner in the liturgical 

practice.  
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June 12, 2002 

Honorable and beloved friends, 

We are sincerely grateful that, after honoring our Modesty with the Sophie Prize, you 

now further honor us with this splendid banquet, which offers us the opportunity to 

come to know you better and more personally. 
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Such interpersonal relationships are among the more significant capacities of human 

nature. Indeed, we could say that human communication – especially with God and 

one’s fellow human beings – constitutes the primary element of human existence. For, 

it is not possible for us to conceive of humanity without personal relationships; just as 

God is inconceivable as an impersonal Being, but only as Trinity. 
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It is our duty to improve both environments, introducing elements of love, 

understanding, reconciliation, tolerance, communion, dialogue, and respect for one 

another, in order to render human life more personal.  
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"Praise Him, ye heavens of heavens, and thou water that art above the heavens." 
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"Fire, hail, snow, ice, blast of tempest, which perform His word." -(Psalm 148) 

By the above verses of the Psalmist, who has endowed us with this word, calls us to 

imitate the heavens and the waters, the snow, the ice and the storm and to praise the 

Lord by obeying his word as all of nature does.  

We are constantly called to praise Him in the beauty of his creation, which surrounds 

us. We are especially called to praise Him today in this place where dominates not only 

light keeps watch over us but also the glory and the power of the Lord our God "Who 

supports His chambers in the waters " (Psalm 103) 

We would like to express thanks to your Reverence beloved brother Sotirios for 

choosing this place which reminds us again of the Psalmist's thanksgiving to God: " In 

a place of green pasture, there hath He made me to dwell; beside the water of rest 

hath He nurtured me" (Psalm 22). Moreover, this place grants us refreshment 

especially today day during which our mind turns back to the multitude of sorrows and 

trials that our nation has suffered during the greatest defeat of its history. 
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We are all standing in awe before the rivers, lakes, a multitude of waters, and in 

particular Niagara Falls. The very nature of water, its movement, its beauty, its 

dynamic, and most of all its participation in all forms of life, justify the praise of this 

awesome element of God's creation from the very beginning not only by theologians 

and hymnographers but also by philosophers, poets, artists and scientists. 
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Water was glorified from the very beginning when God "...hath founded it upon the 

seas, and upon the waters hath He prepared it" (Psalm 23). It was further glorified on 

the second day of Creation when God divided the waters " which were above the 

firmament" (Gen. 1:7). Finally, it was ultimately glorified when life itself sprung forth 

from the water by the command of the Life-creating God (Gen. 1:20). 
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Water has been praised in many ways ever since. It holds a central position in worship 

and other pious expressions of the people. When the fullness of time had come and 

God showed his redeeming Grace in the incarnation of our Lord Jesus Christ, the seas, 

the lakes, the waters, and especially the river Jordan received the blessing of His love. 
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"The waters saw You, O God, and were afraid. The Jordan was turned back". If such 

things had happened in Canada, the Niagara River would have turned back along with 

its raging waterfalls. People would have been amazed beyond measure and the faint-

heartedness of those unable to conceive the power of God and understand the depth of 

the allegory, which surpasses nature, would have been greater. " The Jordan flowing 

down turned back and raised us toward heaven" (Feast of Theophany, Ypakoe of the 

3rd Ode). Of course, it was not Jordan by itself that turned back but the Lord and 

Master of all implemented the turnover in His baptism "to raise man up to the heights" 

(2nd prayer of the Great Blessing of the Waters). We participate in this miracle by the 

first and great sacrament of our baptism. Our baptism overturns the descent towards 

corruption and death and begins our ascent to heaven and our theosis. Thus, the 

blessed and sanctified water is accompanying us along this ascent. 
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. Of course, it was not Jordan by itself that turned back but the Lord and Master of all 

implemented the turnover in His baptism "to raise man up to the heights" (2nd prayer 

of the Great Blessing of the Waters). We participate in this miracle by the first and 

great sacrament of our baptism. Our baptism overturns the descent towards corruption 

and death and begins our ascent to heaven and our theosis. Thus, the blessed and 

sanctified water is accompanying us along this ascent. 
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Unfortunately, the descent remains with us since many people have forgotten in days 

past, and still forget, particularly in our time "The earth is the Lord's, and the fullness 

thereof, the world, and all that dwell therein" (Psalm 23). 
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The Deluge constituted the most devastating calamity in our past, the expression of 

Gods wrath for peoples disobedience and sinfulness. Do we nowadays acknowledge 

contemporary disasters as Gods nudging in order to prevent new calamities? 
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It seems we do not. The disobedience of mankind goes on along with the confusion of 

life, the insatiatey of desires, the improvidence for the future of the world and the 

generations to come. All the above and the like bring forth all the already known 

anomalies in nature and other yet unknown and probably irreversible calamities. 
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Such a perspective becomes even more painful in the sight of the awesome waterfalls 

here. We now understand the following words of the Psalmist as a supplication of a 

thirsty people to God "He shall come down like rain upon a fleece, and like rain-drops 

that fall upon the earth" (Psalm 71:6).  
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In the hope that God will provide again for His people and will enlighten our minds and 

warm our hearts and inspire in us love for harmony and beauty in this world, we would 

like to thank you from our heart and raise our cup for a toast to the health of you all.  
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Toast to the Governor of the State of Amazonas 

The Amazon in Crisis 

July 19, 2006 

It is a privilege and a joy to be received as your guest in this historic city, the capital of 

an extraordinarily beautiful, and infinitely precious part of the earth known as the state 

of Amazonas. As administrator of a large and exceptionally rich section of God’s 

creation, you shoulder a responsibility, which would be hard for any politician in the 

so-called developed world to imagine. The natural environment under your care is the 

finest and most perfectly intact part of the Brazilian rainforest, a biological and 

ecological treasure-house, on whose survival the world depends. The people under 

your care represent, in an extreme form, the radiance, diversity and passion of the 

Brazilian nation as a whole. They range from indigenous communities who have had 

little or no contact with the supposedly civilized world, to poor and vulnerable city-
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dwellers who have recently arrived in this region in the hope of making a living. For 

the simple fact that that you and your state ministers have undertaken the governance 

of such a rich and yet fragile part of our planet, we salute you and we respect you. We 

especially admire your state’s commitment to preserving as much as possible of the 

rainforest, and to protecting the indigenous people who are guardians and guarantors 

of the forest’s survival.  

The administration of such a place would be a difficult task in normal times, but these 

are not normal times. Last year, the world learned with distress and amazement of the 

crisis which your state had to cope with. In a region which we would normally 

associate with abundant supplies of water, there was a drought which killed millions of 

fish and left many communities with nothing safe to drink. In a part of the world where 

nature offers such a huge range of edible produce, people were left short of food. In 

remote areas where people rely on river transport to sell their own crops and procure 

whatever food and medicine they need, there was great distress because local 

waterways dried up. We recognize the resourcefulness of the Amazonas state 

authorities, and of all the Brazilian authorities, in dealing with this crisis, which many 

scientists saw as a grim warning of a broader breakdown in nature’s equilibrium. 

Caesar and God 

From the Ecumenical Patriarchate, endowed by history and tradition with a moral 

obligation towards the whole of creation, we offer our love, fatherly concern and 

fervent prayers for all the people involved administering the state of Amazonas, as 

they cope with the human consequences of what may turn out to be a continuing 

environmental crisis. If we hold back from offering any more detailed words of counsel, 

that is in part because we are guided by the arresting command of Our Lord that we 

should “render unto Caesar the things which are Caesar’s and unto God the things that 

are God’s.” 

Many commentaries on those famous words have pondered the precise meaning of 

“rendering unto Caesar” our obligations as citizens. However it is also worth reflecting 

seriously on what is meant by“rendering unto God” what is due to God. At first sight, 

this seems to be a reminder that we should carry out our formal religious obligations, 

by praying, fasting, going to church and observing the church calendar. That may 

certainly be one part of what Our Lord is telling us. But in the course of the five 

previous symposia which we have organized as part of the movement known as 

Religion, Science and the Environment, we have tried to look more deeply into what it 

means to offer unto God what belongs to God. We have reflected on man’s role as a 

priest of Creation, a creature with a unique calling to receive all the bounty of the 

created world as a gift from God, and then to offer that gift back to God in a spirit of 

gratitude and humility. In some form or another, almost every human culture has felt 

the impulse to offer the treasures of creation, including life itself, back to the Creator. 

As Christians, we have a particular sense that in making our Eucharistic offerings of 
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bread and wine, we are joining or becoming part of the supreme, once-and-for-all 

sacrifice made on the Cross by the Son of God as an ultimate act of saving love. 

But whatever we believe about the nature of priesthood or sacrifice, it is worth noting 

that modern, secular man is out of step with most of human history in one important 

way: in his view that the created world is merely something to be exploited and 

abused with no sense of respect for a Creator or even for future generations. This 

absence of gratitude or respect is as shocking to our Orthodox Christian tradition as it 

is to any of this region’s peoples, who share with us the unshakeable belief that all 

forms of life are deeply connected, and that every living thing has its own divinely -

ordained purpose, its own logos as we say in Greek. Among people who are guided by 

those principles, certain other things should follow: the need to show respect, 

prudence and self-restraint in our treatment of the created world, in short to love the 

created world, just as we are united in love to our Creator. Unless that understanding 

exists and is deeply felt, government policies alone, however prudent and wise, will 

hardly be able to save the planet from destruction. 

Respected governor, we commend and admire the courage and competence you have 

shown as a person who is called to play the role of Caesar, in other words to look after 

a large and exceptionally challenging piece of territory for the benefit of its people. For 

our part, we at the Ecumenical Patriarchate will strive, as far our human strength 

allows us, to bear witness to another important truth No earthly administrators can 

succeed in their mission unless people are also willing to offer back to God all those 

things - especially the great and wondrous gifts of nature – which came from God and 

ultimately belong to Him. 
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It is a privilege and a joy to be received as your guest in this historic city, the capital of 

an extraordinarily beautiful, and infinitely precious part of the earth known as the state 

of Amazonas. As administrator of a large and exceptionally rich section of God’s 

creation, you shoulder a responsibility, which would be hard for any politician in the 

so-called developed world to imagine. The natural environment under your care is the 

finest and most perfectly intact part of the Brazilian rainforest, a biological and 

ecological treasure-house, on whose survival the world depends. The people under 

your care represent, in an extreme form, the radiance, diversity and passion of the 

Brazilian nation as a whole 
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From the Ecumenical Patriarchate, endowed by history and tradition with a moral 

obligation towards the whole of creation, we offer our love, fatherly concern and 

fervent prayers for all the people involved administering the state of Amazonas, as 

they cope with the human consequences of what may turn out to be a continuing 

environmental crisis. 
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From the Ecumenical Patriarchate, endowed by history and tradition with a moral 

obligation towards the whole of creation, we offer our love, fatherly concern and 

fervent prayers for all the people involved administering the state of Amazonas, as 

they cope with the human consequences of what may turn out to be a continuing 

environmental crisis. If we hold back from offering any more detailed words of counsel, 

that is in part because we are guided by the arresting command of Our Lord that we 

should “render unto Caesar the things which are Caesar’s and unto God the things that 

are God’s.” 
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If we hold back from offering any more detailed words of counsel, that is in part 

because we are guided by the arresting command of Our Lord that we should “render 

unto Caesar the things which are Caesar’s and unto God the things that are God’s.” 
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Many commentaries on those famous words have pondered the precise meaning of 

“rendering unto Caesar” our obligations as citizens. However it is also worth reflecting 

seriously on what is meant by“rendering unto God” what is due to God. At first sight, 

this seems to be a reminder that we should carry out our formal religious obligations, 

by praying, fasting, going to church and observing the church calendar. That may 

certainly be one part of what Our Lord is telling us. But in the course of the five 

previous symposia which we have organized as part of the movement known as 

Religion, Science and the Environment, we have tried to look more deeply into what it 

means to offer unto God what belongs to God. We have reflected on man’s role as a 

priest of Creation, a creature with a unique calling to receive all the bounty of the 

created world as a gift from God, and then to offer that gift back to God in a spirit of 

gratitude and humility. In some form or another, almost every human culture has felt 

the impulse to offer the treasures of creation, including life itself, back to the Creator. 

As Christians, we have a particular sense that in making our Eucharistic offerings of 

bread and wine, we are joining or becoming part of the supreme, once-and-for-all 

sacrifice made on the Cross by the Son of God as an ultimate act of saving love. 
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 As Christians, we have a particular sense that in making our Eucharistic offerings of 

bread and wine, we are joining or becoming part of the supreme, once-and-for-all 

sacrifice made on the Cross by the Son of God as an ultimate act of saving love. 
 

P135: Toast to the Governor of the State of Amazonas.docx - 135:10 [But whatever we believe 

about ..]  (9:9)   (Super) 

Códigos: [Denuncia y crítica] [Orthodoxy has its response: “r.. - Familia: Arquitectura 

ontológica] [Percepción y narrativa cristiana - Familia: Arquitectura ontológica]  

No memos 

 

But whatever we believe about the nature of priesthood or sacrifice, it is worth noting 

that modern, secular man is out of step with most of human history in one important 

way: in his view that the created world is merely something to be exploited and 

abused with no sense of respect for a Creator or even for future generations. This 

absence of gratitude or respect is as shocking to our Orthodox Christian tradition as it 

is to any of this region’s peoples, who share with us the unshakeable belief that all 

forms of life are deeply connected, and that every living thing has its own divinely -

ordained purpose, its own logos as we say in Greek. Among people who are guided by 

those principles, certain other things should follow: the need to show respect, 

prudence and self-restraint in our treatment of the created world, in short to love the 

created world, just as we are united in love to our Creator. Unless that understanding 

exists and is deeply felt, government policies alone, however prudent and wise, will 

hardly be able to save the planet from destruction. 
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Unity as Calling, Conversion and Mission Opening address by His All Holiness the 
Ecumenical Patriarch Bartholomew to the Plenary of the World Council of Churches’ 
Commission on Faith and Order "Called To Be One Church", Crete Greece 

It is with great joy that we accepted the gracious invitation of our beloved Faith and 

Order Commission to address this auspicious plenary gathering. We would also like to 

welcome you all – academics and pastors, ministers and lay leaders from diverse 

regions of the world – to our Orthodox Academy on this uniquely beautiful island. 

The theme of this plenary session is: “Called to be One Church: that they may become 

one in your hand.”  

It should be recalled that it was on this blessed island of Crete that the Faith and Order 

Commission of the World Council of Churches in June 2005 revised and finalized the 

statement on ecclesiology, that later was received at the 9th General Assembly of the 

World Council of Churches at Porto Alegre (February 2006). This text constitutes the 

culmination of a long development and maturing perspective – through numerous 
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phases, stages and interpretations – of member Churches, that began as early as 

1927, at the First Conference on Faith and Order in Lausanne, if not earlier, in an 

earnest search for the visible unity, for which we all yearn and to which we are all 

called. Let us, then, together renew our commitment to dialogue and unity as a way of 

reflection and renewal. And let our deliberation be a prayerful offering to God in our 

sincere desire that we “may be one” (John 17.21) in response to our Lord’s command 

and call. 

1.Unity as Calling 

In this commitment, let us begin with thanksgiving and praise that impose upon us 

what in Orthodox thought and spirituality we call the “apophatic approach”. The 

teaching on the apophatic way pertains to the conviction that, by nature and by 

definition God is beyond human understanding; otherwise, if we could comprehend and 

grasp God, then God would not be God. This is the teaching of the great mystics, such 

as St. Gregory of Nyssa in the 4th century and St. Gregory Palamas in the 14th 

century, who underlined the radical transcendence as well as the relative immanence 

of God. Basing their theology on sound Scriptural principles, according to which “no 

one can see God” (Exodus 33.20; John 1.18 and 1 John 4.12), the above mentioned 

Church Fathers proclaimed God as profoundly unknowable and yet personally known; 

God as invisible and yet accessible; God as distant and yet as intensely present – the 

infinite and incomprehensible God, who becomes intimate and incarnate to the world. 

God’s unknowability and inaccessibility ultimately oblige us to a spirit of humility and 

worship. 

If the apophatic attitude is our starting-point, then we may appreciate how the unity of 

the Church, like the unity of God, is also a never-ending search, an ever-unfolding 

journey. As St. Gregory of Nyssa would affirm, even in the age to come, growth in the 

divine life is without end and with endless perfection; it is, indeed, constant progress 

through continually refining stages. This mindset demands from us a sense of 

forbearance rather than of impatience. We should not be frustrated by our human 

limitations, which unfortunately determine our disagreements and divisions. Our 

ongoing and persistent pursuit of unity is a testimony to the fact that what we seek will 

occur in God’s time and not our own; it is, by the same token, the fruit of heavenly 

grace and divine kairos. 

2.Unity as Conversion 

If unity – as our own ongoing and persistent goal – is indeed a gift of God, then it 

demands a profound sense of humility and not any prideful insistence. This means that 

we are called to learn from others as well as to learn from time-tested formulations. It 

also implies that imposing our ways on others – whether “conservative” or “liberal” – is 

arrogant and hypocritical. Instead, genuine humility demands from all of us a sense of 

openness to the past and the future; in other words, much like the ancient god Janus, 
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we are called to manifest respect for the time-tested ways of the past and regard for 

the heavenly city that we seek (cf. Heb. 13.14). This “turning” toward the past and the 

future is surely part and parcel of conversion. 

Thus, it is crucial that we learn from the early Fathers and Mothers of the Church, that 

we embrace the mind of the early Church by immersing ourselves in the spirit of the 

Christian classics. In a word, Orthodox theology refers to this as “tradition.” This in no 

way signifies a sentimental attachment to the past or an intellectual fascination with 

Patristic literature. Rather, we should learn from those who – in each generation – 

maintained the integrity and intensity of the Apostolic faith. The Church in our age 

must be marked by such continuity and consistency with the past, which forms an 

intrinsic part of the contemporary Church. In this regard, at least for Orthodox 

Christians, Saints Basil and Gregory are very much alive, vividly present – not only in 

our liturgy, but also in our teaching and practice. 

At the same time, however, we should turn our attention to the future, to the age to 

come, toward the heavenly kingdom. Orthodox theology adopts the term “eschatology” 

in order to appreciate this attitude. Nevertheless, by the term “eschatology,” we do not 

imply a sense of escapism or other-worldliness. Focusing on the “last times” or the 

“last things” is a way of envisioning this world in light of the next. An eschatological 

vision offers a way out of the impasse of provincialism and confessionalism. It urges us 

to “listen to what the Spirit is saying to the Churches.” (Rev. 1.10-11) It allows us to 

believe that God’s light is stronger than any darkness in this world and that the Alpha 

and Omega is working in us and through us for the salvation of the world and for the 

unity of the Church. And so we pray with conviction: “Come, Lord Jesus.” Maranatha. 

(Rev. 22.20) 

3.Unity in Mission 

Finally, the sense of calling and the urgency of conversion permit us to discern the 

areas of our common ministry and united mission. As individual communities we are 

“fragile sticks,” according to the words of the biblical passage of our conference taken 

from the Prophet Ezekiel (chapter 37, verses 15-28). Together, however, we can 

become one people under one God, neither divided among ourselves nor defiling the 

covenant of the Lord. Indeed, the conditions of this new way are the avoiding of idol-

worship (verse 23) and the making of peace (verse 26). In modern terminology, it is 

the preservation of creation as the proper way of worshiping the Creator and the 

promotion of tolerance and understanding among religions and peoples in our world. 

Working closely together on issues of ecological awareness and ecumenical dialogue is 

a crucial reflection of the “everlasting covenant” (verses 25-26), whereby Ezekiel’s God 

proclaims: “I will be their God and they shall be my people … forevermore” (verses 27-

28). 

For the Prophets, just as for the Apostolic community, justice and peace are closely 
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linked to the preservation and balance of the land as God’s creation. This means that 

our Churches are called to a common ministry and mission, proclaiming and promoting 

a worldview in which God’s authority – the authority of the kingdom – guides our ways 

and determines our actions. We must never forget that this world is inherited; it is a 

gift from above, offered as a means of communion with God. 

If, then, we are to submit to the authority of God, the authority of the kingdom, then 

we must be authentic and prophetic in our criticism of the world’s consumerism. We 

must remember and remind our faithful that the land – and all the fullness thereof – 

belongs to the Lord (cf. Psalm 24.1), that the world’s resources must be oriented 

toward others. We must recall the Lord’s beatitude, according to which “the meek shall 

inherit the earth” (Matt. 5.5). For the meek person is the one who reverses the world’s 

attitudes to power and possessions; otherwise, the land becomes a place of division 

and violence. Meekness is ultimately a way of caring, a way of sharing. And it stands 

as a contrast and correction to the desecration that we have brought into God’s 

creation. 

Beloved brothers and sisters, the unity that we seek is a gift from above, which we 

must pursue persistently as well as patiently; it is not something that depends solely 

on us, but primarily on God’s judgment and kairos. Nevertheless, this sacred gift of 

unity is something that also demands of us radical conversion and re-orientation so 

that we may turn humbly toward our common roots in the Apostolic Church and the 

communion of saints, but also so that we may entrust ourselves and submit to God’s 

heavenly kingdom and authority. Finally, however, unity obliges us to a common 

purpose in this age as we expect the age-to-come; for it commits us to a sacred 

ministry and mission in realizing that kingdom, as we declare in the Lord’s prayer, “on 

earth as in heaven.” Such is the sacred gift that we have inherited. This, too, is the 

sacred task that lies before us. Therefore “Let us go forth in peace” to proclaim the 

good news to the world. 

As we conclude, let us remember all those ecumenical pioneers who served this 

Commission with competence and deep commitment in the past thirty years, either as 

Moderators, Directors and staff, and with whom we had the privilege and the 

opportunity to work with on so many important themes, but now are no longer among 

us. In particular, we would like to mention the renowned Greek theologian Prof. Nikos 

Nissiotis and Prof. John Deschner, who served as Moderators, without forgetting Rev. 

Prof. John Meyendorff who had served earlier. We would also like to mention Rev. Dr 

Lukas Vischer and Bishop Dr. William Lazareth who served as Directors as well as 

Protopresbyter Vitaly Borovoy, Deputy Director. May their memories be eternal and 

may they continue to rest peacefully in the refreshing hands of our Merciful God. Let us 

continue to honor their memories by imitating their dedication and zeal. 

We would also like to thank Dame Dr Mary Tanner and Bishop Dr David Yemba 

Kekumba, who served as Moderators, and the Rev. Dr Günther Gassmann, Rev. Dr 
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Alan Falconer and Rev. Dr Thomas Best, who served as Directors, for their immense 

contributions to the Commission. 

We also do not want to forget those elements of the Ecumenical Patriarchate who 

served the Commission as staff for several years from our Church, namely H.E. 

Metropolitan Prof. John of Pergamon, Member of the Academy of Athens, and H.E. 

Metropolitan Prof. Dr Gennadios of Sassima, who for ten years served as a staff 

member and later on replaced us as Vice-Moderator and consequently became 

Moderator of Faith and Order. We would like to thank and congratulate both of them 

for their dedicated service to the Commission. 

May the grace, peace and love of God be with all of you! 
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Unity as Calling, Conversion and Mission Opening address by His All Holiness the 
Ecumenical Patriarch Bartholomew to the Plenary of the World Council of Churches’ 
Commission on Faith and Order "Called To Be One Church", Crete Greece 

It is with great joy that we accepted the gracious invitation of our beloved Faith and 

Order Commission to address this auspicious plenary gathering. We would also like to 

welcome you all – academics and pastors, ministers and lay leaders from diverse 

regions of the world – to our Orthodox Academy on this uniquely beautiful island. 

The theme of this plenary session is: “Called to be One Church: that they may become 

one in your hand.”  

It should be recalled that it was on this blessed island of Crete that the Faith and Order 

Commission of the World Council of Churches in June 2005 revised and finalized the 

statement on ecclesiology, that later was received at the 9th General Assembly of the 

World Council of Churches at Porto Alegre (February 2006). This text constitutes the 

culmination of a long development and maturing perspective – through numerous 

phases, stages and interpretations – of member Churches, that began as early as 

1927, at the First Conference on Faith and Order in Lausanne, if not earlier, in an 

earnest search for the visible unity, for which we all yearn and to which we are all 

called. Let us, then, together renew our commitment to dialogue and unity as a way of 

reflection and renewal. And let our deliberation be a prayerful offering to God in our 

sincere desire that we “may be one” (John 17.21) in response to our Lord’s command 

and call. 

1.Unity as Calling 

In this commitment, let us begin with thanksgiving and praise that impose upon us 

what in Orthodox thought and spirituality we call the “apophatic approach”. The 

teaching on the apophatic way pertains to the conviction that, by nature and by 

definition God is beyond human understanding; otherwise, if we could comprehend and 
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grasp God, then God would not be God. This is the teaching of the great mystics, such 

as St. Gregory of Nyssa in the 4th century and St. Gregory Palamas in the 14th 

century, who underlined the radical transcendence as well as the relative immanence 

of God. Basing their theology on sound Scriptural principles, according to which “no 

one can see God” (Exodus 33.20; John 1.18 and 1 John 4.12), the above mentioned 

Church Fathers proclaimed God as profoundly unknowable and yet personally known; 

God as invisible and yet accessible; God as distant and yet as intensely present – the 

infinite and incomprehensible God, who becomes intimate and incarnate to the world. 

God’s unknowability and inaccessibility ultimately oblige us to a spirit of humility and 

worship. 

If the apophatic attitude is our starting-point, then we may appreciate how the unity of 

the Church, like the unity of God, is also a never-ending search, an ever-unfolding 

journey. As St. Gregory of Nyssa would affirm, even in the age to come, growth in the 

divine life is without end and with endless perfection; it is, indeed, constant progress 

through continually refining stages. This mindset demands from us a sense of 

forbearance rather than of impatience. We should not be frustrated by our human 

limitations, which unfortunately determine our disagreements and divisions. Our 

ongoing and persistent pursuit of unity is a testimony to the fact that what we seek will 

occur in God’s time and not our own; it is, by the same token, the fruit of heavenly 

grace and divine kairos. 

2.Unity as Conversion 

If unity – as our own ongoing and persistent goal – is indeed a gift of God, then it 

demands a profound sense of humility and not any prideful insistence. This means that 

we are called to learn from others as well as to learn from time-tested formulations. It 

also implies that imposing our ways on others – whether “conservative” or “liberal” – is 

arrogant and hypocritical. Instead, genuine humility demands from all of us a sense of 

openness to the past and the future; in other words, much like the ancient god Janus, 

we are called to manifest respect for the time-tested ways of the past and regard for 

the heavenly city that we seek (cf. Heb. 13.14). This “turning” toward the past and the 

future is surely part and parcel of conversion. 

Thus, it is crucial that we learn from the early Fathers and Mothers of the Church, that 

we embrace the mind of the early Church by immersing ourselves in the spirit of the 

Christian classics. In a word, Orthodox theology refers to this as “tradition.” This in no 

way signifies a sentimental attachment to the past or an intellectual fascination with 

Patristic literature. Rather, we should learn from those who – in each generation – 

maintained the integrity and intensity of the Apostolic faith. The Church in our age 

must be marked by such continuity and consistency with the past, which forms an 

intrinsic part of the contemporary Church. In this regard, at least for Orthodox 

Christians, Saints Basil and Gregory are very much alive, vividly present – not only in 

our liturgy, but also in our teaching and practice. 
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At the same time, however, we should turn our attention to the future, to the age to 

come, toward the heavenly kingdom. Orthodox theology adopts the term “eschatology” 

in order to appreciate this attitude. Nevertheless, by the term “eschatology,” we do not 

imply a sense of escapism or other-worldliness. Focusing on the “last times” or the 

“last things” is a way of envisioning this world in light of the next. An eschatological 

vision offers a way out of the impasse of provincialism and confessionalism. It urges us 

to “listen to what the Spirit is saying to the Churches.” (Rev. 1.10-11) It allows us to 

believe that God’s light is stronger than any darkness in this world and that the Alpha 

and Omega is working in us and through us for the salvation of the world and for the 

unity of the Church. And so we pray with conviction: “Come, Lord Jesus.” Maranatha. 

(Rev. 22.20) 

3.Unity in Mission 

Finally, the sense of calling and the urgency of conversion permit us to discern the 

areas of our common ministry and united mission. As individual communities we are 

“fragile sticks,” according to the words of the biblical passage of our conference taken 

from the Prophet Ezekiel (chapter 37, verses 15-28). Together, however, we can 

become one people under one God, neither divided among ourselves nor defiling the 

covenant of the Lord. Indeed, the conditions of this new way are the avoiding of idol-

worship (verse 23) and the making of peace (verse 26). In modern terminology, it is 

the preservation of creation as the proper way of worshiping the Creator and the 

promotion of tolerance and understanding among religions and peoples in our world. 

Working closely together on issues of ecological awareness and ecumenical dialogue is 

a crucial reflection of the “everlasting covenant” (verses 25-26), whereby Ezekiel’s God 

proclaims: “I will be their God and they shall be my people … forevermore” (verses 27-

28). 

For the Prophets, just as for the Apostolic community, justice and peace are closely 

linked to the preservation and balance of the land as God’s creation. This means that 

our Churches are called to a common ministry and mission, proclaiming and promoting 

a worldview in which God’s authority – the authority of the kingdom – guides our ways 

and determines our actions. We must never forget that this world is inherited; it is a 

gift from above, offered as a means of communion with God. 

If, then, we are to submit to the authority of God, the authority of the kingdom, then 

we must be authentic and prophetic in our criticism of the world’s consumerism. We 

must remember and remind our faithful that the land – and all the fullness thereof – 

belongs to the Lord (cf. Psalm 24.1), that the world’s resources must be oriented 

toward others. We must recall the Lord’s beatitude, according to which “the meek shall 

inherit the earth” (Matt. 5.5). For the meek person is the one who reverses the world’s 

attitudes to power and possessions; otherwise, the land becomes a place of division 

and violence. Meekness is ultimately a way of caring, a way of sharing. And it stands 

as a contrast and correction to the desecration that we have brought into God’s 
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creation. 

Beloved brothers and sisters, the unity that we seek is a gift from above, which we 

must pursue persistently as well as patiently; it is not something that depends solely 

on us, but primarily on God’s judgment and kairos. Nevertheless, this sacred gift of 

unity is something that also demands of us radical conversion and re-orientation so 

that we may turn humbly toward our common roots in the Apostolic Church and the 

communion of saints, but also so that we may entrust ourselves and submit to God’s 

heavenly kingdom and authority. Finally, however, unity obliges us to a common 

purpose in this age as we expect the age-to-come; for it commits us to a sacred 

ministry and mission in realizing that kingdom, as we declare in the Lord’s prayer, “on 

earth as in heaven.” Such is the sacred gift that we have inherited. This, too, is the 

sacred task that lies before us. Therefore “Let us go forth in peace” to proclaim the 

good news to the world. 

As we conclude, let us remember all those ecumenical pioneers who served this 

Commission with competence and deep commitment in the past thirty years, either as 

Moderators, Directors and staff, and with whom we had the privilege and the 

opportunity to work with on so many important themes, but now are no longer among 

us. In particular, we would like to mention the renowned Greek theologian Prof. Nikos 

Nissiotis and Prof. John Deschner, who served as Moderators, without forgetting Rev. 

Prof. John Meyendorff who had served earlier. We would also like to mention Rev. Dr 

Lukas Vischer and Bishop Dr. William Lazareth who served as Directors as well as 

Protopresbyter Vitaly Borovoy, Deputy Director. May their memories be eternal and 

may they continue to rest peacefully in the refreshing hands of our Merciful God. Let us 

continue to honor their memories by imitating their dedication and zeal. 

We would also like to thank Dame Dr Mary Tanner and Bishop Dr David Yemba 

Kekumba, who served as Moderators, and the Rev. Dr Günther Gassmann, Rev. Dr 

Alan Falconer and Rev. Dr Thomas Best, who served as Directors, for their immense 

contributions to the Commission. 

We also do not want to forget those elements of the Ecumenical Patriarchate who 

served the Commission as staff for several years from our Church, namely H.E. 

Metropolitan Prof. John of Pergamon, Member of the Academy of Athens, and H.E. 

Metropolitan Prof. Dr Gennadios of Sassima, who for ten years served as a staff 

member and later on replaced us as Vice-Moderator and consequently became 

Moderator of Faith and Order. We would like to thank and congratulate both of them 

for their dedicated service to the Commission. 

May the grace, peace and love of God be with all of you!  

http://www.patriarchate.org/documents/address-plenary-wcc 
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The theme of this plenary session is: “Called to be One Church: that they may become 

one in your hand.”  

It should be recalled that it was on this blessed island of Crete that the Faith and Order 

Commission of the World Council of Churches in June 2005 revised and finalized the 

statement on ecclesiology, that later was received at the 9th General Assembly of the 

World Council of Churches at Porto Alegre (February 2006). This text constitutes the 

culmination of a long development and maturing perspective – through numerous 

phases, stages and interpretations – of member Churches, that began as early as 

1927, at the First Conference on Faith and Order in Lausanne, if not earlier, in an 

earnest search for the visible unity, for which we all yearn and to which we are all 

called. Let us, then, together renew our commitment to dialogue and unity as a way of 

reflection and renewal. And let our deliberation be a prayerful offering to God in our 

sincere desire that we “may be one” (John 17.21) in response to our Lord’s command 

and call. 
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 And let our deliberation be a prayerful offering to God in our sincere desire that we 

“may be one” (John 17.21) in response to our Lord’s command and call. 
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1.Unity as Calling 

In this commitment, let us begin with thanksgiving and praise that impose upon us 

what in Orthodox thought and spirituality we call the “apophatic approach”. The 

teaching on the apophatic way pertains to the conviction that, by nature and by 

definition God is beyond human understanding; otherwise, if we could comprehend and 

grasp God, then God would not be God. This is the teaching of the great mystics, such 

as St. Gregory of Nyssa in the 4th century and St. Gregory Palamas in the 14th 

century, who underlined the radical transcendence as well as the relative immanence 

of God. Basing their theology on sound Scriptural principles, according to which “no 

one can see God” (Exodus 33.20; John 1.18 and 1 John 4.12), the above mentioned 

Church Fathers proclaimed God as profoundly unknowable and yet personally known; 
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 This is the teaching of the great mystics, such as St. Gregory of Nyssa in the 4th 

century and St. Gregory Palamas in the 14th century, who underlined the radical 

transcendence as well as the relative immanence of God. Basing their theology on 

sound Scriptural principles, according to which “no one can see God” (Exodus 33.20; 

John 1.18 and 1 John 4.12), the above mentioned Church Fathers proclaimed God as 



677 

 

profoundly unknowable and yet personally known; God as invisible and yet accessible; 

God as distant and yet as intensely present – the infinite and incomprehensible God, 

who becomes intimate and incarnate to the world. God’s unknowability and 

inaccessibility ultimately oblige us to a spirit of humility and worship. 
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Basing their theology on sound Scriptural principles, according to which “no one can 

see God” (Exodus 33.20; John 1.18 and 1 John 4.12), the above mentioned Church 

Fathers proclaimed God as profoundly unknowable and yet personally known 
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If the apophatic attitude is our starting-point, then we may appreciate how the unity of 

the Church, like the unity of God, is also a never-ending search, an ever-unfolding 

journey. As St. Gregory of Nyssa would affirm, even in the age to come, growth in the 

divine life is without end and with endless perfection; it is, indeed, constant progress 

through continually refining stages. This mindset demands from us a sense of 

forbearance rather than of impatience. We should not be frustrated by our human 

limitations, which unfortunately determine our disagreements and divisions. Our 

ongoing and persistent pursuit of unity is a testimony to the fact that what we seek will 

occur in God’s time and not our own; it is, by the same token, the fruit of heavenly 

grace and divine kairos. 
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2.Unity as Conversion 

If unity – as our own ongoing and persistent goal – is indeed a gift of God, then it 

demands a profound sense of humility and not any prideful insistence. This means that 

we are called to learn from others as well as to learn from time-tested formulations. It 

also implies that imposing our ways on others – whether “conservative” or “liberal” – is 

arrogant and hypocritical. Instead, genuine humility demands from all of us a sense of 

openness to the past and the future; in other words, much like the ancient god Janus, 

we are called to manifest respect for the time-tested ways of the past and regard for 

the heavenly city that we seek (cf. Heb. 13.14). This “turning” toward the past and the 

future is surely part and parcel of conversion. 
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Thus, it is crucial that we learn from the early Fathers and Mothers of the Church, that 
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we embrace the mind of the early Church by immersing ourselves in the spirit of the 

Christian classics. In a word, Orthodox theology refers to this as “tradition.” This in no 

way signifies a sentimental attachment to the past or an intellectual fascination with 

Patristic literature. Rather, we should learn from those who – in each generation – 

maintained the integrity and intensity of the Apostolic faith. The Church in our age 

must be marked by such continuity and consistency with the past, which forms an 

intrinsic part of the contemporary Church. In this regard, at least for Orthodox 

Christians, Saints Basil and Gregory are very much alive, vividly present – not only in 

our liturgy, but also in our teaching and practice. 
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At the same time, however, we should turn our attention to the future, to the age to 

come, toward the heavenly kingdom. Orthodox theology adopts the term “eschatology” 

in order to appreciate this attitude. Nevertheless, by the term “eschatology,” we do not 

imply a sense of escapism or other-worldliness. Focusing on the “last times” or the 

“last things” is a way of envisioning this world in light of the next. An eschatological 

vision offers a way out of the impasse of provincialism and confessionalism. It urges us 

to “listen to what the Spirit is saying to the Churches.” (Rev. 1.10-11) It allows us to 

believe that God’s light is stronger than any darkness in this world and that the Alpha 

and Omega is working in us and through us for the salvation of the world and for the 

unity of the Church. And so we pray with conviction: “Come, Lord Jesus.” Maranatha. 

(Rev. 22.20) 
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An eschatological vision offers a way out of the impasse of provincialism and 

confessionalism. It urges us to “listen to what the Spirit is saying to the Churches.” 

(Rev. 1.10-11) It allows us to believe that God’s light is stronger than any darkness in 

this world and that the Alpha and Omega is working in us and through us for the 

salvation of the world and for the unity of the Church. And so we pray with conviction: 

“Come, Lord Jesus.” Maranatha. (Rev. 22.20) 
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3.Unity in Mission 

Finally, the sense of calling and the urgency of conversion permit us to discern the 

areas of our common ministry and united mission. As individual communities we are 

“fragile sticks,” according to the words of the biblical passage of our conference taken 

from the Prophet Ezekiel (chapter 37, verses 15-28). Together, however, we can 

become one people under one God, neither divided among ourselves nor defiling the 

covenant of the Lord. Indeed, the conditions of this new way are the avoiding of idol-
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worship (verse 23) and the making of peace (verse 26). In modern terminology, it is 

the preservation of creation as the proper way of worshiping the Creator and the 

promotion of tolerance and understanding among religions and peoples in our world. 

Working closely together on issues of ecological awareness and ecumenical dialogue is 

a crucial reflection of the “everlasting covenant” (verses 25-26), whereby Ezekiel’s God 

proclaims: “I will be their God and they shall be my people … forevermore” (verses 27-

28). 
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In modern terminology, it is the preservation of creation as the proper way of 

worshiping the Creator and the promotion of tolerance and understanding among 

religions and peoples in our world. Working closely together on issues of ecological 

awareness and ecumenical dialogue is a crucial reflection of the “everlasting covenant” 

(verses 25-26), whereby Ezekiel’s God proclaims: “I will be their God and they shall be 

my people … forevermore” (verses 27-28). 
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For the Prophets, just as for the Apostolic community, justice and peace are closely 

linked to the preservation and balance of the land as God’s creation. This means that 

our Churches are called to a common ministry and mission, proclaiming and promoting 

a worldview in which God’s authority – the authority of the kingdom – guides our ways 

and determines our actions. We must never forget that this world is inherited; it is a 

gift from above, offered as a means of communion with God. 
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If, then, we are to submit to the authority of God, the authority of the kingdom, then 

we must be authentic and prophetic in our criticism of the world’s consumerism. We 

must remember and remind our faithful that the land – and all the fullness thereof – 

belongs to the Lord (cf. Psalm 24.1), that the world’s resources must be oriented 

toward others. We must recall the Lord’s beatitude, according to which “the meek shall 

inherit the earth” (Matt. 5.5). For the meek person is the one who reverses the world’s 

attitudes to power and possessions; otherwise, the land becomes a place of division 

and violence. Meekness is ultimately a way of caring, a way of sharing. And it stands 

as a contrast and correction to the desecration that we have brought into God’s 

creation. 
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Beloved brothers and sisters, the unity that we seek is a gift from above, which we 

must pursue persistently as well as patiently; it is not something that depends solely 

on us, but primarily on God’s judgment and kairos. Nevertheless, this sacred gift of 

unity is something that also demands of us radical conversion and re-orientation so 

that we may turn humbly toward our common roots in the Apostolic Church and the 

communion of saints, but also so that we may entrust ourselves and submit to God’s 

heavenly kingdom and authority. Finally, however, unity obliges us to a common 

purpose in this age as we expect the age-to-come; for it commits us to a sacred 

ministry and mission in realizing that kingdom, as we declare in the Lord’s prayer, “on 

earth as in heaven.” Such is the sacred gift that we have inherited. This, too, is the 

sacred task that lies before us. Therefore “Let us go forth in peace” to proclaim the 

good news to the world. 
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As we conclude, let us remember all those ecumenical pioneers who served this 

Commission with competence and deep commitment in the past thirty years, either as 

Moderators, Directors and staff, and with whom we had the privilege and the 

opportunity to work with on so many important themes, but now are no longer among 

us. In particular, we would like to mention the renowned Greek theologian Prof. Nikos 

Nissiotis and Prof. John Deschner, who served as Moderators, without forgetting Rev. 

Prof. John Meyendorff who had served earlier. We would also like to mention Rev. Dr 

Lukas Vischer and Bishop Dr. William Lazareth who served as Directors as well as 

Protopresbyter Vitaly Borovoy, Deputy Director. May their memories be eternal and 

may they continue to rest peacefully in the refreshing hands of our Merciful God. Let us 

continue to honor their memories by imitating their dedication and zeal 
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We would also like to thank Dame Dr Mary Tanner and Bishop Dr David Yemba 

Kekumba, who served as Moderators, and the Rev. Dr Günther Gassmann, Rev. Dr 

Alan Falconer and Rev. Dr Thomas Best, who served as Directors, for their immense 

contributions to the Commission. 

We also do not want to forget those elements of the Ecumenical Patriarchate who 

served the Commission as staff for several years from our Church, namely H.E. 

Metropolitan Prof. John of Pergamon, Member of the Academy of Athens, and H.E. 

Metropolitan Prof. Dr Gennadios of Sassima, who for ten years served as a staff 

member and later on replaced us as Vice-Moderator and consequently became 

Moderator of Faith and Order. We would like to thank and congratulate both of them 

for their dedicated service to the Commission. 

May the grace, peace and love of God be with all of you!  
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Video Address of Ecumenical Patriarch Bartholomew to Participants of International 
Conference of the Young President's Organization, Athens, Greece: Encounter and 
Dialogue: Modern Lights for a Global Reality 

Introduction 

It is indeed a pleasure to address – from a distance through prayer and in spirit, as 

well as through video-communication – the auspicious and international gathering of 

the Young Presidents Organization in Athens, sponsored by the Young Presidents 

Organization of Greece. Your conference, as we are well aware, is being attended by 

successful executives and influential opinion-makers from all over the world, and also 

being honoured by the presence of H.E. Prime Minister Karamanlis. Therefore, on 

behalf of the Ecumenical Patriarchate, one of the oldest spiritual institutions in the 

world, we would like to extend our warmest wishes and most fervent prayers for the 

success of your deliberations. It is a matter of real regret that these wishes cannot be 

delivered in person. However, we would like to assure you that the message sincerely 

comes from the heart, both because your gathering is deeply important but also 

because your calling, as talented business leaders, is profoundly influential. In different 

ways, each of you will make a unique and personal contribution to the history of the 

21st century. 
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Introduction 

It is indeed a pleasure to address – from a distance through prayer and in spirit, as 

well as through video-communication – the auspicious and international gathering of 

the Young Presidents Organization in Athens, sponsored by the Young Presidents 

Organization of Greece. 
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 Therefore, on behalf of the Ecumenical Patriarchate, one of the oldest spiritual 

institutions in the world, we would like to extend our warmest wishes and most fervent 

prayers for the success of your deliberations. 
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We would like to take this opportunity to remind you of certain global realities in our 

modern age in order to bring to your attention two essential and fundamental concerns 

of our modern world, which must be considered from a variety of perspectives – not 

only social or political, and not only economic or global, but also from a religious or 

spiritual point of view.  
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We would like to take this opportunity to remind you of certain global realities in our 

modern age in order to bring to your attention two essential and fundamental concerns 

of our modern world, which must be considered from a variety of perspectives – not 

only social or political, and not only economic or global, but also from a religious or 

spiritual point of view. It is our hope that we shall, in this way, encourage you to 

appreciate and address these critical issues in an open-minded and open-hearted 

manner as you move out to your respective and responsible positions. For, it is our 

firm conviction that these are concerns that all of us will ultimately encounter and 

about which all of us should be constantly in dialogue in order to pave the way toward 

a more peaceful and sustainable world for the sake of the present and future 

generations as well as for the glory of God. These concerns are also a central priority 

of the Ecumenical Patriarchate, which has been endowed by history with a special 

responsibility for the spiritual welfare of the whole inhabited earth, the OIKOYMENH. 
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It is our hope that we shall, in this way, encourage you to appreciate and address 

these critical issues in an open-minded and open-hearted manner as you move out to 

your respective and responsible positions. For, it is our firm conviction that these are 

concerns that all of us will ultimately encounter and about which all of us should be 

constantly in dialogue in order to pave the way toward a more peaceful and 

sustainable world for the sake of the present and future generations as well as for the 

glory of God. These concerns are also a central priority of the Ecumenical Patriarchate, 

which has been endowed by history with a special responsibility for the spiritual 

welfare of the whole inhabited earth, the OIKOYMENH. 
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II. The Importance of Dialogue 

Another concern which you as leaders and as businesspeople will almost certainly face, 

in one form or another, is the sheer diversity of the human race, namely the 

simple fact that humankind is divided into so many different religions, races, ethnic 

groups and nationalities. Whatever the nature of your business or profession, your 

employees and your customers invariably comprise representatives of the human race 

in all its wondrous variety and mystery. It follows, then, that as business leaders, and 

quite simply as decent and civilized human beings, you have a strong interest in the 

avoidance of any so-called “clash of civilizations” between different cultural or religious 

groups. 

We hear it stated often that our world is in crisis. It is sick morally, spiritually, 

ecologically, economically, politically. It is said that the crises the world is facing are 

fundamentally related to the humanity-creation-God relationship and more specifically 

to human responsibility. Yet, never before in history have human beings had the 

opportunity to bring so many positive changes to so many people simply through the 

power of encounter and dialogue. Never before have human beings – and especially 

influential leaders, such as yourselves – had the opportunity of impacting and 

transforming our world so radically, both for the better and for the worse. The 

interaction of human beings and ethnic groups is today alarmingly direct and 

immediate, particularly as a result of technological advances in the mass media and 

means of travel. People of diverse cultural and religious backgrounds gather in 

conferences to discuss mutual tolerance, to promote authentic reconciliation and to 

negotiate peaceful solutions. So, while it may be true that this is a time of crisis, that 

the world is sick, it must equally be underlined that there has also never been greater 

tolerance for respective traditions, religious preferences and cultural peculiarities. For 

this, we must be deeply grateful to God. 

Indeed, the Ecumenical Patriarchate has initiated numerous such dialogues of hope 

and love with other Christian confessions (such as the Roman Catholic Church and the 

Anglican Communion), as well as with other religious communities (such as the Jewish 

and Muslim faiths). Through both unofficial conversations conducted on a personal 

level between followers of the world’s great religions, and formal dialogues organized 

internationally by religious leaders and institutions, we have struggled to clarify 

centuries-old misunderstandings, while gradually preparing people’s hearts and minds 

for the possibility of peaceful coexistence and dignified cooperation among all people. 

Is this effort for encounter not something sacred? Can there be anything more precious 

in the eyes of God than this struggle to communicate and relate? Is there truly 

anything more valuable for the future of humankind? 

Of course, this is slow and painful work. It does not mean, for example, that 
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differences on the level of doctrine are insignificant or inconsequential. For, a 

difference on the level of doctrine leads to a different worldview and, accordingly, a 

different way of life. Nevertheless, not pursuing differences does not imply 

indifference. Rather, this sense of working and living together in peace and solidarity 

signifies a profound respect for each person and each culture as unique and 

unrepeatable, as a precious piece in the wonderful tapestry called humanity. Genuine 

dialogue recognizes the inviolable right of every human being to follow a personal 

journey of faith, hope and love. 

This is precisely why, in our Common Declaration with His Holiness Pope Benedict XVI, 

on the occasion of his visit to the Ecumenical Patriarchate last November for the 

Thronal Feast of St. Andrew, we pronounced our special concern for those parts of the 

world where people live in poverty, war and terrorism, as well as for the various forms 

of exploitation of the poor, of migrants, women and children. We jointly proclaimed 

that “we are called to work together to promote respect for the rights of every human 

being, created in the image and likeness of God, and to foster economic, social and 

cultural development.” 

Accordingly, then, we do not approach dialogue in order to set our arguments against 

those of our opponents in the framework of conflict. We approach in a spirit of love, 

sincerity and honesty. In this respect, dialogue implies equality, which in turn implies 

humility. Honesty and humility dispel hostility and arrogance. Just how prepared are 

we in dialogue to receive others and to respect others in dialogue? How willing are we 

to learn and to love? If we are neither prepared to receive nor willing to learn, then are 

we truly engaging in dialogue? Or are we actually conducting a monologue? 

Often, unfortunately, more conservative Christians (including Orthodox) and other 

religious groups (especially extremists) are offended by the fact that the Ecumenical 

Patriarchate has historically given priority to such dialogues with other confessions or 

faiths. These people believe that there can be no dialogue on equal terms with those 

who hold to a different creed, whom they call “heretics.” Indeed, the word “heresy” is 

another term that has been greatly misused, if not widely abused in the history of 

religious and theological thought. For, we are convinced that in no way are we 

undermining the importance of theological doctrine and its accuracy when we conduct 

dialogues and discussions. Perhaps it may be useful to remember here that the Greek 

word for “heresy” – airesis – does not primarily signify erroneous doctrine. Rather, it 

implies the conscious selection of one aspect of truth, which one absolutizes in a 

fundamentalist way to the exclusion of all other perceptions of truth. We must humbly 

admit that all of us have, at one time or another, been guilty of the sin of narrow-

mindedness – Christians, Jews and Muslims alike – particularly when we feel that our 

worldview has been threatened. Therefore, we are convinced that the purpose of 

sincere and open dialogue is precisely to reveal the fallacy and arrogance of this 

stifling attitude. This is the kind of humility that is expected of all those in dialogue and 
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of all people who live alongside adherents of another faith in our multi-cultural and 

multi-religious world. 

True dialogue is a gift from God. According to St. John Chrysostom (347-407), fourth-

century Archbishop and predecessor of ours on the historical Throne of Constantinople, 

God is always in personal dialogue with human beings. In fact, God constantly 

searches for ways in which to communicate with His creation. In some ways, the 

history of salvation is none other than the loving pursuit by God of His creatures. So 

God always speaks: through Prophets and Apostles, through saints and mystics, as 

well as through persons in key positions in society such as yourselves, and even 

through the natural creation itself; for, “the heavens declare the glory of God” (Psalm 

19.1). When we are in dialogue with those around us, then we are speaking the 

language of God! Dialogue is the most fundamental experience of life: from childhood, 

through education, to maturity. Dialogue is also the most powerful means of 

communication – not only for the teacher and the preacher, but for every leader and 

member of society. Dialogue promotes knowledge and science, reveals truths and 

emotions, abolishes fears and prejudice, cultivates bonds and broadens horizons. 

Dialogue expands our perception of the world; it introduces new ways of achieving 

goals. Dialogue enriches; whoever refuses dialogue remains impoverished. 

This dilemma concerning the critical need for open dialogue is at the heart of the 

ministry of the Ecumenical Patriarchate, which is located at a great crossroads of 

civilizations and therefore continually does everything in its power to promote 

understanding and mutual respect between all faiths and cultures. As we have already 

observed, the labour of dialogue between different religions and value-systems is 

never an easy one. It requires patience, humility and the ability to listen carefully to 

other people’s deepest hopes and fears. But with the spectre of ethnic and sectarian 

conflict looming in many parts of the world, the Patriarchate sees no alternative to 

patient and persistent dialogue. It is our hope and prayer that you, too, will contribute 

in every way possible to the avoidance of any form of racial, religious or cultural 

conflict.  

Dear friends, the language of God is the language of love, tolerance and compassion. 

The only question is: will we refuse to speak the language of heaven, which includes 

everyone and excludes no one? Or will we choose to learn new methods of 

communication and to adopt new ways of cooperation? 

Conclusion 

As you probably know, in the United States of America, the city of Atlanta likes to 

celebrate its good race relations and its successful economy, by saying it is “a city too 

busy to hate”. It is our paternal wish and Patriarchal prayer that you and the people 

whose lives you touch – whether your customers, your co-workers, your business 

partners – will always be too busy to hate but never too busy to love. 
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We are profoundly encouraged by your thirst to learn new ways and to adopt new 

expressions of love in the global community. The clear signs of your common 

commitment to the well-being of humanity truly serve as a beacon of hope in a world 

of poverty and war. The Young Presidents Organization is an encounter of individuals 

and institutions that bodes well for our world. Yours is an involvement that highlights 

the supreme purpose and calling of humanity to transcend political or religious 

differences in order to transform the entire world for the glory of God. 

May God bless you all in this noble endeavour. 
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 Never before have human beings – and especially influential leaders, such as 

yourselves – had the opportunity of impacting and transforming our world so radically, 

both for the better and for the worse. The interaction of human beings and ethnic 

groups is today alarmingly direct and immediate, particularly as a result of 

technological advances in the mass media and means of travel. People of diverse 

cultural and religious backgrounds gather in conferences to discuss mutual tolerance, 

to promote authentic reconciliation and to negotiate peaceful solutions. So, while it 

may be true that this is a time of crisis, that the world is sick, it must equally be 

underlined that there has also never been greater tolerance for respective traditions, 

religious preferences and cultural peculiarities. For this, we must be deeply grateful to 

God. 
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Indeed, the Ecumenical Patriarchate has initiated numerous such dialogues of hope 

and love with other Christian confessions (such as the Roman Catholic Church and the 

Anglican Communion), as well as with other religious communities (such as the Jewish 

and Muslim faiths). Through both unofficial conversations conducted on a personal 

level between followers of the world’s great religions, and formal dialogues organized 

internationally by religious leaders and institutions, we have struggled to clarify 

centuries-old misunderstandings, while gradually preparing people’s hearts and minds 

for the possibility of peaceful coexistence and dignified cooperation among all people. 

Is this effort for encounter not something sacred? Can there be anything more precious 

in the eyes of God than this struggle to communicate and relate? Is there truly 

anything more valuable for the future of humankind? 
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Of course, this is slow and painful work. It does not mean, for example, that 

differences on the level of doctrine are insignificant or inconsequential. For, a 

difference on the level of doctrine leads to a different worldview and, accordingly, a 

different way of life. Nevertheless, not pursuing differences does not imply 

indifference. Rather, this sense of working and living together in peace and solidarity 

signifies a profound respect for each person and each culture as unique and 

unrepeatable, as a precious piece in the wonderful tapestry called humanity. Genuine 

dialogue recognizes the inviolable right of every human being to follow a personal 

journey of faith, hope and love. 
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Often, unfortunately, more conservative Christians (including Orthodox) and other 

religious groups (especially extremists) are offended by the fact that the Ecumenical 

Patriarchate has historically given priority to such dialogues with other confessions or 

faiths. These people believe that there can be no dialogue on equal terms with those 

who hold to a different creed, whom they call “heretics.” Indeed, the word “heresy” is 

another term that has been greatly misused, if not widely abused in the history of 

religious and theological thought. For, we are convinced that in no way are we 

undermining the importance of theological doctrine and its accuracy when we conduct 

dialogues and discussions. Perhaps it may be useful to remember here that the Greek 

word for “heresy” – airesis – does not primarily signify erroneous doctrine. Rather, it 

implies the conscious selection of one aspect of truth, which one absolutizes in a 

fundamentalist way to the exclusion of all other perceptions of truth. We must humbly 

admit that all of us have, at one time or another, been guilty of the sin of narrow-

mindedness – Christians, Jews and Muslims alike – particularly when we feel that our 

worldview has been threatened. Therefore, we are convinced that the purpose of 

sincere and open dialogue is precisely to reveal the fallacy and arrogance of this 

stifling attitude. This is the kind of humility that is expected of all those in dialogue and 

of all people who live alongside adherents of another faith in our multi-cultural and 

multi-religious world. 

True dialogue is a gift from God. According to St. John Chrysostom (347-407), fourth-

century Archbishop and predecessor of ours on the historical Throne of Constantinople, 

God is always in personal dialogue with human beings. In fact, God constantly 

searches for ways in which to communicate with His creation. In some ways, the 
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history of salvation is none other than the loving pursuit by God of His creatures. So 

God always speaks: through Prophets and Apostles, through saints and mystics, as 

well as through persons in key positions in society such as yourselves, and even 

through the natural creation itself; for, “the heavens declare the glory of God” (Psalm 

19.1). When we are in dialogue with those around us, then we are speaking the 

language of God! Dialogue is the most fundamental experience of life: from childhood, 

through education, to maturity. Dialogue is also the most powerful means of 

communication – not only for the teacher and the preacher, but for every leader and 

member of society. Dialogue promotes knowledge and science, reveals truths and 

emotions, abolishes fears and prejudice, cultivates bonds and broadens horizons. 

Dialogue expands our perception of the world; it introduces new ways of achieving 

goals. Dialogue enriches; whoever refuses dialogue remains impoverished. 

This dilemma concerning the critical need for open dialogue is at the heart of the 

ministry of the Ecumenical Patriarchate, which is located at a great crossroads of 

civilizations and therefore continually does everything in its power to promote 

understanding and mutual respect between all faiths and cultures. As we have already 

observed, the labour of dialogue between different religions and value-systems is 

never an easy one. It requires patience, humility and the ability to listen carefully to 

other people’s deepest hopes and fears. But with the spectre of ethnic and sectarian 

conflict looming in many parts of the world, the Patriarchate sees no alternative to 

patient and persistent dialogue. It is our hope and prayer that you, too, will contribute 

in every way possible to the avoidance of any form of racial, religious or cultural 

conflict.  

Dear friends, the language of God is the language of love, tolerance and compassion. 

The only question is: will we refuse to speak the language of heaven, which includes 

everyone and excludes no one? Or will we choose to learn new methods of 

communication and to adopt new ways of cooperation? 

Conclusion 

As you probably know, in the United States of America, the city of Atlanta likes to 

celebrate its good race relations and its successful economy, by saying it is “a city too 

busy to hate”. It is our paternal wish and Patriarchal prayer that you and the people 

whose lives you touch – whether your customers, your co-workers, your business 

partners – will always be too busy to hate but never too busy to love. 

We are profoundly encouraged by your thirst to learn new ways and to adopt new 

expressions of love in the global community. The clear signs of your common 

commitment to the well-being of humanity truly serve as a beacon of hope in a world 

of poverty and war. The Young Presidents Organization is an encounter of individuals 

and institutions that bodes well for our world. Yours is an involvement that highlights 

the supreme purpose and calling of humanity to transcend political or religious 
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differences in order to transform the entire world for the glory of God. 

May God bless you all in this noble endeavour. 

 
 

P137: Video Address of Ecumenical Patriarch Bartholomew to Participants of International 

Conference of the Young President.docx - 137:26 [True dialogue is a gift from G..]  (17:17)   

(Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

True dialogue is a gift from God. According to St. John Chrysostom (347-407), fourth-

century Archbishop and predecessor of ours on the historical Throne of Constantinople, 

God is always in personal dialogue with human beings. In fact, God constantly 

searches for ways in which to communicate with His creation. In some ways, the 

history of salvation is none other than the loving pursuit by God of His creatures. So 

God always speaks: through Prophets and Apostles, through saints and mystics, as 

well as through persons in key positions in society such as yourselves, and even 

through the natural creation itself; for, “the heavens declare the glory of God” (Psalm 

19.1). When we are in dialogue with those around us, then we are speaking the 

language of God! Dialogue is the most fundamental experience of life: from childhood, 

through education, to maturity. Dialogue is also the most powerful means of 

communication – not only for the teacher and the preacher, but for every leader and 

member of society. Dialogue promotes knowledge and science, reveals truths and 

emotions, abolishes fears and prejudice, cultivates bonds and broadens horizons. 

Dialogue expands our perception of the world; it introduces new ways of achieving 

goals. Dialogue enriches; whoever refuses dialogue remains impoverished. 
 

P138: Foreword for the English Translation of Vespers fro the Protection of the 

Environment.docx - 138:2 [Foreword for the English Trans..]  (1:16)   (Super) 

Códigos: [Campo religioso] [Percepción y narrativa cristiana - Familia: Arquitectura 

ontológica]  

No memos 
 
Foreword for the English Translation of Vespers fro the Protection of the 
Environment 

Praying for the Earth 

by Monk Gerasimos of the Community of Little St. Anne on Mount Athos 

 

God is blessed because He is Love. When we live love we broaden our existence; it 

becomes something without end. “For love never ends” (I Cor. 13.8). There can never 

be too much love; there is no over-saturation of love nor a turning away from love. He 

who loves, gathers all things together under the shelter of that love. If a sinner, or 

self-centered person can feel even a limited love, then surely he is also able to 

comprehend how much greater that happiness would be if he broadened that love 

which brought him so much joy.  

God, being the very essence of love, could not as an entity, possibly be single-faceted 
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because love is a feeling directed to another entity of identical essence. Literally, it is a 

feeling expressed only between persons. Thus, the very nature of God as love 

unavoidably leads to the begetting of the Son, by the Father, before all ages, and also 

the emanation of the Holy Spirit. These are personal hypostases able to love the Father 

and one another, and be loved by the Father.  

Love turned inward to one's self, without loving another is to be sure, not love, and 

does not in such an instance therefore, give the true, precise meaning of the word. The 

love of God the Father, and the other two Persons of the Holy Trinity with Him, could 

not be limited to the limitless bounds of love between them. In this particular instance 

this does not mean that He would be a God dependent on others (for this would be 

blasphemy against God who in the fullness of His blessedness is self-sufficient).  

Expressed in terms of human understanding, the meaning is that the overflowing of 

His love could not possibly take on a form of existence unless directed toward 

something capable of accepting this overflowing of His love. The quintessence of 

this overflowing love of God, capable of giving and receiving love, was the 

boundlessly abundant, personal, spiritual and body-spirit creation of angels 

and people, and the infinite creation of the whole universe to serve them.  

The angels, spiritual beings composed of a spiritual essence different from that of God, 

are in a more immediate relationship with Him. Their exultation is expressed through 

the wondrous and incomprehensible majesty of their life, in that they are loved by the 

Triune God. In turn, they love Him by their unending glorification of Him and their 

immediate conformance to His will.  

God’s Love for the World 

Somewhat lower than angels, people were created by God in His image and likeness 

and were crowned by God with glory and honor. As such, they are capable of both 

receiving and returning His love, resulting in their true happiness. Indeed, the breadth 

of God's love for us is manifested in terms of the limitless number of persons we are 

able to love and in turn be loved. People experience a taste of this love (the breadth of 

God's love) when, irrespective of their religious credo, they realize the joy of loving 

and being loved by many.  

God’s love for humanity is unsurpassed and cannot be equally reciprocated, 

since humanity turned its face from Him and from His love, whereas God 

continues to love us.This aforementioned love is even more unrivalled because God 

expressed the infinite richness of His love by the creation of a material world of 

incomprehensible beauty, variety and expanse. This was done for the sake of man who 

is comprised both of matter and spirit. When one considers all that is offered to man 

for his enjoyment in sight, sound, taste, smell and touch, it is more than enough so as 

to put us in awe before the benevolence of God.  

The first-to-be-created human being was placed by God in a beautiful garden on planet 
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Earth. But then again, the whole of Earth was adorned by so many such splendid 

things that the psalmist, citing but a few, concludes in total wonder, “How great are 

your works, O Lord! In wisdom you have wrought them all.” (Ps. 103 [104]). Even 

more so, it is to be found in the infinite richness of the visible microcosm, discovered 

through the aid of scientific instruments. And also, in the grandeur of the indescribable 

celestial universe whose dimensions we measure in millions of light years.  

If anyone says,“I love God,” and hates one’s brother… that person cannot love God. (I 

Jn 4.20) Anyone however who loves one’s neighbor and God, becomes resplendent 

because of this love: “ ...for all creation, for people, and birds, and animals, and 

demons, and for every creature ... and one cannot bear or hear, or behold any harm 

whatever or any minor affliction occurring in nature. For this reason, this person offers 

a tearful prayer in every hour of every day for the animals (irrational beings), for the 

enemies of truth, and for those who would harm him, that they may be protected and 

receive expiation; and out of the great, immeasurable mercy, motivating the heart in 

imitation of God, prays as well for the reptilian species" (Abba Isaac, Ascetic Treatise 

81). 

If these feelings toward the whole of creation are nurtured by a monk who has 

abandoned the world and its cares, then what should a person who lives in the world 

feel as a sense of duty to Creation? Obviously, one’s first sentiment should be to give 

thanks and glorify God who granted us the whole of Creation for our use and 

enjoyment. This is especially so for that which is more proximate and which we call the 

environment. St. Paul gives us this charge when he writes: “Pray constantly, give 

thanks in all circumstances” (I Thess. 5.17-18).  

In fulfillment of this charge, the Holy Great Mother Church of Christ has designated the 

first day of September as a world day of prayer for the environment. That is to say, for 

the creation granted by God to humankind, which instead of being protected, as 

commanded by God (Gen. 2.15), is often abused.  

 
 

P138: Foreword for the English Translation of Vespers fro the Protection of the 

Environment.docx - 138:3 [Praying for the Earth]  (2:2)   (Super) 

Códigos: [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 
 

Praying for the Earth 
 

P138: Foreword for the English Translation of Vespers fro the Protection of the 

Environment.docx - 138:4 [by Monk Gerasimos of the Commu..]  (3:3)   (Super) 

Códigos: [Ascetismo - Familia: Arquitectura ontológica]  

No memos 

 

by Monk Gerasimos of the Community of Little St. Anne on Mount Athos 
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P138: Foreword for the English Translation of Vespers fro the Protection of the 

Environment.docx - 138:5 [God is blessed because He is L..]  (5:5)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

God is blessed because He is Love. When we live love we broaden our existence; it 

becomes something without end. “For love never ends” (I Cor. 13.8).  
 

P138: Foreword for the English Translation of Vespers fro the Protection of the 

Environment.docx - 138:6 [God, being the very essence of..]  (6:6)   (Super) 

Códigos: [Particularidad dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

God, being the very essence of love, could not as an entity, possibly be single-faceted 

because love is a feeling directed to another entity of identical essence. Literally, it is a 

feeling expressed only between persons. Thus, the very nature of God as love 

unavoidably leads to the begetting of the Son, by the Father, before all ages, and also 

the emanation of the Holy Spirit. These are personal hypostases able to love the Father 

and one another, and be loved by the Father.  
 

P138: Foreword for the English Translation of Vespers fro the Protection of the 

Environment.docx - 138:7 [Love turned inward to one's se..]  (7:8)   (Super) 

Códigos: [Particularidad dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

Love turned inward to one's self, without loving another is to be sure, not love, and 

does not in such an instance therefore, give the true, precise meaning of the word. The 

love of God the Father, and the other two Persons of the Holy Trinity with Him, could 

not be limited to the limitless bounds of love between them. In this particular instance 

this does not mean that He would be a God dependent on others (for this would be 

blasphemy against God who in the fullness of His blessedness is self-sufficient).  

Expressed in terms of human understanding, the meaning is that the overflowing of 

His love could not possibly take on a form of existence unless directed toward 

something capable of accepting this overflowing of His love. The quintessence of 

this overflowing love of God, capable of giving and receiving love, was the 

boundlessly abundant, personal, spiritual and body-spirit creation of angels 

and people, and the infinite creation of the whole universe to serve them.  
 

P138: Foreword for the English Translation of Vespers fro the Protection of the 

Environment.docx - 138:8 [The angels, spiritual beings c..]  (9:9)   (Super) 

Códigos: [Particularidad dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

The angels, spiritual beings composed of a spiritual essence different from that of God, 

are in a more immediate relationship with Him. Their exultation is expressed through 

the wondrous and incomprehensible majesty of their life, in that they are loved by the 

Triune God. In turn, they love Him by their unending glorification of Him and their 

immediate conformance to His will.  
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P138: Foreword for the English Translation of Vespers fro the Protection of the 

Environment.docx - 138:9 [God’s Love for the World Somew..]  (10:16)   (Super) 

Códigos: [Particularidad dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

God’s Love for the World 

Somewhat lower than angels, people were created by God in His image and likeness 

and were crowned by God with glory and honor. As such, they are capable of both 

receiving and returning His love, resulting in their true happiness. Indeed, the breadth 

of God's love for us is manifested in terms of the limitless number of persons we are 

able to love and in turn be loved. People experience a taste of this love (the breadth of 

God's love) when, irrespective of their religious credo, they realize the joy of loving 

and being loved by many.  

God’s love for humanity is unsurpassed and cannot be equally reciprocated, 

since humanity turned its face from Him and from His love, whereas God 

continues to love us.This aforementioned love is even more unrivalled because God 

expressed the infinite richness of His love by the creation of a material world of 

incomprehensible beauty, variety and expanse. This was done for the sake of man who 

is comprised both of matter and spirit. When one considers all that is offered to man 

for his enjoyment in sight, sound, taste, smell and touch, it is more than enough so as 

to put us in awe before the benevolence of God.  

The first-to-be-created human being was placed by God in a beautiful garden on planet 

Earth. But then again, the whole of Earth was adorned by so many such splendid 

things that the psalmist, citing but a few, concludes in total wonder, “How great are 

your works, O Lord! In wisdom you have wrought them all.” (Ps. 103 [104]). Even 

more so, it is to be found in the infinite richness of the visible microcosm, discovered 

through the aid of scientific instruments. And also, in the grandeur of the indescribable 

celestial universe whose dimensions we measure in millions of light years.  

If anyone says,“I love God,” and hates one’s brother… that person cannot love God. (I 

Jn 4.20) Anyone however who loves one’s neighbor and God, becomes resplendent 

because of this love: “ ...for all creation, for people, and birds, and animals, and 

demons, and for every creature ... and one cannot bear or hear, or behold any harm 

whatever or any minor affliction occurring in nature. For this reason, this person offers 

a tearful prayer in every hour of every day for the animals (irrational beings), for the 

enemies of truth, and for those who would harm him, that they may be protected and 

receive expiation; and out of the great, immeasurable mercy, motivating the heart in 

imitation of God, prays as well for the reptilian species" (Abba Isaac, Ascetic Treatise 

81). 

If these feelings toward the whole of creation are nurtured by a monk who has 

abandoned the world and its cares, then what should a person who lives in the world 
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feel as a sense of duty to Creation? Obviously, one’s first sentiment should be to give 

thanks and glorify God who granted us the whole of Creation for our use and 

enjoyment. This is especially so for that which is more proximate and which we call the 

environment. St. Paul gives us this charge when he writes: “Pray constantly, give 

thanks in all circumstances” (I Thess. 5.17-18).  

In fulfillment of this charge, the Holy Great Mother Church of Christ has designated the 

first day of September as a world day of prayer for the environment. That is to say, for 

the creation granted by God to humankind, which instead of being protected, as 

commanded by God (Gen. 2.15), is often abused.  
 

P138: Foreword for the English Translation of Vespers fro the Protection of the 

Environment.docx - 138:10 [The first-to-be-created human ..]  (13:13)   (Super) 

Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica]  

No memos 
 

The first-to-be-created human being was placed by God in a beautiful garden on planet 

Earth. But then again, the whole of Earth was adorned by so many such splendid 

things that the psalmist, citing but a few, concludes in total wonder, “How great are 

your works, O Lord! In wisdom you have wrought them all.” (Ps. 103 [104]). Even 

more so, it is to be found in the infinite richness of the visible microcosm, discovered 

through the aid of scientific instruments. And also, in the grandeur of the indescribable 

celestial universe whose dimensions we measure in millions of light years.  
 

P138: Foreword for the English Translation of Vespers fro the Protection of the 

Environment.docx - 138:11 [If anyone says,“I love God,” a..]  (14:14)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

If anyone says,“I love God,” and hates one’s brother… that person cannot love God. (I 

Jn 4.20) Anyone however who loves one’s neighbor and God, becomes resplendent 

because of this love: “ ...for all creation, for people, and birds, and animals, and 

demons, and for every creature ... and one cannot bear or hear, or behold any harm 

whatever or any minor affliction occurring in nature. For this reason, this person offers 

a tearful prayer in every hour of every day for the animals (irrational beings) 
 

P138: Foreword for the English Translation of Vespers fro the Protection of the 

Environment.docx - 138:12 [for the enemies of truth, and ..]  (14:14)   (Super) 

Códigos: [Patrística - Familia: Arquitectura ontológica]  

No memos 

 

 for the enemies of truth, and for those who would harm him, that they may be 

protected and receive expiation; and out of the great, immeasurable mercy, motivating 

the heart in imitation of God, prays as well for the reptilian species" (Abba Isaac, 

Ascetic Treatise 81). 
 

P138: Foreword for the English Translation of Vespers fro the Protection of the 

Environment.docx - 138:13 [If these feelings toward the w..]  (15:15)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 
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If these feelings toward the whole of creation are nurtured by a monk who has 

abandoned the world and its cares, then what should a person who lives in the world 

feel as a sense of duty to Creation? Obviously, one’s first sentiment should be to give 

thanks and glorify God who granted us the whole of Creation for our use and 

enjoyment. This is especially so for that which is more proximate and which we call the 

environment. St. Paul gives us this charge when he writes: “Pray constantly, give 

thanks in all circumstances” (I Thess. 5.17-18).  
 

P138: Foreword for the English Translation of Vespers fro the Protection of the 

Environment.docx - 138:14 [In fulfillment of this charge,..]  (16:16)   (Super) 

Códigos: [Acción ambiental] [Antiguo Testamento - Familia: Arquitectura ontológica] [Iglesia 

- Familia: Arquitectura ontológica]  

No memos 

 

In fulfillment of this charge, the Holy Great Mother Church of Christ has designated the 

first day of September as a world day of prayer for the environment. That is to say, for 

the creation granted by God to humankind, which instead of being protected, as 

commanded by God (Gen. 2.15), is often abused.  
 

P139: September 21-22, 2014.rtf - 139:9 [It is with great joy that we g..]  (7:8)   (Super) 

Códigos: [Ecumenismo - Familia: Arquitectura ontológica]  

No memos 

 
 

It is with great joy that we greet the international participants and congratulate the inter-religious 
organizers of the Interfaith Summit on Climate Change jointly organized in New York by the World Council of 
Churches and Religions for Peace at the invitation of and in association with the United Nations as a 
response to the pressing issue of climate change. 
 

P139: September 21-22, 2014.rtf - 139:4 [Your summit is part of a globa..]  (9:9)   (Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica] [Ecumenismo - Familia: 

Arquitectura ontológica] [Reconocimiento otros saberes y creencias]  

No memos 

 
Your summit is part of a global effort to mobilize action and inspire change on this compelling crisis of our 
time. We are especially pleased to learn that leaders representing numerous faith communities as well as 
diverse disciplines will be in attendance in order to assume responsibility and provide direction. In 
particular, your summit will assemble women and men, as well as indigenous and youth to marshal their 
commitment and cooperation to advocate creation care and climate justice. 
 

P139: September 21-22, 2014.rtf - 139:6 [It is indeed both comforting a..]  (11:11)   (Super) 

Códigos: [Papel de la religión - Familia: Arquitectura ontológica]  

No memos 

 
It is indeed both comforting and promising to witness so many diverse categories of people increasingly 
accepting the challenge and embracing the urgency of climate change. In some ways, what is imperative at 
this time is for people to remember and recognize the intimate and immediate connections in our world: the 
connection between religion and environment, between social ethics and civic action, between interfaith 
cooperation and climate action, and especially between ecological pollution, economic expansion, and social 
fairness. Ultimately, there is – as we have long believed and advocated – an inviolable and inseparable 
connection between the way we treat the earth, the way we relate to people, and the way we worship God. 
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P139: September 21-22, 2014.rtf - 139:13 [Each believer and each leader,..]  (12:12)   

(Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica] [Reconocimiento otros 

saberes y creencias]  

No memos 

 
 Each believer and each leader, each field and each discipline, each institution and each individual must be 
touched by the call to change our greedy ways and destructive habits 
 

P139: September 21-22, 2014.rtf - 139:8 [It is our fervent prayer and w..]  (13:21)   (Super) 

Códigos: [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 

 
It is our fervent prayer and wholehearted aspiration that your gathering in New York will accordingly prove 

successful and fruitful. May God bless the summit as well as each and every one of you. 

 

At the Ecumenical Patriarchate, on September 14, 2014 

 

Prayerfully yours, 

 

+ BARTHOLOMEW 

Archbishop of Constantinople-New Rome 

and Ecumenical Patriarch 
 

P141: September 21-22, 2014.rtf - 141:2 [It is with great joy that we g..]  (8:8)   (Super) 

Códigos: [Campo religioso] [Canales de diálogo - Familia: Arquitectura ontológica]  

No memos 

 
It is with great joy that we greet the international participants and congratulate the inter-religious 
organizers of the Interfaith Summit on Climate Change jointly organized in New York by the World Council of 
Churches and Religions for Peace at the invitation of and in association with the United Nations as a 
response to the pressing issue of climate change. 
 

P141: September 21-22, 2014.rtf - 141:5 [Ultimately, there is – as we h..]  (11:11)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 
Ultimately, there is – as we have long believed and advocated – an inviolable and inseparable connection 
between the way we treat the earth, the way we relate to people, and the way we worship God 
 

P141: September 21-22, 2014.rtf - 141:8 [It is our fervent prayer and w..]  (13:13)   (Super) 

Códigos: [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 
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It is our fervent prayer and wholehearted aspiration that your gathering in New York will accordingly prove 

successful and fruitful. May God bless the summit as well as each and every one of you. 

 
 

P142: Statement on Water.rtf - 142:2 [While our concern and compassi..]  (5:5)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica] [Pragmatismo]  

No memos 

 

While our concern and compassion for the natural environment commands protection and 

preservation of all aspects of God’s creation – land, water, air, and every living 

creature: human, animal and plant – we find it appropriate on the occasion of World 

Water Day to address the issue of the human right to water and sanitation. 
 

P142: Statement on Water.rtf - 142:3 [As we have repeatedly affirmed..]  (6:6)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica] [Pragmatismo] [Remedios y 

soluciones - Familia: Arquitectura ontológica]  

No memos 

 

As we have repeatedly affirmed, we endorse and are committed to the various declarations 

of human rights and other international agreements, that environmental resources are 

God’s gift to the world and cannot be either considered or exploited as private 

property.  
 

P142: Statement on Water.rtf - 142:10 [As we have repeatedly affirmed..]  (6:6)   (Super) 

Códigos: [Pensamiento nuclear - Familia: Arquitectura ontológica]  

No memos 

 

As we have repeatedly affirmed, we endorse and are committed to the various declarations 

of human rights and other international agreements, that environmental resources are 

God’s gift to the world and cannot be either considered or exploited as private 

property. Moreover, their sustainability and stewardship demand a proportionate legal 

and canonical obligation, which cannot be undermined or ignored. Any abuse of our 

earth’s resources – and, above all, of water as the source and symbol of life and 

renewal – contradicts our sacred and social obligation to other people, and especially 

those who live in poverty and on the margins of society. 
 

P142: Statement on Water.rtf - 142:11 [. Greed under the disguise of ..]  (7:7)   (Super) 

Códigos: [Imago Dei - Familia: Arquitectura ontológica]  

No memos 

 

. Greed under the disguise of growth insults the image of God in our fellow human 

beings. 
 

______________________________________________________________________ 

 

Super-código: *Dogma referencial {182-0} 

 

P 5: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the Meeting of 

Orthodox Primates at the Phanar.docx - 5:3 [With gratitude we offer glory ..]  (3:3)   
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(Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica] [Emotividad]  

No memos 

 

With gratitude we offer glory above all to the holy God of our Fathers for having 

deemed us worthy of manifesting, through this fraternal Synaxis of ours as well, “the 

unity of the Spirit in the bond of peace” (Eph. 4.3) and of witnessing to our world the 

unity, peace and love, which bind us in Christ. We express our sincere thanks to each 

one of you, my brothers, for the effort you have undertaken in order to come to this 

city, rich in history and significance, so that we may accomplish the gathering of the 

Primates of the local holy Orthodox Autocephalous and Autonomous Churches. Many of 

you have suggested and proposed such a Synaxis both to my predecessor, the late 

Patriarch Demetrios, and to our modesty in the recent past. 
 

P 5: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the Meeting of 

Orthodox Primates at the Phanar.docx - 5:12 [Together with the Apostles, th..]  (7:7)   

(Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica] [Eucharist - Familia: 

Arquitectura ontológica] [Visión histórica-tradicional - Familia: Arquitectura ontológica]  

No memos 

 

Together with the Apostles, the Martyrs, the Fathers and the Saints from every region 

and from each era, we confess the apostolic faith which we celebrate particularly when 

we stand around the holy Altar offering the divine Eucharist, as we shall do together, 

with God's help, during the great feast of Orthodoxy. All of us together, as a single 

body nourished by the Holy Spirit, glorify God the Father of our Lord Jesus Christ in 

various tongues and in different places “from the rising to the setting of the sun” (Ps 

113.3). 
 

P 5: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the Meeting of 

Orthodox Primates at the Phanar.docx - 5:46 [And we recognize the deep year..]  (11:11)   

(Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

And we recognize the deep yearning which exists in the hearts of many people for 

Christ and His Church. In these times, we believe that the Lord is calling us not only to 

be vigilant, so as to maintain our faith, but also to have the courage to declare this 

faith everywhere, that the world may in the end believe (Jn 17.21) and be saved. Our 

times demand prophesy. 
 

P 5: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the Meeting of 

Orthodox Primates at the Phanar.docx - 5:47 [Holy brothers in Christ, our d..]  (12:12)   

(Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

Holy brothers in Christ, our deliberations here have been carefully and meticulously 

prepared by our plenipotentiary representatives who gathered together at our 

Patriarchal Metochion in Ormylia, Chalkidiki. 
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P 5: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the Meeting of 

Orthodox Primates at the Phanar.docx - 5:38 [Therefore, let us love one ano..]  (16:16)   

(Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

Therefore, let us love one another, so that with one mind we may confess the faith of 

the Apostles, the faith of the Fathers, the faith of the Orthodox, the faith which 

sustained the universe. 
 

P 8: Address during the presentation of the results of the first international symposium.docx - 

8:12 [Therefore, along with their Be..]  (5:5)   (Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica] [Dogma referencial - Familia: 

Arquitectura ontológica]  

No memos 

 

Therefore, along with their Beatitudes and their Eminences the Presiding Hierarchs and 

your honorable persons, we hereby also bless these joyous fruits of your Symposium, 

which by God's grace has drawn to a close. We express our congratulations and 

gratitude to you all for what has been achieved. We are certain that, from this point 

forward, your scientific and intellectual vigilance will remain the unswerving compass 

by which you will guide your colleagues and students to illumined and saving horizons. 
 

P 8: Address during the presentation of the results of the first international symposium.docx - 

8:24 [God forbid,]  (7:7)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

 God forbid, 
 

P 9: The Halki Ecological Institute.docx - 9:2 [The Halki Ecological Institute..]  (1:21)   

(Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 
The Halki Ecological Institute 

June 5, 1999 

To the participants, facilitators, trainers, staff, organizers, volunteers, and sponsors of 

The Halki Ecological Institute, our Modesty's beloved spiritual children in the Lord: 

Grace and peace from God the Creator and our Lord Jesus Christ. 

 

"And the Spirit of God was moving over the face of the waters." [Genesis 1:2] 

 

God, His Spirit hovering over the waters, moved beyond Himself in order to create 

from chaos all that is "good". Out of His love, He created the cosmos in all its 

grandeur, grace, and beauty; and in this cosmos He envisioned a pure and harmonious 

world, a world of blessedness and abundance, and so He created it. Despite the fact 
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that humankind rejected and continues to reject this purpose and design, God remains 

faithful to His vision. Although humankind has marred creation, stripping it of its 

original splendor by our carelessness, God continues to invite us back to Eden and 

forward to His Kingdom by showing us how to live these realities in the present. 

Ultimately, this is the purpose of our life as God's servants. Our sacramental life, 

ascetic practices, values, beliefs, and principles all serve to direct us along this path.  

 

Navigating through the turbulent waters of life, the Church seeks to collaborate with 

God in His work of creation by filling the "void" and shining forth the radiant light of 

Christ on the "darkness" that sin has brought upon the world. This is why the 

Ecumenical Patriarchate over the past years has undertaken significant projects aimed 

at raising environmental awareness world wide and encouraging people locally to deal 

with the ecological problems they face, problems which are first and foremost spiritual. 

The Halki Ecological Institute, an interdisciplinary learning opportunity for clergy, 

scientists, educators, journalists, and students, is one such initiative born of our 

previous multidisciplinary environmental consultations, in particular "Symposium II: 

'The Black Sea in Crisis'." Our aim is to establish an environmental network throughout 

the Black Sea region involving all these disciplines and so it is with great enthusiasm 

that the Ecumenical Patriarchate, in collaboration with the committee of "Religion, 

Science, and the Environment", launches this inaugural session of The Halki Ecological 

Institute. We take profound spiritual pride in the institution of this new and bold 

environmental project and wish to commend and thank our Sister Orthodox Churches 

from around the Black Sea who have embraced this program from its inception and 

have worked closely with us in order to realize this objective. We should also like to 

thank our sponsors, the coordinators and facilitators, and those who have worked 

tirelessly in the planning and organization of this Institute.  

 

We personally welcome each and every one of you to The Halki Ecological Institute and 

rejoice in this unique opportunity to explore the depths of the scientific and theological 

richness available to us. As you embark on this journey of discovery and revelation, we 

pray that the grace of the Creator and Sustainer of "all things, seen and unseen" will 

continually guide you as you seek to enhance the beauty and wonder of His creation. 

 

Bestowing upon you our paternal and patriarchal blessings, we invoke upon you, and 

the work of this Institute, the abundant grace of the Holy Spirit and the rich mercies of 

God. 

 

At the Phanar, June 5, 1999 

 

Your fervent supplicant before God, 
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+ Bartholomew 

Archbishop of Constantinople, New Rome 

and Ecumenical Patriarch 

 
 

P10: Address during the official opening of the first international symposium.docx - 10:4 

[With the blessing of God, we h..]  (4:4)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica] [Nuevo Testamento - Familia: 

Arquitectura ontológica]  

No memos 

 

With the blessing of God, we have assembled like one of the scenes from the Book of 

Revelation 
 

P10: Address during the official opening of the first international symposium.docx - 10:3 

[With the blessing of God, we h..]  (4:4)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

With the blessing of God, we have assembled like one of the scenes from the Book of 

Revelation. 
 

P10: Address during the official opening of the first international symposium.docx - 10:10 

[We shall be voyaging to Patmos..]  (5:8)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

We shall be voyaging to Patmos on the sea of possibility, the sea from which life itself 

emerged. It is a time of profound cultural change and, at this moment, we are mindful 

of the Spirit of God, which in the beginning moved upon the face of the waters and 

which continues to move on these waters. We have been drawn together by a 

memory. Nineteen hundred years ago on the island of Patmos, St. John received the 

Revelation, which forms the final book of the New Testament. This occasion, however, 

is not intended to be a simple anniversary or an academic conference about an ancient 

text. Revelation begins and ends with the good news of the parousia, of the coming 

and the presence of Christ. At the climax of the New Testament, there is no full stop, 

but only an opening to the work of the Holy Spirit in the future, and the promise of a 

new creation. A new heaven and a new earth; a new community in a holy city; a 

river of life and a tree with leaves for the healing of nations. It seemed 

appropriate to celebrate this anniversary with a conference about our common home, 

the natural environment. St. John's vision is of a united human family– of every nation 

and kindred singing a new song. 

The Story of Symbols 

Much of the Bible is addressed to those with ears to hear, but the Revelation granted 
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to St. John is also addressed to those with eyes to see. The story is told in symbols 

and archetypes. The root of the English word “symbol”lies in the Greek notion of 

bringing together fragments of truth in order to achieve a more profound 

understanding than would otherwise be available through mere analysis. Symbols help 

us to comprehend the relations between our sometimes fragmentary and fugitive 

perceptions of reality. Great symbols are not devised to illustrate some thesis that we 

may wish to advance. They arise rather from some deep level of consciousness and are 

disclosed to our reason. They have the power to communicate in a way that itself 

generates energy. Two such symbols have been entrusted to our generation. These are 

the “cloud” and the “globe.” 

In this year of anniversaries, we are all deeply aware of the mushroom cloud, which 

during the sacred Feast of Transfiguration, on August 6, 1945, opened a radically new 

chapter in human history. The cloud, however, is a symbol also known to the Bible. 

And, while the mushroom cloud is reflective of man’s transmutation, it should not be 

understood in an entirely negative way. For the first time in history, by unraveling 

some of the forces, which lie at the heart of creation, we have acquired the power to 

destroy all human life on the planet. 
 

P10: Address during the official opening of the first international symposium.docx - 10:36 

[Another symbol has been given ..]  (17:17)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica] [Lenguaje simbólico, 

metafórico, alegórico - Familia: Arquitectura ontológica] [Reconocimiento otros saberes y creencias]  

No memos 

 

Another symbol has been given to us, which points in this hopeful direction, although 

being more recent it has sunk more profoundly into human consciousness. The earth-

rise photograph taken in 1969 from the Apollo spacecraft shows the entire planet 

sapphire blue and beautiful, just as no human being since the dawn of history had ever 

seen it. This angelic view is foreshadowed and enlarged in the Book of Revelation, 

when John is shown the heavens opened and contemplates a great multitude out of 

every nation, rejoicing before the throne of God. 
 

P10: Address during the official opening of the first international symposium.docx - 10:47 

[The climax of our celebrations..]  (22:22)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

The climax of our celebrations will be the Divine Liturgy on the island of Patmos. The 

liturgy is a work, which binds human beings together in the Spirit of our Lord Jesus 

Christ and liberates them to hope and to work for His future coming in the world. Not 

everyone in this Symposium shares the Christian faith. 
 

P11: Address during the tea attended by the religious leaders of Hong Kong.docx - 11:17 

[given to us by the Father, our..]  (5:5)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 
 

 given to us by the Father, our good God, who is ever-beneficent and possesses 

superabundance 
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P11: Address during the tea attended by the religious leaders of Hong Kong.docx - 11:4 [For 

our loving Father has orga..]  (5:5)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 
 

For our loving Father has organized everything so well in order that this Garden of 

Eden, our earth, might sufficiently provide for all the needs of those who live upon it. 
 

P12: Address at the Opening Ceremony of Summer Seminar on Halki 1995 at the Holy Trinity 

Monastery.docx - 12:28 [Permit us thus initially to st..]  (13:17)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 
 

Permit us thus initially to state that the awesome bequest that we vigorously often 

claim in nature, that we are created in the image and likeness of God, demands by 

definition the analogous ethos. An ethos imposed upon us towards ourselves and each 

other, as well as the microcosm and macrocosm around us. Only thus can we properly 

satisfy God who created "out of nothing" everything that is "very good." 

 

In other words humankind, as the visible and living image of God in the world, is not 

permitted to display behaviour ungodly or unpleasing to God. For in this instance, as 

"partakers of the image but not guardians of it," we become initiators and protagonists 

of evil, which God, providentially as a fair judge, terminates at our natural death "in 

order that evil may not be immortal." 

 

However, the ethos which springs forth from God and the unapproachable and 

unknown essence of God is borne witness to and described as grace everywhere and 

always throughout the Holy Bible and in all that God has revealed to us in general, as 

well as through the teachings of the God-bearing Fathers of the Church. 
 

P12: Address at the Opening Ceremony of Summer Seminar on Halki 1995 at the Holy Trinity 

Monastery.docx - 12:16 [Nevertheless we must unequivoc..]  (21:21)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 
 

Nevertheless we must unequivocally state that in both instances the divine will of God 

was always manifested in the form of law and order. No one has the right to disobey 

without punishment, for the entire design of the Most-merciful Creator constitutes a 

whole and undivided divine "providence." Thus, whether we speak of natural, moral or 

spiritual principles, we acknowledge and emphasize the same infinite grace of God, 

confident that the essence of ecology as a whole is always Divine Economy 
 

P13: Address at the Opening of the Fourth Summer Seminar on Halki.docx - 13:10 [In Holy 

Scripture, justice doe..]  (8:8)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

In Holy Scripture, justice does not have only or principally the current meaning of the 

dispensation of justice, namely of justice being served. Justice carries a more 

extensive and comprehensive sense of virtue, such as expressed in the well-known 

aphorism of Aristotle: “Every virtue is contained in justice.” The just person does more 
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than merely comply with the law; the just person bears within oneself a higher 

conception of justice, namely of the perfect relationship of all things to one another. 

Thus, the just person is virtuous in every respect. For example, Holy Scripture 

describes as just whosoever shows mercy all the daylong and freely gives of oneself, 

without any legal obligation. Likewise, Scripture portrays St. Joseph the Betrothed as 

being a just man, namely as being virtuous in all things, precisely because at the 

moment that he thought the all-holy Virgin was guilty of illicit union (the result of 

discovering her pregnancy), he did not wish to make an example of her or subject her 

to the punishment prescribed by the law, which was death by stoning. 
 

P13: Address at the Opening of the Fourth Summer Seminar on Halki.docx - 13:13 [Likewise, 

Scripture portrays S..]  (8:8)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

Likewise, Scripture portrays St. Joseph the Betrothed as being a just man, namely as 

being virtuous in all things, precisely because at the moment that he thought the all-

holy Virgin was guilty of illicit union (the result of discovering her pregnancy), he did 

not wish to make an example of her or subject her to the punishment prescribed by 

the law, which was death by stoning. 
 

P13: Address at the Opening of the Fourth Summer Seminar on Halki.docx - 13:15 [Humanity 

freely departed from ..]  (11:11)   (Super) 

Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica] [Dogma referencial - Familia: 

Arquitectura ontológica]  

No memos 

 

Humanity freely departed from this virtue of justice when, at the prompting of the 

serpent, Adam declared his autonomy from God and thereby overturned the 

relationship of love and trust towards God. As a result, we came to sense our own 

vulnerability; we began to know remorse, to hear the approaching footsteps of death, 

and since that time we have been filled with fear and anxiety (Gen 2.9-11). Recall how 

when Adam was called by God to account for his disobedience. Instead of humbling 

himself and seeking forgiveness, he placed the blame on God Himself, claiming that 

Eve was the cause, that helper whom God had provided for him. Thus, Adam lost the 

opportunity for repentance and for the restoration of love that would have absolved 

him from the fear of living the remaining years of his life in the inherited fear, which 

has endured in every generation since.  
 

P14: Address at a Gathering of Banking Representatives in Athens.docx - 14:33 [“Do not be 

overcome by evil, b..]  (29:29)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

“Do not be overcome by evil, but overcome evil with good”(Rom. 12.21 
 

P15: Address Before the Lord Mayor.docx - 15:14 [His covenant with humanity and..]  (7:7)   

(Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

His covenant with humanity and nature awaits its liberation from the “bondage of 
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corruption”(Rom. 8.21) 
 

P16: Address Before the Minister for the Environment of Bulgaria and His Eminence 

Metropolitan Vidin on Board the Symposium Ship in Bulgaria.docx - 16:16 [However, 

mobilization in a str..]  (6:6)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 
 

However, mobilization in a struggle whose utility is not obvious to the ordinary citizen 

may be achieved only if that citizen believes that this is a commandment of God, which 

it certainly is. And it is the commandment of God because He commanded Adam and 

Eve – and through them, the whole human race – to work and to protect the Garden of 

Eden as the earthly environment in which He placed them 
 

P17: Address of Ecumenical Patriarch Bartholomew at The House of Parliament of 

Romania.docx - 17:60 [They also know that indifferen..]  (16:16)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 
 

They also know that indifference towards the purpose and the normal operation of the 

divine creation would be considered today as an unacceptable cosmological stance 
 

P19: Address During the Prayer for Peace in Novi Sad.docx - 19:40 [We would, however, 

prefer to e..]  (4:4)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 
 

We would, however, prefer to express our joy, so that the evil one will not gloat 

excessively that he has achieved in removing from our hearts the joy, which the Lord 

of truth, life, and victory over death has assured us that no one can take away from 

us.  
 

P20: Address of Ecumenical Patriarch Bartholomew During the Planting of a Tree in the Park 

of the Children.docx - 20:12 [We love the human and because ..]  (5:5)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

We love the human and because of him the natural environment, in which God place 

him 
 

P22: Message of Ecumenical Patriarch Bartholomew to the Sixth Symposium of the Halki 

Ecological Institute.docx - 22:3 [To the participants, facilitat..]  (2:4)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

To the participants, facilitators, trainers, staff, organizers, volunteers, and sponsors of 

The Halki Ecological Institute, our Modesty's beloved spiritual children in the Lord: 

Grace and peace from God the Creator and our Lord Jesus Christ. 

"And the Spirit of God was moving over the face of the waters." - Genesis 1:2 
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God, His Spirit hovering over the waters, moved beyond Himself in order to create 

from chaos all that is "good". Out of His love, He created the cosmos in all its 

grandeur, grace, and beauty; and in this cosmos He envisioned a pure and harmonious 

world, a world of blessedness and abundance, and so He created it. Despite the fact 

that humankind rejected and continues to reject this purpose and design, God remains 

faithful to His vision. Although humankind has marred creation, stripping it of its 

original splendor by our carelessness, God continues to invite us back to Eden and 

forward to His Kingdom by showing us how to live these realities in the present. 

Ultimately, this is the purpose of our life as God's servants. Our sacramental life, 

ascetic practices, values, beliefs, and principles all serve to direct us along this path.  
 

P23: Address During the International Ecological Symposium held in Kathmandu.docx - 23:7 

[Furthermore, what we shall say..]  (5:5)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

Furthermore, what we shall say also flows from the tenets of our Christian faith and 

from our world-view according to the perspective of this faith, that is to say according 

to the way in which we regard the world, humanity, creation, and history. We 

recognize that there exist numerous and diverse theoretical beliefs and philosophical 

opinions concerning this worldview. 
 

P23: Address During the International Ecological Symposium held in Kathmandu.docx - 23:20 

[For us, this ethic stems from ..]  (24:24)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

For us, this ethic stems from our faith in God and, as we believe, from the event of 

creation. We accept that God created the universe out of nothing and out of love. As 

the crown of this creation, God formed Adam, whom He established in the Garden of 

Eden, the earthly paradise. The delight in the goods of Paradise was not an end to 

itself. Adam’s pleasure in paradise was not due to the enjoyment of the material goods 

therein; it was not an animal satisfaction of instincts. God fashioned Adam into a 

personal and spiritual being, created out of two elements. One element was drawn 

from the material creation made by Him, “dust from the dust” of the earth, and 

therefore constituted the human body. The other element was a created spirit, similar 

to the uncreated spiritual essence of God, and so Adam was created “in the image and 

likeness” of God, namely endowed with all the good attributes of the persons of the 

Triune God. These attributes include personal being, mind, freedom, love, judgment, 

will, and so forth. And the delight of humanity in Paradise was founded on a personal 

relationship with the Creator, a relationship characterized as love and incorporating full 

trust in God. 
 

P23: Address During the International Ecological Symposium held in Kathmandu.docx - 23:22 

[Commandment to Care, not to Co..]  (25:32)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica] [Particularidad dogma 

referencial - Familia: Arquitectura ontológica]  

No memos 

 

Commandment to Care, not to Consume 

While being a spirit in image of the Spirit of God, the human person was not created 
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perfectly divine. Rather, the human person was created with the possibility of 

becoming like God through gradual progress derived from personal and voluntary 

asceticism, as well as through the intervention of divine grace, namely the uncreated 

energy of God. This ascetic discipline embraced three things: first, work in Paradise; 

second, the keeping of Paradise; and, third, the fulfillment of a commandment to avoid 

consuming one fruit. In reference to these three points, the basis of the desired 

behavior was love, and the desired goal from God was the preservation and increase of 

humanity in personal love. This communion of humanity with God would render us 

partakers of divine nature and blessedness, namely divine by grace although not in 

essence.  

Insofar as the human person also participates in the created, material nature by 

means of the body, it would be called to assume the material creation within which it 

has been established as crown. And so, by assuming material creation as nurture and 

harmony, it would raise it up in thanksgiving to God, from whom everything was 

received. Nature was planned by God to offer of its own, and especially through its 

cultivation and protection by humanity, everything that is necessary for the 

preservation and pleasure of humanity. However, the relationship of humanity toward 

nature was not one of possession. Rather, it was a relationship of a person toward a 

gift, and especially toward God, the giver of all good. Therefore, humanity must 

remember at all times that it holds this gift only within certain boundaries established 

by the giver, and that within these boundaries there are two conditions.  

The first condition is the requirement to protect the gift, namely to preserve 

nature harmless, and to consume only its fruit. The second condition is the 

requirement not willfully to consume every fruit, but to be self-restrained and 

to abstain from certain fruits. Both the protection and the self-restraint, 

which in ecclesiastical terminology is called ascesis, were not imposed as 

authoritative commandments with appropriate consequence in the case of 

their transgression. Instead, they were offered as suggestions of love that 

ought to be preserved out of love. In this way, love is preserved alive, as a 

personal relationship and mutual communion between God and humanity. For the true 

nature of God is love; and the original nature of the human person was also endowed 

with love, seeking to be established in love so as to become divine by grace. 

Therefore, that which would most liken humanity to God was precisely the 

establishment of humanity in love in the same way as God Himself is stable and 

unchanging in this love. 

The first-created human being, however, misused the God-given freedom, preferring 

alienation from God and attachment to God’s gift. Consequently, the double 

relationship of humanity to God and creation was canceled in regard to its direction 

toward God, leaving humanity preoccupied with creation alone. In this way, the human 

blessedness derived from the love between God and humanity ceased, and humanity 
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sought to fill this void by drawing from creation the blessedness that was lacking. 

From thankful user, the human person became greedy abuser. Humanity 

sought from creation to offer that which it could not, namely the blessedness 

that was missing. The more that humanity feels dissatisfied, the more it also 

demands from nature. Yet the more it demands of nature to offer, the more humanity 

recognizes that the goal has escaped its grasp. The soul’s emptiness cannot be filled 

with the world’s possessiveness. Nor again can it be achieved by the acquisition of 

material goods, for it does not result from lacking these goods. The soul’s emptiness 

results from a lack of love and familiarity with God. The lost paradise is not a matter of 

lack in created goods, but of deprivation of love toward the Creator. 

Christ came into the world in order to restore, and He did restore the possibility of our 

love toward God. For, as fully human (and divine), He fully loved God (the Father), 

becoming an example of the loving relationship between humanity and divinity. Those 

who sincerely and correctly believe in Him and love God practice keeping the original 

commandments of God. They practice the commandments to work, to keep the natural 

creation from any harm, and to use only its fruits, indeed those fruits that are 

absolutely necessary to use, taking proper care “ that nothing is lost,” and becoming 

conscientious models of environmental care.  

An Orthodox Christian ethic therefore emanates from the world-view of humanity, 

creation, and God that we have very briefly presented. All the other Christian 

exhortations about the proper way of life stem from the conscious effort of 

human beings to cease hoping in creation and to turn their hope to the 

Creator of all. When this attitude is adopted, humanity will be satisfied with much 

fewer material goods and will respond with greater sensitivity to the nature that 

nurtures us. Humanity will then be concerned about loving all people, and will not seek 

to satisfy individualistic and egotistic ambitions.  

The Orthodox Church penetrates the reason of every being, namely the origin and 

purpose of every created thing, discerning the complete plan of God from the first 

moment of creation to the end of the world, considering this as an expression of 

absolute love and offering. The world was created “very good” in order to serve the 

mind of God and the life of humanity. However, it does not replace God; it cannot be 

worshipped in the place of God; it cannot offer more than God appointed it to offer. 

The Orthodox Church prays that God may bless this creation in order to offer 

seasonable weather and an abundance of fruits from the earth. It prays that God may 

free the earth from earthquakes, floods, fires, and every other harm. In recent times, 

it has also offered supplications to God for the protection of the world from destruction 

caused by humanity itself, such as pollution, war, over-exploitation, exhaustion of 

waters, changes in environmental conditions, devastation, and stagnation.  
 

P23: Address During the International Ecological Symposium held in Kathmandu.docx - 23:25 

[The first-created human being,..]  (29:29)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 
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The first-created human being, however, misused the God-given freedom, preferring 

alienation from God and attachment to God’s gift. Consequently, the double 

relationship of humanity to God and creation was canceled in regard to its direction 

toward God, leaving humanity preoccupied with creation alone. In this way, the human 

blessedness derived from the love between God and humanity ceased, and humanity 

sought to fill this void by drawing from creation the blessedness that was lacking. 

From thankful user, the human person became greedy abuser. Humanity 

sought from creation to offer that which it could not, namely the blessedness 

that was missing. The more that humanity feels dissatisfied, the more it also 

demands from nature. Yet the more it demands of nature to offer, the more humanity 

recognizes that the goal has escaped its grasp. The soul’s emptiness cannot be filled 

with the world’s possessiveness. Nor again can it be achieved by the acquisition of 

material goods, for it does not result from lacking these goods. The soul’s emptiness 

results from a lack of love and familiarity with God. The lost paradise is not a matter of 

lack in created goods, but of deprivation of love toward the Creator. 
 

P23: Address During the International Ecological Symposium held in Kathmandu.docx - 23:26 

[Christ came into the world in ..]  (30:30)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

Christ came into the world in order to restore, and He did restore the possibility of our 

love toward God. For, as fully human (and divine), He fully loved God (the Father), 

becoming an example of the loving relationship between humanity and divinity. Those 

who sincerely and correctly believe in Him and love God practice keeping the original 

commandments of God. They practice the commandments to work, to keep the natural 

creation from any harm, and to use only its fruits, indeed those fruits that are 

absolutely necessary to use, taking proper care “ that nothing is lost,” and becoming 

conscientious models of environmental care.  
 

P24: Address During the Official Sophie Prize Presentation Ceremony.docx - 24:10 [From the 

outset, we should sta..]  (8:8)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

From the outset, we should state that we outrightly reject dualist opinions claiming 

that the world is the creation of evil, and is consequently evil. Furthermore, we also 

reject those opinions supporting the notion that material creation pre-existed and was 

simply fashioned by God, or the choice of others to believe that the body is the prison 

of the soul, which seeks to be liberated from the bonds of the former. Finally, we reject 

any opinions that demote humanity into a fragmented part of our earthly ecosystem, 

rendering it equivalent to every other part, and undeserving of any greater protection 

than that afforded to other species. 
 

P24: Address During the Official Sophie Prize Presentation Ceremony.docx - 24:11 [It is our 

conviction –and the ..]  (9:9)   (Super) 

Códigos: [Defensa y aclaración del mensaje cristiano - Familia: Arquitectura ontológica] 

[Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

It is our conviction –and the truth of our conviction has been experientially confirmed – 

that both the material and spiritual worlds, visible and invisible things alike, are, 
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according to the Nicene-Constantinopolitan Symbol of our Creed, a “very good”creation 

by the good and loving God. On the basis, then, of such a conviction, we are able to 

articulate the fundamental principles of our worldview. 
 

P24: Address During the Official Sophie Prize Presentation Ceremony.docx - 24:19 [We 

believe that a New Man, the..]  (15:15)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica] [Eucharist - Familia: 

Arquitectura ontológica]  

No memos 

 

We believe that a New Man, the God-Man, Jesus Christ, appeared in the world, 

demonstrating perfect obedience to the original plan of the Father with regard to the 

relationship between humanity and the world. Jesus Christ reconciled the world to the 

Father. Henceforth, the world functions harmoniously through Him and in Him. He 

commanded us to use the world’s resources in a spirit of ascetic restraint and 

eucharistic sacrifice, to transform our way of thinking from egocentrism to altruism 

in light of the ultimate end of the world. In the Greek language, again, the word 

for“end” (telos) implies both conclusion and purpose. 
 

P24: Address During the Official Sophie Prize Presentation Ceremony.docx - 24:24 [We know, 

however, that the com..]  (16:16)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

We know, however, that the complete reconciliation and ultimate recapitulation of the 

world can only occur through Jesus Christ at the end of time.  
 

P24: Address During the Official Sophie Prize Presentation Ceremony.docx - 24:25 [Until then, 

God’s unceasing lo..]  (17:17)   (Super) 

Códigos: [Denuncia y crítica] [Dogma referencial - Familia: Arquitectura ontológica] 

[Principios morales y éticos]  

No memos 

 

Until then, God’s unceasing love allows us only glimpses of that total reconciliation, to 

which we partially contribute when we abandon the abusive violation of nature and to 

accept it as a divine gift of love, treating it reasonably, gratefully, and fruitfully. Such 

is our dutiful response to the loving Creator, as well as to all those with whom we 

share this divine gift. 
 

P24: Address During the Official Sophie Prize Presentation Ceremony.docx - 24:26 [To 

imagine a world that functi..]  (18:18)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

To imagine a world that functions in beauty and harmony, balance and purpose, in 

accordance with the overflowing love of God, is to cry out in wonder with the 

Psalmist,“How great are Your works, O Lord; You have fashioned all things in wisdom.”  
 

P25: Address of Ecumenical Patriarch Bartholomew at the Environmental Symposium.docx - 

25:67 [Here in this historical city o..]  (7:7)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  
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No memos 

 

Here in this historical city of Santa Barbara, we see before us a brilliant example of the 

wonder of God's creation.  
 

P25: Address of Ecumenical Patriarch Bartholomew at the Environmental Symposium.docx - 

25:52 [Thus we begin the process of h..]  (25:25)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica] [Persona humana - Familia: 

Arquitectura ontológica] [Pragmatismo]  

No memos 

 

Thus we begin the process of healing our worldly environment, which was blessed with 

Beauty and created by God. Then we may also begin to participate responsibly, as 

persons making informed choices in both the integrated whole of creation, and within 

our own souls. 
 

P26: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the 

International Ecological Symposium on the Theme.docx - 26:58 [We call on every conscience 

to..]  (22:22)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

We call on every conscience to awaken! We invite those of our beloved fellow 

participants whose consciences are already sensitized to a virtual apostolic 

commission, i 
 

P26: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the 

International Ecological Symposium on the Theme.docx - 26:42 [The grace of God be with 

you a..]  (24:24)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

The grace of God be with you all. Amen. 
 

P27: Address of Ecumenical Patriarch Bartholomew During The Doxology Service At the 

Uspenski Orthodox Cathedrall.docx - 27:5 [We thank God in the highest, w..]  (9:9)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

We thank God in the highest, who is worshiped as one in Trinity, for granting to our 

Modesty the joy also of the present visit to the Holy Orthodox Church of Finland and to 

its people, irrespective of religious doctrine. 
 

P27: Address of Ecumenical Patriarch Bartholomew During The Doxology Service At the 

Uspenski Orthodox Cathedrall.docx - 27:22 [We who believe in Christ have ..]  (12:12)   

(Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica] [Principios morales y éticos]  

No memos 

 

We who believe in Christ have to live the truth that we are all one body, that we all 

have a common interest, and that we must seek not only our own, but also the 
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interests of every person (Phil. 2,4). 
 

P28: Address of Ecumenical Patriarch Bartholomew on the Eve of World Oceans Day to the 

Fifth Religion.docx - 28:10 [The vast blue oceans are God's..]  (10:10)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

The vast blue oceans are God's Creation no less than the land, no less than these tiny 

oceans, and not less than we ourselves are. 
 

P28: Address of Ecumenical Patriarch Bartholomew on the Eve of World Oceans Day to the 

Fifth Religion.docx - 28:11 [And so it is that we have gath..]  (11:11)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

And so it is that we have gathered together to remember the oceans on this eve of 

World Oceans Day. World Oceans Day celebrates the largest earthly realm of God's 

Creation. 
 

P28: Address of Ecumenical Patriarch Bartholomew on the Eve of World Oceans Day to the 

Fifth Religion.docx - 28:29 [And the oceans are home to cou..]  (14:14)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

And the oceans are home to countless species of life, from great whales that are loved 

by all to tiny creatures that only God knows. 
 

P28: Address of Ecumenical Patriarch Bartholomew on the Eve of World Oceans Day to the 

Fifth Religion.docx - 28:17 [So what we do to the oceans, G..]  (18:18)   (Super) 

Códigos: [Denuncia y crítica] [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

So what we do to the oceans, God's vast blue Creation, we also do to God's other 

creations, including ourselves. Once we humans did not know that we could harm 

God's Creation. The oceans, especially, seemed so vast as to be invulnerable. 
 

P28: Address of Ecumenical Patriarch Bartholomew on the Eve of World Oceans Day to the 

Fifth Religion.docx - 28:20 [But God has endowed humankind ..]  (21:21)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 
 

 But God has endowed humankind with the knowledge to rectify our mistakes, and we 

are, each one of us, given the choice of what we will do. 
 

P28: Address of Ecumenical Patriarch Bartholomew on the Eve of World Oceans Day to the 

Fifth Religion.docx - 28:21 [To protect the oceans is to do..]  (22:22)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

To protect the oceans is to do God's work. To harm them, even if we are ignorant of 

the harm we cause, is to diminish His divine Creation 
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P28: Address of Ecumenical Patriarch Bartholomew on the Eve of World Oceans Day to the 

Fifth Religion.docx - 28:22 [If we can find the faith to lo..]  (23:23)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 
 

If we can find the faith to love each other and to love God, then we can find the faith 

to help His vast water planet live and flourish 
 

P30: Address of His All.docx - 30:65 [One of its chief responsibilit..]  (8:8)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

One of its chief responsibilities was for bringing the redemptive message of the Gospel 

to the world outside the Roman Empire. In the days before the exploratory age, most 

civilizations held such a bicameral view of the world as being “within” and “without.” 

The world was divided into two sectors: a hemisphere of civilization and a hemisphere 

of barbarism. 
 

P30: Address of His All.docx - 30:47 [We thank you for this singular..]  (43:43)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

We thank you for this singular opportunity to address you today, and we pray the 

abundant mercy of God and His blessing upon all your righteous endeavors 
 

P32: Address to the World Alliance of YMCA in Durban.docx - 32:6 [All three of these 

principles ..]  (3:6)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

All three of these principles are derived from the Christian tradition, particularly as it 

has been experienced and expressed in the Eastern Orthodox Church over the last 

twenty centuries. 

First, the very concept of God, and the corresponding concept of humankind, is deeply 

rooted in a spirit of communion and fellowship. The God of the early Christians was a 

God understood as Trinity, namely as a community of divine beings fully sharing the 

divine nature. It is this “being as communion” that is also reflected in the 

understanding of human nature. Humankind is created for fellowship and relationship. 

The Greek word for person (“prosopon”) precisely indicates a human being looking 

toward and facing another human being.  

Second, the basic teaching of both the Hebrew Covenant and the New Testament is the 

basic command, embraced and conveyed by Jesus Christ Himself, namely that: “You 

shall love your neighbor as yourself.” In fact, Jesus, claims that we should adhere to 

this command to the very end, even unto death. What few people know, however, is 

that this teaching does not in any way signify that we ought to love others as much as 
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we love ourselves. The rabbinical interpretation of this commandment implies that we 

ought to love our neighbor because our neighbor reveals our true self. In others, we 

learn to be ourselves. By loving others, we become more human. As your theme 

rightly denotes, “a person is a person only through other persons.” 

Finally, religious people often wonder what heaven or hell might resemble. In fact, the 

Eastern Orthodox Church understands heaven and hell again in terms of the presence 

or absence of fellowship and community. There is a beautiful story told by one of the 

early desert fathers, Macarius of Egypt. When asked what heaven and hell were like, 

St. Macarius responded by comparing heaven to the ability to look at someone in the 

eyes; to do so, as he believed, was to taste heaven even in this life. By contrast, he 

said, hell is like being bound back-to-back with another person for all eternity without 

ever being able to look at that person in the eyes. How many people experience this 

kind of hell in our world! 
 

P34: Closing Address at International Conference of Young Presidents Organization in 

Istanbul.docx - 34:20 [The world is a gift from God, ..]  (7:7)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

The world is a gift from God, and it is offered to us for the purpose of protecting and 

sharing it. It has not been created so that we appropriate it selfishly, but rather to 

preserve it humbly 
 

P34: Closing Address at International Conference of Young Presidents Organization in 

Istanbul.docx - 34:23 [In this context and in order t..]  (7:7)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

In this context and in order to help us discern this simple but fundamental truth, our 

beloved Jesus Christ chose to be born in a manger.  
 

P34: Closing Address at International Conference of Young Presidents Organization in 

Istanbul.docx - 34:25 [The position of our Church on ..]  (9:9)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica] [Pensamiento nuclear - 

Familia: Arquitectura ontológica]  

No memos 

 

The position of our Church on this crucial matter derives from its teachings and from 

the heart of theology. It dictates us to be active in the protection of God’s creation, the 

ecumenical earth. 
 

P34: Closing Address at International Conference of Young Presidents Organization in 

Istanbul.docx - 34:29 [is a command from God.]  (9:9)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

 is a command from God. 
 

P35: Closing Address of Ecumenical Patriarch Bartholomew at the Sixth Ecological 

Symposium on the Amazon River.docx - 35:24 [At Christmas time, the Orthodo..]  (11:11)   
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(Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica] [Lenguaje simbólico, 

metafórico, alegórico - Familia: Arquitectura ontológica] [use of nature’s symbols]  

No memos 

 

At Christmas time, the Orthodox Church sings of the Tree of Life, the tree, which 

stands for perfect communion between God and man, growing anew from the place 

where Jesus was born. The Tree of Life can only grow in conditions where there is 

neither too much nor too little water. These conditions were granted to us by God but 

may be so easily destroyed by man. Our fervent prayer is that humanity may walk 

humbly before our Creator, acknowledging our common origins and destiny with all of 

created nature. Then, there will be hope for the Tree of Life to blossom for the life of 

the world and to the glory of God. 
 

P36: Common Declaration of Pope John Paul II and Ecumenical Patriarch Bartholomew At the 

Fourth Ecological Symposium on the Adriatic Sea.docx - 36:5 [Almighty God envisioned a 

worl..]  (4:4)   (Super) 

Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica] [Dogma referencial - 

Familia: Arquitectura ontológica]  

No memos 

 

Almighty God envisioned a world of beauty and harmony, and He created it, 

making every part an expression of His freedom, wisdom and love (cf. Gen 1.1-

25) 
 

P36: Common Declaration of Pope John Paul II and Ecumenical Patriarch Bartholomew At the 

Fourth Ecological Symposium on the Adriatic Sea.docx - 36:7 [Marked with that resemblance, 

..]  (4:4)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 
 

 Marked with that resemblance, we have been placed by God in the world in order to 

cooperate with Him in realizing more and more fully the divine purpose for creation. 
 

P36: Common Declaration of Pope John Paul II and Ecumenical Patriarch Bartholomew At the 

Fourth Ecological Symposium on the Adriatic Sea.docx - 36:8 [At the beginning of history, 

m..]  (5:8)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

At the beginning of history, man and woman sinned by disobeying God and rejecting 

His design for creation. Among the results of this first sin was the destruction of the 

original harmony of creation. If we examine carefully the social and environmental 

crisis which the world community is facing, we must conclude that we are still 

betraying the mandate God has given us: to be stewards called to collaborate with God 

in watching over creation in holiness and wisdom. 

God has not abandoned the world. It is His will that His design and our hope for it will 

be realized through our co-operation in restoring its original harmony. In our own time 
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we are witnessing a growth of an ecological awareness, which needs to be encouraged, 

so that it will lead to practical programs and initiatives. An awareness of the 

relationship between God and humankind brings a fuller sense of the importance of the 

relationship between human beings and the natural environment, which is God’s 

creation and which God entrusted to us to guard with wisdom and love (cf. Gen. 1.28). 

Respect for creation stems from respect for human life and dignity. It is on the basis of 

our recognition that the world is created by God that we can discern an objective moral 

order within which to articulate a code of environmental ethics. In this perspective, 

Christians and all other believers have a specific role to play in proclaiming moral 

values and in educating people in ecological awareness, which is none other than 

responsibility towards self, towards others, towards creation.  

What is required is an act of repentance on our part and a renewed attempt to 

view ourselves, one another, and the world around us within the perspective 

of the divine design for creation. The problem is not simply economic and 

technological; it is moral and spiritual. A solution at the economic and technological 

level can be found only if we undergo, in the most radical way, an inner change of 

heart, which can lead to a change in lifestyle and of unsustainable patterns of 

consumption and production. A genuine conversion in Christ will enable us to change 

the way we think and act. 
 

P37: Ecumenical Patriarc2.docx - 37:2 [+ B A R T H O L O M E W 

BY THE..]  (4:12)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

 

+ B A R T H O L O M E W 

BY THE MERCY OF GOD ARCHBISHOP  

OF CONSTANTINOPLE, NEW ROME AND  

ECUMENICAL PATRIARCH 

TO THE PLENITUDE OF THE CHURCH  

GRACE AND PEACE  

FROM THE CREATOR OF THE ENTIRE UNIVERSE  

OUR LORD, GOD AND SAVIOUR JESUS CHRIST  
 

P37: Ecumenical Patriarc2.docx - 37:5 [Once again, as the ecclesiasti..]  (18:18)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

Once again, as the ecclesiastical year begins, we are called to reflect– with renewed 

spiritual intensity in Christ and especial sensitivity –on the state of our bountiful 

planet, and to offer particular prayers for the protection of the whole natural world. 
 
 

P37: Ecumenical Patriarc2.docx - 37:29 [we know that the creation part..]  (32:32)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 
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we know that the creation participated in the fall of Adam from the original beauty; as 

a result, it groans and travails in pain together.  
 

P37: Ecumenical Patriarc2.docx - 37:33 [Therefore, we invite all of yo..]  (32:33)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

Therefore, we invite all of you, irrespective of position and profession, to remain 

faithful to a natural use of all God’s creation, “offering thanks to the God, who created 

the world and granted everything to us.”  

For to Him is due all glory and power to the ages. Amen. 
 

P37: Ecumenical Patriarc2.docx - 37:34 [Your beloved brother in Christ..]  (35:37)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

Your beloved brother in Christ and fervent supplicant before God, 

+BARTHOLOMEW 

Archbishop of Constantinople, New Rome and Ecumenical Patriarch 
 

P38: Ecumenical Patriarc1.docx - 38:4 [GRACE ANDPEACE 

FROM THE CREATO..]  (8:10)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 
 

GRACE ANDPEACE 

FROM THE CREATOR OF THE ENTIRE UNIVERSE 

OUR LORD, GOD AND SAVIOUR JESUS CHRIST  
 

P38: Ecumenical Patriarc1.docx - 38:6 [we reflect once more on the st..]  (12:12)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

we reflect once more on the state of God's creation 
 

P38: Ecumenical Patriarc1.docx - 38:26 [September 1st, 2009 A.D. Your ..]  (18:20)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

September 1st, 2009 A.D. 

Your beloved brother in Christ and fervent supplicant before God, 

† BARTHOLOMEW of Constantinople 
 

P39: Ecumenical Patriarch Bartholomew Expresses Gratitude for Being Awarded the Binding 

Prize.docx - 39:3 [our Modesty’s beloved in the L..]  (4:4)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

our Modesty’s beloved in the Lord: Grace and peace from God. 
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P40: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen1.docx - 40:5 [On the other hand, however, it..]  (4:4)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 
 

 On the other hand, however, it also recognizes that – according to the teaching of our 

Lord Jesus Christ – our virtue will not be assessed on the basis of individualistic 

criteria, but on the basis of applied solidarity.  
 

P40: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen1.docx - 40:19 [We fervently entreat God to lo..]  (8:8)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

We fervently entreat God to look favorably on the common effort of all and to prevent 

further imminent disasters on our natural environment, within which He ordered us to 

live and to fight the good fight so that we may inherit the heavenly Kingdom.  

 
 

P41: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen2.docx - 41:2 [The designation of September 1..]  (3:3)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

The designation of September 1st, which marks the beginning of the new ecclesiastical 

year and of a new period in the physical cycle of social activities, as a day of prayer for 

the environment, by the Great Church of Christ, the Mother Church of Constantinople, 

reveals the great significance for humanity of the physical world which was created by 

God. 
 

P41: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen2.docx - 41:10 [.On other occasions, humanity ..]  (5:5)   (Super) 

Códigos: [Causalidad] [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

.On other occasions, humanity transgresses again the commandment of God to the 

first-created to labor and to keep the natural creation, becoming indifferent to the 

maintenance of its integrity and natural balance. 
 

P41: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen2.docx - 41:14 [The audacity of those who buil..]  (7:7)   (Super) 

Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica] [Dogma referencial - 

Familia: Arquitectura ontológica]  

No memos 

 

The audacity of those who built the Tower of Babel produced a break in human 

understanding and communication.  
 

P41: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 
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Environmen2.docx - 41:18 [Since then, God refrains from ..]  (7:7)   (Super) 

Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica] [Dogma referencial - 

Familia: Arquitectura ontológica]  

No memos 

 

Since then, God refrains from letting natural disaster bring humanity back to its 

senses, as the rainbow symbolizes. 
 

P41: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen2.docx - 41:20 [ll these bear witness to the f..]  (8:8)   (Super) 

Códigos: [Causalidad] [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

ll these bear witness to the fact that it is not God but humanity that causes 

contemporary plagues, which attack our well being, since “man is the most disastrous 

of disasters,” as the ancient tragedy puts it. 
 

P41: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen2.docx - 41:26 [Consequently, we all need to a..]  (9:9)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica] [Remedios y soluciones - 

Familia: Arquitectura ontológica]  

No memos 

 

 Consequently, we all need to ask for God’s forgiveness and illumination so that we 

may come to understand the limit that distinguishes the use from the abuse of nature 

and never trespass it. 
 

P42: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 
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The Holy Orthodox Church, accepting that the entire creation is very good, finds itself 

in a harmonious relationship with the natural world, which surrounds the crown of 

creation, the human being. Even though the human being, either as an isolated 

individual or as collective humanity, is only a minuscule speck in the face of 

the immense universe, it is a fact that the entire universe is endowed with 

meaning by the very presence of humanity within it. Based on this assurance, 

even leading contemporary scientists accept that the universe is infused with 

the so-called “human principle,” meaning that it came about and exists for 

the sake of humanity. 

Consequently, the stance of humanity before its Creator, the all-good God, should 

have been one of thanksgiving for the abundant wealth, which our Maker has placed at 

our disposal. However, humanity loved creation more than the Creator and did not 

return its debt to God. Rather, humanity made an idol of it and desired to be 

transformed into a wasteful ruler of creation, without any accountability before it, 
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instead of being a rational and grateful consumer of creation. Moreover, humanity 

was often not even satisfied with wasteful manipulation but schemed to use 

the tremendous forces contained within nature for the destruction of its 

fellow human beings and the depletion even of nature itself. From the earliest 

of days, when Cain murdered Abel, at which point humanity altered the staff 

formerly used for support into a rod of assault, humanity now tries to use 

every element as a weapon. Thus, humanity was not satisfied with using 

elements which God granted in abundance – such as copper, bronze, and iron, 

and so on –in order to produce tools for a peaceful life. Rather, using all the 

latest scientific discoveries, humanity fashioned from these elements 

weapons of mass murder and a system of human annihilation. Unfortunately, 

humanity continues to make and use these weapons. We, therefore, see gunpowder, 

nitroglycerine, atomic and nuclear energy, chemical gases, bacterial and every kind of 

micro-organism and disease-causing factors, being mobilized and gathered into super-

modern arsenals, for the purpose of being used as a threat to coerce others into 

submission but also as a means of active annihilation of those who do not submit. 

Consequently, neither is the rebellion of nature against humanity a strange 

coincidence, nor is the continuous exhortation of the Orthodox Church that we should 

not love the world, which has been led astray from its divine purpose and those things 

in the world, but that we should love God instead (I Jn 2.15). In this way, we are able 

to enjoy the things of the world with blessing and thanksgiving in Christ, through 

whom we have received reconciliation (Rom 5.11).  

Nature rebelled against humanity, which abuses it. Therefore, it no longer finds itself in 

that perfect divine harmony, whose marvelous melody comes from the rhythmic orbits 

of the heavenly bodies and the changing seasons of the year. Were it not for the 

good souls of the saints, who hold together the cohesion of the world, 

perhaps the revenge of nature for the inhumanities we force it to bear upon 

our fellow human beings, would be even more lamentable for those people 

who improperly use its powers against others. 

In light of the above, on this first day of September in the year 1998 of our salvation, 

once again dedicated to the natural environment, we invite and urge everyone to 

convert the tremendous destructive forces, which we have accumulated on earth – a 

planet so small in size, yet so great in evil as well as in insurmountable virtue – into 

creative and peaceful forces. 

Unfortunately, the coercion of nature to act destructively against itself and the human 

race does not come out of the will of certain evil leaders, as much as it is supported by 

those who wish to deny their own responsibility. It also comes from the consenting will 

of thousands of individuals, without whose psychological support these leaders would 

not be able to accomplish anything. Consequently, the responsibility of every living 

person on the face of the earth flows out of the conscious acceptance or 
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rejection of what has been accomplished. It is through this acceptance or 

rejection that one participates in the formation of the predominant will. From 

this point of view, everyone, even the feeblest, can contribute to the 

restoration of the harmonious renewed operation of the world. We can do so 

by being in tune with the forces of the divine harmony and not with those 

which are badly dissonant and oppose the divine all-harmonious rhythm of 

the universal instrument, of which each one of us constitutes but one of its 

practically innumerable chords. 

Our love for nature does not seek to idolize it; rather, our love for nature stems from 

our love for the Creator who grants it to us. This love is expressed through offering in 

thanksgiving all things to God, through whom we, having been reconciled through 

Jesus Christ (II Cor. 5.19), enjoy also our reconciliation with nature. Without our 

reconciliation with God, the forces of nature find themselves in opposition to us. We 

already experience consequences of this and are subjected to these consequences. 

Therefore, in order to avert the escalation of evil and to correct that which may already 

have taken place, and in order to suspend the penalty, we are obligated to accept the 

fact that we need to be responsible and accountable consumers of nature and not 

arbitrary rulers of it. We must also accept the fact that, in the final analysis, the 

demand placed on nature to use its powers in order to destroy our fellow human 

beings, whom we might consider useless, will result in our facing the same 

consequences. 

Finally, for all these things, we fervently pray to the Lord God that He may show 

forbearance for our transgressions; that He may grant us time for repentance; and 

that He may shine in our hearts the light of His truth. This we ask in order that on the 

issue of the environment, and in each of the paths we encounter before us in life, we 

may advance in concord with His all-wise, all-harmonious order of the entire creation 

as it was decreed by Him. Otherwise, our discordant journey may lead to our demise. 
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Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 
Environment 

September 1, 1997 

The all-merciful and beneficent God, who created humanity from non-being into being, 

so desired that His beloved creature, the king of creation, namely humanity, may 

enjoy His “very good” creation. Thus God wanted humanity to enjoy creation from the 

majestic harmony of the heavenly firmament to the natural beauty of the earthly and 

marine animals as well as all vegetable life, with every harmonious and numerous 

variation revealed on the surface of the world. For, by contemplating the balance, 

harmony and beauty of creation, humanity is lifted to a sense of wonder at the 
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supremely perfect perfection of the divine Creator and, consequently, to love and 

worship Him. In this way, humanity is sanctified and rendered a partaker of divine 

blessedness, for which it was destined. 

However, the enjoyment of earthly and heavenly things was not granted to people 

without any presuppositions. Such enjoyment had to be the result also of their own 

voluntary and active will. In this respect, the first-created were given the command to 

exercise ascetic abstinence in paradise; they were not to eat of a particular fruit. They 

were also given the command to labor; they were to work and keep the garden 

wherein they were placed. Moreover, they were given the command to increase and 

exercise dominion on the earth, in the same sense in which they were to work and 

keep the earth as an extended earthly paradise. 

These commandments surely also apply to us as the successors of the first-created. 

They aim, neither solely nor predominantly, at protecting nature in itself, but in 

preserving the space within which humanity dwells; creation was made for humanity, 

and it was made beautiful and productive, serving and supporting every goal in 

accordance to our divine destiny. 

Unfortunately, however, the fall of the first-created and the deviation from their 

goal also resulted in the transformation of their attitude toward nature and 

their fellow human beings. Thus, today, we are faced with an extremely self-

sufficient and greedy behavior of people in relation to the natural 

environment. Such conduct betrays their indifference toward natural beauty 

and natural biotopes as well as toward conditions of survival for their fellow 

human beings. 

In order, therefore, to sensitize people in regard to their obligation to contribute as 

much as they possibly can to the preservation of the natural environment, even if for 

their own sake, we dedicated September 1stas a day of prayer for the created order. Of 

course, the natural environment also has value in and of itself. Nevertheless, it 

acquires greater value when contemplated in connection with humanity that dwells 

within it. For, then, damage to the environment bears consequences not only for 

nature but also for humanity, rendering human life less tolerable and beautiful.  

According to the Church Fathers, a merciful heart will not only seek the heavenly 

kingdom and sense that it has not abiding city here on earth, seeking instead the 

heavenly city; it also cannot tolerate any harm to animals and plants, indeed even to 

the inanimate elements of nature. Such a person recognizes in nature too a relative 

value, given by God Himself who created it. A similar spirit should also characterize 

every Christian. We do not limit our expectations simply to this world; nor do we 

abandon our pursuit of the heavenly reality, namely the divine kingdom. Instead, we 

recognize that the way that leads to the heavenly Jerusalem goes through the keeping 

of the divine commandments during our temporary sojourn in this world. Therefore, 
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we are careful to keep the original commandment to preserve creation from 

all harm, both for our sake and for the sake of our fellow human beings. In any case, 

respect for the material and natural creation of God, as well as indirectly for all people 

who are affected by the environment, reveals a sensitivity in human attitudes and 

conduct that should be characteristic of every Christian. 

However, since we can discern that such a spirit does not inspire all people, we 

beseech the Lord on this day especially, that He might illumine them to avoid 

ecological turmoil and harm. May the Lord, in His long-suffering, protect us all as well 

as the environment that has, because of our sins, revolted. May He spare us from 

natural destructions that arise from forces beyond our control. 

Let us pray, then, and ask the Lord for favorable and peaceful seasons, free from 

earthquakes, floods, fires, storms, as well as every raging wind and natural reaction. 

May He also spare us from every form of human destruction wrought upon our 

environment, so that we may live in peace and glorify in thanksgiving our Lord Jesus 

Christ, who bestows every good thing. May His grace be with you all. Amen. 
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 In this way, even from now, in every land inhabited by humankind, we may glorify 

with thanksgiving in the future the all-holy name of our God, Creator of heaven and 

earth. 
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With the grace of God, we are called once again to celebrate the beginning of the new 

ecclesiastical year by making special reference, as was established several years ago, 

to our responsibility toward creation as it relates to the environment within and around 

us in general and more specifically toward what is referred to as the inanimate natural 

environment. 

Within the context of the continuous and ever developing ecological concern over the 

years, the holy Great Church of Christ, the Mother Church, was blessed again this past 

year of 1995, to convene an international seminar on the environment, which was held 

on the fragrantly-scented island of Halki, in the venerable theological school and 

monastery of the Holy Trinity. This year’s seminar had as its main theme “Environment 

and Ethics.” We took advantage of the opportunity to offer certain appropriate 
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introductory remarks – from the perspective of the Mother Church – regarding the 

sanctity of creation and the lofty responsibility of the human being created in God’s 

image within the whole scheme of creation. 

We take this occasion today as well to remind you of what in the seminar we referred 

to as a temporal sequence in the production of the various species of creation. This 

temporal sequence etches in stone our responsibility as administrators of God's 

creation in the world.  

The Fathers of the Church, in a manner fitting to God and in appreciation of the 

temporal sequence mentioned above, taught that every species was created before 

humankind in order for humankind to enter into a full kingdom and serve 

there as king, priest, and prophet. We see, therefore, that what might be referred 

to as the three-fold office of the God-man, about which theology speaks at great 

length, has been extended to humankind from the very outset and by definition from 

our primeval relationships with natural creation. 

What does it mean for us to reign, minister and teach in the vast expanse of creation? 

It means that we must constantly study, serve and pray to transform what is 

corruptible into what is incorruptible, to the extent that this can be accomplished 

during our lifetime. 

The Church of the Incarnate Word of God continues His redemptive work in a world 

that is confused and constantly in a state of ambivalence. Therefore, the Church will 

never cease to remind the world of these fundamental truths regarding the position 

and orientation of the human person; rather, by word and deed, the Church teaches a 

way to life. 

We, too, from the holy Great Church of Christ, are striving to fulfill this mission with all 

our strength. In the context of the celebrations of the 1900th anniversary since the 

recording of the Apocalypse by St. John on the island of Patmos, we have decided, 

along with our fellow bishops, to convoke an international ecological symposium. This 

symposium will sail from Istanbul to the sanctified land of Patmos – where civilizations 

from the east, west, north and south have intersected for centuries. Through this 

means, we shall attempt to reveal more extensively to the eyes of the modern world 

the magnitude of creation in general, as this was envisioned through God's inspiration 

by the evangelist of love, St. John the Theologian. 

THE KEEPSAKE OF PATMOS 

What does it mean for us to reign, minister and teach in the vast expanse of creation? 

It means that we must constantly study, serve and pray to transform what is 

corruptible into what is incorruptible, to the extent that this can be accomplished 

during our lifetime. 

Constantinople, September 1, 1995 
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On a number of occasions in the ecclesiastical year, the Church prays that God may 

protect humanity from natural catastrophes: from earthquakes, storms, 

famine and floods. Yet, today, we observe the reverse. On September 1st, the 

day devoted to God’s handiwork, the Church implores the Creator to protect 

nature from calamities of human origin, calamities such as pollution, war, 

exploitation, waste and secularism. It may seem strangely paradoxical that the body of 

believers, acting vicariously for the natural environment, beseeches God for projection 

against itself, against its own actions. Nevertheless, from this perspective, the Church, 

in its wisdom, brings before our eyes a message of deep significance, one that touches 

upon the central problems of fallen humanity and its restoration. This is the problem of 

the polarization of individual sin against collective responsibility. 

Scripture informs us that if one member of the body is infirm, the entire body is also 

affected (I Cor. 12.26). There is, after all, solidarity in the human race because, made 

as they are in the image of the Trinitarian God, human beings are interdependent and 

co-inherent. No man is an island. We are “members one of another” (Eph. 4.25). 

Therefore, any action, performed by any member of the human race, inevitably affects 

all other members. Consequently, no one falls alone and no one is saved alone. 

According to Dostoevsky’s Staretz Zosima in The Brothers Karamazov, we are each of 

us responsible for everyone and everything. 

How does this central problem relate to the matter of protecting the environment 

against humankind's actions? It has become painfully apparent that humanity, both 

individually and collectively, no longer perceives the natural order as a sign and a 

sacrament of God but rather as an object of exploitation. There is no one that is not 

guilty of disrespecting nature. To respect nature is to recognize that all creatures 

and objects have a unique place in God’s creation. When we become sensitive 

to God’s world around us, we grow more conscious also of God’s world within 

us. In beginning to see nature as a work of God, we begin to see our own 

place as human beings within nature. The true appreciation of any object is to 

discover the extraordinary in the ordinary. 

Sin alone is mean and trivial, as are most of the products of a fallen and sinful 

technology. Yet, it is sin that is at the root of the prevailing, destruction of the 

environment. Humanity has failed in what was its noble vocation: to participate in 

God’s creative action in the world. It has succumbed to a theory of development that 

values production over human dignity and wealth over human integrity. We see, for 
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example, delicate ecological balances being upset by the uncontrolled destruction of 

animal and plant life or by a reckless exploitation of natural resources. It cannot be 

over-emphasized that all of this, even if carried out in the name of progress and 

well-being, is ultimately to humankind’s disadvantage. 

It is not without good cause, therefore, that “the whole of creation groans and travails” 

(Rom 8.22). Was it not originally seen by God to be good? Created by God, the world 

reflects divine wisdom, divine beauty and divine truth. Everything is from God, 

everything is permeated with divine energy; in this lies both the joy and tragedy of the 

world and of life within it. The hymns and prayers in the Office of September 1st, 

composed by the gifted hymnographer of the Great Church, the late monk Gerasimos 

of the Holy Mountain, extol the beauty of creation but also remind us of our tragic 

abuse of it. They call us to repent for our actions against God’s gift to us. We have 

made this world ever more opaque, rendering it ever more tortured. The consequences 

of nature’s confrontation with humanity have indeed been an unnatural disaster of 

enormous proportions. Is it not, therefore, only right that we Christians act today as 

nature’s voice in raising its plea for salvation before the throne of God? 

The Church teaches that it is the destiny of humankind to restore the proper 

relationship between God and the world, just as it was in the Garden of Eden. Through 

repentance, two landscapes, the one human and the other natural, can become the 

objects of a caring and creative effort. However, repentance must be accompanied by 

three soundly focused principles, which manifest the ethos of the Orthodox Church. 

There is, first, the eucharistic ethos, which, above all else, means using the earth’s 

natural resources with thankfulness, offering them back to God; indeed, not only them, 

but also ourselves. In the Eucharist, we return to God what is His own: namely, the 

bread and the wine. Representing the fruits of creation, the bread and wine are no 

longer imprisoned by a fallen world, but returned as liberated, purified from their fallen 

state, and capable of receiving the divine presence within themselves. At the same 

time, we pray for ourselves to be sanctified, because through sin we have fallen away 

and have betrayed our baptismal promise. 

Second, we have the ascetic ethos of Orthodoxy that involves fasting and other 

spiritual works. These make us recognize that everything we take for granted in fact 

comprise God’s gifts provided in order to satisfy our needs. They are not ours to abuse 

and waste simply because we have the ability to pay for them.  

Third,the liturgical ethos emphasizes community concern and sharing. We stand 

before God together; and we hold in common the earthly blessings that He has given 

to all creatures. Not to share our own wealth with the poor is theft from the poor and 

deprivation of their means of life; we do not possess our own wealth but theirs, as one 

of the holy Fathers of the Church reminds us. We stand before the Creator as the 

Church of God, which, according to Orthodox theology, is the continued incarnate 

presence of the Lord Jesus Christ on earth; His presence looks to the salvation of the 
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world, not just of humanity but also of the entire creation. The ethos of the Church in 

all its expressions denotes a reverence for all matter: for the world around us, for 

other creatures, and for our own bodies.  

Hence, our Patriarchal message for this day of protection for the environment is simply 

that we maintain a consistent attitude of respect in all our attitudes and actions toward 

the world. We cannot expect to leave no trace on the environment. However, we must 

choose either to make it reflect our greed and ugliness or else to use it in such a way 

that its beauty manifests God’s handiwork through ours. 
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Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 
Environment 

September 1, 1993 

Together with the other most holy sister Orthodox Churches, we have established 

September 1stof each year as a special day of concern for and commemoration of the 

natural environment that surrounds us. Again, this year, we are called to offer 

wholehearted praise to the Creator of everything both visible and invisible for having 

placed us as the ones first-fashioned in luscious paradise among all His own creation. 

The most fundamental Orthodox doctrine – which addresses impartially the 

omnipotence, the omniscience, the extreme beneficence and the wakeful providence of 

the Creator, as well as the consideration and high regard in general for created beings 

and matter, with humanity as its crowning point – is indeed the doctrine of the 

creation of the world ex nihilo [literally,“out of nothing”]. 

Some people contemplate only what concerns the world and recognize the 

philosophical “web of the Athenians.” So they speak with irony of the conviction of 

faithful believers with regard to creation ex nihilo. In challenging this fundamental 

doctrine, they cite the merit of the corrupted and, in its redundancy, frivolous and 

refutable notion that “nothing can be amassed ex nihilo.” The only exception such 

people accept is that that, before there was absolute nothingness in relation to the 

world, God, as being without beginning or successor, and as being beyond and above 

space, time, quality, quantity, causal relationship or dependency, has always preceded 

and commanded everything. 

In his epigrammatic statement that “God is love” (I Jn. 4.16), St. John the Evangelist 

attributed to God, who lacks nothing and is without beginning, a compendious and 

comprehensive name, that of love, which is cardinal to all moral attributes. Therefore, 

we, who have received the revealed word of God, are justified in believing that 
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everything has been created out of absolute love and in absolute freedom by God 

the Maker and Father of all who, according to St. Paul, calls “things from non-being 

into being” (Rom. 4.17). 

In contemplating the creation of God within us and around us within this kind of 

God-given theological perspective, we are certainly justified in being overcome with 

total optimism, even when the elements of nature are faced with the greatest danger 

or when history is being gravely distorted. For, we recognize that “the souls of the 

righteous are in the hand of God, and no torment will ever touch them” (Wisdom of 

Solomon 3.1). 

Therefore, before any abnormality in nature and history, the first requirement is not so 

much that we be wise and powerful in order to foresee in timely fashion and deal 

accordingly with certain earthquakes, floundering or some other usually unexpected 

calamity. Neither is it that we be armed with the provisions of worldly knowledge and 

science in order to drive back the powers marshaled against us by any enemy or 

invader. Rather, above all, we must be just, striving at every moment throughout our 

life to learn the precepts of God more perfectly and more profoundly. 

This is why it is not incidental that, among the first things we do in Orthodox worship, 

is to praise the Lord, invoking Him that we be taught His immovable precepts which 

derive from Him only. Never are we so powerful and shielded from every unexpected 

force, as when we chant, as did the youths in the fire described in the Book of Daniel, 

the ode of the beloved: “Blessed are you, Lord, teach me your precepts.” 

During this period, dear brothers and children in the Lord, we witness international 

organizations, interstate legislations and scientific research programs united in 

jeremiads and lamentations that toll the bell of danger in order that humanity might 

sober up in time before the coming of mass chaos. Such chaos, they say, would 

threaten universal order and balance in the various so-called “eco-systems,”not only of 

our planet, but also of the entire cosmos. Yet, during this same time, we, from the 

Ecumenical Patriarchate, address ourselves first to the conscience of every individual 

person, invite people each day and with innocent heart to taste the good things of 

God, partaking in trembling fear – though, simultaneously, in doxology and joy – of 

the good things of creation. 

Panic has never allowed humanity to render judgments calmly or to balance justly its 

obligations towards itself, towards the world around, and towards the ever-watchful 

God above. However, it is precisely these obligations, as they have been coordinated 

from the very first moment of creation by the just-judging God, which constitute the 

“precepts” mentioned above. Usually, people speak out and go to great pains to mark 

and establish human rights, which, as a rule, are determined by self-interest and fear 

and always give rise to powers and demands, which separate persons from groups, 

from classes, from people. 
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The precepts of God, on the contrary, are by definition comprehensive and inclusive, 

as much ofthe part as of a whole. This is why, by learning and recognizing them, 

human beings are rendered, through God's grace, brothers and partakers among 

themselves. Furthermore, through a eucharistic use of the world, they are rendered 

partakers of the world and of the infinite love of God, and not consumers, which the 

atheistic polity or eudemonistic instinct have taught through the hubristic progress of 

technology.  

Thus, the first responsibility of the faithful is to examine and study continuously in 

greater depth the law and precepts of God. Thus, by becoming cheerful givers and 

grateful receivers of His wondrous things in this world, we may come to 

respect the balances of nature set up by Him. 
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Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 
Environment 

September 1, 1992 

The beginning of the ecclesiastical year, sanctified by the traditional celebration of the 

Indictus, also constitutes a characteristic juncture in the life of the entire creation that 

surrounds us. This juncture is known, at least to those residing in the northern 

hemisphere of our planet, as the commencement of autumn; to those living in the 

southern parts of the world, it is known as the beginning of spring. 

Thus, “autumn”and “spring,” which to the average person usually signify diametrically 

opposed factors, actually converge and coincide in the inauguration of the ecclesiastical 

year as one entityestablished by God. 

The faithful, therefore, are able to recognize that, in essence, beginning and end 

constitute two aspects of the same created reality, which is bound to march 

toward its final destination in both “glory” and “infamy.” Therefore, we 

should not allow the shape and rhythm of the present world to frighten us. In 

accepting this fundamental truth, we become steadfast and immovable upon the rock 

of faith. Thus, our sorrowful journey through whatever is “passing” and whatever is 

“stable”is delivered, at the very outset, from the moral danger which ever lies in 

ambush, namely, that of elevating ourselves to the whim of power which starts from 

the ground up or else of sinking impiously into the obscurity of despair out of worldly 

weakness. 

In the language of the Church Fathers, the human person “stands at the 

border”between material and spiritual creation. Humanity is a “borderer” with 
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regard to space and time as well; thus, in “an hour of temptation,” one is able 

courageously to foretaste the “day of salvation.” 

However, through the sacred correlations mentioned above, creation is by no means at 

all reduced to a level of irresponsible relativity or relativism. On the contrary, in this 

way, creation emerges in its God-pleasing uniqueness and sacredness. Thus, 

“summer” and “winter,” “light”and “darkness,” “greatness” and “smallness,” “instant” 

and “eternal,” “material” and “spiritual;” “divine” and “human,” are proven not to be 

contrary to each other, but rather to be deeply correlated. For, the redeeming will of 

the benevolent God, who is beyond all things, is realized gradually in time and in space 

through all of these things. 

It is, however, precisely within the framework of the sacred connection and correlation 

of these ideas that God has not allowed humanity to be a mere spectator or an 

irresponsible consumer of the world and of all that is in the world. Indeed, humanity 

has been called to assume the task of being primarily a partaker and a sharer in the 

responsibility for everything in the created world. Endowed, therefore, from the 

beginning with“the image of God,” humanity is called to continual self-transcendence 

so that, in responsible synergy with God the Creator, each person might sanctify the 

entire world, thus becoming a faithful “minister” and “steward.” 

It is clear that the concepts of minister and steward by far exceeds the 

contemporary and internationally accepted ideal of the person called “an ecologist.” 

Usually, we know neither how such an ecologist understands the concept of oikos [the 

Greek word for“house”] nor how that person regards logos[the Greek word for “word”]. 

Today everyone speaks of the dangers facing the“ecosystem” as numbering in the 

thousands; yet few make any reference at all to the God who “constituted” all things. 

There are those who anxiously keep records of constantly perishing “deposits” of the 

main elements of life and movements in nature, again without uttering a word about 

God, who in His infinite goodwill and beneficence is the “depositor” of all His goods for 

our use and nourishment. In wisdom God “established heaven and earth,” thus 

abundantly enriching the universe with every kind of source of living water. 

At any rate, being God's minister and steward over all of creation does not mean that 

humanity simply prospers or is happy in the world. This would be crude self-sufficiency 

and impious minimalism. The main and lasting benefit of these qualifications is that, by 

using the world in a pious manner, humanity experiences the blessed evolution from 

the stage of “divine image” to that of “divine likeness.” In similar fashion, every other 

good element of the universe is transformed, by the grace of God and even without 

human intervention, from the stage of“potentiality” to that of “actuality,” in fulfillment 

of the pre-eternal plan of the entire divine economy. 

In addressing these pious thoughts to the faithful of our Church and every person of 

goodwill, it is our desire, in a manner that is worthy of and pleasing to God, to 
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commemorate and celebrate the inauguration of the Indictus as the special day for the 

protection of all creation. This day was established three years ago by the Mother Holy 

Great Church of Christ and has now been accepted by all Orthodox throughout the 

world. Having done so, we should like to take the God-given opportunity to invite and 

encourage every person, and above all the faithful, to constantly watch over his or her 

fellow human beings and the world, for the benefit of us all and for the glory of the 

Creator. 

Our words on this auspicious day, and the sacred thoughts, which reach beyond these 

words, are even more timely inasmuch as they are addressed from the sacred center 

of the Phanar on the occasion of the first and historic assembly of all the hierarchs in 

active service of the most venerable Ecumenical Throne. Through this sacred assembly 

the Mother Church seeks more direct cooperation and better coordination by the Holy 

and Sacred Synod with the hierarchs of the Ecumenical Patriarchate throughout the 

world, namely with those who shepherd dioceses and those who serve in some other 

capacity. This assembly of our hierarchy, which the Holy Synod decided to convene on 

a bi-annual basis, brings numerous blessings, such as closer communication and 

communion among brothers who share responsibility, as well as an exchange of 

information and a mutual support. However, it further provides great comfort and 

encouragement to the children of the Church scattered in the four corners of the earth 

and represented here by their spiritual leaders. When the faithful around the world 

from time to time see all of their hierarchy presented and represented as one body, 

then they recognize it as “divine intervention” against the temptations, sorrows and 

dangers in the world, and thus feel greater security in God. 

 
 

P50: Ecumenical Patriarch Bartholomew I Message on the Day of the Protection of the 

Environmen1.docx - 50:10 [The aforementioned holy hymnog..]  (7:7)   (Super) 
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The aforementioned holy hymnographer Joseph personifies earth, which, addressing 

man, complains that the Master of humankind and God whips her instead of him, for 

God wants to spare the human being; the earth, however, bemoans her suffering due 

to humankind’s mistakes and cries to people: “Come to your senses and appease God 

in repentance.”  
 

P51: Ecumenical Patriarch Bartholomew I Message on the Day of the Protection of the 

Environmen2.docx - 51:2 [Ecumenical Patriarch Bartholom..]  (1:16)   (Super) 
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Ecumenical Patriarch Bartholomew I Message on the Day of the Protection of the 
Environment 
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September 1, 2004  

Fifteen years ago, our venerable predecessor, the late Patriarch Demetrios issued the 

first official decree for the preservation of the natural environment, an encyclical letter 

to the pleroma of the Church, formally establishing September 1st as a day of prayer 

for the protection of the environment. That historical proclamation emphasized the 

significance of the eucharistic and the ascetic ethos of our tradition, which provide a 

corrective for a consumer lifestyle and an alternative to the prevailing philosophy of 

our age. 

The Church Fathers have always insisted on the critical importance of self-examination 

as a pre-condition for spiritual growth. Echoing the classical oracle of Delphi, Clement 

of Alexandria exhorts: “Know yourself! If you know yourself, you will know all things.” 

Evagrius of Pontus states: “He who knows himself knows God.” And Isaac the Syrian 

claims: “To know oneself is to know one’s failures, which leads to the resurrection of 

the dead.”Therefore, let us consider what we have learned as a Church over the last 

fifteen years. What knowledge have we gained? What failures have we experienced? 

And what direction should we now assume? 

In the five summer seminars that were held annually from 1994-1998 at the 

Theological School on the Island of Halki, we learned about the close connections 

between environmental issues and education, ethics, communication, justice, and 

poverty. And in the five international symposia held biannually from 1995 to date, we 

have explored the impact of our wasteful lifestyle on the waters of the Aegean Sea, the 

Black Sea, the Danube River, the Adriatic Sea, and the Baltic Sea. Together with 

theologians, scientists, politicians and journalists, we recognized in a tangible manner 

the responsibility that we all bear - before one another, before our world, and before 

our God - for the destruction of our world’s natural beauty, for the depletion of the 

earth’s resources, and for the devastation of our planet’s diversity. 

 

More especially, we have appreciated how the preservation of the natural environment 

is intimately related to the cessation of warfare, to the restoration of social justice and 

to the management of world poverty. We have learned how the way that we treat 

human beings is directly reflected in the way that we relate to the natural 

environment, as well as to the worship that we exclusively reserve for God. It should 

come as no surprise to us that we are able to misuse the natural and material creation 

when we are able to abuse our fellow-human beings. The Mother Church has been at 

the forefront of significant gatherings and agreements of world peace and welfare, of 

economic and social reform, of human rights and religious tolerance. 

 

When it comes to the appropriate response and the proper theological reflection, there 

is no doubt that our Orthodox Church has a great deal to contribute to the 
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contemporary debate concerning ecology. We are able to draw upon the depth and 

wealth of our Scriptural and Patristic heritage in order to contribute positively and 

constructively to the critical issues of our time. Where, however, as Orthodox 

Christians we reveal the greatest vulnerability is in the practice of our theory. 

 

It is always the easier approach to lay blame on Western development and 

technological progress for the ills that we confront in our world. And it is 

always a temptation to believe that we hold the solution to problems that we 

all face today or else to ignore the imminent danger that we face globally. 

What is more difficult - and yet at the same time more noble - is to discern 

the degree to which we constitute part of the problem itself. Just how many 

of us examine the foods that we consume, the goods that we purchase, the 

energy that we waste, or the consequences of our privileged living? How 

often do we take the time to scrutinize the choices that we make on a daily 

basis, whether as individuals, as institutions, as parishes, as communities, as 

societies, and even as nations? 

 

More importantly, just how many of our Orthodox clergy are prepared to assume 

leadership on issues concerning the environment? How many of our Orthodox parishes 

and communities are prepared to materialize the knowledge that we have accumulated 

in recent years by practicing ecologically-sensitive principles in their own communities? 

How do the decisions of any local community and parish reflect on a practical and 

tangible level the experience that we have gained on a theoretical level? 

 

In an age when the information is readily available to us, there is surely no 

excuse for ignorance or indifference. To overlook is to shut our eyes to a 

reality that is ever-present and ever-increasing. Former generations and 

cultures may have been unaware of the implications of their actions. 

Nevertheless, today, more perhaps than any other time or age, we are in a 

unique position. Today, we stand at a crossroads, namely at a point of 

choosing the cross that we have to bear. For, today, we know fully well the 

ecological and global impact of our decisions and actions, irrespective of how 

minimal or insignificant these may be. 

It is our sincere hope and fervent prayer that in the years ahead, more and more of 

our Orthodox faithful will recognize the importance of a crusade for our environment, 

which we have so selfishly ignored. This vision, we are convinced, will only benefit 

future generation by leaving behind a cleaner, better world. We owe it to our Creator. 

And we owe it to our children. 
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The God of tender mercy and love for mankind created the cosmos to be a place of 

sublime beauty, serviceable and apt to the needs of every human being. Into such a 

world, God allowed the crown and monarch of His creation, the human person, to 

partake of everything in it that is needful for life. 
 

P52: Ecumenical Patriarch Bartholomew I Message on the Day of the Protection of the 

Environment.docx - 52:5 [or to a certain hatred for lif..]  (5:9)   (Super) 
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or to a certain hatred for life, for the natural blessings and gifts God, that is to 

attitudes which are equally unacceptable, being opposite to the perfect plan of God for 

humankind’s enjoyment of life.  

The unfortunate reality is that humanity has rejected to be shaped by the suggestions 

and inducements of God. We have not followed His guiding grace in determining the 

measure of our needs and how we use the world; how we work in the world or how we 

preserve the world. The result is that we behave toward the environment, toward 

nature, rapaciously and catastrophically. When we apply our own sense of mastery and 

not appropriate use we upset the natural harmony and equilibrium that is based in 

God. Nature reacts negatively and the result is that terrible desires pile up on the 

human family. Recent unusual fluctuations in temperature, typhoons, earthquakes, 

violent storms, the pollution of the seas and rivers, and the many other catastrophic 

actions for man and the environment ought to be an obvious alarm for something to be 

done with human behavior. The principal reason for this catastrophic behavior of 

contemporary man is his egocentrism, which is another face of self-reliance apart from 

God, and even self-divinization.  

On account of this egocentrism, the relationship between humanity and 

nature has been radically altered. Now an impertinent, arrogant subjugation 

of the forces of nature has supplanted that which was designed by God. In 

place of the preservation of life and freedom, these forces serve to destroy 

and oppress our fellow man, or we indulge in excessive consumption, without 

regard to the consequences of such excess. 

The use of atomic and nuclear forces of nature for warlike purposes constitutes 

unmitigated hubris. Whatever the manner of our over consumption, we have burdened 

the natural environment with such pollution that the earth's temperature is rising and 

many of nature's balancing acts are now unstable, with all that this implies. The 

enormous amount of energy that is consumed for the purposes of the modem war-
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machine, as well as the prodigality of modem life that far exceeds the reasonable 

human needs of today, comprise two distinct sectors, in which the responsibilities of 

leaders and simple citizen are woven together in such a way that each has the 

capability of taking action for the betterment of the general condition.  

Beloved children and brethren in the Lord, let us take action, each one from his own 

position and setting, giving every effort to an amelioration of senseless consumption. 

Let us work toward a restoration of a harmonious working of the planet on which we 

live, so that in tranquility our children may enjoy all the blessings of the creation of our 

loving God, the blessing He offers to all people. So be it!  

 
 

P53: Ecumenical Patriarch Bartholomew.docx - 53:2 [† BARTHOLOMEW BY THE MERCY OF ..]  
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† BARTHOLOMEW  

BY THE MERCY OF GOD, 

ARCHBISHOP OF CONSTANTINOPLE, NEW ROME,  

AND ECUMENICAL PATRIARCH 

TO THE PLEROMA OF THE CHURCH: GRACE AND PEACE FROM  

THE CREATOR OF ALL CREATION OUR LORD AND GOD  

AND SAVIOR JESUS CHRIST 

*** 

Brothers and Sisters and beloved children in the Lord, 

When Paul the Apostle to the Nations advised the Thessalonians to "give thanks in all 

circumstances" (1 Thess. 5:18), he also counseled them to "always rejoice, and pray 

without ceasing" (1 Thess. 5:16-17), thus demonstrating that thanksgiving as prayer 

and everlasting joy go together and coexist inseparably. Truly, the one who gives 

thanks experiences the joy that comes from the appreciation of that for which he or 

she is thankful, and from the overabundance of joy they turn toward the giver and 

provider of the good things received in grateful thanksgiving. Conversely, the person 

who does not feel the internal need to thank the Creator and Fashioner of all the good 

things of this very good world, but ungratefully and egocentrically receives them -- 

when the person is indifferent toward the one who provided these good things and 

thus worships the impersonal creation rather than the Creator (Romans 1:25) -- that 

person does not feel the deep joy of receiving the gifts of God, but only sullen and 

animalistic satisfaction. Such a person is given over to irrational desires, to 
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covetousness, and to "robberies from injustice" (Isaiah 61:8) that are despised by 

God. As a result, that person will undergo the breaking "of the pride of his power" 

(Leviticus 26:19), and will be deprived of the sublime, pure, and heavenly joy of the 

one who gives thanks gratefully. 

The belief that every creature of God created for communion with human beings is 

good when it is received with thanksgiving (1 Timothy 4:3-4), leads to respect for 

creation out of respect for its Creator; it does not fashion an idol out of creation itself. 

The person who loves the Creator of a given work cannot be disrespectful toward it nor 

maliciously harm it; but certainly neither does a person worship it while disregarding 

the Creator (Romans 1:21). Rather, by honoring it, one honors its Creator. 

The Ecumenical Patriarchate, having ascertained that natural creation commonly 

referred to as "the environment," which in recent times has to a great extent been 

maliciously harmed, has undertaken an effort that strives to sensitize every person -- 

especially Christians -- to the gravity of this problem for humanity and particularly to 

its ethical and theological dimension. For this reason, the Patriarchate has established 

the first day of September each year, which is the natural landmark of the yearly cycle, 

as a day of prayer for the environment. This prayer, however, is not merely a 

supplication and petition to God for the protection of the natural environment from the 

impending catastrophe that is being wrought by humankind, but it is also in 

thanksgiving for everything that God in His beneficent providence offers through 

creation to both the good and the wicked, the just and the unjust. 

The saints of the Christian Church and other sensitive souls, illumined by the divine 

light that enlightens everyone who comes into the world (John 1:9), providing that he 

or she sincerely and unselfishly desires to receive this light (John 1:11-12), have 

acquired great sensitivity to all evil that harms any creature of God, and consequently 

to every element that makes up our natural environment. 

The saints are models for every faithful Christian to imitate, and their sensitive 

character is the ideal character toward which we all are obliged to strive. However, 

because not everyone has this same refinement, those who are responsible for the 

education of the people must continually teach them what must be done. In light of 

this, we applaud with great satisfaction the proposal of the Committee on the 

Environment of the World-wide Federation of Organizations of Engineers, which met in 

Thessalonike during the Third International Exhibition and Conference on Technology 

of the Environment, that a binding "Global Code of Ethics" for the environment be 

drafted. 

For its part, the Ecumenical Patriarchate, in addition to proclaiming September 1 as the 

annual day of prayer for the environment, successfully organized "Symposium II: the 

Black Sea in Crisis," in collaboration with other interested parties. In continuation of 

this effort, the Patriarchate established the Halki Ecological Institute, which was held 
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successfully this year, and which aims at preparing capable people in the countries and 

churches surrounding the Black Sea to strive in their respective regions to rouse their 

leaders and people concerning the danger of the impending death of the Black Sea and 

the general threat of irreparable and harmful damage to the environment. For this 

reason, the Patriarchate is currently preparing a Third International Ecological 

Symposium, this time on the Danube, which is a significant source of the pollution for 

Black Sea, and which has also undergone enormous ecological alterations and 

disasters because of the recent dramatic bombings. 

In addition to the ecological and environmental disasters effected by humankind, 

natural ones have also occurred, such as the recent earthquakes that have struck 

Turkey. Despite the fact that oftentimes the consequences of these natural 

occurrences are determined by factors for which humans are responsible, the Church 

fervently beseeches God to show mercy and compassion on human responsibility, and 

to show His righteousness and goodness both to those responsible and those not 

responsible. 

The Ecumenical Patriarchate is fully aware that the end of the second Christian 

millennium has been sealed by sad and exceptionally destructive occurrences which 

transpired mainly in Yugoslavia and Turkey, but which also continue to occur in varying 

degrees in other parts of our planet. This is principally due to the fact that the internal 

spiritual environment of the conscience of each person has not become good, nor has 

it changed for the better by the grace of God, due to the human ego opposing the 

beneficent influence of this grace. For this reason, along with the invitation to all that 

they respect the natural environment each for his or her own benefit since it is a gift 

from God to all humankind, the Ecumenical Patriarchate appeals to all that they amend 

their feelings toward their fellow human beings. Only in this way will the eternal, 

unchangeable, all-compassionate and merciful God be able to positively influence the 

free will of the human person and avert the disastrous man-made activities upsetting 

the balance of the environment. 

We recognize that heaven and earth pass away, but the laws of God are eternal and 

unchangeable as is God Himself. But we also know that the law of God is found in the 

authority of man to determine, to a great extent, the path his life takes. 

For this reason, we summon both ourselves and each other to work toward the good in 

all areas, and especially in the area of the environment, which in the final analysis is 

that realm which refers first of all to our fellow human beings, and then to natural 

creation. 

In closing, we invoke the grace and blessing of God upon everyone who works toward 

the good, and upon those who out of ignorance or human weakness do evil, we invoke 

divine illumination and the great mercy of God, so that they might come to full 

knowledge and be converted. Amen. 
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September 1, 1999 

Your beloved brother in Christ 

the Archbishop  

and fervent supplicant before God,  

+Bartholomew of Constantinople 

 
 

P56: Ecumenical Patriarch expresses sympathy and prayers to Japanese nation for recent 

tragedy and ongoing crisis.docx - 56:10 [Together with the rest of the ..]  (8:8)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

Together with the rest of the world, our attention has been focused on the devastation, 

death and suffering that resulted from the unprecedented earthquake and powerful 

tsunami of biblical proportion that so mercilessly struck Japan, 
 

P57: Ecumenical Patriarch.docx - 57:4 [As we come again to the changi..]  (12:12)   (Super) 
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As we come again to the changing of the Church year, we reflect once more on the 

state of God's creation. We think about the past and repent for all that we have done 

or failed to do for the earth's care; we look to the future and pray for wisdom to guide 

us in all that we think or do.  
 

P58: Excerpts from the Keynote Address at the Millennial Youth Congress in Istanbul.docx - 

58:5 [In the name of Christ, God the..]  (7:7)   (Super) 
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In the name of Christ, God the Father sent the Comforter, the Spirit of Truth. And He 

continues to send the Comforter forever to renew our life and our world. The same 

Spirit raises up and leads human beings to each other in the life of the Church. In His 

name, as well, have we gathered here today. To Him be the glory, honor, and 

thanksgiving to the ages of ages!  
 

P58: Excerpts from the Keynote Address at the Millennial Youth Congress in Istanbul.docx - 

58:13 [In view of such changes and de..]  (11:11)   (Super) 
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In view of such changes and developments toward the unforeseeable future, it is 

necessary to seek out the prophetic charisma of the Church through the invocation of 

the Holy Spirit, the Comforter of our life and of the entire world. 
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In practical terms, this would naturally imply a way of life that would be respectful of 

the divine presence in creation.  
 

P59: First Address of Ecumenical Patriarch Bartholomew to the Sixth Ecological Symposium 

on the Amazon Rive1.docx - 59:28 [As we officially declare the o..]  (17:17)   (Super) 
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As we officially declare the opening of Symposium VI: “Amazon, Source of Life,” may 

we all be inspired by grace and justice, guided by reason and responsibility, and filled 

with selflessness and compassion. May we be poised in the expectation to learn from 

the fragile beauty of God’s creation, and from the unparalleled dynamism of the great 

Amazon River.  
 

P62: Foreword to the Published Proceedings of the Fourth Summer Seminar at Halki.docx - 

62:11 [May the grace of the Creator o..]  (6:6)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica] [Plegaria y oración - Familia: 

Arquitectura ontológica]  

No memos 

 

May the grace of the Creator of all the creation, our Lord and God and Savior Jesus 

Christ be with you all. 
 

P63: Greeting at the Commencement of the Fifth Summer Seminar on Halki.docx - 63:6 [Thus, 

what is needed is to exp..]  (4:4)   (Super) 
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Thus, what is needed is to expand and not to curtail the offerings of these seminars, 

which, God willing, would consequently result in their consolidation. 
 

P65: Greeting at the Third Summer Seminar on Halki.docx - 65:6 [In this creation, God has 

plac..]  (4:4)   (Super) 
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 In this creation, God has placed humanity from the beginning “in a paradise of 

delight,” not only as sovereign, but also as healer and steward. Our destructive 

management of creation, besides having a practical impact on the quality of life, 

assumes a critical, moral dimension that constitutes a profound disrespect toward the 

Creator.  
 

P65: Greeting at the Third Summer Seminar on Halki.docx - 65:23 [Our destructive 

management of ..]  (4:4)   (Super) 
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 Our destructive management of creation, besides having a practical impact on the 

quality of life, assumes a critical, moral dimension that constitutes a profound 

disrespect toward the Creator.  
 

P65: Greeting at the Third Summer Seminar on Halki.docx - 65:13 [Let us express this same 

truth..]  (9:9)   (Super) 
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Let us express this same truth in its most spiritual form, and in a manner greatly 

pleasing to God. Communion with God in prayer, and solidarity and interaction with 

one’s fellow human beings in every real situation, render truly blessed the distribution 

of all the good things of this present world. 
 

P67: Greeting During the Reception with the Lord Mayor of Bratislava.docx - 67:4 [I recall the 

beautiful moments..]  (4:4)   (Super) 
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 I recall the beautiful moments I spent last year during my official visit to Slovakia and 

this delightful city, and I express my satisfaction because God has given me the 

privilege of being here again, even for a short while.  
 

P68: Greeting During the Visit to the Academy of Sciences in Austria.docx - 68:12 [will use 

your knowledge to con..]  (9:9)   (Super) 
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will use your knowledge to contribute to our effort. And, for this noble intention on 

your part, I congratulate you, commend you and thank you, invoking upon you all the 

grace and the infinite mercy of God. Amen.  
 

P69: Greeting of Ecumenical Patriarch Bartholomew to the World Conservation Union 

Workshop held in Ouranoupolis.docx - 69:2 [To the organizers and particip..]  (2:2)   
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To the organizers and participants of the Delos2 Workshop, our beloved in the Lord: 

Grace be to you and peace from God.  
 

P70: Greeting on arrival at Novorossisk for the Second International Symposium.docx - 70:16 

[The arrogant apostasy of human..]  (6:6)   (Super) 
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The arrogant apostasy of humanity from the deeper reason of its relationship with our 

divine Creator’s creation incites the presumptuous and improper exploitation of the 

ecological environment. However, the painful consequences of this apostasy for human 
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life itself and for life on our planet, as is now indicated by the anxious declarations of 

all the responsible international organizations, render essential the restoration of 

humankind’s inner spiritual equilibrium, so that we may become more fully aware of 

the threat. 
 

P71: Greetings of Ecumenical Patriarch Bartholomew at the Breakfast in His Honor by Vice 

President Al Gore and Mr1.docx - 71:8 [We thank our merciful God for ..]  (2:2)   (Super) 
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We thank our merciful God for the privilege and opportunity of breaking bread with 

you, and by this simple, human activity, furthering the dialogue of love and 

reconciliation. 
 

P72: Greetings of Ecumenical Patriarch Bartholomew at the First Summer Environmental 

Seminar on the Island of Halki.docx - 72:2 [By the grace of God, to whom w..]  (3:3)   

(Super) 
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By the grace of God, to whom we express our heartfelt gratitude, we are convening 

this interfaith gathering in this venerable center of Orthodoxy. We are pleased that it is 

being held within the hospitable environment of this monastery, where our“alma 

mater,” the Theological School of Halki once flourished and this year celebrates the 

150th anniversary since its establishment. … 
 

P72: Greetings of Ecumenical Patriarch Bartholomew at the First Summer Environmental 

Seminar on the Island of Halki.docx - 72:3 [Human beings were created by G..]  (4:4)   

(Super) 
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Human beings were created by God to enjoy sovereignty over nature, but not 

to exercise tyranny over it. Many sectors of society have now recognized that 

the ecological problem is associated with the moral crisis of the humanity and 

that the proper use of nature depends on the perception, position, and 

practice of human beings in relation to the cosmos. According to the ancient 

saying, “humanity is the measure of all things.” 
 

P72: Greetings of Ecumenical Patriarch Bartholomew at the First Summer Environmental 

Seminar on the Island of Halki.docx - 72:11 [Such beauty of nature is the w..]  (11:12)   

(Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 
 

Such beauty of nature is the will of God. Consequently, we are obligated to 

preserve rather than to destroy the environment. Hence, any destruction of nature 

clearly constitutes sin. We entreat your attention particularly to these final thoughts. 

As we read the agonizing warnings of conservationists, geologists, biologists and other 

specialists, who remind us of the great folly of the violation of nature with its 
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foreseeable tragic consequences, you, my beloved speakers and participants, are 

today contributing to a momentous and monumental task of timely significance for our 

planet. 

“For God did not create the earth as chaos; rather, He formed it to be inhabited”(Is 

45.18). Humanity is obligated therefore not to ravage the earth, creating chaotic 

conditions with fires and scarcity of water, but rather to develop and enhance it. “You 

who have nothing to do, plant a tree in the corner of your garden so that others may 

come and sit there to rest and recollect.” These are the words of Adamo, in a timely 

song with beautiful orchestral rhythm and harmony. It would be worthwhile for our 

youthful listeners to find it. Inspired and incited by it, sing it along with your friends as 

an indication of your ecological concern. In life, only those divinely and enthusiastically 

inspired, only those who truly love their environment, are able to create the things of 

God. “Seedtime and harvest, cold and heat, summer and winter, day and night, shall 

not cease” (Gen 8.22). You, our beloved children in the Lord, are contributing to the 

concern for a proper order and legitimate status of the cosmos. Cosmos means 

decoration; it is defined as a love for beauty and decency. May you, therefore, be 

blessed by God. 
 

P73: Greetings of Ecumenical Patriarch Bartholomew at the Jubilee Celebration of the 

Ethiopian Orthodox Churc1.docx - 73:2 [It is with great joy that we e..]  (6:6)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica] [Emotividad]  

No memos 

 

It is with great joy that we encounter and greet you all today. We owe and express 

profound gratitude to our beloved Brother in Christ, Patriarch Paul of the ancient 

Christian Church of Ethiopia. His gracious invitation has permitted us once again to 

visit your historic country, to participate in this significant international symposium, as 

well as to celebrate with you the Ethiopian Jubilee. 
 

P73: Greetings of Ecumenical Patriarch Bartholomew at the Jubilee Celebration of the 

Ethiopian Orthodox Churc1.docx - 73:11 [This vision is not utopian. It..]  (16:17)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

This vision is not utopian. It is planted in the deepest recesses of everyone’s soul. It is 

possible and accessible, so long as the struggle to achieve and materialize it is 

common and universal. After all, this is the will of the God of love. 

May His Grace and boundless Mercy protect all Ethiopia and all of you. Amen. 

 
 

P74: Greetings of Ecumenical Patriarch Bartholomew on the 2004 Observance of Danube 

Day.docx - 74:7 [We owe this to our Creator, th..]  (4:4)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

 We owe this to our Creator, the source of all life in our world. We owe it to the 

creation, as the tangible expression of divine love. We especially owe it to our children, 

and to our children’s children, as a legacy of concern and care. 
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P75: Greetings of Ecumenical Patriarch Bartholomew to Prince Philip During Symposium on 

Ecology at Holy Trinity Monastery.docx - 75:3 [We, as the canonical bishop of..]  (3:3)   

(Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

We, as the canonical bishop of this holy monastery, welcome all of you with great joy 

and we extend to each and every one of you our paternal blessing, invoking the 

bountiful grace of the Lord upon the work of your assembly here. 
 

P78: Greetings of Ecumenical Patriarch Bartholomew to the Participants of The Black Sea 

Environmental Education Program Conference.docx - 78:3 [The protection of the integrit..]  

(3:3)   (Super) 

Códigos: [Acción ambiental] [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 
 

The protection of the integrity of Creation in general, and of the Black Sea in 

particular, has always been a priority close to our heart. 
 

P78: Greetings of Ecumenical Patriarch Bartholomew to the Participants of The Black Sea 

Environmental Education Program Conference.docx - 78:9 [May the grace of God be with y..]  

(8:8)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

May the grace of God be with you all. 
 

P79: Greetings of Ecumenical Patriarch Bartholomew to The Third Academic Meeting between 

Orthodoxy and Judaism.docx - 79:3 [Your Eminence, Metropolitan Da..]  (3:3)   (Super) 

Códigos: [Campo religioso] [Dogma referencial - Familia: Arquitectura ontológica] [Retórica]  

No memos 

 

Your Eminence, Metropolitan Damaskinos of Switzerland, Exarch of Europe, dear 

brother in the Holy Spirit, concelebrant of our humble person, the grace and peace of 

God be with you. 
 

P79: Greetings of Ecumenical Patriarch Bartholomew to The Third Academic Meeting between 

Orthodoxy and Judaism.docx - 79:13 [The grace and infinite mercy o..]  (12:12)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 
 

The grace and infinite mercy of God be with your Eminence and with all the 

participants of this academic meeting. 
 

P80: Greetings of Ecumenical Patriarch Bartholomew Upon His Arrival in Batumi.docx - 80:4 

[These were great and special b..]  (6:6)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 
 

These were great and special blessings of our Lord Jesus Christ to your much-
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struggling and long-suffering people. These blessings were for the strengthening of 

your faith in Him, that you might preserve His seamlessly woven garment, which 

covers this land and your people like a protecting veil and preserves you in the only 

saving Orthodox faith. 
 

P80: Greetings of Ecumenical Patriarch Bartholomew Upon His Arrival in Batumi.docx - 80:5 

[We bless the Lord, because He ..]  (7:7)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica] [Sacralidad]  

No memos 
 

We bless the Lord, because He has granted us who live afar to come to venerate this 

day the sacred treasures of our faith, as we make land here by their blessings in the 

hallowed land of Georgia. 
 

P82: Greetings of Pope John Paul II to Fifth Symposium on Religion.docx - 82:3 [It is 

imperative however that ..]  (17:21)   (Super) 

Códigos: [Causalidad] [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

It is imperative however that the true nature of the ecological crisis be 

understood. The relationship between individuals or communities and the environment 

can never be detached from their relationship with God. When man «turns his back on 

the Creator's plan, he provokes a disorder which has inevitable repercussions on the 

rest 

of the created order» (Message for the 1990 World Day of Peace, 5). Ecological 

irresponsibility is at heart a moral problem - founded upon an anthropological error  
 

P83: Homily at the Fiftieth Anniversary Dedication of St.docx - 83:17 [when God made the 

heavens and ..]  (5:5)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

when God made the heavens and the earth, He said: “Let there be light.” He made the 

waters, the land, the sky, and the living creatures. 
 

P83: Homily at the Fiftieth Anniversary Dedication of St.docx - 83:11 [Nevertheless, through 

the divi..]  (6:6)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica] [Remedios y soluciones - 

Familia: Arquitectura ontológica]  

No memos 

 

Nevertheless, through the divine Incarnation, our sight is once again restored, and we 

are once more enabled to discern the beauty of Christ’s countenance “in all places of 

His dominion”, and “in the least of our brothers and sisters” (Gen. 25.40). When “the 

Word became flesh” (Jn 1.14), we were endowed with new eyes, new ears, new senses 

altogether, in order to see the invisible in what is visible, and in order to experience 

the uncreated in what is created. 
 

P83: Homily at the Fiftieth Anniversary Dedication of St.docx - 83:15 [Let us open our eyes to 

see th..]  (11:11)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica] [Lenguaje simbólico, 
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Let us open our eyes to see the world that God has made for us. Let us walk gently on 

the ground that so patiently tolerates our behavior. Then, as children of God, we can 

liberate the whole creation. Nothing less is expected of us. Nothing less dignifies us or 

the world around us. And nothing less is worthy of our high calling in Christ Jesus, who 

is adored and glorified with His eternal Father, and the all-holy, good and life-creating 

Spirit, now and ever, and unto the ages of ages. Amen. 
 

P84: Homily During the Service on the Amazon River.docx - 84:13 [This world was created by 

a lo..]  (12:12)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

This world was created by a loving God, who is – according to the foremost and 

traditional Symbol of faith in the early Church – “maker of heaven and earth, and of all 

things visible and invisible. 
 

P85: Homily During Vespers at Bergen Cathedral.docx - 85:2 [During every Orthodox service 

..]  (4:4)   (Super) 

Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica] [Dogma referencial - 

Familia: Arquitectura ontológica] [Lenguaje simbólico, metafórico, alegórico - Familia: Arquitectura 

ontológica]  

No memos 

 

During every Orthodox service of Vespers, the opening Psalm (103 [104]) is a song 

chanted to God as Creator and sustainer of all creation. The service normally takes 

place at the setting of the sun, when the light of this world begins to wane and the 

light of God must be yearned. The impending darkness of the night is symbolical of the 

original moment of Genesis, when “the earth was a formless void and darkness 

covered the face of the deep” (Gen. 1.2). It is then, as we are told in the first book of 

Scripture, that “the spirit of God swept over the face of the waters; and God said, ‘Let 

there be …’” (Gen. 1.2-3). 
 

P86: Homily of His All Holiness Ecumenical Patriarch Bartholomew at the Patriarchal 

Chorostasia of the Great Vespers for S1.docx - 86:3 [Grace and peace be with you al..]  

(12:12)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

Grace and peace be with you all in the name of our Lord Jesus Christ, in whose name 

we invoke every paternal and patriarchal blessing upon this holy community here in 

Merrick that bears the name of Saint Demetrios the Great Martyr and Myrrh-Streamer. 
 

P86: Homily of His All Holiness Ecumenical Patriarch Bartholomew at the Patriarchal 

Chorostasia of the Great Vespers for S1.docx - 86:16 [Beloved, may the God of Demetr..]  

(28:28)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica] [Plegaria y oración - Familia: 

Arquitectura ontológica]  

No memos 
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Beloved, may the God of Demetrios grant you all to be powerful in prayer in everything 

which bears fruit in His unending Kingdom. Amen. 

 
 

P87: Homily on the Occasion of Declaring the Commencement of a Two.docx - 87:4 [Drawing 

our inspiration from s..]  (9:9)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

Drawing our inspiration from such a man-loving spirit, we salute the rise of general 

interest and of discussions on the natural environment as expressing curtailment of 

individualism and expansion of altruism, which constitute a basic precept of the Gospel 

of Christ. 
 

P88: Icons and Relics.docx - 88:4 [God created humanity to serve ..]  (4:4)   (Super) 

Códigos: [Denuncia y crítica] [Dogma referencial - Familia: Arquitectura ontológica] 

[Problemas prioritarios]  

No memos 

 

God created humanity to serve as a king of creation, not for any individualistic 

exploitation of it that results in destruction, but for the enjoyment of a peaceful and 

fruitful life in it in harmony with the other creatures, plants or animals. Nevertheless, 

we have recently experienced a dangerous development, arising from our senseless 

and often selfish use of natural recourses. The environment, as it is presented to us 

today, appears to resemble the “beast” in the Book of Revelation (Rev. 12.4), which 

awaits to devour the newly born child of the woman. The only difference is that the 

beast of the environment, in a metaphorical sense, expects to devour everyone, and 

not just the newly born. 
 

P89: Introductory Remarks at the Inaugural Proceedings of the Fourth International and 

Inter.docx - 89:4 [First, we thank God the Creato..]  (4:4)   (Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica] [Dogma referencial - Familia: 

Arquitectura ontológica] [Esperanza]  

No memos 

 

First, we thank God the Creator, Provider and Governor of the Universe, for the joy of 

this auspicious gathering, motivated by our common and vivid interest in the 

environment granted to us by the Creator. We address a heartfelt, friendly greeting 

and wish you all a pleasant stay, inspiring thoughts, creative deliberations, and a 

positive outcome in this sea-borne symposium, as well as a good harvest of profitable 

conclusions. 
 

P95: Message by Ecumenical Patriarch Bartholomew for World Environment Day.docx - 95:5 

[For our Orthodox Church, the p..]  (7:7)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

For our Orthodox Church, the protection of the environment as God’s creation is the 

supreme responsibility of human beings, quite apart from any material or other 
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financial benefits that it may bring. The almighty God bequeathed this “very beautiful” 

world (Gen. 1.26) to humanity together with the commandment to “serve and 

preserve” it. Yet, the direct correlation of this divine mandate for the protection of 

creation to every aspect of contemporary economic and social life, ultimately enhances 

the global effort to control the problem of climate change by effectively introducing the 

ecological dimension into every aspect of life. 
 

P96: Message By Ecumenical Patriarch Bartholomew to the Inter.docx - 96:6 [We are present 

in spirit in yo..]  (5:5)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

We are present in spirit in your deliberations. Furthermore, we bestow on these 

deliberations our Paternal blessing, praying from our heart that the Holy Spirit will 

guide your work to full success so that through this means the holy name of the Triune 

God may be glorified, the bonds uniting the Holy Orthodox Church may be tied more 

firmly, and the salvation of humanity, and the whole of creation may also be furthered.  
 

P97: Message by Ecumenical Patriarch Bartholomew to the United Nations Climate Change 

Talks in Bangkok.docx - 97:10 [The accomplishment of a good a..]  (4:4)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

The accomplishment of a good agreement within the framework of the international 

negotiations in Copenhagen does not solely constitute a moral imperative for the 

conservation of God’s creation.  
 

P99: Message for the Day of the Protection of the Environmen1.docx - 99:2 [+B A R T H O L O 

ME W 

By the m..]  (3:10)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

+B A R T H O L O ME W 

By the mercy of God 

Archbishop of Constantinople, New Rome and 

Ecumenical Patriarch 

Grace and peace unto the Plenitude of the Church 

From the Fashioner of All Creation 

Our Lord and God and Savior Jesus Christ 

Beloved Children in Lord, 
 

P100: Message for the Day of the Protection of the Environment.docx - 100:4 [Beloved 

children in the Lord, 

..]  (10:12)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

Beloved children in the Lord, 
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God’s grace renders us worthy today to commence yet another ecclesiastical year, one 

more festive cycle, within whose blessed opportunities we are called to struggle 

spiritually in order better to evaluate the potential that we have been granted for 

growing “in the likeness” of God so that we also might become His saints. 
 

P102: Address of His All Holiness Ecumenical Patriarch Bartholomew at the Ninth Annual 

SCOBA.docx - 102:11 [He has touched on matters that..]  (12:12)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

He has touched on matters that are at the core of our faith, our witness, our service, 

and our responsibility as stewards, as Orthodox Christians, at this time of great 

challenges, but also, this time of great possibility, in history. 
 

P103: Message for the Volume of the 5th Halki Seminar.docx - 103:3 [To the readership our 

Modesty’..]  (2:2)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

To the readership our Modesty’s beloved children in the Lord: Grace and peace from 

God. 
 

P103: Message for the Volume of the 5th Halki Seminar.docx - 103:4 [As a result of the first 

five ..]  (4:4)   (Super) 

Códigos: [Acción ambiental] [Campo académico] [Dogma referencial - Familia: Arquitectura 

ontológica] [Principios morales y éticos]  

No memos 

 

As a result of the first five environmental Summer Seminars on Halki (1994-1999) we 

have established that the protection of the environment in which humanity lives is a 

divine commandment. 
 

P104: Message for the Volume of the Halki Seminars.docx - 104:3 [To all the beloved brothers 

an..]  (2:2)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

To all the beloved brothers and children of our Modesty in the Holy Spirit: Grace and 

blessings from our Lord God Almighty, who created the universe with wisdom and 

attends to it with paternal love. 
 

P106: Message of Ecumenical Patriarch Bartholomew to the 2005 Youth Environmental 

Summit of Caretakers of the Environment International.docx - 106:5 [It is critically important 

for..]  (6:6)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

It is critically important for all of us to realize – and to do so from as tender an age as 

possible – that only by fostering open dialogue and sincere collaboration will we also 

be able to awaken people’s conscience with regard to what we are doing to God’s 
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world. 
 

P106: Message of Ecumenical Patriarch Bartholomew to the 2005 Youth Environmental 

Summit of Caretakers of the Environment International.docx - 106:13 [How we understand 

creation wil..]  (8:8)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 
 

 How we understand creation will also determine how we treat the natural 

environment 
 

P106: Message of Ecumenical Patriarch Bartholomew to the 2005 Youth Environmental 

Summit of Caretakers of the Environment International.docx - 106:11 [We believe in you – in 

the you..]  (9:9)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica] [Esperanza] [Jóvenes]  

No memos 
 

We believe in you – in the younger generation that has learned how to respect God’s 

creation for itself, for the protection of the environment, for the enjoyment of future 

generation, and for the glory of God. May the grace of God inspire and guide you as 

you work in your teams in order to meet the challenges of your projects during this 

Summit. 
 

P107: Message of Ecumenical Patriarch Bartholomew to the National Young Adult League 

Conference in Washington.docx - 107:5 [As servants of our Lord Jesus ..]  (4:4)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

 

¡FUENTE DE DATOS INACCESIBLE!: 

\\datactx.unisabana.edu.co\ctd02$\qtd02\felipect\AppData\Roaming\Scientific 

Software\ATLASti\Repository\Managed Files\textos patriarca\Message of Ecumenical Patriarch 

Bartholomew to the National Young Adult League Conference in 
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P108: Message of Thanks at the Closing Ceremony of the Third International Symposium.docx 

- 108:3 [With the grace of God, we have..]  (4:4)   (Super) 

Códigos: [Acción ambiental] [Campo académico] [Dogma referencial - Familia: Arquitectura 

ontológica] [Papel de la religión - Familia: Arquitectura ontológica] [Relacionamiento] 

[Territorialidad - Familia: Arquitectura ontológica]  

No memos 
 

With the grace of God, we have successfully concluded the third international scientific 

symposium of the program “Religion, Science, and Environment,” which focused in 

detail this year on the specific theme: “Danube– A River of Life 
 

P109: Message of the Heads of the ancient Orthodox Patriarchates and the time.docx - 109:5 

[To the plenitude of their Chur..]  (2:19)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 
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To the plenitude of their Churches and to all people of good will. 

Beloved brothers and sisters, children in the Lord: rejoice in the Lord at all times! 

“We always thank God for all of you and continually mention you in our prayers. We 

remember before our God and Father your work produced by faith, your labor 

prompted by love, and your endurance inspired by hope in our Lord Jesus Christ.” (1 

Thess. 1.2-3) 

Adhering to the injunction of the Apostle, according to which in the Church of 

Christ“whenever one members suffers, all members suffer with it; and when one 

member is honored, all members rejoice with it” (1 Cor. 12.26), we have assembled at 

the See of the historical and martyric Ecumenical Throne, at the invitation and under 

the presidency of the first among us in order and honor, in order to experience and 

declare the love of Christ that binds us (2 Cor. 5.14) at all times, and most especially 

in times of trial and tribulation. 

We have gathered here as those bearing the responsibility for leadership and pastoral 

guidance of the ancient and historical Churches, which were founded by the Apostles of 

Christ and which were proclaimed autocephalous by the Ecumenical Councils of the 

one, undivided Church, in order to revive a former practice, as well as in order to 

exchange thoughts and reciprocate love and solidarity as a result of all that is 

occurring these days in the historical territory of the geographical region where divine 

providence has assigned our Churches from the earliest of times. 

By divine providence, the Church of Christ, as historical reality, was born in the land of 

the so-called Middle East. Its founder and foundation, our Lord Jesus Christ, was born 

in the flesh in Bethlehem of Judaea (Matt. 2.1), where he chose His twelve disciples 

and apostles, commissioning them first to preach His Gospel in that land (Matt. 10.6), 

where he suffered and was resurrected, and where the first Church of Jerusalem was 

established, from there reaching “all nations.” (Matt. 28.19) It is in this region that the 

first great centers of Christianity were founded and flourished – the Churches of 

Alexandria, Antioch, Jerusalem, and Cyprus – and the entire system of the united, 

undivided Church was instituted. 

In this region, the Church of Christ, especially the Orthodox Church, has its deep roots. 

This region was sanctified by the blood of the martyrs and the tears of the ascetics of 

the Orthodox faith. No person possesses the moral right to overlook this fact, and 

every worldly authority is obliged to respect it. The Christians of the Orthodox 

Churches in that region have lived there for centuries, and no “ethnic cleansing” or 

“religious purging” can either remove them or in any way impede their free existence 

or activity without violating the most elementary human rights. 

Abiding to the Biblical principle, that “the earth is the Lord’s, and all the fullness 

thereof” (Psalm 23.1), the Orthodox Church has never hindered people of other 

religious conviction from peacefully coexisting with it in the same region. Even when 
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other religions forcefully acquired the land where it had lived for centuries, it found 

ways to adapt to and coexist in a peaceful manner with followers of other religions. 

Intolerance has never characterized the Orthodox Church. 

Unfortunately, in our time, the fear of others, of those who are different, has increased 

and intensified. Christians themselves tend to become victims of this situation, 

particularly in the region of the Middle East. In many cases, Christians are treated as 

“second class” citizens. In other cases, their places of worship –which often constitute 

renowned monuments of civilization – are profaned or destroyed, or else where the 

performance of religious services and education of clergy are restricted. In addition to 

all this, occasionally there are examples of assaults of bloody violence against 

Christians, deriving from extreme circles of religious fanatics. It goes without saying 

that Christians, too, wherever they may be, are obliged to respect the places of 

worship and communities of other religions. 

We Orthodox believe in the word of Scripture, that “perfect love casts out fear.”(John 

4.18) We do not fear other persons, irrespective of their religion. We embrace them as 

brothers and sisters, while expecting them to behave in the same way toward us. At 

the same time, we do not refrain from demanding the protection to which we are 

entitled by the states where we live. This, we believe, is the sole solution to the 

problems of the greatly tormented region of the Middle East, as well as of the entire 

world. 

Let us, therefore, increase our inter-Christian and inter-religious dialogue of 

reconciliation. The Ecumenical Patriarchate has for many years now instituted an 

interfaith dialogue with the other two monotheistic religions in accordance with the 

relevant decision of the 3rd Preconciliar Panorthodox Consultation (1986). We applaud 

and support this endeavor, especially in these difficult times, when violence shakes the 

region where the commandment of love and message of peace were first heard. 

Thus, we address politicians and religious leaders both in the Middle East and the 

entire world, calling upon them to create principles and commitments for peaceful 

coexistence among the faithful of various religious traditions, while at the same time 

declaring our solidarity with all those enduring discrimination, violence and 

persecution. We stand in suffering beside our brothers and sisters plagued by violent 

conflict, the innocent victims of military strife, and the multitudes obliged to abandon 

their homes in order to pursue the harsh way of emigration. We comprehend peoples’ 

desire and demand for political liberty and call upon the appropriate governments to 

proceed immediately with complete assurance of these rights. The Church does not 

interfere in politics, rendering “to Caesar the things that are Caesar’s and to God the 

things that are God’s.” (Matt. 22.21) Politics as a method of resolving human 

problems belongs to others, and not to the Church. Nevertheless, the problems in 

themselves, and the fundamental anthropological and sociological principles for 

resolving these cannot leave the Church indifferent, especially when they threaten or 



752 

 

endanger the dignity and freedom of the human person as “image of God” (Gen. 1.26) 

or of His “very good” creation. (Gen. 1.31) 

This last point regarding the protection of the natural environment tends to be 

undermined or else regarded as being of secondary importance under the stifling 

pressure of political, social and economic problems, which today trouble the region of 

the Middle East. However, this perception is both erroneous and dangerous. The 

destruction of the natural environment will completely annihilate any apparent social 

and economic obligations resulting from any political change, for which struggles are 

conducted today at the expense of many lives. This led us to the decision of adopting 

the proposal of the Ecumenical Patriarchate, according to which we should soon 

prepare and achieve an encounter of religious leaders in the region, where a form of 

“Mediterranean Charter” would be drafted and proclaimed. In this way, the Orthodox 

Church would not only fulfill its obligation before God’s creation, but would also 

contribute to the peaceful coexistence and cooperation among religions in this region 

today torn by conflicts in the Mediterranean. 

Beloved in the Lord, 

“Suffering produces perseverance; perseverance, character; and character, hope. And 

hope does not put us to shame, because God’s love has been poured out into our 

hearts.” (Rom. 5.3-5) 

Our minds and hearts are with all those who suffer terribly in the region of our 

Churches, those deprived of freedom and religious rights throughout the world, and 

especially in the Middle East. Religious leaders of all faiths are obliged to contribute 

with all our strength to the peaceful coexistence of all religious communities in the 

region of the Middle East. This territory must and can become a land of peace and 

friendship among all people. 

In announcing these things from this Center of Orthodoxy to all people of good will, we 

embrace and bless everyone with love. 

At the Phanar, September 2, 201 
 

P110: Message of the Primates of the Orthodox Churches.docx - 110:50 [Once more, we 

affirm that we c..]  (17:17)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 
 

Once more, we affirm that we consider this issue eminently threatening and we call 

upon all to be vigilant and to take every necessary avenues to save and protect God's 

creation. 
 

P111: Message on the nuclear explosion at Fukushima.docx - 111:6 [Our Creator granted us 

the gif..]  (6:6)   (Super) 

Códigos: [Denuncia y crítica] [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 
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Our Creator granted us the gifts of the sun, wind, water and ocean, all of which may 

safely and sufficiently provide energy. Ecologically-friendly science and technology has 

discovered ways and means of producing sustainable forms of energy for our 

ecosystem. Therefore, we ask: Why do we persist in adopting such dangerous sources 

of energy? Are we so arrogant as to compete with and exploit nature? Yet, we know 

that nature invariably seeks revenge. 
 

P112: Opening Address of Ecumenical Patriarch Bartholomew at the Environmental 

Symposiu1.docx - 112:22 [The Arctic is not a crude, man..]  (12:12)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica] [Territorialidad - Familia: 

Arquitectura ontológica]  

No memos 
 

The Arctic is not a crude, man-made mirror; it is a brilliant and powerful one, given to 

us by God. 
 

P112: Opening Address of Ecumenical Patriarch Bartholomew at the Environmental 

Symposiu1.docx - 112:25 [When we visit this island or s..]  (12:12)   (Super) 

Códigos: [Denuncia y crítica] [Dogma referencial - Familia: Arquitectura ontológica] 

[Problemas prioritarios] [Territorialidad - Familia: Arquitectura ontológica]  

No memos 

 

When we visit this island or sail along its coast, we cannot hide our eyes, either from 

the beauty of God’s creation or from the changes which human folly has already 

caused, and may cause in the future, to this pristine place 
 

P112: Opening Address of Ecumenical Patriarch Bartholomew at the Environmental 

Symposiu1.docx - 112:32 [Today by the grace of God ther..]  (14:14)   (Super) 

Códigos: [Acción ambiental] [Campo académico] [Dogma referencial - Familia: Arquitectura 

ontológica]  

No memos 

 

Today by the grace of God there was an event without precedent in the water-borne 

symposia which we have had the privilege of organising 
 

P112: Opening Address of Ecumenical Patriarch Bartholomew at the Environmental 

Symposiu1.docx - 112:36 [If mankind as a whole can emul..]  (14:14)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica] [Esperanza]  

No memos 

 

 If mankind as a whole can emulate that spirit of courage, determination and deep 

respect for God’s creation which the Greenlanders have always shown, then there is 

hope for our planet after all. 
 

P113: Opening Address of Ecumenical Patriarch Bartholomew at the Environmental 

Symposium.docx - 113:2 [By the grace of God we have co..]  (3:3)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

By the grace of God we have concluded our symposium, and we are now close to the 
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end of our wonderful Greenlandic journey. 
 

P113: Opening Address of Ecumenical Patriarch Bartholomew at the Environmental 

Symposium.docx - 113:6 [No earthly endeavour succeeds ..]  (4:4)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

No earthly endeavour succeeds without the grace of God, but it is also true that no 

human enterprise succeeds without the contribution of many people, people whose 

labours or material contributions are often silent or unacknowledged, sometimes by 

their own humble choice 
 

P113: Opening Address of Ecumenical Patriarch Bartholomew at the Environmental 

Symposium.docx - 113:7 [.It is touching to recall that..]  (4:4)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

.It is touching to recall that this symposium was finally made possible by some 

generous donors who prefer to remain anonymous. Let me assure those donors that 

their names are known to God. May we be worthy of your kindness. 
 

P116: Patriarchal Greeting to the Conference of the European Council of Pastoral Care and 

Counseling.docx - 116:7 [With all humbleness, we greet ..]  (4:4)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

With all humbleness, we greet you in the name of the Lord, praying that His Grace and 

Peace will be with you all so that your gathering will be successful and pleasing to God 

in every way.  
 

P116: Patriarchal Greeting to the Conference of the European Council of Pastoral Care and 

Counseling.docx - 116:8 [Our Good and unrivaled Pastor,..]  (6:6)   (Super) 

Códigos: [Campo político] [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

Our Good and unrivaled Pastor, Jesus Christ, surely inspired the convocation of the 

10th Conference of the European Council of Pastoral Care and Counseling (ECPCC). 

The theme of your conference, “The Secular and the Sacred – Exploring a Spirituality 

for Our Time”, is not only interesting but also very timely and relevant. It addresses a 

concern of all those who are in search of a vital and deep faith. It also faces a very 

complex and sensitive issue in terms of the spiritual and psychological guidance that 

we as pastors and counselors provide to all of those who call on us for assistance and 

direction.  
 

P116: Patriarchal Greeting to the Conference of the European Council of Pastoral Care and 

Counseling.docx - 116:10 [The word “cosmos” is also used..]  (8:8)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

The word “cosmos” is also used in reference to the beautiful world created by the Lord. 
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P120: Remarks of Ecumenical Patriarch Bartholomew on Receiving an Environmental Award 

From the Scenic Hudson Association in New York.docx - 120:20 [This common purpose unites 

all..]  (25:25)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica] [Ecumenismo - Familia: 

Arquitectura ontológica]  

No memos 
 

This common purpose unites all human beings, in the same way as all the waters of 

the world are united. In order to save a sea, we must save all the rivers and oceans. 

God created heaven and earth as a harmonious totality; consequently, we also 

have to face creation as harmonious and interdependent whole. For us at the 

Ecumenical Patriarchate, the term ecumenical is more than a name: it is a worldview, 

and a way of life. The Lord intervenes and fills His creation with His divine presence in 

a continuous bond. Let us work together so that we may renew the harmony between 

heaven and earth, so that we may transform every detail and every element of life. Let 

us love one another. With love, let us share with others everything we know and 

especially that which is useful in order to educate godly persons so that they may 

sanctify God’s creation for the glory of His holy name. 
 

P120: Remarks of Ecumenical Patriarch Bartholomew on Receiving an Environmental Award 

From the Scenic Hudson Association in New York.docx - 120:21 [As a symbol to remind us of 

th..]  (26:26)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica] [Percepción y narrativa 

cristiana - Familia: Arquitectura ontológica]  

No memos 

 

As a symbol to remind us of this responsibility – that each of us must do our part so 

that we may keep our natural environment as it has been handed down to us by God – 

we present you with this parchment with the inscription from Holy Scripture of God’s 

commandment to the first-created people placed in the Garden of Eden. It is the 

commandment to “work and keep the earth” of the garden. This is also the content of 

our message, addressed to every human being. Let everyone work to produce material 

goods from nature; but also, let everyone keep its integrity and keep harmless, as God 

commanded human beings to do. 
 

P121: Remarks of Ecumenical Patriarch Bartholomew Upon Receiving an Honorary Doctorate 

from City University.docx - 121:3 [We are deeply grateful for the..]  (3:3)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica] [Orthodoxy has its response: 

“r.. - Familia: Arquitectura ontológica]  

No memos 

 

We are deeply grateful for the honor bestowed on us today, an honor which we accept 

not on behalf of one individual, but on behalf of the Ecumenical Patriarchate and the 

entire Holy Orthodox Church in whose rich vineyard we are privileged to labor. We may 

toil in this vineyard, we may plant seeds here, we may harvest its fruits, but it is God's 

vineyard, they are God's seeds, and it is God's fruit. All glory, then, is due to Him. 
 

P121: Remarks of Ecumenical Patriarch Bartholomew Upon Receiving an Honorary Doctorate 

from City University.docx - 121:20 [If God would only grant us the..]  (16:16)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica] [Nuevo Testamento - Familia: 

Arquitectura ontológica] [Principios morales y éticos]  
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No memos 

 

If God would only grant us the power to plant just one idea, as though it were a seed, 

in the fertile minds that are gathered in this great cathedral today – in order, thus, to 

return the favor for this degree by offering back to this secular institution a simple, yet 

profound spiritual exhortation – it would be just this: “Go and do likewise.” Know that 

every human being is your neighbor; and behave accordingly. Above all else, “love 

your neighbor as yourself” (Lk. 10.27). 
 

P122: Remarks of Ecumenical Patriarch Bartholomew Upon Receiving Honorary Doctorate of 

Environmental Studies from The Aegean University.docx - 122:29 [The ontological content of 

thi..]  (28:28)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

The ontological content of this category of hypostasized energies permits us to 

attribute the ontological “principle” or beginning of the material world to a personal 

God. 
 

P122: Remarks of Ecumenical Patriarch Bartholomew Upon Receiving Honorary Doctorate of 

Environmental Studies from The Aegean University.docx - 122:30 [We do not attribute this to 

th..]  (28:28)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 
 

We do not attribute this to the divine essence (which would lead to pantheism), but to 

the hypostatic divine energies. The divine energies reveal the logos (meaning or 

purpose) of God’s personal otherness in relation to the world, a meaning that is 

actualized in matter, yet which remains entirely different to God in essence. 
 

P123: Sacrifice.docx - 123:3 [As we come to the close of our..]  (3:3)   (Super) 

Códigos: [Campo académico] [Dogma referencial - Familia: Arquitectura ontológica] 

[Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica]  

No memos 

 

As we come to the close of our Fourth Symposium on Religion, Science and the 

Environment, we offer thanks to God for the fruitful proceedings as well as for your 

invaluable contribution. We recall the prophetic words of our predecessor, Ecumenical 

Patriarch Demetrios I of blessed memory. In his historic encyclical letter of 1989, 

urging Christians to observe September 1st as a day of prayer for the protection of the 

environment, he emphasized the need for all of us to display “a eucharistic and ascetic 

spirit.” 
 

P125: Second Address of Ecumenical Patriarch Bartholomew at the Environmental 

Symposium.docx - 125:8 [Our Lord Jesus Christ was also..]  (6:7)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

Our Lord Jesus Christ was also a great story-teller. He knew that a tale taken from 

everyday life was often the best way to communicate an important truth. He was once 
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asked “who is my neighbour” – in other words, who is the person close to me, the 

person that I am obliged to love and care for? (Luke 10:28) He replied with the story 

of the Good Samaritan. This is the story of a man who was left wounded on the 

roadside and only received help from a person of a different race.  

What Our Lord described was an act of compassion, an act of closeness, between 

individuals from sharply different communities, communities which normally kept far 

apart from one other. The broader point is that a person may seem very far from us by 

the logic of this world, but in the sight of God, in the light of eternity, that same person 

can be very close to us indeed, either because we need that person’s help, or because 

that person needs our help. 
 

P126: Sins Against Nature and God.docx - 126:1 [Sins Against Nature and God: W..]  (1:1)   

(Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica] [Hiperaudiencias]  

No memos 

 
Sins Against Nature and God: We Are All Accountable for Ignoring the Global 
Consequences of Environmental Exploitation 
 

P126: Sins Against Nature and God.docx - 126:4 [As citizens of God's creation,..]  (4:4)   

(Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica] [Lenguaje simbólico, 

metafórico, alegórico - Familia: Arquitectura ontológica]  

No memos 
 

As citizens of God's creation, we perceive this monumental spill of crude oil in the 

oceans of our planet as a sign of how far we have moved from the purpose of God's 

creation.  
 

P127: Speech of Ecumenical Patriarch Bartholomew at the Fifth Port of the International 

Symposium on Religion.docx - 127:12 [May the grace of our Lord Jesu..]  (13:13)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica] [Retórica]  

No memos 

 

May the grace of our Lord Jesus Christ, and the love of God the Father, and the 

fellowship of the Holy Spirit be with you all, beloved brothers and children. Amen.  
 

P128: Speech of His All Holiness the Ecumenical Patriarch Bartholomew on the 

Environment.docx - 128:6 [Firstly, we are obliged to dis..]  (10:10)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

Firstly, we are obliged to discern that our personal interest and that of the Ecumenical 

Patriarchate for the environment does not emanate from a position of idolizing it, as is 

often the case with ecologists, but rather by believing that, along with the entire 

physical world, it is a work of God which He deemed "very good." And mankind, who in 

the person of Adam the first person created by God, receives the command "to 

cultivate and protect" the earthly paradise in which he was first placed, is obliged even 

today and into the future to cultivate and to protect the natural world which surrounds 

him, making it suitable for his lifetime and the future generations, by keeping it 
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healthy, productive, fruitful and beautiful. We are not moved by false ideas that 

humankind, the animal and plant world, and the rest of physical creation or the 

elements that pertain to it are things of equal value, because this would denote the 

downgrading of humankind, which is created by God as king of creation, to a condition 

unacceptable to Christians. We believe that the human principle dominates in nature, 

as the scientists specialized in this field confirm. In other words, everything is 

regulated by God for the purpose of assisting the life of humankind. Therefore, we 

constantly campaign for every human being and Government to become sensitive to 

the fact that we must not rearrange this divine order of the natural environment, 

because the long-term result will be to our own detriment. 
 

P128: Speech of His All Holiness the Ecumenical Patriarch Bartholomew on the 

Environment.docx - 128:13 [Humankind, to whom God has giv..]  (24:24)   (Super) 

Códigos: [Denuncia y crítica] [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

Humankind, to whom God has given the responsibility "to cultivate and protect" the 

earthly creation, as well as its dominion, must behave toward it as its wise steward 

and not as its foolish destroyer. And this point is one of the criteria of the level of 

civilization of every society. We express again our joy that we have found here in 

beloved Cuba the vigilant conscience of the people and its leaders concerning the 

environment. And we wish that this interest will continue and increase, so that the 

most beautiful natural environment of Cuba, known worldwide, will be preserved and 

the Country, through her achievements, will become an example for other peoples. 
 

P133: Toast of Ecumenical Patriarch Bartholomew at the Dinner Hosted in His Honor by the 

Board of Directors and Staff of the Sophie Foundation.docx - 133:3 [Such interpersonal 

relationshi..]  (5:5)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

Such interpersonal relationships are among the more significant capacities of human 

nature. Indeed, we could say that human communication – especially with God and 

one’s fellow human beings – constitutes the primary element of human existence. For, 

it is not possible for us to conceive of humanity without personal relationships; just as 

God is inconceivable as an impersonal Being, but only as Trinity. 
 

P134: Toast of Ecumenical Patriarch Bartholomew at the Official Luncheon by the Minister of 

the Environment.docx - 134:12 [In the hope that God will prov..]  (20:20)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica] [Lenguaje simbólico, 

metafórico, alegórico - Familia: Arquitectura ontológica]  

No memos 
 

In the hope that God will provide again for His people and will enlighten our minds and 

warm our hearts and inspire in us love for harmony and beauty in this world, we would 

like to thank you from our heart and raise our cup for a toast to the health of you all.  
 

P135: Toast to the Governor of the State of Amazonas.docx - 135:5 [It is a privilege and a joy 

to..]  (4:4)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica] [Relacionamiento]  

No memos 
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It is a privilege and a joy to be received as your guest in this historic city, the capital of 

an extraordinarily beautiful, and infinitely precious part of the earth known as the state 

of Amazonas. As administrator of a large and exceptionally rich section of God’s 

creation, you shoulder a responsibility, which would be hard for any politician in the 

so-called developed world to imagine. The natural environment under your care is the 

finest and most perfectly intact part of the Brazilian rainforest, a biological and 

ecological treasure-house, on whose survival the world depends. The people under 

your care represent, in an extreme form, the radiance, diversity and passion of the 

Brazilian nation as a whole 
 

P135: Toast to the Governor of the State of Amazonas.docx - 135:8 [If we hold back from 

offering ..]  (7:7)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

If we hold back from offering any more detailed words of counsel, that is in part 

because we are guided by the arresting command of Our Lord that we should “render 

unto Caesar the things which are Caesar’s and unto God the things that are God’s.” 
 

P136: Unity as Calling.docx - 136:19 [Beloved brothers and sisters, ..]  (16:16)   (Super) 

Códigos: [Defensa y aclaración del mensaje cristiano - Familia: Arquitectura ontológica] 

[Dogma referencial - Familia: Arquitectura ontológica] [Iglesia - Familia: Arquitectura ontológica] 

[Principios morales y éticos]  

No memos 

 

Beloved brothers and sisters, the unity that we seek is a gift from above, which we 

must pursue persistently as well as patiently; it is not something that depends solely 

on us, but primarily on God’s judgment and kairos. Nevertheless, this sacred gift of 

unity is something that also demands of us radical conversion and re-orientation so 

that we may turn humbly toward our common roots in the Apostolic Church and the 

communion of saints, but also so that we may entrust ourselves and submit to God’s 

heavenly kingdom and authority. Finally, however, unity obliges us to a common 

purpose in this age as we expect the age-to-come; for it commits us to a sacred 

ministry and mission in realizing that kingdom, as we declare in the Lord’s prayer, “on 

earth as in heaven.” Such is the sacred gift that we have inherited. This, too, is the 

sacred task that lies before us. Therefore “Let us go forth in peace” to proclaim the 

good news to the world. 
 

P137: Video Address of Ecumenical Patriarch Bartholomew to Participants of International 

Conference of the Young President.docx - 137:4 [We would like to take this opp..]  (4:4)   

(Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

We would like to take this opportunity to remind you of certain global realities in our 

modern age in order to bring to your attention two essential and fundamental concerns 

of our modern world, which must be considered from a variety of perspectives – not 

only social or political, and not only economic or global, but also from a religious or 

spiritual point of view. It is our hope that we shall, in this way, encourage you to 

appreciate and address these critical issues in an open-minded and open-hearted 

manner as you move out to your respective and responsible positions. For, it is our 

firm conviction that these are concerns that all of us will ultimately encounter and 
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about which all of us should be constantly in dialogue in order to pave the way toward 

a more peaceful and sustainable world for the sake of the present and future 

generations as well as for the glory of God. These concerns are also a central priority 

of the Ecumenical Patriarchate, which has been endowed by history with a special 

responsibility for the spiritual welfare of the whole inhabited earth, the OIKOYMENH. 
 

P137: Video Address of Ecumenical Patriarch Bartholomew to Participants of International 

Conference of the Young President.docx - 137:15 [It is our hope that we shall, ..]  (4:4)   

(Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica] [Dogma referencial - Familia: 

Arquitectura ontológica]  

No memos 
 

It is our hope that we shall, in this way, encourage you to appreciate and address 

these critical issues in an open-minded and open-hearted manner as you move out to 

your respective and responsible positions. For, it is our firm conviction that these are 

concerns that all of us will ultimately encounter and about which all of us should be 

constantly in dialogue in order to pave the way toward a more peaceful and 

sustainable world for the sake of the present and future generations as well as for the 

glory of God. These concerns are also a central priority of the Ecumenical Patriarchate, 

which has been endowed by history with a special responsibility for the spiritual 

welfare of the whole inhabited earth, the OIKOYMENH. 
 

P137: Video Address of Ecumenical Patriarch Bartholomew to Participants of International 

Conference of the Young President.docx - 137:26 [True dialogue is a gift from G..]  (17:17)   

(Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

True dialogue is a gift from God. According to St. John Chrysostom (347-407), fourth-

century Archbishop and predecessor of ours on the historical Throne of Constantinople, 

God is always in personal dialogue with human beings. In fact, God constantly 

searches for ways in which to communicate with His creation. In some ways, the 

history of salvation is none other than the loving pursuit by God of His creatures. So 

God always speaks: through Prophets and Apostles, through saints and mystics, as 

well as through persons in key positions in society such as yourselves, and even 

through the natural creation itself; for, “the heavens declare the glory of God” (Psalm 

19.1). When we are in dialogue with those around us, then we are speaking the 

language of God! Dialogue is the most fundamental experience of life: from childhood, 

through education, to maturity. Dialogue is also the most powerful means of 

communication – not only for the teacher and the preacher, but for every leader and 

member of society. Dialogue promotes knowledge and science, reveals truths and 

emotions, abolishes fears and prejudice, cultivates bonds and broadens horizons. 

Dialogue expands our perception of the world; it introduces new ways of achieving 

goals. Dialogue enriches; whoever refuses dialogue remains impoverished. 
 

P141: September 21-22, 2014.rtf - 141:5 [Ultimately, there is – as we h..]  (11:11)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 
 
Ultimately, there is – as we have long believed and advocated – an inviolable and inseparable connection 
between the way we treat the earth, the way we relate to people, and the way we worship God 
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P142: Statement on Water.rtf - 142:2 [While our concern and compassi..]  (5:5)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica] [Pragmatismo]  
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While our concern and compassion for the natural environment commands protection and 

preservation of all aspects of God’s creation – land, water, air, and every living 

creature: human, animal and plant – we find it appropriate on the occasion of World 

Water Day to address the issue of the human right to water and sanitation. 
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As we have repeatedly affirmed, we endorse and are committed to the various declarations 

of human rights and other international agreements, that environmental resources are 

God’s gift to the world and cannot be either considered or exploited as private 

property.  
 

______________________________________________________________________ 
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The Green Patriarch: Ecumenical Patriarch Bartholomew and the Protection of the 
Environment 

by John Chryssavgis  

1. Introduction 

In the past two decades, the world has witnessed alarming environmental degradation 

– with climate change, the loss of biodiversity and the pollution of natural resources – 

and the widening gap between rich and poor, as well as increasing failure to implement 

environmental policies.[1] During the same decade, one religious leader has discerned 

the signs of the times and called people’s attention to this ecological and social 

situation.  

His All Holiness Ecumenical Patriarch Bartholomew has persistently proclaimed the 

primacy of spiritual values in determining environmental ethics and action. His 

endeavors have earned him the title “Green Patriarch” – coined and publicized by the 

media in 1996, while being formalized in the White House in 1997 by Al Gore, Vice 

President of the United States. In 2008, Ecumenical Patriarch Bartholomew was named 

one of Time Magazine’s 100 Most Influential People in the World for “defining 

environmentalism as a spiritual responsibility.” 
2. Initiatives and activities 

The environmental initiatives of the Ecumenical Patriarchate date back to the mid-

1980s with the third session of the Pre-Synodal Pan-Orthodox Conference held in 

Chambésy (1986). Representatives at this meeting expressed concern for the abuse of 

http://www.patriarchate.org/patriarch/the-green-patriach
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the natural environment, especially in affluent western societies. The emphasis was on 

leaving a better world for future generations. Several Inter-Orthodox meetings 

followed on the subject of ‘Justice, Peace, and the Integrity of Creation’ and attended 

by Orthodox representatives.  

One such consultation was held in Patmos, Greece (1988), to mark the 900th 

anniversary of the historic Monastery of St John the Theologian. The then Ecumenical 

Patriarch Dimitrios assigned Metropolitan John (Zizioulas) of Pergamon as Patriarchal 

representative to this conference entitled ‘Revelation and the Future of Humanity’ and 

organized jointly by the Ecumenical Patriarchate and the Greek Ministry of Cultural 

Affairs in cooperation with the local civil authorities. One of the primary 

recommendations of this conference was that the Ecumenical Patriarchate should 

designate one day each year for the protection of the natural environment.  

In 1989, the same Patriarch Dimitrios published the first encyclical letter on the 

environment. This encyclical, proclaimed on the occasion of the first day of the new 

ecclesiastical calendar, formally established 1 September as a day for all Orthodox 

Christians within the jurisdiction of the Ecumenical Patriarchate to offer prayers for the 

preservation of the natural creation. A similar encyclical is published annually on the 

first day of September. 

In 1990, the foremost hymnographer on Mount Athos, Monk Gerasimos 

Mikrayiannanites, was commissioned by the Ecumenical Patriarchate to compose a 

service of supplication for the environment. Whereas in the past Orthodox faithful 

prayed to be delivered from natural calamities, they were now called to pray that the 

planet may be delivered from the abusive and destructive acts of human beings. 

A month after his election in 1991, Ecumenical Patriarch Bartholomew convened an 

ecological gathering in Crete entitled ‘Living in the Creation of the Lord’. That 

convention was opened by Prince Philip, Duke of Edinburgh and International Chairman 

of the World Wildlife Fund (WWF). In the following year, Patriarch Bartholomew called 

an unprecedented meeting of all Orthodox Patriarchs and Primates at the Phanar, 

submitting an historical expression of unity and inviting all Orthodox leaders to inform 

their churches about the critical significance of this issue for our times. The Primates 

endorsed 1 September as a day of pan-Orthodox prayer for the environment. 

3. Seminars and symposia 

In the summer of 1992, the Duke of Edinburgh visited the Phanar for an environmental 

convocation at the Theological School of Halki. In November 1993, the Ecumenical 

Patriarch returned the visit, meeting with the Duke at Buckingham Palace where they 

sealed a friendship of common purpose and active cooperation for the preservation of 

the environment. In June 1994, an ecological seminar was convened at the historic 

Theological School of Halki, the first of five successive annual summer seminars on 

diverse aspects of the environment: Religious Education (1994), Ethics (1995), 
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Communications (1996), Justice (1997), and Poverty (1998). These seminars, the first 

held at such a level in any Orthodox Church context, were designed to promote 

environmental awareness and action, engaging leading theologians, environmentalists, 

scientists, civil servants and especially students.  

In October 1994, the University of the Aegean conferred an honorary doctoral degree 

on Patriarch Bartholomew, the first of a series of awards and honorary degrees 

presented to the Patriarch in recognition of his efforts and initiatives for the 

environment. In November 2000, the New York-based organization Scenic Hudson 

presented the Ecumenical Patriarch with the first international Visionary Award for 

Environmental Achievement. In 2002, Patriarch Bartholomew was the recipient of the 

Sophie Prize in Norway and the Binding Environmental Prize in Liechtenstein, each 

presented to an individual or organization that has pioneered environmental awareness 

and action. 

Convinced that any appreciation of the environmental concerns of our times must 

occur in dialogue with other Christian confessions, other religious faiths, as well as 

scientific disciplines, in 1994 Patriarch Bartholomew established the Religious and 

Scientific Committee. Chaired by Metropolitan John of Pergamon, its extraordinary 

events are coordinated by Ms. Maria Becket. To date, the Religious and Scientific 

Committee has hosted seven international, interdisciplinary and inter-religious 

symposia to reflect on the fate of the rivers and seas, and to force the pace of religious 

debate on the natural environment.  

Symposium I: Revelation and the Environment convened in September 1995 under the 

joint auspices of Patriarch Bartholomew and Prince Philip on the occasion of the 1900th 

anniversary of St John’s Book of Revelation. In his opening address, Patriarch 

Bartholomew noted: ‘The earth has been hurt (Rev. 7.3) Conscious of the threat of 

nuclear destruction and environmental pollution, we shall move toward one world or 

none.’ 

Symposium II: The Black Sea in Crisis was held in September 1997 under the joint 

auspices of the Ecumenical Patriarch and HE Jacques Santer, President of the European 

Commission. This symposium undertook a concrete case study, visiting the countries 

that surround the Black Sea and engaging in conversation with local religious leaders 

and environmental activists, as well as regional scientists and politicians. 

A direct result of this symposium, the Halki Ecological Institute was organized in June 

1999 to promote wider regional collaboration and education among 75 clergy and 

theologians, educators and students, as well as scientists and journalists. This initiative 

marked a new direction in inter-disciplinary vision and dialogue, implementing the 

ecological theory of the Religious and Scientific Committee into practice.  

Symposium III: River of Life –Down the Danube to the Black Sea was launched in 

October 1999, under the joint auspices of Patriarch Bartholomew and HE Romano 
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Prodi, President of the European Commission. Participants traveled the length of the 

Danube River, from Germany to the Ukraine in the aftermath of the military and ethnic 

conflict in the Former Yugoslavia. 

Symposium IV: The Adriatic Sea –a Sea at Risk, a Unity of Purpose addressed the 

ethical aspects of the environmental crisis. Held in June 2002, under the joint auspices 

of the Ecumenical Patriarch and HE Romano Prodi, President of the European 

Commission, this symposium opened in Durres, Albania, and concluded in Venice, 

Italy, where Patriarch Bartholomew co-signed a document of environmental ethics with 

Pope John Paul II via satellite link-up. The ‘Venice Declaration’ is the first joint text of 

the two leaders on ecological issues. 

Symposium V: The Baltic Sea - A Common Heritage, A Shared Responsibility was 

organized in June 2003. The end of the Cold War has permitted the renewal of 

political, economic, social, cultural and religious ties between this region and countries 

comprising the European Union, and the wider world. Organized under the patronage 

of the Ecumenical Patriarch and HE Romano Prodi, President of the European 

Commission, the symposium also resulted in the North Sea Conference, co-sponsored 

by the Ecumenical Patriarchate and the Church of Norway. 

Symposium VI: The Amazon: Source of Life was held in July 2006 on the Amazon River 

under the patronage of the Ecumenical Patriarch and HE Kofi Annan, Secretary-General 

of the United Nations. This symposium concentrated on the global dimension of 

problems stemming directly from the Amazon, problems which have, perhaps, dropped 

out of view for many decision-makers. 

Symposium VII: The Arctic –Mirror of Life was held in the fall of 2007, directing its 

attention to the Arctic Sea. Under the joint auspices of Their Excellencies Mr. Jose 

Barroso (President of the European Commission) and Mr. Kofi Annan (former 

Secretary-General of the United Nations), the symposium considered the plight of 

indigenous populations, the fragility of the sea ice, and the encroachment of oil 

exploration in a region considered to be one of the first victims of human-induced 

climate change. 

Symposium VIII: The Great Mississippi River: Restoring Balancewill be held on October 

18-25, 2009. Of the world’s greatest rivers, the Mississippi is among those which has 

fallen most completely under human domination. With a total length of 3778 

kilometers and the third largest drainage basin on earth, a chain of cities along its 

length has discharged domestic and industrial waste into the Mississippi for nearly two 

centuries. Yet the fate of the Mississippi waters is an ethical crisis. The exploitation of 

the great river produces catastrophic human and natural consequences, as observed in 

the lessons of the Katrina hurricane. The Mississippi is a challenge not only to human 

responsibility for the environment but, indeed, to democracy itself.  

4. Environment and spirituality 
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With reference to the environmental initiatives and actions, what is perhaps most 

characteristic of the Patriarch’s initiatives is the mark of humility. The Ecumenical 

Patriarch is able to see the larger picture. He recognizes that he is standing before 

something greater than himself, a world before which he must kneel, a chain that long 

predates and will long outlast him. Therefore, he speaks of self-emptying (kenosis) 

(Phil. 2.4-11), ministry (diakonia) (Luke 10.40; Acts 1.17, 25; 6.4), witness (martyria, 

a term which also has the sense of martyrdom and suffering) (John 1.7, 19), and 

thanksgiving (or eucharistia, a term which also implies liturgy) (Acts 24.3; 2 Cor. 

4.15). 

The emphasis is always on humble simplicity – the technical term in Orthodox 

spirituality is asceticism (askeo– to work up raw material with skill, to exercise by 

training or discipline; Acts 24.16) and on liturgy (ministration, ministry, service) as the 

essential source of Orthodox theology. The notion of liturgy leads us into what is 

perhaps the most distinctive feature of the Patriarch’s vision, namely the concept of 

communion(koinonia – which also means communication and fellowship; 1 Cor. 10.16; 

Phil. 6). 

Some of the central Scriptural passages or events that comprise the foundation for the 

Ecumenical Patriarch’s conviction about the sacred commission and obligation to 

protect the environment include the creation of the world by the loving Creator 

(Genesis 1.26), Genesis 2.15 (about the need to serve and preserve creation), Genesis 

9.8-17 (about the covenant between God and the world), and Ezekiel 34.18-19 (about 

using and not abusing creation), as well as the Lord’s Beatitudes (Matthew 5.2-12) and 

Transfiguration on Mt. Tabor (Mark 9.2-3).  

For Patriarch Bartholomew, this is a matter of truthfulness to God, humanity and the 

created order. He condemns environmental abuse as nothing less than sin! At Santa 

Barbara in November 1997, he declared: 

To commit a crime against the natural world is a sin. For human beings to cause 

species to become extinct and to destroy the biological diversity of God’s creation; for 

human beings to degrade the integrity of the earth by causing changes in its climate, 

by stripping the earth of its natural forests, or by destroying its wetlands; for human 

beings to injure other human beings with disease by contaminating the earth’s waters, 

its land, its air, and its life, with poisonous substances – all of these are sins. 

The environment is not only a political or a technological issue; it is, as Patriarch 

Bartholomew likes to underline, primarily a religious and spiritual issue. Patriarch 

Bartholomew invariably relates the environment to a familiar aspect of Orthodox 

spirituality, namely to the icons that decorate Orthodox churches. Symbols are 

important in Orthodox thought, worship and life. Creation itself is likened to an icon, 

just as the human person is created ‘in the image and likeness of God’ (Gen. 1.26 and 

Col. 1.15). The Patriarch invites people to contemplate the Creator God through the 
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icon of the created world (Col. 1.16-18). In the same vein, Patriarch Bartholomew 

refers to the human beings as endowed by God to serve as ‘priests’,underlining that 

personal responsibility for the physical world and the slightest action of even the 

feeblest among us can change the world for the better. 

Finally, the Ecumenical Patriarch is aware that environmental issues are intimately 

connected to and dependent on numerous other social issues of our times, including 

war and peace, justice and human rights, poverty and unemployment. It is not by 

chance that the term‘eco-justice’ has been used in religious circles to describe this 

interconnection between creation and creatures, between the world and its inhabitants. 

We have, in recent years, become increasingly aware of the effects of environmental 

degradation on people, and especially the poor. 

5. Worldview and vision 

Unfortunately, we tend to forget our connection to the earth and our environment. 

There is a binding unity and continuity that we share with all of God’s creation. In 

recent years, we have been reminded of this truth with flora and fauna extinction, with 

soil and forest clearance, and with noise, air and water pollution. Concern for the 

environment is not an expression of superficial or sentimental love. It is a way of 

honoring and dignifying our creation by the hand and word of God. It is a way of 

listening to ‘the groaning of creation’ (Rom. 8.22). 

We tend to call this crisis an‘ecological’ crisis, which is a fair description in so far as its 

results are manifested in the ecological sphere. Yet, the crisis is not first of all 

ecological. It is a crisis concerning the way we perceive reality, the way we imagine or 

image our world. We treat our planet in an inhuman, god-forsaken manner precisely 

because we see it in this way, precisely because we see ourselves in this way. 

Ecumenical Patriarch Bartholomew offers a refreshing, alternative way of seeing 

ourselves in relation to the natural world.  

As a religious leader, the Ecumenical Patriarch’s initiatives to protect the environment 

are worthy of emulation. His worldview, derived from the ancient values of the 

Orthodox Church, deserves attention. 

 
[1] Based on an article, entitled “Ecumenical Patriarch Bartholomew: insights into an 

Orthodox Christian worldview,” in The International Journal of Environmental Studies 

64, 1 (2007) 9-18 
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His All Holiness, BARTHOLOMEW, Archbishop of Constantinople, New Rome and 

Ecumenical Patriarch is the 270th successor of the 2,000 year-old local Christian 

Church founded by St. Andrew the Apostle. As a citizen of Turkey, Ecumenical 

Patriarch Bartholomew’s personal experience provides him a unique perspective on the 

continuing dialogue among the Christian, Islamic and Jewish worlds. He works to 

advance reconciliation among Catholic, Muslim and Orthodox communities, such as in 

former Yugoslavia, and is supportive of peace building measures to diffuse global 

conflict in the region. 

As Archbishop of Constantinople and New Rome, Ecumenical Patriarch Bartholomew 

occupies the First Throne of the Orthodox Christian Church and presides in a fraternal 

spirit among all the Orthodox Primates. The Ecumenical Patriarch has the historical and 

theological responsibility to initiate and coordinate actions among the Churches of 

Alexandria, Antioch, Jerusalem, Russia, Serbia, Romania, Bulgaria, Georgia, Cyprus, 

Greece, Poland, Albania, The Czech Land and Slovakia, Finland, Estonia, and numerous 

archdioceses in the old and new worlds. This includes the convening of councils or 

meetings, facilitating inter-church and inter-faith dialogues and serving as the primary 

expresser of Church unity as a whole. As Ecumenical Patriarch he transcends every 

national and ethnic group on a global level and today is the spiritual leader of 

approximately 250 million faithful world-wide.  

The Greek Orthodox Church of America was founded as an Archdiocese of the 

Ecumenical Throne in 1922. As such, the Archdiocese of America is an eparchy of the 

Ecumenical Patriarch. The Greek Orthodox Archdiocese is blessed to have as its 

Primate ad Patriarchal, His Eminence Archbishop Demetrios, who was elected 

Archbishop in 1999 by the Holy and Sacred Synod of the Ecumenical Patriarchate.  

In his person, Ecumenical Patriarch Bartholomew represents the memory of the life 

and sacrifice of the martyred Orthodox Church of the 20th Century. After ascending 

the Ecumenical Throne in 1991, he journeyed throughout the Orthodox and non-

Orthodox world bringing a message of restoration and renewed hope. He has presided 

over the restoration of the Autocephalous Church of Albania and Autonomous Church 

http://www.goarch.org/
http://www.goarch.org/archbishop/demetrios/


768 

 

of Estonia, and as been a constant source of spiritual and moral support to those 

traditionally Orthodox countries emerging from decades of wide scale religious 

persecution behind the Iron Curtain. The Ecumenical Patriarch is a living witness to the 

world of Orthodoxy’s painful and redemptive struggle for religious freedom and to the 

innate dignity of humankind.  

Ecumenical Patriarch Bartholomew strives earnestly to prepare the Orthodox Church 

for its continuing role as a mediator between East and West. In his capacity as 

Ecumenical Patriarch, he has three times convened the leaders of the self-governing 

Orthodox Churches around the globe, challenging them to vigorously pursue solutions 

to the challenges of the new millennium, for example, by categorically condemning 

nationalism and fanaticism. Together with His All Holiness Pope John Paul II, 

Ecumenical Patriarch Bartholomew has supported progress toward the reconciliation of 

the Roman Catholic and Orthodox Christian Churches.  

Ecumenical Patriarch Bartholomew’s roles as the primary spiritual leader of the 

Orthodox Christian world and a transnational figure of global significance continue to 

become more vital each day. He co-sponsored the Peace and Tolerance Conferences in 

Istanbul (1994 and 2006) bringing together Christians, Muslims and Jews. Most noted 

are his efforts in environmental awareness, which have earned him the title “Green 

Patriarch.” He has organized environmental educational seminars in co-sponsorship 

with His Royal Highness Prince Philip, and international, scientific environmental 

symposia on Patmos (1995) and around the Black Sea (1997), along the Danube River 

(1999), on the Adriatic Sea (2002), in the Baltic Sea (2003), on the Amazon River 

(2006), in the Arctic 2007), and on the Mississippi River (2009). These endeavours, 

together with his inspiring efforts on behalf of religious freedom and human rights, 

rank Ecumenical Patriarch Bartholomew among the world’s foremost apostles of love, 

peace and reconciliation for humanity, a reason for which he was awarded the 

Congressional Gold Medal by the U.S. Congress. 
BIOGRAPHICAL PROFILE: HIS ALL HOLINESS ECUMENICAL PATRIARCH BARTHOLOMEW 

Born: Dimitrios Arhondonis, February 29, 1940, Island of Imvros (Gokceada), Turkey. 

Primary Education: Elementary and secondary education on Imvros and in Istanbul. 

Formal Education: Theological School of Halki, graduated with highest honours (1961). 

Ordinations:  

August 13, 1961, Holy Diaconate, receiving the ecclesiastical name Bartholomew 

October 19, 1969, Holy Priesthood 

Christmas 1973, Metropolitan of Philadelphia (Asia Minor) 

January 14, 1990, Enthronement as Metropolitan of Chalcedon 

October 22, 1991, Elected 270th Archbishop of Constantinople, New Rome and 

Ecumenical Patriarch 

November 2, 1991, Enthronement in the Patriarchal Cathedral in the Phanar 

Scholarships:  

1963-1968 Awarded by the Ecumenical Patriarchate for study at the Pontifical Oriental 

Institute, Rome; the Ecumenical Institute at Bossey, Switzerland; and at the University 

of Munich, specializing in Canon Law.  

Doctorates:  

The Pontifical Oriental Institute (Gregorian University). Thesis titled The Codification of 

the Holy Canons and the Canonical Constitutions in the Orthodox Church. 

http://www.patriarchate.org/environment/greenpatriarch
http://www.patriarchate.org/environment/greenpatriarch
http://www.rsesymposia.org/
http://www.patriarchate.org/patriarch/passion-for-peace
http://www.patriarchate.org/patriarch/passion-for-peace
http://www.patriarchate.org/multimedia/video/congressional-gold-medal


769 

 

Honorary Doctorates (selection):  

University of Athens School of Theology, Theological Academy of Moscow, University of 

Crete School of Philosophy, City University (London), Aegean University (Department 

of Environmental Studies), The Orthodox Theological Institute of Saint Sergius (Paris), 

Aix-en-Provence University (Doctorate of Canon Law), the Faculty of Divinity of the 

University of Edinburgh, the University of Louvain, Flinders University (Australia), 

University of Salonika (two branches of the School of Theology, Law, Philosophy and 

Forestry), Holy Cross Greek Orthodox School of Theology (Boston), Georgetown 

University (Washington D.C.), Tufts University (Boston), Southern Methodist University 

(Dallas), Yale University (New Haven), St. Vladimir’s Orthodox Theological Seminary 

(Scarsdale, New York), St. Andrew’s College (Winnipeg, Canada), Universities of 

Bucharest and Iaşi (Romania), Sherbrooke University (Toronto), Adamson University 

(Manila, Philippines), Exeter University (Exeter, U.K.), University of Thessalia (Greece), 

University of Batum (Georgia), Fordham University (USA), Lublin University (Poland), 

Burgas University (Bulgaria). Many other academic institutions have announced the 

decisions of their faculties to honour Patriarch Bartholomew with an honorary 

doctorate. 

Awards (selection): The U.S. Congressional Gold Medal (1997), honorary medals 

from various Orthodox Churches, the highest decoration bestowed by the Presidents of 

Lebanon, Romania, Greece, Estonia, and Hungary. The Sophie Foundation Award 

(Oslo, June 2002). The Binding Foundation Award (Vaduz, December 2002). 

Military Service: 1961-1963 Reserve officer in the Turkish Army. 

Positions: Assistant Dean of the Theological School of Halki (1968); Director Private 

Patriarchal Office (1972); Member of the Holy and Sacred Synod (since 1974). 

Languages: Greek, Turkish, Latin, French, English, Italian, and German. 

Memberships (selection): “Society of Canon Law of the Oriental Churches,” founding 

member and vice-president; “Faith and Order” Committee of the World Council of 

Churches (W.C.C.), vice-president; Fellow of the Orthodox Academy of Crete, Greece; 

honorary member of the Pro-Oriente Foundation in Vienna; honorary citizen of 

numerous cities in various countries. 

Conferences and Delegations (selection): Fourth General Assembly of the World 

Council of Churches (W.C.C.), (Uppsala 1968); Sixth ( Vancouver 1983); Seventh 

(Canberra 1991); member of Executive and Central Committees of the W.C.C.; 

Numerous inter-Orthodox and inter-Christian meetings; Official delegations to the 

Turkish Government, Orthodox and non-Orthodox Churches, and Mt. Athos; Presided 

over the Preparatory Inter-Orthodox Committee for the Holy and Great Synod, which 

dealt with the subject of the Orthodox Diaspora (1990); International Summit on 

Religious and Conversation, Atami, Japan (Session I, 1995), and Windsor Castle, Great 

Britain (Session II, 1996); World Economic Forum (Davos, Switzerland, 1999); Inter-
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religious Prayer for Peace (Assisi 2002); Many interfaith and intercultural meetings in 

Turkey. 

Major Events (selection): Convened Primates of the Orthodox Patriarchates and 

Autocephalous Churches at the Phanar, Sunday of Orthodoxy (1992); consecration of 

the Holy Chrism (1992); Peace and Tolerance Conference, Istanbul (1994) (The 

Bosphorus Declaration); convened Hierarchs of the Ecumenical Throne (Phanar, 1992, 

1994, 1996, 1998); Presided over the celebrations on the island of Patmos, Greece, on 

the 1900th anniversary since the recording of the Apocalypse of St. John; the II 

Assembly of the Primates of the Orthodox Churches; a Symposium at Sea on the issue 

of the Scientific Meeting on the sacred book of the Apocalypse (1995). For the 

Ecumenical Patriarch’s environmental initiatives (international seminars and scientific 

symposia), see rsesymposia.org. 

Official Visits (selection): Their Excellencies Presidents Süleyman Demirel and 

Ahmet Necdet Sezer of Turkey; Her Majesty Queen Elizabeth II and His Royal Highness 

Prince Philip, Duke of Edinburgh, at Buckingham Palace; Her Majesty Queen Beatrix of 

The Netherlands; His Majesty King Albert of Belgium; His Royal Highness Grand Duke 

Jean of Luxembourg ; His Royal Highness Prince Hans-Adam of Lichtenstein; Their 

Excellencies Jacques Delors and Jacques Santer, Presidents of the Commission of the 

European Community; President Richard von Weizacker and Chancellor Helmut Khol of 

Germany; Presidents Ion Iliescu and Emil Constantinescu of Romania; President Zelo 

Zelev and Prime Minister Symeon of Bulgaria; Prime Minister Victor Chernomyrdim of 

Russia; President Ezer Weizman and Prime Minister Yitzhak Rabin of Israel; PLO 

Chairman Yasser Arafat; President Kim Young-sam of Korea; President Jacques Chirac 

of France; President Kaspar Villiger of Switzerland; President William J. Clinton of the 

United States of America; First Lady Hillary Rodham Clinton; Vice President Al Gore 

and Mrs. Tipper Gore; Secretary of State Madeleine Albright; Speaker of the House 

Newt Gingrich; Prime Minister Jean Chretien of Canada; President Dr. Thomas Klestil of 

Austria; President Vaclev Havel of the Czech Republic; President Eduard Shevardnadze 

of Georgia; President Constantine Stephanopoulos and Prime Minister Constantine 

Simitis of Greece; President Alexander Kwasniewski of Poland; President Rudolf 

Schuster of Slovakia; Former South African President F.W. De Klerk; The Jean Monnet 

Institute; The International Olympic Headquarters; U.N.E.S.C.O; The Ecumenical 

Institute at Bossey; The Republic of Armenia; His Highness Sheikh Hamad Bin Issa Al-

Khalifa, Emir of Bahrain; His Excellency M. Khatami, the President of the Islamic 

Republic of Iran; His Majesty King Harald V of Norway and His Excellency the Prime 

Minister of Norway Mr. Kjell Magne Bondevik (June 2002) ; Her Excellency Tarja 

Halonen, the President of the Republic of Finland; His Excellency Moamar Kaddafi, 

Leader of the Sate of Libya; His Excellency Eduard George Shevardnadze, President of 

the republic of Georgia, President Barack Obama and the White House (2009). 

Official Church Visits (selection): The Patriarchate of Alexandria, Antioch, 

Jerusalem, Russia, Serbia, Romania (multiple), Bulgaria, and Georgia; The Churches of 

Greece, Poland, Albania, Czech and Slovak Republics, Finland, Crete (twice); Mt. 

Athos; Monastery of St. Katherine on Mt. Siani (twice); His Holiness Pope John Paul II, 

Vatican City; Roman Catholic and Evangelical Churches of Germany; His Beatitude 

Patriarch Paulos and the Church of Ethiopia; His Grace The Archbishop of Canterbury, 

Dr. George Carey and the Anglican Communion; Lutheran Church of Sweden; 1000th 

Anniversary of Christianity in Norway; Orthodox communities and missions of Korea; 

His Eminence Bishop Hans Gerny and the Old-Catholic Church of Switzerland; World 

Council of Churches; Conference of European Churches; Lutheran World Federation; 

Alliance of Reformed Churches; Orthodox Centre at Chambesy; 1000th Anniversary of 

Holy Xenophontos Monastery on Mt. Athos; 500th Anniversary of the Greek Orthodox 

Community of Venice, Italy; Ancient Patriarchal See of Antioch; The Archdioceses of 

http://www.rsesymposia.org/
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America (three times), Canada, Thyateira and Great Britain, Imvros and Tenedos, 

Sweden and Scandinavia, Germany, Italy, The Dodecanese, Belgium, France, 

Switzerland, Hong Kong, Australia, New Zealand, and Leros; The Church of Armenia. 

Official Dignitaries and Visitors (selection): His Royal Highness Prince Philip, Duke 

of Edinburgh; Their Beatitudes Patriarchs Petros of Alexandria, Ignatius of Antioch, 

Aleksy of Russia, Pavle of Serbia, Teoctist of Romania, Maxim of Bulgaria and Elias of 

Georgia; Their Beatitudes Archbishops Christodoulos of Athens and all Greece and 

Anastasios of Tirana and all Albania, His Beatitude Metropolitan Sawa of Poland; is 

Eminence Archbishop John of Karelia and all Finland; His Holiness Supreme Patriarch 

Karekin I of all Armenians; His Beatitude Patriarch Paulos of Ethiopia; His Grace The 

Archbishop of Canterbury Dr. George Carey; Dr. Konrad Raiser, General Secretary of 

the W.C.C; His Eminence Frank T. Griswold, Primate of the Episcopal Church of the 

U.S.A; Presidents Dr. Thomas Klestil of Austria, Dr. Johannes Rau of Germany, Mr. 

Glafkos Clerides of Cyprus, Mr. Romano Prodi of the European Parliament, Dr. Emil 

Constantinescu of Romania, Mr. William J. Clinton of the United States, Mr. Aleksander 

Kwasniewskiof Poland; Prime Ministers Mr. Costas Simitis of Greece and Mr. Kjell 

Magne Bondevik of Norway; U.S. Secretary of State Mrs. Madeleine Albright; Mr. 

Sandy Berger; Mrs. Hillary Rodham Clinton, First Lady of the United States; Assistant 

U.S. Secretaries of State Richard Holbrooke, John Shattuck, and Harold Koh; Robert F. 

Kennedy, Jr; His Excellency George Papandreou, Minister for Foreign Affairs of Greece; 

Official delegations from the World Lutheran Federation, the Churches of Rome, 

Russia, Romania, Greece, and others; Their Majesties King Constantine, Queen Anna 

Maria and Queen Sophia of Spain; Their Royal Highness Princes Charles of Wales, 

Pavlos, Nicholas, Michael and Phillipos, Princesses Irene, Marie-Chantel, Alexia, 

Theodora and Maria Olympia; Their Eminences Roger Cardinal Etchegaray, Edward 

Idris Cardinal Cassidy as President of the Pontifical Council for Christian Unity, Bernard 

Francis Cardinal Law of Boston, William Henry Cardinal Keeler of Baltimore, Carlo Maria 

Cardinal Martini of Milan, Silvano Cardinal Piovanelli of Florence, Miroslav Cardinal Vlk 

of Prague, Marco Cardinal Ce of Venice, Francis Cardinal George of Chicago, Angelo 

Sodano, Secretary of State and Walter Cardinal Kasper of the Pontifical Council for 

Christian Unity (Vatican). His Holiness Pope Shenouda III of the Coptic Church; His 

Excellency Evangelos Venizelos, Minister of Culture of Greece. 

Messages (selection): Annual encyclical on the environment each September 1st, 

designated by the Ecumenical Patriarchate and by the entire Orthodox Church as a day 

of prayer for the protection of creation (1992, 1993, 1994, 1995, 1996, 1997, 1998, 

1999, 2000, 2001, 2002, 2003, 2004, 2005, 2006, 2007, 2008, 2009); The European 

Parliament at its plenary session on April 19, 1994; VI. General Assembly of the World 

Conference on Religion and Peace (WCRP) in Riva del Garda, Italy (1994); 

U.N.E.S.C.O. General Assembly (1995); Turkish-Greek Business Council and the Young 

Businessmen’s Association (1997); The United States Congress upon being awarded 

the Congressional Gold Medal (1997); The Santa Barbara Environmental Conference 

“Caring for God’s Creation” (1997); Interfaith Dialogue Assembly (1998); Forum 2000 

gathering in Prague (1999);Address on Prayer for Peace in Novi Sad (1999); The 

Greek and the polish Parliaments (1999 and 2000, respectively); “Sacred Gifts to a 

Living Planet” Kathmandu, Nepal, (2000); The United Nations World Conference 

against Racism, Racial Discrimination, Xenophobia, and Related Intolerance, Durban, 

South Africa (2001); Official Visit to Iran “The Contribution of Religion to the 

Establishment of Peace in the Contemporary World” (2002), “Witness to Peace” (Assisi 

2002), and many others. 

The Ecumenical Patriarchate  

Fatih – Haliç 34220 

Istanbul, Turkey  

Tel. +90 212 531 9670 thru 76  

http://www.patriarchate.org/multimedia/video/congressional-gold-medal
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http://www.patriarchate.org/multimedia/playlists/snippets/harming-l
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P 3: Address delivered during the official visit of His Royal Highness Prince Philip.docx - 3:8 

[our Church has designated the..]  (8:8)   (Super) 

Códigos: [Acción ambiental]  
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 our Church has designated the 1st day of September of each year as a day of prayers 

for the natural environment. It is our hope and prayer that this proposal by the 

Ecumenical Patriarchate, which has already been accepted by the Primates of all the 

other Orthodox Churches during their recent assembly, which took place here on the 

Sunday of Orthodoxy, might be adopted, if possible, by all Christians in general. This 

would contribute greatly to the establishment, by all believers in Christ, of a common 

and unique positionon so critical an issue as the protection of God's material 

creation. 
 

P 5: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the Meeting of 

Orthodox Primates at the Phanar.docx - 5:24 [A Critical Presence If this is..]  (10:11)   

(Super) 

Códigos: [Acción ambiental] [Pragmatismo] [Principios morales y éticos] [Visión histórica-

tradicional - Familia: Arquitectura ontológica]  

No memos 

 

A Critical Presence  

If this is true in heaven, and if it is true from the time that the Church began, it is 

more valid today, since the Lord gave many of us new opportunities to fulfill His 

commandment to preach the Gospel to all of creation. 
 

P 9: The Halki Ecological Institute.docx - 9:6 [This is why the Ecumenical Pat..]  (9:11)   

(Super) 

Códigos: [Acción ambiental]  
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This is why the Ecumenical Patriarchate over the past years has undertaken significant 

projects aimed at raising environmental awareness world wide and encouraging people 

locally to deal with the ecological problems they face, problems which are first and 

foremost spiritual. The Halki Ecological Institute, an interdisciplinary learning 

opportunity for clergy, scientists, educators, journalists, and students, is one such 

initiative born of our previous multidisciplinary environmental consultations, in 

particular "Symposium II: 'The Black Sea in Crisis'." Our aim is to establish an 

environmental network throughout the Black Sea region involving all these disciplines 

and so it is with great enthusiasm that the Ecumenical Patriarchate, in collaboration 

with the committee of "Religion, Science, and the Environment", launches this 

inaugural session of The Halki Ecological Institute. We take profound spiritual pride in 

the institution of this new and bold environmental project and wish to commend and 

thank our Sister Orthodox Churches from around the Black Sea who have embraced 

this program from its inception and have worked closely with us in order to realize this 

objective. We should also like to thank our sponsors, the coordinators and facilitators, 

mailto:Patriarchate@ec-patr.org
http://www.patriarchate.org/undefined/


773 

 

and those who have worked tirelessly in the planning and organization of this Institute.  

 

We personally welcome each and every one of you to The Halki Ecological Institute and 

rejoice in this unique opportunity to explore the depths of the scientific and theological 

richness available to us. As you embark on this journey of discovery and revelation, we 

pray that the grace of the Creator and Sustainer of "all things, seen and unseen" will 

continually guide you as you seek to enhance the beauty and wonder of His creation. 
 
 

P13: Address at the Opening of the Fourth Summer Seminar on Halki.docx - 13:4 [For this 

reason, the Ecumenica..]  (5:5)   (Super) 
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For this reason, the Ecumenical Patriarchate, the Mother Church, has taken this 

initiative and joined its own voice to those of many others and has taken diligent and 

incisive action for the protection of the environment, inasmuch as our material world is 

first and foremost a spiritual organism. 
 

P15: Address Before the Lord Mayor.docx - 15:12 [Measures must, therefore, be t..]  (5:5)   

(Super) 

Códigos: [Acción ambiental]  
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Measures must, therefore, be taken to stop this pollution not only by the state and 

local authorities but also by every citizen. In addition, the sensitization of the ordinary 

citizen acts as a source of pressure on rulers and scientists, obliging them to study the 

situation and take the necessary measures.  
 

P15: Address Before the Lord Mayor.docx - 15:27 [become fully conscious of the ..]  (9:9)   

(Super) 

Códigos: [Acción ambiental]  
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become fully conscious of the more general importance of keeping the Danube clean 

both for themselves but also for the peoples living around the Black Sea into which it 

flows.  
 

P16: Address Before the Minister for the Environment of Bulgaria and His Eminence 

Metropolitan Vidin on Board the Symposium Ship in Bulgaria.docx - 16:13 [And we are all 

well aware that..]  (6:6)   (Super) 
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 And we are all well aware that the goal we are pursuing – namely, to clean up the 

Danube so that it remains a river of life and does not become a river of death – 

requires that all people be mobilized. Otherwise, anything that one person tries to 

build, another tears down. However, mobilization in a struggle whose utility is not 

obvious to the ordinary citizen  
 

P16: Address Before the Minister for the Environment of Bulgaria and His Eminence 

Metropolitan Vidin on Board the Symposium Ship in Bulgaria.docx - 16:19 [So this concept of 
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So this concept of protection includes safeguarding the environment from all man-

made forms of destruction. 
 

P16: Address Before the Minister for the Environment of Bulgaria and His Eminence 

Metropolitan Vidin on Board the Symposium Ship in Bulgaria.docx - 16:22 [These are the 

reasons why we h..]  (8:8)   (Super) 
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These are the reasons why we have adopted and launched an effort to sensitize 

individuals and entire peoples, governments and nongovernmental organizations to the 

present cause. 
 

P16: Address Before the Minister for the Environment of Bulgaria and His Eminence 

Metropolitan Vidin on Board the Symposium Ship in Bulgaria.docx - 16:27 [we must take all 

the necessary..]  (9:9)   (Super) 
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we must take all the necessary measures to restore the ecological balance.  
 

P20: Address of Ecumenical Patriarch Bartholomew During the Planting of a Tree in the Park 

of the Children.docx - 20:1 [Address of Ecumenical Patriarc..]  (1:1)   (Super) 
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Address of Ecumenical Patriarch Bartholomew During the Planting of a Tree in the 
Park of the Children's Hospital, Detroit 
 

P20: Address of Ecumenical Patriarch Bartholomew During the Planting of a Tree in the Park 

of the Children.docx - 20:7 [This means that we are obliged..]  (5:5)   (Super) 
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 This means that we are obliged to regenerate this as often as and for whatever 

reason it is injured or to create ecosystems of natural life where they are missing.  
 

P20: Address of Ecumenical Patriarch Bartholomew During the Planting of a Tree in the Park 

of the Children.docx - 20:9 [In this foresight our planting..]  (5:5)   (Super) 

Códigos: [Acción ambiental] [Lenguaje simbólico, metafórico, alegórico - Familia: 
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 In this foresight our planting of a tree is placed in this beautiful Park, as our small 

symbol the transformation of the beautiful environment, which contributes to the 

optimism and health of our dear children and of all of our dear fellow men. 
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Message of Ecumenical Patriarch Bartholomew to the Sixth Symposium of the Halki 
Ecological Institute  

To the participants, facilitators, trainers, staff, organizers, volunteers, and sponsors of 

The Halki Ecological Institute, our Modesty's beloved spiritual children in the Lord: 

Grace and peace from God the Creator and our Lord Jesus Christ. 

"And the Spirit of God was moving over the face of the waters." - Genesis 1:2 

God, His Spirit hovering over the waters, moved beyond Himself in order to create 

from chaos all that is "good". Out of His love, He created the cosmos in all its 

grandeur, grace, and beauty; and in this cosmos He envisioned a pure and harmonious 

world, a world of blessedness and abundance, and so He created it. Despite the fact 

that humankind rejected and continues to reject this purpose and design, God remains 

faithful to His vision. Although humankind has marred creation, stripping it of its 

original splendor by our carelessness, God continues to invite us back to Eden and 

forward to His Kingdom by showing us how to live these realities in the present. 

Ultimately, this is the purpose of our life as God's servants. Our sacramental life, 

ascetic practices, values, beliefs, and principles all serve to direct us along this path.  

Navigating through the turbulent waters of life, the Church seeks to collaborate with 

God in His work of creation by filling the "void" and shining forth the radiant light of 

Christ on the "darkness" that sin has brought upon the world. This is why the 

Ecumenical Patriarchate over the past years has undertaken significant projects aimed 

at raising environmental awareness world wide and encouraging people locally to deal 

with the ecological problems they face, problems which are first and foremost spiritual. 

The Halki Ecological Institute, an interdisciplinary learning opportunity for clergy, 

scientists, educators, journalists, and students, is one such initiative born of our 

previous multidisciplinary environmental consultations, in particular "Symposium II: 

'The Black Sea in Crisis'." Our aim is to establish an environmental network throughout 

the Black Sea region involving all these disciplines and so it is with great enthusiasm 

that the Ecumenical Patriarchate, in collaboration with the committee of "Religion, 

Science, and the Environment", launches this inaugural session of The Halki Ecological 

Institute. We take profound spiritual pride in the institution of this new and bold 

environmental project and wish to commend and thank our Sister Orthodox Churches 

from around the Black Sea who have embraced this program from its inception and 

have worked closely with us in order to realize this objective. We should also like to 

thank our sponsors, the coordinators and facilitators, and those who have worked 

tirelessly in the planning and organization of this Institute.  

We personally welcome each and every one of you to The Halki Ecological Institute and 
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rejoice in this unique opportunity to explore the depths of the scientific and theological 

richness available to us. As you embark on this journey of discovery and revelation, we 

pray that the grace of the Creator and Sustainer of "all things, seen and unseen" will 

continually guide you as you seek to enhance the beauty and wonder of His creation. 

Bestowing upon you our paternal and patriarchal blessings, we invoke upon you, and 

the work of this Institute, the abundant grace of the Holy Spirit and the rich mercies of 

God. 

At the Phanar, June 5, 1999 

Your fervent supplicant before God, 

+ Bartholomew 

Archbishop of Constantinople, New Rome and Ecumenical Patriarch 

 
 

P22: Message of Ecumenical Patriarch Bartholomew to the Sixth Symposium of the Halki 

Ecological Institute.docx - 22:6 [This is why the Ecumenical Pat..]  (5:5)   (Super) 
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This is why the Ecumenical Patriarchate over the past years has undertaken significant 

projects aimed at raising environmental awareness world wide and encouraging people 

locally to deal with the ecological problems they face, problems which are first and 

foremost spiritual. 
 

P23: Address During the International Ecological Symposium held in Kathmandu.docx - 23:2 

[The purely religious and non-a..]  (4:4)   (Super) 
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The purely religious and non-administrative character of the ministry that we 

exercise also determines the framework of our potential intervention and 

contribution for the protection of the natural environment. 
 

P25: Address of Ecumenical Patriarch Bartholomew at the Environmental Symposium.docx - 

25:7 [We are proud that the effort t..]  (7:7)   (Super) 
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 We are proud that the effort to restore the damaged beauty of Santa Barbara's seas, 

was led by Orthodox Christians, Dan and Candy Randopoulos.  
 

P25: Address of Ecumenical Patriarch Bartholomew at the Environmental Symposium.docx - 

25:12 [Since 1989, every September 1s..]  (9:9)   (Super) 
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Since 1989, every September 1st, the beginning of the ecclesiastical calendar has been 

designated as a day of prayer for the protection of the environment, throughout the 

Orthodox world. 
 

P25: Address of Ecumenical Patriarch Bartholomew at the Environmental Symposium.docx - 

25:107 [In these and other programs, w..]  (11:11)   (Super) 
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In these and other programs, we have sought to discover the measures that may be 

implemented by Orthodox Christians worldwide, as leaders desiring to contribute to the 

solution of this global problem. We believe that through our particular and unique 

liturgical and ascetic ethos, Orthodox Spirituality may provide significant moral and 

ethical direction toward a new generation of awareness about the planet. 
 

P26: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the 

International Ecological Symposium on the Theme.docx - 26:28 [This action constitutes a 

cons..]  (15:15)   (Super) 
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This action constitutes a conscious decision, aimed at sensitizing individuals and whole 

peoples about the significance of the biotope of the marine region of the Black Sea for 

their life. For, environmental change and ruin on such a vast sea-wide scale, through 

the thoughtless contribution of many, wreaks vengeance on itself over a long period of 

time in every conceivable way. The redress of such circumstances is a most onerous 

task and requires the cooperation of all concerned parties, for it constitutes a challenge 

to the ethical and social conscience of us all and substantiates a criterion of the degree 

of our spiritual condition. 
 

P26: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the 

International Ecological Symposium on the Theme.docx - 26:41 [and eagerly await to hear of 

y..]  (23:23)   (Super) 
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and eagerly await to hear of your detailed and informed proposals. 
 

P30: Address of His All.docx - 30:137 [In our service to the environm..]  (25:29)   (Super) 

Códigos: [Acción ambiental]  
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In our service to the environment, we have to date sponsored seven scientific 

symposiums that bring together a host of disciplines. The genesis of our initiative grew 

on the island that gave humanity the Apocalypse, Book of Revelation, the sacred island 

of Patmos in the Aegean Sea. And it was in the Aegean that we commenced, in 1995, 

an ambitious program of integrating current scientific knowledge about the oceans with 

the spiritual approach of the world's religions to water, particularly the world's oceans. 

In 1997, we pursued our ecological odyssey on the Black Sea, where in a journey of 
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over 1,000 nautical miles, through the lands and seas of 2,500 years of Greek colonies 

and the Roman, Byzantine and Ottoman Empires, we ended in Thessaloniki, the 

cultural capital of Europe for that year. Currently in the City (Istanbul) we are 

experiencing great joy and enthusiasm as we are all preparing for its celebration as the 

European Capital of Culture in the year 2010. The City, which has a long history, was a 

crossroads for gatherings of people and served as a place of cohabitation of diverse 

religions and cultures. This past week, we attended a luncheon hosted by the Prime 

Minister of Turkey in honor of the Prime Minister of Spain. As it is public knowledge, 

both are co-sponsors of the Alliance of Civilizations under the auspices of the United 

Nations. We heard their wonderful speeches which were harmonious with the 

diachronic tolerant spirit our City. Since Thessaloniki was the Culture Capital of Europe, 

we have traversed the Danube, the Adriatic Sea, the Baltic Sea, the Amazon, the Arctic 

Sea, and we are making preparations even now to sail the Nile in Egypt and to the 

Mississippi River in the United States. 

Through all of these remarkable symposiums, we have brought together into dialogue 

disciplines that hitherto had understood themselves as being unrelated to one another. 

Through their communing together in dialogue, scientists and theologians, politicians 

and philosophers, businessmen and educators have found common ground for 

understanding and practical programs that lead to solutions. Just as intercultural 

dialogue strives to reconcile forces and groups that may believe they are in opposition, 

so does our Ecumenical Patriarchate seek to unite seeming opposites. 

In the final analysis, however what we seek is not only an ongoing dialogue that is 

serviceable to practical necessities, but also one that raises human consciousness. 

While we strive to find answers to ecological concerns and crises, we also bring the 

participants into a more comprehensive sense of themselves as belonging to and 

relating to a greater whole. We seek to embrace the ecosphere of human existence not 

as an object to be controlled, but as a fellow-struggler on the path of increase and 

improvement. As the Apostle Paul, whose 2000 year legacy both the Orthodox and the 

Roman Catholic Churches are celebrating this year, says in one of his most famous 

epistles: 

For we know that until now, the whole of creation groans with us and shares our birth 

pangs. (Romans 8:22) 
 

P30: Address of His All.docx - 30:105 [And it was in the Aegean that ..]  (65:65)   (Super) 
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 And it was in the Aegean that we commenced, in 1995, an ambitious program of 

integrating current scientific knowledge about the oceans with the spiritual approach of 

the world's religions to water, particularly the world's oceans. 
 

P30: Address of His All.docx - 30:117 [In summary, the Ecumenical Pat..]  (82:82)   (Super) 

Códigos: [Acción ambiental]  
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In summary, the Ecumenical Patriarchate is very active in the sphere of ecumenical 

dialogue with the purpose of contributing a better understanding of people, 

reconciliation, peace, solidarity, and for the estrangement from fanaticism, hatred, and 

all forms of evil. 
 

P31: Address to the Plenary of the European Parliament.docx - 31:20 [Our persistence in the 

need fo..]  (11:11)   (Super) 
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 Our persistence in the need for free and peaceful communication among people, 

mutual respect and peaceful co-existence among nations remains unmoved, as we also 

underscored in the recent "Bosphorus Declaration" during the Conference on 

"Peace and Tolerance" which was convened at our initiative. 
 

P31: Address to the Plenary of the European Parliament.docx - 31:39 [Having convened an 

internation..]  (21:21)   (Super) 
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Having convened an international conference in Crete, we have further inaugurated a 

systematic theological study on this problem. 
 

P34: Closing Address at International Conference of Young Presidents Organization in 

Istanbul.docx - 34:27 [As early as 1992, we proposed ..]  (9:10)   (Super) 
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As early as 1992, we proposed to the heads of all Orthodox Churches that September 

1st of each year be fixed as a special day of prayer for the environment and for saving 

our planet. We believe that the protection of environment is a provision for today’s 

mankind and future generations, and the care for it, is a command from God. 

Ecological work, therefore, is part of our religious mission.  

Owing to a growing awareness of the impending environmental catastrophe, the 

Ecumenical Patriarchate voiced its environmental concerns in the most clear terms. In 

1994, we convened the Environmental and Religious Education Seminar in Heybeli, at 

the site of the closed Theological School of Chalki. Since 1995, the Ecumenical 

Patriarchate convened six water-borne symposia to study the fate of waters, which 

cover seven-tenths of the earth’s surface. We have brought together scientists, 

environmentalists, policy-makers and religious leaders aiming to high light crucial and 

specific issues. In this way we have been trying to draw attention of the world 

community to the degradation of the Aegean Sea, the Black Sea, the Danube River, 

the Adriatic Sea, the Baltic Sea and the Amazon River. Our 7th Symposium entitled 

“The Arctic : Mirror of Life” is scheduled to take place in Greenland in September 2007.  
 

P34: Closing Address at International Conference of Young Presidents Organization in 

Istanbul.docx - 34:49 [In this spirit, the Ecumenical..]  (22:27)   (Super) 
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In this spirit, the Ecumenical Patriarchate has initiated and sponsored numerous 

interfaith encounters and conversationswith representatives of Islam, Judaism 

and other Christian denominations. As we are situated in our glorious City, we live at 

the crossroads of East and West, and thus we have a unique perspective on the world’s 

religions and cultures. In this spirit our dialogue with representatives of the Muslim 

faith was initiated in 1986, searching in common for ways of cooperation an 

communication, as well as peaceful coexistence, by means of mutual respect an 

religious tolerance. A similar dialogue takes place with Judaism.  

In the meantime, the inter-faith dialogue we engage in extends to the other Christian 

denominations and our Church is a staunch supporter and founding partner of the 

ecumenical movement. The recent glorious visit of Pope Benedict XVI to the Phanar 

testifies the positive results achieved through an ongoing inter-faith dialogue between 

Orthodoxy and the Roman Catholic Church.  

We have conducted dialogues in Bahrain, in Iran, in Qatar, in Libya, in Azerbaijan, in 

Kazakhstan. As we pointed out in Vienna in 2005, the conflicts between Christians and 

Muslims that are mentioned throughout history have their roots in politics and not in 

religion. Every time religion has been used for inciting enmity and misfortunes, it has 

been a case of taking advantage of the masses and misleading them into actions of 

intolerance and fanaticism. 

In this light, we have been engaged in a continuous dialogue much before September 

11, attempting to bridge the religious and cultural gaps. Together with the American 

Foundation of Appeal of Conscience, we have signed the Bosphorus Declaration in 

1994 with cosignators a long list of Christian, Muslim and Jewish religious leaders. 

Quite prophetically, the Bosphorus Declaration stated that “a crime committed in the 

name of religion, is the greatest crime against religion”. We had the opportunity to 

reiterate this very message in a new Peace and Tolerance Conference held in Istanbul 

in 2005. In this vein, we participated and initiated Several Conferences with a view to 

promote tolerance, in a world where manifestations of ethnic, religious, cultural and 

political intolerance are abundant.  

The Ecumenical Patriarchate aptly rejects fundamentalism as degrading the human 

person and destructive to peace. Religious extremists and terrorists may be the most 

false prophets of all for they commit violence and crime in the name of religion.  

In conclusion, let us reiterate that dialogue and conversation are necessary 

preconditions for mutual understanding, and mutual understanding is a precondition 

for mutual trust, which in turn necessary ingredient for cooperation and coexistence. 

In this sense, we believe that we have made our contribution and we are confident 
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that we are going to continue in the path of serving to the advancement of the cause 

of mutual tolerance upon which human rights are resting. As far as the environment is 

concerned, let me close with the words of the former US Vice-President Al Gore, who 

recently attended a conference in Istanbul, marking 30 years of WWF, who quoted us 

saying “the imposition of modern society which is totally disinterested in human impact 

on the environment, not only impedes sustainable development but it is also utterly 

unjust”.  
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Many things have changed since our predecessor, the late Patriarch Dimitrios decided, 

over two decades ago, that September 1st should be dedicated as a day of supplication 

for the preservation of God’s beautiful creation. 
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Our Holy and Great Church of Christ, following in the footsteps and example of the late 

Ecumenical Patriarch Dimitrios, is working tirelessly to raise awareness not only among 

public opinion but also among responsible world leaders 
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 It achieves this by organizing Ecological Symposia that deal with climate change and 

the management of water.  
 

P39: Ecumenical Patriarch Bartholomew Expresses Gratitude for Being Awarded the Binding 

Prize.docx - 39:5 [We are very grateful to the Bi..]  (6:6)   (Super) 
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We are very grateful to the Binding Foundation for selecting us as an ecclesiastical 

personality and institution for this award. It is through this type of acknowledgement 

that the work of our Modesty, the Ecumenical Patriarchate, and thus the Orthodox 

Church, in the protection of the natural environment grows and becomes more 

effective. 
 

P39: Ecumenical Patriarch Bartholomew Expresses Gratitude for Being Awarded the Binding 

Prize.docx - 39:7 [Thanking you once again for al..]  (7:7)   (Super) 

Códigos: [Acción ambiental]  

No memos 



782 

 

 

Thanking you once again for all that you did to make this a very memorable event in 

the history of our environmental endeavours, we pray for your continued health 
 

P40: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen1.docx - 40:2 [When the Mother Church declare..]  (3:3)   (Super) 
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When the Mother Church declared September 1st each year as a day of prayer for the 

environment, no one could imagine at the time (as early as 1990) just how 

rapidly the natural conditions of the world would deteriorate as a result of 

harmful human interference or how horrific the consequent losses and 

damages on human lives would be. 
 

P43: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen4.docx - 43:20 [In order, therefore, to sensit..]  (7:7)   (Super) 
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In order, therefore, to sensitize people in regard to their obligation to contribute as 

much as they possibly can to the preservation of the natural environment, even if for 

their own sake, we dedicated September 1stas a day of prayer for the created order. 
 

P44: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen5.docx - 44:3 [At the initiative of our Ecume..]  (4:4)   (Super) 
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At the initiative of our Ecumenical Throne, September 1st has been established, as is 

well known, as a day of prayer and supplication for the protection of our surrounding 

natural world. 
 

P45: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 
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Within the context of the continuous and ever developing ecological concern over the 

years, the holy Great Church of Christ, the Mother Church, was blessed again this past 

year of 1995, to convene an international seminar on the environment, which was held 

on the fragrantly-scented island of Halki, in the venerable theological school and 

monastery of the Holy Trinity. This year’s seminar had as its main theme “Environment 

and Ethics.” We took advantage of the opportunity to offer certain appropriate 

introductory remarks – from the perspective of the Mother Church – regarding the 

sanctity of creation and the lofty responsibility of the human being created in God’s 

image within the whole scheme of creation 
 

P45: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen6.docx - 45:7 [This temporal sequence etches ..]  (5:5)   (Super) 
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This temporal sequence etches in stone our responsibility as administrators of God's 

creation in the world.  
 

P46: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen7.docx - 46:20 [On a number of occasions in th..]  (3:3)   (Super) 
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On a number of occasions in the ecclesiastical year, the Church prays that God may 

protect humanity from natural catastrophes: from earthquakes, storms, 

famine and floods. Yet, today, we observe the reverse. On September 1st, the 

day devoted to God’s handiwork, the Church implores the Creator to protect 

nature from calamities of human origin, 
 

P46: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 
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Hence, our Patriarchal message for this day of protection for the environment is simply 

that we maintain a consistent attitude of respect in all our attitudes and actions toward 

the world. We cannot expect to leave no trace on the environment. However, we must 

choose either to make it reflect our greed and ugliness or else to use it in such a way 

that its beauty manifests God’s handiwork through ours. 
 

P47: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 
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 we have established September 1stof each year as a special day of concern for and 

commemoration of the natural environment that surrounds us. 
 

P48: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 
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In addressing these pious thoughts to the faithful of our Church and every person of 

goodwill, it is our desire, in a manner that is worthy of and pleasing to God, to 

commemorate and celebrate the inauguration of the Indictus as the special day for the 

protection of all creation. This day was established three years ago by the Mother Holy 

Great Church of Christ and has now been accepted by all Orthodox throughout the 

world. Having done so, we should like to take the God-given opportunity to invite and 

encourage every person, and above all the faithful, to constantly watch over his or her 

fellow human beings and the world, for the benefit of us all and for the glory of the 

Creator. 
 

P50: Ecumenical Patriarch Bartholomew I Message on the Day of the Protection of the 
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Ecumenical Patriarch Bartholomew I Message on the Day of the Protection of the 
Environment 
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The Mother Church is fully aware of the dangers that threaten the earth and our 

surrounding natural environment brought about by both the natural ramifications of 

human acts but, mostly, by the moral consequences of human crimes; therefore, the 

Mother Church established the 1st of September as a day of prayer for the 

environment. 
 

P51: Ecumenical Patriarch Bartholomew I Message on the Day of the Protection of the 
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Ecumenical Patriarch Bartholomew I Message on the Day of the Protection of the 
Environment 

September 1, 2004  

Fifteen years ago, our venerable predecessor, the late Patriarch Demetrios issued the 

first official decree for the preservation of the natural environment, an encyclical letter 

to the pleroma of the Church, formally establishing September 1st as a day of prayer 

for the protection of the environment. That historical proclamation emphasized the 

significance of the eucharistic and the ascetic ethos of our tradition, which provide a 

corrective for a consumer lifestyle and an alternative to the prevailing philosophy of 

our age. 
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The Ecumenical Patriarchate, having ascertained that natural creation commonly 

referred to as "the environment," which in recent times has to a great extent been 

maliciously harmed, has undertaken an effort that strives to sensitize every person -- 

especially Christians -- to the gravity of this problem for humanity and particularly to 

its ethical and theological dimension. 
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For this reason, the Patriarchate has established the first day of September each year, 

which is the natural landmark of the yearly cycle, as a day of prayer for the 

environment. 
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For this reason, the Patriarchate is currently preparing a Third International Ecological 

Symposium, this time on the Danube, which is a significant source of the pollution for 

Black Sea, and which has also undergone enormous ecological alterations and 

disasters because of the recent dramatic bombings. 
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For this reason, we summon both ourselves and each other to work toward the good in 

all areas, and especially in the area of the environment, which in the final analysis is 

that realm which refers first of all to our fellow human beings, and then to natural 

creation. 
 

P54: Ecumenical Patriarch Demetrios I Message for the Day of the Protection of the 
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Accordingly, we declare the first day of September of each year a day on which, 

on the feast of the Indiction, namely the first day of the ecclesiastical year, 

prayers and supplications are to be offered in this holy center of Orthodoxy 

for all creation, declaring this day to be the day of the protection of the 

environment. 
 

P54: Ecumenical Patriarch Demetrios I Message for the Day of the Protection of the 
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 At the same time, on the one hand, we paternally urge all the faithful in the world to 

admonish themselves and their children to respect and protect the natural 

environment 
 

P55: Ecumenical Patriarch Demetrios I Message for the Day of the Protection of the 

Environment.docx - 55:6 [Ecumenical Patriarch Demetrios..]  (1:5)   (Super) 
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Ecumenical Patriarch Demetrios I Message for the Day of the Protection of the 
Environment 
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September 1, 1990 

A year has passed since we issued a message declaring September 1st of each year as 

the day of prayers for the protection of the environment. In that message, we called 

upon the Orthodox faithful and, indeed, upon every man and woman of good will, to 

consider the extent and the seriousness of the problem generated as a result of the 

senseless abuse of material creation by human beings. On this day, which for the 

Orthodox Church is officially the first day of the ecclesiastical year, the Orthodox 

faithful are invited to offer prayers to the Creator of all, thanking Him for the good of 

His creation and beseeching Him to protect it from every evil and destruction. 

The message offered last year continues to echo and to express the inquietude of our 

Church toward the continuing destruction of the natural environment. For this reason, 

we considered it expedient, rather than communicating in some other way, to present 

once again today that same message, unabridged, to our faithful and to all people in 

order to renew our fervent appeal to all. 

Beloved brothers and spiritual children, use the natural environment as its 

stewards and not as its owners. Acquire an ascetic ethos bearing in mind that 

everything in the natural world, whether great or small, has its importance 

for the life of the world, and nothing is useless or contemptible. Regard 

yourselves as being responsible before God for every creature and treat 

everything with love and care. Only in this way shall we be able to prevent the 

threatening destruction of our planet and secure a physical environment where life for 

the coming generations of humankind will be healthy and happy. 
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Let us all renew our commitment to work together and bring about the changes we 

pray for, to reject everything that is harming the creation, to alter the way we think 

and thus drastically to alter the way we live.  
 

P67: Greeting During the Reception with the Lord Mayor of Bratislava.docx - 67:6 [I am sure 
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I am sure that in the list of these good works you have included support for the effort 

implied by this floating Congress. This effort aims at cleaning up the Danube to remove 

all pollutants, so that it may be a road of life and not a bearer of death. For, as you 

well know, the great Danube River is not merely a trade route, used as such for 

millennia, but also a riverbed over which six to seven thousand tons of water flow each 

second toward the Black Sea. This water, and that of all the other rivers that flow into 

it, renews the water of the Black Sea and contributes greatly to preserving life in its 
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ecosystem. In addition, over its long course, the Danube creates many ecosystems of 

his own, which serve human life in their own way. All these ecosystems are in grave 

danger of being seriously disrupted, or even completely destroyed due to the 

thoughtless dumping of wastes and toxic substances into the Danube, thus causing 

damages not only to the areas right on the river banks, but also to the interior of the 

countries through which it flows and to even more distant areas.  
 

P69: Greeting of Ecumenical Patriarch Bartholomew to the World Conservation Union 
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As you perhaps know, the Ecumenical Patriarchate has been teaching a responsible 

role of human beings towards Creation as its stewards and protectors 
 

P69: Greeting of Ecumenical Patriarch Bartholomew to the World Conservation Union 
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We also noted with interest the focus of your Workshop on the careful management of 

monastic lands, as we believe that asceticism, which is at the core of monastic 

tra¬ditions, can teach us very useful lessons for the wise management of the Earth 

and of its resources. 
 

P70: Greeting on arrival at Novorossisk for the Second International Symposium.docx - 70:2 
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Prompt and Proper Response 
 

P72: Greetings of Ecumenical Patriarch Bartholomew at the First Summer Environmental 

Seminar on the Island of Halki.docx - 72:9 [Education and Parish Action Ho..]  (8:14)   
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Education and Parish Action 

However, in order that we are not left with empty or vain words, we are of 

the opinion that our attention must be given to developing programs of 

practical application. For example, tree-planting initiatives must be undertaken, just 

as we have done today, and as we did last December on this island. Groups of 

students may cultivate gardens, while others can care and tend to forest regions. 

Along with a series of lectures, seminars should be organized with the express purpose 
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of enlightening students on planting procedures, gardening and other similar activities. 

Other groups of children in our secular, parochial and catechetical schools may adopt 

vegetable or flower gardens, forested regions, church compounds, abandoned 

properties or farm regions cultivated for the common good, as well as areas with 

natural beauty which they will care for on a voluntary basis. Their example can serve 

to sensitize their parents and elders who can then be motivated to do likewise. 

We especially advise the clergy and others in parish ministry to encourage and 

promote a love for nature, to care for trees and shrubs as well as church properties 

and cemeteries. It is only fitting that love for the environment begins in the 

church compound, which must be replete with greenery and flowers in bloom 

throughout all seasons of the year, “for the creator of beauty has made them all” 

(Wisdom of Sol. 13.3). 

Such beauty of nature is the will of God. Consequently, we are obligated to 

preserve rather than to destroy the environment. Hence, any destruction of nature 

clearly constitutes sin. We entreat your attention particularly to these final thoughts. 

As we read the agonizing warnings of conservationists, geologists, biologists and other 

specialists, who remind us of the great folly of the violation of nature with its 

foreseeable tragic consequences, you, my beloved speakers and participants, are 

today contributing to a momentous and monumental task of timely significance for our 

planet. 

“For God did not create the earth as chaos; rather, He formed it to be inhabited”(Is 

45.18). Humanity is obligated therefore not to ravage the earth, creating chaotic 

conditions with fires and scarcity of water, but rather to develop and enhance it. “You 

who have nothing to do, plant a tree in the corner of your garden so that others may 

come and sit there to rest and recollect.” These are the words of Adamo, in a timely 

song with beautiful orchestral rhythm and harmony. It would be worthwhile for our 

youthful listeners to find it. Inspired and incited by it, sing it along with your friends as 

an indication of your ecological concern. In life, only those divinely and enthusiastically 

inspired, only those who truly love their environment, are able to create the things of 

God. “Seedtime and harvest, cold and heat, summer and winter, day and night, shall 

not cease” (Gen 8.22). You, our beloved children in the Lord, are contributing to the 

concern for a proper order and legitimate status of the cosmos. Cosmos means 

decoration; it is defined as a love for beauty and decency. May you, therefore, be 

blessed by God. 

The Least Person can make the Greatest Difference 

Permit us to confide in you our thoughts. We do not place much trust in the strong 

and the mighty, or in people of authority. We believe, rather, in those willing 

and patient individuals, in those who do not lose sight of their objective, 

namely the objective for good. Do not forget the acknowledgment of the ancient 

Greeks that “drops of water can make even rocks hollow.” Many simple people, in 

various small corners of the earth, with nominal but continuous daily concerns, are 
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able to change the world, even if only slightly, for the better. Today, on the day after 

Pentecost, we celebrate the Feast of the Holy Spirit. We celebrate the triumph of the 

few, the weak – at least by human standards – holy disciples and Apostles of our Lord, 

who, empowered by the fire of Pentecost, changed the world some 2000 years ago, for 

all time, so that today we are preparing to enter the third millennium after Christ. My 

brothers and sisters, may we continue primarily to cultivate the field of the soul, but 

also the garden of our home, so that future generations may reap the fruit of our labor 
 

P75: Greetings of Ecumenical Patriarch Bartholomew to Prince Philip During Symposium on 
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The Orthodox Church has many reasons to consider the issue of the protection of the 

natural environment as exceptionally serious and urgent. Our late predecessor 

Patriarch Dimitrios had earlier stressed the urgency of this whole issue in his Message 

of September 1, 1989. Since then, the brother Primates of the holy Orthodox 

Churches, during their recent Synaxis or Gathering at the Phanar, officially expressed 

their full agreement on the position of the Ecumenical Patriarchate, proclaiming to all 

that the whole Orthodox Church adopts the initiative of the Ecumenical Patriarchate in 

establishing the 1st of September of each year as a day of prayer for the protection of 

God's creation. As we already have said in our address upon welcoming You to the 

Patriarchate, Your Highness, it is our hope that the other Christian Churches will wish 

to adopt this initiative of the Ecumenical Patriarchate and that the 1st of September of 

each year will be established by all who believe in Christ as a time for prayers for the 

protection of the natural environment. 

Specifically, in so far as our most holy Orthodox Church is concerned - as 

demonstrated, also, by the Inter-Orthodox Conference convened last November on 

Crete following the initiative of our Throne, which Your Royal Highness honoured with 

Your presence and active participation -- the reasons for our very intense concern for 

the protection of the natural environment are most deeply-felt. They can be 

distinguished in two basic categories: theological reasons, that is, reasons of faith, and 

pastoral reasons, that is, reasons of sensitivity toward the world, and the mission and 

diakonia or service of the Church in it. 
 

P78: Greetings of Ecumenical Patriarch Bartholomew to the Participants of The Black Sea 
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The protection of the integrity of Creation in general, and of the Black Sea in 

particular, has always been a priority close to our heart. 
 

P78: Greetings of Ecumenical Patriarch Bartholomew to the Participants of The Black Sea 

Environmental Education Program Conference.docx - 78:6 [Following our commitment, we i..]  
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Following our commitment, we initiated the Halki Ecological Institute for the training of 

both clergy and laity, journalists, and others. For five consecutive summers, we 

organized seminars and trained many persons. These seminars enabled each of the 

participants to bring back to their respective countries and communities, like the dove 

after the cataclysm, the message of restoring the distorted image of nature to its 

pristine beauty, as it was created and given to humankind by God. 

The need for an education program is imperative, as the involuntary destruction of the 

earth is often a result of human ignorance. Therefore, we strongly support every effort 

towards the dissemination of environmental knowledge, thus imparting an“ecological 

conscience”. 

For these reasons, we wish you success in your work, praying for the health, strength, 

and inspiration of each of you in the fulfillment of your task. 

May the grace of God be with you all. 
 

P80: Greetings of Ecumenical Patriarch Bartholomew Upon His Arrival in Batumi.docx - 80:16 
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We have undertaken this circumnavigation of the Black Sea with select scientists, who 

are sailing with us so that they might sensitize all people to be vigilant in our 

conscience and active in facing this problem. 
 

P87: Homily on the Occasion of Declaring the Commencement of a Two.docx - 87:6 [This 
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This context, within which the present two-day conference takes place, prompts our 

Modesty to draw everyone’s attention and especially of the most sacred monks of the 

Holy Mountain and of every friend of Athos, as well as of every responsible person, on 

the need to protect the special importance of the natural environment of the Holy 

Mountain. 
 

P91: Keynote Speech of Ecumenical Patriarch Bartholomew at the Opening Address of the 

International Symposium in Passau.docx - 91:18 [In the context of our pastoral..]  (20:20)   
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In the context of our pastoral concern to raise everybody's awareness of the effects of 

ecological catastrophe on humankind, I have been active in a variety of directions, 

among which is participation in the present Symposium, which is under the auspices of 
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the Ecumenical Patriarchate and Mr. Romano Prodi, President of the European 

Commission, as well as the organization of the annual summer seminars and the Halki 

Ecological Institute. In all these, the altruistic importance of protecting the 

environment is emphasized together with the pleasure God takes in it. In other words, 

it is stressed that our motives are not simply inspired by our love for nature, - 

although those who have such inspiration have nobler motives than those who are 

indifferent to nature and to its destruction - but are strictly human-centered as, in fact, 

all of creation is anthropocentric. Because, as we know, the Christian faith teaches - 

and modern scientists also accept - that the world was created for the sake of the 

human person and that everything is regulated so as to contribute to his survival. Of 

course, we live in a world that is partly deregulated, but this is the consequence of 

humanity's revolt against the harmony of God, which brought with it a partial revolt of 

nature against humanity's rule over it. 
 

P92: Lecture given in Westminster Abbey on the Visible Unity and Ecumenisms for the Next 
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In fact, it pleased Almighty God that we should celebrate this anniversary, along with 

many brethren, on Patmos during last September. We had the opportunity, in the 

context of an organised scientific international symposium to this end, of studying 

topical and supremely important and urgent ecological questions and of announcing 

conclusions and proposals, which, we hope, will attract the interest of those 

responsible throughout the world, but also of all human beings, who need to be 

conscious of the simple fact that the destruction of the natural environment is 

equivalent to the suicide of humanity. 
 

P92: Lecture given in Westminster Abbey on the Visible Unity and Ecumenisms for the Next 
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This anxiety of our Ecumenical Patriarchate for the defence of the natural environment 

and the integrity of God's creation is a fruit of sound biblical and theological principles, 

which we have received from our Fathers and understand in relation to the destructive 

ecological distortions of the thought and behaviour of contemporary humanity. 

Through this our Church has undertaken concrete initiatives in recent years on an 

inter-Orthodox, inter-Christian, inter-Faith, inter-race scientific level, both on its 

individual responsibility and in co-operation with other Churches, Foundations and 

Organisations. Among the latter we think particularly of the Worldwide Fund for Nature 

(WWF), which is surely well-known to you, while we also express from this place 

sentiments of honour, love and thanks to its International President, His Royal 

Highness Prince Philip, Duke of Edinburgh, who honours us particularly by his 

friendship and co-operation. 
 

P95: Message by Ecumenical Patriarch Bartholomew for World Environment Day.docx - 95:3 

[Today’s World Environment Day ..]  (3:3)   (Super) 
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Today’s World Environment Day is an opportunity as well as an invitation for all of us, 
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irrespective of religious background, to consider the ecological crisis 
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Over the last decade, it has been a privilege of our Ecumenical Patriarchate to initiate 

sea-borne Symposia – five to date – on the themes relating to the preservation of 

rivers and seas, including the Mediterranean Sea, the Black Sea, the Danube River, the 

Adriatic Sea, and the Baltic Sea, organized by the Religious and Scientific Committee 

under the inspired leadership of His Eminence Metropolitan John of Pergamon. 
 

P99: Message for the Day of the Protection of the Environmen1.docx - 99:3 [Message for the 
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Message for the Day of the Protection of the Environment 

Protocol Number 828 

+B A R T H O L O ME W 

By the mercy of God 

Archbishop of Constantinople, New Rome and 

Ecumenical Patriarch 

Grace and peace unto the Plenitude of the Church 

From the Fashioner of All Creation 

Our Lord and God and Savior Jesus Christ 

Beloved Children in Lord, 

 

Our ever-memorable predecessor, the late Patriarch Demetrios, who possessed a deep 

awareness of the gravity of the environmental crisis, as well as of the responsibility of 

the Church to directly and effectively confront the crisis, issued the first official 

encyclical dealing with the protection of the natural environment more than two 

decades ago. Through this encyclical, the Mother Church officially established the date 

of September 1st, - the beginning of the ecclesiastical year - as a day of prayer for the 

protection of the environment, declaring it to the plenitude of the Church throughout 

the length and breadth of the world.  

 

At that time, our Church insightfully emphasized the significance of the eucharistic and 

ascetic ethos of our tradition, that manifests our most important and most crucial 

unique contribution toward the proper and universal struggle for the protection of the 

natural environment as a Divine Creation and shared inheritance. Today, in the midst 

of an unprecedented financial crisis, humanity is facing many and diverse trials. But 

this trial is related not only to our individual hardships; this trial affects every aspect of 

human society, especially our behavior and perception of the surrounding world and 

the way we rank our values and priorities. 

 

It is important to note that the current grievous financial crisis may spark the much-

reported and absolutely essential shift to environmentally viable development; i.e., to 
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a standard of economic and social policy whose priority will be the environment, and 

not unbridled financial gain. Let us all consider as an example what may happen to 

countries that are suffering today on account of the financial crisis and poverty, such 

as Greece, which at the same time have exceptional natural riches: unique 

ecosystems, rare fauna and flora and natural resources, exquisite landscapes, 

abundant sunlight and wind. If ecosystems deteriorate and disappear, natural sources 

become depleted, and landscapes suffer destruction, and climate change produces 

unpredictable weather conditions, on what basis will the financial future of these 

countries and the planet as a whole depend? 

 

We hold, therefore, that there is a dire need in our day for a combination of societal 

sanctions and political initiatives, such that there is a powerful change in direction, to a 

path of viable and sustainable environmental development.  

 

For our Orthodox Church, the protection of the environment, as a divine and very good 

creation, embodies a great responsibility for every human person, regardless of 

material or financial benefits. The direct correlation of the God-given duty and 

mandate, to work and preserve, with every aspect of contemporary life constitutes the 

only way to a harmonious co-existence with each and every element of creation, and 

the entirety of the natural world in general. 

 

Therefore, we call upon all of you, beloved brethren and children in the Lord, to take 

part in the titanic and righteous battle to alleviate the environmental crisis, and to 

prevent the even worse results that derive from its consequences. Let us motivate 

ourselves to harmonize our personal and collective life and attitudes with the needs of 

nature’s ecosystems, so that every kind of fauna and flora in the world and in the 

universe may live and thrive and be preserved.  

 

September 1st, 2010  

Your beloved brother in Christ and  

fervent supplicant before God,  

+BARTHOLOMEW of Constantinople 
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Message for the Day of the Protection of the Environment 

Prot. No. 758 

†BARTHOLOMEW 

By the Mercy of God 

Archbishop of Constantinople-New Rome and Ecumenical Patriarchate 

To the Plenitude of the Church 

Grace and Peace from the Creator, Our Lord and Savior Jesus Christ 

* * * 

 

Beloved children in the Lord, 
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God’s grace renders us worthy today to commence yet another ecclesiastical year, one 

more festive cycle, within whose blessed opportunities we are called to struggle 

spiritually in order better to evaluate the potential that we have been granted for 

growing “in the likeness” of God so that we also might become His saints. 

 

However, today, on September 1st, the first day of the church year, is also dedicated – 

at the initiative of the Ecumenical Patriarchate – to prayer for the natural environment. 

This pioneering decision is by no means unrelated to the beginning of the new 

ecclesiastical year inasmuch as the spiritual struggle that brings about the good 

transformation of the human person contributes to the improvement of our relationship 

with the environment and the cultivation of our sensitivity for its protection and 

preservation. 

 

Therefore, today, we praise the holy name of God for granting to humanity the gift of 

nature, which he preserves and sustains, as the most suitable environment for human 

beings to develop in body and spirit. A the same time, we cannot remain silent about 

the fact that humanity does not properly honor this divine gift and instead destroys the 

environment through greed and other selfish ambitions. 

 

As we know well, our environment consists of land, water, sun, air, but also of fauna 

and flora. Humankind can take advantage of nature for its own benefit, but only up to 

a certain point, so that it may blossom and so that it may have the opportunity to 

propagate the consumed energy resources as well as the living, animal creatures. In 

any case, the proper exploitation of nature comprises a commandment of God both 

before and after the fall of Adam. Yet, the extreme exploitation – which is, 

unfortunately, a phenomenon of the last two centuries in human history – destroys the 

balanced harmony of nature and leads to the exhaustion and destruction of nature as 

well as of humanity itself, since we cannot survive in an ecosystem whose balance has 

been irreversibly injured. The result of this phenomenon is the appearance and 

proliferation of illnesses caused by the pollution of nutritional goods through human 

actions. 

 

In our time, there is appropriate emphasis on the vast significance of forests and 

generally of plants for the flourishing of the earth’s ecosystem as well as for the 

protection of water resources. But we cannot undermine the crucial importance of 

animals, too, for the orderly function of the world. Animals have always been friends of 

humanity and servants of human needs, providing food, clothing, transportation but 

also protection and affection. Man’s relationship with animals has been very close, as 

demonstrated by the fact that they were created on the same day as Adam and Eve 

(Gen. 1.31) and by God’s commandment to Noah to save each species of the animals 



795 

 

in pairs before the great flood (Gen. 6.19). It is characteristic that God reserves special 

care for the preservation of the animal kingdom. In the lives of the saints, there are 

numerous stories about the excellent relations between saints and wild beasts, which 

would not normally be associated with friendliness toward human beings. This, of 

course, is not due to an evil nature on the part of animals but to our resistance to 

God’s grace and the consequences of this for our relationship with the elements and 

animals. After all, one of the results of Adam and Eve breaking their relationship to 

their Creator God was the disruption of their relationship with the environment: 

“Cursed is the ground because of you; in toil you shall eat of it all the days of your life; 

thorns and thistles it shall bring forth for you; and you shall eat the plants of the field. 

By the sweat of your face you shall eat bread until you return to the ground, for out of 

it you were taken.” (Gen. 3.17-19) Man’s reconciliation with God results in man’s 

reconciliation with nature. 

 

After all this, it is clear that our good relationship with the environment develops 

parallel to our proper relationship with God. We all know the story from the lives of the 

saints about the experience of St. Anthony the Great, who at the age of ninety 

decided, with the guidance of the Lord’s angel, to enter the deeper desert of the Nile in 

search of another hermit, St. Paul of Thebes, in order to benefit spiritually from the 

latter. After walking for three days and following the tracks of animals, he came across 

a lion that bowed before St. Anthony and turned around to lead him to St. Paul’s cave, 

where he found the hermit being served by animals. A crow would bring him his daily 

bread! In fact, on the day of St. Anthony’s visit, the crow brought a double portion so 

as to provide for the visitor! 

 

These saints developed a good relationship with God, which meant that they also 

enjoyed a good relationship with all of nature. The creation of such a good relationship 

with God should become our foremost priority, while the attending good relationship 

with the animal, natural and inanimate world should flow spontaneously from this. In 

this perspective, love for animals will not simply comprise a sterile social expression of 

compassion for our favorite animals, which might even sadly be accompanied by 

indifference for suffering human beings, who are created in the image of God, but the 

result of our good relationship with the Creator of all.  

 

May the Creator of the “very beautiful” universe (Gen. 1.31) and the wonderful earthly 

ecosystem inspire all of us to treat all the elements of nature with affection, with a 

compassionate heart for all human beings, animals and plants, just as Abba Isaac the 

Syrian once replied to the question: “What is a merciful heart?” “It is a heart burning 

for the sake of the entire creation, for men, for birds, for animals, for demons and for 

every created thing; and by the recollection and sight of them the eyes of a merciful 

man pour forth abundant tears. From the strong and vehement mercy gripping his 
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heart and from his great compassion, his heart is humbled and he cannot bear to hear 

or see any injury or slight sorrow in creation.” (Ascetic Treatise 81) 

 

Through such compassion toward the natural creation we shall honor our divine dignity 

as stewards of creation, concerned with paternal love for all its elements, which will 

obey us when they discern our benevolent disposition as they realize their own 

commission to serve our needs. 

 

September 1st, 2011  

Your fervent supplicant before God,  

+BARTHOLOMEW of Constantinople 

http://www.patriarchate.org/documents/2011-ecclesiastical-new-year 
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Our joy is greater still because our visit to your Borough coincides with the 

inauguration of the shop of the model agricultural company “A. E. Vaphes”. The 

establishment and the effective operation of cooperatives presupposes communion, 

brotherhood, sincerity and collaboration and so we wish that your cooperative, which is 

in fact led by your priest and spiritual father, may contribute to the strengthening of 

ties amongst you and to the cohesion of your small society, without which no group of 

people can progress. 
 

P101: A Homily of His All Holiness the Ecumenical Patriarch Bartholomew at the inauguration 

of the Ecological Shop at Vrysai.docx - 101:9 [The product of your cooperativ..]  (10:12)   
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The product of your cooperative, the ecological oil, addresses one of the most serious 

problems of our contemporary world, the ecological one. As is known the Ecumenical 

Patriarchate became aware in due time of the seriousness of this problem, which 

threatens the entire world with destruction, and took appropriate initiatives for alerting 

to it the international community. 

In the field of agricultural products the irrational use of fertilizers and pesticides puts at 

serious risk the health of human beings and therefore necessitates the return to 

ecological farming, which will provide an alternative and saving solution to the 

contemporary consumer. 

We congratulate, therefore, those who had this highly commendable initiative to 

establish a cooperative agency and we wish full success to its aims 
 

P103: Message for the Volume of the 5th Halki Seminar.docx - 103:4 [As a result of the first 

five ..]  (4:4)   (Super) 

Códigos: [Acción ambiental] [Campo académico] [Dogma referencial - Familia: Arquitectura 
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As a result of the first five environmental Summer Seminars on Halki (1994-1999) we 

have established that the protection of the environment in which humanity lives is a 

divine commandment. 
 

P105: Message for World Environment Day.docx - 105:1 [Message for World Environment ..]  
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Message for World Environment Day 
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Inasmuch as, at the Ecumenical Patriarchate, we have long been concerned about 

problems related to the preservation of the natural environment 
 

P106: Message of Ecumenical Patriarch Bartholomew to the 2005 Youth Environmental 

Summit of Caretakers of the Environment International.docx - 106:1 [Message of Ecumenical 
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Message of Ecumenical Patriarch Bartholomew to the 2005 Youth Environmental 
Summit of Caretakers of the Environment International, Wilmamette University, 
Salem, Oregon 
 

P106: Message of Ecumenical Patriarch Bartholomew to the 2005 Youth Environmental 

Summit of Caretakers of the Environment International.docx - 106:2 [For some time now, we 

have fol..]  (4:4)   (Super) 
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For some time now, we have followed with great interest the unique initiatives of 

Caretakers International and recognize the significance – in fact, we could say, the 

sacredness – of their educational projects with young men and women throughout the 

world in an effort to preserve the natural creation and promote greater cooperation 

among the various sectors of the community for the protection of our planet. 
 

P107: Message of Ecumenical Patriarch Bartholomew to the National Young Adult League 

Conference in Washington.docx - 107:9 [As you are no doubt aware, thi..]  (6:6)   (Super) 
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Gratitude for Efforts in the Past  
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With the grace of God, we have successfully concluded the third international scientific 

symposium of the program “Religion, Science, and Environment,” which focused in 

detail this year on the specific theme: “Danube– A River of Life 
 

P110: Message of the Primates of the Orthodox Churches.docx - 110:55 [The fact that 
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The fact that historical time is measured in reference to Christ calls all those who 

believe in Christ to notice this historical hinge and use it as an opportunity to evaluate 

the great events of this closing century and to discern the problems and the 

possibilities of the new century dawning. 
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For these reasons, the Orthodox Church intends to plan pan-Orthodox celebrations 

for the jubilee of the year 2000 A.D. During these celebrations the Church will offer 

doxology to the Lord of history for all that he has given the Church and his world this 

fading century. Thus glorifying God "in all things,"according to the saying of a holy 

Father of the Church, cognizant that his grace, enlightenment and help will be invoked 

upon the Church and upon His people at the beginning of the coming millenium. 
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Already during our previous meeting at the See of the Ecumenical Patriarchate, we 

file://datactx.unisabana.edu.co/ctd02$/qtd02/felipect/AppData/Roaming/Scientific
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expressed this conviction while recording that, by the initiative of the Ecumenical 

Patriarchate, conferences related to this issue were organized and the September 1 of 

each year was designated as a day of prayer for the protection of the natural 

environment. Once more, we affirm that we consider this issue eminently threatening 

and we call upon all to be vigilant and to take every necessary avenues to save and 

protect God's creation. The Orthodox Church considers humankind to be a steward and 

not the owner of material creation. This perception is particularly expressed in the 

tradition and experience of the ascetic life and worship, and above all in the Eucharist. 

It is imperative today that we all display love and keep an ascetic attitude towards 

nature. 
 

P112: Opening Address of Ecumenical Patriarch Bartholomew at the Environmental 

Symposiu1.docx - 112:4 [This is the seventh symposium ..]  (6:6)   (Super) 
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This is the seventh symposium we have organized, and it is in many ways the most 

important. 
 

P112: Opening Address of Ecumenical Patriarch Bartholomew at the Environmental 

Symposiu1.docx - 112:10 [It is now more than a decade s..]  (8:8)   (Super) 
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It is now more than a decade since we began holding symposia on Religion, Science 

and the Environment, with a particular emphasis on the waters of the earth. 
 

P112: Opening Address of Ecumenical Patriarch Bartholomew at the Environmental 
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Today by the grace of God there was an event without precedent in the water-borne 

symposia which we have had the privilege of organising 
 

P114: Opening Address of Ecumenical Patriarch Bartholomew at the Fifth Symposium on 
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Códigos: [Acción ambiental] [Problemas prioritarios]  

No memos 

 

It gives us great satisfaction and joy that the initiative begun in the year 1995 to 

explore the problems of the pollution of the environment has become established as a 

regular institution; and we are now meeting for the fifth time to continue our research. 
 

P120: Remarks of Ecumenical Patriarch Bartholomew on Receiving an Environmental Award 

From the Scenic Hudson Association in New York.docx - 120:6 [In events such as this, one cl..]  
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In events such as this, one clearly speaks on behalf of the one bestowing, but also on 

behalf of the one receiving the award. The Scenic Hudson organization, well known for 

its efforts to protect Storm King Mountain, was one of the first voices of 

environmentalism in this land. Thirty years later, it remains of the most efficient 

organizations of its kind. We wish you many years of fruitful service in this critical and 

vital issue for all humankind. 
 

P120: Remarks of Ecumenical Patriarch Bartholomew on Receiving an Environmental Award 
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It is for this reason that I am accepting this award in the name of my illustrious 

predecessor, Patriarch Demetrios. He is the one who invited the entire world 

to offer, together with the Holy Great Church of Christ, the Ecumenical 

Patriarchate, prayers of thanksgiving, but also prayers of supplication for the 

protection of God’s gift of creation. Thus, as of 1989, the beginning of the new 

ecclesiastical year, commemorated and celebrated September 1st, has been designated 

for all Orthodox Christians as a day of prayer for the protection of the environment. 
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This need for an ascetic spirit can be summed up in a single key word: sacrifice. This 

exactly is the missing dimension in our environmental ethos and ecological action. We 

are all painfully aware of the fundamental obstacle that confronts us in our work for 

the environment. It is precisely this: how are we to move from theory to action, from 

words to deeds. We do not lack technical scientific information about the nature of the 

present ecological crisis. We know, not simply whatneeds to be done, but also how to 

do it. Yet, despite all this information, unfortunately little is actually done. It is a long 

journey from the head to the heart, and an even longer journey from the heart to the 

hands. 
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Indeed, it is now exactly twenty years since our revered predecessor, Ecumenical 

Patriarch Dimitrios, sparked the ecological initiatives of our Church by issuing the first 

encyclical encouraging our faithful throughout the world to pray for and preserve the 

natural environment. His exhortation was subsequently heeded by the member 

churches of the World Council of Churches. 
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 Hitherto, the Ecumenical Patriarchate has endeavored to raise regional and global 

awareness on the urgency of preserving the natural environment and promoting 

inter-religious dialogue and understanding. Henceforth, the emphasis will be 

educational – on the regional and international levels. 

The Center for Environment and Peace is planned to be housed in a historical 

orphanage, on Büyükada, one of the Princess Islands near Istanbul. The building was 

once the largest and most beautiful wooden edifice in Europe, and it will embody a new 

direction in the initiatives of the Ecumenical Patriarchate. Whereas the orphanage was 

at one time forcibly closed by Turkish authorities in an act of religious intolerance, it is 

highly expected to be returned to the Ecumenical Patriarchate through a just process 

in the European Court of Human Rights, which ruled in favor of returning this historic 

property of the Ecumenical Patriarchate. The purpose of the Center will be to translate 

theory into practice, providing educational resources to advance ecological 

transformation and interfaith tolerance.  

The Center will focus on climate change and the related changes needed in human 

behavior and ethics. It will serve as a source of inspiration and awareness for resolving 

religious issues related to the environment and peace, in cooperation with universities, 

and policy centers on both local and international levels. 
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As you know, we have arrived here following a week-long sea-borne symposium, the 

fourth international and inter-religious symposium on religion, science, and the 

environment, whose theme this year concerned the Adriatic, a sea at risk and in need 

of preservation. The next sea-borne symposium will take place the following year, 

much closer to this country, on the Baltic Sea. 
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The Ecumenical Patriarchate has, among other initiatives, already convened seven 

international symposia on the state of the earth and its waters, most recently in 

Greenland where we saw for ourselves the frightening pace at which the Arctic ice is 

melting. 
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In fulfillment of this charge, the Holy Great Mother Church of Christ has designated the 

first day of September as a world day of prayer for the environment. That is to say, for 

the creation granted by God to humankind, which instead of being protected, as 

commanded by God (Gen. 2.15), is often abused.  
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Recent years have fortunately been marked by a series of timely and prominent events bringing together 
pioneering scientists, politicians, activists and a wide range of religious and civil leaders in order to address 
the vital consequences and propose ways of resolving this crisis, while at the same time encouraging 
political will and enhancing economic resilience for a substantial global treaty on climate change. 
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For fifteen years, we raised the awareness of religious and civil leaders, as well as of 

theologians and politicians, on the plight of our planet’s waters. 
 

______________________________________________________________________ 
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 However, Odysseus of ancient times, “saw cities of many people and acknowledged 

their intelligence.”He was able to ascertain, as we the modern day Odysseuses are able 

to ascertain with him, that all of us descend “from one human race,” 
 

P12: Address at the Opening Ceremony of Summer Seminar on Halki 1995 at the Holy Trinity 
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These graces are preeminently characteristic of the All-wise and Almighty God. They 

can certainly constitute a ceaseless guiding policy of our own ethos in the world. For if 

God, according to Plato, "perpetually creates," humankind must always acknowledge 

all the principles of creation and obey them. 
 
 

P12: Address at the Opening Ceremony of Summer Seminar on Halki 1995 at the Holy Trinity 

Monastery.docx - 12:20 [As was properly suggested in a..]  (27:27)   (Super) 

Códigos: [Anclaje filosofía clásica] [Litúrgia - Familia: Arquitectura ontológica] [Remedios y 

soluciones - Familia: Arquitectura ontológica]  

Memo: [Referencia a la teología occidental] [Semiosis ambiental-teológica]  

 

As was properly suggested in a relevant study a long time ago by a hierarch of our 

Ecumenical Throne, we wish to state, in closing, that the famous scholastic axiom of 

the Western Church gratia praesupponit naturam upon which in reality the whole of 

the West built its theories concerning Natural Law and most of its socio-political 
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concerns - both past and present - will always suffer and not be done justice to under 

the one-sidedness of the fallen creation in general, if it is not supplemented by the 

corrected text natura praesupponit gratiam. For indeed only "in the liturgical 

conscience of Orthodoxy" is the visible creation of God reverently glorified and 

redeemed. 
 

P13: Address at the Opening of the Fourth Summer Seminar on Halki.docx - 13:34 [Justice 

carries a more extensi..]  (8:8)   (Super) 

Códigos: [Anclaje filosofía clásica]  

No memos 

 

Justice carries a more extensive and comprehensive sense of virtue, such as expressed 

in the well-known aphorism of Aristotle: “Every virtue is contained in justice.” The just 

person does more than merely comply with the law; the just person bears within 

oneself a higher conception of justice, namely of the perfect relationship of all things to 

one another. Thus, the just person is virtuous in every respect.  
 

P14: Address at a Gathering of Banking Representatives in Athens.docx - 14:13 [The literal 

sense of money in ..]  (8:8)   (Super) 

Códigos: [Anclaje filosofía clásica]  

No memos 

 

The literal sense of money in the Greek language implies its inner meaning, namely 

something that can be used. However, wherever we speak of usage, we are implying 

someone who uses as well as a goal for this usage. This signifies that human beings do 

the using, while their aim is to cover material – and more rarely, when these are 

related to material goods – to meet spiritual needs.  
 

P17: Address of Ecumenical Patriarch Bartholomew at The House of Parliament of 

Romania.docx - 17:39 [Such transcendence did not imp..]  (9:9)   (Super) 

Códigos: [Anclaje filosofía clásica]  

No memos 

 

Such transcendence did not imply the rejection of all the achievements of ancient 

Greek thought, but the selective acceptance and application of all good elements 

therein.  
 

P21: Address During the Official Opening of the Inaugural Session of the Halki Ecological 

Institute.docx - 21:35 [Unfortunately, the description..]  (6:6)   (Super) 

Códigos: [Anclaje filosofía clásica] [Reconocimiento otros saberes y creencias]  

No memos 

 

Unfortunately, the description by Herodotus about the primeval belief in the 

sacredness of rivers that existed among certain peoples living by them -- a belief 

imposed upon them for reasons of religious conviction, that they must not pollute the 

rivers -- is not a generally accepted credo of humankind. 
 

P21: Address During the Official Opening of the Inaugural Session of the Halki Ecological 

Institute.docx - 21:39 [This piety which the ancient p..]  (10:10)   (Super) 

Códigos: [Anclaje filosofía clásica]  

No memos 
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This piety which the ancient peoples had, referred to by Herodotus, elevated them to a 

level of spiritual civilization higher than our own inasmuch as we do not have the 

delicateness of feelings and the sensitivities of our responsibility in facing our fellow 

human beings which these ancestors possessed 
 

P21: Address During the Official Opening of the Inaugural Session of the Halki Ecological 

Institute.docx - 21:45 [The successful method of avoid..]  (12:12)   (Super) 

Códigos: [Anclaje filosofía clásica]  

No memos 

 

The successful method of avoiding river pollution, a method discovered by the early 

ancestors of Herodotus 
 

P23: Address During the International Ecological Symposium held in Kathmandu.docx - 23:6 

[So our words should be accepta..]  (5:5)   (Super) 

Códigos: [Anclaje filosofía clásica]  

No memos 

 

So our words should be acceptable to all people of good will, irrespective of their 

religious conviction, since they are surely, in our opinion the proper conclusions of 

rational thought. 
 

P23: Address During the International Ecological Symposium held in Kathmandu.docx - 23:41 

[For, as a result of the natura..]  (11:11)   (Super) 

Códigos: [Anclaje filosofía clásica]  

No memos 
 

For, as a result of the natural law of Aristotelian entelechy and entropy, of the equation 

of differences, warm temperatures in any part of the world, and derived from any 

source at all, are added to temperatures resulting from other sources.  
 

P23: Address During the International Ecological Symposium held in Kathmandu.docx - 23:47 

[Herodotus mentions that in som..]  (17:17)   (Super) 

Códigos: [Anclaje filosofía clásica]  

No memos 

 

Herodotus mentions that in some region of the classical world, the people 

regarded it as blasphemy, as contradicting the very will of the gods, to pollute 

the rivers 
 

P24: Address During the Official Sophie Prize Presentation Ceremony.docx - 24:9 [Rather, it is 

the recognition ..]  (7:7)   (Super) 

Códigos: [Anclaje filosofía clásica]  

No memos 

 

Rather, it is the recognition of the harmony that should exist between our 

attitudes and actions on the one hand, and the laws of nature, which govern 

the universe, on the other hand. 
 

P24: Address During the Official Sophie Prize Presentation Ceremony.docx - 24:17 [We 
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believe that the universe c..]  (13:13)   (Super) 

Códigos: [Anclaje filosofía clásica] [Arg. ontólogico - Familia: Arquitectura ontológica]  

No memos 

 

We believe that the universe comprises a single harmony or “cosmos,”according to 

the classical Greek significance of this term, which implies a harmonious coordination 

of human will and human action on the basis of natural and spiritual laws established 

by the discerning, loving, and perfecting will of the divine Word. 
 

P24: Address During the Official Sophie Prize Presentation Ceremony.docx - 24:35 [We also 

stress the possible da..]  (22:22)   (Super) 

Códigos: [Anclaje filosofía clásica]  

No memos 

 

 We also stress the possible dangers of premature intervention, which may lead to “the 

desire to become greater than the gods” (Euripides), which the classical Greeks 

described as “hubris.” 
 

P26: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the 

International Ecological Symposium on the Theme.docx - 26:60 [as if by struggling to divest 

..]  (3:3)   (Super) 

Códigos: [Anclaje filosofía clásica]  

No memos 

 

as if by struggling to divest one’s self of a material body, one might be changed into a 

liberated spirit, as Plato taught 
 

P26: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the 

International Ecological Symposium on the Theme.docx - 26:63 [We reject this Manichean 

perce..]  (4:4)   (Super) 

Códigos: [Anclaje filosofía clásica]  

No memos 

 

We reject this Manichean perception and live in harmony with that which we are, in 

harmony with the material and spiritual world, in which we live and move and have our 

being. We live in harmony with God, the Creator of all things and with all things which 

He has created. 
 

P26: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the 

International Ecological Symposium on the Theme.docx - 26:72 [We seek and urge for the 

Patri..]  (11:11)   (Super) 

Códigos: [Anclaje filosofía clásica]  

No memos 

 

We seek and urge for the Patristic and Aristotelian sense of moderation and balance, 

and would dissuade you as much from forming an idol of wealth as from reducing 

wealth to an evil in itself. For wealth is the accumulation of the abundance of human 

labor and natural resources. Wealth is both valued and reviled in an ethical sense 

according to the manner of its concentration and the manner of its use. 
 

P26: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the 
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International Ecological Symposium on the Theme.docx - 26:56 [common good which we find 

in i..]  (21:21)   (Super) 

Códigos: [Anclaje filosofía clásica]  

No memos 

 

common good which we find in individuals and in whole peoples.  
 

P29: Address of Ecumenical Patriarch Bartholomew to the Summit on Religions and 

Conservation.docx - 29:13 [Ecology aspires to be a practi..]  (7:7)   (Super) 

Códigos: [Anclaje filosofía clásica] [Pragmatismo] [Principios morales y éticos]  

No memos 

 

Ecology aspires to be a practical ethic of human behaviour towards the natural 

environment. But, just as in every other ethic, ecology, too, raises the question: Who 

determines the rules of human behaviour and by what authority? What logic makes 

these rules compulsory, and what is the source of their validity? 
 

P30: Address of His All.docx - 30:20 [Just as Plato sought the perfe..]  (18:18)   (Super) 

Códigos: [Anclaje filosofía clásica]  

No memos 
 

Just as Plato sought the perfect society by looking at the condition “writ large” of the 

human person, so we must discover in the human person the very qualities that will 

enable us to transcend division and achieve – not mere unions of cooperation, but the 

fundamental unity that links every person to one another 
 

P31: Address to the Plenary of the European Parliament.docx - 31:12 [is one kind of model 

which the..]  (8:8)   (Super) 

Códigos: [Anclaje filosofía clásica]  

No memos 

 

 is one kind of model which the European Union under the name of the Principle of 

Epicureanism recently legislated as the most advantageous method for defining its 

powers 
 

P32: Address to the World Alliance of YMCA in Durban.docx - 32:7 [Humankind is created for 

fello..]  (4:4)   (Super) 

Códigos: [Anclaje filosofía clásica]  

No memos 

 

 Humankind is created for fellowship and relationship. The Greek word for person 

(“prosopon”) precisely indicates a human being looking toward and facing another 

human being.  
 

P47: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen8.docx - 47:7 [Some people contemplate only w..]  (5:5)   (Super) 

Códigos: [Anclaje filosofía clásica]  

No memos 

 

Some people contemplate only what concerns the world and recognize the 

philosophical “web of the Athenians. 
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P50: Ecumenical Patriarch Bartholomew I Message on the Day of the Protection of the 

Environmen1.docx - 50:15 [Prayer appeases God, however t..]  (8:8)   (Super) 

Códigos: [Anclaje filosofía clásica] [Nuevo Testamento - Familia: Arquitectura ontológica] 

[Relacionamiento]  

No memos 

 

 Prayer appeases God, however there is also a validity in the saying of ancient Greeks 

“In addition to asking for help from goddess Athena offer also your own effort.” This 

saying is similar to the biblical phrase “The effectual fervent prayer of a righteous man 

avails much” (James 5:16).  
 

P51: Ecumenical Patriarch Bartholomew I Message on the Day of the Protection of the 

Environmen2.docx - 51:6 [Echoing the classical oracle o..]  (4:4)   (Super) 

Códigos: [Anclaje filosofía clásica]  

No memos 

 

 Echoing the classical oracle of Delphi, Clement of Alexandria exhorts: “Know yourself! 

If you know yourself, you will know all things.”  
 

P59: First Address of Ecumenical Patriarch Bartholomew to the Sixth Ecological Symposium 

on the Amazon Rive1.docx - 59:32 [In the Orthodox tradition, the..]  (5:5)   (Super) 

Códigos: [Anclaje filosofía clásica]  

No memos 

 

In the Orthodox tradition, the phrase“divine economy” is used to describe God’s 

extraordinary acts of love and providence toward humanity and creation. “Economy” is 

derived from the Greek word “oikonomia,” which implies the management of an 

environment or household (oikos), which is also the root of the word “ecology” 

(oikologia). Let us consider, however, the radical distinction between the various kinds 

of economy. Our economy tends to use and discard; natural economy is normally 

cyclical and replenishes; God’s economy is always compassionate and nurturing. 

Nature’s economy is profoundly violated by our wasteful economy, which in turn 

constitutes a direct offence to the divine economy.  
 

P63: Greeting at the Commencement of the Fifth Summer Seminar on Halki.docx - 63:16 

[Hubris and Nemesis In ancient ..]  (7:8)   (Super) 

Códigos: [Anclaje filosofía clásica]  

No memos 

 

Hubris and Nemesis 

In ancient Greek thought, immeasurable growth and excessive development is 

sometimes characterized as hubris – coinciding with elements of haughtiness and 

disrespect – while the consequence of this is brought on by nemesis.  
 

P66: Greeting During a Musical Reception on the Occasion of the Sunday of Orthodoxy.docx - 

66:7 [Even skeptics and all manner o..]  (6:6)   (Super) 

Códigos: [Anclaje filosofía clásica] [Arg.humanista]  

No memos 
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Even skeptics and all manner of agnostics, and in general all those who deny 

the human potential to approach and experience truth, cannot deny the 

Aristotelian assertion that humanity naturally thirsts for knowledge 
 

P66: Greeting During a Musical Reception on the Occasion of the Sunday of Orthodoxy.docx - 

66:8 [They cannot deny the fact that..]  (6:6)   (Super) 

Códigos: [Anclaje filosofía clásica] [Arg.humanista]  

No memos 

 

They cannot deny the fact that such a natural attraction toward knowledge 

reflects or depicts a deeper and innate universal desire to achieve perfect and 

infallible knowledge of all things. This desire is what we otherwise call the 

knowledge of truth. 
 

P72: Greetings of Ecumenical Patriarch Bartholomew at the First Summer Environmental 

Seminar on the Island of Halki.docx - 72:6 [According to Socrates, “virtue..]  (7:7)   (Super) 

Códigos: [Anclaje filosofía clásica]  

No memos 

 

According to Socrates, “virtue is taught.” In conformity with our position, therefore, 

and following much meditation and thought, we have chosen as the theme of this 

gathering the relationship between religious education and the natural environment. 

By restricting the discussion of the conference to religious education, we are neither 

excluding nor underestimating other forms and levels of secular and parochial 

education. Our goal – and we beseech the attention of the esteemed participants in 

this point – is to examine and explore ways and means by which we may sensitize and 

influence the desires and the attention especially of our students to this most urgent 

issue. 
 

P72: Greetings of Ecumenical Patriarch Bartholomew at the First Summer Environmental 

Seminar on the Island of Halki.docx - 72:14 [Do not forget the acknowledgme..]  (14:14)   

(Super) 

Códigos: [Anclaje filosofía clásica]  

No memos 

 

 Do not forget the acknowledgment of the ancient Greeks that “drops of water can 

make even rocks hollow.”  
 

P76: Greetings of Ecumenical Patriarch Bartholomew to the 2004 Caretakers of Environment 

International Conference.docx - 76:8 [We are the generation that had..]  (6:6)   (Super) 

Códigos: [Anclaje filosofía clásica]  

No memos 

 

We are the generation that had to learn the hard way. In the word-play of Aristotle, we 

understood our errors by undergoing the pain of watching the ecological damage we 

have brought upon the world around us and witnessing the irrevocable extinction of 

many of its species. 
 

P83: Homily at the Fiftieth Anniversary Dedication of St.docx - 83:4 [This Church edifice 

stands wit..]  (4:4)   (Super) 

Códigos: [Anclaje filosofía clásica]  
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No memos 

 

This Church edifice stands with imposing symbolical dignity, at the top of this holy and 

sacred hill. Your altar is dedicated to the Great Martyr Barbara, whom we shall 

commemorate next month. She is renowned for her miraculous powers of healing the 

sense of sight. The vision of light is considered to be the most significant of human 

experiences. The sense of sight was regarded as the most profound sense in the 

classical Greek philosophical and patristic world. Truth is beheld; it is not 

understood intellectually. God is seen; He is not examined theoretically. 

Beauty is perceived; it is not speculated abstractly. 
 

P91: Keynote Speech of Ecumenical Patriarch Bartholomew at the Opening Address of the 

International Symposium in Passau.docx - 91:14 [At this point, allow me to rem..]  (17:17)   

(Super) 

Códigos: [Anclaje filosofía clásica]  

No memos 

 

At this point, allow me to remind you of the information we received from Herodotus 

according to whom there was a people which considered the rivers to be sacred and 

polluting them to be a sacrilege. Perhaps those who demythologize ancient beliefs may 

regard such faith as superstition. However, the superstition is socially preferable to the 

unscrupulous and irresponsible dumping of harmful substances into the rivers, 

temporarily relieving those who selfishly pollute the river, but substantially harming 

the next generation of their fellow men who are going to use it. 
 

P102: Address of His All Holiness Ecumenical Patriarch Bartholomew at the Ninth Annual 

SCOBA.docx - 102:47 [The Greek term “oikonomos” –re..]  (14:14)   (Super) 

Códigos: [Anclaje filosofía clásica]  

No memos 

 

The Greek term “oikonomos” –resonates beyond Orthodox Christianity. As 

“keepers/masters of our house—oikos”, we are all called to be sensitive to the greatest 

risk to the survival of our planet—namely, the dramatic changes in our climate, in our 

environment. Orthodox Christians understand the meaning of being stewards—

oikonomoi—and we reach out our hands to you, diplomats and world leaders—to 

embrace the richness of this language, and to work together with all the Orthodox 

Christians around the world to set the example of respecting, nurturing, and 

preserving God’s created order. 
 

P103: Message for the Volume of the 5th Halki Seminar.docx - 103:9 [Heroditus tells us that 

among ..]  (8:8)   (Super) 

Códigos: [Anclaje filosofía clásica] [Visión histórica-tradicional - Familia: Arquitectura 

ontológica]  

No memos 

 

Heroditus tells us that among certain ancient peoples there was a well known custom 

that they not pollute the rivers, which they believed to be in the divine order of things. 
 

P116: Patriarchal Greeting to the Conference of the European Council of Pastoral Care and 

Counseling.docx - 116:9 [As you well know, the original..]  (8:8)   (Super) 

Códigos: [Anclaje filosofía clásica]  

No memos 
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As you well know, the original meaning of “cosmos” in ancient Greek means a 

beautifully decorated person or object. 
 

P121: Remarks of Ecumenical Patriarch Bartholomew Upon Receiving an Honorary Doctorate 

from City University.docx - 121:6 [The ancient Greeks believed th..]  (6:6)   (Super) 

Códigos: [Anclaje filosofía clásica]  

No memos 
 

The ancient Greeks believed that human beings could rise to their full potential only 

within the context of a city. This great university and its talented students are evidence 

of that ancient wisdom. 
 

P131: Toast by Ecumenical Patriarch Bartholomew During the Dinner in His Honor By the 

Ambassador of Greece in Oslo.docx - 131:6 [It is our hope that people wil..]  (10:10)   

(Super) 

Códigos: [Anclaje filosofía clásica] [Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 

 

It is our hope that people will widely appreciate, regarding the natural environment, 

that which Euripides stated about the human body: “We do not possess this as our 

own, but we dwell in it during our lifetime.” It is our further hope that we care for the 

environment with the same degree of concern that we do for our children. And so we 

raise this cup for the health and welfare of His Excellency, our beloved host, and all our 

beloved friends. Amen.  
 

______________________________________________________________________ 

 

Código: Anclaje monástico {12-0}~ 

 

P10: Address during the official opening of the first international symposium.docx - 10:75 

[These traditions develop a sen..]  (11:18)   (Super) 

Códigos: [Anclaje monástico - Familia: Arquitectura ontológica]  

No memos 

 

 These traditions develop a sensitivity toward the suffering and beauty of all creation. 

“Love all God's creation,” urged Dostoevsky, “the whole of it and every grain of sand. 

Love every leaf and every ray of God's light. Love the animals, love the plants, love 

everything. If you love everything you will perceive the divine mystery in things.” 

Theosis, Metanoia and Enkrateia 

It is a life-creating tradition, which beckons all to become a new creation in Christ, by 

being born of “water and spirit” (Jn 3.5), so that all matter, all life, may become 

sanctified. In order for sanctification or theosis [lit., deification] to become real, there 

must be a metanoia, a conversion or changing of the mind, reflective of the sanctity of 

tears. It is not a mere poetic coincidence, that a contemporary Christian poet describes 

the rivers, seas and oceans as “a gathering of tears” bearing witness to humanity’s 

adventure and struggling journey. So too, the Fathers of the desert considered “the 
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baptism of tears” as a lofty blessing empowering all men and women who seek “to 

come to the knowledge of the truth” (I Tim. 2.4). Therefore, instead of asking for 

wisdom and strength and holiness, the angels of the desert asked for tears of 

repentance in their sojourn and struggle for salvation. 

The ascetic tradition also offers a celebratory use of the resources of creation 

in a spirit of enkrateia [abstinence, but literally, “a holding within”]and 

liberation from the passions. Within this tradition, many human beings have 

experienced the joy of contemplation, which contrasts with the necessarily 

fleeting and illusory pleasure of relating to the world as an object for 

consumption. 

At the same time, we would want to celebrate the resources offered by the 

international community of scientists and journalists. As we enter the Mediterranean, it 

is encouraging to recall the achievements of the Med Plan, detailed by Peter Haas in 

his book Saving the Mediterranean(Columbia, 1990). It is easy to be cynical about the 

impact of scientific experts and communicators on the calculations of nation states, but 

the Med Plan and its development ought to reinforce the urgency with which we seek 

to build up a network of personal relationships at even higher levels. We hope that this 

conference and its aftermath will serve as a major contributor to this growing family.  

The Orthodox Church is particularly well represented in parts of the world where “the 

earth has been hurt,” to adopt a phrase from the Book of Revelation. In a perversion 

of science, would-be God-slayers have laid waste to great tracts of territory. In these 

countries, the experience of the martyrs, which St. John also aptly describes, is very 

contemporary. We pray that the energy, which comes from giving up life for the sake 

of God and His Church, may flow into a life-giving stream for the benefit of the entire 

community of humankind. 

Another symbol has been given to us, which points in this hopeful direction, although 

being more recent it has sunk more profoundly into human consciousness. The earth-

rise photograph taken in 1969 from the Apollo spacecraft shows the entire planet 

sapphire blue and beautiful, just as no human being since the dawn of history had ever 

seen it. This angelic view is foreshadowed and enlarged in the Book of Revelation, 

when John is shown the heavens opened and contemplates a great multitude out of 

every nation, rejoicing before the throne of God. 

It may be that the choice between life and death always being put before us by the 

Spirit is in our day being translated into a choice between one world or more. Theology 

and science ought to be partners in this work. We ought not divide the one reality, but 

rather seek – as one theologian has expressed it – “peaceful co-existence at the price 

of mutual irrelevance.” (see J. Moltmann, God in Creation) 
 

P10: Address during the official opening of the first international symposium.docx - 10:74 [So 

too, the Fathers of the des..]  (13:13)   (Super) 

Códigos: [Anclaje monástico - Familia: Arquitectura ontológica]  
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No memos 

 

 So too, the Fathers of the desert considered “the baptism of tears” as a lofty blessing 

empowering all men and women who seek “to come to the knowledge of the truth” (I 

Tim. 2.4). Therefore, instead of asking for wisdom and strength and holiness, the 

angels of the desert asked for tears of repentance in their sojourn and struggle for 

salvation. 
 

P87: Homily on the Occasion of Declaring the Commencement of a Two.docx - 87:6 [This 

context, within which the..]  (10:10)   (Super) 

Códigos: [Acción ambiental] [Anclaje monástico - Familia: Arquitectura ontológica]  

No memos 

 

This context, within which the present two-day conference takes place, prompts our 

Modesty to draw everyone’s attention and especially of the most sacred monks of the 

Holy Mountain and of every friend of Athos, as well as of every responsible person, on 

the need to protect the special importance of the natural environment of the Holy 

Mountain. 
 

P87: Homily on the Occasion of Declaring the Commencement of a Two.docx - 87:8 [There 

are not a few regions of..]  (12:13)   (Super) 

Códigos: [Anclaje monástico - Familia: Arquitectura ontológica] [Percepción y narrativa 

cristiana - Familia: Arquitectura ontológica]  

No memos 

 

There are not a few regions of the earth, where, for the sake of a more general 

interest, which stands in opposition to the narrowly defined interests of the local 

inhabitants of these regions, proscriptions of environmental interventions have been 

imposed. Thus, for example, carving roads and introducing vehicles has been 

proscribed for the Island of Hydra in Greece and the Princes Islands in Turkey. And as 

the“Gerontikon” reports, a certain ascetic built his cell far away from the spring in 

order to exercise himself laboring for the transportation of the necessary water. This 

means, that it would not be excessive if one was to demand of those who chose the 

monastic life out of their own volition to care less for convenience and more for the 

preservation of the natural beauty and the quietist (hesychastic) character of the Holy 

Mountain. Indeed it is this quietist character that attracts those who are pushed away 

from the whirl of social life to enter monasticism, and the possibility of finding the 

same whirl at this place of quietism may cause problems for them in their new pursuit. 

There is, then, a man-loving duty and a cultural need to preserve unaltered the natural 

environment of the Holy Mountain, at the cost of some small sacrifices of material 

conveniences on the part of its present inhabitants for the incomparably greater 

spiritual convenience of those who are to come there in the future. Indeed, there is no 

one that ascended to heaven with ease, as Abba Isaac says who is much admired by 

the most sacred monks of the Holy Mountain. And in order to sharpen somewhat our 

discourse, we remind you with paternal love of the exact saying of Abba Isaac: “God 

and His angels rejoice where there are needs, but the devil and his friends do so at 
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times of ease.” And again in order to alleviate the sharpness of the reminder, we 

affectionately quote from the same Abba a message of consolation: “To any discomfort 

undergone for God there is always a comfort that follows.” 

We may also conclude, then, that to any discomfort that we may undergo for the same 

of our neighbor, discomfort, that is, caused to us and to those around us by our care 

for the environment, there will always follow a comfort as a counterpart. This is exactly 

what we wish for all of you and furthermore we wish a good yield from the proceedings 

of this two-day conference. 
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Lecture of His All-Holiness Patriarch Bartholomew at the Ustein Monastery, Norway - 
“The Ascetic Corrective" 
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This session marks the opening of the Sailing Seminar on the North Sea. It takes place 

within the walls of a strategically-placed monastery at the entrance of the magnificent 

and unique Ryfylke fjords, where the marine traffic along this coast was once 

controlled. Inhabited as an island from as early as the Bronze Age, it has been a 

special haven for monks of the Augustinian Order since the Middle Ages. This monastic 

setting surely provides for us an ideal opportunity to assess the importance and impact 

of the phenomenon and experience of monasticism in general for the ecological 

balance of our world. 
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At the conclusion of the service for the tonsure of an Orthodox monk or nun, the 

newly-received member of the monastic brotherhood or convent stands before the 

entire community bearing three simple tokens: a cross, a candle and a prayer-rope. 

The first two symbols – the cross and the candle – standing as we are today in this 

historic and royal monastery of Utstein, are a powerful reminder of the ecological 

corrective offered by the monastic way of life. The monk and the nun, representative 

of all the Christian faithful, and indeed of the whole world, are an image of the spirit of 

asceticism or self-restraint and of a light that illumines and protects the world in the 

face of every form of spiritual darkness 
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The general impression that people in western societies have of asceticism is negative. 

Asceticism carries with it the baggage of dualism and denial, developed over many 

centuries, both inside and outside the Christian church. This is why so many people 

have misunderstood and even dismissed monasticism. Yet this is not the vision of 

wholeness that Orthodox spirituality proposes through its ascetic dimension. The 

sacramental dimension of the world is so intimately and so profoundly linked with the 

ascetic dimension. Asceticism is the conscious awareness and deeper recognition that 

humanity is dependent not only on God, but also on the world, and indeed on the food 

chain, just like every other creature made by God.  

Such asceticism, however, requires from us a voluntary restraint, in order for us to live 

in harmony with our environment. Asceticism offers practical examples of 

conservation. By reducing our consumption – what in Orthodox theology we call 

enkrateiaor self-control – we come to ensure that sufficient resources are also left for 

others in the world to share and enjoy. As we shift our will and focus of concern, we 

shall be able to demonstrate a com-passion for the poorer nations of our world. Our 

abundance of resources should also be extended – beyond ourselves and our own – to 

include an abundance of equitable concern for others. 

This further implies that humanity is not to act as the tyrannical overlord but as a 

servant and minister, who kneels in prayer for the preservation and progress of 

creation. In this way, humanity is able to restore harmony with the rest of the world, 

as well as to reconcile all people and all things with God. This responsibility or 

obligation underlines the priestly dimension of the human vocation. Human beings are 

called to be priests and not proprietors of nature. Humanity has an active role to play 

within the world, endowed with the moral responsibility to assume creation in an act of 

giving in order to refer it to God in an act of thanksgiving. 

The seventh-century hermit on Mt. Sinai and author of The Ladder of Divine Ascent, 

St. John Climacus, who is remembered every year in Orthodox monasteries during 

Great Lent, wrote:  

“A monk without possessions is master of the entire world.”  

Similarly, St. Paul recommends the avoidance of avarice, when he writes:  

“As we have food and clothing, let them suffice to us.” (I Timothy 6.8)  

Asceticism and self-restraint are ways of realizing the words of St. Paul, who elsewhere 

says that we are to be:  

“As having nothing yet possessing all things.” (II Corinthians 6.10)  

It is following the commandment of Christ:  

“Whoever wishes to save his life shall lose it; but whoever loses it for my sake shall 

find it.” (Matthew 16.25) 
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Now, this voluntary ascetical life is not required only of the hermits or monastics. It is 

also demanded of all Orthodox Christians, according to the measure of balance. That is 

to say, each Orthodox Christian is called to practice a voluntary self-limitation in the 

consumption of food and natural resources. Each of us is called to make the crucial 

distinction between what we want and what we need. Only through such self-denial, 

through our willingness sometimes to forgo and to say ‘no’ or ‘enough’ will we 

rediscover our true human place in the universe. Such is part and parcel of the ascetic 

ethos of Orthodox spirituality. 

Let us, by way of example, explore one specific aspect of ascetic practice in the 

Orthodox Church, namely fasting. Orthodox faithful fast from all dairy and meat 

products for almost half of the entire year. There is the great fast of Lent before 

Easter, the lenten season prior to Christmas, a period of fasting before the feasts of 

the Dormition in August and of the Apostles in June. There is also a weekly discipline of 

abstaining from meat and dairy produce each Wednesday and Friday of the year 

(monastics additionally fast every Monday), as well as certain specified days of fasting 

in commemoration of particular events or saints. The fact that we fast almost half of 

the year is itself an indication of an effort to reconcile secular time with sacramental 

time, the time of this world with the age of the kingdom to come. 

If we examine fasting more carefully, we shall see that it does not aim at denying the 

world, but at affirming the significance and sacredness of material creation. It is a way 

of integrating body and soul, while at the same time recalling the hunger of others. 

Indeed, it is becoming aware of the hunger of creation itself for healing and 

restoration. When we fast, we remember that we live not by bread alone. We also 

remind ourselves that we are a part of an entire community, the fellowship of 

humanity and the natural environment. This is why Orthodox Christians will never fast 

alone or at whim; we always fast together and at set periods of the year. 

Therefore, fasting is the conviction and acknowledgment that “the earth, is the Lord’s, 

and all the fullness thereof” (Psalm 23.1). It is an affirmation that the material creation 

is not under our control; it is not to be exploited selfishly, but rather to be returned in 

thanks and restored in an act of communion with God. 

In the final analysis, and beyond people’s perception of fasting and asceticism, fasting 

is learning to give, and not simply to give up. It is learning to share and to connect 

with others and with the natural world. It is a way of loving, of moving gradually away 

from what I want to what God’s world needs. It is liberation from fear, greed and 

compulsion. It is regaining a sense of wonder, being filled with a sense of goodness, 

and seeing all things in God, and God in all things.  

The Orthodox attitude of asceticism and practice of fasting appears not to impose any 

method of dealing with and solving the environmental problems of our time. However, 

just as the individual actions of tens of thousands of members of society produce great 
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pollution, so the voluntary restraint of an Orthodox monk is of great benefit for all. It is 

a lesson in “cultivating and keeping the earth” (Genesis 2.15). Therefore, the discipline 

of fasting becomes a necessary corrective for our culture of wasting. It is a way of 

breaking bad habits and of seeing the world with new eyes, or with God’s eyes. 

Now, by way of conclusion, you will perhaps remember that, at the outset of my 

address, I mentioned that the newly-tonsured Orthodox monk or nun stands before 

the community bearing three symbolical tokens. The last of these is a prayer-rope. It 

is a symbol of the continual struggle and desire expressed through prayer for the 

protection of our world. The environmental program of the Churches cannot simply 

involve philosophical or political changes. It must include a spiritual repentance that 

occurs only through continual prayer. Addressing the ecological issues of our time will 

not only take place in the public sphere or the political domain. It will primarily take 

place on our knees. 

May God’s abundant mercy always hear the voice of our prayer, watch over our heart, 

and guide our steps for the integrity and renewal of His creation. 
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In the Sayings of the Desert Fathers on the Sinai, it is said about a monk known as the 

righteous George, that eight hungry Saracens once approached him for food, but he 

had nothing whatsoever to offer them because he survived solely on raw, wild capers, 

whose bitterness could kill even a camel 
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In this region, the Church of Christ, especially the Orthodox Church, has its deep roots. 

This region was sanctified by the blood of the martyrs and the tears of the ascetics of 

the Orthodox faith. No person possesses the moral right to overlook this fact, and 

every worldly authority is obliged to respect it. The Christians of the Orthodox 

Churches in that region have lived there for centuries, and no “ethnic cleansing” or 

“religious purging” can either remove them or in any way impede their free existence 

or activity without violating the most elementary human rights. 
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In the Orthodox Church, there is also the ascetical element, which requires voluntary 

restraint regarding the use of material goods, and which leads to a harmonious 

symbiosis with the environment. We are required to practice“restraint” (the theological 

term in Greek is enkrateia). When we curb our own desire to consume, we guarantee 

the existence of treasured things for those who come after us, and the balanced 

functioning of the ecosystem. Restraint frees us from selfish demands, so that we may 

offer and share what remains, placing it at the disposal of others. Otherwise, we are 

characterized by avarice, which has its roots in lack of faith and the worship of matter, 

which we consider idolatry. Restraint is an act of humility and self-control, of faith and 

confidence in God. It is also an act of love. There are Christians, who voluntarily 

deprive themselves of their due portion, and exercise restraint, in order to share with 

those who have a greater need. This ascetical spirit gives us the example according to 

which we may live by being satisfied with what is needed, without collecting needless 

things, without consumerism that leads to exploiting and lording it over nature. This 

voluntary ascetical life is not required only of the anchorite monks. It is also required 

of all Orthodox Christians, according to the measure of balance. Asceticism, even the 

monastic such, is not negation, but a reasonable and tempered utilization of the world. 

Redressing a Balance: The Impact of an Orthodox Monk 

It was correctly stated that a human being who has lost the self-consciousness of the 

divine origin, of humanity created in the likeness of God, has also lost the sense of 

divine destiny. In a word, such a person has lost self-esteem as a human being 

reflecting the image of God and has tried to make up for this loss by increasing 

material goods, over which one may have control. When one’s“being” is 

decreased, one’s need for “having” is increased.Consequently, the consciousness 

that a Christian has of his or her existence, makes superfluous the need for 

consumerism and the accumulation of material goods. For this reason the seventh-

century hermit on Mt. Sinai, St John of the Ladder, said: “A monk without possessions 

is master of the entire world.” And Saint Paul recommends the avoidance of avarice, 

when he writes: “As we have food and clothing, let them suffice to us” (I Tim. 6.8). 

Therefore, the Orthodox ascetical life is not an escape from society and the world, but 

a way of self-sufficient social life and behavior, which leads to a reasonable use and 

not an abuse of material goods. The opposite worldview leads to consumerism, to an 

excessive drawing from the productive ecosystem, a reversal of its balance, its 

destruction, and, in the long run, to an inability to survive as environment and as race. 

The Orthodox ascetic attitude seems to be passive; it appears not to impose 

any method of dealing with and solving the environmental problems of our 

time. However, just as the individual actions of tens of thousands of members 

of society produce great pollution, so the voluntary restraint of an Orthodox 

monk is of great benefit for all.  
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Repentance over our past mistakes regarding the environment is indispensable and 

useful. Unfortunately, humanity has become intoxicated by its technological 

possibilities and behaves tyrannically toward the environment. Humankind ignores the 

fact that silent nature will take its revenge – perhaps slowly, almost unnoticeably, but 

inevitably and surely.  

Environmental Rights 

Unfortunately, avarice and excessive exploitation, with no regard for their 

consequences, are a usual phenomenon. If we were to behave toward the 

possessions of our fellow human beings in the same way that we behave 

toward the environment, we would suffer legal sanctions and expect 

compensation for damages. We would have use legal remedies to restore the 

damages and return the stolen property to its legitimate proprietor. Our behavior 

would be characterized as anti-social, if we were to offend our fellow human beings.  

From the declarations of human rights, we gather on the one hand that most of the 

environmental goods – like air, water and the like – are not able to become private 

property; on the other hand, their possession demands a proportionate legal and 

canonical obligation, which cannot be ignored. Whatever use by the possessor 

contradicts the social obligation and usefulness of this good is prohibited as abusive 

and is subject, or should be subject, to legal sanctions. 

The imposition of such sanctions does not belong to the realm of the Church, which 

addresses itself to the self-consciousness of humanity and requires voluntary 

compliance. This compliance is accompanied by the obvious alarm that disrespect 

toward nature constitutes a sin against the love for God and humanity as well as 

against God’s creation. According to Scripture, “the wages of sin are death”(Rom. 

6.23). At this point, this is confirmed from our everyday experience of the chain 

reactions of the environmental destruction: changes in the climate the stripping of the 

earth from its forests, torrential rainfalls, floods, mudslides; the consequence of all 

these is death. Atomic explosions, radioactivity, cancerous births; again, the 

consequence of these is death. Toxic wastes, pollution of the air, water and the 

ground, introduction of toxic substances into the cycle of life; once more, the 

consequence is death. Dispersion into the atmosphere of gases that damage the 

ozone, augmented infrared radiation that damages human health; this, too, leads to 

death. 

For all these causes of death, which are the direct result of our own doing, and of 

which we are not conscious that we are the cause, in our prayers we ask for God’s 

forgiveness. Our responsibility for whatever happens around us is an unavoidable 

given. We not only destroying the beauty of created nature, but we are also bringing 

harm and death to our fellow human beings. To remedy the situation, we should 

become conscious of this great sin; we should allow it to become an important 

motivation to ameliorate our environmental behavior. Then, the goal of our common 

ecological responsibility will also become increasingly socially acceptable. Then, 
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perhaps we will begin responsibly to participate as individuals with conscious choices, 

whether in the context of the environment or in the context of our souls. 
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 For this reason the seventh-century hermit on Mt. Sinai, St John of the Ladder, said: 

“A monk without possessions is master of the entire world.” 
 

______________________________________________________________________ 

 

Código: Antiguo Testamento {95-3}~ 

 

P 5: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the Meeting of 

Orthodox Primates at the Phanar.docx - 5:14 [“from the rising to the settin..]  (7:7)   

(Super) 

Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica]  

No memos 
 

 “from the rising to the setting of the sun” (Ps 113.3). 
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"And the Spirit of God was moving over the face of the waters." [Genesis 1:2] 
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We are assembled on a kind of latter day ark, in itself a symbol that would have 

delighted St. John. 
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The Church is compelled first by its love in Christ for our endangered fellow human 

beings, and also by its responsibility not only to teach the faith, but to practice it (Jm 

2.14-17). 
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As a result, we came to sense our own vulnerability; we began to know remorse, to 

hear the approaching footsteps of death, and since that time we have been filled with 

fear and anxiety (Gen 2.9-11). 
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And it is the commandment of God because He commanded Adam and Eve – and 

through them, the whole human race – to work and to protect the Garden of Eden as 

the earthly environment in which He placed them. 
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Therefore, even in the midst of a myriad of hardships, we always rejoice and are 

triumphant over the sad things in life, inspiring in those injured an optimism and faith 

in the help that comes from God, who alone can increase twofold and further bless the 

last things of the faithful more than the first, as He did with Job (Job 4: 2, 10, 12). 
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 they must not sin against the Lord, as Job himself did not, and must not return 

imprudence to God (Job 1: 22). 
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In this way, we pursue peace, as the psalmist also recommends: "seek peace, and 

pursue it" (Psalm 34: 14). 
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"And the Spirit of God was moving over the face of the waters." - Genesis 1:2 
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God, His Spirit hovering over the waters, moved beyond Himself in order to create 

from chaos all that is "good". Out of His love, He created the cosmos in all its 

grandeur, grace, and beauty; and in this cosmos He envisioned a pure and harmonious 

world, a world of blessedness and abundance, and so He created it. Despite the fact 

that humankind rejected and continues to reject this purpose and design, God remains 

faithful to His vision. Although humankind has marred creation, stripping it of its 

original splendor by our carelessness, God continues to invite us back to Eden and 

forward to His Kingdom by showing us how to live these realities in the present. 

Ultimately, this is the purpose of our life as God's servants. Our sacramental life, 

ascetic practices, values, beliefs, and principles all serve to direct us along this path. 
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 God formed Adam, whom He established in the Garden of Eden, the earthly paradise. 

The delight in the goods of Paradise was not an end to itself. Adam’s pleasure in 

paradise was not due to the enjoyment of the material goods therein; it was not an 

animal satisfaction of instincts. God fashioned Adam into a personal and spiritual 

being, created out of two elements. One element was drawn from the material creation 

made by Him, “dust from the dust” of the earth, and therefore constituted the human 

body. The other element was a created spirit, similar to the uncreated spiritual essence 

of God, and so Adam was created “in the image and likeness” of God, namely endowed 

with all the good attributes of the persons of the Triune God. These attributes include 

personal being, mind, freedom, love, judgment, will, and so forth. And the delight of 

humanity in Paradise was founded on a personal relationship with the Creator, a 

relationship characterized as love and incorporating full trust in God.  
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,“How great are Your works, O Lord; You have fashioned all things in wisdom.”  
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The arrogance that destroyed the Tower of Babel, through the misuse of power and 

knowledge, always lurks as a temptation. 
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 As human beings, created "in the image and likeness of God" (Gen. 1:26), 
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We have been called by God, to "be fruitful, increase and have dominion in the earth" 

(Gen 1:28) 
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 All of us hold the earth to be the creation of God, where He placed the newly created 

human "in the Garden of Eden to cultivate it and to guard it" (Genesis 2:15). 
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Within this picture of all creation arising from a loving creator God, the question has to 

be asked "What of humanity?" What role do the Abrahamic faiths ascribe to human 

beings? The answer is clear -- the consequences immense. 

Psalm 8 addresses this question directly: 

"I look up at your heavens, made by your fingers, 

at the moon and the stars you set in place - 

ah, what is man that you should spare a thought for him, 

the son of man that you should care for him? 

Yet you have made him little less than an angel. 

You have crowned him with glory and splendour, 

made him lord over the work of your hands, 

set all things under his feet, 

sheep and oxen, all these, 

yes, wild animals too, 

birds in the air, fish in the sea 

travelling the paths of the ocean" (verses 3-8) 
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Second, the basic teaching of both the Hebrew Covenant and the New Testament is the 

basic command, embraced and conveyed by Jesus Christ Himself, namely that: “You 

shall love your neighbor as yourself.” 
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“the heavens declare the glory of God” (Psalm 19.1).  
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 “My soul thirsts for Thee like a dry and thirsty land” (Ps. 142:6) 
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Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

Elsewhere in Scripture, water is used as a symbol of God’s judgment. This is most 

obvious in the story of the Noah and the Flood (Gen. 6-8) 
 

P36: Common Declaration of Pope John Paul II and Ecumenical Patriarch Bartholomew At the 

Fourth Ecological Symposium on the Adriatic Sea.docx - 36:5 [Almighty God envisioned a 

worl..]  (4:4)   (Super) 

Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica] [Dogma referencial - 

Familia: Arquitectura ontológica]  

No memos 

 

Almighty God envisioned a world of beauty and harmony, and He created it, 

making every part an expression of His freedom, wisdom and love (cf. Gen 1.1-

25) 
 

P36: Common Declaration of Pope John Paul II and Ecumenical Patriarch Bartholomew At the 

Fourth Ecological Symposium on the Adriatic Sea.docx - 36:6 [At the center of the whole of ..]  

(4:4)   (Super) 

Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica] [Particularidad dogma 

referencial - Familia: Arquitectura ontológica]  
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No memos 

 

At the center of the whole of creation, He placed us, human beings, with our 

inalienable human dignity. Although we share many features with the rest of the living 

beings, Almighty God went further with us and gave us an immortal soul, the source of 

self-awareness and freedom, endowments that make us in His image and likeness (cf. 

Gen. 1.26-31;2:7) 
 

P36: Common Declaration of Pope John Paul II and Ecumenical Patriarch Bartholomew At the 

Fourth Ecological Symposium on the Adriatic Sea.docx - 36:23 [An awareness of the 

relationsh..]  (6:6)   (Super) 

Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

 An awareness of the relationship between God and humankind brings a fuller sense of 

the importance of the relationship between human beings and the natural 

environment, which is God’s creation and which God entrusted to us to guard with 

wisdom and love (cf. Gen. 1.28). 
 

P41: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen2.docx - 41:14 [The audacity of those who buil..]  (7:7)   (Super) 

Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica] [Dogma referencial - 

Familia: Arquitectura ontológica]  

No memos 
 

The audacity of those who built the Tower of Babel produced a break in human 

understanding and communication.  
 

P41: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen2.docx - 41:18 [Since then, God refrains from ..]  (7:7)   (Super) 

Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica] [Dogma referencial - 

Familia: Arquitectura ontológica]  

No memos 
 

Since then, God refrains from letting natural disaster bring humanity back to its 

senses, as the rainbow symbolizes. 
 

P41: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen2.docx - 41:22 [Nature was placed by God to th..]  (8:8)   (Super) 

Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica]  

No memos 
 

Nature was placed by God to the service of humankind, on the condition, however, 

that humanity would respect the laws that pertain to it and would work in it and 

protect it (Gen. 2.15). 
 

P42: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen3.docx - 42:7 [From the earliest of days, whe..]  (4:4)   (Super) 

Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica]  

No memos 
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From the earliest of days, when Cain murdered Abel, at which point humanity 

altered the staff formerly used for support into a rod of assault, humanity 

now tries to use every element as a weapon.  
 

P43: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen4.docx - 43:23 [However, the enjoyment of eart..]  (4:4)   (Super) 

Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica] [Ascetismo - Familia: 

Arquitectura ontológica] [Pensamiento nuclear - Familia: Arquitectura ontológica] [Principios 

morales y éticos]  

No memos 

 

However, the enjoyment of earthly and heavenly things was not granted to people 

without any presuppositions. Such enjoyment had to be the result also of their own 

voluntary and active will. In this respect, the first-created were given the command to 

exercise ascetic abstinence in paradise; they were not to eat of a particular fruit. They 

were also given the command to labor; they were to work and keep the garden 

wherein they were placed. Moreover, they were given the command to increase and 

exercise dominion on the earth, in the same sense in which they were to work and 

keep the earth as an extended earthly paradise. 
 

P47: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen8.docx - 47:12 [For, we recognize that “the so..]  (7:7)   (Super) 

Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

 For, we recognize that “the souls of the righteous are in the hand of God, and no 

torment will ever touch them” (Wisdom of Solomon 3.1). 
 

P47: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen8.docx - 47:16 [Never are we so powerful and s..]  (9:9)   (Super) 

Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

 Never are we so powerful and shielded from every unexpected force, as when we 

chant, as did the youths in the fire described in the Book of Daniel, the ode of the 

beloved: “Blessed are you, Lord, teach me your precepts.” 
 

P47: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen8.docx - 47:18 [we witness international organ..]  (10:10)   (Super) 

Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica] [Lenguaje simbólico, 

metafórico, alegórico - Familia: Arquitectura ontológica] [Relacionamiento]  

No memos 

 

we witness international organizations, interstate legislations and scientific research 

programs united in jeremiads and lamentations that toll the bell of danger in order that 

humanity might sober up in time before the coming of mass chaos. 
 

P51: Ecumenical Patriarch Bartholomew I Message on the Day of the Protection of the 

Environmen2.docx - 51:15 [We are able to draw upon the d..]  (9:9)   (Super) 

Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica] [Nuevo Testamento - 

Familia: Arquitectura ontológica]  
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No memos 

 

 We are able to draw upon the depth and wealth of our Scriptural and Patristic 

heritage in order to contribute positively and constructively to the critical issues of our 

time. Where, however, as Orthodox Christians we reveal the greatest vulnerability is in 

the practice of our theory. 
 

P54: Ecumenical Patriarch Demetrios I Message for the Day of the Protection of the 

Environmen1.docx - 54:3 [The abuse by contemporary huma..]  (4:4)   (Super) 

Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

The abuse by contemporary humanity of its privileged position within creation and of 

the Creator's order“to have dominion over the earth” (Gen. 1. 28) has already led the 

world to the edge of apocalyptic self-destruction 
 

P54: Ecumenical Patriarch Demetrios I Message for the Day of the Protection of the 

Environmen1.docx - 54:7 [It constitutes a fundamental d..]  (5:5)   (Super) 

Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

It constitutes a fundamental dogma of her faith that the world was created by God the 

Father, who is confessed in the Creed to be “maker of heaven and earth and of all 

things visible and invisible.” 
 

P59: First Address of Ecumenical Patriarch Bartholomew to the Sixth Ecological Symposium 

on the Amazon Rive1.docx - 59:8 [The prophet Ezekiel again reco..]  (5:6)   (Super) 

Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

The prophet Ezekiel again recognized this abuse of the natural eco-systems when he 

observed: 

Is it not enough to feed on good pasture? Must you also trample the rest with your 

feet? Is it not sufficient to drink clear water? Must you also muddy the rest with your 

feet? (34,18) 
 

P65: Greeting at the Third Summer Seminar on Halki.docx - 65:22 [In this creation, God has 

plac..]  (4:4)   (Super) 

Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

In this creation, God has placed humanity from the beginning “in a paradise of 

delight,” not only as sovereign, but also as healer and steward.  
 

P68: Greeting During the Visit to the Academy of Sciences in Austria.docx - 68:4 [As we all 

know, The teaching o..]  (4:4)   (Super) 

Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

 As we all know, The teaching of the wise is a fountain of life… and to know this law is 
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a privilege of a good Mind (Proverbs 13,14-15). 
 

P68: Greeting During the Visit to the Academy of Sciences in Austria.docx - 68:11 [know the 

structure of the worl..]  (8:8)   (Super) 

Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica] [Canales de diálogo - 

Familia: Arquitectura ontológica]  

Memo: [Libro de la Sabiduria]  
 

know the structure of the world and the activity of the elements, … the alternations of 

the solstices and the change of the seasons, …the natures of animals and the temper 

of the wild beasts, the powers of the spirit and reasoning of human beings, the 

varieties of plants and the virtues of roots (Wisdom 7.17-20),  
 

P72: Greetings of Ecumenical Patriarch Bartholomew at the First Summer Environmental 

Seminar on the Island of Halki.docx - 72:10 [It is only fitting that love f..]  (10:10)   (Super) 

Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

 It is only fitting that love for the environment begins in the church 

compound, which must be replete with greenery and flowers in bloom 

throughout all seasons of the year, “for the creator of beauty has made them all” 

(Wisdom of Sol. 13.3). 
 

P72: Greetings of Ecumenical Patriarch Bartholomew at the First Summer Environmental 

Seminar on the Island of Halki.docx - 72:12 [“For God did not create the ea..]  (12:12)   

(Super) 

Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

“For God did not create the earth as chaos; rather, He formed it to be inhabited”(Is 

45.18). Humanity is obligated therefore not to ravage the earth, creating chaotic 

conditions with fires and scarcity of water, but rather to develop and enhance it. “You 

who have nothing to do, plant a tree in the corner of your garden so that others may 

come and sit there to rest and recollect.” These are the words of Adamo, in a timely 

song with beautiful orchestral rhythm and harmony. It would be worthwhile for our 

youthful listeners to find it. Inspired and incited by it, sing it along with your friends as 

an indication of your ecological concern. In life, only those divinely and enthusiastically 

inspired, only those who truly love their environment, are able to create the things of 

God. “Seedtime and harvest, cold and heat, summer and winter, day and night, shall 

not cease” (Gen 8.22). You, our beloved children in the Lord, are contributing to the 

concern for a proper order and legitimate status of the cosmos. Cosmos means 

decoration; it is defined as a love for beauty and decency. May you, therefore, be 

blessed by God. 
 

P81: Greetings of Pope Benedict XVI to the Symposium.docx - 81:4 [Gathered in the 

magnificent be..]  (4:4)   (Super) 

Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

 Gathered in the magnificent beauty of this unique glacial region and World Heritage 

site your hearts and minds turn readily to the wonders of God and in awe echo the 

words of the Psalmist praising the name of the Lord who is "majestic in all the earth". 
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Immersed in contemplation of the "work of his fingers" (Ps 8), 
 

P83: Homily at the Fiftieth Anniversary Dedication of St.docx - 83:6 [He said: “Let there be 

light.”..]  (5:5)   (Super) 

Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

 He said: “Let there be light.” He made the waters, the land, the sky, and the living 

creatures. “And God saw that it was good [kalon]” (Gen. 1.4), which literally means 

“beautiful”. 
 

P84: Homily During the Service on the Amazon River.docx - 84:14 [The Judaeo-Christian 

Scripture..]  (12:12)   (Super) 

Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

 The Judaeo-Christian Scriptures state, in the opening book of Genesis, that “God saw 

everything that was created good and, indeed, it was very good” (Gen. 1.31).  
 

P85: Homily During Vespers at Bergen Cathedral.docx - 85:2 [During every Orthodox service 

..]  (4:4)   (Super) 

Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica] [Dogma referencial - 

Familia: Arquitectura ontológica] [Lenguaje simbólico, metafórico, alegórico - Familia: Arquitectura 

ontológica]  

No memos 

 

During every Orthodox service of Vespers, the opening Psalm (103 [104]) is a song 

chanted to God as Creator and sustainer of all creation. The service normally takes 

place at the setting of the sun, when the light of this world begins to wane and the 

light of God must be yearned. The impending darkness of the night is symbolical of the 

original moment of Genesis, when “the earth was a formless void and darkness 

covered the face of the deep” (Gen. 1.2). It is then, as we are told in the first book of 

Scripture, that “the spirit of God swept over the face of the waters; and God said, ‘Let 

there be …’” (Gen. 1.2-3). 
 

P85: Homily During Vespers at Bergen Cathedral.docx - 85:3 [Bless the Lord, O my soul. O L..]  

(6:17)   (Super) 

Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica]  

No memos 
 

Bless the Lord, O my soul. O Lord my God, you are very great. You are clothed with 

honor and majesty, wrapped in light as with a garment. You stretch out the heavens 

like a tent, and set the beams of your chambers on the waters. … You make the winds 

your messengers, fire and flame your ministers. (Psalm 103.1-4) 

Ultimately, we are recognizing God as the Creator of all things. Indeed, during this 

seminar, we also recognize the striking beauty of the North Sea in the words of the 

same Psalm: 

You set the earth on its foundations, so that it shall never be shaken. You cover it with 
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the deep as with a garment; the waters stand above the mountains. … You make 

springs gush forth in the valleys and flow between the hills. … From your lofty abode, 

you water the mountains; the earth is satisfied with the fruit of your work. … O Lord, 

how manifold are your works. In wisdom you have made them all. (Psalm 103.5-24) 

Then, the Psalmist offers us a subtle but significant hint of the mutual love and 

reciprocal exchange that occurs between God and His creation. This he describes in a 

movement of looking: 

The Lord delights in His works; He looks upon the earth. (Ps. 103.31-32) 

God cares deeply about this world. He is concerned about the welfare and future of His 

creation. He never abandons the work of His hands – both the natural environment 

and the human person made in the divine image and likeness (Gen. 1.26). This 

merciful love is revealed in the way that God never ceases “to look upon” this world. 

His gaze forever accompanies us. 

“All things look to God” 

By the same token, humanity must neither abuse nor abandon the created world. The 

human person is called – in his or her capacity as priest of creation and never as 

proprietor of its material resources – to refer to God as the source and center of all 

beings and all things. Thus, as the Psalmist observes so eloquently: 

All things look to you, Lord … you renew the face of the earth. (Ps. 103.27-30) 

Again, the gesture is one of“looking to” God. God’s eyes meet our eyes and the eyes of 

the world in an act of communion and love.  

Finally, this mutual exchange, the giving and the receiving, the one who loves and the 

one who is loved, coincides in the unique person of Jesus Christ, who is fully divine and 

fully human. When we remember our calling to return all things in thanksgiving to 

God, who renews all things for us in love, then – as the Orthodox service of Vespers 

concludes in the words of an ancient hymn from the early undivided Church – we are 

able to behold:  

The radiant light of the sacred glory of Jesus Christ …singing praises at all times [and 

in all places] with joyful voices, just as the entire world offers glory to God. 

 
 

P86: Homily of His All Holiness Ecumenical Patriarch Bartholomew at the Patriarchal 

Chorostasia of the Great Vespers for S1.docx - 86:8 [And in the stadium it was prov..]  (14:14)   

(Super) 

Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

 And in the stadium it was proved that “the judgments of the Lord are true and 

righteous altogether” (cf. Psalm 18:10 [19:9]), when a mountain—that is to say, a 

mountain of a man—the murderous Lyaios, was taken up and cast aside to destruction.  
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P89: Introductory Remarks at the Inaugural Proceedings of the Fourth International and 

Inter.docx - 89:14 [The first noteworthy point is ..]  (15:15)   (Super) 

Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica] [Visión ambiental]  

No memos 
 

 The first noteworthy point is the restriction placed on the first-created not to 

consume of a certain fruit. Beyond serving as a basis for Christian asceticism, this 

commandment is a clear indication of environmental significance that the authority 

granted to humanity over nature is not absolute. While humanity was created to rule 

over the earth and all therein, it rules subject to restrictions and rules ordained by the 

Creator. Trespassing against these rules results in fatal consequences. The profound 

symbolism and extensive implications of this fact for an environmental ethos are 

apparent. Today we witness death approaching because of trespassing against limits 

that God placed in our proper use of creation 
 

P89: Introductory Remarks at the Inaugural Proceedings of the Fourth International and 

Inter.docx - 89:16 [A third point, equally worthy ..]  (17:17)   (Super) 

Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica] [Pragmatismo]  

No memos 
 

A third point, equally worthy of our attention, is that the consequences of the 

transgression of the first-created also had cosmic implications, rendering the 

earth cursed on account of their actions (cf. Ex. 3,17) and producing thorns and 

thistles in the environment. This rebellion incurred the gradual corruption and ultimate 

destruction of the ecological balance, which continues to this day, whenever we violate 

the commandment of preservation and abstinence, proceeding instead to misuse and 

abuse the earth. 
 

P89: Introductory Remarks at the Inaugural Proceedings of the Fourth International and 

Inter.docx - 89:17 [Finally, we should observe tha..]  (18:18)   (Super) 

Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica] [Percepción y narrativa 

cristiana - Familia: Arquitectura ontológica]  

No memos 

 

Finally, we should observe that the Creator also took special care during the 

great flood, so that through Noah, the plants, the clean animals that were 

directly useful to humanity as well as the unclean ones that appeared to be of 

no consequence, should be preserved from extinction. This divine concern 

constitutes a clear vindication of our interest in the survival of those living species that 

tend toward extinction. 
 

P90: Introductory Speech of Ecumenical Patriarch Bartholomew On.docx - 90:12 [After the 

great flood, God ple..]  (7:7)   (Super) 

Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

 After the great flood, God pledged never again to destroy the world: “As long as the 

earth endures, seedtime and harvest, cold and heat, summer and winter, day and 

night, shall not cease” (Genesis 8.22). How tragic, however, it would be if we were the 

ones responsible for their destruction. The footprint that we leave on our world must 

be lighter, much lighter. 
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P90: Introductory Speech of Ecumenical Patriarch Bartholomew On.docx - 90:21 [To fast is to 

acknowledge that..]  (19:19)   (Super) 

Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica]  

No memos 
 

To fast is to acknowledge that all of this world, “the earth, is the Lord’s, and all the 

fullness thereof” (Ps. 23:1).  
 

P91: Keynote Speech of Ecumenical Patriarch Bartholomew at the Opening Address of the 

International Symposium in Passau.docx - 91:19 [It is known from the book of G..]  (20:20)   

(Super) 

Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

It is known from the book of Genesis that “through your deeds, cursed is the ground; 

... thorns and thistles it shall bring forth to you” (Gen. 3: 17-18), words that were 

spoken by God to Adam after his disobedience, and which express, according to the 

Law of God, the relationship between an act and the consequences of the act. These 

words have given rise to much misunderstanding concerning the goodness of God. For, 

at first sight, God gives the impression that He is cursing. 
 

P91: Keynote Speech of Ecumenical Patriarch Bartholomew at the Opening Address of the 

International Symposium in Passau.docx - 91:30 [That is why the Church prays c..]  (25:25)   

(Super) 

Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

That is why the Church prays continuously for the success of all good human works, 

“for the blowing of favorable winds and for the rich harvest of the fruits of the earth” 

and expresses continually its admiration for the beauty of God's Creation, in a common 

hymn with the Psalmist: “O Lord, how manifold are your works: In wisdom you have 

made them all” (Ps. 104, 24). 
 

P92: Lecture given in Westminster Abbey on the Visible Unity and Ecumenisms for the Next 

Christian Millennium.docx - 92:4 [Glory and great thanksgiving f..]  (3:3)   (Super) 

Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica] [Visión histórica-tradicional 

- Familia: Arquitectura ontológica]  

No memos 

 

Glory and great thanksgiving for the treasure which we possess in His saints, among 

whom there is here one greatly revered, Edward the Confessor, the devout king who 

reigned in England from 1042 to 1066, adorned by God with many gifts of grace, 

before whose sacred shrine every faithful person raises the Psalmist's song, "God is 

wonderful in His Saints" (Ps.67:36) 
 

P94: Meditation Before the Exalted Cross at the Outset of the Third International Symposium 

on the Danube.docx - 94:8 [It provokes the conscience and..]  (8:8)   (Super) 

Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica] [Nuevo Testamento - 

Familia: Arquitectura ontológica]  

No memos 
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 It provokes the conscience and enters it as a living experience and as a challenge, not 

convinced beforehand by persuasive human wise words, but moving as strong as 

death, in faith and love (Song of Songs 8.6) when the demonstration in the spirit and 

power of God will come (I Cor. 2.4). 
 

P95: Message by Ecumenical Patriarch Bartholomew for World Environment Day.docx - 95:7 

[The almighty God bequeathed th..]  (7:7)   (Super) 

Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

The almighty God bequeathed this “very beautiful” world (Gen. 1.26) to humanity 

together with the commandment to “serve and preserve” it. 
 

P100: Message for the Day of the Protection of the Environment.docx - 100:11 [Man’s 

relationship with animal..]  (20:20)   (Super) 

Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

 Man’s relationship with animals has been very close, as demonstrated by the fact that 

they were created on the same day as Adam and Eve (Gen. 1.31) and by God’s 

commandment to Noah to save each species of the animals in pairs before the great 

flood (Gen. 6.19). It is characteristic that God reserves special care for the 

preservation of the animal kingdom. 
 

P100: Message for the Day of the Protection of the Environment.docx - 100:13 [After all, one 

of the results ..]  (20:20)   (Super) 

Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica] [Percepción y narrativa 

cristiana - Familia: Arquitectura ontológica]  

No memos 

 

After all, one of the results of Adam and Eve breaking their relationship to their Creator 

God was the disruption of their relationship with the environment: “Cursed is the 

ground because of you; in toil you shall eat of it all the days of your life; thorns and 

thistles it shall bring forth for you; and you shall eat the plants of the field. By the 

sweat of your face you shall eat bread until you return to the ground, for out of it you 

were taken.” (Gen. 3.17-19) Man’s reconciliation with God results in man’s 

reconciliation with nature. 
 

P100: Message for the Day of the Protection of the Environment.docx - 100:16 [May the 

Creator of the “very b..]  (26:26)   (Super) 

Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

May the Creator of the “very beautiful” universe (Gen. 1.31) and the wonderful earthly 

ecosystem inspire all of us to treat all the elements of nature with affection, with a 

compassionate heart for all human beings, animals and plants, just as Abba Isaac the 

Syrian once replied to the question: “What is a merciful heart?” 
 

P103: Message for the Volume of the 5th Halki Seminar.docx - 103:11 [Also well known is the 

command..]  (8:8)   (Super) 
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Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica] [Principios morales y 

éticos]  

No memos 

 

Also well known is the commandment of Moses to the Israelites dwelling in the desert, 

that they follow what is described in the Bible(Old Testament) by taking certain 

measures to conceal and bury the polluted wastes and keep their environment clean 

and healthy.  
 

P104: Message for the Volume of the Halki Seminars.docx - 104:7 [The Church, however, 

through t..]  (6:6)   (Super) 

Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica] [Causalidad] [Iglesia - 

Familia: Arquitectura ontológica] [Nuevo Testamento - Familia: Arquitectura ontológica] [Patrística - 

Familia: Arquitectura ontológica] [Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 

 

 The Church, however, through the Holy Scriptures and patristic writings, teaches that 

the problem is primarily spiritual in nature and reveals a purely material and worldly 

notion of creation, which result in its progressive and vulgar catastrophe.  
 

P104: Message for the Volume of the Halki Seminars.docx - 104:9 [How much are we 

encouraged whe..]  (8:8)   (Super) 

Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica] [Esperanza] [Iglesia - 

Familia: Arquitectura ontológica]  

Memo: [Salmo 103 (104)  Lectura cósmica]  
 

How much are we encouraged when we recite the famous 103rd psalm of the prophet 

David! How much do we marvel affirming the love of our Lord Jesus Christ towards His 

creation! And also, how much are we taught by contemplating the lives of the Saints of 

our Church in reconciling ourselves with the entire created world in a respectful 

manner!  
 

P105: Message for World Environment Day.docx - 105:8 [adhering at the same time to t..]  

(5:5)   (Super) 

Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

 adhering at the same time to the prayer of Solomon: “Grant me neither wealth nor 

poverty, but simply provide for me what is necessary for sufficiency.” (Prov. 30:8)  
 

P106: Message of Ecumenical Patriarch Bartholomew to the 2005 Youth Environmental 

Summit of Caretakers of the Environment International.docx - 106:8 [Ecology, then, is the 

logos or..]  (8:8)   (Super) 

Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica] [Arg. ciencia-natural]  

No memos 

 

Ecology, then, is the logos or study of this world as our home; while economy is the 

nomos or regulation, namely the stewardship of our world as our home. How we 

understand creation will also determine how we treat the natural environment. Will we 

continue to use it in inappropriate and unsustainable ways? Or will we treat it as our 

home? And as the home of all living creatures? Will we, to adopt the words of the 
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Psalmist, remember that “everything that breathes praises God” (Psalm 148)? 
 

P109: Message of the Heads of the ancient Orthodox Patriarchates and the time.docx - 109:3 

[Abiding to the Biblical princi..]  (9:9)   (Super) 

Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica] [Iglesia - Familia: 

Arquitectura ontológica] [No violencia]  

No memos 
 

Abiding to the Biblical principle, that “the earth is the Lord’s, and all the fullness 

thereof” (Psalm 23.1), the Orthodox Church has never hindered people of other 

religious conviction from peacefully coexisting with it in the same region. Even when 

other religions forcefully acquired the land where it had lived for centuries, it found 

ways to adapt to and coexist in a peaceful manner with followers of other religions. 

Intolerance has never characterized the Orthodox Church. 
 

P113: Opening Address of Ecumenical Patriarch Bartholomew at the Environmental 

Symposium.docx - 113:8 [Thanks to them, we relived the..]  (5:5)   (Super) 

Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

Thanks to them, we relived the truth of the sailors’ Psalm: “They that go down to the 

sea in ships, and do business in great waters. They have seen the works of the Lord, 

and his wonders in the deep.” (Psalm 106, verses 23-24). 
 

P114: Opening Address of Ecumenical Patriarch Bartholomew at the Fifth Symposium on 

Religion.docx - 114:9 [This is expressed in the openi..]  (6:6)   (Super) 

Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica] [Particularidad dogma 

referencial - Familia: Arquitectura ontológica]  

No memos 

 

 This is expressed in the opening chapters of the first book of the Bible, Genesis. Here 

we read, “God saw everything that He had made, and indeed, it was very good” (Gen 

1,31). 
 

P114: Opening Address of Ecumenical Patriarch Bartholomew at the Fifth Symposium on 

Religion.docx - 114:10 [In the Greek translation of th..]  (6:6)   (Super) 

Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica] [Orthodoxy has its 

response: “r.. - Familia: Arquitectura ontológica]  

No memos 

 

In the Greek translation of the Old Testament used by the Orthodox Church, the 

Septuagint, the words “very good” are expressed in a stronger way: the Greek says 

«καλά λίαν», which might legitimately be translated “altogether good and beautiful”. 
 

P114: Opening Address of Ecumenical Patriarch Bartholomew at the Fifth Symposium on 

Religion.docx - 114:13 [What, then, is the relation of..]  (8:8)   (Super) 

Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica] [Lenguaje simbólico, 

metafórico, alegórico - Familia: Arquitectura ontológica] [Percepción y narrativa cristiana - Familia: 

Arquitectura ontológica]  

No memos 
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What, then, is the relation of the human race towards the world that God has made? In 

Genesis we read that God set the first-created man and woman in the Garden of Eden 

“to till and keep it”; an alternative translation might be “to cultivate and watch over it” 

(Gen. 2, 15). From this it is clear that the relation of humankind to the created order is 

active and dynamic: we human beings do not simply enjoy the world, but we are called 

to guard it, to keep it safe, and to develop its potentialities. 
 

P114: Opening Address of Ecumenical Patriarch Bartholomew at the Fifth Symposium on 

Religion.docx - 114:14 [The dynamic character of this ..]  (9:9)   (Super) 

Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica] [Percepción y narrativa 

cristiana - Familia: Arquitectura ontológica]  

No memos 

 

The dynamic character of this relationship is made still clearer when it is said that God, 

after blessing the first human couple, gave them the commandment: “Increase and 

multiply, and fill the earth and subdue it; and have dominion and rule over the fish of 

the sea and over the birds of the air and over every living thing that moves upon the 

earth” (Gen 1,28). What does it mean, that we are not only to “cultivate” and “keep” 

the earth, but are commanded to have“dominion” and “rule”?  
 

P114: Opening Address of Ecumenical Patriarch Bartholomew at the Fifth Symposium on 

Religion.docx - 114:15 [We cannot understand this comm..]  (10:10)   (Super) 

Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica] [Percepción y narrativa 

cristiana - Familia: Arquitectura ontológica]  

No memos 

 

We cannot understand this commandment unless we place it in its proper context. 

Immediately before the words that have just been quoted, it is stated that God created 

humankind “in His image and likeness” (Gen 1,26). The “dominion” and “rule”, then, 

with which we humans are entrusted, is specifically an expression of the divine image 

within us. In our relationship to creation we are to reflect God’s wisdom and His loving 

compassion. 
 

P114: Opening Address of Ecumenical Patriarch Bartholomew at the Fifth Symposium on 

Religion.docx - 114:30 [God has imparted to the creati..]  (12:12)   (Super) 

Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

God has imparted to the creation an inherent structure, and it is the responsibility of 

humankind to respect that structure and to guard it. It is significant that in the account 

of creation in Genesis, God gives to us human beings for our nourishment “plants 

yielding seed” and “fruit trees of every kind with the seed in it” (Gen 1,12). 
 

P114: Opening Address of Ecumenical Patriarch Bartholomew at the Fifth Symposium on 

Religion.docx - 114:20 [This is only one of the issues..]  (18:18)   (Super) 

Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica] [Campo académico]  

No memos 

 

This is only one of the issues that we shall have to confront during the present 

Symposium. Let us be guided in all our discussions by the vision set before us in the 

opening of Genesis: that the world is a place of beauty and wonder, and that our task 

as stewards is to act with reverence and compassion, mindful of our responsibility to 
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future generations and of the need to share justly with others that which belongs to all 

alike. 
 

P116: Patriarchal Greeting to the Conference of the European Council of Pastoral Care and 

Counseling.docx - 116:11 [That which we consider perfect..]  (8:8)   (Super) 

Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica] [Particularidad dogma 

referencial - Familia: Arquitectura ontológica]  

No memos 

 

That which we consider perfect creation, as described in the Book of Genesis, was 

created as “very good” and full of beauty because it was a provident and creative 

action of the Triune God 
 

P117: Reflection on the Theme for the World Council of Churches General Assembly.docx - 

117:16 [And there is only one way that..]  (24:24)   (Super) 

Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

And there is only one way that we shall, with the grace of God, prevail as 

people and communities of transformation: together! Individuals and 

institutions are easily exhausted and discouraged if they act in isolation. The 

vision of the Psalmist is within our grasp: “Behold, it is a good and pleasant 

thing for us to dwell together in unity.” (Ps. 133.1) Such is the imperative of 

the ecumenical vision of transformation. 
 

P120: Remarks of Ecumenical Patriarch Bartholomew on Receiving an Environmental Award 

From the Scenic Hudson Association in New York.docx - 120:12 [A Seamless Garment Human 

being..]  (11:12)   (Super) 

Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica] [Percepción y narrativa 

cristiana - Familia: Arquitectura ontológica]  

No memos 

 

A Seamless Garment 

Human beings and the environment compose a seamless garment of 

existence, a multi-colored cloth, which we believe to be woven in its entirety by God. 

Human beings are created by God as spiritual beings, reflecting the image of God 

(Gen. 1.26). However, human beings are also created by God from material nature, 

from the dust of the earth. Consequently, we are called to recognize this 

interdependence between our environment and ourselves. This interconnectedness 

between ourselves and our environment lies in the center of our liturgy. St. Maximus 

the Confessor, during the seventh century, described this liturgy as being beyond a 

divine or mere human liturgy. We cannot avoid our responsibility toward our 

environment and toward our fellow human beings, who are negatively affected as by 

its deterioration. 
 

P123: Sacrifice.docx - 123:8 [How shall we bridge this tragi..]  (10:10)   (Super) 

Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

How shall we bridge this tragic gap between theory and practice, between ideas and 
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actuality? There is only one way: through the missing dimension of sacrifice. We are 

thinking here of a sacrifice that is not cheap but costly: ‘I will not offer to the Lord my 

God that which costs me nothing’ (2 Samuel 24:24). 
 

P123: Sacrifice.docx - 123:11 [Nevertheless, if we consider h..]  (15:16)   (Super) 

Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica]  

No memos 
 

Nevertheless, if we consider how sacrifice was understood in the Old Testament, we 

find that the Israelites had a very different view of its significance. To them, sacrifice 

meant not loss but gain, not death but life. Sacrifice was costly, but it brought 

about not diminution but fulfilment; it was a change not for the worse but for 

the better. Above all, for the Israelites, sacrifice signified not primarily giving up but 

simply giving. In its basic essence, a sacrifice is a gift – a voluntary offering in worship 

by humanity to God. 

Thus in the Old Testament, although sacrifice often involved the slaying of an animal, 

the whole point was not the taking but the giving of life; not the death of the animal 

but the offering of the animal’s life to God. Through this sacrificial offering, a bond was 

established between the human worshipper and God. The gift, once accepted by God, 

was consecrated, acting as a means of communion between Him and His people. For 

the Israelites, the fasts – and the sacrifices that went with them – were ‘seasons of joy 

and gladness, and cheerful festivals’ (Zechariah 8:19). 
 

P128: Speech of His All Holiness the Ecumenical Patriarch Bartholomew on the 

Environment.docx - 128:14 [Humankind, to whom God has giv..]  (24:24)   (Super) 

Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

Humankind, to whom God has given the responsibility "to cultivate and protect" the 

earthly creation, as well as its dominion, must behave toward it as its wise steward 

and not as its foolish destroyer. 
 

P130: The Sign of Jonah.docx - 130:8 [While this icon is abundantly ..]  (10:10)   (Super) 

Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica]  

No memos 
 

While this icon is abundantly rich in symbolism, sacredness and significance, there are 

two scenes that are of particular value for our discussion of fisheries in the North Sea. 

The first of these scenes depicts Jonah being cast out of the mouth of a large beast of 

the sea, in accordance with the Biblical story. 
 

P130: The Sign of Jonah.docx - 130:10 [The second scene depicts the s..]  (13:13)   (Super) 

Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica] [Denuncia y crítica] 

[Principios morales y éticos]  

No memos 

 

The second scene depicts the slaying of Abel by Cain. This is a violent and cruel 

representation of the negative and destructive impact that our current practices and 

policies bear upon future generations. We can no longer remain passive observers – 
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or, still worse, active contributors –to the merciless violation and destruction of the 

natural environment and its resources, as well as to the unnecessary and unbearable 

extinction of the numerous and diverse species of flora and fauna.  
 

P130: The Sign of Jonah.docx - 130:12 [Finally, the very notion of ic..]  (16:16)   (Super) 

Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica]  

No memos 
 

Finally, the very notion of icons introduces yet another aspect of our relationship 

toward the material creation and the natural environment. We all know that this world 

was created “good,” indeed “very good”by a loving Creator, who has permitted and 

even commanded us “to serve and to preserve” (Genesis 2.15) the resources of our 

planet. Yet, we are called to do more than simply preserve nature or conserve the 

world. It is inappropriate for us either to control or manage God’s creation in a 

utilitarian way or even to conserve the natural environment in a passive way. Nature is 

not an object for our use or abuse. 
 

P132: Toast During the Banquet in Constanza.docx - 132:5 [The new element, which elevate..]  

(4:4)   (Super) 

Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica] [Lenguaje simbólico, 

metafórico, alegórico - Familia: Arquitectura ontológica]  

No memos 

 

The new element, which elevates the ecological problem to a level in a way 

above that of the plagues of Pharaoh, is the irreversible character of many of 

the catastrophes which occur. The ills afflicting the environment are difficult to 

correct, and for that reason it is essential for us to take preventative measures.  
 

P134: Toast of Ecumenical Patriarch Bartholomew at the Official Luncheon by the Minister of 

the Environment.docx - 134:3 ["Praise Him, ye heavens of hea..]  (5:9)   (Super) 

Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

"Praise Him, ye heavens of heavens, and thou water that art above the heavens." 

"Fire, hail, snow, ice, blast of tempest, which perform His word." -(Psalm 148) 

By the above verses of the Psalmist, who has endowed us with this word, calls us to 

imitate the heavens and the waters, the snow, the ice and the storm and to praise the 

Lord by obeying his word as all of nature does.  

We are constantly called to praise Him in the beauty of his creation, which surrounds 

us. We are especially called to praise Him today in this place where dominates not only 

light keeps watch over us but also the glory and the power of the Lord our God "Who 

supports His chambers in the waters " (Psalm 103) 

We would like to express thanks to your Reverence beloved brother Sotirios for 

choosing this place which reminds us again of the Psalmist's thanksgiving to God: " In 

a place of green pasture, there hath He made me to dwell; beside the water of rest 

hath He nurtured me" (Psalm 22). Moreover, this place grants us refreshment 

especially today day during which our mind turns back to the multitude of sorrows and 
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trials that our nation has suffered during the greatest defeat of its history. 
 

P134: Toast of Ecumenical Patriarch Bartholomew at the Official Luncheon by the Minister of 

the Environment.docx - 134:5 [Water was glorified from the v..]  (12:12)   (Super) 

Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica] [Lenguaje simbólico, 

metafórico, alegórico - Familia: Arquitectura ontológica]  

No memos 
 

Water was glorified from the very beginning when God "...hath founded it upon the 

seas, and upon the waters hath He prepared it" (Psalm 23). It was further glorified on 

the second day of Creation when God divided the waters " which were above the 

firmament" (Gen. 1:7). Finally, it was ultimately glorified when life itself sprung forth 

from the water by the command of the Life-creating God (Gen. 1:20). 
 

P134: Toast of Ecumenical Patriarch Bartholomew at the Official Luncheon by the Minister of 

the Environment.docx - 134:7 ["The waters saw You, O God, an..]  (14:14)   (Super) 

Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica] [Lenguaje simbólico, 

metafórico, alegórico - Familia: Arquitectura ontológica]  

No memos 

 

"The waters saw You, O God, and were afraid. The Jordan was turned back". If such 

things had happened in Canada, the Niagara River would have turned back along with 

its raging waterfalls. People would have been amazed beyond measure and the faint-

heartedness of those unable to conceive the power of God and understand the depth of 

the allegory, which surpasses nature, would have been greater. " The Jordan flowing 

down turned back and raised us toward heaven" (Feast of Theophany, Ypakoe of the 

3rd Ode). Of course, it was not Jordan by itself that turned back but the Lord and 

Master of all implemented the turnover in His baptism "to raise man up to the heights" 

(2nd prayer of the Great Blessing of the Waters). We participate in this miracle by the 

first and great sacrament of our baptism. Our baptism overturns the descent towards 

corruption and death and begins our ascent to heaven and our theosis. Thus, the 

blessed and sanctified water is accompanying us along this ascent. 
 

P134: Toast of Ecumenical Patriarch Bartholomew at the Official Luncheon by the Minister of 

the Environment.docx - 134:8 [Unfortunately, the descent rem..]  (15:15)   (Super) 

Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

Unfortunately, the descent remains with us since many people have forgotten in days 

past, and still forget, particularly in our time "The earth is the Lord's, and the fullness 

thereof, the world, and all that dwell therein" (Psalm 23). 
 

P134: Toast of Ecumenical Patriarch Bartholomew at the Official Luncheon by the Minister of 

the Environment.docx - 134:11 [Such a perspective becomes eve..]  (19:19)   (Super) 

Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica] [Lenguaje simbólico, 

metafórico, alegórico - Familia: Arquitectura ontológica] [Relacionamiento]  

No memos 

 

Such a perspective becomes even more painful in the sight of the awesome waterfalls 

here. We now understand the following words of the Psalmist as a supplication of a 

thirsty people to God "He shall come down like rain upon a fleece, and like rain-drops 

that fall upon the earth" (Psalm 71:6).  
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P136: Unity as Calling.docx - 136:9 [Basing their theology on sound..]  (6:6)   (Super) 

Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

Basing their theology on sound Scriptural principles, according to which “no one can 

see God” (Exodus 33.20; John 1.18 and 1 John 4.12), the above mentioned Church 

Fathers proclaimed God as profoundly unknowable and yet personally known 
 

P136: Unity as Calling.docx - 136:15 [3.Unity in Mission Finally, th..]  (12:13)   (Super) 

Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

3.Unity in Mission 

Finally, the sense of calling and the urgency of conversion permit us to discern the 

areas of our common ministry and united mission. As individual communities we are 

“fragile sticks,” according to the words of the biblical passage of our conference taken 

from the Prophet Ezekiel (chapter 37, verses 15-28). Together, however, we can 

become one people under one God, neither divided among ourselves nor defiling the 

covenant of the Lord. Indeed, the conditions of this new way are the avoiding of idol-

worship (verse 23) and the making of peace (verse 26). In modern terminology, it is 

the preservation of creation as the proper way of worshiping the Creator and the 

promotion of tolerance and understanding among religions and peoples in our world. 

Working closely together on issues of ecological awareness and ecumenical dialogue is 

a crucial reflection of the “everlasting covenant” (verses 25-26), whereby Ezekiel’s God 

proclaims: “I will be their God and they shall be my people … forevermore” (verses 27-

28). 
 

P136: Unity as Calling.docx - 136:17 [For the Prophets, just as for ..]  (14:14)   (Super) 

Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica] [Nuevo Testamento - 

Familia: Arquitectura ontológica] [Percepción y narrativa cristiana - Familia: Arquitectura ontológica] 

[Principios morales y éticos]  

No memos 

 

For the Prophets, just as for the Apostolic community, justice and peace are closely 

linked to the preservation and balance of the land as God’s creation. This means that 

our Churches are called to a common ministry and mission, proclaiming and promoting 

a worldview in which God’s authority – the authority of the kingdom – guides our ways 

and determines our actions. We must never forget that this world is inherited; it is a 

gift from above, offered as a means of communion with God. 
 

P138: Foreword for the English Translation of Vespers fro the Protection of the 

Environment.docx - 138:10 [The first-to-be-created human ..]  (13:13)   (Super) 

Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

The first-to-be-created human being was placed by God in a beautiful garden on planet 

Earth. But then again, the whole of Earth was adorned by so many such splendid 

things that the psalmist, citing but a few, concludes in total wonder, “How great are 

your works, O Lord! In wisdom you have wrought them all.” (Ps. 103 [104]). Even 

more so, it is to be found in the infinite richness of the visible microcosm, discovered 
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through the aid of scientific instruments. And also, in the grandeur of the indescribable 

celestial universe whose dimensions we measure in millions of light years.  
 

P138: Foreword for the English Translation of Vespers fro the Protection of the 

Environment.docx - 138:14 [In fulfillment of this charge,..]  (16:16)   (Super) 

Códigos: [Acción ambiental] [Antiguo Testamento - Familia: Arquitectura ontológica] [Iglesia 

- Familia: Arquitectura ontológica]  

No memos 

 

In fulfillment of this charge, the Holy Great Mother Church of Christ has designated the 

first day of September as a world day of prayer for the environment. That is to say, for 

the creation granted by God to humankind, which instead of being protected, as 

commanded by God (Gen. 2.15), is often abused.  
 

______________________________________________________________________ 

 

Código: Antropomórfico {2-0}~ 

 

P13: Address at the Opening of the Fourth Summer Seminar on Halki.docx - 13:5 [inasmuch 

as our material world..]  (5:5)   (Super) 

Códigos: [Antropomórfico]  

No memos 

 

inasmuch as our material world is first and foremost a spiritual organism.  
 

P36: Common Declaration of Pope John Paul II and Ecumenical Patriarch Bartholomew At the 

Fourth Ecological Symposium on the Adriatic Sea.docx - 36:18 [What is required is an act of ..]  

(8:8)   (Super) 

Códigos: [Antropomórfico] [Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 

 

What is required is an act of repentance on our part and a renewed attempt to 

view ourselves, one another, and the world around us within the perspective 

of the divine design for creation. The problem is not simply economic and 

technological; it is moral and spiritual. A solution at the economic and technological 

level can be found only if we undergo, in the most radical way, an inner change of 

heart, which can lead to a change in lifestyle and of unsustainable patterns of 

consumption and production. A genuine conversion in Christ will enable us to change 

the way we think and act. 
 

______________________________________________________________________ 

 

Código: Arg. ciencia-natural {127-2}~ 
 

P 4: Toast during the official banquet.docx - 4:2 [Toast during the official banq..]  (1:4)   

(Super) 

Códigos: [Arg. ciencia-natural]  

No memos 
 
Toast during the official banquet, Second International Symposium 

Ecological Crisis 
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September 21, 1997 

The contemporary ecological crisis in its diverse forms has been characterized and 

indeed is the most immediate threat not only for the overthrowing of the functional 

balance of our ecosystem, but also for the continuation of life on our planet. The hole 

in the ozone layer, the greenhouse effect, the pollution of the atmosphere, the 

defilement of the terrestrial and underground water-table, and in general all of the 

principal and consequent phenomena which, in a particularly intense manner bear 

upon the contemporary ecological problem in every concrete place, have already been 

pointed out at the international and local level by the appropriate international 

organizations and by informed, sensitive local representatives, both governmental and 

other.  
 

P 4: Toast during the official banquet.docx - 4:10 [The contemporary ecological cr..]  (4:4)   

(Super) 

Códigos: [Arg. ciencia-natural]  

No memos 

 

The contemporary ecological crisis in its diverse forms has been characterized and 

indeed is the most immediate threat not only for the overthrowing of the functional 

balance of our ecosystem, but also for the continuation of life on our planet. The hole 

in the ozone layer, the greenhouse effect, the pollution of the atmosphere, the 

defilement of the terrestrial and underground water-table, and in general all of the 

principal and consequent phenomena which, in a particularly intense manner bear 

upon the contemporary ecological problem in every concrete place, have already been 

pointed out at the international and local level by the appropriate international 

organizations and by informed, sensitive local representatives, both governmental and 

other.  
 

P 4: Toast during the official banquet.docx - 4:11 [Today, the beautiful coastline..]  (6:6)   

(Super) 

Códigos: [Arg. ciencia-natural]  

No memos 

 

Today, the beautiful coastline of the surrounding region of the city, which becomes 

crowded with thousands of tourists during the summer months, is in danger of losing 

its attraction because of the dangerous pollution of the Black Sea, into which 

radioactive and other harmful waste is emptied not only from countries surrounding 

the Black Sea coast, but even from those further a field.  
 

P 4: Toast during the official banquet.docx - 4:5 [The Black Sea, with the uncont..]  (7:7)   

(Super) 

Códigos: [Arg. ciencia-natural] [Territorialidad - Familia: Arquitectura ontológica]  

No memos 

 

The Black Sea, with the uncontrolled and continuous outlet of radioactive and other 

kinds of waste from European countries, is in danger of being labeled as the most 

polluted sea in Europe. This has particularly dangerous consequences, not only for the 

peoples of the entire Black Sea area, but for all the Eastern Mediterranean, unless the 

necessary measures are taken in due time for its vital protection. The uncontrolled 

influx of radioactive and destructive waste-matter, primarily from countries to the 

north and the west, with principal channels the major rivers, just as the impossibility of 
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their disposal through the very small and shallow outlets of the waters of the Black 

Sea, have rendered the deeper sections of its sea bed a dangerous depot of the waste 

of the countries of Central and Eastern Europe.  
 

P 4: Toast during the official banquet.docx - 4:9 [In this common effort, science..]  (10:10)   

(Super) 

Códigos: [Arg. ciencia-natural]  

No memos 

 

In this common effort, science will offer the correct processing of the necessary 

proposals for the control of the influence of radioactive and other polluted waste; 

religion will enhance the common conscience for every believer of our personal 

responsibility before God for guarding the integrity of divine creation; and the political 

leadership of the peoples will support, through every useful means, the protection of 

the natural resources of life for all the peoples of this region.  
 

P 4: Toast during the official banquet.docx - 4:7 [Scientific research observes t..]  (11:11)   

(Super) 

Códigos: [Arg. ciencia-natural]  

No memos 
 

Scientific research observes that the Black Sea is in danger, political leadership 

becomes receptive to the messages of the dangerous threat, and the peoples live out 

these tragic consequences in their everyday life. The reversal of this crisis is 

undoubtedly difficult, because it has become too much involved with the vicious circle 

of a consumer interpretation of the link between humanity and the ecological 

environment, but it is more than ever necessary, even if many years of hard struggle 

are needed. The cooperation of religious leaders with all the other factors and all the 

deployable means at their disposal, for the effective confrontation of this serious 

problem, will give to concrete proposals the dynamism of the faith of the peoples 

involved for the protection of the ecosystem from the plundering mania of 

contemporary humanity. 
 

P 7: A Word of Welcome By Ecumenical Patriarch Bartholomew During the 4th Religious and 

Scientific Committee Preparatory Meeting for the Religion.docx - 7:4 [It has long been our 

convictio..]  (6:6)   (Super) 

Códigos: [Arg. ciencia-natural]  

No memos 

 

It has long been our conviction that the protection of the natural environment 
 

P 7: A Word of Welcome By Ecumenical Patriarch Bartholomew During the 4th Religious and 

Scientific Committee Preparatory Meeting for the Religion.docx - 7:8 [Together, we share the 

resourc..]  (6:6)   (Super) 

Códigos: [Arg. ciencia-natural]  

No memos 
 

Together, we share the resources of this beautiful planet. 
 

P 7: A Word of Welcome By Ecumenical Patriarch Bartholomew During the 4th Religious and 

Scientific Committee Preparatory Meeting for the Religion.docx - 7:15 [We know well the way 
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in which ..]  (12:12)   (Super) 

Códigos: [Arg. ciencia-natural]  

No memos 

 

We know well the way in which the environment of the Caspian Sea has been 

degraded through years of neglect, and commercial exploitation. We know well the 

dangers that have resulted from a lack of regional environmental cooperation. The 

chemical pollution, the recent rise in water levels, the impact on fish stocks and 

biodiversity, the development of the offshore oil industry in the last few decades – all 

of these have been well documented and are generally acknowledged. At the same 

time, we know the central and critical significance of the Caspian Sea to the entire 

surrounding region. There is an urgent need for joint protection and sensitive 

management of this important Sea. 
 

P 7: A Word of Welcome By Ecumenical Patriarch Bartholomew During the 4th Religious and 

Scientific Committee Preparatory Meeting for the Religion.docx - 7:27 [And our common 

purpose and vis..]  (20:20)   (Super) 

Códigos: [Arg. ciencia-natural]  

No memos 

 

And our common purpose and vision lies in the significance that we attribute to the 

natural environment, which we are all called to respect and protect.  
 

P 8: Address during the presentation of the results of the first international symposium.docx - 

8:13 [We are certain that, from this..]  (5:5)   (Super) 

Códigos: [Arg. ciencia-natural] [Arg.humanista]  

No memos 

 

 We are certain that, from this point forward, your scientific and intellectual vigilance 

will remain the unswerving compass by which you will guide your colleagues and 

students to illumined and saving horizons. 
 

P 8: Address during the presentation of the results of the first international symposium.docx - 

8:10 [For, pollution is dangerously ..]  (7:7)   (Super) 

Códigos: [Arg. ciencia-natural]  

No memos 

 

For, pollution is dangerously spreading and rapidly increasing. Indeed, quite possibly 

and, God forbid, according to the calculations of the experts, quite probably, pollution 

will become impossible to control. We cannot remain idle. 
 

P10: Address during the official opening of the first international symposium.docx - 10:72 

[Science saves faith from fanta..]  (9:9)   (Super) 

Códigos: [Arg. ciencia-natural]  

No memos 

 

Science saves faith from fantasy.  
 

P10: Address during the official opening of the first international symposium.docx - 10:60 [At 

the same time, we would wan..]  (15:15)   (Super) 

Códigos: [Arg. ciencia-natural]  
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No memos 

 

At the same time, we would want to celebrate the resources offered by the 

international community of scientists and journalists. As we enter the Mediterranean, it 

is encouraging to recall the achievements of the Med Plan, detailed by Peter Haas in 

his book Saving the Mediterranean(Columbia, 1990). It is easy to be cynical about the 

impact of scientific experts and communicators on the calculations of nation states, but 

the Med Plan and its development ought to reinforce the urgency with which we seek 

to build up a network of personal relationships at even higher levels. We hope that this 

conference and its aftermath will serve as a major contributor to this growing family. 
 

P12: Address at the Opening Ceremony of Summer Seminar on Halki 1995 at the Holy Trinity 

Monastery.docx - 12:25 [Our Holy Mother and Great Chur..]  (3:3)   (Super) 

Códigos: [Arg. ciencia-natural]  

No memos 

 

Our Holy Mother and Great Church of Christ expresses justified gratitude in God that 

within the context of our ministries in the world we have hastened to be among the 

first to include a complete series of seminars on ecology. 
 

P13: Address at the Opening of the Fourth Summer Seminar on Halki.docx - 13:20 [Twenty 

percent of humanity con..]  (13:13)   (Super) 

Códigos: [Arg. ciencia-natural]  

No memos 

 

Twenty percent of humanity consumes eighty percent of the world’s wealth and is 

accountable for an equal percentage of the world’s ecological catastrophes. One cannot 

characterize this situation as just; and what is more, this injustice has had a direct 

impact on the ecology of the environment. However, it is plain that this numerical 

minority of financially powerful people is not the only cause for the ecological ruin of 

our planet. Every person ruled by instinctual fears attempts to exploit and loot nature. 

Consider the willful scorching of the earth, over-fishing, wasteful hunting, excessive 

and dangerous recycling of resources, and other similar “injustices” against the ways 

of nature, which share in the responsibility for this ecological spiraling down. 
 

P14: Address at a Gathering of Banking Representatives in Athens.docx - 14:2 [Environment, 

Peace, and Econom..]  (2:2)   (Super) 

Códigos: [Arg. ciencia-natural] [Arg. ciencia-social] [Arg.humanista] [Transdisciplinariedad]  

No memos 

 

Environment, Peace, and Economy 
 

P15: Address Before the Lord Mayor.docx - 15:16 [Pollution and all harmful infl..]  (7:7)   

(Super) 

Códigos: [Arg. ciencia-natural]  

No memos 

 

 Pollution and all harmful influences on our environment more generally have an 

adverse effect on the lives of our fellow human beings, and they must be avoided.  
 

P15: Address Before the Lord Mayor.docx - 15:23 [Therefore, I am certain that t..]  (9:9)   

(Super) 
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Códigos: [Arg. ciencia-natural]  

No memos 

 

Therefore, I am certain that these people will take all necessary means dictated by 

modern science and technology in order to eliminate its pollution.  
 

P16: Address Before the Minister for the Environment of Bulgaria and His Eminence 

Metropolitan Vidin on Board the Symposium Ship in Bulgaria.docx - 16:6 [Without a doubt, 

science has i..]  (5:5)   (Super) 

Códigos: [Arg. ciencia-natural]  

No memos 

 

Without a doubt, science has important things to say on this subject, because it 

studies and records the actual situation, determines its causes, predicts their effects, 

and recommends measures to address it 
 

P16: Address Before the Minister for the Environment of Bulgaria and His Eminence 

Metropolitan Vidin on Board the Symposium Ship in Bulgaria.docx - 16:28 [restore the 

ecological balance..]  (9:9)   (Super) 

Códigos: [Arg. ciencia-natural]  

No memos 

 

restore the ecological balance.  
 

P17: Address of Ecumenical Patriarch Bartholomew at The House of Parliament of 

Romania.docx - 17:16 [Scientific Symposium "Religion..]  (10:10)   (Super) 

Códigos: [Arg. ciencia-natural]  

No memos 

 

Scientific Symposium "Religion-Science-Environment" whose specific theme this year is 

that of the "Danube - A River of Life." 
 

P17: Address of Ecumenical Patriarch Bartholomew at The House of Parliament of 

Romania.docx - 17:53 [For through the pollution or c..]  (13:13)   (Super) 

Códigos: [Arg. ciencia-natural]  

No memos 

 

For through the pollution or contamination of the waters of the river, a destruction is 

procured of the entire ecosystem of the broader region, which receives its life from 

unceasing communication, like communicating vessels, of the watery subterranean or 

supraterranean arteries of the earth. 
 

P17: Address of Ecumenical Patriarch Bartholomew at The House of Parliament of 

Romania.docx - 17:31 [river of life, the Danube, but..]  (16:16)   (Super) 

Códigos: [Arg. ciencia-natural]  

No memos 

 

river of life, the Danube, but also to the protection of the entire ecosystem of humanity 

and of the other related ecosystems.  
 

P18: Address During the Closing of the International Ecological Symposium in 
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Thessaloniki.docx - 18:16 [As a result, it is not suffici..]  (5:5)   (Super) 

Códigos: [Arg. ciencia-natural]  

No memos 

 

As a result, it is not sufficient that we secure the best terms for the natural ecosystem, 

which surrounds humankind, and with which we usually concern ourselves. 
 

P19: Address During the Prayer for Peace in Novi Sad.docx - 19:4 [We are here in beloved 

Serbia ..]  (4:4)   (Super) 

Códigos: [Arg. ciencia-natural]  

No memos 

 

We are here in beloved Serbia in conjunction with the Third International Scientific 

Symposium “Religion, Science and Environment.” This symposium, originally planned 

for this year long before the recent tragic events, is dealing with the specific theme of 

“The Danube: A River of Life.” As we encounter the mournful faces of those of you 

who, together with your people, have been subjected to these air assaults, we do not 

know whether we should express our joy for this meeting or our sadness over what 

has occurred. We find ourselves weeping amongst those who are weeping, because we 

do not have amongst us those who would otherwise be rejoicing so that we could 

rejoice with them. We would, however, prefer to express our joy, so that the evil one 

will not gloat excessively that he has achieved in removing from our hearts the joy, 

which the Lord of truth, life, and victory over death has assured us that no one can 

take away from us. Therefore, even in the midst of a myriad of hardships, we always 

rejoice and are triumphant over the sad things in life, inspiring in those injured an 

optimism and faith in the help that comes from God, who alone can increase twofold 

and further bless the last things of the faithful more than the first, as He did with Job 

(Job 4: 2, 10, 12). 
 

P21: Address During the Official Opening of the Inaugural Session of the Halki Ecological 

Institute.docx - 21:5 [Even more so, it is also a bio..]  (4:4)   (Super) 

Códigos: [Arg. ciencia-natural]  

No memos 

 

 Even more so, it is also a biotope, a living habitat, which for thousands of years 

existed under balanced conditions that allowed for the preservation of life both under 

the waters and on the region's surrounding shores; a life which was nourished by its 

natural recycling and which nourished its inhabitants as well. 
 

P21: Address During the Official Opening of the Inaugural Session of the Halki Ecological 

Institute.docx - 21:9 [The overproduction and over-co..]  (7:7)   (Super) 

Códigos: [Arg. ciencia-natural]  

No memos 

 

The overproduction and over-consumption of toxic substances in both industry and 

agriculture – not to mention war – directs those substances that are non-degradable 

toward an inert and harmless body of rainwater intended to cleanse the surface of the 

earth and for irrigation, into the recipients of the flowing waters of the rivers, that is, 

into the oceans. The Black Sea in this case, being relatively small in size, is the 

recipient of a disproportionate quantity of pollutants. As a result, it is constantly and 

intensely being overburdened even more so than are the great Pacific and Atlantic 

Oceans. Indeed, this apparently is due to the industrialization, the over consumption, 
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and the overall changes and condition of life of modern society. 
 

P21: Address During the Official Opening of the Inaugural Session of the Halki Ecological 

Institute.docx - 21:25 [We are certain that the “Halki..]  (18:18)   (Super) 

Códigos: [Arg. ciencia-natural] [Arg.humanista]  

No memos 

 

We are certain that the “Halki Ecological Institute” will offer you the opportunity and 

the motivation to study more deeply not only the technical and humanitarian 

parameters of the problem of the pollution of the Black Sea and every other natural 

environment, 
 

P23: Address During the International Ecological Symposium held in Kathmandu.docx - 23:74 

[Fundamental Data Before exposi..]  (7:8)   (Super) 

Códigos: [Arg. ciencia-natural]  

No memos 

 

Fundamental Data 

Before exposing our arguments on this matter, we consider it necessary to focus your 

attention on certain data, well known of course to everyone but nevertheless still 

worthy of particular emphasis. 
 

P24: Address During the Official Sophie Prize Presentation Ceremony.docx - 24:32 [The 

natural energy wrought by ..]  (21:21)   (Super) 

Códigos: [Arg. ciencia-natural]  

No memos 

 

The natural energy wrought by the sun as a blessing on the earth can prove perilous 

when profaned by the hands of irresponsible scientists. The interventions of 

geneticists, which arouse enthusiasm in their potential, have not been exhaustively 

explored with a view to their side effects. 
 

P25: Address of Ecumenical Patriarch Bartholomew at the Environmental Symposium.docx - 

25:49 [For humans to cause species to..]  (23:23)   (Super) 

Códigos: [Arg. ciencia-natural] [Problemas prioritarios]  

No memos 

 

For humans to cause species to become extinct and to destroy the biological diversity 

of God's creation For humans to degrade the integrity of Earth by causing changes in 

its climate, by stripping the Earth of its natural forests, or destroying its wetlands For 

humans to injure other humans with disease for humans to contaminate the Earth's 

waters, its land, its air, and its life, with poisonous substances These are sins. 
 

P26: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the 

International Ecological Symposium on the Theme.docx - 26:2 [Opening Session of the 

Interna..]  (1:1)   (Super) 

Códigos: [Arg. ciencia-natural]  

No memos 

 
Opening Session of the International Ecological Symposium on the Theme “Religion - 
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Science - Environment: The Black Sea In Crisis”, Trabzon, Turkey 
 

P26: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the 

International Ecological Symposium on the Theme.docx - 26:13 [With this understanding, the 

c..]  (9:9)   (Super) 

Códigos: [Arg. ciencia-natural] [Territorialidad - Familia: Arquitectura ontológica]  

No memos 

 

With this understanding, the core of our concerns for the Black Sea and the 

environmental dangers threatening it is focused on those people who live in the 

surrounding regions of the Black Sea, and not on the Black Sea in itself. In as much as 

we are interested in preventing a catastrophe of the Black Sea as a biotope, we declare 

that our most vivid concern is for our fellow human beings who dwell either near or far 

from it and who may not be aware of the danger that threatens their life, health and 

livelihood, from the disruption of the natural ecological balance of the Black Sea 
 

P26: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the 

International Ecological Symposium on the Theme.docx - 26:19 [It is obvious that the 

rapacio..]  (12:12)   (Super) 

Códigos: [Arg. ciencia-natural] [Denuncia y crítica]  

No memos 

 

It is obvious that the rapacious exploitation of natural resources, which derives from 

greed and from an extraordinary circumstance of need, entails a debilitation of nature 

which must constantly renew its own productive powers. Such exploitation is as 

unethical as it is irrational, given on the other hand that, as is observed sociologically, 

a lack of ethics coincides with a lack of intelligence to an astounding degree, because 

someone who is truly intelligent understands the injurious nature of bad character. 
 

P26: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the 

International Ecological Symposium on the Theme.docx - 26:24 [It is at this point that the w..]  

(14:14)   (Super) 

Códigos: [Arg. ciencia-natural]  

No memos 

 

It is at this point that the work of science begins. For science certifies the situation, 

proposes measures that would delay the deterioration of this situation, and organises 

the effective application of these measures. Not infrequently, whenever science 

considers it possible through the measures at hand, it also proposes the 

transformation of the destroyed elements in the environment. 
 

P27: Address of Ecumenical Patriarch Bartholomew During The Doxology Service At the 

Uspenski Orthodox Cathedrall.docx - 27:7 [The impressions of our gatheri..]  (9:9)   (Super) 

Códigos: [Arg. ciencia-natural]  

No memos 

 

 The impressions of our gathering today, which takes place on the occasion and in the 

framework of the fifth International Religion, Science & the Environment Symposium, 

will remain indelible in our heart. 
 

P27: Address of Ecumenical Patriarch Bartholomew During The Doxology Service At the 
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Uspenski Orthodox Cathedrall.docx - 27:10 [the Baltic Sea as a common her..]  (10:10)   

(Super) 

Códigos: [Arg. ciencia-natural] [Arg. ciencia-social] [Territorialidad - Familia: Arquitectura 

ontológica]  

No memos 

 

the Baltic Sea as a common heritage and shared responsibility of the surrounding 

countries. The significant number, as well as the scientific and moral authority of the 

participants guarantee the high level of the research, discussions and results. 
 

P27: Address of Ecumenical Patriarch Bartholomew During The Doxology Service At the 

Uspenski Orthodox Cathedrall.docx - 27:17 [This indifference has disturbe..]  (11:11)   

(Super) 

Códigos: [Arg. ciencia-natural] [Problemas prioritarios] [Territorialidad - Familia: Arquitectura 

ontológica]  

No memos 

 

This indifference has disturbed the ecosystems and in many cases caused their 

destruction, with very unfavourable results for humankind, such as the destruction of 

fisheries and agriculture in some places, the pollution of the atmosphere and waters by 

toxic materials, and other reversals of the natural environmental balance, which is 

necessary for the regular and healthy life of humanity. 
 

P27: Address of Ecumenical Patriarch Bartholomew During The Doxology Service At the 

Uspenski Orthodox Cathedrall.docx - 27:19 [Experience has shown that, bey..]  (11:11)   

(Super) 

Códigos: [Arg. ciencia-natural]  

No memos 
 

Experience has shown that, beyond a certain degree of self-purification, the 

environment cannot recover its natural condition and is gradually dying.  
 

P28: Address of Ecumenical Patriarch Bartholomew on the Eve of World Oceans Day to the 

Fifth Religion.docx - 28:6 [But one thing we all share as ..]  (7:7)   (Super) 

Códigos: [Arg. ciencia-natural]  

No memos 
 

But one thing we all share as a common heritage of humankind. We are united by 

water which comprises 70% of our body and 70% of the Earth's surface. All life 

depends on its nourishing power. Flowing water makes our planet unique among all 

the planets, as we know, in the universe. Water is a source of wonder and beauty, a 

cause of celebration and connection. 
 

P28: Address of Ecumenical Patriarch Bartholomew on the Eve of World Oceans Day to the 

Fifth Religion.docx - 28:7 [Water cradles us from our birt..]  (8:24)   (Super) 

Códigos: [Arg. ciencia-natural]  

No memos 

 

Water cradles us from our birth, sustains us in life, and heals us in sickness. It delights 

us in play, enlivens our spirit, purifies our body, and refreshes our mind. 
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We share the miracle of water with the entire community of life. Indeed, each of us is 

a microcosm of the oceans that sustains life. Every person here, every person in our 

world, is in essence a miniature ocean. 

The world's oceans, coastal waters, enclosed seas and estuaries abound with the gift of 

life. The vast blue oceans are God's Creation no less than the land, no less than these 

tiny oceans, and not less than we ourselves are. 

And so it is that we have gathered together to remember the oceans on this eve of 

World Oceans Day. World Oceans Day celebrates the largest earthly realm of God's 

Creation. 

Oceans were and are our medium of travel around the world. They link all peoples, 

coastal and landlocked, in study, in trade, in communication, in worship. 

The oceans provide one-sixth of the animal protein consumed by humans, more so 

than chicken, beef, mutton or pork. Oceans generate nearly half of the oxygen we 

breathe and cleanse the atmosphere of much carbon dioxide that people, automobiles 

and power plants produce. Removing this carbon dioxide is vital because the human-

caused increase of atmospheric carbon dioxide threatens our planet’s biological 

diversity and our own human civilization. 

The oceans are the earth's major shapers of climate, to whose existing patterns our 

societies have adapted. More than half of humanity lives within 100 kilometres of the 

coast, and where we live reflects our affinity for the gifts that the oceans provide. The 

health of the oceans is essential to human well-being, to biological diversity and to the 

stability of our world's climate. And the oceans are home to countless species of life, 

from great whales that are loved by all to tiny creatures that only God knows. 

But the health of the oceans and seas is severely threatened. We overfish. We pollute. 

We have nearly exhausted our seas. 

The Baltic Sea, on which this city is built, suffers from and is being stifled by humans. 

Once we were few and the sea seemed vast; but now we are exceedingly numerous, 

and yet the Baltic has not grown. We surround it, and this surrounded sea feels the 

seasonal pulse of human life. Our species has harmed the life of this beautiful and 

once-bountiful sea. 

The Baltic Sea is a microcosm of the world's oceans. It is one of many seas bordering 

the interconnected basins of the world's oceans. The Baltic's waters may have 

originated in rain fallen over Germany or Poland or Estonia, and brought to it by a 

hundred rivers. Nevertheless, when these waters leave the Baltic, they will most 

certainly touch the tropical shores of Indonesia, the ice-bound coasts of Antarctica and 

the darkest waters of the Challenger Deep before the end of time. There is truly only 

one ocean, with all its parts interconnected, just as there is only one Spirit, which 

unites us all. 
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So what we do to the oceans, God's vast blue Creation, we also do to God's other 

creations, including ourselves. Once we humans did not know that we could harm 

God's Creation. The oceans, especially, seemed so vast as to be invulnerable. 

But now we know differently. We know how fragile is our precious Earth and its 

oceans. We know how essential they are to sustaining our bodies, our minds, our 

hearts and our spirits. And we know that the oceans, even in their vastness, are 

feeling the crushing burden of humans' callous ignorance. 

We fish their depths to exhaustion, we fill them with pollution, we reshape their shores 

with little concern for their ability to endure. From the Baltic Sea to the remotest 

Southern Ocean seamounts, we have reduced the oceans’ miraculous biodiversity. 

The oceans are in peril. They cannot protect themselves. But God has endowed 

humankind with the knowledge to rectify our mistakes, and we are, each one of us, 

given the choice of what we will do. 

To protect the oceans is to do God's work. To harm them, even if we are ignorant of 

the harm we cause, is to diminish His divine Creation. We can stop over-fishing and 

destructive fishing methods so that the miracle of the fishes will endure for future 

generations. We can stop pollution so that the seas can recover from poisoning and 

from life-choking nutrients produced by our cities and farms and industries. We can 

establish sanctuaries in the sea where we agree to do no harm of any kind. 

If we can find the faith to love each other and to love God, then we can find the faith 

to help His vast water planet live and flourish. On this eve of World Oceans Day, we 

invite all of you to join us in pledging to protect the oceans as an act of devotion, 

whatever your religion may be. If we love God, we must love His Creation. 

We thank you and we invoke upon you all the abundant grace and infinite mercy of the 

Divine Creator. 
 

P28: Address of Ecumenical Patriarch Bartholomew on the Eve of World Oceans Day to the 

Fifth Religion.docx - 28:12 [Oceans were and are our medium..]  (12:12)   (Super) 

Códigos: [Arg. ciencia-natural]  

No memos 

 

Oceans were and are our medium of travel around the world. They link all peoples, 

coastal and landlocked, in study, in trade, in communication, in worship. 
 

P28: Address of Ecumenical Patriarch Bartholomew on the Eve of World Oceans Day to the 

Fifth Religion.docx - 28:35 [The oceans are the earth's maj..]  (14:14)   (Super) 

Códigos: [Arg. ciencia-natural]  

No memos 

 

The oceans are the earth's major shapers of climate, to whose existing patterns our 

societies have adapted. More than half of humanity lives within 100 kilometres of the 

coast, and where we live reflects our affinity for the gifts that the oceans provide. The 

health of the oceans is essential to human well-being, to biological diversity and to the 
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stability of our world's climate.  
 

P29: Address of Ecumenical Patriarch Bartholomew to the Summit on Religions and 

Conservation.docx - 29:7 [To our awareness ecology is re..]  (4:4)   (Super) 

Códigos: [Arg. ciencia-natural]  

No memos 

 

To our awareness ecology is representative of the pursuits of practical and convenient 

strategies. 
 

P29: Address of Ecumenical Patriarch Bartholomew to the Summit on Religions and 

Conservation.docx - 29:9 [Contemporary ecology, as thema..]  (5:5)   (Super) 

Códigos: [Arg. ciencia-natural] [Denuncia y crítica] [Papel de la religión - Familia: Arquitectura 

ontológica]  

Memo: [Papel de la religión]  

 

Contemporary ecology, as thematic scientific research, but also under the guise of 

crusading movements for the salvation of the earth's eco-system, is an expression of 

the various characteristics focusing in on the human interest for practical usage. The 

logic behind the protection of the environment is projected purely as a logic of 

convenience. If we do not protect the natural environment our own survival will 

become further miserable and problematic. Very soon the presence of humankind itself 

on our planet will be threatened. Day by day the danger of the degeneration and even 

the extinction of the human race becomes more markedly imminent. 
 

P29: Address of Ecumenical Patriarch Bartholomew to the Summit on Religions and 

Conservation.docx - 29:10 [Within the context of this ver..]  (6:6)   (Super) 

Códigos: [Arg. ciencia-natural] [Causalidad] [Denuncia y crítica]  

No memos 

 

Within the context of this very obvious logic, the natural environment is understood as 

an essential and acceptable contract for human survival. It is, however, a contract or a 

context which is comprehended by its usefulness. The problem is limited to how 

something is used. The origin or cause of the natural reality is of no concern, nor do 

they search for an explicative "meaning" of cosmic good orderliness, harmony, wisdom 

or beauty of nature. It is possible that the existential matter of nature was created by 

unknown "powers from above," possibly by unexplainable products of "chance," or 

even by automatic power -- also unexplainable -- which innerly exists in the 

composition of matter. In any case, it is not the interpretation of cause and aim which 

gives meaning to existential matter, rather, the meaning of existential matter for 

humankind is limited only to their usefulness and advantageousness. 
 

P29: Address of Ecumenical Patriarch Bartholomew to the Summit on Religions and 

Conservation.docx - 29:47 [The great challenge to which t..]  (50:50)   (Super) 

Códigos: [Arg. ciencia-natural] [Canales de diálogo - Familia: Arquitectura ontológica] 

[Reconocimiento otros saberes y creencias]  

No memos 

 

The great challenge to which the Abrahamic faiths of the monotheistic traditions are 

called to make good use of today is found in the unexpected givens of contemporary 

physical science, the captivating new cosmology which comes out of the study of 

quantum mechanics: such as, the energetic attitude of matter, the relativity of place 
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and time as the connections of the presence of matter, the constantly clarifying 

anthropocentric intentionality of the universe. The language of physical science today 

manifests to us the universal reality as an active word and is not hypostatically 

localized except in its contact with the word of the human person. 
 

P30: Address of His All.docx - 30:70 [Today, when we have the techno..]  (9:9)   (Super) 

Códigos: [Arg. ciencia-natural]  

No memos 

 

Today, when we have the technological means to transcend the horizon of our own 

cultural self-awareness, we nevertheless continue to witness the terrible effects of 

human fragmentation 
 

P30: Address of His All.docx - 30:136 [However, there is a way of und..]  (23:23)   (Super) 

Códigos: [Arg. ciencia-natural]  

No memos 

 

However, there is a way of understanding the universe in which we live as being 

shared by all – a plane of existence that spans the reality of every human person – an 

ecosphere that contains us all. 
 

P30: Address of His All.docx - 30:37 [Every ecosystem on this planet..]  (30:30)   (Super) 

Códigos: [Arg. ciencia-natural] [Cosmopolitics]  

No memos 

 

Every ecosystem on this planet is like a nation – by definition limited to a place. The 

estuary is not the tundra, nor is the savanna the desert. But like every culture, every 

ecosystem will have an effect that goes beyond far beyond its natural – or in the case 

of cultures, national, boundaries. And when we understand that every ecosystem is 

part of the singular ecosphere that is inhabited by every living breath that fills the 

world, then do we grasp the interconnectedness, the powerful communion of all life, 

and our true interdependency on one another. Without such an understanding, we are 

led to ecocide, the self-destruction of the one ecosphere that sustains all human 

existence. 
 

P34: Closing Address at International Conference of Young Presidents Organization in 

Istanbul.docx - 34:8 [a pure natural environment for..]  (4:4)   (Super) 

Códigos: [Arg. ciencia-natural]  

No memos 

 

a pure natural environment for the sake of present and future generations. 
 

P34: Closing Address at International Conference of Young Presidents Organization in 

Istanbul.docx - 34:12 [in an environment which respec..]  (5:5)   (Super) 

Códigos: [Arg. ciencia-natural]  

No memos 
 

 in an environment which respects the fragility and perfection of our valuable 

ecosystem.  
 

P34: Closing Address at International Conference of Young Presidents Organization in 

Istanbul.docx - 34:28 [We believe that the protection..]  (9:9)   (Super) 
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Códigos: [Arg. ciencia-natural] [Principios morales y éticos]  

No memos 

 

We believe that the protection of environment is a provision for today’s mankind and 

future generations, and the care for it, is a command from God. Ecological work, 

therefore, is part of our religious mission.  
 

P34: Closing Address at International Conference of Young Presidents Organization in 

Istanbul.docx - 34:38 [Both present and future genera..]  (14:14)   (Super) 

Códigos: [Arg. ciencia-natural]  

No memos 
 

 Both present and future generations have the right to live in peace and enjoy the 

fruits of prosperity and development 
 

P35: Closing Address of Ecumenical Patriarch Bartholomew at the Sixth Ecological 

Symposium on the Amazon River.docx - 35:15 [Nevertheless, we have been inf..]  (8:8)   

(Super) 

Códigos: [Arg. ciencia-natural]  

No memos 
 

 Nevertheless, we have been informed by Brazilian scientists that this long-established 

equilibrium may be changing, with fearful consequences. The forest is becoming drier 

and easier to burn, and the effects of this – so we have been told – may be felt 

throughout the world, increasing the frequency of extreme weather conditions such as 

hurricanes and floods. 
 

P36: Common Declaration of Pope John Paul II and Ecumenical Patriarch Bartholomew At the 

Fourth Ecological Symposium on the Adriatic Sea.docx - 36:14 [If we examine carefully the 

so..]  (5:5)   (Super) 

Códigos: [Arg. ciencia-natural] [Arg. ciencia-social]  

No memos 

 

If we examine carefully the social and environmental crisis which the world community 

is facing, we must conclude that we are still betraying the mandate God has given us: 

to be stewards called to collaborate with God in watching over creation in holiness and 

wisdom. 
 

P37: Ecumenical Patriarc2.docx - 37:10 [Today, environmental scientist..]  (22:22)   (Super) 

Códigos: [Arg. ciencia-natural] [Problemas prioritarios]  

No memos 

 

 Today, environmental scientists expressly emphasize that the observed climate 

change has the potential to disrupt and destroy the entire ecosystem, which sustains 

not only the human species but also the entire wondrous world of animals and plants 

that is interdependent upon one another like a chain. 
 

P37: Ecumenical Patriarc2.docx - 37:14 [An increasing number of people..]  (24:24)   (Super) 

Códigos: [Arg. ciencia-natural] [Climate change] [Imago Dei - Familia: Arquitectura 

ontológica]  

No memos 
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An increasing number of people understands that the irrational use of natural 

resources and the unchecked consumption of energy contribute to the reality of 

climate change, with consequences on the life and survival of humanity created in the 

image of God and is therefore tantamount to sin 
 

P37: Ecumenical Patriarc2.docx - 37:22 [The ultimate purpose of this e..]  (28:28)   (Super) 

Códigos: [Arg. ciencia-natural] [Climate change]  

No memos 

 

The ultimate purpose of this endeavor is to explore the interconnectedness of the 

world’s ecosystems and to study the way in which the phenomena of global warming 

and its anthropogenic effects are manifested. 
 

P41: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen2.docx - 41:34 [Unfortunately, due to human de..]  (5:5)   (Super) 

Códigos: [Arg. ciencia-natural] [Denuncia y crítica]  

No memos 

 

Unfortunately, due to human desire to gain power and wealth, humanity often 

trespasses the limits of the endurance of nature, subjecting it to 

maltreatment or abuse.On other occasions, humanity transgresses again the 

commandment of God to the first-created to labor and to keep the natural creation, 

becoming indifferent to the maintenance of its integrity and natural balance. 
 

P41: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen2.docx - 41:11 [The result of this behavior is..]  (6:6)   (Super) 

Códigos: [Arg. ciencia-natural] [Desastres humanos] [Pragmatismo]  

No memos 
 

The result of this behavior is the disturbance of the natural harmony, and the rebellion, 

as it were, of the impersonal nature, which produces phenomena that are the exact 

opposite to those that serve humankind’s normal life.  
 

P41: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen2.docx - 41:13 [The radiation of a power that ..]  (6:6)   (Super) 

Códigos: [Arg. ciencia-natural] [Causalidad]  

No memos 

 

The radiation of a power that is able to benefit humanity becomes an explosive 

potency of inconceivable destruction. The rivers that are meant to be bearers of life-

giving water become carriers of destructive floods. The explosive potency of dynamite 

is transformed from a useful instrument to a power of homicide and total ruin. Rain is 

changed from a means of irrigation of plants and the watering of animals to a cause of 

drowning and uncontrollable currents. Combustion from energy sources and heat 

becomes a source of atmospheric pollution. In general, the totality of natural 

possibilities, designed to serve in regular operation humanity’s natural 

survival are stretched by humankind beyond their regular limits and as a 

result awaken the avenging powers of abuse, which are released when the 

permissible use is transformed into a means of satisfaction of human audacity 

with a view to the limits of nature. 
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P42: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen3.docx - 42:5 [Based on this assurance, even ..]  (3:3)   (Super) 

Códigos: [Arg. ciencia-natural]  

No memos 

 

 Based on this assurance, even leading contemporary scientists accept that 

the universe is infused with the so-called “human principle,” meaning that it 

came about and exists for the sake of humanity. 
 

P44: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen5.docx - 44:11 [This has resulted also in the ..]  (6:6)   (Super) 

Códigos: [Arg. ciencia-natural] [Campo financiero] [Valoración del conflicto y el antagonismo]  

No memos 

 

 This has resulted also in the brutal contravention of international conventions on 

necessary ecological arrangements and the stubborn refusal to accept the financial 

burdens of elementary and essential ecological discipline as well as a plethora of other 

violations, which threaten directly the very air that we breathe. 
 

P46: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen7.docx - 46:31 [We cannot expect to leave no t..]  (11:11)   (Super) 

Códigos: [Arg. ciencia-natural]  

No memos 

 

 We cannot expect to leave no trace on the environment. 
 

P47: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen8.docx - 47:21 [Such chaos, they say, would th..]  (10:10)   (Super) 

Códigos: [Arg. ciencia-natural]  

No memos 

 

 Such chaos, they say, would threaten universal order and balance in the various 

so-called “eco-systems,”not only of our planet, but also of the entire cosmos. 
 

P48: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen9.docx - 48:13 [Today everyone speaks of the d..]  (9:9)   (Super) 

Códigos: [Arg. ciencia-natural]  

No memos 

 

Today everyone speaks of the dangers facing the“ecosystem” as numbering in the 

thousands; yet few make any reference at all to the God who “constituted” all things.  
 

P49: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environment.docx - 49:6 [Because, on one hand these cli..]  (4:4)   (Super) 

Códigos: [Arg. ciencia-natural]  

No memos 

 

 Because, on one hand these climatic irregularities and their resultant natural 

catastrophes are mainly caused by human activities, which are performed without 

thinking about or making any prior assessment of the devastating effects they have on 

nature.  
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P50: Ecumenical Patriarch Bartholomew I Message on the Day of the Protection of the 

Environmen1.docx - 50:7 [This phenomenon of devastation..]  (6:6)   (Super) 

Códigos: [Arg. ciencia-natural] [Problemas prioritarios]  

No memos 
 

This phenomenon of devastation, which unfolded slowly in earlier times, is 

progressing in our times at a high speed. Vast expanses around polluting factories 

and industrial zones that emit toxic waste have already been deadened, and the 

number of such dead expanses is constantly growing. Huge regions have been made 

subject to deforestation in order to be used as cultivation grounds, but the utilization 

of toxic pesticides has destroyed any form of sprouting, except for the object needed. 

These non-biodegradable toxic pesticides enter the water-air cycle and pollute the 

springs and rivers causing severe problems to human health. In regard to the 

consequences of these methods employed and materials used, greed and negligence 

take their revenge. While we work hard to increase the productive ability of our planet, 

we, on the other hand, destroy it. Astronauts who have observed the whole earth from 

a distance while in orbit, drew humankind’s attention to the fact that huge expanses of 

it have been deforested and will end up in devastation. 
 

P51: Ecumenical Patriarch Bartholomew I Message on the Day of the Protection of the 

Environmen2.docx - 51:23 [This vision, we are convinced,..]  (16:16)   (Super) 

Códigos: [Arg. ciencia-natural] [Arg. ciencia-social]  

No memos 
 

 This vision, we are convinced, will only benefit future generation by leaving behind a 

cleaner, better world. 
 

P54: Ecumenical Patriarch Demetrios I Message for the Day of the Protection of the 

Environmen1.docx - 54:4 [This is occurring either in th..]  (4:4)   (Super) 

Códigos: [Arg. ciencia-natural] [Problemas prioritarios]  

No memos 

 

This is occurring either in the form of natural pollution which is dangerous for all living 

beings, or in the form of extinction for many species of the animal and plant world, or 

else again in various other forms. Scientists and other scholars warn us now of the 

danger, and speak of phenomena threatening the life of our planet, such as the so-

called“green-house phenomenon” whose first indications have already been observed. 
 

P59: First Address of Ecumenical Patriarch Bartholomew to the Sixth Ecological Symposium 

on the Amazon Rive1.docx - 59:5 [This symposium is in many ways..]  (3:4)   (Super) 

Códigos: [Arg. ciencia-natural]  

No memos 
 

This symposium is in many ways both historical and unique. It is the first time that our 

initiatives have ventured beyond European boundaries but our gathering underlines – 

on a broader, global level – the critical role of the Amazon River for the future of our 

planet. This river comprises a microcosm of our planet. In its waters, we observe many 

of the world’s ecological issues. We are humbled in its presence. We have come to 

listen to its story, to learn from its history, to admire its fragile beauty, and to gain 
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hope for the entire world from its resilience. 

We are conscious of the consequences of human activity on the Brazilian rainforest. 

Environmental issues are very much at the forefront of daily news. We hear of air and 

water pollution, of global warming and the threatened extinction of numerous animal 

or plant species. The statistics are indeed alarming. How should we react? What do 

they mean for development, and for the ways we are accustomed to living? 
 

P61: Foreword to the Published Proceedings of the Fifth and Final Summer Seminar at 

Halki.docx - 61:12 [For, as one of the more seriou..]  (7:7)   (Super) 

Códigos: [Arg. ciencia-natural] [Arg. ciencia-social]  

No memos 

 

For, as one of the more serious ethical, social and political problems, poverty is directly 

connected to the ecological crisis. A poor farmer in Asia, in Africa or in North America 

will daily face the reality of poverty. For these persons, plastic is not harmful to the 

environment and the destruction of the forests, but rather to the very survival of 

themselves and their families. Terminology such “ecology,” “deforestation” or 

“overfishing” is entirely unknown. The “developed” world cannot demand from the 

developing poor to protect the few earthly paradises that remain, especially in light of 

the fact that less than 10% of the world’s population consumes over 90% of the 

earth’s natural resources. 
 

P63: Greeting at the Commencement of the Fifth Summer Seminar on Halki.docx - 63:13 

[Human beings live simultaneous..]  (6:6)   (Super) 

Códigos: [Arg. ciencia-natural]  

No memos 

 

Human beings live simultaneously and collaterally in this system, together with the 

multitudes of living plant and animal organisms, each of which thrives or, even better, 

survives in specific environmental circumstances.  
 

P63: Greeting at the Commencement of the Fifth Summer Seminar on Halki.docx - 63:14 

[Humanity is dependent on a nat..]  (6:6)   (Super) 

Códigos: [Arg. ciencia-natural]  

No memos 

 

Humanity is dependent on a natural ecosystem in which the needs of all the 

living organisms that coexist are well balanced and served by each other. The 

disturbance of this balance within the ecosystem renders the survival of 

certain types of life difficult, while their possible extinction causes further 

disproportionate or asymmetrical growth and development of others 
 

P63: Greeting at the Commencement of the Fifth Summer Seminar on Halki.docx - 63:15 [The 

result is the inability to..]  (6:6)   (Super) 

Códigos: [Arg. ciencia-natural]  

No memos 

 

 The result is the inability to meet their needs and, consequently, their death. The 

latter can often be seen as the desolation and the laying to waste of the eco-system or 

as a significant change of habitat for other, usually more inferior, systems. 
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P63: Greeting at the Commencement of the Fifth Summer Seminar on Halki.docx - 63:20 [For 

example, we discuss whethe..]  (10:10)   (Super) 

Códigos: [Arg. ciencia-natural]  

Memo: [Ética ambiental] [Precisión de la ética ambiental]  

 

For example, we discuss whether in certain ecosystems nourishing or growing 

substances are either sufficient of insufficient, but we do not assign responsibilities to 

the living beings existent in them, which effect the sufficiency or insufficiency of the 

nourishing substances or any other living substance in general. 
 

P64: Greeting at the Official Reception in Galati.docx - 64:9 [For the Black Sea is a recepto..]  

(5:5)   (Super) 

Códigos: [Arg. ciencia-natural]  

No memos 
 

For the Black Sea is a receptor of the waters from the Danube and of all the 

substances transferred from there. Our participation in this symposium is a result 

of our paternal interest for the welfare and peace of humanity, which largely 

depends on the plenitude of natural resources, and which very much depends 

also on the preservation of the natural and ecological health and balance.  
 

P65: Greeting at the Third Summer Seminar on Halki.docx - 65:12 [Hence, the entire physical 

net..]  (7:7)   (Super) 

Códigos: [Arg. ciencia-natural]  

No memos 

 

Hence, the entire physical network of varying biotopes and specific geographical 

ecosystems will be better served not only through the mutual exchange of information 

but also by the coordination of activities among all those responsible. 
 

P67: Greeting During the Reception with the Lord Mayor of Bratislava.docx - 67:13 [This 

water, and that of all th..]  (6:6)   (Super) 

Códigos: [Arg. ciencia-natural]  

No memos 

 

This water, and that of all the other rivers that flow into it, renews the water of the 

Black Sea and contributes greatly to preserving life in its ecosystem. In addition, over 

its long course, the Danube creates many ecosystems of his own, which serve human 

life in their own way. All these ecosystems are in grave danger of being seriously 

disrupted, or even completely destroyed due to the thoughtless dumping of wastes and 

toxic substances into the Danube, thus causing damages not only to the areas right on 

the river banks, but also to the interior of the countries through which it flows and to 

even more distant areas.  
 

P70: Greeting on arrival at Novorossisk for the Second International Symposium.docx - 70:4 

[However, this international ec..]  (4:4)   (Super) 

Códigos: [Arg. ciencia-natural] [Territorialidad - Familia: Arquitectura ontológica]  

No memos 
 

However, this international ecological symposium, which has as its main topic the 

recognized danger of the destruction of the Black Sea assumes special importance 
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since it analyses through well-founded reports the destructive factors of the specific 

problem and proposes specific solutions for its timely confrontation. At this 

symposium, the theoretical declarations of international organizations dealing with the 

seriousness of the modern ecological crisis come into contact with the specific 

dimensions of the problems of the Black Sea, the correct confrontation of which calls 

for the immediate move from theoretical accounts to practical proposals for its 

prevention or cure.  
 

P70: Greeting on arrival at Novorossisk for the Second International Symposium.docx - 70:20 

[It is now a common position in..]  (5:5)   (Super) 

Códigos: [Arg. ciencia-natural]  

No memos 

 

It is now a common position in science that the correct confrontation of whatever 

problem presupposes the correct description of all the factors that bring it about. The 

proposals of the specialist speakers at the symposium are describing with 

characteristic completeness the causes of the problem and submitting well-founded 

proposals for its timely and effective confrontation.  
 

P72: Greetings of Ecumenical Patriarch Bartholomew at the First Summer Environmental 

Seminar on the Island of Halki.docx - 72:21 [As we read the agonizing warni..]  (11:11)   

(Super) 

Códigos: [Arg. ciencia-natural]  

No memos 

 

 As we read the agonizing warnings of conservationists, geologists, biologists and 

other specialists, who remind us of the great folly of the violation of nature with its 

foreseeable tragic consequences, you, my beloved speakers and participants, are 

today contributing to a momentous and monumental task of timely significance for our 

planet. 
 

P80: Greetings of Ecumenical Patriarch Bartholomew Upon His Arrival in Batumi.docx - 80:9 

[We give thanks also to all of ..]  (8:8)   (Super) 

Códigos: [Arg. ciencia-natural]  

No memos 

 

We give thanks also to all of you, for your words and deeds offered so kindly in 

welcoming to our Modesty and those who have traveled with us and are studying with 

us the problem of the preservation of the environs and the coastlines of your Black Sea 

from impending biological demise, as a result of intense pollution. 
 

P81: Greetings of Pope Benedict XVI to the Symposium.docx - 81:6 [No nation or business 

sector c..]  (3:3)   (Super) 

Códigos: [Arg. ciencia-natural]  

No memos 

 

 No nation or business sector can ignore the ethical implications present in all 

economic and social development. With increasing clarity scientific research 

demonstrates that the impact of human actions in any one place or region can have 

worldwide effects. 
 

P89: Introductory Remarks at the Inaugural Proceedings of the Fourth International and 
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Inter.docx - 89:9 [It is a fact that the term “en..]  (8:8)   (Super) 

Códigos: [Arg. ciencia-natural]  

No memos 

 

It is a fact that the term “environment” presupposes someone encompassed by it. The 

two realities involved include, on the one hand, human beings as the ones 

encompassed, and, on the other hand, the natural creation as the one that 

encompasses. In our discussion, then, of our environmental ethos, we must clearly 

retain this distinction between nature as constituting the environment and humanity as 

encompassed by it.  
 

P90: Introductory Speech of Ecumenical Patriarch Bartholomew On.docx - 90:3 [Climate 

change and environment..]  (3:3)   (Super) 

Códigos: [Arg. ciencia-natural] [Problemas prioritarios]  

No memos 

 

Climate change and environmental pollution affect everyone. While the data may be 

variously debated, the situation is clearly unsettling. To take but one example: 

dramatic increases of greenhouse gases in our atmosphere -- largely due to fossil fuel 

burning -- are causing global warming and in turn leading to melting ice caps, rising 

sea levels, the spread of disease, drought and famine. The European heat-wave of 

2003 could be unusually cool by 2060, while the 150,000 people that the World Health 

Organisation conservatively estimates are already dying annually due to climate 

change will be but a fraction of the actual number.  
 

P90: Introductory Speech of Ecumenical Patriarch Bartholomew On.docx - 90:7 [To persist in 

the current path..]  (5:5)   (Super) 

Códigos: [Arg. ciencia-natural]  

No memos 

 

 To persist in the current path of ecological destruction is not only folly. It is no less 

than suicidal, jeopardizing the diversity of the very earth that we inhabit, enjoy and 

share. It has rightly been described on several occasions by His All Holiness 

Ecumenical Patriarch Bartholomew as a sin against God and creation. After all, a 

handful of affluent nations account for two thirds of global GDP and half of all global 

carbon dioxide emissions. 
 

P91: Keynote Speech of Ecumenical Patriarch Bartholomew at the Opening Address of the 

International Symposium in Passau.docx - 91:9 [It is well known that the Danu..]  (12:12)   

(Super) 

Códigos: [Arg. ciencia-natural]  

No memos 

 

It is well known that the Danube empties 6,000 to 7.000 cubic meters of water per 

second into the Black Sea. From this point of view, it is a very important supplier of 

water to this Sea, helping to revitalize it. However, the growth of industry in all the 

regions along the banks of the river, as well as regions in the interior that 

communicate with the Danube by means of tributaries, has greatly, increased their 

output of toxic waste. Thus, through the waters this pollution is brought to the Black 

Sea which is in peril of becoming a second Dead Sea, as was pointed out during the 

Symposium of 1997. 
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P91: Keynote Speech of Ecumenical Patriarch Bartholomew at the Opening Address of the 

International Symposium in Passau.docx - 91:10 [Hence it is the duty of all pe..]  (13:13)   

(Super) 

Códigos: [Arg. ciencia-natural]  

No memos 

 

Hence it is the duty of all persons of good faith to contribute, each according to their 

position and ability, not only to keeping the Danube a river with free shipping and 

transportation of goods from one region to another, but also to keeping it free from 

pollution, in order to maintain the ecological equilibrium of the natural areas 

surrounding it, and of the Black Sea. 
 

P91: Keynote Speech of Ecumenical Patriarch Bartholomew at the Opening Address of the 

International Symposium in Passau.docx - 91:13 [The fact that the effects of p..]  (16:16)   

(Super) 

Códigos: [Arg. ciencia-natural]  

No memos 
 

The fact that the effects of pollution also travel upstream from the direction in which 

the river waters flow, must make us all think. 
 

P97: Message by Ecumenical Patriarch Bartholomew to the United Nations Climate Change 

Talks in Bangkok.docx - 97:5 [We pray for the achievement of..]  (5:5)   (Super) 

Códigos: [Arg. ciencia-natural] [Climate change] [Plegaria y oración - Familia: Arquitectura 

ontológica] [Remedios y soluciones - Familia: Arquitectura ontológica] [Visión ambiental]  

No memos 

 

We pray for the achievement of the best possible international agreement during the 

United Nations Conference on Climate Change in Copenhagen, so that the 

industrialized countries undertake generous commitments for a total reduction of the 

polluting greenhouse gas emissions by 40% until 2020, compared to the 1990 levels, 

as well as for the provision of important financial support to the developing countries. 
 

P97: Message by Ecumenical Patriarch Bartholomew to the United Nations Climate Change 

Talks in Bangkok.docx - 97:9 [The urgency of the situation a..]  (6:6)   (Super) 

Códigos: [Arg. ciencia-natural]  

No memos 

 

The urgency of the situation and the progress of science and technology pave the way 

for a low-carbon global economy, the development of renewable energy sources and 

the aversion of further deforestation 
 

P98: Message for Conference on the 60th Anniversary Since the Foundation of the United 

States.docx - 98:17 [There are no excuses for our l..]  (8:8)   (Super) 

Códigos: [Arg. ciencia-natural]  

No memos 
 

 There are no excuses for our lack of involvement. We have detailed information; the 

alarming statistics are available. We must choose to care. Otherwise, we are betraying 

our human rights. Otherwise, we are aggressors. 
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P99: Message for the Day of the Protection of the Environmen1.docx - 99:18 [If ecosystems 

deteriorate and ..]  (16:16)   (Super) 

Códigos: [Arg. ciencia-natural] [Climate change]  

No memos 

 

 If ecosystems deteriorate and disappear, natural sources become depleted, and 

landscapes suffer destruction, and climate change produces unpredictable weather 

conditions, on what basis will the financial future of these countries and the planet as a 

whole depend? 
 

P100: Message for the Day of the Protection of the Environment.docx - 100:10 [In our time, 

there is appropri..]  (20:20)   (Super) 

Códigos: [Arg. ciencia-natural]  

No memos 
 

In our time, there is appropriate emphasis on the vast significance of forests and 

generally of plants for the flourishing of the earth’s ecosystem as well as for the 

protection of water resources. But we cannot undermine the crucial importance of 

animals, too, for the orderly function of the world. Animals have always been friends of 

humanity and servants of human needs, providing food, clothing, transportation but 

also protection and affection. 
 

P101: A Homily of His All Holiness the Ecumenical Patriarch Bartholomew at the inauguration 

of the Ecological Shop at Vrysai.docx - 101:9 [The product of your cooperativ..]  (10:12)   

(Super) 

Códigos: [Acción ambiental] [Arg. ciencia-natural]  

No memos 
 

The product of your cooperative, the ecological oil, addresses one of the most serious 

problems of our contemporary world, the ecological one. As is known the Ecumenical 

Patriarchate became aware in due time of the seriousness of this problem, which 

threatens the entire world with destruction, and took appropriate initiatives for alerting 

to it the international community. 

In the field of agricultural products the irrational use of fertilizers and pesticides puts at 

serious risk the health of human beings and therefore necessitates the return to 

ecological farming, which will provide an alternative and saving solution to the 

contemporary consumer. 

We congratulate, therefore, those who had this highly commendable initiative to 

establish a cooperative agency and we wish full success to its aims 
 

P102: Address of His All Holiness Ecumenical Patriarch Bartholomew at the Ninth Annual 

SCOBA.docx - 102:19 [As “keepers/masters of our hou..]  (14:14)   (Super) 

Códigos: [Arg. ciencia-natural]  

No memos 

 

As “keepers/masters of our house—oikos”, we are all called to be sensitive to the 

greatest risk to the survival of our planet—namely, the dramatic changes in our 

climate, in our environment 
 

P104: Message for the Volume of the Halki Seminars.docx - 104:13 [Remembering the phrase, 

Things..]  (16:16)   (Super) 
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Códigos: [Arg. ciencia-natural] [Campo académico]  

No memos 

 

Remembering the phrase, Things written remain, we decided to publish the above-

mentioned scientific papers so that they will be communicated to as many sensitive 

people as possible and, thus, broaden the circle of those who think correctly on this 

great and increasing problem of ecology. 
 

P106: Message of Ecumenical Patriarch Bartholomew to the 2005 Youth Environmental 

Summit of Caretakers of the Environment International.docx - 106:9 [The terms “ecology” 

and “econo..]  (7:7)   (Super) 

Códigos: [Arg. ciencia-natural]  

No memos 

 

The terms “ecology” and “economy”share the same etymological root. Their common 

prefix “eco” derives from the Greek word oikos, which signifies“home” or “dwelling. 
 

P106: Message of Ecumenical Patriarch Bartholomew to the 2005 Youth Environmental 

Summit of Caretakers of the Environment International.docx - 106:8 [Ecology, then, is the 

logos or..]  (8:8)   (Super) 

Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica] [Arg. ciencia-natural]  

No memos 
 

Ecology, then, is the logos or study of this world as our home; while economy is the 

nomos or regulation, namely the stewardship of our world as our home. How we 

understand creation will also determine how we treat the natural environment. Will we 

continue to use it in inappropriate and unsustainable ways? Or will we treat it as our 

home? And as the home of all living creatures? Will we, to adopt the words of the 

Psalmist, remember that “everything that breathes praises God” (Psalm 148)? 
 

P108: Message of Thanks at the Closing Ceremony of the Third International Symposium.docx 

- 108:23 [I hope that the greater awaren..]  (6:6)   (Super) 

Códigos: [Arg. ciencia-natural] [Pragmatismo]  

No memos 

 

 I hope that the greater awareness of environmental problems will lead progressively 

to more and successful measures that aim to preserve ecological equilibrium and 

natural harmony. 
 

P108: Message of Thanks at the Closing Ceremony of the Third International Symposium.docx 

- 108:16 [We now need to go one step fur..]  (9:9)   (Super) 

Códigos: [Arg. ciencia-natural] [Normatividad] [Problemas prioritarios] [Remedios y 

soluciones - Familia: Arquitectura ontológica] [Urgencia]  

No memos 

 

We now need to go one step further and agree even to pass appropriate laws 

– at least those who have not already done so – decreeing that indirect damages are 

also unacceptable. That is to say, those damages are also unacceptable which have 

been caused by activities far removed from their effect, whose consequences are 

cumulative, or are manifested in time, so that the cause-effect relation may not be 

immediately visible. These causes include pollution of all types, which are cumulative 
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and thus frequently cover both long periods and long distances. The more scientific 

observation consolidates our knowledge about the harmful effects of the responsible, 

and as a result, the more in number and in efficaciousness will be the measures taken 

in order to avoid such causes. 
 

P110: Message of the Primates of the Orthodox Churches.docx - 110:16 [12. And now, 

looking forward i..]  (20:20)   (Super) 

Códigos: [Arg. ciencia-natural]  

No memos 
 

12. And now, looking forward in faith and hope to the coming millenium, we call all 

people to prayer and vigilance in view of the grave problems as well as the great 

possibilities appearing on the horizon. The achievements of science in almost all areas, 

particularly in biology, entail incredible successes, but also dangers. 
 

P111: Message on the nuclear explosion at Fukushima.docx - 111:7 [Ecologically-friendly 

science ..]  (6:6)   (Super) 

Códigos: [Arg. ciencia-natural]  

No memos 

 

Ecologically-friendly science and technology has discovered ways and means of 

producing sustainable forms of energy for our ecosystem 
 

P112: Opening Address of Ecumenical Patriarch Bartholomew at the Environmental 

Symposiu1.docx - 112:6 [As we begin our symposium, aga..]  (7:7)   (Super) 

Códigos: [Arg. ciencia-natural] [Climate change] [Problemas prioritarios] [Reconocimiento 

otros saberes y creencias]  

No memos 

 

As we begin our symposium, against a background of grave pronouncements from 

scientists about the consequences of climate change for every living thing on earth, it 

is above all to the people of Greenland that we look for guidance. 
 

P112: Opening Address of Ecumenical Patriarch Bartholomew at the Environmental 

Symposiu1.docx - 112:9 [And we offer the people of Gre..]  (7:7)   (Super) 

Códigos: [Arg. ciencia-natural]  

No memos 

 

And we offer the people of Greenland our prayers, our friendship and solidarity as you 

deliberate on the dilemmas which you may face as a result of sharp alterations in a 

physical landscape whose grandeur, power and delicate equilibria are better 

understood by you than by any outsider.  
 

P112: Opening Address of Ecumenical Patriarch Bartholomew at the Environmental 

Symposiu1.docx - 112:17 [We have called this symposium ..]  (10:10)   (Super) 

Códigos: [Arg. ciencia-natural] [Territorialidad - Familia: Arquitectura ontológica]  

No memos 

 

We have called this symposium the Mirror of Life, because scientists tell us that the 

Arctic is a stark and vivid reflection of the state of the planet as a whole. 
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P113: Opening Address of Ecumenical Patriarch Bartholomew at the Environmental 

Symposium.docx - 113:12 [If there is one single message..]  (10:10)   (Super) 

Códigos: [Arg. ciencia-natural] [Problemas prioritarios]  

No memos 

 

If there is one single message in all the information which we have received During our 

symposium, it is this: time is short. The ice of the Arctic is shrinking at a frightening 

pace. That is what we are told by scientists, that is what we are told by Greenlanders 

who know the ice better than anybody. If all the ice in Greenland melts, the 

consequences both for Greenland and the world as a whole could be devastating: a 

Biblical catastrophe in the most literal sense. Some scientists tell us that we have 10 

years or less to limit the emission of greenhouse gases and hence limit the extent of 

global warming. So humanity does not have the luxury of quarreling over economic or 

racial or religious differences; it must act together, and it must act now. 
 

P114: Opening Address of Ecumenical Patriarch Bartholomew at the Fifth Symposium on 

Religion.docx - 114:6 [We leave the scientific part o..]  (5:5)   (Super) 

Códigos: [Arg. ciencia-natural]  

No memos 

 

We leave the scientific part of our programme to those who are specialists. 
 

P115: Opening Address of His All Holiness Ecumenical Patriarch Bartholomew at the 8th RSE 

Symposium.docx - 115:8 [Science has developed a theory..]  (7:7)   (Super) 

Códigos: [Arg. ciencia-natural]  

No memos 

 

 Science has developed a theory to explain the beginning of the Universe almost 14 

billion years ago, the beginning of simple life forms some 4 billion years ago and the 

birth of human beings a mere 160,000 years ago. 
 

P115: Opening Address of His All Holiness Ecumenical Patriarch Bartholomew at the 8th RSE 

Symposium.docx - 115:11 [Irrigation for agriculture tak..]  (10:10)   (Super) 

Códigos: [Arg. ciencia-natural] [Problemas prioritarios]  

No memos 

 

Irrigation for agriculture takes 70% of global demand for water, and – almost 

unimaginably – some of the world’s greatest rivers are so depleted by the influence of 

humans that they no longer flow to the sea; and those that do, carry in their waters all 

the chemical fertilizers, herbicides, insecticides and waste materials they have 

collected along their course. Desertification is increasing on land at the same time that 

the fish stocks of the oceans are depleted by over exploitation; and those that remain 

are being poisoned by toxic materials dumped carelessly in their habitat. Instead of 

living on income, or the available surplus of the earth, we are consuming 

environmental capital and destroying its sources as if there is no tomorrow.  
 

P118: Religion and the Environment.docx - 118:11 [At stake is not just our abili..]  (9:10)   

(Super) 

Códigos: [Arg. ciencia-natural]  

No memos 
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At stake is not just our ability to live in a sustainable way, but our very survival. 

Scientists estimate that those most hurt by global warming in years to come will be 

those who can least afford it. Therefore, the ecological problem of pollution is 

invariably connected to the social problem of poverty; and so all ecological activity is 

ultimately measured and properly judged by its impact upon people, and especially its 

effect upon the poor.  

In our efforts, then, to contain global warming, we are admitting just how prepared we 

are to sacrifice some of our greedy lifestyles. When will we learn to say: “Enough!”? 

When will we direct our focus away from what we want to what the world needs? When 

will we understand how important it is to leave as light a footprint as possible on this 

planet for the sake of future generations? We must choose to care. Otherwise, we do 

not really care at all.  
 

P119: Religion.docx - 119:7 [The Amazon forest is the sourc..]  (6:6)   (Super) 

Códigos: [Arg. ciencia-natural] [Territorialidad - Familia: Arquitectura ontológica]  

No memos 
 

The Amazon forest is the source of the highest diversity of life on Earth, stretching out 

over the nine countries of Amazonia. This “Green Ocean” has a central role as a pump 

in maintaining climate stability, hydrological cycles and biodiversity, not only in the 

region but on the planet as a whole. The health and well-being of Brazil, Latin America 

and humanity as a whole will suffer seriously if these crucial environmental services 

are lost.  
 

P119: Religion.docx - 119:8 [This unique and finite biologi..]  (8:8)   (Super) 

Códigos: [Arg. ciencia-natural] [Arg. ciencia-social] [Canales de diálogo - Familia: Arquitectura 

ontológica] [Reconocimiento otros saberes y creencias]  

No memos 

 

This unique and finite biological diversity is inextricably linked to the extraordinary 

wealth of cultural diversity in the region. The cosmology and mythology of those who 

came at the beginning of history to inhabit Amazonia, their intimate knowledge of, and 

respect for, the diversity of life, and their practical skills in sustaining the ecology of 

this part of the world make the indigenous peoples the true guardians of the region.  
 

P119: Religion.docx - 119:13 [The interdependence of ecosyst..]  (18:18)   (Super) 

Códigos: [Arg. ciencia-natural]  

No memos 

 

The interdependence of ecosystems and sustainable livelihoods for the inhabitants, as 

well as the sobering reality that the consequences of global warming are manifesting in 

real-time its devastating impacts, have to be highlighted. This is vital, not only to 

deepen our collective understanding of the complex web of climatic interconnections 

and to generate the necessary level of public and political will to ensure swift and 

meaningful action.  
 

P120: Remarks of Ecumenical Patriarch Bartholomew on Receiving an Environmental Award 

From the Scenic Hudson Association in New York.docx - 120:16 [At this point, this is 

confirm..]  (21:21)   (Super) 

Códigos: [Arg. ciencia-natural] [Problemas prioritarios]  
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No memos 

 

At this point, this is confirmed from our everyday experience of the chain reactions of 

the environmental destruction: changes in the climate the stripping of the earth from 

its forests, torrential rainfalls, floods, mudslides; the consequence of all these is death. 

Atomic explosions, radioactivity, cancerous births; again, the consequence of these is 

death. Toxic wastes, pollution of the air, water and the ground, introduction of toxic 

substances into the cycle of life; once more, the consequence is death. Dispersion into 

the atmosphere of gases that damage the ozone, augmented infrared radiation that 

damages human health; this, too, leads to death. 
 

P122: Remarks of Ecumenical Patriarch Bartholomew Upon Receiving Honorary Doctorate of 

Environmental Studies from The Aegean University.docx - 122:6 [Contemporary ecology, as a 

mat..]  (3:3)   (Super) 

Códigos: [Arg. ciencia-natural]  

No memos 

 

Contemporary ecology, as a matter of scientific study, but also in the form of crusades 

and movements for the salvation of our earthly ecosystem, is one of the most 

characteristic expressions of human interest concentrated on practical goals 
 

P122: Remarks of Ecumenical Patriarch Bartholomew Upon Receiving Honorary Doctorate of 

Environmental Studies from The Aegean University.docx - 122:7 [The logic of environmental 

pro..]  (3:3)   (Super) 

Códigos: [Arg. ciencia-natural]  

No memos 

 

 The logic of environmental protection is presented as a purely utilitarian matter. If we 

do not protect our natural environment, then our own survival will increasingly be 

rendered more difficult and problematic, while the very presence of the human race on 

this planet will be threatened very soon. The danger of degeneration or even of 

annihilation of the human race is described as imminent.  
 

P122: Remarks of Ecumenical Patriarch Bartholomew Upon Receiving Honorary Doctorate of 

Environmental Studies from The Aegean University.docx - 122:9 [In the context of this 

apparen..]  (5:5)   (Super) 

Códigos: [Arg. ciencia-natural] [Denuncia y crítica]  

No memos 

 

In the context of this apparent way of thinking, the natural environment is conceived 

as a necessary and sufficient condition for human existence and survival; yet, this 

condition or context is perceived as utilitarian. The method of thinking is limited to the 

manner of usage. What is of interest is not the source or cause of the natural reality; 

nor is any hermeneutical “meaning” sought in the cosmic order and harmony, or in the 

wisdom and beauty of nature. It is of course quite possible that those things which 

exist in nature were created by some unknown “higher power,” or that they are the 

products of inexplicable “chance” and automatic force – again without explanation – 

that exists innately in the very structure of matter. At any rate, the interpretation of 

any cause or end is not what gives meaning to everything that exists. 
 

P122: Remarks of Ecumenical Patriarch Bartholomew Upon Receiving Honorary Doctorate of 

Environmental Studies from The Aegean University.docx - 122:32 [The great challenge, which 
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the..]  (33:33)   (Super) 

Códigos: [Arg. ciencia-natural] [Relacionamiento]  

No memos 

 

The great challenge, which the Orthodox ecclesiastical conscience is called to 

appreciate today is the surprising reality of the contemporary science of physics, the 

new fascinating cosmology that results from the study of quantum mechanics: namely, 

the potential of matter as energy, the relativity of space and time as the connection for 

the presence of matter, and the increasingly clearer anthropocentric purpose of the 

universe. The language of physics today reveals the universal reality as a 

logos(purpose or meaning) that is actualized and only hypostasized in its encounter 

with the human personal logos (purpose or word). 
 

P125: Second Address of Ecumenical Patriarch Bartholomew at the Environmental 

Symposium.docx - 125:10 [For better or worse, we are no..]  (8:8)   (Super) 

Códigos: [Arg. ciencia-natural]  

No memos 

 

For better or worse, we are now living in an age when the destinies of all human 

beings, and all human communities, are ever more closely intertwined. Patterns of 

behaviour and consumption in one corner of the globe can affect the lives and 

livelihood of people who live at the other extremity of the earth. 
 

P126: Sins Against Nature and God.docx - 126:12 [In the spirit of responsibilit..]  (14:14)   

(Super) 

Códigos: [Arg. ciencia-natural]  

No memos 

 

In the spirit of responsibility, the White House and certain Congressional leaders have 

declared that, before beginning new offshore drilling for oil, there must be greater 

understanding of the environmental impact and responsibility for such endeavors. We 

support this approach. For, as confident as interested parties were that a disaster like 

this could not occur because of watertight controls and fail-safe mechanisms installed, 

those controls and mechanisms failed, with the horrific results we witness unfolding 

each day. 
 
 

P128: Speech of His All Holiness the Ecumenical Patriarch Bartholomew on the 

Environment.docx - 128:7 [The natural environment in whi..]  (12:12)   (Super) 

Códigos: [Arg. ciencia-natural]  

No memos 

 

The natural environment in which we live has a balance and the ability to regenerate 

and preserve itself should its natural order be disturbed, within, however, certain 

parameters. Humankind, for example, bums wood for warmth, but in this process large 

quantities of carbon dioxide are produced, which is harmful to human existence. But 

plant life absorbs and breaks down the components, exuding oxygen necessary for 

human life and utilizing the carbon for constructing its wooden-like shaft. However, 

this recycling is disrupted when a fire destroys a forest or when an area becomes 

desolate. In such cases, the environment is unable to provide humankind with 

conditions for survival and, thus, the perpetrator of this catastrophe is responsible for 

the consequence, which befalls his fellow man. The same things happen when waters 
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are polluted to the degree that they are not drinkable, nor are they fit for watering, for 

the fish life living in them, or for other aquatic life and plants. This situation is created 

also when the atmospheric air of a region is polluted to a degree beyond calibration, 

etc. 
 

P128: Speech of His All Holiness the Ecumenical Patriarch Bartholomew on the 

Environment.docx - 128:8 [It is true that the perfect pl..]  (14:14)   (Super) 

Códigos: [Arg. ciencia-natural]  

No memos 
 

It is true that the perfect plan of God regarding the air and the waters has foreseen 

their constant chaotic movement, which can be seen in the gradual uniform 

discharging of pollutants thrown in them. On the earth, this happens through the air; 

in the flow of waters this is caused by the movement of air upon the waters. This, 

naturally, leads to the reduction of pollution in one particular area from where the 

pollution emanated, and in the spreading of it, which in a way reduces the 

consequences with regard to the place of emanation. At the same time, however, it 

also leads to the broadening of legal responsibility regarding harmful emissions all the 

way down to the local level where naturally dispersed concentrations of pollution are 

harmful. From other more general views, it leads to the universality (widespread) of 

ethical responsibility of every human being for every aimless defect of the 

environment, even the most insignificant, because the many miniscule harmful actions 

can collectively provoke undesirable harmful consequences. Certainly, the discharge of 

an empty cell upon an unpolluted shore is not noticeable as a substantial polluting act, 

but the discharge of a single empty cell every time it is washed or carried upon the 

shore can alter it into a place of pollution. Consequently, the perpetrator of this 

apparently insignificant polluting is jointly responsible for the result of the debilitated 

situation which is a collection of many similar acts. For this reason we try to persuade 

every fellow human being not to contribute to the destruction or worsening of the 

natural environment through his or her own minor harmful actions. Certainly, with 

even greater intensity, we try to persuade those who cause extensive pollution to find 

ways to avoid doing so, but this does not mean that the responsibility of the major 

polluters minimizes the responsibility and excuses the lesser polluters from their 

responsibility to be conscientious. 
 

P134: Toast of Ecumenical Patriarch Bartholomew at the Official Luncheon by the Minister of 

the Environment.docx - 134:10 [Here we would like to mention ..]  (18:18)   (Super) 

Códigos: [Arg. ciencia-natural] [Climate change]  

No memos 

 

Here we would like to mention two anomalies related to water: the observed melting of 

ice due to the rise of global temperature known as the "greenhouse effect" and the 

predicted insufficiency of water along with the expansion of the desert on the earth, 

which will make the survival of the human race in those areas afflicted by drought 

practically impossible and will result in further disasters as well. 
 

______________________________________________________________________ 

 

Código: Arg. ciencia-social {23-1}~ 
 

P 5: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the Meeting of 

Orthodox Primates at the Phanar.docx - 5:25 [In many parts of the world, at..]  (11:11)   
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(Super) 

Códigos: [Arg. ciencia-social]  

No memos 

 

 In many parts of the world, at this very moment, great social and political changes 

are taking place. 
 

P 7: A Word of Welcome By Ecumenical Patriarch Bartholomew During the 4th Religious and 

Scientific Committee Preparatory Meeting for the Religion.docx - 7:9 [And, together, we bear 

the res..]  (6:6)   (Super) 

Códigos: [Arg. ciencia-social]  

No memos 

 

And, together, we bear the responsibility for the damage that we have brought upon 

our world, shattering its natural beauty by the selfish way that we have exploited and 

continue to exploit its resources. 
 

P 7: A Word of Welcome By Ecumenical Patriarch Bartholomew During the 4th Religious and 

Scientific Committee Preparatory Meeting for the Religion.docx - 7:18 [The Symposium aims 

to build up..]  (14:14)   (Super) 

Códigos: [Arg. ciencia-social]  

No memos 

 

The Symposium aims to build upon existing regional cooperation generated by 

Conventions, by bringing together the unified voices of Religions and Sciences before 

an audience of the international media and policymakers, primarily to learn and help, 

and not to teach. 
 

P14: Address at a Gathering of Banking Representatives in Athens.docx - 14:2 [Environment, 

Peace, and Econom..]  (2:2)   (Super) 

Códigos: [Arg. ciencia-natural] [Arg. ciencia-social] [Arg.humanista] [Transdisciplinariedad]  

No memos 

 

Environment, Peace, and Economy 
 

P14: Address at a Gathering of Banking Representatives in Athens.docx - 14:5 [The second 

part of this common..]  (5:5)   (Super) 

Códigos: [Arg. ciencia-social]  

No memos 
 

The second part of this common good is the study of our mutual interests in order to 

examine how we might successfully achieve our goals. 
 

P14: Address at a Gathering of Banking Representatives in Athens.docx - 14:27 [An 

Environmental Decalogue of ..]  (14:28)   (Super) 

Códigos: [Arg. ciencia-social] [Violencia y conflicto]  

No memos 
 

An Environmental Decalogue of the Impact of War 

An enumeration of the precise impacts and effects of war on the environment is not 
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easy for someone who is not a specialist or scholar in the field. However, a rough 

outline of the most obvious ones would offer the following table: 

 A significant number of fatalities, leading to the disruption of families and 

sometimes even societal structures in communities 

 A vast number of casualties, with the same consequences and additional 

expenses for their health care and preservation, which are costs subtracted 

from other areas of life. 

 An unknown number of those who succumb to illnesses as a result of military 

pollution of the environment by means of chemical gases, radioactive 

substances, fire and decomposition. 

 An indeterminable number of spiritual wounds resulting from the cruelty of war 

in numerous communities, which thereafter foster anti-social feelings and 

disturb the human environment. 

 Long-term pollution of the region by the wastes that result from military 

machinery. For instance, huge amounts of air pollution are dumped as a result 

of the thousands of hours in military flights over a given region, the shooting of 

jet-propelled rockets, the sailing of navy ships, the movement of army and 

administrative vehicles. All these pollutants travel not only on the specific 

region of the war but throughout the neighboring regions, even reaching distant 

territories where they affect good and evil people alike. 

 An especially affected and gravely polluted region where the conflict occurs, as 

well as the nearby regions, which suffer from the by-products of explosives, 

charged and diffused, in the form of radioactive shells of ammunition, rockets, 

bombs and other modern weapons of mass destruction. This pollution is 

conveyed throughout the region not simply by means of the air, but also by 

means of water, thereby affecting areas that are not even involved in the 

conflict. 

 Equally tragic is the destruction and discharge that occurs in tanks and 

reservoirs, as well as in factories of chemical products. If one considers the 

detailed, strict and careful measures in place for the safe transferal, storage 

and development of these dangerous products until they are transformed into 

inactive and harmless products for general consumption; and if one considers 

how all of these products are exploded into the air together as a result of 

military bombing, then it is impossible not to be overwhelmed by a sense of 

sorrow. It should be noted that the involuntary recipient of these pollutants is 

not only the military opponent; indeed, it is not only the non-combatant 

civilians among the enemy, which in any case, according to international 

regulations of war should not be the target of military attacks. Rather, the 

recipient also includes those populations beyond the borders of the country at 
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war, whether in neighboring or more distant regions. Indeed, it even includes 

the soldiers themselves who are causing the destruction! The unforeseen effects 

of the heavy pollution caused by war may appear on the other side of the 

planet, including the country of those instigating the military attack! For, the 

interconnections and mutual influences within nature are vast and often 

inscrutable. It is sufficient to recall the example of scientists, that the fluttering 

of a butterfly’s wings in Japan is sufficient to be the cause of rain in America. 

 Still more tragic is the radical and often irreparable destruction wrought upon 

local human and other ecosystems, which suffer as a result of the effects of 

war. Ecosystems in the oceans, in rivers and in lakes are killed by explosions of 

bombs and mines; terrestrial ecosystems are destroyed and annihilated not 

only by explosives but also by fires, which further clear forests and level 

homes; road systems are dismantled and organized human lives regress to the 

conditions of the past. 

 In addition to all this, cultural monuments are destroyed or damaged, so that 

civilization itself suffers a lasting blow, as the organization Europa Nostra has 

declared through its resolution dated April 29, 1999. 

 Finally, the spiritual atmosphere is also inundated by boundless falsehoods of 

propaganda; passions are cultivated in people’s souls; hatred and an attitude of 

destruction are justified; the effects of this spiritual “pollution” are manifested 

at any point in the world, irrespective of distance, for example in a school 

where a young child learns to develop racist attitudes against invisible enemies 

or even among visible schoolmates. This psychological pollution, which 

adversely affects the human environment, is especially important for us, 

although usually overlooked by those who deal with environmental issues. 

The Irrationality of War 

This general “Decalogue of environmental effects” that result from contemporary war 

indicates the irrationality of military conflict, which can only be explained as a paranoid 

act. For, while war is instigated in order supposedly to protect certain people who are 

provoked by their unjust treatment by other people, nevertheless the unjust treatment 

is extended to include numerous other people. Moreover, while the injustice against 

which people seek to protect themselves is connected to some financial or territorial 

gain, nevertheless vast amounts are expended for the destruction of the enemy and 

only minimal amounts are left for the consolation of the aggrieved. Perhaps an inverse 

apportionment and expenditure might have successfully resolved many conflicts. 

Therefore,the irrationality of war is evident from its effect on humanity and on 

the natural environment. It is our duty to intervene, wherever possible, to persuade 

those who are responsible for making decisions in order that they might seek peaceful 

resolutions to human problems. With good will and the proper effort, such solutions 

can be found. The choice of military violence as the sole method for resolving or 
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imposing issues betrays a lack of satisfactory imagination, and reveals intellectual 

laziness as well as confidence in the erroneous notion that evil can be corrected by 

evil.  
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(i) The planet earth, on which all of us necessarily live, constitutes a minute 

part of the universe. No matter how great its dimensions appear to us by 

comparison with human dimensions, it is truly very small when compared to the rest of 

the universe. 

(ii) This planet is not separated by natural boundaries into close-knit 

compartments.The legal borders of nations are unknown to nature. The winds 

that blow and transfer particles and gases from place to place do not seek anyone’s 

commission in order to follow the direction of the natural laws. The same also applies 

to the waters, to temperatures, and to every form of radiation. 

(iii) The range of every occurrence is very wide, namely worldwide, and in a 

sense universal. This means that if one spot of pollution is emitted in one 

point of the earth, its effect is felt throughout the world. Of course, the effect is 

not immediately perceived in the case of a small trace of pollution. It becomes more 

apparent in the case of extended pollution. Yet the effect is the same. For example, 

scientists expect that in the coming decades the average temperature on the surface of 

the earth will increase by several degrees. This fact will also result in the melting of 

ice, the raising of the sea level, greater rainfall and floods in colder regions, and more 

dryness and desert in warmer regions. Such effects are not the result of actions 

occurring in the affected areas alone, but in any and every part of the world. For, as a 

result of the natural law of Aristotelian entelechy and entropy, of the equation of 

differences, warm temperatures in any part of the world, and derived from any source 

at all, are added to temperatures resulting from other sources. Accordingly, these 

temperatures are conveyed throughout the surface of the earth. What is of importance 

is not so much that, according to specialists, it takes up to two years for air pollution in 

a particular place to spread throughout the atmosphere of the globe. What is of 

importance rather is that the laws of chaos imply that any unhealthy intervention in 

one region of the atmosphere is similarly shared throughout the world. 

(iv) The consequences of a polluting action, after a necessary period, equally 

affect every person throughout the world, including the responsible 

perpetrator, as well as a boundless number of innocent victims. So it is 

inconceivable for the perpetrator to protect himself from the consequences of his 

action, and it is impossible to know who will ultimately be the victims of such action. 
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However it is fact that humanity is collectively and in its entirety damaged. Certainly, 

the density of pollution, and therefore the risk of damage is greater in the region and 

at the time closer to the emission. Yet, whatever remains after the natural function of 

self-purging, which occurs through various means and natural functions, is defused 

and divided into the entire planet. 

(v) Already from the period of the first appearance of the individualistic Roman Law, 

the owner of any property possessed the right to enact whatever he so wished on this 

property irrespective of whether this disturbed or damaged his neighbor. Yet, early on, 

certain cracks began to appear in this absolutely individualistic principle. One example 

of this may be found in the foresight to forbid certain dangerous immissiones. 

Inasmuch as certain social obligations and connections were also gradually related to 

the ownership of property, the disturbing use of land increased, and, as a result, many 

places have already established regulations of good neighborhood which are socially 

acceptable and desirable. This means that societies recognize that the 

individualistic principles formerly pervading civil law are today becoming 

more social. Therefore, the individualistic principles that in many ways govern 

international law are also able to become more social through our influence as 

members of societies. 

We have already noted that our planet is so small and so bereft of close-knit 

compartments that every material and human act that is damaging for the 

environment bears consequences of worldwide extent. And from our observations 

about the development of law and legal institutions, our desire is to emphasize 

accordingly the worldwide effect of every change in the spiritual attitude and conduct 

of any one citizen in regard to the environment. 

The necessary conclusion is that any non-governmental effort to change the attitude of 

citizens, even if it appears to have only limited efficacy, has profound significance for 

the environment and its improvement.  

Mutual Relationship with Nature 

Let us now turn to the environmental imperatives that derive from our human nature. 

Herodotus mentions that in some region of the classical world, the people 

regarded it as blasphemy, as contradicting the very will of the gods, to pollute 

the rivers.These people, according to some modern thinkers, might be considered 

culturally under-developed in as much as they did not experience the development of 

our technical civilization. Yet their spiritual sensitivity and refinement, when compared 

with the corresponding sensitivity of contemporary and civilized human beings that 

pollute the rivers with tons of poisonous substances as they sail through them, must 

be considered exceptional and excellent, whereas we would surely fail by their 

standards. The possibility that the religious basis of their behavior may today not be 

accepted as it was then described or even believed, does not undermine the character 
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of their behavior that was socially perfect and especially commendable in this regard. 

It has also been observed with great conviction that the majority of deserts, and 

especially those in Mesopotamia and other formerly inhabited regions, are the result of 

human actions, such as deforestation for the sake of cultivation, fires caused by arson, 

the desalination of the earth and the abuse of nature. It is well known that acid rain, 

which comes from sulfur dioxide produced in the mining station of Sudbury in Ontario, 

Canada, has from 1888 to this day destroyed two million acres of surrounding 

coniferous forests. The nearby region does not have even a trace of vegetation. 

Nevertheless, it is not only the nearby regions that are affected by any source of 

pollution. We know that air pollution produced in England affects the biotic 

communities of Sweden; pollution in the Great Lakes affects the residents of Canada 

and the United States; and the radioactive Strodium 90 has been traced in bodies of 

the distant Eskimo people to a far greater extent than in populations living much closer 

to the points of emission. This is due to the fact that the radioactive element was 

absorbed into the lichens consumed by the caribou that constitute the primary source 

of food for the Eskimos. Furthermore we are all aware of the transportation of radio 

energy from the accident of the nuclear power station in Chernobyl and of the 

statistical predictions by scientists about the increase of cancer even in populations of 

countries at a significant distance from this source.  

These are but few of the many possible indications that any change in the environment 

is a matter concerning all people and all regions in the world. And so all of us ought 

to become conscious of our collective obligation to conform to everything 

demanded for the sake of the protection of the environment. This obligation is 

fundamentally twofold. First, we ought actively to avoid destroying or polluting the 

environment, and actively endeavor to restore it and improve it. And second, we ought 

passively to reject the use of products whose production burdens our environment, or 

at least to use these products rationally, if this is absolutely necessary. We could add a 

third obligation, namely the effort to render all people aware of these responsibilities. 

For, although the potential influence of each individual may appear to be limited, the 

collective influence of all people together is limitless. This environmental ethic is 

imperative of rational thinking and must be understood as equivalent to the obligation 

of self-preservation. 

Model of Behavior 

Now we come to what the Orthodox Christian Church believes and teaches. Let us 

begin by mentioning a characteristic commandment of the founder of the Christian 

Church, of our Lord Jesus Christ. Multitudes followed the Lord into the desert in order 

to hear His teaching and receive healing for their illnesses. Christ blessed five loaves of 

bread and two fish, instructing His disciples to share these among the five thousand 

men, gathered with their wives and children. All of them ate, as we are told, and were 



878 

 

filled. Up to this point, the narrative describes a miracle. Yet in continuation, the 

miracle-worker said to His disciples: “gather up the fragments that remain, so that 

nothing is lost” (Jn 6.12). The commandment to gather up the remainders “so 

that nothing is lost,” especially as it comes from the mouth of their Creator, 

constitutes a model of behavior which is most useful for our time when the 

refuse of certain large cities, rejected as trash, could suffice to nourish entire 

populations. 

You are undoubtedly familiar with the charitable commandment of love and mercy, 

which is taught by the Orthodox Church. You are perhaps even aware that the 

Ecumenical Patriarchate, as the first throne among the worldwide Orthodox Churches, 

has, at the dawn of the third millennium from the Birth of Christ, placed at the center 

of its attention the urgent problem of our times, namely the preservation of balance in 

the natural environment of our planet. We are absolutely convinced that an effective 

approach to this problem requires not only the intervention of governments, but also 

the cultivation of an ethic based on an understanding of the relationship between 

humanity and nature, which, beyond this ethic, derives from the coexistence of all 

human beings.  

For us, this ethic stems from our faith in God and, as we believe, from the event of 

creation. We accept that God created the universe out of nothing and out of love. As 

the crown of this creation, God formed Adam, whom He established in the Garden of 

Eden, the earthly paradise. The delight in the goods of Paradise was not an end to 

itself. Adam’s pleasure in paradise was not due to the enjoyment of the material goods 

therein; it was not an animal satisfaction of instincts. God fashioned Adam into a 

personal and spiritual being, created out of two elements. One element was drawn 

from the material creation made by Him, “dust from the dust” of the earth, and 

therefore constituted the human body. The other element was a created spirit, similar 

to the uncreated spiritual essence of God, and so Adam was created “in the image and 

likeness” of God, namely endowed with all the good attributes of the persons of the 

Triune God. These attributes include personal being, mind, freedom, love, judgment, 

will, and so forth. And the delight of humanity in Paradise was founded on a personal 

relationship with the Creator, a relationship characterized as love and incorporating full 

trust in God.  

Commandment to Care, not to Consume 

While being a spirit in image of the Spirit of God, the human person was not created 

perfectly divine. Rather, the human person was created with the possibility of 

becoming like God through gradual progress derived from personal and voluntary 

asceticism, as well as through the intervention of divine grace, namely the uncreated 

energy of God. This ascetic discipline embraced three things: first, work in Paradise; 

second, the keeping of Paradise; and, third, the fulfillment of a commandment to avoid 

consuming one fruit. In reference to these three points, the basis of the desired 
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behavior was love, and the desired goal from God was the preservation and increase of 

humanity in personal love. This communion of humanity with God would render us 

partakers of divine nature and blessedness, namely divine by grace although not in 

essence.  

Insofar as the human person also participates in the created, material nature by 

means of the body, it would be called to assume the material creation within which it 

has been established as crown. And so, by assuming material creation as nurture and 

harmony, it would raise it up in thanksgiving to God, from whom everything was 

received. Nature was planned by God to offer of its own, and especially through its 

cultivation and protection by humanity, everything that is necessary for the 

preservation and pleasure of humanity. However, the relationship of humanity toward 

nature was not one of possession. Rather, it was a relationship of a person toward a 

gift, and especially toward God, the giver of all good. Therefore, humanity must 

remember at all times that it holds this gift only within certain boundaries established 

by the giver, and that within these boundaries there are two conditions.  

The first condition is the requirement to protect the gift, namely to preserve 

nature harmless, and to consume only its fruit. The second condition is the 

requirement not willfully to consume every fruit, but to be self-restrained and 

to abstain from certain fruits. Both the protection and the self-restraint, 

which in ecclesiastical terminology is called ascesis, were not imposed as 

authoritative commandments with appropriate consequence in the case of 

their transgression. Instead, they were offered as suggestions of love that 

ought to be preserved out of love. In this way, love is preserved alive, as a 

personal relationship and mutual communion between God and humanity. For the true 

nature of God is love; and the original nature of the human person was also endowed 

with love, seeking to be established in love so as to become divine by grace. 

Therefore, that which would most liken humanity to God was precisely the 

establishment of humanity in love in the same way as God Himself is stable and 

unchanging in this love. 

The first-created human being, however, misused the God-given freedom, preferring 

alienation from God and attachment to God’s gift. Consequently, the double 

relationship of humanity to God and creation was canceled in regard to its direction 

toward God, leaving humanity preoccupied with creation alone. In this way, the human 

blessedness derived from the love between God and humanity ceased, and humanity 

sought to fill this void by drawing from creation the blessedness that was lacking. 

From thankful user, the human person became greedy abuser. Humanity 

sought from creation to offer that which it could not, namely the blessedness 

that was missing. The more that humanity feels dissatisfied, the more it also 

demands from nature. Yet the more it demands of nature to offer, the more humanity 

recognizes that the goal has escaped its grasp. The soul’s emptiness cannot be filled 
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with the world’s possessiveness. Nor again can it be achieved by the acquisition of 

material goods, for it does not result from lacking these goods. The soul’s emptiness 

results from a lack of love and familiarity with God. The lost paradise is not a matter of 

lack in created goods, but of deprivation of love toward the Creator. 

Christ came into the world in order to restore, and He did restore the possibility of our 

love toward God. For, as fully human (and divine), He fully loved God (the Father), 

becoming an example of the loving relationship between humanity and divinity. Those 

who sincerely and correctly believe in Him and love God practice keeping the original 

commandments of God. They practice the commandments to work, to keep the natural 

creation from any harm, and to use only its fruits, indeed those fruits that are 

absolutely necessary to use, taking proper care “ that nothing is lost,” and becoming 

conscientious models of environmental care.  

An Orthodox Christian ethic therefore emanates from the world-view of humanity, 

creation, and God that we have very briefly presented. All the other Christian 

exhortations about the proper way of life stem from the conscious effort of 

human beings to cease hoping in creation and to turn their hope to the 

Creator of all. When this attitude is adopted, humanity will be satisfied with much 

fewer material goods and will respond with greater sensitivity to the nature that 

nurtures us. Humanity will then be concerned about loving all people, and will not seek 

to satisfy individualistic and egotistic ambitions.  

The Orthodox Church penetrates the reason of every being, namely the origin and 

purpose of every created thing, discerning the complete plan of God from the first 

moment of creation to the end of the world, considering this as an expression of 

absolute love and offering. The world was created “very good” in order to serve the 

mind of God and the life of humanity. However, it does not replace God; it cannot be 

worshipped in the place of God; it cannot offer more than God appointed it to offer. 

The Orthodox Church prays that God may bless this creation in order to offer 

seasonable weather and an abundance of fruits from the earth. It prays that God may 

free the earth from earthquakes, floods, fires, and every other harm. In recent times, 

it has also offered supplications to God for the protection of the world from destruction 

caused by humanity itself, such as pollution, war, over-exploitation, exhaustion of 

waters, changes in environmental conditions, devastation, and stagnation.  
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Such exploitation is as unethical as it is irrational, given on the other hand that, as is 

observed sociologically, a lack of ethics coincides with a lack of intelligence to an 

astounding degree, because someone who is truly intelligent understands the injurious 

nature of bad character.  
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Rather, the utilization of the concentrated surplus of human effort and natural 

resources forms a basis for the furtherance of the means of production, aimed at the 

improvement of the quality of life in human society, and for the allocation of various 

aspects of education, public health, and the other possibilities for the development and 

enrichment of the spiritual life. This justifies wealth as a shared property, expended for 

the common good, even if it is managed by only one part of human society. 
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the Baltic Sea as a common heritage and shared responsibility of the surrounding 

countries. The significant number, as well as the scientific and moral authority of the 

participants guarantee the high level of the research, discussions and results. 
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 At this point the role of social dynamics as referred to in ecclesiastical tradition and 

community can be determined as long as the ecclesiastical conscience is purged of its 

liberation to an ideological structure and from its inert retirement in the restoration of 

institutional formalisms. 
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At the heart of the European project, it is important to provide the means for 

intercultural dialogue and dialogue between citizens to strengthen respect for cultural 

diversity and deal with the complex reality in our societies and the coexistence of 

different cultural identities and beliefs. (Decision No 1983/2006 of EP and CEU) 
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If the classic and renown studies of Max Weber, Werner Sombart and R.H. Tawney 

hold true in their findings, then at the base of contemporary European understanding 

of work and economics one can find a concrete receptiveness to Christian theology. 
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If we examine carefully the social and environmental crisis which the world community 

is facing, we must conclude that we are still betraying the mandate God has given us: 

to be stewards called to collaborate with God in watching over creation in holiness and 

wisdom. 
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No man is an island. We are “members one of another” (Eph. 4.25). Therefore, any 

action, performed by any member of the human race, inevitably affects all other 

members. Consequently, no one falls alone and no one is saved alone. According to 

Dostoevsky’s Staretz Zosima in The Brothers Karamazov, we are each of us 

responsible for everyone and everything. 
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 It is a known historical fact that many areas of the earth that had once been 

sites of developed civilizations, ended up in total devastation. 
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More especially, we have appreciated how the preservation of the natural environment 

is intimately related to the cessation of warfare, to the restoration of social justice and 

to the management of world poverty. 
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 This vision, we are convinced, will only benefit future generation by leaving behind a 

cleaner, better world. 
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For, as one of the more serious ethical, social and political problems, poverty is directly 

connected to the ecological crisis. A poor farmer in Asia, in Africa or in North America 

will daily face the reality of poverty. For these persons, plastic is not harmful to the 

environment and the destruction of the forests, but rather to the very survival of 

themselves and their families. Terminology such “ecology,” “deforestation” or 

“overfishing” is entirely unknown. The “developed” world cannot demand from the 

developing poor to protect the few earthly paradises that remain, especially in light of 

the fact that less than 10% of the world’s population consumes over 90% of the 

earth’s natural resources. 
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The establishment and the effective operation of cooperatives presupposes 

communion, brotherhood, sincerity and collaboration and so we wish that your 

cooperative, which is in fact led by your priest and spiritual father, may contribute to 

the strengthening of ties amongst you and to the cohesion of your small society, 

without which no group of people can progress. 
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to the strengthening of ties amongst you and to the cohesion of your small society, 

without which no group of people can progress. 
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14. In the broader field of culture many have expressed the view that the coming 

century will bring humanity before "a clash of civilisations" in which the religious 

elements will be dominant. 
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This unique and finite biological diversity is inextricably linked to the extraordinary 

wealth of cultural diversity in the region. The cosmology and mythology of those who 

came at the beginning of history to inhabit Amazonia, their intimate knowledge of, and 

respect for, the diversity of life, and their practical skills in sustaining the ecology of 

this part of the world make the indigenous peoples the true guardians of the region.  
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Our times demand prophesy. 
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1994 Christmas Encyclical Message 

CHURCH AND SYMBOLS 

December 1994 

The Christian Church was revealed – and is constantly being revealed – by the one 

God, the almighty creator of heaven and earth and of all things visible and invisible. 

These revelations are evident through the human nativity of the consubstantial Word 

of God. The Church has crossed the narrow confines of Palestine and the Mosaic Law 

and has ventured out to encounter and dialogue with the world of the Gentiles. Since 

the beginning, the Church did not hesitate to embrace all that the divine creator had 

made in His infinite providence and love. Through the life of doxological worship, 

particularly through the supreme expression of the divine Eucharist, the very emblems 

of the Gentile divinities were returned to their natural purity and a new symbolism 

emerged: the Christocentric reality of the cosmos and nature. 

In the catacombs of ancient Rome, Christ was portrayed as a pure white lamb, as a 

fish or as a vine. The four Evangelists were represented by an angel, a lion, an ox, and 

an eagle. The Holy Spirit was depicted as a dove ever since the Baptism of Jesus Christ 

in the River Jordan. With the passage of time, the Church became even more 

audacious in making use of nature’s symbols in order to decorate the space where the 

faithful worshipped. The church interior, in fact liturgy itself, became a miniature icon 

of the universe, of heaven, of earth, of the nether world and of the world to come. We 

can begin, therefore, to understand the concepts of sacred space and sacred time. 

Environment and Sin 

While the plenitude of theological vision in Jesus Christ allows the highest 

doxological offering of the universe to the almighty, the thoughtless and 

abusive treatment of even the smallest material and living creation of God 
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must be considered a mortal sin. An insult toward the natural creation is seen 

as –and in fact actually is – an unforgivable insult to the uncreated God. 

At this particular juncture, the Christian Church, and especially the Orthodox Church, 

turns its attention toward the land of the Rising Sun and the delicate sensitivity of the 

spiritual vision of nature found in Buddhism, which has shaped the consciences and 

souls of the noble Japanese race. It is extremely significant that the Church observes 

in Japanese life, particularly in its expression of art, an overwhelming preponderance 

of the beauty and grace of God’s creation and the profound respect for it. So often, 

there is a hardly susceptible mysterious element of intuitiveness of the temporality of 

the subjects portrayed. Indeed, the realization that the entire visible world has a finite 

existence, that “it fades like a flower.” Is for all of us the beginning of the most 

existential inner searching about what succeeds death. 

Orthodoxy has its response: “resurrection from the dead,” “new creation,” and “a 

better and enduring existence” (Heb. 10.34). For, “our citizenship is in heaven”(Phil. 

3.20). Nevertheless, the mystery of creation can be appreciated only in faith, without 

which true knowledge of God would be absolutely unobtainable. This faith has been 

delivered given “once for all” (Jude 3) as creation itself was created once for all. 

 
 

P 6: 1994 Christmas Encyclical Message.docx - 6:4 [The Christian Church was revea..]  (4:7)   

(Super) 

Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica]  

No memos 

 

The Christian Church was revealed – and is constantly being revealed – by the one 

God, the almighty creator of heaven and earth and of all things visible and invisible. 

These revelations are evident through the human nativity of the consubstantial Word 

of God. The Church has crossed the narrow confines of Palestine and the Mosaic Law 

and has ventured out to encounter and dialogue with the world of the Gentiles. Since 

the beginning, the Church did not hesitate to embrace all that the divine creator had 

made in His infinite providence and love. Through the life of doxological worship, 

particularly through the supreme expression of the divine Eucharist, the very emblems 

of the Gentile divinities were returned to their natural purity and a new symbolism 

emerged: the Christocentric reality of the cosmos and nature. 

In the catacombs of ancient Rome, Christ was portrayed as a pure white lamb, as a 

fish or as a vine. The four Evangelists were represented by an angel, a lion, an ox, and 

an eagle. The Holy Spirit was depicted as a dove ever since the Baptism of Jesus Christ 

in the River Jordan. With the passage of time, the Church became even more 

audacious in making use of nature’s symbols in order to decorate the space where the 

faithful worshipped. The church interior, in fact liturgy itself, became a miniature icon 

of the universe, of heaven, of earth, of the nether world and of the world to come. We 
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can begin, therefore, to understand the concepts of sacred space and sacred time. 

Environment and Sin 

While the plenitude of theological vision in Jesus Christ allows the highest 

doxological offering of the universe to the almighty, the thoughtless and 

abusive treatment of even the smallest material and living creation of God 

must be considered a mortal sin. An insult toward the natural creation is seen 

as –and in fact actually is – an unforgivable insult to the uncreated God. 
 

P 6: 1994 Christmas Encyclical Message.docx - 6:9 [Environment and Sin While the ..]  (6:7)   

(Super) 

Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica]  

No memos 

 

Environment and Sin 

While the plenitude of theological vision in Jesus Christ allows the highest 

doxological offering of the universe to the almighty, the thoughtless and 

abusive treatment of even the smallest material and living creation of God 

must be considered a mortal sin. An insult toward the natural creation is seen 

as –and in fact actually is – an unforgivable insult to the uncreated God. 
 

P 6: 1994 Christmas Encyclical Message.docx - 6:16 [Nevertheless, the mystery of c..]  (9:9)   

(Super) 

Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica]  

No memos 

 

Nevertheless, the mystery of creation can be appreciated only in faith, without which 

true knowledge of God would be absolutely unobtainable. This faith has been delivered 

given “once for all” (Jude 3) as creation itself was created once for all. 
 

P 7: A Word of Welcome By Ecumenical Patriarch Bartholomew During the 4th Religious and 

Scientific Committee Preparatory Meeting for the Religion.docx - 7:6 [, the creation of our 

loving G..]  (6:6)   (Super) 

Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica]  

No memos 

 

, the creation of our loving God 
 

P 7: A Word of Welcome By Ecumenical Patriarch Bartholomew During the 4th Religious and 

Scientific Committee Preparatory Meeting for the Religion.docx - 7:26 [which is to venerate 

our Creat..]  (20:20)   (Super) 

Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica]  

No memos 

 

which is to venerate our Creator through the transformation of His creation. 
 

P 8: Address during the presentation of the results of the first international symposium.docx - 

8:25 [And we are deeply moved by the..]  (4:4)   (Super) 

Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica]  

No memos 
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And we are deeply moved by the same emotion, which permeates the liturgical 

celebrant of the Most High when he receives from the hands of the faithful who 

approach the church in order to offer the bread and wine, which are to be consecrated 

in order that their offerings might constitute immortal nourishment for the whole 

world. 
 

P 9: The Halki Ecological Institute.docx - 9:11 [God, His Spirit hovering over ..]  (7:9)   

(Super) 

Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica]  

No memos 

 

God, His Spirit hovering over the waters, moved beyond Himself in order to create 

from chaos all that is "good". Out of His love, He created the cosmos in all its 

grandeur, grace, and beauty; and in this cosmos He envisioned a pure and harmonious 

world, a world of blessedness and abundance, and so He created it. Despite the fact 

that humankind rejected and continues to reject this purpose and design, God remains 

faithful to His vision. Although humankind has marred creation, stripping it of its 

original splendor by our carelessness, God continues to invite us back to Eden and 

forward to His Kingdom by showing us how to live these realities in the present. 

Ultimately, this is the purpose of our life as God's servants. Our sacramental life, 

ascetic practices, values, beliefs, and principles all serve to direct us along this path.  

 

Navigating through the turbulent waters of life, the Church seeks to collaborate with 

God in His work of creation by filling the "void" and shining forth the radiant light of 

Christ on the "darkness" that sin has brought upon the world. This is why the 

Ecumenical Patriarchate over the past years has undertaken significant projects aimed 

at raising environmental awareness world wide and encouraging people locally to deal 

with the ecological problems they face, problems which are first and foremost spiritual. 
 

P10: Address during the official opening of the first international symposium.docx - 10:9 [We 

shall be voyaging to Patmos..]  (5:5)   (Super) 

Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica] [Nuevo Testamento - Familia: 

Arquitectura ontológica] [Visión histórica-tradicional - Familia: Arquitectura ontológica]  

No memos 
 

We shall be voyaging to Patmos on the sea of possibility, the sea from which life itself 

emerged. It is a time of profound cultural change and, at this moment, we are mindful 

of the Spirit of God, which in the beginning moved upon the face of the waters and 

which continues to move on these waters. We have been drawn together by a 

memory. Nineteen hundred years ago on the island of Patmos, St. John received the 

Revelation, which forms the final book of the New Testament. This occasion, however, 

is not intended to be a simple anniversary or an academic conference about an ancient 

text. Revelation begins and ends with the good news of the parousia, of the coming 

and the presence of Christ. At the climax of the New Testament, there is no full stop, 

but only an opening to the work of the Holy Spirit in the future, and the promise of a 

new creation. A new heaven and a new earth; a new community in a holy city; a 

river of life and a tree with leaves for the healing of nations. It seemed 

appropriate to celebrate this anniversary with a conference about our common home, 

the natural environment. St. John's vision is of a united human family– of every nation 

and kindred singing a new song. 
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P10: Address during the official opening of the first international symposium.docx - 10:69 

[Revelation begins and ends wit..]  (5:5)   (Super) 

Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica]  

No memos 

 

Revelation begins and ends with the good news of the parousia, of the coming and the 

presence of Christ. At the climax of the New Testament, there is no full stop, but only 

an opening to the work of the Holy Spirit in the future, and the promise of a new 

creation. A new heaven and a new earth; a new community in a holy city; a 

river of life and a tree with leaves for the healing of nations. 
 

P10: Address during the official opening of the first international symposium.docx - 10:64 

[There is in that title a reach..]  (22:22)   (Super) 

Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica]  

No memos 

 

There is in that title a reaching forward to the End-Time of the healing of the 

nations, when there will be communion between God and human beings in a new 

heaven and a new earth “and there shall be no curse anymore.” 
 

P12: Address at the Opening Ceremony of Summer Seminar on Halki 1995 at the Holy Trinity 

Monastery.docx - 12:2 [Our Holy Mother and Great Chur..]  (3:3)   (Super) 

Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica]  

No memos 

 

Our Holy Mother and Great Church of Christ expresses justified gratitude in God that 

within the context of our ministries in the world we have hastened to be among the 

first to include a complete series of seminars on ecology 
 

P12: Address at the Opening Ceremony of Summer Seminar on Halki 1995 at the Holy Trinity 

Monastery.docx - 12:4 [Our efforts, of course, are no..]  (3:3)   (Super) 

Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica]  

Memo: [Misión de la iglesia]  
 

Our efforts, of course, are not to be perceived as simply responding to the needs of the 

modern world. Our concerns are rooted in the deeper conviction that by these 

initiatives the Church ministers absolutely and responsibly within its primary mission 

entrusted to Her by God in history: the evangelization and salvation in Christ of man 

and the world. 
 

P12: Address at the Opening Ceremony of Summer Seminar on Halki 1995 at the Holy Trinity 

Monastery.docx - 12:9 [Hence, out of paternal respons..]  (11:11)   (Super) 

Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica] [Iglesia - Familia: Arquitectura 

ontológica]  

No memos 

 

Hence, out of paternal responsibility we take this opportunity to address these 

introductory remarks not simply as a proper greeting of the Mother Church bestowing 

our wholehearted patriarchal blessing to the blessed seminar participants gathered 

here; rather in a spirit of purely pastoral concern we further convey a few thoughts on 

the topic. Our expectation is that perhaps these thoughts can serve as a source of 
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reference by placing our finger on "the print of the nails" for a more God-fearing 

appraisal of the responsibilities and duties of all men and women created in the image 

and likeness of God towards all that is within and around the created universe. 
 

P12: Address at the Opening Ceremony of Summer Seminar on Halki 1995 at the Holy Trinity 

Monastery.docx - 12:11 [Permit us thus initially to st..]  (13:29)   (Super) 

Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica]  

No memos 

 

Permit us thus initially to state that the awesome bequest that we vigorously often 

claim in nature, that we are created in the image and likeness of God, demands by 

definition the analogous ethos. An ethos imposed upon us towards ourselves and each 

other, as well as the microcosm and macrocosm around us. Only thus can we properly 

satisfy God who created "out of nothing" everything that is "very good." 

 

In other words humankind, as the visible and living image of God in the world, is not 

permitted to display behaviour ungodly or unpleasing to God. For in this instance, as 

"partakers of the image but not guardians of it," we become initiators and protagonists 

of evil, which God, providentially as a fair judge, terminates at our natural death "in 

order that evil may not be immortal." 

 

However, the ethos which springs forth from God and the unapproachable and 

unknown essence of God is borne witness to and described as grace everywhere and 

always throughout the Holy Bible and in all that God has revealed to us in general, as 

well as through the teachings of the God-bearing Fathers of the Church. 

 

Speaking in the presence of Christian intellectuals, it would be useless and absolutely 

unnecessary to explain that the deeper character of the grace of the All-beneficent God 

is that everything is unconditionally free, everything is unequivocally non-reciprocal. 

We are reminded, however, that in the Biblical account concerning Creation, the grace 

of God is manifested initially as confidence, good-will, compassion, philanthropy and 

the like; thereafter, following the fall and apostasy of humankind, as mercy, 

forbearance, expiation, restoration, reinstatement and adoption. 

 

Nevertheless we must unequivocally state that in both instances the divine will of God 

was always manifested in the form of law and order. No one has the right to disobey 

without punishment, for the entire design of the Most-merciful Creator constitutes a 

whole and undivided divine "providence." Thus, whether we speak of natural, moral or 

spiritual principles, we acknowledge and emphasize the same infinite grace of God, 

confident that the essence of ecology as a whole is always Divine Economy. 

 

These graces are preeminently characteristic of the All-wise and Almighty God. They 
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can certainly constitute a ceaseless guiding policy of our own ethos in the world. For if 

God, according to Plato, "perpetually creates," humankind must always acknowledge 

all the principles of creation and obey them. 

 

Within the framework of this pious awareness concerning the world, we should bear in 

mind also the rudimentary order within the entire order of creation in which God in the 

six days of creation classified from the simplest to the more perfect. Recognizing and 

acknowledging such an inverse development, perhaps then we will respect anew the 

unquestionable and mystical sanctity that it possesses not only by itself as a work of 

God "created out of nothing," but for the "being" and the "well-being" of humankind, 

for whom the entire material world has been created and which today, for the sake of 

brevity, we not so eloquently characterize as "natural environment." 

 

As was properly suggested in a relevant study a long time ago by a hierarch of our 

Ecumenical Throne, we wish to state, in closing, that the famous scholastic axiom of 

the Western Church gratia praesupponit naturam upon which in reality the whole of 

the West built its theories concerning Natural Law and most of its socio-political 

concerns - both past and present - will always suffer and not be done justice to under 

the one-sidedness of the fallen creation in general, if it is not supplemented by the 

corrected text natura praesupponit gratiam. For indeed only "in the liturgical 

conscience of Orthodoxy" is the visible creation of God reverently glorified and 

redeemed. 

 

With paternal warmth and love and in the spirit of the thoughts we have mentioned 

above, we offer greetings to the participants present here; we express gratitude and 

congratulations to the Organizing Committee of this seminar, and abundantly bestow 

upon all guidance from on high for complete illumination and for the total success of 

the work of this session. Amen. 

 
 

P12: Address at the Opening Ceremony of Summer Seminar on Halki 1995 at the Holy Trinity 

Monastery.docx - 12:18 [These graces are preeminently ..]  (23:23)   (Super) 

Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica] [Relacionamiento]  

No memos 

 

These graces are preeminently characteristic of the All-wise and Almighty God. They 

can certainly constitute a ceaseless guiding policy of our own ethos in the world. For if 

God, according to Plato, "perpetually creates," humankind must always acknowledge 

all the principles of creation and obey them. 
 

P13: Address at the Opening of the Fourth Summer Seminar on Halki.docx - 13:8 [So it is that, 

as in many othe..]  (6:6)   (Super) 

Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica]  

No memos 
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So it is that, as in many other matters of faith, the Church risks being condemned as 

indifferent unless it speaks out appropriately with the “word of truth.”Failure to do so 

would result in opening the field to other voices, and it could sometimes result in the 

consequence that we, the believers in Christ, might not even recognize what our own 

faith teaches about these issues. 
 

P13: Address at the Opening of the Fourth Summer Seminar on Halki.docx - 13:15 [Humanity 

freely departed from ..]  (11:11)   (Super) 

Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica] [Dogma referencial - Familia: 

Arquitectura ontológica]  

No memos 

 

Humanity freely departed from this virtue of justice when, at the prompting of the 

serpent, Adam declared his autonomy from God and thereby overturned the 

relationship of love and trust towards God. As a result, we came to sense our own 

vulnerability; we began to know remorse, to hear the approaching footsteps of death, 

and since that time we have been filled with fear and anxiety (Gen 2.9-11). Recall how 

when Adam was called by God to account for his disobedience. Instead of humbling 

himself and seeking forgiveness, he placed the blame on God Himself, claiming that 

Eve was the cause, that helper whom God had provided for him. Thus, Adam lost the 

opportunity for repentance and for the restoration of love that would have absolved 

him from the fear of living the remaining years of his life in the inherited fear, which 

has endured in every generation since.  
 

P14: Address at a Gathering of Banking Representatives in Athens.docx - 14:17 [The Gospel 

command is very cle..]  (9:9)   (Super) 

Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica]  

No memos 

 

The Gospel command is very clear in this regard: Give to those who do not have; take 

care of the orphans and the widows; feed the hungry; heal the sick; help the helpless. 

The Church does not ignore material needs, but it incorporates these within an 

appropriate hierarchy, wherever necessary giving priority to the primary and ranking 

lower the secondary, in order to meet the basic needs of those who are lacking in 

material and spiritual things. 
 

P14: Address at a Gathering of Banking Representatives in Athens.docx - 14:31 [As heralds of 

the Gospel truth..]  (29:29)   (Super) 

Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica] [Nuevo Testamento - Familia: 

Arquitectura ontológica]  

No memos 

 

As heralds of the Gospel truth, which is the only complete truth, we repeat the words 

of the Apostle: “Do not be overcome by evil, but overcome evil with good”(Rom. 

12.21). 
 

P14: Address at a Gathering of Banking Representatives in Athens.docx - 14:34 [We conclude 

with this exhortat..]  (29:29)   (Super) 

Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica]  

No memos 
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We conclude with this exhortation, adding only our fervent prayers that irrational wars 

may cease as soon as possible and that the almighty and beneficent Lord may grant 

everyone the wisdom to understand that war is an impasse. May the same Lord 

decrease as much as possible the dark consequences of military attacks and grant 

peace to all peoples.  
 

P15: Address Before the Lord Mayor.docx - 15:13 [God created the world as somet..]  (7:7)   

(Super) 

Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica] [Pensamiento nuclear - Familia: 

Arquitectura ontológica]  

No memos 

 

God created the world as something beautiful. Of course, after the original sin of our 

fore-bearers, nature became subject to corruption and humanity subject to sin. 

Nevertheless, through our Lord Jesus Christ, God renewed His covenant with humanity 

and nature awaits its liberation from the “bondage of corruption”(Rom. 8.21). However 

we, and especially we Christians who consider love to be our fundamental duty and an 

element of our being, have an obligation to make sure that our actions do not become 

harmful for our fellow-men. Pollution and all harmful influences on our environment 

more generally have an adverse effect on the lives of our fellow human beings, and 

they must be avoided.  
 

P16: Address Before the Minister for the Environment of Bulgaria and His Eminence 

Metropolitan Vidin on Board the Symposium Ship in Bulgaria.docx - 16:2 [The Supreme 

Word]  (2:2)   (Super) 

Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica]  

No memos 
 

The Supreme Word 
 

P16: Address Before the Minister for the Environment of Bulgaria and His Eminence 

Metropolitan Vidin on Board the Symposium Ship in Bulgaria.docx - 16:10 [Moreover, they 

contribute thei..]  (5:5)   (Super) 

Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica]  

No memos 

 

Moreover, they contribute their blessing and the blessing of God, without 

which nothing good can be achieved. 
 

P16: Address Before the Minister for the Environment of Bulgaria and His Eminence 

Metropolitan Vidin on Board the Symposium Ship in Bulgaria.docx - 16:23 [I also convey to 

you the affec..]  (8:8)   (Super) 

Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica]  

No memos 

 

 I also convey to you the affection and blessing of our Holy Mother, the Great Church 

of Christ, and mine personally. And I convey to you the message that God is pleased 

when we, acting out of love, do everything in our power not to burden our neighbor 

and fellow human beings with our own waste and dirt, which make human life difficult. 

Such an attitude, if it is generally accepted, implies that we too will not be burdened 

with the wastes of all kinds. 
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P16: Address Before the Minister for the Environment of Bulgaria and His Eminence 

Metropolitan Vidin on Board the Symposium Ship in Bulgaria.docx - 16:26 [Within His all-

wise organizati..]  (9:9)   (Super) 

Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica] [Denuncia y crítica]  

No memos 

 

 Within His all-wise organization of and dispensation for the world, God offers 

humankind a wide variety of services. We must not transform this world into a conduit 

for garbage; and where this has already happened, we must take all the necessary 

measures to restore the ecological balance.  
 

P17: Address of Ecumenical Patriarch Bartholomew at The House of Parliament of 

Romania.docx - 17:15 [In the Orthodox tradition and ..]  (10:10)   (Super) 

Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica]  

No memos 

 

In the Orthodox tradition and spirituality, the world is initially very good but 

subsequently becomes a rebellious creation, within which humanity is called to achieve 

through divine grace, and personal willingness and endeavor, the assimilation to God 

and deification by grace. Through the Orthodox Church the sanctifying and restoring 

divine grace of God is extended to the entire cosmos. This is the grace that springs 

from the Holy Altar, on which the mystery of the divine economy in Christ is constantly 

celebrated, and the sacredness of the divine creation is praised, through an unceasing 

thanksgiving and doxology to the all-wise Creator. This doxology has in sight God's 

manifold gifts to man, but especially the saving sacrifice on the Cross of the God-Man, 

God's Son and Word, which reveals the incomprehensible efficaciousness of the Cross 

as the way of transforming and improving the world. In this way the natural world 

acquires deep significance, because it participates in the plan of divine economy. It is 

not a place of exile and imprisonment of the Spirit, but an instrument and garment of 

it that is being sanctified and is participating in it. The natural world is destined to 

partake of the renewal and glorification which encompass the body of the Lord that 

ascended into heaven. Consequently, preoccupation with nature does not constitute a 

task that contradicts Christian interests or militates against Christian duties. This 

presupposes, of course, that such preoccupation is given its rightful place within the 

context of the rest of the Christian duties, such as, the ministry of the word, or the 

ministry of the table, the active engagement in good works and every other good 

work. Having all these things in mind, the Mother Church does not refrain from 

concern with the problems of the natural environment, knowing that this environment 

should be of good service to humanity and fulfil the purpose for which it was destined. 

It is, then, in the context of this interest, that it assumes an initiative and participates 

in this Third International Scientific Symposium "Religion-Science-Environment" whose 

specific theme this year is that of the "Danube - A River of Life. 
 

P17: Address of Ecumenical Patriarch Bartholomew at The House of Parliament of 

Romania.docx - 17:23 [In His perfect wisdom, God has..]  (15:15)   (Super) 

Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica] [Visión ambiental]  

No memos 

 

 In His perfect wisdom, God has laid down the aims and laws that pertain to the 

operation of the entire divine Creation, and has provided for the self-sufficient 

protection of its life. Therefore, He designated the human person as a steward, and not 
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as a destroyer of the divine Creation. He did this because humanity is the finest 

member, the microcosm, the king of the entire divine Creation. Consequently, if 

humanity's stewardship is unfaithful to the divine commandment, that it should work 

and maintain the creation within which it was placed, then humanity is unfaithful to 

itself, destroying God's house which sustains its own life. 
 

P21: Address During the Official Opening of the Inaugural Session of the Halki Ecological 

Institute.docx - 21:40 [Thus, this entrenches us behin..]  (10:10)   (Super) 

Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica] [Sacralidad]  

Memo: [Egoismo humano] [Egoismo humano y realidad del mundo no-humano]  

 

Thus, this entrenches us behind the egotistical pretension that our higher logic does 

not allow us to accept the sacredness of a natural thing such as a river. 
 

P21: Address During the Official Opening of the Inaugural Session of the Halki Ecological 

Institute.docx - 21:43 [The successful method of avoid..]  (12:12)   (Super) 

Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica] [Canales de diálogo - Familia: 

Arquitectura ontológica] [Denuncia y crítica]  

No memos 

 

 The successful method of avoiding river pollution, a method discovered by the early 

ancestors of Herodotus, not as a useful lie but as a most profound truth, is denied and 

rejected by some of us modern de-mythologizers and intellectualists as confusing the 

supernatural with the one-dimensional nature of the world, according to our deluded 

perception. 
 

P21: Address During the Official Opening of the Inaugural Session of the Halki Ecological 

Institute.docx - 21:19 [We are therefore obliged to re..]  (15:15)   (Super) 

Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica]  

No memos 

 

We are therefore obliged to recall the concept and the ontological acceptance of the 

sacred in our daily life, and especially wherever we would not otherwise recognize its 

place, namely in our commercial and professional activity. This is also the reason why 

the Ecumenical Patriarchate, which has a purely religious mission, is mobilizing and 

sometimes initiating efforts for the protection of the environment, which at first glance 

seem to refer only to the material world. 
 

P21: Address During the Official Opening of the Inaugural Session of the Halki Ecological 

Institute.docx - 21:47 [This is also the reason why th..]  (15:15)   (Super) 

Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica]  

No memos 

 

 This is also the reason why the Ecumenical Patriarchate, which has a purely religious 

mission, is mobilizing and sometimes initiating efforts for the protection of the 

environment, which at first glance seem to refer only to the material world.  
 

P21: Address During the Official Opening of the Inaugural Session of the Halki Ecological 

Institute.docx - 21:26 [but also its Christian and the..]  (18:18)   (Super) 

Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica]  

No memos 
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 but also its Christian and theological perspective. 
 

P23: Address During the International Ecological Symposium held in Kathmandu.docx - 23:23 

[Insofar as the human person al..]  (27:27)   (Super) 

Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica]  

No memos 

 

Insofar as the human person also participates in the created, material nature by 

means of the body, it would be called to assume the material creation within which it 

has been established as crown. And so, by assuming material creation as nurture and 

harmony, it would raise it up in thanksgiving to God, from whom everything was 

received. Nature was planned by God to offer of its own, and especially through its 

cultivation and protection by humanity, everything that is necessary for the 

preservation and pleasure of humanity. However, the relationship of humanity toward 

nature was not one of possession. Rather, it was a relationship of a person toward a 

gift, and especially toward God, the giver of all good. Therefore, humanity must 

remember at all times that it holds this gift only within certain boundaries established 

by the giver, and that within these boundaries there are two conditions.  
 

P24: Address During the Official Sophie Prize Presentation Ceremony.docx - 24:16 [We 

believe that the natural cr..]  (12:12)   (Super) 

Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica]  

No memos 

 

We believe that the natural creation is a gift from God to the world, entrusted to 

humanity as its governor, provider, steward, and priest, in accordance with the 

commandments “to work and keep it,” as well as to abstain from it partially. In this 

way, we admit the limitations as well as the responsibilities of humanity with regard to 

the natural environment. 
 

P24: Address During the Official Sophie Prize Presentation Ceremony.docx - 24:17 [We 

believe that the universe c..]  (13:13)   (Super) 

Códigos: [Anclaje filosofía clásica] [Arg. ontólogico - Familia: Arquitectura ontológica]  

No memos 

 

We believe that the universe comprises a single harmony or “cosmos,”according to 

the classical Greek significance of this term, which implies a harmonious coordination 

of human will and human action on the basis of natural and spiritual laws established 

by the discerning, loving, and perfecting will of the divine Word. 
 

P24: Address During the Official Sophie Prize Presentation Ceremony.docx - 24:29 [We have 

been endowed with a pa..]  (20:20)   (Super) 

Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica] [Arg.humanista]  

No memos 

 

We have been endowed with a passion for knowledge and wisdom, which open before 

us boundless worlds of the microcosm and the macrocosm, and present us with 

boundless challenges of creative action and intervention.  
 

P25: Address of Ecumenical Patriarch Bartholomew at the Environmental Symposium.docx - 

25:91 [It follows that, to commit a c..]  (23:23)   (Super) 
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Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica]  

No memos 

 

It follows that, to commit a crime against the natural world, is a sin.  
 

P29: Address of Ecumenical Patriarch Bartholomew to the Summit on Religions and 

Conservation.docx - 29:41 [Regardless of the fact that th..]  (40:51)   (Super) 

Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica] [Patrística - Familia: 

Arquitectura ontológica] [Visión ambiental]  

No memos 

 

Regardless of the fact that the beginning of the problematic for ecclesiastical thought 

was mainly theological, we shall borrow adequate analogies from the anthropological 

experience so as to make these ontological categories most clearly evident for us 

today: 

When we are talking about the osa of man, we are referring to a common means by 

which every human participates in what exists, in his being. We say that man is a 

being who walks upright, is humorous, logical, poetical-creative, has an imagination, 

judgment, will, the ability to love, etc. All these are indications of means by which 

every human exists; indications of the same ousia or nature of man. 

Certainly, the osa of man, the universal means of human existence, does not exist 

detached from specific individual existences. Each human setting realizes one 

existential fact -- the common osa. Each "hypostasizes" the common osa; each is the 

pstasir of the osa. The osa of man exists only in an hypostatic state. 

But the common indications of ousia, which the individual existence also hypostasizes, 

are real existential possibilities; they are indications of the means by which every 

human existence is realized. Thus, we are speaking about the energies of either osa or 

nature, while referring to the fact of the existential possibilities of either ousia or 

nature. Every human existence is potentially realized; each individual is a realized 

actuality of bodily and psychical functions with possibilities for reason, will, imagination 

and judgment. 

Every human individual hypostasizes the common energies of human nature in a 

singular, disparate and unrepeatable way. Each human being has reason, will, 

imagination and judgment, but each individual person speaks, understands, wills, 

imagines, and judges in a singular, disparate, and unrepeatable way. Consequently, 

the energies of human nature constitute an ontological fact which not only 

characterizes the common way of existence for human beings, but they also make this 

way hypostatic. The energies hold back and reveal the absolute existential otherness of 

the subject. 

We know the human subject, the otherness of human existence, due to the energies 

by which its subjectivity is realized and manifested. We know the composer Johann 
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Sebastian Bach when listening to his musical compositions. We know the artist 

Rembrandt through his paintings. The sounds of music of Bach or the materials and 

the colors on the canvases of Rembrandt are of a different nature from the human 

nature of both artists. Nevertheless, the poetic [creative] energy of the artist, that 

which reveals his hypostatic otherness, is realized through heterogeneous natures. 

Music, colors, writing, marble and clay, activate the word of the musician, the painter, 

the writer, the sculptor. They reveal the person of the artist; his existential identity 

and otherness. 

The ontological content regarding the category of energies implies that we give the 

ontological "beginning" of matter and of the world to a personal God; not to the Ousia 

of God, but to the Energies of God. The divine Energies reveal the word of the personal 

otherness of God, a word which is realized through matter, an osa totally different 

from that of God. 

Fifteen centuries before the theory of quanta in contemporary physics, ecclesiastical 

thought confirmed that matter is energy; "a subscription of logical qualities;" a created 

result of the uncreated divine Energy. The difference in the ousia between the created 

and the uncreated does not exclude and nor does it hinder the created from acting as 

kcor [word] of the uncreated, or from revealing the created energy and the hypostatic 

otherness of the personal God-Logos. In the same manner the sounds and the colors, 

even though they are heterogeneous natures of the human person, activate the kcor 

[word] of the creative energy and the hypostatic otherness of Bach or Rembrandt. 

Only when human beings confront matter and all of nature as the work of a personal 

Creator does the use of matter and all of nature establish a true relationship and not a 

single-course domination of man over natural reality. Only then will it be possible to 

speak about an "ecological ethic" which does not borrow its regulatory character from 

conventional rational rules, but out of the need for a person to love and be loved within 

the context of a personal relationship. The reason there is beauty in creation, 

therefore, is one of amorous love; it is a call from God to man; it is a call into a 

personal relationship and to communion of life with Him; a relation which is vital and 

life-giving. Contemporary ecology could then be the practical response of human 

beings to God's call; the practical participation in our relationship with Him. 

Is the ontological clarification of the meaning of matter and of the world enough to 

prompt a different relationship between contemporary man and matter and the world? 

Of course not. In order for man to confront nature with the respect and fear with which 

he confronts a personal artistic creation, the theoretical clarification must become a 

powerful source of knowledge and a society's position. At this point the role of social 

dynamics as referred to in ecclesiastical tradition and community can be determined as 

long as the ecclesiastical conscience is purged of its liberation to an ideological 

structure and from its inert retirement in the restoration of institutional formalisms. 
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The great challenge to which the Abrahamic faiths of the monotheistic traditions are 

called to make good use of today is found in the unexpected givens of contemporary 

physical science, the captivating new cosmology which comes out of the study of 

quantum mechanics: such as, the energetic attitude of matter, the relativity of place 

and time as the connections of the presence of matter, the constantly clarifying 

anthropocentric intentionality of the universe. The language of physical science today 

manifests to us the universal reality as an active word and is not hypostatically 

localized except in its contact with the word of the human person. 

If there is a future for the ecological demands of our contemporary times, this future is 

based, we believe, in the free encounter of the historical experience of the Living God 

with the empirical confirmation of His active word in nature. 

 
 

P30: Address of His All.docx - 30:97 [For dialogue to be effective, ..]  (60:60)   (Super) 

Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica] [Remedios y soluciones - 

Familia: Arquitectura ontológica]  

No memos 

 

For dialogue to be effective, to be transformative in bringing about core change in 

persons, it cannot be done on the basis of“subject” and “object.” The value of the 

“other” must be absolute – without objectification; so that each party is apprehended 

in the fullness of their being. 
 

P37: Ecumenical Patriarc2.docx - 37:11 [The choices and actions of wha..]  (22:22)   (Super) 

Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica] [Causalidad] [Nuevo 

Testamento - Familia: Arquitectura ontológica] [Percepción y narrativa cristiana - Familia: 

Arquitectura ontológica] [Pragmatismo]  

No memos 
 

 The choices and actions of what is otherwise civilized modern man have led to this 

tragic situation, essentially comprising a moral and spiritual problem, which the 

divinely inspired Apostle Paul had articulated with colourful imagery in underlining its 

specifically ontological dimension in his Letter to the Romans nineteen centuries ago: 

“For creation was made subject to vanity, not willingly, but by reason of him who 

subjected it ... For we know that the whole creation groans and travails in pain 

together until now.” (Rom. 8. 20,22) 
 

P37: Ecumenical Patriarc2.docx - 37:35 [An increasing number of people..]  (24:24)   (Super) 

Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica]  

No memos 

 

 An increasing number of people comprehends that their overall consumption – 

namely, their personal involvement in the production of particular goods or their 

rejection of others – touches not only on ethical, but also on eschatological parameters 
 

P41: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen2.docx - 41:28 [reveals the great significance..]  (3:3)   (Super) 

Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica]  
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No memos 

 

 reveals the great significance for humanity of the physical world which was created by 

God. 
 

P41: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen2.docx - 41:7 [The double nature of the exist..]  (4:4)   (Super) 

Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica] [Percepción y narrativa cristiana 

- Familia: Arquitectura ontológica]  

No memos 

 

The double nature of the existence of the human person, consisting of body 

and soul, or of matter and spirit, according to the “very good” and creative 

will of God, requires the cooperation of humankind and nature, of person and 

environment. 
 

P41: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen2.docx - 41:19 [All this constitutes an insole..]  (7:7)   (Super) 

Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica]  

No memos 

 

All this constitutes an insolent overthrow of natural order 
 

P41: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen2.docx - 41:27 [On this day, dedicated by the ..]  (9:9)   (Super) 

Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica] [Causalidad]  

No memos 

 

On this day, dedicated by the Mother Church to prayer for the natural environment, we 

supplicate the Lord to restore with His divine and almighty power the natural order, 

wherever human audacity has overturned it, so that humanity might not suffer the 

tragic consequences of unlawful violations of nature by human actions. We all share 

the responsibility for such tragedies, since we tolerate those immediately responsible 

for them and accept a portion of the fruit that results from such an abuse of nature. 

Consequently, we all need to ask for God’s forgiveness and illumination so that we may 

come to understand the limit that distinguishes the use from the abuse of nature and 

never trespass it. 
 

P42: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen3.docx - 42:23 [Consequently, the stance of hu..]  (4:4)   (Super) 

Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica]  

No memos 

 

Consequently, the stance of humanity before its Creator, the all-good God, should 

have been one of thanksgiving for the abundant wealth, which our Maker has placed at 

our disposal. However, humanity loved creation more than the Creator and did not 

return its debt to God. Rather, humanity made an idol of it and desired to be 

transformed into a wasteful ruler of creation, without any accountability before it, 

instead of being a rational and grateful consumer of creation. Moreover, humanity 

was often not even satisfied with wasteful manipulation but schemed to use 

the tremendous forces contained within nature for the destruction of its 

fellow human beings and the depletion even of nature itself. From the earliest 
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of days, when Cain murdered Abel, at which point humanity altered the staff 

formerly used for support into a rod of assault, humanity now tries to use 

every element as a weapon. Thus, humanity was not satisfied with using 

elements which God granted in abundance – such as copper, bronze, and iron, 

and so on –in order to produce tools for a peaceful life. Rather, using all the 

latest scientific discoveries, humanity fashioned from these elements 

weapons of mass murder and a system of human annihilation. Unfortunately, 

humanity continues to make and use these weapons. We, therefore, see gunpowder, 

nitroglycerine, atomic and nuclear energy, chemical gases, bacterial and every kind of 

micro-organism and disease-causing factors, being mobilized and gathered into super-

modern arsenals, for the purpose of being used as a threat to coerce others into 

submission but also as a means of active annihilation of those who do not submit. 
 

P42: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen3.docx - 42:9 [Consequently, neither is the r..]  (5:5)   (Super) 

Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica] [Iglesia - Familia: Arquitectura 

ontológica] [Nuevo Testamento - Familia: Arquitectura ontológica] [Remedios y soluciones - Familia: 

Arquitectura ontológica]  

No memos 
 

Consequently, neither is the rebellion of nature against humanity a strange 

coincidence, nor is the continuous exhortation of the Orthodox Church that we should 

not love the world, which has been led astray from its divine purpose and those things 

in the world, but that we should love God instead (I Jn 2.15) 
 

P42: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen3.docx - 42:11 [Nature rebelled against humani..]  (6:6)   (Super) 

Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica] [Causalidad]  

No memos 

 

Nature rebelled against humanity, which abuses it. Therefore, it no longer finds itself in 

that perfect divine harmony, whose marvelous melody comes from the rhythmic orbits 

of the heavenly bodies and the changing seasons of the year 
 

P46: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen7.docx - 46:23 [Scripture informs us that if o..]  (4:4)   (Super) 

Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica]  

No memos 

 

Scripture informs us that if one member of the body is infirm, the entire body is also 

affected (I Cor. 12.26). There is, after all, solidarity in the human race because, made 

as they are in the image of the Trinitarian God, human beings are interdependent and 

co-inherent. No man is an island. We are “members one of another” (Eph. 4.25). 

Therefore, any action, performed by any member of the human race, inevitably affects 

all other members. Consequently, no one falls alone and no one is saved alone. 

According to Dostoevsky’s Staretz Zosima in The Brothers Karamazov, we are each of 

us responsible for everyone and everything. 
 

P46: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen7.docx - 46:40 [There is no one that is not gu..]  (5:5)   (Super) 

Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica]  

No memos 
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 There is no one that is not guilty of disrespecting nature. 
 

P46: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen7.docx - 46:34 [Humanity has failed in what wa..]  (6:6)   (Super) 

Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica]  

No memos 

 

 Humanity has failed in what was its noble vocation: to participate in God’s creative 

action in the world. 
 

P48: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen9.docx - 48:31 [The faithful, therefore, are a..]  (5:5)   (Super) 

Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica]  

No memos 

 

The faithful, therefore, are able to recognize that, in essence, beginning and end 

constitute two aspects of the same created reality, which is bound to march 

toward its final destination in both “glory” and “infamy.” Therefore, we 

should not allow the shape and rhythm of the present world to frighten us. 
 

P48: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen9.docx - 48:8 [However, through the sacred co..]  (7:7)   (Super) 

Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica]  

No memos 

 

However, through the sacred correlations mentioned above, creation is by no means at 

all reduced to a level of irresponsible relativity or relativism. On the contrary, in this 

way, creation emerges in its God-pleasing uniqueness and sacredness. Thus, 

“summer” and “winter,” “light”and “darkness,” “greatness” and “smallness,” “instant” 

and “eternal,” “material” and “spiritual;” “divine” and “human,” are proven not to be 

contrary to each other, but rather to be deeply correlated. For, the redeeming will of 

the benevolent God, who is beyond all things, is realized gradually in time and in space 

through all of these things. 
 

P51: Ecumenical Patriarch Bartholomew I Message on the Day of the Protection of the 

Environmen2.docx - 51:9 [We have learned how the way th..]  (7:7)   (Super) 

Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica]  

No memos 

 

We have learned how the way that we treat human beings is directly reflected in the 

way that we relate to the natural environment, as well as to the worship that we 

exclusively reserve for God. 
 

P54: Ecumenical Patriarch Demetrios I Message for the Day of the Protection of the 

Environmen1.docx - 54:30 [This great destiny of man was ..]  (6:6)   (Super) 

Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica]  

No memos 

 

This great destiny of man was realized, after the failure and fall of the “first Adam,” by 

“the last Adam,”the Son and Logos of God incarnate, our Lord Jesus Christ, who united 

in His person the created world with the uncreated God, and who unceasingly refers 
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creation to the Father as an eternal eucharistic referring (anaphora) and offering 

(prosphora).  
 

P66: Greeting During a Musical Reception on the Occasion of the Sunday of Orthodoxy.docx - 

66:10 [More particularly, from a narr..]  (8:8)   (Super) 

Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica]  

No memos 

 

More particularly, from a narrow Christian perspective, the predominance of the 

opinion that the depiction of tangible reality is permissible today becomes a universal 

possession. For, the transmission of knowledge and the progress of science are not 

possible today without a form or picture or realistic representation, which the natural 

world assumes and through which we conceive the same natural world. 
 

P66: Greeting During a Musical Reception on the Occasion of the Sunday of Orthodoxy.docx - 

66:11 [Of course, we respect and even..]  (8:8)   (Super) 

Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica]  

No memos 

 

Of course, we respect and even agree with the religious prohibitions against depicting 

the invisible Divinity. For, we do not permit imagination to substitute tangible 

perception. However, we are celebrating to day the possibility of depicting this tangibly 

perceived reality. In any case, through such depiction, we are able to communicate 

with one another and to convey knowledge and sentiments to each other. 
 

P72: Greetings of Ecumenical Patriarch Bartholomew at the First Summer Environmental 

Seminar on the Island of Halki.docx - 72:15 [Permit us to confide in you ou..]  (14:14)   

(Super) 

Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica]  

No memos 

 

Permit us to confide in you our thoughts. We do not place much trust in the strong 

and the mighty, or in people of authority. We believe, rather, in those willing 

and patient individuals, in those who do not lose sight of their objective, 

namely the objective for good.  
 

P72: Greetings of Ecumenical Patriarch Bartholomew at the First Summer Environmental 

Seminar on the Island of Halki.docx - 72:18 [My brothers and sisters, may w..]  (14:14)   

(Super) 

Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica] [Lenguaje simbólico, 

metafórico, alegórico - Familia: Arquitectura ontológica]  

No memos 

 

 My brothers and sisters, may we continue primarily to cultivate the field of the soul, 

but also the garden of our home, so that future generations may reap the fruit of our 

labor. 
 

P83: Homily at the Fiftieth Anniversary Dedication of St.docx - 83:18 [For we have presumed 

to contro..]  (6:6)   (Super) 

Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica]  

No memos 
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 For we have presumed to control the order of things, and have therefore destroyed 

the hierarchy of creation. 
 

P83: Homily at the Fiftieth Anniversary Dedication of St.docx - 83:19 [We have lost the 

dimension of ..]  (6:6)   (Super) 

Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica]  

No memos 
 

We have lost the dimension of beauty, and have come to a spiritual impasse where 

everything that we touch is invariably distorted or even destroyed. 
 

P88: Icons and Relics.docx - 88:6 [If we are to avoid this pressi..]  (5:5)   (Super) 

Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica] [Urgencia]  

No memos 

 

If we are to avoid this pressing danger, then we urgently need to restore the proper 

relation between humanity and the environment. This reconciliation has always been 

facilitated by the favorable position of nature itself towards humanity on the one hand, 

and the means which humanity has at its disposal on the other. 
 

P91: Keynote Speech of Ecumenical Patriarch Bartholomew at the Opening Address of the 

International Symposium in Passau.docx - 91:21 [Rather, it was God's communica..]  (20:20)   

(Super) 

Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica]  

No memos 

 

 Rather, it was God's communication to the human person of the new ontological 

situation which was created as a consequence of his disobedience. It was not, in other 

words, a legal relation between transgression and punishment, but an ontological 

relation between a situation in which the human person was in communication with 

God, accepting the favorable influence of Divine grace and love on him and the world, 

and a new situation in which humanity tried to become independent of God, rejecting 

communion with Him and the influence of divine grace on us and on creation which 

was created for our sake. From then on, humanity proceeds independently, refusing 

the divine grace in the midst of a world whose initial harmony was now ontologically 

altered. 
 

P91: Keynote Speech of Ecumenical Patriarch Bartholomew at the Opening Address of the 

International Symposium in Passau.docx - 91:29 [The love of God never fails an..]  (22:28)   

(Super) 

Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica]  

No memos 

 

The love of God never fails and the new situation which resulted in the world because 

of Adam's refusal to comply with God's loving plan for him, i.e. the plan of developing 

a perfect and constantly improving loving relation between God and humanity, was 

disagreeable only because it fell short of love, because love is that personal 

relationship that offers true beatitude and happiness. Due to the love of God, the 

human being was created with a dual nature, composed of matter and spirit, and due 
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to this love of God, humanity was given an opportunity to enjoy the infinite treasure of 

God's material and spiritual gifts. 

God's love never abandoned humanity, even when human beings followed their own 

independent path; it has given to us nature, good in itself - this earthly and broader 

cosmic space in which we live, so that from this space we can draw everything we 

need to live, and, at the same time, we can practice virtue, a part of virtue being the 

use of nature with reason and gratitude. Unfortunately, some do not use creation in a 

moderate way, but abuse it and create problems for the others and for the harmony of 

the natural functions in the physical world that has still remained in place after the Fall. 

Nature changed ontologically after the Fall, but nevertheless it has not ceased to 

function according to the divine plan and the divine laws embodied within it. 

Within the framework of this rebellious and partly dysfunctional nature, humanity must 

fight both for its physical survival and spiritual improvement. “All our life must be a 

struggle full of pain,” Saint John Chrysostom warns us (PG 47, 453) as do all the 

Church Fathers. Yet the purpose of this struggle is not to strip us of our physical body, 

which some philosophers have wrongly considered to be the prison of our soul, but to 

lead to the Aristotelian middle road of developing the spirit and preserving the body, 

perceived as a useful tool for humanity as a whole, under the guidance of the mind 

governing it. Christians, living on earth and having their City in heaven (cf. Letter to 

Diognetus, PG 2. 1173), reject neither earth nor heaven. At the same time, neither do 

they feel inseparable from earthly goods, nor do they completely reject the earth, 

having espoused, as they say, the heavenly life. Considering this life as a place of 

exercise and not as one of one-sided resignation, with the purpose of being killers of 

passion rather than killers of the body - as an ascetic said once to a person who tried 

to become perfect through an excessively ascetic life - they have always before their 

eyes what the Apostle Paul wrote to Timothy: “every creature of God is good, and 

nothing is to be refused if it is received with thanksgiving; for it is sanctified by the 

word of God and prayer” (1 Tim. 4,4). 

Thus, according to Saint John Chrysostom, our struggle in the present life consists in 

becoming virtuous in the right way so that God with greater glory will raise bodies (PG, 

54, 636). It thus becomes a joyous and creative struggle, full of good works and 

accepting the whole of the Creation of God as very good. That is why the Church prays 

continuously for the success of all good human works, “for the blowing of favorable 

winds and for the rich harvest of the fruits of the earth” and expresses continually its 

admiration for the beauty of God's Creation, in a common hymn with the Psalmist: “O 

Lord, how manifold are your works: In wisdom you have made them all” (Ps. 104, 24). 

It is, therefore, in this atmosphere of exuberance, joy, thanksgiving and creativity that 

a Christian practises the rational use of material goods and natural resources, retaining 

a sentiment of awe and sensitivity towards the whole of Creation, like a wise 

administrator of the commandment to work and keep the earth that is capable of 
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providing humanity with food and pleasure for the glory of the all-wise and benevolent 

Creator. In spite of the disobedience, in spite of the ontological alteration of the world 

as a result of the interruption on humanity's part of its loving relation with Him, God 

has never ceased to do everything for humanity's sake and for the sake of readmitting 

us into the beatitude of Love, the fullness of which constitutes the infinite perfection of 

happiness.  

Thus the Church says yes to God's Creation while at the same time inviting everybody 

through this yes to reach out to the Creator and accept His invitation to a relation of 

love, in such a way, that we do not enjoy the gifts of God as ungrateful recipients, but, 

as grateful and noble ones, expressing our thanks and our love to Him and thereby 

helping to bring about the eternal and indestructible relation of love, which includes 

eternal life. 

Having then before us the fact that our final goal is to serve the human race by 

maintaining our natural surroundings in a healthy state, I salute with satisfaction this 

Symposium which commences today, wishing with all my heart success in its 

proceedings and welcoming our dear participants, whose precious contributions I 

highly appreciate and anticipate, and thanking our hosts once more, I invoke upon all 

of you the Grace and eternal mercy of God. 
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Our rational nature, as well as the capacity to choose between good and evil, bestow 

upon us certain privileges as well as clear responsibilities. 
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 because we see you responding as children of the Great and Holy Church of Christ to 

her natural love and affection with spontaneous emotions of love, reverence and 

dedication in the person of her Presiding Hierarch, the Patriarch. 
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 At the same time we urge you to be always united not only in this cooperative effort, 
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but also in the service of the Church of Christ in faith and love at any cost or sacrifice. 

May God grant you health and richly bless your work. Amen. 
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the United Nations itself is a living expression of Christ’s call to all of us, all nations, all 

peoples, to practice virtue and to offer example for states, movements, groups who 

would otherwise oppose our efforts to work together towards the common good of all 

God’s created order. 
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Our position is founded upon God’s commandment to those whom he first created, that 

they, according to the teaching of our faith, “ labor and tend the garden” in which they 

were first placed by Him. This is the theological basis for the humankind’s role in the 

protection of the environment  
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This beautiful and peaceful “cosmos” was twisted by the fall of those who were first 

created. As a result, their personhood, which was beautifully decorated with God’s 

light, was lost and the elements of sin and decay penetrated into creation. This loss 

and decay constitutes the meaning of what we call today “secular”. One who lives a 

secular life, a life of this world, is one who distances himself and herself consciously 

from the will of the Heavenly Father, pursuing self-deification through the usage, 

abuse and overuse of the good things that have been granted by God. This can only 

lead one to despair. For self-deification is limited to our brief biological presence on 

this earth.  
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It is indeed noteworthy that men and women today are in search of a spirituality that 

will lead them out of the despair of this world. The difficulty that this search poses is 

that one often resorts to self-centred, secular resources, causing this search to be an 

expression of self-deification. 
 

P117: Reflection on the Theme for the World Council of Churches General Assembly.docx - 
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Transformation as the Healing of the Heart 

The early spiritual literature of the Christian East has through the centuries 

emphasized the heart as the place of transformation, where God, humanity, and the 

world coincide and coexist in a relationship marked by prayer and peace. The Philokalia 

underlines the astonishing paradox that the transformation of all things is only 

achieved through inner silence: “When you find yourself in silence, then you will find 

God and the world entire!” In other words, transformation begins with the awareness 

that God, and God alone, is to be held at the center of all life. The grace of God is 

closer, more integral to us, indeed more definitive of us, than our own selves! This is 

why St. Gregory Palamas (1296-1358) defended the “prayer of the heart” as a 

powerful way of realizing how “the kingdom of God is within us” (Lk 17.21).  

While the ways of silence and serenity are nurtured in a unique way in the Christian 

East, they are of course neither a monopoly of the Orthodox Church nor of Christianity 

itself. The exhortation of the Old Testament Psalmist is: “Be still, and know God.” (Ps. 

44.1) Moreover, the Arabic root of the word Islam connotes a sense of holistic 

transformation, of wholeness and integrity. Ordering one’s relationship to God, others, 

and the world is the Muslim state of “salam,” which is closely related to the Hebrew 

word for peace, “shalom.”How, then, is it possible to hear the Word of God -- whether 

as Christians, Jews, or Muslims -- unless we first stop to listen in silence? How can we 

ever be sure that we are working to transform the world around us unless we have 

first transformed the world within us? 

Inner transformation, however, requires radical change. In religious 

terminology, it requires conversion or metanoia-- a change in attitudes and 

assumptions. We cannot be transformed (or converted) unless we have first confronted 

everything that stands in opposition to transformation; we cannot be transfigured until 

we have been cleansed of everything that disfigures the human heart as it was created 

and intended by God. Such a process of self-discovery leads ultimately to the respect 

of human nature, with all of its flaws and failures -- both in ourselves and in others. It 

paves the way for the respect of every human being, irrespective of differences -- 

within society and within the global community. Indeed, these differences are to be 

welcomed, honored, and embraced as unique pieces of a sacred puzzle, the mystery of 

God’s wonderful creation. 

Transformation as the Way of Community 

The healing of the heart leads to the way of community. Transformation is a 

vision of connection and compassion. How unfortunate it is that we Christians 

have disassociated spirituality from community. When as Orthodox Christians we 
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depart from the transforming event of the Divine Liturgy, we move out to the same 

world, the same routine, and the same problems. Yet, now, we can see otherwise; we 

now know differently; we are now impelled to act graciously. When we are transformed 

by divine grace, then we shall seek solutions to conflict through open exchange without 

resorting to oppression or domination. 

We have it in our power either to increase the hurt inflicted in our world or else to 

contribute toward its healing. When will we realize the detrimental effects of war on 

our spiritual, social, cultural, and ecological environment? When will we recognize the 

obvious irrationality of military violence, national conflict, and racial intolerance, all of 

which betray a lack of imagination and willpower? Transformation involves awakening 

from indifference and extending our compassion to victims of war, poverty, and all 

forms of injustice. As faith communities and as religious leaders, we must proclaim 

alternative ways, which reject war and violence and which recognize peace as the only 

way forward. Human conflict may well be inevitable; but war and violence are not. 

Human perfection may well be unattainable; but peace is not impossible. If this 

century will be remembered, it will be remembered for those who dedicated 

themselves to the cause of peace. We must believe in and “pursue what makes for 

peace.” (Rom. 14.19) 

Indeed, transformation is our only hope of breaking the vicious cycle of 

violence and injustice; and it is vicious precisely because it is the fruit of vice. 

War and peace are systems; they are contradictory ways of resolving problems and 

conflicts. Ultimately, they are choices. This means that making peace is a matter of 

individual and institutional choice, as well as of individual and institutional change. It, 

too, requires conversion or metanoia -- a change in policies and practices. 

Peacemaking requires commitment, courage and sacrifice. It demands of us a 

willingness to become communities of transformation and to pursue justice as the 

prerequisite for global transformation.  

Transformation as the Renewal of the Earth 

Over the last two decades, the Ecumenical Patriarchate has made the preservation of 

the natural environment a central focus of its spiritual attention and a priority of its 

pastoral ministry. We consider the healing of the heart and the way of community as 

integrally linked with the survival of our planet as well as with the way its in habitants 

relate to the natural creation. A responsible relationship between the soul and its 

Creator and among human beings inevitably involves a balanced relationship with the 

natural world. The way we treat each other is immediately reflected in the way we 

treat our planet; the way we respond to others is at once measured and mirrored in 

the way we respond to the air we breathe, the water we drink, and the food we 

consume. In turn, these influence and reflect the way we pray and the way we worship 

God. 
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Whenever we narrow religious life to our own concerns, then we overlook the 

prophetic calling of the Church to implore God and invoke the divine Spirit for 

the renewal of the whole polluted cosmos. For, the entire world is the space 

within which transformation is enacted. When we are transformed by divine grace, 

then we discern the injustice in which we are participants; then we labor to share the 

resources of our planet; then we realize that eco-justice is paramount -- not simply for 

a better life, but for our very survival. 

Like the healing of the heart and the making of peace, ecological awareness also 

requires conversion or metanoia -- a change in habits and lifestyles. Paradoxically, we 

become more aware of the impact of our attitudes and actions on other people and on 

the natural environment, when we are prepared to surrender something. This is why 

fasting is a critical aspect of Orthodox Christian discipline: in learning to give up, we 

gradually learn to give. In learning to sacrifice, we gradually learn to share. 

Unfortunately, so many of our efforts toward reconciliation -- whether spiritual, social 

or ecological -- prove fruitless partly because we are unwilling to forego established 

ways as individuals or as institutions, refusing to relinquish either wasteful 

consumerism or prideful nationalism. A transformed worldview enables us to perceive 

the immediate and lasting impact of our practices on other people (and especially on 

the poor, our neighbor) as well as on the environment (our silent neighbor). 

Transformation and Promise: the ecumenical imperative 

In the spiritual classics of the Orthodox Church, transformation signifies a foretaste of 

the kingdom to come. It can never be fully realized or exhausted in this world; it 

always tends and extends towards the heavenly world, which informs and imbues this 

world with sacred meaning. Christians should remember that the Church is called not 

to conform to, but to transform this world. The ultimate goal is not compromise with 

this world, but the promise of another way of seeing, living, and acting.  

Such is conviction of the Orthodox Easter liturgy, when the Resurrection of Christ is 

proclaimed as “the first-fruits of another way of life,” “the pledge of a new beginning.” 

Transformed in the light of Mt. Tabor and the Tomb of Christ, we can see the same 

things differently; we can march to a different drum -- sometimes inevitably clashing 

with established patterns, with unquestioned practices, and accepted norms.  

Transformed in this way, Christians become a grain of mustard seed, a form of leaven. 

They become enthusiastic and joyful witnesses to the light of the kingdom in our 

world. And there is only one way that we shall, with the grace of God, prevail 

as people and communities of transformation: together! Individuals and 

institutions are easily exhausted and discouraged if they act in isolation. The 

vision of the Psalmist is within our grasp: “Behold, it is a good and pleasant 

thing for us to dwell together in unity.” (Ps. 133.1) Such is the imperative of 

the ecumenical vision of transformation. 
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Transformation as the Way of Community 

The healing of the heart leads to the way of community. Transformation is a 

vision of connection and compassion. How unfortunate it is that we Christians 

have disassociated spirituality from community. When as Orthodox Christians we 

depart from the transforming event of the Divine Liturgy, we move out to the same 

world, the same routine, and the same problems. Yet, now, we can see otherwise; we 

now know differently; we are now impelled to act graciously. When we are transformed 

by divine grace, then we shall seek solutions to conflict through open exchange without 

resorting to oppression or domination. 

We have it in our power either to increase the hurt inflicted in our world or else to 

contribute toward its healing. When will we realize the detrimental effects of war on 

our spiritual, social, cultural, and ecological environment? When will we recognize the 

obvious irrationality of military violence, national conflict, and racial intolerance, all of 

which betray a lack of imagination and willpower? Transformation involves awakening 

from indifference and extending our compassion to victims of war, poverty, and all 

forms of injustice. As faith communities and as religious leaders, we must proclaim 

alternative ways, which reject war and violence and which recognize peace as the only 

way forward. Human conflict may well be inevitable; but war and violence are not. 

Human perfection may well be unattainable; but peace is not impossible. If this 

century will be remembered, it will be remembered for those who dedicated 

themselves to the cause of peace. We must believe in and “pursue what makes for 

peace.” (Rom. 14.19) 

Indeed, transformation is our only hope of breaking the vicious cycle of 

violence and injustice; and it is vicious precisely because it is the fruit of vice. 

War and peace are systems; they are contradictory ways of resolving problems and 

conflicts. Ultimately, they are choices. This means that making peace is a matter of 

individual and institutional choice, as well as of individual and institutional change. It, 

too, requires conversion or metanoia -- a change in policies and practices. 

Peacemaking requires commitment, courage and sacrifice. It demands of us a 

willingness to become communities of transformation and to pursue justice as the 

prerequisite for global transformation.  

Transformation as the Renewal of the Earth 

Over the last two decades, the Ecumenical Patriarchate has made the preservation of 
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the natural environment a central focus of its spiritual attention and a priority of its 

pastoral ministry. We consider the healing of the heart and the way of community as 

integrally linked with the survival of our planet as well as with the way its in habitants 

relate to the natural creation. A responsible relationship between the soul and its 

Creator and among human beings inevitably involves a balanced relationship with the 

natural world. The way we treat each other is immediately reflected in the way we 

treat our planet; the way we respond to others is at once measured and mirrored in 

the way we respond to the air we breathe, the water we drink, and the food we 

consume. In turn, these influence and reflect the way we pray and the way we worship 

God. 

Whenever we narrow religious life to our own concerns, then we overlook the 

prophetic calling of the Church to implore God and invoke the divine Spirit for 

the renewal of the whole polluted cosmos. For, the entire world is the space 

within which transformation is enacted. When we are transformed by divine grace, 

then we discern the injustice in which we are participants; then we labor to share the 

resources of our planet; then we realize that eco-justice is paramount -- not simply for 

a better life, but for our very survival. 

Like the healing of the heart and the making of peace, ecological awareness also 

requires conversion or metanoia -- a change in habits and lifestyles. Paradoxically, we 

become more aware of the impact of our attitudes and actions on other people and on 

the natural environment, when we are prepared to surrender something. This is why 

fasting is a critical aspect of Orthodox Christian discipline: in learning to give up, we 

gradually learn to give. In learning to sacrifice, we gradually learn to share. 

Unfortunately, so many of our efforts toward reconciliation -- whether spiritual, social 

or ecological -- prove fruitless partly because we are unwilling to forego established 

ways as individuals or as institutions, refusing to relinquish either wasteful 

consumerism or prideful nationalism. A transformed worldview enables us to perceive 

the immediate and lasting impact of our practices on other people (and especially on 

the poor, our neighbor) as well as on the environment (our silent neighbor). 

Transformation and Promise: the ecumenical imperative 

In the spiritual classics of the Orthodox Church, transformation signifies a foretaste of 

the kingdom to come. It can never be fully realized or exhausted in this world; it 

always tends and extends towards the heavenly world, which informs and imbues this 

world with sacred meaning. Christians should remember that the Church is called not 

to conform to, but to transform this world. The ultimate goal is not compromise with 

this world, but the promise of another way of seeing, living, and acting.  

Such is conviction of the Orthodox Easter liturgy, when the Resurrection of Christ is 

proclaimed as “the first-fruits of another way of life,” “the pledge of a new beginning.” 

Transformed in the light of Mt. Tabor and the Tomb of Christ, we can see the same 
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things differently; we can march to a different drum -- sometimes inevitably clashing 

with established patterns, with unquestioned practices, and accepted norms.  

Transformed in this way, Christians become a grain of mustard seed, a form of leaven. 

They become enthusiastic and joyful witnesses to the light of the kingdom in our 

world. And there is only one way that we shall, with the grace of God, prevail 

as people and communities of transformation: together! Individuals and 

institutions are easily exhausted and discouraged if they act in isolation. The 

vision of the Psalmist is within our grasp: “Behold, it is a good and pleasant 

thing for us to dwell together in unity.” (Ps. 133.1) Such is the imperative of 

the ecumenical vision of transformation. 
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The spiritual root of our pollution, and our sin against the world, consists in our refusal 

to face life and the world as God’s gift to humankind, which humans have to utilize 

with discernment, with respect, and with thanksgiving. In the Orthodox Church, we call 

this the “Mystery (or, the Sacrament) of the Holy Eucharist,” in which we return in 

thanksgiving to Christ the entire creation. We do this out of gratitude to Him, who was 

crucified on behalf of the world; we do this in the framework of the Eucharistic 

celebration, during which His sacrifice on the Cross is repeated in a sacramental way. 

“We offer Your own gifts from Your own gifts,” we exclaim as we offer the bread and 

wine, basic elements of the natural creation, in order to be changed by the Holy Spirit 

and become the Body and Blood of Christ, namely the gifts of our continual 

communion with God. 
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A Religious Ethic and Logic 

The monotheistic religions preserve an appreciation of the natural reality that is not 

exclusively utilitarian. According to their traditions, the world is the creation of God. 

The use, then, of the world by humanity constitutes a practical relationship between 

humanity and God, since God bestows and humanity receives the natural goods as an 

expression of divine love. 

Two fundamental consequences follow from this understanding. 
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 First, the use of the world is not an end in itself for humanity, but a way 

of relating to God. If humanity distorts the use of this world into an egocentric 

abuse of greed, by dominating and destroying nature, then humanity id denying 

and destroying its own life-giving relationship with God, a relationship destined 

to continue into eternity. 

 Second, the world, as God’s creation, ceases to be a neutral object for 

human use. It incarnates the word of the Creator like every other creation 

embodies the word of its artist. The objects of natural reality bear the seal of 

their divine Creator’s wisdom and love; they are words (logoi, which also 

implies meaning) of God inviting humanity to dialogue (dialogos) with God. 

In spite of all this, it is a given historical fact that the contemporary concept of the 

world as a neutral object that may be used and exploited by humanity for its own 

individualistic pleasure, is a concept that arose and was articulated with the context of 

Christian Europe. It would take a special analysis of the historical circumstances and 

theoretical presuppositions that led Christian Europe to replace the relationship 

between humanity and the world with the understanding that humanity has limitless 

domination over the world. The reasons for the divergence are not unrelated to the 

causes that led to the painful Schism in the eleventh century, namely to the severance 

of Western Christianity from the unified body of the One, Holy Catholic and Apostolic 

Church. 

It nevertheless remains a fact that the change in human behavior toward the 

environment today requires a change in meaning, namely a change in the meaning 

attribute by human beings to matter and nature. Ecology will not inspire any respect 

toward nature if it is not informed by a different cosmology to that which prevails 

today in our culture and civilization, if it is not exempted from a naïve materialism and 

an equally naïve idealism alike. 
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The mention of New Orleans brings to mind another truth. Not only are we all 

connected in a seamless web of existence on this third planet from the Sun, but there 

are profound analogies between the way we treat the earth’s natural resources and the 

attitude we have toward the disadvantaged. Sadly, our willingness to exploit the one 

reflects our willingness to exploit the other. There cannot be distinct ways of looking at 

the environment, the poor, and God. 
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It seems we do not. The disobedience of mankind goes on along with the confusion of 
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life, the insatiatey of desires, the improvidence for the future of the world and the 

generations to come. All the above and the like bring forth all the already known 

anomalies in nature and other yet unknown and probably irreversible calamities. 
 

______________________________________________________________________ 
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We are convinced that our strength lies precisely in our humility and weakness; our 

effectiveness lies in our vulnerability. 
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 We are certain that, from this point forward, your scientific and intellectual vigilance 

will remain the unswerving compass by which you will guide your colleagues and 

students to illumined and saving horizons. 
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 “Mere appeals to ethical fraternity will never evoke in man that age-old power, which 

drives the migrating birds across the ocean”(C.G. Jung). 
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The statement entitled “Orthodoxy and the Ecological Crisis,” published under the 

aegis of our predecessor of blessed memory, Patriarch Demetrios, reaffirmed that the 

monastic and ascetic traditions of the Orthodox Church have important insights for us. 

These traditions develop a sensitivity toward the suffering and beauty of all creation. 

“Love all God's creation,” urged Dostoevsky, “the whole of it and every grain of sand. 

Love every leaf and every ray of God's light. Love the animals, love the plants, love 

everything. If you love everything you will perceive the divine mystery in things.” 
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There is a similar distinction in Latin languages, derived from this same notion, 

between futurus and adventus. Futurussuggests a future entirely constructed out of 

past and present and, as such, it is a stimulus to planning. Futurologists of this school 

are those who rely on extrapolations from present trends. Often, of course, the 

collision between trends makes exact predictions. However, there is another problem 

with this approach to the future. 
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This brotherhood unites us and at certain times separates us. This happens when we 

heartlessly treat our siblings unfairly when it comes to dividing up a rich inheritance –

namely, this small earth which hosts us and which perpetually moves within the 

unfathomable universe – given to us by the Father, our good God, who is ever-

beneficent and possesses superabundance. 
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We bless your peaceful place. We greet you with love and emotion at this gracious 

welcome, which you have reserved for our modesty and our entourage. We wish you 

health, peace, and progress. May you live and be a universal example of a peaceful 

and civilized community, an example of the effectiveness of freedom and of noble 

competition. For in this blessed place of yours, virtually all of the peoples of the earth 

meet and work together, coexisting peacefully in spite of their various differences. This 

is because, among yourselves, you have accepted your neighbor and his or her right to 

be as he or she is. It would be an oversight if the effectiveness of this attitude, which 

is characterized as freedom, mutual respect and labor were not duly noted. 
 

P13: Address at the Opening of the Fourth Summer Seminar on Halki.docx - 13:9 [Therefore, 

our actions are out..]  (7:7)   (Super) 

Códigos: [Arg.humanista]  

No memos 

 

Therefore, our actions are out of love and a sense of responsibility, in order that we 

may speak the truth and be of service to our fellow human beings 
 

P14: Address at a Gathering of Banking Representatives in Athens.docx - 14:2 [Environment, 

Peace, and Econom..]  (2:2)   (Super) 

Códigos: [Arg. ciencia-natural] [Arg. ciencia-social] [Arg.humanista] [Transdisciplinariedad]  

No memos 
 

Environment, Peace, and Economy 
 

P14: Address at a Gathering of Banking Representatives in Athens.docx - 14:3 [I am truly 

overjoyed with the ..]  (4:4)   (Super) 
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Códigos: [Arg.humanista]  

No memos 

 

I am truly overjoyed with the present gathering. We are assembled here in love, 

beyond our regular professional obligations, and this reality adds a supreme sensitivity 

to the atmosphere that is created among us, something that already constitutes a 

spiritual environment. For, we are not standing opposite one another in order to 

exchange some professional agreement or contract, but rather we are standing 

together with one another as coworkers in a common good. 
 

P14: Address at a Gathering of Banking Representatives in Athens.docx - 14:4 [The first part 

of this common ..]  (5:5)   (Super) 

Códigos: [Arg.humanista]  

No memos 

 

The first part of this common good is getting to know one another and establishing an 

inviolable bond of friendship, which marks the presupposition of any harmonious 

cooperation 
 

P14: Address at a Gathering of Banking Representatives in Athens.docx - 14:10 [Indeed, we 

are bound by a fund..]  (7:7)   (Super) 

Códigos: [Arg.humanista]  

No memos 

 

Indeed, we are bound by a fundamental common element, namely our interest in the 

human person. Let us develop what we mean by this. 
 

P14: Address at a Gathering of Banking Representatives in Athens.docx - 14:12 [The literal 

sense of money in ..]  (8:8)   (Super) 

Códigos: [Arg.humanista]  

No memos 

 

The literal sense of money in the Greek language implies its inner meaning, namely 

something that can be used. However, wherever we speak of usage, we are implying 

someone who uses as well as a goal for this usage. This signifies that human beings do 

the using, while their aim is to cover material – and more rarely, when these are 

related to material goods – to meet spiritual need 
 

P14: Address at a Gathering of Banking Representatives in Athens.docx - 14:14 [Therefore, 

money is a tool in ..]  (8:8)   (Super) 

Códigos: [Arg.humanista]  

No memos 

 

 Therefore, money is a tool in the hands of human beings, and its purpose is to 

serve human needs. This means that, inasmuch as you are occupied with 

money and preoccupied in dealing with money, in the final analysis you are – 

or should be – serving humanity. For, money is surely not an end in itself. Nor is 

money the object of some lifeless treasuring up. Rather, money is a catalyst that 

facilitates exchanges; it is an ever-moving catalyst, which, when properly used, offers 

a sense of satisfaction on the persons through whose hands it is exchanged. This 

happens even in the case of someone who painfully counts it out; for, it is also a 

matter of reward for that person. Consequently, in meeting material human needs, you 
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are ultimately serving human beings. 
 

P14: Address at a Gathering of Banking Representatives in Athens.docx - 14:15 [From a 

different perspective, ..]  (9:9)   (Super) 

Códigos: [Arg.humanista]  

No memos 

 

From a different perspective, and with quite different means, we too serve human 

beings, seeking to meet their spiritual needs. Nevertheless, we know that the human 

person is a psychosomatic being, comprising spirit and matter, and that its physical 

needs must be met in order for that person to stay alive and enjoy spiritual needs. 

Therefore, if a person does not satisfy one’s material needs, whether individually or 

through other people such as yourselves, then we are required to assume 

responsibility for their needs voluntarily and charitably 
 

P15: Address Before the Lord Mayor.docx - 15:8 [I am the bearer of a message o..]  (5:5)   

(Super) 

Códigos: [Arg.humanista]  

No memos 

 

I am the bearer of a message of peace, brotherhood and cooperation among all people 

for the well being of humankind.  
 

P17: Address of Ecumenical Patriarch Bartholomew at The House of Parliament of 

Romania.docx - 17:4 [Having entered this very beaut..]  (8:8)   (Super) 

Códigos: [Arg.humanista]  

No memos 

 

Having entered this very beautiful hall of the House of Parliament of the 

representatives of the glorious and pious people of Romania, we are overwhelmed by 

the weight of an historical memory that unfolds before us like a vision of the 

indissoluble spiritual bonds between the ecclesiastical and spiritual leadership of the 

much loved Romanian People not only during times of fortune but also in times of trial 
 

P17: Address of Ecumenical Patriarch Bartholomew at The House of Parliament of 

Romania.docx - 17:24 [Therefore, He designated the h..]  (15:15)   (Super) 

Códigos: [Arg.humanista]  

No memos 

 

 Therefore, He designated the human person as a steward, and not as a destroyer of 

the divine Creation. 
 

P19: Address During the Prayer for Peace in Novi Sad.docx - 19:36 [Standing at this sacred 

place,..]  (17:17)   (Super) 

Códigos: [Arg.humanista] [Emotividad]  

No memos 

 

Standing at this sacred place, we pay tribute and express gratitude for the sacrifice of 

all the victims of World War II and of all wars, whether they be Jews, Christians, 

Muslims, of any or of no faith. We call to memory the environmental wounds of the 

region, the natural devastation, and the destruction of cultural and religious 
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monuments, synagogues, churches, and mosques alike. We pay tribute and express 

Gratitude for the victims of every ethnicity or ideology whatsoever, the victims of war 

and violence in general, without discrimination. We pray for the repose of their souls, 

that their unjustly shed blood will continuously water the tree of peace. Amen. 
 

P21: Address During the Official Opening of the Inaugural Session of the Halki Ecological 

Institute.docx - 21:25 [We are certain that the “Halki..]  (18:18)   (Super) 

Códigos: [Arg. ciencia-natural] [Arg.humanista]  

No memos 
 

We are certain that the “Halki Ecological Institute” will offer you the opportunity and 

the motivation to study more deeply not only the technical and humanitarian 

parameters of the problem of the pollution of the Black Sea and every other natural 

environment, 
 

P21: Address During the Official Opening of the Inaugural Session of the Halki Ecological 

Institute.docx - 21:27 [This will enable you to become..]  (18:18)   (Super) 

Códigos: [Arg.humanista]  

No memos 

 

This will enable you to become interested and more deeply conscious of your mission 

to work with love and piety, and to cooperate with each person dealing with the 

subject of the environment 
 

P24: Address During the Official Sophie Prize Presentation Ceremony.docx - 24:2 [All of our 

efforts to cultivat..]  (4:4)   (Super) 

Códigos: [Arg.humanista]  

No memos 
 

All of our efforts to cultivate a sense of environmental responsibility and to promote 

genuine reconciliation among people comprise the immediate responsibility and 

initiative of the Ecumenical Patriarchate, which has served the truth of Christ for some 

seventeen centuries 
 

P24: Address During the Official Sophie Prize Presentation Ceremony.docx - 24:3 [Our Church 

regards the sensiti..]  (4:4)   (Super) 

Códigos: [Arg.humanista]  

No memos 

 

 Our Church regards the sensitization of its faithful in relation to the natural 

environment and in regard to the development of inter-religious dialogue as a central 

and essential part of its ministry of solidarity and co-existence. 
 

P24: Address During the Official Sophie Prize Presentation Ceremony.docx - 24:15 [We 

believe that the human pers..]  (11:11)   (Super) 

Códigos: [Arg.humanista] [Imago Dei - Familia: Arquitectura ontológica] [Persona humana - 

Familia: Arquitectura ontológica]  

No memos 

 

We believe that the human person constitutes the crown of creation, endowed with 

the sacred features of self-conscience, freedom, love, knowledge and will. Such a 
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teaching is part and parcel of our creation “according to the image and likeness of 

God.” 
 

P24: Address During the Official Sophie Prize Presentation Ceremony.docx - 24:22 [These 

brief principles describ..]  (16:16)   (Super) 

Códigos: [Arg.humanista]  

No memos 

 

These brief principles describe our attitude and concern for the natural environment. 

We are endowed with freedom and responsibility; all of us, therefore, bear the 

consequences of our choices in our use or abuse of the natural environment. Yet, we 

also have the capacity to repent and the ability to reduce the damage of our actions in 

the world. 
 

P24: Address During the Official Sophie Prize Presentation Ceremony.docx - 24:29 [We have 

been endowed with a pa..]  (20:20)   (Super) 

Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica] [Arg.humanista]  

No memos 

 

We have been endowed with a passion for knowledge and wisdom, which open before 

us boundless worlds of the microcosm and the macrocosm, and present us with 

boundless challenges of creative action and intervention.  
 

P25: Address of Ecumenical Patriarch Bartholomew at the Environmental Symposium.docx - 

25:23 [Ultimately, it is for our chil..]  (13:13)   (Super) 

Códigos: [Arg.humanista]  

No memos 

 

Ultimately, it is for our children that we must perceive our every action in the world as 

having a direct effect upon the future of the environment. At the heart of the 

relationship between man and environment is the relationship between human beings. 

As individuals, we live not only in vertical relationships to God, and horizontal 

relationships to one another, but also in a complex web of relationships that extend 

throughout our lives, our cultures and the material world. Human beings and the 

environment form a seamless garment of existence; a complex fabric that we believe 

is fashioned by God.  
 

P25: Address of Ecumenical Patriarch Bartholomew at the Environmental Symposium.docx - 

25:57 [It is also a barometer of how ..]  (27:27)   (Super) 

Códigos: [Arg.humanista]  

No memos 

 

It is also a barometer of how we view one another. For if we truly value a person, we 

are careful as to our behavior toward that person 
 

P26: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the 

International Ecological Symposium on the Theme.docx - 26:10 [Therefore, the question 

should..]  (6:6)   (Super) 

Códigos: [Arg.humanista]  

Memo: [Principio de precaución]  
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Therefore, the question should be focused around the proper limits of our 

interventions, such as they are, and around a consideration of what might be 

considered appropriate interventions from the very outset. About these things, we can 

answer in a positive manner and without hesitation. 
 

P26: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the 

International Ecological Symposium on the Theme.docx - 26:17 [We seek and urge for the 

Patri..]  (11:11)   (Super) 

Códigos: [Arg.humanista]  

No memos 

 

We seek and urge for the Patristic and Aristotelian sense of moderation and balance, 

and would dissuade you as much from forming an idol of wealth as from reducing 

wealth to an evil in itself.  
 

P26: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the 

International Ecological Symposium on the Theme.docx - 26:36 [Surely there are not many 

toda..]  (20:21)   (Super) 

Códigos: [Arg.humanista]  

No memos 
 

Surely there are not many today who are ignorant of the influence of prevailing ideas 

and beliefs about our life. For this reason, such attempts at predominance focus on the 

acquisition of adherents and the spreading of ideas.  

With this understanding, let us seek also through this Symposium to energize in 

varying degrees the feelings of inertia about responsibility for the common good which 

we find in individuals and in whole peoples. Each of us here is concerned with one and 

the same thing: to achieve a whole and healthful Black Sea as expeditiously as 

possible, for the benefit of all humanity. 
 

P29: Address of Ecumenical Patriarch Bartholomew to the Summit on Religions and 

Conservation.docx - 29:5 [Combining today's environmenta..]  (4:4)   (Super) 

Códigos: [Arg.humanista] [Papel de la religión - Familia: Arquitectura ontológica]  

No memos 
 

Combining today's environmental issues for the protection of the environment with 

theological pre-suppositions can be likened to a paradoxical and even eccentric 

enterprise. 
 

P29: Address of Ecumenical Patriarch Bartholomew to the Summit on Religions and 

Conservation.docx - 29:42 [Every human individual hyposta..]  (44:44)   (Super) 

Códigos: [Arg.humanista]  

No memos 

 

Every human individual hypostasizes the common energies of human nature in a 

singular, disparate and unrepeatable way. Each human being has reason, will, 

imagination and judgment, but each individual person speaks, understands, wills, 

imagines, and judges in a singular, disparate, and unrepeatable way. Consequently, 

the energies of human nature constitute an ontological fact which not only 

characterizes the common way of existence for human beings, but they also make this 
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way hypostatic. The energies hold back and reveal the absolute existential otherness of 

the subject. 
 

P29: Address of Ecumenical Patriarch Bartholomew to the Summit on Religions and 

Conservation.docx - 29:43 [We know the human subject, the..]  (45:45)   (Super) 

Códigos: [Arg.humanista]  

No memos 

 

We know the human subject, the otherness of human existence, due to the energies 

by which its subjectivity is realized and manifested. We know the composer Johann 

Sebastian Bach when listening to his musical compositions. We know the artist 

Rembrandt through his paintings. The sounds of music of Bach or the materials and 

the colors on the canvases of Rembrandt are of a different nature from the human 

nature of both artists. Nevertheless, the poetic [creative] energy of the artist, that 

which reveals his hypostatic otherness, is realized through heterogeneous natures. 

Music, colors, writing, marble and clay, activate the word of the musician, the painter, 

the writer, the sculptor. They reveal the person of the artist; his existential identity 

and otherness. 
 

P29: Address of Ecumenical Patriarch Bartholomew to the Summit on Religions and 

Conservation.docx - 29:45 [Of course not. In order for ma..]  (49:49)   (Super) 

Códigos: [Arg.humanista]  

No memos 

 

Of course not. In order for man to confront nature with the respect and fear with which 

he confronts a personal artistic creation, the theoretical clarification must become a 

powerful source of knowledge and a society's position 
 

P30: Address of His All.docx - 30:14 [Dialogue is necessary first an..]  (15:16)   (Super) 

Códigos: [Arg.humanista] [Pensamiento nuclear - Familia: Arquitectura ontológica]  

No memos 

 

Dialogue is necessary first and foremost because it is inherent in the nature of the 

human person. 

This is the principal message that we propose for your consideration today: that 

intercultural dialogue is at the very root of what it means to be a human being, for no 

one culture of the human family encompasses every human person. Without such 

dialogue, the differences in the human family are reduced to objectifications of the 

“other” and lead to abuse, conflict, persecution – a grand scale human suicide, for we 

are all ultimately one humanity. But where the differences between us move us to 

encounter one another and where that encounter is based in dialogue, there is 

reciprocal understanding and appreciation – even love. 
 

P30: Address of His All.docx - 30:17 [Amidst this cycle that cannot ..]  (18:18)   (Super) 

Códigos: [Arg.humanista]  

No memos 
 

Amidst this cycle that cannot seem to be broken, the significance of the “European 

Project” cannot be underestimated. It is one of the hallmarks of the European Union 

that has succeeded in promoting mutual, peaceful and productive co-existence 

between nation states that less than seventy years ago were drenched in a bloody 
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conflict that could have destroyed the legacy of Europe for the ages. Through the 

Council of Europe, nearly a billion persons in forty seven nations work to find means of 

integration and cooperation at every level of human interaction. But the concept of 

“nation state” is by no means coextensive with and inclusive of the human condition. 

Nations can provide systems of economics and justice, methodologies of security and 

interdependence, but the sum of every part of a society never reaches the whole of the 

individual 
 

P30: Address of His All.docx - 30:22 [For dialogue to be effective, ..]  (20:20)   (Super) 

Códigos: [Arg.humanista] [Persona humana - Familia: Arquitectura ontológica]  

No memos 
 

For dialogue to be effective, to be transformative in bringing about core change in 

persons, it cannot be done on the basis of“subject” and “object.” The value of the 

“other” must be absolute – without objectification; so that each party is apprehended 

in the fullness of their being. 
 

P30: Address of His All.docx - 30:57 [Dialogue is necessary first an..]  (55:55)   (Super) 

Códigos: [Arg.humanista]  

No memos 

 

Dialogue is necessary first and foremost because it is inherent in the nature of the 

human person. 
 

P31: Address to the Plenary of the European Parliament.docx - 31:9 [We continue, however, 

to pursu..]  (7:7)   (Super) 

Códigos: [Arg.humanista]  

No memos 

 

 We continue, however, to pursue in common our initial witness that political unity 

separated from civilization, that is, without a fundamental understandingof human 

relationships, cannot lead to the achievement of a united Europe. The unity pursued by 

the peoples of Europe can only be realized as unity in the sharing of a common 

understanding of life, as a common goal of our human relationships. 
 

P34: Closing Address at International Conference of Young Presidents Organization in 

Istanbul.docx - 34:40 [We have to promote in a more s..]  (15:15)   (Super) 

Códigos: [Arg.humanista]  

No memos 

 

We have to promote in a more systematic way moral and spiritual values based on 

God’s word and humanitarian principles.  
 

P34: Closing Address at International Conference of Young Presidents Organization in 

Istanbul.docx - 34:45 [The sense of working and livin..]  (19:19)   (Super) 

Códigos: [Arg.humanista]  

No memos 

 

The sense of working and living together in peace and solidarity signifies a profound 

respect for each person and culture as unique and unrepeatable. 
 

P46: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 
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Environmen7.docx - 46:6 [According to Dostoevsky’s Star..]  (4:4)   (Super) 

Códigos: [Arg.humanista]  

No memos 

 

 According to Dostoevsky’s Staretz Zosima in The Brothers Karamazov, we are each of 

us responsible for everyone and everything. 
 

P46: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen7.docx - 46:32 [However, we must choose either..]  (11:11)   (Super) 

Códigos: [Arg.humanista]  

No memos 

 

However, we must choose either to make it reflect our greed and ugliness or else to 

use it in such a way that its beauty manifests God’s handiwork through ours. 
 

P47: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen8.docx - 47:23 [Panic has never allowed humani..]  (11:11)   (Super) 

Códigos: [Arg.humanista]  

No memos 

 

Panic has never allowed humanity to render judgments calmly or to balance justly its 

obligations towards itself, towards the world around, and towards the ever-watchful 

God above. 
 

P49: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environment.docx - 49:7 [On the other hand the collecti..]  (4:4)   (Super) 

Códigos: [Arg.humanista] [Problemas sociales]  

No memos 
 

 On the other hand the collective execution of innocent and arbitrarily chosen people 

with the aim of spreading fear throughout society and forcing it to give in to the just or 

unjust demands of these executioners, implies an ignorance of the fact that this 

method has been used many times in the past but has never succeeded in its purpose. 
 

P50: Ecumenical Patriarch Bartholomew I Message on the Day of the Protection of the 

Environmen1.docx - 50:8 [In regard to the consequences ..]  (6:6)   (Super) 

Códigos: [Arg.humanista]  

No memos 

 

In regard to the consequences of these methods employed and materials used, greed 

and negligence take their revenge. 
 

P53: Ecumenical Patriarch Bartholomew.docx - 53:15 [However, because not everyone ..]  

(16:16)   (Super) 

Códigos: [Arg.humanista]  

No memos 

 

 However, because not everyone has this same refinement, those who are responsible 

for the education of the people must continually teach them what must be done. 
 

P62: Foreword to the Published Proceedings of the Fourth Summer Seminar at Halki.docx - 
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62:6 [By justice we mean not only th..]  (5:5)   (Super) 

Códigos: [Arg.humanista] [Principios morales y éticos]  

No memos 

 

 By justice we mean not only the legal correspondence of giving and receiving, of 

transgressions and consequences, of offering and reward, but the more inclusive virtue 

that lies beyond the narrow fulfillment of obligation. 
 

P63: Greeting at the Commencement of the Fifth Summer Seminar on Halki.docx - 63:8 [The 

following year, 1995, the ..]  (5:5)   (Super) 

Códigos: [Arg.humanista]  

No memos 

 

 The following year, 1995, the seminar was concerned with the topic: “Environment 

and Ethics. 
 

P66: Greeting During a Musical Reception on the Occasion of the Sunday of Orthodoxy.docx - 

66:7 [Even skeptics and all manner o..]  (6:6)   (Super) 

Códigos: [Anclaje filosofía clásica] [Arg.humanista]  

No memos 
 

Even skeptics and all manner of agnostics, and in general all those who deny 

the human potential to approach and experience truth, cannot deny the 

Aristotelian assertion that humanity naturally thirsts for knowledge 
 

P66: Greeting During a Musical Reception on the Occasion of the Sunday of Orthodoxy.docx - 

66:8 [They cannot deny the fact that..]  (6:6)   (Super) 

Códigos: [Anclaje filosofía clásica] [Arg.humanista]  

No memos 

 

They cannot deny the fact that such a natural attraction toward knowledge 

reflects or depicts a deeper and innate universal desire to achieve perfect and 

infallible knowledge of all things. This desire is what we otherwise call the 

knowledge of truth. 
 

P80: Greetings of Ecumenical Patriarch Bartholomew Upon His Arrival in Batumi.docx - 80:11 

[Our main interest is not the S..]  (8:8)   (Super) 

Códigos: [Arg.humanista]  

No memos 

 

 Our main interest is not the Sea in itself, but those who live in the surrounding 

regions, and in many cases our own brothers and sisters, who are in danger of losing 

the one serious source of their income and livelihood 
 

P102: Address of His All Holiness Ecumenical Patriarch Bartholomew at the Ninth Annual 

SCOBA.docx - 102:28 [Freedom is, after all, at the ..]  (16:16)   (Super) 

Códigos: [Arg.humanista]  

No memos 

 

Freedom is, after all, at the center of human personhood—freedom is a gift from God, 

our Creator—it is part of what it means to be a person. And religious liberty—the 
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freedom of conscience and belief, of practice and expression—is an expression of every 

person’s God-given gift and inalienable right. 
 

P102: Address of His All Holiness Ecumenical Patriarch Bartholomew at the Ninth Annual 

SCOBA.docx - 102:29 [Where there is oppression or l..]  (17:17)   (Super) 

Códigos: [Arg.humanista] [Canales de diálogo - Familia: Arquitectura ontológica] [Causalidad] 

[Denuncia y crítica]  

No memos 

 

Where there is oppression or limitation of religious freedom, there is almost always 

violation in other core freedoms that are the hallmark of all healthy democracies—

freedom of conscience, freedom of speech, freedom of assembly, freedom of the press, 

freedom of education. In the absence of religious freedom—and all the other freedoms 

that allow for the vibrant participation and rule of law that make democracies work—it 

will be a great struggle for human beings to cooperate, with solidarity of purpose—to 

solve the human, environmental, and terrorist security risks of our world today. 
 

P115: Opening Address of His All Holiness Ecumenical Patriarch Bartholomew at the 8th RSE 

Symposium.docx - 115:9 [Although the time we have been..]  (8:8)   (Super) 

Códigos: [Arg.humanista]  

No memos 

 

Although the time we have been on the planet is insignificant in the context of the life 

of the planet itself, we have reached a defining moment in our story. 
 

P131: Toast by Ecumenical Patriarch Bartholomew During the Dinner in His Honor By the 

Ambassador of Greece in Oslo.docx - 131:10 [Beyond the technological and s..]  (7:7)   

(Super) 

Códigos: [Arg.humanista]  

No memos 

 

Beyond the technological and scientific dimensions, our symposium widely discussed 

the ideological perspective of an appropriate environmental ethic. In brief and in 

summary, we may say that there exist two tendencies. The first of these tendencies 

demotes humanity and equates it with all other beings in our ecosystem, regarding 

human survival as equivalent to the survival of any other life-form. The second accepts 

the superiority of humanity over the rest of creation and regards it as a responsible 

steward looking to preserve creation for the sake of future generations. 
 

______________________________________________________________________ 

 

Código: Ascetismo {20-0} 
 

P 1: The Green Patriarch 2.docx - 1:2 [The emphasis is always on humb..]  (27:27)   (Super) 

Códigos: [Ascetismo - Familia: Arquitectura ontológica]  

No memos 

 

The emphasis is always on humble simplicity – the technical term in Orthodox 

spirituality is asceticism (askeo– to work up raw material with skill, to exercise by 

training or discipline; Acts 24.16) and on liturgy (ministration, ministry, service) as the 

essential source of Orthodox theology. The notion of liturgy leads us into what is 

perhaps the most distinctive feature of the Patriarch’s vision, namely the concept of 
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communion(koinonia – which also means communication and fellowship; 1 Cor. 10.16; 

Phil. 6). 
 

P10: Address during the official opening of the first international symposium.docx - 10:25 

[The statement entitled “Orthod..]  (11:11)   (Super) 

Códigos: [Arg.humanista] [Ascetismo - Familia: Arquitectura ontológica] [Patrística - Familia: 

Arquitectura ontológica] [Visión ambiental]  

No memos 

 

The statement entitled “Orthodoxy and the Ecological Crisis,” published under the 

aegis of our predecessor of blessed memory, Patriarch Demetrios, reaffirmed that the 

monastic and ascetic traditions of the Orthodox Church have important insights for us. 

These traditions develop a sensitivity toward the suffering and beauty of all creation. 

“Love all God's creation,” urged Dostoevsky, “the whole of it and every grain of sand. 

Love every leaf and every ray of God's light. Love the animals, love the plants, love 

everything. If you love everything you will perceive the divine mystery in things.” 
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While being a spirit in image of the Spirit of God, the human person was not created 

perfectly divine. Rather, the human person was created with the possibility of 

becoming like God through gradual progress derived from personal and voluntary 

asceticism, as well as through the intervention of divine grace, namely the uncreated 

energy of God. This ascetic discipline embraced three things: first, work in Paradise; 

second, the keeping of Paradise; and, third, the fulfillment of a commandment to avoid 

consuming one fruit. In reference to these three points, the basis of the desired 

behavior was love, and the desired goal from God was the preservation and increase of 

humanity in personal love. This communion of humanity with God would render us 

partakers of divine nature and blessedness, namely divine by grace although not in 

essence.  
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Moreover, there is also an ascetic element in our responsibility toward God's creation. 

This asceticism requires from us a voluntary restraint, in order for us to live in 

harmony with our environment. Asceticism offers practical examples of conservation. 
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To ensure this furtherance of natural life, we consider ascetic self-denial to be 

necessary, and the reduction of many material pleasures to be beneficial. However 

such deprivation should certainly be a voluntary and conscious decision, and not 

something imposed by external constraints and consequently without ethical merit. So 

from this perspective we join forces with all those who are concerned for the self-

sufficiency of those material goods necessary for survival, but we do not approve of 

overproduction, irrational exploitation, and greed. We seek and urge for the Patristic 

and Aristotelian sense of moderation and balance, and would dissuade you as much 

from forming an idol of wealth as from reducing wealth to an evil in itself. For wealth is 

the accumulation of the abundance of human labor and natural resources. Wealth is 

both valued and reviled in an ethical sense according to the manner of its 

concentration and the manner of its use. 
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However, the enjoyment of earthly and heavenly things was not granted to people 

without any presuppositions. Such enjoyment had to be the result also of their own 

voluntary and active will. In this respect, the first-created were given the command to 

exercise ascetic abstinence in paradise; they were not to eat of a particular fruit. They 

were also given the command to labor; they were to work and keep the garden 

wherein they were placed. Moreover, they were given the command to increase and 

exercise dominion on the earth, in the same sense in which they were to work and 

keep the earth as an extended earthly paradise. 
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We also noted with interest the focus of your Workshop on the careful management of 

monastic lands, as we believe that asceticism, which is at the core of monastic 

tra¬ditions, can teach us very useful lessons for the wise management of the Earth 

and of its resources. 
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To be cared for by God and to care for God’s creation entail showing compassion for 

every living being and for every living thing. A compassionate heart, writes a seventh-

century mystic, St. Isaac the Syrian: 
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Burns with love for the whole of creation – for human beings, for birds and beasts, for 

all of God’s creatures. 
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Let us concentrate on certain elements of this biblical account of the divinely ordained 

relationship between humanity and the rest of creation. The first noteworthy point 

is the restriction placed on the first-created not to consume of a certain fruit. 

Beyond serving as a basis for Christian asceticism, this commandment is a clear 

indication of environmental significance that the authority granted to humanity over 

nature is not absolute. While humanity was created to rule over the earth and all 

therein, it rules subject to restrictions and rules ordained by the Creator. Trespassing 

against these rules results in fatal consequences. The profound symbolism and 

extensive implications of this fact for an environmental ethos are apparent. Today we 

witness death approaching because of trespassing against limits that God placed in our 

proper use of creation.  
 

P90: Introductory Speech of Ecumenical Patriarch Bartholomew On.docx - 90:23 [In the 
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In the Orthodox tradition, the connection between ecology and spirituality is especially 

tangible in the practise of asceticism, and indeed most notably in the act of fasting. 

The ascetic way is primarily a way of liberation. And the ascetic is the person who is 

free, uncontrolled by attitudes that abuse the world; uncompelled by ways that use the 

world; characterized by self-control, by self-restraint, and by the ability to say “no” or 

“enough.” Asceticism, then, aims at refinement, not detachment or destruction. Its 

goal is moderation, not repression. Its content is positive, not negative: it looks to 

service, not selfishness; to reconciliation, not renunciation or escape. Without 

asceticism, none of us is authentically human. 

Let us, then, examine the significance of the ascetic practice of fasting. We Orthodox 

fast from all dairy and meat products for half of the entire year, almost as if in an 

effort to reconcile one half of the year with the other, secular time with the time of the 

kingdom. To fast is: 

 not to deny the world, but to affirm the world, together with the body, as well as the material 

creation; 

 to remember the hunger of others, identifying ourselves with—and not isolating ourselves from—the 

rest of the world; 

 to feel the hunger of creation itself for restoration and transfiguration; 

 to hunger for God, transforming the act of eating into nothing less than a sacrament; 
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 to remember that we live not “by bread alone” (Matt. 4:4), that there is a spiritual dimension to our 

life; 

 to feast along with the entire world; for we Orthodox fast together, never alone or at whim. 

To fast is to acknowledge that all of this world, “the earth, is the Lord’s, and all the 

fullness thereof” (Ps. 23:1). It is to affirm that the material creation is not under our 

control; it is not to be exploited selfishly, but is to be returned in thanks to God, 

restored in communion with God. 

Therefore, to fast is to learn to give, and not simply to give up. It is not to deny, but in 

fact to offer, to learn to share, to connect with the natural world. It is beginning to 

break down barriers with my neighbour and my world, recognizing in others faces, 

icons; and in the earth the face itself of God. Anyone who does not love trees does not 

love people; anyone who does not love trees does not love God.  

To fast, then, is to love; it is to see more clearly, to restore the primal vision of 

creation, the original beauty of the world. To fast is to move away from what I want, to 

what the world needs. It is to be liberated from greed, control, and compulsion. It is to 

free creation itself from fear and destruction. Fasting is to value everything for itself, 

and not simply for ourselves. It is to regain a sense of wonder, to be filled with a sense 

of goodness, of God-liness. It is to see all things in God, and God in all things. The 

discipline of fasting is the necessary corrective for our culture of wasting. Letting go is 

the critical balance for our controlling; communion is the alternative for our 

consumption; and sharing is the only appropriate healing of the scarring that we have 

left on the body of our world, as well as on humanity as the body of Go 
 

P92: Lecture given in Westminster Abbey on the Visible Unity and Ecumenisms for the Next 

Christian Millennium.docx - 92:31 [However, this ascetic stand be..]  (32:32)   (Super) 

Códigos: [Ascetismo - Familia: Arquitectura ontológica]  

No memos 

 

However, this ascetic stand before the material creation presupposes spiritual training 

and discipline for the great aims and great visions, which our God, incarnate in Christ, 

revealed and which He entrusted to His Church and set them as a farther goal and final 

realisation of human history. 
 

P93: Lecture of His All.docx - 93:8 [This is the sacrifice of beari..]  (7:29)   (Super) 

Códigos: [Ascetismo - Familia: Arquitectura ontológica]  

No memos 

 

This is the sacrifice of bearing the cross. The environmental crisis will not be solved 

simply by sentimental expressions of regret or aesthetic formulations of a creative 

imagination. It will not be altered by fashionable programs or ecumenical catch-words. 

It is the “tree of the cross” that reveals to us the way out of our ecological impasse by 

proposing the solution of self-denial, the denial of selfishness or self-centeredness. It 

is, therefore, the spirit of asceticism that in the final analysis leads to the spirit of 

gratitude and love, to a rediscovery of the sense of wonder and beauty. 
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In this context, we would define asceticism as the possibility of traveling lightly, of 

using and consuming less. And we can always manage with much less than we 

imagine. We are to learn to relinquish our desire to possess and control. We must stop 

wounding the natural resources of this earth and learn to live simply, no longer 

competing against one another and against nature for our survival. What is called for is 

a softening up in our relations toward each other and toward nature. We must learn to 

make our communities more sensitive and to render our behavior toward nature more 

respectful. This means acquiring a merciful attitude, a compassionate heart. Such a 

heart cannot bear to deplete – still less to destroy – the earth that we inhabit and 

share. In the seventh century, St. Isaac of Syria defined this as: 

“Having a heart that burns with love for the whole of creation: for humans, for birds, 

for beasts, even for demons – for all God’s creatures.” 

Asceticism, then, aims at a sense of refinement, not at any form of detachment or 

destruction. Its goal is always moderation, never repression. The content of asceticism 

is positive, not negative. It looks to service and not selfishness, to reconciliation and 

not renunciation or escape. Without asceticism, none of us is authentically human. 

Without asceticism, none of us can hope to heal our broken environment.  

The general impression that people in western societies have of asceticism is negative. 

Asceticism carries with it the baggage of dualism and denial, developed over many 

centuries, both inside and outside the Christian church. This is why so many people 

have misunderstood and even dismissed monasticism. Yet this is not the vision of 

wholeness that Orthodox spirituality proposes through its ascetic dimension. The 

sacramental dimension of the world is so intimately and so profoundly linked with the 

ascetic dimension. Asceticism is the conscious awareness and deeper recognition that 

humanity is dependent not only on God, but also on the world, and indeed on the food 

chain, just like every other creature made by God.  

Such asceticism, however, requires from us a voluntary restraint, in order for us to live 

in harmony with our environment. Asceticism offers practical examples of 

conservation. By reducing our consumption – what in Orthodox theology we call 

enkrateiaor self-control – we come to ensure that sufficient resources are also left for 

others in the world to share and enjoy. As we shift our will and focus of concern, we 

shall be able to demonstrate a com-passion for the poorer nations of our world. Our 

abundance of resources should also be extended – beyond ourselves and our own – to 

include an abundance of equitable concern for others. 

This further implies that humanity is not to act as the tyrannical overlord but as a 

servant and minister, who kneels in prayer for the preservation and progress of 

creation. In this way, humanity is able to restore harmony with the rest of the world, 

as well as to reconcile all people and all things with God. This responsibility or 

obligation underlines the priestly dimension of the human vocation. Human beings are 
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called to be priests and not proprietors of nature. Humanity has an active role to play 

within the world, endowed with the moral responsibility to assume creation in an act of 

giving in order to refer it to God in an act of thanksgiving. 

The seventh-century hermit on Mt. Sinai and author of The Ladder of Divine Ascent, 

St. John Climacus, who is remembered every year in Orthodox monasteries during 

Great Lent, wrote:  

“A monk without possessions is master of the entire world.”  

Similarly, St. Paul recommends the avoidance of avarice, when he writes:  

“As we have food and clothing, let them suffice to us.” (I Timothy 6.8)  

Asceticism and self-restraint are ways of realizing the words of St. Paul, who elsewhere 

says that we are to be:  

“As having nothing yet possessing all things.” (II Corinthians 6.10)  

It is following the commandment of Christ:  

“Whoever wishes to save his life shall lose it; but whoever loses it for my sake shall 

find it.” (Matthew 16.25) 

Now, this voluntary ascetical life is not required only of the hermits or monastics. It is 

also demanded of all Orthodox Christians, according to the measure of balance. That is 

to say, each Orthodox Christian is called to practice a voluntary self-limitation in the 

consumption of food and natural resources. Each of us is called to make the crucial 

distinction between what we want and what we need. Only through such self-denial, 

through our willingness sometimes to forgo and to say ‘no’ or ‘enough’ will we 

rediscover our true human place in the universe. Such is part and parcel of the ascetic 

ethos of Orthodox spirituality. 

Let us, by way of example, explore one specific aspect of ascetic practice in the 

Orthodox Church, namely fasting. Orthodox faithful fast from all dairy and meat 

products for almost half of the entire year. There is the great fast of Lent before 

Easter, the lenten season prior to Christmas, a period of fasting before the feasts of 

the Dormition in August and of the Apostles in June. There is also a weekly discipline of 

abstaining from meat and dairy produce each Wednesday and Friday of the year 

(monastics additionally fast every Monday), as well as certain specified days of fasting 

in commemoration of particular events or saints. The fact that we fast almost half of 

the year is itself an indication of an effort to reconcile secular time with sacramental 

time, the time of this world with the age of the kingdom to come. 

If we examine fasting more carefully, we shall see that it does not aim at denying the 

world, but at affirming the significance and sacredness of material creation. It is a way 

of integrating body and soul, while at the same time recalling the hunger of others. 

Indeed, it is becoming aware of the hunger of creation itself for healing and 
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restoration. When we fast, we remember that we live not by bread alone. We also 

remind ourselves that we are a part of an entire community, the fellowship of 

humanity and the natural environment. This is why Orthodox Christians will never fast 

alone or at whim; we always fast together and at set periods of the year. 

Therefore, fasting is the conviction and acknowledgment that “the earth, is the Lord’s, 

and all the fullness thereof” (Psalm 23.1). It is an affirmation that the material creation 

is not under our control; it is not to be exploited selfishly, but rather to be returned in 

thanks and restored in an act of communion with God. 

In the final analysis, and beyond people’s perception of fasting and asceticism, fasting 

is learning to give, and not simply to give up. It is learning to share and to connect 

with others and with the natural world. It is a way of loving, of moving gradually away 

from what I want to what God’s world needs. It is liberation from fear, greed and 

compulsion. It is regaining a sense of wonder, being filled with a sense of goodness, 

and seeing all things in God, and God in all things.  

The Orthodox attitude of asceticism and practice of fasting appears not to impose any 

method of dealing with and solving the environmental problems of our time. However, 

just as the individual actions of tens of thousands of members of society produce great 

pollution, so the voluntary restraint of an Orthodox monk is of great benefit for all. It is 

a lesson in “cultivating and keeping the earth” (Genesis 2.15). Therefore, the discipline 

of fasting becomes a necessary corrective for our culture of wasting. It is a way of 

breaking bad habits and of seeing the world with new eyes, or with God’s eyes. 

Now, by way of conclusion, you will perhaps remember that, at the outset of my 

address, I mentioned that the newly-tonsured Orthodox monk or nun stands before 

the community bearing three symbolical tokens. The last of these is a prayer-rope. It 

is a symbol of the continual struggle and desire expressed through prayer for the 

protection of our world. The environmental program of the Churches cannot simply 

involve philosophical or political changes. It must include a spiritual repentance that 

occurs only through continual prayer. Addressing the ecological issues of our time will 

not only take place in the public sphere or the political domain. It will primarily take 

place on our knees. 

May God’s abundant mercy always hear the voice of our prayer, watch over our heart, 

and guide our steps for the integrity and renewal of His creation. 
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At that time, our Church insightfully emphasized the significance of the eucharistic and 
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ascetic ethos of our tradition, that manifests our most important and most crucial 

unique contribution toward the proper and universal struggle for the protection of the 

natural environment as a Divine Creation and shared inheritance.  
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May the Creator of the “very beautiful” universe (Gen. 1.31) and the wonderful earthly 

ecosystem inspire all of us to treat all the elements of nature with affection, with a 

compassionate heart for all human beings, animals and plants, just as Abba Isaac the 

Syrian once replied to the question: “What is a merciful heart?” “It is a heart burning 

for the sake of the entire creation, for men, for birds, for animals, for demons and for 

every created thing; and by the recollection and sight of them the eyes of a merciful 

man pour forth abundant tears. From the strong and vehement mercy gripping his 

heart and from his great compassion, his heart is humbled and he cannot bear to hear 

or see any injury or slight sorrow in creation.” (Ascetic Treatise 81) 
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This perception is particularly expressed in the tradition and experience of the ascetic 

life and worship, and above all in the Eucharist. It is imperative today that we all 

display love and keep an ascetic attitude towards nature. 
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Beyond any stereotype, the following question would be absolutely justified: In what 

way can Orthodoxy contribute to the movement for the protection of the environment? 

By the grace of God, there is one concrete response. We believe that through our 

unique liturgical and ascetical ethos, the spiritual teaching of the Orthodox Church 

may provide important theoretical and deontological direction for the care of our planet 

earth. 
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In the Orthodox Church, there is also the ascetical element, which requires voluntary 
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restraint regarding the use of material goods, and which leads to a harmonious 

symbiosis with the environment. We are required to practice“restraint” (the theological 

term in Greek is enkrateia). When we curb our own desire to consume, we guarantee 

the existence of treasured things for those who come after us, and the balanced 

functioning of the ecosystem. Restraint frees us from selfish demands, so that we may 

offer and share what remains, placing it at the disposal of others. Otherwise, we are 

characterized by avarice, which has its roots in lack of faith and the worship of matter, 

which we consider idolatry. Restraint is an act of humility and self-control, of faith and 

confidence in God. It is also an act of love. There are Christians, who voluntarily 

deprive themselves of their due portion, and exercise restraint, in order to share with 

those who have a greater need. This ascetical spirit gives us the example according to 

which we may live by being satisfied with what is needed, without collecting needless 

things, without consumerism that leads to exploiting and lording it over nature. This 

voluntary ascetical life is not required only of the anchorite monks. It is also required 

of all Orthodox Christians, according to the measure of balance. Asceticism, even the 

monastic such, is not negation, but a reasonable and tempered utilization of the world. 

Redressing a Balance: The Impact of an Orthodox Monk 

It was correctly stated that a human being who has lost the self-consciousness of the 

divine origin, of humanity created in the likeness of God, has also lost the sense of 

divine destiny. In a word, such a person has lost self-esteem as a human being 

reflecting the image of God and has tried to make up for this loss by increasing 

material goods, over which one may have control. When one’s“being” is 

decreased, one’s need for “having” is increased.Consequently, the consciousness 

that a Christian has of his or her existence, makes superfluous the need for 

consumerism and the accumulation of material goods. For this reason the seventh-

century hermit on Mt. Sinai, St John of the Ladder, said: “A monk without possessions 

is master of the entire world.” And Saint Paul recommends the avoidance of avarice, 

when he writes: “As we have food and clothing, let them suffice to us” (I Tim. 6.8). 

Therefore, the Orthodox ascetical life is not an escape from society and the world, but 

a way of self-sufficient social life and behavior, which leads to a reasonable use and 

not an abuse of material goods. The opposite worldview leads to consumerism, to an 

excessive drawing from the productive ecosystem, a reversal of its balance, its 

destruction, and, in the long run, to an inability to survive as environment and as race. 

The Orthodox ascetic attitude seems to be passive; it appears not to impose 

any method of dealing with and solving the environmental problems of our 

time. However, just as the individual actions of tens of thousands of members 

of society produce great pollution, so the voluntary restraint of an Orthodox 

monk is of great benefit for all.  

Repentance over our past mistakes regarding the environment is indispensable and 

useful. Unfortunately, humanity has become intoxicated by its technological 
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possibilities and behaves tyrannically toward the environment. Humankind ignores the 

fact that silent nature will take its revenge – perhaps slowly, almost unnoticeably, but 

inevitably and surely 
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Let us reflect on these two words ‘eucharistic’ and ‘ascetic.’ The implications of 

the first word are easy to appreciate. In calling for a‘eucharistic spirit,’ Patriarch 

Demetrios was reminding us that the created world is not simply our possession but it 

is a gift – a gift from God the Creator, a healing gift, a gift of wonder and beauty – and 

that our proper response, on receiving such a gift, is to accept it with gratitude and 

thanksgiving. This is surely the distinctive characteristic of ourselves as human beings: 

humankind is not merely a logical or a political animal, but above all a eucharistic 

animal, capable of gratitude and endowed with the power to bless God for the gift of 

creation. Other animals express their gratefulness simply by being themselves, by 

living in the world in their own instinctive manner; but we human beings possess self-

awareness, and so consciously and by deliberate choice we can thank God with 

eucharistic joy 
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A Spirit of Asceticism 

However, what does Patriarch Demetrios mean by the second word, ‘ascetic’? When we 

speak of asceticism, we think of such things as fasting, vigils and rigorous practices. 

That is indeed part of what is involved; but askesis signifies much more than this. It 

means that, in relation to the environment, we are to display what The Philokalia and 

other spiritual texts of the Orthodox Church call enkrateia, ‘self-restraint.’  

That is to say, we are to practice a voluntary self-limitation in our consumption of food 

and natural resources. Each of us is called to make the crucial distinction between 

what we want and what we need. Only through such self-denial, through our 

willingness sometimes to forgo and to say ‘no’ or ‘enough’ will we rediscover our true 

human place in the universe. The fundamental criterion for an environmental 

ethic is not individualistic or commercial.The acquisition of material goods cannot 

justify the self-centered desire to control the natural resources of the world. Greed and 

avarice render the world opaque, turning all things to dust and ashes. Generosity and 

unselfishness render the world transparent, turning all things into a sacrament of 

loving communion – communion between human beings with one another, communion 

between human beings and God. 

This need for an ascetic spirit can be summed up in a single key word: sacrifice. This 

exactly is the missing dimension in our environmental ethos and ecological action. We 
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are all painfully aware of the fundamental obstacle that confronts us in our work for 

the environment. It is precisely this: how are we to move from theory to action, from 

words to deeds. We do not lack technical scientific information about the nature of the 

present ecological crisis. We know, not simply whatneeds to be done, but also how to 

do it. Yet, despite all this information, unfortunately little is actually done. It is a long 

journey from the head to the heart, and an even longer journey from the heart to the 

hands. 

Repentance and Sacrifice 

How shall we bridge this tragic gap between theory and practice, between ideas and 

actuality? There is only one way: through the missing dimension of sacrifice. We are 

thinking here of a sacrifice that is not cheap but costly: ‘I will not offer to the Lord my 

God that which costs me nothing’ (2 Samuel 24:24). There will be an effective, 

transforming change in the environment if, and only if we are prepared to make 

sacrifices that are radical, painful and genuinely unselfish. If we sacrifice nothing, we 

shall achieve nothing. Needless to say, as regards both nations and individuals, so 

much more is demanded from the rich than from the poor. Nevertheless, all are asked 

to sacrifice something for the sake of their fellow humans. 

Sacrifice is primarily a spiritual issue and less an economic one. In speaking 

about sacrifice, we are talking about an issue that is not technological but 

ethical.Indeed, environmental ethics is specifically a central theme of this present 

symposium. We often refer to an environmental crisis; but the real crisis lies not in the 

environment but in the human heart. The fundamental problem is to be found not 

outside but inside ourselves, not in the ecosystem but in the way we think.  

The root cause of all our difficulties consists in human selfishness and human sin. 

What is asked of us is not greater technological skill but deeper 

repentance,metanoia, in the literal sense of the Greek word, which signifies “change 

of mind.” The root cause of our environmental sin lies in our self-centeredness and in 

the mistaken order of values, which we inherit and accept without any critical 

evaluation. We need a new way of thinking about our own selves, about our 

relationship with the world and with God. Without this revolutionary “change of mind,” 

all our conservation projects, however well intentioned, will remain ultimately 

ineffective. For, we shall be dealing only with the symptoms, not with their cause. 

Lectures and international conferences may help to awaken our conscience, but what is 

truly required is a baptism of tears. 
 

P138: Foreword for the English Translation of Vespers fro the Protection of the 

Environment.docx - 138:4 [by Monk Gerasimos of the Commu..]  (3:3)   (Super) 

Códigos: [Ascetismo - Familia: Arquitectura ontológica]  

No memos 

 

by Monk Gerasimos of the Community of Little St. Anne on Mount Athos 
 

______________________________________________________________________ 
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Código: Autocrítica y humildad {26-0}~ 

 

P 5: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the Meeting of 

Orthodox Primates at the Phanar.docx - 5:31 [We humbly consider that dialog..]  (12:13)   

(Super) 

Códigos: [Autocrítica y humildad]  

No memos 

 

We humbly consider that dialogues are beneficial in our search for ways to 

overcome differences and in our effort to enlighten others our positions, 

without however sacrificing anything essential to our faith. Our Orthodox 

Church, containing the fullness of truth, also has a corresponding responsibility to 

contribute to the healing of divisions among Christians. 

Although we recognize the responsibility of our Church, “which, according to the 

Apostle, has no spot or wrinkle through deviation from the ancient forms, never having 

accepted or added or subtracted any kind of doctrinal innovation.”Nevertheless, 

sometimes influenced by assaults against the Church, we often begin to be shaken in 

the fulfillment of our responsibility to offer unceasing witness to our faith 
 

P 5: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the Meeting of 

Orthodox Primates at the Phanar.docx - 5:51 [Although we recognize the resp..]  (13:13)   

(Super) 

Códigos: [Autocrítica y humildad]  

No memos 
 

Although we recognize the responsibility of our Church, “which, according to the 

Apostle, has no spot or wrinkle through deviation from the ancient forms, never having 

accepted or added or subtracted any kind of doctrinal innovation.”Nevertheless, 

sometimes influenced by assaults against the Church, we often begin to be shaken in 

the fulfillment of our responsibility to offer unceasing witness to our faith 
 

P 7: A Word of Welcome By Ecumenical Patriarch Bartholomew During the 4th Religious and 

Scientific Committee Preparatory Meeting for the Religion.docx - 7:25 [We are convinced that 

our stre..]  (20:20)   (Super) 

Códigos: [Autocrítica y humildad]  

No memos 

 

We are convinced that our strength lies precisely in our humility and weakness; 
 

P13: Address at the Opening of the Fourth Summer Seminar on Halki.docx - 13:31 [Our 

modesty desires to convey ..]  (14:14)   (Super) 

Códigos: [Autocrítica y humildad] [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 

 

Our modesty desires to convey to all of you participating here our heartfelt welcome, 

together with our paternal prayer that you might worthily actualize the possibilities 

available to you during the course of this seminar. 
 

P23: Address During the International Ecological Symposium held in Kathmandu.docx - 23:3 
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[We are unable to assume necess..]  (4:4)   (Super) 

Códigos: [Autocrítica y humildad]  

No memos 

 

We are unable to assume necessary measures. Nor can we instigate forceful reactions 

against those who negatively influence the environment. We are simply in a position to 

address free and conscientious people in order to suggest to them what is correct 

according to our faith, so that they may be persuaded to conform freely and willingly, 

as their obligation and responsibility dictate in regard to this matter. 
 

P23: Address During the International Ecological Symposium held in Kathmandu.docx - 23:28 

[More than Mere Prayer]  (33:33)   (Super) 

Códigos: [Autocrítica y humildad] [Denuncia y crítica]  

No memos 

 

More than Mere Prayer 
 

P25: Address of Ecumenical Patriarch Bartholomew at the Environmental Symposium.docx - 

25:83 [We are called to work in humbl..]  (17:17)   (Super) 

Códigos: [Autocrítica y humildad]  

No memos 

 

We are called to work in humble harmony with creation and not in arrogant supremacy 

against it.  
 

P26: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the 

International Ecological Symposium on the Theme.docx - 26:7 [Even when we cannot know 

the s..]  (5:5)   (Super) 

Códigos: [Autocrítica y humildad]  

No memos 

 

Even when we cannot know the specific reason of creation, and the existence of an 

objective reality or even the property of a physical law, we can be absolutely certain of 

one supreme Logos, Who has established and apportioned all things with immanent 

rationality. From this we hesitate to opine that human remedies which interfere with 

the natural order are better than those found in the natural conditions provided by 

God. 
 

P26: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the 

International Ecological Symposium on the Theme.docx - 26:11 [Our answer concerning the 

appr..]  (7:7)   (Super) 

Códigos: [Autocrítica y humildad]  

No memos 

 

Our answer concerning the appropriate limits of our interventions in the natural 

condition of the material world in each particular instance is a razor’s edge, on which 

we stand and which itself is the measure of our own spiritual condition. For this answer 

presupposes a careful weighing of innumerable factors, which must take place with 

prudence and dispassionate discretion, which unfortunately, is rare, much like our own 

virtue is rare. 
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P29: Address of Ecumenical Patriarch Bartholomew to the Summit on Religions and 

Conservation.docx - 29:34 [Nevertheless, it is a given hi..]  (35:35)   (Super) 

Códigos: [Autocrítica y humildad] [Percepción y narrativa cristiana - Familia: Arquitectura 

ontológica]  

No memos 

 

Nevertheless, it is a given historical fact that the attitude that the world today is a 

neutral object to be used -- over which man exercises dominion for his own egocentric 

pleasure -- constitutes an attitude which was born and shaped in the bosom of 

Christian Europe. 
 

P31: Address to the Plenary of the European Parliament.docx - 31:45 [In our humble words, 

we have e..]  (24:24)   (Super) 

Códigos: [Autocrítica y humildad]  

No memos 

 

In our humble words, we have endeavoured to review the history and the experience 

of an institution which for seventeen centuries has continued to function as an axis for 

the unity of European civilization. 
 

P34: Closing Address at International Conference of Young Presidents Organization in 

Istanbul.docx - 34:17 [Despite a visible increased se..]  (7:7)   (Super) 

Códigos: [Autocrítica y humildad]  

No memos 

 

Despite a visible increased sensitivity towards environmental issues during the recent 

years, we have to admit that we continue to ignore some fundamental issues of human 

welfare 
 

P38: Ecumenical Patriarc1.docx - 38:7 [We think about the past and re..]  (12:12)   (Super) 

Códigos: [Autocrítica y humildad] [Plegaria y oración - Familia: Arquitectura ontológica] 

[Visión histórica-tradicional - Familia: Arquitectura ontológica]  

No memos 

 

We think about the past and repent for all that we have done or failed to do for the 

earth's care; we look to the future and pray for wisdom to guide us in all that we think 

or do.  
 

P39: Ecumenical Patriarch Bartholomew Expresses Gratitude for Being Awarded the Binding 

Prize.docx - 39:11 [to our Modesty and our patriar..]  (5:5)   (Super) 

Códigos: [Autocrítica y humildad]  

No memos 

 

 to our Modesty and our patriarchal entourage, and was very much appreciated. 
 

P51: Ecumenical Patriarch Bartholomew I Message on the Day of the Protection of the 

Environmen2.docx - 51:18 [More importantly, just how man..]  (13:13)   (Super) 

Códigos: [Autocrítica y humildad] [Canales de diálogo - Familia: Arquitectura ontológica] 

[Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica]  

No memos 
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More importantly, just how many of our Orthodox clergy are prepared to assume 

leadership on issues concerning the environment? How many of our Orthodox parishes 

and communities are prepared to materialize the knowledge that we have accumulated 

in recent years by practicing ecologically-sensitive principles in their own communities? 

How do the decisions of any local community and parish reflect on a practical and 

tangible level the experience that we have gained on a theoretical level? 
 

P65: Greeting at the Third Summer Seminar on Halki.docx - 65:3 [We do not pretend that we 

have..]  (4:4)   (Super) 

Códigos: [Autocrítica y humildad] [Canales de diálogo - Familia: Arquitectura ontológica] 

[Hiperaudiencias]  

No memos 

 

We do not pretend that we have sufficiently cultivated the ground upon which 

Churches, religious communities, environmental organizations and scientists 

can communicate with each other and to the four corners of the earth about 

the vital issues of environmental protection 
 

P65: Greeting at the Third Summer Seminar on Halki.docx - 65:9 [It is clear, that through 

thes..]  (6:6)   (Super) 

Códigos: [Autocrítica y humildad] [Retórica]  

No memos 
 

It is clear, that through these words of greeting for the opening of your deliberations, 

in no way do we intend to prejudice or even to influence substantially the work that 

has been planned, since indeed we are not speaking here as one of the experts on the 

subject. 
 

P66: Greeting During a Musical Reception on the Occasion of the Sunday of Orthodoxy.docx - 

66:4 [Naturally, the variety of huma..]  (5:5)   (Super) 

Códigos: [Autocrítica y humildad]  

No memos 

 

Naturally, the variety of human conceptions of truth is such, that we cannot say that 

we approaching a unified and universal understanding of truth. 
 

P92: Lecture given in Westminster Abbey on the Visible Unity and Ecumenisms for the Next 

Christian Millennium.docx - 92:21 [These insights, these divine v..]  (33:33)   (Super) 

Códigos: [Autocrítica y humildad]  

No memos 

 

These insights, these divine visions have been and are darkly overshadowed by two 

errors of Christians, by two di-visions. Christian peoples have placed greater hopes in 

military divisions than God's visions for the life and salvation of humankind. Christian 

Churches have neglected the vision of unity and have been dragged into the di-vision, 

the separation of the error of self-satisfaction and self-reliance. 
 

P110: Message of the Primates of the Orthodox Churches.docx - 110:61 [9. This Orthodox 

experience an..]  (16:16)   (Super) 

Códigos: [Autocrítica y humildad]  

No memos 
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9. This Orthodox experience and witness is offered in humility, fully conscious of our 

responsibility to the Oikoumene, to all persons and peoples without exception and with 

respect for the freedom and particularity of everyone, in obedience to Him who "was 

slain and by His own blood did ransom men for God from every tribe and tongue and 

people and nation" (Rev. 5:9) 
 

P110: Message of the Primates of the Orthodox Churches.docx - 110:27 [14. In the broader 

field of cu..]  (22:22)   (Super) 

Códigos: [Autocrítica y humildad]  

No memos 

 

14. In the broader field of culture many have expressed the view that the coming 

century will bring humanity before "a clash of civilisations" in which the religious 

elements will be dominant. Such a possibility obliges all religious leaders to use 

wisdom, prudence and courage so that every element of fanaticism and hatred may be 

eliminated, thereby safeguarding peace in a world which has been tried so severely in 

wars and conflicts during the terminating century. 
 

P112: Opening Address of Ecumenical Patriarch Bartholomew at the Environmental 

Symposiu1.docx - 112:27 [Dear friends from Greenland, w..]  (13:13)   (Super) 

Códigos: [Autocrítica y humildad]  

No memos 
 

Dear friends from Greenland, we ask you to forgive us if we, as visitors, seem slow to 

see and understand things which are obvious to you 
 

P112: Opening Address of Ecumenical Patriarch Bartholomew at the Environmental 

Symposiu1.docx - 112:28 [We will need your help. Not ju..]  (13:13)   (Super) 

Códigos: [Autocrítica y humildad]  

No memos 

 

 We will need your help. Not just this week, as we reflect on the challenges which face 

this region, and the rest of the world, in a rapidly warming planet.  
 

P112: Opening Address of Ecumenical Patriarch Bartholomew at the Environmental 

Symposiu1.docx - 112:29 [Long after this symposium is o..]  (13:13)   (Super) 

Códigos: [Autocrítica y humildad]  

No memos 

 

Long after this symposium is over, we will still need to be guided by your resilience, 

wisdom and faith if we are to cope with the bewildering environmental dislocations 

which are now in progress in every part of the earth. 
 

P112: Opening Address of Ecumenical Patriarch Bartholomew at the Environmental 

Symposiu1.docx - 112:31 [Forgive us, then, if we have a..]  (14:14)   (Super) 

Códigos: [Autocrítica y humildad]  

No memos 

 

Forgive us, then, if we have allowed ourselves to forget what is so clear and self-

evident to you 
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P137: Video Address of Ecumenical Patriarch Bartholomew to Participants of International 

Conference of the Young President.docx - 137:25 [Rather, it implies the conscio..]  (16:16)   

(Super) 

Códigos: [Autocrítica y humildad]  

No memos 

 

Rather, it implies the conscious selection of one aspect of truth, which one absolutizes 

in a fundamentalist way to the exclusion of all other perceptions of truth. We must 

humbly admit that all of us have, at one time or another, been guilty of the sin of 

narrow-mindedness – Christians, Jews and Muslims alike – particularly when we feel 

that our worldview has been threatened. Therefore, we are convinced that the purpose 

of sincere and open dialogue is precisely to reveal the fallacy and arrogance of this 

stifling attitude. This is the kind of humility that is expected of all those in dialogue and 

of all people who live alongside adherents of another faith in our multi-cultural and 

multi-religious world. 
 

______________________________________________________________________ 

 

Código: Campo académico {149-1}~ 

 

P 4: Toast during the official banquet.docx - 4:1 [Toast during the official banq..]  (1:1)   

(Super) 

Códigos: [Campo académico]  

No memos 
 
Toast during the official banquet, Second International Symposium 
 

P 7: A Word of Welcome By Ecumenical Patriarch Bartholomew During the 4th Religious and 

Scientific Committee Preparatory Meeting for the Religion.docx - 7:1 [A Word of Welcome By 

Ecumenica..]  (1:1)   (Super) 

Códigos: [Campo académico]  

No memos 
 
A Word of Welcome By Ecumenical Patriarch Bartholomew During the 4th Religious 
and Scientific Committee Preparatory Meeting for the Religion, Science & the 
Environment International Symposium VI "The Caspian Sea: Linking Peoples and 
Traditions"  
 

P 8: Address during the presentation of the results of the first international symposium.docx - 

8:1 [Address during the presentatio..]  (1:1)   (Super) 

Códigos: [Campo académico] [Campo religioso]  

No memos 

 
Address during the presentation of the results of the first international symposium 
 

P 8: Address during the presentation of the results of the first international symposium.docx - 

8:4 [Therefore, along with their Be..]  (5:5)   (Super) 

Códigos: [Campo académico]  

No memos 

 

Therefore, along with their Beatitudes and their Eminences the Presiding Hierarchs and 

your honorable persons, we hereby also bless these joyous fruits of your Symposium, 
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which by God's grace has drawn to a close. We express our congratulations and 

gratitude to you all for what has been achieved 
 

P 8: Address during the presentation of the results of the first international symposium.docx - 

8:7 [During this official occasion,..]  (6:6)   (Super) 

Códigos: [Campo académico]  

No memos 

 

During this official occasion, we wish to assure you, on behalf of the Church, that, 

aware as we are of the significance of your contribution of empirical work in all areas 

of Godly-inspired thought and science to the progress and welfare of the world, we 

shall not cease to pray for your good health and increasing achievement 
 

P 8: Address during the presentation of the results of the first international symposium.docx - 

8:19 [course of your research and sc..]  (8:8)   (Super) 

Códigos: [Campo académico]  

No memos 

 

 course of your research and science, 
 

P 9: The Halki Ecological Institute.docx - 9:1 [The Halki Ecological Institute..]  (1:1)   (Super) 

Códigos: [Campo académico]  

No memos 
 
The Halki Ecological Institute 
 

P10: Address during the official opening of the first international symposium.docx - 10:1 

[Address during the official op..]  (1:2)   (Super) 

Códigos: [Campo académico]  

No memos 

 
Address during the official opening of the first international symposium 

Revelation and the Envirnoment  
 

P12: Address at the Opening Ceremony of Summer Seminar on Halki 1995 at the Holy Trinity 

Monastery.docx - 12:1 [Address at the Opening Ceremon..]  (1:1)   (Super) 

Códigos: [Campo académico] [Campo religioso]  

No memos 

 
Address at the Opening Ceremony of Summer Seminar on Halki 1995 at the Holy 
Trinity Monastery 
 

P13: Address at the Opening of the Fourth Summer Seminar on Halki.docx - 13:26 [Our 

contribution to these effo..]  (7:7)   (Super) 

Códigos: [Campo académico]  

No memos 

 

 Our contribution to these efforts is the annual organizing of these environmental 

seminars here in the sacred monastery of the All Holy Trinity at Halki. The theme of 

this year’s seminar is “Environment and Justice.” 
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P15: Address Before the Lord Mayor.docx - 15:24 [My visit is taking place in th..]  (5:5)   

(Super) 

Códigos: [Campo académico]  

No memos 

 

My visit is taking place in the context of the third international scientific symposium on 

the subject “Religion, Science, and Environment,” whose specific theme this year is: 

“Danube – A River of Life.” This symposium is taking place on a ship sailing on the 

Danube, on the two rivers, the Buda and the Pest, on which the beautiful city of 

Budapest was built 
 

P16: Address Before the Minister for the Environment of Bulgaria and His Eminence 

Metropolitan Vidin on Board the Symposium Ship in Bulgaria.docx - 16:36 [to the third 

international sci..]  (4:4)   (Super) 

Códigos: [Campo académico]  

No memos 

 

to the third international scientific symposium on the subject “Religion -Science – 

Environment.” The sub-theme of the symposium this year is “Danube – A River of 

Life,” which is why it is taking place on a ship sailing along the Danube. Our subject is 

clearly of interest to all countries situated along the Danube, one of which is yours.  
 

P17: Address of Ecumenical Patriarch Bartholomew at The House of Parliament of 

Romania.docx - 17:48 [It is, then, in the context of..]  (10:10)   (Super) 

Códigos: [Campo académico]  

No memos 

 

It is, then, in the context of this interest, that it assumes an initiative and participates 

in this Third International Scientific Symposium "Religion-Science-Environment" whose 

specific theme this year is that of the "Danube - A River of Life." 
 

P17: Address of Ecumenical Patriarch Bartholomew at The House of Parliament of 

Romania.docx - 17:57 [In light of this, it is clear ..]  (15:15)   (Super) 

Códigos: [Campo académico]  

No memos 
 

In light of this, it is clear that the International Symposium "Religion-Science-

Environment" has rightly included in its mission the study of the problem of the 

Danube and has rightly connected it with sailing through the river of life. 
 

P17: Address of Ecumenical Patriarch Bartholomew at The House of Parliament of 

Romania.docx - 17:35 [We bestow on you all the deser..]  (16:16)   (Super) 

Códigos: [Campo académico]  

No memos 

 

 We bestow on you all the deserved praise for your undivided interest in the theme of 

the Symposium and in the Symposium itself, as well as our wholehearted paternal and 

Patriarchal blessing. 
 

P18: Address During the Closing of the International Ecological Symposium in 

Thessaloniki.docx - 18:1 [Address During the Closing of ..]  (1:1)   (Super) 
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Códigos: [Campo académico]  

No memos 

 
Address During the Closing of the International Ecological Symposium in 
Thessaloniki 
 

P19: Address During the Prayer for Peace in Novi Sad.docx - 19:39 [October 22, 1999 We are 

here i..]  (3:4)   (Super) 

Códigos: [Campo académico]  

No memos 

 

October 22, 1999 

We are here in beloved Serbia in conjunction with the Third International Scientific 

Symposium “Religion, Science and Environment.” This symposium, originally planned 

for this year long before the recent tragic events, is dealing with the specific theme of 

“The Danube: A River of Life.” As we encounter the mournful faces of those of you 

who, together with your people, have been subjected to these air assaults, we do not 

know whether we should express our joy for this meeting or our sadness over what 

has occurred 
 

P21: Address During the Official Opening of the Inaugural Session of the Halki Ecological 

Institute.docx - 21:1 [Address During the Official Op..]  (1:1)   (Super) 

Códigos: [Campo académico]  

No memos 

 
Address During the Official Opening of the Inaugural Session of the Halki Ecological 
Institute 
 

P21: Address During the Official Opening of the Inaugural Session of the Halki Ecological 

Institute.docx - 21:49 [We are certain that the “Halki..]  (18:18)   (Super) 

Códigos: [Campo académico] [Papel de la religión - Familia: Arquitectura ontológica] 

[Problemas prioritarios]  

No memos 

 

We are certain that the “Halki Ecological Institute” will offer you the opportunity and 

the motivation to study more deeply not only the technical and humanitarian 

parameters of the problem of the pollution of the Black Sea and every other natural 

environment, but also its Christian and theological perspective. 
 

P22: Message of Ecumenical Patriarch Bartholomew to the Sixth Symposium of the Halki 

Ecological Institute.docx - 22:1 [Message of Ecumenical Patriarc..]  (1:1)   (Super) 

Códigos: [Campo académico]  

No memos 
 
Message of Ecumenical Patriarch Bartholomew to the Sixth Symposium of the Halki 
Ecological Institute  
 

P23: Address During the International Ecological Symposium held in Kathmandu.docx - 23:59 

[The relative environmental act..]  (35:35)   (Super) 

Códigos: [Campo académico]  



946 

 

No memos 

 

The relative environmental activity of the Ecumenical Patriarchate has been revealed, 

among other ways, in the convocation also of international ecological Seminars in the 

historical Holy Monastery on the island of Halki, which began a systematic theological 

study of the ecological crisis.  
 

P23: Address During the International Ecological Symposium held in Kathmandu.docx - 23:60 

[Our environmental initiative i..]  (35:35)   (Super) 

Códigos: [Campo académico]  

No memos 

 

Our environmental initiative is further reflected in the organization of three floating 

Symposia attended by scientists from all over the world. In admirable harmony of 

spirit, we advanced from the study of general themes to the examination of particular 

problems. 
 

P23: Address During the International Ecological Symposium held in Kathmandu.docx - 23:63 

[The success of this Symposium ..]  (36:36)   (Super) 

Códigos: [Campo académico]  

No memos 
 

The success of this Symposium inspired and encouraged us to organize a second 

international floating Symposium in the area of the Black Sea, in light of the ecological 

destruction of that region. 
 

P23: Address During the International Ecological Symposium held in Kathmandu.docx - 23:66 

[Having studied the existing pr..]  (37:37)   (Super) 

Códigos: [Campo académico]  

No memos 

 

 Having studied the existing problems, we decided to continue our research by 

organizing yet another Symposium, in the context of which we traveled by ship along 

the Danubian countries.  
 

P24: Address During the Official Sophie Prize Presentation Ceremony.docx - 24:1 [Address 

During the Official So..]  (1:2)   (Super) 

Códigos: [Campo académico]  

No memos 

 
Address During the Official Sophie Prize Presentation Ceremony 

The Sophie Prize 
 

P25: Address of Ecumenical Patriarch Bartholomew at the Environmental Symposium.docx - 

25:1 [Address of Ecumenical Patriarc..]  (1:1)   (Super) 

Códigos: [Campo académico]  

No memos 

 
Address of Ecumenical Patriarch Bartholomew at the Environmental Symposium, 
Saint Barbara Greek Orthodox Church, Santa Barbara, California 
 

P25: Address of Ecumenical Patriarch Bartholomew at the Environmental Symposium.docx - 
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25:66 [Distinguished Scholars, Learne..]  (5:5)   (Super) 

Códigos: [Campo académico]  

No memos 

 

Distinguished Scholars, Learned Guests, 
 

P25: Address of Ecumenical Patriarch Bartholomew at the Environmental Symposium.docx - 

25:74 [In 1995, we sponsored a sympos..]  (10:10)   (Super) 

Códigos: [Campo académico]  

No memos 

 

 In 1995, we sponsored a symposium, sailing the Aegean to the island of Patmos. The 

symposium on Revelation and the Environment, AD 95 to 1995, commemorated the 

1900th anniversary of the recording of the Apocalypse 
 

P26: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the 

International Ecological Symposium on the Theme.docx - 26:1 [Address of Ecumenical 

Patriarc..]  (1:1)   (Super) 

Códigos: [Campo académico] [Campo religioso]  

No memos 

 
Address of Ecumenical Patriarch Bartholomew at the Opening Session of the 
International Ecological Symposium on the Theme “Religion - Science - Environment: 
The Black Sea In Crisis”, Trabzon, Turkey 
 

P26: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the 
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The subject of this Symposium is of interest to many peoples and their governments, 

as evidenced by the selection of the circumnavigation of all these interested countries 

as the venue for this Symposium 
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Address of Ecumenical Patriarch Bartholomew on the Eve of World Oceans Day to the 
Fifth Religion, Science and the Environment Symposium in Stockholm, Sweden 
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Distinguished Participants in the fifth Religion, Science and the Environment 

Symposium, assembled dignitaries, scholars, communicators, leaders of congregations, 

members of the press and citizens of God’s beautiful Earth: 
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Address of Ecumenical Patriarch Bartholomew to the Summit on Religions and 
Conservation, Religion and Nature: The Abrahamic Faiths' Concepts of Creation, 
Atami, Japan 
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In our service to the environment, we have to date sponsored seven scientific 

symposiums that bring together a host of disciplines. 
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Through all of these remarkable symposiums, we have brought together into dialogue 

disciplines that hitherto had understood themselves as being unrelated to one another. 

Through their communing together in dialogue, scientists and theologians, politicians 

and philosophers, businessmen and educators have found common ground for 

understanding and practical programs that lead to solutions. Just as intercultural 

dialogue strives to reconcile forces and groups that may believe they are in opposition, 

so does our Ecumenical Patriarchate seek to unite seeming opposites. 

In the final analysis, however what we seek is not only an ongoing dialogue that is 

serviceable to practical necessities, but also one that raises human consciousness. 

While we strive to find answers to ecological concerns and crises, we also bring the 

participants into a more comprehensive sense of themselves as belonging to and 

relating to a greater whole. 
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Closing Address at International Conference of Young Presidents Organization in 
Istanbul, Turkey "Peaceful Coexistence and the Environment: An Ongoing Dialogue" 
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Owing to a growing awareness of the impending environmental catastrophe, the 
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Ecumenical Patriarchate voiced its environmental concerns in the most clear terms. In 

1994, we convened the Environmental and Religious Education Seminar in Heybeli, at 

the site of the closed Theological School of Chalki. Since 1995, the Ecumenical 

Patriarchate convened six water-borne symposia to study the fate of waters, which 

cover seven-tenths of the earth’s surface. We have brought together scientists, 

environmentalists, policy-makers and religious leaders aiming to high light crucial and 

specific issues. In this way we have been trying to draw attention of the world 

community to the degradation of the Aegean Sea, the Black Sea, the Danube River, 

the Adriatic Sea, the Baltic Sea and the Amazon River. Our 7th Symposium entitled 

“The Arctic : Mirror of Life” is scheduled to take place in Greenland in September 2007.  
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Closing Address of Ecumenical Patriarch Bartholomew at the Sixth Ecological 
Symposium on the Amazon River 

July 20, 2006 

Beloved friends, 

We have, with the grace of God, arrived at the end of our symposium on the Amazon, 

which has at once been a pilgrimage, a time of learning and reflection, and an 

opportunity for joyful fellowship with our Brazilian hosts, to whom we express our 

profound appreciation for their warmth, generosity and openness of heart.  
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We have listened to some of the most intelligent thinkers in Brazil explaining to us 

their hopes and concerns for their country and the world. Furthermore, through the 

wisdom of the indigenous peoples, we have been reminded of our obligation toward 

future generations. 
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Ecumenical Patriarch's Message for the Day of the Protection of the Environment 
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Ecumenical Patriarch's Message for the Day of the Protection of the Environment 
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Ecumenical Patriarch Bartholomew Expresses Gratitude for Being Awarded the 
Binding Prize  
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The Honourable PD Dr. Mario F. Broggi, Director of the Binding Foundation, 
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Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 
Environment 
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This text also served as the basis for remarks of welcome by Patriarch Bartholomew 

during a colloquium entitled “Monotheism and Environment” organized by the Institute 

of Religious History and Law of Aix-Marseille University and hosted by the Ecumenical 

Patriarchate in Istanbul (September 5-8, 1998). 
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Within the context of the continuous and ever developing ecological concern over the 

years, the holy Great Church of Christ, the Mother Church, was blessed again this past 

year of 1995, to convene an international seminar on the environment, which was held 

on the fragrantly-scented island of Halki, in the venerable theological school and 

monastery of the Holy Trinity 
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This year’s seminar had as its main theme “Environment and Ethics.” We took 
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advantage of the opportunity to offer certain appropriate introductory remarks – from 

the perspective of the Mother Church – regarding the sanctity of creation and the lofty 

responsibility of the human being created in God’s image within the whole scheme of 

creation. 
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 we witness international organizations, interstate legislations and scientific research 

programs united in jeremiads and lamentations that toll the bell of danger in order that 

humanity might sober up in time before the coming of mass chaos. 
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In the five summer seminars that were held annually from 1994-1998 at the 

Theological School on the Island of Halki, we learned about the close connections 

between environmental issues and education, ethics, communication, justice, and 

poverty. And in the five international symposia held biannually from 1995 to date, we 

have explored the impact of our wasteful lifestyle on the waters of the Aegean Sea, the 

Black Sea, the Danube River, the Adriatic Sea, and the Baltic Sea. Together with 

theologians, scientists, politicians and journalists, we recognized in a tangible manner 

the responsibility that we all bear - before one another, before our world, and before 

our God - for the destruction of our world’s natural beauty, for the depletion of the 

earth’s resources, and for the devastation of our planet’s diversity. 
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For its part, the Ecumenical Patriarchate, in addition to proclaiming September 1 as the 

annual day of prayer for the environment, successfully organized "Symposium II: the 

Black Sea in Crisis," in collaboration with other interested parties. In continuation of 

this effort, the Patriarchate established the Halki Ecological Institute, which was held 

successfully this year, and which aims at preparing capable people in the countries and 

churches surrounding the Black Sea to strive in their respective regions to rouse their 

leaders and people concerning the danger of the impending death of the Black Sea and 

the general threat of irreparable and harmful damage to the environment. For this 

reason, the Patriarchate is currently preparing a Third International Ecological 

Symposium, this time on the Danube, which is a significant source of the pollution for 

Black Sea, and which has also undergone enormous ecological alterations and 

disasters because of the recent dramatic bombings. 
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First Address of Ecumenical Patriarch Bartholomew to the Sixth Ecological 
Symposium on the Amazon River, "The Fragile Beauty of the World" 
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First Address of Ecumenical Patriarch Bartholomew to the Sixth Ecological 
Symposium on the Amazon River, "The Fragile Beauty of the World" 

It is with great pleasure that we welcome you all, dignitaries and delegates, to the 

official opening of Symposium VI, entitled “Amazon, Source of Life.” Since 1995, five 

water-borne symposia have been organized in major water bodies of Europe: the 

Aegean Sea, the Black Sea, the Danube River, the Adriatic Sea, and the Baltic Sea. 

The participation of regional and international representatives of the scientific, 

religious, and media worlds ensure that the message and outcomes of our symposium, 

with regard to crucial and specific issues will be brought to the attention of the world 

community. The present Symposium is honoured by the joint patronage of His 

Excellency Mr Kofi Annan, Secretary General of the United Nations.  

This symposium is in many ways both historical and unique. It is the first time that our 

initiatives have ventured beyond European boundaries but our gathering underlines – 

on a broader, global level – the critical role of the Amazon River for the future of our 

planet. This river comprises a microcosm of our planet. In its waters, we observe many 

of the world’s ecological issues. We are humbled in its presence. We have come to 

listen to its story, to learn from its history, to admire its fragile beauty, and to gain 

hope for the entire world from its resilience. 

We are conscious of the consequences of human activity on the Brazilian rainforest. 

Environmental issues are very much at the forefront of daily news. We hear of air and 

water pollution, of global warming and the threatened extinction of numerous animal 

or plant species. The statistics are indeed alarming. How should we react? What do 

they mean for development, and for the ways we are accustomed to living? 

Every product we make and enjoy (from the paper we work with, to processed meat 

and the soy beans that sustain its industry), every tree we fell, every building we 

construct, every road we travel, definitively and permanently alters creation. At the 

basis of this alteration – or perhaps we should characterize it as abuse – of creation is 

a fundamental difference between human, natural, and divine economies. In the 

Orthodox tradition, the phrase“divine economy” is used to describe God’s extraordinary 

acts of love and providence toward humanity and creation. “Economy” is derived from 

the Greek word “oikonomia,” which implies the management of an environment or 
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household (oikos), which is also the root of the word “ecology” (oikologia). Let us 

consider, however, the radical distinction between the various kinds of economy. Our 

economy tends to use and discard; natural economy is normally cyclical and 

replenishes; God’s economy is always compassionate and nurturing. Nature’s economy 

is profoundly violated by our wasteful economy, which in turn constitutes a direct 

offence to the divine economy. The prophet Ezekiel again recognized this abuse of the 

natural eco-systems when he observed: 

Is it not enough to feed on good pasture? Must you also trample the rest with your 

feet? Is it not sufficient to drink clear water? Must you also muddy the rest with your 

feet? (34,18) 

Our perspective is neither that of a scientist nor that of an economist; our principles 

are derived from the altar of the Church and the heart of theology. In this respect, the 

liturgy provides for us a mystical basis for a broader, spiritual worldview. It both 

reflects the way we respond to creation and moulds the way we respect creation.  

Perhaps no other place in the world reflects so apparently or records so articulately 

both the sacred beauty of creation and the consequences of human choices. A spiritual 

worldview should inform our concept of creation and define our conduct within this 

world. This worldview is neither a political plan nor an economic strategy. It is 

essentially a way of reflecting on what it means to perceive the world through the lens 

of the soul. 

Let us consider our own presence on this great river. The question we must address to 

ourselves in all honesty is: have we come here as pilgrims or as travellers? What have 

we come here to see?  

Seeing clearly is precisely what the liturgy teaches us to do. Our eyes are opened to 

see the beauty of created things. The world of the liturgy reveals the eternal dimension 

in all that we see and experience. It enables us to hear new sounds and behold new 

images as we travel along the Amazon River. It creates in us a mystical appreciation 

and genuine affection for everything that surrounds us. The truth is that we have been 

inexorably locked within the self-centered confines of our own individual concerns with 

no access to the world beyond us. We have violated the sacred covenant between our 

selves, our world, and our God. 

The liturgy restores this covenant; it reminds us of another way and of another world. 

It offers a corrective to a wasteful, consumer culture that gives value only to the here 

and now. The liturgy converts the attentive person from a restricted, limited point of 

view to a fuller, spiritual vision “in Him through whom all things live, move, and have 

their being” (Acts 17.28). It provides for us another means of comprehension and 

communication. The liturgy is the eternal celebration of the fragile beauty of this world. 

In practical terms, this would naturally imply a way of life that would be respectful of 

the divine presence in creation. We should not be blindfolded by personal interests, but 



954 

 

be sensitive to the sacredness of every peninsula and every island, every river and 

every stream, every basin and every landscape. 

If we are guilty of relentless waste, it is because we have lost the spirit of liturgy and 

worship. We are no longer respectful pilgrims on this earth; we have been reduced to 

careless consumers or passing travellers. How tragic it would be, for us all as delegates 

of this symposium, if we were simply to pass through the Amazon, like the indifferent 

priest in the Parable of the Good Samaritan. We must be responsible and responsive 

citizens of the world; we must be careful and caring pilgrims in this land. If we are not 

in fact moved to compassion, bandaging the wounds of the earth, assuming personal 

care, and contributing to the painful costs, then we might easily be confronted with the 

question, which of these do you resemble: the Good Samaritan or the indifferent 

priest?  

The liturgy guides us to a life that sees more clearly and shares more fairly, moving 

away from what we want as individuals to what the world needs globally. This in turn 

requires that we move away from greed and control and gradually value everything for 

its place in creation and not simply its economic value to us, thereby restoring the 

original beauty of the world, seeing all things in God and God in all things. 

Esteemed dignitaries and fellow participants, perhaps for the first time in the history of 

our world, we recognize that our decisions and choices immediately impact the 

environment. Today, we are able to direct our actions in a caring and compassionate 

way. It is up to us to shape our future; it is up to us to choose our destiny.  

Breaking the vicious circle of ecological degradation is a choice with which we are 

uniquely endowed, at this crucial moment in the history of our planet. This conference 

is a golden opportunity for us to recognize the unique role of every individual and 

every organization, in order that we may respect those more vulnerable in this 

situation, and in order that we may be prepared to assume responsibility for the health 

of our planet, an issue of critical significance and urgency. 

As we officially declare the opening of Symposium VI: “Amazon, Source of Life,” may 

we all be inspired by grace and justice, guided by reason and responsibility, and filled 

with selflessness and compassion. May we be poised in the expectation to learn from 

the fragile beauty of God’s creation, and from the unparalleled dynamism of the great 

Amazon River.  
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It is with great pleasure that we welcome you all, dignitaries and delegates, to the 
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official opening of Symposium VI, entitled “Amazon, Source of Life.” Since 1995, five 

water-borne symposia have been organized in major water bodies of Europe: the 

Aegean Sea, the Black Sea, the Danube River, the Adriatic Sea, and the Baltic Sea. 

The participation of regional and international representatives of the scientific, 

religious, and media worlds ensure that the message and outcomes of our symposium, 

with regard to crucial and specific issues will be brought to the attention of the world 

community. The present Symposium is honoured by the joint patronage of His 

Excellency Mr Kofi Annan, Secretary General of the United Nations.  

This symposium is in many ways both historical and unique. It is the first time that our 

initiatives have ventured beyond European boundaries but our gathering underlines – 

on a broader, global level – the critical role of the Amazon River for the future of our 

planet. This river comprises a microcosm of our planet. In its waters, we observe many 

of the world’s ecological issues. We are humbled in its presence. We have come to 

listen to its story, to learn from its history, to admire its fragile beauty, and to gain 

hope for the entire world from its resilience. 

We are conscious of the consequences of human activity on the Brazilian rainforest. 

Environmental issues are very much at the forefront of daily news. We hear of air and 

water pollution, of global warming and the threatened extinction of numerous animal 

or plant species. The statistics are indeed alarming. How should we react? What do 

they mean for development, and for the ways we are accustomed to living? 

Every product we make and enjoy (from the paper we work with, to processed meat 

and the soy beans that sustain its industry), every tree we fell, every building we 

construct, every road we travel, definitively and permanently alters creation. At the 

basis of this alteration – or perhaps we should characterize it as abuse – of creation is 

a fundamental difference between human, natural, and divine economies. In the 

Orthodox tradition, the phrase“divine economy” is used to describe God’s extraordinary 

acts of love and providence toward humanity and creation. “Economy” is derived from 

the Greek word “oikonomia,” which implies the management of an environment or 

household (oikos), which is also the root of the word “ecology” (oikologia). Let us 

consider, however, the radical distinction between the various kinds of economy. Our 

economy tends to use and discard; natural economy is normally cyclical and 

replenishes; God’s economy is always compassionate and nurturing. Nature’s economy 

is profoundly violated by our wasteful economy, which in turn constitutes a direct 

offence to the divine economy. The prophet Ezekiel again recognized this abuse of the 

natural eco-systems when he observed: 

Is it not enough to feed on good pasture? Must you also trample the rest with your 

feet? Is it not sufficient to drink clear water? Must you also muddy the rest with your 

feet? (34,18) 

Our perspective is neither that of a scientist nor that of an economist; our principles 
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are derived from the altar of the Church and the heart of theology. In this respect, the 

liturgy provides for us a mystical basis for a broader, spiritual worldview. It both 

reflects the way we respond to creation and moulds the way we respect creation.  

Perhaps no other place in the world reflects so apparently or records so articulately 

both the sacred beauty of creation and the consequences of human choices. A spiritual 

worldview should inform our concept of creation and define our conduct within this 

world. This worldview is neither a political plan nor an economic strategy. It is 

essentially a way of reflecting on what it means to perceive the world through the lens 

of the soul. 

Let us consider our own presence on this great river. The question we must address to 

ourselves in all honesty is: have we come here as pilgrims or as travellers? What have 

we come here to see?  

Seeing clearly is precisely what the liturgy teaches us to do. Our eyes are opened to 

see the beauty of created things. The world of the liturgy reveals the eternal dimension 

in all that we see and experience. It enables us to hear new sounds and behold new 

images as we travel along the Amazon River. It creates in us a mystical appreciation 

and genuine affection for everything that surrounds us. The truth is that we have been 

inexorably locked within the self-centered confines of our own individual concerns with 

no access to the world beyond us. We have violated the sacred covenant between our 

selves, our world, and our God. 

The liturgy restores this covenant; it reminds us of another way and of another world. 

It offers a corrective to a wasteful, consumer culture that gives value only to the here 

and now. The liturgy converts the attentive person from a restricted, limited point of 

view to a fuller, spiritual vision “in Him through whom all things live, move, and have 

their being” (Acts 17.28). It provides for us another means of comprehension and 

communication. The liturgy is the eternal celebration of the fragile beauty of this world. 

In practical terms, this would naturally imply a way of life that would be respectful of 

the divine presence in creation. We should not be blindfolded by personal interests, but 

be sensitive to the sacredness of every peninsula and every island, every river and 

every stream, every basin and every landscape. 

If we are guilty of relentless waste, it is because we have lost the spirit of liturgy and 

worship. We are no longer respectful pilgrims on this earth; we have been reduced to 

careless consumers or passing travellers. How tragic it would be, for us all as delegates 

of this symposium, if we were simply to pass through the Amazon, like the indifferent 

priest in the Parable of the Good Samaritan. We must be responsible and responsive 

citizens of the world; we must be careful and caring pilgrims in this land. If we are not 

in fact moved to compassion, bandaging the wounds of the earth, assuming personal 

care, and contributing to the painful costs, then we might easily be confronted with the 

question, which of these do you resemble: the Good Samaritan or the indifferent 
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priest?  

The liturgy guides us to a life that sees more clearly and shares more fairly, moving 

away from what we want as individuals to what the world needs globally. This in turn 

requires that we move away from greed and control and gradually value everything for 

its place in creation and not simply its economic value to us, thereby restoring the 

original beauty of the world, seeing all things in God and God in all things. 

Esteemed dignitaries and fellow participants, perhaps for the first time in the history of 

our world, we recognize that our decisions and choices immediately impact the 

environment. Today, we are able to direct our actions in a caring and compassionate 

way. It is up to us to shape our future; it is up to us to choose our destiny.  

Breaking the vicious circle of ecological degradation is a choice with which we are 

uniquely endowed, at this crucial moment in the history of our planet. This conference 

is a golden opportunity for us to recognize the unique role of every individual and 

every organization, in order that we may respect those more vulnerable in this 

situation, and in order that we may be prepared to assume responsibility for the health 

of our planet, an issue of critical significance and urgency. 

As we officially declare the opening of Symposium VI: “Amazon, Source of Life,” may 

we all be inspired by grace and justice, guided by reason and responsibility, and filled 

with selflessness and compassion. May we be poised in the expectation to learn from 

the fragile beauty of God’s creation, and from the unparalleled dynamism of the great 

Amazon River.  
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Foreword for the Publication of the Symposium Proceedings 

Symposium V: Goals 
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It is delight that we welcome the publication of the proceedings and presentations 

resulting from the Religion, Science and the Environment Symposium held on the 

Baltic Sea in the summer of 2003. It is our conviction and prayer that this book 

comprises more than a mere compilation of deliberations and decisions. Committing 

these texts to print is an indication of our commitment to the preservation of the 

natural environment.  
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The 5th Symposium took place in early June 2003 under the theme: “The Baltic Sea: A 

Common Heritage; A Shared Responsibility.”It was held in the waters and on the 

surrounding shores of the third of only three enclosed seas in Europe. The other two 

enclosed seas were the focus of study during previous symposia in the Mediterranean 

and the Black Sea. With this symposium, the Religion, Science and Environment 

Committee directed its attention north. The Baltic Sea is bordered by nine diverse 

countries and cultures. Some of these have historically proved to be privileged nations; 

others have struggled through a problematic history. In each case, heavy 

industrialization has impacted directly on riparian neighbors as well as on the sea itself. 

It is for this reason, then, that the goal of this particular symposium was to begin to 

determine and define an environmental ethos as a responsible way of sharing and 

living, beyond mere environmental ethics as a set of norms and principles. As 

committed and faithful “priests” of God’s beautiful creation, we are called to 

receive and return this world to future generations and to the Creator in an 

act and attitude of thanksgiving. This implies responsibility in a world of 

sinful wasting; it calls for sharing in a contemporary global world; and it 

demands justice in a world of sinful inequality. 
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Foreword to the Published Proceedings of the Fifth and Final Summer Seminar at 
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In order, therefore, to examine and encounter comprehensively the environmental 

crisis that we are facing, in relation especially to the problems of poverty and social 

injustice, the fifth annual Summer Ecological Seminar was held between June 14-20, 

1998, in the Holy Patriarchal and Stavropegic Monastery at Halki on the theme: 

“Environment and Poverty: legal dimensions and moral responsibility 
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Foreword to the Published Proceedings of the Fourth Summer Seminar at Halki 

Justice: Environment and Human 
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June 1997 
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With the ultimate goal of studying the ecological crisis comprehensively from the 

viewpoint of justice, the fourth annual Summer Ecological Seminar was held between 

June 25-30, 1997, in the Holy Patriarchal and Stavropegic Monastery of the Holy 

Trinity at Halki, with the general title: “Environment and Justice.” It is clear from the 

proceedings that this seminar succeeded in an inter-disciplinary approach of the 

subject 
 

P63: Greeting at the Commencement of the Fifth Summer Seminar on Halki.docx - 63:1 

[Greeting at the Commencement o..]  (1:1)   (Super) 

Códigos: [Campo académico]  

No memos 

 
Greeting at the Commencement of the Fifth Summer Seminar on Halki 
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The fifth of these seminars commences today.  
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Although five successive seminars are not sufficient to characterize their realization as 

an established institution, we are able to say that the timeliness and the acuteness of 

the ecological problem, whose solution cannot be immediately predicted, demand an 

increase and not a reduction of our efforts.  
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Thus, what is needed is to expand and not to curtail the offerings of these seminars, 

which, God willing, would consequently result in their consolidation. 
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The presentations and reports of both these seminars have already been published in 

English and are available to all who desire to acquire them 
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 The third successive seminar had as its topic:“Environment and Communication.” The 

fourth concerned itself with the topic:“Environment and Justice.” The topic of this 

present fifth seminar is: “Environment and Poverty.” 
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The topic of this year’s seminar presents us with an inquiry about the meaning of the 

term“poverty.” 
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As known, we are participating in and initiating the third international symposium 

“Religion, Science, and Environment,” which this year is dealing with the theme: 

“Danube – A River of Life.” This subject is of direct concern to all Danubian peoples, 

but also to the peoples of the Black Sea region. For the Black Sea is a receptor of the 

waters from the Danube and of all the substances transferred from there. Our 

participation in this symposium is a result of our paternal interest for the 

welfare and peace of humanity, which largely depends on the plenitude of 

natural resources, and which very much depends also on the preservation of 

the natural and ecological health and balance. 
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Greeting at the Third Summer Seminar on Halki 
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Environment and Communication  
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October 20, 1999 

It is with much delight and great emotion that I find myself once again visiting 

beautiful Bratislava, a city so dear to me, in the context of the international scientific 

congress on the subject “Religion, Science, and Environment,” and this year on the 

more specific subject “Danube: A River of Life.” I recall the beautiful moments I spent 

last year during my official visit to Slovakia and this delightful city, and I express my 

satisfaction because God has given me the privilege of being here again, even for a 

short while.  
 

P67: Greeting During the Reception with the Lord Mayor of Bratislava.docx - 67:6 [I am sure 

that in the list of ..]  (6:6)   (Super) 

Códigos: [Acción ambiental] [Campo académico]  

No memos 

 

I am sure that in the list of these good works you have included support for the effort 

implied by this floating Congress. This effort aims at cleaning up the Danube to remove 

all pollutants, so that it may be a road of life and not a bearer of death. For, as you 

well know, the great Danube River is not merely a trade route, used as such for 

millennia, but also a riverbed over which six to seven thousand tons of water flow each 

second toward the Black Sea. This water, and that of all the other rivers that flow into 

it, renews the water of the Black Sea and contributes greatly to preserving life in its 

ecosystem. In addition, over its long course, the Danube creates many ecosystems of 

his own, which serve human life in their own way. All these ecosystems are in grave 

danger of being seriously disrupted, or even completely destroyed due to the 

thoughtless dumping of wastes and toxic substances into the Danube, thus causing 

damages not only to the areas right on the river banks, but also to the interior of the 

countries through which it flows and to even more distant areas.  
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The object of this present Symposium is to study the environmental problems thus 

created as well as to contemplate practical and affordable solutions to them. It is 

taking place on the River in order to sensitize public opinion in all the countries 

involved. My personal participation aims at emphasizing the moral character of 

this entire effort. For, in truth, this is a humanitarian effort; and its success 

depends on the contribution of all our fellow human beings. The only motive 

which may concern all – and, indeed, I believe that it does – is the moral 

obligation, the duty towards our fellow human beings and to our children and, 

more generally, to future generations.  
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Greeting During the Visit to the Academy of Sciences in Austria, Third International 
Symposium 
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I am convinced that you, as preeminent representatives of science, who, in the words 

of the wise Solomon:  
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Greeting of Ecumenical Patriarch Bartholomew to the World Conservation Union 
Workshop held in Ouranoupolis, Greece. 
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It is with great interest that we learned of the Workshop you are organizing in 

Ouranoupolis in Northern Greece on 24-28 October 2007 in the framework of IUCN – 

The World Conservation Union. Its purpose of developing guidance for sacred natural 

sites in technologically developed countries is very close to our interests. 
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Greeting on arrival at Novorossisk for the Second International Symposium  
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An international symposium, in which distinguished representatives of religion, science 

and the competent organizations for the protection of the environment participate, 

could be characterized as an opportune initiative for greater conscientiousness of the 

dangerous dimensions of the modem ecological problem. However, this international 

ecological symposium, which has as its main topic the recognized danger of the 

destruction of the Black Sea assumes special importance since it analyses through 

well-founded reports the destructive factors of the specific problem and proposes 

specific solutions for its timely confrontation. At this symposium, the theoretical 

declarations of international organizations dealing with the seriousness of the modern 

ecological crisis come into contact with the specific dimensions of the problems of the 
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Black Sea, the correct confrontation of which calls for the immediate move from 

theoretical accounts to practical proposals for its prevention or cure.  
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 It is now a common position in science that the correct confrontation of whatever 

problem presupposes the correct description of all the factors that bring it about. The 

proposals of the specialist speakers at the symposium are describing with 

characteristic completeness the causes of the problem and submitting well-founded 

proposals for its timely and effective confrontation.  
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The purpose of our symposium is to evaluate the conclusions of science and the 

principles of religion for the restoration of the genuine relationship of humanity with 

the natural environment, in order to assume personal responsibility for the specific 

problem of the Black Sea and more generally the problems of our planet. 
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We look forward to the Environmental Symposium in Santa Barbara, California, as 

another opportunity to contribute to this ever-expanding dialogue 
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Greetings of Ecumenical Patriarch Bartholomew at the First Summer Environmental 
Seminar on the Island of Halki:  
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Greetings of Ecumenical Patriarch Bartholomew on the 2004 Observance of Danube 
Day 
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Greetings of Ecumenical Patriarch Bartholomew to the 2004 Caretakers of 
Environment International Conference 
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Greetings of Ecumenical Patriarch Bartholomew to the International Conference: 
"Twenty Years of Chornobyl Catastrophe. A Look to the Future” 
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Greetings of Ecumenical Patriarch Bartholomew to the Participants of The Black Sea 
Environmental Education Program Conference 
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Almost five years have passed since we organized the International Symposium on the 

Black Sea. There we brought together people from many different backgrounds and 

beliefs, including Jewish, Christian, and Muslim religious leaders from the Black Sea 

region, as well as many international and regional environmental personalities. Each of 

these persons presented the challenges associated with the Black Sea in all their 

dimensions. Consequently, we all agreed that it was necessary for us to act as soon as 

possible in order to protect the Black Sea and its surrounding inhabitants from further 

pollution and danger. 
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Following our commitment, we initiated the Halki Ecological Institute for the training of 

both clergy and laity, journalists, and others. For five consecutive summers, we 

organized seminars and trained many persons. These seminars enabled each of the 

participants to bring back to their respective countries and communities, like the dove 

after the cataclysm, the message of restoring the distorted image of nature to its 

pristine beauty, as it was created and given to humankind by God. 
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The need for an education program is imperative, as the involuntary destruction of the 

earth is often a result of human ignorance. Therefore, we strongly support every effort 

towards the dissemination of environmental knowledge, thus imparting an“ecological 

conscience”. 
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Greetings of Ecumenical Patriarch Bartholomew to The Third Academic Meeting 
between Orthodoxy and Judaism 

Continuity and Renewel 
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With these thoughts on the occasion of this present meeting, we wholeheartedly wish 

from the Ecumenical Patriarchate that the work of the Third Academic Meeting between 

Orthodoxy and Judaism be crowned with complete success and become the beginning 

of a series of fruitful encounters toward the establishment and consolidation of the 

dialogue between Orthodox Christians and Jews and thus to respond more effectively 

to the anguished aspirations of contemporary humanity, which impatiently awaits a 

life-giving breath from a renewed contemporary religious discourse. 
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Greetings of Pope Benedict XVI to the Symposium "The Arctic: Mirror of Life" 

It gives me great joy to greet you and all those taking part in the Seventh Symposium 

of the Religion, Science and the Environment movement, which this year turns its 

attention to the subject: "The Arctic: Mirror of Life". Your own dedication and personal 

commitment to the protection of the environment demonstrates the pressing need for 

science and religion to work together to safeguard the gifts of nature and to promote 

responsible stewardship. Through the presence of Cardinal McCarrick I wish to reaffirm 

my fervent solidarity with the aims of the project and to assure you of my hope for a 

deepening global recognition of the vital relationship between the ecology of the 

human person and the ecology of nature (cf. Message for the 2007 World Day of 
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Peace, 8). 

Preservation of the environment, promotion of sustainable development and particular 

attention to climate change are matters of grave concern for the entire human family. 

No nation or business sector can ignore the ethical implications present in all economic 

and social development. With increasing clarity scientific research demonstrates that 

the impact of human actions in any one place or region can have worldwide effects. 

The consequences of disregard for the environment cannot be limited to immediate 

area or populus because they always harm human coexistence, and thus betray human 

dignity and violate the rights of citizens who desire to live in a safe environment (cf. 

ibid., 8-9). 

This year's symposium, dedicated again to the earth's water resources, takes you and 

various religious leaders, scientists, and other interested parties to the Ilulissat 

Icefjord on the west coast of Greenland. Gathered in the magnificent beauty of this 

unique glacial region and World Heritage site your hearts and minds turn readily to the 

wonders of God and in awe echo the words of the Psalmist praising the name of the 

Lord who is "majestic in all the earth". Immersed in contemplation of the "work of his 

fingers" (Ps 8), the perils of spiritual alienation from creation become plainly evident. 

The relationship between individuals or communities and the environment ultimately 

stems from their relationship with God. When "man turns his back on the Creator’s 

plan, he provokes a disorder which has inevitable repercussions on the rest of the 

created order" (Message for the 1990 World Day of Peace, 5). 

Your Holiness, the international and multi-disciplinary nature of the symposium attests 

to the need to seek global solutions to the matters under consideration. I am 

encouraged by the growing recognition that the entire human community - children 

and adults, industry sectors, States and international bodies - must take seriously the 

responsibility that falls to each and every one of us. While it is true that industrializing 

countries are not morally free to repeat the past errors of others, by recklessly 

continuing to damage the environment (cf. ibid., 10), it is also the case that highly 

industrialized countries must share 'clean-technologies' and ensure that their own 

markets do not sustain demand for goods whose very production contributes to the 

proliferation of pollution. Mutual interdependence between nations’ economic and 

social activities demands international solidarity, cooperation and on-going educational 

efforts. It is these principles which the Religion, Science and the Environment 

movement courageously upholds. 

With sentiments of deep appreciation, and mindful of our commitment to encourage 

and support all efforts made to protect God’s works, (cf. Common Declaration, 30 

November 2006), I pray that the Almighty will abundantly bless this year’s symposium. 

May he accompany you and all those gathered with you, so that all creation may give 

praise to God! 
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This year's symposium, dedicated again to the earth's water resources, takes you and 

various religious leaders, scientists, and other interested parties to the Ilulissat 

Icefjord on the west coast of Greenland. 
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Greetings of Pope John Paul II to Fifth Symposium on Religion, Science and the 
Environment. 

by Pope John Paul 

It gives me great pleasure to greet you and all those taking part in the Fifth 

Symposium of the Religion, Science and the Environment project which this year 

devotes its attention to the subject: «The Baltic Sea: a Common Heritage, a Shared 

Responsibility)). As the convention opens, it is a particular joy for me to know that you 

have gathered in my homeland of Poland, in the city of Gdansk. Through the presence 

of Cardinal Walter Kasper, President of the Pontifical Council for Promoting Christian 

Unity, 1 wish to renew my solidarity with the objectives of the project and to assure 

you 

of my fervent support for the success of your meeting. 

On a number of occasions I have commented on the growing awareness among 

individuals, and indeed the entire international community, of the need to respect the 

environment and the natural resources which God has given humanity. Your current 

symposium attests to the desire to transform that growing awareness into policies and 

acts of authentic stewardship. I shall follow with interest your endeavours to realize 

the 

aims outlined in our Common Declaration of last year. 

It is imperative however that the true nature of the ecological crisis be 

understood. The relationship between individuals or communities and the environment 

can never be detached from their relationship with God. When man «turns his back on 

the Creator's plan, he provokes a disorder which has inevitable repercussions on the 

rest 

of the created order» (Message for the 1990 World Day of Peace, 5). Ecological 
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irresponsibility is at heart a moral problem - founded upon an anthropological error - 

which arises when man forgets that his ability to transform the world must always 

respect God's design of creation (cf. Centesimus Annns, 37). 

Precisely because of the essentially moral nature of the problems which the 

Symposium is addressing, it is proper that religious, civic and political leaders, 

alongside expert representatives of the scientific community, confront the 

environmental challenges facing the Baltic region. That the Symposium is taking place 

aboard a boat which will sail to many of the port towns on the Baltic Sea is itself a 

powerful reminder that the effects of ecological irresponsibility often transcend the 

borders of individual nations. Similarly, solutions to this problem will necessarily 

involve acts of solidarity which transcend political divisions or unnecessarily narrow 

industrial self-interests. 

Your Holiness, in the Common Declaration on Environmental Ethics which we 

signed on 10 June last year regarding the safekeeping of creation, we outlined a 

specifically Christian interpretation of the difficulties which the ecological crisis 

presents. Christians must always be ready to assume in unison their responsibility 

within the divine design for creation, a responsibility which leads to a vast field of 

ecumenical and interreligious cooperation. As we stated, a solution to ecological 

challenges demands more than just economic and technological proposals. It requires 

an inner change of heart which leads to the rejection of unsustainable patterns of 

consumption and production. It demands an ethical behaviour which respects the 

principles of universal solidarity, social justice and responsibility. As you yourself 

stated at the closing of the Fourth International Environmental Symposium in Venice, 

this calls for genuine sacrifice: «when we sacrifice our life and share our wealth, we 

gain life in abundance and enrich the entire world». 

Your Holiness, I wish to express my encouragement for your commitment to 

lead the symposium of the Religion, Science and the Environment project. I pray that 

Almighty God will abundantly bless this initiative. May he accompany you and your 

collaborators and guide you in the ways of justice, so that all creation may give praise 

to God (cf. Ps 148). 

From the Vatican, 27 May 2003 
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Homily on the Occasion of Declaring the Commencement of a Two-Day Conference on 
the Natural Environment  
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Drawing our inspiration from such a man-loving spirit, we salute the rise of general 

interest and of discussions on the natural environment as expressing curtailment of 

individualism and expansion of altruism, which constitute a basic precept of the Gospel 

of Christ. Hence, it is with joy and deep sentiment that we announce the 

commencement of the proceedings of this two day conference for the natural 

environment of the Holy Mountain, which was summoned by the “Organization of the 

Cultural Capital of Europe, Thessalonica 1997,” in the context of the activities of the 

exhibition “The Treasures of the Holy Mountain.” 

This context, within which the present two-day conference takes place, prompts our 

Modesty to draw everyone’s attention and especially of the most sacred monks of the 

Holy Mountain and of every friend of Athos, as well as of every responsible person, on 

the need to protect the special importance of the natural environment of the Holy 

Mountain. 
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Introductory Remarks at the Inaugural Proceedings of the Fourth International and 
Inter-religious Symposium 

A Sea at Risk, A Unity of Purpose 

June 6, 2002 

First, we thank God the Creator, Provider and Governor of the Universe, for the joy of 

this auspicious gathering, motivated by our common and vivid interest in the 

environment granted to us by the Creator. We address a heartfelt, friendly greeting 

and wish you all a pleasant stay, inspiring thoughts, creative deliberations, and a 

positive outcome in this sea-borne symposium, as well as a good harvest of profitable 

conclusions. 

The present conference constitutes part of a series of similar symposia, during which 

the environment, and especially that which is connected with rivers and seas, is 

examined from the points of view of its present as well as its ideal conditions, based on 

both religious principles and scientific precepts. This year our exploration probes more 

deeply into the environmental ethos that determines our attitude toward the 

environment. 

Our capacity as the first among equal Bishops of the Orthodox Christian Church obliges 

us to offer a brief exposition of our faith concerning the environmental ethos in order 

to contribute to the formulation of a commonly acceptable environmental ethos, which 

may serve as a guide to further action. 

The Term “Environment” 
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It is a fact that the term “environment” presupposes someone encompassed by it. The 

two realities involved include, on the one hand, human beings as the ones 

encompassed, and, on the other hand, the natural creation as the one that 

encompasses. In our discussion, then, of our environmental ethos, we must clearly 

retain this distinction between nature as constituting the environment and humanity as 

encompassed by it.  

We underline this point because it is widely held among certain ecologists that 

humanity is classified within the natural ecosystem, inasmuch as it is 

considered of equal significance with every other living being. This demotion of 

humanity, sometimes characterized as humility, constitutes a reaction against 

anthropocentric arrogance. This is due either to a complete rejection of God by human 

consciousness and the corollary divinization of humankind, or else to a 

misunderstanding of the divinely ordained relation of humanity to the rest of creation, 

whereby humanity lords unrestrainedly and abusively over it. In both cases, the 

attitude towards nature is criminal and destructive, because humanity regards nature 

myopically and selfishly. 

It is, therefore, appropriate and imperative to respond to and react against this 

attitude and ethos, especially when the wide-ranging and universally destructive 

consequences resulting from them have become the daily talk of the experts. Yet, it is 

not proper for the distinction between human beings and created nature 

(between the ones encompassed and the environment that encompasses) to 

be abolished in a way that equates humanity with the rest of the created 

beings.  

The various proposals of this“deep ecology” have – whether it is admitted or not – no 

religious basis and lead to a passive attitude with regard to human disasters, which are 

explained as natural consequences of the ecological equilibrium. In this case, creation 

is rendered divine as a whole, and humanity’s unique position therein is not 

recognized, except with regard to the Creator’s action upon the environment. 

The Bible as Starting-Point 

The Orthodox Church assumes as its starting point the teaching of the Bible, 

accepted by the three great monotheistic religions, introducing a third factor 

in the relationship between humanity and the environment. This factor is the 

Creator of both humanity and the environment, who provides for all and has laid 

down the laws of harmonious coexistence of all elements in the universe, both animate 

and inanimate, endowing humankind with the mandate to serve as king of creation and 

the command to cultivate and preserve it. Cultivating the environment implies 

collecting from nature all that is required for our material survival and spiritual growth. 

Preserving the environment involves the obligation to respect this divine gift and not to 

destroy it in order to fulfill its initial purpose responsibly and reasonably. 
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Biblical Principles 

Let us concentrate on certain elements of this biblical account of the divinely ordained 

relationship between humanity and the rest of creation. The first noteworthy point 

is the restriction placed on the first-created not to consume of a certain fruit. 

Beyond serving as a basis for Christian asceticism, this commandment is a clear 

indication of environmental significance that the authority granted to humanity over 

nature is not absolute. While humanity was created to rule over the earth and all 

therein, it rules subject to restrictions and rules ordained by the Creator. Trespassing 

against these rules results in fatal consequences. The profound symbolism and 

extensive implications of this fact for an environmental ethos are apparent. Today we 

witness death approaching because of trespassing against limits that God placed in our 

proper use of creation.  

A second noteworthy point is that the gift of the paradise of delight to the 

first-created was accompanied by the commandment and responsibility of 

humanity “to work in it and to preserve it.” Working and preserving constitute a 

duty of active responsibility. Therefore, any principle of passivity or indifference toward 

environmental concerns cannot be regarded as sufficient or proper. 

A third point, equally worthy of our attention, is that the consequences of the 

transgression of the first-created also had cosmic implications, rendering the 

earth cursed on account of their actions (cf. Ex. 3,17) and producing thorns and 

thistles in the environment. This rebellion incurred the gradual corruption and ultimate 

destruction of the ecological balance, which continues to this day, whenever we violate 

the commandment of preservation and abstinence, proceeding instead to misuse and 

abuse the earth. 

Finally, we should observe that the Creator also took special care during the 

great flood, so that through Noah, the plants, the clean animals that were 

directly useful to humanity as well as the unclean ones that appeared to be of 

no consequence, should be preserved from extinction. This divine concern 

constitutes a clear vindication of our interest in the survival of those living species that 

tend toward extinction. 

Contemporary scientific research underlines the wide-ranging environmental 

consequences of human behavior in a particular time and specific place. This 

constitutes an experiential recognition of the religious truth that Adam and Eve’s act of 

transgression wrought an important change and a fatal corruption for the entire world. 

This is not the result of a legal-ethical responsibility bequeathed to future generations, 

but of an irreparable disruption in the natural harmony. In a musical symphony, a 

single note of dissonance can destroy the entire performance; the only possible 

remedy is the repetition of the concert. In ecclesiastical terminology, this is called 

regeneration. 
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Roman Law recognized the absolute authority of a landlord over property. Yet, it 

stipulated certain restrictions concerning the disposal of unwanted materials, 

determined according to their usefulness and effectiveness. These principles should 

also govern the disposal of modern industrial wastes in relation to their detrimental 

impact on others. 

Therefore, the entire universe constitutes one community and the actions of any single 

member affect every member of the community. The traditional Christian doctrine, 

both concerning the destructive evil committed by Adam, whereby corruption was 

introduced into the world, and the restorative good enacted by the new Adam, 

whereby new life was introduced into the world, provides a critical basis for the 

formulation of a new environmental ethos. Such an ethos is clearly warranted by the 

global impact of every behavior, both proper and improper. 

The Way of the Saints 

The Saints have always taught that no one is saved alone and, therefore, that no one 

should strive for individual salvation but for the salvation of the whole world. Such a 

teaching is affirmed in the environmental field and confirmed by science. This 

conviction constitutes an essential aspect of the environmental ethos, required both of 

believers who rely on the precepts of faith and of those who wish to establish an ethos 

based on reason. 

This concern for the salvation of all humanity and the preservation of all creation is 

translated into a merciful heart and sensitive attitude, so characteristically described 

by the seventh-century ascetic, Abba Isaac the Syrian. We are responsible not only 

for our actions, but also for the consequences of our interventions. After all, no 

responsible ruler leaves the growth of one’s people unplanned and to the mercy of 

fate. Rather, a wise ruler assumes appropriate measures for the people’s growth in 

accordance with specific goals. As ruler of creation, then, humanity is obliged to plan 

for its preservation and development. This requires the recruitment of scientific 

knowledge and involves the respect of all life, especially of the primacy of human life. 

It is precisely such a vision that also constitutes the fundamental criterion for any 

environmental ethos.  
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Keynote Speech of Ecumenical Patriarch Bartholomew at the Opening Address of the 
International Symposium in Passau, Germany, "The Danube, a River of Life" 

Most Reverend Dr. Eder Bishop of Passau and the other brother Hierarchs, 
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Your Majesty, 

Dear representatives of the Federal Governments 

and those of the various countries represented here, 

Honourable Consul General of Greece, 

Learned participants, 

My children beloved in the Lord. 

At this opening session of the International Symposium on the subject “The Danube, A 

River of Life” that is part of the broader Program “Religion, Science, Environment” and 

the continuation of our Symposium two years ago on the subject “The Black Sea in 

Crisis,” I should like to address first of all heartfelt greetings and a warm welcome to 

our dear participants and all the other people who are attending this inaugural session 

with interest. I also feel a genuine obligation to address wholehearted thanks to the 

ecclesiastical, municipal and political authorities of this historical and most picturesque 

city of Passau which is offering us its hospitality. My special thanks go to the Most 

Reverend Dr Eder, Bishop of Passau, the Most Honorable Mayor of the City and all 

those who have contributed to our hospitality and to the flawlessly organized 

inauguration of the Symposium here. 

Passau is built at the confluence of the Inn, llz and Danube rivers and is situated on 

the frontier between Austria and Bavaria (one of the federated states of Germany). 

Thus, it constitutes an ethnological and physical frontier point, since from this point on, 

traveling on the Danube becomes easier. But although frontiers serve in general as 

points of separation, it seems, on the contrary, that this city has the historical mission 

of uniting. For, as we all know, and as I said yesterday, it was here that in the year 

1552, peace was reached between Roman Catholic and Evangelical Protestant 

Germans, while its significance as a center of trade underlines the peaceful cooperation 

between peoples, a cooperation which benefits all of them, as is the case with healthy 

commercial enterprises. 

The Danube itself, as we know, is a natural frontier which divides peoples and states 

into many sections. It is also a water route that unites and brings into contact those it 

separates and those who live beyond. But, in addition to its attribute as a 

communications artery which, through international treaties has been declared free for 

shipping, it is also a bearer of enormous quantities of water from continental Europe 

towards the Black Sea as well as of mud and toxic waste. This is why the Danube far 

from being a river of life, is in danger of being transformed into a carrier of pollutants 

and toxic substances, as an easy receiver of such harmful waste from areas along its 

banks and carrying them to the Black Sea. 

It is well known that the Danube empties 6,000 to 7.000 cubic meters of water per 

second into the Black Sea. From this point of view, it is a very important supplier of 
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water to this Sea, helping to revitalize it. However, the growth of industry in all the 

regions along the banks of the river, as well as regions in the interior that 

communicate with the Danube by means of tributaries, has greatly, increased their 

output of toxic waste. Thus, through the waters this pollution is brought to the Black 

Sea which is in peril of becoming a second Dead Sea, as was pointed out during the 

Symposium of 1997. 

Hence it is the duty of all persons of good faith to contribute, each according to their 

position and ability, not only to keeping the Danube a river with free shipping and 

transportation of goods from one region to another, but also to keeping it free from 

pollution, in order to maintain the ecological equilibrium of the natural areas 

surrounding it, and of the Black Sea. 

At this point I cannot fail to express my deepest distress at the recent bombings of 

Yugoslavia, which also affected the waters of the Danube and caused ecological 

damage that will be difficult to correct. The expression of my distress is not of course 

confined exclusively to the ecological effects of the bombings. I have repeatedly 

expressed my deepest sorrow over the fact that these bombings were responsible for 

killing people, destroying cultural monuments, Monasteries and Churches, 

incapacitating factories, contaminating human beings, animals, and plants and nature 

in general with toxic substances and generally caused material and moral damage on a 

massive scale. However, the object of the present international scientific Symposium 

obliges us to focus our interest on the ecological consequences of these bombings, and 

to point out that their adverse effects are manifested not only in regions neighboring 

on the areas directly hit, but also in regions throughout the length of the Danube, as 

well as those lying on the Black Sea coast. 

Of course, we could say, without going beyond the bounds of realism, that human acts 

have repercussions far beyond the limits of these acts, which we usually regard as 

extreme in each case. We never know exactly when or how, but we do know with 

certainty that the pollution of our environment will also have consequences for the 

polluters, regardless of how far away they are from the point at which the pollutants 

have been dumped. 

The fact that the effects of pollution also travel upstream from the direction in which 

the river waters flow, must make us all think. 

At this point, allow me to remind you of the information we received from Herodotus 

according to whom there was a people which considered the rivers to be sacred and 

polluting them to be a sacrilege. Perhaps those who demythologize ancient beliefs may 

regard such faith as superstition. However, the superstition is socially preferable to the 

unscrupulous and irresponsible dumping of harmful substances into the rivers, 

temporarily relieving those who selfishly pollute the river, but substantially harming 

the next generation of their fellow men who are going to use it. 
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Therefore, we must acquire a moral code higher than the one used by such crude 

people and learn to respect humanity, accepting as a basic principle of our behaviour 

that it is morally unacceptable to burden others with our wastes. This is the only way 

to help ensure that the Danube, the longest river of this region as well as the other 

rivers - becomes a road of life for all. Otherwise, they are in danger of ending up 

bearers of death; a death that is sown by many selfish people to the detriment of their 

fellow men and nature as a whole. 

This is the deeper reason why our humble person, whose primary mission is the 

Christian education and sanctification of the Orthodox faithful, has wholeheartedly 

adopted the present series of International Ecological Symposia. The reason is that, as 

the Church Fathers also teach, the root of all evils that plague humanity is selfishness 

and the highest expression of virtue is selfless love. It is not permitted for faithful 

Christians who are seeking sanctification to remain indifferent to the effects of their 

acts on their fellow human beings. The sensitivity of their conscience must be 

increased so that they are not indifferent even to the indirect consequences of their 

acts. As Abba Issac says, the sensitive and charitable heart “cannot bear even to hear 

of sorrow, even a small one, in creation. That is why his heart grieves even for 

creatures not endowed with reason, even for enemies of the truth and even for those 

who harm him. He addresses to God a prayer for them in tears, that God may spare 

them and have mercy on them, and similarly for reptiles, his heart being full of mercy 

like the one that fills the heart of God” (Hom. 81). This saintly sensitivity is, of course, 

possessed by very few. But this does not mean that we should go to the other 

extreme, the complete lack of sensitivity, because, as Saint John of Climacus says, the 

hardened person is a foolish philosopher (Hom. 17. #3). 

In the context of our pastoral concern to raise everybody's awareness of the effects of 

ecological catastrophe on humankind, I have been active in a variety of directions, 

among which is participation in the present Symposium, which is under the auspices of 

the Ecumenical Patriarchate and Mr. Romano Prodi, President of the European 

Commission, as well as the organization of the annual summer seminars and the Halki 

Ecological Institute. In all these, the altruistic importance of protecting the 

environment is emphasized together with the pleasure God takes in it. In other words, 

it is stressed that our motives are not simply inspired by our love for nature, - 

although those who have such inspiration have nobler motives than those who are 

indifferent to nature and to its destruction - but are strictly human-centered as, in fact, 

all of creation is anthropocentric. Because, as we know, the Christian faith teaches - 

and modern scientists also accept - that the world was created for the sake of the 

human person and that everything is regulated so as to contribute to his survival. Of 

course, we live in a world that is partly deregulated, but this is the consequence of 

humanity's revolt against the harmony of God, which brought with it a partial revolt of 

nature against humanity's rule over it. It is known from the book of Genesis that 
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“through your deeds, cursed is the ground; ... thorns and thistles it shall bring forth to 

you” (Gen. 3: 17-18), words that were spoken by God to Adam after his disobedience, 

and which express, according to the Law of God, the relationship between an act and 

the consequences of the act. These words have given rise to much misunderstanding 

concerning the goodness of God. For, at first sight, God gives the impression that He is 

cursing. Yet if we look deeper into the spirit of the Holy Scripture, especially as it was 

explained by our Lord Jesus Christ in the New Testament, we realize that this was not 

a punishment imposed by God on the transgressor. Rather, it was God's 

communication to the human person of the new ontological situation which was 

created as a consequence of his disobedience. It was not, in other words, a legal 

relation between transgression and punishment, but an ontological relation between a 

situation in which the human person was in communication with God, accepting the 

favorable influence of Divine grace and love on him and the world, and a new situation 

in which humanity tried to become independent of God, rejecting communion with Him 

and the influence of divine grace on us and on creation which was created for our sake. 

From then on, humanity proceeds independently, refusing the divine grace in the midst 

of a world whose initial harmony was now ontologically altered. 

The love of God never fails and never will fail (1 Cor. 13.8). However, humanity 

rejected God's love and its gifts and tried to create an independent path of its own. 

And as Abba Isaac says, “those who felt that they, have failed in love” feel such a 

sorrow in their hearts as though they were in the midst of the worst Hell. “Because the 

sorrow, that strikes the heart due to failing in love, is sharper than the one that results 

from any Hell” (Hom. 84) 

The love of God never fails and the new situation which resulted in the world because 

of Adam's refusal to comply with God's loving plan for him, i.e. the plan of developing 

a perfect and constantly improving loving relation between God and humanity, was 

disagreeable only because it fell short of love, because love is that personal 

relationship that offers true beatitude and happiness. Due to the love of God, the 

human being was created with a dual nature, composed of matter and spirit, and due 

to this love of God, humanity was given an opportunity to enjoy the infinite treasure of 

God's material and spiritual gifts. 

God's love never abandoned humanity, even when human beings followed their own 

independent path; it has given to us nature, good in itself - this earthly and broader 

cosmic space in which we live, so that from this space we can draw everything we 

need to live, and, at the same time, we can practice virtue, a part of virtue being the 

use of nature with reason and gratitude. Unfortunately, some do not use creation in a 

moderate way, but abuse it and create problems for the others and for the harmony of 

the natural functions in the physical world that has still remained in place after the Fall. 

Nature changed ontologically after the Fall, but nevertheless it has not ceased to 

function according to the divine plan and the divine laws embodied within it. 
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Within the framework of this rebellious and partly dysfunctional nature, humanity must 

fight both for its physical survival and spiritual improvement. “All our life must be a 

struggle full of pain,” Saint John Chrysostom warns us (PG 47, 453) as do all the 

Church Fathers. Yet the purpose of this struggle is not to strip us of our physical body, 

which some philosophers have wrongly considered to be the prison of our soul, but to 

lead to the Aristotelian middle road of developing the spirit and preserving the body, 

perceived as a useful tool for humanity as a whole, under the guidance of the mind 

governing it. Christians, living on earth and having their City in heaven (cf. Letter to 

Diognetus, PG 2. 1173), reject neither earth nor heaven. At the same time, neither do 

they feel inseparable from earthly goods, nor do they completely reject the earth, 

having espoused, as they say, the heavenly life. Considering this life as a place of 

exercise and not as one of one-sided resignation, with the purpose of being killers of 

passion rather than killers of the body - as an ascetic said once to a person who tried 

to become perfect through an excessively ascetic life - they have always before their 

eyes what the Apostle Paul wrote to Timothy: “every creature of God is good, and 

nothing is to be refused if it is received with thanksgiving; for it is sanctified by the 

word of God and prayer” (1 Tim. 4,4). 

Thus, according to Saint John Chrysostom, our struggle in the present life consists in 

becoming virtuous in the right way so that God with greater glory will raise bodies (PG, 

54, 636). It thus becomes a joyous and creative struggle, full of good works and 

accepting the whole of the Creation of God as very good. That is why the Church prays 

continuously for the success of all good human works, “for the blowing of favorable 

winds and for the rich harvest of the fruits of the earth” and expresses continually its 

admiration for the beauty of God's Creation, in a common hymn with the Psalmist: “O 

Lord, how manifold are your works: In wisdom you have made them all” (Ps. 104, 24). 

It is, therefore, in this atmosphere of exuberance, joy, thanksgiving and creativity that 

a Christian practises the rational use of material goods and natural resources, retaining 

a sentiment of awe and sensitivity towards the whole of Creation, like a wise 

administrator of the commandment to work and keep the earth that is capable of 

providing humanity with food and pleasure for the glory of the all-wise and benevolent 

Creator. In spite of the disobedience, in spite of the ontological alteration of the world 

as a result of the interruption on humanity's part of its loving relation with Him, God 

has never ceased to do everything for humanity's sake and for the sake of readmitting 

us into the beatitude of Love, the fullness of which constitutes the infinite perfection of 

happiness.  

Thus the Church says yes to God's Creation while at the same time inviting everybody 

through this yes to reach out to the Creator and accept His invitation to a relation of 

love, in such a way, that we do not enjoy the gifts of God as ungrateful recipients, but, 

as grateful and noble ones, expressing our thanks and our love to Him and thereby 

helping to bring about the eternal and indestructible relation of love, which includes 



978 

 

eternal life. 

Having then before us the fact that our final goal is to serve the human race by 

maintaining our natural surroundings in a healthy state, I salute with satisfaction this 

Symposium which commences today, wishing with all my heart success in its 

proceedings and welcoming our dear participants, whose precious contributions I 

highly appreciate and anticipate, and thanking our hosts once more, I invoke upon all 

of you the Grace and eternal mercy of God. 
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Lecture of His All-Holiness Patriarch Bartholomew at the Ustein Monastery, Norway - 
“The Ascetic Corrective" 

This session marks the opening of the Sailing Seminar on the North Sea. It takes place 

within the walls of a strategically-placed monastery at the entrance of the magnificent 

and unique Ryfylke fjords, where the marine traffic along this coast was once 

controlled. Inhabited as an island from as early as the Bronze Age, it has been a 

special haven for monks of the Augustinian Order since the Middle Ages. This monastic 

setting surely provides for us an ideal opportunity to assess the importance and impact 

of the phenomenon and experience of monasticism in general for the ecological 

balance of our world. 

At the conclusion of the service for the tonsure of an Orthodox monk or nun, the 

newly-received member of the monastic brotherhood or convent stands before the 

entire community bearing three simple tokens: a cross, a candle and a prayer-rope. 

The first two symbols – the cross and the candle – standing as we are today in this 

historic and royal monastery of Utstein, are a powerful reminder of the ecological 

corrective offered by the monastic way of life. The monk and the nun, representative 

of all the Christian faithful, and indeed of the whole world, are an image of the spirit of 

asceticism or self-restraint and of a light that illumines and protects the world in the 

face of every form of spiritual darkness. 

In his letter to the Colossians, St. Paul writes: 

Through him [Christ], God was pleased to reconcile to himself all things, whether on 

earth or in heaven, by making peace through the blood of his cross (1.20). 

Reference here to “the blood of the cross” is a clear indication of the cost involved in 

any efforts that we may undertake to address environmental problems of our time. 

The cross is the singular, ultimate and absolute solution to the ecological crisis. The 

cross reminds us of the reality of human failure and of the need for a cosmic 

repentance. In order to alter our attitudes and lifestyles, what is required is nothing 



979 

 

less than a radical reversal of our perspectives and practices. There is a price to pay 

for our wasting. It is the cost of self-discipline.  

This is the sacrifice of bearing the cross. The environmental crisis will not be solved 

simply by sentimental expressions of regret or aesthetic formulations of a creative 

imagination. It will not be altered by fashionable programs or ecumenical catch-words. 

It is the “tree of the cross” that reveals to us the way out of our ecological impasse by 

proposing the solution of self-denial, the denial of selfishness or self-centeredness. It 

is, therefore, the spirit of asceticism that in the final analysis leads to the spirit of 

gratitude and love, to a rediscovery of the sense of wonder and beauty. 

In this context, we would define asceticism as the possibility of traveling lightly, of 

using and consuming less. And we can always manage with much less than we 

imagine. We are to learn to relinquish our desire to possess and control. We must stop 

wounding the natural resources of this earth and learn to live simply, no longer 

competing against one another and against nature for our survival. What is called for is 

a softening up in our relations toward each other and toward nature. We must learn to 

make our communities more sensitive and to render our behavior toward nature more 

respectful. This means acquiring a merciful attitude, a compassionate heart. Such a 

heart cannot bear to deplete – still less to destroy – the earth that we inhabit and 

share. In the seventh century, St. Isaac of Syria defined this as: 

“Having a heart that burns with love for the whole of creation: for humans, for birds, 

for beasts, even for demons – for all God’s creatures.” 

Asceticism, then, aims at a sense of refinement, not at any form of detachment or 

destruction. Its goal is always moderation, never repression. The content of asceticism 

is positive, not negative. It looks to service and not selfishness, to reconciliation and 

not renunciation or escape. Without asceticism, none of us is authentically human. 

Without asceticism, none of us can hope to heal our broken environment.  

The general impression that people in western societies have of asceticism is negative. 

Asceticism carries with it the baggage of dualism and denial, developed over many 

centuries, both inside and outside the Christian church. This is why so many people 

have misunderstood and even dismissed monasticism. Yet this is not the vision of 

wholeness that Orthodox spirituality proposes through its ascetic dimension. The 

sacramental dimension of the world is so intimately and so profoundly linked with the 

ascetic dimension. Asceticism is the conscious awareness and deeper recognition that 

humanity is dependent not only on God, but also on the world, and indeed on the food 

chain, just like every other creature made by God.  

Such asceticism, however, requires from us a voluntary restraint, in order for us to live 

in harmony with our environment. Asceticism offers practical examples of 

conservation. By reducing our consumption – what in Orthodox theology we call 

enkrateiaor self-control – we come to ensure that sufficient resources are also left for 
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others in the world to share and enjoy. As we shift our will and focus of concern, we 

shall be able to demonstrate a com-passion for the poorer nations of our world. Our 

abundance of resources should also be extended – beyond ourselves and our own – to 

include an abundance of equitable concern for others. 

This further implies that humanity is not to act as the tyrannical overlord but as a 

servant and minister, who kneels in prayer for the preservation and progress of 

creation. In this way, humanity is able to restore harmony with the rest of the world, 

as well as to reconcile all people and all things with God. This responsibility or 

obligation underlines the priestly dimension of the human vocation. Human beings are 

called to be priests and not proprietors of nature. Humanity has an active role to play 

within the world, endowed with the moral responsibility to assume creation in an act of 

giving in order to refer it to God in an act of thanksgiving. 

The seventh-century hermit on Mt. Sinai and author of The Ladder of Divine Ascent, 

St. John Climacus, who is remembered every year in Orthodox monasteries during 

Great Lent, wrote:  

“A monk without possessions is master of the entire world.”  

Similarly, St. Paul recommends the avoidance of avarice, when he writes:  

“As we have food and clothing, let them suffice to us.” (I Timothy 6.8)  

Asceticism and self-restraint are ways of realizing the words of St. Paul, who elsewhere 

says that we are to be:  

“As having nothing yet possessing all things.” (II Corinthians 6.10)  

It is following the commandment of Christ:  

“Whoever wishes to save his life shall lose it; but whoever loses it for my sake shall 

find it.” (Matthew 16.25) 

Now, this voluntary ascetical life is not required only of the hermits or monastics. It is 

also demanded of all Orthodox Christians, according to the measure of balance. That is 

to say, each Orthodox Christian is called to practice a voluntary self-limitation in the 

consumption of food and natural resources. Each of us is called to make the crucial 

distinction between what we want and what we need. Only through such self-denial, 

through our willingness sometimes to forgo and to say ‘no’ or ‘enough’ will we 

rediscover our true human place in the universe. Such is part and parcel of the ascetic 

ethos of Orthodox spirituality. 

Let us, by way of example, explore one specific aspect of ascetic practice in the 

Orthodox Church, namely fasting. Orthodox faithful fast from all dairy and meat 

products for almost half of the entire year. There is the great fast of Lent before 

Easter, the lenten season prior to Christmas, a period of fasting before the feasts of 

the Dormition in August and of the Apostles in June. There is also a weekly discipline of 
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abstaining from meat and dairy produce each Wednesday and Friday of the year 

(monastics additionally fast every Monday), as well as certain specified days of fasting 

in commemoration of particular events or saints. The fact that we fast almost half of 

the year is itself an indication of an effort to reconcile secular time with sacramental 

time, the time of this world with the age of the kingdom to come. 

If we examine fasting more carefully, we shall see that it does not aim at denying the 

world, but at affirming the significance and sacredness of material creation. It is a way 

of integrating body and soul, while at the same time recalling the hunger of others. 

Indeed, it is becoming aware of the hunger of creation itself for healing and 

restoration. When we fast, we remember that we live not by bread alone. We also 

remind ourselves that we are a part of an entire community, the fellowship of 

humanity and the natural environment. This is why Orthodox Christians will never fast 

alone or at whim; we always fast together and at set periods of the year. 

Therefore, fasting is the conviction and acknowledgment that “the earth, is the Lord’s, 

and all the fullness thereof” (Psalm 23.1). It is an affirmation that the material creation 

is not under our control; it is not to be exploited selfishly, but rather to be returned in 

thanks and restored in an act of communion with God. 

In the final analysis, and beyond people’s perception of fasting and asceticism, fasting 

is learning to give, and not simply to give up. It is learning to share and to connect 

with others and with the natural world. It is a way of loving, of moving gradually away 

from what I want to what God’s world needs. It is liberation from fear, greed and 

compulsion. It is regaining a sense of wonder, being filled with a sense of goodness, 

and seeing all things in God, and God in all things.  

The Orthodox attitude of asceticism and practice of fasting appears not to impose any 

method of dealing with and solving the environmental problems of our time. However, 

just as the individual actions of tens of thousands of members of society produce great 

pollution, so the voluntary restraint of an Orthodox monk is of great benefit for all. It is 

a lesson in “cultivating and keeping the earth” (Genesis 2.15). Therefore, the discipline 

of fasting becomes a necessary corrective for our culture of wasting. It is a way of 

breaking bad habits and of seeing the world with new eyes, or with God’s eyes. 

Now, by way of conclusion, you will perhaps remember that, at the outset of my 

address, I mentioned that the newly-tonsured Orthodox monk or nun stands before 

the community bearing three symbolical tokens. The last of these is a prayer-rope. It 

is a symbol of the continual struggle and desire expressed through prayer for the 

protection of our world. The environmental program of the Churches cannot simply 

involve philosophical or political changes. It must include a spiritual repentance that 

occurs only through continual prayer. Addressing the ecological issues of our time will 

not only take place in the public sphere or the political domain. It will primarily take 

place on our knees. 
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May God’s abundant mercy always hear the voice of our prayer, watch over our heart, 

and guide our steps for the integrity and renewal of His creation. 

 
 

P94: Meditation Before the Exalted Cross at the Outset of the Third International Symposium 

on the Danube.docx - 94:1 [Meditation Before the Exalted ..]  (1:1)   (Super) 

Códigos: [Campo académico] [Campo religioso] [Territorialidad - Familia: Arquitectura 

ontológica]  

No memos 

 
Meditation Before the Exalted Cross at the Outset of the Third International 
Symposium on the Danube 
 

P96: Message By Ecumenical Patriarch Bartholomew to the Inter.docx - 96:1 [Message By 

Ecumenical Patriarc..]  (1:6)   (Super) 

Códigos: [Campo académico] [Campo religioso] [Orthodoxy has its response: “r.. - Familia: 

Arquitectura ontológica]  

No memos 

 
Message By Ecumenical Patriarch Bartholomew to the Inter-Orthodox Conference 
held in Crete For the Protection of the Natural Environment 

It is with much joy and deep satisfaction that we greet the inauguration of this Inter 

Orthodox Conference on the protection of the natural environment. The convocation of 

this conference was a particular desire and hope of our late predecessor, Patriarch 

Dimitrios of blessed memory, who convened it on the decision of the Holy and Sacred 

Synod, by means of official Patriarchal Letters inviting their Beatitudes the leaders of 

the Orthodox Churches to send representatives.  

The gathering of such representatives at the Orthodox Academy of Crete for this 

purpose surely already fills the blessed soul of the late Patriarch with joy. However, it 

also moves us to offer praise to the Lord and express our warmest thanks to all of you, 

who have gathered from near and afar either as delegates of the Most Holy Orthodox 

Churches or else as observers from other Churches and confessions and international 

organizations. We greatly appreciate your favorable response to this initiative of the 

Ecumenical Patriarchate. 

The importance of your conference hardly needs to be stressed. In his message of 

September 1st, 1989, the late Patriarch Dimitrios expressed the deep anxiety of the 

whole of the Orthodox world and of every responsible thinking person concerning the 

environmental disaster so rapidly overtaking us, for which our thoughtless abuse of 

God's material creation is entirely to blame. Already “creation groans in travail 

together,” in the expression of the Apostle Paul (Rom. 8.22), under the boot of human 

greed. The responsibility of spiritual and political leaders as well as of all people is 

enormous. Orthodoxy, too, must give her testimony. Your conference is invited to 

contribute in this respect. 
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We are present in spirit in your deliberations. Furthermore, we bestow on these 

deliberations our Paternal blessing, praying from our heart that the Holy Spirit will 

guide your work to full success so that through this means the holy name of the Triune 

God may be glorified, the bonds uniting the Holy Orthodox Church may be tied more 

firmly, and the salvation of humanity, and the whole of creation may also be furthered.  

May the grace and infinite mercy of the Maker of every creature be with you all. 
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We have only now just concluded our Eighth Ecological Symposium, held on the 

Mississippi River, in which we brought together scientists, theologians, religious and 

civic leaders, and leaders of mass media and culture. Our purpose, as it has been in 

past symposia, is to cultivate a new atmosphere of cooperation intent on finding 

solutions to the environmental problems that we face globally. We need not to see 

science, religion and policy-making as oppositional forces, but as partners. 
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As a result of the first five environmental Summer Seminars on Halki (1994-1999) we 

have established that the protection of the environment in which humanity lives is a 

divine commandment. 
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The highlights of the first five Summer Seminars on Halki in the Holy and Patriarchal 

and Stauropegial Monastery of the Holy Trinity, which were dedicated to the protection 

of the environment, have been carefully chosen for this volume. They range in themes 

from ethics to religious education to community action, but all underscore humankind’s 

most responsible role in protecting the garden of Eden, our greatest gift from God, our 

all-loving creator.  
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This volume also represents the hope that by its circulation and study, the reader will 

fulfil his or hers most sacred duty and help make this garden which we all share a 

cleaner and better place......  
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An outcome of such our efforts, except from the other undertakings, is the 

organization of special Ecological Seminars, which took place for a number of years in 

the Sacred Monastery of the Holy Trinity on Halki. During these seminars specialists 

and others very well informed presented papers concerning the ecological problems 

faced and an effort was made to distribute broadly their conclusions through the 

media. 
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Remembering the phrase, Things written remain, we decided to publish the above-

mentioned scientific papers so that they will be communicated to as many sensitive 

people as possible and, thus, broaden the circle of those who think correctly on this 

great and increasing problem of ecology. 
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Message of Ecumenical Patriarch Bartholomew to the 2005 Youth Environmental 
Summit of Caretakers of the Environment International, Wilmamette University, 
Salem, Oregon 
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This year, your summit will be held in the beautiful surroundings of Willamette 

University within the region of Salem, Oregon. The theme of your deliberations and 

challenges has been wisely defined:“Forging New Partnerships with the Economic 

Community.” 
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With the grace of God, we have successfully concluded the third international scientific 

symposium of the program “Religion, Science, and Environment,” which focused in 

detail this year on the specific theme: “Danube– A River of Life 
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We have heard the conclusions and recommendations of the distinguished participants 

in the symposium as formulated by specialists. 
 

P108: Message of Thanks at the Closing Ceremony of the Third International Symposium.docx 

- 108:7 [I express my profound gratitud..]  (5:5)   (Super) 

Códigos: [Campo académico]  

No memos 

 

I express my profound gratitude to all the eminent delegates, who have shed light on 

all aspects of the subject in their well-documented papers.  
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In particular, I would like to thank the members of the Religious and Scientific 

Committee of the symposium, and all those who have contributed to assuring its 

excellent proceeding and successful outcome, for their tireless efforts and flawless 

concern to ensure its smooth flow and harmonious progress, assuming the 

responsibility of the proceedings on land and on board. I would like as well to 

congratulate in advance and thank all those who will adopt the conclusions and work 

towards the implementation of the decisions of this symposium. 
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I express my joy in the fact that this year’s “Halki Ecological Institute” was a product 

and application of the decisions of our second international symposium, which took 

place on board a ship two years ago; its particular concern was the Black Sea. I hope 

that the greater awareness of environmental problems will lead progressively to more 

and successful measures that aim to preserve ecological equilibrium and natural 

harmony. 
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Our struggle, then, is not in vain, and our effort is not without benefit. The Symposium 

has offered knowledge and moral sensibility, and therefore has provided the spiritual 

infrastructure required to assume and apply the necessary measures. 
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Opening Address of Ecumenical Patriarch Bartholomew at the Environmental 
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It is now more than a decade since we began holding symposia on Religion, Science 

and the Environment, with a particular emphasis on the waters of the earth. 
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Today by the grace of God there was an event without precedent in the water-borne 

symposia which we have had the privilege of organising 
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Opening Address of Ecumenical Patriarch Bartholomew at the Environmental 
Symposium "Arctic: The Mirror of Life" in Greenland 

September 12, 2007 

By the grace of God we have concluded our symposium, and we are now close to the 

end of our wonderful Greenlandic journey. With the permission of our beloved 

Greenlandic hosts, whose leave should be asked before every public statement in this 

part of the world, let us offer some reflections on the blessings we have enjoyed and 

the challenges we now face. As each of us parts company with old and new friends 

who have accompanied us on this unforgettable voyage , we are conscious that our 

personal journeys – as religious leaders scholars, writers, broadcasters, parents, 

teachers in every sense – are recommencing. We will resume those personal journeys 

with vastly increased vigour and determination thanks to the blessings we have 

enjoyed here. These blessings include the beauty and hospitality and cultural riches of 

Greenland and the intellectual gifts that we have received in the course of some 

intensely stimulating, and thought-provoking and often deeply moving discussions. To 

every single person who wrote and presented papers, shared new ideas or described 

personal experiences, we express our deep appreciation. Many of the blessings and 

benefits of such a symposium are intangible, but it is also important that such an 

important gathering should have concrete results: on behalf of Ecumenical 

Patriarchate, it is a pleasure to announce that firms plans now exist to publish the 

proceedings of this symposium, and of the previous two symposia in Brazil and the 

Baltic Sea. 
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Now let me mention a person, and a team, whose labours are similar to an iceberg; 

they are partially visible, but the invisible part is larger than the visible part. You have 

all observed some of the extraordinary energy, self-sacrifice, vision and iron 

determination which has inspired Mrs Maria Becket, who has been the organiser of this 



988 

 

symposium, and of six other highly successful symposia in different places. The word 

“indefatigable” is hardly strong enough to describe the way in which Mrs Becket has 

laboured day and night to make this symposium possible, almost continuously since 

our previous gathering in Brazil. 

Each one of us has lively and often humorous personal memories of cooperation with 

Mrs Becket in different parts of the world, but let me assure you that most of the 

things she does are seen by very few people. She tackles crises, overcomes last-

minute difficulties, and makes new friends and collaborators in every corner of the 

world. From the bottom or our hearts, we thank you, we salute you, we acknowledge 

your Herculean labours. 

Mrs Becket is a unique personality, but as she would be the first to remind us, she 

does not work alone. She has a great gift for discovering and employing the talents of 

dedicated young helpers who share her vision of dialogue between science and 

religion, and her enthusiasm for organising spectacular and inspiring events. These 

youngsters even do their best to match her physical energy, even though that is 

impossible. To all the members of the team who worked, in Athens and elsewhere to 

make this symposium possible, our heartfelt gratitude. Θα είμαστε πάντα ευγνώμονες. 

Every important event depends on certain human relationships, based on trust, a 

willingness to work together and take risks for another. Here in Greenland, where life 

is often dangerous and survival depends on mutual trust and cooperation, that 

principle is deeply understood. Crucial to the success of this symposium were the 

relationships of trust and mutual respect that were established between Mrs Becket 

and her team on one hand, and the administrators and ordinary people of Greenland 

on the other. To the Greenlandic friends who have been intensely involved in 

organising and hosting this symposium, and in particular to chief minister Jonathon 

Motzfeldt, to foreign minister Aleqa Hammond, and to Aqqeluk Lynge who is 

deservedly regarded as the father of Greenland’s cultural revival, our profoundest 

thanks. You were more than hosts; you were our guides and teachers, you shared with 

us the beauty of your land,.its opportunities, its pain and its challenges, you took us to 

your hearts.  

If there is one single message in all the information which we have received During our 

symposium, it is this: time is short. The ice of the Arctic is shrinking at a frightening 

pace. That is what we are told by scientists, that is what we are told by Greenlanders 

who know the ice better than anybody. If all the ice in Greenland melts, the 

consequences both for Greenland and the world as a whole could be devastating: a 

Biblical catastrophe in the most literal sense. Some scientists tell us that we have 10 

years or less to limit the emission of greenhouse gases and hence limit the extent of 

global warming. So humanity does not have the luxury of quarreling over economic or 

racial or religious differences; it must act together, and it must act now. As Orthodox 

Christians, we use the Greek wordkairos to describe a moment in time, often a brief 



989 

 

moment in time, which has eternal significance. When Our Lord Jesus Christ began his 

preaching, he declared that a decisive moment, a kairos(Mark 1:14) had arrived in the 

relationship between God and mankind. The Mother of God, who prays for and protects 

mankind, experienced her moment of kairos when she received the angel Gabriel and 

replied “May it be according to your word.” (Luke 1:38) And as individuals we are often 

conscious of a kairos, a moment when we make a choice that will affect our whole 

lives. For the human race as a whole, there is now a kairos, a decisive time in our 

relationship with God’s creation. We will either act in time to protect life on earth from 

the worst consequences of human folly, or we will fail to act. On behalf of all of us, on 

behalf of our Greenlandic hosts and on behalf of all the people, from many lands and 

religious traditions who have taken part in this symposium, allow me to offer up a 

public prayer: may God grant us the wisdom to act in time. 
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Opening Address of Ecumenical Patriarch Bartholomew at the Fifth Symposium on 
Religion, Science and the Environment -The Baltic Sea: A Common Heritage, A 
Shared Responsibility" 
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This is only one of the issues that we shall have to confront during the present 

Symposium. Let us be guided in all our discussions by the vision set before us in the 

opening of Genesis: that the world is a place of beauty and wonder, and that our task 

as stewards is to act with reverence and compassion, mindful of our responsibility to 

future generations and of the need to share justly with others that which belongs to all 

alike. 
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In full confidence that the present Symposium will lead to many positive 

developments, we wish to all the participants a successful and enjoyable week in each 

other’s company 
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Opening Address of His All Holiness Ecumenical Patriarch Bartholomew at the 8th 
RSE Symposium 
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Opening Address of His All Holiness Ecumenical Patriarch Bartholomew at the 8th 
RSE Symposium 

Symposium The Great Mississippi River: Restoring Balance’  

New Orleans, 21 October 2009 

It is with great pleasure that we welcome you all to the official opening of Symposium 

VIII, entitled “The Great Mississippi River”.  

This Symposium is in many ways both historical and unique. This river comprises a 

microcosm of our planet. In its waters, we observe many of the world’s ecological 

issues. We are humbled in its presence. We have come to listen to its story, to learn 

from its history. 

Let us consider our own presence on this great river. 

As the Mississippi links the prairies to the sea, we ourselves form the link between the 

past and the future. Science has developed a theory to explain the beginning of the 

Universe almost 14 billion years ago, the beginning of simple life forms some 4 billion 

years ago and the birth of human beings a mere 160,000 years ago. 

Although the time we have been on the planet is insignificant in the context of the life 

of the planet itself, we have reached a defining moment in our story. 

We have expanded our dominion over Nature to the point where absolute limits to our 

survival are being reached. We have lost half of the great forests of the world to the 

demand for timber and for conversion to agriculture, without thinking that these giant 

wet sponges are responsible for the delivery of much of the fresh water. 

Irrigation for agriculture takes 70% of global demand for water, and – almost 

unimaginably – some of the world’s greatest rivers are so depleted by the influence of 

humans that they no longer flow to the sea; and those that do, carry in their waters all 

the chemical fertilizers, herbicides, insecticides and waste materials they have 

collected along their course. Desertification is increasing on land at the same time that 

the fish stocks of the oceans are depleted by over exploitation; and those that remain 

are being poisoned by toxic materials dumped carelessly in their habitat. Instead of 

living on income, or the available surplus of the earth, we are consuming 

environmental capital and destroying its sources as if there is no tomorrow.  

The dilemmas we are faced with are the problems created by human beings. 
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Having struggled for centuries to escape from the tyranny of hunger, disease, and 

want, the technological advances of the last half century have created the illusion of us 

being in control of our destiny as never before. We have cracked the code of DNA, we 

can create life in test tubes, we can genetically modify crops, we can put men upon the 

moon – but we have lost our balance, externally and within. Wealth generated in the 

developed world has not put an end to suffering. Technological achievements were not 

able to contain the wrath of nature witnessed in this area only four years ago. The 

explosion of knowledge has not been accompanied by an increase in wisdom. Only 

wisdom could make us realise that the Creation is an interdependent, undivided whole, 

not an assemblage of isolated, unrelated parts that can be eliminated, replaced or 

modified as we see fit. Even the smallest human intervention, even the minutest 

change in the natural order brought about by human action can have –and does have - 

long term devastating effects on the planet.  

In addition to seeking balance between ourselves and our environment, we need to 

find balance within ourselves, reassessing our values as well as what is valuable. Let 

us remember that whoever we are, we all have our part to play, our sacred 

responsibility to the future. And let us remember that our responsibility grows 

alongside our privileges; we are more accountable the higher we stand on the scale of 

leadership. Our successes or failures, personal and collective, determine the lives of 

billions. Our decisions, personal and collective, determine the future of the planet.  

As we look at this great river and explore the challenges faced by local communities, 

let us search for solutions from the perspective of Faith, mindful that we are all in the 

same fragile boat of life– that we are living defining moments in history, and that we 

are living them together in Truth, in Love, in Hope and above all, in Responsibility. 

http://www.patriarchate.org/environment/patriarchal-address 
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The primary objectives of international climate cooperation under the UNFCCC must be 

to agree new and ambitious reduction targets for the post-2012 period. These will have 

to lead to a global cap of greenhouse gas emissions to be achieved before the Amazon 

pump stops beating. 

http://www.patriarchate.org/environment/patriarchal-address
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It is imperative that these targets not only allocate the burden of responsibility fairly 

and equitably, but also compel all countries to match the necessary level of political 

will with the clear scientific consensus that has recently emerged.  

 

While it is impossible to express the intrinsic value of Amazonia solely in monetary 

terms, it is necessary to extend the current emission trading mechanisms provided for 

by the Kyoto Protocol to recognize and value the importance of the ecological services 

provided by tropical and sub-tropical rainforests which thus become an instrument to 

equitably distribute costs and benefits. Payments for these services as requested by 

Costa Rica and Papua New Guinea at COP XI in Montreal in November 2005 must be 

agreed swiftly and designed to include large rainforest areas as the Amazon, Eastern 

Congo and Borneo. These payments will be integral elements in the economic 

equations governing the decisions on the future of the rainforests and the other 

ecosystems on which humanity depend.  

 

The principal framework in which international cooperation and the burden-sharing will 

have to take place is the UN Conventions on Climate Change. It would be helpful to 

integrate the Conventions on Biodiversity and Desertification and Climate Change. It is 

of great importance to build synergy between these international agreements to 

increase efficiency and effectiveness. Putting the focus on reafforestation and standing 

forests, because of their significance for climate stability, preservation of biodiversity, 

management of watersheds and prevention of erosion, will greatly help to achieve this 

synergy. The European Union should now include avoided deforestation and 

reafforestation in its Emission Trading Scheme.  

 

Given its reputation in international environmental diplomacy Brazil, together with the 

other countries of the Amazon Cooperation Treaty, is called upon to exercise its 

leadership in advancing these goals in the on-going climate negotiations and, very 

importantly, also in helping to build a new paradigm for planetary citizenship whereby 

governments, NGOs, the private sector, the scientific community and individuals and 

communities assume their appropriate responsibilities in ensuring a stable and secure 

climate for the 21st century as a vital part of a healthy and diverse ecology of the 

earth.  

 

The participants of the 6th RSE Symposium commit themselves to contribute to these 

goals in ways each can do best, in frull solidarity with the people from Amazonia, 

whose warm hospitality they have gratefully received over the past week. We look for 

urgent progress before we meet again in the Artic in 2007.  

 

Manaus, 20 July 2006 
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Remarks of Ecumenical Patriarch Bartholomew Upon Receiving an Honorary 
Doctorate from City University, London 

Environment and City 

We are deeply grateful for the honor bestowed on us today, an honor which we accept 
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not on behalf of one individual, but on behalf of the Ecumenical Patriarchate and the 

entire Holy Orthodox Church in whose rich vineyard we are privileged to labor. We may 

toil in this vineyard, we may plant seeds here, we may harvest its fruits, but it is God's 

vineyard, they are God's seeds, and it is God's fruit. All glory, then, is due to Him. 

The company within which we are receiving it increases the joy we feel in accepting 

this degree. For we are in the presence of His Royal Highness, Prince Philip, of our 

brother in Christ, the Archbishop of Canterbury, of the Lord Bishop of London, of the 

Lord Mayor of London, and, of course, of the administration, faculty and students of 

this extraordinary university, which serves and enriches London, the largest city in 

Europe. 

We warmly thank His Lordship the Bishop of Stepney for his most kind and generous 

introduction. Our joy is even further multiplied because this honorary degree is being 

conferred upon us on the momentous occasion of the centenary of City University. One 

hundred years is indeed a landmark achievement worthy of praise and recognition. We 

are deeply touched that you have chosen to include us in these celebrations. To you, 

the esteemed administration, the faculty and beloved students, we extend our heartfelt 

congratulations and paternal prayers that God, the Giver of Light, may continue to 

illumine your hearts and minds as you increase in knowledge and wisdom. May God 

bless you with yet another centenary. 

The ancient Greeks believed that human beings could rise to their full potential only 

within the context of a city. This great university and its talented students are evidence 

of that ancient wisdom. Nevertheless, increasingly these days, we witness another, 

darker aspect of life in our cities. We observe children without clothing, food, or 

shelter; we see people without jobs; we hear of brothers killing brothers; we recognize 

broken families, broken lives, and broken dreams. Therefore, we ask ourselves: why? 

What went wrong? How can this be? 

Our first instinct is to doubt that wisdom of the ancients. However, our better instinct 

is in fact to believe it even more. For, if we truly believe that cities offer great 

opportunities, we will be driven to discover why it is that so many people are not 

finding those opportunities. What is missing? What is lacking? The answer, we believe, 

lies in faith, not in knowledge or wealth or political action. It lies simply in faith. 

Knowledge expands the mind, but faith can open the heart. Wealth builds houses, but 

faith can move mountains. Politics does the possible, but faith can do the impossible. 

Western civilization has brought about the greatest of human achievements – 

from medical miracles to people on the moon, from stable democracies to the 

high standards of living. Yet, these have come with a price, and that price is 

most evident on the streets of our cities. Politicians and professors alone cannot heal 

the problems of Western society, be they pornography, pollution, drugs, poverty, 

crime, war, or homelessness. Religious leaders have a central and inspirational role to 
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play in raising the spiritual principles of love, tolerance, morality and renewal to the 

fore. 

This is why we consider this degree such a special honor. For, a secular university is 

bestowing it on a spiritual institution, thus demonstrating that one is not antithetical to 

the other. Indeed, more than this, it brings our two worlds –of academia and ecclesia – 

closer together, and for this we are truly grateful to God. 

We are convinced that our mission today – namely, that of bringing the healing power 

of the Holy Spirit to all the children of God – is more vital than ever. The spirituality of 

the Church offers a different sort of fulfillment than that which is offered by the 

secularism of modern life. Here, too, there is no antithesis. 

Secular Humanism and Society 

The failure of anthropocentric ideologies has left a void in many people's 

lives.The frantic pursuit of the future has sacrificed the inner peace of the past. We 

need to regain our religious outlook. We must urgently counter the effects of secular 

humanism with the teaching of the Church on humanity and the natural world and 

elevate the pursuit of the temporal toward a healthy respect for the eternal by bringing 

the one into harmony with the other. Moreover, we must repair the torn fabric of 

society by reminding ourselves every day that the misfortune of some of us, affects 

the fortune of all of us. 

Our society resembles the lawyer who asked Jesus: “Teacher, what must I do to inherit 

eternal life?” Jesus responded: “What is written in the law?” The lawyer said: “You 

shall love the Lord your God with all your heart, and with all your soul, and with all 

your mind; and your neighbor as yourself” (Lk. 10.25-27). This led to a further 

question – one that is of extremely relevance to our world today. I am referring to the 

question: “Who is my neighbor?” (Lk. 10.29). 

Jesus answered with the story of a man who was robbed and beaten on the road 

leading from Jerusalem to Jericho. A priest approached that man, and – and, in much 

the same way as so many of us step over a homeless person today – crossed to the 

other side of the road. Then a Levite came by; he, too, avoided the situation by 

crossing the road. Yet a Samaritan who happened to be traveling down that road was 

moved to bind the man's wounds, take him to the closest inn, and tend to him. Jesus 

asked: “Which of these three, do you think, proved neighbor to the man who fell 

among robbers?” (Lk. 10.36). When the lawyer chose the Good Samaritan, Jesus 

simply said: “Go and do likewise” (Lk. 10.37). 

Today, there is hardly a more important question than: “Who is my neighbor?” The 

future of our world rests on how we respond to this. Sadly, we do not always answer 

as we should. In Bosnia, where warfare still rages, like the priest in Jesus' parable, too 

many have crossed the road rather than confront the situation. In Los Angeles, in 

London and in St. Petersburg, too many of our children have been abandoned to the 



995 

 

urban warfare of the streets. In South Africa, on the other hand, we have seen millions 

of our fellow human beings behave like the Good Samaritan. The South Africans are 

certainly proving themselves true neighbors. 

If God would only grant us the power to plant just one idea, as though it were a seed, 

in the fertile minds that are gathered in this great cathedral today – in order, thus, to 

return the favor for this degree by offering back to this secular institution a simple, yet 

profound spiritual exhortation – it would be just this: “Go and do likewise.” Know that 

every human being is your neighbor; and behave accordingly. Above all else, “love 

your neighbor as yourself” (Lk. 10.27). 
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Remarks of Ecumenical Patriarch Bartholomew Upon Receiving Honorary Doctorate 
of Environmental Studies from The Aegean University  

Any effort to connect contemporary environmental pursuits to theological 

presuppositions seems to be a paradoxical and perhaps eccentric venture. In the minds 

of most, ecology represents a practical and tangible methodology. On the contrary, 

theology and theological cosmology, even as terminology, are for most people 

naturally connected to abstract theoretical pursuits. They refer to associations of 

doctrines and ideologies that are irrelevant to daily life and its problems. 

Contemporary ecology, as a matter of scientific study, but also in the form of crusades 

and movements for the salvation of our earthly ecosystem, is one of the most 

characteristic expressions of human interest concentrated on practical goals. The logic 

of environmental protection is presented as a purely utilitarian matter. If we do not 

protect our natural environment, then our own survival will increasingly be rendered 

more difficult and problematic, while the very presence of the human race on this 

planet will be threatened very soon. The danger of degeneration or even of annihilation 

of the human race is described as imminent.  

The Logic of Ecology and the Logic of Theology 

In the context of this apparent way of thinking, the natural environment is conceived 

as a necessary and sufficient condition for human existence and survival; yet, this 
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condition or context is perceived as utilitarian. The method of thinking is limited to the 

manner of usage. What is of interest is not the source or cause of the natural reality; 

nor is any hermeneutical “meaning” sought in the cosmic order and harmony, or in the 

wisdom and beauty of nature. It is of course quite possible that those things which 

exist in nature were created by some unknown “higher power,” or that they are the 

products of inexplicable “chance” and automatic force – again without explanation – 

that exists innately in the very structure of matter. At any rate, the interpretation of 

any cause or end is not what gives meaning to everything that exists. 

Based, then, on such an utilitarian logic, contemporary ecological movements demand 

the definition of rules for the use of nature by humanity. Ecology seeks to be seen as a 

practical ethic of human conduct in relation to the environment. Nevertheless, like 

any other ethic, ecology too provokes us to ask the question: Who is it that 

defines these rules of human conduct, and with what authority are they 

defined? What logic renders these rules obligatory? From what source do they 

derive their validity? 

The rationalism of this utilitarian mentality is perhaps the only answer that ecologists 

can provide to this question. The correctness of an ecological ethic is derived from and 

based on its apparent utilitarianism. It is reasonably beyond any doubt that, in order 

for the human race to survive on this earth, there are certain conditions that are 

necessary also for the natural environment.  

Nevertheless, the rationalism of this utilitarian ethic is precisely what led to the 

destruction of the natural environment. Humanity has not destroyed the environment 

out of some senseless masochism. Humanity destroys the environment in an effort to 

exploit nature, in order to secure more facilities and comforts in daily life. The logic 

that led to the destruction of the environment is precisely the same logic now as that 

concerning the protection of the environment. Both “systems of logic” approach nature 

as something exclusively utilitarian. Neither attributes any different meaning to nature. 

Both exist on the same level of an ontological interpretation of the natural reality, or 

rather on the vacuum of deliberate ignorance of any ontological interpretation. 

Consequently, the difference revealed by these two “systems of logic” (namely, that 

which leads to the destruction and that which looks to the protection of the 

environment) is only quantitative. Ecologists demand a limited and controlled use of 

the natural environment, a quantitative reduction that will allow its longer use by 

humanity. They seek a rational limitation of our limitless use of nature. Therefore, they 

seek a more rational application of a rational system that already exploits nature. They 

seek a utilitarian restraint in our utilitarian abuse. 

Yet, who will define this quantitatively lesser and more correct use of nature within the 

context of the very same logic? By what measures will this be defined? Although the 

goal appears to be extremely rational, in fact it is by definition as well as in practice 
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irrational. By definition, it is self-contradictory inasmuch as utilitarianism cannot work 

against utilitarianism. In practice, it is irrational because the majority of this earth’s 

population does not accept to be deprived of facilities and comforts secured for the 

convenience of a very small minority in “advanced” societies through the destruction of 

the environment.  

In order, then, to meet the demands of ecologists, another logic is required, one 

that is able to substitute the logic of utilitarianism. Their demand must be 

established on an entirely different basis. For example, it may be rooted in an altruism 

that is concerned for the survival of future generations, or else based on the demand 

for some “quality” of life that is not measured by consumer comfort and greed. 

Therefore, we need to find a basis that is not utilitarian but is universally accepted. 

And it is impossible to define non-utilitarian goals, on which everyone would agree, 

based on purely rational criteria. We must discern within the human person different 

needs and a different hierarchy of values. This can only happen when the human 

conscience acknowledges a different meaning in life and the world, one that is not 

exclusively utilitarian. 

A Religious Ethic and Logic 

The monotheistic religions preserve an appreciation of the natural reality that is not 

exclusively utilitarian. According to their traditions, the world is the creation of God. 

The use, then, of the world by humanity constitutes a practical relationship between 

humanity and God, since God bestows and humanity receives the natural goods as an 

expression of divine love. 

Two fundamental consequences follow from this understanding. 

 First, the use of the world is not an end in itself for humanity, but a way 

of relating to God. If humanity distorts the use of this world into an egocentric 

abuse of greed, by dominating and destroying nature, then humanity id denying 

and destroying its own life-giving relationship with God, a relationship destined 

to continue into eternity. 

 Second, the world, as God’s creation, ceases to be a neutral object for 

human use. It incarnates the word of the Creator like every other creation 

embodies the word of its artist. The objects of natural reality bear the seal of 

their divine Creator’s wisdom and love; they are words (logoi, which also 

implies meaning) of God inviting humanity to dialogue (dialogos) with God. 

In spite of all this, it is a given historical fact that the contemporary concept of the 

world as a neutral object that may be used and exploited by humanity for its own 

individualistic pleasure, is a concept that arose and was articulated with the context of 

Christian Europe. It would take a special analysis of the historical circumstances and 

theoretical presuppositions that led Christian Europe to replace the relationship 

between humanity and the world with the understanding that humanity has limitless 



998 

 

domination over the world. The reasons for the divergence are not unrelated to the 

causes that led to the painful Schism in the eleventh century, namely to the severance 

of Western Christianity from the unified body of the One, Holy Catholic and Apostolic 

Church. 

It nevertheless remains a fact that the change in human behavior toward the 

environment today requires a change in meaning, namely a change in the meaning 

attribute by human beings to matter and nature. Ecology will not inspire any respect 

toward nature if it is not informed by a different cosmology to that which prevails 

today in our culture and civilization, if it is not exempted from a naïve materialism and 

an equally naïve idealism alike.  

An Orthodox Cosmology 

Let us endeavor to underline in brief the potential of an Orthodox ecclesiastical 

cosmology to contribute toward the discovery of a new and different logic. Our 

superficial remarks will be primarily based on the works of St. Gregory of Nyssa, St. 

Maximus the Confessor and St, Gregory Palamas. However, this does not imply that 

other patristic writers do not substantially contribute to this discussion. 

The fundamental patristic contribution here is the introduction of a third 

ontological category for the interpretation of existent reality and its principal 

source. I am referring to the category of divine energies, which are added to the 

couplet known as divine essence and divine hypostasis, which prevails in ontological 

philosophical analysis. Although the starting-point of ecclesiastical thought was 

primarily theological, we shall draw upon the anthropological experience in order to 

discern analogies, which may better clarify contemporary categories of thought. 

We speak of the essence of the human person, thereby referring to the common 

manner through which every person shares in life, in being. We say, then, that the 

human person is a being that walks uprightly, laughs, thinks, creates, possesses 

imagination, judgment, willpower, the ability to love, and so on. All these are 

characteristics of a common human essence or nature.  

Naturally, human essence, this universal manner of human existence, cannot exist 

independently of individual and particular beings. Each individual being realizes the 

common essence in an actual expression; each person “hypostasizes” the common 

essence, it constitutes the hypostasis of that essence. Human essence only exists 

within human hypostases. 

Yet, the common features of essence, which are hypostasized by each individual 

person, are truly existent possibilities, characteristics of the manner in which every 

human existence is actualized. Here, we encounter the notion of the energies or 

actualization of essence or nature. Each human existence is potentially energized or 

actualized through its material and spiritual functions, in the expression of its reason, 

will, imagination, judgment, and so forth. 
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An Orthodox Anthropology 

Each human individual hypostasizes the common energies of human nature in a unique 

and unrepeatable manner. Each person has reason, will, imagination and judgment; 

yet each person reasons, wills, imagines and judges in a unique, different and 

unrepeatable manner. Consequently, the energies of human nature constitute an 

ontological reality, not simply because they characterize the common manner of 

existence among people but also because they express each person’s hypostatic 

manner of being. The human energies, which are hypostasized within each person, 

also constitute and reveal the absolute existential otherness and uniqueness of each 

person. 

We come to know a human person, the otherness of that person’s existence, by means 

of the energies through which that person’s being is realized and revealed. Therefore, 

we come to know the composer J.-S. Bach by listening to his music; we come to know 

the artist Rembrandt by means of his paintings. The musical notes of Bach and the 

paint colors of Rembrandt differ in essence from the human essence of the two artists. 

Yet, the creative energy of one artist, which reveals the hypostatic otherness and 

uniqueness of that artist, is also actualized through different essences. The music, 

colors, writing, marble and clay actualize the logos (meaning or purpose) of the 

musician, artist, writer and sculptor. They reveal the person of the artist, his or her 

existential identity and otherness. 

The ontological content of this category of hypostasized energies permits us to 

attribute the ontological “principle” or beginning of the material world to a personal 

God. We do not attribute this to the divine essence (which would lead to pantheism), 

but to the hypostatic divine energies. The divine energies reveal the logos (meaning or 

purpose) of God’s personal otherness in relation to the world, a meaning that is 

actualized in matter, yet which remains entirely different to God in essence. 

Almost fifteen centuries before the quantum theory was conceived in contemporary 

physics, Greek ecclesiastical thought confirmed that matter is energy, “a syndrome of 

rational (or logical) attributes,” the created result of the uncreated divine energies. The 

difference in essence between created and uncreated neither excludes nor hinders the 

created from being actualized as the logos (purpose or word) of the uncreated, from 

revealing the creative energy and hypostatic otherness of the personal divine Logos (or 

Word). Just as the notes and the colors, while being different in essence to their artists 

nevertheless actualize the logos(meaning or purpose) of the creative energy and 

hypostatic otherness of Bach and Rembrandt. 

Human Beings in Relation to Nature 

It is only when people regard matter and nature in its entirety as a creation of a 

personal Creator that the use of matter and nature in its entirety constitutes a genuine 

relationship and not a uniform domination of humanity over the natural reality. It is 
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only then that we are able to speak of an “ecological ethic,” which derives its definitive 

character not from conventional rationalistic codes of conduct but from humanity’s 

need to love and be loved in the context of a personal relationship. The logos 

(purpose or meaning) of the beauty of creation is an invitation addressed by 

God to humanity, an invitation to a personal relationship and communion with 

Him. It is a living and life-giving relationship. Contemporary ecology could then 

become the practical response of humanity to this divine invitation, a tangible 

participation in a relationship with God. 

Is it, however, sufficient to speak of an ontological clarification of the meaning of 

matter and the world in order to provoke a different relationship between 

contemporary humanity and the material world? Surely not! In order for humanity to 

reach the point of responding to nature with the respect and awe that it responds to a 

personal artistic creation, this theoretical clarification must become an experiential 

knowledge and a social attitude. And, at this point, the role of social dynamics 

contained within the ecclesiastical tradition and community can be decisive. This will 

occur so long as the ecclesiastical conscience is purified from its estrangement into an 

ideological structure and from its inactive rest in the preservation of established forms. 

The great challenge, which the Orthodox ecclesiastical conscience is called to 

appreciate today is the surprising reality of the contemporary science of physics, the 

new fascinating cosmology that results from the study of quantum mechanics: namely, 

the potential of matter as energy, the relativity of space and time as the connection for 

the presence of matter, and the increasingly clearer anthropocentric purpose of the 

universe. The language of physics today reveals the universal reality as a 

logos(purpose or meaning) that is actualized and only hypostasized in its encounter 

with the human personal logos (purpose or word). 

If there exists a future for the demands of contemporary ecology, then this future is 

surely based, we would believe, in the free encounter of the historical experience in 

the Church of the living God with the experiential affirmation of His logos(word or 

purpose) actualized in nature. 
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As we come to the close of our Fourth Symposium on Religion, Science and the 

Environment, we offer thanks to God for the fruitful proceedings as well as for your 

invaluable contribution. We recall the prophetic words of our predecessor, Ecumenical 

Patriarch Demetrios I of blessed memory. In his historic encyclical letter of 1989, 

urging Christians to observe September 1st as a day of prayer for the protection of the 

environment, he emphasized the need for all of us to display “a eucharistic and ascetic 

spirit.” 
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Saving the Soul of the Planet - Address at the Brookings Institution 
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The Brookings Institution 

Direct Archdiocesan District 

Washington, DC 

(November 4, 2009) 

Esteemed President Strobe Talbott, 

Distinguished Guests, 
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The Center for Environment and Peace is planned to be housed in a historical 

orphanage, on Büyükada, one of the Princess Islands near Istanbul. The building was 

once the largest and most beautiful wooden edifice in Europe, and it will embody a new 

direction in the initiatives of the Ecumenical Patriarchate. Whereas the orphanage was 

at one time forcibly closed by Turkish authorities in an act of religious intolerance, it is 

highly expected to be returned to the Ecumenical Patriarchate through a just process 

in the European Court of Human Rights, which ruled in favor of returning this historic 

property of the Ecumenical Patriarchate. The purpose of the Center will be to translate 

theory into practice, providing educational resources to advance ecological 

transformation and interfaith tolerance.  

The Center will focus on climate change and the related changes needed in human 

behavior and ethics. It will serve as a source of inspiration and awareness for resolving 

religious issues related to the environment and peace, in cooperation with universities, 

and policy centers on both local and international levels. 
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It is a great privilege to be standing in Greenland’s capital, as a guest of the Home 

Rule government. For your gracious hospitality, for your help in making our 

symposium possible, and indeed for your deep understanding of the purpose of our 

symposium, we offer heart-felt thanks. 
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Ecumenical Patriarchate, endowed by history with a special responsibility for the 

welfare of the whole inhabited earth, and of the scientists, ecologists and opinion-

makers who have gathered here from all over the world, we would like to make you a 

promise. We promise to stand close to you, to pray with you, to be your neighbours. 

And we ask you to stand close to us. 
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Symposium on Religion.docx - 127:1 [Speech of Ecumenical Patriarch..]  (1:1)   (Super) 
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Speech of Ecumenical Patriarch Bartholomew at the Fifth Port of the International 
Symposium on Religion, Science and the Environment on the Baltic Sea, Stockholm, 
Sweden  
 

P127: Speech of Ecumenical Patriarch Bartholomew at the Fifth Port of the International 

Symposium on Religion.docx - 127:6 [We have reached the concluding..]  (9:9)   (Super) 
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We have reached the concluding stage and arrived at the final port of our fifth 

International Symposium on Religion, Science and the Environment. The participants 

have together explored the Baltic Sea as a common heritage and a shared 

responsibility of the surrounding regions. We have been informed by scientists, 

environmentalists and politicians about the problems resulting from human abuse and 

exploitation of the natural environment; and we have heard of ways in which these 

critical problems are being confronted and resolved. 
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P128: Speech of His All Holiness the Ecumenical Patriarch Bartholomew on the 

Environment.docx - 128:9 [Our efforts are not limited to..]  (16:16)   (Super) 
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Our efforts are not limited to those opportunities we are given to speak. For many 

years now we organize ecological and environmental summer seminars on the island of 

Halki in the Holy Monastery of the Holy Trinity which housed our Theological School. 

Furthermore, in cooperation with the European Union we organized the International 

Environmental Symposia aboard ship sailing to the Aegean, the Black Sea, the River 

Danube, and the Adriatic and the Baltic Seas. The ocean or river waters in these 

regions are to a large extent receptors of pollution and toxic waste. The result of this is 

that they are found at the threshold of being inadequate for the continuance of life and 

the inability to purify themselves. It was for these reasons that they were chosen for 

special international cooperative study with the participation of specialist from all the 

shores and banks bordering these countries. The discussions were fruitful and 

constitute a prototype of collective research on environmental themes concerning 

many countries which cannot be dealt with by means taken by only one of these 

countries singularly. 
 

P130: The Sign of Jonah.docx - 130:1 [The Sign of Jonah: A Speech De..]  (1:1)   (Super) 
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The Sign of Jonah: A Speech Delivered By Ecumenical Patriarch Bartholomew at the 
Institute of Marine Research in Norway. 
 

P131: Toast by Ecumenical Patriarch Bartholomew During the Dinner in His Honor By the 

Ambassador of Greece in Oslo.docx - 131:7 [As you know, we have arrived h..]  (6:7)   

(Super) 
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As you know, we have arrived here following a week-long sea-borne symposium, the 

fourth international and inter-religious symposium on religion, science, and the 

environment, whose theme this year concerned the Adriatic, a sea at risk and in need 

of preservation. The next sea-borne symposium will take place the following year, 

much closer to this country, on the Baltic Sea. 

Beyond the technological and scientific dimensions, our symposium widely discussed 

the ideological perspective of an appropriate environmental ethic. In brief and in 

summary, we may say that there exist two tendencies. The first of these tendencies 

demotes humanity and equates it with all other beings in our ecosystem, regarding 

human survival as equivalent to the survival of any other life-form. The second accepts 

the superiority of humanity over the rest of creation and regards it as a responsible 

steward looking to preserve creation for the sake of future generations. 
 

P132: Toast During the Banquet in Constanza.docx - 132:1 [Toast During the Banquet in Co..]  

(1:1)   (Super) 
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Toast During the Banquet in Constanza, Second International Symposium  
 

P133: Toast of Ecumenical Patriarch Bartholomew at the Dinner Hosted in His Honor by the 

Board of Directors and Staff of the Sophie Foundation.docx - 133:1 [Toast of Ecumenical 

Patriarch ..]  (1:1)   (Super) 
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Toast of Ecumenical Patriarch Bartholomew at the Dinner Hosted in His Honor by the 
Board of Directors and Staff of the Sophie Foundation 
 

______________________________________________________________________ 
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Address at a Gathering of Banking Representatives in Athens, Greece 
 

P14: Address at a Gathering of Banking Representatives in Athens.docx - 14:7 [Exchanging 

Money and Serving P..]  (6:6)   (Super) 
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Exchanging Money and Serving People 
 

P14: Address at a Gathering of Banking Representatives in Athens.docx - 14:9 [If one 

considers matters super..]  (7:8)   (Super) 

Códigos: [Campo financiero]  

No memos 

 

If one considers matters superficially, then one would say that there are no common 

points that we share. For, you work in the sphere of matter and money, while we work 

in the sphere of the spirit. Nevertheless, a deeper study of matters persuades us that 

things are not quite this way. Indeed, we are bound by a fundamental common 

element, namely our interest in the human person. Let us develop what we mean by 

this. 

The literal sense of money in the Greek language implies its inner meaning, namely 

something that can be used. However, wherever we speak of usage, we are implying 

someone who uses as well as a goal for this usage. This signifies that human beings do 

the using, while their aim is to cover material – and more rarely, when these are 

related to material goods – to meet spiritual needs. Therefore, money is a tool in the 

hands of human beings, and its purpose is to serve human needs. This means 

that, inasmuch as you are occupied with money and preoccupied in dealing 

with money, in the final analysis you are – or should be – serving humanity. 
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For, money is surely not an end in itself. Nor is money the object of some lifeless 

treasuring up. Rather, money is a catalyst that facilitates exchanges; it is an ever-

moving catalyst, which, when properly used, offers a sense of satisfaction on the 

persons through whose hands it is exchanged. This happens even in the case of 

someone who painfully counts it out; for, it is also a matter of reward for that person. 

Consequently, in meeting material human needs, you are ultimately serving human 

beings. 
 

P38: Ecumenical Patriarc1.docx - 38:9 [The financial systems that so ..]  (13:13)   (Super) 
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The financial systems that so many people trusted to bring them the good things of 

life, have brought instead fear, uncertainty and poverty. 
 

P38: Ecumenical Patriarc1.docx - 38:10 [Our globalised economy has mea..]  (13:13)   

(Super) 
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Our globalised economy has meant that everyone - even the poorest who are far 

removed from the dealings of big business - has been affected.  
 

P38: Ecumenical Patriarc1.docx - 38:16 [The way that the present crisi..]  (14:14)   (Super) 
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The way that the present crisis has been dealt with has revealed the values of the few 

who are shaping the destiny of our society; of those who can find vast sums of money 

to support the financial system that has betrayed them, but are not willing to allot 

even the least portion of that money to remedy the piteous state the creation has been 

reduced to because of these very values, or for feeding the hungry of the world, or for 

securing safe drinking water for the thirsty, who are also victims of those values 
 

P44: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen5.docx - 44:11 [This has resulted also in the ..]  (6:6)   (Super) 
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 This has resulted also in the brutal contravention of international conventions on 

necessary ecological arrangements and the stubborn refusal to accept the financial 

burdens of elementary and essential ecological discipline as well as a plethora of other 

violations, which threaten directly the very air that we breathe. 
 

P57: Ecumenical Patriarch.docx - 57:5 [These last twelve months have ..]  (13:13)   (Super) 
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These last twelve months have been a time of great uncertainty for the whole world. 

The financial systems that so many people trusted to bring them the good things of 

life, have brought instead fear, uncertainty and poverty. Our globalised economy has 

meant that everyone - even the poorest who are far removed from the dealings of big 
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business - has been affected.  
 

P61: Foreword to the Published Proceedings of the Fifth and Final Summer Seminar at 

Halki.docx - 61:11 [Therefore, we are not justifie..]  (8:8)   (Super) 
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Therefore, we are not justified in demanding the poorer nations to offer huge 

sacrifices, when in any case these contribute far less than the developed nations to the 

pollution and crisis of the environment. Instead, we ought to assume our own 

responsibilities and contribute to the solution of the environmental crisis in 

accordance with our possibilities as financially stronger nations in order to 

wipe out poverty as well.  
 

P67: Greeting During the Reception with the Lord Mayor of Bratislava.docx - 67:2 [Trade and 

Nature]  (2:2)   (Super) 
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Trade and Nature 
 

P99: Message for the Day of the Protection of the Environmen1.docx - 99:8 [It is important to 

note that t..]  (16:16)   (Super) 
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It is important to note that the current grievous financial crisis may spark the much-

reported and absolutely essential shift to environmentally viable development; i.e., to 

a standard of economic and social policy whose priority will be the environment, and 

not unbridled financial gain. 
 

P99: Message for the Day of the Protection of the Environmen1.docx - 99:9 [Let us all 

consider as an exam..]  (16:16)   (Super) 
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 Let us all consider as an example what may happen to countries that are suffering 

today on account of the financial crisis and poverty, such as Greece, which at the same 

time have exceptional natural riches: unique ecosystems, rare fauna and flora and 

natural resources, exquisite landscapes, abundant sunlight and wind. If ecosystems 

deteriorate and disappear, natural sources become depleted, and landscapes suffer 

destruction, and climate change produces unpredictable weather conditions, on what 

basis will the financial future of these countries and the planet as a whole depend? 
 

P137: Video Address of Ecumenical Patriarch Bartholomew to Participants of International 

Conference of the Young President.docx - 137:13 [It is a matter of real regret ..]  (3:3)   

(Super) 

Códigos: [Campo financiero]  

No memos 
 



1007 

 

It is a matter of real regret that these wishes cannot be delivered in person. However, 

we would like to assure you that the message sincerely comes from the heart, both 

because your gathering is deeply important but also because your calling, as talented 

business leaders, is profoundly influential. In different ways, each of you will make a 

unique and personal contribution to the history of the 21st century. 
 

P137: Video Address of Ecumenical Patriarch Bartholomew to Participants of International 

Conference of the Young President.docx - 137:17 [Another concern which you as l..]  (10:10)   

(Super) 
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Another concern which you as leaders and as businesspeople will almost certainly face, 

in one form or another, is the sheer diversity of the human race, namely the 

simple fact that humankind is divided into so many different religions, races, ethnic 

groups and nationalities. Whatever the nature of your business or profession, your 

employees and your customers invariably comprise representatives of the human race 

in all its wondrous variety and mystery. It follows, then, that as business leaders, and 

quite simply as decent and civilized human beings, you have a strong interest in the 

avoidance of any so-called “clash of civilizations” between different cultural or religious 

groups. 
 

______________________________________________________________________ 
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Address delivered during the official visit of His Royal Highness Prince Philip 

A Common Obligation 
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Address at the Opening of the Fourth Summer Seminar on Halki 
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Address Before the Lord Mayor, the Political Authorities, and the People of Budapest, 
Hungry 

Nature and Historical Connections 
 

P16: Address Before the Minister for the Environment of Bulgaria and His Eminence 

Metropolitan Vidin on Board the Symposium Ship in Bulgaria.docx - 16:1 [Address Before the 
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Address Before the Minister for the Environment of Bulgaria and His Eminence 
Metropolitan Vidin on Board the Symposium Ship in Bulgaria 

The Supreme Word 
 

P16: Address Before the Minister for the Environment of Bulgaria and His Eminence 

Metropolitan Vidin on Board the Symposium Ship in Bulgaria.docx - 16:7 [Both the state 

administration ..]  (5:5)   (Super) 
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 Both the state administration and political leadership have an equally important voice 

in these matters, since it is up to them to decide on the necessary measures, and to 

ensure that they are implemented 
 

P16: Address Before the Minister for the Environment of Bulgaria and His Eminence 

Metropolitan Vidin on Board the Symposium Ship in Bulgaria.docx - 16:33 [as well as to the 

President an..]  (10:10)   (Super) 
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as well as to the President and Prime Minister of our dear Republic of Bulgaria as well 

as to all the Bulgarian people. 
 

P17: Address of Ecumenical Patriarch Bartholomew at The House of Parliament of 

Romania.docx - 17:1 [Address of Ecumenical Patriarc..]  (1:1)   (Super) 
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Address of Ecumenical Patriarch Bartholomew at The House of Parliament of 
Romania 
 

P17: Address of Ecumenical Patriarch Bartholomew at The House of Parliament of 

Romania.docx - 17:36 [Your Excellency, the Minister ..]  (4:4)   (Super) 
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Your Excellency, the Minister for the Environment, Mr. Romitsa Tomeseu, 
 

P17: Address of Ecumenical Patriarch Bartholomew at The House of Parliament of 

Romania.docx - 17:66 [Your Excellencies, distinguish..]  (5:5)   (Super) 
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Your Excellencies, distinguished dignitaries, 
 

P17: Address of Ecumenical Patriarch Bartholomew at The House of Parliament of 

Romania.docx - 17:5 [Having entered this very beaut..]  (8:8)   (Super) 
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Having entered this very beautiful hall of the House of Parliament of the 

representatives of the glorious and pious people of Romania, we are overwhelmed by 

the weight of an historical memory that unfolds before us like a vision of the 

indissoluble spiritual bonds between the ecclesiastical and spiritual leadership of the 

much loved Romanian People not only during times of fortune but also in times of trial. 
 

P17: Address of Ecumenical Patriarch Bartholomew at The House of Parliament of 

Romania.docx - 17:28 [and the entire pious people of..]  (16:16)   (Super) 
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 and the entire pious people of Romania, from His Excellency the President of the 

Republic to the last citizen, 
 

P19: Address During the Prayer for Peace in Novi Sad.docx - 19:2 [Address During the Prayer 
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Address During the Prayer for Peace in Novi Sad 

War and Suffering  
 

P20: Address of Ecumenical Patriarch Bartholomew During the Planting of a Tree in the Park 
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Address of Ecumenical Patriarch Bartholomew During the Planting of a Tree in the 
Park of the Children's Hospital, Detroit 
 

P23: Address During the International Ecological Symposium held in Kathmandu.docx - 23:61 
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In September of 1995, together with His Royal Highness Prince Philip of Edinburgh, we 

organized a floating Symposium in the Aegean, starting from the island of Patmos, in 

order to celebrate the 900thanniversary of the Book of St. John’s Revelation. 
 

P24: Address During the Official Sophie Prize Presentation Ceremony.docx - 24:44 [We still 
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We still recall the recent news in regard to government representatives who did not 

come to an agreement about measures to be taken. 
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The Honorable Secretary of the Interior, Mr. Bruce Babbitt, 
 

P25: Address of Ecumenical Patriarch Bartholomew at the Environmental Symposium.docx - 
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 We have recently convened under the joint aegis of our Patriarchate and His 

Eminence Jacques Santer, President of the European Commission a trans-national 

conference on the Black Sea ecological crisis, that included participation of all the 

nations that border the sea. 
 

P25: Address of Ecumenical Patriarch Bartholomew at the Environmental Symposium.docx - 

25:60 [It is with that understanding ..]  (28:28)   (Super) 
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It is with that understanding that we call on the world's leaders to take action to halt 

the destructive changes to the global climate that are being caused by human activity. 

And we call on all of you here today, to join us in this cause. This can be our important 

contribution to the great debate about climate change. We must be spokespeople for 

an ecological ethic that reminds the world that it is not ours to use for our own 

convenience. It is God's gift of love to us and we must return his love by protecting it 

and all that is in it. 
 

P25: Address of Ecumenical Patriarch Bartholomew at the Environmental Symposium.docx - 

25:101 [We are especially thankful for..]  (29:29)   (Super) 
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 We are especially thankful for the presence of Secretary Bruce Babbit and the 

commitment that President Clinton and Vice-President Gore have made toward sound 

ecological policy. 
 

P26: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the 

International Ecological Symposium on the Theme.docx - 26:47 [you enjoy the patronage of 

the..]  (15:15)   (Super) 
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you enjoy the patronage of the President of the European Commission, His Excellency 

Jacques Santer. 
 

P27: Address of Ecumenical Patriarch Bartholomew During The Doxology Service At the 

Uspenski Orthodox Cathedrall.docx - 27:9 [The institution of these sea-b..]  (10:10)   

(Super) 
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The institution of these sea-born Symposia, recognized by the European Commission 

and organized under the joint auspices of His Excellency the President of the European 

Commission and our Modesty 
 

P30: Address of His All.docx - 30:1 [Address of His All-Holiness, E..]  (1:5)   (Super) 
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Address of His All-Holiness, Ecumenical Patriarch Bartholomew to the Plenary 
Assembly of the European Parliament, Brussels 

Your Excellency Hans-Gert Pöttering, President of the European Parliament, 

Your Excellencies, Honorable Members of the European Parliament 

Distinguished Guests, 

Dear Friends, 
 

P30: Address of His All.docx - 30:4 [In particular, we express our ..]  (6:6)   (Super) 
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In particular, we express our gratitude to an old friend of ours, his Excellency Hans-

Gert Pöttering,President of the European Parliament.We likewise express our sincerest 

appreciation for the extraordinary honor to address the Plenary of the European 

Parliament, especially on this occasion that commemorates the European Year of 

Intercultural Dialogue.  
 

P30: Address of His All.docx - 30:32 [This past week, we attended a ..]  (26:26)   (Super) 
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This past week, we attended a luncheon hosted by the Prime Minister of Turkey in 

honor of the Prime Minister of Spain. As it is public knowledge, both are co-sponsors of 

the Alliance of Civilizations under the auspices of the United Nations. We heard their 

wonderful speeches which were harmonious with the diachronic tolerant spirit our City. 

Since Thessaloniki was the Culture Capital of Europe, we have traversed the Danube, 

the Adriatic Sea, the Baltic Sea, the Amazon, the Arctic Sea, and we are making 

preparations even now to sail the Nile in Egypt and to the Mississippi River in the 

United States. 
 

P30: Address of His All.docx - 30:91 [This is why in July we journey..]  (39:39)   (Super) 
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This is why in July we journeyed to Kyiv, Ukraine, at the invitation of President 

Yushchenko, in order to preside over the celebrations surrounding the one thousand 

and twentieth anniversary observance of the Christianization of Kievan Rus. Like all 

human societies, Ukraine presents remarkably complex political, cultural and social 

phenomena. The antiquity of Kievan civilization requires cultural sensitivities that often 

lack in a modern world that presses for immediate results. 
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Your Excellencies, Honorable Members of the European Parliament: the Ecumenical 

Patriarchate stands ready to make vital contributions to the peace and prosperity of 

the European Union. We are prepared to partner with you in constructive dialogues 

such as this, and to lend willing ears to the concerns of the day. 
 

P30: Address of His All.docx - 30:50 [In particular, we express our ..]  (46:46)   (Super) 
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In particular, we express our gratitude to an old friend of ours, his Excellency Hans-

Gert Pöttering,President of the European Parliament.We likewise express our sincerest 

appreciation for the extraordinary honor to address the Plenary of the European 

Parliament, especially on this occasion that commemorates the European Year of 

Intercultural Dialogue. 
 

P30: Address of His All.docx - 30:95 [Here, in this great hall of as..]  (59:59)   (Super) 
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Here, in this great hall of assembly of the Parliament, you strive to make possible the 

relationships between states and political realities that make reconciliation between 

persons possible. 
 

P30: Address of His All.docx - 30:127 [This is why in July we journey..]  (79:80)   (Super) 
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This is why in July we journeyed to Kyiv, Ukraine, at the invitation of President 

Yushchenko, in order to preside over the celebrations surrounding the one thousand 

and twentieth anniversary observance of the Christianization of Kievan Rus. Like all 

human societies, Ukraine presents remarkably complex political, cultural and social 

phenomena. The antiquity of Kievan civilization requires cultural sensitivities that often 

lack in a modern world that presses for immediate results. The Ecumenical Patriarchate 

possesses the institutional memory and fortitude to assist in the resolution of deep-

seated issues. Our active and vital participation is designed to enhance the process of 

self-determination within the broader context we have spoken of before: an ecosphere 

of communion. 

Your Excellencies, Honorable Members of the European Parliament: the Ecumenical 

Patriarchate stands ready to make vital contributions to the peace and prosperity of 

the European Union. We are prepared to partner with you in constructive dialogues 

such as this, and to lend willing ears to the concerns of the day. In this spirit, our 

Patriarchate for the past twenty-five years has been cultivating and developing 

academic dialogues with Islam and Judaism. We have realized many bilateral and tri-

lateral meetings. In early November in Athens, we will have our twelfth stage dialogue 
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with Islam. Some of the issues we have examined together thus so far are: Common 

Humanitarian Ideals for Muslims and Christians, Peace and Justice, Youth and Values 

of Moderation, the Educational Systems in Islam and Christianity, Principles of Peaceful 

Co-existence etc. In our dialogues with Judaism some of the subjects that were 

discussed thus so far were: Continuity and Renewal, Religious Freedom and the 

Relationship Between Liberty and Religion, the Encounter of Orthodoxy and Judaism 

and Judaism with Modernity etc.  
 

P31: Address to the Plenary of the European Parliament.docx - 31:1 [Address to the Plenary of 

the ..]  (1:1)   (Super) 
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Address to the Plenary of the European Parliament 
 

P31: Address to the Plenary of the European Parliament.docx - 31:3 [With much joy and deep 

satisfa..]  (5:7)   (Super) 
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With much joy and deep satisfaction, we have come into your midst on these official 

premises of the European Parliament which in the minds of the people vividly 

represents the center of renewed historical efforts to achieve European unification. 

We wholeheartedly thank you for the invitation you extended to us. We thank you, 

Your Excellency Egon Klepsch, President of the European Parliament, for taking the 

initiative to invite us. We thank all of you, Ladies and Gentlemen, Deputies of 

Parliament, for being present here today. You have the great and historic mission to 

organize the unity of the peoples of Europe in peace, justice and democracy, which 

means in solidarity and in love. It is a mission which in every likelihood transcends our 

individual boundaries, but which has the power of a joint effort for a better world. We 

wholeheartedly pray this mission will continue. 

The unification of Europe to which you have devoted your efforts as representatives of 

the will of the peoples is a task which is familiar to us. We minister to a tradition of 

seventeen centuries of caring and struggling for the salvation and unity of European 

civilization. We, the elder Patriarchate of the New Rome-Constantinople together with 

the other European axis, Old Rome, have not been able to make this unity visible. We 

are most deeply grieved by this fact. We continue, however, to pursue in common our 

initial witness that political unity separated from civilization, that is, without a 

fundamental understandingof human relationships, cannot lead to the achievement of 

a united Europe. The unity pursued by the peoples of Europe can only be realized as 

unity in the sharing of a common understanding of life, as a common goal of our 

human relationships. 
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You are the prime contributors to European unification. It is your obligation as political 

leaders, especially since you are the ones exercising legal authority, to see to the 

protection of the weak and every kind of minority, the safeguarding of freedom of 

thought and speech, as well as to move and relocate persons to where their natural, 

spiritual and social needs require. In general, it is your obligation to create those kinds 

of conditions which would allow for the promotion of cooperation and unity among 

peoples and nations. In conjunction with this is your obligation to lessen or, even 

more, to remove inequality of development which is evident between the wealthy 

"developed" world and that which is undeveloped. Such inequality endangers the 

future of humanity. 
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Therefore, taking advantage of the fact that we stand here before you, we hasten to 

declare that we are prepared to place our modest efforts at the disposal of the 

European Parliament in any future study and concern of a pan-European response to 

the ecological problem. Permit us to declare the same readiness as we did in reference 

to the aforementioned problem of unemployment plaguing Europe. 

Mr. President, 

Ladies and Gentlemen, Deputies of Parliament, 
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As far as the environment is concerned, let me close with the words of the former US 

Vice-President Al Gore, who recently attended a conference in Istanbul, marking 30 

years of WWF, who quoted us saying “the imposition of modern society which is totally 

disinterested in human impact on the environment, not only impedes sustainable 

development but it is also utterly unjust”.  
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Ecumenical Patriarch's Message for the Day of the Protection of the Environment 
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Ecumenical Patriarch's Message for the Day of the Protection of the Environment 
 

P40: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 
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Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 
Environment 
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 On the other hand, we urge all those entrusted with the responsibility of governing 

the nations to act without delay taking all necessary measures for the protection and 

preservation of the natural creation.  
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Ecumenical Patriarch expresses sympathy and prayers to Japanese nation for recent 
tragedy and ongoing crisis 

BARTHOLOMEW 

BY THE MERCY OF GOD 

ARCHBISHOP OF CONSTANTINOPLE-NEW ROME 

AND ECUMENICAL PATRIARCH  

To the Honorable Consul General of Japan in Istanbul, Mr. Katsuyoshi Hayashi, our 

dear friend: Grace and peace from above 
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To the Honorable Consul General of Japan in Istanbul, Mr. Katsuyoshi Hayashi, our 

dear friend: Grace and peace from above. 
 

P57: Ecumenical Patriarch.docx - 57:2 [Ecumenical Patriarch's Message..]  (1:10)   (Super) 

Códigos: [Campo político]  

No memos 

 
Ecumenical Patriarch's Message for the Day of the Protection of the Environment 

Prot. No. 862  

† B A R T H O L O M E W 

BY THE MERCY OF GOD ARCHBISHOP 

OF CONSTANTINOPLE, NEW ROME AND 

ECUMENICAL PATRIARCH 
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TO THE PLENITUDE OF THE CHURCH  

GRACE ANDPEACE 

FROM THE CREATOR OF THE ENTIRE UNIVERSE 

OUR LORD, GOD AND SAVIOUR JESUS CHRIST  
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Greeting at the Official Reception in Galati 

Concern for Nature, Care for People 
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 We profoundly thank first our respected governmental authorities for the assistance 

which they have provided. Then, we must thank his Royal Highness, Prince Philip, the 

Duke of Edinburgh who, once more, was well pleased to allow us to place this seminar 

under our joint aegis. Moreover, we thank all those who sent messages of goodwill for 

this seminar – in particular His Excellency, the Hon. Bill Clinton, President of the United 

States, who donated on behalf of the American Nation the young tree that we shall 

plant in a short while as a token of his esteem for the ecological endeavors of the 

Ecumenical Patriarchate 
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The expressions of support by these esteemed people demonstrate their strong 

interest in global environmental problems, and indicate humankind’s increasing 

awareness of looming environmental threats. In this, too, communication has played a 

vital role. 
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Greeting During the Reception with the Lord Mayor of Bratislava, Slovakia, and 
Representatives for the Civil Authorities 
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Greeting During the Visit to the Academy of Sciences in Austria, Third International 
Symposium 
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Science, Scholarship, and the State 

October 19, 1999 

Expressing my deep gratitude for the invitation to address you from this distinguished 

podium, allow me first of all to express my warmest greetings to all of you and 

especially to His Excellency the Minister of the Environment of the friendly country of 

Austria, in whose competency lies the subject of this 3rdInternational Symposium 

“Religion-Science-Environment”, and this year’s sub-theme “Danube, River of Life” 
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Because decrees passed by Parliaments are not the only laws governing people’s 

minds; there are also the ideas and arrangements proposed by wise men and women. 

It could be said that the citizen is more easily convinced to comply with what the 

wisdom of the scientist and scholar recommends, than to obey the commands of the 

constitutional legislator. 
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This is why this Symposium, although possessing no state authority whatsoever, is 

seeking to convince the citizens to cooperate in the effort to keep the Danube clean 

and to maintain a balanced and undisrupted environment by using the power of 

knowledge and faith, rather than that of authority. Nevertheless, we still consider the 

cooperation of the authorities both necessary and useful, but inadequate in the face of 

an unenlightened public whose reactions may therefore be negative. 
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Greetings of Ecumenical Patriarch Bartholomew at the Breakfast in His Honor by 
Vice President Al Gore and Mrs. Tipper Gore at the Vice Presidential Residence 
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Mr. Vice President, we offer to you and Mrs. Gore our heartfelt gratitude for this 

gracious welcome and yourwarm hospitality and friendship. It is indeed a great joy to 

invoke the blessing of the Mother Church and Ecumenical Patriarchate upon you and all 

those gathered here with us today. We thank our merciful God for the privilege and 

opportunity of breaking bread with you, and by this simple, human activity, furthering 
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the dialogue of love and reconciliation. 

It is especially fulfilling for us to have the opportunity to exchange thoughts and ideas 

with you, Mr. Vice President, for we have together dedicated ourselves to a cause of 

singular importance to the human family, the protection of the environment. We 

deeply appreciate your unwavering commitment to ecological responsibility. Your 

support and patronage of our own efforts, especially the recent symposium on the 

Black Sea, have been of invaluable assistance. The Orthodox Faith has much to 

contribute to the emerging dialogue between modern, technologically driven man, and 

the environment in which he lives. We look forward to the Environmental Symposium 

in Santa Barbara, California, as another opportunity to contribute to this ever-

expanding dialogue.  

Additionally, we also would like to take this opportunity to applaud both your and Mrs. 

Gore’s efforts to increase the spirit of volunteerism throughout this great land and the 

inspiration you have offered to America’s young people. In an age when values of 

human dignity and decency are too often challenged, you have both stood fast with 

perseverance and commitment to the future of America’s youth.  

Mr. Vice President and Mrs. Gore, on behalf of the Mother Church and the Ecumenical 

Patriarchate, we extend to you an invitation to visit our home at the Phanar. We look 

forward to the day when we may return this most gracious hospitality in kind. 

Until then, we pray that your labors may be adorned with righteousness, your family 

blessed with health and prosperity, and the grace and infinite mercy of God may 

abound in this great nation. 
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We wholeheartedly greet the political and other authorities of Ethiopia: His Excellency 

President Girma Woldegiorgis and His Excellency Prime Minister Meles Zenawi. We 

congratulate them as well as their coworkers in the arduous, albeit beautiful struggle 

for the progress of your country, for the deepening of democracy, the broadening of 

social justice, the establishment of order and security, the eradication of poverty, 

disease and all other problems in Ethiopia, so that all its people may share in the fruits 

of the earth and of their work, in the development of the economy, in the elevation of 

education, science and technology, as well as in the protection of the natural 

environment which is so violently threatened all over the world today, and – finally – in 

the restoration of peace and the promotion of friendship and cooperation among 

neighboring nations, for the sake of the peaceful coexistence of the global community. 
 

P75: Greetings of Ecumenical Patriarch Bartholomew to Prince Philip During Symposium on 

Ecology at Holy Trinity Monastery.docx - 75:2 [Greetings of Ecumenical Patria..]  (1:2)   
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Greetings of Ecumenical Patriarch Bartholomew to Prince Philip During Symposium 
on Ecology at Holy Trinity Monastery, Halki 

Your Royal Highness, Most Reverend holy brothers, Beloved friends, 
 

P75: Greetings of Ecumenical Patriarch Bartholomew to Prince Philip During Symposium on 
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Your Royal Highness' presence among us during these days, and indeed here at this 

seminar, is not only a great honour for our Church, but also gives us all the precious 

opportunity to benefit spiritually from Your Royal Highness' internationally recognized 

and deeply appreciated experience and contribution through the efforts You have made 

in the area of the protection of the natural environment 
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Icons and Relics: A Message By Ecumenical Patriarch Bartholomew At a Dinner in 
Honor of His Royal Highness Prince Philip 
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Dear representatives of the Federal Governments 

and those of the various countries represented here, 

Honourable Consul General of Greece, 

Learned participants, 
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My special thanks go to the Most Reverend Dr Eder, Bishop of Passau, the Most 

Honorable Mayor of the City and all those who have contributed to our hospitality and 

to the flawlessly organized inauguration of the Symposium here. 
 

P95: Message by Ecumenical Patriarch Bartholomew for World Environment Day.docx - 95:21 
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 Naturally, the political authorities of each nation have a greater responsibility to 

evaluate the situation in order to propose actions, measures and regulations that will 

convince our communities of what must be done and applied. Yet, the responsibility of 

each individual is also immense both in one’s personal and family life but also in one’s 

role as an active citizen. 
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Message by Ecumenical Patriarch Bartholomew to the United Nations Climate Change 
Talks in Bangkok, Thailand (Sept. 28 - Oct. 9, 2009)  
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The accomplishment of a good agreement within the framework of the international 

negotiations in Copenhagen does not solely constitute a moral imperative for the 

conservation of God’s creation. 
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Message for Conference on the 60th Anniversary Since the Foundation of the United 
States 
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It is indeed a particular pleasure to greet the organizers and participants of the 

international conference on Environment and Peace, organized on the occasion of the 

60th anniversary since the foundation of the United Nations, as well as in connection 

with the inception of two decades proposed by the United Nations on education 

regarding sustainable development and the program called“Water and Life.”  
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SCOBA.docx - 102:7 [Their Excellencies the Ambassa..]  (9:9)   (Super) 

Códigos: [Campo político]  

No memos 

 



1021 

 

Their Excellencies the Ambassadors of the many and diverse nations here represented, 

and all of the faithful in attendance. We extend as well our thanks to Strobe Talbott for 

his presence and for his insights. 
 

P102: Address of His All Holiness Ecumenical Patriarch Bartholomew at the Ninth Annual 
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Secretary Talbott’s expertise and mastery of US foreign policy, matters of nuclear 

proliferation and arms control is widely known to all of you as diplomats. Similarly, his 

knowledge of US national security priorities related to Europe, Russia, and South Asia 

is legendary to those of you whose goal as diplomats is the priority of world peace. 
 

P102: Address of His All Holiness Ecumenical Patriarch Bartholomew at the Ninth Annual 
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our distinguished diplomat’s remarks, and the backdrop of the new year’s opening of 

the United Nations General Assembly.  
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As Europe opens more and more eastward, it is Orthodox Christianity that is becoming 

a more and more significant Christian community in Europe. We must be ready to 

speak with those who oppose and threaten us, as well as those who support us. We 

must also be ready to stand uncompromisingly as examples of all that we ask of 

others: the United Nations itself is a living expression of Christ’s call to all of us, all 

nations, all peoples, to practice virtue and to offer example for states, movements, 

groups who would otherwise oppose our efforts to work together towards the common 

good of all God’s created order. 
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I also thank all the authorities, as well as the people of the countries through which we 

have traveled, for their warm welcome, understanding and support for our endeavor. 
 

P108: Message of Thanks at the Closing Ceremony of the Third International Symposium.docx 
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Public opinion has almost universally become aware of the fact that a problem 

exists, and that it is possible to assume measures to deal with the threat and 
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restore the natural balance of our world, which has been so severely disturbed.  
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Thus, we address politicians and religious leaders both in the Middle East and the 

entire world, calling upon them to create principles and commitments for peaceful 

coexistence among the faithful of various religious traditions, while at the same time 

declaring our solidarity with all those enduring discrimination, violence and 

persecution. 
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From the Ecumenical Patriarchate, we raise fervent prayers for our beloved Japanese 

people for the trial and tribulation it currently faces, while at the same time 

passionately appeal to all those responsible for a reconsideration of the nuclear policy 

of nations throughout the world. 
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Opening Address of Ecumenical Patriarch Bartholomew at the Environmental 
Symposium "Arctic: The Mirror of Life" in Greenland 
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Your Excellencies Madame the Minister,  

Speaker of Parliament, 

The Mayor,  

Dear brothers and sisters, 

It is a great privilege and blessing to be standing on the soil of this magnificent island, 

at the start of a fresh deliberation on the fate of the earth. This is the seventh 

symposium we have organized, and it is in many ways the most important. Not only 

because the danger of an avoidable environmental catastrophe is now more acute than 

ever, but also because we are gathering in a place whose awesome but fragile beauty 

is at once an inspiration and a warning to anyone who cares about the future of our 

planet.  
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As we begin our symposium, against a background of grave pronouncements from 

scientists about the consequences of climate change for every living thing on earth, it 

is above all to the people of Greenland that we look for guidance. On behalf of the 

ecologists, policymakers, journalists and religious leaders who have gathered in 

Greenland, we thank you for inviting us to this marvellous land. We ask for your 

wisdom and counsel as we reflect together on the spiritual and physical consequences 

of the profound ecological changes which are already affecting the whole of our planet, 

and the polar regions in particular. And we offer the people of Greenland our prayers, 

our friendship and solidarity as you deliberate on the dilemmas which you may face as 

a result of sharp alterations in a physical landscape whose grandeur, power and 

delicate equilibria are better understood by you than by any outsider.  

It is now more than a decade since we began holding symposia on Religion, Science 

and the Environment, with a particular emphasis on the waters of the earth. In the 

early days of our endeavour, many people were puzzled by the links we were trying to 

establish. Religious people were relatively indifferent, or even hostile, to science; and 

many scientists and ecologists could see little relationship between their world and the 

world of faith. Now, as some of those connections have become more obvious, there is 

hardly a religious leader in the world who is not preoccupied by the problems of 

pollution and climate change. And this is the reason why we have among us today 

distinguished representatives of many faiths. As more and more people now realise, 

religion and environmental science are both concerned with ultimate matters, with the 

final destiny of mankind, the earth and the whole of creation.  

For that reason alone, spiritual leaders and ecologists cannot avoid engaging in a 

profound dialogue with one another. But neither our scientific friends, nor our fellow 

leaders of the world of faith, would have come to Greenland if we thought the future of 

the planet was utterly hopeless. It is because we believe in the possibility of saving the 

earth, and of restoring the covenant between man and God, that we have travelled 

here, in a spirit of penance, pilgrimage and gratitude to our hosts.  

We have called this symposium the Mirror of Life, because scientists tell us that the 

Arctic is a stark and vivid reflection of the state of the planet as a whole. The ecological 

misdeeds committed by societies further south, such as chemical contamination or 

nuclear radiation, are clearly visible in parts of the Arctic environment. Above all, the 

dramatic rise in global temperatures is having a palpable effect on the landscape of 

Greenland, even though it has not been caused by anything the Greenlanders have 

done. The societies whose industrial activities and extravagance do cause climate 

change are often blind to the consequences of their behaviour. But here, in the polar 

region, it is possible to see all manner of things much more clearly. 

The idea of a mirror as a reflection of reality, which may be relatively accurate or 

inaccurate, is familiar to Christians. No man-made device is perfect, and in the earliest 

days of the Christian faith, man-made mirrors were much cruder than they are today. 
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That is why Saint Paul warns us that in our present, fallen state, we can only see the 

world “in a mirror, in a puzzle” - or as one famous translation puts it, we observe 

reality“through a glass, darkly”. (1 Corinthians 13:12) In the same verse, Saint Paul 

offers us the hope that one day we will see far more clearly: we will stand “face to 

face”before the glory of God, and hence have a complete understanding of everything 

else. We will finally realise where we stand in relation to our Creator. 

Saint Paul’s words refer to the spiritual hope of a Christian, that the glory of God will 

be fully visible to human beings. But they take on a new meaning for any human being 

who comes to Greenland. The Arctic is not a crude, man-made mirror; it is a brilliant 

and powerful one, given to us by God. Its silent beauty offers one brilliant reflection of 

the glory of God –while the abundance of life in the Brazilian rainforest, which we had 

the privilege of observing last year, offers another. At the same time, the climatic 

changes now taking place in the Arctic, and the contamination of certain parts of its 

food chain, are an accurate and unavoidable image of human thoughtlessness. When 

we visit this island or sail along its coast, we cannot hide our eyes, either from the 

beauty of God’s creation or from the changes which human folly has already caused, 

and may cause in the future, to this pristine place. Nor can we avoid pondering the 

terrible consequences for the remainder of the world, if glaciers continue to melt and 

sea-levels continue to rise. 

Dear friends from Greenland, we ask you to forgive us if we, as visitors, seem slow to 

see and understand things which are obvious to you. We will need your help. Not just 

this week, as we reflect on the challenges which face this region, and the rest of the 

world, in a rapidly warming planet. Long after this symposium is over, we will still need 

to be guided by your resilience, wisdom and faith if we are to cope with the 

bewildering environmental dislocations which are now in progress in every part of the 

earth. 

To you, the people of Greenland, the idea that natural world is awesome, mysterious 

and worthy of care must be too obvious to worth stating. Forgive us, then, if we have 

allowed ourselves to forget what is so clear and self-evident to you. Today by the 

grace of God there was an event without precedent in the water-borne symposia which 

we have had the privilege of organising. Senior figures from many religious traditions 

have offered up, each in his own way, a silent prayer for the future of our beautiful 

world, for the people who live on earth now, and for the generations that will succeed 

us, assuming that human folly does not destroy life on earth altogether. Later in the 

week, we will have the extraordinary blessing of performing an Orthodox Christian act 

of worship in a church that is approximately 1,000 years old, and therefore predates 

the tragic split between the Christian east and the Christian west. We thank the people 

of Greenland for making it possible for these profoundly important acts to take place, 

and we ask them to pray with us. If mankind as a whole can emulate that spirit of 

courage, determination and deep respect for God’s creation which the Greenlanders 
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have always shown, then there is hope for our planet after all. 

 
 

P116: Patriarchal Greeting to the Conference of the European Council of Pastoral Care and 

Counseling.docx - 116:6 [To the Gracious Ms. Kirsti Aal..]  (2:2)   (Super) 

Códigos: [Campo político]  

No memos 

 

To the Gracious Ms. Kirsti Aalto, President of the European Council of Pastoral Care and 

Counseling, and beloved Participants of the 10th Conference of the European Council of 

Pastoral Care and Counseling, 
 

P116: Patriarchal Greeting to the Conference of the European Council of Pastoral Care and 

Counseling.docx - 116:8 [Our Good and unrivaled Pastor,..]  (6:6)   (Super) 

Códigos: [Campo político] [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

Our Good and unrivaled Pastor, Jesus Christ, surely inspired the convocation of the 

10th Conference of the European Council of Pastoral Care and Counseling (ECPCC). 

The theme of your conference, “The Secular and the Sacred – Exploring a Spirituality 

for Our Time”, is not only interesting but also very timely and relevant. It addresses a 

concern of all those who are in search of a vital and deep faith. It also faces a very 

complex and sensitive issue in terms of the spiritual and psychological guidance that 

we as pastors and counselors provide to all of those who call on us for assistance and 

direction.  
 

P119: Religion.docx - 119:5 [On the occasion of the 6th Rel..]  (2:2)   (Super) 

Códigos: [Campo político] [Hiperaudiencias]  

No memos 

 

On the occasion of the 6th Religion, Science and Environment Symposium convened in 

Amazonia, July 13rd to 20th 2006, under the patronage of His All Holiness, Ecumencial 

Patriarch, Bartholomew, and His Excellency Kofi Anan, Secretary General of the United 

Nations, distinguished participants from many countries, having benefited from the 

wisdom and insights of the religious, indigenous people, national and regional 

authorities, scientists, environmentalists and other experts, consider that:  
 

P119: Religion.docx - 119:9 [Having been brutally mistreate..]  (10:10)   (Super) 

Códigos: [Campo político]  

Memo: [Colombia]  
 

Having been brutally mistreated in the course of history, they are now officially 

recognized. In Colombia, for example, the Constitution gives title to most of the 

Colombian Amazon to the indigenous communities. This role can of course only be 

exercised in conjunction with the responsible government authorities and with 

committed civil society. We salute the bravery of those who fight for justice in the 

Amazon.  
 

P121: Remarks of Ecumenical Patriarch Bartholomew Upon Receiving an Honorary Doctorate 

from City University.docx - 121:4 [The company within which we ar..]  (4:4)   (Super) 

Códigos: [Campo político] [Canales de diálogo - Familia: Arquitectura ontológica]  
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The company within which we are receiving it increases the joy we feel in accepting 

this degree. For we are in the presence of His Royal Highness, Prince Philip, of our 

brother in Christ, the Archbishop of Canterbury, of the Lord Bishop of London, of the 

Lord Mayor of London, and, of course, of the administration, faculty and students of 

this extraordinary university, which serves and enriches London, the largest city in 

Europe. 
 

P124: Saving the Soul of the Planet.docx - 124:32 [The Obama administration, as y..]  (29:30)   

(Super) 

Códigos: [Campo político]  

No memos 
 

 The Obama administration, as you know, has been very active in this regard. The 

President has signed an Executive Order challenging government agencies to set 2020 

greenhouse reduction goals, and using the government’s $500 billion per year in 

purchasing power to encourage development of energy-efficient products and services. 

There are also many promising developments at the global level.  
 

P124: Saving the Soul of the Planet.docx - 124:33 [Representatives of the 16 coun..]  (30:30)   

(Super) 

Códigos: [Campo político]  

No memos 

 

Representatives of the 16 countries that emit the highest levels of greenhouse gases 

met recently in London to discuss the amount of aid they will give less-developed 

nations to help them adopt cleaner energy technology. And there are growing 

expectations that meaningful progress can be made as a result of the United Nations 

Climate Change Conference scheduled to take place in Copenhagen next month.  
 

P125: Second Address of Ecumenical Patriarch Bartholomew at the Environmental 

Symposium.docx - 125:20 [As administrators of Greenland..]  (12:12)   (Super) 

Códigos: [Campo político]  

No memos 

 

As administrators of Greenland, you face enormous responsibilities. Perhaps these 

responsibilities are graver now than at any time in your history. On behalf of the  
 

P126: Sins Against Nature and God.docx - 126:10 [In the spirit of responsibilit..]  (14:14)   

(Super) 

Códigos: [Campo político]  

No memos 

 

In the spirit of responsibility, the White House and certain Congressional leaders have 

declared that, before beginning new offshore drilling for oil, there must be greater 

understanding of the environmental impact and responsibility for such endeavors. We 

support this approach. For, as confident as interested parties were that a disaster like 

this could not occur because of watertight controls and fail-safe mechanisms installed, 

those controls and mechanisms failed, with the horrific results we witness unfolding 

each day. 
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P128: Speech of His All Holiness the Ecumenical Patriarch Bartholomew on the 

Environment.docx - 128:1 [Speech of His All Holiness the..]  (1:1)   (Super) 

Códigos: [Campo político]  

No memos 

 
Speech of His All Holiness the Ecumenical Patriarch Bartholomew on the 
Environment 
 

P128: Speech of His All Holiness the Ecumenical Patriarch Bartholomew on the 

Environment.docx - 128:2 [Your Excellency Comandante Fid..]  (3:6)   (Super) 

Códigos: [Campo político]  

No memos 

 

Your Excellency Comandante Fidel Castro, 

Your Eminences, 

Your Excellencies, 

Dear Friends, 
 

P131: Toast by Ecumenical Patriarch Bartholomew During the Dinner in His Honor By the 

Ambassador of Greece in Oslo.docx - 131:1 [Toast by Ecumenical Patriarch ..]  (1:1)   

(Super) 

Códigos: [Campo político] [Reconocimientos recibidos]  

No memos 

 
Toast by Ecumenical Patriarch Bartholomew During the Dinner in His Honor By the 
Ambassador of Greece in Oslo 
 

P134: Toast of Ecumenical Patriarch Bartholomew at the Official Luncheon by the Minister of 

the Environment.docx - 134:1 [Toast of Ecumenical Patriarch ..]  (1:1)   (Super) 

Códigos: [Campo político]  

No memos 

 
Toast of Ecumenical Patriarch Bartholomew at the Official Luncheon by the Minister 
of the Environment, Norway 
 

P135: Toast to the Governor of the State of Amazonas.docx - 135:1 [Toast to the Governor of 

the S..]  (1:1)   (Super) 

Códigos: [Campo político]  

No memos 

 
Toast to the Governor of the State of Amazonas 
 

P135: Toast to the Governor of the State of Amazonas.docx - 135:11 [Respected governor, we 

commend..]  (10:10)   (Super) 

Códigos: [Campo político] [Intencionalidad pedagógica] [Principios morales y éticos]  

No memos 

 

Respected governor, we commend and admire the courage and competence you have 

shown as a person who is called to play the role of Caesar, in other words to look after 

a large and exceptionally challenging piece of territory for the benefit of its people. For 



1028 

 

our part, we at the Ecumenical Patriarchate will strive, as far our human strength 

allows us, to bear witness to another important truth No earthly administrators can 

succeed in their mission unless people are also willing to offer back to God all those 

things - especially the great and wondrous gifts of nature – which came from God and 

ultimately belong to Him. 

 
 

P137: Video Address of Ecumenical Patriarch Bartholomew to Participants of International 

Conference of the Young President.docx - 137:3 [Video Address of Ecumenical Pa..]  (1:3)   

(Super) 

Códigos: [Campo político] [Canales de diálogo - Familia: Arquitectura ontológica]  

No memos 

 
Video Address of Ecumenical Patriarch Bartholomew to Participants of International 
Conference of the Young President's Organization, Athens, Greece: Encounter and 
Dialogue: Modern Lights for a Global Reality 

Introduction 

It is indeed a pleasure to address – from a distance through prayer and in spirit, as 

well as through video-communication – the auspicious and international gathering of 

the Young Presidents Organization in Athens, sponsored by the Young Presidents 

Organization of Greece. Your conference, as we are well aware, is being attended by 

successful executives and influential opinion-makers from all over the world, and also 

being honoured by the presence of H.E. Prime Minister Karamanlis. Therefore, on 

behalf of the Ecumenical Patriarchate, one of the oldest spiritual institutions in the 

world, we would like to extend our warmest wishes and most fervent prayers for the 

success of your deliberations. It is a matter of real regret that these wishes cannot be 

delivered in person. However, we would like to assure you that the message sincerely 

comes from the heart, both because your gathering is deeply important but also 

because your calling, as talented business leaders, is profoundly influential. In different 

ways, each of you will make a unique and personal contribution to the history of the 

21st century. 
 

P137: Video Address of Ecumenical Patriarch Bartholomew to Participants of International 

Conference of the Young President.docx - 137:10 [Introduction It is indeed a pl..]  (2:3)   

(Super) 

Códigos: [Campo político] [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 

 

Introduction 

It is indeed a pleasure to address – from a distance through prayer and in spirit, as 

well as through video-communication – the auspicious and international gathering of 

the Young Presidents Organization in Athens, sponsored by the Young Presidents 

Organization of Greece. 
 

P137: Video Address of Ecumenical Patriarch Bartholomew to Participants of International 

Conference of the Young President.docx - 137:11 [Your conference, as we are wel..]  (3:3)   

(Super) 

Códigos: [Campo político]  
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Your conference, as we are well aware, is being attended by successful executives and 

influential opinion-makers from all over the world, and also being honoured by the 

presence of H.E. Prime Minister Karamanlis 
 

P139: September 21-22, 2014.rtf - 139:2 [Organized by the United Nation..]  (2:6)   (Super) 

Códigos: [Campo político] [Campo religioso]  

No memos 

 
 

Organized by the United Nations 

In Association with the World Council of Churches and Religions for Peace 

 

(New York, September 21-22, 2014) 
 

______________________________________________________________________ 

 

Código: Campo religioso {76-1}~ 

 

P 5: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the Meeting of 

Orthodox Primates at the Phanar.docx - 5:1 [Address of Ecumenical Patriarc..]  (1:1)   

(Super) 

Códigos: [Campo religioso]  

No memos 

 
Address of Ecumenical Patriarch Bartholomew at the Opening Session of the Meeting 
of Orthodox Primates at the Phanar (March 13, 1992) 
 

P 5: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the Meeting of 

Orthodox Primates at the Phanar.docx - 5:28 [Holy brothers in Christ, our d..]  (12:12)   

(Super) 

Códigos: [Campo religioso]  

No memos 

 

Holy brothers in Christ, our deliberations here have been carefully and meticulously 

prepared by our plenipotentiary representatives who gathered together at our 

Patriarchal Metochion in Ormylia, Chalkidiki 
 

P 6: 1994 Christmas Encyclical Message.docx - 6:2 [1994 Christmas Encyclical Mess..]  (1:2)   

(Super) 

Códigos: [Campo religioso]  
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1994 Christmas Encyclical Message 

CHURCH AND SYMBOLS 
 

P 7: A Word of Welcome By Ecumenical Patriarch Bartholomew During the 4th Religious and 
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Scientific Committee Preparatory Meeting for the Religion.docx - 7:3 [It has been a joy and a 

pleasu..]  (4:4)   (Super) 

Códigos: [Campo religioso] [Reconocimiento otros saberes y creencias]  

No memos 

 

It has been a joy and a pleasure for us to delegate the organization of these Symposia 

to such a gifted number of individuals, scientists, theologians and religious leaders, 

under the chairmanship of the Most Reverend Metropolitan John of Pergamon, who has 

served as our spokesperson on environmental issues throughout the world in recent 

years. 
 

P 8: Address during the presentation of the results of the first international symposium.docx - 

8:1 [Address during the presentatio..]  (1:1)   (Super) 

Códigos: [Campo académico] [Campo religioso]  

No memos 

 
Address during the presentation of the results of the first international symposium 
 

P 8: Address during the presentation of the results of the first international symposium.docx - 

8:23 [Therefore, along with their Be..]  (5:5)   (Super) 

Códigos: [Campo religioso]  

No memos 

 

Therefore, along with their Beatitudes and their Eminences the Presiding Hierarchs 
 

P10: Address during the official opening of the first international symposium.docx - 10:22 

[Together, as Orthodox Patriarc..]  (10:10)   (Super) 

Códigos: [Campo religioso]  

No memos 

 

Together, as Orthodox Patriarchs, Metropolitans and Archbishops, we seek your expert 

counsel, suggestions and input so that Orthodox worldwide can better contribute 

to the common front being forged by intrepid scientists, environmentalists 

and theologians who desire not only a pollution free world, but a “healing of 

nations” as well. 
 

P11: Address during the tea attended by the religious leaders of Hong Kong.docx - 11:1 

[Address during the tea attende..]  (1:2)   (Super) 

Códigos: [Campo religioso] [Reconocimiento otros saberes y creencias]  

No memos 

 
Address during the tea attended by the religious leaders of Hong Kong  

Conservation and Competition  
 

P12: Address at the Opening Ceremony of Summer Seminar on Halki 1995 at the Holy Trinity 

Monastery.docx - 12:1 [Address at the Opening Ceremon..]  (1:1)   (Super) 

Códigos: [Campo académico] [Campo religioso]  

No memos 

 
Address at the Opening Ceremony of Summer Seminar on Halki 1995 at the Holy 
Trinity Monastery 
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P13: Address at the Opening of the Fourth Summer Seminar on Halki.docx - 13:1 [Address at 

the Opening of the ..]  (1:1)   (Super) 

Códigos: [Campo político] [Campo religioso]  

No memos 
 
Address at the Opening of the Fourth Summer Seminar on Halki 
 

P16: Address Before the Minister for the Environment of Bulgaria and His Eminence 

Metropolitan Vidin on Board the Symposium Ship in Bulgaria.docx - 16:1 [Address Before the 

Minister fo..]  (1:2)   (Super) 

Códigos: [Campo político] [Campo religioso]  

No memos 
 
Address Before the Minister for the Environment of Bulgaria and His Eminence 
Metropolitan Vidin on Board the Symposium Ship in Bulgaria 

The Supreme Word 
 

P16: Address Before the Minister for the Environment of Bulgaria and His Eminence 

Metropolitan Vidin on Board the Symposium Ship in Bulgaria.docx - 16:32 [I ask that you 

kindly convey m..]  (10:10)   (Super) 

Códigos: [Campo religioso]  

No memos 
 

 I ask that you kindly convey my warmest greetings and our due message to his 

Beatitude Patriarch Maxim of Sofia and all Bulgaria, 
 

P17: Address of Ecumenical Patriarch Bartholomew at The House of Parliament of 

Romania.docx - 17:1 [Address of Ecumenical Patriarc..]  (1:1)   (Super) 
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Address of Ecumenical Patriarch Bartholomew at The House of Parliament of 
Romania 
 

P17: Address of Ecumenical Patriarch Bartholomew at The House of Parliament of 

Romania.docx - 17:2 [Your Beatitude and dearly belo..]  (3:3)   (Super) 

Códigos: [Campo religioso]  

No memos 

 

Your Beatitude and dearly beloved Patriarch Teoktist of the Orthodox Autocephalous 

Church of Romania, 
 

P17: Address of Ecumenical Patriarch Bartholomew at The House of Parliament of 

Romania.docx - 17:65 [Most Reverend Hierarchs,]  (6:6)   (Super) 

Códigos: [Campo religioso]  

No memos 
 

Most Reverend Hierarchs, 
 

P17: Address of Ecumenical Patriarch Bartholomew at The House of Parliament of 
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Códigos: [Campo religioso]  
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The Ecumenical Patriarchate and the local Orthodox Churches - among whom the Most 

Holy Church of Romania is included, under the inspiring leadership of Your beloved 

Beatitude, most honorable brother Patriarch Teoktist of Romania - 
 

P19: Address During the Prayer for Peace in Novi Sad.docx - 19:2 [Address During the Prayer 

for ..]  (1:2)   (Super) 

Códigos: [Campo político] [Campo religioso]  
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Address During the Prayer for Peace in Novi Sad 

War and Suffering  
 

P23: Address During the International Ecological Symposium held in Kathmandu.docx - 23:1 

[Address During the Internation..]  (1:2)   (Super) 

Códigos: [Campo religioso] [Reconocimiento otros saberes y creencias]  

No memos 

 
Address During the International Ecological Symposium held in Kathmandu, Nepal 

Sacred Gifts to a Living Planet 
 

P25: Address of Ecumenical Patriarch Bartholomew at the Environmental Symposium.docx - 

25:2 [Address of Ecumenical Patriarc..]  (1:6)   (Super) 

Códigos: [Campo religioso] [Hiperaudiencias]  

No memos 

 
Address of Ecumenical Patriarch Bartholomew at the Environmental Symposium, 
Saint Barbara Greek Orthodox Church, Santa Barbara, California 

Our Beloved Brother in Christ, Archbishop Spyridon of America, 

Our Beloved Brother in Christ, Bishop Anthony of San Francisco, 

The Honorable Secretary of the Interior, Mr. Bruce Babbitt, 

Distinguished Scholars, Learned Guests, 

Beloved Friends and Children in the Lord, 
 

P25: Address of Ecumenical Patriarch Bartholomew at the Environmental Symposium.docx - 

25:86 [We invite Orthodox Christians ..]  (19:19)   (Super) 

Códigos: [Campo religioso]  

No memos 

 

We invite Orthodox Christians to engage in genuine repentance for the way in which 

we have behaved toward God, each other, and the world. 
 

P25: Address of Ecumenical Patriarch Bartholomew at the Environmental Symposium.docx - 

25:98 [We congratulate our Brother in..]  (29:29)   (Super) 

Códigos: [Campo religioso]  
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We congratulate our Brother in Christ, Bishop Anthony, Fr. Constantine Zozos, and all 

those who initiated, organized, addressed, and participated in this important 

Symposium 
 

P26: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the 

International Ecological Symposium on the Theme.docx - 26:1 [Address of Ecumenical 

Patriarc..]  (1:1)   (Super) 

Códigos: [Campo académico] [Campo religioso]  

No memos 
 
Address of Ecumenical Patriarch Bartholomew at the Opening Session of the 
International Ecological Symposium on the Theme “Religion - Science - Environment: 
The Black Sea In Crisis”, Trabzon, Turkey 
 

P27: Address of Ecumenical Patriarch Bartholomew During The Doxology Service At the 

Uspenski Orthodox Cathedrall.docx - 27:1 [Address of Ecumenical Patriarc..]  (1:1)   (Super) 

Códigos: [Campo religioso] [Cosmopolitics]  
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Address of Ecumenical Patriarch Bartholomew During The Doxology Service At the 
Uspenski Orthodox Cathedrall, Helsinki, Finland 
 

P27: Address of Ecumenical Patriarch Bartholomew During The Doxology Service At the 

Uspenski Orthodox Cathedrall.docx - 27:2 [Helsinki, Finland, 6 June 2003..]  (2:7)   (Super) 

Códigos: [Campo religioso]  

No memos 

 

Helsinki, Finland, 6 June 2003 

Your Eminence Archbishop Leo of Karelia and all Finland, 

Your Eminence Metropolitan Amvrosios of Helsinki, 

Beloved brother Hierarchs, 

Reverend Fathers, 

Beloved children in the Lord, 
 

P30: Address of His All.docx - 30:60 [Parallel to the aforementioned..]  (81:81)   (Super) 

Códigos: [Campo religioso] [Reconocimiento otros saberes y creencias]  

No memos 

 

Parallel to the aforementioned dialogues, we continue theological dialogues with 

theRoman Catholic, Anglican, Lutheran, and Reformed Churches. In October, at the 

invitation of the Pope, we will have the opportunity to address the twelfth General 

Ordinary Assembly of the Synod of Bishops at the Vatican. 
 

P32: Address to the World Alliance of YMCA in Durban.docx - 32:2 [Address to the World 

Alliance ..]  (1:1)   (Super) 

Códigos: [Campo religioso]  
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Address to the World Alliance of YMCA in Durban. 
 

P33: Announcement Synaxis of their Beatitudes the heads of the Ancient Orthodox 

Patriarchates and the Church of Cyprus.docx - 33:1 [Announcement Synaxis of their ..]  (1:20)   

(Super) 

Códigos: [Campo religioso]  
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Announcement Synaxis of their Beatitudes the heads of the Ancient Orthodox 
Patriarchates and the Church of Cyprus 
Phanar, Holy Patriarchal Church 
September 1-3, 2011 

At the invitation of His All-Holiness Ecumenical Patriarch Bartholomew and under the 

presidency of the same, the Heads of the Ancient Patriarchates and of the time-

honored Church of Cyprus gathered in Synaxis at the Phanar on September 1-3, 2011. 

The Synaxis was personally attended by Their Beatitudes Patriarch Theodoros II of 

Alexandria and All Africa, Patriarch Theophilus of Jerusalem, and Archbishop 

Chrysostomos of Cyprus. Patriarch Ignatius IV of Antioch, who was ultimately unable 

to attend and participate in the Synaxis although he was the first of all invited 

Patriarchs gladly to accept the invitation, was represented by His Grace Bishop Isaac of 

Apameia. 

Their Beatitudes and their hierarchal entourages, as well as the representative of the 

Patriarch of Antioch concelebrated with His All-Holiness and the Hierarchs of the 

Ecumenical Throne during the Divine Liturgy held on September 1, 2011, in 

accordance with the prevailing tradition order at the Ecumenical Patriarchate on the 

occasion of the feast of the Indiction. Moreover, together with the Ecumenical 

Patriarch, they cosigned the prepared Act for the beginning of the new ecclesiastical 

year. 

In the evening of the same day, the opening ceremony for the Synaxis was held in the 

holy Patriarchal Church, during which His All-Holiness the Ecumenical Patriarch 

delivered his keynote address, while Their beatitudes the Heads of Churches and the 

representative of His Beatitude the Patriarch of Antioch conveyed greetings and 

submitted opinions on the topics of the Synaxis. 

1. The principal topic of deliberation at the Synaxis was the study of the situation in 

the Middle East. The Synaxis involved exchange of information and detailed discussion 

on the subject, after which it issued a Message of the Heads of Churches to the 

plenitude of their Churches as well as to all people of good will. The Message expresses 

solidarity and sympathy for the faithful in that troubled region, addressing an appeal to 

politicians and religious leaders throughout the world to establish principles and 

binding policies for the peaceful coexistence of the adherents of various religions in this 

sensitive geographical region. 
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2. With regard to the above issue, the Synaxis decided that: 

a) The Ancient Patriarchates and the Church of Cyprus should support and assist more 

effectively the current inter-Christian and inter-religious dialogues with the other two 

monotheistic religions, which are chaired by the Ecumenical Patriarchate in accordance 

with the relevant decisions of the 3rd Preconciliar Panorthodox Consultation (1986). 

b) The representatives of the Orthodox Churches in the Middle East should 

communicate with the Office of the Orthodox Church at the European Union whenever 

problems arise in the region that require resolution in order to secure the appropriate 

solutions and assume necessary measures. 

c) They should:  

i. Erect a hospital on private property of the Patriarchate of Jerusalem, within its 

canonical geographical jurisdiction, for the care and benefit of the sick in that troubled 

region; 

ii. They should arrange for an annual scholarship to be provided by each Church for 

young people, faithful of the Patriarchate of Jerusalem, to pursue graduate and post-

graduate studies at institutions within their jurisdictions; 

iii. And contribute, in cooperation with the Patriarchate of Alexandria, to the struggle 

against infectious diseases (such as HIV/AIDS) and epidemic illnesses in many 

countries of the African continent. 

3. In the context of its deliberations, the Synaxis also discussed the subject of the Holy 

and Great Council, deciding that it should hasten its preparation in order to permit its 

convocation in the foreseeable future. The Synaxis regretfully ascertained that the 

impasse created last February in the process of the long-prepared convening of this 

Council is due to provisions in the Regulations Governing the Panorthodox Preconciliar 

Consultations regarding unanimous decisions. Therefore, the Synaxis submitted a 

proposal to His All-Holiness the Ecumenical Patriarch, that he should convene a 

Synaxis of Their Beatitudes the Patriarchs and Presidents of the Orthodox 

Autocephalous Churches in order to review these provisions, thereby promptly 

advancing and fulfilling the preparation of the Great Council. 

4. The Synaxis adopted the proposal of the Ecumenical Patriarchate that an encounter 

of religious leaders in the near future should be held in the region of the 

Mediterranean, during which a form of ecological “Mediterranean Charter” could be 

issued and declared as a contribution to the effort for the protection of the natural 

environment, but also to the peaceful coexistence and cooperation of religions in the 

region. 

5. Furthermore, as a result of recent events within the Orthodox Church, the Synaxis 

underlined the need for all Orthodox Churches to respect and adhere strictly to the 

geographical boundaries of their respective jurisdictions, as these have been 

established by the Sacred Canons and their Founding Constitutions. 
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Finally, Their Beatitudes the Heads of the Churches and His Grace, the representative 

of the Patriarchate of Antioch, expressed their gratitude to the Ecumenical Patriarch for 

the invitation extended to them to visit the Sacred Center of Orthodoxy and deliberate 

in common on matters concerning their Churches during this critical time, and decided 

that they should meet more regularly on matters pertaining to the Orthodox Church. 

At the Phanar, September 3, 2011 

http://www.patriarchate.org/documents/announcement-synaxis-of-their-beatitudes-the-heads-of-the-
ancient-orthodox-patriarchates-and-the-church-of-cyprus 
 

P34: Closing Address at International Conference of Young Presidents Organization in 
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Owing to a growing awareness of the impending environmental catastrophe, the 

Ecumenical Patriarchate voiced its environmental concerns in the most clear terms. In 

1994, we convened the Environmental and Religious Education Seminar in Heybeli, at 

the site of the closed Theological School of Chalki. Since 1995, the Ecumenical 

Patriarchate convened six water-borne symposia to study the fate of waters, which 

cover seven-tenths of the earth’s surface. We have brought together scientists, 

environmentalists, policy-makers and religious leaders aiming to high light crucial and 

specific issues. In this way we have been trying to draw attention of the world 

community to the degradation of the Aegean Sea, the Black Sea, the Danube River, 

the Adriatic Sea, the Baltic Sea and the Amazon River. Our 7th Symposium entitled 

“The Arctic : Mirror of Life” is scheduled to take place in Greenland in September 2007.  
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The recent glorious visit of Pope Benedict XVI to the Phanar testifies the positive 

results achieved through an ongoing inter-faith dialogue between Orthodoxy and the 

Roman Catholic Church.  

We have conducted dialogues in Bahrain, in Iran, in Qatar, in Libya, in Azerbaijan, in 

Kazakhstan. As we pointed out in Vienna in 2005, the conflicts between Christians and 

Muslims that are mentioned throughout history have their roots in politics and not in 

religion. 
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Common Declaration of Pope John Paul II and Ecumenical Patriarch Bartholomew At 
the Fourth Ecological Symposium on the Adriatic Sea  

http://www.patriarchate.org/documents/announcement-synaxis-of-their-beatitudes-the-heads-of-the-ancient-orthodox-patriarchates-and-the-church-of-cyprus
http://www.patriarchate.org/documents/announcement-synaxis-of-their-beatitudes-the-heads-of-the-ancient-orthodox-patriarchates-and-the-church-of-cyprus
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Ecumenical Patriarch's Message for the Day of the Protection of the Environment 
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Through these academic gatherings, attended by representatives of various Christian 

Churches and world religions as well as diverse scholarly disciplines, our Ecumenical 

Patriarchate is striving to establish a stable and innovative alliance between religion 

and science, based on the fundamental principle that – in order for the goal to be 

achieved and for the natural environment to be preserved –both sides must show a 

spirit of good will, mutual respect, and cooperation. 
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Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 
Environment 
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For all these reasons, from this sacred center of Orthodoxy, we salute as a significant 

fact the subject chosen for the second Pan-European Ecumenical Assembly, to be held, 

God willing, in Austria in June of the coming year of our Savior, 1997: “Reconciliation – 

gift of God and source of new life.”  
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Our words on this auspicious day, and the sacred thoughts, which reach beyond these 

words, are even more timely inasmuch as they are addressed from the sacred center 

of the Phanar on the occasion of the first and historic assembly of all the hierarchs in 
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active service of the most venerable Ecumenical Throne. Through this sacred assembly 

the Mother Church seeks more direct cooperation and better coordination by the Holy 

and Sacred Synod with the hierarchs of the Ecumenical Patriarchate throughout the 

world, namely with those who shepherd dioceses and those who serve in some other 

capacity. This assembly of our hierarchy, which the Holy Synod decided to convene on 

a bi-annual basis, brings numerous blessings, such as closer communication and 

communion among brothers who share responsibility, as well as an exchange of 

information and a mutual support. However, it further provides great comfort and 

encouragement to the children of the Church scattered in the four corners of the earth 

and represented here by their spiritual leaders. When the faithful around the world 

from time to time see all of their hierarchy presented and represented as one body, 

then they recognize it as “divine intervention” against the temptations, sorrows and 

dangers in the world, and thus feel greater security in God. 
 

P58: Excerpts from the Keynote Address at the Millennial Youth Congress in Istanbul.docx - 

58:1 [Excerpts from the Keynote Addr..]  (1:1)   (Super) 

Códigos: [Campo religioso]  

No memos 

 
Excerpts from the Keynote Address at the Millennial Youth Congress in Istanbul  
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At the Patriarchate, 11 October 2007 

Your fervent supplicant before God, 

+BARTHOLOMEW 

Archbishop of Constantinople, New Rome and Ecumenical Patriarch 
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Greetings of Ecumenical Patriarch Bartholomew at the Jubilee Celebration of the 
Ethiopian Orthodox Church 
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To be cared for by God and to care for God’s creation entail showing compassion for 

every living being and for every living thing. A compassionate heart, writes a seventh-

century mystic, St. Isaac the Syrian: 

Burns with love for the whole of creation – for human beings, for birds and beasts, for 

all of God’s creatures. 
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Greetings of Ecumenical Patriarch Bartholomew to The Third Academic Meeting 
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Your Eminence, Metropolitan Damaskinos of Switzerland, Exarch of Europe, dear 

brother in the Holy Spirit, concelebrant of our humble person, the grace and peace of 

God be with you. 
 

P80: Greetings of Ecumenical Patriarch Bartholomew Upon His Arrival in Batumi.docx - 80:1 

[Greetings of Ecumenical Patria..]  (1:1)   (Super) 

Códigos: [Campo religioso]  

No memos 
 
Greetings of Ecumenical Patriarch Bartholomew Upon His Arrival in Batumi, Georgia 
 

P80: Greetings of Ecumenical Patriarch Bartholomew Upon His Arrival in Batumi.docx - 80:2 

[Greetings of Ecumenical Patria..]  (1:10)   (Super) 

Códigos: [Campo religioso]  

No memos 

 
Greetings of Ecumenical Patriarch Bartholomew Upon His Arrival in Batumi, Georgia 

Your Beatitude and Holiness Archbishop of Metscheta and Tiphlis, Catholicos and 

Patriarch of all Georgia, most beloved brother in Christ and co-celebrant, Elias, 

Your Excellencies, 

Beloved children of the Church of Christ, 

It is with feelings of great joy that we have disembarked here on the dry land of this 

beautiful city of Vatum in our beloved country of Georgia, with which we are connected 

by with very old and fraternal bonds. The tradition is a lively and continuous one, and 
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there is much historical information concerning the friendly relations between the 

Church of Constantinople and the Church of Georgia, from the epoch of Constantine 

the Great who, at the request of King Mirian of Georgia, sent priests and builders into 

your country, as well as a fragment of the Precious Cross and a nail used in the 

crucifixion of our Lord. 

These were great and special blessings of our Lord Jesus Christ to your much-

struggling and long-suffering people. These blessings were for the strengthening of 

your faith in Him, that you might preserve His seamlessly woven garment, which 

covers this land and your people like a protecting veil and preserves you in the only 

saving Orthodox faith. 

We bless the Lord, because He has granted us who live afar to come to venerate this 

day the sacred treasures of our faith, as we make land here by their blessings in the 

hallowed land of Georgia. 

We give thanks also to all of you, for your words and deeds offered so kindly in 

welcoming to our Modesty and those who have traveled with us and are studying with 

us the problem of the preservation of the environs and the coastlines of your Black Sea 

from impending biological demise, as a result of intense pollution. Our main interest is 

not the Sea in itself, but those who live in the surrounding regions, and in many cases 

our own brothers and sisters, who are in danger of losing the one serious source of 

their income and livelihood. The solidarity of the human family compels each one of us 

to do, as much as we are able, whatever we can to save the Black Sea as a biotope. 

We have undertaken this circumnavigation of the Black Sea with select scientists, who 

are sailing with us so that they might sensitize all people to be vigilant in our 

conscience and active in facing this problem. 

We address all of you with heartfelt salutation and gratitude, and bestow upon you our 

complete and whole-hearted paternal and Patriarchal blessing and benediction. 

The grace of our Lord Jesus Christ, through the prayers of His Saints: Nina the Equal to 

the Apostles, Sousaniki the Queen and Martyr, Kastevan the Queen and Great-Martyr, 

John Zentazniskou the Righteous and all of His Saints, be with you all. Amen. 
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Greetings of Pope Benedict XVI to the Symposium "The Arctic: Mirror of Life" 

It gives me great joy to greet you and all those taking part in the Seventh Symposium 

of the Religion, Science and the Environment movement, which this year turns its 
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attention to the subject: "The Arctic: Mirror of Life". Your own dedication and personal 

commitment to the protection of the environment demonstrates the pressing need for 

science and religion to work together to safeguard the gifts of nature and to promote 

responsible stewardship. Through the presence of Cardinal McCarrick I wish to reaffirm 

my fervent solidarity with the aims of the project and to assure you of my hope for a 

deepening global recognition of the vital relationship between the ecology of the 

human person and the ecology of nature (cf. Message for the 2007 World Day of 

Peace, 8). 

Preservation of the environment, promotion of sustainable development and particular 

attention to climate change are matters of grave concern for the entire human family. 

No nation or business sector can ignore the ethical implications present in all economic 

and social development. With increasing clarity scientific research demonstrates that 

the impact of human actions in any one place or region can have worldwide effects. 

The consequences of disregard for the environment cannot be limited to immediate 

area or populus because they always harm human coexistence, and thus betray human 

dignity and violate the rights of citizens who desire to live in a safe environment (cf. 

ibid., 8-9). 

This year's symposium, dedicated again to the earth's water resources, takes you and 

various religious leaders, scientists, and other interested parties to the Ilulissat 

Icefjord on the west coast of Greenland. Gathered in the magnificent beauty of this 

unique glacial region and World Heritage site your hearts and minds turn readily to the 

wonders of God and in awe echo the words of the Psalmist praising the name of the 

Lord who is "majestic in all the earth". Immersed in contemplation of the "work of his 

fingers" (Ps 8), the perils of spiritual alienation from creation become plainly evident. 

The relationship between individuals or communities and the environment ultimately 

stems from their relationship with God. When "man turns his back on the Creator’s 

plan, he provokes a disorder which has inevitable repercussions on the rest of the 

created order" (Message for the 1990 World Day of Peace, 5). 

Your Holiness, the international and multi-disciplinary nature of the symposium attests 

to the need to seek global solutions to the matters under consideration. I am 

encouraged by the growing recognition that the entire human community - children 

and adults, industry sectors, States and international bodies - must take seriously the 

responsibility that falls to each and every one of us. While it is true that industrializing 

countries are not morally free to repeat the past errors of others, by recklessly 

continuing to damage the environment (cf. ibid., 10), it is also the case that highly 

industrialized countries must share 'clean-technologies' and ensure that their own 

markets do not sustain demand for goods whose very production contributes to the 

proliferation of pollution. Mutual interdependence between nations’ economic and 

social activities demands international solidarity, cooperation and on-going educational 

efforts. It is these principles which the Religion, Science and the Environment 



1042 

 

movement courageously upholds. 

With sentiments of deep appreciation, and mindful of our commitment to encourage 

and support all efforts made to protect God’s works, (cf. Common Declaration, 30 

November 2006), I pray that the Almighty will abundantly bless this year’s symposium. 

May he accompany you and all those gathered with you, so that all creation may give 

praise to God! 

From the Vatican, 1 September 2007 
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Greetings of Pope John Paul II to Fifth Symposium on Religion, Science and the 
Environment. 

by Pope John Paul 

It gives me great pleasure to greet you and all those taking part in the Fifth 

Symposium of the Religion, Science and the Environment project which this year 

devotes its attention to the subject: «The Baltic Sea: a Common Heritage, a Shared 

Responsibility)). As the convention opens, it is a particular joy for me to know that you 

have gathered in my homeland of Poland, in the city of Gdansk. Through the presence 

of Cardinal Walter Kasper, President of the Pontifical Council for Promoting Christian 

Unity, 1 wish to renew my solidarity with the objectives of the project and to assure 

you 

of my fervent support for the success of your meeting. 

On a number of occasions I have commented on the growing awareness among 

individuals, and indeed the entire international community, of the need to respect the 

environment and the natural resources which God has given humanity. Your current 

symposium attests to the desire to transform that growing awareness into policies and 

acts of authentic stewardship. I shall follow with interest your endeavours to realize 

the 

aims outlined in our Common Declaration of last year. 

It is imperative however that the true nature of the ecological crisis be 

understood. The relationship between individuals or communities and the environment 

can never be detached from their relationship with God. When man «turns his back on 

the Creator's plan, he provokes a disorder which has inevitable repercussions on the 

rest 

of the created order» (Message for the 1990 World Day of Peace, 5). Ecological 

irresponsibility is at heart a moral problem - founded upon an anthropological error - 
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which arises when man forgets that his ability to transform the world must always 

respect God's design of creation (cf. Centesimus Annns, 37). 

Precisely because of the essentially moral nature of the problems which the 

Symposium is addressing, it is proper that religious, civic and political leaders, 

alongside expert representatives of the scientific community, confront the 

environmental challenges facing the Baltic region. That the Symposium is taking place 

aboard a boat which will sail to many of the port towns on the Baltic Sea is itself a 

powerful reminder that the effects of ecological irresponsibility often transcend the 

borders of individual nations. Similarly, solutions to this problem will necessarily 

involve acts of solidarity which transcend political divisions or unnecessarily narrow 

industrial self-interests. 

Your Holiness, in the Common Declaration on Environmental Ethics which we 

signed on 10 June last year regarding the safekeeping of creation, we outlined a 

specifically Christian interpretation of the difficulties which the ecological crisis 

presents. Christians must always be ready to assume in unison their responsibility 

within the divine design for creation, a responsibility which leads to a vast field of 

ecumenical and interreligious cooperation. As we stated, a solution to ecological 

challenges demands more than just economic and technological proposals. It requires 

an inner change of heart which leads to the rejection of unsustainable patterns of 

consumption and production. It demands an ethical behaviour which respects the 

principles of universal solidarity, social justice and responsibility. As you yourself 

stated at the closing of the Fourth International Environmental Symposium in Venice, 

this calls for genuine sacrifice: «when we sacrifice our life and share our wealth, we 

gain life in abundance and enrich the entire world». 

Your Holiness, I wish to express my encouragement for your commitment to 

lead the symposium of the Religion, Science and the Environment project. I pray that 

Almighty God will abundantly bless this initiative. May he accompany you and your 

collaborators and guide you in the ways of justice, so that all creation may give praise 

to God (cf. Ps 148). 

From the Vatican, 27 May 2003 
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Homily at the Fiftieth Anniversary Dedication of St. Barbara Greek Orthodox Church 
in Santa Barbara 
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Homily During the Service on the Amazon River 
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Homily During Vespers at Bergen Cathedral  

Vespers and Genesis 

June 24, 2003 

During every Orthodox service of Vespers, the opening Psalm (103 [104]) is a song 

chanted to God as Creator and sustainer of all creation. The service normally takes 

place at the setting of the sun, when the light of this world begins to wane and the 

light of God must be yearned. The impending darkness of the night is symbolical of the 

original moment of Genesis, when “the earth was a formless void and darkness 

covered the face of the deep” (Gen. 1.2). It is then, as we are told in the first book of 

Scripture, that “the spirit of God swept over the face of the waters; and God said, ‘Let 

there be …’” (Gen. 1.2-3). 

Thus, during the vesperal service, we recall the primal darkness that received the first 

light of God’s grace and presence. And we bless God with all our soul and in joyful 

song, saying: 

Bless the Lord, O my soul. O Lord my God, you are very great. You are clothed with 

honor and majesty, wrapped in light as with a garment. You stretch out the heavens 

like a tent, and set the beams of your chambers on the waters. … You make the winds 

your messengers, fire and flame your ministers. (Psalm 103.1-4) 

Ultimately, we are recognizing God as the Creator of all things. Indeed, during this 

seminar, we also recognize the striking beauty of the North Sea in the words of the 

same Psalm: 

You set the earth on its foundations, so that it shall never be shaken. You cover it with 

the deep as with a garment; the waters stand above the mountains. … You make 

springs gush forth in the valleys and flow between the hills. … From your lofty abode, 

you water the mountains; the earth is satisfied with the fruit of your work. … O Lord, 

how manifold are your works. In wisdom you have made them all. (Psalm 103.5-24) 

Then, the Psalmist offers us a subtle but significant hint of the mutual love and 

reciprocal exchange that occurs between God and His creation. This he describes in a 

movement of looking: 
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The Lord delights in His works; He looks upon the earth. (Ps. 103.31-32) 

God cares deeply about this world. He is concerned about the welfare and future of His 

creation. He never abandons the work of His hands – both the natural environment 

and the human person made in the divine image and likeness (Gen. 1.26). This 

merciful love is revealed in the way that God never ceases “to look upon” this world. 

His gaze forever accompanies us. 

“All things look to God” 

By the same token, humanity must neither abuse nor abandon the created world. The 

human person is called – in his or her capacity as priest of creation and never as 

proprietor of its material resources – to refer to God as the source and center of all 

beings and all things. Thus, as the Psalmist observes so eloquently: 

All things look to you, Lord … you renew the face of the earth. (Ps. 103.27-30) 

Again, the gesture is one of“looking to” God. God’s eyes meet our eyes and the eyes of 

the world in an act of communion and love.  

Finally, this mutual exchange, the giving and the receiving, the one who loves and the 

one who is loved, coincides in the unique person of Jesus Christ, who is fully divine and 

fully human. When we remember our calling to return all things in thanksgiving to 

God, who renews all things for us in love, then – as the Orthodox service of Vespers 

concludes in the words of an ancient hymn from the early undivided Church – we are 

able to behold:  

The radiant light of the sacred glory of Jesus Christ …singing praises at all times [and 

in all places] with joyful voices, just as the entire world offers glory to God. 
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Homily of His All Holiness Ecumenical Patriarch Bartholomew at the Patriarchal 
Chorostasia of the Great Vespers for St. Demetrios the Myrrh-Streamer 

St. Demetrios Greek Orthodox Church 

Direct Archdiocesan District 

Merrick, New York 

October 25, 2009  

Remarks as prepared for delivery 

*** 

Your Eminence Archbishop Demetrios of America, 
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Your Eminences and Graces, 

Reverend Clergy of the Holy Archdiocese of America, 

Beloved Children in the Lord,  

Grace and peace be with you all in the name of our Lord Jesus Christ, in whose name 

we invoke every paternal and patriarchal blessing upon this holy community here in 

Merrick that bears the name of Saint Demetrios the Great Martyr and Myrrh-Streamer. 

What a joy it is to be here with so many of the faithful, and to wish all of you “Chronia 

Polla” on this eve of the feast – your patronal feast – and especially to those who share 

the name of our great intercessor and wonderworking protector. Most especially do we 

extend these festal greetings to our beloved brother Archbishop Demetrios of America. 

Many years to you, Your Eminence! 

Beloved, the power of a prayer is not to be measured by its length. The most powerful 

prayer may also be the most brief. Few but fervent were the words of Saint Nestor: Ο 

Θεος του Δημητριου, Βοηθει μοι. “God of Demetrios, help me.” Yet through the power 

of these simple words, evil was vanquished, tyranny was frustrated, faith was 

vindicated, and not one, but twosaints for the Kingdom of God were revealed.  

The Lord promised that those who speak in faith might command even a mountain to 

be taken up and cast aside (Matthew 17:20, Mark 11:23). Such was the faith that 

Saint Demetrios instilled in young Nestor. From his prison cell the Great Martyr spoke 

words of blessing and encouragement, words of strength and confidence. And in the 

stadium it was proved that “the judgments of the Lord are true and righteous 

altogether” (cf. Psalm 18:10 [19:9]), when a mountain—that is to say, a mountain of a 

man—the murderous Lyaios, was taken up and cast aside to destruction.  

Lyaios was a barbarian in every sense of the word. By birth he was of tribe of the 

Vandals, and fittingly so, for as a wrestler he made it his sport to vandalizethe image 

of God in his fellow man in the arena. A second Goliath was he: a bloodthirsty titan 

with fierce eyes and a thunderous voice with which he uttered vile insults upon the 

Christians and their God. Many were the men that Lyaios cast down to their deaths 

upon the points of upraised spears planted round about the wrestling platform in a 

terrifying display of brutality and strength. 

But young Nestor was not terrified. He did not waver at the sight of the giant. He did 

not tremble at the sound of his blasphemies. He remained steadfast, remembering the 

boldness of his intercessor in the prison. In that same holy boldness Nestor prayed: 

“God of Demetrios, help me.” He wrestled with Lyaios and prevailed, casting the 

monster himself on the spear-points that had been fixed for his opponents.  

The power of a prayer is not to be measured by its length in words, but by the 

mountains that it moves. In his own strength, small Nestor could never have 

triumphed; but with the God of Demetrios, all things are possible (cf. Matthew 19:26). 

For all the promises of God are “Yes”in Jesus Christ, and in Him “Amen” to the glory of 
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God (cf. 2 Corinthians 1:20).  

This was the phronema, the mindset, of Saint Nestor who sought the blessing to fight. 

This was the mindset of Saint Demetrios who sought grace from on high for the soldier 

of Christ. This must be our mindset as well. 

For in our time we too face a mountain to be moved. We wrestle with our own Lyaios, 

which is likewise a murderer and a blasphemer and a vandal of God’s good creation.  

We encounter this vicious monster in the pollutants that contaminate our drinking 

water; in the hazardous wastes that filter into our soil; in foul exhaust that clouds our 

atmosphere; in harmful chemicals introduced into the food chain by modern methods 

of agriculture.  

We encounter this murderous giant in the form of demographic clusters of birth defects 

and childhood cancers, especially among the poorest members of the human family. 

We encounter this malignant vandal wherever we find beaches blackened by oil spills, 

rotting stumps in a clear-cut forest, or choking dust clouds from abandoned strip-

mines. 

Above all, we encounter vile Lyaios for ourselves in the enormity of human 

indifference: indifference to the environment, indifference to the effects of our actions 

upon our fellow man, and indifference to the consequences of our choices upon future 

generations. It is this indifference first and foremost that must be grappled with and 

cast out. This thoughtlessness that so mightily holds sway over human minds and 

hearts is what spawns the sins of overconsumption and waste, mismanagement of 

resources and ecological abuse. This carelessness is itself a murderer, first of others, 

and finally of ourselves. 

How shall we prevail? In the face of indifference and greed, in the face of established 

practices and entrenched habits, in the face of vested interests and corporate war 

chests, how shall the few and the weak prevail over the great and mighty? By the 

prayer of faith. Saint Nestor prayed in faith and prevailed. Saint Demetrios prayed in 

faith and prevailed, and still prevails in his wonderworking power to this day. Truly did 

the Apostle John write: “Whatever is born of God overcomes the world; and this is the 

victory that overcomes the world, even our faith” (1 John 5:4). 

And so on this eve of the Feast of Saint Demetrios the Great Martyr and Myrrh-

Streamer, I ask you, beloved, to join together your fervent hearts, free of all doubt 

and indifference, and to pray: Ο Θεος του Δημητριου, Βοηθει ημιν. “God of Demetrios, 

help us.”  

God of Demetrios, help us to contend for the wellbeing of the world! 

God of Demetrios, help us to cast out the darkness of indifference! 

God of Demetrios, help us through the gift of Your Spirit to bring renewal to all 

creation! 
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Beloved, may the God of Demetrios grant you all to be powerful in prayer in everything 

which bears fruit in His unending Kingdom. Amen. 
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Homily on the Occasion of Declaring the Commencement of a Two-Day Conference on 
the Natural Environment  
September 29, 1997 

Your Eminences, 

Your Excellencies, 

Most sacred Monastics, 

 

Announcing the commencement of the proceedings of a Two-Day Conference on the 

natural environment of the Holy Mountain, we take the opportunity to expound to your 

love certain basic theses of our Modesty related to our interest in the natural 

environment. 

The sensitivity of the Ecumenical Patriarchate for the environment reveals the 

sensitivity of the Great Church of Christ for human beings. This is because the 

environment is not viewed per se, but in relation to them for whom it was made. 

Hence, every discussion about the environment and every effort of preserving or 

improving it indicate interest in the conditions of human life. Even in cases where this 

is not readily understood, or where human interests in self-survival seem to be 

conflicting with human interests in maintaining the environment, the ultimate interest 

of man, or, perhaps, tomorrow’s man, demands that priority is given to the latter over 

the former. But we should never forget that the aim in all this is to improve the 

conditions of human life; because man is the king of creation; and creation was made 

to serve to man’s needs. We do not idolize the natural environment, but we try to 

accentuate man’s sensitivity to the conditions of life of his fellow man. 

Drawing our inspiration from such a man-loving spirit, we salute the rise of general 

interest and of discussions on the natural environment as expressing curtailment of 

individualism and expansion of altruism, which constitute a basic precept of the Gospel 

of Christ. Hence, it is with joy and deep sentiment that we announce the 

commencement of the proceedings of this two day conference for the natural 

environment of the Holy Mountain, which was summoned by the “Organization of the 

Cultural Capital of Europe, Thessalonica 1997,” in the context of the activities of the 

exhibition “The Treasures of the Holy Mountain.” 

This context, within which the present two-day conference takes place, prompts our 

Modesty to draw everyone’s attention and especially of the most sacred monks of the 
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Holy Mountain and of every friend of Athos, as well as of every responsible person, on 

the need to protect the special importance of the natural environment of the Holy 

Mountain. 

It is well known that the natural environment does not belong only to the present 

generation, but to the future generations as well. Indeed, the present generation has 

received it as a torch (scytale) and is obliged to pass it on to its successor, if there is in 

its heart the love for it. This, of course, is also applicable to the natural environment of 

the Holy Mountain. 

There are not a few regions of the earth, where, for the sake of a more general 

interest, which stands in opposition to the narrowly defined interests of the local 

inhabitants of these regions, proscriptions of environmental interventions have been 

imposed. Thus, for example, carving roads and introducing vehicles has been 

proscribed for the Island of Hydra in Greece and the Princes Islands in Turkey. And as 

the“Gerontikon” reports, a certain ascetic built his cell far away from the spring in 

order to exercise himself laboring for the transportation of the necessary water. This 

means, that it would not be excessive if one was to demand of those who chose the 

monastic life out of their own volition to care less for convenience and more for the 

preservation of the natural beauty and the quietist (hesychastic) character of the Holy 

Mountain. Indeed it is this quietist character that attracts those who are pushed away 

from the whirl of social life to enter monasticism, and the possibility of finding the 

same whirl at this place of quietism may cause problems for them in their new pursuit. 

There is, then, a man-loving duty and a cultural need to preserve unaltered the natural 

environment of the Holy Mountain, at the cost of some small sacrifices of material 

conveniences on the part of its present inhabitants for the incomparably greater 

spiritual convenience of those who are to come there in the future. Indeed, there is no 

one that ascended to heaven with ease, as Abba Isaac says who is much admired by 

the most sacred monks of the Holy Mountain. And in order to sharpen somewhat our 

discourse, we remind you with paternal love of the exact saying of Abba Isaac: “God 

and His angels rejoice where there are needs, but the devil and his friends do so at 

times of ease.” And again in order to alleviate the sharpness of the reminder, we 

affectionately quote from the same Abba a message of consolation: “To any discomfort 

undergone for God there is always a comfort that follows.” 

We may also conclude, then, that to any discomfort that we may undergo for the same 

of our neighbor, discomfort, that is, caused to us and to those around us by our care 

for the environment, there will always follow a comfort as a counterpart. This is exactly 

what we wish for all of you and furthermore we wish a good yield from the proceedings 

of this two-day conference. 
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Introductory Remarks at the Inaugural Proceedings of the Fourth International and 
Inter-religious Symposium 

A Sea at Risk, A Unity of Purpose 
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Most Reverend Dr. Eder Bishop of Passau and the other brother Hierarchs, 
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Lecture given in Westminster Abbey on the Visible Unity and Ecumenisms for the 
Next Christian Millennium: Orthodox Perspective 
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Lecture of His All-Holiness Patriarch Bartholomew at the Ustein Monastery, Norway - 
“The Ascetic Corrective" 

This session marks the opening of the Sailing Seminar on the North Sea. It takes place 

within the walls of a strategically-placed monastery at the entrance of the magnificent 

and unique Ryfylke fjords, where the marine traffic along this coast was once 

controlled. Inhabited as an island from as early as the Bronze Age, it has been a 

special haven for monks of the Augustinian Order since the Middle Ages. This monastic 

setting surely provides for us an ideal opportunity to assess the importance and impact 

of the phenomenon and experience of monasticism in general for the ecological 

balance of our world. 

At the conclusion of the service for the tonsure of an Orthodox monk or nun, the 

newly-received member of the monastic brotherhood or convent stands before the 

entire community bearing three simple tokens: a cross, a candle and a prayer-rope. 

The first two symbols – the cross and the candle – standing as we are today in this 

historic and royal monastery of Utstein, are a powerful reminder of the ecological 

corrective offered by the monastic way of life. The monk and the nun, representative 

of all the Christian faithful, and indeed of the whole world, are an image of the spirit of 

asceticism or self-restraint and of a light that illumines and protects the world in the 



1051 

 

face of every form of spiritual darkness. 

In his letter to the Colossians, St. Paul writes: 

Through him [Christ], God was pleased to reconcile to himself all things, whether on 

earth or in heaven, by making peace through the blood of his cross (1.20). 

Reference here to “the blood of the cross” is a clear indication of the cost involved in 

any efforts that we may undertake to address environmental problems of our time. 

The cross is the singular, ultimate and absolute solution to the ecological crisis. The 

cross reminds us of the reality of human failure and of the need for a cosmic 

repentance. In order to alter our attitudes and lifestyles, what is required is nothing 

less than a radical reversal of our perspectives and practices. There is a price to pay 

for our wasting. It is the cost of self-discipline.  

This is the sacrifice of bearing the cross. The environmental crisis will not be solved 

simply by sentimental expressions of regret or aesthetic formulations of a creative 

imagination. It will not be altered by fashionable programs or ecumenical catch-words. 

It is the “tree of the cross” that reveals to us the way out of our ecological impasse by 

proposing the solution of self-denial, the denial of selfishness or self-centeredness. It 

is, therefore, the spirit of asceticism that in the final analysis leads to the spirit of 

gratitude and love, to a rediscovery of the sense of wonder and beauty. 

In this context, we would define asceticism as the possibility of traveling lightly, of 

using and consuming less. And we can always manage with much less than we 

imagine. We are to learn to relinquish our desire to possess and control. We must stop 

wounding the natural resources of this earth and learn to live simply, no longer 

competing against one another and against nature for our survival. What is called for is 

a softening up in our relations toward each other and toward nature. We must learn to 

make our communities more sensitive and to render our behavior toward nature more 

respectful. This means acquiring a merciful attitude, a compassionate heart. Such a 

heart cannot bear to deplete – still less to destroy – the earth that we inhabit and 

share. In the seventh century, St. Isaac of Syria defined this as: 

“Having a heart that burns with love for the whole of creation: for humans, for birds, 

for beasts, even for demons – for all God’s creatures.” 

Asceticism, then, aims at a sense of refinement, not at any form of detachment or 

destruction. Its goal is always moderation, never repression. The content of asceticism 

is positive, not negative. It looks to service and not selfishness, to reconciliation and 

not renunciation or escape. Without asceticism, none of us is authentically human. 

Without asceticism, none of us can hope to heal our broken environment.  

The general impression that people in western societies have of asceticism is negative. 

Asceticism carries with it the baggage of dualism and denial, developed over many 

centuries, both inside and outside the Christian church. This is why so many people 
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have misunderstood and even dismissed monasticism. Yet this is not the vision of 

wholeness that Orthodox spirituality proposes through its ascetic dimension. The 

sacramental dimension of the world is so intimately and so profoundly linked with the 

ascetic dimension. Asceticism is the conscious awareness and deeper recognition that 

humanity is dependent not only on God, but also on the world, and indeed on the food 

chain, just like every other creature made by God.  

Such asceticism, however, requires from us a voluntary restraint, in order for us to live 

in harmony with our environment. Asceticism offers practical examples of 

conservation. By reducing our consumption – what in Orthodox theology we call 

enkrateiaor self-control – we come to ensure that sufficient resources are also left for 

others in the world to share and enjoy. As we shift our will and focus of concern, we 

shall be able to demonstrate a com-passion for the poorer nations of our world. Our 

abundance of resources should also be extended – beyond ourselves and our own – to 

include an abundance of equitable concern for others. 

This further implies that humanity is not to act as the tyrannical overlord but as a 

servant and minister, who kneels in prayer for the preservation and progress of 

creation. In this way, humanity is able to restore harmony with the rest of the world, 

as well as to reconcile all people and all things with God. This responsibility or 

obligation underlines the priestly dimension of the human vocation. Human beings are 

called to be priests and not proprietors of nature. Humanity has an active role to play 

within the world, endowed with the moral responsibility to assume creation in an act of 

giving in order to refer it to God in an act of thanksgiving. 

The seventh-century hermit on Mt. Sinai and author of The Ladder of Divine Ascent, 

St. John Climacus, who is remembered every year in Orthodox monasteries during 

Great Lent, wrote:  

“A monk without possessions is master of the entire world.”  

Similarly, St. Paul recommends the avoidance of avarice, when he writes:  

“As we have food and clothing, let them suffice to us.” (I Timothy 6.8)  

Asceticism and self-restraint are ways of realizing the words of St. Paul, who elsewhere 

says that we are to be:  

“As having nothing yet possessing all things.” (II Corinthians 6.10)  

It is following the commandment of Christ:  

“Whoever wishes to save his life shall lose it; but whoever loses it for my sake shall 

find it.” (Matthew 16.25) 

Now, this voluntary ascetical life is not required only of the hermits or monastics. It is 

also demanded of all Orthodox Christians, according to the measure of balance. That is 

to say, each Orthodox Christian is called to practice a voluntary self-limitation in the 
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consumption of food and natural resources. Each of us is called to make the crucial 

distinction between what we want and what we need. Only through such self-denial, 

through our willingness sometimes to forgo and to say ‘no’ or ‘enough’ will we 

rediscover our true human place in the universe. Such is part and parcel of the ascetic 

ethos of Orthodox spirituality. 

Let us, by way of example, explore one specific aspect of ascetic practice in the 

Orthodox Church, namely fasting. Orthodox faithful fast from all dairy and meat 

products for almost half of the entire year. There is the great fast of Lent before 

Easter, the lenten season prior to Christmas, a period of fasting before the feasts of 

the Dormition in August and of the Apostles in June. There is also a weekly discipline of 

abstaining from meat and dairy produce each Wednesday and Friday of the year 

(monastics additionally fast every Monday), as well as certain specified days of fasting 

in commemoration of particular events or saints. The fact that we fast almost half of 

the year is itself an indication of an effort to reconcile secular time with sacramental 

time, the time of this world with the age of the kingdom to come. 

If we examine fasting more carefully, we shall see that it does not aim at denying the 

world, but at affirming the significance and sacredness of material creation. It is a way 

of integrating body and soul, while at the same time recalling the hunger of others. 

Indeed, it is becoming aware of the hunger of creation itself for healing and 

restoration. When we fast, we remember that we live not by bread alone. We also 

remind ourselves that we are a part of an entire community, the fellowship of 

humanity and the natural environment. This is why Orthodox Christians will never fast 

alone or at whim; we always fast together and at set periods of the year. 

Therefore, fasting is the conviction and acknowledgment that “the earth, is the Lord’s, 

and all the fullness thereof” (Psalm 23.1). It is an affirmation that the material creation 

is not under our control; it is not to be exploited selfishly, but rather to be returned in 

thanks and restored in an act of communion with God. 

In the final analysis, and beyond people’s perception of fasting and asceticism, fasting 

is learning to give, and not simply to give up. It is learning to share and to connect 

with others and with the natural world. It is a way of loving, of moving gradually away 

from what I want to what God’s world needs. It is liberation from fear, greed and 

compulsion. It is regaining a sense of wonder, being filled with a sense of goodness, 

and seeing all things in God, and God in all things.  

The Orthodox attitude of asceticism and practice of fasting appears not to impose any 

method of dealing with and solving the environmental problems of our time. However, 

just as the individual actions of tens of thousands of members of society produce great 

pollution, so the voluntary restraint of an Orthodox monk is of great benefit for all. It is 

a lesson in “cultivating and keeping the earth” (Genesis 2.15). Therefore, the discipline 

of fasting becomes a necessary corrective for our culture of wasting. It is a way of 
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breaking bad habits and of seeing the world with new eyes, or with God’s eyes. 

Now, by way of conclusion, you will perhaps remember that, at the outset of my 

address, I mentioned that the newly-tonsured Orthodox monk or nun stands before 

the community bearing three symbolical tokens. The last of these is a prayer-rope. It 

is a symbol of the continual struggle and desire expressed through prayer for the 

protection of our world. The environmental program of the Churches cannot simply 

involve philosophical or political changes. It must include a spiritual repentance that 

occurs only through continual prayer. Addressing the ecological issues of our time will 

not only take place in the public sphere or the political domain. It will primarily take 

place on our knees. 

May God’s abundant mercy always hear the voice of our prayer, watch over our heart, 

and guide our steps for the integrity and renewal of His creation. 
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Message By Ecumenical Patriarch Bartholomew to the Inter-Orthodox Conference 
held in Crete For the Protection of the Natural Environment 

It is with much joy and deep satisfaction that we greet the inauguration of this Inter 

Orthodox Conference on the protection of the natural environment. The convocation of 

this conference was a particular desire and hope of our late predecessor, Patriarch 

Dimitrios of blessed memory, who convened it on the decision of the Holy and Sacred 

Synod, by means of official Patriarchal Letters inviting their Beatitudes the leaders of 

the Orthodox Churches to send representatives.  

The gathering of such representatives at the Orthodox Academy of Crete for this 

purpose surely already fills the blessed soul of the late Patriarch with joy. However, it 

also moves us to offer praise to the Lord and express our warmest thanks to all of you, 

who have gathered from near and afar either as delegates of the Most Holy Orthodox 

Churches or else as observers from other Churches and confessions and international 

organizations. We greatly appreciate your favorable response to this initiative of the 
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Ecumenical Patriarchate. 

The importance of your conference hardly needs to be stressed. In his message of 

September 1st, 1989, the late Patriarch Dimitrios expressed the deep anxiety of the 

whole of the Orthodox world and of every responsible thinking person concerning the 

environmental disaster so rapidly overtaking us, for which our thoughtless abuse of 

God's material creation is entirely to blame. Already “creation groans in travail 

together,” in the expression of the Apostle Paul (Rom. 8.22), under the boot of human 

greed. The responsibility of spiritual and political leaders as well as of all people is 

enormous. Orthodoxy, too, must give her testimony. Your conference is invited to 

contribute in this respect. 

We are present in spirit in your deliberations. Furthermore, we bestow on these 

deliberations our Paternal blessing, praying from our heart that the Holy Spirit will 

guide your work to full success so that through this means the holy name of the Triune 

God may be glorified, the bonds uniting the Holy Orthodox Church may be tied more 

firmly, and the salvation of humanity, and the whole of creation may also be furthered.  

May the grace and infinite mercy of the Maker of every creature be with you all. 
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This is indeed a historical gathering of esteemed religious leaders, governmental 

authorities, and academic scholars. The fact that the venue is the historical monastery 

of St. Lukas, within the sacred Metropolis of Thebes and Levadeia, demands of us an 

attitude of prayer as we reflect on God’s creation. 
 

P100: Message for the Day of the Protection of the Environment.docx - 100:3 

[†BARTHOLOMEW 

By the Mercy of G..]  (3:7)   (Super) 

Códigos: [Campo religioso]  

No memos 

 

†BARTHOLOMEW 

By the Mercy of God 

Archbishop of Constantinople-New Rome and Ecumenical Patriarchate 

To the Plenitude of the Church 

Grace and Peace from the Creator, Our Lord and Savior Jesus Christ 
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A Homily of His All Holiness the Ecumenical Patriarch Bartholomew at the 
inauguration of the Ecological Shop at Vrysai  
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Address of His All Holiness Ecumenical Patriarch Bartholomew at the Ninth Annual 
SCOBA/SCOOCH UN Prayer Service 

Archdiocesan Cathedral of the Holy Trinity 
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We greet all of you: our brother bishops in the families of our Christian Churches, His 

Excellency the Nuncio of the Vatican 
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here in this beautiful Orthodox Christian Cathedral in the United States to celebrate, 

collectively as families of Orthodox Christians.  
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May the grace and the infinite mercy of the Creator of all creation be with you all. 

 

At the Phanar, 18 April 2005 

 

Your fervent supplicant before God, 

 

THE ECUMENICAL PATRIARCH 

 

+ Bartholomew of Constantinople 
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Message of the Heads of the ancient Orthodox Patriarchates and the time-honored 
Autocephalous Church of Cyprus 
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Message of the Primates of the Orthodox Churches 
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Patriarchal Greeting to the Conference of the European Council of Pastoral Care and 
Counseling 
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Reflection on the Theme for the World Council of Churches General Assembly  
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We would also like to thank Dame Dr Mary Tanner and Bishop Dr David Yemba 

Kekumba, who served as Moderators, and the Rev. Dr Günther Gassmann, Rev. Dr 

Alan Falconer and Rev. Dr Thomas Best, who served as Directors, for their immense 

contributions to the Commission. 

We also do not want to forget those elements of the Ecumenical Patriarchate who 

served the Commission as staff for several years from our Church, namely H.E. 

Metropolitan Prof. John of Pergamon, Member of the Academy of Athens, and H.E. 

Metropolitan Prof. Dr Gennadios of Sassima, who for ten years served as a staff 

member and later on replaced us as Vice-Moderator and consequently became 

Moderator of Faith and Order. We would like to thank and congratulate both of them 

for their dedicated service to the Commission. 

May the grace, peace and love of God be with all of you!  
 

P138: Foreword for the English Translation of Vespers fro the Protection of the 

Environment.docx - 138:1 [Foreword for the English Trans..]  (1:1)   (Super) 



1058 

 

Códigos: [Campo religioso]  

No memos 

 
Foreword for the English Translation of Vespers fro the Protection of the 
Environment 
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Foreword for the English Translation of Vespers fro the Protection of the 
Environment 

Praying for the Earth 

by Monk Gerasimos of the Community of Little St. Anne on Mount Athos 

 

God is blessed because He is Love. When we live love we broaden our existence; it 

becomes something without end. “For love never ends” (I Cor. 13.8). There can never 

be too much love; there is no over-saturation of love nor a turning away from love. He 

who loves, gathers all things together under the shelter of that love. If a sinner, or 

self-centered person can feel even a limited love, then surely he is also able to 

comprehend how much greater that happiness would be if he broadened that love 

which brought him so much joy.  

God, being the very essence of love, could not as an entity, possibly be single-faceted 

because love is a feeling directed to another entity of identical essence. Literally, it is a 

feeling expressed only between persons. Thus, the very nature of God as love 

unavoidably leads to the begetting of the Son, by the Father, before all ages, and also 

the emanation of the Holy Spirit. These are personal hypostases able to love the Father 

and one another, and be loved by the Father.  

Love turned inward to one's self, without loving another is to be sure, not love, and 

does not in such an instance therefore, give the true, precise meaning of the word. The 

love of God the Father, and the other two Persons of the Holy Trinity with Him, could 

not be limited to the limitless bounds of love between them. In this particular instance 

this does not mean that He would be a God dependent on others (for this would be 

blasphemy against God who in the fullness of His blessedness is self-sufficient).  

Expressed in terms of human understanding, the meaning is that the overflowing of 

His love could not possibly take on a form of existence unless directed toward 

something capable of accepting this overflowing of His love. The quintessence of 

this overflowing love of God, capable of giving and receiving love, was the 

boundlessly abundant, personal, spiritual and body-spirit creation of angels 

and people, and the infinite creation of the whole universe to serve them.  
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The angels, spiritual beings composed of a spiritual essence different from that of God, 

are in a more immediate relationship with Him. Their exultation is expressed through 

the wondrous and incomprehensible majesty of their life, in that they are loved by the 

Triune God. In turn, they love Him by their unending glorification of Him and their 

immediate conformance to His will.  

God’s Love for the World 

Somewhat lower than angels, people were created by God in His image and likeness 

and were crowned by God with glory and honor. As such, they are capable of both 

receiving and returning His love, resulting in their true happiness. Indeed, the breadth 

of God's love for us is manifested in terms of the limitless number of persons we are 

able to love and in turn be loved. People experience a taste of this love (the breadth of 

God's love) when, irrespective of their religious credo, they realize the joy of loving 

and being loved by many.  

God’s love for humanity is unsurpassed and cannot be equally reciprocated, 

since humanity turned its face from Him and from His love, whereas God 

continues to love us.This aforementioned love is even more unrivalled because God 

expressed the infinite richness of His love by the creation of a material world of 

incomprehensible beauty, variety and expanse. This was done for the sake of man who 

is comprised both of matter and spirit. When one considers all that is offered to man 

for his enjoyment in sight, sound, taste, smell and touch, it is more than enough so as 

to put us in awe before the benevolence of God.  

The first-to-be-created human being was placed by God in a beautiful garden on planet 

Earth. But then again, the whole of Earth was adorned by so many such splendid 

things that the psalmist, citing but a few, concludes in total wonder, “How great are 

your works, O Lord! In wisdom you have wrought them all.” (Ps. 103 [104]). Even 

more so, it is to be found in the infinite richness of the visible microcosm, discovered 

through the aid of scientific instruments. And also, in the grandeur of the indescribable 

celestial universe whose dimensions we measure in millions of light years.  

If anyone says,“I love God,” and hates one’s brother… that person cannot love God. (I 

Jn 4.20) Anyone however who loves one’s neighbor and God, becomes resplendent 

because of this love: “ ...for all creation, for people, and birds, and animals, and 

demons, and for every creature ... and one cannot bear or hear, or behold any harm 

whatever or any minor affliction occurring in nature. For this reason, this person offers 

a tearful prayer in every hour of every day for the animals (irrational beings), for the 

enemies of truth, and for those who would harm him, that they may be protected and 

receive expiation; and out of the great, immeasurable mercy, motivating the heart in 

imitation of God, prays as well for the reptilian species" (Abba Isaac, Ascetic Treatise 

81). 

If these feelings toward the whole of creation are nurtured by a monk who has 
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abandoned the world and its cares, then what should a person who lives in the world 

feel as a sense of duty to Creation? Obviously, one’s first sentiment should be to give 

thanks and glorify God who granted us the whole of Creation for our use and 

enjoyment. This is especially so for that which is more proximate and which we call the 

environment. St. Paul gives us this charge when he writes: “Pray constantly, give 

thanks in all circumstances” (I Thess. 5.17-18).  

In fulfillment of this charge, the Holy Great Mother Church of Christ has designated the 

first day of September as a world day of prayer for the environment. That is to say, for 

the creation granted by God to humankind, which instead of being protected, as 

commanded by God (Gen. 2.15), is often abused.  

 
 

P139: September 21-22, 2014.rtf - 139:2 [Organized by the United Nation..]  (2:6)   (Super) 

Códigos: [Campo político] [Campo religioso]  

No memos 

 
 

Organized by the United Nations 

In Association with the World Council of Churches and Religions for Peace 

 

(New York, September 21-22, 2014) 
 

P139: September 21-22, 2014.rtf - 139:3 [It is with great joy that we g..]  (8:8)   (Super) 

Códigos: [Campo religioso]  

No memos 

 
It is with great joy that we greet the international participants and congratulate the inter-religious 
organizers of the Interfaith Summit on Climate Change jointly organized in New York by the World Council of 
Churches and Religions for Peace at the invitation of and in association with the United Nations as a 
response to the pressing issue of climate change. 
 

P141: September 21-22, 2014.rtf - 141:2 [It is with great joy that we g..]  (8:8)   (Super) 

Códigos: [Campo religioso] [Canales de diálogo - Familia: Arquitectura ontológica]  

No memos 

 
It is with great joy that we greet the international participants and congratulate the inter-religious 
organizers of the Interfaith Summit on Climate Change jointly organized in New York by the World Council of 
Churches and Religions for Peace at the invitation of and in association with the United Nations as a 
response to the pressing issue of climate change. 
 

______________________________________________________________________ 

 

Código: Canales de diálogo {161-4}~ 
 

P 4: Toast during the official banquet.docx - 4:12 [The undertaking of the Symposi..]  (9:9)   
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(Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica]  

No memos 

 

The undertaking of the Symposium by ship, with scientific reports presented by 

eminent scientific personalities combines, on the one hand, the living link with the 

problem and the necessary proposals for its solution, and on the other hand, the 

contact with the appropriate political and intellectual leaders of the Black Sea region, 

who live out the painful consequences of the continuously aggravated environmental 

crisis and who are willing to join us in the attempt to overcome the threat or disaster.  
 

P 5: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the Meeting of 

Orthodox Primates at the Phanar.docx - 5:8 [All of this increases our resp..]  (4:4)   (Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica]  

No memos 

 

 All of this increases our responsibility as shepherds of the people of God and as, by 

God's grace, Primates of our local Churches. It imposes even greater vigilance, action 

and coordination of our resources, requiring a manifestation, at all cost, of unity, 

concord and unanimity to the outside world, during this present critical and historic 

moment, in spite of any possible internal difference of opinion, so typical of every 

family. 
 

P 5: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the Meeting of 

Orthodox Primates at the Phanar.docx - 5:29 [One of the topics with which w..]  (12:12)   

(Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica] [Ecumenismo - Familia: 

Arquitectura ontológica]  

No memos 

 

One of the topics with which we will concern ourselves here is that of our relations with 

Christians outside of Orthodoxy in conjunction with the events taking place in the 

countries of the former “iron curtain.” As this topic is included on the agenda of our 

fraternal Synaxis, there also appears to be great interest in this by the non-Orthodox. 

Certainly, our communication and our dialogue with our brothers outside of the 

Orthodox Church imply neither the acceptance of their doctrinal positions nor the 

depreciation of the historical teachings of our Orthodox faith. We humbly consider 

that dialogues are beneficial in our search for ways to overcome differences 

and in our effort to enlighten others our positions, without however 

sacrificing anything essential to our faith. Our Orthodox Church, containing the 

fullness of truth, also has a corresponding responsibility to contribute to the healing of 

divisions among Christians. 
 

P 5: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the Meeting of 

Orthodox Primates at the Phanar.docx - 5:36 [On those subjects which have b..]  (16:16)   

(Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica] [Defensa y aclaración del 

mensaje cristiano - Familia: Arquitectura ontológica]  

No memos 
 

On those subjects which have been selected, a lengthy and comprehensive discussion 
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took place in the Inter-Orthodox Preparatory Committee of our Synaxis, which has also 

prepared, on behalf of us all, the text presented to us. We believe that this text 

adequately expresses our common positions on the topics to which we have referred, 

so it may become the basis for a text of our Message to our Christians and to the 

world, which will be proclaimed in the context of our fraternal liturgical concelebration. 
 

P 7: A Word of Welcome By Ecumenical Patriarch Bartholomew During the 4th Religious and 

Scientific Committee Preparatory Meeting for the Religion.docx - 7:2 [It is a privilege for us 

to we..]  (2:2)   (Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica]  

No memos 

 

It is a privilege for us to welcome you all. The Religion, Science and the Environment 

Committee holds a special place in our heart and in our ministry. 
 

P 8: Address during the presentation of the results of the first international symposium.docx - 

8:12 [Therefore, along with their Be..]  (5:5)   (Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica] [Dogma referencial - Familia: 

Arquitectura ontológica]  

No memos 
 

Therefore, along with their Beatitudes and their Eminences the Presiding Hierarchs and 

your honorable persons, we hereby also bless these joyous fruits of your Symposium, 

which by God's grace has drawn to a close. We express our congratulations and 

gratitude to you all for what has been achieved. We are certain that, from this point 

forward, your scientific and intellectual vigilance will remain the unswerving compass 

by which you will guide your colleagues and students to illumined and saving horizons. 
 

P 8: Address during the presentation of the results of the first international symposium.docx - 

8:16 [During this official occasion,..]  (6:6)   (Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica]  

No memos 

 

During this official occasion, we wish to assure you, on behalf of the Church, that, 

aware as we are of the significance of your contribution of empirical work in all areas 

of Godly-inspired thought and science to the progress and welfare of the world 
 

P 9: The Halki Ecological Institute.docx - 9:8 [We personally welcome each and..]  (11:11)   

(Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica]  

No memos 

 

We personally welcome each and every one of you to The Halki Ecological Institute and 

rejoice in this unique opportunity to explore the depths of the scientific and theological 

richness available to us. As you embark on this journey of discovery and revelation, we 

pray that the grace of the Creator and Sustainer of "all things, seen and unseen" will 

continually guide you as you seek to enhance the beauty and wonder of His creation. 
 

P10: Address during the official opening of the first international symposium.docx - 10:16 [In 

practice, of course, we ext..]  (9:9)   (Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica]  
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No memos 

 

In practice, of course, we extrapolate and anticipate in a single act, which is one of the 

reasons why science and theology need to be in dialogue at this particular moment of 

transition 
 

P10: Address during the official opening of the first international symposium.docx - 10:21 [I 

hope and expect that this co..]  (10:10)   (Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica]  

No memos 

 

I hope and expect that this conference will increase our understanding of the various 

ways in which we may perceive and engage with the world around us. 
 

P10: Address during the official opening of the first international symposium.docx - 10:23 

[Orthodox worldwide can better ..]  (10:10)   (Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica]  

No memos 

 

Orthodox worldwide can better contribute to the common front being forged 

by intrepid scientists, environmentalists and theologians who desire not only 

a pollution free world, but a “healing of nations” as well. Indeed, our common 

future depends on developing a way to perceive and participate in the world, which will 

complement the analytical approach with an ecological awareness of entities in their 

various relationships. 
 

P10: Address during the official opening of the first international symposium.docx - 10:58 

[These traditions develop a sen..]  (11:11)   (Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica]  

No memos 

 

These traditions develop a sensitivity toward the suffering and beauty of all creation. 

“Love all God's creation,” urged Dostoevsky, “the whole of it and every grain of sand. 

Love every leaf and every ray of God's light. Love the animals, love the plants, love 

everything. If you love everything you will perceive the divine mystery in things.” 
 

P10: Address during the official opening of the first international symposium.docx - 10:30 [At 

the same time, we would wan..]  (15:15)   (Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica]  

No memos 
 

At the same time, we would want to celebrate the resources offered by the 

international community of scientists and journalists. As we enter the Mediterranean, it 

is encouraging to recall the achievements of the Med Plan, detailed by Peter Haas in 

his book Saving the Mediterranean(Columbia, 1990). It is easy to be cynical about the 

impact of scientific experts and communicators on the calculations of nation states, but 

the Med Plan and its development ought to reinforce the urgency with which we seek 

to build up a network of personal relationships at even higher levels. We hope that this 

conference and its aftermath will serve as a major contributor to this growing family.  
 

P10: Address during the official opening of the first international symposium.docx - 10:32 [It 

is easy to be cynical about..]  (15:15)   (Super) 
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Códigos: [Canales de diálogo - Familia: Arquitectura ontológica]  

No memos 

 

 It is easy to be cynical about the impact of scientific experts and communicators on 

the calculations of nation states, but the Med Plan and its development ought to 

reinforce the urgency with which we seek to build up a network of personal 

relationships at even higher levels. We hope that this conference and its aftermath will 

serve as a major contributor to this growing family. 
 

P10: Address during the official opening of the first international symposium.docx - 10:39 

[Theology and science ought to ..]  (18:18)   (Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica]  

No memos 

 

 Theology and science ought to be partners in this work. We ought not divide the one 

reality, but rather seek – as one theologian has expressed it – “peaceful co-existence 

at the price of mutual irrelevance.” (see J. Moltmann, God in Creation) 
 

P10: Address during the official opening of the first international symposium.docx - 10:42 

[The Revelation of Hope We reco..]  (19:22)   (Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica]  

No memos 

 

The Revelation of Hope 

We recognize however that many people may have doubts about the possibility of 

traffic between the worldview expressed in modern science and the visionary material 

in ancient Book of Revelation. How can Revelation’s vision of hope, sustained in the 

midst of passages portraying terrible destruction, be distinguished from a rather 

unconvincing whistling in the dark to keep the spirits up in a time of danger and 

change? One approach is to consider the various ways in which our languages enable 

us to contemplate the future in as many languages as possible. We must contrast 

between the future – which is entirely constructed out of past and present, and which 

will itself soon become past – and the future which, beyond our control, will come upon 

us. In Greek, ta mellonta is what will be; whereas parousia, a term which is frequently 

used in the New Testament, suggests a future coming.  

There is a similar distinction in Latin languages, derived from this same notion, 

between futurus and adventus. Futurussuggests a future entirely constructed out of 

past and present and, as such, it is a stimulus to planning. Futurologists of this school 

are those who rely on extrapolations from present trends. Often, of course, the 

collision between trends makes exact predictions. However, there is another problem 

with this approach to the future. Prolonging and projecting the present endorses 

present patterns of power and ownership and suppresses alternative possibilities, 

which the future holds. Parousia, on the other hand, alerts us to what is on its way to 

the present. In the Book of Revelation, Jesus Christ is hailed as “the one who is and 

who was and who is to come” when the series might logically have been completed by 
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Him who will be. A sense of the future as parousiastimulates the anticipation by which 

we attune ourselves to something ahead, whether through fear or through hope. These 

foretastes, symbolic sketches and attainments, are part of every perception of the 

unknown which we explore by reference to ultimate criteria like happiness or 

unhappiness, as well as life or death. 

The climax of our celebrations will be the Divine Liturgy on the island of Patmos. The 

liturgy is a work, which binds human beings together in the Spirit of our Lord Jesus 

Christ and liberates them to hope and to work for His future coming in the world. Not 

everyone in this Symposium shares the Christian faith. Nevertheless, we trust that we 

are all here around a common table like the“symposiasts” of ancient times, because we 

all know that we are on the threshold of a new day. Conscious of the threat of 

nuclear destruction and environmental pollution, we shall move toward one 

world or none. We hope that we are assembled as those who are weary of 

defining their own tradition principally by excluding others. For many 

generations the Patriarch of Constantinople has occupied what is known as 

the Ecumenical Throne. There is in that title a reaching forward to the End-

Time of the healing of the nations, when there will be communion between God 

and human beings in a new heaven and a new earth “and there shall be no curse 

anymore.” We pray that this conference may contribute toward mobilizing all people of 

good will in our world and bringing closer together the day foreseen in the vision of 

Patmos. 

 
 

P10: Address during the official opening of the first international symposium.docx - 10:53 

[There is in that title a reach..]  (22:22)   (Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica] [Remedios y soluciones - 

Familia: Arquitectura ontológica]  

No memos 
 

There is in that title a reaching forward to the End-Time of the healing of the 

nations, when there will be communion between God and human beings in a new 

heaven and a new earth “and there shall be no curse anymore.” We pray that this 

conference may contribute toward mobilizing all people of good will in our world and 

bringing closer together the day foreseen in the vision of Patmos. 
 

P11: Address during the tea attended by the religious leaders of Hong Kong.docx - 11:2 

[When closed within a very narr..]  (4:4)   (Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica]  

Memo: [Critica al etnocentrismo]  

 

When closed within a very narrow environment, where they know only those of their 

own race and religion, people can create within themselves imaginary and deceptive 

images of others who belong to other races and religions. However, Odysseus of 

ancient times, “saw cities of many people and acknowledged their intelligence.”He was 

able to ascertain, as we the modern day Odysseuses are able to ascertain with him, 
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that all of us descend “from one human race,” as the Apostle Paul wrote, and 

consequently, that we are all brothers and sisters. 
 

P11: Address during the tea attended by the religious leaders of Hong Kong.docx - 11:8 [They 

are the words of a father..]  (6:6)   (Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica] [No violencia]  

No memos 

 

They are the words of a father or brother who beholds with sorrow some of his children 

destroying one other. He pleads with the rest of his children not to be misguided 

toward such situations, but rather to resolve their differences peacefully through 

mutual withdrawal 
 

P11: Address during the tea attended by the religious leaders of Hong Kong.docx - 11:11 [We 

bless your peaceful place. ..]  (7:7)   (Super) 

Códigos: [Arg.humanista] [Canales de diálogo - Familia: Arquitectura ontológica]  

No memos 

 

We bless your peaceful place. We greet you with love and emotion at this gracious 

welcome, which you have reserved for our modesty and our entourage. We wish you 

health, peace, and progress. May you live and be a universal example of a peaceful 

and civilized community, an example of the effectiveness of freedom and of noble 

competition. For in this blessed place of yours, virtually all of the peoples of the earth 

meet and work together, coexisting peacefully in spite of their various differences. This 

is because, among yourselves, you have accepted your neighbor and his or her right to 

be as he or she is. It would be an oversight if the effectiveness of this attitude, which 

is characterized as freedom, mutual respect and labor were not duly noted. 
 

P13: Address at the Opening of the Fourth Summer Seminar on Halki.docx - 13:21 [During the 

course of this semi..]  (14:14)   (Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica]  

No memos 

 

During the course of this seminar, you will have the opportunity to study these issues 

in detail. Our modesty desires to convey to all of you participating here our heartfelt 

welcome, together with our paternal prayer that you might worthily actualize the 

possibilities available to you during the course of this seminar. We encourage you to 

exhaust the present theme, which we have raised here in a few points, just to 

stimulate your minds, by engaging your work form every perspective and by gleaning 

ideas and hypotheses, which are useful for all of humanity. It is indeed just for each of 

us to shoulder the burden of his or her own responsibility and not to remain silent, 

thinking that others will take charge and be liable, and that we can remain an isolated, 

insignificant factor. Only if there is “just” comprehension by each of us of our 

responsibility to work together – all of us – in a universal effort, will we be able to hope 

for a better world. 

 
 

P14: Address at a Gathering of Banking Representatives in Athens.docx - 14:8 [If one 
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considers matters super..]  (7:7)   (Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica]  

No memos 

 

If one considers matters superficially, then one would say that there are no common 

points that we share. For, you work in the sphere of matter and money, while we work 

in the sphere of the spirit. Nevertheless, a deeper study of matters persuades us that 

things are not quite this way. 
 

P19: Address During the Prayer for Peace in Novi Sad.docx - 19:23 [However, the rule is that a 

pe..]  (7:7)   (Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica]  

No memos 

 

However, the rule is that a peaceful resolution of differences and a peaceful 

cooperation is more pleasing to God and more beneficial to humankind. 
 

P20: Address of Ecumenical Patriarch Bartholomew During the Planting of a Tree in the Park 

of the Children.docx - 20:10 [We congratulate you for your b..]  (6:6)   (Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica] [Emotividad]  

No memos 

 

We congratulate you for your beautiful interest for the environment of man, which 

expresses your concern for man, and we wish for you success in your good attempts to 

improve this. We crown you by our paternal prayers and patriarchal blessings and 

invoke upon you and your coworkers the grace and rich mercy of God. 
 

P21: Address During the Official Opening of the Inaugural Session of the Halki Ecological 

Institute.docx - 21:43 [The successful method of avoid..]  (12:12)   (Super) 

Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica] [Canales de diálogo - Familia: 

Arquitectura ontológica] [Denuncia y crítica]  

No memos 

 

 The successful method of avoiding river pollution, a method discovered by the early 

ancestors of Herodotus, not as a useful lie but as a most profound truth, is denied and 

rejected by some of us modern de-mythologizers and intellectualists as confusing the 

supernatural with the one-dimensional nature of the world, according to our deluded 

perception. 
 

P21: Address During the Official Opening of the Inaugural Session of the Halki Ecological 

Institute.docx - 21:31 [as well as all those who from ..]  (20:20)   (Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica] [Pragmatismo]  

No memos 

 

as well as all those who from whatever position carry on the struggle for the 

preservation of life in the Black Sea, thereby contributing to and assisting our 

neighboring peoples.  
 

P22: Message of Ecumenical Patriarch Bartholomew to the Sixth Symposium of the Halki 

Ecological Institute.docx - 22:8 [We personally welcome each and..]  (6:6)   (Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica] [Retórica]  
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No memos 

 

We personally welcome each and every one of you to The Halki Ecological Institute and 

rejoice in this unique opportunity to explore the depths of the scientific and theological 

richness available to us. 
 

P23: Address During the International Ecological Symposium held in Kathmandu.docx - 23:62 

[In this symposium, faith and u..]  (36:36)   (Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica]  

No memos 

 

In this symposium, faith and understanding, religion and science, spirit and word 

approached, from different perspectives, one and the same purpose, namely the 

protection of the environment.  
 

P23: Address During the International Ecological Symposium held in Kathmandu.docx - 23:37 

[To this purpose, however, all ..]  (41:41)   (Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica] [Pragmatismo]  

No memos 

 

 To this purpose, however, all of us are required to work, and to work 

together, irrespective of religious convictions.  
 

P23: Address During the International Ecological Symposium held in Kathmandu.docx - 23:70 

[in the religious and humanitar..]  (41:41)   (Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica]  

No memos 

 

 in the religious and humanitarian obligation to participate in this endeavor, both 

actively and passively.  
 

P25: Address of Ecumenical Patriarch Bartholomew at the Environmental Symposium.docx - 

25:73 [Since that time, the Ecumenica..]  (10:10)   (Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica]  

No memos 

 

Since that time, the Ecumenical Throne has organized an Inter-Orthodox Conference in 

Crete in 1991, and convened annual Ecological Seminars at the historic Monastery of 

the Holy Trinity on Halki, as a way of discerning the spiritual roots and principles of the 

ecological crisis. 
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We envision a new awareness that is not mere philosophical posturing, but a tangible 

experience of a mystical nature 
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People of all faith traditions praise the Divine, for they seek to understand their 

relationship to the cosmos. 
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We lovingly suggest to all the people of the earth, that they seek to help one another 

to understand the myriad ways in which we are related to the earth, and to one 

another 
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 If there is going to be an overturning of this, it will require the cooperation of 

everybody; in other words, it will reveal the necessity of achieving a social ethic and a 

common effort. There is no single deed which benefits others, without this first and 

foremost benefiting ourselves. 
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We participate in these Symposia because we believe it is our duty of love towards our 

fellow human beings to sensitise the conscience of everyone 
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Address of Ecumenical Patriarch Bartholomew on the Eve of World Oceans Day to the 
Fifth Religion, Science and the Environment Symposium in Stockholm, Sweden 

Distinguished Participants in the fifth Religion, Science and the Environment 

Symposium, assembled dignitaries, scholars, communicators, leaders of congregations, 

members of the press and citizens of God’s beautiful Earth: 
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whatever your religion may be 
 

P29: Address of Ecumenical Patriarch Bartholomew to the Summit on Religions and 

Conservation.docx - 29:2 [Address of Ecumenical Patriarc..]  (1:2)   (Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica]  

No memos 

 
Address of Ecumenical Patriarch Bartholomew to the Summit on Religions and 
Conservation, Religion and Nature: The Abrahamic Faiths' Concepts of Creation, 
Atami, Japan 

It gives us the greatest pleasure to speak to you today. We are honoured by the 

invitation extended to us by the Organizers of the Summit and by the hospitality and 

warm welcome afforded us by MOA International. 
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It is perhaps especially fitting that this, the first major paper of both sessions of the 

Summit, should be given in memory of Dr. Terumichi Kawai. It was Dr. Kawai's vision 

which first raised the possibility of this Summit. The breadth and depth of the issues to 

be confronted at the Summit reflects the international scope and perception that was 

the hallmark of Dr. Kawai's work. We had the opportunity of meeting him only once, 

when he accompanied his father, President Teruaki Kawai, to an audience we granted 

them at the Phanar. We know that the meeting, which revealed areas of profound 

common concern between us, was also a result of Terumichi's understanding of the 

need for East and West to meet. 
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The great challenge to which the Abrahamic faiths of the monotheistic traditions are 

called to make good use of today is found in the unexpected givens of contemporary 

physical science, the captivating new cosmology which comes out of the study of 

quantum mechanics: such as, the energetic attitude of matter, the relativity of place 

and time as the connections of the presence of matter, the constantly clarifying 

anthropocentric intentionality of the universe. The language of physical science today 

manifests to us the universal reality as an active word and is not hypostatically 

localized except in its contact with the word of the human person. 
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First and foremost, we convey to you salutations from the Ecumenical Patriarchate of 

Constantinople, based for many many centuries in what is today Istanbul– greetings 

replete with esteem and respect. In particular, we express our gratitude to an old 

friend of ours, his Excellency Hans-Gert Pöttering,President of the European 

Parliament.We likewise express our sincerest appreciation for the extraordinary honor 

to address the Plenary of the European Parliament, especially on this occasion that 

commemorates the European Year of Intercultural Dialogue.  

As a purely spiritual institution, our Ecumenical Patriarchate embraces a truly global 

apostolate that strives to raise and broaden the consciousness of the human family – 

to bring understanding that we are all dwelling in the same house. At its most basic 

sense, this is the meaning of the word “ecumenical” – for the “oikoumene” is the 

inhabited world –the earth understood as a house in which all peoples, kindreds, tribes 

and languages dwell. 

As is well known, the origins of our religious institution lie at the core of the Axial Age, 

deep in the history of the Christian Faith – with the earliest followers of Jesus Christ. 

Inasmuch as our See – our institutional center – shared the center and capital of the 

Christian Roman Empire, it became known as “ecumenical,” with certain privileges and 

responsibilities that it holds to this day. One of its chief responsibilities was for bringing 

the redemptive message of the Gospel to the world outside the Roman Empire. In the 

days before the exploratory age, most civilizations held such a bicameral view of the 

world as being “within” and “without.” The world was divided into two sectors: a 

hemisphere of civilization and a hemisphere of barbarism. In this history, we behold 

the grievous consequences of the alienation of human persons from one another. 

Today, when we have the technological means to transcend the horizon of our own 

cultural self-awareness, we nevertheless continue to witness the terrible effects of 

human fragmentation. Tribalism, fundamentalism, and phyletism – which is extreme 

nationalism without regard to the rights of the other – all these contribute to the 

ongoing list of atrocities that give pause to our claims of being civilized in the first 

place. 

And yet, even with tides of trade, migrations and expansions of peoples, religious 

upheavals and revivals, and great geopolitical movements, the deconstruction of rigid 

and monolithic self-understandings of past centuries has yet to find a permanent 

harbor. The Ecumenical Patriarchate has sailed across the waves of these centuries, 

navigating the storms and the doldrums of history. For twenty centuries – through the 

Pax Romana, the Pax Christiana, the Pax Islamica, the Pax Ottomanica (all epochs 

marked by intercultural struggle, conflict and outright war) – the Ecumenical 

Patriarchate has continued as a lighthouse for the human family and the Christian 

Church. It is from the depths of our experience upon these deep waters of history that 
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we offer to the contemporary world a timeless message of perennial human value. 

Today, the ecumenical scope of our Patriarchate extends far beyond the boundaries of 

its physical presence at the cusp of Europe and Asia, in the same City we have 

inhabited for the seventeen centuries since her founding. Though small in quantity, the 

extensive quality of our experience brings us before this august assembly today, in 

order to share from that experience on the necessity of intercultural dialogue, a lofty 

and timely ideal for the contemporary world.  

As you yourselves have said – in this most esteemed body’s own words: 

At the heart of the European project, it is important to provide the means for 

intercultural dialogue and dialogue between citizens to strengthen respect for cultural 

diversity and deal with the complex reality in our societies and the coexistence of 

different cultural identities and beliefs. (Decision No 1983/2006 of EP and CEU) 

And we would humbly supplement this noble statement, as we did last year in our 

address to the Plenary of the Parliamentary Assembly of the Council of Europe, in 

Strasburg. 

Dialogue is necessary first and foremost because it is inherent in the nature of the 

human person. 

This is the principal message that we propose for your consideration today: that 

intercultural dialogue is at the very root of what it means to be a human being, for no 

one culture of the human family encompasses every human person. Without such 

dialogue, the differences in the human family are reduced to objectifications of the 

“other” and lead to abuse, conflict, persecution – a grand scale human suicide, for we 

are all ultimately one humanity. But where the differences between us move us to 

encounter one another and where that encounter is based in dialogue, there is 

reciprocal understanding and appreciation – even love. 

In the past fifty years, our human family has experienced leaps of technological 

achievement undreamed of by our forebears. Many have trusted that this kind of 

advancement will bridge the divides that fragment the human condition. As if, our 

achievements had given us the power to overcome the fundamental realities of our 

moral and – may I say – our spiritual condition. Yet, despite every conceivable benefit 

and technological skill –skill that seems to outstrip our anthropological wit, we still 

behold the universal banes of hunger, thirst, war, persecution, injustice, planned 

misery, intolerance, fanaticism and prejudice. 

Amidst this cycle that cannot seem to be broken, the significance of the “European 

Project” cannot be underestimated. It is one of the hallmarks of the European Union 

that has succeeded in promoting mutual, peaceful and productive co-existence 

between nation states that less than seventy years ago were drenched in a bloody 

conflict that could have destroyed the legacy of Europe for the ages. Through the 
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Council of Europe, nearly a billion persons in forty seven nations work to find means of 

integration and cooperation at every level of human interaction. But the concept of 

“nation state” is by no means coextensive with and inclusive of the human condition. 

Nations can provide systems of economics and justice, methodologies of security and 

interdependence, but the sum of every part of a society never reaches the whole of the 

individual. Just as Plato sought the perfect society by looking at the condition “writ 

large” of the human person, so we must discover in the human person the very 

qualities that will enable us to transcend division and achieve – not mere unions of 

cooperation, but the fundamental unity that links every person to one another. 

Here, in this great hall of assembly of the Parliament, you strive to make possible the 

relationships between states and political realities that make reconciliation between 

persons possible. Thus you have recognized the importance of intercultural dialogue, 

especially at a time in the history of Europe when transformations are taking place in 

every country and along every societal boundary. Great tidal forces of conflict, and 

economic security and opportunity have shifted populations around the globe. Of 

necessity then, persons of differing cultural, ethnic, religious and national origin find 

themselves in close proximity. In some cases, populations are excluded from the 

broader societal context. In some cases, the same populations shun the greater whole 

and close themselves off from the dominant society. But in either case, as we engage 

in dialogue, it must not be a mere academic exercise in mutual appreciation. 

For dialogue to be effective, to be transformative in bringing about core change in 

persons, it cannot be done on the basis of“subject” and “object.” The value of the 

“other” must be absolute – without objectification; so that each party is apprehended 

in the fullness of their being. 

For Orthodox Christians, the icon, or image, stands not only as an acme of human 

aesthetic accomplishment, but as a tangible reminder of this perennial truth. As in 

every painting – religious or not and notwithstanding the talent of the artist– the 

object presents as two dimensional. Yet, for Orthodox Christians, an icon is no mere 

religious painting – and it is not, by definition, a religious object. Indeed, it is a subject 

with which the viewer, the worshipper, enters into wordless dialogue through the sense 

of sight. For an Orthodox Christian, the encounter with the icon is an act of communion 

with the person represented in the icon. How much more should our encounters with 

living icons – persons made in the image and likeness of God – be acts of communion! 

In order for our dialogue to become more than mere cultural exchange, there must be 

a more profound understanding of the absolute interdependence – not merely of states 

and political and economic actors – but the interdependence of every single human 

person with every other single human person. And such a valuation must be made 

regardless of any commonality of race, religion, language ethnicity, national origin, or 

any of the benchmarks by which we seek self identification and self identity. And in a 

world of billions of persons, how is such inter-connectedness possible?  
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Indeed, there is no possible way to link with every human person – this is a property 

that we would ascribe to the Divine. However, there is a way of understanding the 

universe in which we live as being shared by all – a plane of existence that spans the 

reality of every human person – an ecosphere that contains us all. 

Thus it is that the Ecumenical Patriarchate – in keeping with our own sense of 

responsibility for the house, the oikos of the world and all who dwell therein, has for 

decades championed the cause of the environment, calling attention to ecological 

crises around the globe. And we engage this ministry without regard to self interest. As 

you know so well, our Patriarchate is not a“national” Church, but rather the 

fundamental canonical expression of the ecumenical dimensions of the Gospel 

message, and of its analogous responsibility within the life of the Church. This is the 

deeper reason that the Church Fathers and the Councils have given it the name, 

“Ecumenical.” The loving care of the Church of Constantinople exceeds any linguistic, 

cultural, ethnic and even religious definition, as She seeks to serve all peoples. 

Although firmly rooted in particular history – as any other institution is – the 

Ecumenical Patriarchate transcends historical categories in Her perennial mission of 

service. 

In our service to the environment, we have to date sponsored seven scientific 

symposiums that bring together a host of disciplines. The genesis of our initiative grew 

on the island that gave humanity the Apocalypse, Book of Revelation, the sacred island 

of Patmos in the Aegean Sea. And it was in the Aegean that we commenced, in 1995, 

an ambitious program of integrating current scientific knowledge about the oceans with 

the spiritual approach of the world's religions to water, particularly the world's oceans. 

In 1997, we pursued our ecological odyssey on the Black Sea, where in a journey of 

over 1,000 nautical miles, through the lands and seas of 2,500 years of Greek colonies 

and the Roman, Byzantine and Ottoman Empires, we ended in Thessaloniki, the 

cultural capital of Europe for that year. Currently in the City (Istanbul) we are 

experiencing great joy and enthusiasm as we are all preparing for its celebration as the 

European Capital of Culture in the year 2010. The City, which has a long history, was a 

crossroads for gatherings of people and served as a place of cohabitation of diverse 

religions and cultures. This past week, we attended a luncheon hosted by the Prime 

Minister of Turkey in honor of the Prime Minister of Spain. As it is public knowledge, 

both are co-sponsors of the Alliance of Civilizations under the auspices of the United 

Nations. We heard their wonderful speeches which were harmonious with the 

diachronic tolerant spirit our City. Since Thessaloniki was the Culture Capital of Europe, 

we have traversed the Danube, the Adriatic Sea, the Baltic Sea, the Amazon, the Arctic 

Sea, and we are making preparations even now to sail the Nile in Egypt and to the 

Mississippi River in the United States. 

Through all of these remarkable symposiums, we have brought together into dialogue 

disciplines that hitherto had understood themselves as being unrelated to one another. 
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Through their communing together in dialogue, scientists and theologians, politicians 

and philosophers, businessmen and educators have found common ground for 

understanding and practical programs that lead to solutions. Just as intercultural 

dialogue strives to reconcile forces and groups that may believe they are in opposition, 

so does our Ecumenical Patriarchate seek to unite seeming opposites. 

In the final analysis, however what we seek is not only an ongoing dialogue that is 

serviceable to practical necessities, but also one that raises human consciousness. 

While we strive to find answers to ecological concerns and crises, we also bring the 

participants into a more comprehensive sense of themselves as belonging to and 

relating to a greater whole. We seek to embrace the ecosphere of human existence not 

as an object to be controlled, but as a fellow-struggler on the path of increase and 

improvement. As the Apostle Paul, whose 2000 year legacy both the Orthodox and the 

Roman Catholic Churches are celebrating this year, says in one of his most famous 

epistles: 

For we know that until now, the whole of creation groans with us and shares our birth 

pangs. (Romans 8:22) 

Every ecosystem on this planet is like a nation – by definition limited to a place. The 

estuary is not the tundra, nor is the savanna the desert. But like every culture, every 

ecosystem will have an effect that goes beyond far beyond its natural – or in the case 

of cultures, national, boundaries. And when we understand that every ecosystem is 

part of the singular ecosphere that is inhabited by every living breath that fills the 

world, then do we grasp the interconnectedness, the powerful communion of all life, 

and our true interdependency on one another. Without such an understanding, we are 

led to ecocide, the self-destruction of the one ecosphere that sustains all human 

existence.  

Thus it is that we come before you today, highlighting this Year of Intercultural 

Dialogue, bringing parables from the natural world to affirm your transcendent human 

values. As an institution, the Ecumenical Patriarchate has lived as a relatively small 

ecosystem within a much larger culture for centuries. Out of this long experience, allow 

us to suggest the most important practical characteristic that enables the work of 

intercultural dialogue to succeed. 

Chiefly and above all, there must be respect for the rights of the minority within every 

majority. When and where the rights of the minority are observed, the society will for 

the most part be just and tolerant. In any culture, one segment will always be 

dominant – whether that dominance is based on race, religion or any other category. 

Segmentation is inevitable in our diverse world. What we seek to end is fragmentation! 

Societies that are built upon exclusion and repression cannot last. Or as the divine 

Prince of Peace said: 

Every kingdom divided against itself is brought to desolation; and every city or house 
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divided against itself shall not stand. (St. Matthew 12:25). 

And this holds true for the European Union as well. As the EU has expanded, there 

have been severe challenges to the sense of what the EU really is. From the countries 

of the former Soviet Bloc, we see from some a headlong rush to embrace the EU – in 

many ways hoping for the economic benefactions; but we also see from others 

reticence and even resentment. From our own country, Turkey, we perceive both a 

welcome to a new economic and trading partner, but we also feel the hesitation that 

comes from embracing, as an equal, a country that is predominantly Muslim. And yet 

Europe is filled with millions of Muslims who have come here from all sorts of 

backgrounds and causations; just as Europe would still be filled with Jews, had it not 

been for the horrors of the Second World War.  

Our counsel to all is to recognize that only when we embrace the fullness of shared 

presence within the ecosphere of human existence, are we then able to face the 

“otherness” of those around us –majority or minority – with a true sense of the 

consanguinity of the human family. Then do we behold the stranger amongst us not as 

an alien, but as a brother or sister in the human family, the family of God. St. Paul 

expounds on pan-human relation and brotherhood quite eloquently and concisely when 

addressing the Athenians with the following: “And He made from one man every nation 

of mankind to live on all the face of the earth, having determined their appointed times 

and the boundaries of their habitation, that they would seek God, if perhaps they 

might grope for Him and find Him, though He is not far from each one of us; for in Him 

we live and move and exist, as even some of your own poets have said, “For we also 

are His children.”(Acts 17:26-28) 

This is why Europe needs to bring Turkey into its Project and why Turkey needs to 

foster intercultural dialogue and tolerance in order to be accepted into the European 

Project. Europe should not see any religion that is tolerant of others as alien to itself. 

The great religions, like the European Project, can be a force that transcend 

nationalism and can even transcend nihilism and fundamentalism by focusing their 

faithful on what unites us as human beings, and by fostering a dialogue about what 

divides us. 

Indeed, it is not only non-Christians that Europe must encounter, but Christians who 

do not fit into the categories of Catholic or Protestant. The resurgence of the Orthodox 

Church in Eastern Europe since the fall of the Iron Curtain has truly been a marvel for 

the world to behold. The segmentation of Eastern Europe has led to fragmentation in 

many places. Not only does the center not hold; it is hardly discernable. Through this 

process, as nation states strive to re-establish themselves, it is the Orthodox Christian 

faith that has risen, even above economic indicators, to a new status that could not 

have been predicted even twenty years ago. 

One of the vital roles of our Ecumenical Patriarchate is to assist in the process of 
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growth and expansion that is taking place in traditional Orthodox countries, by holding 

fast as the canonical norm for the worldwide Orthodox Church, over a quarter of a 

billion people around the globe. At this moment, we wish to inform you that in 

October, at my invitation, all the Heads of the Orthodox Patriarchates and 

Autocephalous Churches will meet in order to discuss our common problems and to 

strengthen Pan-Orthodox unity and cooperation. Simultaneously, we will also 

concelebrate the two thousand years since the birth of the Apostle Paul. Whether it is 

by re-establishing the Church in Estonia, as it was before the Second World Ward, or 

helping the Ukrainian Nation and people on their course for self-determination in 

matters of national faith, our Ecumenical Patriarchate seeks not to advance nationalist, 

ethnophyletistic causes at the expense of any portion of a society. We uphold the 

canonical tradition of the Orthodox Church which seeks order without tyranny, liberty 

without license, and justice yoked to mercy and compassion. 

This is why in July we journeyed to Kyiv, Ukraine, at the invitation of President 

Yushchenko, in order to preside over the celebrations surrounding the one thousand 

and twentieth anniversary observance of the Christianization of Kievan Rus. Like all 

human societies, Ukraine presents remarkably complex political, cultural and social 

phenomena. The antiquity of Kievan civilization requires cultural sensitivities that often 

lack in a modern world that presses for immediate results. The Ecumenical Patriarchate 

possesses the institutional memory and fortitude to assist in the resolution of deep-

seated issues. Our active and vital participation is designed to enhance the process of 

self-determination within the broader context we have spoken of before: an ecosphere 

of communion. 

Your Excellencies, Honorable Members of the European Parliament: the Ecumenical 

Patriarchate stands ready to make vital contributions to the peace and prosperity of 

the European Union. We are prepared to partner with you in constructive dialogues 

such as this, and to lend willing ears to the concerns of the day. In this spirit, our 

Patriarchate for the past twenty-five years has been cultivating and developing 

academic dialogues with Islam and Judaism. We have realized many bilateral and tri-

lateral meetings. In early November in Athens, we will have our twelfth stage dialogue 

with Islam. Some of the issues we have examined together thus so far are: Common 

Humanitarian Ideals for Muslims and Christians, Peace and Justice, Youth and Values 

of Moderation, the Educational Systems in Islam and Christianity, Principles of Peaceful 

Co-existence etc. In our dialogues with Judaism some of the subjects that were 

discussed thus so far were: Continuity and Renewal, Religious Freedom and the 

Relationship Between Liberty and Religion, the Encounter of Orthodoxy and Judaism 

and Judaism with Modernity etc.  

Parallel to the aforementioned dialogues, we continue theological dialogues with 

theRoman Catholic, Anglican, Lutheran, and Reformed Churches. In October, at the 

invitation of the Pope, we will have the opportunity to address the twelfth General 
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Ordinary Assembly of the Synod of Bishops at the Vatican.  

In summary, the Ecumenical Patriarchate is very active in the sphere of ecumenical 

dialogue with the purpose of contributing a better understanding of people, 

reconciliation, peace, solidarity, and for the estrangement from fanaticism, hatred, and 

all forms of evil.  

We thank you for this singular opportunity to address you today, and we pray the 

abundant mercy of God and His blessing upon all your righteous endeavors. Please 

allow us from this honorable podium to offer our best wishes to the Muslim faithful 

around the globe for the upcoming Great Feast of Ramadan and also our best wishes 

to the Jewish faithful throughout the world for the upcoming Feast of Rosh Ha Shanah. 

We are all brothers and sisters with one heavenly Father and on this beautiful planet, 

which we are all responsible for, there is room for everyone, but there is no room for 

wars and killing of one another. 

We thank you once again for the great honor and privilege of addressing all of you 

here today. 

In particular, we express our gratitude to an old friend of ours, his Excellency Hans-

Gert Pöttering,President of the European Parliament.We likewise express our sincerest 

appreciation for the extraordinary honor to address the Plenary of the European 

Parliament, especially on this occasion that commemorates the European Year of 

Intercultural Dialogue. 

As a purely spiritual institution, our Ecumenical Patriarchate embraces a truly global 

apostolate that strives to raise and broaden the consciousness of the human family – 

to bring understanding that we are all dwelling in the same house. At its most basic 

sense, this is the meaning of the word “ecumenical” – for the “oikoumene” is the 

inhabited world –the earth understood as a house in which all peoples, kindreds, tribes 

and languages dwell. 

As is well known, the origins of our religious institution lie at the core of the Axial Age, 

deep in the history of the Christian Faith – with the earliest followers of Jesus Christ. 

Inasmuch as our See – our institutional center – shared the center and capital of the 

Christian Roman Empire, it became known as “ecumenical,” with certain privileges and 

responsibilities that it holds to this day. One of its chief responsibilities was for bringing 

the redemptive message of the Gospel to the world outside the Roman Empire. In the 

days before the exploratory age, most civilizations held such a bicameral view of the 

world as being “within” and “without.” The world was divided into two sectors: a 

hemisphere of civilization and a hemisphere of barbarism. In this history, we behold 

the grievous consequences of the alienation of human persons from one another. 

Today, when we have the technological means to transcend the horizon of our own 

cultural self-awareness, we nevertheless continue to witness the terrible effects of 
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human fragmentation. Tribalism, fundamentalism, and phyletism – which is extreme 

nationalism without regard to the rights of the other – all these contribute to the 

ongoing list of atrocities that give pause to our claims of being civilized in the first 

place. 

And yet, even with tides of trade, migrations and expansions of peoples, religious 

upheavals and revivals, and great geopolitical movements, the deconstruction of rigid 

and monolithic self-understandings of past centuries has yet to find a permanent 

harbor. The Ecumenical Patriarchate has sailed across the waves of these centuries, 

navigating the storms and the doldrums of history. For twenty centuries – through the 

Pax Romana, the Pax Christiana, the Pax Islamica, the Pax Ottomanica (all epochs 

marked by intercultural struggle, conflict and outright war) – the Ecumenical 

Patriarchate has continued as a lighthouse for the human family and the Christian 

Church. It is from the depths of our experience upon these deep waters of history that 

we offer to the contemporary world a timeless message of perennial human value. 

Today, the ecumenical scope of our Patriarchate extends far beyond the boundaries of 

its physical presence at the cusp of Europe and Asia, in the same City we have 

inhabited for the seventeen centuries since her founding. Though small in quantity, the 

extensive quality of our experience brings us before this august assembly today, in 

order to share from that experience on the necessity of intercultural dialogue, a lofty 

and timely ideal for the contemporary world. 

As you yourselves have said – in this most esteemed body’s own words: 

At the heart of the European project, it is important to provide the means for 

intercultural dialogue and dialogue between citizens to strengthen respect for cultural 

diversity and deal with the complex reality in our societies and the coexistence of 

different cultural identities and beliefs. (Decision No 1983/2006 of EP and CEU) 

And we would humbly supplement this noble statement, as we did last year in our 

address to the Plenary of the Parliamentary Assembly of the Council of Europe, in 

Strasburg. 

Dialogue is necessary first and foremost because it is inherent in the nature of the 

human person. 

This is the principal message that we propose for your consideration today: that 

intercultural dialogue is at the very root of what it means to be a human being, for no 

one culture of the human family encompasses every human person. Without such 

dialogue, the differences in the human family are reduced to objectifications of the 

“other” and lead to abuse, conflict, persecution – a grand scale human suicide, for we 

are all ultimately one humanity. But where the differences between us move us to 

encounter one another and where that encounter is based in dialogue, there is 

reciprocal understanding and appreciation – even love. 
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In the past fifty years, our human family has experienced leaps of technological 

achievement undreamed of by our forebears. Many have trusted that this kind of 

advancement will bridge the divides that fragment the human condition. As if, our 

achievements had given us the power to overcome the fundamental realities of our 

moral and – may I say – our spiritual condition. Yet, despite every conceivable benefit 

and technological skill –skill that seems to outstrip our anthropological wit, we still 

behold the universal banes of hunger, thirst, war, persecution, injustice, planned 

misery, intolerance, fanaticism and prejudice. 

Amidst this cycle that cannot seem to be broken, the significance of the “European 

Project” cannot be underestimated. It is one of the hallmarks of the European Union 

that has succeeded in promoting mutual, peaceful and productive co-existence 

between nation states that less than seventy years ago were drenched in a bloody 

conflict that could have destroyed the legacy of Europe for the ages. Through the 

Council of Europe, nearly a billion persons in forty seven nations work to find means of 

integration and cooperation at every level of human interaction. But the concept of 

“nation state” is by no means coextensive with and inclusive of the human condition. 

Nations can provide systems of economics and justice, methodologies of security and 

interdependence, but the sum of every part of a society never reaches the whole of the 

individual. Just as Plato sought the perfect society by looking at the condition “writ 

large” of the human person, so we must discover in the human person the very 

qualities that will enable us to transcend division and achieve – not mere unions of 

cooperation, but the fundamental unity that links every person to one another. 

Here, in this great hall of assembly of the Parliament, you strive to make possible the 

relationships between states and political realities that make reconciliation between 

persons possible. Thus you have recognized the importance of intercultural dialogue, 

especially at a time in the history of Europe when transformations are taking place in 

every country and along every societal boundary. Great tidal forces of conflict, and 

economic security and opportunity have shifted populations around the globe. Of 

necessity then, persons of differing cultural, ethnic, religious and national origin find 

themselves in close proximity. In some cases, populations are excluded from the 

broader societal context. In some cases, the same populations shun the greater whole 

and close themselves off from the dominant society. But in either case, as we engage 

in dialogue, it must not be a mere academic exercise in mutual appreciation. 

For dialogue to be effective, to be transformative in bringing about core change in 

persons, it cannot be done on the basis of“subject” and “object.” The value of the 

“other” must be absolute – without objectification; so that each party is apprehended 

in the fullness of their being. 

For Orthodox Christians, the icon, or image, stands not only as an acme of human 

aesthetic accomplishment, but as a tangible reminder of this perennial truth. As in 

every painting – religious or not and notwithstanding the talent of the artist– the 
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object presents as two dimensional. Yet, for Orthodox Christians, an icon is no mere 

religious painting – and it is not, by definition, a religious object. Indeed, it is a subject 

with which the viewer, the worshipper, enters into wordless dialogue through the sense 

of sight. For an Orthodox Christian, the encounter with the icon is an act of communion 

with the person represented in the icon. How much more should our encounters with 

living icons – persons made in the image and likeness of God – be acts of communion! 

In order for our dialogue to become more than mere cultural exchange, there must be 

a more profound understanding of the absolute interdependence – not merely of states 

and political and economic actors – but the interdependence of every single human 

person with every other single human person. And such a valuation must be made 

regardless of any commonality of race, religion, language ethnicity, national origin, or 

any of the benchmarks by which we seek self identification and self identity. And in a 

world of billions of persons, how is such inter-connectedness possible? 

Indeed, there is no possible way to link with every human person – this is a property 

that we would ascribe to the Divine. However, there is a way of understanding the 

universe in which we live as being shared by all – a plane of existence that spans the 

reality of every human person – an ecosphere that contains us all. 

Thus it is that the Ecumenical Patriarchate – in keeping with our own sense of 

responsibility for the house, the oikos of the world and all who dwell therein, has for 

decades championed the cause of the environment, calling attention to ecological 

crises around the globe. And we engage this ministry without regard to self interest. As 

you know so well, our Patriarchate is not a“national” Church, but rather the 

fundamental canonical expression of the ecumenical dimensions of the Gospel 

message, and of its analogous responsibility within the life of the Church. This is the 

deeper reason that the Church Fathers and the Councils have given it the name, 

“Ecumenical.” The loving care of the Church of Constantinople exceeds any linguistic, 

cultural, ethnic and even religious definition, as She seeks to serve all peoples. 

Although firmly rooted in particular history – as any other institution is – the 

Ecumenical Patriarchate transcends historical categories in Her perennial mission of 

service. 

In our service to the environment, we have to date sponsored seven scientific 

symposiums that bring together a host of disciplines. The genesis of our initiative grew 

on the island that gave humanity the Apocalypse, Book of Revelation, the sacred island 

of Patmos in the Aegean Sea. And it was in the Aegean that we commenced, in 1995, 

an ambitious program of integrating current scientific knowledge about the oceans with 

the spiritual approach of the world's religions to water, particularly the world's oceans. 

In 1997, we pursued our ecological odyssey on the Black Sea, where in a journey of 

over 1,000 nautical miles, through the lands and seas of 2,500 years of Greek colonies 

and the Roman, Byzantine and Ottoman Empires, we ended in Thessaloniki, the 
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cultural capital of Europe for that year. Currently in the City (Istanbul) we are 

experiencing great joy and enthusiasm as we are all preparing for its celebration as the 

European Capital of Culture in the year 2010. The City, which has a long history, was a 

crossroads for gatherings of people and served as a place of cohabitation of diverse 

religions and cultures. This past week, we attended a luncheon hosted by the Prime 

Minister of Turkey in honor of the Prime Minister of Spain. As it is public knowledge, 

both are co-sponsors of the Alliance of Civilizations under the auspices of the United 

Nations. We heard their wonderful speeches which were harmonious with the 

diachronic tolerant spirit our City. Since Thessaloniki was the Culture Capital of Europe, 

we have traversed the Danube, the Adriatic Sea, the Baltic Sea, the Amazon, the Arctic 

Sea, and we are making preparations even now to sail the Nile in Egypt and to the 

Mississippi River in the United States. 

Through all of these remarkable symposiums, we have brought together into dialogue 

disciplines that hitherto had understood themselves as being unrelated to one another. 

Through their communing together in dialogue, scientists and theologians, politicians 

and philosophers, businessmen and educators have found common ground for 

understanding and practical programs that lead to solutions. Just as intercultural 

dialogue strives to reconcile forces and groups that may believe they are in opposition, 

so does our Ecumenical Patriarchate seek to unite seeming opposites. 

In the final analysis, however what we seek is not only an ongoing dialogue that is 

serviceable to practical necessities, but also one that raises human consciousness. 

While we strive to find answers to ecological concerns and crises, we also bring the 

participants into a more comprehensive sense of themselves as belonging to and 

relating to a greater whole. We seek to embrace the ecosphere of human existence not 

as an object to be controlled, but as a fellow-struggler on the path of increase and 

improvement. As the Apostle Paul, whose 2000 year legacy both the Orthodox and the 

Roman Catholic Churches are celebrating this year, says in one of his most famous 

epistles: 

For we know that until now, the whole of creation groans with us and shares our birth 

pangs. (Romans 8:22) 

Every ecosystem on this planet is like a nation – by definition limited to a place. The 

estuary is not the tundra, nor is the savanna the desert. But like every culture, every 

ecosystem will have an effect that goes beyond far beyond its natural – or in the case 

of cultures, national, boundaries. And when we understand that every ecosystem is 

part of the singular ecosphere that is inhabited by every living breath that fills the 

world, then do we grasp the interconnectedness, the powerful communion of all life, 

and our true interdependency on one another. Without such an understanding, we are 

led to ecocide, the self-destruction of the one ecosphere that sustains all human 

existence. 
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Thus it is that we come before you today, highlighting this Year of Intercultural 

Dialogue, bringing parables from the natural world to affirm your transcendent human 

values. As an institution, the Ecumenical Patriarchate has lived as a relatively small 

ecosystem within a much larger culture for centuries. Out of this long experience, allow 

us to suggest the most important practical characteristic that enables the work of 

intercultural dialogue to succeed. 

Chiefly and above all, there must be respect for the rights of the minority within every 

majority. When and where the rights of the minority are observed, the society will for 

the most part be just and tolerant. In any culture, one segment will always be 

dominant – whether that dominance is based on race, religion or any other category. 

Segmentation is inevitable in our diverse world. What we seek to end is fragmentation! 

Societies that are built upon exclusion and repression cannot last. Or as the divine 

Prince of Peace said: 

Every kingdom divided against itself is brought to desolation; and every city or house 

divided against itself shall not stand. (St. Matthew 12:25). 

And this holds true for the European Union as well. As the EU has expanded, there 

have been severe challenges to the sense of what the EU really is. From the countries 

of the former Soviet Bloc, we see from some a headlong rush to embrace the EU – in 

many ways hoping for the economic benefactions; but we also see from others 

reticence and even resentment. From our own country, Turkey, we perceive both a 

welcome to a new economic and trading partner, but we also feel the hesitation that 

comes from embracing, as an equal, a country that is predominantly Muslim. And yet 

Europe is filled with millions of Muslims who have come here from all sorts of 

backgrounds and causations; just as Europe would still be filled with Jews, had it not 

been for the horrors of the Second World War. 

Our counsel to all is to recognize that only when we embrace the fullness of shared 

presence within the ecosphere of human existence, are we then able to face the 

“otherness” of those around us –majority or minority – with a true sense of the 

consanguinity of the human family. Then do we behold the stranger amongst us not as 

an alien, but as a brother or sister in the human family, the family of God. St. Paul 

expounds on pan-human relation and brotherhood quite eloquently and concisely when 

addressing the Athenians with the following: “And He made from one man every nation 

of mankind to live on all the face of the earth, having determined their appointed times 

and the boundaries of their habitation, that they would seek God, if perhaps they 

might grope for Him and find Him, though He is not far from each one of us; for in Him 

we live and move and exist, as even some of your own poets have said, “For we also 

are His children.”(Acts 17:26-28) 

This is why Europe needs to bring Turkey into its Project and why Turkey needs to 

foster intercultural dialogue and tolerance in order to be accepted into the European 
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Project. Europe should not see any religion that is tolerant of others as alien to itself. 

The great religions, like the European Project, can be a force that transcend 

nationalism and can even transcend nihilism and fundamentalism by focusing their 

faithful on what unites us as human beings, and by fostering a dialogue about what 

divides us. 

Indeed, it is not only non-Christians that Europe must encounter, but Christians who 

do not fit into the categories of Catholic or Protestant. The resurgence of the Orthodox 

Church in Eastern Europe since the fall of the Iron Curtain has truly been a marvel for 

the world to behold. The segmentation of Eastern Europe has led to fragmentation in 

many places. Not only does the center not hold; it is hardly discernable. Through this 

process, as nation states strive to re-establish themselves, it is the Orthodox Christian 

faith that has risen, even above economic indicators, to a new status that could not 

have been predicted even twenty years ago. 

One of the vital roles of our Ecumenical Patriarchate is to assist in the process of 

growth and expansion that is taking place in traditional Orthodox countries, by holding 

fast as the canonical norm for the worldwide Orthodox Church, over a quarter of a 

billion people around the globe. At this moment, we wish to inform you that in 

October, at my invitation, all the Heads of the Orthodox Patriarchates and 

Autocephalous Churches will meet in order to discuss our common problems and to 

strengthen Pan-Orthodox unity and cooperation. Simultaneously, we will also 

concelebrate the two thousand years since the birth of the Apostle Paul. Whether it is 

by re-establishing the Church in Estonia, as it was before the Second World Ward, or 

helping the Ukrainian Nation and people on their course for self-determination in 

matters of national faith, our Ecumenical Patriarchate seeks not to advance nationalist, 

ethnophyletistic causes at the expense of any portion of a society. We uphold the 

canonical tradition of the Orthodox Church which seeks order without tyranny, liberty 

without license, and justice yoked to mercy and compassion. 

This is why in July we journeyed to Kyiv, Ukraine, at the invitation of President 

Yushchenko, in order to preside over the celebrations surrounding the one thousand 

and twentieth anniversary observance of the Christianization of Kievan Rus. Like all 

human societies, Ukraine presents remarkably complex political, cultural and social 

phenomena. The antiquity of Kievan civilization requires cultural sensitivities that often 

lack in a modern world that presses for immediate results. The Ecumenical Patriarchate 

possesses the institutional memory and fortitude to assist in the resolution of deep-

seated issues. Our active and vital participation is designed to enhance the process of 

self-determination within the broader context we have spoken of before: an ecosphere 

of communion. 

Your Excellencies, Honorable Members of the European Parliament: the Ecumenical 

Patriarchate stands ready to make vital contributions to the peace and prosperity of 

the European Union. We are prepared to partner with you in constructive dialogues 
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such as this, and to lend willing ears to the concerns of the day. In this spirit, our 

Patriarchate for the past twenty-five years has been cultivating and developing 

academic dialogues with Islam and Judaism. We have realized many bilateral and tri-

lateral meetings. In early November in Athens, we will have our twelfth stage dialogue 

with Islam. Some of the issues we have examined together thus so far are: Common 

Humanitarian Ideals for Muslims and Christians, Peace and Justice, Youth and Values 

of Moderation, the Educational Systems in Islam and Christianity, Principles of Peaceful 

Co-existence etc. In our dialogues with Judaism some of the subjects that were 

discussed thus so far were: Continuity and Renewal, Religious Freedom and the 

Relationship Between Liberty and Religion, the Encounter of Orthodoxy and Judaism 

and Judaism with Modernity etc.  

Parallel to the aforementioned dialogues, we continue theological dialogues with 

theRoman Catholic, Anglican, Lutheran, and Reformed Churches. In October, at the 

invitation of the Pope, we will have the opportunity to address the twelfth General 

Ordinary Assembly of the Synod of Bishops at the Vatican. 

In summary, the Ecumenical Patriarchate is very active in the sphere of ecumenical 

dialogue with the purpose of contributing a better understanding of people, 

reconciliation, peace, solidarity, and for the estrangement from fanaticism, hatred, and 

all forms of evil. 

We thank you for this singular opportunity to address you today, and we pray the 

abundant mercy of God and His blessing upon all your righteous endeavors. Please 

allow us from this honorable podium to offer our best wishes to the Muslim faithful 

around the globe for the upcoming Great Feast of Ramadan and also our best wishes 

to the Jewish faithful throughout the world for the upcoming Feast of Rosh Ha Shanah. 

We are all brothers and sisters with one heavenly Father and on this beautiful planet, 

which we are all responsible for, there is room for everyone, but there is no room for 

wars and killing of one another. 

We thank you once again for the great honor and privilege of addressing all of you 

here today. 
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Dialogue is necessary first and foremost because it is inherent in the nature of the 

human person. 

This is the principal message that we propose for your consideration today: that 

intercultural dialogue is at the very root of what it means to be a human being, for no 

one culture of the human family encompasses every human person. Without such 



1086 

 

dialogue, the differences in the human family are reduced to objectifications of the 

“other” and lead to abuse, conflict, persecution – a grand scale human suicide, for we 

are all ultimately one humanity. But where the differences between us move us to 

encounter one another and where that encounter is based in dialogue, there is 

reciprocal understanding and appreciation – even love 
 

P30: Address of His All.docx - 30:24 [In order for our dialogue to b..]  (22:22)   (Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica] [Principios morales y éticos]  

No memos 

 

In order for our dialogue to become more than mere cultural exchange, there must be 

a more profound understanding of the absolute interdependence – not merely of states 

and political and economic actors – but the interdependence of every single human 

person with every other single human person. And such a valuation must be made 

regardless of any commonality of race, religion, language ethnicity, national origin, or 

any of the benchmarks by which we seek self identification and self identity. And in a 

world of billions of persons, how is such inter-connectedness possible?  
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Through all of these remarkable symposiums, we have brought together into dialogue 

disciplines that hitherto had understood themselves as being unrelated to one another. 

Through their communing together in dialogue, scientists and theologians, politicians 

and philosophers, businessmen and educators have found common ground for 

understanding and practical programs that lead to solutions. Just as intercultural 

dialogue strives to reconcile forces and groups that may believe they are in opposition, 

so does our Ecumenical Patriarchate seek to unite seeming opposites. 

In the final analysis, however what we seek is not only an ongoing dialogue that is 

serviceable to practical necessities, but also one that raises human consciousness. 

While we strive to find answers to ecological concerns and crises, we also bring the 

participants into a more comprehensive sense of themselves as belonging to and 

relating to a greater whole. We seek to embrace the ecosphere of human existence not 

as an object to be controlled, but as a fellow-struggler on the path of increase and 

improvement. As the Apostle Paul, whose 2000 year legacy both the Orthodox and the 

Roman Catholic Churches are celebrating this year, says in one of his most famous 

epistles: 
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 We are prepared to partner with you in constructive dialogues such as this, and to 

lend willing ears to the concerns of the day. In this spirit, our Patriarchate for the past 

twenty-five years has been cultivating and developing academic dialogues with Islam 

and Judaism. We have realized many bilateral and tri-lateral meetings. In early 

November in Athens, we will have our twelfth stage dialogue with Islam. Some of the 

issues we have examined together thus so far are: Common Humanitarian Ideals for 
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Muslims and Christians, Peace and Justice, Youth and Values of Moderation, the 

Educational Systems in Islam and Christianity, Principles of Peaceful Co-existence etc. 

In our dialogues with Judaism some of the subjects that were discussed thus so far 

were: Continuity and Renewal, Religious Freedom and the Relationship Between Liberty 

and Religion, the Encounter of Orthodoxy and Judaism and Judaism with Modernity etc.  
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Here, in this great hall of assembly of the Parliament, you strive to make possible the 

relationships between states and political realities that make reconciliation between 

persons possible. Thus you have recognized the importance of intercultural dialogue, 

especially at a time in the history of Europe when transformations are taking place in 

every country and along every societal boundary. 
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 We heard their wonderful speeches which were harmonious with the diachronic 

tolerant spirit our City. 
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The Ecumenical Patriarchate and the Orthodox Church in general respect the ethnic 

traditions and sensitivities of peoples.  
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A similar experience is derived from an equally important initiative of the Ecumenical 

Patriarchate to inaugurate, along with the other sister Orthodox Churches, bi-lateral 

theological dialogues with the ancient Oriental Churches, the Roman Catholic, the Old 

Catholic, the Anglican, the Lutheran and the Reformed Churches. Perhaps the older 

members among you remember the historical meeting of our predecessor, Patriarch 

Athenagoras, with Pope Paul VI, both of blessed memory, in Jerusalem 1964. It was 

the first such meeting of the primates of Old and New Rome since the Great Schism of 

1054. You may further recall the lifting of the anathemas between these two churches 

in 1965 and the exchange of visits between Pope John Paul II and our immediate 

predecessor the late Ecumenical Patriarch Dimitrios. 

We continue to try. Recently we reached out by attempting an inter-religious 
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rapprochement. We convened an international inter-religious conference under the 

aegis of the Ecumenical Patriarchate having as its theme "Peace and Tolerance." We 

are fully aware that the cultivation of a peaceful climate for co-existence and creative 

cooperation -- both among religions and churches as well as among national states, 

races and traditions -- demands radical change. Dialogue, international conferences, 

communication among leaders responsible for drafting legislation, growing closer 

through goodwill, and abandoning the notion of irreconcilable differences are positive, 

useful steps; but they are not enough. The problems of the contemporary world and 

the problems confronting Europe in particular demand fundamental re-evaluations of 

our cultural choices; in other words, the presupposition for our cultural model. 
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Through its faithful and under the developing circumstances, the Ecumenical 

Patriarchate continues, in its ecumenical diakonia, to remain an essential part of the 

European dimension. Beyond the ideological orientation of each of us, beyond each 

individual's personal conviction, metaphysical or not, we kindly ask you to accept the 

readiness of the Ecumenical Patriarchate to support you in your efforts for European 

unification, for one Europe, which will not exist only for itself, but for the good of all of 

humanity. 
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There are three simple, yet fundamental principles that I would like to like to convey to 

the delegates and members of your historical gathering in relation to your vital theme 

of “Ubuntu.” All three of these principles are derived from the Christian tradition, 

particularly as it has been experienced and expressed in the Eastern Orthodox Church 

over the last twenty centuries. 
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Their Beatitudes and their hierarchal entourages, as well as the representative of the 

Patriarch of Antioch concelebrated with His All-Holiness and the Hierarchs of the 

Ecumenical Throne during the Divine Liturgy held on September 1, 2011, in 

accordance with the prevailing tradition order at the Ecumenical Patriarchate on the 

occasion of the feast of the Indiction. Moreover, together with the Ecumenical 

Patriarch, they cosigned the prepared Act for the beginning of the new ecclesiastical 

year. 
 

P33: Announcement Synaxis of their Beatitudes the heads of the Ancient Orthodox 

Patriarchates and the Church of Cyprus.docx - 33:5 [a) The Ancient Patriarchates a..]  (9:9)   
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a) The Ancient Patriarchates and the Church of Cyprus should support and assist more 

effectively the current inter-Christian and inter-religious dialogues with the other two 

monotheistic religions, which are chaired by the Ecumenical Patriarchate in accordance 

with the relevant decisions of the 3rd Preconciliar Panorthodox Consultation (1986). 
 

P33: Announcement Synaxis of their Beatitudes the heads of the Ancient Orthodox 

Patriarchates and the Church of Cyprus.docx - 33:7 [4. The Synaxis adopted the pro..]  
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4. The Synaxis adopted the proposal of the Ecumenical Patriarchate that an encounter 

of religious leaders in the near future should be held in the region of the 

Mediterranean, during which a form of ecological “Mediterranean Charter” could be 

issued and declared as a contribution to the effort for the protection of the natural 

environment, but also to the peaceful coexistence and cooperation of religions in the 

region. 
 

P34: Closing Address at International Conference of Young Presidents Organization in 
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In reality, extending our concern towards our natural environment implies and 

necessitates a change also in our attitudes and practices towards Mother Nature, as 

well as to our fellow human beings. 
 

P34: Closing Address at International Conference of Young Presidents Organization in 
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Another major challenge facing our modern societies relates to the quality of the 

interactions of human beings and ethnic and religious groups. It is a sad truth 

that the Twentieth Century surpassed all the previous centuries in terms of the 

magnitude of destruction, violence and cruelty. The two World Wars, more than 200 

large-scale wars and arm conflicts have unfortunately claimed 300 million lives during 

the last Century. 
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Religious fanaticism is based on false pretences, deriving from one sided, dogmatic 

interpretations of various religions teaching. Yet, a closer look demonstrates that many 

religions and cultures have numerous common values and rules.  
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To remedy this situation, it is of paramount importance to engage in a dialogue 

fostering tolerance and understanding for respective traditions, religious preferences, 

ethnic and cultural diversities.  

In this spirit, both unofficial dialogues, conducted on a personal level between 

followers of the world’s great religions, and formal dialogues, organized internationally 

by religious leaders and institutions, have struggled to clarify centuries-old 

misunderstandings, while gradually preparing people’s hearts and minds for the 

possibility of peaceful coexistence and cooperation among all people. Can there be 

anything more precious in the eyes of God than this struggle to communicate and 

relate? Is there truly anything more valuable for the future of humankind? 

The sense of working and living together in peace and solidarity signifies a profound 

respect for each person and culture as unique and unrepeatable. Genuine dialogue 

recognizes the inviolable right of every human being to follow a personal journey of 

faith, hope and love.  

Accordingly, we approach dialogue in a spirit of love, sincerity and honesty. In this 

respect, dialogue implies equality, which in turn implies humility. Honesty and humility 

dispel hostility and arrogance.  

According to St. John Crysostom (347-407), fourth-century Archbishop of 

Constantinople, God is always in personal dialogue with human beings. God always 

speaks : Through Prophets and Apostles, through saints and mystics, even through the 

natural creation itself; for, “the heavens declare the glory of God” (Psalm 19.1). True 

dialogue is a gift from God to mankind and a fundamental experience of life : from 

childhood, through education, to maturity. Through dialogue knowledge and science 

are promoted, truths and emotions are revealed, fears and prejudice are abolished, 

bonds are cultivated and horizons are broadened. Dialogue enriches; whoever refuses 

dialogue remains impoverished.  

In this spirit, the Ecumenical Patriarchate has initiated and sponsored numerous 

interfaith encounters and conversationswith representatives of Islam, Judaism 

and other Christian denominations. As we are situated in our glorious City, we live at 

the crossroads of East and West, and thus we have a unique perspective on the world’s 

religions and cultures. In this spirit our dialogue with representatives of the Muslim 

faith was initiated in 1986, searching in common for ways of cooperation an 

communication, as well as peaceful coexistence, by means of mutual respect an 

religious tolerance. A similar dialogue takes place with Judaism.  
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In the meantime, the inter-faith dialogue we engage in extends to the other Christian 

denominations and our Church is a staunch supporter and founding partner of the 

ecumenical movement. The recent glorious visit of Pope Benedict XVI to the Phanar 

testifies the positive results achieved through an ongoing inter-faith dialogue between 

Orthodoxy and the Roman Catholic Church.  

We have conducted dialogues in Bahrain, in Iran, in Qatar, in Libya, in Azerbaijan, in 

Kazakhstan. As we pointed out in Vienna in 2005, the conflicts between Christians and 

Muslims that are mentioned throughout history have their roots in politics and not in 

religion. Every time religion has been used for inciting enmity and misfortunes, it has 

been a case of taking advantage of the masses and misleading them into actions of 

intolerance and fanaticism. 

In this light, we have been engaged in a continuous dialogue much before September 

11, attempting to bridge the religious and cultural gaps. Together with the American 

Foundation of Appeal of Conscience, we have signed the Bosphorus Declaration in 

1994 with cosignators a long list of Christian, Muslim and Jewish religious leaders. 

Quite prophetically, the Bosphorus Declaration stated that “a crime committed in the 

name of religion, is the greatest crime against religion”. We had the opportunity to 

reiterate this very message in a new Peace and Tolerance Conference held in Istanbul 

in 2005. In this vein, we participated and initiated Several Conferences with a view to 

promote tolerance, in a world where manifestations of ethnic, religious, cultural and 

political intolerance are abundant.  

The Ecumenical Patriarchate aptly rejects fundamentalism as degrading the human 

person and destructive to peace. Religious extremists and terrorists may be the most 

false prophets of all for they commit violence and crime in the name of religion.  

In conclusion, let us reiterate that dialogue and conversation are necessary 

preconditions for mutual understanding, and mutual understanding is a precondition 

for mutual trust, which in turn necessary ingredient for cooperation and coexistence. 

In this sense, we believe that we have made our contribution and we are confident 

that we are going to continue in the path of serving to the advancement of the cause 

of mutual tolerance upon which human rights are resting. As far as the environment is 

concerned, let me close with the words of the former US Vice-President Al Gore, who 

recently attended a conference in Istanbul, marking 30 years of WWF, who quoted us 

saying “the imposition of modern society which is totally disinterested in human impact 

on the environment, not only impedes sustainable development but it is also utterly 

unjust”.  

 
 

P35: Closing Address of Ecumenical Patriarch Bartholomew at the Sixth Ecological 
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From the national and state authorities as well as the religious leadership of this 

country, we have received gracious hospitality and enormous practical support, for 

which we offer sincere thanks. In the local communities, which we visited, we were 

warmly welcomed and deeply touched. In our unique encounter with the indigenous 

peoples of this region, we witnessed and felt their profound sense of the sacredness of 

creation and of the bonds, which exist between all living things and people. Thanks to 

them, we understand more deeply that, as creatures of God, we are all in the same 

boat: “estamos no mesmo barco!” 
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If we are to have any hope of breaking the vicious circle of global environmental 

destruction, then we shall need an effort, which is ecumenical in the best sense of the 

word, involving people across religions, races and continents. 
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Common Declaration of Pope John Paul II and Ecumenical Patriarch Bartholomew At 
the Fourth Ecological Symposium on the Adriatic Sea  

By Pope John Paul II and Ecumenical Patriarch Bartholomew I 

We are gathered here today in the spirit of peace for the good of all human beings and 

for the care of creation. At this moment in history, at the beginning of the third 

millennium, we are saddened to see the daily suffering of a great number of people 

from violence, starvation, poverty and disease. We are also concerned about the 

negative consequences for humanity and for all creation resulting from the degradation 

of some basic natural resources such as water, air and land, brought about by an 

economic and technological progress which does not recognize and take into account 

its limits. 

Almighty God envisioned a world of beauty and harmony, and He created it, 

making every part an expression of His freedom, wisdom and love (cf. Gen 1.1-

25). At the center of the whole of creation, He placed us, human beings, with our 

inalienable human dignity. Although we share many features with the rest of the living 

beings, Almighty God went further with us and gave us an immortal soul, the source of 

self-awareness and freedom, endowments that make us in His image and likeness (cf. 
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Gen. 1.26-31;2:7). Marked with that resemblance, we have been placed by God in the 

world in order to cooperate with Him in realizing more and more fully the divine 

purpose for creation. 

At the beginning of history, man and woman sinned by disobeying God and rejecting 

His design for creation. Among the results of this first sin was the destruction of the 

original harmony of creation. If we examine carefully the social and environmental 

crisis which the world community is facing, we must conclude that we are still 

betraying the mandate God has given us: to be stewards called to collaborate with God 

in watching over creation in holiness and wisdom. 

God has not abandoned the world. It is His will that His design and our hope for it will 

be realized through our co-operation in restoring its original harmony. In our own time 

we are witnessing a growth of an ecological awareness, which needs to be encouraged, 

so that it will lead to practical programs and initiatives. An awareness of the 

relationship between God and humankind brings a fuller sense of the importance of the 

relationship between human beings and the natural environment, which is God’s 

creation and which God entrusted to us to guard with wisdom and love (cf. Gen. 1.28). 

Respect for creation stems from respect for human life and dignity. It is on the basis of 

our recognition that the world is created by God that we can discern an objective moral 

order within which to articulate a code of environmental ethics. In this perspective, 

Christians and all other believers have a specific role to play in proclaiming moral 

values and in educating people in ecological awareness, which is none other than 

responsibility towards self, towards others, towards creation.  

What is required is an act of repentance on our part and a renewed attempt to 

view ourselves, one another, and the world around us within the perspective 

of the divine design for creation. The problem is not simply economic and 

technological; it is moral and spiritual. A solution at the economic and technological 

level can be found only if we undergo, in the most radical way, an inner change of 

heart, which can lead to a change in lifestyle and of unsustainable patterns of 

consumption and production. A genuine conversion in Christ will enable us to change 

the way we think and act. 

First, we must regain humility and recognize the limits of our powers, and most 

importantly, the limits of our knowledge and judgment. We have been making 

decisions, taking actions and assigning values that are leading us away from the world 

as it should be, away from the design of God for creation, away from all that is 

essential for a healthy planet and a healthy commonwealth of people. A new approach 

and a new culture are needed, based on the centrality of the human person within 

creation and inspired by environmentally ethical behavior stemming from our triple 

relationship to God, to self and to creation. Such an ethics fosters interdependence and 

stresses the principles of universal solidarity, social justice and responsibility, in order 
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to promote a true culture of life. 

Secondly, we must frankly admit that humankind is entitled to something better than 

what we see around us. We and, much more, our children and future generations are 

entitled to a better world, a world free from degradation, violence and bloodshed, a 

world of generosity and love. 

Thirdly, aware of the value of prayer, we must implore God the Creator to enlighten 

people everywhere regarding the duty to respect and carefully guard creation. 

We therefore invite all men and women of good will to ponder the importance of the 

following ethical goals: 

1. To think of the world’s children when we reflect on and evaluate our options for 

action. 

2. To be open to study the true values based on the natural law that sustain every 

human culture. 

3. To use science and technology in a full and constructive way, while recognizing that 

the findings of science have always to be evaluated in the light of the centrality of the 

human person, of the common good and of the inner purpose of creation. Science may 

help us to correct the mistakes of the past, in order to enhance the spiritual and 

material well-being of the present and future generations. It is love for our children 

that will show us the path that we must follow into the future. 

4. To be humble regarding the idea of ownership and to be open to the demands of 

solidarity. Our mortality and our weakness of judgment together warn us not to take 

irreversible actions with what we choose to regard as our property during our brief 

stay on this earth. We have not been entrusted with unlimited power over creation, we 

are only stewards of the common heritage. 

5. To acknowledge the diversity of situations and responsibilities in the work for a 

better world environment. We do not expect every person and every institution to 

assume the same burden. Everyone has a part to play, but for the demands of justice 

and charity to be respected the most affluent societies must carry the greater burden, 

and from them is demanded a sacrifice greater than can be offered by the poor. 

Religions, governments and institutions are faced by many different situations; but on 

the basis of the principle of subsidiarity all of them can take on some tasks, some part 

of the shared effort. 

6. To promote a peaceful approach to disagreement about how to live on this earth, 

about how to share it and use it, about what to change and what to leave unchanged. 

It is not our desire to evade controversy about the environment, for we trust in the 

capacity of human reason and the path of dialogue to reach agreement. We commit 

ourselves to respect the views of all who disagree with us, seeking solutions through 

open exchange, without resorting to oppression and domination. 
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It is not too late. God's world has incredible healing powers. Within a single 

generation, we could steer the earth toward our children's future. Let that generation 

start now, with God's help and blessing. 

Rome - Venice, June 10, 2002 
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Through these academic gatherings, attended by representatives of various Christian 

Churches and world religions as well as diverse scholarly disciplines, our Ecumenical 

Patriarchate is striving to establish a stable and innovative alliance between religion 

and science, based on the fundamental principle that – in order for the goal to be 

achieved and for the natural environment to be preserved –both sides must show a 

spirit of good will, mutual respect, and cooperation. 
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The collaboration of science and religion at these Symposia organized in different 

regions of the planet, seeks to contribute to the development of an environmental 

ethic, which must underline that the use of the world and the enjoyment of material 

goods must be Eucharistic, accompanied by doxology toward God; by the same token, 

the abuse of the world and participation therein without reference to God is sinful both 

before the Creator and before humanity as creation. 
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Let us all renew our commitment to work together and bring about the changes we 

pray for, to reject everything that is harming the creation, to alter the way we think 

and thus drastically to alter the way we live.  
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We also hope that your gesture has awakened others in the field of environmental 

protection to the contribution that the Christian Church is making toward this cause.  
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Together with the other most holy sister Orthodox Churches, we have established 

September 1stof each year as a special day of concern for and commemoration of the 

natural environment that surrounds us. 
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During this period, dear brothers and children in the Lord, we witness international 

organizations, interstate legislations and scientific research programs united in 

jeremiads and lamentations that toll the bell of danger in order that humanity might 

sober up in time before the coming of mass chaos. Such chaos, they say, would 

threaten universal order and balance in the various so-called “eco-systems,”not only of 

our planet, but also of the entire cosmos. Yet, during this same time, we, from the 

Ecumenical Patriarchate, address ourselves first to the conscience of every individual 

person, invite people each day and with innocent heart to taste the good things of 

God, partaking in trembling fear – though, simultaneously, in doxology and joy – of 

the good things of creation. 
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In addressing these pious thoughts to the faithful of our Church and every person of 

goodwill, it is our desire, in a manner that is worthy of and pleasing to God, to 

commemorate and celebrate the inauguration of the Indictus as the special day for the 

protection of all creation 
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In the five summer seminars that were held annually from 1994-1998 at the 

Theological School on the Island of Halki, we learned about the close connections 

between environmental issues and education, ethics, communication, justice, and 

poverty. And in the five international symposia held biannually from 1995 to date, we 

have explored the impact of our wasteful lifestyle on the waters of the Aegean Sea, the 

Black Sea, the Danube River, the Adriatic Sea, and the Baltic Sea. Together with 

theologians, scientists, politicians and journalists, we recognized in a tangible manner 

the responsibility that we all bear - before one another, before our world, and before 

our God - for the destruction of our world’s natural beauty, for the depletion of the 

earth’s resources, and for the devastation of our planet’s diversity. 
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More importantly, just how many of our Orthodox clergy are prepared to assume 

leadership on issues concerning the environment? How many of our Orthodox parishes 

and communities are prepared to materialize the knowledge that we have accumulated 

in recent years by practicing ecologically-sensitive principles in their own communities? 

How do the decisions of any local community and parish reflect on a practical and 

tangible level the experience that we have gained on a theoretical level? 
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In light of this, we applaud with great satisfaction the proposal of the Committee on 

the Environment of the World-wide Federation of Organizations of Engineers, which 

met in Thessalonike during the Third International Exhibition and Conference on 

Technology of the Environment, that a binding "Global Code of Ethics" for the 

environment be drafted. 
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On the other hand, we urge all those entrusted with the responsibility of governing the 

nations to act without delay taking all necessary measures for the protection and 

preservation of the natural creation.  
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It is with heavy heart that we communicate with Your Honor in order to convey our 

sincerest and fervent sympathy for the tragedy that has befallen your blessed and 

progressive nation in recent days. 
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Let us all renew our commitment to work together and bring about the changes we 

pray for, to reject everything that is harming the creation, to alter the way we think 

and thus drastically to alter the way we live.  
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It is delight that we welcome the publication of the proceedings and presentations 

resulting from the Religion, Science and the Environment Symposium held on the 

Baltic Sea in the summer of 2003. It is our conviction and prayer that this book 

comprises more than a mere compilation of deliberations and decisions. Committing 

these texts to print is an indication of our commitment to the preservation of the 

natural environment.  
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In order, therefore, to examine and encounter comprehensively the environmental 

crisis that we are facing, in relation especially to the problems of poverty and social 

injustice, the fifth annual Summer Ecological Seminar was held between June 14-20, 

1998, in the Holy Patriarchal and Stavropegic Monastery at Halki on the theme: 

“Environment and Poverty: legal dimensions and moral responsibility.” Representatives 

of Churches and other religions, environmental and governmental authorities, as well 

as scientists and scholars, presented their views, participated in captivating discussions 

and produced common documents, which comprise valuable material for a 

comprehensive approach to the issue at hand. 
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Participants also included representatives of the Orthodox Church, of other Christian 

confessions, of other religions, governmental authorities, environmental, scientific and 

forensic experts, all of whom provided invaluable resources for those who are 

interested in just solutions to the ecological problem that challenges humanity today. 

May the grace of the Creator of all the creation, our Lord and God and Savior Jesus 

Christ be with you all. 
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As known, we are participating in and initiating the third international symposium 

“Religion, Science, and Environment,” which this year is dealing with the theme: 

“Danube – A River of Life.” 
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 The aim is for all of us to be sensitized in regard to this problem, and to become 

conscious to its resolution, each in our own field, from our particular position and 

captivity. 
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We do not pretend that we have sufficiently cultivated the ground upon which 

Churches, religious communities, environmental organizations and scientists 

can communicate with each other and to the four corners of the earth about 

the vital issues of environmental protection 
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Moreover, the subject of the environment in general, which is being addressed here 

today, together with the much discussed issue of communication, is certain to open up 

very important perspectives for the tasks of this present seminar – for which we 

rejoice personally and most warmly in the name of the Mother Church. 
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The Sunday of Orthodoxy appears at first sight to be a religious feast that exclusively 

concerns that segment of Christians, who belong to the Orthodox Church. A more 

detailed examination, however, persuades us that it is essentially a universal feast 

during which truth – as the supreme desire and ambition of the human spirit – is 

honored. Naturally, the variety of human conceptions of truth is such, that we cannot 

say that we approaching a unified and universal understanding of truth.  
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Expressing my deep gratitude for the invitation to address you from this distinguished 

podium, allow me first of all to express my warmest greetings to all of you and 

especially to His Excellency the Minister of the Environment of the friendly country of 

Austria, in whose competency lies the subject of this 3rdInternational Symposium 

“Religion-Science-Environment”, and this year’s sub-theme “Danube, River of Life” 
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We believe that the convergence of efforts by science and the State on the 

one hand, and of the ordinary citizens on the other, is the most effective way 

to proceed, and invoking the cooperation of all of you, we anticipate that the 

aims of the Symposium currently taking place will be achieved. But at the 

same time, we are doing everything in our power to raise the consciousness 

of each and every citizen to the problem of the endangered environment. 
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know the structure of the world and the activity of the elements, … the alternations of 

the solstices and the change of the seasons, …the natures of animals and the temper 

of the wild beasts, the powers of the spirit and reasoning of human beings, the 

varieties of plants and the virtues of roots (Wisdom 7.17-20),  
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 Through ecological symposia it has organized in the Aegean, the Black Sea, the 

Danube River, the Adriatic and the Baltic Seas, the Amazon River and the Arctic, the 

Ecumenical Patriarchate has brought together religious leaders from many faiths, 

scientists, conservationists, and the press in order to promote its message of 

responsibility towards the natural environment and life on earth in respect to its 

Creator. 
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The purpose of our symposium is to evaluate the conclusions of science and the 

principles of religion for the restoration of the genuine relationship of humanity with 

the natural environment, in order to assume personal responsibility for the specific 

problem of the Black Sea and more generally the problems of our planet. 
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It is especially fulfilling for us to have the opportunity to exchange thoughts and ideas 

with you, Mr. Vice President, for we have together dedicated ourselves to a cause of 

singular importance to the human family, the protection of the environment 
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According to Socrates, “virtue is taught.” In conformity with our position, therefore, 

and following much meditation and thought, we have chosen as the theme of this 

gathering the relationship between religious education and the natural environment. 
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Greetings of Ecumenical Patriarch Bartholomew at the Jubilee Celebration of the 
Ethiopian Orthodox Church 

Your Beatitude, Brother and Patriarch of Ethiopia Paul, 

Your Excellencies, 

Blessed and beloved children in the Lord, 

Dear, dignified, brave and glorious people of Ethiopia, 

It is with great joy that we encounter and greet you all today. We owe and express 

profound gratitude to our beloved Brother in Christ, Patriarch Paul of the ancient 

Christian Church of Ethiopia. His gracious invitation has permitted us once again to 

visit your historic country, to participate in this significant international symposium, as 

well as to celebrate with you the Ethiopian Jubilee. 

In the Acts of the Apostles, we read the wonderful account describing the way in which 

the first Ethiopian received the Gospel. How glorious and spontaneous, how sincere 

and noble his confession was indeed: “Believing that Jesus Christ was the Son of God.” 

(Acts 8.37) 

Numerous people have since that time imitated this man. Numerous generations of 

Ethiopians have confessed and continue even today to confess proudly their faith in 

their Lord and savior Jesus Christ. Numerous martyrs. Numerous saints. Numerous 

pious believers, both men and women, both educated and unlettered, all manner of 

Ethiopian people have preserved and still preserve alight the bright torch of faith! 

We praise our Holy God for the dedication of the people of Ethiopia. We congratulate 

your tireless and zealous Patriarch. We congratulate your pious pastors, Hierarchs, 
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priests, and all those who minister in every way in the vineyard of the Church. We 

congratulate your parents and teachers, who spiritually nurture and support your 

children and youth. 

Moreover, we greet all of the citizens of Ethiopia, who may follow other religious 

traditions – indeed, we greet and bless everyone, without discretion, with all our love 

and sincerity. For, according to our faith, all people are children of God the Creator, 

members as brothers and sisters of the one family of the undivided human race 

according to God. We also believe in the inviolable sacredness of the human person, 

convinced that everyone without exception has a proper place in life for the enjoyment 

of fundamental human rights.  

Every nation of the world is blessed. Yet, thrice-blessed are those nations whose 

identity and memory dates back many centuries and even millennia. One of these 

nations is the courageous, enduring, suffering, albeit proud country of Ethiopia, just as 

our own blessed nation of the Greeks. Indeed, relations between the two have always 

been and remain friendly and creative. 

The same applies to relations between our two Churches. These relations are steadily 

being strengthened, aiming at the restoration of full communion. Such is the express 

desire of the Ethiopian and the entire Orthodox Church. To this purpose, our beloved 

brother and concelebrant, Patriarch Theodoros of Alexandria and All Africa is working 

with the active support here of His Eminence Metropolitan Petros of Axum.  

As for us, as Ecumenical Patriarch, we bear the historic privilege as well as the pastoral 

responsibility of serving as First Bishop of the Holy Orthodox Church throughout the 

world. And we unwaveringly believe in the need for swift restoration of full communion 

between our two Churches. This is the fervent desire of the entire Church. This is the 

obligation of its leaders. This is our goal. This is our hope and conviction. 

We wholeheartedly greet the political and other authorities of Ethiopia: His Excellency 

President Girma Woldegiorgis and His Excellency Prime Minister Meles Zenawi. We 

congratulate them as well as their coworkers in the arduous, albeit beautiful struggle 

for the progress of your country, for the deepening of democracy, the broadening of 

social justice, the establishment of order and security, the eradication of poverty, 

disease and all other problems in Ethiopia, so that all its people may share in the fruits 

of the earth and of their work, in the development of the economy, in the elevation of 

education, science and technology, as well as in the protection of the natural 

environment which is so violently threatened all over the world today, and – finally – in 

the restoration of peace and the promotion of friendship and cooperation among 

neighboring nations, for the sake of the peaceful coexistence of the global community. 

All nations of the earth are entitled to the vision of a better world, a world without 

violence, without fear or terror, without fratricidal wars; a world where mutual respect 

of all people and races will reign, where brotherhood and active solidarity prevail, and 
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where women are respected, children are protected, young people have hope, while 

the elderly, the sick and the homeless are cared for. 

This vision is not utopian. It is planted in the deepest recesses of everyone’s soul. It is 

possible and accessible, so long as the struggle to achieve and materialize it is 

common and universal. After all, this is the will of the God of love. 

May His Grace and boundless Mercy protect all Ethiopia and all of you. Amen. 
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Moreover, we greet all of the citizens of Ethiopia, who may follow other religious 

traditions – indeed, we greet and bless everyone, without discretion, with all our love 

and sincerity. For, according to our faith, all people are children of God the Creator, 

members as brothers and sisters of the one family of the undivided human race 

according to God. We also believe in the inviolable sacredness of the human person, 

convinced that everyone without exception has a proper place in life for the enjoyment 

of fundamental human rights.  

Every nation of the world is blessed. Yet, thrice-blessed are those nations whose 

identity and memory dates back many centuries and even millennia. One of these 

nations is the courageous, enduring, suffering, albeit proud country of Ethiopia, just as 

our own blessed nation of the Greeks. Indeed, relations between the two have always 

been and remain friendly and creative. 
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The same applies to relations between our two Churches. These relations are steadily 

being strengthened, aiming at the restoration of full communion. Such is the express 

desire of the Ethiopian and the entire Orthodox Church. To this purpose, our beloved 

brother and concelebrant, Patriarch Theodoros of Alexandria and All Africa is working 

with the active support here of His Eminence Metropolitan Petros of Axum.  
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As for us, as Ecumenical Patriarch, we bear the historic privilege as well as the pastoral 

responsibility of serving as First Bishop of the Holy Orthodox Church throughout the 

world. And we unwaveringly believe in the need for swift restoration of full communion 
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between our two Churches. This is the fervent desire of the entire Church. This is the 

obligation of its leaders. This is our goal. This is our hope and conviction. 
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The Danube is a river connecting peoples with different histories and religious faiths. 
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Greetings of Ecumenical Patriarch Bartholomew to the 2004 Caretakers of 
Environment International Conference 

To the Esteemed Participants of the Caretakers of the Environment International 

Conference, our Modesty’s beloved in the Lord: Grace and peace from God. 

It is with great pleasure that we convey this message to the secondary school teachers 

and students at the international conference entitled: “School and Agenda 21: 

educating young people for their sustainable future.” Unfortunately, owing to 

prearranged commitments, we are unable to be in attendance in order to deliver this 

message to you personally. Nevertheless, our paternal prayers and blessings are with 

you throughout your discussions and deliberations. 

Caretaking of the earth is a central aspect of the global network CEI that has organized 

this assembly. Indeed, caretaking is a fundamental principle of all religions of the 

world. For the Christian Church in particular, caretaking comprises the essential 

characteristic of God Himself in His relationship toward the world (we call 

it“providence”) as well as the glue that binds together all of God’s creatures (we call it 

“love”).  

Therefore, it is a source of sincere joy to us that this conference relates to the way in 

which young people are able to raise awareness about the environmental concerns of 

our time and to promote the caretaking of the earth. So often in recent academic and 

ecological gatherings, it has become evident that the consequences of our 

environmental crisis will directly affect and impact upon the generations to come.  

It has taken the adult generation a very long time to realize just how destructive our 

selfish lifestyle has been for the earth and just how depleting our arrogant ways have 

proved for its resources. We are the generation that had to learn the hard way. In the 

word-play of Aristotle, we understood our errors by undergoing the pain of watching 

the ecological damage we have brought upon the world around us and witnessing the 

irrevocable extinction of many of its species. 
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The younger generation, however, has grown up during these years of turmoil. You 

have learned by osmosis, appreciating much more readily the importance of a simple 

life for the very survival of the planet. You recognize much more humbly how the world 

is indeed an interdependent environment. This is precisely why, although we know that 

we have to change for the earth to be saved, this knowledge is part and parcel of your 

philosophy and behavior. 

In past centuries, people might perhaps have taken for granted many of the issues 

that you will explore during your conference in an effort to discover solutions to critical 

environmental problems. Yet today, we cannot take for granted the significance of our 

caretaking of the environment. Jesus Christ spoke of birds in the sky; today oil slicks 

wash them ashore. He referred to the beauty of the flowers in the fields; today 

chemicals and wars leave entire lands barren. Christ mentioned fruit in the parables 

that He used; today the lifestyles of the rich are supported by the crops of the poor. 

He could assume that foxes had homes; today so many of our fauna do not survive. 

Christ multiplied loaves of bread and fishes to feed the hungry; today 800 million 

people worldwide, many of them young children, are clinically undernourished. 

In your search then for common solutions to common problems, the Orthodox Church 

proposes two central concepts, namely compassion and community. An essential 

element of caretaking is compassion, which is the very experience and expression of 

caretaking. To be cared for by God and to care for God’s creation entail showing 

compassion for every living being and for every living thing. A compassionate heart, 

writes a seventh-century mystic, St. Isaac the Syrian: 

Burns with love for the whole of creation – for human beings, for birds and beasts, for 

all of God’s creatures. 

So we need to be compassionate, which is to say full of passion and full of concern for 

every detail of God’s creation. If we remain indifferent to humanity’s injustice against 

the earth and its resources, if we are not involved in the correction of the abuse we 

cause to our planet, then we do not properly reflect God’s care and concern for us and 

the whole world. 

There are, of course, no excuses for our lack of interest and involvement. In our age, 

the information is readily at hand. We know the facts; the statistics are alarming. We 

can no longer remain apathetic to the cry of the poor and “the groaning of creation” 

(Rom. 8.22). As we well know, we are – all of us – so profoundly and intimately 

involved in and interconnected with each other’s destiny. So we must choose to care. 

Otherwise, we are not being fair to the environment. 

Moreover, receiving care obliges us to provide care. Caretaking is a circle: of what we 

have received, we are called to give. We cannot hope to be nurtured for by the 

environment if we do not in turn nurture this environment in an intimate way. 

Therefore, in addition to the element of compassion, we must recognize the 
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importance of community. Far too long have we limited our understanding of 

community, reducing it to include only human beings. It is time that we extend this 

notion also to include the living environment, to animals and to trees, to birds and to 

fishes. Embracing in compassion all people as well as all of animal and inanimate 

creation brings good news and fervent hope to the whole world.  

This sense of community obliges us to stand for and support the most vulnerable 

aspects of creation, those parts of the world that have no human voice and whose 

rights can easily be trampled. Who will speak for the way we treat the resources of our 

planet? The earth is a part of our flesh, inseparable from our story and destiny. 

For“everything that breathes praises God” (Psalm 150.6). 

If we are honestly concerned about future generations, then we must also be caring 

toward the earth. We must feel a sense of responsibility for our attitudes and practices 

in relation to the environment. For the first time, perhaps, in the history of the world, 

human beings are in a position to decide about our actions and to direct our influence 

in a way that shapes our environment. What will we choose? 

These are some of the issues that you are called to grasp as you seek to be educated 

for a sustainable future – our own future, ultimately your own future! The English 

word“education” derives from the Latin prefix emeaning “outside” and the verb 

ducomeaning “lead out.” The Greek term for education is paideia, which contains the 

same root as the term for child (paidion).  

This implies that you are to seek practical and tangible ways that lead us all out of the 

environmental impasse that we – especially we adults – have created. Clearly, the way 

out of the environmental crisis that we face lies to a great extent in your hands. Our 

fervent prayer and at the same time our heartfelt conviction is that, guided by the 

enlightening and empowering grace of God, you will prove worthy of the legacy with 

which you have been entrusted. The very welfare of our planet depends on it! 

At the Patriarchate, 30 June 2004  

Your fervent supplicant before God, 

+BARTHOLOMEW 

Archbishop of Constantinople, 

New Rome and Ecumenical Patriarch 
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Moreover, in line with current demands, that they should work creatively with other 
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Christians and believers of other religious persuasions, toward common actions that 

signify healing of old wounds, and toward the crystallization and establishment of 

definite, positive objectives for the noble and glorious Ukrainian People and the wider 

region. 
 

P78: Greetings of Ecumenical Patriarch Bartholomew to the Participants of The Black Sea 

Environmental Education Program Conference.docx - 78:4 [Almost five years have passed ..]  

(4:4)   (Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica] [Hiperaudiencias] [Papel de 

la religión - Familia: Arquitectura ontológica]  

No memos 

 

Almost five years have passed since we organized the International Symposium on the 

Black Sea. There we brought together people from many different backgrounds and 

beliefs, including Jewish, Christian, and Muslim religious leaders from the Black Sea 

region, as well as many international and regional environmental personalities 
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We gladly respond to your letter of March 10, 1993, in which you ask us to address a 

message from the Mother Church, the Holy Great Church of Christ, to the participants 

of the Third Academic Meeting between Orthodoxy and Judaism, who have come 

together from all corners of the world in order 10 examine the relations between 

Christian Orthodoxy and Judaism. From the holy center of Orthodoxy, we address all 

the participants with this paternal greeting, the biblical greeting par excellence: "Peace 

be among you!" 
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This greeting reminds us of the multitude of common elements and characteristics, 

between Christians and Jews, and above all, of the fact that both these living traditions 

of faith have their roots in the same biblical ground. 
 

P79: Greetings of Ecumenical Patriarch Bartholomew to The Third Academic Meeting between 

Orthodoxy and Judaism.docx - 79:6 [This common spiritual origin o..]  (6:6)   (Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica] [No violencia]  

No memos 
 

This common spiritual origin of Christians and Jews seems today, more than ever, to 

offer a fruitful ground toward the rejection of the consequences of mutual prevailing 

hostility during the past and the establishment of a new relationship between them, 

genuine and authentic, rooted in the willingness to work toward mutual understanding 

and improved knowledge of each other. 
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Thus, approaching each other in this positive fashion, devoid of negative inherited 

elements, Orthodox Christians and Jews can in a brotherly way exchange their rich 

experiences, particularly in the area of biblical studies, the teaching concerning 

tradition, the theology of the person, spirituality, etc. and further define the boundaries 

and the limits of their possible collaboration in the world where faith in God is more 

and more threatened. 
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Today, more than ever before, those who believe in God, most especially the members 

of the same spiritual family, are called to offer together, and in dialogue, the rich 

witness of their traditions in the urgently necessary quest for better solutions 10 the 

great and serious problems which we face, concerning the collapse of moral and 

spiritual values in general, and, in particular, the violation of the value of the human 

person, the unique and incomparable image of God. 
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With these thoughts on the occasion of this present meeting, we wholeheartedly wish 

from the Ecumenical Patriarchate that the work of the Third Academic Meeting between 

Orthodoxy and Judaism be crowned with complete success and become the beginning 

of a series of fruitful encounters toward the establishment and consolidation of the 

dialogue between Orthodox Christians and Jews and thus to respond more effectively 

to the anguished aspirations of contemporary humanity, which impatiently awaits a 

life-giving breath from a renewed contemporary religious discourse. 
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A Sea at Risk, A Unity of Purpose 
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First, we thank God the Creator, Provider and Governor of the Universe, for the joy of 

this auspicious gathering, motivated by our common and vivid interest in the 

environment granted to us by the Creator. We address a heartfelt, friendly greeting 

and wish you all a pleasant stay, inspiring thoughts, creative deliberations, and a 

positive outcome in this sea-borne symposium, as well as a good harvest of profitable 

conclusions. 
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Religious leaders throughout the world recognize that climate change is much more 

than an issue of environmental preservation. Insofar as human-induced, it is a 

profoundly moral and spiritual problem 
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Breaking the vicious circle of economic stagnation and ecological degradation is a 

choice, with which we are uniquely endowed at this crucial moment in the history of 

our planet. The destructive consequences of indifference and inaction are ever more 

apparent today. At the same time, the constructive solutions to mitigate global 

warming are increasingly merging. Therefore, government, businesses, and religious 

institutions are actively pursuing cooperation, converging in commitment and 

compelling people to act. Only together – in a genuine spirit of dialogue and 

cooperation – can a problem of this magnitude be addressed and resolved. The 

responsibility as well as the response is collective. We know how to prevent such rapid 

climate change. We now need a powerful network of diverse yet connected leaders 

committed to empowering individual and commercial action. 
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From this Holy Church of the glory of God and the pride in the Lord of its founders and 

all those who acknowledge it as a visible sign of their own glorious heritage and 

identity, we address a greeting of peace, love and honour. To all: to Your Grace, dear 

brother, Dr.George Carey, Archbishop of Canterbury and those who accompany you; 

and to all our beloved friends here present, to you all, beloved sisters and brothers in 

the Lord, who have gathered here today to meet our Modesty and those who 

accompany us 
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We thank all of you for the sacred sentiments to which this our common assembly 

invites us, which of itself completes a visible expression, if not of the full unity of the 

Church, at any rate of the earnest desire for the attainment of this unity. To speak 

more precisely, for the preparation of our hearts and consciences for the reception and 

acceptance of the great gift of unity, as the Author of the Church and our Lord Jesus 

Christ wished it and as the Holy Spirit gives it, to the glory of God the Father. 
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We have been invited to formulate some ideas about this unity in the context of the 

"Constantinople Lecture", which is organised under the auspices of the Anglican-

Eastern Churches Association, which was founded as long ago as 1864. In October, we 

had the pleasure of meeting members of this Association, led by their Anglican 

President, Bishop Michael Manktelow, during their pilgrimage to Constantinople and 

Cappadocia. We thank them most warmly for their kind invitation this evening. 

The name of the lecture permits a certain ambiguity, allowing the question, "Who is 

expected to speak here - the Patriarch of Constantinople or Constantinople herself?" 

We are grateful for the freedom of choice granted us by this ambiguity. We hasten to 

explain at the start that, consonant with the faith and character of our tradition, it is 

always the Church herself that speaks. We are her humble and unworthy mouths, 

continuously in need of God's grace, so that we may expound at every moment and in 

every place the experience and witness of the Church. Consequently, as being the 

visible sign and centre of the unity of the most holy autocephalous Orthodox Churches 

throughout the world, Constantinople must, as she has been invited, lay before you at 

this hour too her witness on the particular theme of the lecture; namely, the Orthodox 

perspective on visible unity and Ecumenism in the coming millennium and in relation to 

the Apocalypse of John, Patmos and the natural environment. 

The questions proposed are very great in the dimensions of time, and place, and 

thought. Who can dare to approach them without fear and trembling? Fortunately, as 

has been said, we are called to articulate today the voice of the Church. And we hear 

her saying, to put it briefly, the following: 

The first topic is visible unity. The elements of the problem are well-known from the 
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Ecumenical Movement in general and from the particular programmes, studies, 

proposals and activities of all of us on the subject, particularly in the context of the 

activities of the World Council of Churches. Elements which have been clearly 

established both at the Second Vatican Council, in the official theological dialogues and 

in ecumenical endeavours in general. 

All of us who speak on the present question invoke the prayer of our Lord, "Holy 

Father, keep them in your name ... that all may be one" (John 17:11,21). 

Nevertheless, we do not always remember that this prayer concludes with the 

categorical injunction for all those who believe in Christ, "And I have given them the 

glory that you have given me, that they may be one as we are one". (John 17:22) 

The glory of God, which is imaged and revealed for the unity and through the unity of 

the Church, is not hidden. Where it truly exists and lives, it shines on all things and 

persuades all human beings. And the world believes and glorifies God and is saved! 

Visible too, however, and not hidden is the disgrace, the "shame", the "dishonour" of 

division; because this precisely reveals the harsh contradictions of words and deeds. 

But the Apostle said that because of contradictions God is dishonoured and His Holy 

Name blasphemed (Rom.2:23-24) 

Sadly, we Christians are entering upon the Third Christian Millennium as children and 

bearers of this "shame" and "disgrace"! And instead of unity, division, separation and 

in some instances confusion,forced proselytism, open conflict are visible and are being 

handed on to the first generation of the coming Millennium. 

This spectacle grows even more painful from the fact that the Twentieth Century which 

is drawing to its close, although it was a period of fearful conflict on a political, 

ideological and military level, was - as no other epoch of the Second Millennium - a 

century of active, and, as it was believed, sincere ecumenical endeavour for the re-

establishment of the anticipated visible unity of the Churches. What then? Is our failure 

the only harvest of this toil? Have we passed by and lost the only opportunity given by 

Divine Providence to the Churches? Did we make as an aim a mechanical 

understanding of unity, one of domination or one openly pluralistic and wholly foreign 

to the basic principles of ecclesiology, upon which the ancient undivided Church had in 

many ways relied to preserve her unity? Does that Church, with which our Orthodoxy 

believes and confesses that it finds itself in uninterrupted succession and identity, 

persevere in proposing itself as a foundation and model of visible unity both in the 

present and in the future? 

Sadly, it is becoming more certain that we Christians will not have prepared a crown of 

glory, worthy of the grace and loving kindness towards us of the God of compassion, 

so that we may crown the last year of the Second Millennium and the first of the Third 

with visible unity. And this not only because the stated aims have not been attained 

but also since some of the things that had been attained ecumenically have either 
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been lost once again or have been relegated to the sidelines, while new signs of 

friction have appeared and new obstacles have been placed on the road to unity. As we 

call to mind great and sacred moments of older ecumenical events and attitudes of 

loving association of Christians, we have the feeling that what was said to the angel of 

the Church in Ephesus applies also to us, "I have this against you - that you have 

abandoned your former love!" (Apoc.2:4). That first ecumenical love, where it has not 

yet fled, shows the right road towards visible unity and preserves hope. 

We said at the beginning of our speech that the word at this moment belonged not so 

much to our Modesty as Patriarch of Constantinople, as to Constantinople herself. In 

other words, to the collegial conscience of Orthodoxy. We think it wise therefore to 

recall that we, the leaders of the Most Holy, Autocephalous and Autonomous Orthodox 

Churches in different places, considered together the problems that occupy us here 

both at our first meeting in our See at the Phanar on the Sunday of Orthodoxy in the 

year of Salvation 1992 and also at our second during this past September on the 

Sacred Island of Patmos. On these questions among others we pronounced as follows: 

There is a pressing need for the visible unity of the Orthodox to be stressed even more 

and to be better established. From the point of view of the subject of our address, this 

means that when the unity of one of the Christian families is strengthened, the unity of 

the whole body is strengthened. And where existing unity is more distinctly 

established, there a model of a wider unity of Christians is accorded. The subsisting 

unbroken internal unity of the Orthodox Churches in different places exists and 

constitutes for this reason a presumption of a promising ecumenical perspective. We 

underline this and for the reason that, as has been shown in numerous instances, the 

spectacle of ecumenical unity has become a nightmare for some believers who are in 

other respects well-disposed, but also an instrument for internal terrorism of the 

Churches at the hands of the distrustful. And for this reason there is an obvious need 

for linking together ecumenical and pastoral care. 

Moreover, we said in that spirit: 

"The Most Holy Orthodox Churchthroughout the inhabited world, sojourning in the 

world and being inevitably affected by the changes taking place in it, finds herself 

today confronted with particularly severe and urgent problems which she desires to 

face as one body, adhering to St.Paul who said, "If one member suffers, all suffer 

together" (I Cor.12:26). One of these problems is also the internal upheavals in the life 

of certain of the sister Orthodox Churches, which have become manifest principally 

since the late great and unexpected political changes mainly in the countries of Eastern 

Europe, that are predominantly Orthodox, and subsequently. Such dissensions lead to 

tensions and even to schisms. Because of this we, the Leaders, drew attention to the 

fact that "The blood of martyrdom cannot wipe out the sin of schism" and that "to tear 

the Church asunder is no less an evil than to fall into heresy" (St.John Chrysostom). It 

is necessary then, indeed urgent, that beside the failures and disappointments, we 
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adhere to the pursuit of therestoration of the unity of Christians, envisaging at the 

same time the unity of the whole of humanity. In this spirit, we clearly emphasised and 

we repeat it today, that the participation of Orthodoxy in the Ecumenical Movement 

was and is the fulfilment of a sacred obligation so that our Church may establish her 

witness, giving a reason for the hope that is in us (I Peter 3:15) in humility, love and 

confidence. 

This hope of ours flows from the firm conviction that Orthodoxy, adhering to the 

witness of the one, undivided, Church of the Apostles, the Fathers and the Ecumenical 

Councils shows the way not to the past, but to the future! 

This conviction is greatly encouraged by the evident more general revival of the Spirit 

of the Fathers of the Church. This creative revival "has not only helped the 

contemporary theological and ecclesiastical world to renew the life of our local 

churches in general, but also offered to the various organisations of the contemporary 

Ecumenical Movement and the connected bi-lateral and multi-lateral theological 

dialogues the witness of 'the one holy catholic and apostolic Church'". 

Sadly, this witness has not succeeded in averting phenomena that overshadow the 

vision of unity. For this reason, "the crises and deviations observed during the last 

decades in the bosom of the Ecumenical Movement impose upon the Orthodox Church 

the need to resist such deviations". 

We will certainly disappoint all those who expect that from this resistance there will 

follow the declaration of confessional warfare! Nothing is more foreign or abominableto 

Orthodoxy than this, notwithstanding the violent and utterly unfraternal assaults, 

proselytism and other such attacks, which it sustains today from the ancient and the 

newfangled "Saviours of humanity"! The resistance of Orthodoxy, considered as a 

counter-attack of love, has been for the most part a martyr witness of faith and 

endures as an exercise in silence, prayerand patience. We are doing today all in our 

power on behalf of re-conciliation and peace "in accordance with the measure of the 

gift of Christ" (Eph.4:7). 

We need this endurance and love even more in view of the very probable eventuality, 

"that the coming millennium will bring humanity face to face with 'a clash of 

civilisations' in which the religious element will be dominant. Such a possibility obliges 

all religious leaders to use wisdom, prudence and courage so that every element of 

fanaticism and hatred may be averted and eliminated, thereby safeguarding peace in a 

world which has been tried so severely in wars and conflicts during the century that is 

drawing to its end". 

Further "in a world confronted by all kinds of sects and terrifying interpretations of the 

Book of the Apocalypse, all of us, especially the younger generation, are called to learn 

and bear witness, in word and deed, to the fact that only the love of God, of our fellow 

human beings and the whole creation offers meaning and salvation to our lives, even 
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during the most difficult periods of history".  

In proclaiming these things from Patmos, we the Leaders of the Orthodox Church 

stressed, in addition, that "in spite of the dramatic presentation of the events, the 

book of the Apocalypse contains in its depths the same Gospel of Christ, and reveals to 

us that human sin and the demonic destructive forces have been, and will be, defeated 

by Jesus Christ, the Lord of history, who is 'the Alpha and the Omega .. the One who is 

and who was and who is to come, the Almighty' (Apoc.1:8)". 

In saying this, we find ourselves already in the spiritual atmosphere of the Sacred 

Book of the Apocalypse. Those who proposed the subject of the "Constantinople 

Lecture" expressed the wish that we should also say something about this sacred book 

in relation to the anxiety over the natural environment. Clearly this was also dictated 

by your desire to participate also in the celebration of the Year of the Apocalypse that 

was proclaimed by our Church on the completion of one thousand nine hundred years 

since the writing of the last book of Holy Scripture by John, the Servant of God, who 

"was on the island named Patmos for the Word of God and the witness of Jesus Christ" 

(Apoc.1:9). 

In fact, it pleased Almighty God that we should celebrate this anniversary, along with 

many brethren, on Patmos during last September. We had the opportunity, in the 

context of an organised scientific international symposium to this end, of studying 

topical and supremely important and urgent ecological questions and of announcing 

conclusions and proposals, which, we hope, will attract the interest of those 

responsible throughout the world, but also of all human beings, who need to be 

conscious of the simple fact that the destruction of the natural environment is 

equivalent to the suicide of humanity. 

This anxiety of our Ecumenical Patriarchate for the defence of the natural environment 

and the integrity of God's creation is a fruit of sound biblical and theological principles, 

which we have received from our Fathers and understand in relation to the destructive 

ecological distortions of the thought and behaviour of contemporary humanity. 

Through this our Church has undertaken concrete initiatives in recent years on an 

inter-Orthodox, inter-Christian, inter-Faith, inter-race scientific level, both on its 

individual responsibility and in co-operation with other Churches, Foundations and 

Organisations. Among the latter we think particularly of the Worldwide Fund for Nature 

(WWF), which is surely well-known to you, while we also express from this place 

sentiments of honour, love and thanks to its International President, His Royal 

Highness Prince Philip, Duke of Edinburgh, who honours us particularly by his 

friendship and co-operation. 

With all these things in mind, we Leaders of the Orthodox Churches included in our 

Message from Patmos the following: "The Orthodox Church considers humankind to be 

a steward and not the owner of material creation. This perception is particularly 
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expressed in the tradition and experience of the ascetic life and of worship, and above 

all of the Eucharist. It is imperative today that we all display love and keep an ascetic 

attitude towards nature". 

However, this ascetic stand before the material creation presupposes spiritual training 

and discipline for the great aims and great visions, which our God, incarnate in Christ, 

revealed and which He entrusted to His Church and set them as a farther goal and final 

realisation of human history. 

These insights, these divine visions have been and are darkly overshadowed by two 

errors of Christians, by two di-visions. Christian peoples have placed greater hopes in 

military divisions than God's visions for the life and salvation of humankind. Christian 

Churches have neglected the vision of unity and have been dragged into the di-vision, 

the separation of the error of self-satisfaction and self-reliance. 

It is now time that, at the dawn of the third Christian Millennium, we should 

definitively throw away the prefix "di-" in both cases, in thoughts and uses. For us 

Christians, vision is enough: it is enough and more than enough. Because it is a 

portrayal of the God of Peace, of reconciliation, of love. As is well-known, we, the 

Churches of our continent, are preparing the Second European Ecumenical Assembly 

for the year 1997 in the city of Graz in Austria. Its theme "Reconciliation - Gift of God, 

Source of New Life" gives strength to the vision. We Christians are justified by the 

grace of God and we can and must be, so that we can dedicate the third Millennium in 

hope. On the eve of Christmas we remember most intensely the words "See, the 

tabernacle of God is with humankind, and he will dwell with them, and they will be His 

people, and He, their God, will be with them, and He will wipe away every tear from 

their eyes, and death will be no more, because the former things have passed away" 

(Apoc.21:3-4) 

As we say 'yes' to life, we say 'yes' to the vision of unity, with confidence in what will 

be. As we look forward to the One Who is coming, the Bridegroom of the Church, we 

cry out "Amen. Yes. Come, Lord Jesus" (Apoc.22:20) 
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We have learned that it is critical for our efforts to protect the natural environment 

must be inter-disciplinary. No single discipline or group can assume full responsibility 

for either the damage wrought on created nature or the vision of a sustainable future. 

Theologians and scientists must collaborate with economists and politicians if the 

desired results are to be effective.  
 

P102: Address of His All Holiness Ecumenical Patriarch Bartholomew at the Ninth Annual 



1116 

 

SCOBA.docx - 102:5 [We greet all of you: our broth..]  (9:9)   (Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica]  

No memos 

 

We greet all of you: our brother bishops in the families of our Christian Churches, His 

Excellency the Nuncio of the Vatican, Their Excellencies the Ambassadors of the many 

and diverse nations here represented, and all of the faithful in attendance. We extend 

as well our thanks to Strobe Talbott for his presence and for his insights. 
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However, today, we are impressed by how he brings his knowledge to bear in ways 

that build a conversation for us as we gather here in this beautiful Orthodox Christian 

Cathedral in the United States to celebrate, collectively as families of Orthodox 

Christians.  
 

P102: Address of His All Holiness Ecumenical Patriarch Bartholomew at the Ninth Annual 

SCOBA.docx - 102:15 [These thoughts suggest the way..]  (13:13)   (Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica] [Orthodoxy has its response: 

“r.. - Familia: Arquitectura ontológica]  

No memos 

 

These thoughts suggest the ways in which all of us here tonight—Orthodox Christians, 

and diplomats—are servants. We are servants, each in our own ways; and although we 

offer different kinds of service, in different arenas, the beautiful language of tonight’s 

Vespers leaves no doubt that Orthodox Christianity has much to offer when it comes to 

meeting the challenges discussed. We have much to offer and to share with you, 

diplomats, towards the goals of world peace, to the survival of humanity, to the 

sustainability of our planet. Three thoughts come to mind. 
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 The Greek term “oikonomos” –resonates beyond Orthodox Christianity. 
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We have only now just concluded our Eighth Ecological Symposium, held on the 

Mississippi River, in which we brought together scientists, theologians, religious and 

civic leaders, and leaders of mass media and culture. Our purpose, as it has been in 

past symposia, is to cultivate a new atmosphere of cooperation intent on finding 

solutions to the environmental problems that we face globally. We need not to see 

science, religion and policy-making as oppositional forces, but as partners. 
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Where there is oppression or limitation of religious freedom, there is almost always 

violation in other core freedoms that are the hallmark of all healthy democracies—

freedom of conscience, freedom of speech, freedom of assembly, freedom of the press, 

freedom of education. In the absence of religious freedom—and all the other freedoms 

that allow for the vibrant participation and rule of law that make democracies work—it 

will be a great struggle for human beings to cooperate, with solidarity of purpose—to 

solve the human, environmental, and terrorist security risks of our world today. 
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We must be ready to speak with those who oppose and threaten us, as well as those 

who support us. We must also be ready to stand uncompromisingly as examples of all 

that we ask of others: the United Nations itself is a living expression of Christ’s call to 

all of us, all nations, all peoples, to practice virtue and to offer example for states, 

movements, groups who would otherwise oppose our efforts to work together towards 

the common good of all God’s created order 
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The theological dialogue between our two Christian families – that is the Orthodox 

Church and the Ancient Oriental Churches, has formally ended the misunderstandings 

of the past. It is not theology that divides us. Rather, we are united in our commitment 

to address the pastoral, liturgical and ecclesiastical issues on which we may ever build 

our unity in Christ more and more. The dialogue must continue, and we must continue 

to seek opportunities for mutual exchange. As our knowledge grows, our love will grow 

as well. 
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Thus, today, we are able to say that the Christian religion, the Jewish religion, and the 

Muslim religion- which accepts in part of the Old Testament as encompassing the 

declaration of God’s will to humankind- we are obliged to emphasize their faithful that 

tending and protecting the earthly environment and, in general, the worldly 

environment which we live , is a commandment of God; as such, a religious obligation. 
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We have gathered here as those bearing the responsibility for leadership and pastoral 

guidance of the ancient and historical Churches, which were founded by the Apostles of 

Christ and which were proclaimed autocephalous by the Ecumenical Councils of the 

one, undivided Church, in order to revive a former practice, as well as in order to 

exchange thoughts and reciprocate love and solidarity as a result of all that is 

occurring these days in the historical territory of the geographical region where divine 

providence has assigned our Churches from the earliest of times. 
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 Even when other religions forcefully acquired the land where it had lived for centuries, 

it found ways to adapt to and coexist in a peaceful manner with followers of other 

religions. Intolerance has never characterized the Orthodox Church. 
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Let us, therefore, increase our inter-Christian and inter-religious dialogue of 

reconciliation. The Ecumenical Patriarchate has for many years now instituted an 

interfaith dialogue with the other two monotheistic religions in accordance with the 

relevant decision of the 3rd Preconciliar Panorthodox Consultation (1986). We applaud 

and support this endeavor, especially in these difficult times, when violence shakes the 

region where the commandment of love and message of peace were first heard. 
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Thus, we address politicians and religious leaders both in the Middle East and the 

entire world, calling upon them to create principles and commitments for peaceful 

coexistence among the faithful of various religious traditions, while at the same time 

declaring our solidarity with all those enduring discrimination, violence and 

persecution. 
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 and the rediscovery and appreciation of the spirit of the Desert Fathers in conjunction 

with a fertile dialogue with the contemporary currents of philosophy and science; all 

these things have made Orthodox theology alive and respected internationally 
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7. This creative revival of the spirit of the Church Fathers has helped the contemporary 

theological and ecclesiastical world not only to renew the life of our local churches in 

general, but also to offer to the various organizations of the contemporary Ecumenical 

Movement and the relative bi-lateral and multi-lateral theological dialogues the 

witness of "the one holy, catholic and apostolic Church." The Ecumenical Movement, 

whose presence toward the end of the concluding millennium has been intense and has 

revived sacred hopes among divided Christians, constituted a wide and significant 

ground of witness, promotion and contribution of Orthodox theology. Unfortunately, 

the crises and deviations observed during the last decades in the bosom of the 

Ecumenical Movement impose upon the Orthodox Church the need to resist such 

deviations and to promote the genuine tradition of the Church. We also consider that 

Uniatism and proselytism are serious obstacles to the progress of our dialogue with the 

Roman Catholics and Protestants. 
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The Ecumenical Movement, whose presence toward the end of the concluding 

millennium has been intense and has revived sacred hopes among divided Christians, 

constituted a wide and significant ground of witness, promotion and contribution of 

Orthodox theology. 
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We ask for your wisdom and counsel as we reflect together on the spiritual and 

physical consequences of the profound ecological changes which are already affecting 

the whole of our planet, and the polar regions in particular. 
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Religious people were relatively indifferent, or even hostile, to science; and many 
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scientists and ecologists could see little relationship between their world and the world 

of faith.  
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And this is the reason why we have among us today distinguished representatives of 

many faiths. 
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 As more and more people now realise, religion and environmental science are both 

concerned with ultimate matters, with the final destiny of mankind, the earth and the 

whole of creation.  

For that reason alone, spiritual leaders and ecologists cannot avoid engaging in a 

profound dialogue with one another. But neither our scientific friends, nor our fellow 

leaders of the world of faith, would have come to Greenland if we thought the future of 

the planet was utterly hopeless. It is because we believe in the possibility of saving the 

earth, and of restoring the covenant between man and God, that we have travelled 

here, in a spirit of penance, pilgrimage and gratitude to our hosts.  
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Senior figures from many religious traditions have offered up, each in his own way, a 

silent prayer for the future of our beautiful world, for the people who live on earth now, 

and for the generations that will succeed us, assuming that human folly does not 

destroy life on earth altogether. 
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Opening Address of Ecumenical Patriarch Bartholomew at the Fifth Symposium on 
Religion, Science and the Environment -The Baltic Sea: A Common Heritage, A 
Shared Responsibility" 

Your Eminences, 

Distinguished and beloved participants, 
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We address to you heartfelt and warm greetings at this inaugural meeting of the 5th 

Symposium on “Religion, Science and the Environment”, devoted to the theme “The 

Baltic Sea: A Common Heritage, a Shared Responsibility”. It gives us great satisfaction 

and joy that the initiative begun in the year 1995 to explore the problems of the 

pollution of the environment has become established as a regular institution; and we 

are now meeting for the fifth time to continue our research. 

We leave the scientific part of our programme to those who are specialists. 

This morning let us reflect together upon the way in which three of the great religious 

civilizations - the Jewish, the Christian and the Moslem - understand the relation of 

humankind towards the Creation. This is expressed in the opening chapters of the first 

book of the Bible, Genesis. Here we read, “God saw everything that He had made, and 

indeed, it was very good” (Gen 1,31). In the Greek translation of the Old Testament 

used by the Orthodox Church, the Septuagint, the words “very good” are expressed in 

a stronger way: the Greek says «καλά λίαν», which might legitimately be translated 

“altogether good and beautiful”. 

Even though we live in a world that has been corrupted by human selfishness and sin, 

let us never forget that it is God’s world, created by Him as a cosmos of goodness and 

beauty. If we lose our sense of wonder before that cosmic beauty and essential 

goodness, we shall fail in our ecological responsibility, and we shall no longer be able 

to bring to our contemporaries a message of healing and hope. 

What, then, is the relation of the human race towards the world that God has made? In 

Genesis we read that God set the first-created man and woman in the Garden of Eden 

“to till and keep it”; an alternative translation might be “to cultivate and watch over it” 

(Gen. 2, 15). From this it is clear that the relation of humankind to the created order is 

active and dynamic: we human beings do not simply enjoy the world, but we are called 

to guard it, to keep it safe, and to develop its potentialities. 

The dynamic character of this relationship is made still clearer when it is said that God, 

after blessing the first human couple, gave them the commandment: “Increase and 

multiply, and fill the earth and subdue it; and have dominion and rule over the fish of 

the sea and over the birds of the air and over every living thing that moves upon the 

earth” (Gen 1,28). What does it mean, that we are not only to “cultivate” and “keep” 

the earth, but are commanded to have“dominion” and “rule”?  

We cannot understand this commandment unless we place it in its proper context. 

Immediately before the words that have just been quoted, it is stated that God created 

humankind “in His image and likeness” (Gen 1,26). The “dominion” and “rule”, then, 

with which we humans are entrusted, is specifically an expression of the divine image 

within us. In our relationship to creation we are to reflect God’s wisdom and His loving 

compassion. 

“Dominion”, therefore, does not mean domination, and “rule” does not signify an 
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arbitrary tyranny. Our “dominion” is not something irresponsible, purposeless and 

egocentric, but it is always liturgical. In other words, it is given in order to promote a 

particular purpose. It is never conferred simply for the sake of the particular person 

who exercises it; the person is always the minister of a mission.  

God has imparted to the creation an inherent structure, and it is the responsibility of 

humankind to respect that structure and to guard it. It is significant that in the account 

of creation in Genesis, God gives to us human beings for our nourishment “plants 

yielding seed” and “fruit trees of every kind with the seed in it” (Gen 1,12). Let us 

reflect on the meaning of these phrases. Each year the farmer needs to keep back 

some of the seed, so that he may have a harvest in the following year. Nature will only 

supply his needs if he shows self-restraint in using its resources, and if he respects the 

patterns of its productive potentiality.  

In this way “dominion” and “rule” denote responsible stewardship. Our perspective 

needs to be diachronic and inter-generational. We are to think not only of our 

immediate requirements but of the demands of the future as well. We are to guard and 

keep the earth not for ourselves alone but for our children; and we are not to imagine 

that nature is inexhaustible.  

To ask the question, “Should the natural environment be preserved for the sake of 

Creator or for the sake of humankind?”is to pose a false alternative. Since the 

“dominion” entrusted to human beings by God is to be exercised according to“the 

divine image and likeness”, in showing reverence for the ecological balance within 

nature we are at one and the same time obeying God’s plan and safeguarding our own 

best interests. 

If we ask, “For the sake of which human beings should the environment be cultivated 

and guarded?”, the answer is surely obvious. It can only be for the sake of humankind 

in its totality, not of any particular nation, group or race. 

According to the first settlers in Australia, the indigenous peoples were astonished 

when they saw how these settlers regarded themselves as the owners of particular 

tracts of land. According to the understanding of the indigenous peoples, the earth was 

a possession common to all, just like the air, the sun, the sea.  

Unfortunately western society has not so far achieved the level of understanding 

displayed by the Australian aborigines. We have not yet learned to share the resources 

of the earth with one another on a fair and equal basis. This is painfully evident in the 

Baltic, where there is a sharp contrast between the nations in the western and in the 

eastern parts of the Sea. Assessed according to the national income per person, 

Denmark, Sweden, Finland and Germany are among the twenty richest countries in the 

world. In the other states bordering on the Baltic –Poland, Estonia, Lithuania, Latvia 

and Russian Federation– the national income per person is no more than a small 

fraction of what the four western peoples of the Baltic region enjoy. How can this 
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glaring discrepancy possibly be justified in the light of Genesis? 

This is only one of the issues that we shall have to confront during the present 

Symposium. Let us be guided in all our discussions by the vision set before us in the 

opening of Genesis: that the world is a place of beauty and wonder, and that our task 

as stewards is to act with reverence and compassion, mindful of our responsibility to 

future generations and of the need to share justly with others that which belongs to all 

alike. 

In full confidence that the present Symposium will lead to many positive 

developments, we wish to all the participants a successful and enjoyable week in each 

other’s company. 

May the grace of God and His reach mercy be with you all. Amen.  
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This morning let us reflect together upon the way in which three of the great religious 

civilizations - the Jewish, the Christian and the Moslem - understand the relation of 

humankind towards the Creation. 
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The exhortation of the Old Testament Psalmist is: “Be still, and know God.” (Ps. 44.1) 

Moreover, the Arabic root of the word Islam connotes a sense of holistic 

transformation, of wholeness and integrity. Ordering one’s relationship to God, others, 

and the world is the Muslim state of “salam,” which is closely related to the Hebrew 

word for peace, “shalom.”How, then, is it possible to hear the Word of God -- whether 

as Christians, Jews, or Muslims -- unless we first stop to listen in silence? How can we 

ever be sure that we are working to transform the world around us unless we have 

first transformed the world within us? 
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His All Holiness was presented with the Hollister Award by the Temple of 

Understanding in New York on Tuesday, October 19, 2010. Others who received the 

award were Prince El Hassan bin Talal, Archbishop Desmond Tutu, and Prof. Karen 

Armstrong.  
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CNN invited His All Holiness to contribute an opinion article for their online edition and 

it can be viewed on their website at: 

http://edition.cnn.com/2010/OPINION/10/19/bartholomew.souls.planet/index.html 

 

Last October, the Ecumenical Patriarchate convened an international, interdisciplinary 

and interfaith symposium in New Orleans on the Mississippi River, the eighth in a 

series of high-level conferences exploring the impact of our lifestyle and consumption 

on our planet’s major bodies of water. Similar symposia have met in the Aegean and 

Black Seas, in the Adriatic and Baltic Seas, along the Danube and Amazon Rivers, and 

on the Arctic. 

At first glance, it may appear strange for a religious institution concerned with “sacred” 

values to be so profoundly involved in“worldly” issues. After all, what does preserving 

the planet have to do with saving the soul? It is commonly assumed that global climate 

change and the exploitation of our nature’s resources are matters that concern 

politicians, scientists and technocrats. At best, perhaps, they are the preoccupation of 

special interest groups or naturalists.  
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We are all in this together. Indeed, the natural environment unites us in ways that 

transcend doctrinal differences. We may differ in our conception of the planet’s origin, 

whether biblical or scientific. But we all agree on the necessity to protect its natural 

resources, which are neither limitless nor negotiable. 
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This unique and finite biological diversity is inextricably linked to the extraordinary 

wealth of cultural diversity in the region. The cosmology and mythology of those who 

came at the beginning of history to inhabit Amazonia, their intimate knowledge of, and 

respect for, the diversity of life, and their practical skills in sustaining the ecology of 

this part of the world make the indigenous peoples the true guardians of the region.  
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Consequently, we are called to recognize this interdependence between our 

environment and ourselves. This interconnectedness between ourselves and our 

environment lies in the center of our liturgy. St. Maximus the Confessor, during the 

seventh century, described this liturgy as being beyond a divine or mere human 

liturgy. We cannot avoid our responsibility toward our environment and toward our 
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fellow human beings, who are negatively affected as by its deterioration. 
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The company within which we are receiving it increases the joy we feel in accepting 

this degree. For we are in the presence of His Royal Highness, Prince Philip, of our 

brother in Christ, the Archbishop of Canterbury, of the Lord Bishop of London, of the 

Lord Mayor of London, and, of course, of the administration, faculty and students of 

this extraordinary university, which serves and enriches London, the largest city in 

Europe. 
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We warmly thank His Lordship the Bishop of Stepney for his most kind and generous 

introduction. Our joy is even further multiplied because this honorary degree is being 

conferred upon us on the momentous occasion of the centenary of City University. One 

hundred years is indeed a landmark achievement worthy of praise and recognition. We 

are deeply touched that you have chosen to include us in these celebrations. To you, 

the esteemed administration, the faculty and beloved students, we extend our heartfelt 

congratulations and paternal prayers that God, the Giver of Light, may continue to 

illumine your hearts and minds as you increase in knowledge and wisdom. May God 

bless you with yet another centenary. 
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This is why we consider this degree such a special honor. For, a secular university is 

bestowing it on a spiritual institution, thus demonstrating that one is not antithetical to 

the other. Indeed, more than this, it brings our two worlds –of academia and ecclesia – 

closer together, and for this we are truly grateful to God. 
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We are convinced that our mission today – namely, that of bringing the healing power 

of the Holy Spirit to all the children of God – is more vital than ever. The spirituality of 

the Church offers a different sort of fulfillment than that which is offered by the 

secularism of modern life. Here, too, there is no antithesis. 
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In 2002, at the conclusion of the Adriatic Symposium, together with His Holiness, the 

late Pope John Paul II, we signed a declaration in Venice that proclaimed in optimism 

and prayer. Our conclusion was that: 

It is not too late. God’s world has incredible healing powers. Within a single 

generation, we could steer the earth toward our children’s future. Let that generation 

start now. 

Because – ΝΥΝ Ο ΚΑΙΡΟΣ -- now is the kairos – the decisive moment in human 

history, when we can truly make a difference. 

Because now is the kairos– when the consciousness of the world is rising to the 

challenge. 

Because now is the kairos– for us to save the soul of our planet. 

Because now is the kairos– there is no other day than this day, this time, this moment. 

Indeed, let it start now. 

May God bless all of us to bring our labors to fruition. 

Thank you. 

 
[1] The Brothers Karamozov (Harmondsworth UK: Penguin, 1982), vol. 1, 375-376 

376. 
http://www.patriarchate.org/documents/saving-the-soul-of-the-planet 
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Historic conditions have separated us from each other and have created the well-

known ecclesiastical divisions and the mutually exclusive ecclesial communities, which 

are not in spiritual communion with each other, in spite of the fact that they believe in 

the same Lord Jesus Christ and in His saving mission. However, our hearts have not 

ceased to regard you as brothers in Christ, and to seek the destruction of the walls 

that separate us, and our rapprochement for which we fervently long. 
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Moreover, we express our hope that the dialogues presently in progress will draw us 

closer to each other, and will bring to the surface the real reasons of our separation, 

reasons that were not always religious or theological, but often the result of a lack of 

communication for geographical and historico-political reasons. The faith and teaching 

of the undivided Church during the first centuries always comprises the firm ground for 

the re-encounter and unity of us all.  
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Finally, this communal or liturgical dimension underlines the critical ecumenical 

imperative of our contemporary ecological endeavors. If we are – as individuals or as 

Churches – to behold the sign of Jonah, humility is a necessary prerequisite and 

condition. Ministers, politicians, scientists, media, and every member of public and civil 

life are required to look to and work with each other for answers. Together, we can 

hope and pray for the healing of the world. Alone, we can only wound and worsen the 

situation. No individual person, no single society, and no isolated church or religion can 

hope to resolve or reconcile the crisis that we are facing without cooperating with all 

others, with all other professions, and with all other disciplines.  
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Our common responsibility for nature constitutes the beginning of every sensitivity 

with reference to ecological matters. Believers and unbelievers, religious people and 

atheists, regardless of sex or nationality, social position, economic situation, political 

standpoint and position on world-theory, are equally affected by the destruction of 

nature, which is classed under the heading of the environmental question. For this 

reason, precisely, all of us without exception fully bear the responsibility for any 

indifference in the face of the ecological threat. All of us are affected by the destruction 

of the natural environment and, without exception, we should all assume our 

responsibilities and undertake initiatives. All of those who violate nature are 

perpetrators today and tomorrow become victims of their own violence. 
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June 12, 2002 

Honorable and beloved friends, 

We are sincerely grateful that, after honoring our Modesty with the Sophie Prize, you 

now further honor us with this splendid banquet, which offers us the opportunity to 

come to know you better and more personally. 
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The theme of this plenary session is: “Called to be One Church: that they may become 

one in your hand.”  

It should be recalled that it was on this blessed island of Crete that the Faith and Order 
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Commission of the World Council of Churches in June 2005 revised and finalized the 

statement on ecclesiology, that later was received at the 9th General Assembly of the 

World Council of Churches at Porto Alegre (February 2006). This text constitutes the 

culmination of a long development and maturing perspective – through numerous 

phases, stages and interpretations – of member Churches, that began as early as 

1927, at the First Conference on Faith and Order in Lausanne, if not earlier, in an 

earnest search for the visible unity, for which we all yearn and to which we are all 

called. Let us, then, together renew our commitment to dialogue and unity as a way of 

reflection and renewal. And let our deliberation be a prayerful offering to God in our 

sincere desire that we “may be one” (John 17.21) in response to our Lord’s command 

and call. 
 

P136: Unity as Calling.docx - 136:20 [As we conclude, let us remembe..]  (17:17)   (Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica]  

No memos 

 

As we conclude, let us remember all those ecumenical pioneers who served this 

Commission with competence and deep commitment in the past thirty years, either as 

Moderators, Directors and staff, and with whom we had the privilege and the 

opportunity to work with on so many important themes, but now are no longer among 

us. In particular, we would like to mention the renowned Greek theologian Prof. Nikos 

Nissiotis and Prof. John Deschner, who served as Moderators, without forgetting Rev. 

Prof. John Meyendorff who had served earlier. We would also like to mention Rev. Dr 

Lukas Vischer and Bishop Dr. William Lazareth who served as Directors as well as 

Protopresbyter Vitaly Borovoy, Deputy Director. May their memories be eternal and 

may they continue to rest peacefully in the refreshing hands of our Merciful God. Let us 

continue to honor their memories by imitating their dedication and zeal 
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We would also like to thank Dame Dr Mary Tanner and Bishop Dr David Yemba 

Kekumba, who served as Moderators, and the Rev. Dr Günther Gassmann, Rev. Dr 

Alan Falconer and Rev. Dr Thomas Best, who served as Directors, for their immense 

contributions to the Commission. 

We also do not want to forget those elements of the Ecumenical Patriarchate who 

served the Commission as staff for several years from our Church, namely H.E. 

Metropolitan Prof. John of Pergamon, Member of the Academy of Athens, and H.E. 

Metropolitan Prof. Dr Gennadios of Sassima, who for ten years served as a staff 

member and later on replaced us as Vice-Moderator and consequently became 

Moderator of Faith and Order. We would like to thank and congratulate both of them 

for their dedicated service to the Commission. 

May the grace, peace and love of God be with all of you!  
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Video Address of Ecumenical Patriarch Bartholomew to Participants of International 
Conference of the Young President's Organization, Athens, Greece: Encounter and 
Dialogue: Modern Lights for a Global Reality 

Introduction 

It is indeed a pleasure to address – from a distance through prayer and in spirit, as 

well as through video-communication – the auspicious and international gathering of 

the Young Presidents Organization in Athens, sponsored by the Young Presidents 

Organization of Greece. Your conference, as we are well aware, is being attended by 

successful executives and influential opinion-makers from all over the world, and also 

being honoured by the presence of H.E. Prime Minister Karamanlis. Therefore, on 

behalf of the Ecumenical Patriarchate, one of the oldest spiritual institutions in the 

world, we would like to extend our warmest wishes and most fervent prayers for the 

success of your deliberations. It is a matter of real regret that these wishes cannot be 

delivered in person. However, we would like to assure you that the message sincerely 

comes from the heart, both because your gathering is deeply important but also 

because your calling, as talented business leaders, is profoundly influential. In different 

ways, each of you will make a unique and personal contribution to the history of the 

21st century. 
 

P137: Video Address of Ecumenical Patriarch Bartholomew to Participants of International 

Conference of the Young President.docx - 137:15 [It is our hope that we shall, ..]  (4:4)   

(Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica] [Dogma referencial - Familia: 

Arquitectura ontológica]  

No memos 

 

It is our hope that we shall, in this way, encourage you to appreciate and address 

these critical issues in an open-minded and open-hearted manner as you move out to 

your respective and responsible positions. For, it is our firm conviction that these are 

concerns that all of us will ultimately encounter and about which all of us should be 

constantly in dialogue in order to pave the way toward a more peaceful and 

sustainable world for the sake of the present and future generations as well as for the 

glory of God. These concerns are also a central priority of the Ecumenical Patriarchate, 

which has been endowed by history with a special responsibility for the spiritual 

welfare of the whole inhabited earth, the OIKOYMENH. 
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II. The Importance of Dialogue 

Another concern which you as leaders and as businesspeople will almost certainly face, 

in one form or another, is the sheer diversity of the human race, namely the 

simple fact that humankind is divided into so many different religions, races, ethnic 
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groups and nationalities. Whatever the nature of your business or profession, your 

employees and your customers invariably comprise representatives of the human race 

in all its wondrous variety and mystery. It follows, then, that as business leaders, and 

quite simply as decent and civilized human beings, you have a strong interest in the 

avoidance of any so-called “clash of civilizations” between different cultural or religious 

groups. 

We hear it stated often that our world is in crisis. It is sick morally, spiritually, 

ecologically, economically, politically. It is said that the crises the world is facing are 

fundamentally related to the humanity-creation-God relationship and more specifically 

to human responsibility. Yet, never before in history have human beings had the 

opportunity to bring so many positive changes to so many people simply through the 

power of encounter and dialogue. Never before have human beings – and especially 

influential leaders, such as yourselves – had the opportunity of impacting and 

transforming our world so radically, both for the better and for the worse. The 

interaction of human beings and ethnic groups is today alarmingly direct and 

immediate, particularly as a result of technological advances in the mass media and 

means of travel. People of diverse cultural and religious backgrounds gather in 

conferences to discuss mutual tolerance, to promote authentic reconciliation and to 

negotiate peaceful solutions. So, while it may be true that this is a time of crisis, that 

the world is sick, it must equally be underlined that there has also never been greater 

tolerance for respective traditions, religious preferences and cultural peculiarities. For 

this, we must be deeply grateful to God. 

Indeed, the Ecumenical Patriarchate has initiated numerous such dialogues of hope 

and love with other Christian confessions (such as the Roman Catholic Church and the 

Anglican Communion), as well as with other religious communities (such as the Jewish 

and Muslim faiths). Through both unofficial conversations conducted on a personal 

level between followers of the world’s great religions, and formal dialogues organized 

internationally by religious leaders and institutions, we have struggled to clarify 

centuries-old misunderstandings, while gradually preparing people’s hearts and minds 

for the possibility of peaceful coexistence and dignified cooperation among all people. 

Is this effort for encounter not something sacred? Can there be anything more precious 

in the eyes of God than this struggle to communicate and relate? Is there truly 

anything more valuable for the future of humankind? 

Of course, this is slow and painful work. It does not mean, for example, that 

differences on the level of doctrine are insignificant or inconsequential. For, a 

difference on the level of doctrine leads to a different worldview and, accordingly, a 

different way of life. Nevertheless, not pursuing differences does not imply 

indifference. Rather, this sense of working and living together in peace and solidarity 

signifies a profound respect for each person and each culture as unique and 

unrepeatable, as a precious piece in the wonderful tapestry called humanity. Genuine 
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dialogue recognizes the inviolable right of every human being to follow a personal 

journey of faith, hope and love. 

This is precisely why, in our Common Declaration with His Holiness Pope Benedict XVI, 

on the occasion of his visit to the Ecumenical Patriarchate last November for the 

Thronal Feast of St. Andrew, we pronounced our special concern for those parts of the 

world where people live in poverty, war and terrorism, as well as for the various forms 

of exploitation of the poor, of migrants, women and children. We jointly proclaimed 

that “we are called to work together to promote respect for the rights of every human 

being, created in the image and likeness of God, and to foster economic, social and 

cultural development.” 

Accordingly, then, we do not approach dialogue in order to set our arguments against 

those of our opponents in the framework of conflict. We approach in a spirit of love, 

sincerity and honesty. In this respect, dialogue implies equality, which in turn implies 

humility. Honesty and humility dispel hostility and arrogance. Just how prepared are 

we in dialogue to receive others and to respect others in dialogue? How willing are we 

to learn and to love? If we are neither prepared to receive nor willing to learn, then are 

we truly engaging in dialogue? Or are we actually conducting a monologue? 

Often, unfortunately, more conservative Christians (including Orthodox) and other 

religious groups (especially extremists) are offended by the fact that the Ecumenical 

Patriarchate has historically given priority to such dialogues with other confessions or 

faiths. These people believe that there can be no dialogue on equal terms with those 

who hold to a different creed, whom they call “heretics.” Indeed, the word “heresy” is 

another term that has been greatly misused, if not widely abused in the history of 

religious and theological thought. For, we are convinced that in no way are we 

undermining the importance of theological doctrine and its accuracy when we conduct 

dialogues and discussions. Perhaps it may be useful to remember here that the Greek 

word for “heresy” – airesis – does not primarily signify erroneous doctrine. Rather, it 

implies the conscious selection of one aspect of truth, which one absolutizes in a 

fundamentalist way to the exclusion of all other perceptions of truth. We must humbly 

admit that all of us have, at one time or another, been guilty of the sin of narrow-

mindedness – Christians, Jews and Muslims alike – particularly when we feel that our 

worldview has been threatened. Therefore, we are convinced that the purpose of 

sincere and open dialogue is precisely to reveal the fallacy and arrogance of this 

stifling attitude. This is the kind of humility that is expected of all those in dialogue and 

of all people who live alongside adherents of another faith in our multi-cultural and 

multi-religious world. 

True dialogue is a gift from God. According to St. John Chrysostom (347-407), fourth-

century Archbishop and predecessor of ours on the historical Throne of Constantinople, 

God is always in personal dialogue with human beings. In fact, God constantly 

searches for ways in which to communicate with His creation. In some ways, the 
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history of salvation is none other than the loving pursuit by God of His creatures. So 

God always speaks: through Prophets and Apostles, through saints and mystics, as 

well as through persons in key positions in society such as yourselves, and even 

through the natural creation itself; for, “the heavens declare the glory of God” (Psalm 

19.1). When we are in dialogue with those around us, then we are speaking the 

language of God! Dialogue is the most fundamental experience of life: from childhood, 

through education, to maturity. Dialogue is also the most powerful means of 

communication – not only for the teacher and the preacher, but for every leader and 

member of society. Dialogue promotes knowledge and science, reveals truths and 

emotions, abolishes fears and prejudice, cultivates bonds and broadens horizons. 

Dialogue expands our perception of the world; it introduces new ways of achieving 

goals. Dialogue enriches; whoever refuses dialogue remains impoverished. 

This dilemma concerning the critical need for open dialogue is at the heart of the 

ministry of the Ecumenical Patriarchate, which is located at a great crossroads of 

civilizations and therefore continually does everything in its power to promote 

understanding and mutual respect between all faiths and cultures. As we have already 

observed, the labour of dialogue between different religions and value-systems is 

never an easy one. It requires patience, humility and the ability to listen carefully to 

other people’s deepest hopes and fears. But with the spectre of ethnic and sectarian 

conflict looming in many parts of the world, the Patriarchate sees no alternative to 

patient and persistent dialogue. It is our hope and prayer that you, too, will contribute 

in every way possible to the avoidance of any form of racial, religious or cultural 

conflict.  

Dear friends, the language of God is the language of love, tolerance and compassion. 

The only question is: will we refuse to speak the language of heaven, which includes 

everyone and excludes no one? Or will we choose to learn new methods of 

communication and to adopt new ways of cooperation? 

Conclusion 

As you probably know, in the United States of America, the city of Atlanta likes to 

celebrate its good race relations and its successful economy, by saying it is “a city too 

busy to hate”. It is our paternal wish and Patriarchal prayer that you and the people 

whose lives you touch – whether your customers, your co-workers, your business 

partners – will always be too busy to hate but never too busy to love. 

We are profoundly encouraged by your thirst to learn new ways and to adopt new 

expressions of love in the global community. The clear signs of your common 

commitment to the well-being of humanity truly serve as a beacon of hope in a world 

of poverty and war. The Young Presidents Organization is an encounter of individuals 

and institutions that bodes well for our world. Yours is an involvement that highlights 

the supreme purpose and calling of humanity to transcend political or religious 
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differences in order to transform the entire world for the glory of God. 

May God bless you all in this noble endeavour. 
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 Never before have human beings – and especially influential leaders, such as 

yourselves – had the opportunity of impacting and transforming our world so radically, 

both for the better and for the worse. The interaction of human beings and ethnic 

groups is today alarmingly direct and immediate, particularly as a result of 

technological advances in the mass media and means of travel. People of diverse 

cultural and religious backgrounds gather in conferences to discuss mutual tolerance, 

to promote authentic reconciliation and to negotiate peaceful solutions. So, while it 

may be true that this is a time of crisis, that the world is sick, it must equally be 

underlined that there has also never been greater tolerance for respective traditions, 

religious preferences and cultural peculiarities. For this, we must be deeply grateful to 

God. 
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Often, unfortunately, more conservative Christians (including Orthodox) and other 

religious groups (especially extremists) are offended by the fact that the Ecumenical 

Patriarchate has historically given priority to such dialogues with other confessions or 

faiths. These people believe that there can be no dialogue on equal terms with those 

who hold to a different creed, whom they call “heretics.” Indeed, the word “heresy” is 

another term that has been greatly misused, if not widely abused in the history of 

religious and theological thought. For, we are convinced that in no way are we 

undermining the importance of theological doctrine and its accuracy when we conduct 

dialogues and discussions. Perhaps it may be useful to remember here that the Greek 

word for “heresy” – airesis – does not primarily signify erroneous doctrine. Rather, it 

implies the conscious selection of one aspect of truth, which one absolutizes in a 

fundamentalist way to the exclusion of all other perceptions of truth. We must humbly 

admit that all of us have, at one time or another, been guilty of the sin of narrow-

mindedness – Christians, Jews and Muslims alike – particularly when we feel that our 

worldview has been threatened. Therefore, we are convinced that the purpose of 
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sincere and open dialogue is precisely to reveal the fallacy and arrogance of this 

stifling attitude. This is the kind of humility that is expected of all those in dialogue and 

of all people who live alongside adherents of another faith in our multi-cultural and 

multi-religious world. 

True dialogue is a gift from God. According to St. John Chrysostom (347-407), fourth-

century Archbishop and predecessor of ours on the historical Throne of Constantinople, 

God is always in personal dialogue with human beings. In fact, God constantly 

searches for ways in which to communicate with His creation. In some ways, the 

history of salvation is none other than the loving pursuit by God of His creatures. So 

God always speaks: through Prophets and Apostles, through saints and mystics, as 

well as through persons in key positions in society such as yourselves, and even 

through the natural creation itself; for, “the heavens declare the glory of God” (Psalm 

19.1). When we are in dialogue with those around us, then we are speaking the 

language of God! Dialogue is the most fundamental experience of life: from childhood, 

through education, to maturity. Dialogue is also the most powerful means of 

communication – not only for the teacher and the preacher, but for every leader and 

member of society. Dialogue promotes knowledge and science, reveals truths and 

emotions, abolishes fears and prejudice, cultivates bonds and broadens horizons. 

Dialogue expands our perception of the world; it introduces new ways of achieving 

goals. Dialogue enriches; whoever refuses dialogue remains impoverished. 

This dilemma concerning the critical need for open dialogue is at the heart of the 

ministry of the Ecumenical Patriarchate, which is located at a great crossroads of 

civilizations and therefore continually does everything in its power to promote 

understanding and mutual respect between all faiths and cultures. As we have already 

observed, the labour of dialogue between different religions and value-systems is 

never an easy one. It requires patience, humility and the ability to listen carefully to 

other people’s deepest hopes and fears. But with the spectre of ethnic and sectarian 

conflict looming in many parts of the world, the Patriarchate sees no alternative to 

patient and persistent dialogue. It is our hope and prayer that you, too, will contribute 

in every way possible to the avoidance of any form of racial, religious or cultural 

conflict.  

Dear friends, the language of God is the language of love, tolerance and compassion. 

The only question is: will we refuse to speak the language of heaven, which includes 

everyone and excludes no one? Or will we choose to learn new methods of 

communication and to adopt new ways of cooperation? 

Conclusion 

As you probably know, in the United States of America, the city of Atlanta likes to 

celebrate its good race relations and its successful economy, by saying it is “a city too 

busy to hate”. It is our paternal wish and Patriarchal prayer that you and the people 
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whose lives you touch – whether your customers, your co-workers, your business 

partners – will always be too busy to hate but never too busy to love. 

We are profoundly encouraged by your thirst to learn new ways and to adopt new 

expressions of love in the global community. The clear signs of your common 

commitment to the well-being of humanity truly serve as a beacon of hope in a world 

of poverty and war. The Young Presidents Organization is an encounter of individuals 

and institutions that bodes well for our world. Yours is an involvement that highlights 

the supreme purpose and calling of humanity to transcend political or religious 

differences in order to transform the entire world for the glory of God. 

May God bless you all in this noble endeavour. 
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Your summit is part of a global effort to mobilize action and inspire change on this compelling crisis of our 
time. We are especially pleased to learn that leaders representing numerous faith communities as well as 
diverse disciplines will be in attendance in order to assume responsibility and provide direction. In 
particular, your summit will assemble women and men, as well as indigenous and youth to marshal their 
commitment and cooperation to advocate creation care and climate justice. 
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 Each believer and each leader, each field and each discipline, each institution and each individual must be 
touched by the call to change our greedy ways and destructive habits 
 

P141: September 21-22, 2014.rtf - 141:2 [It is with great joy that we g..]  (8:8)   (Super) 
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It is with great joy that we greet the international participants and congratulate the inter-religious 
organizers of the Interfaith Summit on Climate Change jointly organized in New York by the World Council of 
Churches and Religions for Peace at the invitation of and in association with the United Nations as a 
response to the pressing issue of climate change. 
 

______________________________________________________________________ 
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This brotherhood unites us and at certain times separates us. This happens when we 

heartlessly treat our siblings unfairly when it comes to dividing up a rich inheritance –

namely, this small earth which hosts us and which perpetually moves within the 

unfathomable universe – given to us by the Father, our good God, who is ever-

beneficent and possesses superabundance. 
 

P13: Address at the Opening of the Fourth Summer Seminar on Halki.docx - 13:14 [If justice is 
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If justice is identified with this correct understanding, then it becomes 

immediately apparent that the contemporary acute ecological problem has its 

root precisely in the lack of justice, in the lack of that comprehensive virtue of 

possessing all virtues. 
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From that time, humankind has been engaged in the Titanic, if not Sisyphean, attempt 

to reclaim the power of kingship over creation through its own efforts, which were 

forfeited by this disobedience. Humankind arrogantly struggles through its own means 

to establish itself as God, to acquire for itself the very powers of divinity. Quite 

obviously, we have not succeeded in obtaining our desire. Surely there are many and 

varied passions of humankind which impel us to differing actions. Yet, beneath them 

all, one discovers our basic fear and fundamental uncertainty about the future. 

Consequently, we struggle to find substitutes for real hope and reassurance by which 

we can achieve security. Unfortunately, these efforts fail to establish us on the only 

true and firm foundation which is Christ, for only trust and love for Him can cast our 

fear. 
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The aim of this symposium is to make the responsible authorities in each country and 

city, as well as ordinary citizens, aware of the dangers to humanity entailed in the 

thoughtless pollution of the environment. For, it is not only the major industries 

that pollute our natural surroundings; but ordinary citizens do so as well 
 

P18: Address During the Closing of the International Ecological Symposium in 
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 Unfortunately, however, it is human beings who by means of other human beings are 

frequently not simply a danger threatening them, but the cause of a catastrophic 
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event. History overflows and our days are equally full of persecution, oppression, 

genocide, execution, destruction and plundering of man by man. Thus, it is not just 

the damage to nature, resulting from greed and indirectly harming the 

members of human society, which is a serious problem. It is also the direct 

harm brought upon human society, resulting from various inhumane motives 

and developing within diseased and fanatical souls, which should be the focus 

of our attention. 
 

P21: Address During the Official Opening of the Inaugural Session of the Halki Ecological 
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The overproduction and over-consumption of toxic substances in both industry and 

agriculture – not to mention war – directs those substances that are non-degradable 

toward an inert and harmless body of rainwater intended to cleanse the surface of the 

earth and for irrigation, into the recipients of the flowing waters of the rivers, that is, 

into the oceans. The Black Sea in this case, being relatively small in size, is the 

recipient of a disproportionate quantity of pollutants. As a result, it is constantly and 

intensely being overburdened even more so than are the great Pacific and Atlantic 

Oceans. Indeed, this apparently is due to the industrialization, the over consumption, 

and the overall changes and condition of life of modern society.  
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Causes and Cause 

Even if these reasons, indeed, contribute to the pollution of the Black Sea, we insist on 

characterizing them as “apparent causes,”because we consider the “true cause” to be 

the destruction of that which is religious piety within the human heart over and against 

the evil that can be carried by the rivers.  

This piety which the ancient peoples had, referred to by Herodotus, elevated them to a 

level of spiritual civilization higher than our own inasmuch as we do not have the 

delicateness of feelings and the sensitivities of our responsibility in facing our fellow 

human beings which these ancestors possessed. Thus, this entrenches us behind the 

egotistical pretension that our higher logic does not allow us to accept the sacredness 

of a natural thing such as a river. In this, we prove ourselves to be foolish and 

incapable of thinking on a plane higher than our small-minded reason in order to 

understand that the sacredness of rivers and of all creation exists and is a given, just 

as is the sacredness of the human person which nature, itself, is ordained to serve. All 

that was created “good” by the All Good Creator participates in the sacredness of its 

creator. Conversely, disrespect toward it is disrespect toward the Creator inasmuch as 

the arrogant destruction of a work  
 

P21: Address During the Official Opening of the Inaugural Session of the Halki Ecological 

Institute.docx - 21:44 [The result is that we have all..]  (12:12)   (Super) 
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The result is that we have allowed human individualism to act in a very shortsighted 

way, in as much as the transferal of pollution far away from us satisfies us, and we feel 

secure. Yet, we do not consider the fact that we are thus setting into motion a vicious 

circle of a mutual transferal of pollution and a vain struggle of repression and healing, 

where in fact only prevention can save the situation.  
 

P22: Message of Ecumenical Patriarch Bartholomew to the Sixth Symposium of the Halki 

Ecological Institute.docx - 22:18 [Although humankind has marred ..]  (4:4)   (Super) 
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Although humankind has marred creation, stripping it of its original splendor by our 

carelessness, God continues to invite us back to Eden and forward to His Kingdom by 

showing us how to live these realities in the present. Ultimately, this is the purpose of 

our life as God's servants. Our sacramental life, ascetic practices, values, beliefs, and 

principles all serve to direct us along this path.  
 

P23: Address During the International Ecological Symposium held in Kathmandu.docx - 23:71 
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It has also been observed with great conviction that the majority of deserts, and 

especially those in Mesopotamia and other formerly inhabited regions, are the result of 

human actions, such as deforestation for the sake of cultivation, fires caused by arson, 

the desalination of the earth and the abuse of nature. It is well known that acid rain, 

which comes from sulfur dioxide produced in the mining station of Sudbury in Ontario, 

Canada, has from 1888 to this day destroyed two million acres of surrounding 

coniferous forests. The nearby region does not have even a trace of vegetation. 
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We believe that humanity did not wish to coordinate personal will and universal 

harmony, in accordance with the divine plan. Instead, it preferred to pursue 

independence, resulting in the creation of a new order and different pattern within the 

natural environment – commonly referred to as anthropocentrism, but more properly 

identified as anthropomonism.  
 

P24: Address During the Official Sophie Prize Presentation Ceremony.docx - 24:51 [And our 
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And our original sin with regard to the natural environment lies – not in any 

legalistic transgression, but – precisely in our refusal to accept the world as a 

sacrament of communion with God and neighbor. 
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We also stress the possible dangers of premature intervention, which may lead to “the 

desire to become greater than the gods” (Euripides), which the classical Greeks 

described as “hubris.” Such discord destroys the inner harmony that characterizes the 

beauty and glory of the world, which St. Maximus the Confessor called “a cosmic 

liturgy.” 
 

P25: Address of Ecumenical Patriarch Bartholomew at the Environmental Symposium.docx - 
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Excessive consumption may be understood to issue from a world-view of estrangement 

from self, from land, from life, and from God. Consuming the fruits of the earth 

unrestrained, we become consumed ourselves, by avarice and greed. Excessive 

consumption leaves us emptied, out-of-touch with our deepest self. Asceticism is a 

corrective practice, a vision of repentance. Such a vision will lead us from repentance 

to return, the return to a world in which we give, as well as take from creation. 
 

P25: Address of Ecumenical Patriarch Bartholomew at the Environmental Symposium.docx - 

25:89 [We are of the deeply held beli..]  (21:21)   (Super) 

Códigos: [Causalidad]  

No memos 
 

We are of the deeply held belief, that many human beings have come to behave as 

materialistic tyrants. Those that tyrannize the earth are themselves, sadly, tyrannized. 

We have been called by God, to "be fruitful, increase and have dominion in the earth" 

(Gen 1:28). Dominion is a type of the Kingdom of Heaven. Thus it is that St. Basil 

describes the creation of man in paradise on the 6th day, as being the arrival of a king 

in his palace. Dominion is not domination, it is an eschatological sign of the perfect 

Kingdom of God, where corruption and death are no more. 
 

P26: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the 
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It is obvious that the rapacious exploitation of natural resources, which derives from 

greed and from an extraordinary circumstance of need, entails a debilitation of nature 

which must constantly renew its own productive powers. 
 

P27: Address of Ecumenical Patriarch Bartholomew During The Doxology Service At the 

Uspenski Orthodox Cathedrall.docx - 27:32 [For, the slightest indifferenc..]  (11:11)   
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For, the slightest indifference of each one of us toward our neighbour and the 

consequences of our actions has led to the current critical situation of the excess 

pollution of the seas, especially the closed ones, as well as of many regions of the 

land. This indifference has disturbed the ecosystems and in many cases caused their 

destruction, with very unfavourable results for humankind, such as the destruction of 

fisheries and agriculture in some places, the pollution of the atmosphere and waters by 

toxic materials, and other reversals of the natural environmental balance, which is 

necessary for the regular and healthy life of humanity. From the Christian perspective, 

it is unethical to be indifferent toward the increasingly negative repercussions of our 

actions, simply because each of them has a very small impact on the situation. 

Experience has shown that, beyond a certain degree of self-purification, the 

environment cannot recover its natural condition and is gradually dying.  
 

P27: Address of Ecumenical Patriarch Bartholomew During The Doxology Service At the 
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Any form of individualism, which leads us to care only for ourselves, is antichristian. 
 

P28: Address of Ecumenical Patriarch Bartholomew on the Eve of World Oceans Day to the 

Fifth Religion.docx - 28:34 [And we know that the oceans, e..]  (19:19)   (Super) 
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And we know that the oceans, even in their vastness, are feeling the crushing burden 

of humans' callous ignorance. 
 

P28: Address of Ecumenical Patriarch Bartholomew on the Eve of World Oceans Day to the 
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We fish their depths to exhaustion, we fill them with pollution, we reshape their shores 

with little concern for their ability to endure. From the Baltic Sea to the remotest 

Southern Ocean seamounts, we have reduced the oceans’ miraculous biodiversity. 
 

P29: Address of Ecumenical Patriarch Bartholomew to the Summit on Religions and 
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Within the context of this very obvious logic, the natural environment is understood as 

an essential and acceptable contract for human survival. It is, however, a contract or a 

context which is comprehended by its usefulness. The problem is limited to how 

something is used. The origin or cause of the natural reality is of no concern, nor do 

they search for an explicative "meaning" of cosmic good orderliness, harmony, wisdom 

or beauty of nature. It is possible that the existential matter of nature was created by 

unknown "powers from above," possibly by unexplainable products of "chance," or 
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even by automatic power -- also unexplainable -- which innerly exists in the 

composition of matter. In any case, it is not the interpretation of cause and aim which 

gives meaning to existential matter, rather, the meaning of existential matter for 

humankind is limited only to their usefulness and advantageousness. 
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Conservation.docx - 29:16 [Man does not destroy the envir..]  (9:9)   (Super) 

Códigos: [Causalidad]  

No memos 
 

Man does not destroy the environment being motivated by irrational self-gratification, 

rather, he destroys it by trying to take advantage of nature in order to secure more 

conveniences and comforts in daily life. 
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The logic of the destruction of the environment is precisely the same as that of the 

protection of the environment. Both "logics" confront nature as an exclusively useful 

given. They do not give it any other meaning. They are motivated at the same level of 

ontological interpretation of natural reality -- which is more correct -- toward the void 

which comes out of the desire to deviate from every ontological interpretation. 

In this way, the difference which exists between the two "logics" (that of the 

destruction and that of the protection of the eco-system) is only quantitative. 

Ecologists demand limited and controlled exploitation of the natural environment -- 

that is, a quantitative reduction -- which would also permit its further long-termed 

exploitation. They ask for the rational limitation of non-rational usage; in other words, 

a kind of consumeristic rationalism, which is "more correct" than the consumeristic 

rationalism of today's exploitation of nature. They ask for consumeristic "temperance" 

in consumerism. 

Who will determine the fullest quantitative correctness within the context of the same 

single-course logic of convenience? And by what means? The request, even though it 

appears to be extremely rational, is, by definition and in practice, irrational. By 

definition it is contradictory because consumerism cannot come into conflict with 

consumerism. And, it is irrational in practice because the majority of the earth's 

population does not accept being deprived of conveniences and comforts, which the 

destruction of the environment has secured for a small minority of "civilized" societies. 

In order for the request of ecologists to be maintained, another logic is required; one 

which is capable of substituting the logic of convenience. The request should be 

founded in an entirely different intentionality. One example of this would be in the 

altruism of someone who cares about the destiny of future generations, another would 
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be in the pretense for the "quality" of life which is not judged by consumptive ease and 

abundance. In other words, universally accepted intentionalities based on not making 

use of what is convenient must be demanded. And in defining these it is, from all 

accounts, impossible for everyone to agree only on rational criteria. People, therefore, 

must come up with different needs and another hierarchy of needs. And different 

needs come only when in the consciousness of the people nature, the world, acquires 

another meaning which is not exclusively convenient. 

The monotheistic religious traditions preserve the attitude that natural reality is not 

exclusively convenient. In these traditions the world is a creation of God. The use of 

the world by humans constitutes a practical relation between man and God since God 

gives and man receives the natural goods as an offering of God's divine love for the 

sake of the world. 

In Islam, the Qur'an teaches that all animals live in community and that they are 

known and accountable before God (Sura 6:38). It also denounces the arrogance of 

those who treat the rest of creation without respect: 

"Do you not see that it is God whose praises are celebrated by all beings in the 

heavens and on earth, even by the birds in their flocks? Each creature knows its prayer 

and psalm -- and so does God know what they are doing. And yet, you understand not 

how they declare His Glory" (Sura 24:41). 

Within this picture of all creation arising from a loving creator God, the question has to 

be asked "What of humanity?" What role do the Abrahamic faiths ascribe to human 

beings? The answer is clear -- the consequences immense. 

Psalm 8 addresses this question directly: 

"I look up at your heavens, made by your fingers, 

at the moon and the stars you set in place - 

ah, what is man that you should spare a thought for him, 

the son of man that you should care for him? 

Yet you have made him little less than an angel. 

You have crowned him with glory and splendour, 

made him lord over the work of your hands, 

set all things under his feet, 

sheep and oxen, all these, 

yes, wild animals too, 

birds in the air, fish in the sea 

travelling the paths of the ocean" (verses 3-8) 
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Christianity inherited this tradition as Jesus shows when he compares the value of 

human beings to sparrows both loved and cared for by God, but human beings are a 

hundred times more important (Luke 12: 6-7). It is also the case that the sense of 

human beings being part of a bigger picture, a greater purpose of God, is to be found 

equally strongly within both Jewish and Christian texts. For example, in the Torah, in 

Genesis 9, the Covenant with Noah after the flood is not just with Noah and his 

descendants -- the human race -- it is with all life on earth. Similarly, when St. Paul 

speaks in Romans 8 and in Colossians 1 about the purpose of life, death, and the 

Resurrection of Christ, it is not just for human beings, but for the sake of all life on 

earth. 

Ultimately, for Judaism, Christianity and Islam, humanity is the most important or 

most significant species and with this comes responsibilities. Islam expresses this in 

the notion of humans being Khalifas. A Khalifa is a vice-regent -- someone appointed 

by the Supreme Ruler to have responsibility over a given area in an empire. The 

Qur'an, in Sura 2:30 uses this phrase as a description of the role of humanity. We 

have been given great description and authority by God, but only to be used on God's 

behalf, not for our own ends and ambitions. The Qur'an makes it clear that any abuse 

of this power, any wanton or wasteful use of the world's natural resources, is 

repugnant to God and thus to Islam. 

Two fundamental consequences emerge from attitudes such as this: The first 

consequence is that the world is not meant to be used by humans for their own 

purpose, but it is the means whereby humans come into relationship with God. If 

humans change this use into egocentric greedy exploitation, into oppression and the 

destruction of nature, then man's own vital relationship with God is denied and 

refuted; a relationship pre-destined to continue into eternity. 

The second consequence: The world as a creation of God ceases to be a neutral object 

for man's use. The world incarnates the word of the Creator, just as every work of art 

incarnates the word of the artist. The objects of natural reality bear the seal of the 

wisdom and love of their Creator. They are word of God calling man to come into 

dialogue with Him. 

Nevertheless, it is a given historical fact that the attitude that the world today is a 

neutral object to be used -- over which man exercises dominion for his own egocentric 

pleasure -- constitutes an attitude which was born and shaped in the bosom of 

Christian Europe. 

The analysis of the historical conditions and theoretical presuppositions would require 

special study, as they lead Christian Europe to the supplantation of the relationship 

between man and the world with the perception of man's unlimited domination over 

the world. The reasons for this differentiation are not unrelated to the reasons which 

incited the painful Schism of the 11th century. 
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It remains a fact today that man's necessary change in position with regard to the 

natural environment has foreseen a change in the meaning which man gives to matter 

and the world. Ecology cannot inspire respect for nature if it does not express a 

different cosmology from that which prevails in our culture today, and one which is 

liberated from naive materialism to the same extent as to naive idealism. 

We shall try to epigrammatically underline the possibility of Christian cosmology as it 

contributes to this extremely timely quest. Our tenuous impressions rely mainly on the 

works of St. Gregory of Nyssa, St. Maximos the Confessor, and St. Gregory Palamas. 

This does not mean, however, that there do not exist other ecclesiastical authors 

dealing substantially with this problem. 

The epicentre of this patristic contribution is constituted by the introduction of a third 

ontological category for interpreting the existential fact and the cause of its beginning: 

It is the category of Energies to which is also added the relation between Osa, or 

"essence," and Upstasir, or "hypostasis," which ranks highest in the ontological 

analyses of philosophy. 

Regardless of the fact that the beginning of the problematic for ecclesiastical thought 

was mainly theological, we shall borrow adequate analogies from the anthropological 

experience so as to make these ontological categories most clearly evident for us 

today: 

When we are talking about the osa of man, we are referring to a common means by 

which every human participates in what exists, in his being. We say that man is a 

being who walks upright, is humorous, logical, poetical-creative, has an imagination, 

judgment, will, the ability to love, etc. All these are indications of means by which 

every human exists; indications of the same ousia or nature of man. 

Certainly, the osa of man, the universal means of human existence, does not exist 

detached from specific individual existences. Each human setting realizes one 

existential fact -- the common osa. Each "hypostasizes" the common osa; each is the 

pstasir of the osa. The osa of man exists only in an hypostatic state. 

But the common indications of ousia, which the individual existence also hypostasizes, 

are real existential possibilities; they are indications of the means by which every 

human existence is realized. Thus, we are speaking about the energies of either osa or 

nature, while referring to the fact of the existential possibilities of either ousia or 

nature. Every human existence is potentially realized; each individual is a realized 

actuality of bodily and psychical functions with possibilities for reason, will, imagination 

and judgment. 

Every human individual hypostasizes the common energies of human nature in a 

singular, disparate and unrepeatable way. Each human being has reason, will, 

imagination and judgment, but each individual person speaks, understands, wills, 

imagines, and judges in a singular, disparate, and unrepeatable way. Consequently, 
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the energies of human nature constitute an ontological fact which not only 

characterizes the common way of existence for human beings, but they also make this 

way hypostatic. The energies hold back and reveal the absolute existential otherness of 

the subject. 

We know the human subject, the otherness of human existence, due to the energies 

by which its subjectivity is realized and manifested. We know the composer Johann 

Sebastian Bach when listening to his musical compositions. We know the artist 

Rembrandt through his paintings. The sounds of music of Bach or the materials and 

the colors on the canvases of Rembrandt are of a different nature from the human 

nature of both artists. Nevertheless, the poetic [creative] energy of the artist, that 

which reveals his hypostatic otherness, is realized through heterogeneous natures. 

Music, colors, writing, marble and clay, activate the word of the musician, the painter, 

the writer, the sculptor. They reveal the person of the artist; his existential identity 

and otherness. 

The ontological content regarding the category of energies implies that we give the 

ontological "beginning" of matter and of the world to a personal God; not to the Ousia 

of God, but to the Energies of God. The divine Energies reveal the word of the personal 

otherness of God, a word which is realized through matter, an osa totally different 

from that of God. 

Fifteen centuries before the theory of quanta in contemporary physics, ecclesiastical 

thought confirmed that matter is energy; "a subscription of logical qualities;" a created 

result of the uncreated divine Energy. The difference in the ousia between the created 

and the uncreated does not exclude and nor does it hinder the created from acting as 

kcor [word] of the uncreated, or from revealing the created energy and the hypostatic 

otherness of the personal God-Logos. In the same manner the sounds and the colors, 

even though they are heterogeneous natures of the human person, activate the kcor 

[word] of the creative energy and the hypostatic otherness of Bach or Rembrandt. 

Only when human beings confront matter and all of nature as the work of a personal 

Creator does the use of matter and all of nature establish a true relationship and not a 

single-course domination of man over natural reality. Only then will it be possible to 

speak about an "ecological ethic" which does not borrow its regulatory character from 

conventional rational rules, but out of the need for a person to love and be loved within 

the context of a personal relationship. The reason there is beauty in creation, 

therefore, is one of amorous love; it is a call from God to man; it is a call into a 

personal relationship and to communion of life with Him; a relation which is vital and 

life-giving. Contemporary ecology could then be the practical response of human 

beings to God's call; the practical participation in our relationship with Him. 

Is the ontological clarification of the meaning of matter and of the world enough to 

prompt a different relationship between contemporary man and matter and the world? 
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Of course not. In order for man to confront nature with the respect and fear with which 

he confronts a personal artistic creation, the theoretical clarification must become a 

powerful source of knowledge and a society's position. At this point the role of social 

dynamics as referred to in ecclesiastical tradition and community can be determined as 

long as the ecclesiastical conscience is purged of its liberation to an ideological 

structure and from its inert retirement in the restoration of institutional formalisms. 

The great challenge to which the Abrahamic faiths of the monotheistic traditions are 

called to make good use of today is found in the unexpected givens of contemporary 

physical science, the captivating new cosmology which comes out of the study of 

quantum mechanics: such as, the energetic attitude of matter, the relativity of place 

and time as the connections of the presence of matter, the constantly clarifying 

anthropocentric intentionality of the universe. The language of physical science today 

manifests to us the universal reality as an active word and is not hypostatically 

localized except in its contact with the word of the human person. 

If there is a future for the ecological demands of our contemporary times, this future is 

based, we believe, in the free encounter of the historical experience of the Living God 

with the empirical confirmation of His active word in nature. 
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The analysis of the historical conditions and theoretical presuppositions would require 

special study, as they lead Christian Europe to the supplantation of the relationship 

between man and the world with the perception of man's unlimited domination over 

the world. The reasons for this differentiation are not unrelated to the reasons which 

incited the painful Schism of the 11th century. 

It remains a fact today that man's necessary change in position with regard to the 

natural environment has foreseen a change in the meaning which man gives to matter 

and the world. Ecology cannot inspire respect for nature if it does not express a 

different cosmology from that which prevails in our culture today, and one which is 

liberated from naive materialism to the same extent as to naive idealism. 

We shall try to epigrammatically underline the possibility of Christian cosmology as it 

contributes to this extremely timely quest. Our tenuous impressions rely mainly on the 

works of St. Gregory of Nyssa, St. Maximos the Confessor, and St. Gregory Palamas. 

This does not mean, however, that there do not exist other ecclesiastical authors 

dealing substantially with this problem. 
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In this history, we behold the grievous consequences of the alienation of human 

persons from one another. 
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then we shall see for ourselves how melting snow and rising sea levels could directly 

threaten the lives and livelihoods of billions of people. 
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 The choices and actions of what is otherwise civilized modern man have led to this 

tragic situation, essentially comprising a moral and spiritual problem, which the 

divinely inspired Apostle Paul had articulated with colourful imagery in underlining its 

specifically ontological dimension in his Letter to the Romans nineteen centuries ago: 

“For creation was made subject to vanity, not willingly, but by reason of him who 

subjected it ... For we know that the whole creation groans and travails in pain 

together until now.” (Rom. 8. 20,22) 
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An increasing number of people understands that the irrational use of natural 

resources and the unchecked consumption of energy contribute to the reality of 

climate change, with consequences on the life and survival of humanity created in the 

image of God and is therefore tantamount to sin.  
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Moreover, we know that the abuse, deviation, violation and arrogance of humanity 

contribute to the destruction of the travailing nature, which is subjected to the 

corruption of creation. 
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The present crisis offers an opportunity for us to deal with the problems in a different 



1148 

 

way, because the methods that created these problems cannot provide their best 

solution. 
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 Human progress is not just the accumulation of wealth and the thoughtless 

consumption of the earth's resources 
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We have rendered the Market the centre of our interest, our activities and, finally, of 

our life, forgetting that this choice of ours will affect the lives of future generations, 

limiting the number of their choices that would probably be more oriented towards the 

well-being of man as well as the creation. 
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Our human economy, which has made us consumers, is failing 
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Nevertheless, what contributes most of all to the creation of this ecological 

crisis is the excessive waste of energy by isolated individuals 
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while the constant increase in the use of renewable sources of energy will 

intermittently contribute to its alleviation.  
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Without this coordination, neither the environment is able to serve humanity 

according to its destiny nor is humanity able to avert the disturbance of 

natural balances and the obliteration of the natural harmony, which God 



1149 

 

created for us. 
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Unfortunately, due to human desire to gain power and wealth, humanity often 

trespasses the limits of the endurance of nature, subjecting it to 

maltreatment or abuse. 
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.On other occasions, humanity transgresses again the commandment of God to the 

first-created to labor and to keep the natural creation, becoming indifferent to the 

maintenance of its integrity and natural balance. 
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The radiation of a power that is able to benefit humanity becomes an explosive 

potency of inconceivable destruction. The rivers that are meant to be bearers of life-

giving water become carriers of destructive floods. The explosive potency of dynamite 

is transformed from a useful instrument to a power of homicide and total ruin. Rain is 

changed from a means of irrigation of plants and the watering of animals to a cause of 

drowning and uncontrollable currents. Combustion from energy sources and heat 

becomes a source of atmospheric pollution. In general, the totality of natural 

possibilities, designed to serve in regular operation humanity’s natural 

survival are stretched by humankind beyond their regular limits and as a 

result awaken the avenging powers of abuse, which are released when the 

permissible use is transformed into a means of satisfaction of human audacity 

with a view to the limits of nature. 
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Humanity’s exclusive turning to the carnal aspect of being, to the exclusion of the 

spiritual aspect, brought about the purging cataclysm of Noah’s times. Since then, God 

refrains from letting natural disaster bring humanity back to its senses, as the rainbow 

symbolizes. Nevertheless, humanity continues to pursue its greedy efforts towards 

forcing nature to mass production and unnatural usage. As a result, humanity procures 

terrible environmental disasters that primarily damage itself. 
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We may recall here such well-known cases as the environmental calamities incurred by 

nuclear explosions and radio energy waste, or by toxic rain and polluting spillages. We 

may also recall the consequences of the violent feeding of vegetarian animals that is 

enforced by human audacity in order to produce food from animals. All this 

constitutes an insolent overthrow of natural order. It is indeed becoming 

generally accepted that the overthrow of this natural order in the personal and social 

life of human beings produces ill reactions to the human organism, such as the 

contemporary plagues of humanity, cancer, the syndrome of post-virus fatigue, heart 

diseases, anxieties and a multitude of other diseases. 
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ll these bear witness to the fact that it is not God but humanity that causes 

contemporary plagues, which attack our well being, since “man is the most disastrous 

of disasters,” as the ancient tragedy puts it. 
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On this day, dedicated by the Mother Church to prayer for the natural environment, we 

supplicate the Lord to restore with His divine and almighty power the natural order, 

wherever human audacity has overturned it, so that humanity might not suffer the 

tragic consequences of unlawful violations of nature by human actions. We all share 

the responsibility for such tragedies, since we tolerate those immediately responsible 

for them and accept a portion of the fruit that results from such an abuse of nature. 

Consequently, we all need to ask for God’s forgiveness and illumination so that we may 

come to understand the limit that distinguishes the use from the abuse of nature and 

never trespass it. 
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Consequently, the stance of humanity before its Creator, the all-good God, should 

have been one of thanksgiving for the abundant wealth, which our Maker has placed at 

our disposal. However, humanity loved creation more than the Creator and did not 

return its debt to God. Rather, humanity made an idol of it and desired to be 

transformed into a wasteful ruler of creation, without any accountability before it, 

instead of being a rational and grateful consumer of creation.  
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Moreover, humanity was often not even satisfied with wasteful manipulation 

but schemed to use the tremendous forces contained within nature for the 

destruction of its fellow human beings and the depletion even of nature itself. 
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Nature rebelled against humanity, which abuses it. Therefore, it no longer finds itself in 

that perfect divine harmony, whose marvelous melody comes from the rhythmic orbits 

of the heavenly bodies and the changing seasons of the year 
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Unfortunately, the coercion of nature to act destructively against itself and the human 

race does not come out of the will of certain evil leaders, as much as it is supported by 

those who wish to deny their own responsibility. It also comes from the consenting will 

of thousands of individuals, without whose psychological support these leaders would 

not be able to accomplish anything. 
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Unfortunately, however, the fall of the first-created and the deviation from their 

goal also resulted in the transformation of their attitude toward nature and 

their fellow human beings. Thus, today, we are faced with an extremely self-

sufficient and greedy behavior of people in relation to the natural 

environment. Such conduct betrays their indifference toward natural beauty 

and natural biotopes as well as toward conditions of survival for their fellow 

human beings. 
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 May the Lord, in His long-suffering, protect us all as well as the environment that has, 

because of our sins, revolted. 
 

P44: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen5.docx - 44:13 [This failure is due, mainly, t..]  (8:8)   (Super) 

Códigos: [Causalidad] [Denuncia y crítica]  

No memos 
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This failure is due, mainly, to the insistence of the greater part of humankind 

on the false understanding that the ecological problem is foremost a matter of 

logical connections, expressed and materialized through the means and 

methods of politics, economy, technology, and all other human activities. 
 

P44: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen5.docx - 44:15 [For all these reasons, it is n..]  (9:9)   (Super) 

Códigos: [Causalidad] [Defensa y aclaración del mensaje cristiano - Familia: Arquitectura 

ontológica] [Iglesia - Familia: Arquitectura ontológica]  

No memos 

 

For all these reasons, it is necessary that the Church steadily call to mind the 

evangelical truth on this matter, namely that all of the above deviations represent a 

violation of the divine disposition of the physical world, which cannot remain 

unpunished given the deviations of such an anti-life stance. It is, indeed, necessary for 

the Church to remind us that, on the contrary, the aforementioned and therefore 

imperatively necessary reconciliation, whenever and wherever it is accomplished, 

represents par excellence a spiritual event. More precisely, the Church reminds us that 

it is the blessed fruit of the Holy Spirit, granted to all who freely and consciously 

partake in the great mystery of divine love, which has followed the creation, and which 

constitutes the reconciliation of God, through Christ, with humankind and the entirety 

of creation.  
 

P46: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen7.docx - 46:22 [This is the problem of the pol..]  (3:3)   (Super) 

Códigos: [Causalidad]  

No memos 
 

This is the problem of the polarization of individual sin against collective responsibility. 
 

P46: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen7.docx - 46:8 [How does this central problem ..]  (5:5)   (Super) 

Códigos: [Causalidad] [Lenguaje simbólico, metafórico, alegórico - Familia: Arquitectura 

ontológica]  

No memos 

 

How does this central problem relate to the matter of protecting the environment 

against humankind's actions? It has become painfully apparent that humanity, both 

individually and collectively, no longer perceives the natural order as a sign and a 

sacrament of God but rather as an object of exploitation. 
 

P46: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen7.docx - 46:10 [Sin alone is mean and trivial,..]  (6:6)   (Super) 

Códigos: [Causalidad] [Denuncia y crítica]  

No memos 

 

Sin alone is mean and trivial, as are most of the products of a fallen and sinful 

technology. Yet, it is sin that is at the root of the prevailing, destruction of the 

environment. Humanity has failed in what was its noble vocation: to participate in 

God’s creative action in the world. It has succumbed to a theory of development that 

values production over human dignity and wealth over human integrity. We see, for 
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example, delicate ecological balances being upset by the uncontrolled destruction of 

animal and plant life or by a reckless exploitation of natural resources. It cannot be 

over-emphasized that all of this, even if carried out in the name of progress and 

well-being, is ultimately to humankind’s disadvantage. 
 

P47: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen8.docx - 47:24 [However, it is precisely these..]  (11:11)   (Super) 

Códigos: [Causalidad] [Denuncia y crítica]  

No memos 
 

 However, it is precisely these obligations, as they have been coordinated from the 

very first moment of creation by the just-judging God, which constitute the “precepts” 

mentioned above. Usually, people speak out and go to great pains to mark and 

establish human rights, which, as a rule, are determined by self-interest and fear and 

always give rise to powers and demands, which separate persons from groups, from 

classes, from people. 
 

P49: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environment.docx - 49:11 [Therefore, the prayer that we ..]  (5:5)   (Super) 

Códigos: [Causalidad] [Denuncia y crítica] [Plegaria y oración - Familia: Arquitectura 

ontológica]  

No memos 
 

 Therefore, the prayer that we offer up to the Lord today for the protection of the 

natural environment from all kinds of destruction and disruption, should first of all be a 

prayer for the repentance of man, who through misjudged, thoughtless, and 

sometimes arrogant actions directly or indirectly provokes most, not to say all, natural 

catastrophes.  
 

P50: Ecumenical Patriarch Bartholomew I Message on the Day of the Protection of the 

Environmen1.docx - 50:5 [However, we do not draw from e..]  (5:5)   (Super) 

Códigos: [Causalidad]  

No memos 
 

 However, we do not draw from earth’s resources what we need in moderation, so that 

we allow its productive ability to remain sound and intact; instead, we are depleting 

her natural resources. We draw so much to such excess and in such rough ways that 

we weaken her abilities and destroy all future production of natural resources. In doing 

so, we resemble those who act greedily, and who, when in need of collecting wood, 

destroy both the trees and the forest and, thus, deprive themselves of the opportunity 

to collect more wood in the future. It is a known historical fact that many areas 

of the earth that had once been sites of developed civilizations, ended up in 

total devastation. 
 

P50: Ecumenical Patriarch Bartholomew I Message on the Day of the Protection of the 

Environmen1.docx - 50:13 [The Mother Church is fully awa..]  (8:8)   (Super) 

Códigos: [Acción ambiental] [Causalidad] [Denuncia y crítica] [Iglesia - Familia: Arquitectura 

ontológica]  

No memos 

 

The Mother Church is fully aware of the dangers that threaten the earth and our 

surrounding natural environment brought about by both the natural ramifications of 
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human acts but, mostly, by the moral consequences of human crimes; therefore, the 

Mother Church established the 1st of September as a day of prayer for the 

environment. 
 

P51: Ecumenical Patriarch Bartholomew I Message on the Day of the Protection of the 

Environmen2.docx - 51:11 [It should come as no surprise ..]  (7:7)   (Super) 

Códigos: [Causalidad]  

No memos 

 

 It should come as no surprise to us that we are able to misuse the natural and 

material creation when we are able to abuse our fellow-human beings. 
 

P52: Ecumenical Patriarch Bartholomew I Message on the Day of the Protection of the 

Environment.docx - 52:11 [The unfortunate reality is tha..]  (6:6)   (Super) 

Códigos: [Causalidad]  

No memos 

 

The unfortunate reality is that humanity has rejected to be shaped by the suggestions 

and inducements of God. We have not followed His guiding grace in determining the 

measure of our needs and how we use the world; how we work in the world or how we 

preserve the world. 
 

P52: Ecumenical Patriarch Bartholomew I Message on the Day of the Protection of the 

Environment.docx - 52:12 [The principal reason for this ..]  (6:6)   (Super) 

Códigos: [Causalidad]  

No memos 

 

The principal reason for this catastrophic behavior of contemporary man is his 

egocentrism, which is another face of self-reliance apart from God, and even self-

divinization. 
 

P52: Ecumenical Patriarch Bartholomew I Message on the Day of the Protection of the 

Environment.docx - 52:7 [The use of atomic and nuclear ..]  (8:8)   (Super) 

Códigos: [Causalidad] [Denuncia y crítica] [Problemas prioritarios]  

No memos 

 

The use of atomic and nuclear forces of nature for warlike purposes constitutes 

unmitigated hubris. Whatever the manner of our over consumption, we have burdened 

the natural environment with such pollution that the earth's temperature is rising and 

many of nature's balancing acts are now unstable, with all that this implies. The 

enormous amount of energy that is consumed for the purposes of the modem war-

machine, as well as the prodigality of modem life that far exceeds the reasonable 

human needs of today, comprise two distinct sectors, in which the responsibilities of 

leaders and simple citizen are woven together in such a way that each has the 

capability of taking action for the betterment of the general condition.  
 

P52: Ecumenical Patriarch Bartholomew I Message on the Day of the Protection of the 

Environment.docx - 52:8 [Beloved children and brethren ..]  (9:9)   (Super) 

Códigos: [Causalidad] [Denuncia y crítica]  

No memos 

 



1155 

 

Beloved children and brethren in the Lord, let us take action, each one from his own 

position and setting, giving every effort to an amelioration of senseless consumption. 
 

P54: Ecumenical Patriarch Demetrios I Message for the Day of the Protection of the 

Environmen1.docx - 54:25 [The abuse by contemporary huma..]  (4:4)   (Super) 

Códigos: [Causalidad] [Denuncia y crítica] [Lenguaje simbólico, metafórico, alegórico - 

Familia: Arquitectura ontológica]  

No memos 

 

The abuse by contemporary humanity of its privileged position within creation and of 

the Creator's order“to have dominion over the earth” (Gen. 1. 28) has already led the 

world to the edge of apocalyptic self-destruction. 
 

P54: Ecumenical Patriarch Demetrios I Message for the Day of the Protection of the 

Environmen1.docx - 54:13 [Unfortunately, in our days und..]  (7:7)   (Super) 

Códigos: [Causalidad]  

No memos 

 

Unfortunately, in our days under the influence of an extreme rationalism and self-

centeredness, humanity has lost the sense of sacredness of creation and acts as its 

arbitrary ruler and rude violator. Instead of the eucharistic and ascetic spirit with 

which the Orthodox Church brought up its children for centuries, we observe 

today a violation of nature for the satisfaction not of basic human needs, but 

of man's endless and constantly increasing desire and lust, encouraged by the 

prevailing philosophy of the consumer society. 
 

P58: Excerpts from the Keynote Address at the Millennial Youth Congress in Istanbul.docx - 

58:19 [The marginalization and. disil..]  (14:14)   (Super) 

Códigos: [Causalidad]  

No memos 

 

 The marginalization and. disillusionment of young people because of unemployment is 

the most glaring failure of the economy and politics even among the most developed 

societies. This extremely deplorable phenomenon presents an added reason for despair 

on the part of less developed countries. The phenomenon of unemployment is the 

result of many factors. One factor is the workers’ difficulty to adapt to the changes in 

vocational enterprises due to technical developments. Another is the workers’ 

reluctance to engage in certain types of work below their level of education. Still 

another is the inability of the social system to provide jobs for all, even though 

available positions of work exist or could be created.  
 

P59: First Address of Ecumenical Patriarch Bartholomew to the Sixth Ecological Symposium 

on the Amazon Rive1.docx - 59:15 [The truth is that we have been..]  (10:10)   (Super) 

Códigos: [Causalidad]  

No memos 

 

The truth is that we have been inexorably locked within the self-centered confines of 

our own individual concerns with no access to the world beyond us. 
 

P59: First Address of Ecumenical Patriarch Bartholomew to the Sixth Ecological Symposium 

on the Amazon Rive1.docx - 59:16 [The truth is that we have been..]  (10:10)   (Super) 
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Códigos: [Causalidad]  

No memos 

 

The truth is that we have been inexorably locked within the self-centered confines of 

our own individual concerns with no access to the world beyond us. We have violated 

the sacred covenant between our selves, our world, and our God. 
 

P59: First Address of Ecumenical Patriarch Bartholomew to the Sixth Ecological Symposium 

on the Amazon Rive1.docx - 59:19 [We should not be blindfolded b..]  (12:12)   (Super) 

Códigos: [Causalidad] [Denuncia y crítica] [Sacralidad] [Territorialidad - Familia: Arquitectura 

ontológica]  

No memos 

 

We should not be blindfolded by personal interests, but be sensitive to the sacredness 

of every peninsula and every island, every river and every stream, every basin and 

every landscape. 
 

P59: First Address of Ecumenical Patriarch Bartholomew to the Sixth Ecological Symposium 

on the Amazon Rive1.docx - 59:36 [If we are guilty of relentless..]  (13:13)   (Super) 

Códigos: [Causalidad]  

No memos 

 

If we are guilty of relentless waste, it is because we have lost the spirit of liturgy and 

worship. We are no longer respectful pilgrims on this earth; we have been reduced to 

careless consumers or passing travellers. How tragic it would be, for us all as delegates 

of this symposium, if we were simply to pass through the Amazon, like the indifferent 

priest in the Parable of the Good Samaritan. We must be responsible and responsive 

citizens of the world; we must be careful and caring pilgrims in this land. If we are not 

in fact moved to compassion, bandaging the wounds of the earth, assuming personal 

care, and contributing to the painful costs, then we might easily be confronted with the 

question, which of these do you resemble: the Good Samaritan or the indifferent 

priest?  
 

P61: Foreword to the Published Proceedings of the Fifth and Final Summer Seminar at 

Halki.docx - 61:9 [Poverty and Environment For, a..]  (6:7)   (Super) 

Códigos: [Causalidad] [Denuncia y crítica] [Problemas sociales]  

No memos 

 

Poverty and Environment 

For, as one of the more serious ethical, social and political problems, poverty is directly 

connected to the ecological crisis. A poor farmer in Asia, in Africa or in North America 

will daily face the reality of poverty. For these persons, plastic is not harmful to the 

environment and the destruction of the forests, but rather to the very survival of 

themselves and their families. Terminology such “ecology,” “deforestation” or 

“overfishing” is entirely unknown. The “developed” world cannot demand from the 

developing poor to protect the few earthly paradises that remain, especially in light of 

the fact that less than 10% of the world’s population consumes over 90% of the 

earth’s natural resources.  
 

P61: Foreword to the Published Proceedings of the Fifth and Final Summer Seminar at 

Halki.docx - 61:13 [Terminology such “ecology,” “d..]  (7:7)   (Super) 
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Códigos: [Causalidad]  

No memos 

 

 Terminology such “ecology,” “deforestation” or “overfishing” is entirely unknown. The 

“developed” world cannot demand from the developing poor to protect the few earthly 

paradises that remain, especially in light of the fact that less than 10% of the world’s 

population consumes over 90% of the earth’s natural resources.  
 

P62: Foreword to the Published Proceedings of the Fourth Summer Seminar at Halki.docx - 

62:4 [In order to secure long-term s..]  (4:4)   (Super) 

Códigos: [Causalidad] [Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 

 

In order to secure long-term solutions and avoid repetition of errors of the past, we 

are obliged to study the ecological crisis too in light of the more general moral crisis.  
 

P62: Foreword to the Published Proceedings of the Fourth Summer Seminar at Halki.docx - 

62:13 [One of the more fundamental pr..]  (5:6)   (Super) 

Códigos: [Causalidad]  

No memos 

 

One of the more fundamental problems, which constitute the basis of the ecological 

crisis, is the lack of justice prevailing in our world. By justice we mean not only the 

legal correspondence of giving and receiving, of transgressions and consequences, of 

offering and reward, but the more inclusive virtue that lies beyond the narrow 

fulfillment of obligation. The liturgical and patristic tradition of the Church considers as 

just, that person who is compassionate and freely grants, using love as one’s sole 

criterion. Justice extends even beyond one’s fellow human being to the entire 

creation. The burning of forests, the criminal exploitation of natural 

resources, the gap between the wealthy“north” and the needy “south,” all 

these constitute expressions of transgressing the virtue of justice. 

With the ultimate goal of studying the ecological crisis comprehensively from the 

viewpoint of justice, the fourth annual Summer Ecological Seminar was held between 

June 25-30, 1997, in the Holy Patriarchal and Stavropegic Monastery of the Holy 

Trinity at Halki, with the general title: “Environment and Justice.” It is clear from the 

proceedings that this seminar succeeded in an inter-disciplinary approach of the 

subject. Participants also included representatives of the Orthodox Church, of other 

Christian confessions, of other religions, governmental authorities, environmental, 

scientific and forensic experts, all of whom provided invaluable resources for those who 

are interested in just solutions to the ecological problem that challenges humanity 

today. May the grace of the Creator of all the creation, our Lord and God and Savior 

Jesus Christ be with you all. 

 
 

P63: Greeting at the Commencement of the Fifth Summer Seminar on Halki.docx - 63:23 [In 
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ancient Greek thought, imme..]  (8:8)   (Super) 

Códigos: [Causalidad]  

No memos 

 

In ancient Greek thought, immeasurable growth and excessive development is 

sometimes characterized as hubris – coinciding with elements of haughtiness and 

disrespect – while the consequence of this is brought on by nemesis. In Christian 

terminology, we speak of sin whose basic trunk, root, source and point of departure is 

human pride, and whose wages are called, in one word, “death” (Rom 6.23). 
 

P63: Greeting at the Commencement of the Fifth Summer Seminar on Halki.docx - 63:21 

[However, in any human society,..]  (11:11)   (Super) 

Códigos: [Causalidad] [Denuncia y crítica] [Problemas sociales]  

No memos 

 

However, in any human society, it is stated that some of its members grow in wealth 

or otherwise live over and beyond sufficiency – that is to say, they possess more than 

they need. At the same time, others in society have less than the basic necessities that 

they require to survive,  
 

P70: Greeting on arrival at Novorossisk for the Second International Symposium.docx - 70:15 

[It is now a common position in..]  (5:5)   (Super) 

Códigos: [Causalidad]  

No memos 
 

It is now a common position in science that the correct confrontation of whatever 

problem presupposes the correct description of all the factors that bring it about. The 

proposals of the specialist speakers at the symposium are describing with 

characteristic completeness the causes of the problem and submitting well-founded 

proposals for its timely and effective confrontation. 
 

P70: Greeting on arrival at Novorossisk for the Second International Symposium.docx - 70:7 

[Nevertheless, in the final ana..]  (6:6)   (Super) 

Códigos: [Causalidad] [Territorialidad - Familia: Arquitectura ontológica]  

No memos 
 

Nevertheless, in the final analysis, all the disturbing descriptions of the causes 

which relegate the Black Sea to a storehouse of radioactive and other waste 

materials of the countries of Central and Eastern Europe, as well as all the 

proposals for the confrontation of the problem, hold man himself as their 

common denominator. 
 

P70: Greeting on arrival at Novorossisk for the Second International Symposium.docx - 70:24 

[This is the tragic reality of ..]  (6:6)   (Super) 

Códigos: [Causalidad]  

No memos 

 

This is the tragic reality of the problem. The arrogant apostasy of humanity from the 

deeper reason of its relationship with our divine Creator’s creation incites the 

presumptuous and improper exploitation of the ecological environment. However, the 

painful consequences of this apostasy for human life itself and for life on our planet, as 

is now indicated by the anxious declarations of all the responsible international 
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organizations, render essential the restoration of humankind’s inner spiritual 

equilibrium, so that we may become more fully aware of the threat. 
 

P70: Greeting on arrival at Novorossisk for the Second International Symposium.docx - 70:9 

[Passive Observers or Active Pa..]  (7:8)   (Super) 

Códigos: [Causalidad] [Denuncia y crítica]  

No memos 

 

Passive Observers or Active Participants? 

The visible danger of the destruction of the Black Sea, as this has been described with 

tragic clarity in the addresses of the specialist speakers and in the interventions of the 

distinguished members of the symposium, constitutes what is perhaps the most 

characteristic confirmation that humankind, with its arrogant preferences for the 

violent submission of its natural environment, has eventually become a timid and 

ineffective observer of the tragic results of his choices 
 

P74: Greetings of Ecumenical Patriarch Bartholomew on the 2004 Observance of Danube 

Day.docx - 74:11 [The profound beauty and immens..]  (4:4)   (Super) 

Códigos: [Causalidad]  

No memos 

 

The profound beauty and immense diversity of the Danube was immediately apparent 

during that voyage, but – alas – so also was the damage wrought by human activity 

through pollution and numerous other factors.  
 

P76: Greetings of Ecumenical Patriarch Bartholomew to the 2004 Caretakers of Environment 

International Conference.docx - 76:7 [It has taken the adult generat..]  (6:6)   (Super) 

Códigos: [Causalidad]  

No memos 

 

It has taken the adult generation a very long time to realize just how destructive our 

selfish lifestyle has been for the earth and just how depleting our arrogant ways have 

proved for its resources 
 

P82: Greetings of Pope John Paul II to Fifth Symposium on Religion.docx - 82:3 [It is 

imperative however that ..]  (17:21)   (Super) 

Códigos: [Causalidad] [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 
 

It is imperative however that the true nature of the ecological crisis be 

understood. The relationship between individuals or communities and the environment 

can never be detached from their relationship with God. When man «turns his back on 

the Creator's plan, he provokes a disorder which has inevitable repercussions on the 

rest 

of the created order» (Message for the 1990 World Day of Peace, 5). Ecological 

irresponsibility is at heart a moral problem - founded upon an anthropological error  
 

P83: Homily at the Fiftieth Anniversary Dedication of St.docx - 83:9 [Realistically, we also 

know th..]  (6:6)   (Super) 

Códigos: [Causalidad]  
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No memos 

 

Realistically, we also know that this vision has been blurred; the image has been 

marred, by our sin.  
 

P84: Homily During the Service on the Amazon River.docx - 84:5 [The Spiritual Web of Life In 

b..]  (8:9)   (Super) 

Códigos: [Causalidad] [Territorialidad - Familia: Arquitectura ontológica]  

No memos 

 

The Spiritual Web of Life 

In blessing the waters of the great Amazon, we proclaim our belief that environmental 

protection is a profoundly moral and spiritual problem that concerns all of us.  
 

P84: Homily During the Service on the Amazon River.docx - 84:9 [Those of us living in more 

aff..]  (10:10)   (Super) 

Códigos: [Causalidad]  

No memos 

 

Those of us living in more affluent nations either consume or corrupt fartoo much of 

the earth’s resources. Conservation and compassion are intimately connected.  
 

P90: Introductory Speech of Ecumenical Patriarch Bartholomew On.docx - 90:6 [Religious 

leaders throughout t..]  (5:5)   (Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica] [Causalidad] 

[Reconocimiento otros saberes y creencias]  

No memos 

 

Religious leaders throughout the world recognize that climate change is much more 

than an issue of environmental preservation. Insofar as human-induced, it is a 

profoundly moral and spiritual problem 
 

P95: Message by Ecumenical Patriarch Bartholomew for World Environment Day.docx - 95:20 

[This is why its abuse and dest..]  (9:9)   (Super) 

Códigos: [Causalidad]  

No memos 

 

This is why its abuse and destruction is a sacrilegious and sinful act, revealing prideful 

despise toward the work of God the Creator. Humanity, too, is part of this Creation. 

Our rational nature, as well as the capacity to choose between good and evil, bestow 

upon us certain privileges as well as clear responsibilities.  
 

P95: Message by Ecumenical Patriarch Bartholomew for World Environment Day.docx - 95:18 

[Unfortunately, however, human ..]  (9:9)   (Super) 

Códigos: [Causalidad]  

No memos 

 

Unfortunately, however, human history is filled with numerous examples of misuse of 

these privileges, where the use and preservation of natural resources has been 

transformed into irrational abuse and, often, complete destruction, leading occasionally 
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to the downfall of great civilizations. 
 

P98: Message for Conference on the 60th Anniversary Since the Foundation of the United 

States.docx - 98:11 [In our efforts for the preserv..]  (8:8)   (Super) 

Códigos: [Causalidad] [Denuncia y crítica]  

No memos 

 

In our efforts for the preservation of the natural environment, how prepared are we to 

sacrifice some of our greedy lifestyles? When will we learn to say: “Enough!”? Will 

we direct our focus away from what we want to what the world needs? Do we 

endeavor to leave as light a footprint on this planet for the sake of future 

generations? There are no excuses for our lack of involvement. We have detailed 

information; the alarming statistics are available. We must choose to care. Otherwise, 

we are betraying our human rights. Otherwise, we are aggressors. 
 

P99: Message for the Day of the Protection of the Environmen1.docx - 99:10 [If ecosystems 

deteriorate and ..]  (16:16)   (Super) 

Códigos: [Causalidad]  

No memos 

 

If ecosystems deteriorate and disappear, natural sources become depleted, and 

landscapes suffer destruction, and climate change produces unpredictable weather 

conditions, on what basis will the financial future of these countries and the planet as a 

whole depend? 
 

P102: Address of His All Holiness Ecumenical Patriarch Bartholomew at the Ninth Annual 

SCOBA.docx - 102:29 [Where there is oppression or l..]  (17:17)   (Super) 

Códigos: [Arg.humanista] [Canales de diálogo - Familia: Arquitectura ontológica] [Causalidad] 

[Denuncia y crítica]  

No memos 

 

Where there is oppression or limitation of religious freedom, there is almost always 

violation in other core freedoms that are the hallmark of all healthy democracies—

freedom of conscience, freedom of speech, freedom of assembly, freedom of the press, 

freedom of education. In the absence of religious freedom—and all the other freedoms 

that allow for the vibrant participation and rule of law that make democracies work—it 

will be a great struggle for human beings to cooperate, with solidarity of purpose—to 

solve the human, environmental, and terrorist security risks of our world today. 
 

P104: Message for the Volume of the Halki Seminars.docx - 104:7 [The Church, however, 

through t..]  (6:6)   (Super) 

Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica] [Causalidad] [Iglesia - 

Familia: Arquitectura ontológica] [Nuevo Testamento - Familia: Arquitectura ontológica] [Patrística - 

Familia: Arquitectura ontológica] [Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 

 

 The Church, however, through the Holy Scriptures and patristic writings, teaches that 

the problem is primarily spiritual in nature and reveals a purely material and worldly 

notion of creation, which result in its progressive and vulgar catastrophe.  
 

P104: Message for the Volume of the Halki Seminars.docx - 104:10 [But unfortunately, by 
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transgre..]  (10:10)   (Super) 

Códigos: [Causalidad] [Denuncia y crítica]  

No memos 

 

But unfortunately, by transgressing continuously, and ever more often the principle, All 

things in moderation, and by being possessed by a insatiable and selfish and conquest-

based mind on account of this wonderfully fashioned and generously given world of 

ours, we make our earthly dwelling place an irreparable self-destructive vice. 
 

P105: Message for World Environment Day.docx - 105:5 [we have ascertained that the f..]  

(3:3)   (Super) 

Códigos: [Causalidad] [Lectura geopolítica]  

Memo: [Desarrollismo]  

 

we have ascertained that the fundamental cause of the abuse and destruction of the 

world’s natural resources is greed and the constant tendency toward unrestrained 

wealth by citizens in so-called “developed” nations. 
 

P110: Message of the Primates of the Orthodox Churches.docx - 110:19 [The apostasy of man 

from God a..]  (7:7)   (Super) 

Códigos: [Causalidad]  

No memos 

 

The apostasy of man from God and the effort of deification of human power and 

happiness, the altar upon which everything is sacrificed - fellow man and all the rest of 

material creation - prompt and intesify this crisis which many characterise as 

"apocalyptic." 
 

P110: Message of the Primates of the Orthodox Churches.docx - 110:49 [8. During these times 

of rampa..]  (15:15)   (Super) 

Códigos: [Causalidad] [Denuncia y crítica]  

No memos 

 

8. During these times of rampant secularisation there is an even greater need to point 

out and underscore the significance of the holiness of life in view of the spiritual 

crisis which characterises the modern world. 
 

P111: Message on the nuclear explosion at Fukushima.docx - 111:13 [The disastrous 

ramifications o..]  (4:4)   (Super) 

Códigos: [Causalidad]  

No memos 

 

The disastrous ramifications of this event will become more evident over the next 

days. Of course, with regard to the earthquake, no human response is adequate 
 

P111: Message on the nuclear explosion at Fukushima.docx - 111:5 [The disastrous 

ramifications o..]  (4:4)   (Super) 

Códigos: [Causalidad] [Desastres humanos]  

No memos 

 

The disastrous ramifications of this event will become more evident over the next 
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days. Of course, with regard to the earthquake, no human response is adequate. The 

causes and results eclipse human words. Nevertheless, with regard to the explosion of 

the nuclear reactor and the aftermath of a nuclear adversity, there is indeed a 

response that we are called to make. With all due respect to the science and 

technology of nuclear energy and for the sake of the survival of the human race, we 

counter-propose the safer green forms of energy, which both moderately preserve our 

natural resources and mindfully serve our human needs. 
 

P114: Opening Address of Ecumenical Patriarch Bartholomew at the Fifth Symposium on 

Religion.docx - 114:23 [According to the first settler..]  (16:16)   (Super) 

Códigos: [Causalidad] [Principios morales y éticos] [Reconocimiento otros saberes y 

creencias] [Territorialidad - Familia: Arquitectura ontológica]  

No memos 

 

According to the first settlers in Australia, the indigenous peoples were astonished 

when they saw how these settlers regarded themselves as the owners of particular 

tracts of land. According to the understanding of the indigenous peoples, the earth was 

a possession common to all, just like the air, the sun, the sea.  
 

P114: Opening Address of Ecumenical Patriarch Bartholomew at the Fifth Symposium on 

Religion.docx - 114:22 [Unfortunately western society ..]  (17:17)   (Super) 

Códigos: [Causalidad] [Denuncia y crítica] [Remedios y soluciones - Familia: Arquitectura 

ontológica] [Territorialidad - Familia: Arquitectura ontológica]  

No memos 

 

Unfortunately western society has not so far achieved the level of understanding 

displayed by the Australian aborigines. We have not yet learned to share the resources 

of the earth with one another on a fair and equal basis. This is painfully evident in the 

Baltic, where there is a sharp contrast between the nations in the western and in the 

eastern parts of the Sea. Assessed according to the national income per person, 

Denmark, Sweden, Finland and Germany are among the twenty richest countries in the 

world. In the other states bordering on the Baltic –Poland, Estonia, Lithuania, Latvia 

and Russian Federation– the national income per person is no more than a small 

fraction of what the four western peoples of the Baltic region enjoy. How can this 

glaring discrepancy possibly be justified in the light of Genesis? 
 

P115: Opening Address of His All Holiness Ecumenical Patriarch Bartholomew at the 8th RSE 

Symposium.docx - 115:12 [The dilemmas we are faced with..]  (11:11)   (Super) 

Códigos: [Causalidad]  

No memos 

 

The dilemmas we are faced with are the problems created by human beings. 
 

P115: Opening Address of His All Holiness Ecumenical Patriarch Bartholomew at the 8th RSE 

Symposium.docx - 115:13 [Having struggled for centuries..]  (12:12)   (Super) 

Códigos: [Causalidad] [Desastres humanos]  

No memos 

 

Having struggled for centuries to escape from the tyranny of hunger, disease, and 

want, the technological advances of the last half century have created the illusion of us 

being in control of our destiny as never before. 
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P115: Opening Address of His All Holiness Ecumenical Patriarch Bartholomew at the 8th RSE 

Symposium.docx - 115:14 [We have cracked the code of DN..]  (12:12)   (Super) 

Códigos: [Causalidad]  

No memos 

 

We have cracked the code of DNA, we can create life in test tubes, we can genetically 

modify crops, we can put men upon the moon – but we have lost our balance, 

externally and within. Wealth generated in the developed world has not put an end to 

suffering. Technological achievements were not able to contain the wrath of nature 

witnessed in this area only four years ago. 
 

P116: Patriarchal Greeting to the Conference of the European Council of Pastoral Care and 

Counseling.docx - 116:12 [This beautiful and peaceful “c..]  (8:8)   (Super) 

Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica] [Causalidad] [Percepción y 

narrativa cristiana - Familia: Arquitectura ontológica]  

No memos 

 

This beautiful and peaceful “cosmos” was twisted by the fall of those who were first 

created. As a result, their personhood, which was beautifully decorated with God’s 

light, was lost and the elements of sin and decay penetrated into creation. This loss 

and decay constitutes the meaning of what we call today “secular”. One who lives a 

secular life, a life of this world, is one who distances himself and herself consciously 

from the will of the Heavenly Father, pursuing self-deification through the usage, 

abuse and overuse of the good things that have been granted by God. This can only 

lead one to despair. For self-deification is limited to our brief biological presence on 

this earth.  
 

P119: Religion.docx - 119:10 [Domestic and global forces, pr..]  (12:12)   (Super) 

Códigos: [Causalidad]  

No memos 

 

Domestic and global forces, primarily of an economic nature, have caused and are 

causing serious deforestation of Amazonia. Destruction of the forest is the primary 

source of emissions of greenhouse gases from this part of the world. Thanks to active 

government policies the rate of deforestation has slowed but illegal deforestation 

continues. New infrastructure initiatives to connect Amazonia with export markets for 

soya beans, meat, timber and proposals for biofuels, prompted by growing concerns 

about global energy supply, will increase deforestation.  
 

P119: Religion.docx - 119:11 [In parallel, greenhouse gas em..]  (14:14)   (Super) 

Códigos: [Causalidad]  

No memos 

 

In parallel, greenhouse gas emissions are undermining ecological integrity and the 

climatic and hydrological cycles of the Amazon. The most immediate impacts will be 

felt in the most highly developed areas of the continent, from Sao Paolo to Buenos 

Aires, which depend for their agriculture, hydro-electricity and drinking water on 

rainfall induced from the Amazon system. Similarly, if the pump fails to suck in water 

from the South North Atlantic, droughts will prevail in the Amazon and hurricanes in 

Central America and the Caribbean. 
 

P120: Remarks of Ecumenical Patriarch Bartholomew on Receiving an Environmental Award 
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From the Scenic Hudson Association in New York.docx - 120:26 [The spiritual root of our 

poll..]  (9:9)   (Super) 

Códigos: [Causalidad] [Lenguaje simbólico, metafórico, alegórico - Familia: Arquitectura 

ontológica]  

No memos 

 

The spiritual root of our pollution, and our sin against the world, consists in our refusal 

to face life and the world as God’s gift to humankind, which humans have to utilize 

with discernment, with respect, and with thanksgiving.  
 

P120: Remarks of Ecumenical Patriarch Bartholomew on Receiving an Environmental Award 

From the Scenic Hudson Association in New York.docx - 120:22 [Unfortunately, avarice and 

exc..]  (19:19)   (Super) 

Códigos: [Causalidad] [Denuncia y crítica]  

No memos 

 

Unfortunately, avarice and excessive exploitation, with no regard for their 

consequences, are a usual phenomenon. If we were to behave toward the 

possessions of our fellow human beings in the same way that we behave 

toward the environment, we would suffer legal sanctions and expect 

compensation for damages. We would have use legal remedies to restore the 

damages and return the stolen property to its legitimate proprietor. Our behavior 

would be characterized as anti-social, if we were to offend our fellow human beings.  
 

P120: Remarks of Ecumenical Patriarch Bartholomew on Receiving an Environmental Award 

From the Scenic Hudson Association in New York.docx - 120:18 [Our responsibility for 

whateve..]  (22:22)   (Super) 

Códigos: [Causalidad] [Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 

 

 Our responsibility for whatever happens around us is an unavoidable given. We not 

only destroying the beauty of created nature, but we are also bringing harm and death 

to our fellow human beings. To remedy the situation, we should become conscious of 

this great sin; we should allow it to become an important motivation to ameliorate our 

environmental behavior. Then, the goal of our common ecological responsibility will 

also become increasingly socially acceptable. Then, perhaps we will begin responsibly 

to participate as individuals with conscious choices, whether in the context of the 

environment or in the context of our souls. 
 

P121: Remarks of Ecumenical Patriarch Bartholomew Upon Receiving an Honorary Doctorate 

from City University.docx - 121:10 [Our first instinct is to doubt..]  (7:7)   (Super) 

Códigos: [Causalidad]  

No memos 

 

Our first instinct is to doubt that wisdom of the ancients. However, our better instinct 

is in fact to believe it even more. For, if we truly believe that cities offer great 

opportunities, we will be driven to discover why it is that so many people are not 

finding those opportunities. What is missing? What is lacking? The answer, we believe, 

lies in faith, not in knowledge or wealth or political action. It lies simply in faith. 

Knowledge expands the mind, but faith can open the heart. Wealth builds houses, but 

faith can move mountains. Politics does the possible, but faith can do the impossible. 
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P121: Remarks of Ecumenical Patriarch Bartholomew Upon Receiving an Honorary Doctorate 

from City University.docx - 121:15 [The frantic pursuit of the fut..]  (12:12)   (Super) 

Códigos: [Causalidad]  

No memos 

 

The frantic pursuit of the future has sacrificed the inner peace of the past. We need to 

regain our religious outlook. We must urgently counter the effects of secular humanism 

with the teaching of the Church on humanity and the natural world and elevate the 

pursuit of the temporal toward a healthy respect for the eternal by bringing the one 

into harmony with the other. Moreover, we must repair the torn fabric of society by 

reminding ourselves every day that the misfortune of some of us, affects the fortune of 

all of us. 
 

P122: Remarks of Ecumenical Patriarch Bartholomew Upon Receiving Honorary Doctorate of 

Environmental Studies from The Aegean University.docx - 122:11 [The rationalism of this 

utilit..]  (7:8)   (Super) 

Códigos: [Causalidad]  

No memos 

 

The rationalism of this utilitarian mentality is perhaps the only answer that ecologists 

can provide to this question. The correctness of an ecological ethic is derived from and 

based on its apparent utilitarianism. It is reasonably beyond any doubt that, in order 

for the human race to survive on this earth, there are certain conditions that are 

necessary also for the natural environment.  

Nevertheless, the rationalism of this utilitarian ethic is precisely what led to the 

destruction of the natural environment. Humanity has not destroyed the environment 

out of some senseless masochism. Humanity destroys the environment in an effort to 

exploit nature, in order to secure more facilities and comforts in daily life. The logic 

that led to the destruction of the environment is precisely the same logic now as that 

concerning the protection of the environment. Both “systems of logic” approach nature 

as something exclusively utilitarian. Neither attributes any different meaning to nature. 

Both exist on the same level of an ontological interpretation of the natural reality, or 

rather on the vacuum of deliberate ignorance of any ontological interpretation. 
 

P122: Remarks of Ecumenical Patriarch Bartholomew Upon Receiving Honorary Doctorate of 

Environmental Studies from The Aegean University.docx - 122:12 [Consequently, the 

difference r..]  (9:9)   (Super) 

Códigos: [Causalidad]  

No memos 

 

Consequently, the difference revealed by these two “systems of logic” (namely, that 

which leads to the destruction and that which looks to the protection of the 

environment) is only quantitative. Ecologists demand a limited and controlled use of 

the natural environment, a quantitative reduction that will allow its longer use by 

humanity. They seek a rational limitation of our limitless use of nature. Therefore, they 

seek a more rational application of a rational system that already exploits nature. They 

seek a utilitarian restraint in our utilitarian abuse. 
 

P123: Sacrifice.docx - 123:9 [Sacrifice is primarily a spiri..]  (11:11)   (Super) 
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Códigos: [Causalidad]  

No memos 

 

Sacrifice is primarily a spiritual issue and less an economic one. In speaking 

about sacrifice, we are talking about an issue that is not technological but 

ethical.Indeed, environmental ethics is specifically a central theme of this present 

symposium. We often refer to an environmental crisis; but the real crisis lies not in the 

environment but in the human heart. The fundamental problem is to be found not 

outside but inside ourselves, not in the ecosystem but in the way we think.  
 

P123: Sacrifice.docx - 123:10 [The root cause of all our diff..]  (12:12)   (Super) 

Códigos: [Causalidad]  

No memos 
 

The root cause of all our difficulties consists in human selfishness and human sin. 

What is asked of us is not greater technological skill but deeper 

repentance,metanoia, in the literal sense of the Greek word, which signifies “change 

of mind.” The root cause of our environmental sin lies in our self-centeredness and in 

the mistaken order of values, which we inherit and accept without any critical 

evaluation. We need a new way of thinking about our own selves, about our 

relationship with the world and with God. Without this revolutionary “change of mind,” 

all our conservation projects, however well intentioned, will remain ultimately 

ineffective. For, we shall be dealing only with the symptoms, not with their cause. 

Lectures and international conferences may help to awaken our conscience, but what is 

truly required is a baptism of tears. 
 

P125: Second Address of Ecumenical Patriarch Bartholomew at the Environmental 

Symposium.docx - 125:22 [Fires and deforestation in Bra..]  (9:9)   (Super) 

Códigos: [Causalidad]  

No memos 

 

 Fires and deforestation in Brazil are among the many factors which are altering the 

climate, and hence the environment, here on the northern edge of the earth. 
 

P128: Speech of His All Holiness the Ecumenical Patriarch Bartholomew on the 

Environment.docx - 128:11 [Neglecting this responsibility..]  (20:20)   (Super) 

Códigos: [Causalidad]  

No memos 

 

Neglecting this responsibility wounds firstly those who cause the environmental 

destruction. The deliberate abuse of the earthly and marine wealth impedes its 

regeneration and denies the perpetrators of economic gain in the years to follow. The 

destruction of a forest causes floods, erosion on the surface of the earth's fertile soil, 

the drying of water sources, the reduction of earthly waters, the reduction of oxygen in 

the atmosphere, the distancing of the bird life and the wild animals, and, generally, the 

tendency to the desolation of the affected region. For this reason their natural and 

scientific regeneration is necessary, as soon as possible, whenever they are destroyed. 

However, the education of the masses in the prevention of their destruction is 

preferable 
 

______________________________________________________________________ 
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Código: Climate change {59-0} 

 

P 1: The Green Patriarch 2.docx - 1:4 [In the past two decades, the w..]  (4:4)   (Super) 

Códigos: [Climate change]  

No memos 
 

In the past two decades, the world has witnessed alarming environmental degradation 

– with climate change, the loss of biodiversity and the pollution of natural resources – 

and the widening gap between rich and poor, as well as increasing failure to implement 

environmental policies.[1] During the same decade, one religious leader has discerned 

the signs of the times and called people’s attention to this ecological and social 

situation.  
 

P 1: The Green Patriarch 2.docx - 1:5 [Symposium VII: The Arctic –Mir..]  (23:23)   (Super) 

Códigos: [Climate change]  

No memos 

 

Symposium VII: The Arctic –Mirror of Life was held in the fall of 2007, directing its 

attention to the Arctic Sea. Under the joint auspices of Their Excellencies Mr. Jose 

Barroso (President of the European Commission) and Mr. Kofi Annan (former 

Secretary-General of the United Nations), the symposium considered the plight of 

indigenous populations, the fragility of the sea ice, and the encroachment of oil 

exploration in a region considered to be one of the first victims of human-induced 

climate change. 
 

P25: Address of Ecumenical Patriarch Bartholomew at the Environmental Symposium.docx - 

25:103 [In just a few weeks the world'..]  (26:26)   (Super) 

Códigos: [Climate change]  

No memos 

 

In just a few weeks the world's leaders will gather in Kyoto, Japan, to determine what, 

if anything, the nations of the world will commit to do, to halt climate change. 
 

P25: Address of Ecumenical Patriarch Bartholomew at the Environmental Symposium.docx - 

25:59 [It is with that understanding ..]  (28:28)   (Super) 

Códigos: [Climate change] [Cosmopolitics]  

No memos 

 

It is with that understanding that we call on the world's leaders to take action to halt 

the destructive changes to the global climate that are being caused by human activity. 

And we call on all of you here today, to join us in this cause. This can be our important 

contribution to the great debate about climate change. We must be spokespeople for 

an ecological ethic that reminds the world that it is not ours to use for our own 

convenience. It is God's gift of love to us and we must return his love by protecting it 

and all that is in it.  
 

P37: Ecumenical Patriarc2.docx - 37:37 [At the time, of course, this w..]  (22:22)   (Super) 

Códigos: [Climate change]  

No memos 

 

At the time, of course, this warning may have sounded exaggerated to certain 

sceptical ears; however, in the light of what we know now, it is abundantly clear that 

http://www.patriarchate.org/patriarch/the-green-patriach
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his words were prophetic. Today, environmental scientists expressly emphasize that 

the observed climate change has the potential to disrupt and destroy the entire 

ecosystem, which sustains not only the human species but also the entire wondrous 

world of animals and plants that is interdependent upon one another like a chain 
 

P37: Ecumenical Patriarc2.docx - 37:14 [An increasing number of people..]  (24:24)   (Super) 

Códigos: [Arg. ciencia-natural] [Climate change] [Imago Dei - Familia: Arquitectura 

ontológica]  

No memos 
 

An increasing number of people understands that the irrational use of natural 

resources and the unchecked consumption of energy contribute to the reality of 

climate change, with consequences on the life and survival of humanity created in the 

image of God and is therefore tantamount to sin 
 

P37: Ecumenical Patriarc2.docx - 37:38 [Our Holy and Great Church of C..]  (28:28)   (Super) 

Códigos: [Climate change]  

No memos 

 

Our Holy and Great Church of Christ, following in the footsteps and example of the late 

Ecumenical Patriarch Dimitrios, is working tirelessly to raise awareness not only among 

public opinion but also among responsible world leaders. It achieves this by organizing 

Ecological Symposia that deal with climate change and the management of water. 
 

P37: Ecumenical Patriarc2.docx - 37:22 [The ultimate purpose of this e..]  (28:28)   (Super) 

Códigos: [Arg. ciencia-natural] [Climate change]  

No memos 

 

The ultimate purpose of this endeavor is to explore the interconnectedness of the 

world’s ecosystems and to study the way in which the phenomena of global warming 

and its anthropogenic effects are manifested. 
 

P38: Ecumenical Patriarc1.docx - 38:29 [Let us pray for God's blessing..]  (16:16)   (Super) 

Códigos: [Climate change]  

No memos 

 

Let us pray for God's blessing on the United Nations Climate Change Conference in 

Copenhagen in December, so that the industrially developed countries may co-operate 

with developing countries in reducing harmful polluting emissions, that there may exist 

the will to raise and manage wisely the funds required for the necessary measures, 

and that all may work together to ensure that our children enjoy the goods of the 

earth that we leave behind for them. 
 

P40: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen1.docx - 40:28 [Recent floods in Europe, India..]  (3:3)   (Super) 

Códigos: [Climate change]  

No memos 

 

 Recent floods in Europe, India and Russia, as well as those occurring during this year 

or previously in other parts of the earth, all bear witness to the disturbance of the 

climactic conditions caused by global warming. 
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P40: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen1.docx - 40:21 [We paternally urge everyone to..]  (8:8)   (Super) 

Códigos: [Climate change] [Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 

 

We paternally urge everyone to come to the realization of their personal responsibility 

and to do all that is possible in order to avert global warming and environmental 

aggravation. 
 

P49: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environment.docx - 49:19 [This day of prayer for the env..]  (3:3)   (Super) 

Códigos: [Climate change]  

No memos 

 

This day of prayer for the environment finds us disturbed by information recently 

received about two distressing events. The first is the severe destruction of the natural 

environment owing to rising temperatures, which has caused extensive forest fires in 

some parts of the world. 
 

P49: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environment.docx - 49:20 [In both cases it is obvious th..]  (4:4)   (Super) 

Códigos: [Climate change]  

No memos 

 

In both cases it is obvious that humankind is responsible, as is the perversity that 

causes it. Because, on one hand these climatic irregularities and their resultant natural 

catastrophes are mainly caused by human activities, which are performed without 

thinking about or making any prior assessment of the devastating effects they have on 

nature. 
 

P49: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environment.docx - 49:21 [The natural environment was cr..]  (5:5)   (Super) 

Códigos: [Climate change]  

No memos 

 

The natural environment was created by God to be friendly and of service to the needs 

of humankind. However, owing to Adam’s original disobedience, the natural harmony 

and balance of the environment was disrupted and due to his persistent disobeying of 

God’s commandments, it continues to disrupt, leading to total disarray and 

disharmony. Therefore, the prayer that we offer up to the Lord today for the protection 

of the natural environment from all kinds of destruction and disruption, should first of 

all be a prayer for the repentance of man, who through misjudged, thoughtless, and 

sometimes arrogant actions directly or indirectly provokes most, not to say all, natural 

catastrophes.  
 

P57: Ecumenical Patriarch.docx - 57:20 [Let us pray for God's blessing..]  (16:16)   (Super) 

Códigos: [Climate change]  

No memos 

 

Let us pray for God's blessing on the United Nations Climate Change Conference in 

Copenhagen in December, so that the industrially developed countries may co-operate 

with developing countries in reducing harmful polluting emissions, that there may exist 
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the will to raise and manage wisely the funds required for the necessary measures, 

and that all may work together to ensure that our children enjoy the goods of the 

earth that we leave behind for them. 
 

P59: First Address of Ecumenical Patriarch Bartholomew to the Sixth Ecological Symposium 

on the Amazon Rive1.docx - 59:31 [We are conscious of the conseq..]  (4:4)   (Super) 

Códigos: [Climate change] [Problemas prioritarios]  

No memos 

 

We are conscious of the consequences of human activity on the Brazilian rainforest. 

Environmental issues are very much at the forefront of daily news. We hear of air and 

water pollution, of global warming and the threatened extinction of numerous animal 

or plant species. The statistics are indeed alarming. How should we react? What do 

they mean for development, and for the ways we are accustomed to living? 
 

P81: Greetings of Pope Benedict XVI to the Symposium.docx - 81:5 [Preservation of the 

environmen..]  (3:3)   (Super) 

Códigos: [Climate change]  

No memos 

 

Preservation of the environment, promotion of sustainable development and particular 

attention to climate change are matters of grave concern for the entire human family. 
 

P90: Introductory Speech of Ecumenical Patriarch Bartholomew On.docx - 90:25 [Climate 

change and environment..]  (3:3)   (Super) 

Códigos: [Climate change]  

No memos 

 

Climate change and environmental pollution affect everyone. While the data may be 

variously debated, the situation is clearly unsettling. To take but one example: 

dramatic increases of greenhouse gases in our atmosphere -- largely due to fossil fuel 

burning -- are causing global warming and in turn leading to melting ice caps, rising 

sea levels, the spread of disease, drought and famine. The European heat-wave of 

2003 could be unusually cool by 2060, while the 150,000 people that the World Health 

Organisation conservatively estimates are already dying annually due to climate 

change will be but a fraction of the actual number 
 

P90: Introductory Speech of Ecumenical Patriarch Bartholomew On.docx - 90:26 [Religious 

leaders throughout t..]  (5:5)   (Super) 

Códigos: [Climate change]  

No memos 

 

Religious leaders throughout the world recognize that climate change is much more 

than an issue of environmental preservation. Insofar as human-induced, it is a 

profoundly moral and spiritual problem. To persist in the current path of ecological 

destruction is not only folly. It is no less than suicidal, jeopardizing the diversity of the 

very earth that we inhabit, enjoy and share. It has rightly been described on several 

occasions by His All Holiness Ecumenical Patriarch Bartholomew as a sin against God 

and creation. After all, a handful of affluent nations account for two thirds of global 

GDP and half of all global carbon dioxide emissions. 
 

P90: Introductory Speech of Ecumenical Patriarch Bartholomew On.docx - 90:27 [Ecological 
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degradation also co..]  (6:6)   (Super) 

Códigos: [Climate change]  

No memos 

 

Ecological degradation also constitutes a matter of social and economic justice. For 

those who will most directly and severely be affected by climate change will be the 

poorer and more vulnerable nations (what Christian Scriptures refer to as 

our“neighbour”) as well as the younger and future generations (the world of our 

children, and of our children’s children). Those of us living in more affluent nations 

either consume or else corrupt far too much of the earth’s resources.  
 

P90: Introductory Speech of Ecumenical Patriarch Bartholomew On.docx - 90:14 [Africa is the 

continent least ..]  (8:8)   (Super) 
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Africa is the continent least responsible for global warming, yet bearing the most 

detrimental consequences, while also being the least equipped to cope with the 

changes. Harvest cycles in Ethiopia and other parts of eastern and southern Africa are 

shortening, leading to further food insecurity for the world’s poorest people. Elevated 

temperatures create incalculable increase in the range of vector-borne diseases and 

lack of clean water. Populations affected by fatal diseases, such as malaria, 

schistosomiasis, dengue fever and cholera, are rising dramatically. Even a conservative 

estimate indicates the number of people impacted by flooding could increase from 1 

million (in 1990) to 70 million (by as early as 2080).  
 

P90: Introductory Speech of Ecumenical Patriarch Bartholomew On.docx - 90:29 [The 

destructive consequences o..]  (10:10)   (Super) 
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 The destructive consequences of indifference and inaction are ever more apparent 

today. At the same time, the constructive solutions to mitigate global warming are 

increasingly merging. Therefore, government, businesses, and religious institutions are 

actively pursuing cooperation, converging in commitment and compelling people to 

act. Only together – in a genuine spirit of dialogue and cooperation – can a problem of 

this magnitude be addressed and resolved.  
 

P90: Introductory Speech of Ecumenical Patriarch Bartholomew On.docx - 90:28 [The 

responsibility as well as ..]  (10:10)   (Super) 
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The responsibility as well as the response is collective. We know how to prevent such 

rapid climate change. We now need a powerful network of diverse yet connected 

leaders committed to empowering individual and commercial action. 
 

P95: Message by Ecumenical Patriarch Bartholomew for World Environment Day.docx - 95:22 

[The ecological crisis, and par..]  (5:5)   (Super) 
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The ecological crisis, and particularly the reality of climate change, constitutes the 

greatest threat for every form of life in our world. Moreover, there is an immediate 

correlation between protection of the environment and every expression of economic 

and social life. 
 

P95: Message by Ecumenical Patriarch Bartholomew for World Environment Day.docx - 95:23 

[Yet, the direct correlation of..]  (7:7)   (Super) 
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Yet, the direct correlation of this divine mandate for the protection of creation to every 

aspect of contemporary economic and social life, ultimately enhances the global effort 

to control the problem of climate change by effectively introducing the ecological 

dimension into every aspect of life. 
 
 

P97: Message by Ecumenical Patriarch Bartholomew to the United Nations Climate Change 
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Message by Ecumenical Patriarch Bartholomew to the United Nations Climate Change 
Talks in Bangkok, Thailand (Sept. 28 - Oct. 9, 2009)  
 

P97: Message by Ecumenical Patriarch Bartholomew to the United Nations Climate Change 

Talks in Bangkok.docx - 97:2 [In view of the international n..]  (3:3)   (Super) 
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In view of the international negotiations on climate change commencing in Bangkok, 

Thailand, and only two months before the crucial United Nations Climate Change 

Conference in Copenhagen, we urge the international community to undertake 

courageous commitments for the prevention of the most severe consequences of 

global warming. 
 

P97: Message by Ecumenical Patriarch Bartholomew to the United Nations Climate Change 

Talks in Bangkok.docx - 97:11 [Taking action againstclimate c..]  (4:4)   (Super) 
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Taking action againstclimate change should not be understood as a financial burden, 

but as an important opportunity for a healthier planet, to the benefit of all humanity 

and particularly of those states whose economic development is lagging behind. 
 

P97: Message by Ecumenical Patriarch Bartholomew to the United Nations Climate Change 

Talks in Bangkok.docx - 97:5 [We pray for the achievement of..]  (5:5)   (Super) 
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We pray for the achievement of the best possible international agreement during the 

United Nations Conference on Climate Change in Copenhagen, so that the 

industrialized countries undertake generous commitments for a total reduction of the 

polluting greenhouse gas emissions by 40% until 2020, compared to the 1990 levels, 

as well as for the provision of important financial support to the developing countries. 
 

P99: Message for the Day of the Protection of the Environmen1.docx - 99:18 [If ecosystems 

deteriorate and ..]  (16:16)   (Super) 
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 If ecosystems deteriorate and disappear, natural sources become depleted, and 

landscapes suffer destruction, and climate change produces unpredictable weather 

conditions, on what basis will the financial future of these countries and the planet as a 

whole depend? 
 

P112: Opening Address of Ecumenical Patriarch Bartholomew at the Environmental 

Symposiu1.docx - 112:6 [As we begin our symposium, aga..]  (7:7)   (Super) 
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As we begin our symposium, against a background of grave pronouncements from 

scientists about the consequences of climate change for every living thing on earth, it 

is above all to the people of Greenland that we look for guidance. 
 

P112: Opening Address of Ecumenical Patriarch Bartholomew at the Environmental 

Symposiu1.docx - 112:37 [It is now more than a decade s..]  (8:8)   (Super) 
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It is now more than a decade since we began holding symposia on Religion, Science 

and the Environment, with a particular emphasis on the waters of the earth. In the 

early days of our endeavour, many people were puzzled by the links we were trying to 

establish. Religious people were relatively indifferent, or even hostile, to science; and 

many scientists and ecologists could see little relationship between their world and the 

world of faith. Now, as some of those connections have become more obvious, there is 

hardly a religious leader in the world who is not preoccupied by the problems of 

pollution and climate change. 
 

P112: Opening Address of Ecumenical Patriarch Bartholomew at the Environmental 

Symposiu1.docx - 112:38 [The societies whose industrial..]  (10:10)   (Super) 
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The societies whose industrial activities and extravagance do cause climate change are 

often blind to the consequences of their behaviour. But here, in the polar region, it is 

possible to see all manner of things much more clearly. 
 

P113: Opening Address of Ecumenical Patriarch Bartholomew at the Environmental 

Symposium.docx - 113:19 [If there is one single message..]  (10:10)   (Super) 
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If there is one single message in all the information which we have received During our 

symposium, it is this: time is short. The ice of the Arctic is shrinking at a frightening 

pace. That is what we are told by scientists, that is what we are told by Greenlanders 

who know the ice better than anybody. If all the ice in Greenland melts, the 

consequences both for Greenland and the world as a whole could be devastating: a 

Biblical catastrophe in the most literal sense. Some scientists tell us that we have 10 

years or less to limit the emission of greenhouse gases and hence limit the extent of 

global warming. So humanity does not have the luxury of quarreling over economic or 

racial or religious differences; it must act together, and it must act now 
 

P113: Opening Address of Ecumenical Patriarch Bartholomew at the Environmental 

Symposium.docx - 113:21 [If all the ice in Greenland me..]  (10:10)   (Super) 
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If all the ice in Greenland melts, the consequences both for Greenland and the world as 

a whole could be devastating: a Biblical catastrophe in the most literal sense. Some 

scientists tell us that we have 10 years or less to limit the emission of greenhouse 

gases and hence limit the extent of global warming 
 

P118: Religion and the Environment.docx - 118:4 [At first glance, it may appear..]  (6:6)   
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At first glance, it may appear strange for a religious institution concerned with “sacred” 

values to be so profoundly involved in“worldly” issues. After all, what does preserving 

the planet have to do with saving the soul? It is commonly assumed that global climate 

change and the exploitation of our nature’s resources are matters that concern 

politicians, scientists and technocrats. At best, perhaps, they are the preoccupation of 

special interest groups or naturalists.  
 

P118: Religion and the Environment.docx - 118:16 [At stake is not just our abili..]  (9:9)   

(Super) 

Códigos: [Climate change]  

No memos 

 

At stake is not just our ability to live in a sustainable way, but our very survival. 

Scientists estimate that those most hurt by global warming in years to come will be 

those who can least afford it. Therefore, the ecological problem of pollution is 

invariably connected to the social problem of poverty; and so all ecological activity is 

ultimately measured and properly judged by its impact upon people, and especially its 

effect upon the poor.  
 

P118: Religion and the Environment.docx - 118:15 [In our efforts, then, to conta..]  (10:10)   
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In our efforts, then, to contain global warming, we are admitting just how prepared we 

are to sacrifice some of our greedy lifestyles. When will we learn to say: “Enough!”? 

When will we direct our focus away from what we want to what the world needs? When 

will we understand how important it is to leave as light a footprint as possible on this 

planet for the sake of future generations? We must choose to care. Otherwise, we do 

not really care at all.  
 

P119: Religion.docx - 119:2 [International cooperation to c..]  (4:4)   (Super) 
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International cooperation to combat climate change is the greatest challenge ahead for 

the global community and preservation of the integrity of the Amazon ecology has to 

be a priority focus 
 

P119: Religion.docx - 119:16 [The interdependence of ecosyst..]  (18:18)   (Super) 
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The interdependence of ecosystems and sustainable livelihoods for the inhabitants, as 

well as the sobering reality that the consequences of global warming are manifesting in 

real-time its devastating impacts, have to be highlighted. This is vital, not only to 

deepen our collective understanding of the complex web of climatic interconnections 

and to generate the necessary level of public and political will to ensure swift and 

meaningful action.  
 
 

P119: Religion.docx - 119:15 [The primary objectives of inte..]  (22:34)   (Super) 
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The primary objectives of international climate cooperation under the UNFCCC must be 

to agree new and ambitious reduction targets for the post-2012 period. These will have 

to lead to a global cap of greenhouse gas emissions to be achieved before the Amazon 

pump stops beating. 

 

It is imperative that these targets not only allocate the burden of responsibility fairly 

and equitably, but also compel all countries to match the necessary level of political 

will with the clear scientific consensus that has recently emerged.  

 

While it is impossible to express the intrinsic value of Amazonia solely in monetary 

terms, it is necessary to extend the current emission trading mechanisms provided for 

by the Kyoto Protocol to recognize and value the importance of the ecological services 

provided by tropical and sub-tropical rainforests which thus become an instrument to 

equitably distribute costs and benefits. Payments for these services as requested by 

Costa Rica and Papua New Guinea at COP XI in Montreal in November 2005 must be 

agreed swiftly and designed to include large rainforest areas as the Amazon, Eastern 

Congo and Borneo. These payments will be integral elements in the economic 

equations governing the decisions on the future of the rainforests and the other 

ecosystems on which humanity depend.  
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The principal framework in which international cooperation and the burden-sharing will 

have to take place is the UN Conventions on Climate Change. It would be helpful to 

integrate the Conventions on Biodiversity and Desertification and Climate Change. It is 

of great importance to build synergy between these international agreements to 

increase efficiency and effectiveness. Putting the focus on reafforestation and standing 

forests, because of their significance for climate stability, preservation of biodiversity, 

management of watersheds and prevention of erosion, will greatly help to achieve this 

synergy. The European Union should now include avoided deforestation and 

reafforestation in its Emission Trading Scheme.  

 

Given its reputation in international environmental diplomacy Brazil, together with the 

other countries of the Amazon Cooperation Treaty, is called upon to exercise its 

leadership in advancing these goals in the on-going climate negotiations and, very 

importantly, also in helping to build a new paradigm for planetary citizenship whereby 

governments, NGOs, the private sector, the scientific community and individuals and 

communities assume their appropriate responsibilities in ensuring a stable and secure 

climate for the 21st century as a vital part of a healthy and diverse ecology of the 

earth.  

 

The participants of the 6th RSE Symposium commit themselves to contribute to these 

goals in ways each can do best, in frull solidarity with the people from Amazonia, 

whose warm hospitality they have gratefully received over the past week. We look for 

urgent progress before we meet again in the Artic in 2007.  

 

Manaus, 20 July 2006 
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The principal framework in which international cooperation and the burden-sharing will 

have to take place is the UN Conventions on Climate Change. It would be helpful to 

integrate the Conventions on Biodiversity and Desertification and Climate Change. It is 

of great importance to build synergy between these international agreements to 

increase efficiency and effectiveness. Putting the focus on reafforestation and standing 

forests, because of their significance for climate stability, preservation of biodiversity, 

management of watersheds and prevention of erosion, will greatly help to achieve this 

synergy. The European Union should now include avoided deforestation and 

reafforestation in its Emission Trading Scheme.  
 

P120: Remarks of Ecumenical Patriarch Bartholomew on Receiving an Environmental Award 

From the Scenic Hudson Association in New York.docx - 120:19 [Ecumenical Imperative: A 
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Ecumenical Imperative: A Common Responsibility 

For all these reasons, we address ourselves to the leaders of the world and pray that 

they take the necessary measures so that the catastrophic changes of climate, caused 
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by human activity may be reversed. We should propagate an ecological ethic, which 

should remind us that the world is not ours, for us to use as we please. It is a gift of 

God’s love to us. It is our obligation to return that love by protecting it with whatever 

responsibilities this may entail. 
 

P124: Saving the Soul of the Planet.docx - 124:3 [It is a pleasure and a privile..]  (11:11)   
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It is a pleasure and a privilege to address members and guests of this renowned center 

of political study and thought. At first glance, it may appear strange for the leader of a 

religious institution concerned with spiritual values to speak about the environment at 

a secular institution that deals with public policy. What exactly does preserving the 

planet or promoting democracy have to do with saving the soul or helping the poor? It 

is commonly assumed that ecological issues – global climate change and the 

exploitation of nature’s resources – are matters that concern politicians, scientists, 

technocrats, and interest groups.  
 

P124: Saving the Soul of the Planet.docx - 124:4 [This passage illustrates why, ..]  (16:16)   
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This passage illustrates why, with respect to the priority and urgency of environmental 

issues, we do not perceive any sharp line of distinction between the pulpit and this 

lectern. One of our greatest goals has always been to weave together the seemingly 

disparate threads of issues related to human life with those related to the natural 

environment and climate change. For as we read the mystical teachings of the Eastern 

Church, these form a single fabric, a seamless garment that connects every aspect and 

detail of this created world to the Creator God that we worship. 
 

P124: Saving the Soul of the Planet.docx - 124:5 [We must also perceive the conn..]  (20:20)   
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We must also perceive the connections between all diverse disciplines; climate change 

can only be overcome when scientists and activists cooperate for a common cause. 

And, finally, we can no longer ignore the connections in our hearts between the 

political and the personal; the survival of our planet depends largely on how we 

translate traditional faith into personal values and, by extension, into political action. 
 

P124: Saving the Soul of the Planet.docx - 124:6 [Surely one area of common grou..]  (25:25)   
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Surely one area of common ground, where all people of good will – of all political 

persuasion and every social background – can agree is the need to respond to those 

who suffer. Even if we cannot – or refuse to – agree on the root causes and human 

impact on environmental degradation; even if we cannot – or refuse to– agree about 
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what would define success in sustainable development, no one would doubt that the 

consequences of climate change on the poor and disadvantaged is unacceptable 
 

P124: Saving the Soul of the Planet.docx - 124:7 [And there are growing expectat..]  (30:30)   
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And there are growing expectations that meaningful progress can be made as a result 

of the United Nations Climate Change Conference scheduled to take place in 

Copenhagen next month.  
 

P124: Saving the Soul of the Planet.docx - 124:8 [The Center will focus on clima..]  (34:34)   
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The Center will focus on climate change and the related changes needed in human 

behavior and ethics. It will serve as a source of inspiration and awareness for resolving 

religious issues related to the environment and peace, in cooperation with universities, 

and policy centers on both local and international levels. 
 

P125: Second Address of Ecumenical Patriarch Bartholomew at the Environmental 
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 If the environment of the polar region is now changing at a frightening pace, that is 

because of economic activities and energy choices in the industrialised world, far to the 

south. And the alteration in the Arctic environment has the potential to inundate 

islands in the tropics, or cities as far away as Shanghai or New York. Borrowing a 

phrase from modern journalism, what we are experiencing is the death of distance. 

There is no segment of the human race which can hope to isolate itself from the 

destiny of mankind, and of life on earth in general. 
 

P125: Second Address of Ecumenical Patriarch Bartholomew at the Environmental 

Symposium.docx - 125:2 [This new proximity, this close..]  (9:9)   (Super) 
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This new proximity, this closeness need not be a bad thing if we learn to read 

the“signs of the times”. (Matthew 16:3). To some degree, we are all drawn closer by a 

common experience of fear and suffering as the consequences of climate change are 

felt in different ways. At a time when climatic emergencies of many different kinds are 

affecting the lives of hundreds of millions of people, we have no moral choice but to 

“bear one another’s burdens” as the New Testament (Galatians 6:2) enjoins us. 
 

P125: Second Address of Ecumenical Patriarch Bartholomew at the Environmental 

Symposium.docx - 125:15 [At a time when climatic emerge..]  (9:9)   (Super) 
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At a time when climatic emergencies of many different kinds are affecting the lives of 

hundreds of millions of people, we have no moral choice but to “bear one another’s 

burdens” as the New Testament (Galatians 6:2) enjoins us. Here in the Arctic, melting 

glaciers are threatening the way of life of traditional hunters 
 

P125: Second Address of Ecumenical Patriarch Bartholomew at the Environmental 

Symposium.docx - 125:16 [In our home region of southern..]  (9:9)   (Super) 
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In our home region of southern Europe, we have seen an alarming combination of 

heatwaves, drought, fires and also floods. Scientists inform us that all these 

phenomena are connected. When we visited Brazil last year, the region was still 

recovering from a highly unusual drought. Brazilian scientists told us that illegal 

deforestation was leading to a decrease in rainfall and making fires more common. 

Fires and deforestation in Brazil are among the many factors which are altering the 

climate, and hence the environment, here on the northern edge of the earth. 
 

P128: Speech of His All Holiness the Ecumenical Patriarch Bartholomew on the 

Environment.docx - 128:16 [Cuba is particularly endowed b..]  (18:18)   (Super) 
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Cuba is particularly endowed by extremely beautiful natural environment. Abundant 

waters, natural lakes, developed flora, extraordinary biological formations make her a 

country of rare natural and environmental characteristics. Even though the great 

problems of the environment - such as the reduction of the ozone, global warming, the 

expected vast glacial meltings, and the rising of the ocean water levels here, their 

pollution and that of the atmosphere through toxic waste, the careless disposal and 

maintenance of radioactive substances and the like - are of concern to the planet 

earth, there is room for initiative for the environment in every small and large 

community. For, as it is known, in each region local eco-systems and local 

environmental agreements have been created, the balancing of which is the 

responsibility of every local community. 
 

P134: Toast of Ecumenical Patriarch Bartholomew at the Official Luncheon by the Minister of 
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Here we would like to mention two anomalies related to water: the observed melting of 

ice due to the rise of global temperature known as the "greenhouse effect" and the 

predicted insufficiency of water along with the expansion of the desert on the earth, 

which will make the survival of the human race in those areas afflicted by drought 

practically impossible and will result in further disasters as well. 
 

P135: Toast to the Governor of the State of Amazonas.docx - 135:6 [The administration of 
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The administration of such a place would be a difficult task in normal times, but these 

are not normal times. Last year, the world learned with distress and amazement of the 

crisis which your state had to cope with. In a region which we would normally 

associate with abundant supplies of water, there was a drought which killed millions of 

fish and left many communities with nothing safe to drink. In a part of the world where 

nature offers such a huge range of edible produce, people were left short of food. In 

remote areas where people rely on river transport to sell their own crops and procure 

whatever food and medicine they need, there was great distress because local 

waterways dried up. We recognize the resourcefulness of the Amazonas state 

authorities, and of all the Brazilian authorities, in dealing with this crisis, which many 

scientists saw as a grim warning of a broader breakdown in nature’s equilibrium. 
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Message By His All-Holiness Ecumenical Patriarch Bartholomew To The Interfaith Summit On Climate Change 

 

Organized by the United Nations 

In Association with the World Council of Churches and Religions for Peace 

 

(New York, September 21-22, 2014) 

 

It is with great joy that we greet the international participants and congratulate the inter-religious 

organizers of the Interfaith Summit on Climate Change jointly organized in New York by the World Council of 

Churches and Religions for Peace at the invitation of and in association with the United Nations as a 

response to the pressing issue of climate change. 

Your summit is part of a global effort to mobilize action and inspire change on this compelling crisis of our 

time. We are especially pleased to learn that leaders representing numerous faith communities as well as 

diverse disciplines will be in attendance in order to assume responsibility and provide direction. In 

particular, your summit will assemble women and men, as well as indigenous and youth to marshal their 

commitment and cooperation to advocate creation care and climate justice. 

Recent years have fortunately been marked by a series of timely and prominent events bringing together 

pioneering scientists, politicians, activists and a wide range of religious and civil leaders in order to address 

the vital consequences and propose ways of resolving this crisis, while at the same time encouraging 

political will and enhancing economic resilience for a substantial global treaty on climate change. 

It is indeed both comforting and promising to witness so many diverse categories of people increasingly 

accepting the challenge and embracing the urgency of climate change. In some ways, what is imperative at 

this time is for people to remember and recognize the intimate and immediate connections in our world: the 

connection between religion and environment, between social ethics and civic action, between interfaith 

cooperation and climate action, and especially between ecological pollution, economic expansion, and social 
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fairness. Ultimately, there is – as we have long believed and advocated – an inviolable and inseparable 

connection between the way we treat the earth, the way we relate to people, and the way we worship God. 

Nonetheless, if we are to respond to the ecological crisis in a responsible and substantial way, we must 

move beyond mere talk to practical action. If the final statement of this summit is to prove informative and 

influential, it must be translated more than simply for the purpose of signing by religious dignitaries; it must 

prove transformative of people’s lives. Each believer and each leader, each field and each discipline, each 

institution and each individual must be touched by the call to change our greedy ways and destructive 

habits. For the message here is quite clear: unless we change the way we live, then we cannot hope to avoid 

ecological damage. This means that – instead of solely depending on governments and experts for answers – 

each of us must become accountable for our slightest gesture and act in order to reverse the path that we 

are on, which will of course also include prevailing upon governments and leaders for the creation and 

application of collective policy and practice. 

It is our fervent prayer and wholehearted aspiration that your gathering in New York will accordingly prove 

successful and fruitful. May God bless the summit as well as each and every one of you. 

 

At the Ecumenical Patriarchate, on September 14, 2014 

 

Prayerfully yours, 

 

+ BARTHOLOMEW 

Archbishop of Constantinople-New Rome 

and Ecumenical Patriarch 
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Recent years have fortunately been marked by a series of timely and prominent events bringing together 
pioneering scientists, politicians, activists and a wide range of religious and civil leaders in order to address 
the vital consequences and propose ways of resolving this crisis, while at the same time encouraging 
political will and enhancing economic resilience for a substantial global treaty on climate change. 
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It is indeed both comforting and promising to witness so many diverse categories of people increasingly 
accepting the challenge and embracing the urgency of climate change. In some ways, what is imperative at 
this time is for people to remember and recognize the intimate and immediate connections in our world: the 
connection between religion and environment, between social ethics and civic action, between interfaith 
cooperation and climate action, and especially between ecological pollution, economic expansion, and social 
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fairness. U 
 

______________________________________________________________________ 

 

Código: Cosmopolitics {51-0}~ 

 

P 3: Address delivered during the official visit of His Royal Highness Prince Philip.docx - 3:14 

[This contribution on your part..]  (8:8)   (Super) 

Códigos: [Cosmopolitics] [Sacralidad]  

No memos 

 

This contribution on your part is especially moving to our Church, which considers the 

preservation of God's creation to be a part of her sacred duty 
 

P 5: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the Meeting of 

Orthodox Primates at the Phanar.docx - 5:2 [Something Is Stirring in Our C..]  (2:2)   

(Super) 

Códigos: [Cosmopolitics] [Lenguaje simbólico, metafórico, alegórico - Familia: Arquitectura 

ontológica]  

No memos 

 

Something Is Stirring in Our Church 
 

P17: Address of Ecumenical Patriarch Bartholomew at The House of Parliament of 

Romania.docx - 17:26 [The Ecumenical Patriarchate an..]  (16:16)   (Super) 

Códigos: [Cosmopolitics] [Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica]  

No memos 
 

The Ecumenical Patriarchate and the local Orthodox Churches - among whom the Most 

Holy Church of Romania is included, under the inspiring leadership of Your beloved 

Beatitude, most honorable brother Patriarch Teoktist of Romania - and the entire pious 

people of Romania, from His Excellency the President of the Republic to the last citizen, 

are conscious of their mission for the protection of the natural environment. They also 

know that indifference towards the purpose and the normal operation of the divine 

creation would be considered today as an unacceptable cosmological stance. This is 

because the Orthodox Church cannot afford to show lack of concern for the natural 

world, which was included by God in the plan of the divine economy in Christ. The 

Orthodox Church knows full well that the renewal and recapitulation of the entire 

creation was envisaged in Christ. Thus, the social realism of the Orthodox faith and the 

Orthodox dogmatic stance in regard to the creation easily lead to the conclusion that 

every Christian is both able and obliged to contribute actively not only to the salvation 

of the river of life, the Danube, but also to the protection of the entire ecosystem of 

humanity and of the other related ecosystems. With this crowning conclusion, we wish 

to bring to an end our address, offering our thanks once again to the beloved leaders 

and the members of our sister Church and of the Christ-loving State of Romania which 

we have loved from ancient times. We bestow on you all the deserved praise for your 

undivided interest in the theme of the Symposium and in the Symposium itself, as well 

as our wholehearted paternal and Patriarchal blessing. We wish you all every health, 

progress, longevity and good pleasure from God. Amen. 
 

P24: Address During the Official Sophie Prize Presentation Ceremony.docx - 24:45 [The 

Beauty of the World]  (6:6)   (Super) 
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The Beauty of the World 
 

P25: Address of Ecumenical Patriarch Bartholomew at the Environmental Symposium.docx - 

25:33 [We must challenge ourselves to..]  (17:17)   (Super) 

Códigos: [Cosmopolitics]  
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We must challenge ourselves to see our personal, spiritual attitudes in continuity with 

public policy. 
 

P25: Address of Ecumenical Patriarch Bartholomew at the Environmental Symposium.docx - 

25:34 [Encratia frees us of our self-..]  (17:17)   (Super) 

Códigos: [Cosmopolitics]  

No memos 

 

Encratia frees us of our self-centered neediness, that we may do good works for 

others. We do this out of a personal love for the natural world around us. We are called 

to work in humble harmony with creation and not in arrogant supremacy against it. 

Asceticism provides an example whereby we may live simply. 
 

P25: Address of Ecumenical Patriarch Bartholomew at the Environmental Symposium.docx - 

25:53 [In just a few weeks the world'..]  (26:26)   (Super) 

Códigos: [Cosmopolitics]  
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In just a few weeks the world's leaders will gather in Kyoto, Japan, to determine what, 

if anything, the nations of the world will commit to do, to halt climate change. There 

has been much debate back and forth about who should, and should not have to 

change the way they use the resources of the earth. Many nations are reluctant to act 

unilaterally.  
 

P25: Address of Ecumenical Patriarch Bartholomew at the Environmental Symposium.docx - 

25:60 [It is with that understanding ..]  (28:28)   (Super) 

Códigos: [Campo político] [Cosmopolitics]  

No memos 
 

It is with that understanding that we call on the world's leaders to take action to halt 

the destructive changes to the global climate that are being caused by human activity. 

And we call on all of you here today, to join us in this cause. This can be our important 

contribution to the great debate about climate change. We must be spokespeople for 

an ecological ethic that reminds the world that it is not ours to use for our own 

convenience. It is God's gift of love to us and we must return his love by protecting it 

and all that is in it. 
 

P25: Address of Ecumenical Patriarch Bartholomew at the Environmental Symposium.docx - 

25:59 [It is with that understanding ..]  (28:28)   (Super) 

Códigos: [Climate change] [Cosmopolitics]  

No memos 



1185 

 

 

It is with that understanding that we call on the world's leaders to take action to halt 

the destructive changes to the global climate that are being caused by human activity. 

And we call on all of you here today, to join us in this cause. This can be our important 

contribution to the great debate about climate change. We must be spokespeople for 

an ecological ethic that reminds the world that it is not ours to use for our own 

convenience. It is God's gift of love to us and we must return his love by protecting it 

and all that is in it.  
 

P26: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the 

International Ecological Symposium on the Theme.docx - 26:31 [A ship's captain, for 

example,..]  (16:16)   (Super) 

Códigos: [Cosmopolitics] [Denuncia y crítica]  

No memos 

 

 A ship's captain, for example, who is protected by the fact that it is not easy to prove 

that he discards his ship's polluted waste into the sea, is as responsible as another 

person who lives far from the coastline, but who discards his own destructive waste 

which finishes up in the Black Sea. Unless everyone is made sensitive to the harmful 

character of such actions, it is almost impossible for any endeavour for the 

improvement of the situation to succeed. 
 

P26: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the 

International Ecological Symposium on the Theme.docx - 26:33 [The fact is that the negative 

..]  (18:18)   (Super) 

Códigos: [Cosmopolitics] [Pragmatismo]  

No memos 

 

The fact is that the negative result of this, the dividend, if you will, springs from the 

contribution of many people who may hardly be aware of their own responsibility, 

because their contribution to the overall result is relatively minor. If there is going to 

be an overturning of this, it will require the cooperation of everybody; in other words, 

it will reveal the necessity of achieving a social ethic and a common effort. There is no 

single deed which benefits others, without this first and foremost benefiting ourselves. 
 

P27: Address of Ecumenical Patriarch Bartholomew During The Doxology Service At the 

Uspenski Orthodox Cathedrall.docx - 27:1 [Address of Ecumenical Patriarc..]  (1:1)   (Super) 

Códigos: [Campo religioso] [Cosmopolitics]  

No memos 

 
Address of Ecumenical Patriarch Bartholomew During The Doxology Service At the 
Uspenski Orthodox Cathedrall, Helsinki, Finland 
 

P29: Address of Ecumenical Patriarch Bartholomew to the Summit on Religions and 

Conservation.docx - 29:40 [The epicentre of this patristi..]  (39:39)   (Super) 

Códigos: [Cosmopolitics]  
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The epicentre of this patristic contribution is constituted by the introduction of a third 

ontological category for interpreting the existential fact and the cause of its beginning: 

It is the category of Energies to which is also added the relation between Osa, or 

"essence," and Upstasir, or "hypostasis," which ranks highest in the ontological 
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analyses of philosophy 
 

P29: Address of Ecumenical Patriarch Bartholomew to the Summit on Religions and 

Conservation.docx - 29:48 [If there is a future for the e..]  (51:51)   (Super) 

Códigos: [Cosmopolitics] [Visión ambiental]  
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If there is a future for the ecological demands of our contemporary times, this future is 

based, we believe, in the free encounter of the historical experience of the Living God 

with the empirical confirmation of His active word in nature. 
 

P30: Address of His All.docx - 30:25 [Indeed, there is no possible w..]  (23:23)   (Super) 

Códigos: [Cosmopolitics]  

No memos 

 

Indeed, there is no possible way to link with every human person – this is a property 

that we would ascribe to the Divine. However, there is a way of understanding the 

universe in which we live as being shared by all – a plane of existence that spans the 

reality of every human person – an ecosphere that contains us all. 
 

P30: Address of His All.docx - 30:37 [Every ecosystem on this planet..]  (30:30)   (Super) 

Códigos: [Arg. ciencia-natural] [Cosmopolitics]  

No memos 

 

Every ecosystem on this planet is like a nation – by definition limited to a place. The 

estuary is not the tundra, nor is the savanna the desert. But like every culture, every 

ecosystem will have an effect that goes beyond far beyond its natural – or in the case 

of cultures, national, boundaries. And when we understand that every ecosystem is 

part of the singular ecosphere that is inhabited by every living breath that fills the 

world, then do we grasp the interconnectedness, the powerful communion of all life, 

and our true interdependency on one another. Without such an understanding, we are 

led to ecocide, the self-destruction of the one ecosphere that sustains all human 

existence. 
 

P30: Address of His All.docx - 30:111 [Every ecosystem on this planet..]  (70:70)   (Super) 

Códigos: [Cosmopolitics] [Lenguaje simbólico, metafórico, alegórico - Familia: Arquitectura 

ontológica]  

No memos 

 

Every ecosystem on this planet is like a nation – by definition limited to a place. The 

estuary is not the tundra, nor is the savanna the desert. But like every culture, every 

ecosystem will have an effect that goes beyond far beyond its natural – or in the case 

of cultures, national, boundaries. And when we understand that every ecosystem is 

part of the singular ecosphere that is inhabited by every living breath that fills the 

world, then do we grasp the interconnectedness, the powerful communion of all life, 

and our true interdependency on one another. Without such an understanding, we are 

led to ecocide, the self-destruction of the one ecosphere that sustains all human 

existence. 
 

P30: Address of His All.docx - 30:129 [Our active and vital participa..]  (79:79)   (Super) 

Códigos: [Cosmopolitics]  

No memos 
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Our active and vital participation is designed to enhance the process of self-

determination within the broader context we have spoken of before: an ecosphere of 

communion. 
 

P31: Address to the Plenary of the European Parliament.docx - 31:36 [Permit us to hold to our 

convi..]  (21:21)   (Super) 

Códigos: [Cosmopolitics]  
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Permit us to hold to our conviction that the ecological problem of our times demands a 

radical re-evaluation of our understanding of how we see the entire world; it demands 

another interpretation of matter and the world; another perception of humankind 

towards nature; and yet another understanding of how we acquire and make use of 

our material goods. Within the measure of our spiritual capacity, the Orthodox Church 

and theology endeavours to contribute to the necessary dialogue concerning this 

problem 
 

P36: Common Declaration of Pope John Paul II and Ecumenical Patriarch Bartholomew At the 

Fourth Ecological Symposium on the Adriatic Sea.docx - 36:2 [Common Declaration of Pope 

Joh..]  (1:20)   (Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica] [Cosmopolitics]  

Memo: [Ecumenismo]  

 
Common Declaration of Pope John Paul II and Ecumenical Patriarch Bartholomew At 
the Fourth Ecological Symposium on the Adriatic Sea  

By Pope John Paul II and Ecumenical Patriarch Bartholomew I 

We are gathered here today in the spirit of peace for the good of all human beings and 

for the care of creation. At this moment in history, at the beginning of the third 

millennium, we are saddened to see the daily suffering of a great number of people 

from violence, starvation, poverty and disease. We are also concerned about the 

negative consequences for humanity and for all creation resulting from the degradation 

of some basic natural resources such as water, air and land, brought about by an 

economic and technological progress which does not recognize and take into account 

its limits. 

Almighty God envisioned a world of beauty and harmony, and He created it, 

making every part an expression of His freedom, wisdom and love (cf. Gen 1.1-

25). At the center of the whole of creation, He placed us, human beings, with our 

inalienable human dignity. Although we share many features with the rest of the living 

beings, Almighty God went further with us and gave us an immortal soul, the source of 

self-awareness and freedom, endowments that make us in His image and likeness (cf. 

Gen. 1.26-31;2:7). Marked with that resemblance, we have been placed by God in the 

world in order to cooperate with Him in realizing more and more fully the divine 

purpose for creation. 

At the beginning of history, man and woman sinned by disobeying God and rejecting 
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His design for creation. Among the results of this first sin was the destruction of the 

original harmony of creation. If we examine carefully the social and environmental 

crisis which the world community is facing, we must conclude that we are still 

betraying the mandate God has given us: to be stewards called to collaborate with God 

in watching over creation in holiness and wisdom. 

God has not abandoned the world. It is His will that His design and our hope for it will 

be realized through our co-operation in restoring its original harmony. In our own time 

we are witnessing a growth of an ecological awareness, which needs to be encouraged, 

so that it will lead to practical programs and initiatives. An awareness of the 

relationship between God and humankind brings a fuller sense of the importance of the 

relationship between human beings and the natural environment, which is God’s 

creation and which God entrusted to us to guard with wisdom and love (cf. Gen. 1.28). 

Respect for creation stems from respect for human life and dignity. It is on the basis of 

our recognition that the world is created by God that we can discern an objective moral 

order within which to articulate a code of environmental ethics. In this perspective, 

Christians and all other believers have a specific role to play in proclaiming moral 

values and in educating people in ecological awareness, which is none other than 

responsibility towards self, towards others, towards creation.  

What is required is an act of repentance on our part and a renewed attempt to 

view ourselves, one another, and the world around us within the perspective 

of the divine design for creation. The problem is not simply economic and 

technological; it is moral and spiritual. A solution at the economic and technological 

level can be found only if we undergo, in the most radical way, an inner change of 

heart, which can lead to a change in lifestyle and of unsustainable patterns of 

consumption and production. A genuine conversion in Christ will enable us to change 

the way we think and act. 

First, we must regain humility and recognize the limits of our powers, and most 

importantly, the limits of our knowledge and judgment. We have been making 

decisions, taking actions and assigning values that are leading us away from the world 

as it should be, away from the design of God for creation, away from all that is 

essential for a healthy planet and a healthy commonwealth of people. A new approach 

and a new culture are needed, based on the centrality of the human person within 

creation and inspired by environmentally ethical behavior stemming from our triple 

relationship to God, to self and to creation. Such an ethics fosters interdependence and 

stresses the principles of universal solidarity, social justice and responsibility, in order 

to promote a true culture of life. 

Secondly, we must frankly admit that humankind is entitled to something better than 

what we see around us. We and, much more, our children and future generations are 

entitled to a better world, a world free from degradation, violence and bloodshed, a 
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world of generosity and love. 

Thirdly, aware of the value of prayer, we must implore God the Creator to enlighten 

people everywhere regarding the duty to respect and carefully guard creation. 

We therefore invite all men and women of good will to ponder the importance of the 

following ethical goals: 

1. To think of the world’s children when we reflect on and evaluate our options for 

action. 

2. To be open to study the true values based on the natural law that sustain every 

human culture. 

3. To use science and technology in a full and constructive way, while recognizing that 

the findings of science have always to be evaluated in the light of the centrality of the 

human person, of the common good and of the inner purpose of creation. Science may 

help us to correct the mistakes of the past, in order to enhance the spiritual and 

material well-being of the present and future generations. It is love for our children 

that will show us the path that we must follow into the future. 

4. To be humble regarding the idea of ownership and to be open to the demands of 

solidarity. Our mortality and our weakness of judgment together warn us not to take 

irreversible actions with what we choose to regard as our property during our brief 

stay on this earth. We have not been entrusted with unlimited power over creation, we 

are only stewards of the common heritage. 

5. To acknowledge the diversity of situations and responsibilities in the work for a 

better world environment. We do not expect every person and every institution to 

assume the same burden. Everyone has a part to play, but for the demands of justice 

and charity to be respected the most affluent societies must carry the greater burden, 

and from them is demanded a sacrifice greater than can be offered by the poor. 

Religions, governments and institutions are faced by many different situations; but on 

the basis of the principle of subsidiarity all of them can take on some tasks, some part 

of the shared effort. 

6. To promote a peaceful approach to disagreement about how to live on this earth, 

about how to share it and use it, about what to change and what to leave unchanged. 

It is not our desire to evade controversy about the environment, for we trust in the 

capacity of human reason and the path of dialogue to reach agreement. We commit 

ourselves to respect the views of all who disagree with us, seeking solutions through 

open exchange, without resorting to oppression and domination. 

It is not too late. God's world has incredible healing powers. Within a single 

generation, we could steer the earth toward our children's future. Let that generation 

start now, with God's help and blessing. 

Rome - Venice, June 10, 2002 
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P37: Ecumenical Patriarc2.docx - 37:12 [At this point, however, we are..]  (24:24)   (Super) 
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At this point, however, we are obligated to state that this spiritual and moral 

dimension of the environmental problem constitutes today, perhaps more so than ever 

before, the common conscience of all people, and especially young people, who are 

well aware of the fact that all of humanity has a common destiny. 
 

P40: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen1.docx - 40:11 [It is true that the great part..]  (6:6)   (Super) 

Códigos: [Cosmopolitics]  
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It is true that the great part of such measures and expenditures cannot be 

taken from isolated individuals because they transcend their capabilities. 

Sometimes, they even transcend the capabilities of individual states, 

requiring the cooperation of several states and even of humanity in its 

entirety. 
 

P41: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen2.docx - 41:21 [Thus, if we want to improve th..]  (8:8)   (Super) 

Códigos: [Cosmopolitics] [Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 

 

Thus, if we want to improve the conditions of the material and psychological 

life of humanity, we are obliged to recognize and to respect the natural order, 

harmony and balance, and to avoid causing disarray in the natural powers, 

which are released when the cohesive bond of the universal and particular 

harmony, especially of the ecological one, is audaciously overturned.  
 

P51: Ecumenical Patriarch Bartholomew I Message on the Day of the Protection of the 

Environmen2.docx - 51:26 [It is our sincere hope and fer..]  (16:16)   (Super) 

Códigos: [Cosmopolitics]  
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It is our sincere hope and fervent prayer that in the years ahead, more and more of 

our Orthodox faithful will recognize the importance of a crusade for our environment, 
 

P59: First Address of Ecumenical Patriarch Bartholomew to the Sixth Ecological Symposium 

on the Amazon Rive1.docx - 59:30 [This symposium is in many ways..]  (3:3)   (Super) 

Códigos: [Cosmopolitics]  
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This symposium is in many ways both historical and unique. It is the first time that our 

initiatives have ventured beyond European boundaries but our gathering underlines – 

on a broader, global level – the critical role of the Amazon River for the future of our 

planet. This river comprises a microcosm of our planet. In its waters, we observe many 

of the world’s ecological issues. We are humbled in its presence. We have come to 

listen to its story, to learn from its history, to admire its fragile beauty, and to gain 
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hope for the entire world from its resilience. 
 

P59: First Address of Ecumenical Patriarch Bartholomew to the Sixth Ecological Symposium 

on the Amazon Rive1.docx - 59:27 [Breaking the vicious circle of..]  (16:16)   (Super) 

Códigos: [Cosmopolitics]  

No memos 

 

Breaking the vicious circle of ecological degradation is a choice with which we are 

uniquely endowed, at this crucial moment in the history of our planet.  
 

P59: First Address of Ecumenical Patriarch Bartholomew to the Sixth Ecological Symposium 

on the Amazon Rive1.docx - 59:26 [This conference is a golden op..]  (16:16)   (Super) 

Códigos: [Cosmopolitics]  
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This conference is a golden opportunity for us to recognize the unique role of every 

individual and every organization, in order that we may respect those more vulnerable 

in this situation, and in order that we may be prepared to assume responsibility for the 

health of our planet, an issue of critical significance and urgency. 
 

P73: Greetings of Ecumenical Patriarch Bartholomew at the Jubilee Celebration of the 

Ethiopian Orthodox Churc1.docx - 73:10 [All nations of the earth are e..]  (15:15)   (Super) 

Códigos: [Cosmopolitics] [No violencia] [Problemas sociales]  
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All nations of the earth are entitled to the vision of a better world, a world without 

violence, without fear or terror, without fratricidal wars; a world where mutual respect 

of all people and races will reign, where brotherhood and active solidarity prevail, and 

where women are respected, children are protected, young people have hope, while 

the elderly, the sick and the homeless are cared for. 
 

P74: Greetings of Ecumenical Patriarch Bartholomew on the 2004 Observance of Danube 

Day.docx - 74:4 [The Danube is a river connecti..]  (3:3)   (Super) 

Códigos: [Cosmopolitics] [Hiperaudiencias]  
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The Danube is a river connecting peoples with different histories and religious faiths. In 

October 1999, we were privileged to travel the entire length of the Danube with other 

religious leaders, scientists and journalists to examine the issues of common concern, 

to explore the connections between religion, science and the environment, and to 

propose joint solutions to critical issues. 
 

P76: Greetings of Ecumenical Patriarch Bartholomew to the 2004 Caretakers of Environment 

International Conference.docx - 76:3 [It is with great pleasure that..]  (3:3)   (Super) 
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It is with great pleasure that we convey this message to the secondary school teachers 

and students at the international conference entitled: “School and Agenda 21: 

educating young people for their sustainable future.” Unfortunately, owing to 

prearranged commitments, we are unable to be in attendance in order to deliver this 
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message to you personally. Nevertheless, our paternal prayers and blessings are with 

you throughout your discussions and deliberations. 
 

P95: Message by Ecumenical Patriarch Bartholomew for World Environment Day.docx - 95:14 

[Indeed, the care for and prote..]  (11:11)   (Super) 
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Indeed, the care for and protection of Creation constitutes the responsibility of 

everyone on an individual and collective level. Naturally, the political authorities of 

each nation have a greater responsibility to evaluate the situation in order to propose 

actions, measures and regulations that will convince our communities of what must be 

done and applied. Yet, the responsibility of each individual is also immense both in 

one’s personal and family life but also in one’s role as an active citizen. 
 

P99: Message for the Day of the Protection of the Environmen1.docx - 99:11 [We hold, 

therefore, that there..]  (17:18)   (Super) 

Códigos: [Cosmopolitics]  
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We hold, therefore, that there is a dire need in our day for a combination of societal 

sanctions and political initiatives, such that there is a powerful change in direction, to a 

path of viable and sustainable environmental development.  
 

P102: Address of His All Holiness Ecumenical Patriarch Bartholomew at the Ninth Annual 

SCOBA.docx - 102:20 [Orthodox Christians understand..]  (14:14)   (Super) 

Códigos: [Cosmopolitics]  
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Orthodox Christians understand the meaning of being stewards—oikonomoi—and we 

reach out our hands to you, diplomats and world leaders—to embrace the richness of 

this language, and to work together with all the Orthodox Christians around the world 

to set the example of respecting, nurturing, and preserving God’s created order. 
 

P105: Message for World Environment Day.docx - 105:6 [The holy Fathers of our Church..]  

(5:5)   (Super) 

Códigos: [Cosmopolitics] [Papel de la religión - Familia: Arquitectura ontológica] [Patrística - 

Familia: Arquitectura ontológica] [Principios morales y éticos]  

Memo: [Eventos semióticos e intertextualidad]  

 

The holy Fathers of our Church have taught and lived the words of St. Paul, according 

to which “if we have food and clothing, we will be content with these” (1 Tim. 6.8), 

adhering at the same time to the prayer of Solomon: “Grant me neither wealth nor 

poverty, but simply provide for me what is necessary for sufficiency.” (Prov. 30:8) 

Everything beyond this, as St. Basil the Great instructs, “borders on forbidden 

ostentation.” 
 

P106: Message of Ecumenical Patriarch Bartholomew to the 2005 Youth Environmental 

Summit of Caretakers of the Environment International.docx - 106:7 [The terms “ecology” 

and “econo..]  (7:7)   (Super) 
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The terms “ecology” and “economy”share the same etymological root. Their common 

prefix “eco” derives from the Greek word oikos, which signifies“home” or “dwelling.” 

How unfortunate and indeed how selfish it is, however, that we have restricted the 

application of this word to ourselves. This world is indeed our home. Yet it is also the 

home of everyone, as it is the home of every animal creature, as well as of every form 

of life created by God. It is a sign of arrogance to presume that we human beings 

alone inhabit this world. Indeed, it is also a sign of arrogance to imagine that only the 

present generation inhabits this earth.  
 

P108: Message of Thanks at the Closing Ceremony of the Third International Symposium.docx 

- 108:11 [Public opinion has almost univ..]  (6:6)   (Super) 

Códigos: [Campo político] [Cosmopolitics] [Problemas prioritarios]  
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Public opinion has almost universally become aware of the fact that a problem 

exists, and that it is possible to assume measures to deal with the threat and 

restore the natural balance of our world, which has been so severely disturbed.  
 

P108: Message of Thanks at the Closing Ceremony of the Third International Symposium.docx 

- 108:13 [Until societies have been sens..]  (8:8)   (Super) 

Códigos: [Cosmopolitics] [Pragmatismo] [Remedios y soluciones - Familia: Arquitectura 
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Until societies have been sensitized to such a degree that they are themselves able to 

produce this awareness, thereby keeping alive their sense of responsibility for the 

protection of the environment and for the assumption and application of the necessary 

measures, we shall continue to proclaim everywhere the necessity of addressing the 

environmental problems for the sake of all humanity. 
 

P109: Message of the Heads of the ancient Orthodox Patriarchates and the time.docx - 109:25 

[Thus, we address politicians a..]  (13:13)   (Super) 
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Thus, we address politicians and religious leaders both in the Middle East and the 

entire world, calling upon them to create principles and commitments for peaceful 

coexistence among the faithful of various religious traditions, while at the same time 

declaring our solidarity with all those enduring discrimination, violence and 

persecution. We stand in suffering beside our brothers and sisters plagued by violent 

conflict, the innocent victims of military strife, and the multitudes obliged to abandon 

their homes in order to pursue the harsh way of emigration. We comprehend peoples’ 

desire and demand for political liberty and call upon the appropriate governments to 

proceed immediately with complete assurance of these rights. The Church does not 

interfere in politics, rendering “to Caesar the things that are Caesar’s and to God the 

things that are God’s.” (Matt. 22.21) Politics as a method of resolving human 

problems belongs to others, and not to the Church. Nevertheless, the problems in 

themselves, and the fundamental anthropological and sociological principles for 

resolving these cannot leave the Church indifferent, especially when they threaten or 
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endanger the dignity and freedom of the human person as “image of God” (Gen. 1.26) 

or of His “very good” creation. (Gen. 1.31) 
 

P109: Message of the Heads of the ancient Orthodox Patriarchates and the time.docx - 109:17 

[This last point regarding the ..]  (14:14)   (Super) 
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This last point regarding the protection of the natural environment tends to be 

undermined or else regarded as being of secondary importance under the stifling 

pressure of political, social and economic problems, which today trouble the region of 

the Middle East. However, this perception is both erroneous and dangerous. The 

destruction of the natural environment will completely annihilate any apparent social 

and economic obligations resulting from any political change, for which struggles are 

conducted today at the expense of many lives. This led us to the decision of adopting 

the proposal of the Ecumenical Patriarchate, according to which we should soon 

prepare and achieve an encounter of religious leaders in the region, where a form of 

“Mediterranean Charter” would be drafted and proclaimed. In this way, the Orthodox 

Church would not only fulfill its obligation before God’s creation, but would also 

contribute to the peaceful coexistence and cooperation among religions in this region 

today torn by conflicts in the Mediterranean. 
 

P110: Message of the Primates of the Orthodox Churches.docx - 110:28 [13. In the field of 

broader po..]  (21:21)   (Super) 
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13. In the field of broader political changes, the Orthodox Church remains steadfast 

to the fundamental principle of non-interference in politics. To be sure, the Church 

cannot remain indifferent when political decisions affect the very existence of the 

Orthodox Churches, in which case she expects that her position will be heard and be 

taken seriously into account. We consider one such case to be the issue of the future 

of the Holy Land, its holy places and living community, which concerns the entire 

Orthodox Church and the Patriarchate of Jerusalem in particular. Therefore, any 

discussion concerning the status quo of the Holy Land, which has been secured by 

international decisions and conventions throughout the centuries, cannot and should 

not take place without the knowledge or the presence of the Orthodox Patriarchate of 

Jerusalem, which resides there for centuries. 
 

P112: Opening Address of Ecumenical Patriarch Bartholomew at the Environmental 

Symposiu1.docx - 112:11 [In the early days of our endea..]  (8:8)   (Super) 

Códigos: [Cosmopolitics]  

No memos 

 

In the early days of our endeavour, many people were puzzled by the links we were 

trying to establish. 
 

P120: Remarks of Ecumenical Patriarch Bartholomew on Receiving an Environmental Award 

From the Scenic Hudson Association in New York.docx - 120:35 [From the declarations of 

human..]  (20:20)   (Super) 

Códigos: [Cosmopolitics]  
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From the declarations of human rights, we gather on the one hand that most of the 

environmental goods – like air, water and the like – are not able to become private 

property; on the other hand, their possession demands a proportionate legal and 

canonical obligation, which cannot be ignored. Whatever use by the possessor 

contradicts the social obligation and usefulness of this good is prohibited as abusive 

and is subject, or should be subject, to legal sanctions. 
 

P120: Remarks of Ecumenical Patriarch Bartholomew on Receiving an Environmental Award 

From the Scenic Hudson Association in New York.docx - 120:37 [For all these reasons, we 

addr..]  (24:24)   (Super) 
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For all these reasons, we address ourselves to the leaders of the world and pray that 

they take the necessary measures so that the catastrophic changes of climate, caused 

by human activity may be reversed. We should propagate an ecological ethic, which 

should remind us that the world is not ours, for us to use as we please. It is a gift of 

God’s love to us. It is our obligation to return that love by protecting it with whatever 

responsibilities this may entail 
 

P124: Saving the Soul of the Planet.docx - 124:24 [There are also many promising ..]  (30:30)   
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There are also many promising developments at the global level. Representatives of 

the 16 countries that emit the highest levels of greenhouse gases met recently in 

London to discuss the amount of aid they will give less-developed nations to help them 

adopt cleaner energy technology. And there are growing expectations that meaningful 

progress can be made as a result of the United Nations Climate Change Conference 

scheduled to take place in Copenhagen next month.  
 

P125: Second Address of Ecumenical Patriarch Bartholomew at the Environmental 

Symposium.docx - 125:18 [That truth must always have be..]  (11:11)   (Super) 
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That truth must always have been evident to the people of Greenland. As inhabitants 

and administrators of this extraordinary island, where the might and mystery of 

nature, and the smallness of man, is a constantly felt reality, you can see more clearly 

than most of us how futile it is for one group of human beings to seek unconditional 

control of the earth by monopolising its resources. But to judge from the newspapers, 

there is a real danger now that the people of the polar region could find themselves 

caught in the middle of an intense competition by outsiders to achieve domination of 

the Arctic. If such a competition develops, then the best hope of restraining it may lie 

in the wisdom the Arctic peoples, in their instinctive sense that this awesome 

landscape cannot, in the end, be monopolised by any one group of human beings. 
 

P130: The Sign of Jonah.docx - 130:15 [The icon also reveals the real..]  (9:9)   (Super) 
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The icon also reveals the reality of urban life (with the scene of two cities, that of 

Samaria and that of Niniveh, in the background) as well as of agricultural life (with 

farmers tilling the soil on the mountain slopes). There are rivers and there is 

vegetation. Human beings are shown beside a number of animals of a wide diversity, 

while a vast rainbow extending over much of the icon itself reflects the eternal 

covenant between the Creator and His creation.  
 

P139: September 21-22, 2014.rtf - 139:5 [Recent years have fortunately ..]  (10:10)   (Super) 
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Recent years have fortunately been marked by a series of timely and prominent events bringing together 
pioneering scientists, politicians, activists and a wide range of religious and civil leaders in order to address 
the vital consequences and propose ways of resolving this crisis, while at the same time encouraging 
political will and enhancing economic resilience for a substantial global treaty on climate change. 
 

P139: September 21-22, 2014.rtf - 139:14 [For the message here is quite ..]  (12:12)   
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 For the message here is quite clear: unless we change the way we live, then we cannot hope to avoid 
ecological damage. This means that – instead of solely depending on governments and experts for answers – 
each of us must become accountable for our slightest gesture and act in order to reverse the path that we 
are on, which will of course also include prevailing upon governments and leaders for the creation and 
application of collective policy and practice. 
 

P141: September 21-22, 2014.rtf - 141:7 [Nonetheless, if we are to resp..]  (12:12)   (Super) 
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Nonetheless, if we are to respond to the ecological crisis in a responsible and substantial way, we must 
move beyond mere talk to practical action. If the final statement of this summit is to prove informative and 
influential, it must be translated more than simply for the purpose of signing by religious dignitaries; it must 
prove transformative of people’s lives. Each believer and each leader, each field and each discipline, each 
institution and each individual must be touched by the call to change our greedy ways and destructive 
habits. For the message here is quite clear: unless we change the way we live, then we cannot hope to avoid 
ecological damage. This means that – instead of solely depending on governments and experts for answers – 
each of us must become accountable for our slightest gesture and act in order to reverse the path that we 
are on, which will of course also include prevailing upon governments and leaders for the creation and 
application of collective policy and practice. 
 

P142: Statement on Water.rtf - 142:13 [Statement on Water By His All-..]  (1:3)   (Super) 
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Statement on Water 

By His All-Holiness Ecumenical Patriarch Bartholomew 

World Water Day, March 22, 2015 
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P142: Statement on Water.rtf - 142:6 [Water is a fundamental human r..]  (7:7)   (Super) 
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Water is a fundamental human right, which must be accessible to all people regardless of 

race, gender, ethnicity, socioeconomic status, or any other aspect of discrimination. 
 

______________________________________________________________________ 

 

Código: Defensa y aclaración del mensaje cristiano {46-2}~ 

 

P 5: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the Meeting of 
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On those subjects which have been selected, a lengthy and comprehensive discussion 

took place in the Inter-Orthodox Preparatory Committee of our Synaxis, which has also 

prepared, on behalf of us all, the text presented to us. We believe that this text 

adequately expresses our common positions on the topics to which we have referred, 

so it may become the basis for a text of our Message to our Christians and to the 

world, which will be proclaimed in the context of our fraternal liturgical concelebration. 
 

P17: Address of Ecumenical Patriarch Bartholomew at The House of Parliament of 

Romania.docx - 17:68 [The Holy and Great Church of C..]  (9:9)   (Super) 
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The Holy and Great Church of Christ of Constantinople and all the local Orthodox 

Churches have a common reference to the spiritual heritage of Byzantium. This 

heritage has stood for the transcendence of the anthropocentric philosophy of classical 

Greek antiquity by accepting the anthropocentric teaching of Christianity. Such 

transcendence did not imply the rejection of all the achievements of ancient Greek 

thought, but the selective acceptance and application of all good elements therein. We 

see this selection imprinted in a superb manner in the literary work and theology of the 

great Church Fathers. It has to do with their employment of the terminology and 

methodology of the Greeks that were imbued with Christian concepts and aims. Thus, 

the Byzantine Orthodox Church was able to express successfully by means of the 

advanced Greek language and the elaborate Greek logic the Christian principles and 

convictions concerning the God-Man, God and the world, which were new and 

revolutionary to the Greek world.  
 

P17: Address of Ecumenical Patriarch Bartholomew at The House of Parliament of 

Romania.docx - 17:42 [At the same time it contribute..]  (9:9)   (Super) 
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At the same time it contributed auspiciously to the spiritual life of the Orthodox Church 

as a whole, by excluding all Judaizing and Hellenizing heresies and remaining firmly 

attached to the Christian truth of the Cross, and of the salvation which springs from it 
 

P24: Address During the Official Sophie Prize Presentation Ceremony.docx - 24:47 [From the 

outset, we should sta..]  (8:8)   (Super) 
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From the outset, we should state that we outrightly reject dualist opinions claiming 

that the world is the creation of evil, and is consequently evil. 
 

P24: Address During the Official Sophie Prize Presentation Ceremony.docx - 24:48 

[Furthermore, we also reject th..]  (8:8)   (Super) 
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Furthermore, we also reject those opinions supporting the notion that material creation 

pre-existed and was simply fashioned by God, or the choice of others to believe that 

the body is the prison of the soul, which seeks to be liberated from the bonds of the 

former. Finally, we reject any opinions that demote humanity into a fragmented part of 

our earthly ecosystem, rendering it equivalent to every other part, and undeserving of 

any greater protection than that afforded to other species. 
 

P24: Address During the Official Sophie Prize Presentation Ceremony.docx - 24:11 [It is our 

conviction –and the ..]  (9:9)   (Super) 
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It is our conviction –and the truth of our conviction has been experientially confirmed – 

that both the material and spiritual worlds, visible and invisible things alike, are, 

according to the Nicene-Constantinopolitan Symbol of our Creed, a “very good”creation 

by the good and loving God. On the basis, then, of such a conviction, we are able to 

articulate the fundamental principles of our worldview. 
 

P26: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the 

International Ecological Symposium on the Theme.docx - 26:3 [Among the many prevailing 

misc..]  (3:3)   (Super) 
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Among the many prevailing misconceptions, is the idea that religion in general, and 

Christianity in particular, are interested only in life after death, as if by struggling to 

divest one’s self of a material body, one might be changed into a liberated spirit, as 

Plato taught. However, leaving the arguments of other religious teachings and 

philosophical schools to their own adherents, we will focus on the Eastern Orthodox 

Church, in the knowledge of our own responsibility. 
 

P26: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the 
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International Ecological Symposium on the Theme.docx - 26:5 [Consequently, we stand far 

afi..]  (4:4)   (Super) 
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Consequently, we stand far afield from any dialectical opposition of matter and spirit, 

body and soul, or the present world and metaphysical reality. We reject this Manichean 

perception and live in harmony with that which we are, in harmony with the material 

and spiritual world, in which we live and move and have our being. We live in harmony 

with God, the Creator of all things and with all things which He has created. 
 

P29: Address of Ecumenical Patriarch Bartholomew to the Summit on Religions and 

Conservation.docx - 29:21 [The monotheistic religious tra..]  (14:14)   (Super) 

Códigos: [Defensa y aclaración del mensaje cristiano - Familia: Arquitectura ontológica]  

No memos 

 

The monotheistic religious traditions preserve the attitude that natural reality is not 

exclusively convenient. In these traditions the world is a creation of God. The use of 

the world by humans constitutes a practical relation between man and God since God 

gives and man receives the natural goods as an offering of God's divine love for the 

sake of the world. 
 

P30: Address of His All.docx - 30:81 [Thus it is that the Ecumenical..]  (24:24)   (Super) 
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Thus it is that the Ecumenical Patriarchate – in keeping with our own sense of 

responsibility for the house, the oikos of the world and all who dwell therein, has for 

decades championed the cause of the environment, calling attention to ecological 

crises around the globe. And we engage this ministry without regard to self interest. As 

you know so well, our Patriarchate is not a“national” Church, but rather the 

fundamental canonical expression of the ecumenical dimensions of the Gospel 

message, and of its analogous responsibility within the life of the Church. This is the 

deeper reason that the Church Fathers and the Councils have given it the name, 

“Ecumenical.” The loving care of the Church of Constantinople exceeds any linguistic, 

cultural, ethnic and even religious definition, as She seeks to serve all peoples. 

Although firmly rooted in particular history – as any other institution is – the 

Ecumenical Patriarchate transcends historical categories in Her perennial mission of 

service. 
 

P30: Address of His All.docx - 30:39 [As an institution, the Ecumeni..]  (31:33)   (Super) 
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As an institution, the Ecumenical Patriarchate has lived as a relatively small ecosystem 

within a much larger culture for centuries. Out of this long experience, allow us to 

suggest the most important practical characteristic that enables the work of 
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intercultural dialogue to succeed. 

Chiefly and above all, there must be respect for the rights of the minority within every 

majority. When and where the rights of the minority are observed, the society will for 

the most part be just and tolerant. In any culture, one segment will always be 

dominant – whether that dominance is based on race, religion or any other category. 

Segmentation is inevitable in our diverse world. What we seek to end is fragmentation! 

Societies that are built upon exclusion and repression cannot last. Or as the divine 

Prince of Peace said: 

Every kingdom divided against itself is brought to desolation; and every city or house 

divided against itself shall not stand. (St. Matthew 12:25). 
 

P30: Address of His All.docx - 30:54 [It is from the depths of our e..]  (50:50)   (Super) 

Códigos: [Defensa y aclaración del mensaje cristiano - Familia: Arquitectura ontológica]  

No memos 
 

 It is from the depths of our experience upon these deep waters of history that we 

offer to the contemporary world a timeless message of perennial human value. 
 

P34: Closing Address at International Conference of Young Presidents Organization in 

Istanbul.docx - 34:26 [It dictates us to be active in..]  (9:9)   (Super) 
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It dictates us to be active in the protection of God’s creation, the ecumenical earth. 
 

P44: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen5.docx - 44:15 [For all these reasons, it is n..]  (9:9)   (Super) 
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For all these reasons, it is necessary that the Church steadily call to mind the 

evangelical truth on this matter, namely that all of the above deviations represent a 

violation of the divine disposition of the physical world, which cannot remain 

unpunished given the deviations of such an anti-life stance. It is, indeed, necessary for 

the Church to remind us that, on the contrary, the aforementioned and therefore 

imperatively necessary reconciliation, whenever and wherever it is accomplished, 

represents par excellence a spiritual event. More precisely, the Church reminds us that 

it is the blessed fruit of the Holy Spirit, granted to all who freely and consciously 

partake in the great mystery of divine love, which has followed the creation, and which 

constitutes the reconciliation of God, through Christ, with humankind and the entirety 

of creation.  
 

P47: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen8.docx - 47:13 [Some people contemplate only w..]  (5:6)   (Super) 
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Some people contemplate only what concerns the world and recognize the 

philosophical “web of the Athenians.” So they speak with irony of the conviction of 

faithful believers with regard to creation ex nihilo. In challenging this fundamental 

doctrine, they cite the merit of the corrupted and, in its redundancy, frivolous and 

refutable notion that “nothing can be amassed ex nihilo.” The only exception such 

people accept is that that, before there was absolute nothingness in relation to the 

world, God, as being without beginning or successor, and as being beyond and above 

space, time, quality, quantity, causal relationship or dependency, has always preceded 

and commanded everything. 

In his epigrammatic statement that “God is love” (I Jn. 4.16), St. John the Evangelist 

attributed to God, who lacks nothing and is without beginning, a compendious and 

comprehensive name, that of love, which is cardinal to all moral attributes. Therefore, 

we, who have received the revealed word of God, are justified in believing that 

everything has been created out of absolute love and in absolute freedom by God 

the Maker and Father of all who, according to St. Paul, calls “things from non-being 

into being” (Rom. 4.17). 
 

P48: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen9.docx - 48:11 [It is clear that the concepts ..]  (9:9)   (Super) 
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It is clear that the concepts of minister and steward by far exceeds the 

contemporary and internationally accepted ideal of the person called “an ecologist.” 
 

P48: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen9.docx - 48:12 [Usually, we know neither how s..]  (9:9)   (Super) 
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Usually, we know neither how such an ecologist understands the concept of oikos [the 

Greek word for“house”] nor how that person regards logos[the Greek word for “word”]. 

Today everyone speaks of the dangers facing the“ecosystem” as numbering in the 

thousands; yet few make any reference at all to the God who “constituted” all things. 

There are those who anxiously keep records of constantly perishing “deposits” of the 

main elements of life and movements in nature, again without uttering a word about 

God, who in His infinite goodwill and beneficence is the “depositor” of all His goods for 

our use and nourishment. In wisdom God “established heaven and earth,” thus 

abundantly enriching the universe with every kind of source of living water. 
 

P48: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen9.docx - 48:15 [At any rate, being God's minis..]  (10:10)   (Super) 
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At any rate, being God's minister and steward over all of creation does not mean that 

humanity simply prospers or is happy in the world. This would be crude self-sufficiency 



1202 

 

and impious minimalism. The main and lasting benefit of these qualifications is that, by 

using the world in a pious manner, humanity experiences the blessed evolution from 

the stage of “divine image” to that of “divine likeness.” In similar fashion, every other 

good element of the universe is transformed, by the grace of God and even without 

human intervention, from the stage of“potentiality” to that of “actuality,” in fulfillment 

of the pre-eternal plan of the entire divine economy. 
 

P49: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environment.docx - 49:18 [Our Lord who taught us the Lor..]  (6:6)   (Super) 
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Our Lord who taught us the Lord’s Prayer includes in it a promise that 

accompanies a request “forgive us our trespasses as we forgive those who 

trespass against us”. This has a broader meaning. Our prayer should be 

accompanied by a corresponding sacrifice, mainly a sacrifice of our 

selfishness and arrogant pursuits, which demonstrate our insolent attitude 

towards the Creator and His wisely stipulated natural and spiritual laws. This 

change of attitude and mentality is called repentance. Only if our prayer to 

God for the protection of the environment is accompanied by correspondent 

repentance, will it be effective and welcomed by God. 
 

P51: Ecumenical Patriarch Bartholomew I Message on the Day of the Protection of the 

Environmen2.docx - 51:25 [The Mother Church has been at ..]  (7:7)   (Super) 
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 The Mother Church has been at the forefront of significant gatherings and agreements 

of world peace and welfare, of economic and social reform, of human rights and 

religious tolerance. 
 

P59: First Address of Ecumenical Patriarch Bartholomew to the Sixth Ecological Symposium 

on the Amazon Rive1.docx - 59:9 [Our perspective is neither tha..]  (7:7)   (Super) 
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Our perspective is neither that of a scientist nor that of an economist; our principles 

are derived from the altar of the Church and the heart of theology. In this respect, the 

liturgy provides for us a mystical basis for a broader, spiritual worldview. It both 

reflects the way we respond to creation and moulds the way we respect creation.  
 

P64: Greeting at the Official Reception in Galati.docx - 64:5 [We regard it as the obligation..]  
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 We regard it as the obligation of all Christians to show respect toward our fellow 

neighbor, whose life would otherwise be negatively affected by pollutants and by our 

polluting actions. This is why we preach this message of love and solidarity, and of 

respect for nature and humanity.  
 



1203 

 

P65: Greeting at the Third Summer Seminar on Halki.docx - 65:10 [It is rather our desire to 

exp..]  (6:6)   (Super) 

Códigos: [Defensa y aclaración del mensaje cristiano - Familia: Arquitectura ontológica] 

[Iglesia - Familia: Arquitectura ontológica]  

No memos 

 

It is rather our desire to express a few general prefatory statements regarding the 

authoritative position of the Church on the whole subject of environment, especially in 

relation to the development of increased communication, which is of eminently vital 

significance for us, for the benefit of the whole of humankind and, ultimately, for the 

glory of God. 
 

P66: Greeting During a Musical Reception on the Occasion of the Sunday of Orthodoxy.docx - 

66:9 [Behold, therefore, we are cele..]  (7:7)   (Super) 

Códigos: [Defensa y aclaración del mensaje cristiano - Familia: Arquitectura ontológica] 

[Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica]  

No memos 
 

Behold, therefore, we are celebrating today a feast of Orthodox Christians, the feast of 

Orthodoxy. It is a feast of true opinion, or rather of true knowledge. It is not simply a 

feast concerning the secular triumph of one segment of people, who believe in certain 

truths. Rather, it is a universal feast, which emphasizes that any prevalence of a true 

opinion, or of a true knowledge, is universally profitable and worthy of more general 

celebration 
 

P72: Greetings of Ecumenical Patriarch Bartholomew at the First Summer Environmental 

Seminar on the Island of Halki.docx - 72:5 [We, the Church, must assist wi..]  (6:6)   (Super) 

Códigos: [Defensa y aclaración del mensaje cristiano - Familia: Arquitectura ontológica] 

[Iglesia - Familia: Arquitectura ontológica]  

No memos 
 

We, the Church, must assist willingly, firmly, and extensively, with this pressing and 

vital concern. We can help by enlightening the conscience of men and women in order 

to cultivate respect for their fellow human beings and for all created matter. Our goal 

is to instill in people a sense of feeling as well as a sense of the fear of God so that 

they may avoid wrongdoing, vulgarity, impropriety, inhumanity, and especially selfish 

individualism. Usually those who torch forests, those who illegally cut down trees, and 

those who pollute our shores, are egocentric individuals with hardened hearts, who do 

so out of greed and for purely utilitarian purposes. A good Christian cannot, rather a 

good Christian is by conscience not permitted, to destroy nature and the environment. 

A good Christian cannot be a source of immoral or destructive acts.  
 

P77: Greetings of Ecumenical Patriarch Bartholomew to the International Conference.docx - 

77:8 [As is well known, the Ecumenic..]  (6:6)   (Super) 

Códigos: [Defensa y aclaración del mensaje cristiano - Familia: Arquitectura ontológica] 

[Particularidad dogma referencial - Familia: Arquitectura ontológica] [Pensamiento nuclear - Familia: 

Arquitectura ontológica]  

No memos 

 

As is well known, the Ecumenical Patriarchate interprets the Biblical commandments 

and the Patristic legacy through the prism of current events and needs. 
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P82: Greetings of Pope John Paul II to Fifth Symposium on Religion.docx - 82:4 [Your 

Holiness, in the Common D..]  (33:44)   (Super) 

Códigos: [Defensa y aclaración del mensaje cristiano - Familia: Arquitectura ontológica] 

[Percepción y narrativa cristiana - Familia: Arquitectura ontológica]  

No memos 

 

Your Holiness, in the Common Declaration on Environmental Ethics which we 

signed on 10 June last year regarding the safekeeping of creation, we outlined a 

specifically Christian interpretation of the difficulties which the ecological crisis 

presents. Christians must always be ready to assume in unison their responsibility 

within the divine design for creation, a responsibility which leads to a vast field of 

ecumenical and interreligious cooperation. As we stated, a solution to ecological 

challenges demands more than just economic and technological proposals. It requires 

an inner change of heart which leads to the rejection of unsustainable patterns of 

consumption and production. It demands an ethical behaviour which respects the 

principles of universal solidarity, social justice and responsibility. As you yourself 

stated at the closing of the Fourth International Environmental Symposium in Venice, 

this calls for genuine sacrifice: «when we sacrifice our life and share our wealth, we 

gain life in abundance and enrich the entire world». 
 

P88: Icons and Relics.docx - 88:8 [Allow me, your Royal Highness,..]  (7:7)   (Super) 

Códigos: [Defensa y aclaración del mensaje cristiano - Familia: Arquitectura ontológica] 

[Intencionalidad pedagógica] [Lenguaje simbólico, metafórico, alegórico - Familia: Arquitectura 

ontológica] [Particularidad dogma referencial - Familia: Arquitectura ontológica] [Patrística - Familia: 

Arquitectura ontológica] [Percepción y narrativa cristiana - Familia: Arquitectura ontológica] 

[Retórica] [Sacralidad]  

No memos 

 

Allow me, your Royal Highness, to refer to an example of a contemporary ascetic on 

the Holy Mountain, who made the following poignant comment: “We venerate the 

clothing of St Nektarios, because the Saint used to wear it. Is it not much more 

fitting, that we should also venerate the flowers and the plants? After all, 

they enshrine within themselves the energy of God.” It is because the true 

monastic has the measure of life, that a monk or a nun will never turn either to 

idolatry or to pantheism. The monastic respects the whole of creation without 

attributing worship to it. That belongs to God alone. 
 

P89: Introductory Remarks at the Inaugural Proceedings of the Fourth International and 

Inter.docx - 89:10 [We underline this point becaus..]  (9:9)   (Super) 

Códigos: [Defensa y aclaración del mensaje cristiano - Familia: Arquitectura ontológica] 

[Denuncia y crítica] [Principios morales y éticos]  

No memos 
 

We underline this point because it is widely held among certain ecologists that 

humanity is classified within the natural ecosystem, inasmuch as it is 

considered of equal significance with every other living being. This demotion of 

humanity, sometimes characterized as humility, constitutes a reaction against 

anthropocentric arrogance. This is due either to a complete rejection of God by human 

consciousness and the corollary divinization of humankind, or else to a 

misunderstanding of the divinely ordained relation of humanity to the rest of creation, 

whereby humanity lords unrestrainedly and abusively over it. In both cases, the 
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attitude towards nature is criminal and destructive, because humanity regards nature 

myopically and selfishly. 
 

P89: Introductory Remarks at the Inaugural Proceedings of the Fourth International and 

Inter.docx - 89:13 [The Bible as Starting-Point Th..]  (12:13)   (Super) 

Códigos: [Defensa y aclaración del mensaje cristiano - Familia: Arquitectura ontológica] 

[Iglesia - Familia: Arquitectura ontológica] [Orthodoxy has its response: “r.. - Familia: Arquitectura 

ontológica]  

No memos 

 

The Bible as Starting-Point 

The Orthodox Church assumes as its starting point the teaching of the Bible, 

accepted by the three great monotheistic religions, introducing a third factor 

in the relationship between humanity and the environment. This factor is the 

Creator of both humanity and the environment, who provides for all and has laid 

down the laws of harmonious coexistence of all elements in the universe, both animate 

and inanimate, endowing humankind with the mandate to serve as king of creation and 

the command to cultivate and preserve it. Cultivating the environment implies 

collecting from nature all that is required for our material survival and spiritual growth. 

Preserving the environment involves the obligation to respect this divine gift and not to 

destroy it in order to fulfill its initial purpose responsibly and reasonably. 
 

P90: Introductory Speech of Ecumenical Patriarch Bartholomew On.docx - 90:2 [There is a 

profound relationsh..]  (2:2)   (Super) 

Códigos: [Defensa y aclaración del mensaje cristiano - Familia: Arquitectura ontológica] 

[Iglesia - Familia: Arquitectura ontológica] [Orthodoxy has its response: “r.. - Familia: Arquitectura 

ontológica] [Plegaria y oración - Familia: Arquitectura ontológica] [Relacionamiento]  

No memos 

 

There is a profound relationship between the divine Creator and the natural creation –

worshipping the former and venerating the latter. The future of this planet is of critical 

importance for the kingdom of heaven. Our understanding of salvation is not other-

worldly, but involves the transfiguration of this world in light of the heavenly kingdom. 

This is why, over the last two decades, the Orthodox Church has prayed throughout 

the world for the protection and preservation of the natural environment. It is critical 

that the intimate connection between poverty and the natural environment be 

recognized if problems of either economy or ecology are to be addressed. The natural 

environment cannot be separated from personal piety and spirituality. 
 

P102: Address of His All Holiness Ecumenical Patriarch Bartholomew at the Ninth Annual 

SCOBA.docx - 102:27 [Second, Orthodox Christians un..]  (16:25)   (Super) 

Códigos: [Defensa y aclaración del mensaje cristiano - Familia: Arquitectura ontológica]  

No memos 

 

Second, Orthodox Christians understand the absolute centrality of religious freedom—

what many in the human rights movement call “the first freedom” to the prospects for 

the cooperation of all peoples in facing the challenges of environmental degradation, 

social injustice, and weapons of mass destruction. Freedom is, after all, at the center 

of human personhood—freedom is a gift from God, our Creator—it is part of what it 
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means to be a person. And religious liberty—the freedom of conscience and belief, of 

practice and expression—is an expression of every person’s God-given gift and 

inalienable right.  

Where there is oppression or limitation of religious freedom, there is almost always 

violation in other core freedoms that are the hallmark of all healthy democracies—

freedom of conscience, freedom of speech, freedom of assembly, freedom of the press, 

freedom of education. In the absence of religious freedom—and all the other freedoms 

that allow for the vibrant participation and rule of law that make democracies work—it 

will be a great struggle for human beings to cooperate, with solidarity of purpose—to 

solve the human, environmental, and terrorist security risks of our world today. 

The Ecumenical Patriarchate fully understands the complexities surrounding the 

enjoyment of full religious freedom—as indeed do many of our brothers and sisters 

who have experienced not only conditions of deprivation, but in the case of the 

totalitarian regimes of the last century, millions upon millions of martyrs were revealed 

by their faith. 

Our dedication to the premise that religious freedom as a human right is absolutely 

central to democracy and peace, comes from our theology, as well as from our lived 

experience in countries which deny us that right. 

Third, we Orthodox Christians are called to offer service to humanity without 

expectation of anything in return, and also, to be examples for others to do the same. 

Christ tells us to do good, to practice virtue, to practice virtuous works, to love our 

enemies—not just to love our friends. Christ also calls us to be teachers and guides 

through example, to serve God’s created order—whether we serve as priest or lay 

person or diplomat.  

As Europe opens more and more eastward, it is Orthodox Christianity that is becoming 

a more and more significant Christian community in Europe. We must be ready to 

speak with those who oppose and threaten us, as well as those who support us. We 

must also be ready to stand uncompromisingly as examples of all that we ask of 

others: the United Nations itself is a living expression of Christ’s call to all of us, all 

nations, all peoples, to practice virtue and to offer example for states, movements, 

groups who would otherwise oppose our efforts to work together towards the common 

good of all God’s created order. 

The Apostle Paul wrote to the Christians living in Corinth two thousand years ago, God 

has “given to us the ministry of reconciliation” (2 Cor. 5:18). Indeed, he has given it to 

all of us – 

diplomats and clergy, leaders and followers – making all of us to be His ambassadors 

of peace and reconciliation (cf. 2 Cor. 5:20). 

The theological dialogue between our two Christian families – that is the Orthodox 



1207 

 

Church and the Ancient Oriental Churches, has formally ended the misunderstandings 

of the past. It is not theology that divides us. Rather, we are united in our commitment 

to address the pastoral, liturgical and ecclesiastical issues on which we may ever build 

our unity in Christ more and more. The dialogue must continue, and we must continue 

to seek opportunities for mutual exchange. As our knowledge grows, our love will grow 

as well. 

Therefore, in the hope that love brings to all, we express once again our blessing and 

Patriarchal benediction to all who have gathered here this evening. May the Triune God 

abundantly shower upon you all His saving grace and His infinite mercy. Amen. 
 

P110: Message of the Primates of the Orthodox Churches.docx - 110:20 [During these times 

we believe ..]  (8:26)   (Super) 

Códigos: [Defensa y aclaración del mensaje cristiano - Familia: Arquitectura ontológica]  

No memos 
 

During these times we believe it is our duty to underscore what revelation in Christ 

means for the progress of humanity, peace and the brotherhood of peoples. It is the 

responsibility of the Orthodox Churches to contribute in every way possible to the 

realization and prevalence of these principles throughout the world, by becoming 

bearers and messengers of the spirit and the ethos of this Revelation. Therefore, from 

this sacred place sanctified by the Evangelist of love we make an appeal to all - 

foremost to those who exercise power on earth and those who live in the regions of 

conflicts and wars - for peace and justice for all. To this end, we ourselves as Churches 

are ready to offer our spiritual and moral contribution wherever necessary. 

3. Through this appeal we desire to make clear to all - and especially to all those who 

deliberately or out of ignorance present an inaccurate or distorted image of the 

Orthodox Church - that the Orthodox perception of "nation" in no way contains any 

element of aggression and conflict among peoples. Rather, it refers to the particularity 

of each to maintain and cultivate the wealth of their tradition. In this way, they 

contribute toward the progress, the peace and the reconciliation of all peoples. For this 

reason, we condemn all nationalistic fanaticism, as it is capable of leading to division 

and hatred among peoples; the alteration or extinction of other peoples' cultural and 

religious particularities; and to the repression of the sacred rights of freedom and 

dignity of the human person and minorities everywhere. 

4. This message is addressed during a pivotal point in human history which signals the 

coming end of the second millenium after Christ and the dawning of the 21st 

century. The Orthodox Church should not leave this to pass without notice, although 

certainly she does not ignore that the measuring of time in increments of a thousand 

years or other units of time, in essence, constitutes an act of convenience. The fact 

that historical time is measured in reference to Christ calls all those who believe in 

Christ to notice this historical hinge and use it as an opportunity to evaluate the great 
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events of this closing century and to discern the problems and the possibilities of the 

new century dawning. 

For these reasons, the Orthodox Church intends to plan pan-Orthodox celebrations 

for the jubilee of the year 2000 A.D. During these celebrations the Church will offer 

doxology to the Lord of history for all that he has given the Church and his world this 

fading century. Thus glorifying God "in all things,"according to the saying of a holy 

Father of the Church, cognizant that his grace, enlightenment and help will be invoked 

upon the Church and upon His people at the beginning of the coming millenium. 

5. In recollection, we observe that for the Orthodox Church the closing century was full 

of important events. In various lands Orthodox Christians suffered cruel and prolonged 

persecutions. This martydom encouraged the Orthodox ethos of an evangelical humility 

and "the endurance and faith of the saints" (Rev. 13:10), to trust in Him who "went 

out conquering and to conquer" (Rev. 6:2) with the assurance that along with the life 

of the Cross of Christ the experience of the Resurrection. The blood of these known 

and unknown martyrs connects our Church in a special way with the Apostolic age. 

6. This experience of martydom accompanied the theological witness through which 

patristic theology was renewed and the teaching of the Fathers on the world and 

humankind, as was well as that on the sacraments and the Church was affirmed. The 

rediscovery and creative presentation of the teaching of the Greek Fathers of the 

Church; the "language"and spiritual beauty of icons; the awakening of the missionary 

conscience; the flourishing of the monastic life; and the rediscovery and appreciation 

of the spirit of the Desert Fathers in conjunction with a fertile dialogue with the 

contemporary currents of philosophy and science; all these things have made Orthodox 

theology alive and respected internationally. It is for this reason that we must honour 

the pioneers of this theological florescence, who through their diligent endeavours led 

Orthodox theology to a common witness to the modern world, which witness goes 

beyond racial distinctions and national boundaries. 

7. This creative revival of the spirit of the Church Fathers has helped the contemporary 

theological and ecclesiastical world not only to renew the life of our local churches in 

general, but also to offer to the various organizations of the contemporary Ecumenical 

Movement and the relative bi-lateral and multi-lateral theological dialogues the 

witness of "the one holy, catholic and apostolic Church." The Ecumenical Movement, 

whose presence toward the end of the concluding millennium has been intense and has 

revived sacred hopes among divided Christians, constituted a wide and significant 

ground of witness, promotion and contribution of Orthodox theology. Unfortunately, 

the crises and deviations observed during the last decades in the bosom of the 

Ecumenical Movement impose upon the Orthodox Church the need to resist such 

deviations and to promote the genuine tradition of the Church. We also consider that 

Uniatism and proselytism are serious obstacles to the progress of our dialogue with the 

Roman Catholics and Protestants. 
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8. During these times of rampant secularisation there is an even greater need to point 

out and underscore the significance of the holiness of life in view of the spiritual 

crisis which characterises the modern world. The misunderstanding of freedom as 

permissiveness leads to increased crime and the lack of respect for the freedom of 

one's neighbour as well as for the sanctity of life; and what's more, it leads to the 

violation of the natural world and to ecological destruction. The Orthodox Tradition is 

the bearer of a spiritual ethos which must be pointed out particularly in our times.  

9. This Orthodox experience and witness is offered in humility, fully conscious of our 

responsibility to the Oikoumene, to all persons and peoples without exception and with 

respect for the freedom and particularity of everyone, in obedience to Him who "was 

slain and by His own blood did ransom men for God from every tribe and tongue and 

people and nation" (Rev. 5:9). The horizon of the Orthodox mission in spite of 

temporal difficulties remains universal and its direction and expectation eschatological. 

10. Most especially with regard to the ecological crisis which for all of us is crucial and 

threatening, we reiterate through this present message the vigorous concern of the 

Orthodox Church for the right use of the environment. Already during our previous 

meeting at the See of the Ecumenical Patriarchate, we expressed this conviction while 

recording that, by the initiative of the Ecumenical Patriarchate, conferences related to 

this issue were organized and the September 1 of each year was designated as a day 

of prayer for the protection of the natural environment. Once more, we affirm that we 

consider this issue eminently threatening and we call upon all to be vigilant and to take 

every necessary avenues to save and protect God's creation. The Orthodox Church 

considers humankind to be a steward and not the owner of material creation. This 

perception is particularly expressed in the tradition and experience of the ascetic life 

and worship, and above all in the Eucharist. It is imperative today that we all display 

love and keep an ascetic attitude towards nature. 

11. Thus, the meaning and significance of the Divine Eucharist as the center and 

as a criterion for the entire life of the Church is obvious. All the Holy Sacraments 

and the whole of Church life are centered on the Divine Eucharist and lead to it. Each 

Divine Liturgy, celebrated under the presidency or in the name of the local canonical 

bishop, constitutes the axis and the criterion of the entire life of the Church; it reveals 

the deeper and final meaning of the existence of the whole of creation, which is its 

communion with the life of the Triune God. 

It is therefore apparent that on the one hand the Divine Eucharist must always be 

celebrated in the name of the canonical bishop and with his permission, so that it is 

valid and salvific for the participants. On the other hand, the manner of celebration 

must be proper to its nature and character as an icon of the Kingdom and the final 

meaning of all that exists. This is necessary because serious deviations are observed at 

times with regard to the permission given by, and commemoration of, the canonical 

bishop in the Holy Anaphora, while the manner of celebrating the Divine Liturgy and 
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worship occasionally show signs of influences alien to the Orthodox tradition. 

12. And now, looking forward in faith and hope to the coming millenium, we call all 

people to prayer and vigilance in view of the grave problems as well as the great 

possibilities appearing on the horizon. The achievements of science in almost all areas, 

particularly in biology, entail incredible successes, but also dangers. The Church cannot 

remain indifferent to these prospective developments since the survival of the human 

person as "the image of God"is at stake. 

13. In the field of broader political changes, the Orthodox Church remains steadfast 

to the fundamental principle of non-interference in politics. To be sure, the Church 

cannot remain indifferent when political decisions affect the very existence of the 

Orthodox Churches, in which case she expects that her position will be heard and be 

taken seriously into account. We consider one such case to be the issue of the future 

of the Holy Land, its holy places and living community, which concerns the entire 

Orthodox Church and the Patriarchate of Jerusalem in particular. Therefore, any 

discussion concerning the status quo of the Holy Land, which has been secured by 

international decisions and conventions throughout the centuries, cannot and should 

not take place without the knowledge or the presence of the Orthodox Patriarchate of 

Jerusalem, which resides there for centuries. 

14. In the broader field of culture many have expressed the view that the coming 

century will bring humanity before "a clash of civilisations" in which the religious 

elements will be dominant. Such a possibility obliges all religious leaders to use 

wisdom, prudence and courage so that every element of fanaticism and hatred may be 

eliminated, thereby safeguarding peace in a world which has been tried so severely in 

wars and conflicts during the terminating century.  

15. In a world confronted by all kinds of sects and terrifying interpretations of the 

book of Revelation, all of us, especially the younger generation, are called to learn and 

bear witness, in word and deed, to the fact that only the love of God, of our fellow man 

and His creation offers meaning and salvation to our lives, even during the most 

difficult periods of history. In spite of dramatic events, the book of Revelation contains 

in its depth the Gospel of Christ which reveals to us that man's sin and the demonic 

destructive forces have been, and will be, defeated by Jesus Christ, the Lord of history, 

who is "the Alpha and the Omega ... who is and who was and who is to come, the 

pantocrator" (Rev. 1:8). 

From this sacred island of Patmos we address this message to you, beloved ones in 

Christ, embracing you in His name and bringing to you and all the world the voice of 

the sacred author of the Apocalypse, a voice of faith, hope, and love:  

"Behold, the dwelling of God is with men. He will be with them, and they shall be his 

people, and God himself will be with them; he will wipe away every tear from their 

eyes, and death shall be no more, neither shall there be mourning nor crying nor pain 
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any more, for the former things have passed away" (Rev. 21: 3-4). 

The grace of our Lord Jesus Christ and the love of God the Father and the communion 

of the Holy Spirit be with you all. Amen. 

 
 

P110: Message of the Primates of the Orthodox Churches.docx - 110:22 [3. Through this 

appeal we desi..]  (9:9)   (Super) 

Códigos: [Defensa y aclaración del mensaje cristiano - Familia: Arquitectura ontológica] 

[Iglesia - Familia: Arquitectura ontológica] [No violencia] [Orthodoxy has its response: “r.. - Familia: 

Arquitectura ontológica]  

No memos 

 

3. Through this appeal we desire to make clear to all - and especially to all those who 

deliberately or out of ignorance present an inaccurate or distorted image of the 

Orthodox Church - that the Orthodox perception of "nation" in no way contains any 

element of aggression and conflict among peoples. Rather, it refers to the particularity 

of each to maintain and cultivate the wealth of their tradition. In this way, they 

contribute toward the progress, the peace and the reconciliation of all peoples. For this 

reason, we condemn all nationalistic fanaticism, as it is capable of leading to division 

and hatred among peoples; the alteration or extinction of other peoples' cultural and 

religious particularities; and to the repression of the sacred rights of freedom and 

dignity of the human person and minorities everywhere. 
 

P114: Opening Address of Ecumenical Patriarch Bartholomew at the Fifth Symposium on 

Religion.docx - 114:17 [What, then, is the relation of..]  (8:20)   (Super) 

Códigos: [Defensa y aclaración del mensaje cristiano - Familia: Arquitectura ontológica]  

No memos 

 

What, then, is the relation of the human race towards the world that God has made? In 

Genesis we read that God set the first-created man and woman in the Garden of Eden 

“to till and keep it”; an alternative translation might be “to cultivate and watch over it” 

(Gen. 2, 15). From this it is clear that the relation of humankind to the created order is 

active and dynamic: we human beings do not simply enjoy the world, but we are called 

to guard it, to keep it safe, and to develop its potentialities. 

The dynamic character of this relationship is made still clearer when it is said that God, 

after blessing the first human couple, gave them the commandment: “Increase and 

multiply, and fill the earth and subdue it; and have dominion and rule over the fish of 

the sea and over the birds of the air and over every living thing that moves upon the 

earth” (Gen 1,28). What does it mean, that we are not only to “cultivate” and “keep” 

the earth, but are commanded to have“dominion” and “rule”?  

We cannot understand this commandment unless we place it in its proper context. 

Immediately before the words that have just been quoted, it is stated that God created 

humankind “in His image and likeness” (Gen 1,26). The “dominion” and “rule”, then, 

with which we humans are entrusted, is specifically an expression of the divine image 
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within us. In our relationship to creation we are to reflect God’s wisdom and His loving 

compassion. 

“Dominion”, therefore, does not mean domination, and “rule” does not signify an 

arbitrary tyranny. Our “dominion” is not something irresponsible, purposeless and 

egocentric, but it is always liturgical. In other words, it is given in order to promote a 

particular purpose. It is never conferred simply for the sake of the particular person 

who exercises it; the person is always the minister of a mission.  

God has imparted to the creation an inherent structure, and it is the responsibility of 

humankind to respect that structure and to guard it. It is significant that in the account 

of creation in Genesis, God gives to us human beings for our nourishment “plants 

yielding seed” and “fruit trees of every kind with the seed in it” (Gen 1,12). Let us 

reflect on the meaning of these phrases. Each year the farmer needs to keep back 

some of the seed, so that he may have a harvest in the following year. Nature will only 

supply his needs if he shows self-restraint in using its resources, and if he respects the 

patterns of its productive potentiality.  

In this way “dominion” and “rule” denote responsible stewardship. Our perspective 

needs to be diachronic and inter-generational. We are to think not only of our 

immediate requirements but of the demands of the future as well. We are to guard and 

keep the earth not for ourselves alone but for our children; and we are not to imagine 

that nature is inexhaustible.  

To ask the question, “Should the natural environment be preserved for the sake of 

Creator or for the sake of humankind?”is to pose a false alternative. Since the 

“dominion” entrusted to human beings by God is to be exercised according to“the 

divine image and likeness”, in showing reverence for the ecological balance within 

nature we are at one and the same time obeying God’s plan and safeguarding our own 

best interests. 

If we ask, “For the sake of which human beings should the environment be cultivated 

and guarded?”, the answer is surely obvious. It can only be for the sake of humankind 

in its totality, not of any particular nation, group or race. 

According to the first settlers in Australia, the indigenous peoples were astonished 

when they saw how these settlers regarded themselves as the owners of particular 

tracts of land. According to the understanding of the indigenous peoples, the earth was 

a possession common to all, just like the air, the sun, the sea.  

Unfortunately western society has not so far achieved the level of understanding 

displayed by the Australian aborigines. We have not yet learned to share the resources 

of the earth with one another on a fair and equal basis. This is painfully evident in the 

Baltic, where there is a sharp contrast between the nations in the western and in the 

eastern parts of the Sea. Assessed according to the national income per person, 

Denmark, Sweden, Finland and Germany are among the twenty richest countries in the 



1213 

 

world. In the other states bordering on the Baltic –Poland, Estonia, Lithuania, Latvia 

and Russian Federation– the national income per person is no more than a small 

fraction of what the four western peoples of the Baltic region enjoy. How can this 

glaring discrepancy possibly be justified in the light of Genesis? 

This is only one of the issues that we shall have to confront during the present 

Symposium. Let us be guided in all our discussions by the vision set before us in the 

opening of Genesis: that the world is a place of beauty and wonder, and that our task 

as stewards is to act with reverence and compassion, mindful of our responsibility to 

future generations and of the need to share justly with others that which belongs to all 

alike. 

In full confidence that the present Symposium will lead to many positive 

developments, we wish to all the participants a successful and enjoyable week in each 

other’s company. 

May the grace of God and His reach mercy be with you all. Amen.  

 
 

P114: Opening Address of Ecumenical Patriarch Bartholomew at the Fifth Symposium on 

Religion.docx - 114:16 [“Dominion”, therefore, does no..]  (11:11)   (Super) 

Códigos: [Defensa y aclaración del mensaje cristiano - Familia: Arquitectura ontológica]  

No memos 

 

“Dominion”, therefore, does not mean domination, and “rule” does not signify an 

arbitrary tyranny. Our “dominion” is not something irresponsible, purposeless and 

egocentric, but it is always liturgical. In other words, it is given in order to promote a 

particular purpose. It is never conferred simply for the sake of the particular person 

who exercises it; the person is always the minister of a mission.  
 

P116: Patriarchal Greeting to the Conference of the European Council of Pastoral Care and 

Counseling.docx - 116:18 [In our attempt as pastors to l..]  (14:14)   (Super) 

Códigos: [Defensa y aclaración del mensaje cristiano - Familia: Arquitectura ontológica]  

No memos 

 

 In our attempt as pastors to lead men and women out of their despair, we often 

resort to various scientific resources and methodology, such as psychology, that may 

be useful in our efforts. In these efforts, we must be careful not to limit spirituality to a 

singular idealized scientific approach or methodology, neglecting the essential spiritual 

expressions of continual prayer, humility and denial of our worldly desires, expressions 

that allow us to participate in God’s philanthropic grace. If we are not careful of this, 

we will only mislead those who come to us into a way of life that will cause even more 

despair.  
 

P116: Patriarchal Greeting to the Conference of the European Council of Pastoral Care and 

Counseling.docx - 116:19 [In all our efforts, let us for..]  (16:20)   (Super) 

Códigos: [Defensa y aclaración del mensaje cristiano - Familia: Arquitectura ontológica]  

No memos 
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In all our efforts, let us foremost preserve the treasure of faith, which is the basis of all 

spiritual knowledge. Let us constantly imitate the First Pastor, our Lord Jesus Christ, 

who fully knows all the entities of human personality and who expresses His 

philanthropic love to all men equally. In this way, our spiritual life will be as He is, the 

same yesterday, today, and until the ages of ages.  

 

May His grace, enlightenment and blessings be with you all.  

 

+Ecumenical Patriarch Bartholomew I 
 

P117: Reflection on the Theme for the World Council of Churches General Assembly.docx - 

117:10 [While the ways of silence and ..]  (11:11)   (Super) 

Códigos: [Defensa y aclaración del mensaje cristiano - Familia: Arquitectura ontológica] 

[Iglesia - Familia: Arquitectura ontológica]  

No memos 

 

While the ways of silence and serenity are nurtured in a unique way in the Christian 

East, they are of course neither a monopoly of the Orthodox Church nor of Christianity 

itself. 
 

P120: Remarks of Ecumenical Patriarch Bartholomew on Receiving an Environmental Award 

From the Scenic Hudson Association in New York.docx - 120:33 [The Orthodox ascetic 

attitude ..]  (16:16)   (Super) 

Códigos: [Defensa y aclaración del mensaje cristiano - Familia: Arquitectura ontológica]  

No memos 

 

 The Orthodox ascetic attitude seems to be passive; it appears not to impose 

any method of dealing with and solving the environmental problems of our 

time. However, just as the individual actions of tens of thousands of members 

of society produce great pollution, so the voluntary restraint of an Orthodox 

monk is of great benefit for all.  
 

P121: Remarks of Ecumenical Patriarch Bartholomew Upon Receiving an Honorary Doctorate 

from City University.docx - 121:16 [Our society resembles the lawy..]  (13:13)   (Super) 

Códigos: [Defensa y aclaración del mensaje cristiano - Familia: Arquitectura ontológica] 

[Lenguaje simbólico, metafórico, alegórico - Familia: Arquitectura ontológica] [Nuevo Testamento - 

Familia: Arquitectura ontológica]  

No memos 
 

Our society resembles the lawyer who asked Jesus: “Teacher, what must I do to inherit 

eternal life?” Jesus responded: “What is written in the law?” The lawyer said: “You 

shall love the Lord your God with all your heart, and with all your soul, and with all 

your mind; and your neighbor as yourself” (Lk. 10.25-27). This led to a further 

question – one that is of extremely relevance to our world today. I am referring to the 

question: “Who is my neighbor?” (Lk. 10.29). 
 

P127: Speech of Ecumenical Patriarch Bartholomew at the Fifth Port of the International 

Symposium on Religion.docx - 127:9 [How can our attitudes and acti..]  (10:10)   (Super) 

Códigos: [Defensa y aclaración del mensaje cristiano - Familia: Arquitectura ontológica]  

No memos 
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 How can our attitudes and actions be reconciled with the spirit of Pentecost? 
 

P128: Speech of His All Holiness the Ecumenical Patriarch Bartholomew on the 

Environment.docx - 128:4 [Firstly, we are obliged to dis..]  (10:10)   (Super) 

Códigos: [Defensa y aclaración del mensaje cristiano - Familia: Arquitectura ontológica] 

[Percepción y narrativa cristiana - Familia: Arquitectura ontológica]  

No memos 
 

Firstly, we are obliged to discern that our personal interest and that of the Ecumenical 

Patriarchate for the environment does not emanate from a position of idolizing it, as is 

often the case with ecologists, but rather by believing that, along with the entire 

physical world, it is a work of God which He deemed "very good." 
 

P131: Toast by Ecumenical Patriarch Bartholomew During the Dinner in His Honor By the 

Ambassador of Greece in Oslo.docx - 131:5 [Naturally, the second tendency..]  (8:8)   

(Super) 

Códigos: [Defensa y aclaración del mensaje cristiano - Familia: Arquitectura ontológica]  

No memos 

 

Naturally, the second tendency is more correct than the first. This is the tendency that 

we accept as Christians. However, it is a tendency that conflicts with the harsh reality, 

according to which, those who are stronger and who pollute the environment are often 

either deprived of ecological sensitivity, or else hesitate to assume the cost of 

protective measures for the environment. This is precisely why we are working to 

sensitize nations, so that the necessity to assume such measures and to discover ways 

of meeting such costs may become the common conscience of all. 
 

P136: Unity as Calling.docx - 136:14 [An eschatological vision offer..]  (11:11)   (Super) 

Códigos: [Defensa y aclaración del mensaje cristiano - Familia: Arquitectura ontológica] 

[Denuncia y crítica] [Iglesia - Familia: Arquitectura ontológica] [Nuevo Testamento - Familia: 

Arquitectura ontológica]  

No memos 

 

An eschatological vision offers a way out of the impasse of provincialism and 

confessionalism. It urges us to “listen to what the Spirit is saying to the Churches.” 

(Rev. 1.10-11) It allows us to believe that God’s light is stronger than any darkness in 

this world and that the Alpha and Omega is working in us and through us for the 

salvation of the world and for the unity of the Church. And so we pray with conviction: 

“Come, Lord Jesus.” Maranatha. (Rev. 22.20) 
 

P136: Unity as Calling.docx - 136:19 [Beloved brothers and sisters, ..]  (16:16)   (Super) 

Códigos: [Defensa y aclaración del mensaje cristiano - Familia: Arquitectura ontológica] 

[Dogma referencial - Familia: Arquitectura ontológica] [Iglesia - Familia: Arquitectura ontológica] 

[Principios morales y éticos]  

No memos 

 

Beloved brothers and sisters, the unity that we seek is a gift from above, which we 

must pursue persistently as well as patiently; it is not something that depends solely 

on us, but primarily on God’s judgment and kairos. Nevertheless, this sacred gift of 

unity is something that also demands of us radical conversion and re-orientation so 

that we may turn humbly toward our common roots in the Apostolic Church and the 
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communion of saints, but also so that we may entrust ourselves and submit to God’s 

heavenly kingdom and authority. Finally, however, unity obliges us to a common 

purpose in this age as we expect the age-to-come; for it commits us to a sacred 

ministry and mission in realizing that kingdom, as we declare in the Lord’s prayer, “on 

earth as in heaven.” Such is the sacred gift that we have inherited. This, too, is the 

sacred task that lies before us. Therefore “Let us go forth in peace” to proclaim the 

good news to the world. 
 

______________________________________________________________________ 

 

Código: Denuncia y crítica {254-3}~ 

 

P 5: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the Meeting of 

Orthodox Primates at the Phanar.docx - 5:17 [Again, our witness will not be..]  (8:8)   

(Super) 

Códigos: [Denuncia y crítica]  

No memos 

 

Again, our witness will not be easy. Many forces are today working against us in order 

to reject the reality of God and diminish the dignity of the human person 
 

P 6: 1994 Christmas Encyclical Message.docx - 6:10 [While the plenitude of theolog..]  (7:7)   

(Super) 

Códigos: [Denuncia y crítica] [Pensamiento nuclear - Familia: Arquitectura ontológica]  

No memos 

 

While the plenitude of theological vision in Jesus Christ allows the highest 

doxological offering of the universe to the almighty, the thoughtless and 

abusive treatment of even the smallest material and living creation of God 

must be considered a mortal sin. An insult toward the natural creation is seen 

as –and in fact actually is – an unforgivable insult to the uncreated God. 
 

P 7: A Word of Welcome By Ecumenical Patriarch Bartholomew During the 4th Religious and 

Scientific Committee Preparatory Meeting for the Religion.docx - 7:17 [We know well the 

dangers that ..]  (12:12)   (Super) 

Códigos: [Denuncia y crítica]  

No memos 

 

We know well the dangers that have resulted from a lack of regional environmental 

cooperation 
 

P 8: Address during the presentation of the results of the first international symposium.docx - 

8:8 [In closing, we wish to add one..]  (7:7)   (Super) 

Códigos: [Denuncia y crítica] [Problemas prioritarios]  

No memos 

 

In closing, we wish to add one simple observation, which is already known to 

everyone, namely that the destructive deterioration of the environment is taking on 

multiple and threatening dimensions 
 

P10: Address during the official opening of the first international symposium.docx - 10:2 
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[With the blessing of God, we h..]  (4:4)   (Super) 

Códigos: [Denuncia y crítica]  

No memos 

 

With the blessing of God, we have assembled like one of the scenes from the Book of 

Revelation. We come from many cultures and peoples, tribes and tongues, nations and 

faiths. Yet we share a common concern for the future of the planet and the quality of 

human life and relationships throughout the earth. We are assembled on a kind of 

latter day ark, in itself a symbol that would have delighted St. John. As we begin our 

voyage, the ship faces us with our essential interdependence. Here, in microcosm, is a 

truth that we need to bring to our distress in any part of the ship: the passengers 

dining in first class will not for long escape the consequences. 
 

P10: Address during the official opening of the first international symposium.docx - 10:66 

[The cloud, however, is a symbo..]  (8:8)   (Super) 

Códigos: [Denuncia y crítica]  

No memos 

 

The cloud, however, is a symbol also known to the Bible. And, while the mushroom 

cloud is reflective of man’s transmutation, it should not be understood in an entirely 

negative way. 
 

P10: Address during the official opening of the first international symposium.docx - 10:15 

[For the first time in history,..]  (8:8)   (Super) 

Códigos: [Denuncia y crítica]  

No memos 

 

 For the first time in history, by unraveling some of the forces, which lie at the heart of 

creation, we have acquired the power to destroy all human life on the planet. By the 

same act, the world community is under threat. The work, which lies ahead for all 

those who love life, is to translate this world community, which exists as an 

object under threat, more and more into a subject of promise and hope. 
 

P10: Address during the official opening of the first international symposium.docx - 10:18 

[Symbols of the End-Time combin..]  (9:9)   (Super) 

Códigos: [Denuncia y crítica]  

No memos 

 

Symbols of the End-Time combine with what we consider possible to create a field of 

action and to fill it with either hope or despair. Science saves faith from fantasy. Faith 

generates the energy for a new world. We face a need to communicate in ways that 

release healthful energies for restraint and change. Moralizing exhortations about the 

common good are limited in their usefulness. “Mere appeals to ethical fraternity will 

never evoke in man that age-old power, which drives the migrating birds across the 

ocean”(C.G. Jung). 
 

P10: Address during the official opening of the first international symposium.docx - 10:34 [In 

a perversion of science, wo..]  (16:16)   (Super) 

Códigos: [Denuncia y crítica]  

No memos 
 

In a perversion of science, would-be God-slayers have laid waste to great tracts of 
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territory. 
 

P11: Address during the tea attended by the religious leaders of Hong Kong.docx - 11:5 [A 

simple demonstration of this..]  (5:5)   (Super) 

Códigos: [Denuncia y crítica]  

No memos 

 

A simple demonstration of this would be the voluntary destruction of surplus 

production of goods from the developed nations, while for others there is a scarcity of 

goods for consumption, even to a dangerous level. A further example of this would be 

the total waste in inconceivable proportions of work and money for the production of 

weapons systems and their catastrophic deployment. Clearly, if all of these efforts 

were put toward the good of humanity, life on our planet would be much better. 
 

P12: Address at the Opening Ceremony of Summer Seminar on Halki 1995 at the Holy Trinity 

Monastery.docx - 12:6 [In these distressing times in ..]  (5:5)   (Super) 

Códigos: [Denuncia y crítica]  

Memo: [Incomprensión y utilitarismo]  

 

In these distressing times in which contemporary humanity finds itself, for one to 

reflect simply on ecological concerns is of course a noteworthy and honorable initiative. 

By our deep-rooted conviction, however, we humbly believe that one is in danger of 

being misunderstood, caught up in the tide of our times as an ineffective collaborator 

of all those who seek and pursue to impress rather than properly edify and 

fundamentally contribute to the solutions of relevant problems. 
 

P12: Address at the Opening Ceremony of Summer Seminar on Halki 1995 at the Holy Trinity 

Monastery.docx - 12:7 [As we discuss the problem of o..]  (7:7)   (Super) 

Códigos: [Denuncia y crítica]  

No memos 

 

As we discuss the problem of our ecology, who can truly deny that in spite of the 

honorable efforts made by various sectors for a proper response to the demanding 

needs of this issue we continue to compete with each other, speaking in platitudes 

rather than thinking and responding in a proper manner? 
 

P12: Address at the Opening Ceremony of Summer Seminar on Halki 1995 at the Holy Trinity 

Monastery.docx - 12:8 [In response to this immense da..]  (9:9)   (Super) 

Códigos: [Denuncia y crítica]  

No memos 

 

In response to this immense danger which, as usual, in a quiet and perhaps 

subconscious way threatens to negate much of the theoretical effort on this subject, 

within the environs of this renowned Holy Monastery, this blessed seminar has as its 

purpose the general topic of "Environment and Ethics." 
 

P13: Address at the Opening of the Fourth Summer Seminar on Halki.docx - 13:18 [Thus, we 

see humanity striving..]  (13:13)   (Super) 

Códigos: [Denuncia y crítica]  

No memos 
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Thus, we see humanity striving to sure itself up by accumulating wealth, and by 

manufacturing weapons to see revenge and often to destroy one’s fellow human beings 

as an enemy, real or imagined. We contradict ourselves by exterminating certain 

creatures as being bothersome while affirming that these same beings protect us from 

ones that are even more dangerous. Humanity has sought to take from the 

natural world not only that which is necessary for its own stability and 

survival, but often seeks to satisfy its perceived and ultimately false 

psychological needs, such as the need for self-display, luxuries and the like. 

Twenty percent of humanity consumes eighty percent of the world’s wealth and is 

accountable for an equal percentage of the world’s ecological catastrophes. One cannot 

characterize this situation as just; and what is more, this injustice has had a direct 

impact on the ecology of the environment. However, it is plain that this numerical 

minority of financially powerful people is not the only cause for the ecological ruin of 

our planet. Every person ruled by instinctual fears attempts to exploit and loot nature. 

Consider the willful scorching of the earth, over-fishing, wasteful hunting, excessive 

and dangerous recycling of resources, and other similar “injustices” against the ways 

of nature, which share in the responsibility for this ecological spiraling down. 
 

P13: Address at the Opening of the Fourth Summer Seminar on Halki.docx - 13:30 [Humanity 

has sought to take fr..]  (13:13)   (Super) 

Códigos: [Denuncia y crítica]  

No memos 

 

 Humanity has sought to take from the natural world not only that which is 

necessary for its own stability and survival, but often seeks to satisfy its 

perceived and ultimately false psychological needs, such as the need for self-

display, luxuries and the like 
 

P14: Address at a Gathering of Banking Representatives in Athens.docx - 14:21 

[Unfortunately, people have not..]  (11:11)   (Super) 

Códigos: [Denuncia y crítica]  

No memos 

 

Unfortunately, people have not yet become conscious of this obligation, and so we 

have mobilized ourselves out of the above-mentioned sense of charity to assume 

responsibility to enlighten everyone – for, we all consume air and water –concerning 

the harmful consequences of our pollution for humanity 
 

P15: Address Before the Lord Mayor.docx - 15:11 [it is not only the major indus..]  (5:5)   

(Super) 

Códigos: [Denuncia y crítica]  

No memos 

 

it is not only the major industries that pollute our natural surroundings; but 

ordinary citizens do so as well. 
 

P15: Address Before the Lord Mayor.docx - 15:21 [given that it removes people f..]  (8:8)   

(Super) 

Códigos: [Denuncia y crítica]  

No memos 
 

given that it removes people from their shell of individualism and selfishness, and 



1220 

 

turns them toward their fellow human beings, characteristic of persons with a higher 

moral and spiritual level.  
 

P16: Address Before the Minister for the Environment of Bulgaria and His Eminence 

Metropolitan Vidin on Board the Symposium Ship in Bulgaria.docx - 16:14 [Otherwise, 

anything that one p..]  (6:6)   (Super) 

Códigos: [Denuncia y crítica]  

No memos 

 

Otherwise, anything that one person tries to build, another tears down 
 

P16: Address Before the Minister for the Environment of Bulgaria and His Eminence 

Metropolitan Vidin on Board the Symposium Ship in Bulgaria.docx - 16:20 [So this concept of 

protection ..]  (6:6)   (Super) 

Códigos: [Denuncia y crítica]  

No memos 
 

So this concept of protection includes safeguarding the environment from all man-

made forms of destruction. Unfortunately, we are today witnesses of the daily 

indifference or even deliberate damage to the environment by our fellow human 

beings, either individually or collectively. 
 

P16: Address Before the Minister for the Environment of Bulgaria and His Eminence 

Metropolitan Vidin on Board the Symposium Ship in Bulgaria.docx - 16:24 [do everything in 

our power not..]  (8:8)   (Super) 

Códigos: [Denuncia y crítica] [Principios morales y éticos]  

Memo: [Prioridades morales]  

 

do everything in our power not to burden our neighbor and fellow human beings with 

our own waste and dirt, which make human life difficult. Such an attitude, if it is 

generally accepted, implies that we too will not be burdened with the wastes of all 

kinds. 
 

P16: Address Before the Minister for the Environment of Bulgaria and His Eminence 

Metropolitan Vidin on Board the Symposium Ship in Bulgaria.docx - 16:26 [Within His all-

wise organizati..]  (9:9)   (Super) 

Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica] [Denuncia y crítica]  

No memos 

 

 Within His all-wise organization of and dispensation for the world, God offers 

humankind a wide variety of services. We must not transform this world into a conduit 

for garbage; and where this has already happened, we must take all the necessary 

measures to restore the ecological balance.  
 

P17: Address of Ecumenical Patriarch Bartholomew at The House of Parliament of 

Romania.docx - 17:18 [As a consequence, any indiffer..]  (13:13)   (Super) 

Códigos: [Denuncia y crítica]  

No memos 

 

As a consequence, any indifference towards the vitality of "the river of life" on the part 

of those near to it or far from it could be described as a blasphemy to God the Creator 
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and as a crime against humanity. This is because the death of its life is a threat to the 

life of all. The dumping of industrial, chemical or nuclear waste into the flow of the 

river of life constitutes an arbitrary, abusive, and certainly destructive interference on 

the part of humanity in the natural environment. For through the pollution or 

contamination of the waters of the river, a destruction is procured of the entire 

ecosystem of the broader region, which receives its life from unceasing 

communication, like communicating vessels, of the watery subterranean or 

supraterranean arteries of the earth 
 

P17: Address of Ecumenical Patriarch Bartholomew at The House of Parliament of 

Romania.docx - 17:21 [In the opposite case, namely i..]  (14:14)   (Super) 

Códigos: [Denuncia y crítica]  

No memos 

 

In the opposite case, namely in the case of the continuation of pollution and 

contamination of the waters of the river of life, the peoples of Europe will destroy a 

source of their own life for the sake of transient services to insignificant economic or 

other interests as compared to the divine gift of life. 
 

P18: Address During the Closing of the International Ecological Symposium in 

Thessaloniki.docx - 18:9 [Unfortunately, the ecological ..]  (5:5)   (Super) 

Códigos: [Denuncia y crítica]  

No memos 

 

 Unfortunately, the ecological problems relating to the natural environment are usually 

provoked by human actions, but despite the fact that this is serious, it is frequently of 

less importance in comparison with all the ills that humanity directly provokes against 

its fellow human beings. 
 

P18: Address During the Closing of the International Ecological Symposium in 

Thessaloniki.docx - 18:10 [Re-writing the Ecological Stor..]  (6:7)   (Super) 

Códigos: [Denuncia y crítica]  

No memos 

 

Re-writing the Ecological Story 

Ecological adulteration is an imminent danger, a danger threatening both nature and 

humankind. Unfortunately, however, it is human beings who by means of other human 

beings are frequently not simply a danger threatening them, but the cause of a 

catastrophic event. History overflows and our days are equally full of persecution, 

oppression, genocide, execution, destruction and plundering of man by man. Thus, it 

is not just the damage to nature, resulting from greed and indirectly harming 

the members of human society, which is a serious problem. It is also the 

direct harm brought upon human society, resulting from various inhumane 

motives and developing within diseased and fanatical souls, which should be 

the focus of our attention. Consequently, we ought to turn our interest to these 

people as forming the environment of the rest of our fellow human beings and as 

creating for them good or, occasionally, unbearable conditions of life, and to 

investigate in what ways we are able to improve the conditions of man’s dwelling 

alongside one’s fellow man.  
 

P18: Address During the Closing of the International Ecological Symposium in 
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Thessaloniki.docx - 18:22 [Thus, it is not just the damag..]  (7:7)   (Super) 

Códigos: [Denuncia y crítica]  

No memos 

 

Thus, it is not just the damage to nature, resulting from greed and indirectly 

harming the members of human society, which is a serious problem. It is also 

the direct harm brought upon human society, resulting from various 

inhumane motives and developing within diseased and fanatical souls, which 

should be the focus of our attention.  
 

P19: Address During the Prayer for Peace in Novi Sad.docx - 19:3 [War and Suffering]  (2:2)   

(Super) 

Códigos: [Denuncia y crítica] [Violencia y conflicto]  

No memos 

 

War and Suffering  
 

P19: Address During the Prayer for Peace in Novi Sad.docx - 19:6 [As we encounter the 

mournful f..]  (4:4)   (Super) 

Códigos: [Denuncia y crítica] [Violencia y conflicto]  

No memos 

 

As we encounter the mournful faces of those of you who, together with your people, 

have been subjected to these air assaults, we do not know whether we should express 

our joy for this meeting or our sadness over what has occurred 
 

P19: Address During the Prayer for Peace in Novi Sad.docx - 19:11 [Imprudence belongs to 

those wh..]  (6:6)   (Super) 

Códigos: [Denuncia y crítica]  

No memos 

 

Imprudence belongs to those who should be held accountable, whoever they are, and 

from wherever they may come. 
 

P19: Address During the Prayer for Peace in Novi Sad.docx - 19:12 [Yet we who, in the spirit 

of G..]  (6:6)   (Super) 

Códigos: [Denuncia y crítica]  

No memos 

 

Yet we who, in the spirit of God’s love have time and again condemned the imprudence 

of war, just as we have condemned racism and nationalism, now wholeheartedly pray 

that the tempest of war has passed, and that the Lord will show compassion upon both 

those who are to blame as well as upon the blameless, upon the victims and upon the 

oppressors alike. We further pray that God will grant everyone repentance and 

prudence in all things, so that even in this dreadfully tormented region of the Balkans, 

there will prevail the beloved peace “which is something sweet in name and in 

essence,” according to St. Gregory the Theologian (Homily 22. Eirenikos 2, paragraph 

1). 
 

P19: Address During the Prayer for Peace in Novi Sad.docx - 19:21 [War and violence are not 

means..]  (7:7)   (Super) 
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Códigos: [Denuncia y crítica]  

No memos 

 

War and violence are not means used by God to achieve a result. They are 

machinations of the devil used for the most part to achieve unlawful ends 
 

P20: Address of Ecumenical Patriarch Bartholomew During the Planting of a Tree in the Park 

of the Children.docx - 20:5 [This natural environment rarel..]  (5:5)   (Super) 

Códigos: [Denuncia y crítica]  

No memos 

 

This natural environment rarely exists cared for correctly by man. 
 

P21: Address During the Official Opening of the Inaugural Session of the Halki Ecological 

Institute.docx - 21:8 [Unfortunately, the description..]  (6:7)   (Super) 

Códigos: [Denuncia y crítica]  

No memos 

 

Unfortunately, the description by Herodotus about the primeval belief in the 

sacredness of rivers that existed among certain peoples living by them -- a belief 

imposed upon them for reasons of religious conviction, that they must not pollute the 

rivers -- is not a generally accepted credo of humankind. To this we must also add 

rational behavior, which refuses to respect the deeper and truer justification of such a 

principle and belief. The denial of that which is not rational, which in turn leads one to 

"reason" as the only criterion of truth, and having denied the pedagogical power of the 

myth with its higher rationality found hidden in its message, has led modern man to a 

shortsighted, selfish, and pettily opportunistic state. We experience the consequence of 

this state as a foretaste of our biological death, which unexpectedly comes upon us 

and for which we prepare ourselves by our own so-called rational energies, which are, 

in fact, foolish and irrational.  

The overproduction and over-consumption of toxic substances in both industry and 

agriculture – not to mention war – directs those substances that are non-degradable 

toward an inert and harmless body of rainwater intended to cleanse the surface of the 

earth and for irrigation, into the recipients of the flowing waters of the rivers, that is, 

into the oceans. The Black Sea in this case, being relatively small in size, is the 

recipient of a disproportionate quantity of pollutants. As a result, it is constantly and 

intensely being overburdened even more so than are the great Pacific and Atlantic 

Oceans. Indeed, this apparently is due to the industrialization, the over consumption, 

and the overall changes and condition of life of modern society.  
 

P21: Address During the Official Opening of the Inaugural Session of the Halki Ecological 

Institute.docx - 21:37 [The overproduction and over-co..]  (7:7)   (Super) 

Códigos: [Causalidad] [Denuncia y crítica] [Desastres humanos]  

No memos 

 

The overproduction and over-consumption of toxic substances in both industry and 

agriculture – not to mention war – directs those substances that are non-degradable 

toward an inert and harmless body of rainwater intended to cleanse the surface of the 
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earth and for irrigation, into the recipients of the flowing waters of the rivers, that is, 

into the oceans. The Black Sea in this case, being relatively small in size, is the 

recipient of a disproportionate quantity of pollutants. As a result, it is constantly and 

intensely being overburdened even more so than are the great Pacific and Atlantic 

Oceans. Indeed, this apparently is due to the industrialization, the over consumption, 

and the overall changes and condition of life of modern society.  
 

P21: Address During the Official Opening of the Inaugural Session of the Halki Ecological 

Institute.docx - 21:14 [Thus, this entrenches us behin..]  (10:13)   (Super) 

Códigos: [Denuncia y crítica]  

No memos 

 

Thus, this entrenches us behind the egotistical pretension that our higher logic does 

not allow us to accept the sacredness of a natural thing such as a river. In this, we 

prove ourselves to be foolish and incapable of thinking on a plane higher than our 

small-minded reason in order to understand that the sacredness of rivers and of all 

creation exists and is a given, just as is the sacredness of the human person which 

nature, itself, is ordained to serve. All that was created “good” by the All Good Creator 

participates in the sacredness of its creator. Conversely, disrespect toward it is 

disrespect toward the Creator inasmuch as the arrogant destruction of a work of art is 

an insult to the artist who created it.  

Consequently, if we desire to improve the situation, we must restore in the 

hearts of the members of our society the sensitivity that was held in the 

hearts of our ancestors, whom Herodotus mentions. In other words, we must 

restore respect to the truly existing sanctity of life, which is in peril because of our 

shortsighted and egotistical polluting actions.  

The riparian people are so numerous and so greatly dispersed, even among many 

nations, that there is no possibility of fully monitoring them. The successful method of 

avoiding river pollution, a method discovered by the early ancestors of Herodotus, not 

as a useful lie but as a most profound truth, is denied and rejected by some of us 

modern de-mythologizers and intellectualists as confusing the supernatural with the 

one-dimensional nature of the world, according to our deluded perception. The result is 

that we have allowed human individualism to act in a very shortsighted way, in as 

much as the transferal of pollution far away from us satisfies us, and we feel secure. 

Yet, we do not consider the fact that we are thus setting into motion a vicious circle of 

a mutual transferal of pollution and a vain struggle of repression and healing, where in 

fact only prevention can save the situation.  

Such prevention can only be achieved if all members of society regard it as their moral 

and above all their religious obligation not to cast their wastes upon other fellow 

human beings. This is understood and socially accepted as an obligation of life. Yet it 

must be expanded also to our broader economic and biomechanical moral conduct.  
 

P21: Address During the Official Opening of the Inaugural Session of the Halki Ecological 

Institute.docx - 21:43 [The successful method of avoid..]  (12:12)   (Super) 
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Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica] [Canales de diálogo - Familia: 

Arquitectura ontológica] [Denuncia y crítica]  

No memos 

 

 The successful method of avoiding river pollution, a method discovered by the early 

ancestors of Herodotus, not as a useful lie but as a most profound truth, is denied and 

rejected by some of us modern de-mythologizers and intellectualists as confusing the 

supernatural with the one-dimensional nature of the world, according to our deluded 

perception. 
 

P23: Address During the International Ecological Symposium held in Kathmandu.docx - 23:42 

[The consequences of a pollutin..]  (12:12)   (Super) 

Códigos: [Denuncia y crítica] [Desastres humanos]  

No memos 

 

The consequences of a polluting action, after a necessary period, equally 

affect every person throughout the world, including the responsible 

perpetrator, as well as a boundless number of innocent victims. 
 

P23: Address During the International Ecological Symposium held in Kathmandu.docx - 23:12 

[(v) Already from the period of..]  (13:13)   (Super) 

Códigos: [Denuncia y crítica]  

No memos 

 

(v) Already from the period of the first appearance of the individualistic Roman Law, 

the owner of any property possessed the right to enact whatever he so wished on this 

property irrespective of whether this disturbed or damaged his neighbor. Yet, early on, 

certain cracks began to appear in this absolutely individualistic principle. One example 

of this may be found in the foresight to forbid certain dangerous immissiones. 

Inasmuch as certain social obligations and connections were also gradually related to 

the ownership of property, the disturbing use of land increased, and, as a result, many 

places have already established regulations of good neighborhood which are socially 

acceptable and desirable. This means that societies recognize that the 

individualistic principles formerly pervading civil law are today becoming 

more social. Therefore, the individualistic principles that in many ways govern 

international law are also able to become more social through our influence as 

members of societies 
 

P23: Address During the International Ecological Symposium held in Kathmandu.docx - 23:15 

[Mutual Relationship with Natur..]  (16:22)   (Super) 

Códigos: [Denuncia y crítica]  

No memos 

 

Mutual Relationship with Nature 

Let us now turn to the environmental imperatives that derive from our human nature. 

Herodotus mentions that in some region of the classical world, the people 

regarded it as blasphemy, as contradicting the very will of the gods, to pollute 

the rivers.These people, according to some modern thinkers, might be considered 

culturally under-developed in as much as they did not experience the development of 
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our technical civilization. Yet their spiritual sensitivity and refinement, when compared 

with the corresponding sensitivity of contemporary and civilized human beings that 

pollute the rivers with tons of poisonous substances as they sail through them, must 

be considered exceptional and excellent, whereas we would surely fail by their 

standards. The possibility that the religious basis of their behavior may today not be 

accepted as it was then described or even believed, does not undermine the character 

of their behavior that was socially perfect and especially commendable in this regard. 

It has also been observed with great conviction that the majority of deserts, and 

especially those in Mesopotamia and other formerly inhabited regions, are the result of 

human actions, such as deforestation for the sake of cultivation, fires caused by arson, 

the desalination of the earth and the abuse of nature. It is well known that acid rain, 

which comes from sulfur dioxide produced in the mining station of Sudbury in Ontario, 

Canada, has from 1888 to this day destroyed two million acres of surrounding 

coniferous forests. The nearby region does not have even a trace of vegetation. 

Nevertheless, it is not only the nearby regions that are affected by any source of 

pollution. We know that air pollution produced in England affects the biotic 

communities of Sweden; pollution in the Great Lakes affects the residents of Canada 

and the United States; and the radioactive Strodium 90 has been traced in bodies of 

the distant Eskimo people to a far greater extent than in populations living much closer 

to the points of emission. This is due to the fact that the radioactive element was 

absorbed into the lichens consumed by the caribou that constitute the primary source 

of food for the Eskimos. Furthermore we are all aware of the transportation of radio 

energy from the accident of the nuclear power station in Chernobyl and of the 

statistical predictions by scientists about the increase of cancer even in populations of 

countries at a significant distance from this source.  

These are but few of the many possible indications that any change in the environment 

is a matter concerning all people and all regions in the world. And so all of us ought 

to become conscious of our collective obligation to conform to everything 

demanded for the sake of the protection of the environment. This obligation is 

fundamentally twofold. First, we ought actively to avoid destroying or polluting the 

environment, and actively endeavor to restore it and improve it. And second, we ought 

passively to reject the use of products whose production burdens our environment, or 

at least to use these products rationally, if this is absolutely necessary. We could add a 

third obligation, namely the effort to render all people aware of these responsibilities. 

For, although the potential influence of each individual may appear to be limited, the 

collective influence of all people together is limitless. This environmental ethic is 

imperative of rational thinking and must be understood as equivalent to the obligation 

of self-preservation. 

Model of Behavior 
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Now we come to what the Orthodox Christian Church believes and teaches. Let us 

begin by mentioning a characteristic commandment of the founder of the Christian 

Church, of our Lord Jesus Christ. Multitudes followed the Lord into the desert in order 

to hear His teaching and receive healing for their illnesses. Christ blessed five loaves of 

bread and two fish, instructing His disciples to share these among the five thousand 

men, gathered with their wives and children. All of them ate, as we are told, and were 

filled. Up to this point, the narrative describes a miracle. Yet in continuation, the 

miracle-worker said to His disciples: “gather up the fragments that remain, so that 

nothing is lost” (Jn 6.12). The commandment to gather up the remainders “so 

that nothing is lost,” especially as it comes from the mouth of their Creator, 

constitutes a model of behavior which is most useful for our time when the 

refuse of certain large cities, rejected as trash, could suffice to nourish entire 

populations. 
 

P23: Address During the International Ecological Symposium held in Kathmandu.docx - 23:28 

[More than Mere Prayer]  (33:33)   (Super) 

Códigos: [Autocrítica y humildad] [Denuncia y crítica]  

No memos 

 

More than Mere Prayer 
 

P23: Address During the International Ecological Symposium held in Kathmandu.docx - 23:58 

[Starting from God, as it is al..]  (34:34)   (Super) 

Códigos: [Denuncia y crítica]  

No memos 

 

 Starting from God, as it is always proper to seek His blessing, the Ecumenical 

Patriarchate works intensely in every possible way to alert everyone to the fact that 

the greed of our generation constitutes a sin. This greed leads to the deprivation of our 

children’s generation, in spite of our desire to bequeath to them a better future 
 

P24: Address During the Official Sophie Prize Presentation Ceremony.docx - 24:5 [We thank 

you wholeheartedly fo..]  (5:5)   (Super) 

Códigos: [Denuncia y crítica]  

No memos 
 

We thank you wholeheartedly for the gracious invitation to address this auspicious 

occasion on one of the most critical global issues of our time: namely, the ecological 

crisis that we face. We still recall the recent news in regard to government 

representatives who did not come to an agreement about measures to be taken. This 

means that nations, which have the privilege of freely choosing their rulers, 

have not yet reached the point of environmental sensitivity demanded of their 

governments in regard to the cost involved. Therefore, having voluntarily 

assumed the effort of sensitizing people’s conscience in the face of this crisis, we 

readily admit how much work there still remains.  
 

P24: Address During the Official Sophie Prize Presentation Ceremony.docx - 24:18 [We 

believe that humanity did n..]  (14:14)   (Super) 

Códigos: [Denuncia y crítica]  

No memos 
 

We believe that humanity did not wish to coordinate personal will and universal 
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harmony, in accordance with the divine plan. Instead, it preferred to pursue 

independence, resulting in the creation of a new order and different pattern within the 

natural environment – commonly referred to as anthropocentrism, but more properly 

identified as anthropomonism. 
 

P24: Address During the Official Sophie Prize Presentation Ceremony.docx - 24:23 [all of us, 

therefore, bear the..]  (16:16)   (Super) 

Códigos: [Denuncia y crítica]  

No memos 
 

 all of us, therefore, bear the consequences of our choices in our use or abuse of the 

natural environment. Yet, we also have the capacity to repent and the ability to reduce 

the damage of our actions in the world. We know, however, that the complete 

reconciliation and ultimate recapitulation of the world can only occur through Jesus 

Christ at the end of time.  
 

P24: Address During the Official Sophie Prize Presentation Ceremony.docx - 24:25 [Until then, 

God’s unceasing lo..]  (17:17)   (Super) 

Códigos: [Denuncia y crítica] [Dogma referencial - Familia: Arquitectura ontológica] 

[Principios morales y éticos]  

No memos 

 

Until then, God’s unceasing love allows us only glimpses of that total reconciliation, to 

which we partially contribute when we abandon the abusive violation of nature and to 

accept it as a divine gift of love, treating it reasonably, gratefully, and fruitfully. Such 

is our dutiful response to the loving Creator, as well as to all those with whom we 

share this divine gift. 
 

P24: Address During the Official Sophie Prize Presentation Ceremony.docx - 24:31 [The 

arrogance that destroyed t..]  (21:21)   (Super) 

Códigos: [Denuncia y crítica] [Pragmatismo]  

No memos 

 

The arrogance that destroyed the Tower of Babel, through the misuse of power and 

knowledge, always lurks as a temptation. The natural energy wrought by the sun as a 

blessing on the earth can prove perilous when profaned by the hands of irresponsible 

scientists. The interventions of geneticists, which arouse enthusiasm in their potential, 

have not been exhaustively explored with a view to their side effects. 
 

P24: Address During the Official Sophie Prize Presentation Ceremony.docx - 24:33 [The 

natural energy wrought by ..]  (21:21)   (Super) 

Códigos: [Denuncia y crítica]  

No memos 

 

The natural energy wrought by the sun as a blessing on the earth can prove perilous 

when profaned by the hands of irresponsible scientists 
 

P25: Address of Ecumenical Patriarch Bartholomew at the Environmental Symposium.docx - 

25:10 [We view with alarm the dangero..]  (8:8)   (Super) 

Códigos: [Denuncia y crítica]  

No memos 
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We view with alarm the dangerous consequences of humanity's disregard for the 

survival of God's creation. 
 

P25: Address of Ecumenical Patriarch Bartholomew at the Environmental Symposium.docx - 

25:36 [Excessive consumption may be u..]  (18:18)   (Super) 

Códigos: [Denuncia y crítica]  

No memos 
 

Excessive consumption may be understood to issue from a world-view of estrangement 

from self, from land, from life, and from God 
 

P25: Address of Ecumenical Patriarch Bartholomew at the Environmental Symposium.docx - 

25:37 [Consuming the fruits of the ea..]  (18:18)   (Super) 

Códigos: [Denuncia y crítica]  

No memos 

 

Consuming the fruits of the earth unrestrained, we become consumed ourselves, by 

avarice and greed. Excessive consumption leaves us emptied, out-of-touch with our 

deepest self. A 
 

P25: Address of Ecumenical Patriarch Bartholomew at the Environmental Symposium.docx - 

25:42 [We are of the deeply held beli..]  (21:21)   (Super) 

Códigos: [Denuncia y crítica]  

No memos 

 

We are of the deeply held belief, that many human beings have come to behave as 

materialistic tyrants. Those that tyrannize the earth are themselves, sadly, tyrannized. 
 

P25: Address of Ecumenical Patriarch Bartholomew at the Environmental Symposium.docx - 

25:46 [If human beings treated one an..]  (22:22)   (Super) 

Códigos: [Denuncia y crítica] [Intencionalidad pedagógica]  

No memos 

 

If human beings treated one another's personal property the way they treat their 

environment, we would view that behavior as anti-social. We would impose the judicial 

measures necessary to restore wrongly appropriated personal possessions. It is 

therefore appropriate, for us to seek ethical, legal recourse where possible, in matters 

of ecological crimes. 
 

P25: Address of Ecumenical Patriarch Bartholomew at the Environmental Symposium.docx - 

25:48 [It follows that, to commit a c..]  (23:23)   (Super) 

Códigos: [Denuncia y crítica] [Pensamiento nuclear - Familia: Arquitectura ontológica]  

No memos 

 

It follows that, to commit a crime against the natural world, is a sin. For humans to 

cause species to become extinct and to destroy the biological diversity of God's 

creation For humans to degrade the integrity of Earth by causing changes in its 

climate, by stripping the Earth of its natural forests, or destroying its wetlands For 

humans to injure other humans with disease for humans to contaminate the Earth's 

waters, its land, its air, and its life, with poisonous substances These are sins. 
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P25: Address of Ecumenical Patriarch Bartholomew at the Environmental Symposium.docx - 

25:54 [This self-centered behavior is..]  (26:26)   (Super) 

Códigos: [Denuncia y crítica]  

No memos 

 

This self-centered behavior is a symptom of our alienation from one another, and from 

the context of our common existence. 
 

P26: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the 

International Ecological Symposium on the Theme.docx - 26:8 [From this we hesitate to 

opine..]  (5:5)   (Super) 

Códigos: [Denuncia y crítica]  

No memos 

 

From this we hesitate to opine that human remedies which interfere with the natural 

order are better than those found in the natural conditions provided by God. 
 

P26: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the 

International Ecological Symposium on the Theme.docx - 26:16 [So from this perspective we 

jo..]  (11:11)   (Super) 

Códigos: [Denuncia y crítica]  

No memos 

 

So from this perspective we join forces with all those who are concerned for the self-

sufficiency of those material goods necessary for survival, but we do not approve of 

overproduction, irrational exploitation, and greed 
 

P26: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the 

International Ecological Symposium on the Theme.docx - 26:18 [and would dissuade you as 

much..]  (11:11)   (Super) 

Códigos: [Denuncia y crítica]  

No memos 

 

and would dissuade you as much from forming an idol of wealth as from reducing 

wealth to an evil in itself. For wealth is the accumulation of the abundance of human 

labor and natural resources. Wealth is both valued and reviled in an ethical sense 

according to the manner of its concentration and the manner of its use. 
 

P26: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the 

International Ecological Symposium on the Theme.docx - 26:19 [It is obvious that the 

rapacio..]  (12:12)   (Super) 

Códigos: [Arg. ciencia-natural] [Denuncia y crítica]  

No memos 

 

It is obvious that the rapacious exploitation of natural resources, which derives from 

greed and from an extraordinary circumstance of need, entails a debilitation of nature 

which must constantly renew its own productive powers. Such exploitation is as 

unethical as it is irrational, given on the other hand that, as is observed sociologically, 

a lack of ethics coincides with a lack of intelligence to an astounding degree, because 

someone who is truly intelligent understands the injurious nature of bad character. 
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P26: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the 

International Ecological Symposium on the Theme.docx - 26:21 [Again, it is equally evident 

t..]  (12:12)   (Super) 

Códigos: [Denuncia y crítica]  

No memos 

 

Again, it is equally evident that the utilization of concentrated wealth and selfish 

purposes, for one end or another, for good or bad, is ethically disdainful. 
 

P26: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the 

International Ecological Symposium on the Theme.docx - 26:29 [For, environmental change 

and ..]  (15:15)   (Super) 

Códigos: [Denuncia y crítica]  

No memos 

 

For, environmental change and ruin on such a vast sea-wide scale, through the 

thoughtless contribution of many, wreaks vengeance on itself over a long period of 

time in every conceivable way. The redress of such circumstances is a most onerous 

task and requires the cooperation of all concerned parties, for it constitutes a challenge 

to the ethical and social conscience of us all and substantiates a criterion of the degree 

of our spiritual condition. 
 

P26: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the 

International Ecological Symposium on the Theme.docx - 26:31 [A ship's captain, for 

example,..]  (16:16)   (Super) 

Códigos: [Cosmopolitics] [Denuncia y crítica]  

No memos 

 

 A ship's captain, for example, who is protected by the fact that it is not easy to prove 

that he discards his ship's polluted waste into the sea, is as responsible as another 

person who lives far from the coastline, but who discards his own destructive waste 

which finishes up in the Black Sea. Unless everyone is made sensitive to the harmful 

character of such actions, it is almost impossible for any endeavour for the 

improvement of the situation to succeed. 
 

P26: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the 

International Ecological Symposium on the Theme.docx - 26:34 [This sense of a common fate, 

w..]  (19:19)   (Super) 

Códigos: [Denuncia y crítica] [Orthodoxy has its response: “r.. - Familia: Arquitectura 

ontológica] [Visión ambiental]  

No memos 
 

This sense of a common fate, which is indeed the polar opposite of the widespread 

individualistic and self-interested perception which is short-sighted in its appreciation 

of the world, is a basic teaching of the altruistic Christian faith, and especially of 

Orthodoxy. Without it, facing problems such as those of the Black Sea would be 

impossible. 
 

P27: Address of Ecumenical Patriarch Bartholomew During The Doxology Service At the 

Uspenski Orthodox Cathedrall.docx - 27:15 [For, the slightest indifferenc..]  (11:11)   

(Super) 
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Códigos: [Denuncia y crítica]  

No memos 

 

For, the slightest indifference of each one of us toward our neighbour and the 

consequences of our actions has led to the current critical situation of the excess 

pollution of the seas, especially the closed ones, as well as of many regions of the 

land. This indifference has disturbed the ecosystems and in many cases caused their 

destruction, with very unfavourable results for humankind, such as the destruction of 

fisheries and agriculture in some places, the pollution of the atmosphere and waters by 

toxic materials, and other reversals of the natural environmental balance, which is 

necessary for the regular and healthy life of humanity. From the Christian perspective, 

it is unethical to be indifferent toward the increasingly negative repercussions of our 

actions, simply because each of them has a very small impact on the situation. 

Experience has shown that, beyond a certain degree of self-purification, the 

environment cannot recover its natural condition and is gradually dying. 
 

P27: Address of Ecumenical Patriarch Bartholomew During The Doxology Service At the 

Uspenski Orthodox Cathedrall.docx - 27:21 [Any form of individualism, whi..]  (12:12)   

(Super) 

Códigos: [Denuncia y crítica]  

No memos 

 

Any form of individualism, which leads us to care only for ourselves, is antichristian 
 

P28: Address of Ecumenical Patriarch Bartholomew on the Eve of World Oceans Day to the 

Fifth Religion.docx - 28:15 [But the health of the oceans a..]  (15:16)   (Super) 

Códigos: [Denuncia y crítica]  

No memos 

 

But the health of the oceans and seas is severely threatened. We overfish. We pollute. 

We have nearly exhausted our seas. 

The Baltic Sea, on which this city is built, suffers from and is being stifled by humans. 

Once we were few and the sea seemed vast; but now we are exceedingly numerous, 

and yet the Baltic has not grown. We surround it, and this surrounded sea feels the 

seasonal pulse of human life. Our species has harmed the life of this beautiful and 

once-bountiful sea. 
 

P28: Address of Ecumenical Patriarch Bartholomew on the Eve of World Oceans Day to the 

Fifth Religion.docx - 28:17 [So what we do to the oceans, G..]  (18:18)   (Super) 

Códigos: [Denuncia y crítica] [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

So what we do to the oceans, God's vast blue Creation, we also do to God's other 

creations, including ourselves. Once we humans did not know that we could harm 

God's Creation. The oceans, especially, seemed so vast as to be invulnerable. 
 

P28: Address of Ecumenical Patriarch Bartholomew on the Eve of World Oceans Day to the 

Fifth Religion.docx - 28:18 [We know how essential they are..]  (19:19)   (Super) 

Códigos: [Denuncia y crítica]  

No memos 
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 We know how essential they are to sustaining our bodies, our minds, our hearts and 

our spirits. And we know that the oceans, even in their vastness, are feeling the 

crushing burden of humans' callous ignorance. 
 

P28: Address of Ecumenical Patriarch Bartholomew on the Eve of World Oceans Day to the 

Fifth Religion.docx - 28:19 [We fish their depths to exhaus..]  (20:22)   (Super) 

Códigos: [Denuncia y crítica]  

No memos 

 

We fish their depths to exhaustion, we fill them with pollution, we reshape their shores 

with little concern for their ability to endure. From the Baltic Sea to the remotest 

Southern Ocean seamounts, we have reduced the oceans’ miraculous biodiversity. 

The oceans are in peril. They cannot protect themselves. But God has endowed 

humankind with the knowledge to rectify our mistakes, and we are, each one of us, 

given the choice of what we will do. 

To protect the oceans is to do God's work. To harm them, even if we are ignorant of 

the harm we cause, is to diminish His divine Creation. We can stop over-fishing and 

destructive fishing methods so that the miracle of the fishes will endure for future 

generations. We can stop pollution so that the seas can recover from poisoning and 

from life-choking nutrients produced by our cities and farms and industries. We can 

establish sanctuaries in the sea where we agree to do no harm of any kind. 
 

P29: Address of Ecumenical Patriarch Bartholomew to the Summit on Religions and 

Conservation.docx - 29:9 [Contemporary ecology, as thema..]  (5:5)   (Super) 

Códigos: [Arg. ciencia-natural] [Denuncia y crítica] [Papel de la religión - Familia: Arquitectura 

ontológica]  

Memo: [Papel de la religión]  

 

Contemporary ecology, as thematic scientific research, but also under the guise of 

crusading movements for the salvation of the earth's eco-system, is an expression of 

the various characteristics focusing in on the human interest for practical usage. The 

logic behind the protection of the environment is projected purely as a logic of 

convenience. If we do not protect the natural environment our own survival will 

become further miserable and problematic. Very soon the presence of humankind itself 

on our planet will be threatened. Day by day the danger of the degeneration and even 

the extinction of the human race becomes more markedly imminent. 
 

P29: Address of Ecumenical Patriarch Bartholomew to the Summit on Religions and 

Conservation.docx - 29:10 [Within the context of this ver..]  (6:6)   (Super) 

Códigos: [Arg. ciencia-natural] [Causalidad] [Denuncia y crítica]  

No memos 

 

Within the context of this very obvious logic, the natural environment is understood as 

an essential and acceptable contract for human survival. It is, however, a contract or a 

context which is comprehended by its usefulness. The problem is limited to how 

something is used. The origin or cause of the natural reality is of no concern, nor do 

they search for an explicative "meaning" of cosmic good orderliness, harmony, wisdom 

or beauty of nature. It is possible that the existential matter of nature was created by 
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unknown "powers from above," possibly by unexplainable products of "chance," or 

even by automatic power -- also unexplainable -- which innerly exists in the 

composition of matter. In any case, it is not the interpretation of cause and aim which 

gives meaning to existential matter, rather, the meaning of existential matter for 

humankind is limited only to their usefulness and advantageousness. 
 

P29: Address of Ecumenical Patriarch Bartholomew to the Summit on Religions and 

Conservation.docx - 29:15 [However, the rationale behind ..]  (9:9)   (Super) 

Códigos: [Denuncia y crítica]  

No memos 

 

However, the rationale behind intentionally using what is convenient and advantageous 

have lead to the destruction of the natural environment. 
 

P29: Address of Ecumenical Patriarch Bartholomew to the Summit on Religions and 

Conservation.docx - 29:17 [The logic of the destruction o..]  (10:13)   (Super) 

Códigos: [Denuncia y crítica]  

No memos 

 

The logic of the destruction of the environment is precisely the same as that of the 

protection of the environment. Both "logics" confront nature as an exclusively useful 

given. They do not give it any other meaning. They are motivated at the same level of 

ontological interpretation of natural reality -- which is more correct -- toward the void 

which comes out of the desire to deviate from every ontological interpretation. 

In this way, the difference which exists between the two "logics" (that of the 

destruction and that of the protection of the eco-system) is only quantitative. 

Ecologists demand limited and controlled exploitation of the natural environment -- 

that is, a quantitative reduction -- which would also permit its further long-termed 

exploitation. They ask for the rational limitation of non-rational usage; in other words, 

a kind of consumeristic rationalism, which is "more correct" than the consumeristic 

rationalism of today's exploitation of nature. They ask for consumeristic "temperance" 

in consumerism. 

Who will determine the fullest quantitative correctness within the context of the same 

single-course logic of convenience? And by what means? The request, even though it 

appears to be extremely rational, is, by definition and in practice, irrational. By 

definition it is contradictory because consumerism cannot come into conflict with 

consumerism. And, it is irrational in practice because the majority of the earth's 

population does not accept being deprived of conveniences and comforts, which the 

destruction of the environment has secured for a small minority of "civilized" societies. 

In order for the request of ecologists to be maintained, another logic is required; one 

which is capable of substituting the logic of convenience. The request should be 

founded in an entirely different intentionality. One example of this would be in the 

altruism of someone who cares about the destiny of future generations, another would 

be in the pretense for the "quality" of life which is not judged by consumptive ease and 

abundance. In other words, universally accepted intentionalities based on not making 
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use of what is convenient must be demanded. And in defining these it is, from all 

accounts, impossible for everyone to agree only on rational criteria. People, therefore, 

must come up with different needs and another hierarchy of needs. And different 

needs come only when in the consciousness of the people nature, the world, acquires 

another meaning which is not exclusively convenient. 
 

P29: Address of Ecumenical Patriarch Bartholomew to the Summit on Religions and 

Conservation.docx - 29:19 [Who will determine the fullest..]  (12:12)   (Super) 

Códigos: [Denuncia y crítica]  

No memos 

 

Who will determine the fullest quantitative correctness within the context of the same 

single-course logic of convenience? And by what means? The request, even though it 

appears to be extremely rational, is, by definition and in practice, irrational. By 

definition it is contradictory because consumerism cannot come into conflict with 

consumerism. And, it is irrational in practice because the majority of the earth's 

population does not accept being deprived of conveniences and comforts, which the 

destruction of the environment has secured for a small minority of "civilized" societies. 
 

P29: Address of Ecumenical Patriarch Bartholomew to the Summit on Religions and 

Conservation.docx - 29:26 [Ultimately, for Judaism, Chris..]  (32:32)   (Super) 

Códigos: [Denuncia y crítica]  

No memos 

 

Ultimately, for Judaism, Christianity and Islam, humanity is the most important or 

most significant species and with this comes responsibilities. Islam expresses this in 

the notion of humans being Khalifas. A Khalifa is a vice-regent -- someone appointed 

by the Supreme Ruler to have responsibility over a given area in an empire. The 

Qur'an, in Sura 2:30 uses this phrase as a description of the role of humanity. We 

have been given great description and authority by God, but only to be used on God's 

behalf, not for our own ends and ambitions. The Qur'an makes it clear that any abuse 

of this power, any wanton or wasteful use of the world's natural resources, is 

repugnant to God and thus to Islam. 
 

P29: Address of Ecumenical Patriarch Bartholomew to the Summit on Religions and 

Conservation.docx - 29:35 [The analysis of the historical..]  (36:36)   (Super) 

Códigos: [Denuncia y crítica]  

No memos 

 

The analysis of the historical conditions and theoretical presuppositions would require 

special study, as they lead Christian Europe to the supplantation of the relationship 

between man and the world with the perception of man's unlimited domination over 

the world. The reasons for this differentiation are not unrelated to the reasons which 

incited the painful Schism of the 11th century. 
 

P30: Address of His All.docx - 30:66 [In this history, we behold the..]  (8:8)   (Super) 

Códigos: [Causalidad] [Denuncia y crítica]  

No memos 

 

In this history, we behold the grievous consequences of the alienation of human 

persons from one another. 
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P30: Address of His All.docx - 30:67 [Today, when we have the techno..]  (9:9)   (Super) 

Códigos: [Denuncia y crítica]  

No memos 

 

Today, when we have the technological means to transcend the horizon of our own 

cultural self-awareness, we nevertheless continue to witness the terrible effects of 

human fragmentation. Tribalism, fundamentalism, and phyletism – which is extreme 

nationalism without regard to the rights of the other – all these contribute to the 

ongoing list of atrocities that give pause to our claims of being civilized in the first 

place. 
 

P30: Address of His All.docx - 30:10 [And yet, even with tides of tr..]  (10:10)   (Super) 

Códigos: [Denuncia y crítica]  

No memos 

 

And yet, even with tides of trade, migrations and expansions of peoples, religious 

upheavals and revivals, and great geopolitical movements, the deconstruction of rigid 

and monolithic self-understandings of past centuries has yet to find a permanent 

harbor 
 

P30: Address of His All.docx - 30:16 [In the past fifty years, our h..]  (17:17)   (Super) 

Códigos: [Denuncia y crítica]  

No memos 

 

In the past fifty years, our human family has experienced leaps of technological 

achievement undreamed of by our forebears. Many have trusted that this kind of 

advancement will bridge the divides that fragment the human condition. As if, our 

achievements had given us the power to overcome the fundamental realities of our 

moral and – may I say – our spiritual condition. Yet, despite every conceivable benefit 

and technological skill –skill that seems to outstrip our anthropological wit, we still 

behold the universal banes of hunger, thirst, war, persecution, injustice, planned 

misery, intolerance, fanaticism and prejudice. 
 

P30: Address of His All.docx - 30:19 [But the concept of “nation sta..]  (18:18)   (Super) 

Códigos: [Denuncia y crítica]  

No memos 

 

But the concept of “nation state” is by no means coextensive with and inclusive of the 

human condition. Nations can provide systems of economics and justice, 

methodologies of security and interdependence, but the sum of every part of a society 

never reaches the whole of the individual. 
 

P30: Address of His All.docx - 30:21 [Great tidal forces of conflict..]  (19:19)   (Super) 

Códigos: [Denuncia y crítica]  

No memos 

 

Great tidal forces of conflict, and economic security and opportunity have shifted 

populations around the globe. Of necessity then, persons of differing cultural, ethnic, 

religious and national origin find themselves in close proximity. In some cases, 

populations are excluded from the broader societal context. In some cases, the same 

populations shun the greater whole and close themselves off from the dominant 

society. But in either case, as we engage in dialogue, it must not be a mere academic 
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exercise in mutual appreciation. 
 

P30: Address of His All.docx - 30:38 [Without such an understanding,..]  (30:30)   (Super) 

Códigos: [Denuncia y crítica]  

No memos 

 

 Without such an understanding, we are led to ecocide, the self-destruction of the one 

ecosphere that sustains all human existence.  
 

P30: Address of His All.docx - 30:39 [As an institution, the Ecumeni..]  (31:33)   (Super) 

Códigos: [Defensa y aclaración del mensaje cristiano - Familia: Arquitectura ontológica] 

[Denuncia y crítica]  

No memos 

 

As an institution, the Ecumenical Patriarchate has lived as a relatively small ecosystem 

within a much larger culture for centuries. Out of this long experience, allow us to 

suggest the most important practical characteristic that enables the work of 

intercultural dialogue to succeed. 

Chiefly and above all, there must be respect for the rights of the minority within every 

majority. When and where the rights of the minority are observed, the society will for 

the most part be just and tolerant. In any culture, one segment will always be 

dominant – whether that dominance is based on race, religion or any other category. 

Segmentation is inevitable in our diverse world. What we seek to end is fragmentation! 

Societies that are built upon exclusion and repression cannot last. Or as the divine 

Prince of Peace said: 

Every kingdom divided against itself is brought to desolation; and every city or house 

divided against itself shall not stand. (St. Matthew 12:25). 
 

P30: Address of His All.docx - 30:52 [Today, when we have the techno..]  (49:49)   (Super) 

Códigos: [Denuncia y crítica]  

No memos 

 

Today, when we have the technological means to transcend the horizon of our own 

cultural self-awareness, we nevertheless continue to witness the terrible effects of 

human fragmentation. Tribalism, fundamentalism, and phyletism – which is extreme 

nationalism without regard to the rights of the other – all these contribute to the 

ongoing list of atrocities that give pause to our claims of being civilized in the first 

place. 
 

P30: Address of His All.docx - 30:58 [In the past fifty years, our h..]  (57:57)   (Super) 

Códigos: [Denuncia y crítica]  

No memos 

 

In the past fifty years, our human family has experienced leaps of technological 

achievement undreamed of by our forebears. Many have trusted that this kind of 

advancement will bridge the divides that fragment the human condition. As if, our 

achievements had given us the power to overcome the fundamental realities of our 

moral and – may I say – our spiritual condition. Yet, despite every conceivable benefit 
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and technological skill –skill that seems to outstrip our anthropological wit, we still 

behold the universal banes of hunger, thirst, war, persecution, injustice, planned 

misery, intolerance, fanaticism and prejudice. 
 

P31: Address to the Plenary of the European Parliament.docx - 31:14 [We are speaking here 

about the..]  (9:9)   (Super) 

Códigos: [Denuncia y crítica]  

No memos 

 

We are speaking here about the fundamental understanding of unity, not an ideological 

alienation of this understanding into religious or political doctrines which often leads to 

the absolutizing of nationalistic and racial particularities. 
 

P31: Address to the Plenary of the European Parliament.docx - 31:19 [We, however, most 

categoricall..]  (11:11)   (Super) 

Códigos: [Denuncia y crítica] [Violencia y conflicto]  

No memos 

 

We, however, most categorically condemn every kind of fanaticism, transgression and 

use of violence regardless of where they come from.  
 

P31: Address to the Plenary of the European Parliament.docx - 31:30 [Two emphatic 

paradigms bear wi..]  (17:20)   (Super) 

Códigos: [Denuncia y crítica] [Problemas sociales]  

No memos 

 

Two emphatic paradigms bear witness to this need. The first is the tragedy of 

unemploymentwhich plagues Europe today. It is obvious that neither moral counsel 

nor fragmented measures of socio-economic policies would suffice in confronting rising 

unemployment. The problem of unemployment compels us to re-examine the self-

evident priorities in our society, such as the absolute priority of so-called 

"development," which is measured only in economic terms. We are trapped in the 

tyrannical need to continually increase productivity and, as a consequence, to 

continually create newer and greater quantities of consumer goods. Placing these two 

necessities on equal footing imposes the constant need for greater perfection of the 

means of productivity while continually restricting the power of production, that is the 

human potential. Concurrently consumer needs of this very same human potential 

must constantly increase and expand. Thus, the economy becomes independent of the 

needs of society, functions without human intervention, and develops into industrial 

method which tries to equate abstract proportions. 

Perhaps, because of the acute problem of unemployment, it is time, instead of 

concerning ourselves with the self-centered demands for our rights, to prioritise 

personal productivity within the realm of human relationships. Civil management of 

public affairs must answer the question: Who will inspire the European of today of the 

priority of inter-personal relationships, and How? What will be the political mandate 
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that will convince humankind to willingly and joyfully sacrifice his impetuous need for 

consumption and his limitless demands for unquenchable productivity in order to 

rediscover the communion of life within the community of persons?  

Politics play a role in the radical changes in understanding human life, but in people's 

consciences they are consolidated only by the persuasion of experiences as conveyed 

through their religious traditions. If the classic and renown studies of Max Weber, 

Werner Sombart and R.H. Tawney hold true in their findings, then at the base of 

contemporary European understanding of work and economics one can find a concrete 

receptiveness to Christian theology. If this finding holds true, then a new concept of 

understanding work and economic unavoidably will pass through theological revision. 

The circumvention of theology by various ideologies is not convincing that it could 

bring about any realistic solutions. Behind the modern impasse of European life hides a 

theological position. 

We believe that similar conclusions can be derived from the second issue equally 

critical and distressing in our times -- the problem of ecology. All of us are aware of 

the nightmarish proportions of this problem as it increases day by day.  
 

P32: Address to the World Alliance of YMCA in Durban.docx - 32:12 [In our day and age, 

when pover..]  (7:7)   (Super) 

Códigos: [Denuncia y crítica] [No violencia] [Violencia y conflicto]  

No memos 

 

In our day and age, when poverty threatens the lives of so many human beings, when 

violence tears apart families of nations, when war deprives so many of life and peace, 

and when environmental pollution destroys the natural world for generations to come, 

fellowship and community are the only way forward. “Ubuntu” is truly our only hope 

for the preservation of life and peace through the world, both among people and with 

the natural environment. The moment we turn our eyes away from each other, the 

moment we remove our hand from holding the hand of the other, the very fabric of life 

and peace are torn apart.  
 

P34: Closing Address at International Conference of Young Presidents Organization in 

Istanbul.docx - 34:6 [For, these are concerns that r..]  (4:4)   (Super) 

Códigos: [Denuncia y crítica]  

No memos 
 

For, these are concerns that revolve around the topics of religious tolerance and 

combating racism, xenophobia an unfavorable discrimination. 
 

P34: Closing Address at International Conference of Young Presidents Organization in 

Istanbul.docx - 34:15 [The readiness of some people t..]  (6:6)   (Super) 

Códigos: [Denuncia y crítica]  

No memos 

 

The readiness of some people to exploit the environment as the “flesh of the world” 

goes hand in hand with their willingness to ignore human suffering in the flesh of our 

neighbour. 
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P34: Closing Address at International Conference of Young Presidents Organization in 

Istanbul.docx - 34:18 [Yet, we carry on to be careles..]  (7:7)   (Super) 

Códigos: [Denuncia y crítica]  

No memos 
 

Yet, we carry on to be careless and guilty of relentless waste.  
 

P34: Closing Address at International Conference of Young Presidents Organization in 

Istanbul.docx - 34:22 [To separate the two would amou..]  (7:7)   (Super) 

Códigos: [Denuncia y crítica]  

No memos 

 

 To separate the two would amount to nothing else than hypocrisy 
 

P34: Closing Address at International Conference of Young Presidents Organization in 

Istanbul.docx - 34:24 [In our efforts for the preserv..]  (8:8)   (Super) 

Códigos: [Denuncia y crítica] [Intencionalidad pedagógica] [Pensamiento nuclear - Familia: 

Arquitectura ontológica]  

No memos 

 

In our efforts for the preservation of the natural environment, we cannot avoid asking 

ourselves some difficult questions such as “just how prepared we are to sacrifice our 

excessive lifestyles in order for others to enjoy the basic right to survive”?What are we 

prepared to surrender in order to learn to share? When will we learn to say : “Enough!” 

? How can we direct our focus away from what we want to what the world and our 

neighbour need? Do we, as individuals, do all that we can to leave as light a footprint 

as possible on this planet for the sake of those who share it with us and for the sake of 

future generations? Today, these are no excuses for our lack of involvement. Breaking 

the vicious circle of ecological degradation is a choice with which we are uniquely 

endowed, at this crucial moment in the history of our planet. We have access to 

detailed and instantaneous information; alarming statistics are readily available. If we 

emphasize our freedom to engage in a careless lifestyle and habits, then we must 

remember that caring is one of the choices we are free to make. Do we choose to 

care? 
 

P34: Closing Address at International Conference of Young Presidents Organization in 

Istanbul.docx - 34:32 [Another major challenge facing..]  (11:11)   (Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica] [Denuncia y crítica]  

No memos 

 

Another major challenge facing our modern societies relates to the quality of the 

interactions of human beings and ethnic and religious groups. It is a sad truth 

that the Twentieth Century surpassed all the previous centuries in terms of the 

magnitude of destruction, violence and cruelty. The two World Wars, more than 200 

large-scale wars and arm conflicts have unfortunately claimed 300 million lives during 

the last Century. 
 

P34: Closing Address at International Conference of Young Presidents Organization in 

Istanbul.docx - 34:35 [It is extremely unfortunate th..]  (13:13)   (Super) 

Códigos: [Denuncia y crítica]  
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No memos 

 

It is extremely unfortunate that in many conflict situations, religion is often 

manipulated or exploited, leading to eruption of hostility and violence. Religious 

fanaticism is based on false pretences, deriving from one sided, dogmatic 

interpretations of various religions teaching. Yet, a closer look demonstrates that many 

religions and cultures have numerous common values and rules.  
 

P34: Closing Address at International Conference of Young Presidents Organization in 

Istanbul.docx - 34:41 [It is a contradiction of our t..]  (16:16)   (Super) 

Códigos: [Denuncia y crítica] [Pensamiento nuclear - Familia: Arquitectura ontológica]  

No memos 

 

It is a contradiction of our times that the culture of war coexist side-by-side with huge 

technological advancements and global economic development. Yet so long as this 

contradiction is not addressed, the world will be a fragile place to live, festered with 

crises and upheavals. 
 

P34: Closing Address at International Conference of Young Presidents Organization in 

Istanbul.docx - 34:51 [Every time religion has been u..]  (24:24)   (Super) 

Códigos: [Denuncia y crítica]  

No memos 

 

Every time religion has been used for inciting enmity and misfortunes, it has been a 

case of taking advantage of the masses and misleading them into actions of 

intolerance and fanaticism. 
 

P34: Closing Address at International Conference of Young Presidents Organization in 

Istanbul.docx - 34:52 [Quite prophetically, the Bosph..]  (25:25)   (Super) 

Códigos: [Denuncia y crítica]  

No memos 

 

Quite prophetically, the Bosphorus Declaration stated that “a crime committed in the 

name of religion, is the greatest crime against religion” 
 

P34: Closing Address at International Conference of Young Presidents Organization in 

Istanbul.docx - 34:54 [Religious extremists and terro..]  (26:26)   (Super) 

Códigos: [Denuncia y crítica]  

No memos 

 

Religious extremists and terrorists may be the most false prophets of all for they 

commit violence and crime in the name of religion.  
 

P37: Ecumenical Patriarc2.docx - 37:18 [Nevertheless, by the same toke..]  (26:26)   (Super) 

Códigos: [Denuncia y crítica] [Problemas prioritarios] [Problemas sociales]  

No memos 
 

Nevertheless, by the same token, even as people’s awareness of the environmental 

crisis grows, unfortunately the image presented by our planet today is the opposite. 

Especially disturbing is the fact that the poorest and most vulnerable members of the 

human race are being affected by environmental problems which they did not create. 

From Australia to the Cape Horn of Africa, we learn of regions experiencing prolonged 
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drought, which result in the desertification of formerly fertile and productive areas, 

where the local populations suffer from extreme hunger and thirst. From Latin America 

to the heart of Eurasia, we hear of melting glaciers, on which millions of people depend 

for water supply. 
 

P38: Ecumenical Patriarc1.docx - 38:8 [These last twelve months have ..]  (13:13)   (Super) 

Códigos: [Denuncia y crítica]  

No memos 

 

These last twelve months have been a time of great uncertainty for the whole world. 

The financial systems that so many people trusted to bring them the good things of 

life, have brought instead fear, uncertainty and poverty. 
 

P38: Ecumenical Patriarc1.docx - 38:12 [The present crisis offers an o..]  (14:14)   (Super) 

Códigos: [Causalidad] [Denuncia y crítica]  

No memos 

 

The present crisis offers an opportunity for us to deal with the problems in a different 

way, because the methods that created these problems cannot provide their best 

solution. 
 

P38: Ecumenical Patriarc1.docx - 38:14 [Human progress is not just the..]  (14:14)   (Super) 

Códigos: [Causalidad] [Denuncia y crítica]  

No memos 

 

 Human progress is not just the accumulation of wealth and the thoughtless 

consumption of the earth's resources 
 

P38: Ecumenical Patriarc1.docx - 38:15 [The way that the present crisi..]  (14:14)   (Super) 

Códigos: [Denuncia y crítica] [Problemas sociales]  

No memos 

 

The way that the present crisis has been dealt with has revealed the values of the few 

who are shaping the destiny of our society; of those who can find vast sums of money 

to support the financial system that has betrayed them, but are not willing to allot 

even the least portion of that money to remedy the piteous state the creation has been 

reduced to because of these very values, or for feeding the hungry of the world, or for 

securing safe drinking water for the thirsty, who are also victims of those values. On 

the face of every hungry child is written a question for us, and we must not turn away 

to avoid the answer. Why has this happened? Is it a problem of human inability or of 

human will?  
 

P38: Ecumenical Patriarc1.docx - 38:19 [We have rendered the Market th..]  (15:15)   

(Super) 

Códigos: [Causalidad] [Denuncia y crítica] [Pragmatismo]  

No memos 

 

We have rendered the Market the centre of our interest, our activities and, finally, of 

our life, forgetting that this choice of ours will affect the lives of future generations, 

limiting the number of their choices that would probably be more oriented towards the 

well-being of man as well as the creation. 
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P38: Ecumenical Patriarc1.docx - 38:22 [If we believe that we are no m..]  (15:15)   (Super) 

Códigos: [Denuncia y crítica]  

No memos 

 

 If we believe that we are no more than consumers, then we shall seek fulfilment in 

consuming the whole earth; but if we believe we are made in the image of God, we 

shall act with care and compassion, striving to become what we are created to be.  
 

P40: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen1.docx - 40:2 [When the Mother Church declare..]  (3:3)   (Super) 

Códigos: [Acción ambiental] [Denuncia y crítica] [Problemas prioritarios]  

No memos 

 

When the Mother Church declared September 1st each year as a day of prayer for the 

environment, no one could imagine at the time (as early as 1990) just how 

rapidly the natural conditions of the world would deteriorate as a result of 

harmful human interference or how horrific the consequent losses and 

damages on human lives would be. 
 

P40: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen1.docx - 40:17 [It is true that the great part..]  (6:6)   (Super) 

Códigos: [Denuncia y crítica]  

No memos 

 

It is true that the great part of such measures and expenditures cannot be 

taken from isolated individuals because they transcend their capabilities.  
 

P40: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen1.docx - 40:23 [However insignificant the cont..]  (7:7)   (Super) 

Códigos: [Denuncia y crítica]  

No memos 

 

However insignificant the contribution of any individual in averting further 

catastrophe to the natural phenomena,  
 

P41: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen2.docx - 41:34 [Unfortunately, due to human de..]  (5:5)   (Super) 

Códigos: [Arg. ciencia-natural] [Denuncia y crítica]  

No memos 

 

Unfortunately, due to human desire to gain power and wealth, humanity often 

trespasses the limits of the endurance of nature, subjecting it to 

maltreatment or abuse.On other occasions, humanity transgresses again the 

commandment of God to the first-created to labor and to keep the natural creation, 

becoming indifferent to the maintenance of its integrity and natural balance. 
 

P41: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen2.docx - 41:36 [Humanity’s exclusive turning t..]  (7:7)   (Super) 

Códigos: [Denuncia y crítica]  

No memos 
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 Humanity’s exclusive turning to the carnal aspect of being, to the exclusion of the 

spiritual aspect, brought about the purging cataclysm of Noah’s times. Since then, God 

refrains from letting natural disaster bring humanity back to its senses, as the rainbow 

symbolizes. Nevertheless, humanity continues to pursue its greedy efforts towards 

forcing nature to mass production and unnatural usage. As a result, humanity procures 

terrible environmental disasters that primarily damage itself. We may recall here such 

well-known cases as the environmental calamities incurred by nuclear explosions and 

radio energy waste, or by toxic rain and polluting spillages. We may also recall the 

consequences of the violent feeding of vegetarian animals that is enforced by human 

audacity in order to produce food from animals. All this constitutes an insolent 

overthrow of natural order. It is indeed becoming generally accepted that the 

overthrow of this natural order in the personal and social life of human beings 

produces ill reactions to the human organism, such as the contemporary plagues of 

humanity, cancer, the syndrome of post-virus fatigue, heart diseases, anxieties and a 

multitude of other diseases. 
 

P41: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen2.docx - 41:17 [All this constitutes an insole..]  (7:7)   (Super) 

Códigos: [Denuncia y crítica]  

No memos 

 

All this constitutes an insolent overthrow of natural order. 
 

P42: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen3.docx - 42:6 [Moreover, humanity was often n..]  (4:4)   (Super) 

Códigos: [Causalidad] [Denuncia y crítica]  

No memos 

 

Moreover, humanity was often not even satisfied with wasteful manipulation 

but schemed to use the tremendous forces contained within nature for the 

destruction of its fellow human beings and the depletion even of nature itself. 
 

P42: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen3.docx - 42:8 [Thus, humanity was not satisfi..]  (4:4)   (Super) 

Códigos: [Denuncia y crítica] [Violencia y conflicto]  

No memos 

 

Thus, humanity was not satisfied with using elements which God granted in 

abundance – such as copper, bronze, and iron, and so on –in order to produce 

tools for a peaceful life. Rather, using all the latest scientific discoveries, 

humanity fashioned from these elements weapons of mass murder and a 

system of human annihilation. Unfortunately, humanity continues to make and use 

these weapons. We, therefore, see gunpowder, nitroglycerine, atomic and nuclear 

energy, chemical gases, bacterial and every kind of micro-organism and disease-

causing factors, being mobilized and gathered into super-modern arsenals, for the 

purpose of being used as a threat to coerce others into submission but also as a means 

of active annihilation of those who do not submit. 
 

P42: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen3.docx - 42:13 [In light of the above, on this..]  (7:7)   (Super) 

Códigos: [Denuncia y crítica] [Desastres humanos] [Lenguaje simbólico, metafórico, alegórico 

- Familia: Arquitectura ontológica]  
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No memos 

 

In light of the above, on this first day of September in the year 1998 of our salvation, 

once again dedicated to the natural environment, we invite and urge everyone to 

convert the tremendous destructive forces, which we have accumulated on earth – a 

planet so small in size, yet so great in evil as well as in insurmountable virtue – into 

creative and peaceful forces. 
 

P44: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen5.docx - 44:10 [These facts result in many fal..]  (6:6)   (Super) 

Códigos: [Denuncia y crítica] [Violencia y conflicto]  

No memos 

 

These facts result in many fallacies regarding ecology, in purposeful 

concealment and even distortion of the truth on ecological matters and, 

indeed, ecological terrorism in the form of exaggeration or abusive 

intervention in the natural order of things, at times even to the point of exercising 

interstate threat and violence.  
 

P44: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen5.docx - 44:12 [All of this may be summarized ..]  (7:7)   (Super) 

Códigos: [Denuncia y crítica]  

No memos 

 

All of this may be summarized in the sorrowful realization that, despite the 

painful current experiences and the concerted efforts of many, extremely few 

positive steps have been made on the arduous path toward a true and stable 

reconciliation of humankind with our surrounding physical world. 
 

P44: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen5.docx - 44:13 [This failure is due, mainly, t..]  (8:8)   (Super) 

Códigos: [Causalidad] [Denuncia y crítica]  

No memos 

 

This failure is due, mainly, to the insistence of the greater part of humankind 

on the false understanding that the ecological problem is foremost a matter of 

logical connections, expressed and materialized through the means and 

methods of politics, economy, technology, and all other human activities. 
 

P46: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen7.docx - 46:10 [Sin alone is mean and trivial,..]  (6:6)   (Super) 

Códigos: [Causalidad] [Denuncia y crítica]  

No memos 

 

Sin alone is mean and trivial, as are most of the products of a fallen and sinful 

technology. Yet, it is sin that is at the root of the prevailing, destruction of the 

environment. Humanity has failed in what was its noble vocation: to participate in 

God’s creative action in the world. It has succumbed to a theory of development that 

values production over human dignity and wealth over human integrity. We see, for 

example, delicate ecological balances being upset by the uncontrolled destruction of 

animal and plant life or by a reckless exploitation of natural resources. It cannot be 

over-emphasized that all of this, even if carried out in the name of progress and 
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well-being, is ultimately to humankind’s disadvantage. 
 

P47: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen8.docx - 47:8 [So they speak with irony of th..]  (5:5)   (Super) 

Códigos: [Denuncia y crítica]  

No memos 

 

 So they speak with irony of the conviction of faithful believers with regard to creation 

ex nihilo. In challenging this fundamental doctrine, they cite the merit of the corrupted 

and, in its redundancy, frivolous and refutable notion that “nothing can be amassed ex 

nihilo.” The only exception such people accept is that that, before there was absolute 

nothingness in relation to the world, God, as being without beginning or successor, and 

as being beyond and above space, time, quality, quantity, causal relationship or 

dependency, has always preceded and commanded everything. 
 

P47: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen8.docx - 47:24 [However, it is precisely these..]  (11:11)   (Super) 

Códigos: [Causalidad] [Denuncia y crítica]  

No memos 

 

 However, it is precisely these obligations, as they have been coordinated from the 

very first moment of creation by the just-judging God, which constitute the “precepts” 

mentioned above. Usually, people speak out and go to great pains to mark and 

establish human rights, which, as a rule, are determined by self-interest and fear and 

always give rise to powers and demands, which separate persons from groups, from 

classes, from people. 
 

P47: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen8.docx - 47:26 [Furthermore, through a euchari..]  (12:12)   (Super) 

Códigos: [Denuncia y crítica] [Eucharist - Familia: Arquitectura ontológica] [Remedios y 

soluciones - Familia: Arquitectura ontológica]  

No memos 

 

Furthermore, through a eucharistic use of the world, they are rendered partakers of 

the world and of the infinite love of God, and not consumers, which the atheistic polity 

or eudemonistic instinct have taught through the hubristic progress of technology.  
 

P48: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen9.docx - 48:21 [In accepting this fundamental ..]  (5:5)   (Super) 

Códigos: [Denuncia y crítica]  

No memos 
 

In accepting this fundamental truth, we become steadfast and immovable upon the 

rock of faith. Thus, our sorrowful journey through whatever is “passing” and whatever 

is “stable”is delivered, at the very outset, from the moral danger which ever lies in 

ambush, namely, that of elevating ourselves to the whim of power which starts from 

the ground up or else of sinking impiously into the obscurity of despair out of worldly 

weakness. 
 

P48: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen9.docx - 48:7 [However, through the sacred co..]  (7:7)   (Super) 
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Códigos: [Denuncia y crítica]  

No memos 

 

However, through the sacred correlations mentioned above, creation is by no means at 

all reduced to a level of irresponsible relativity or relativism 
 

P48: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen9.docx - 48:33 [It is clear that the concepts ..]  (9:9)   (Super) 

Códigos: [Denuncia y crítica]  

No memos 

 

It is clear that the concepts of minister and steward by far exceeds the 

contemporary and internationally accepted ideal of the person called “an ecologist.” 

Usually, we know neither how such an ecologist understands the concept of oikos [the 

Greek word for“house”] nor how that person regards logos[the Greek word for “word”]. 

Today everyone speaks of the dangers facing the“ecosystem” as numbering in the 

thousands; yet few make any reference at all to the God who “constituted” all things. 
 

P48: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen9.docx - 48:14 [There are those who anxiously ..]  (9:9)   (Super) 

Códigos: [Denuncia y crítica]  

Memo: [Ambientalismos]  

 

There are those who anxiously keep records of constantly perishing “deposits” of the 

main elements of life and movements in nature, again without uttering a word about 

God, who in His infinite goodwill and beneficence is the “depositor” of all His goods for 

our use and nourishment. In wisdom God “established heaven and earth,” thus 

abundantly enriching the universe with every kind of source of living water. 
 

P49: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environment.docx - 49:5 [In both cases it is obvious th..]  (4:4)   (Super) 

Códigos: [Denuncia y crítica]  

No memos 

 

In both cases it is obvious that humankind is responsible, as is the perversity that 

causes it. Because, on one hand these climatic irregularities and their resultant natural 

catastrophes are mainly caused by human activities, which are performed without 

thinking about or making any prior assessment of the devastating effects they have on 

nature. On the other hand the collective execution of innocent and arbitrarily chosen 

people with the aim of spreading fear throughout society and forcing it to give in to the 

just or unjust demands of these executioners, implies an ignorance of the fact that this 

method has been used many times in the past but has never succeeded in its purpose. 

Therefore, if a rational assessment of the results of these actions had prevailed 

amongst the perpetrators, then a lot of suffering would have been avoided. Many 

desperate actions against innocents could also have been avoided if the wrong doers 

recognised and respected the rights of the wronged.  
 

P49: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environment.docx - 49:11 [Therefore, the prayer that we ..]  (5:5)   (Super) 

Códigos: [Causalidad] [Denuncia y crítica] [Plegaria y oración - Familia: Arquitectura 

ontológica]  

No memos 
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 Therefore, the prayer that we offer up to the Lord today for the protection of the 

natural environment from all kinds of destruction and disruption, should first of all be a 

prayer for the repentance of man, who through misjudged, thoughtless, and 

sometimes arrogant actions directly or indirectly provokes most, not to say all, natural 

catastrophes.  
 

P50: Ecumenical Patriarch Bartholomew I Message on the Day of the Protection of the 

Environmen1.docx - 50:18 [instead, we are depleting her ..]  (5:5)   (Super) 

Códigos: [Denuncia y crítica]  

No memos 

 

 instead, we are depleting her natural resources. We draw so much to such excess and 

in such rough ways that we weaken her abilities and destroy all future production of 

natural resources. In doing so, we resemble those who act greedily, and who, when in 

need of collecting wood, destroy both the trees and the forest and, thus, deprive 

themselves of the opportunity to collect more wood in the future. 
 

P50: Ecumenical Patriarch Bartholomew I Message on the Day of the Protection of the 

Environmen1.docx - 50:9 [While we work hard to increase..]  (6:6)   (Super) 

Códigos: [Denuncia y crítica]  

No memos 

 

While we work hard to increase the productive ability of our planet, we, on the other 

hand, destroy it 
 

P50: Ecumenical Patriarch Bartholomew I Message on the Day of the Protection of the 

Environmen1.docx - 50:13 [The Mother Church is fully awa..]  (8:8)   (Super) 

Códigos: [Acción ambiental] [Causalidad] [Denuncia y crítica] [Iglesia - Familia: Arquitectura 

ontológica]  

No memos 

 

The Mother Church is fully aware of the dangers that threaten the earth and our 

surrounding natural environment brought about by both the natural ramifications of 

human acts but, mostly, by the moral consequences of human crimes; therefore, the 

Mother Church established the 1st of September as a day of prayer for the 

environment. 
 

P51: Ecumenical Patriarch Bartholomew I Message on the Day of the Protection of the 

Environmen2.docx - 51:16 [It is always the easier approa..]  (11:11)   (Super) 

Códigos: [Denuncia y crítica] [Intencionalidad pedagógica] [Pensamiento nuclear - Familia: 

Arquitectura ontológica]  

No memos 

 

It is always the easier approach to lay blame on Western development and 

technological progress for the ills that we confront in our world. And it is 

always a temptation to believe that we hold the solution to problems that we 

all face today or else to ignore the imminent danger that we face globally. 

What is more difficult - and yet at the same time more noble - is to discern 

the degree to which we constitute part of the problem itself. Just how many 

of us examine the foods that we consume, the goods that we purchase, the 

energy that we waste, or the consequences of our privileged living? How 
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often do we take the time to scrutinize the choices that we make on a daily 

basis, whether as individuals, as institutions, as parishes, as communities, as 

societies, and even as nations? 
 

P51: Ecumenical Patriarch Bartholomew I Message on the Day of the Protection of the 

Environmen2.docx - 51:19 [In an age when the information..]  (15:15)   (Super) 

Códigos: [Denuncia y crítica]  

No memos 

 

In an age when the information is readily available to us, there is surely no 

excuse for ignorance or indifference. To overlook is to shut our eyes to a 

reality that is ever-present and ever-increasing. Former generations and 

cultures may have been unaware of the implications of their actions. 

Nevertheless, today, more perhaps than any other time or age, we are in a 

unique position. Today, we stand at a crossroads, namely at a point of 

choosing the cross that we have to bear. For, today, we know fully well the 

ecological and global impact of our decisions and actions, irrespective of how 

minimal or insignificant these may be. 
 

P51: Ecumenical Patriarch Bartholomew I Message on the Day of the Protection of the 

Environmen2.docx - 51:21 [It is our sincere hope and fer..]  (16:16)   (Super) 

Códigos: [Denuncia y crítica]  

No memos 

 

It is our sincere hope and fervent prayer that in the years ahead, more and more of 

our Orthodox faithful will recognize the importance of a crusade for our environment, 

which we have so selfishly ignored 
 

P52: Ecumenical Patriarch Bartholomew I Message on the Day of the Protection of the 

Environment.docx - 52:6 [The result is that we behave t..]  (6:7)   (Super) 

Códigos: [Denuncia y crítica]  

No memos 

 

The result is that we behave toward the environment, toward nature, rapaciously and 

catastrophically. When we apply our own sense of mastery and not appropriate use we 

upset the natural harmony and equilibrium that is based in God. Nature reacts 

negatively and the result is that terrible desires pile up on the human family. Recent 

unusual fluctuations in temperature, typhoons, earthquakes, violent storms, the 

pollution of the seas and rivers, and the many other catastrophic actions for man and 

the environment ought to be an obvious alarm for something to be done with human 

behavior. The principal reason for this catastrophic behavior of contemporary man is 

his egocentrism, which is another face of self-reliance apart from God, and even self-

divinization.  

On account of this egocentrism, the relationship between humanity and 

nature has been radically altered. Now an impertinent, arrogant subjugation 

of the forces of nature has supplanted that which was designed by God. In 

place of the preservation of life and freedom, these forces serve to destroy 

and oppress our fellow man, or we indulge in excessive consumption, without 
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regard to the consequences of such excess. 
 

P52: Ecumenical Patriarch Bartholomew I Message on the Day of the Protection of the 

Environment.docx - 52:7 [The use of atomic and nuclear ..]  (8:8)   (Super) 

Códigos: [Causalidad] [Denuncia y crítica] [Problemas prioritarios]  

No memos 

 

The use of atomic and nuclear forces of nature for warlike purposes constitutes 

unmitigated hubris. Whatever the manner of our over consumption, we have burdened 

the natural environment with such pollution that the earth's temperature is rising and 

many of nature's balancing acts are now unstable, with all that this implies. The 

enormous amount of energy that is consumed for the purposes of the modem war-

machine, as well as the prodigality of modem life that far exceeds the reasonable 

human needs of today, comprise two distinct sectors, in which the responsibilities of 

leaders and simple citizen are woven together in such a way that each has the 

capability of taking action for the betterment of the general condition.  
 

P52: Ecumenical Patriarch Bartholomew I Message on the Day of the Protection of the 

Environment.docx - 52:8 [Beloved children and brethren ..]  (9:9)   (Super) 

Códigos: [Causalidad] [Denuncia y crítica]  

No memos 

 

Beloved children and brethren in the Lord, let us take action, each one from his own 

position and setting, giving every effort to an amelioration of senseless consumption. 
 

P53: Ecumenical Patriarch Bartholomew.docx - 53:26 [When Paul the Apostle to the N..]  

(12:12)   (Super) 

Códigos: [Denuncia y crítica] [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 

 

When Paul the Apostle to the Nations advised the Thessalonians to "give thanks in all 

circumstances" (1 Thess. 5:18), he also counseled them to "always rejoice, and pray 

without ceasing" (1 Thess. 5:16-17), thus demonstrating that thanksgiving as prayer 

and everlasting joy go together and coexist inseparably. Truly, the one who gives 

thanks experiences the joy that comes from the appreciation of that for which he or 

she is thankful, and from the overabundance of joy they turn toward the giver and 

provider of the good things received in grateful thanksgiving. Conversely, the person 

who does not feel the internal need to thank the Creator and Fashioner of all the good 

things of this very good world, but ungratefully and egocentrically receives them -- 

when the person is indifferent toward the one who provided these good things and 

thus worships the impersonal creation rather than the Creator (Romans 1:25) -- that 

person does not feel the deep joy of receiving the gifts of God, but only sullen and 

animalistic satisfaction. Such a person is given over to irrational desires, to 

covetousness, and to "robberies from injustice" (Isaiah 61:8) that are despised by 

God. As a result, that person will undergo the breaking "of the pride of his power" 

(Leviticus 26:19), and will be deprived of the sublime, pure, and heavenly joy of the 

one who gives thanks gratefully. 
 

P54: Ecumenical Patriarch Demetrios I Message for the Day of the Protection of the 

Environmen1.docx - 54:25 [The abuse by contemporary huma..]  (4:4)   (Super) 

Códigos: [Causalidad] [Denuncia y crítica] [Lenguaje simbólico, metafórico, alegórico - 

Familia: Arquitectura ontológica]  
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No memos 

 

The abuse by contemporary humanity of its privileged position within creation and of 

the Creator's order“to have dominion over the earth” (Gen. 1. 28) has already led the 

world to the edge of apocalyptic self-destruction. 
 

P54: Ecumenical Patriarch Demetrios I Message for the Day of the Protection of the 

Environmen1.docx - 54:11 [Unfortunately, in our days und..]  (7:7)   (Super) 

Códigos: [Denuncia y crítica] [Sacralidad]  

No memos 

 

Unfortunately, in our days under the influence of an extreme rationalism and self-

centeredness, humanity has lost the sense of sacredness of creation and acts as its 

arbitrary ruler and rude violator. 
 

P54: Ecumenical Patriarch Demetrios I Message for the Day of the Protection of the 

Environmen1.docx - 54:12 [Instead of the eucharistic and..]  (7:7)   (Super) 

Códigos: [Denuncia y crítica]  

No memos 

 

 Instead of the eucharistic and ascetic spirit with which the Orthodox Church 

brought up its children for centuries, we observe today a violation of nature 

for the satisfaction not of basic human needs, but of man's endless and 

constantly increasing desire and lust, encouraged by the prevailing 

philosophy of the consumer society. 
 

P54: Ecumenical Patriarch Demetrios I Message for the Day of the Protection of the 

Environmen1.docx - 54:15 [Humanity cannot infinitely and..]  (8:8)   (Super) 

Códigos: [Denuncia y crítica]  

No memos 

 

Humanity cannot infinitely and whimsically exploit the natural sources of energy. The 

price of our arrogance will be our self-destruction, if the present situation continues. 
 

P55: Ecumenical Patriarch Demetrios I Message for the Day of the Protection of the 

Environment.docx - 55:8 [In that message, we called upo..]  (3:3)   (Super) 

Códigos: [Denuncia y crítica]  

No memos 

 

 In that message, we called upon the Orthodox faithful and, indeed, upon every man 

and woman of good will, to consider the extent and the seriousness of the problem 

generated as a result of the senseless abuse of material creation by human beings. On 

this day, which for the Orthodox Church is officially the first day of the 
 

P55: Ecumenical Patriarch Demetrios I Message for the Day of the Protection of the 

Environment.docx - 55:4 [The message offered last year ..]  (4:4)   (Super) 

Códigos: [Denuncia y crítica] [Desastres humanos] [Problemas prioritarios]  

No memos 

 

The message offered last year continues to echo and to express the inquietude of our 

Church toward the continuing destruction of the natural environment. 
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P57: Ecumenical Patriarch.docx - 57:5 [These last twelve months have ..]  (13:13)   (Super) 

Códigos: [Campo financiero] [Denuncia y crítica]  

Memo: [Globalización]  

 

These last twelve months have been a time of great uncertainty for the whole world. 

The financial systems that so many people trusted to bring them the good things of 

life, have brought instead fear, uncertainty and poverty. Our globalised economy has 

meant that everyone - even the poorest who are far removed from the dealings of big 

business - has been affected.  
 

P57: Ecumenical Patriarch.docx - 57:6 [The present crisis offers an o..]  (14:14)   (Super) 

Códigos: [Denuncia y crítica] [Pragmatismo]  

No memos 

 

The present crisis offers an opportunity for us to deal with the problems in a different 

way, because the methods that created these problems cannot provide their best 

solution. 
 

P57: Ecumenical Patriarch.docx - 57:8 [The way that the present crisi..]  (14:14)   (Super) 

Códigos: [Denuncia y crítica] [Desastres humanos] [Lectura geopolítica] [Problemas 

prioritarios]  

No memos 

 

The way that the present crisis has been dealt with has revealed the values of the few 

who are shaping the destiny of our society; of those who can find vast sums of money 

to support the financial system that has betrayed them, but are not willing to allot 

even the least portion of that money to remedy the piteous state the creation has been 

reduced to because of these very values, or for feeding the hungry of the world, or for 

securing safe drinking water for the thirsty, who are also victims of those values. 
 

P57: Ecumenical Patriarch.docx - 57:9 [On the face of every hungry ch..]  (14:14)   (Super) 

Códigos: [Denuncia y crítica] [Problemas prioritarios]  

No memos 

 

On the face of every hungry child is written a question for us, and we must not turn 

away to avoid the answer. Why has this happened? Is it a problem of human inability 

or of human will?  
 

P57: Ecumenical Patriarch.docx - 57:10 [We have rendered the Market th..]  (15:15)   

(Super) 

Códigos: [Denuncia y crítica]  

No memos 

 

We have rendered the Market the centre of our interest, our activities and, finally, of 

our life, forgetting that this choice of ours will affect the lives of future generations, 

limiting the number of their choices that would probably be more oriented towards the 

well-being of man as well as the creation. Our human economy, which has made us 

consumers, is failing. 
 

P57: Ecumenical Patriarch.docx - 57:13 [If we believe that we are no m..]  (15:15)   (Super) 

Códigos: [Denuncia y crítica] [Imago Dei - Familia: Arquitectura ontológica] [Pragmatismo] 
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[Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 

 

If we believe that we are no more than consumers, then we shall seek fulfilment in 

consuming the whole earth; but if we believe we are made in the image of God, we 

shall act with care and compassion, striving to become what we are created to be.  
 

P57: Ecumenical Patriarch.docx - 57:18 [There must be justice and love..]  (16:16)   (Super) 

Códigos: [Denuncia y crítica]  

No memos 

 

 There must be justice and love in all aspects of economic activity; profit - and 

especially short-term profit - cannot and should not be the sole motive of our actions. 
 

P58: Excerpts from the Keynote Address at the Millennial Youth Congress in Istanbul.docx - 

58:7 [Directing our gaze to the past..]  (9:9)   (Super) 

Códigos: [Denuncia y crítica]  

No memos 

 

Directing our gaze to the past, we certainly do not forget, as well, the myriads of 

young people who became the innocent and tragic victims of wars and holocausts, 

particularly in the ending twentieth century.  
 

P58: Excerpts from the Keynote Address at the Millennial Youth Congress in Istanbul.docx - 

58:10 [Many things that were self-evi..]  (10:10)   (Super) 

Códigos: [Denuncia y crítica]  

No memos 

 

 Many things that were self-evident are now disputed, and many are crumbling. 

Expectations are being dashed. Unforeseen things take us by surprise. Paradoxical 

things claim acceptance. What is beyond imagination becomes reality. What was 

unseen a little while ago becomes conspicuous. What is brighter than the sun becomes 

darkened. The order of all things is troubled. Nature’s forces are explored and 

being exploited in ways unsuitable to the harmony of the natural order. 

Nature is assaulted by human egocentric will. The uniqueness and sanctity of the 

human person is directly threatened. And all of humanity, coerced by the uncontrolled 

powers of haughty reason and the incurable weaknesses of moral and spiritual 

conduct, is moving along the precipitous edge of a yawning abyss. 
 

P59: First Address of Ecumenical Patriarch Bartholomew to the Sixth Ecological Symposium 

on the Amazon Rive1.docx - 59:19 [We should not be blindfolded b..]  (12:12)   (Super) 

Códigos: [Causalidad] [Denuncia y crítica] [Sacralidad] [Territorialidad - Familia: Arquitectura 

ontológica]  

No memos 

 

We should not be blindfolded by personal interests, but be sensitive to the sacredness 

of every peninsula and every island, every river and every stream, every basin and 

every landscape. 
 

P59: First Address of Ecumenical Patriarch Bartholomew to the Sixth Ecological Symposium 

on the Amazon Rive1.docx - 59:20 [If we are guilty of relentless..]  (13:13)   (Super) 
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Códigos: [Denuncia y crítica]  

No memos 

 

If we are guilty of relentless waste, it is because we have lost the spirit of liturgy and 

worship. We are no longer respectful pilgrims on this earth; we have been reduced to 

careless consumers or passing travellers. How tragic it would be, for us all as delegates 

of this symposium, if we were simply to pass through the Amazon, like the indifferent 

priest in the Parable of the Good Samaritan.  
 

P59: First Address of Ecumenical Patriarch Bartholomew to the Sixth Ecological Symposium 

on the Amazon Rive1.docx - 59:21 [We must be responsible and res..]  (13:13)   (Super) 

Códigos: [Denuncia y crítica]  

No memos 

 

We must be responsible and responsive citizens of the world; we must be careful and 

caring pilgrims in this land. If we are not in fact moved to compassion, bandaging the 

wounds of the earth, assuming personal care, and contributing to the painful costs, 

then we might easily be confronted with the question, which of these do you resemble: 

the Good Samaritan or the indifferent priest?  
 

P59: First Address of Ecumenical Patriarch Bartholomew to the Sixth Ecological Symposium 

on the Amazon Rive1.docx - 59:22 [The liturgy guides us to a lif..]  (14:14)   (Super) 

Códigos: [Denuncia y crítica] [Litúrgia - Familia: Arquitectura ontológica] [Remedios y 

soluciones - Familia: Arquitectura ontológica]  

No memos 

 

The liturgy guides us to a life that sees more clearly and shares more fairly, moving 

away from what we want as individuals to what the world needs globally. This in turn 

requires that we move away from greed and control and gradually value everything for 

its place in creation and not simply its economic value to us, thereby restoring the 

original beauty of the world, seeing all things in God and God in all things. 
 

P60: Foreword for the Publication of the Symposium Proceedings.docx - 60:10 [As committed 

and faithful “pri..]  (6:6)   (Super) 

Códigos: [Denuncia y crítica] [Imago Dei - Familia: Arquitectura ontológica] [Lenguaje 

simbólico, metafórico, alegórico - Familia: Arquitectura ontológica] [Persona humana - Familia: 

Arquitectura ontológica] [Principios morales y éticos] [Remedios y soluciones - Familia: Arquitectura 

ontológica]  

No memos 

 

 As committed and faithful “priests” of God’s beautiful creation, we are called 

to receive and return this world to future generations and to the Creator in an 

act and attitude of thanksgiving. This implies responsibility in a world of 

sinful wasting; it calls for sharing in a contemporary global world; and it 

demands justice in a world of sinful inequality. 
 

P61: Foreword to the Published Proceedings of the Fifth and Final Summer Seminar at 

Halki.docx - 61:2 [Fragmentation and Isolation]  (2:2)   (Super) 

Códigos: [Denuncia y crítica]  

No memos 
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Fragmentation and Isolation 
 

P61: Foreword to the Published Proceedings of the Fifth and Final Summer Seminar at 

Halki.docx - 61:3 [The deterioration and, in cert..]  (4:4)   (Super) 

Códigos: [Denuncia y crítica] [Problemas prioritarios]  

No memos 

 

The deterioration and, in certain parts of the planet, destruction of the environment 

constitutes an undoubted reality for our contemporary world 
 

P61: Foreword to the Published Proceedings of the Fifth and Final Summer Seminar at 

Halki.docx - 61:5 [The Ecumenical Patriarchate fo..]  (4:4)   (Super) 

Códigos: [Denuncia y crítica]  

No memos 

 

The Ecumenical Patriarchate follows with grave concern this deterioration of the 

ecological crisis, as well as the development of a tendency of an isolated and exclusive 

response on the part of various scientific branches and specific efforts to control this 

problem. 
 

P61: Foreword to the Published Proceedings of the Fifth and Final Summer Seminar at 

Halki.docx - 61:6 [As we have repeatedly underlin..]  (4:4)   (Super) 

Códigos: [Denuncia y crítica]  

No memos 

 

As we have repeatedly underlined, the fragmentary examination of this problem 

succeeds only in a partial consideration and response. 
 

P61: Foreword to the Published Proceedings of the Fifth and Final Summer Seminar at 

Halki.docx - 61:9 [Poverty and Environment For, a..]  (6:7)   (Super) 

Códigos: [Causalidad] [Denuncia y crítica] [Problemas sociales]  

No memos 
 

Poverty and Environment 

For, as one of the more serious ethical, social and political problems, poverty is directly 

connected to the ecological crisis. A poor farmer in Asia, in Africa or in North America 

will daily face the reality of poverty. For these persons, plastic is not harmful to the 

environment and the destruction of the forests, but rather to the very survival of 

themselves and their families. Terminology such “ecology,” “deforestation” or 

“overfishing” is entirely unknown. The “developed” world cannot demand from the 

developing poor to protect the few earthly paradises that remain, especially in light of 

the fact that less than 10% of the world’s population consumes over 90% of the 

earth’s natural resources.  
 

P61: Foreword to the Published Proceedings of the Fifth and Final Summer Seminar at 

Halki.docx - 61:11 [Therefore, we are not justifie..]  (8:8)   (Super) 

Códigos: [Campo financiero] [Denuncia y crítica] [Remedios y soluciones - Familia: 

Arquitectura ontológica]  

No memos 
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Therefore, we are not justified in demanding the poorer nations to offer huge 

sacrifices, when in any case these contribute far less than the developed nations to the 

pollution and crisis of the environment. Instead, we ought to assume our own 

responsibilities and contribute to the solution of the environmental crisis in 

accordance with our possibilities as financially stronger nations in order to 

wipe out poverty as well.  
 

P62: Foreword to the Published Proceedings of the Fourth Summer Seminar at Halki.docx - 

62:3 [The crisis faced by creation c..]  (4:4)   (Super) 

Códigos: [Denuncia y crítica]  

No memos 

 

 The crisis faced by creation cannot be examined exclusively from the perspective of 

the numerous and undoubtedly beneficial branches of Science and Technology. 
 

P62: Foreword to the Published Proceedings of the Fourth Summer Seminar at Halki.docx - 

62:5 [One of the more fundamental pr..]  (5:5)   (Super) 

Códigos: [Denuncia y crítica] [Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 

 

One of the more fundamental problems, which constitute the basis of the ecological 

crisis, is the lack of justice prevailing in our world 
 

P62: Foreword to the Published Proceedings of the Fourth Summer Seminar at Halki.docx - 

62:8 [Justice extends even beyond on..]  (5:5)   (Super) 

Códigos: [Denuncia y crítica]  

No memos 

 

Justice extends even beyond one’s fellow human being to the entire creation. 

The burning of forests, the criminal exploitation of natural resources, the gap 

between the wealthy“north” and the needy “south,” all these constitute 

expressions of transgressing the virtue of justice. 
 

P63: Greeting at the Commencement of the Fifth Summer Seminar on Halki.docx - 63:21 

[However, in any human society,..]  (11:11)   (Super) 

Códigos: [Causalidad] [Denuncia y crítica] [Problemas sociales]  

No memos 

 

However, in any human society, it is stated that some of its members grow in wealth 

or otherwise live over and beyond sufficiency – that is to say, they possess more than 

they need. At the same time, others in society have less than the basic necessities that 

they require to survive,  
 

P65: Greeting at the Third Summer Seminar on Halki.docx - 65:5 [In the combined, creative 

synt..]  (4:4)   (Super) 

Códigos: [Denuncia y crítica] [Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 
 

In the combined, creative synthesis of their conclusions, we may be able to face more 

effectively the global threats, caused by the irresponsible, if not criminal, behaviour of 

rational human beings towards the non-rational and immaterial creation. 
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P65: Greeting at the Third Summer Seminar on Halki.docx - 65:7 [Our destructive 

management of ..]  (4:4)   (Super) 

Códigos: [Denuncia y crítica]  

No memos 

 

 Our destructive management of creation, besides having a practical impact on the 

quality of life, assumes a critical, moral dimension that constitutes a profound 

disrespect toward the Creator. 
 

P65: Greeting at the Third Summer Seminar on Halki.docx - 65:28 [This is because the 

Ecumenical..]  (11:11)   (Super) 

Códigos: [Denuncia y crítica]  

No memos 

 

 This is because the Ecumenical Patriarchate continues to observe the rapid 

deterioration of environmental conditions globally, which frequently results in 

irreversible changes. 
 

P66: Greeting During a Musical Reception on the Occasion of the Sunday of Orthodoxy.docx - 

66:16 [Naturally, the narrow-mindedne..]  (11:11)   (Super) 

Códigos: [Denuncia y crítica]  

No memos 
 

Naturally, the narrow-mindedness and greediness of so many people will not 

comprehend how participation in joy only increases this joy, while the sharing of 

sorrow only diminishes the sorrow 
 

P67: Greeting During the Reception with the Lord Mayor of Bratislava.docx - 67:10 [And 

surely, as we do not want ..]  (8:8)   (Super) 

Códigos: [Denuncia y crítica]  

No memos 

 

And surely, as we do not want other people’s wastes and dirt dumped on us, it is our 

obligation to find ways of not imposing our wastes on others. I am sure that the 

developed moral sense and the good will of all of you will contribute to finding and 

applying the best possible solutions, so that the Danube remains a river of life and 

does not become a bearer of death.  
 

P70: Greeting on arrival at Novorossisk for the Second International Symposium.docx - 70:8 

[Nevertheless, in the final ana..]  (6:6)   (Super) 

Códigos: [Denuncia y crítica]  

No memos 

 

Nevertheless, in the final analysis, all the disturbing descriptions of the causes 

which relegate the Black Sea to a storehouse of radioactive and other waste 

materials of the countries of Central and Eastern Europe, as well as all the 

proposals for the confrontation of the problem, hold man himself as their 

common denominator. This is the tragic reality of the problem. The arrogant 

apostasy of humanity from the deeper reason of its relationship with our divine 

Creator’s creation incites the presumptuous and improper exploitation of the ecological 

environment. However, the painful consequences of this apostasy for human life itself 
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and for life on our planet, as is now indicated by the anxious declarations of all the 

responsible international organizations, render essential the restoration of humankind’s 

inner spiritual equilibrium, so that we may become more fully aware of the threat. 
 

P70: Greeting on arrival at Novorossisk for the Second International Symposium.docx - 70:9 

[Passive Observers or Active Pa..]  (7:8)   (Super) 

Códigos: [Causalidad] [Denuncia y crítica]  

No memos 

 

Passive Observers or Active Participants? 

The visible danger of the destruction of the Black Sea, as this has been described with 

tragic clarity in the addresses of the specialist speakers and in the interventions of the 

distinguished members of the symposium, constitutes what is perhaps the most 

characteristic confirmation that humankind, with its arrogant preferences for the 

violent submission of its natural environment, has eventually become a timid and 

ineffective observer of the tragic results of his choices 
 

P72: Greetings of Ecumenical Patriarch Bartholomew at the First Summer Environmental 

Seminar on the Island of Halki.docx - 72:4 [Now that we have been awakened..]  (5:5)   

(Super) 

Códigos: [Denuncia y crítica] [Problemas prioritarios] [Violencia y conflicto]  

No memos 

 

Now that we have been awakened to the impending destruction of nature, and to all 

that this implies, how has society responded in recent years? We note here the so-

called “plans for peaceful coexistence” (between humankind and nature) along with 

plans for the “development of the environment.” All these concerns and actions are of 

course commendable. As we know, however, they are also limited in their 

effectiveness. For, who will find and apprehend those individuals responsible for forest 

fires? Who will restrain those who illegally cut down trees? Who and how will we 

control those unconscionable individuals who pollute our waters, rivers, and seas? Who 

can restrain the greedy? 
 

P74: Greetings of Ecumenical Patriarch Bartholomew on the 2004 Observance of Danube 

Day.docx - 74:5 [The profound beauty and immens..]  (4:4)   (Super) 

Códigos: [Denuncia y crítica]  

No memos 

 

The profound beauty and immense diversity of the Danube was immediately apparent 

during that voyage, but – alas – so also was the damage wrought by human activity 

through pollution and numerous other factors. 
 

P75: Greetings of Ecumenical Patriarch Bartholomew to Prince Philip During Symposium on 

Ecology at Holy Trinity Monastery.docx - 75:16 [From these points, spring also..]  (8:8)   

(Super) 

Códigos: [Denuncia y crítica]  

No memos 

 

From these points, spring also the pastoral reasons for the Church's concern for the 

natural environment. For us, every destruction of the natural environment caused by 
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man constitutes an offense against the Creator and arouses grief; in relation to the 

degree to which people are responsible for their actions, metano ia-a radical change of 

course is demanded of us all. 
 

P75: Greetings of Ecumenical Patriarch Bartholomew to Prince Philip During Symposium on 

Ecology at Holy Trinity Monastery.docx - 75:17 [For this reason, each act by m..]  (8:8)   

(Super) 

Códigos: [Denuncia y crítica]  

No memos 

 

For this reason, each act by man which contributes to the destruction of the natural 

environment must be regarded as a most grievous s~n. We are talking about a 

renewed ethos which must be taught to our faithful. Our faithful must become 

sensitized to the seriousness of this sin and to espouse the corresponding ethos. 

People must cease regarding themselves as proprietors of nature and understand their 

mission as priests of creation who have as their duty the anaphora or offering up of the 

material world to the Creator. In this ethos the liturgical as well as the ascetic tradition 

of the Church can be of assistance to its faithful. 
 

P79: Greetings of Ecumenical Patriarch Bartholomew to The Third Academic Meeting between 

Orthodoxy and Judaism.docx - 79:17 [. Therefore, Eastern Orthodoxy..]  (7:7)   (Super) 

Códigos: [Denuncia y crítica]  

No memos 

 

. Therefore, Eastern Orthodoxy has never encouraged racist ideas and theories, and 

has never practically experienced those negative historical phenomena, observed 

elsewhere, such as racial discrimination, social marginalisation and isolation, 

proselytism, persecution and genocide of people who belonged to a different culture or 

worshiped God in a different manner. 
 

P81: Greetings of Pope Benedict XVI to the Symposium.docx - 81:7 [The consequences of 

disregard ..]  (3:3)   (Super) 

Códigos: [Denuncia y crítica]  

No memos 

 

The consequences of disregard for the environment cannot be limited to immediate 

area or populus because they always harm human coexistence, and thus betray human 

dignity and violate the rights of citizens who desire to live in a safe environment (cf. 

ibid., 8-9). 
 

P83: Homily at the Fiftieth Anniversary Dedication of St.docx - 83:10 [Realistically, we also 

know th..]  (6:6)   (Super) 

Códigos: [Denuncia y crítica]  

No memos 

 

Realistically, we also know that this vision has been blurred; the image has been 

marred, by our sin. For we have presumed to control the order of things, and have 

therefore destroyed the hierarchy of creation. We have lost the dimension of beauty, 

and have come to a spiritual impasse where everything that we touch is invariably 

distorted or even destroyed. 
 

P84: Homily During the Service on the Amazon River.docx - 84:7 [To persist in the current 
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path..]  (9:9)   (Super) 

Códigos: [Denuncia y crítica]  

No memos 

 

 To persist in the current path of ecological destruction is not only folly. It is a sin 

against God and creation.  
 

P86: Homily of His All Holiness Ecumenical Patriarch Bartholomew at the Patriarchal 

Chorostasia of the Great Vespers for S1.docx - 86:13 [We encounter this vicious mons..]  

(20:23)   (Super) 

Códigos: [Denuncia y crítica] [Problemas prioritarios]  

No memos 

 

We encounter this vicious monster in the pollutants that contaminate our drinking 

water; in the hazardous wastes that filter into our soil; in foul exhaust that clouds our 

atmosphere; in harmful chemicals introduced into the food chain by modern methods 

of agriculture.  

We encounter this murderous giant in the form of demographic clusters of birth defects 

and childhood cancers, especially among the poorest members of the human family. 

We encounter this malignant vandal wherever we find beaches blackened by oil spills, 

rotting stumps in a clear-cut forest, or choking dust clouds from abandoned strip-

mines. 

Above all, we encounter vile Lyaios for ourselves in the enormity of human 

indifference: indifference to the environment, indifference to the effects of our actions 

upon our fellow man, and indifference to the consequences of our choices upon future 

generations. It is this indifference first and foremost that must be grappled with and 

cast out. This thoughtlessness that so mightily holds sway over human minds and 

hearts is what spawns the sins of overconsumption and waste, mismanagement of 

resources and ecological abuse. This carelessness is itself a murderer, first of others, 

and finally of ourselves. 

How shall we prevail? In the face of indifference and greed, in the face of established 

practices and entrenched habits, in the face of vested interests and corporate war 

chests, how shall the few and the weak prevail over the great and mighty? By the 

prayer of faith. Saint Nestor prayed in faith and prevailed. Saint Demetrios prayed in 

faith and prevailed, and still prevails in his wonderworking power to this day. Truly did 

the Apostle John write: “Whatever is born of God overcomes the world; and this is the 

victory that overcomes the world, even our faith” (1 John 5:4). 
 

P88: Icons and Relics.docx - 88:4 [God created humanity to serve ..]  (4:4)   (Super) 

Códigos: [Denuncia y crítica] [Dogma referencial - Familia: Arquitectura ontológica] 

[Problemas prioritarios]  

No memos 

 

God created humanity to serve as a king of creation, not for any individualistic 

exploitation of it that results in destruction, but for the enjoyment of a peaceful and 
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fruitful life in it in harmony with the other creatures, plants or animals. Nevertheless, 

we have recently experienced a dangerous development, arising from our senseless 

and often selfish use of natural recourses. The environment, as it is presented to us 

today, appears to resemble the “beast” in the Book of Revelation (Rev. 12.4), which 

awaits to devour the newly born child of the woman. The only difference is that the 

beast of the environment, in a metaphorical sense, expects to devour everyone, and 

not just the newly born. 
 

P89: Introductory Remarks at the Inaugural Proceedings of the Fourth International and 

Inter.docx - 89:10 [We underline this point becaus..]  (9:9)   (Super) 

Códigos: [Defensa y aclaración del mensaje cristiano - Familia: Arquitectura ontológica] 

[Denuncia y crítica] [Principios morales y éticos]  

No memos 

 

We underline this point because it is widely held among certain ecologists that 

humanity is classified within the natural ecosystem, inasmuch as it is 

considered of equal significance with every other living being. This demotion of 

humanity, sometimes characterized as humility, constitutes a reaction against 

anthropocentric arrogance. This is due either to a complete rejection of God by human 

consciousness and the corollary divinization of humankind, or else to a 

misunderstanding of the divinely ordained relation of humanity to the rest of creation, 

whereby humanity lords unrestrainedly and abusively over it. In both cases, the 

attitude towards nature is criminal and destructive, because humanity regards nature 

myopically and selfishly. 
 

P89: Introductory Remarks at the Inaugural Proceedings of the Fourth International and 

Inter.docx - 89:11 [It is, therefore, appropriate ..]  (10:10)   (Super) 

Códigos: [Denuncia y crítica]  

No memos 
 

It is, therefore, appropriate and imperative to respond to and react against this 

attitude and ethos, especially when the wide-ranging and universally destructive 

consequences resulting from them have become the daily talk of the experts. Yet, it is 

not proper for the distinction between human beings and created nature 

(between the ones encompassed and the environment that encompasses) to 

be abolished in a way that equates humanity with the rest of the created 

beings.  
 

P90: Introductory Speech of Ecumenical Patriarch Bartholomew On.docx - 90:4 [It is painfully 

evident that o..]  (4:4)   (Super) 

Códigos: [Denuncia y crítica]  

No memos 

 

It is painfully evident that our response to the scientific testimony has been generally 

reluctant and gravely inadequate 
 

P90: Introductory Speech of Ecumenical Patriarch Bartholomew On.docx - 90:8 [To persist in 

the current path..]  (5:5)   (Super) 

Códigos: [Denuncia y crítica]  

No memos 

 

 To persist in the current path of ecological destruction is not only folly. It is no less 
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than suicidal, jeopardizing the diversity of the very earth that we inhabit, enjoy and 

share.  
 

P90: Introductory Speech of Ecumenical Patriarch Bartholomew On.docx - 90:10 [Ecological 

degradation also co..]  (6:6)   (Super) 

Códigos: [Denuncia y crítica] [Problemas sociales]  

No memos 

 

Ecological degradation also constitutes a matter of social and economic justice. For 

those who will most directly and severely be affected by climate change will be the 

poorer and more vulnerable nations (what Christian Scriptures refer to as 

our“neighbour”) as well as the younger and future generations (the world of our 

children, and of our children’s children). Those of us living in more affluent nations 

either consume or else corrupt far too much of the earth’s resources. 
 

P90: Introductory Speech of Ecumenical Patriarch Bartholomew On.docx - 90:14 [Africa is the 

continent least ..]  (8:8)   (Super) 

Códigos: [Climate change] [Denuncia y crítica] [Lectura geopolítica] [Territorialidad - Familia: 

Arquitectura ontológica]  

No memos 

 

Africa is the continent least responsible for global warming, yet bearing the most 

detrimental consequences, while also being the least equipped to cope with the 

changes. Harvest cycles in Ethiopia and other parts of eastern and southern Africa are 

shortening, leading to further food insecurity for the world’s poorest people. Elevated 

temperatures create incalculable increase in the range of vector-borne diseases and 

lack of clean water. Populations affected by fatal diseases, such as malaria, 

schistosomiasis, dengue fever and cholera, are rising dramatically. Even a conservative 

estimate indicates the number of people impacted by flooding could increase from 1 

million (in 1990) to 70 million (by as early as 2080).  
 

P91: Keynote Speech of Ecumenical Patriarch Bartholomew at the Opening Address of the 

International Symposium in Passau.docx - 91:8 [This is why the Danube far fro..]  (11:11)   

(Super) 

Códigos: [Denuncia y crítica] [Problemas prioritarios]  

No memos 

 

This is why the Danube far from being a river of life, is in danger of being transformed 

into a carrier of pollutants and toxic substances, as an easy receiver of such harmful 

waste from areas along its banks and carrying them to the Black Sea. 
 

P91: Keynote Speech of Ecumenical Patriarch Bartholomew at the Opening Address of the 

International Symposium in Passau.docx - 91:11 [At this point I cannot fail to..]  (14:14)   

(Super) 

Códigos: [Denuncia y crítica] [Violencia y conflicto]  

No memos 

 

At this point I cannot fail to express my deepest distress at the recent bombings of 

Yugoslavia, which also affected the waters of the Danube and caused ecological 

damage that will be difficult to correct. The expression of my distress is not of course 

confined exclusively to the ecological effects of the bombings. I have repeatedly 

expressed my deepest sorrow over the fact that these bombings were responsible for 
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killing people, destroying cultural monuments, Monasteries and Churches, 

incapacitating factories, contaminating human beings, animals, and plants and nature 

in general with toxic substances and generally caused material and moral damage on a 

massive scale. However, the object of the present international scientific Symposium 

obliges us to focus our interest on the ecological consequences of these bombings, and 

to point out that their adverse effects are manifested not only in regions neighboring 

on the areas directly hit, but also in regions throughout the length of the Danube, as 

well as those lying on the Black Sea coast. 
 

P92: Lecture given in Westminster Abbey on the Visible Unity and Ecumenisms for the Next 

Christian Millennium.docx - 92:9 [Sadly, we Christians are enter..]  (14:14)   (Super) 

Códigos: [Denuncia y crítica]  

No memos 

 

Sadly, we Christians are entering upon the Third Christian Millennium as children and 

bearers of this "shame" and "disgrace"! And instead of unity, division, separation and 

in some instances confusion,forced proselytism, open conflict are visible and are being 

handed on to the first generation of the coming Millennium. 
 

P92: Lecture given in Westminster Abbey on the Visible Unity and Ecumenisms for the Next 

Christian Millennium.docx - 92:10 [This spectacle grows even more..]  (15:15)   (Super) 

Códigos: [Denuncia y crítica] [Violencia y conflicto]  

No memos 

 

This spectacle grows even more painful from the fact that the Twentieth Century which 

is drawing to its close, although it was a period of fearful conflict on a political, 

ideological and military level, was - as no other epoch of the Second Millennium - a 

century of active, and, as it was believed, sincere ecumenical endeavour for the re-

establishment of the anticipated visible unity of the Churches. What then? Is our failure 

the only harvest of this toil? Have we passed by and lost the only opportunity given by 

Divine Providence to the Churches? Did we make as an aim a mechanical 

understanding of unity, one of domination or one openly pluralistic and wholly foreign 

to the basic principles of ecclesiology, upon which the ancient undivided Church had in 

many ways relied to preserve her unity? Does that Church, with which our Orthodoxy 

believes and confesses that it finds itself in uninterrupted succession and identity, 

persevere in proposing itself as a foundation and model of visible unity both in the 

present and in the future? 
 

P92: Lecture given in Westminster Abbey on the Visible Unity and Ecumenisms for the Next 

Christian Millennium.docx - 92:12 [Sadly, this witness has not su..]  (23:23)   (Super) 

Códigos: [Denuncia y crítica]  

No memos 

 

Sadly, this witness has not succeeded in averting phenomena that overshadow the 

vision of unity. For this reason, "the crises and deviations observed during the last 

decades in the bosom of the Ecumenical Movement impose upon the Orthodox Church 

the need to resist such deviations". 
 

P95: Message by Ecumenical Patriarch Bartholomew for World Environment Day.docx - 95:19 

[In our time, more than ever be..]  (5:5)   (Super) 

Códigos: [Denuncia y crítica]  

No memos 
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In our time, more than ever before, there is an undeniable obligation for all to 

understand that environmental concern for our planet does not comprise a romantic 

notion of the few. The ecological crisis, and particularly the reality of climate change, 

constitutes the greatest threat for every form of life in our world. Moreover, there is an 

immediate correlation between protection of the environment and every expression of 

economic and social life 
 

P96: Message By Ecumenical Patriarch Bartholomew to the Inter.docx - 96:7 [Already 

“creation groans in tr..]  (4:4)   (Super) 

Códigos: [Denuncia y crítica]  

No memos 

 

 Already “creation groans in travail together,” in the expression of the Apostle Paul 

(Rom. 8.22), under the boot of human greed. The responsibility of spiritual and 

political leaders as well as of all people is enormous. Orthodoxy, too, must give her 

testimony. Your conference is invited to contribute in this respect. 
 

P98: Message for Conference on the 60th Anniversary Since the Foundation of the United 

States.docx - 98:11 [In our efforts for the preserv..]  (8:8)   (Super) 

Códigos: [Causalidad] [Denuncia y crítica]  

No memos 

 

In our efforts for the preservation of the natural environment, how prepared are we to 

sacrifice some of our greedy lifestyles? When will we learn to say: “Enough!”? Will 

we direct our focus away from what we want to what the world needs? Do we 

endeavor to leave as light a footprint on this planet for the sake of future 

generations? There are no excuses for our lack of involvement. We have detailed 

information; the alarming statistics are available. We must choose to care. Otherwise, 

we are betraying our human rights. Otherwise, we are aggressors. 
 

P99: Message for the Day of the Protection of the Environmen1.docx - 99:16 [It is important 

to note that t..]  (16:16)   (Super) 

Códigos: [Denuncia y crítica]  

No memos 

 

It is important to note that the current grievous financial crisis may spark the much-

reported and absolutely essential shift to environmentally viable development; i.e., to 

a standard of economic and social policy whose priority will be the environment, and 

not unbridled financial gain. Let us all consider as an example what may happen to 

countries that are suffering today on account of the financial crisis and poverty, such 

as Greece, which at the same time have exceptional natural riches: unique 

ecosystems, rare fauna and flora and natural resources, exquisite landscapes, 

abundant sunlight and wind. If ecosystems deteriorate and disappear, natural sources 

become depleted, and landscapes suffer destruction, and climate change produces 

unpredictable weather conditions, on what basis will the financial future of these 

countries and the planet as a whole depend? 
 

P102: Address of His All Holiness Ecumenical Patriarch Bartholomew at the Ninth Annual 

SCOBA.docx - 102:29 [Where there is oppression or l..]  (17:17)   (Super) 

Códigos: [Arg.humanista] [Canales de diálogo - Familia: Arquitectura ontológica] [Causalidad] 

[Denuncia y crítica]  
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No memos 

 

Where there is oppression or limitation of religious freedom, there is almost always 

violation in other core freedoms that are the hallmark of all healthy democracies—

freedom of conscience, freedom of speech, freedom of assembly, freedom of the press, 

freedom of education. In the absence of religious freedom—and all the other freedoms 

that allow for the vibrant participation and rule of law that make democracies work—it 

will be a great struggle for human beings to cooperate, with solidarity of purpose—to 

solve the human, environmental, and terrorist security risks of our world today. 
 

P102: Address of His All Holiness Ecumenical Patriarch Bartholomew at the Ninth Annual 

SCOBA.docx - 102:31 [The Ecumenical Patriarchate fu..]  (18:18)   (Super) 

Códigos: [Denuncia y crítica] [Visión histórica-tradicional - Familia: Arquitectura ontológica]  

No memos 

 

The Ecumenical Patriarchate fully understands the complexities surrounding the 

enjoyment of full religious freedom—as indeed do many of our brothers and sisters 

who have experienced not only conditions of deprivation, but in the case of the 

totalitarian regimes of the last century, millions upon millions of martyrs were revealed 

by their faith. 
 

P104: Message for the Volume of the Halki Seminars.docx - 104:16 [Today, the ancient 

saying, Eve..]  (4:6)   (Super) 

Códigos: [Denuncia y crítica]  

No memos 

 

Today, the ancient saying, Every cloud has a silver lining, finds its full affirmation. On 

the one hand, the technical culture of the society of abundance continuously broadens 

its remarkable and inconceivable achievements. On the other hand, the ecological 

plight inflicted that follows weighs down the natural endurance and tolerance of the 

ecosystems of our beautiful planet, our most beautiful earth. 

 

The entire problem, we normally believe on account of our technologically captured 

mindset, is, and it is stated, the normal result of our inconsiderate abuse of the 

physical world. The Church, however, through the Holy Scriptures and patristic 

writings, teaches that the problem is primarily spiritual in nature and reveals a purely 

material and worldly notion of creation, which result in its progressive and vulgar 

catastrophe.  
 

P104: Message for the Volume of the Halki Seminars.docx - 104:10 [But unfortunately, by 

transgre..]  (10:10)   (Super) 

Códigos: [Causalidad] [Denuncia y crítica]  

No memos 
 

But unfortunately, by transgressing continuously, and ever more often the principle, All 

things in moderation, and by being possessed by a insatiable and selfish and conquest-

based mind on account of this wonderfully fashioned and generously given world of 

ours, we make our earthly dwelling place an irreparable self-destructive vice. 
 

P105: Message for World Environment Day.docx - 105:2 [Inasmuch as, at the Ecumenical..]  

(3:3)   (Super) 

Códigos: [Denuncia y crítica] [Problemas prioritarios]  
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No memos 

 

Inasmuch as, at the Ecumenical Patriarchate, we have long been concerned about 

problems related to the preservation of the natural environment, we have ascertained 

that the fundamental cause of the abuse and destruction of the world’s natural 

resources is greed and the constant tendency toward unrestrained wealth by citizens in 

so-called “developed” nations. 
 

P105: Message for World Environment Day.docx - 105:12 [Therefore, convinced that Orth..]  

(9:9)   (Super) 

Códigos: [Denuncia y crítica] [Intencionalidad pedagógica] [Nuevo Testamento - Familia: 

Arquitectura ontológica] [Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica]  

No memos 

 

Therefore, convinced that Orthodox Christianity implies discarding everything 

superfluous and that Orthodox Christians are “good stewards of the manifold grace of 

God” (1 Peter 4.10), we conclude with a simple message from a classic story, from 

which everyone can reasonably deduce how uneducated, yet faithful and respectful 

people perceived the natural environment and how it should be retained pure and 

prosperous: 
 

P106: Message of Ecumenical Patriarch Bartholomew to the 2005 Youth Environmental 

Summit of Caretakers of the Environment International.docx - 106:10 [How unfortunate and 

indeed how..]  (7:7)   (Super) 

Códigos: [Denuncia y crítica]  

No memos 

 

How unfortunate and indeed how selfish it is, however, that we have restricted the 

application of this word to ourselves. This world is indeed our home. Yet it is also the 

home of everyone, as it is the home of every animal creature, as well as of every form 

of life created by God. It is a sign of arrogance to presume that we human beings 

alone inhabit this world. Indeed, it is also a sign of arrogance to imagine that only the 

present generation inhabits this earth.  
 

P107: Message of Ecumenical Patriarch Bartholomew to the National Young Adult League 

Conference in Washington.docx - 107:6 [However, if we are honest with..]  (5:5)   (Super) 

Códigos: [Denuncia y crítica]  

No memos 

 

 

¡FUENTE DE DATOS INACCESIBLE!: 

\\datactx.unisabana.edu.co\ctd02$\qtd02\felipect\AppData\Roaming\Scientific 

Software\ATLASti\Repository\Managed Files\textos patriarca\Message of Ecumenical Patriarch 

Bartholomew to the National Young Adult League Conference in 

Washington_70001AB07C1A142902CB76B0B45B9367_docx.atldoc 

 

P108: Message of Thanks at the Closing Ceremony of the Third International Symposium.docx 

- 108:15 [Consequently, those members of..]  (9:9)   (Super) 

Códigos: [Denuncia y crítica] [Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 
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Consequently, those members of society who fail sufficiently to respect this principle 

are obliged by law to comply, with any necessary penalties also imposed. 
 

P110: Message of the Primates of the Orthodox Churches.docx - 110:5 [For this reason, we 

condemn al..]  (9:9)   (Super) 

Códigos: [Denuncia y crítica] [Problemas sociales] [Sacralidad]  

No memos 

 

For this reason, we condemn all nationalistic fanaticism, as it is capable of leading to 

division and hatred among peoples; the alteration or extinction of other peoples' 

cultural and religious particularities; and to the repression of the sacred rights of 

freedom and dignity of the human person and minorities everywhere. 
 

P110: Message of the Primates of the Orthodox Churches.docx - 110:48 [Unfortunately, the 

crises and ..]  (14:14)   (Super) 

Códigos: [Denuncia y crítica]  

No memos 

 

 Unfortunately, the crises and deviations observed during the last decades in the 

bosom of the Ecumenical Movement impose upon the Orthodox Church the need to 

resist such deviations and to promote the genuine tradition of the Church. We also 

consider that Uniatism and proselytism are serious obstacles to the progress of our 

dialogue with the Roman Catholics and Protestants. 
 

P110: Message of the Primates of the Orthodox Churches.docx - 110:49 [8. During these times 

of rampa..]  (15:15)   (Super) 

Códigos: [Causalidad] [Denuncia y crítica]  

No memos 
 

8. During these times of rampant secularisation there is an even greater need to point 

out and underscore the significance of the holiness of life in view of the spiritual 

crisis which characterises the modern world. 
 

P110: Message of the Primates of the Orthodox Churches.docx - 110:35 [8. During these times 

of rampa..]  (15:15)   (Super) 

Códigos: [Denuncia y crítica]  

No memos 

 

8. During these times of rampant secularisation there is an even greater need to point 

out and underscore the significance of the holiness of life in view of the spiritual 

crisis which characterises the modern world.  
 

P110: Message of the Primates of the Orthodox Churches.docx - 110:36 [The 

misunderstanding of freedo..]  (15:15)   (Super) 

Códigos: [Denuncia y crítica]  

No memos 

 

The misunderstanding of freedom as permissiveness leads to increased crime and the 

lack of respect for the freedom of one's neighbour as well as for the sanctity of life; 

and what's more, it leads to the violation of the natural world and to ecological 

destruction. The Orthodox Tradition is the bearer of a spiritual ethos which must be 
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pointed out particularly in our times.  
 

P110: Message of the Primates of the Orthodox Churches.docx - 110:41 [The achievements of 

science in..]  (20:20)   (Super) 

Códigos: [Denuncia y crítica]  

No memos 

 

The achievements of science in almost all areas, particularly in biology, entail 

incredible successes, but also dangers. The Church cannot remain indifferent to these 

prospective developments since the survival of the human person as "the image of 

God"is at stake. 
 

P110: Message of the Primates of the Orthodox Churches.docx - 110:43 [In a world 

confronted by all k..]  (23:23)   (Super) 

Códigos: [Denuncia y crítica]  

No memos 

 

In a world confronted by all kinds of sects and terrifying interpretations of the book of 

Revelation, all of us, especially the younger generation, are called to learn and bear 

witness, in word and deed, to the fact that only the love of God, of our fellow man and 

His creation offers meaning and salvation to our lives, even during the most difficult 

periods of history. In spite of dramatic events, the book of Revelation contains in its 

depth the Gospel of Christ which reveals to us that man's sin and the demonic 

destructive forces have been, and will be, defeated by Jesus Christ, the Lord of history, 

who is "the Alpha and the Omega ... who is and who was and who is to come, the 

pantocrator" (Rev. 1:8). 
 

P111: Message on the nuclear explosion at Fukushima.docx - 111:6 [Our Creator granted us 

the gif..]  (6:6)   (Super) 

Códigos: [Denuncia y crítica] [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

Our Creator granted us the gifts of the sun, wind, water and ocean, all of which may 

safely and sufficiently provide energy. Ecologically-friendly science and technology has 

discovered ways and means of producing sustainable forms of energy for our 

ecosystem. Therefore, we ask: Why do we persist in adopting such dangerous sources 

of energy? Are we so arrogant as to compete with and exploit nature? Yet, we know 

that nature invariably seeks revenge. 
 

P112: Opening Address of Ecumenical Patriarch Bartholomew at the Environmental 

Symposiu1.docx - 112:18 [The ecological misdeeds commit..]  (10:10)   (Super) 

Códigos: [Denuncia y crítica]  

No memos 
 

The ecological misdeeds committed by societies further south, such as chemical 

contamination or nuclear radiation, are clearly visible in parts of the Arctic 

environment. Above all, the dramatic rise in global temperatures is having a palpable 

effect on the landscape of Greenland, even though it has not been caused by anything 

the Greenlanders have done. The societies whose industrial activities and extravagance 

do cause climate change are often blind to the consequences of their behaviour. But 

here, in the polar region, it is possible to see all manner of things much more clearly. 
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P112: Opening Address of Ecumenical Patriarch Bartholomew at the Environmental 

Symposiu1.docx - 112:24 [At the same time, the climatic..]  (12:12)   (Super) 

Códigos: [Denuncia y crítica] [Problemas prioritarios]  

No memos 

 

At the same time, the climatic changes now taking place in the Arctic, and the 

contamination of certain parts of its food chain, are an accurate and unavoidable image 

of human thoughtlessness.  
 

P112: Opening Address of Ecumenical Patriarch Bartholomew at the Environmental 

Symposiu1.docx - 112:25 [When we visit this island or s..]  (12:12)   (Super) 

Códigos: [Denuncia y crítica] [Dogma referencial - Familia: Arquitectura ontológica] 

[Problemas prioritarios] [Territorialidad - Familia: Arquitectura ontológica]  

No memos 

 

When we visit this island or sail along its coast, we cannot hide our eyes, either from 

the beauty of God’s creation or from the changes which human folly has already 

caused, and may cause in the future, to this pristine place 
 

P114: Opening Address of Ecumenical Patriarch Bartholomew at the Fifth Symposium on 

Religion.docx - 114:22 [Unfortunately western society ..]  (17:17)   (Super) 

Códigos: [Causalidad] [Denuncia y crítica] [Remedios y soluciones - Familia: Arquitectura 

ontológica] [Territorialidad - Familia: Arquitectura ontológica]  

No memos 

 

Unfortunately western society has not so far achieved the level of understanding 

displayed by the Australian aborigines. We have not yet learned to share the resources 

of the earth with one another on a fair and equal basis. This is painfully evident in the 

Baltic, where there is a sharp contrast between the nations in the western and in the 

eastern parts of the Sea. Assessed according to the national income per person, 

Denmark, Sweden, Finland and Germany are among the twenty richest countries in the 

world. In the other states bordering on the Baltic –Poland, Estonia, Lithuania, Latvia 

and Russian Federation– the national income per person is no more than a small 

fraction of what the four western peoples of the Baltic region enjoy. How can this 

glaring discrepancy possibly be justified in the light of Genesis? 
 

P114: Opening Address of Ecumenical Patriarch Bartholomew at the Fifth Symposium on 

Religion.docx - 114:28 [his is painfully evident in th..]  (17:17)   (Super) 

Códigos: [Denuncia y crítica]  

No memos 
 

his is painfully evident in the Baltic, where there is a sharp contrast between the 

nations in the western and in the eastern parts of the Sea. Assessed according to the 

national income per person, Denmark, Sweden, Finland and Germany are among the 

twenty richest countries in the world. In the other states bordering on the Baltic –

Poland, Estonia, Lithuania, Latvia and Russian Federation– the national income per 

person is no more than a small fraction of what the four western peoples of the Baltic 

region enjoy. How can this glaring discrepancy possibly be justified in the light of 

Genesis? 
 

P120: Remarks of Ecumenical Patriarch Bartholomew on Receiving an Environmental Award 
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From the Scenic Hudson Association in New York.docx - 120:8 [With great interest and 

sincer..]  (5:5)   (Super) 

Códigos: [Denuncia y crítica]  

No memos 

 

With great interest and sincere anxiety, we have followed the efforts to address the 

destructive side effects of humanity upon the world of nature. These effects have also 

a negative influence upon human beings themselves. With much trepidation, we now 

realize the dangerous consequences of human apathy concerning the survival of 

creation, which include the survival of humankind itself. 
 

P120: Remarks of Ecumenical Patriarch Bartholomew on Receiving an Environmental Award 

From the Scenic Hudson Association in New York.docx - 120:34 [Repentance over our past 

mista..]  (17:17)   (Super) 

Códigos: [Denuncia y crítica]  

No memos 

 

Repentance over our past mistakes regarding the environment is indispensable and 

useful. Unfortunately, humanity has become intoxicated by its technological 

possibilities and behaves tyrannically toward the environment. Humankind ignores the 

fact that silent nature will take its revenge – perhaps slowly, almost unnoticeably, but 

inevitably and surely. 
 

P120: Remarks of Ecumenical Patriarch Bartholomew on Receiving an Environmental Award 

From the Scenic Hudson Association in New York.docx - 120:22 [Unfortunately, avarice and 

exc..]  (19:19)   (Super) 

Códigos: [Causalidad] [Denuncia y crítica]  

No memos 

 

Unfortunately, avarice and excessive exploitation, with no regard for their 

consequences, are a usual phenomenon. If we were to behave toward the 

possessions of our fellow human beings in the same way that we behave 

toward the environment, we would suffer legal sanctions and expect 

compensation for damages. We would have use legal remedies to restore the 

damages and return the stolen property to its legitimate proprietor. Our behavior 

would be characterized as anti-social, if we were to offend our fellow human beings.  
 

P120: Remarks of Ecumenical Patriarch Bartholomew on Receiving an Environmental Award 

From the Scenic Hudson Association in New York.docx - 120:36 [For all these causes of 

death,..]  (22:22)   (Super) 

Códigos: [Denuncia y crítica]  

No memos 

 

For all these causes of death, which are the direct result of our own doing, and of 

which we are not conscious that we are the cause, in our prayers we ask for God’s 

forgiveness. Our responsibility for whatever happens around us is an unavoidable 

given. We not only destroying the beauty of created nature, but we are also bringing 

harm and death to our fellow human beings. 
 

P121: Remarks of Ecumenical Patriarch Bartholomew Upon Receiving an Honorary Doctorate 

from City University.docx - 121:7 [Nevertheless, increasingly the..]  (6:6)   (Super) 
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Códigos: [Denuncia y crítica]  

No memos 

 

Nevertheless, increasingly these days, we witness another, darker aspect of life in our 

cities. We observe children without clothing, food, or shelter; we see people without 

jobs; we hear of brothers killing brothers; we recognize broken families, broken lives, 

and broken dreams. Therefore, we ask ourselves: why? What went wrong? How can 

this be? 
 

P121: Remarks of Ecumenical Patriarch Bartholomew Upon Receiving an Honorary Doctorate 

from City University.docx - 121:14 [The failure of anthropocentric..]  (12:12)   (Super) 

Códigos: [Denuncia y crítica]  

No memos 

 

The failure of anthropocentric ideologies has left a void in many people's 

lives. 
 

P122: Remarks of Ecumenical Patriarch Bartholomew Upon Receiving Honorary Doctorate of 

Environmental Studies from The Aegean University.docx - 122:9 [In the context of this 

apparen..]  (5:5)   (Super) 

Códigos: [Arg. ciencia-natural] [Denuncia y crítica]  

No memos 

 

In the context of this apparent way of thinking, the natural environment is conceived 

as a necessary and sufficient condition for human existence and survival; yet, this 

condition or context is perceived as utilitarian. The method of thinking is limited to the 

manner of usage. What is of interest is not the source or cause of the natural reality; 

nor is any hermeneutical “meaning” sought in the cosmic order and harmony, or in the 

wisdom and beauty of nature. It is of course quite possible that those things which 

exist in nature were created by some unknown “higher power,” or that they are the 

products of inexplicable “chance” and automatic force – again without explanation – 

that exists innately in the very structure of matter. At any rate, the interpretation of 

any cause or end is not what gives meaning to everything that exists. 
 

P122: Remarks of Ecumenical Patriarch Bartholomew Upon Receiving Honorary Doctorate of 

Environmental Studies from The Aegean University.docx - 122:10 [Based, then, on such an 

utilit..]  (6:6)   (Super) 

Códigos: [Denuncia y crítica]  

No memos 

 

Based, then, on such an utilitarian logic, contemporary ecological movements demand 

the definition of rules for the use of nature by humanity. Ecology seeks to be seen as a 

practical ethic of human conduct in relation to the environment. Nevertheless, like 

any other ethic, ecology too provokes us to ask the question: Who is it that 

defines these rules of human conduct, and with what authority are they 

defined? What logic renders these rules obligatory? From what source do they 

derive their validity? 
 

P122: Remarks of Ecumenical Patriarch Bartholomew Upon Receiving Honorary Doctorate of 

Environmental Studies from The Aegean University.docx - 122:33 [Nevertheless, the 

rationalism ..]  (8:9)   (Super) 
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Códigos: [Denuncia y crítica]  

No memos 

 

Nevertheless, the rationalism of this utilitarian ethic is precisely what led to the 

destruction of the natural environment. Humanity has not destroyed the environment 

out of some senseless masochism. Humanity destroys the environment in an effort to 

exploit nature, in order to secure more facilities and comforts in daily life. The logic 

that led to the destruction of the environment is precisely the same logic now as that 

concerning the protection of the environment. Both “systems of logic” approach nature 

as something exclusively utilitarian. Neither attributes any different meaning to nature. 

Both exist on the same level of an ontological interpretation of the natural reality, or 

rather on the vacuum of deliberate ignorance of any ontological interpretation. 

Consequently, the difference revealed by these two “systems of logic” (namely, that 

which leads to the destruction and that which looks to the protection of the 

environment) is only quantitative. Ecologists demand a limited and controlled use of 

the natural environment, a quantitative reduction that will allow its longer use by 

humanity. They seek a rational limitation of our limitless use of nature. Therefore, they 

seek a more rational application of a rational system that already exploits nature. They 

seek a utilitarian restraint in our utilitarian abuse. 
 

P122: Remarks of Ecumenical Patriarch Bartholomew Upon Receiving Honorary Doctorate of 

Environmental Studies from The Aegean University.docx - 122:13 [Yet, who will define this 

quan..]  (10:10)   (Super) 

Códigos: [Denuncia y crítica]  

No memos 

 

Yet, who will define this quantitatively lesser and more correct use of nature within the 

context of the very same logic? By what measures will this be defined? Although the 

goal appears to be extremely rational, in fact it is by definition as well as in practice 

irrational. By definition, it is self-contradictory inasmuch as utilitarianism cannot work 

against utilitarianism. In practice, it is irrational because the majority of this earth’s 

population does not accept to be deprived of facilities and comforts secured for the 

convenience of a very small minority in “advanced” societies through the destruction of 

the environment.  
 

P122: Remarks of Ecumenical Patriarch Bartholomew Upon Receiving Honorary Doctorate of 

Environmental Studies from The Aegean University.docx - 122:2 [In practice, it is irrational ..]  

(10:10)   (Super) 

Códigos: [Denuncia y crítica]  

No memos 

 

 In practice, it is irrational because the majority of this earth’s population does not 

accept to be deprived of facilities and comforts secured for the convenience of a very 

small minority in “advanced” societies through the destruction of the environment.  
 

P122: Remarks of Ecumenical Patriarch Bartholomew Upon Receiving Honorary Doctorate of 

Environmental Studies from The Aegean University.docx - 122:14 [In order, then, to meet the 

de..]  (11:11)   (Super) 
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Códigos: [Denuncia y crítica] [Remedios y soluciones - Familia: Arquitectura ontológica] 

[Visión ambiental]  

No memos 

 

In order, then, to meet the demands of ecologists, another logic is required, one 

that is able to substitute the logic of utilitarianism. Their demand must be 

established on an entirely different basis. For example, it may be rooted in an altruism 

that is concerned for the survival of future generations, or else based on the demand 

for some “quality” of life that is not measured by consumer comfort and greed. 

Therefore, we need to find a basis that is not utilitarian but is universally accepted. 

And it is impossible to define non-utilitarian goals, on which everyone would agree, 

based on purely rational criteria. We must discern within the human person different 

needs and a different hierarchy of values. This can only happen when the human 

conscience acknowledges a different meaning in life and the world, one that is not 

exclusively utilitarian. 
 

P122: Remarks of Ecumenical Patriarch Bartholomew Upon Receiving Honorary Doctorate of 

Environmental Studies from The Aegean University.docx - 122:23 [It nevertheless remains a 

fact..]  (18:18)   (Super) 

Códigos: [Denuncia y crítica]  

No memos 
 

It nevertheless remains a fact that the change in human behavior toward the 

environment today requires a change in meaning, namely a change in the meaning 

attribute by human beings to matter and nature. Ecology will not inspire any respect 

toward nature if it is not informed by a different cosmology to that which prevails 

today in our culture and civilization, if it is not exempted from a naïve materialism and 

an equally naïve idealism alike 
 

P123: Sacrifice.docx - 123:7 [The fundamental criterion for ..]  (7:7)   (Super) 

Códigos: [Denuncia y crítica]  

No memos 

 

The fundamental criterion for an environmental ethic is not individualistic or 

commercial.The acquisition of material goods cannot justify the self-centered desire 

to control the natural resources of the world. Greed and avarice render the world 

opaque, turning all things to dust and ashes. Generosity and unselfishness render the 

world transparent, turning all things into a sacrament of loving communion – 

communion between human beings with one another, communion between human 

beings and God. 
 

P124: Saving the Soul of the Planet.docx - 124:22 [Of course, poverty is not mere..]  (26:27)   

(Super) 

Códigos: [Denuncia y crítica] [Problemas sociales]  

No memos 

 

Of course, poverty is not merely a local phenomenon; it is also a global reality. It 

applies to the situation that has existed for so long in such countries as China, India, 

and Brazil? To put it simply, someone in the “third-world,” is the most impacted person 

on the planet; yet, that person’s responsibility is incomparably minute: what that 

person does for mere survival neither parallels nor rivals our actions in the “first-

world.”  
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Many argue that the wealthy nations of the West became so by exploiting the 

environment –they polluted rivers and oceans, razed forests, destroyed habitats, and 

poisoned the atmosphere. But now that that the poorer nations are developing and 

improving the quality of life for their citizens – like the West did during the 19th and 

20th centuries – all of a sudden the rules are being changed and developing nations are 

being asked to make sacrifices the nations of the West never made as they were 

developing. They are being asked to reduce their impact on the environment – in other 

words, to curb their development. They are being asked to drive fewer cars, consume 

less oil, build fewer factories, raze fewer forests, and harm fewer habitats – all in the 

name of protecting the environment.  
 

P124: Saving the Soul of the Planet.docx - 124:23 [Brothers and sisters – this si..]  (28:32)   

(Super) 

Códigos: [Denuncia y crítica]  

No memos 

 

Brothers and sisters – this simply cannot be. Not only is it unfair to ask the developing 

nations to sacrifice when the West does not – it is futile. They care not what we say – 

they watch what we do. And if we are unwilling to make sacrifices, we have no moral 

authority to ask others, who have not tasted the fruits of development and wealth, to 

make sacrifices. 

Fortunately, the West, and in particular America, is now showing that it recognizes 

this“inconvenient truth” – that if we are to save our planet, sacrifices must be made by 

all. The Obama administration, as you know, has been very active in this regard. The 

President has signed an Executive Order challenging government agencies to set 2020 

greenhouse reduction goals, and using the government’s $500 billion per year in 

purchasing power to encourage development of energy-efficient products and services. 

There are also many promising developments at the global level. Representatives of 

the 16 countries that emit the highest levels of greenhouse gases met recently in 

London to discuss the amount of aid they will give less-developed nations to help them 

adopt cleaner energy technology. And there are growing expectations that meaningful 

progress can be made as a result of the United Nations Climate Change Conference 

scheduled to take place in Copenhagen next month.  

Sacrifices will have to be made by all. Unfortunately, people normally perceive sacrifice 

as loss or surrender. Yet, the root meaning of the word has less to do with “going 

without” and more to do with “making sacred.” Just as pollution has profound spiritual 

connotations, related to the destruction of creation when disconnected from its 

Creator, so too sacrifice is the necessary corrective for reducing the world to a 

commodity to be exploited by our selfish appetites. When we sacrifice, we render the 

world sacred, recognizing it as a gift from above to be shared with all humanity – if not 

equally, then at least justly. Sacrifice is ultimately an expression of gratitude (for what 

we enjoy) and humility (for what we must share). 

For our part, in addition to our international ecological symposia, the Orthodox Church 

has decided to establish a center for environment and peace. Hitherto, the Ecumenical 

Patriarchate has endeavored to raise regional and global awareness on the urgency of 

preserving the natural environment and promoting inter-religious dialogue and 

understanding. Henceforth, the emphasis will be educational – on the regional and 

international levels. 
 

P125: Second Address of Ecumenical Patriarch Bartholomew at the Environmental 

Symposium.docx - 125:7 [In many parts of the world, in..]  (5:5)   (Super) 

Códigos: [Denuncia y crítica] [Reconocimiento otros saberes y creencias]  
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No memos 

 

In many parts of the world, indigenous cultures have been undermined by seductive 

images from the supposedly civilised world, propagating the idea that happiness is only 

to be found in consuming more and more material products. But we have a strong 

sense that the people of Greenland, and their elected rulers, have avoided such 

temptations. You are bringing your people some of the practical benefits of modern 

science and technology, while also holding onto everything that is best in your 

traditional way of life, including your magnificent tradition of story-telling. In this 

endeavour, you have our support, our solidarity and our prayers. 
 

P126: Sins Against Nature and God.docx - 126:3 [Once again, in a matter only o..]  (2:2)   

(Super) 

Códigos: [Denuncia y crítica] [Territorialidad - Familia: Arquitectura ontológica]  

No memos 

 

Once again, in a matter only of a few years, the eyes of the world are turned with 

suspense toward the Gulf Coast. Sadly, the oil spill is following a path similar to 

Hurricane Katrina and threatening the coast of Louisiana as well as neighboring states. 
 

P126: Sins Against Nature and God.docx - 126:6 [But as the first bishop of the..]  (6:6)   

(Super) 

Códigos: [Denuncia y crítica] [Iglesia - Familia: Arquitectura ontológica] [Problemas 

prioritarios]  

No memos 

 

But as the first bishop of the world's second-largest Christian Church, we also have a 

responsibility not only to pray, but also to declare that to mistreat the natural 

environment is to sin against humanity, against all living things, and against our 

creator God. All of us -- individuals, institutions, and industries alike -- bear 

responsibility; all of us are accountable for ignoring the global consequences of 

environmental exploitation. Katrina -- we knew -- was a natural calamity. This time -- 

we know -- it is a man-made disaster. One deepwater pipe will impact millions of lives 

in several states as well as countless businesses and industries. 
 

P126: Sins Against Nature and God.docx - 126:7 [Therefore, we must use every r..]  (8:8)   

(Super) 

Códigos: [Denuncia y crítica] [Desastres humanos]  

No memos 

 

Therefore, we must use every resource at our disposal to contain this disaster. But we 

must also use every resource to determine liability for the fact that 11 people have 

died and 5,000 barrels of oil are flowing daily into the delicate ecology of the Gulf of 

Mexico. In exchange for the benefits and wealth generated by deep underwater 

drilling, individuals, institutions, and industries assume responsibility for protecting the 

earth and its creatures from the well-known potential hazards. In this instance, they 

have clearly failed in those responsibilities; that failure must be acknowledged and 

strong measures taken to avert future catastrophes. 
 

P127: Speech of Ecumenical Patriarch Bartholomew at the Fifth Port of the International 

Symposium on Religion.docx - 127:8 [What we have learned very clea..]  (10:10)   (Super) 

Códigos: [Denuncia y crítica] [Remedios y soluciones - Familia: Arquitectura ontológica]  
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No memos 

 

What we have learned very clearly is that western society has not yet reached the 

point of sharing the earth’s resources or of relating in a responsible and restrained way 

toward the natural environment. This is painfully evident in the states of the Baltic 

Sea, where there is such a sharp contrast between the nations in the western and in 

the eastern parts of the Sea. The discrepancy between the various states in relation to 

such matters as national income is unjustifiable and unethical. How can our attitudes 

and actions be reconciled with the spirit of Pentecost? 
 

P128: Speech of His All Holiness the Ecumenical Patriarch Bartholomew on the 

Environment.docx - 128:15 [Neglecting this responsibility..]  (20:20)   (Super) 

Códigos: [Denuncia y crítica]  

No memos 

 

Neglecting this responsibility wounds firstly those who cause the environmental 

destruction. The deliberate abuse of the earthly and marine wealth impedes its 

regeneration and denies the perpetrators of economic gain in the years to follow. The 

destruction of a forest causes floods, erosion on the surface of the earth's fertile soil, 

the drying of water sources, the reduction of earthly waters, the reduction of oxygen in 

the atmosphere, the distancing of the bird life and the wild animals, and, generally, the 

tendency to the desolation of the affected region. For this reason their natural and 

scientific regeneration is necessary, as soon as possible, whenever they are destroyed. 

However, the education of the masses in the prevention of their destruction is 

preferable. 
 

P128: Speech of His All Holiness the Ecumenical Patriarch Bartholomew on the 

Environment.docx - 128:13 [Humankind, to whom God has giv..]  (24:24)   (Super) 

Códigos: [Denuncia y crítica] [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

Humankind, to whom God has given the responsibility "to cultivate and protect" the 

earthly creation, as well as its dominion, must behave toward it as its wise steward 

and not as its foolish destroyer. And this point is one of the criteria of the level of 

civilization of every society. We express again our joy that we have found here in 

beloved Cuba the vigilant conscience of the people and its leaders concerning the 

environment. And we wish that this interest will continue and increase, so that the 

most beautiful natural environment of Cuba, known worldwide, will be preserved and 

the Country, through her achievements, will become an example for other peoples. 
 

P130: The Sign of Jonah.docx - 130:10 [The second scene depicts the s..]  (13:13)   (Super) 

Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica] [Denuncia y crítica] 

[Principios morales y éticos]  

No memos 

 

The second scene depicts the slaying of Abel by Cain. This is a violent and cruel 

representation of the negative and destructive impact that our current practices and 

policies bear upon future generations. We can no longer remain passive observers – 

or, still worse, active contributors –to the merciless violation and destruction of the 

natural environment and its resources, as well as to the unnecessary and unbearable 

extinction of the numerous and diverse species of flora and fauna.  
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P135: Toast to the Governor of the State of Amazonas.docx - 135:10 [But whatever we believe 

about ..]  (9:9)   (Super) 

Códigos: [Denuncia y crítica] [Orthodoxy has its response: “r.. - Familia: Arquitectura 

ontológica] [Percepción y narrativa cristiana - Familia: Arquitectura ontológica]  

No memos 

 

But whatever we believe about the nature of priesthood or sacrifice, it is worth noting 

that modern, secular man is out of step with most of human history in one important 

way: in his view that the created world is merely something to be exploited and 

abused with no sense of respect for a Creator or even for future generations. This 

absence of gratitude or respect is as shocking to our Orthodox Christian tradition as it 

is to any of this region’s peoples, who share with us the unshakeable belief that all 

forms of life are deeply connected, and that every living thing has its own divinely -

ordained purpose, its own logos as we say in Greek. Among people who are guided by 

those principles, certain other things should follow: the need to show respect, 

prudence and self-restraint in our treatment of the created world, in short to love the 

created world, just as we are united in love to our Creator. Unless that understanding 

exists and is deeply felt, government policies alone, however prudent and wise, will 

hardly be able to save the planet from destruction. 
 

P136: Unity as Calling.docx - 136:14 [An eschatological vision offer..]  (11:11)   (Super) 

Códigos: [Defensa y aclaración del mensaje cristiano - Familia: Arquitectura ontológica] 

[Denuncia y crítica] [Iglesia - Familia: Arquitectura ontológica] [Nuevo Testamento - Familia: 

Arquitectura ontológica]  

No memos 

 

An eschatological vision offers a way out of the impasse of provincialism and 

confessionalism. It urges us to “listen to what the Spirit is saying to the Churches.” 

(Rev. 1.10-11) It allows us to believe that God’s light is stronger than any darkness in 

this world and that the Alpha and Omega is working in us and through us for the 

salvation of the world and for the unity of the Church. And so we pray with conviction: 

“Come, Lord Jesus.” Maranatha. (Rev. 22.20) 
 

P136: Unity as Calling.docx - 136:18 [If, then, we are to submit to ..]  (15:15)   (Super) 

Códigos: [Denuncia y crítica] [Nuevo Testamento - Familia: Arquitectura ontológica] 

[Principios morales y éticos]  

No memos 

 

If, then, we are to submit to the authority of God, the authority of the kingdom, then 

we must be authentic and prophetic in our criticism of the world’s consumerism. We 

must remember and remind our faithful that the land – and all the fullness thereof – 

belongs to the Lord (cf. Psalm 24.1), that the world’s resources must be oriented 

toward others. We must recall the Lord’s beatitude, according to which “the meek shall 

inherit the earth” (Matt. 5.5). For the meek person is the one who reverses the world’s 

attitudes to power and possessions; otherwise, the land becomes a place of division 

and violence. Meekness is ultimately a way of caring, a way of sharing. And it stands 

as a contrast and correction to the desecration that we have brought into God’s 

creation. 
 

P139: September 21-22, 2014.rtf - 139:7 [Nonetheless, if we are to resp..]  (12:12)   (Super) 

Códigos: [Denuncia y crítica] [Pragmatismo]  

No memos 
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Nonetheless, if we are to respond to the ecological crisis in a responsible and substantial way, we must 
move beyond mere talk to practical action. If the final statement of this summit is to prove informative and 
influential, it must be translated more than simply for the purpose of signing by religious dignitaries; it must 
prove transformative of people’s lives. Each believer and each leader, each field and each discipline, each 
institution and each individual must be touched by the call to change our greedy ways and destructive 
habits. For the message here is quite clear: unless we change the way we live, then we cannot hope to avoid 
ecological damage. This means that – instead of solely depending on governments and experts for answers – 
each of us must become accountable for our slightest gesture and act in order to reverse the path that we 
are on, which will of course also include prevailing upon governments and leaders for the creation and 
application of collective policy and practice. 
 

P142: Statement on Water.rtf - 142:7 [It is unfortunate that the glo..]  (7:7)   (Super) 

Códigos: [Denuncia y crítica]  

No memos 

 

It is unfortunate that the global community overlooks these basic principles; and it is 

tragic that the global community perhaps chooses to disregard these basic truths. How 

can we – as rational and responsible people – allow over a quarter of the world’s 

population not to have access to safe drinking water, while almost half of the world’s 

population faces the indignity of inadequate sanitation? Development at the cost of even 

a single human life is never development but rather regression. Greed under the disguise 

of growth insults the image of God in our fellow human beings. 
 

P142: Statement on Water.rtf - 142:9 [And we pray for world peace, p..]  (8:8)   (Super) 

Códigos: [Denuncia y crítica] [Violencia y conflicto]  

No memos 

 

And we pray for world peace, particularly in the Middle East, where water is employed as 

a weapon of persecution and destruction. 
 

______________________________________________________________________ 

 

Código: Desastres humanos {37-1}~ 

 

P 7: A Word of Welcome By Ecumenical Patriarch Bartholomew During the 4th Religious and 

Scientific Committee Preparatory Meeting for the Religion.docx - 7:16 [We know well the way 

in which ..]  (12:12)   (Super) 

Códigos: [Desastres humanos]  

No memos 

 

We know well the way in which the environment of the Caspian Sea has been 

degraded through years of neglect, and commercial exploitation. 
 

P10: Address during the official opening of the first international symposium.docx - 10:14 [In 

this year of anniversaries,..]  (8:8)   (Super) 

Códigos: [Desastres humanos]  

No memos 

 

In this year of anniversaries, we are all deeply aware of the mushroom cloud, which 

during the sacred Feast of Transfiguration, on August 6, 1945, opened a radically new 
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chapter in human history. The cloud, however, is a symbol also known to the Bible. 

And, while the mushroom cloud is reflective of man’s transmutation, it should not be 

understood in an entirely negative way. For the first time in history, by unraveling 

some of the forces, which lie at the heart of creation, we have acquired the power to 

destroy all human life on the planet. By the same act, the world community is under 

threat. The work, which lies ahead for all those who love life, is to translate 

this world community, which exists as an object under threat, more and more 

into a subject of promise and hope. 
 

P10: Address during the official opening of the first international symposium.docx - 10:50 

[Conscious of the threat of nuc..]  (22:22)   (Super) 

Códigos: [Desastres humanos]  

No memos 

 

 Conscious of the threat of nuclear destruction and environmental pollution, 

we shall move toward one world or none. 
 

P15: Address Before the Lord Mayor.docx - 15:17 [Until a few years ago, the dan..]  (8:8)   

(Super) 

Códigos: [Desastres humanos] [Pragmatismo]  

No memos 

 

Until a few years ago, the dangers threatening the environment were of no particular 

interest to the public. Yet, now, these adverse effects have already become evident 

and dangers to humanity are imminent; for this reason, it is imperative that we all 

become mobilized. 
 

P17: Address of Ecumenical Patriarch Bartholomew at The House of Parliament of 

Romania.docx - 17:19 [This is because the death of i..]  (13:13)   (Super) 

Códigos: [Desastres humanos] [Problemas prioritarios]  

No memos 

 

This is because the death of its life is a threat to the life of all. The dumping of 

industrial, chemical or nuclear waste into the flow of the river of life constitutes an 

arbitrary, abusive, and certainly destructive interference on the part of humanity in the 

natural environment. For through the pollution or contamination of the waters of the 

river, a destruction is procured of the entire ecosystem of the broader region, which 

receives its life from unceasing communication, like communicating vessels, of the 

watery subterranean or supraterranean arteries of the earth. 
 

P19: Address During the Prayer for Peace in Novi Sad.docx - 19:15 [Then the disaster's will be 

re..]  (6:6)   (Super) 

Códigos: [Desastres humanos]  

No memos 

 

Then the disaster's will be rectified, the region restored to health, the river of life which 

overpowers death will continue to flow and perform its peacekeeping role in this 

region. Furthermore, the Danube, which has been disastrously wounded from the 

manifold responsibilities of human beings, will run the danger of ceasing to be a 

peaceful “river of life." 
 

P19: Address During the Prayer for Peace in Novi Sad.docx - 19:47 [We call to memory the 
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environm..]  (17:17)   (Super) 

Códigos: [Desastres humanos]  

No memos 

 

We call to memory the environmental wounds of the region, the natural devastation, 

and the destruction of cultural and religious monuments, synagogues, churches, and 

mosques alike. We pay tribute and express Gratitude for the victims of every ethnicity 

or ideology whatsoever, the victims of war and violence in general, without 

discrimination. We pray for the repose of their souls, that their unjustly shed blood will 

continuously water the tree of peace. Amen. 
 

P21: Address During the Official Opening of the Inaugural Session of the Halki Ecological 

Institute.docx - 21:37 [The overproduction and over-co..]  (7:7)   (Super) 

Códigos: [Causalidad] [Denuncia y crítica] [Desastres humanos]  

No memos 

 

The overproduction and over-consumption of toxic substances in both industry and 

agriculture – not to mention war – directs those substances that are non-degradable 

toward an inert and harmless body of rainwater intended to cleanse the surface of the 

earth and for irrigation, into the recipients of the flowing waters of the rivers, that is, 

into the oceans. The Black Sea in this case, being relatively small in size, is the 

recipient of a disproportionate quantity of pollutants. As a result, it is constantly and 

intensely being overburdened even more so than are the great Pacific and Atlantic 

Oceans. Indeed, this apparently is due to the industrialization, the over consumption, 

and the overall changes and condition of life of modern society.  
 

P23: Address During the International Ecological Symposium held in Kathmandu.docx - 23:42 

[The consequences of a pollutin..]  (12:12)   (Super) 

Códigos: [Denuncia y crítica] [Desastres humanos]  

No memos 

 

The consequences of a polluting action, after a necessary period, equally 

affect every person throughout the world, including the responsible 

perpetrator, as well as a boundless number of innocent victims. 
 

P23: Address During the International Ecological Symposium held in Kathmandu.docx - 23:43 

[Certainly, the density of poll..]  (12:12)   (Super) 

Códigos: [Desastres humanos]  

No memos 
 

Certainly, the density of pollution, and therefore the risk of damage is greater in the 

region and at the time closer to the emission. Yet, whatever remains after the natural 

function of self-purging, which occurs through various means and natural functions, is 

defused and divided into the entire planet. 
 

P25: Address of Ecumenical Patriarch Bartholomew at the Environmental Symposium.docx - 

25:6 [Recently, that God-given beaut..]  (7:7)   (Super) 

Códigos: [Desastres humanos]  

No memos 

 

Recently, that God-given beauty was threatened by an oil spill 
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P25: Address of Ecumenical Patriarch Bartholomew at the Environmental Symposium.docx - 

25:9 [We have followed with great in..]  (8:8)   (Super) 

Códigos: [Desastres humanos]  

No memos 

 

We have followed with great interest and sincere concern, the efforts to curb the 

destructive effects that human beings have wrought upon the natural world.  
 

P26: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the 

International Ecological Symposium on the Theme.docx - 26:57 [We are deeply pained by the 

su..]  (22:22)   (Super) 

Códigos: [Desastres humanos]  

No memos 

 

We are deeply pained by the suffering which, as a result of human indifference, keeps 

piling on our fellow human beings. 
 

P28: Address of Ecumenical Patriarch Bartholomew on the Eve of World Oceans Day to the 

Fifth Religion.docx - 28:32 [We fish their depths to exhaus..]  (20:20)   (Super) 

Códigos: [Causalidad] [Desastres humanos]  

No memos 

 

We fish their depths to exhaustion, we fill them with pollution, we reshape their shores 

with little concern for their ability to endure. From the Baltic Sea to the remotest 

Southern Ocean seamounts, we have reduced the oceans’ miraculous biodiversity. 
 

P35: Closing Address of Ecumenical Patriarch Bartholomew at the Sixth Ecological 

Symposium on the Amazon River.docx - 35:32 [These images speak to us power..]  (8:8)   

(Super) 

Códigos: [Desastres humanos]  

No memos 

 

These images speak to us powerfully here in the heart of the Amazon, although the 

natural environment differs greatly from our homeland. We are in a place where water 

seems abundant and where fire is difficult to spread, at least in places where the forest 

has remained in its natural state. Nevertheless, we have been informed by Brazilian 

scientists that this long-established equilibrium may be changing, with fearful 

consequences. The forest is becoming drier and easier to burn, and the effects of this – 

so we have been told – may be felt throughout the world, increasing the frequency of 

extreme weather conditions such as hurricanes and floods. But all is not lost. In 

visiting local communities nearby, we have observed an environment where water and 

the natural elements, including fire, can still be experienced as blessings from God.  
 

P35: Closing Address of Ecumenical Patriarch Bartholomew at the Sixth Ecological 

Symposium on the Amazon River.docx - 35:33 [If, by the grace of God, we ar..]  (9:9)   

(Super) 

Códigos: [Desastres humanos]  

No memos 

 

If, by the grace of God, we are able to proceed with our plan for a symposium in the 

Arctic next year, then we shall see for ourselves how melting snow and rising sea 
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levels could directly threaten the lives and livelihoods of billions of people. Yet the 

connections we have studied between different parts of the world can also work in a 

positive way. Continued protection of the river and rainforest, so well preserved in the 

state of Amazonas, will surely have beneficial effects for the whole earth. 
 

P36: Common Declaration of Pope John Paul II and Ecumenical Patriarch Bartholomew At the 

Fourth Ecological Symposium on the Adriatic Sea.docx - 36:15 [t this moment in history, at t..]  

(3:3)   (Super) 

Códigos: [Desastres humanos]  

No memos 

 

t this moment in history, at the beginning of the third millennium, we are saddened to 

see the daily suffering of a great number of people from violence, starvation, poverty 

and disease. We are also concerned about the negative consequences for humanity 

and for all creation resulting from the degradation of some basic natural resources 

such as water, air and land, brought about by an economic and technological progress 

which does not recognize and take into account its limits. 
 

P41: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen2.docx - 41:11 [The result of this behavior is..]  (6:6)   (Super) 

Códigos: [Arg. ciencia-natural] [Desastres humanos] [Pragmatismo]  

No memos 
 

The result of this behavior is the disturbance of the natural harmony, and the rebellion, 

as it were, of the impersonal nature, which produces phenomena that are the exact 

opposite to those that serve humankind’s normal life.  
 

P41: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen2.docx - 41:29 [The rivers that are meant to b..]  (6:6)   (Super) 

Códigos: [Desastres humanos]  

No memos 

 

The rivers that are meant to be bearers of life-giving water become carriers of 

destructive floods. The explosive potency of dynamite is transformed from a useful 

instrument to a power of homicide and total ruin. Rain is changed from a means of 

irrigation of plants and the watering of animals to a cause of drowning and 

uncontrollable currents. Combustion from energy sources and heat becomes a source 

of atmospheric pollution. In general, the totality of natural possibilities, designed 

to serve in regular operation humanity’s natural survival are stretched by 

humankind beyond their regular limits and as a result awaken the avenging 

powers of abuse, which are released when the permissible use is transformed 

into a means of satisfaction of human audacity with a view to the limits of 

nature. 
 

P41: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen2.docx - 41:37 [All these bear witness to the ..]  (8:8)   (Super) 

Códigos: [Desastres humanos] [Pensamiento nuclear - Familia: Arquitectura ontológica]  

No memos 
 

All these bear witness to the fact that it is not God but humanity that causes 

contemporary plagues, which attack our well being, since “man is the most disastrous 

of disasters,” as the ancient tragedy puts it. Thus, if we want to improve the 
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conditions of the material and psychological life of humanity, we are obliged 

to recognize and to respect the natural order, harmony and balance, and to 

avoid causing disarray in the natural powers, which are released when the 

cohesive bond of the universal and particular harmony, especially of the 

ecological one, is audaciously overturned. Nature was placed by God to the 

service of humankind, on the condition, however, that humanity would respect the 

laws that pertain to it and would work in it and protect it (Gen. 2.15). 
 

P42: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen3.docx - 42:13 [In light of the above, on this..]  (7:7)   (Super) 

Códigos: [Denuncia y crítica] [Desastres humanos] [Lenguaje simbólico, metafórico, alegórico 

- Familia: Arquitectura ontológica]  

No memos 

 

In light of the above, on this first day of September in the year 1998 of our salvation, 

once again dedicated to the natural environment, we invite and urge everyone to 

convert the tremendous destructive forces, which we have accumulated on earth – a 

planet so small in size, yet so great in evil as well as in insurmountable virtue – into 

creative and peaceful forces. 
 

P43: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen4.docx - 43:11 [May He also spare us from ever..]  (10:10)   (Super) 

Códigos: [Desastres humanos]  

No memos 

 

May He also spare us from every form of human destruction wrought upon our 

environment, 
 

P46: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen7.docx - 46:41 [On a number of occasions in th..]  (3:3)   (Super) 

Códigos: [Desastres humanos]  

Memo: [Secularismo] [Secularismo como calamidad]  

 

On a number of occasions in the ecclesiastical year, the Church prays that God may 

protect humanity from natural catastrophes: from earthquakes, storms, 

famine and floods. Yet, today, we observe the reverse. On September 1st, the 

day devoted to God’s handiwork, the Church implores the Creator to protect 

nature from calamities of human origin, calamities such as pollution, war, 

exploitation, waste and secularism. 
 

P46: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen7.docx - 46:44 [The consequences of nature’s c..]  (7:7)   (Super) 

Códigos: [Desastres humanos]  

No memos 

 

 The consequences of nature’s confrontation with humanity have indeed been an 

unnatural disaster of enormous proportions.  
 

P47: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen8.docx - 47:33 [Such chaos, they say, would th..]  (10:10)   (Super) 

Códigos: [Desastres humanos]  
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No memos 

 

Such chaos, they say, would threaten universal order and balance in the various 

so-called “eco-systems,”not only of our planet, but also of the entire cosmos.  
 

P51: Ecumenical Patriarch Bartholomew I Message on the Day of the Protection of the 

Environmen2.docx - 51:7 [In the five summer seminars th..]  (5:5)   (Super) 

Códigos: [Campo académico] [Canales de diálogo - Familia: Arquitectura ontológica] 

[Desastres humanos] [Hiperaudiencias] [Problemas prioritarios] [Territorialidad - Familia: 

Arquitectura ontológica] [Transdisciplinariedad]  

No memos 

 

In the five summer seminars that were held annually from 1994-1998 at the 

Theological School on the Island of Halki, we learned about the close connections 

between environmental issues and education, ethics, communication, justice, and 

poverty. And in the five international symposia held biannually from 1995 to date, we 

have explored the impact of our wasteful lifestyle on the waters of the Aegean Sea, the 

Black Sea, the Danube River, the Adriatic Sea, and the Baltic Sea. Together with 

theologians, scientists, politicians and journalists, we recognized in a tangible manner 

the responsibility that we all bear - before one another, before our world, and before 

our God - for the destruction of our world’s natural beauty, for the depletion of the 

earth’s resources, and for the devastation of our planet’s diversity. 
 

P55: Ecumenical Patriarch Demetrios I Message for the Day of the Protection of the 

Environment.docx - 55:4 [The message offered last year ..]  (4:4)   (Super) 

Códigos: [Denuncia y crítica] [Desastres humanos] [Problemas prioritarios]  

No memos 

 

The message offered last year continues to echo and to express the inquietude of our 

Church toward the continuing destruction of the natural environment. 
 

P56: Ecumenical Patriarch expresses sympathy and prayers to Japanese nation for recent 

tragedy and ongoing crisis.docx - 56:6 [Together with the rest of the ..]  (8:8)   (Super) 

Códigos: [Desastres humanos]  

No memos 
 

Together with the rest of the world, our attention has been focused on the devastation, 

death and suffering that resulted from the unprecedented earthquake and powerful 

tsunami of biblical proportion that so mercilessly struck Japan, with the inconsolable 

consequences of discovering and mourning the deceased, the overwhelming task of 

searching for and saving the missing, as well as the frightening prospect of securing 

and containing the damaged and dangerous nuclear reactors. 
 

P57: Ecumenical Patriarch.docx - 57:8 [The way that the present crisi..]  (14:14)   (Super) 

Códigos: [Denuncia y crítica] [Desastres humanos] [Lectura geopolítica] [Problemas 

prioritarios]  

No memos 

 

The way that the present crisis has been dealt with has revealed the values of the few 

who are shaping the destiny of our society; of those who can find vast sums of money 

to support the financial system that has betrayed them, but are not willing to allot 

even the least portion of that money to remedy the piteous state the creation has been 
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reduced to because of these very values, or for feeding the hungry of the world, or for 

securing safe drinking water for the thirsty, who are also victims of those values. 
 

P58: Excerpts from the Keynote Address at the Millennial Youth Congress in Istanbul.docx - 

58:9 [The content of the third mille..]  (10:10)   (Super) 

Códigos: [Desastres humanos]  

No memos 

 

The content of the third millennium is unforeseeable today. Humankind, for the first 

time in world history, is subject to a suffocating perplexity about what tomorrow will 

bring. 
 

P77: Greetings of Ecumenical Patriarch Bartholomew to the International Conference.docx - 

77:17 ["Twenty Years of Chornobyl Cat..]  (1:1)   (Super) 

Códigos: [Desastres humanos]  

No memos 

 
"Twenty Years of Chornobyl Catastrophe. A Look to the Future” 
 

P111: Message on the nuclear explosion at Fukushima.docx - 111:1 [Message on the nuclear 

explosi..]  (1:1)   (Super) 

Códigos: [Desastres humanos] [Solidaridad]  

No memos 
 
Message on the nuclear explosion at Fukushima 
 

P111: Message on the nuclear explosion at Fukushima.docx - 111:4 [Lamentably, yet another 

calami..]  (2:2)   (Super) 

Códigos: [Desastres humanos]  

No memos 

 

Lamentably, yet another calamitous consequence has struck the region with the 

explosion of the nuclear plant at Fukushima, rendering still more frightening the recent 

nightmare in Japan. 
 

P111: Message on the nuclear explosion at Fukushima.docx - 111:5 [The disastrous 

ramifications o..]  (4:4)   (Super) 

Códigos: [Causalidad] [Desastres humanos]  

No memos 

 

The disastrous ramifications of this event will become more evident over the next 

days. Of course, with regard to the earthquake, no human response is adequate. The 

causes and results eclipse human words. Nevertheless, with regard to the explosion of 

the nuclear reactor and the aftermath of a nuclear adversity, there is indeed a 

response that we are called to make. With all due respect to the science and 

technology of nuclear energy and for the sake of the survival of the human race, we 

counter-propose the safer green forms of energy, which both moderately preserve our 

natural resources and mindfully serve our human needs. 
 

P115: Opening Address of His All Holiness Ecumenical Patriarch Bartholomew at the 8th RSE 

Symposium.docx - 115:13 [Having struggled for centuries..]  (12:12)   (Super) 
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Códigos: [Causalidad] [Desastres humanos]  

No memos 

 

Having struggled for centuries to escape from the tyranny of hunger, disease, and 

want, the technological advances of the last half century have created the illusion of us 

being in control of our destiny as never before. 
 

P126: Sins Against Nature and God.docx - 126:8 [But as the first bishop of the..]  (6:6)   

(Super) 

Códigos: [Desastres humanos]  

No memos 
 

But as the first bishop of the world's second-largest Christian Church, we also have a 

responsibility not only to pray, but also to declare that to mistreat the natural 

environment is to sin against humanity, against all living things, and against our 

creator God. All of us -- individuals, institutions, and industries alike -- bear 

responsibility; all of us are accountable for ignoring the global consequences of 

environmental exploitation. Katrina -- we knew -- was a natural calamity. This time -- 

we know -- it is a man-made disaster. One deepwater pipe will impact millions of lives 

in several states as well as countless businesses and industries. 
 
 

P126: Sins Against Nature and God.docx - 126:7 [Therefore, we must use every r..]  (8:8)   

(Super) 

Códigos: [Denuncia y crítica] [Desastres humanos]  

No memos 

 

Therefore, we must use every resource at our disposal to contain this disaster. But we 

must also use every resource to determine liability for the fact that 11 people have 

died and 5,000 barrels of oil are flowing daily into the delicate ecology of the Gulf of 

Mexico. In exchange for the benefits and wealth generated by deep underwater 

drilling, individuals, institutions, and industries assume responsibility for protecting the 

earth and its creatures from the well-known potential hazards. In this instance, they 

have clearly failed in those responsibilities; that failure must be acknowledged and 

strong measures taken to avert future catastrophes. 
 

______________________________________________________________________ 

 

Código: Dogma referencial {182-13}~ 
 

P 5: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the Meeting of 

Orthodox Primates at the Phanar.docx - 5:3 [With gratitude we offer glory ..]  (3:3)   

(Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica] [Emotividad]  

No memos 

 

With gratitude we offer glory above all to the holy God of our Fathers for having 

deemed us worthy of manifesting, through this fraternal Synaxis of ours as well, “the 

unity of the Spirit in the bond of peace” (Eph. 4.3) and of witnessing to our world the 

unity, peace and love, which bind us in Christ. We express our sincere thanks to each 

one of you, my brothers, for the effort you have undertaken in order to come to this 

city, rich in history and significance, so that we may accomplish the gathering of the 
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Primates of the local holy Orthodox Autocephalous and Autonomous Churches. Many of 

you have suggested and proposed such a Synaxis both to my predecessor, the late 

Patriarch Demetrios, and to our modesty in the recent past. 
 

P 5: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the Meeting of 

Orthodox Primates at the Phanar.docx - 5:12 [Together with the Apostles, th..]  (7:7)   

(Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica] [Eucharist - Familia: 

Arquitectura ontológica] [Visión histórica-tradicional - Familia: Arquitectura ontológica]  

No memos 

 

Together with the Apostles, the Martyrs, the Fathers and the Saints from every region 

and from each era, we confess the apostolic faith which we celebrate particularly when 

we stand around the holy Altar offering the divine Eucharist, as we shall do together, 

with God's help, during the great feast of Orthodoxy. All of us together, as a single 

body nourished by the Holy Spirit, glorify God the Father of our Lord Jesus Christ in 

various tongues and in different places “from the rising to the setting of the sun” (Ps 

113.3). 
 

P 5: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the Meeting of 

Orthodox Primates at the Phanar.docx - 5:46 [And we recognize the deep year..]  (11:11)   

(Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

And we recognize the deep yearning which exists in the hearts of many people for 

Christ and His Church. In these times, we believe that the Lord is calling us not only to 

be vigilant, so as to maintain our faith, but also to have the courage to declare this 

faith everywhere, that the world may in the end believe (Jn 17.21) and be saved. Our 

times demand prophesy. 
 

P 5: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the Meeting of 

Orthodox Primates at the Phanar.docx - 5:47 [Holy brothers in Christ, our d..]  (12:12)   

(Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

Holy brothers in Christ, our deliberations here have been carefully and meticulously 

prepared by our plenipotentiary representatives who gathered together at our 

Patriarchal Metochion in Ormylia, Chalkidiki. 
 

P 5: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the Meeting of 

Orthodox Primates at the Phanar.docx - 5:38 [Therefore, let us love one ano..]  (16:16)   

(Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

Therefore, let us love one another, so that with one mind we may confess the faith of 

the Apostles, the faith of the Fathers, the faith of the Orthodox, the faith which 

sustained the universe. 
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P 8: Address during the presentation of the results of the first international symposium.docx - 

8:12 [Therefore, along with their Be..]  (5:5)   (Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica] [Dogma referencial - Familia: 

Arquitectura ontológica]  

No memos 

 

Therefore, along with their Beatitudes and their Eminences the Presiding Hierarchs and 

your honorable persons, we hereby also bless these joyous fruits of your Symposium, 

which by God's grace has drawn to a close. We express our congratulations and 

gratitude to you all for what has been achieved. We are certain that, from this point 

forward, your scientific and intellectual vigilance will remain the unswerving compass 

by which you will guide your colleagues and students to illumined and saving horizons. 
 

P 8: Address during the presentation of the results of the first international symposium.docx - 

8:24 [God forbid,]  (7:7)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

 God forbid, 
 

P 9: The Halki Ecological Institute.docx - 9:2 [The Halki Ecological Institute..]  (1:21)   

(Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 
The Halki Ecological Institute 

June 5, 1999 

To the participants, facilitators, trainers, staff, organizers, volunteers, and sponsors of 

The Halki Ecological Institute, our Modesty's beloved spiritual children in the Lord: 

Grace and peace from God the Creator and our Lord Jesus Christ. 

 

"And the Spirit of God was moving over the face of the waters." [Genesis 1:2] 

 

God, His Spirit hovering over the waters, moved beyond Himself in order to create 

from chaos all that is "good". Out of His love, He created the cosmos in all its 

grandeur, grace, and beauty; and in this cosmos He envisioned a pure and harmonious 

world, a world of blessedness and abundance, and so He created it. Despite the fact 

that humankind rejected and continues to reject this purpose and design, God remains 

faithful to His vision. Although humankind has marred creation, stripping it of its 

original splendor by our carelessness, God continues to invite us back to Eden and 

forward to His Kingdom by showing us how to live these realities in the present. 

Ultimately, this is the purpose of our life as God's servants. Our sacramental life, 

ascetic practices, values, beliefs, and principles all serve to direct us along this path.  

 

Navigating through the turbulent waters of life, the Church seeks to collaborate with 
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God in His work of creation by filling the "void" and shining forth the radiant light of 

Christ on the "darkness" that sin has brought upon the world. This is why the 

Ecumenical Patriarchate over the past years has undertaken significant projects aimed 

at raising environmental awareness world wide and encouraging people locally to deal 

with the ecological problems they face, problems which are first and foremost spiritual. 

The Halki Ecological Institute, an interdisciplinary learning opportunity for clergy, 

scientists, educators, journalists, and students, is one such initiative born of our 

previous multidisciplinary environmental consultations, in particular "Symposium II: 

'The Black Sea in Crisis'." Our aim is to establish an environmental network throughout 

the Black Sea region involving all these disciplines and so it is with great enthusiasm 

that the Ecumenical Patriarchate, in collaboration with the committee of "Religion, 

Science, and the Environment", launches this inaugural session of The Halki Ecological 

Institute. We take profound spiritual pride in the institution of this new and bold 

environmental project and wish to commend and thank our Sister Orthodox Churches 

from around the Black Sea who have embraced this program from its inception and 

have worked closely with us in order to realize this objective. We should also like to 

thank our sponsors, the coordinators and facilitators, and those who have worked 

tirelessly in the planning and organization of this Institute.  

 

We personally welcome each and every one of you to The Halki Ecological Institute and 

rejoice in this unique opportunity to explore the depths of the scientific and theological 

richness available to us. As you embark on this journey of discovery and revelation, we 

pray that the grace of the Creator and Sustainer of "all things, seen and unseen" will 

continually guide you as you seek to enhance the beauty and wonder of His creation. 

 

Bestowing upon you our paternal and patriarchal blessings, we invoke upon you, and 

the work of this Institute, the abundant grace of the Holy Spirit and the rich mercies of 

God. 

 

At the Phanar, June 5, 1999 

 

Your fervent supplicant before God, 

 

+ Bartholomew 

Archbishop of Constantinople, New Rome 

and Ecumenical Patriarch 

 
 

P10: Address during the official opening of the first international symposium.docx - 10:4 

[With the blessing of God, we h..]  (4:4)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica] [Nuevo Testamento - Familia: 

Arquitectura ontológica]  
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No memos 

 

With the blessing of God, we have assembled like one of the scenes from the Book of 

Revelation 
 

P10: Address during the official opening of the first international symposium.docx - 10:3 

[With the blessing of God, we h..]  (4:4)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

With the blessing of God, we have assembled like one of the scenes from the Book of 

Revelation. 
 

P10: Address during the official opening of the first international symposium.docx - 10:10 

[We shall be voyaging to Patmos..]  (5:8)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 
 

We shall be voyaging to Patmos on the sea of possibility, the sea from which life itself 

emerged. It is a time of profound cultural change and, at this moment, we are mindful 

of the Spirit of God, which in the beginning moved upon the face of the waters and 

which continues to move on these waters. We have been drawn together by a 

memory. Nineteen hundred years ago on the island of Patmos, St. John received the 

Revelation, which forms the final book of the New Testament. This occasion, however, 

is not intended to be a simple anniversary or an academic conference about an ancient 

text. Revelation begins and ends with the good news of the parousia, of the coming 

and the presence of Christ. At the climax of the New Testament, there is no full stop, 

but only an opening to the work of the Holy Spirit in the future, and the promise of a 

new creation. A new heaven and a new earth; a new community in a holy city; a 

river of life and a tree with leaves for the healing of nations. It seemed 

appropriate to celebrate this anniversary with a conference about our common home, 

the natural environment. St. John's vision is of a united human family– of every nation 

and kindred singing a new song. 

The Story of Symbols 

Much of the Bible is addressed to those with ears to hear, but the Revelation granted 

to St. John is also addressed to those with eyes to see. The story is told in symbols 

and archetypes. The root of the English word “symbol”lies in the Greek notion of 

bringing together fragments of truth in order to achieve a more profound 

understanding than would otherwise be available through mere analysis. Symbols help 

us to comprehend the relations between our sometimes fragmentary and fugitive 

perceptions of reality. Great symbols are not devised to illustrate some thesis that we 

may wish to advance. They arise rather from some deep level of consciousness and are 

disclosed to our reason. They have the power to communicate in a way that itself 
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generates energy. Two such symbols have been entrusted to our generation. These are 

the “cloud” and the “globe.” 

In this year of anniversaries, we are all deeply aware of the mushroom cloud, which 

during the sacred Feast of Transfiguration, on August 6, 1945, opened a radically new 

chapter in human history. The cloud, however, is a symbol also known to the Bible. 

And, while the mushroom cloud is reflective of man’s transmutation, it should not be 

understood in an entirely negative way. For the first time in history, by unraveling 

some of the forces, which lie at the heart of creation, we have acquired the power to 

destroy all human life on the planet. 
 

P10: Address during the official opening of the first international symposium.docx - 10:36 

[Another symbol has been given ..]  (17:17)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica] [Lenguaje simbólico, 

metafórico, alegórico - Familia: Arquitectura ontológica] [Reconocimiento otros saberes y creencias]  

No memos 

 

Another symbol has been given to us, which points in this hopeful direction, although 

being more recent it has sunk more profoundly into human consciousness. The earth-

rise photograph taken in 1969 from the Apollo spacecraft shows the entire planet 

sapphire blue and beautiful, just as no human being since the dawn of history had ever 

seen it. This angelic view is foreshadowed and enlarged in the Book of Revelation, 

when John is shown the heavens opened and contemplates a great multitude out of 

every nation, rejoicing before the throne of God. 
 

P10: Address during the official opening of the first international symposium.docx - 10:47 

[The climax of our celebrations..]  (22:22)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

The climax of our celebrations will be the Divine Liturgy on the island of Patmos. The 

liturgy is a work, which binds human beings together in the Spirit of our Lord Jesus 

Christ and liberates them to hope and to work for His future coming in the world. Not 

everyone in this Symposium shares the Christian faith. 
 

P11: Address during the tea attended by the religious leaders of Hong Kong.docx - 11:17 

[given to us by the Father, our..]  (5:5)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 
 

 given to us by the Father, our good God, who is ever-beneficent and possesses 

superabundance 
 

P11: Address during the tea attended by the religious leaders of Hong Kong.docx - 11:4 [For 

our loving Father has orga..]  (5:5)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 
 

For our loving Father has organized everything so well in order that this Garden of 

Eden, our earth, might sufficiently provide for all the needs of those who live upon it. 
 

P12: Address at the Opening Ceremony of Summer Seminar on Halki 1995 at the Holy Trinity 
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Monastery.docx - 12:28 [Permit us thus initially to st..]  (13:17)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

Permit us thus initially to state that the awesome bequest that we vigorously often 

claim in nature, that we are created in the image and likeness of God, demands by 

definition the analogous ethos. An ethos imposed upon us towards ourselves and each 

other, as well as the microcosm and macrocosm around us. Only thus can we properly 

satisfy God who created "out of nothing" everything that is "very good." 

 

In other words humankind, as the visible and living image of God in the world, is not 

permitted to display behaviour ungodly or unpleasing to God. For in this instance, as 

"partakers of the image but not guardians of it," we become initiators and protagonists 

of evil, which God, providentially as a fair judge, terminates at our natural death "in 

order that evil may not be immortal." 

 

However, the ethos which springs forth from God and the unapproachable and 

unknown essence of God is borne witness to and described as grace everywhere and 

always throughout the Holy Bible and in all that God has revealed to us in general, as 

well as through the teachings of the God-bearing Fathers of the Church. 
 

P12: Address at the Opening Ceremony of Summer Seminar on Halki 1995 at the Holy Trinity 

Monastery.docx - 12:16 [Nevertheless we must unequivoc..]  (21:21)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

Nevertheless we must unequivocally state that in both instances the divine will of God 

was always manifested in the form of law and order. No one has the right to disobey 

without punishment, for the entire design of the Most-merciful Creator constitutes a 

whole and undivided divine "providence." Thus, whether we speak of natural, moral or 

spiritual principles, we acknowledge and emphasize the same infinite grace of God, 

confident that the essence of ecology as a whole is always Divine Economy 
 

P13: Address at the Opening of the Fourth Summer Seminar on Halki.docx - 13:10 [In Holy 

Scripture, justice doe..]  (8:8)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

In Holy Scripture, justice does not have only or principally the current meaning of the 

dispensation of justice, namely of justice being served. Justice carries a more 

extensive and comprehensive sense of virtue, such as expressed in the well-known 

aphorism of Aristotle: “Every virtue is contained in justice.” The just person does more 

than merely comply with the law; the just person bears within oneself a higher 

conception of justice, namely of the perfect relationship of all things to one another. 

Thus, the just person is virtuous in every respect. For example, Holy Scripture 

describes as just whosoever shows mercy all the daylong and freely gives of oneself, 

without any legal obligation. Likewise, Scripture portrays St. Joseph the Betrothed as 

being a just man, namely as being virtuous in all things, precisely because at the 

moment that he thought the all-holy Virgin was guilty of illicit union (the result of 

discovering her pregnancy), he did not wish to make an example of her or subject her 

to the punishment prescribed by the law, which was death by stoning. 
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P13: Address at the Opening of the Fourth Summer Seminar on Halki.docx - 13:13 [Likewise, 

Scripture portrays S..]  (8:8)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

Likewise, Scripture portrays St. Joseph the Betrothed as being a just man, namely as 

being virtuous in all things, precisely because at the moment that he thought the all-

holy Virgin was guilty of illicit union (the result of discovering her pregnancy), he did 

not wish to make an example of her or subject her to the punishment prescribed by 

the law, which was death by stoning. 
 

P13: Address at the Opening of the Fourth Summer Seminar on Halki.docx - 13:15 [Humanity 

freely departed from ..]  (11:11)   (Super) 

Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica] [Dogma referencial - Familia: 

Arquitectura ontológica]  

No memos 

 

Humanity freely departed from this virtue of justice when, at the prompting of the 

serpent, Adam declared his autonomy from God and thereby overturned the 

relationship of love and trust towards God. As a result, we came to sense our own 

vulnerability; we began to know remorse, to hear the approaching footsteps of death, 

and since that time we have been filled with fear and anxiety (Gen 2.9-11). Recall how 

when Adam was called by God to account for his disobedience. Instead of humbling 

himself and seeking forgiveness, he placed the blame on God Himself, claiming that 

Eve was the cause, that helper whom God had provided for him. Thus, Adam lost the 

opportunity for repentance and for the restoration of love that would have absolved 

him from the fear of living the remaining years of his life in the inherited fear, which 

has endured in every generation since.  
 

P14: Address at a Gathering of Banking Representatives in Athens.docx - 14:33 [“Do not be 

overcome by evil, b..]  (29:29)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

“Do not be overcome by evil, but overcome evil with good”(Rom. 12.21 
 

P15: Address Before the Lord Mayor.docx - 15:14 [His covenant with humanity and..]  (7:7)   

(Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

His covenant with humanity and nature awaits its liberation from the “bondage of 

corruption”(Rom. 8.21) 
 

P16: Address Before the Minister for the Environment of Bulgaria and His Eminence 

Metropolitan Vidin on Board the Symposium Ship in Bulgaria.docx - 16:16 [However, 

mobilization in a str..]  (6:6)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

However, mobilization in a struggle whose utility is not obvious to the ordinary citizen 
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may be achieved only if that citizen believes that this is a commandment of God, which 

it certainly is. And it is the commandment of God because He commanded Adam and 

Eve – and through them, the whole human race – to work and to protect the Garden of 

Eden as the earthly environment in which He placed them 
 

P17: Address of Ecumenical Patriarch Bartholomew at The House of Parliament of 

Romania.docx - 17:60 [They also know that indifferen..]  (16:16)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 
 

They also know that indifference towards the purpose and the normal operation of the 

divine creation would be considered today as an unacceptable cosmological stance 
 

P19: Address During the Prayer for Peace in Novi Sad.docx - 19:40 [We would, however, 

prefer to e..]  (4:4)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

We would, however, prefer to express our joy, so that the evil one will not gloat 

excessively that he has achieved in removing from our hearts the joy, which the Lord 

of truth, life, and victory over death has assured us that no one can take away from 

us.  
 

P20: Address of Ecumenical Patriarch Bartholomew During the Planting of a Tree in the Park 

of the Children.docx - 20:12 [We love the human and because ..]  (5:5)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

We love the human and because of him the natural environment, in which God place 

him 
 

P22: Message of Ecumenical Patriarch Bartholomew to the Sixth Symposium of the Halki 

Ecological Institute.docx - 22:3 [To the participants, facilitat..]  (2:4)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

To the participants, facilitators, trainers, staff, organizers, volunteers, and sponsors of 

The Halki Ecological Institute, our Modesty's beloved spiritual children in the Lord: 

Grace and peace from God the Creator and our Lord Jesus Christ. 

"And the Spirit of God was moving over the face of the waters." - Genesis 1:2 

God, His Spirit hovering over the waters, moved beyond Himself in order to create 

from chaos all that is "good". Out of His love, He created the cosmos in all its 

grandeur, grace, and beauty; and in this cosmos He envisioned a pure and harmonious 

world, a world of blessedness and abundance, and so He created it. Despite the fact 

that humankind rejected and continues to reject this purpose and design, God remains 

faithful to His vision. Although humankind has marred creation, stripping it of its 

original splendor by our carelessness, God continues to invite us back to Eden and 

forward to His Kingdom by showing us how to live these realities in the present. 

Ultimately, this is the purpose of our life as God's servants. Our sacramental life, 
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ascetic practices, values, beliefs, and principles all serve to direct us along this path.  
 

P23: Address During the International Ecological Symposium held in Kathmandu.docx - 23:7 

[Furthermore, what we shall say..]  (5:5)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

Furthermore, what we shall say also flows from the tenets of our Christian faith and 

from our world-view according to the perspective of this faith, that is to say according 

to the way in which we regard the world, humanity, creation, and history. We 

recognize that there exist numerous and diverse theoretical beliefs and philosophical 

opinions concerning this worldview. 
 

P23: Address During the International Ecological Symposium held in Kathmandu.docx - 23:20 

[For us, this ethic stems from ..]  (24:24)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

For us, this ethic stems from our faith in God and, as we believe, from the event of 

creation. We accept that God created the universe out of nothing and out of love. As 

the crown of this creation, God formed Adam, whom He established in the Garden of 

Eden, the earthly paradise. The delight in the goods of Paradise was not an end to 

itself. Adam’s pleasure in paradise was not due to the enjoyment of the material goods 

therein; it was not an animal satisfaction of instincts. God fashioned Adam into a 

personal and spiritual being, created out of two elements. One element was drawn 

from the material creation made by Him, “dust from the dust” of the earth, and 

therefore constituted the human body. The other element was a created spirit, similar 

to the uncreated spiritual essence of God, and so Adam was created “in the image and 

likeness” of God, namely endowed with all the good attributes of the persons of the 

Triune God. These attributes include personal being, mind, freedom, love, judgment, 

will, and so forth. And the delight of humanity in Paradise was founded on a personal 

relationship with the Creator, a relationship characterized as love and incorporating full 

trust in God. 
 

P23: Address During the International Ecological Symposium held in Kathmandu.docx - 23:22 

[Commandment to Care, not to Co..]  (25:32)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica] [Particularidad dogma 

referencial - Familia: Arquitectura ontológica]  

No memos 

 

Commandment to Care, not to Consume 

While being a spirit in image of the Spirit of God, the human person was not created 

perfectly divine. Rather, the human person was created with the possibility of 

becoming like God through gradual progress derived from personal and voluntary 

asceticism, as well as through the intervention of divine grace, namely the uncreated 

energy of God. This ascetic discipline embraced three things: first, work in Paradise; 

second, the keeping of Paradise; and, third, the fulfillment of a commandment to avoid 

consuming one fruit. In reference to these three points, the basis of the desired 

behavior was love, and the desired goal from God was the preservation and increase of 
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humanity in personal love. This communion of humanity with God would render us 

partakers of divine nature and blessedness, namely divine by grace although not in 

essence.  

Insofar as the human person also participates in the created, material nature by 

means of the body, it would be called to assume the material creation within which it 

has been established as crown. And so, by assuming material creation as nurture and 

harmony, it would raise it up in thanksgiving to God, from whom everything was 

received. Nature was planned by God to offer of its own, and especially through its 

cultivation and protection by humanity, everything that is necessary for the 

preservation and pleasure of humanity. However, the relationship of humanity toward 

nature was not one of possession. Rather, it was a relationship of a person toward a 

gift, and especially toward God, the giver of all good. Therefore, humanity must 

remember at all times that it holds this gift only within certain boundaries established 

by the giver, and that within these boundaries there are two conditions.  

The first condition is the requirement to protect the gift, namely to preserve 

nature harmless, and to consume only its fruit. The second condition is the 

requirement not willfully to consume every fruit, but to be self-restrained and 

to abstain from certain fruits. Both the protection and the self-restraint, 

which in ecclesiastical terminology is called ascesis, were not imposed as 

authoritative commandments with appropriate consequence in the case of 

their transgression. Instead, they were offered as suggestions of love that 

ought to be preserved out of love. In this way, love is preserved alive, as a 

personal relationship and mutual communion between God and humanity. For the true 

nature of God is love; and the original nature of the human person was also endowed 

with love, seeking to be established in love so as to become divine by grace. 

Therefore, that which would most liken humanity to God was precisely the 

establishment of humanity in love in the same way as God Himself is stable and 

unchanging in this love. 

The first-created human being, however, misused the God-given freedom, preferring 

alienation from God and attachment to God’s gift. Consequently, the double 

relationship of humanity to God and creation was canceled in regard to its direction 

toward God, leaving humanity preoccupied with creation alone. In this way, the human 

blessedness derived from the love between God and humanity ceased, and humanity 

sought to fill this void by drawing from creation the blessedness that was lacking. 

From thankful user, the human person became greedy abuser. Humanity 

sought from creation to offer that which it could not, namely the blessedness 

that was missing. The more that humanity feels dissatisfied, the more it also 

demands from nature. Yet the more it demands of nature to offer, the more humanity 

recognizes that the goal has escaped its grasp. The soul’s emptiness cannot be filled 

with the world’s possessiveness. Nor again can it be achieved by the acquisition of 
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material goods, for it does not result from lacking these goods. The soul’s emptiness 

results from a lack of love and familiarity with God. The lost paradise is not a matter of 

lack in created goods, but of deprivation of love toward the Creator. 

Christ came into the world in order to restore, and He did restore the possibility of our 

love toward God. For, as fully human (and divine), He fully loved God (the Father), 

becoming an example of the loving relationship between humanity and divinity. Those 

who sincerely and correctly believe in Him and love God practice keeping the original 

commandments of God. They practice the commandments to work, to keep the natural 

creation from any harm, and to use only its fruits, indeed those fruits that are 

absolutely necessary to use, taking proper care “ that nothing is lost,” and becoming 

conscientious models of environmental care.  

An Orthodox Christian ethic therefore emanates from the world-view of humanity, 

creation, and God that we have very briefly presented. All the other Christian 

exhortations about the proper way of life stem from the conscious effort of 

human beings to cease hoping in creation and to turn their hope to the 

Creator of all. When this attitude is adopted, humanity will be satisfied with much 

fewer material goods and will respond with greater sensitivity to the nature that 

nurtures us. Humanity will then be concerned about loving all people, and will not seek 

to satisfy individualistic and egotistic ambitions.  

The Orthodox Church penetrates the reason of every being, namely the origin and 

purpose of every created thing, discerning the complete plan of God from the first 

moment of creation to the end of the world, considering this as an expression of 

absolute love and offering. The world was created “very good” in order to serve the 

mind of God and the life of humanity. However, it does not replace God; it cannot be 

worshipped in the place of God; it cannot offer more than God appointed it to offer. 

The Orthodox Church prays that God may bless this creation in order to offer 

seasonable weather and an abundance of fruits from the earth. It prays that God may 

free the earth from earthquakes, floods, fires, and every other harm. In recent times, 

it has also offered supplications to God for the protection of the world from destruction 

caused by humanity itself, such as pollution, war, over-exploitation, exhaustion of 

waters, changes in environmental conditions, devastation, and stagnation.  
 

P23: Address During the International Ecological Symposium held in Kathmandu.docx - 23:25 

[The first-created human being,..]  (29:29)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 
 

The first-created human being, however, misused the God-given freedom, preferring 

alienation from God and attachment to God’s gift. Consequently, the double 

relationship of humanity to God and creation was canceled in regard to its direction 

toward God, leaving humanity preoccupied with creation alone. In this way, the human 

blessedness derived from the love between God and humanity ceased, and humanity 

sought to fill this void by drawing from creation the blessedness that was lacking. 

From thankful user, the human person became greedy abuser. Humanity 

sought from creation to offer that which it could not, namely the blessedness 

that was missing. The more that humanity feels dissatisfied, the more it also 
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demands from nature. Yet the more it demands of nature to offer, the more humanity 

recognizes that the goal has escaped its grasp. The soul’s emptiness cannot be filled 

with the world’s possessiveness. Nor again can it be achieved by the acquisition of 

material goods, for it does not result from lacking these goods. The soul’s emptiness 

results from a lack of love and familiarity with God. The lost paradise is not a matter of 

lack in created goods, but of deprivation of love toward the Creator. 
 

P23: Address During the International Ecological Symposium held in Kathmandu.docx - 23:26 

[Christ came into the world in ..]  (30:30)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

Christ came into the world in order to restore, and He did restore the possibility of our 

love toward God. For, as fully human (and divine), He fully loved God (the Father), 

becoming an example of the loving relationship between humanity and divinity. Those 

who sincerely and correctly believe in Him and love God practice keeping the original 

commandments of God. They practice the commandments to work, to keep the natural 

creation from any harm, and to use only its fruits, indeed those fruits that are 

absolutely necessary to use, taking proper care “ that nothing is lost,” and becoming 

conscientious models of environmental care.  
 

P24: Address During the Official Sophie Prize Presentation Ceremony.docx - 24:10 [From the 

outset, we should sta..]  (8:8)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

From the outset, we should state that we outrightly reject dualist opinions claiming 

that the world is the creation of evil, and is consequently evil. Furthermore, we also 

reject those opinions supporting the notion that material creation pre-existed and was 

simply fashioned by God, or the choice of others to believe that the body is the prison 

of the soul, which seeks to be liberated from the bonds of the former. Finally, we reject 

any opinions that demote humanity into a fragmented part of our earthly ecosystem, 

rendering it equivalent to every other part, and undeserving of any greater protection 

than that afforded to other species. 
 

P24: Address During the Official Sophie Prize Presentation Ceremony.docx - 24:11 [It is our 

conviction –and the ..]  (9:9)   (Super) 

Códigos: [Defensa y aclaración del mensaje cristiano - Familia: Arquitectura ontológica] 

[Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

It is our conviction –and the truth of our conviction has been experientially confirmed – 

that both the material and spiritual worlds, visible and invisible things alike, are, 

according to the Nicene-Constantinopolitan Symbol of our Creed, a “very good”creation 

by the good and loving God. On the basis, then, of such a conviction, we are able to 

articulate the fundamental principles of our worldview. 
 

P24: Address During the Official Sophie Prize Presentation Ceremony.docx - 24:19 [We 

believe that a New Man, the..]  (15:15)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica] [Eucharist - Familia: 

Arquitectura ontológica]  

No memos 
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We believe that a New Man, the God-Man, Jesus Christ, appeared in the world, 

demonstrating perfect obedience to the original plan of the Father with regard to the 

relationship between humanity and the world. Jesus Christ reconciled the world to the 

Father. Henceforth, the world functions harmoniously through Him and in Him. He 

commanded us to use the world’s resources in a spirit of ascetic restraint and 

eucharistic sacrifice, to transform our way of thinking from egocentrism to altruism 

in light of the ultimate end of the world. In the Greek language, again, the word 

for“end” (telos) implies both conclusion and purpose. 
 

P24: Address During the Official Sophie Prize Presentation Ceremony.docx - 24:24 [We know, 

however, that the com..]  (16:16)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

We know, however, that the complete reconciliation and ultimate recapitulation of the 

world can only occur through Jesus Christ at the end of time.  
 

P24: Address During the Official Sophie Prize Presentation Ceremony.docx - 24:25 [Until then, 

God’s unceasing lo..]  (17:17)   (Super) 

Códigos: [Denuncia y crítica] [Dogma referencial - Familia: Arquitectura ontológica] 

[Principios morales y éticos]  

No memos 

 

Until then, God’s unceasing love allows us only glimpses of that total reconciliation, to 

which we partially contribute when we abandon the abusive violation of nature and to 

accept it as a divine gift of love, treating it reasonably, gratefully, and fruitfully. Such 

is our dutiful response to the loving Creator, as well as to all those with whom we 

share this divine gift. 
 

P24: Address During the Official Sophie Prize Presentation Ceremony.docx - 24:26 [To 

imagine a world that functi..]  (18:18)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

To imagine a world that functions in beauty and harmony, balance and purpose, in 

accordance with the overflowing love of God, is to cry out in wonder with the 

Psalmist,“How great are Your works, O Lord; You have fashioned all things in wisdom.”  
 

P25: Address of Ecumenical Patriarch Bartholomew at the Environmental Symposium.docx - 

25:67 [Here in this historical city o..]  (7:7)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

Here in this historical city of Santa Barbara, we see before us a brilliant example of the 

wonder of God's creation.  
 

P25: Address of Ecumenical Patriarch Bartholomew at the Environmental Symposium.docx - 

25:52 [Thus we begin the process of h..]  (25:25)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica] [Persona humana - Familia: 

Arquitectura ontológica] [Pragmatismo]  
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No memos 

 

Thus we begin the process of healing our worldly environment, which was blessed with 

Beauty and created by God. Then we may also begin to participate responsibly, as 

persons making informed choices in both the integrated whole of creation, and within 

our own souls. 
 

P26: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the 

International Ecological Symposium on the Theme.docx - 26:58 [We call on every conscience 

to..]  (22:22)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

We call on every conscience to awaken! We invite those of our beloved fellow 

participants whose consciences are already sensitized to a virtual apostolic 

commission, i 
 

P26: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the 

International Ecological Symposium on the Theme.docx - 26:42 [The grace of God be with 

you a..]  (24:24)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

The grace of God be with you all. Amen. 
 

P27: Address of Ecumenical Patriarch Bartholomew During The Doxology Service At the 

Uspenski Orthodox Cathedrall.docx - 27:5 [We thank God in the highest, w..]  (9:9)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

We thank God in the highest, who is worshiped as one in Trinity, for granting to our 

Modesty the joy also of the present visit to the Holy Orthodox Church of Finland and to 

its people, irrespective of religious doctrine. 
 

P27: Address of Ecumenical Patriarch Bartholomew During The Doxology Service At the 

Uspenski Orthodox Cathedrall.docx - 27:22 [We who believe in Christ have ..]  (12:12)   

(Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica] [Principios morales y éticos]  

No memos 

 

We who believe in Christ have to live the truth that we are all one body, that we all 

have a common interest, and that we must seek not only our own, but also the 

interests of every person (Phil. 2,4). 
 

P28: Address of Ecumenical Patriarch Bartholomew on the Eve of World Oceans Day to the 

Fifth Religion.docx - 28:10 [The vast blue oceans are God's..]  (10:10)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

The vast blue oceans are God's Creation no less than the land, no less than these tiny 

oceans, and not less than we ourselves are. 
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P28: Address of Ecumenical Patriarch Bartholomew on the Eve of World Oceans Day to the 

Fifth Religion.docx - 28:11 [And so it is that we have gath..]  (11:11)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 
 

And so it is that we have gathered together to remember the oceans on this eve of 

World Oceans Day. World Oceans Day celebrates the largest earthly realm of God's 

Creation. 
 

P28: Address of Ecumenical Patriarch Bartholomew on the Eve of World Oceans Day to the 

Fifth Religion.docx - 28:29 [And the oceans are home to cou..]  (14:14)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

And the oceans are home to countless species of life, from great whales that are loved 

by all to tiny creatures that only God knows. 
 

P28: Address of Ecumenical Patriarch Bartholomew on the Eve of World Oceans Day to the 

Fifth Religion.docx - 28:17 [So what we do to the oceans, G..]  (18:18)   (Super) 

Códigos: [Denuncia y crítica] [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

So what we do to the oceans, God's vast blue Creation, we also do to God's other 

creations, including ourselves. Once we humans did not know that we could harm 

God's Creation. The oceans, especially, seemed so vast as to be invulnerable. 
 

P28: Address of Ecumenical Patriarch Bartholomew on the Eve of World Oceans Day to the 

Fifth Religion.docx - 28:20 [But God has endowed humankind ..]  (21:21)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

 But God has endowed humankind with the knowledge to rectify our mistakes, and we 

are, each one of us, given the choice of what we will do. 
 

P28: Address of Ecumenical Patriarch Bartholomew on the Eve of World Oceans Day to the 

Fifth Religion.docx - 28:21 [To protect the oceans is to do..]  (22:22)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

To protect the oceans is to do God's work. To harm them, even if we are ignorant of 

the harm we cause, is to diminish His divine Creation 
 

P28: Address of Ecumenical Patriarch Bartholomew on the Eve of World Oceans Day to the 

Fifth Religion.docx - 28:22 [If we can find the faith to lo..]  (23:23)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

If we can find the faith to love each other and to love God, then we can find the faith 

to help His vast water planet live and flourish 
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P30: Address of His All.docx - 30:65 [One of its chief responsibilit..]  (8:8)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

One of its chief responsibilities was for bringing the redemptive message of the Gospel 

to the world outside the Roman Empire. In the days before the exploratory age, most 

civilizations held such a bicameral view of the world as being “within” and “without.” 

The world was divided into two sectors: a hemisphere of civilization and a hemisphere 

of barbarism. 
 

P30: Address of His All.docx - 30:47 [We thank you for this singular..]  (43:43)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

We thank you for this singular opportunity to address you today, and we pray the 

abundant mercy of God and His blessing upon all your righteous endeavors 
 

P32: Address to the World Alliance of YMCA in Durban.docx - 32:6 [All three of these 

principles ..]  (3:6)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

All three of these principles are derived from the Christian tradition, particularly as it 

has been experienced and expressed in the Eastern Orthodox Church over the last 

twenty centuries. 

First, the very concept of God, and the corresponding concept of humankind, is deeply 

rooted in a spirit of communion and fellowship. The God of the early Christians was a 

God understood as Trinity, namely as a community of divine beings fully sharing the 

divine nature. It is this “being as communion” that is also reflected in the 

understanding of human nature. Humankind is created for fellowship and relationship. 

The Greek word for person (“prosopon”) precisely indicates a human being looking 

toward and facing another human being.  

Second, the basic teaching of both the Hebrew Covenant and the New Testament is the 

basic command, embraced and conveyed by Jesus Christ Himself, namely that: “You 

shall love your neighbor as yourself.” In fact, Jesus, claims that we should adhere to 

this command to the very end, even unto death. What few people know, however, is 

that this teaching does not in any way signify that we ought to love others as much as 

we love ourselves. The rabbinical interpretation of this commandment implies that we 

ought to love our neighbor because our neighbor reveals our true self. In others, we 

learn to be ourselves. By loving others, we become more human. As your theme 

rightly denotes, “a person is a person only through other persons.” 

Finally, religious people often wonder what heaven or hell might resemble. In fact, the 

Eastern Orthodox Church understands heaven and hell again in terms of the presence 

or absence of fellowship and community. There is a beautiful story told by one of the 

early desert fathers, Macarius of Egypt. When asked what heaven and hell were like, 
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St. Macarius responded by comparing heaven to the ability to look at someone in the 

eyes; to do so, as he believed, was to taste heaven even in this life. By contrast, he 

said, hell is like being bound back-to-back with another person for all eternity without 

ever being able to look at that person in the eyes. How many people experience this 

kind of hell in our world! 
 

P34: Closing Address at International Conference of Young Presidents Organization in 

Istanbul.docx - 34:20 [The world is a gift from God, ..]  (7:7)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

The world is a gift from God, and it is offered to us for the purpose of protecting and 

sharing it. It has not been created so that we appropriate it selfishly, but rather to 

preserve it humbly 
 

P34: Closing Address at International Conference of Young Presidents Organization in 

Istanbul.docx - 34:23 [In this context and in order t..]  (7:7)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

In this context and in order to help us discern this simple but fundamental truth, our 

beloved Jesus Christ chose to be born in a manger.  
 

P34: Closing Address at International Conference of Young Presidents Organization in 

Istanbul.docx - 34:25 [The position of our Church on ..]  (9:9)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica] [Pensamiento nuclear - 

Familia: Arquitectura ontológica]  

No memos 

 

The position of our Church on this crucial matter derives from its teachings and from 

the heart of theology. It dictates us to be active in the protection of God’s creation, the 

ecumenical earth. 
 

P34: Closing Address at International Conference of Young Presidents Organization in 

Istanbul.docx - 34:29 [is a command from God.]  (9:9)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

 is a command from God. 
 

P35: Closing Address of Ecumenical Patriarch Bartholomew at the Sixth Ecological 

Symposium on the Amazon River.docx - 35:24 [At Christmas time, the Orthodo..]  (11:11)   
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At Christmas time, the Orthodox Church sings of the Tree of Life, the tree, which 

stands for perfect communion between God and man, growing anew from the place 

where Jesus was born. The Tree of Life can only grow in conditions where there is 

neither too much nor too little water. These conditions were granted to us by God but 
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may be so easily destroyed by man. Our fervent prayer is that humanity may walk 

humbly before our Creator, acknowledging our common origins and destiny with all of 

created nature. Then, there will be hope for the Tree of Life to blossom for the life of 

the world and to the glory of God. 
 

P36: Common Declaration of Pope John Paul II and Ecumenical Patriarch Bartholomew At the 

Fourth Ecological Symposium on the Adriatic Sea.docx - 36:5 [Almighty God envisioned a 

worl..]  (4:4)   (Super) 
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Almighty God envisioned a world of beauty and harmony, and He created it, 

making every part an expression of His freedom, wisdom and love (cf. Gen 1.1-

25) 
 

P36: Common Declaration of Pope John Paul II and Ecumenical Patriarch Bartholomew At the 

Fourth Ecological Symposium on the Adriatic Sea.docx - 36:7 [Marked with that resemblance, 

..]  (4:4)   (Super) 
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 Marked with that resemblance, we have been placed by God in the world in order to 

cooperate with Him in realizing more and more fully the divine purpose for creation. 
 

P36: Common Declaration of Pope John Paul II and Ecumenical Patriarch Bartholomew At the 

Fourth Ecological Symposium on the Adriatic Sea.docx - 36:8 [At the beginning of history, 

m..]  (5:8)   (Super) 
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At the beginning of history, man and woman sinned by disobeying God and rejecting 

His design for creation. Among the results of this first sin was the destruction of the 

original harmony of creation. If we examine carefully the social and environmental 

crisis which the world community is facing, we must conclude that we are still 

betraying the mandate God has given us: to be stewards called to collaborate with God 

in watching over creation in holiness and wisdom. 

God has not abandoned the world. It is His will that His design and our hope for it will 

be realized through our co-operation in restoring its original harmony. In our own time 

we are witnessing a growth of an ecological awareness, which needs to be encouraged, 

so that it will lead to practical programs and initiatives. An awareness of the 

relationship between God and humankind brings a fuller sense of the importance of the 

relationship between human beings and the natural environment, which is God’s 

creation and which God entrusted to us to guard with wisdom and love (cf. Gen. 1.28). 

Respect for creation stems from respect for human life and dignity. It is on the basis of 

our recognition that the world is created by God that we can discern an objective moral 
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order within which to articulate a code of environmental ethics. In this perspective, 

Christians and all other believers have a specific role to play in proclaiming moral 

values and in educating people in ecological awareness, which is none other than 

responsibility towards self, towards others, towards creation.  

What is required is an act of repentance on our part and a renewed attempt to 

view ourselves, one another, and the world around us within the perspective 

of the divine design for creation. The problem is not simply economic and 

technological; it is moral and spiritual. A solution at the economic and technological 

level can be found only if we undergo, in the most radical way, an inner change of 

heart, which can lead to a change in lifestyle and of unsustainable patterns of 

consumption and production. A genuine conversion in Christ will enable us to change 

the way we think and act. 
 

P37: Ecumenical Patriarc2.docx - 37:2 [+ B A R T H O L O M E W 

BY THE..]  (4:12)   (Super) 
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+ B A R T H O L O M E W 

BY THE MERCY OF GOD ARCHBISHOP  

OF CONSTANTINOPLE, NEW ROME AND  

ECUMENICAL PATRIARCH 

TO THE PLENITUDE OF THE CHURCH  

GRACE AND PEACE  

FROM THE CREATOR OF THE ENTIRE UNIVERSE  

OUR LORD, GOD AND SAVIOUR JESUS CHRIST  
 

P37: Ecumenical Patriarc2.docx - 37:5 [Once again, as the ecclesiasti..]  (18:18)   (Super) 
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Once again, as the ecclesiastical year begins, we are called to reflect– with renewed 

spiritual intensity in Christ and especial sensitivity –on the state of our bountiful 

planet, and to offer particular prayers for the protection of the whole natural world. 
 
 

P37: Ecumenical Patriarc2.docx - 37:29 [we know that the creation part..]  (32:32)   (Super) 
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we know that the creation participated in the fall of Adam from the original beauty; as 

a result, it groans and travails in pain together.  
 

P37: Ecumenical Patriarc2.docx - 37:33 [Therefore, we invite all of yo..]  (32:33)   (Super) 
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Therefore, we invite all of you, irrespective of position and profession, to remain 

faithful to a natural use of all God’s creation, “offering thanks to the God, who created 

the world and granted everything to us.”  
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For to Him is due all glory and power to the ages. Amen. 
 

P37: Ecumenical Patriarc2.docx - 37:34 [Your beloved brother in Christ..]  (35:37)   (Super) 
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Your beloved brother in Christ and fervent supplicant before God, 

+BARTHOLOMEW 

Archbishop of Constantinople, New Rome and Ecumenical Patriarch 
 

P38: Ecumenical Patriarc1.docx - 38:4 [GRACE ANDPEACE 

FROM THE CREATO..]  (8:10)   (Super) 
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GRACE ANDPEACE 

FROM THE CREATOR OF THE ENTIRE UNIVERSE 

OUR LORD, GOD AND SAVIOUR JESUS CHRIST  
 

P38: Ecumenical Patriarc1.docx - 38:6 [we reflect once more on the st..]  (12:12)   (Super) 
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we reflect once more on the state of God's creation 
 

P38: Ecumenical Patriarc1.docx - 38:26 [September 1st, 2009 A.D. Your ..]  (18:20)   (Super) 
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September 1st, 2009 A.D. 

Your beloved brother in Christ and fervent supplicant before God, 

† BARTHOLOMEW of Constantinople 
 

P39: Ecumenical Patriarch Bartholomew Expresses Gratitude for Being Awarded the Binding 

Prize.docx - 39:3 [our Modesty’s beloved in the L..]  (4:4)   (Super) 
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our Modesty’s beloved in the Lord: Grace and peace from God. 
 

P40: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen1.docx - 40:5 [On the other hand, however, it..]  (4:4)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

 On the other hand, however, it also recognizes that – according to the teaching of our 

Lord Jesus Christ – our virtue will not be assessed on the basis of individualistic 

criteria, but on the basis of applied solidarity.  
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P40: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen1.docx - 40:19 [We fervently entreat God to lo..]  (8:8)   (Super) 
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We fervently entreat God to look favorably on the common effort of all and to prevent 

further imminent disasters on our natural environment, within which He ordered us to 

live and to fight the good fight so that we may inherit the heavenly Kingdom.  

 
 

P41: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen2.docx - 41:2 [The designation of September 1..]  (3:3)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

The designation of September 1st, which marks the beginning of the new ecclesiastical 

year and of a new period in the physical cycle of social activities, as a day of prayer for 

the environment, by the Great Church of Christ, the Mother Church of Constantinople, 

reveals the great significance for humanity of the physical world which was created by 

God. 
 

P41: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen2.docx - 41:10 [.On other occasions, humanity ..]  (5:5)   (Super) 
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.On other occasions, humanity transgresses again the commandment of God to the 

first-created to labor and to keep the natural creation, becoming indifferent to the 

maintenance of its integrity and natural balance. 
 

P41: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen2.docx - 41:14 [The audacity of those who buil..]  (7:7)   (Super) 
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The audacity of those who built the Tower of Babel produced a break in human 

understanding and communication.  
 

P41: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen2.docx - 41:18 [Since then, God refrains from ..]  (7:7)   (Super) 
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Since then, God refrains from letting natural disaster bring humanity back to its 

senses, as the rainbow symbolizes. 
 

P41: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 
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ll these bear witness to the fact that it is not God but humanity that causes 

contemporary plagues, which attack our well being, since “man is the most disastrous 

of disasters,” as the ancient tragedy puts it. 
 

P41: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen2.docx - 41:26 [Consequently, we all need to a..]  (9:9)   (Super) 
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 Consequently, we all need to ask for God’s forgiveness and illumination so that we 

may come to understand the limit that distinguishes the use from the abuse of nature 

and never trespass it. 
 

P42: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen3.docx - 42:4 [The Holy Orthodox Church, acce..]  (3:10)   (Super) 
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The Holy Orthodox Church, accepting that the entire creation is very good, finds itself 

in a harmonious relationship with the natural world, which surrounds the crown of 

creation, the human being. Even though the human being, either as an isolated 

individual or as collective humanity, is only a minuscule speck in the face of 

the immense universe, it is a fact that the entire universe is endowed with 

meaning by the very presence of humanity within it. Based on this assurance, 

even leading contemporary scientists accept that the universe is infused with 

the so-called “human principle,” meaning that it came about and exists for 

the sake of humanity. 

Consequently, the stance of humanity before its Creator, the all-good God, should 

have been one of thanksgiving for the abundant wealth, which our Maker has placed at 

our disposal. However, humanity loved creation more than the Creator and did not 

return its debt to God. Rather, humanity made an idol of it and desired to be 

transformed into a wasteful ruler of creation, without any accountability before it, 

instead of being a rational and grateful consumer of creation. Moreover, humanity 

was often not even satisfied with wasteful manipulation but schemed to use 

the tremendous forces contained within nature for the destruction of its 

fellow human beings and the depletion even of nature itself. From the earliest 

of days, when Cain murdered Abel, at which point humanity altered the staff 

formerly used for support into a rod of assault, humanity now tries to use 

every element as a weapon. Thus, humanity was not satisfied with using 
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elements which God granted in abundance – such as copper, bronze, and iron, 

and so on –in order to produce tools for a peaceful life. Rather, using all the 

latest scientific discoveries, humanity fashioned from these elements 

weapons of mass murder and a system of human annihilation. Unfortunately, 

humanity continues to make and use these weapons. We, therefore, see gunpowder, 

nitroglycerine, atomic and nuclear energy, chemical gases, bacterial and every kind of 

micro-organism and disease-causing factors, being mobilized and gathered into super-

modern arsenals, for the purpose of being used as a threat to coerce others into 

submission but also as a means of active annihilation of those who do not submit. 

Consequently, neither is the rebellion of nature against humanity a strange 

coincidence, nor is the continuous exhortation of the Orthodox Church that we should 

not love the world, which has been led astray from its divine purpose and those things 

in the world, but that we should love God instead (I Jn 2.15). In this way, we are able 

to enjoy the things of the world with blessing and thanksgiving in Christ, through 

whom we have received reconciliation (Rom 5.11).  

Nature rebelled against humanity, which abuses it. Therefore, it no longer finds itself in 

that perfect divine harmony, whose marvelous melody comes from the rhythmic orbits 

of the heavenly bodies and the changing seasons of the year. Were it not for the 

good souls of the saints, who hold together the cohesion of the world, 

perhaps the revenge of nature for the inhumanities we force it to bear upon 

our fellow human beings, would be even more lamentable for those people 

who improperly use its powers against others. 

In light of the above, on this first day of September in the year 1998 of our salvation, 

once again dedicated to the natural environment, we invite and urge everyone to 

convert the tremendous destructive forces, which we have accumulated on earth – a 

planet so small in size, yet so great in evil as well as in insurmountable virtue – into 

creative and peaceful forces. 

Unfortunately, the coercion of nature to act destructively against itself and the human 

race does not come out of the will of certain evil leaders, as much as it is supported by 

those who wish to deny their own responsibility. It also comes from the consenting will 

of thousands of individuals, without whose psychological support these leaders would 

not be able to accomplish anything. Consequently, the responsibility of every living 

person on the face of the earth flows out of the conscious acceptance or 

rejection of what has been accomplished. It is through this acceptance or 

rejection that one participates in the formation of the predominant will. From 

this point of view, everyone, even the feeblest, can contribute to the 

restoration of the harmonious renewed operation of the world. We can do so 

by being in tune with the forces of the divine harmony and not with those 

which are badly dissonant and oppose the divine all-harmonious rhythm of 

the universal instrument, of which each one of us constitutes but one of its 



1310 

 

practically innumerable chords. 

Our love for nature does not seek to idolize it; rather, our love for nature stems from 

our love for the Creator who grants it to us. This love is expressed through offering in 

thanksgiving all things to God, through whom we, having been reconciled through 

Jesus Christ (II Cor. 5.19), enjoy also our reconciliation with nature. Without our 

reconciliation with God, the forces of nature find themselves in opposition to us. We 

already experience consequences of this and are subjected to these consequences. 

Therefore, in order to avert the escalation of evil and to correct that which may already 

have taken place, and in order to suspend the penalty, we are obligated to accept the 

fact that we need to be responsible and accountable consumers of nature and not 

arbitrary rulers of it. We must also accept the fact that, in the final analysis, the 

demand placed on nature to use its powers in order to destroy our fellow human 

beings, whom we might consider useless, will result in our facing the same 

consequences. 

Finally, for all these things, we fervently pray to the Lord God that He may show 

forbearance for our transgressions; that He may grant us time for repentance; and 

that He may shine in our hearts the light of His truth. This we ask in order that on the 

issue of the environment, and in each of the paths we encounter before us in life, we 

may advance in concord with His all-wise, all-harmonious order of the entire creation 

as it was decreed by Him. Otherwise, our discordant journey may lead to our demise. 
 

P43: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen4.docx - 43:2 [Ecumenical Patriarch Bartholom..]  (1:10)   (Super) 
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Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 
Environment 

September 1, 1997 

The all-merciful and beneficent God, who created humanity from non-being into being, 

so desired that His beloved creature, the king of creation, namely humanity, may 

enjoy His “very good” creation. Thus God wanted humanity to enjoy creation from the 

majestic harmony of the heavenly firmament to the natural beauty of the earthly and 

marine animals as well as all vegetable life, with every harmonious and numerous 

variation revealed on the surface of the world. For, by contemplating the balance, 

harmony and beauty of creation, humanity is lifted to a sense of wonder at the 

supremely perfect perfection of the divine Creator and, consequently, to love and 

worship Him. In this way, humanity is sanctified and rendered a partaker of divine 

blessedness, for which it was destined. 

However, the enjoyment of earthly and heavenly things was not granted to people 

without any presuppositions. Such enjoyment had to be the result also of their own 

voluntary and active will. In this respect, the first-created were given the command to 
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exercise ascetic abstinence in paradise; they were not to eat of a particular fruit. They 

were also given the command to labor; they were to work and keep the garden 

wherein they were placed. Moreover, they were given the command to increase and 

exercise dominion on the earth, in the same sense in which they were to work and 

keep the earth as an extended earthly paradise. 

These commandments surely also apply to us as the successors of the first-created. 

They aim, neither solely nor predominantly, at protecting nature in itself, but in 

preserving the space within which humanity dwells; creation was made for humanity, 

and it was made beautiful and productive, serving and supporting every goal in 

accordance to our divine destiny. 

Unfortunately, however, the fall of the first-created and the deviation from their 

goal also resulted in the transformation of their attitude toward nature and 

their fellow human beings. Thus, today, we are faced with an extremely self-

sufficient and greedy behavior of people in relation to the natural 

environment. Such conduct betrays their indifference toward natural beauty 

and natural biotopes as well as toward conditions of survival for their fellow 

human beings. 

In order, therefore, to sensitize people in regard to their obligation to contribute as 

much as they possibly can to the preservation of the natural environment, even if for 

their own sake, we dedicated September 1stas a day of prayer for the created order. Of 

course, the natural environment also has value in and of itself. Nevertheless, it 

acquires greater value when contemplated in connection with humanity that dwells 

within it. For, then, damage to the environment bears consequences not only for 

nature but also for humanity, rendering human life less tolerable and beautiful.  

According to the Church Fathers, a merciful heart will not only seek the heavenly 

kingdom and sense that it has not abiding city here on earth, seeking instead the 

heavenly city; it also cannot tolerate any harm to animals and plants, indeed even to 

the inanimate elements of nature. Such a person recognizes in nature too a relative 

value, given by God Himself who created it. A similar spirit should also characterize 

every Christian. We do not limit our expectations simply to this world; nor do we 

abandon our pursuit of the heavenly reality, namely the divine kingdom. Instead, we 

recognize that the way that leads to the heavenly Jerusalem goes through the keeping 

of the divine commandments during our temporary sojourn in this world. Therefore, 

we are careful to keep the original commandment to preserve creation from 

all harm, both for our sake and for the sake of our fellow human beings. In any case, 

respect for the material and natural creation of God, as well as indirectly for all people 

who are affected by the environment, reveals a sensitivity in human attitudes and 

conduct that should be characteristic of every Christian. 

However, since we can discern that such a spirit does not inspire all people, we 
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beseech the Lord on this day especially, that He might illumine them to avoid 

ecological turmoil and harm. May the Lord, in His long-suffering, protect us all as well 

as the environment that has, because of our sins, revolted. May He spare us from 

natural destructions that arise from forces beyond our control. 

Let us pray, then, and ask the Lord for favorable and peaceful seasons, free from 

earthquakes, floods, fires, storms, as well as every raging wind and natural reaction. 

May He also spare us from every form of human destruction wrought upon our 

environment, so that we may live in peace and glorify in thanksgiving our Lord Jesus 

Christ, who bestows every good thing. May His grace be with you all. Amen. 

 
 

P44: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen5.docx - 44:6 [In this way, even from now, in..]  (4:4)   (Super) 
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 In this way, even from now, in every land inhabited by humankind, we may glorify 

with thanksgiving in the future the all-holy name of our God, Creator of heaven and 

earth. 
 

P45: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen6.docx - 45:2 [With the grace of God, we are ..]  (3:12)   (Super) 
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With the grace of God, we are called once again to celebrate the beginning of the new 

ecclesiastical year by making special reference, as was established several years ago, 

to our responsibility toward creation as it relates to the environment within and around 

us in general and more specifically toward what is referred to as the inanimate natural 

environment. 

Within the context of the continuous and ever developing ecological concern over the 

years, the holy Great Church of Christ, the Mother Church, was blessed again this past 

year of 1995, to convene an international seminar on the environment, which was held 

on the fragrantly-scented island of Halki, in the venerable theological school and 

monastery of the Holy Trinity. This year’s seminar had as its main theme “Environment 

and Ethics.” We took advantage of the opportunity to offer certain appropriate 

introductory remarks – from the perspective of the Mother Church – regarding the 

sanctity of creation and the lofty responsibility of the human being created in God’s 

image within the whole scheme of creation. 

We take this occasion today as well to remind you of what in the seminar we referred 

to as a temporal sequence in the production of the various species of creation. This 

temporal sequence etches in stone our responsibility as administrators of God's 
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creation in the world.  

The Fathers of the Church, in a manner fitting to God and in appreciation of the 

temporal sequence mentioned above, taught that every species was created before 

humankind in order for humankind to enter into a full kingdom and serve 

there as king, priest, and prophet. We see, therefore, that what might be referred 

to as the three-fold office of the God-man, about which theology speaks at great 

length, has been extended to humankind from the very outset and by definition from 

our primeval relationships with natural creation. 

What does it mean for us to reign, minister and teach in the vast expanse of creation? 

It means that we must constantly study, serve and pray to transform what is 

corruptible into what is incorruptible, to the extent that this can be accomplished 

during our lifetime. 

The Church of the Incarnate Word of God continues His redemptive work in a world 

that is confused and constantly in a state of ambivalence. Therefore, the Church will 

never cease to remind the world of these fundamental truths regarding the position 

and orientation of the human person; rather, by word and deed, the Church teaches a 

way to life. 

We, too, from the holy Great Church of Christ, are striving to fulfill this mission with all 

our strength. In the context of the celebrations of the 1900th anniversary since the 

recording of the Apocalypse by St. John on the island of Patmos, we have decided, 

along with our fellow bishops, to convoke an international ecological symposium. This 

symposium will sail from Istanbul to the sanctified land of Patmos – where civilizations 

from the east, west, north and south have intersected for centuries. Through this 

means, we shall attempt to reveal more extensively to the eyes of the modern world 

the magnitude of creation in general, as this was envisioned through God's inspiration 

by the evangelist of love, St. John the Theologian. 

THE KEEPSAKE OF PATMOS 

What does it mean for us to reign, minister and teach in the vast expanse of creation? 

It means that we must constantly study, serve and pray to transform what is 

corruptible into what is incorruptible, to the extent that this can be accomplished 

during our lifetime. 

Constantinople, September 1, 1995 

 
 

P46: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 
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On a number of occasions in the ecclesiastical year, the Church prays that God may 

protect humanity from natural catastrophes: from earthquakes, storms, 

famine and floods. Yet, today, we observe the reverse. On September 1st, the 

day devoted to God’s handiwork, the Church implores the Creator to protect 

nature from calamities of human origin, calamities such as pollution, war, 

exploitation, waste and secularism. It may seem strangely paradoxical that the body of 

believers, acting vicariously for the natural environment, beseeches God for projection 

against itself, against its own actions. Nevertheless, from this perspective, the Church, 

in its wisdom, brings before our eyes a message of deep significance, one that touches 

upon the central problems of fallen humanity and its restoration. This is the problem of 

the polarization of individual sin against collective responsibility. 

Scripture informs us that if one member of the body is infirm, the entire body is also 

affected (I Cor. 12.26). There is, after all, solidarity in the human race because, made 

as they are in the image of the Trinitarian God, human beings are interdependent and 

co-inherent. No man is an island. We are “members one of another” (Eph. 4.25). 

Therefore, any action, performed by any member of the human race, inevitably affects 

all other members. Consequently, no one falls alone and no one is saved alone. 

According to Dostoevsky’s Staretz Zosima in The Brothers Karamazov, we are each of 

us responsible for everyone and everything. 

How does this central problem relate to the matter of protecting the environment 

against humankind's actions? It has become painfully apparent that humanity, both 

individually and collectively, no longer perceives the natural order as a sign and a 

sacrament of God but rather as an object of exploitation. There is no one that is not 

guilty of disrespecting nature. To respect nature is to recognize that all creatures 

and objects have a unique place in God’s creation. When we become sensitive 

to God’s world around us, we grow more conscious also of God’s world within 

us. In beginning to see nature as a work of God, we begin to see our own 

place as human beings within nature. The true appreciation of any object is to 

discover the extraordinary in the ordinary. 

Sin alone is mean and trivial, as are most of the products of a fallen and sinful 

technology. Yet, it is sin that is at the root of the prevailing, destruction of the 

environment. Humanity has failed in what was its noble vocation: to participate in 

God’s creative action in the world. It has succumbed to a theory of development that 

values production over human dignity and wealth over human integrity. We see, for 

example, delicate ecological balances being upset by the uncontrolled destruction of 

animal and plant life or by a reckless exploitation of natural resources. It cannot be 

over-emphasized that all of this, even if carried out in the name of progress and 

well-being, is ultimately to humankind’s disadvantage. 

It is not without good cause, therefore, that “the whole of creation groans and travails” 

(Rom 8.22). Was it not originally seen by God to be good? Created by God, the world 
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reflects divine wisdom, divine beauty and divine truth. Everything is from God, 

everything is permeated with divine energy; in this lies both the joy and tragedy of the 

world and of life within it. The hymns and prayers in the Office of September 1st, 

composed by the gifted hymnographer of the Great Church, the late monk Gerasimos 

of the Holy Mountain, extol the beauty of creation but also remind us of our tragic 

abuse of it. They call us to repent for our actions against God’s gift to us. We have 

made this world ever more opaque, rendering it ever more tortured. The consequences 

of nature’s confrontation with humanity have indeed been an unnatural disaster of 

enormous proportions. Is it not, therefore, only right that we Christians act today as 

nature’s voice in raising its plea for salvation before the throne of God? 

The Church teaches that it is the destiny of humankind to restore the proper 

relationship between God and the world, just as it was in the Garden of Eden. Through 

repentance, two landscapes, the one human and the other natural, can become the 

objects of a caring and creative effort. However, repentance must be accompanied by 

three soundly focused principles, which manifest the ethos of the Orthodox Church. 

There is, first, the eucharistic ethos, which, above all else, means using the earth’s 

natural resources with thankfulness, offering them back to God; indeed, not only them, 

but also ourselves. In the Eucharist, we return to God what is His own: namely, the 

bread and the wine. Representing the fruits of creation, the bread and wine are no 

longer imprisoned by a fallen world, but returned as liberated, purified from their fallen 

state, and capable of receiving the divine presence within themselves. At the same 

time, we pray for ourselves to be sanctified, because through sin we have fallen away 

and have betrayed our baptismal promise. 

Second, we have the ascetic ethos of Orthodoxy that involves fasting and other 

spiritual works. These make us recognize that everything we take for granted in fact 

comprise God’s gifts provided in order to satisfy our needs. They are not ours to abuse 

and waste simply because we have the ability to pay for them.  

Third,the liturgical ethos emphasizes community concern and sharing. We stand 

before God together; and we hold in common the earthly blessings that He has given 

to all creatures. Not to share our own wealth with the poor is theft from the poor and 

deprivation of their means of life; we do not possess our own wealth but theirs, as one 

of the holy Fathers of the Church reminds us. We stand before the Creator as the 

Church of God, which, according to Orthodox theology, is the continued incarnate 

presence of the Lord Jesus Christ on earth; His presence looks to the salvation of the 

world, not just of humanity but also of the entire creation. The ethos of the Church in 

all its expressions denotes a reverence for all matter: for the world around us, for 

other creatures, and for our own bodies.  

Hence, our Patriarchal message for this day of protection for the environment is simply 

that we maintain a consistent attitude of respect in all our attitudes and actions toward 

the world. We cannot expect to leave no trace on the environment. However, we must 
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choose either to make it reflect our greed and ugliness or else to use it in such a way 

that its beauty manifests God’s handiwork through ours. 
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Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 
Environment 

September 1, 1993 

Together with the other most holy sister Orthodox Churches, we have established 

September 1stof each year as a special day of concern for and commemoration of the 

natural environment that surrounds us. Again, this year, we are called to offer 

wholehearted praise to the Creator of everything both visible and invisible for having 

placed us as the ones first-fashioned in luscious paradise among all His own creation. 

The most fundamental Orthodox doctrine – which addresses impartially the 

omnipotence, the omniscience, the extreme beneficence and the wakeful providence of 

the Creator, as well as the consideration and high regard in general for created beings 

and matter, with humanity as its crowning point – is indeed the doctrine of the 

creation of the world ex nihilo [literally,“out of nothing”]. 

Some people contemplate only what concerns the world and recognize the 

philosophical “web of the Athenians.” So they speak with irony of the conviction of 

faithful believers with regard to creation ex nihilo. In challenging this fundamental 

doctrine, they cite the merit of the corrupted and, in its redundancy, frivolous and 

refutable notion that “nothing can be amassed ex nihilo.” The only exception such 

people accept is that that, before there was absolute nothingness in relation to the 

world, God, as being without beginning or successor, and as being beyond and above 

space, time, quality, quantity, causal relationship or dependency, has always preceded 

and commanded everything. 

In his epigrammatic statement that “God is love” (I Jn. 4.16), St. John the Evangelist 

attributed to God, who lacks nothing and is without beginning, a compendious and 

comprehensive name, that of love, which is cardinal to all moral attributes. Therefore, 

we, who have received the revealed word of God, are justified in believing that 

everything has been created out of absolute love and in absolute freedom by God 

the Maker and Father of all who, according to St. Paul, calls “things from non-being 

into being” (Rom. 4.17). 

In contemplating the creation of God within us and around us within this kind of 

God-given theological perspective, we are certainly justified in being overcome with 

total optimism, even when the elements of nature are faced with the greatest danger 
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or when history is being gravely distorted. For, we recognize that “the souls of the 

righteous are in the hand of God, and no torment will ever touch them” (Wisdom of 

Solomon 3.1). 

Therefore, before any abnormality in nature and history, the first requirement is not so 

much that we be wise and powerful in order to foresee in timely fashion and deal 

accordingly with certain earthquakes, floundering or some other usually unexpected 

calamity. Neither is it that we be armed with the provisions of worldly knowledge and 

science in order to drive back the powers marshaled against us by any enemy or 

invader. Rather, above all, we must be just, striving at every moment throughout our 

life to learn the precepts of God more perfectly and more profoundly. 

This is why it is not incidental that, among the first things we do in Orthodox worship, 

is to praise the Lord, invoking Him that we be taught His immovable precepts which 

derive from Him only. Never are we so powerful and shielded from every unexpected 

force, as when we chant, as did the youths in the fire described in the Book of Daniel, 

the ode of the beloved: “Blessed are you, Lord, teach me your precepts.” 

During this period, dear brothers and children in the Lord, we witness international 

organizations, interstate legislations and scientific research programs united in 

jeremiads and lamentations that toll the bell of danger in order that humanity might 

sober up in time before the coming of mass chaos. Such chaos, they say, would 

threaten universal order and balance in the various so-called “eco-systems,”not only of 

our planet, but also of the entire cosmos. Yet, during this same time, we, from the 

Ecumenical Patriarchate, address ourselves first to the conscience of every individual 

person, invite people each day and with innocent heart to taste the good things of 

God, partaking in trembling fear – though, simultaneously, in doxology and joy – of 

the good things of creation. 

Panic has never allowed humanity to render judgments calmly or to balance justly its 

obligations towards itself, towards the world around, and towards the ever-watchful 

God above. However, it is precisely these obligations, as they have been coordinated 

from the very first moment of creation by the just-judging God, which constitute the 

“precepts” mentioned above. Usually, people speak out and go to great pains to mark 

and establish human rights, which, as a rule, are determined by self-interest and fear 

and always give rise to powers and demands, which separate persons from groups, 

from classes, from people. 

The precepts of God, on the contrary, are by definition comprehensive and inclusive, 

as much ofthe part as of a whole. This is why, by learning and recognizing them, 

human beings are rendered, through God's grace, brothers and partakers among 

themselves. Furthermore, through a eucharistic use of the world, they are rendered 

partakers of the world and of the infinite love of God, and not consumers, which the 

atheistic polity or eudemonistic instinct have taught through the hubristic progress of 
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technology.  

Thus, the first responsibility of the faithful is to examine and study continuously in 

greater depth the law and precepts of God. Thus, by becoming cheerful givers and 

grateful receivers of His wondrous things in this world, we may come to 

respect the balances of nature set up by Him. 
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Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 
Environment 

September 1, 1992 

The beginning of the ecclesiastical year, sanctified by the traditional celebration of the 

Indictus, also constitutes a characteristic juncture in the life of the entire creation that 

surrounds us. This juncture is known, at least to those residing in the northern 

hemisphere of our planet, as the commencement of autumn; to those living in the 

southern parts of the world, it is known as the beginning of spring. 

Thus, “autumn”and “spring,” which to the average person usually signify diametrically 

opposed factors, actually converge and coincide in the inauguration of the ecclesiastical 

year as one entityestablished by God. 

The faithful, therefore, are able to recognize that, in essence, beginning and end 

constitute two aspects of the same created reality, which is bound to march 

toward its final destination in both “glory” and “infamy.” Therefore, we 

should not allow the shape and rhythm of the present world to frighten us. In 

accepting this fundamental truth, we become steadfast and immovable upon the rock 

of faith. Thus, our sorrowful journey through whatever is “passing” and whatever is 

“stable”is delivered, at the very outset, from the moral danger which ever lies in 

ambush, namely, that of elevating ourselves to the whim of power which starts from 

the ground up or else of sinking impiously into the obscurity of despair out of worldly 

weakness. 

In the language of the Church Fathers, the human person “stands at the 

border”between material and spiritual creation. Humanity is a “borderer” with 

regard to space and time as well; thus, in “an hour of temptation,” one is able 

courageously to foretaste the “day of salvation.” 

However, through the sacred correlations mentioned above, creation is by no means at 

all reduced to a level of irresponsible relativity or relativism. On the contrary, in this 

way, creation emerges in its God-pleasing uniqueness and sacredness. Thus, 
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“summer” and “winter,” “light”and “darkness,” “greatness” and “smallness,” “instant” 

and “eternal,” “material” and “spiritual;” “divine” and “human,” are proven not to be 

contrary to each other, but rather to be deeply correlated. For, the redeeming will of 

the benevolent God, who is beyond all things, is realized gradually in time and in space 

through all of these things. 

It is, however, precisely within the framework of the sacred connection and correlation 

of these ideas that God has not allowed humanity to be a mere spectator or an 

irresponsible consumer of the world and of all that is in the world. Indeed, humanity 

has been called to assume the task of being primarily a partaker and a sharer in the 

responsibility for everything in the created world. Endowed, therefore, from the 

beginning with“the image of God,” humanity is called to continual self-transcendence 

so that, in responsible synergy with God the Creator, each person might sanctify the 

entire world, thus becoming a faithful “minister” and “steward.” 

It is clear that the concepts of minister and steward by far exceeds the 

contemporary and internationally accepted ideal of the person called “an ecologist.” 

Usually, we know neither how such an ecologist understands the concept of oikos [the 

Greek word for“house”] nor how that person regards logos[the Greek word for “word”]. 

Today everyone speaks of the dangers facing the“ecosystem” as numbering in the 

thousands; yet few make any reference at all to the God who “constituted” all things. 

There are those who anxiously keep records of constantly perishing “deposits” of the 

main elements of life and movements in nature, again without uttering a word about 

God, who in His infinite goodwill and beneficence is the “depositor” of all His goods for 

our use and nourishment. In wisdom God “established heaven and earth,” thus 

abundantly enriching the universe with every kind of source of living water. 

At any rate, being God's minister and steward over all of creation does not mean that 

humanity simply prospers or is happy in the world. This would be crude self-sufficiency 

and impious minimalism. The main and lasting benefit of these qualifications is that, by 

using the world in a pious manner, humanity experiences the blessed evolution from 

the stage of “divine image” to that of “divine likeness.” In similar fashion, every other 

good element of the universe is transformed, by the grace of God and even without 

human intervention, from the stage of“potentiality” to that of “actuality,” in fulfillment 

of the pre-eternal plan of the entire divine economy. 

In addressing these pious thoughts to the faithful of our Church and every person of 

goodwill, it is our desire, in a manner that is worthy of and pleasing to God, to 

commemorate and celebrate the inauguration of the Indictus as the special day for the 

protection of all creation. This day was established three years ago by the Mother Holy 

Great Church of Christ and has now been accepted by all Orthodox throughout the 

world. Having done so, we should like to take the God-given opportunity to invite and 

encourage every person, and above all the faithful, to constantly watch over his or her 

fellow human beings and the world, for the benefit of us all and for the glory of the 
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Creator. 

Our words on this auspicious day, and the sacred thoughts, which reach beyond these 

words, are even more timely inasmuch as they are addressed from the sacred center 

of the Phanar on the occasion of the first and historic assembly of all the hierarchs in 

active service of the most venerable Ecumenical Throne. Through this sacred assembly 

the Mother Church seeks more direct cooperation and better coordination by the Holy 

and Sacred Synod with the hierarchs of the Ecumenical Patriarchate throughout the 

world, namely with those who shepherd dioceses and those who serve in some other 

capacity. This assembly of our hierarchy, which the Holy Synod decided to convene on 

a bi-annual basis, brings numerous blessings, such as closer communication and 

communion among brothers who share responsibility, as well as an exchange of 

information and a mutual support. However, it further provides great comfort and 

encouragement to the children of the Church scattered in the four corners of the earth 

and represented here by their spiritual leaders. When the faithful around the world 

from time to time see all of their hierarchy presented and represented as one body, 

then they recognize it as “divine intervention” against the temptations, sorrows and 

dangers in the world, and thus feel greater security in God. 
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The aforementioned holy hymnographer Joseph personifies earth, which, addressing 

man, complains that the Master of humankind and God whips her instead of him, for 

God wants to spare the human being; the earth, however, bemoans her suffering due 

to humankind’s mistakes and cries to people: “Come to your senses and appease God 

in repentance.”  
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Ecumenical Patriarch Bartholomew I Message on the Day of the Protection of the 
Environment 

September 1, 2004  

Fifteen years ago, our venerable predecessor, the late Patriarch Demetrios issued the 

first official decree for the preservation of the natural environment, an encyclical letter 

to the pleroma of the Church, formally establishing September 1st as a day of prayer 

for the protection of the environment. That historical proclamation emphasized the 

significance of the eucharistic and the ascetic ethos of our tradition, which provide a 
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corrective for a consumer lifestyle and an alternative to the prevailing philosophy of 

our age. 

The Church Fathers have always insisted on the critical importance of self-examination 

as a pre-condition for spiritual growth. Echoing the classical oracle of Delphi, Clement 

of Alexandria exhorts: “Know yourself! If you know yourself, you will know all things.” 

Evagrius of Pontus states: “He who knows himself knows God.” And Isaac the Syrian 

claims: “To know oneself is to know one’s failures, which leads to the resurrection of 

the dead.”Therefore, let us consider what we have learned as a Church over the last 

fifteen years. What knowledge have we gained? What failures have we experienced? 

And what direction should we now assume? 

In the five summer seminars that were held annually from 1994-1998 at the 

Theological School on the Island of Halki, we learned about the close connections 

between environmental issues and education, ethics, communication, justice, and 

poverty. And in the five international symposia held biannually from 1995 to date, we 

have explored the impact of our wasteful lifestyle on the waters of the Aegean Sea, the 

Black Sea, the Danube River, the Adriatic Sea, and the Baltic Sea. Together with 

theologians, scientists, politicians and journalists, we recognized in a tangible manner 

the responsibility that we all bear - before one another, before our world, and before 

our God - for the destruction of our world’s natural beauty, for the depletion of the 

earth’s resources, and for the devastation of our planet’s diversity. 

 

More especially, we have appreciated how the preservation of the natural environment 

is intimately related to the cessation of warfare, to the restoration of social justice and 

to the management of world poverty. We have learned how the way that we treat 

human beings is directly reflected in the way that we relate to the natural 

environment, as well as to the worship that we exclusively reserve for God. It should 

come as no surprise to us that we are able to misuse the natural and material creation 

when we are able to abuse our fellow-human beings. The Mother Church has been at 

the forefront of significant gatherings and agreements of world peace and welfare, of 

economic and social reform, of human rights and religious tolerance. 

 

When it comes to the appropriate response and the proper theological reflection, there 

is no doubt that our Orthodox Church has a great deal to contribute to the 

contemporary debate concerning ecology. We are able to draw upon the depth and 

wealth of our Scriptural and Patristic heritage in order to contribute positively and 

constructively to the critical issues of our time. Where, however, as Orthodox 

Christians we reveal the greatest vulnerability is in the practice of our theory. 

 

It is always the easier approach to lay blame on Western development and 

technological progress for the ills that we confront in our world. And it is 
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always a temptation to believe that we hold the solution to problems that we 

all face today or else to ignore the imminent danger that we face globally. 

What is more difficult - and yet at the same time more noble - is to discern 

the degree to which we constitute part of the problem itself. Just how many 

of us examine the foods that we consume, the goods that we purchase, the 

energy that we waste, or the consequences of our privileged living? How 

often do we take the time to scrutinize the choices that we make on a daily 

basis, whether as individuals, as institutions, as parishes, as communities, as 

societies, and even as nations? 

 

More importantly, just how many of our Orthodox clergy are prepared to assume 

leadership on issues concerning the environment? How many of our Orthodox parishes 

and communities are prepared to materialize the knowledge that we have accumulated 

in recent years by practicing ecologically-sensitive principles in their own communities? 

How do the decisions of any local community and parish reflect on a practical and 

tangible level the experience that we have gained on a theoretical level? 

 

In an age when the information is readily available to us, there is surely no 

excuse for ignorance or indifference. To overlook is to shut our eyes to a 

reality that is ever-present and ever-increasing. Former generations and 

cultures may have been unaware of the implications of their actions. 

Nevertheless, today, more perhaps than any other time or age, we are in a 

unique position. Today, we stand at a crossroads, namely at a point of 

choosing the cross that we have to bear. For, today, we know fully well the 

ecological and global impact of our decisions and actions, irrespective of how 

minimal or insignificant these may be. 

It is our sincere hope and fervent prayer that in the years ahead, more and more of 

our Orthodox faithful will recognize the importance of a crusade for our environment, 

which we have so selfishly ignored. This vision, we are convinced, will only benefit 

future generation by leaving behind a cleaner, better world. We owe it to our Creator. 

And we owe it to our children. 
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The God of tender mercy and love for mankind created the cosmos to be a place of 

sublime beauty, serviceable and apt to the needs of every human being. Into such a 

world, God allowed the crown and monarch of His creation, the human person, to 

partake of everything in it that is needful for life. 
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or to a certain hatred for life, for the natural blessings and gifts God, that is to 

attitudes which are equally unacceptable, being opposite to the perfect plan of God for 

humankind’s enjoyment of life.  

The unfortunate reality is that humanity has rejected to be shaped by the suggestions 

and inducements of God. We have not followed His guiding grace in determining the 

measure of our needs and how we use the world; how we work in the world or how we 

preserve the world. The result is that we behave toward the environment, toward 

nature, rapaciously and catastrophically. When we apply our own sense of mastery and 

not appropriate use we upset the natural harmony and equilibrium that is based in 

God. Nature reacts negatively and the result is that terrible desires pile up on the 

human family. Recent unusual fluctuations in temperature, typhoons, earthquakes, 

violent storms, the pollution of the seas and rivers, and the many other catastrophic 

actions for man and the environment ought to be an obvious alarm for something to be 

done with human behavior. The principal reason for this catastrophic behavior of 

contemporary man is his egocentrism, which is another face of self-reliance apart from 

God, and even self-divinization.  

On account of this egocentrism, the relationship between humanity and 

nature has been radically altered. Now an impertinent, arrogant subjugation 

of the forces of nature has supplanted that which was designed by God. In 

place of the preservation of life and freedom, these forces serve to destroy 

and oppress our fellow man, or we indulge in excessive consumption, without 

regard to the consequences of such excess. 

The use of atomic and nuclear forces of nature for warlike purposes constitutes 

unmitigated hubris. Whatever the manner of our over consumption, we have burdened 

the natural environment with such pollution that the earth's temperature is rising and 

many of nature's balancing acts are now unstable, with all that this implies. The 

enormous amount of energy that is consumed for the purposes of the modem war-

machine, as well as the prodigality of modem life that far exceeds the reasonable 

human needs of today, comprise two distinct sectors, in which the responsibilities of 

leaders and simple citizen are woven together in such a way that each has the 

capability of taking action for the betterment of the general condition.  

Beloved children and brethren in the Lord, let us take action, each one from his own 

position and setting, giving every effort to an amelioration of senseless consumption. 

Let us work toward a restoration of a harmonious working of the planet on which we 
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live, so that in tranquility our children may enjoy all the blessings of the creation of our 

loving God, the blessing He offers to all people. So be it!  
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† BARTHOLOMEW  

BY THE MERCY OF GOD, 

ARCHBISHOP OF CONSTANTINOPLE, NEW ROME,  

AND ECUMENICAL PATRIARCH 

TO THE PLEROMA OF THE CHURCH: GRACE AND PEACE FROM  

THE CREATOR OF ALL CREATION OUR LORD AND GOD  

AND SAVIOR JESUS CHRIST 

*** 

Brothers and Sisters and beloved children in the Lord, 

When Paul the Apostle to the Nations advised the Thessalonians to "give thanks in all 

circumstances" (1 Thess. 5:18), he also counseled them to "always rejoice, and pray 

without ceasing" (1 Thess. 5:16-17), thus demonstrating that thanksgiving as prayer 

and everlasting joy go together and coexist inseparably. Truly, the one who gives 

thanks experiences the joy that comes from the appreciation of that for which he or 

she is thankful, and from the overabundance of joy they turn toward the giver and 

provider of the good things received in grateful thanksgiving. Conversely, the person 

who does not feel the internal need to thank the Creator and Fashioner of all the good 

things of this very good world, but ungratefully and egocentrically receives them -- 

when the person is indifferent toward the one who provided these good things and 

thus worships the impersonal creation rather than the Creator (Romans 1:25) -- that 

person does not feel the deep joy of receiving the gifts of God, but only sullen and 

animalistic satisfaction. Such a person is given over to irrational desires, to 

covetousness, and to "robberies from injustice" (Isaiah 61:8) that are despised by 

God. As a result, that person will undergo the breaking "of the pride of his power" 

(Leviticus 26:19), and will be deprived of the sublime, pure, and heavenly joy of the 

one who gives thanks gratefully. 

The belief that every creature of God created for communion with human beings is 

good when it is received with thanksgiving (1 Timothy 4:3-4), leads to respect for 

creation out of respect for its Creator; it does not fashion an idol out of creation itself. 
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The person who loves the Creator of a given work cannot be disrespectful toward it nor 

maliciously harm it; but certainly neither does a person worship it while disregarding 

the Creator (Romans 1:21). Rather, by honoring it, one honors its Creator. 

The Ecumenical Patriarchate, having ascertained that natural creation commonly 

referred to as "the environment," which in recent times has to a great extent been 

maliciously harmed, has undertaken an effort that strives to sensitize every person -- 

especially Christians -- to the gravity of this problem for humanity and particularly to 

its ethical and theological dimension. For this reason, the Patriarchate has established 

the first day of September each year, which is the natural landmark of the yearly cycle, 

as a day of prayer for the environment. This prayer, however, is not merely a 

supplication and petition to God for the protection of the natural environment from the 

impending catastrophe that is being wrought by humankind, but it is also in 

thanksgiving for everything that God in His beneficent providence offers through 

creation to both the good and the wicked, the just and the unjust. 

The saints of the Christian Church and other sensitive souls, illumined by the divine 

light that enlightens everyone who comes into the world (John 1:9), providing that he 

or she sincerely and unselfishly desires to receive this light (John 1:11-12), have 

acquired great sensitivity to all evil that harms any creature of God, and consequently 

to every element that makes up our natural environment. 

The saints are models for every faithful Christian to imitate, and their sensitive 

character is the ideal character toward which we all are obliged to strive. However, 

because not everyone has this same refinement, those who are responsible for the 

education of the people must continually teach them what must be done. In light of 

this, we applaud with great satisfaction the proposal of the Committee on the 

Environment of the World-wide Federation of Organizations of Engineers, which met in 

Thessalonike during the Third International Exhibition and Conference on Technology 

of the Environment, that a binding "Global Code of Ethics" for the environment be 

drafted. 

For its part, the Ecumenical Patriarchate, in addition to proclaiming September 1 as the 

annual day of prayer for the environment, successfully organized "Symposium II: the 

Black Sea in Crisis," in collaboration with other interested parties. In continuation of 

this effort, the Patriarchate established the Halki Ecological Institute, which was held 

successfully this year, and which aims at preparing capable people in the countries and 

churches surrounding the Black Sea to strive in their respective regions to rouse their 

leaders and people concerning the danger of the impending death of the Black Sea and 

the general threat of irreparable and harmful damage to the environment. For this 

reason, the Patriarchate is currently preparing a Third International Ecological 

Symposium, this time on the Danube, which is a significant source of the pollution for 

Black Sea, and which has also undergone enormous ecological alterations and 

disasters because of the recent dramatic bombings. 
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In addition to the ecological and environmental disasters effected by humankind, 

natural ones have also occurred, such as the recent earthquakes that have struck 

Turkey. Despite the fact that oftentimes the consequences of these natural 

occurrences are determined by factors for which humans are responsible, the Church 

fervently beseeches God to show mercy and compassion on human responsibility, and 

to show His righteousness and goodness both to those responsible and those not 

responsible. 

The Ecumenical Patriarchate is fully aware that the end of the second Christian 

millennium has been sealed by sad and exceptionally destructive occurrences which 

transpired mainly in Yugoslavia and Turkey, but which also continue to occur in varying 

degrees in other parts of our planet. This is principally due to the fact that the internal 

spiritual environment of the conscience of each person has not become good, nor has 

it changed for the better by the grace of God, due to the human ego opposing the 

beneficent influence of this grace. For this reason, along with the invitation to all that 

they respect the natural environment each for his or her own benefit since it is a gift 

from God to all humankind, the Ecumenical Patriarchate appeals to all that they amend 

their feelings toward their fellow human beings. Only in this way will the eternal, 

unchangeable, all-compassionate and merciful God be able to positively influence the 

free will of the human person and avert the disastrous man-made activities upsetting 

the balance of the environment. 

We recognize that heaven and earth pass away, but the laws of God are eternal and 

unchangeable as is God Himself. But we also know that the law of God is found in the 

authority of man to determine, to a great extent, the path his life takes. 

For this reason, we summon both ourselves and each other to work toward the good in 

all areas, and especially in the area of the environment, which in the final analysis is 

that realm which refers first of all to our fellow human beings, and then to natural 

creation. 

In closing, we invoke the grace and blessing of God upon everyone who works toward 

the good, and upon those who out of ignorance or human weakness do evil, we invoke 

divine illumination and the great mercy of God, so that they might come to full 

knowledge and be converted. Amen. 

September 1, 1999 

Your beloved brother in Christ 

the Archbishop  

and fervent supplicant before God,  

+Bartholomew of Constantinople 
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P56: Ecumenical Patriarch expresses sympathy and prayers to Japanese nation for recent 

tragedy and ongoing crisis.docx - 56:10 [Together with the rest of the ..]  (8:8)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

Together with the rest of the world, our attention has been focused on the devastation, 

death and suffering that resulted from the unprecedented earthquake and powerful 

tsunami of biblical proportion that so mercilessly struck Japan, 
 

P57: Ecumenical Patriarch.docx - 57:4 [As we come again to the changi..]  (12:12)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica] [Iglesia - Familia: 

Arquitectura ontológica]  

No memos 

 

As we come again to the changing of the Church year, we reflect once more on the 

state of God's creation. We think about the past and repent for all that we have done 

or failed to do for the earth's care; we look to the future and pray for wisdom to guide 

us in all that we think or do.  
 

P58: Excerpts from the Keynote Address at the Millennial Youth Congress in Istanbul.docx - 

58:5 [In the name of Christ, God the..]  (7:7)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica] [Iglesia - Familia: 

Arquitectura ontológica]  

No memos 

 

In the name of Christ, God the Father sent the Comforter, the Spirit of Truth. And He 

continues to send the Comforter forever to renew our life and our world. The same 

Spirit raises up and leads human beings to each other in the life of the Church. In His 

name, as well, have we gathered here today. To Him be the glory, honor, and 

thanksgiving to the ages of ages!  
 

P58: Excerpts from the Keynote Address at the Millennial Youth Congress in Istanbul.docx - 

58:13 [In view of such changes and de..]  (11:11)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica] [Remedios y soluciones - 

Familia: Arquitectura ontológica]  

No memos 

 

In view of such changes and developments toward the unforeseeable future, it is 

necessary to seek out the prophetic charisma of the Church through the invocation of 

the Holy Spirit, the Comforter of our life and of the entire world. 
 

P59: First Address of Ecumenical Patriarch Bartholomew to the Sixth Ecological Symposium 

on the Amazon Rive1.docx - 59:35 [In practical terms, this would..]  (12:12)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

In practical terms, this would naturally imply a way of life that would be respectful of 

the divine presence in creation.  
 

P59: First Address of Ecumenical Patriarch Bartholomew to the Sixth Ecological Symposium 

on the Amazon Rive1.docx - 59:28 [As we officially declare the o..]  (17:17)   (Super) 
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Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

As we officially declare the opening of Symposium VI: “Amazon, Source of Life,” may 

we all be inspired by grace and justice, guided by reason and responsibility, and filled 

with selflessness and compassion. May we be poised in the expectation to learn from 

the fragile beauty of God’s creation, and from the unparalleled dynamism of the great 

Amazon River.  
 

P62: Foreword to the Published Proceedings of the Fourth Summer Seminar at Halki.docx - 

62:11 [May the grace of the Creator o..]  (6:6)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica] [Plegaria y oración - Familia: 

Arquitectura ontológica]  

No memos 

 

May the grace of the Creator of all the creation, our Lord and God and Savior Jesus 

Christ be with you all. 
 

P63: Greeting at the Commencement of the Fifth Summer Seminar on Halki.docx - 63:6 [Thus, 

what is needed is to exp..]  (4:4)   (Super) 

Códigos: [Campo académico] [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

Thus, what is needed is to expand and not to curtail the offerings of these seminars, 

which, God willing, would consequently result in their consolidation. 
 

P65: Greeting at the Third Summer Seminar on Halki.docx - 65:6 [In this creation, God has 

plac..]  (4:4)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

 In this creation, God has placed humanity from the beginning “in a paradise of 

delight,” not only as sovereign, but also as healer and steward. Our destructive 

management of creation, besides having a practical impact on the quality of life, 

assumes a critical, moral dimension that constitutes a profound disrespect toward the 

Creator.  
 

P65: Greeting at the Third Summer Seminar on Halki.docx - 65:23 [Our destructive 

management of ..]  (4:4)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica] [Pragmatismo]  

No memos 

 

 Our destructive management of creation, besides having a practical impact on the 

quality of life, assumes a critical, moral dimension that constitutes a profound 

disrespect toward the Creator.  
 

P65: Greeting at the Third Summer Seminar on Halki.docx - 65:13 [Let us express this same 

truth..]  (9:9)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica] [Plegaria y oración - Familia: 

Arquitectura ontológica]  

No memos 
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Let us express this same truth in its most spiritual form, and in a manner greatly 

pleasing to God. Communion with God in prayer, and solidarity and interaction with 

one’s fellow human beings in every real situation, render truly blessed the distribution 

of all the good things of this present world. 
 

P67: Greeting During the Reception with the Lord Mayor of Bratislava.docx - 67:4 [I recall the 

beautiful moments..]  (4:4)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

 I recall the beautiful moments I spent last year during my official visit to Slovakia and 

this delightful city, and I express my satisfaction because God has given me the 

privilege of being here again, even for a short while.  
 

P68: Greeting During the Visit to the Academy of Sciences in Austria.docx - 68:12 [will use 

your knowledge to con..]  (9:9)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 
 

will use your knowledge to contribute to our effort. And, for this noble intention on 

your part, I congratulate you, commend you and thank you, invoking upon you all the 

grace and the infinite mercy of God. Amen.  
 

P69: Greeting of Ecumenical Patriarch Bartholomew to the World Conservation Union 

Workshop held in Ouranoupolis.docx - 69:2 [To the organizers and particip..]  (2:2)   

(Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

To the organizers and participants of the Delos2 Workshop, our beloved in the Lord: 

Grace be to you and peace from God.  
 

P70: Greeting on arrival at Novorossisk for the Second International Symposium.docx - 70:16 

[The arrogant apostasy of human..]  (6:6)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

The arrogant apostasy of humanity from the deeper reason of its relationship with our 

divine Creator’s creation incites the presumptuous and improper exploitation of the 

ecological environment. However, the painful consequences of this apostasy for human 

life itself and for life on our planet, as is now indicated by the anxious declarations of 

all the responsible international organizations, render essential the restoration of 

humankind’s inner spiritual equilibrium, so that we may become more fully aware of 

the threat. 
 

P71: Greetings of Ecumenical Patriarch Bartholomew at the Breakfast in His Honor by Vice 

President Al Gore and Mr1.docx - 71:8 [We thank our merciful God for ..]  (2:2)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 
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We thank our merciful God for the privilege and opportunity of breaking bread with 

you, and by this simple, human activity, furthering the dialogue of love and 

reconciliation. 
 

P72: Greetings of Ecumenical Patriarch Bartholomew at the First Summer Environmental 

Seminar on the Island of Halki.docx - 72:2 [By the grace of God, to whom w..]  (3:3)   

(Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

By the grace of God, to whom we express our heartfelt gratitude, we are convening 

this interfaith gathering in this venerable center of Orthodoxy. We are pleased that it is 

being held within the hospitable environment of this monastery, where our“alma 

mater,” the Theological School of Halki once flourished and this year celebrates the 

150th anniversary since its establishment. … 
 

P72: Greetings of Ecumenical Patriarch Bartholomew at the First Summer Environmental 

Seminar on the Island of Halki.docx - 72:3 [Human beings were created by G..]  (4:4)   

(Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

Human beings were created by God to enjoy sovereignty over nature, but not 

to exercise tyranny over it. Many sectors of society have now recognized that 

the ecological problem is associated with the moral crisis of the humanity and 

that the proper use of nature depends on the perception, position, and 

practice of human beings in relation to the cosmos. According to the ancient 

saying, “humanity is the measure of all things.” 
 

P72: Greetings of Ecumenical Patriarch Bartholomew at the First Summer Environmental 

Seminar on the Island of Halki.docx - 72:11 [Such beauty of nature is the w..]  (11:12)   

(Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

Such beauty of nature is the will of God. Consequently, we are obligated to 

preserve rather than to destroy the environment. Hence, any destruction of nature 

clearly constitutes sin. We entreat your attention particularly to these final thoughts. 

As we read the agonizing warnings of conservationists, geologists, biologists and other 

specialists, who remind us of the great folly of the violation of nature with its 

foreseeable tragic consequences, you, my beloved speakers and participants, are 

today contributing to a momentous and monumental task of timely significance for our 

planet. 

“For God did not create the earth as chaos; rather, He formed it to be inhabited”(Is 

45.18). Humanity is obligated therefore not to ravage the earth, creating chaotic 

conditions with fires and scarcity of water, but rather to develop and enhance it. “You 

who have nothing to do, plant a tree in the corner of your garden so that others may 

come and sit there to rest and recollect.” These are the words of Adamo, in a timely 

song with beautiful orchestral rhythm and harmony. It would be worthwhile for our 
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youthful listeners to find it. Inspired and incited by it, sing it along with your friends as 

an indication of your ecological concern. In life, only those divinely and enthusiastically 

inspired, only those who truly love their environment, are able to create the things of 

God. “Seedtime and harvest, cold and heat, summer and winter, day and night, shall 

not cease” (Gen 8.22). You, our beloved children in the Lord, are contributing to the 

concern for a proper order and legitimate status of the cosmos. Cosmos means 

decoration; it is defined as a love for beauty and decency. May you, therefore, be 

blessed by God. 
 

P73: Greetings of Ecumenical Patriarch Bartholomew at the Jubilee Celebration of the 

Ethiopian Orthodox Churc1.docx - 73:2 [It is with great joy that we e..]  (6:6)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica] [Emotividad]  

No memos 

 

It is with great joy that we encounter and greet you all today. We owe and express 

profound gratitude to our beloved Brother in Christ, Patriarch Paul of the ancient 

Christian Church of Ethiopia. His gracious invitation has permitted us once again to 

visit your historic country, to participate in this significant international symposium, as 

well as to celebrate with you the Ethiopian Jubilee. 
 

P73: Greetings of Ecumenical Patriarch Bartholomew at the Jubilee Celebration of the 

Ethiopian Orthodox Churc1.docx - 73:11 [This vision is not utopian. It..]  (16:17)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 
 

This vision is not utopian. It is planted in the deepest recesses of everyone’s soul. It is 

possible and accessible, so long as the struggle to achieve and materialize it is 

common and universal. After all, this is the will of the God of love. 

May His Grace and boundless Mercy protect all Ethiopia and all of you. Amen. 

 
 

P74: Greetings of Ecumenical Patriarch Bartholomew on the 2004 Observance of Danube 

Day.docx - 74:7 [We owe this to our Creator, th..]  (4:4)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

 We owe this to our Creator, the source of all life in our world. We owe it to the 

creation, as the tangible expression of divine love. We especially owe it to our children, 

and to our children’s children, as a legacy of concern and care. 
 

P75: Greetings of Ecumenical Patriarch Bartholomew to Prince Philip During Symposium on 

Ecology at Holy Trinity Monastery.docx - 75:3 [We, as the canonical bishop of..]  (3:3)   

(Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

We, as the canonical bishop of this holy monastery, welcome all of you with great joy 

and we extend to each and every one of you our paternal blessing, invoking the 

bountiful grace of the Lord upon the work of your assembly here. 
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P78: Greetings of Ecumenical Patriarch Bartholomew to the Participants of The Black Sea 

Environmental Education Program Conference.docx - 78:3 [The protection of the integrit..]  

(3:3)   (Super) 

Códigos: [Acción ambiental] [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

The protection of the integrity of Creation in general, and of the Black Sea in 

particular, has always been a priority close to our heart. 
 

P78: Greetings of Ecumenical Patriarch Bartholomew to the Participants of The Black Sea 

Environmental Education Program Conference.docx - 78:9 [May the grace of God be with y..]  

(8:8)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

May the grace of God be with you all. 
 

P79: Greetings of Ecumenical Patriarch Bartholomew to The Third Academic Meeting between 

Orthodoxy and Judaism.docx - 79:3 [Your Eminence, Metropolitan Da..]  (3:3)   (Super) 

Códigos: [Campo religioso] [Dogma referencial - Familia: Arquitectura ontológica] [Retórica]  

No memos 

 

Your Eminence, Metropolitan Damaskinos of Switzerland, Exarch of Europe, dear 

brother in the Holy Spirit, concelebrant of our humble person, the grace and peace of 

God be with you. 
 

P79: Greetings of Ecumenical Patriarch Bartholomew to The Third Academic Meeting between 

Orthodoxy and Judaism.docx - 79:13 [The grace and infinite mercy o..]  (12:12)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

The grace and infinite mercy of God be with your Eminence and with all the 

participants of this academic meeting. 
 

P80: Greetings of Ecumenical Patriarch Bartholomew Upon His Arrival in Batumi.docx - 80:4 

[These were great and special b..]  (6:6)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

These were great and special blessings of our Lord Jesus Christ to your much-

struggling and long-suffering people. These blessings were for the strengthening of 

your faith in Him, that you might preserve His seamlessly woven garment, which 

covers this land and your people like a protecting veil and preserves you in the only 

saving Orthodox faith. 
 

P80: Greetings of Ecumenical Patriarch Bartholomew Upon His Arrival in Batumi.docx - 80:5 

[We bless the Lord, because He ..]  (7:7)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica] [Sacralidad]  

No memos 
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We bless the Lord, because He has granted us who live afar to come to venerate this 

day the sacred treasures of our faith, as we make land here by their blessings in the 

hallowed land of Georgia. 
 

P82: Greetings of Pope John Paul II to Fifth Symposium on Religion.docx - 82:3 [It is 

imperative however that ..]  (17:21)   (Super) 

Códigos: [Causalidad] [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

It is imperative however that the true nature of the ecological crisis be 

understood. The relationship between individuals or communities and the environment 

can never be detached from their relationship with God. When man «turns his back on 

the Creator's plan, he provokes a disorder which has inevitable repercussions on the 

rest 

of the created order» (Message for the 1990 World Day of Peace, 5). Ecological 

irresponsibility is at heart a moral problem - founded upon an anthropological error  
 

P83: Homily at the Fiftieth Anniversary Dedication of St.docx - 83:17 [when God made the 

heavens and ..]  (5:5)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

when God made the heavens and the earth, He said: “Let there be light.” He made the 

waters, the land, the sky, and the living creatures. 
 

P83: Homily at the Fiftieth Anniversary Dedication of St.docx - 83:11 [Nevertheless, through 

the divi..]  (6:6)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica] [Remedios y soluciones - 

Familia: Arquitectura ontológica]  

No memos 

 

Nevertheless, through the divine Incarnation, our sight is once again restored, and we 

are once more enabled to discern the beauty of Christ’s countenance “in all places of 

His dominion”, and “in the least of our brothers and sisters” (Gen. 25.40). When “the 

Word became flesh” (Jn 1.14), we were endowed with new eyes, new ears, new senses 

altogether, in order to see the invisible in what is visible, and in order to experience 

the uncreated in what is created. 
 

P83: Homily at the Fiftieth Anniversary Dedication of St.docx - 83:15 [Let us open our eyes to 

see th..]  (11:11)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica] [Lenguaje simbólico, 

metafórico, alegórico - Familia: Arquitectura ontológica]  

No memos 

 

Let us open our eyes to see the world that God has made for us. Let us walk gently on 

the ground that so patiently tolerates our behavior. Then, as children of God, we can 

liberate the whole creation. Nothing less is expected of us. Nothing less dignifies us or 

the world around us. And nothing less is worthy of our high calling in Christ Jesus, who 

is adored and glorified with His eternal Father, and the all-holy, good and life-creating 

Spirit, now and ever, and unto the ages of ages. Amen. 
 

P84: Homily During the Service on the Amazon River.docx - 84:13 [This world was created by 



1334 

 

a lo..]  (12:12)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

This world was created by a loving God, who is – according to the foremost and 

traditional Symbol of faith in the early Church – “maker of heaven and earth, and of all 

things visible and invisible. 
 

P85: Homily During Vespers at Bergen Cathedral.docx - 85:2 [During every Orthodox service 

..]  (4:4)   (Super) 

Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica] [Dogma referencial - 

Familia: Arquitectura ontológica] [Lenguaje simbólico, metafórico, alegórico - Familia: Arquitectura 

ontológica]  

No memos 

 

During every Orthodox service of Vespers, the opening Psalm (103 [104]) is a song 

chanted to God as Creator and sustainer of all creation. The service normally takes 

place at the setting of the sun, when the light of this world begins to wane and the 

light of God must be yearned. The impending darkness of the night is symbolical of the 

original moment of Genesis, when “the earth was a formless void and darkness 

covered the face of the deep” (Gen. 1.2). It is then, as we are told in the first book of 

Scripture, that “the spirit of God swept over the face of the waters; and God said, ‘Let 

there be …’” (Gen. 1.2-3). 
 

P86: Homily of His All Holiness Ecumenical Patriarch Bartholomew at the Patriarchal 

Chorostasia of the Great Vespers for S1.docx - 86:3 [Grace and peace be with you al..]  

(12:12)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

Grace and peace be with you all in the name of our Lord Jesus Christ, in whose name 

we invoke every paternal and patriarchal blessing upon this holy community here in 

Merrick that bears the name of Saint Demetrios the Great Martyr and Myrrh-Streamer. 
 

P86: Homily of His All Holiness Ecumenical Patriarch Bartholomew at the Patriarchal 

Chorostasia of the Great Vespers for S1.docx - 86:16 [Beloved, may the God of Demetr..]  

(28:28)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica] [Plegaria y oración - Familia: 

Arquitectura ontológica]  

No memos 

 

Beloved, may the God of Demetrios grant you all to be powerful in prayer in everything 

which bears fruit in His unending Kingdom. Amen. 

 
 

P87: Homily on the Occasion of Declaring the Commencement of a Two.docx - 87:4 [Drawing 

our inspiration from s..]  (9:9)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 
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Drawing our inspiration from such a man-loving spirit, we salute the rise of general 

interest and of discussions on the natural environment as expressing curtailment of 

individualism and expansion of altruism, which constitute a basic precept of the Gospel 

of Christ. 
 

P88: Icons and Relics.docx - 88:4 [God created humanity to serve ..]  (4:4)   (Super) 

Códigos: [Denuncia y crítica] [Dogma referencial - Familia: Arquitectura ontológica] 

[Problemas prioritarios]  

No memos 
 

God created humanity to serve as a king of creation, not for any individualistic 

exploitation of it that results in destruction, but for the enjoyment of a peaceful and 

fruitful life in it in harmony with the other creatures, plants or animals. Nevertheless, 

we have recently experienced a dangerous development, arising from our senseless 

and often selfish use of natural recourses. The environment, as it is presented to us 

today, appears to resemble the “beast” in the Book of Revelation (Rev. 12.4), which 

awaits to devour the newly born child of the woman. The only difference is that the 

beast of the environment, in a metaphorical sense, expects to devour everyone, and 

not just the newly born. 
 

P89: Introductory Remarks at the Inaugural Proceedings of the Fourth International and 

Inter.docx - 89:4 [First, we thank God the Creato..]  (4:4)   (Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica] [Dogma referencial - Familia: 

Arquitectura ontológica] [Esperanza]  

No memos 

 

First, we thank God the Creator, Provider and Governor of the Universe, for the joy of 

this auspicious gathering, motivated by our common and vivid interest in the 

environment granted to us by the Creator. We address a heartfelt, friendly greeting 

and wish you all a pleasant stay, inspiring thoughts, creative deliberations, and a 

positive outcome in this sea-borne symposium, as well as a good harvest of profitable 

conclusions. 
 

P95: Message by Ecumenical Patriarch Bartholomew for World Environment Day.docx - 95:5 

[For our Orthodox Church, the p..]  (7:7)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 
 

For our Orthodox Church, the protection of the environment as God’s creation is the 

supreme responsibility of human beings, quite apart from any material or other 

financial benefits that it may bring. The almighty God bequeathed this “very beautiful” 

world (Gen. 1.26) to humanity together with the commandment to “serve and 

preserve” it. Yet, the direct correlation of this divine mandate for the protection of 

creation to every aspect of contemporary economic and social life, ultimately enhances 

the global effort to control the problem of climate change by effectively introducing the 

ecological dimension into every aspect of life. 
 

P96: Message By Ecumenical Patriarch Bartholomew to the Inter.docx - 96:6 [We are present 

in spirit in yo..]  (5:5)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 
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We are present in spirit in your deliberations. Furthermore, we bestow on these 

deliberations our Paternal blessing, praying from our heart that the Holy Spirit will 

guide your work to full success so that through this means the holy name of the Triune 

God may be glorified, the bonds uniting the Holy Orthodox Church may be tied more 

firmly, and the salvation of humanity, and the whole of creation may also be furthered.  
 

P97: Message by Ecumenical Patriarch Bartholomew to the United Nations Climate Change 

Talks in Bangkok.docx - 97:10 [The accomplishment of a good a..]  (4:4)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

The accomplishment of a good agreement within the framework of the international 

negotiations in Copenhagen does not solely constitute a moral imperative for the 

conservation of God’s creation.  
 

P99: Message for the Day of the Protection of the Environmen1.docx - 99:2 [+B A R T H O L O 

ME W 

By the m..]  (3:10)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

+B A R T H O L O ME W 

By the mercy of God 

Archbishop of Constantinople, New Rome and 

Ecumenical Patriarch 

Grace and peace unto the Plenitude of the Church 

From the Fashioner of All Creation 

Our Lord and God and Savior Jesus Christ 

Beloved Children in Lord, 
 

P100: Message for the Day of the Protection of the Environment.docx - 100:4 [Beloved 

children in the Lord, 

..]  (10:12)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

Beloved children in the Lord, 

 

God’s grace renders us worthy today to commence yet another ecclesiastical year, one 

more festive cycle, within whose blessed opportunities we are called to struggle 

spiritually in order better to evaluate the potential that we have been granted for 

growing “in the likeness” of God so that we also might become His saints. 
 

P102: Address of His All Holiness Ecumenical Patriarch Bartholomew at the Ninth Annual 

SCOBA.docx - 102:11 [He has touched on matters that..]  (12:12)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

He has touched on matters that are at the core of our faith, our witness, our service, 
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and our responsibility as stewards, as Orthodox Christians, at this time of great 

challenges, but also, this time of great possibility, in history. 
 

P103: Message for the Volume of the 5th Halki Seminar.docx - 103:3 [To the readership our 

Modesty’..]  (2:2)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

To the readership our Modesty’s beloved children in the Lord: Grace and peace from 

God. 
 

P103: Message for the Volume of the 5th Halki Seminar.docx - 103:4 [As a result of the first 

five ..]  (4:4)   (Super) 

Códigos: [Acción ambiental] [Campo académico] [Dogma referencial - Familia: Arquitectura 

ontológica] [Principios morales y éticos]  

No memos 

 

As a result of the first five environmental Summer Seminars on Halki (1994-1999) we 

have established that the protection of the environment in which humanity lives is a 

divine commandment. 
 

P104: Message for the Volume of the Halki Seminars.docx - 104:3 [To all the beloved brothers 

an..]  (2:2)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

To all the beloved brothers and children of our Modesty in the Holy Spirit: Grace and 

blessings from our Lord God Almighty, who created the universe with wisdom and 

attends to it with paternal love. 
 

P106: Message of Ecumenical Patriarch Bartholomew to the 2005 Youth Environmental 

Summit of Caretakers of the Environment International.docx - 106:5 [It is critically important 

for..]  (6:6)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

It is critically important for all of us to realize – and to do so from as tender an age as 

possible – that only by fostering open dialogue and sincere collaboration will we also 

be able to awaken people’s conscience with regard to what we are doing to God’s 

world. 
 

P106: Message of Ecumenical Patriarch Bartholomew to the 2005 Youth Environmental 

Summit of Caretakers of the Environment International.docx - 106:13 [How we understand 

creation wil..]  (8:8)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

 How we understand creation will also determine how we treat the natural 

environment 
 

P106: Message of Ecumenical Patriarch Bartholomew to the 2005 Youth Environmental 
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Summit of Caretakers of the Environment International.docx - 106:11 [We believe in you – in 

the you..]  (9:9)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica] [Esperanza] [Jóvenes]  

No memos 

 

We believe in you – in the younger generation that has learned how to respect God’s 

creation for itself, for the protection of the environment, for the enjoyment of future 

generation, and for the glory of God. May the grace of God inspire and guide you as 

you work in your teams in order to meet the challenges of your projects during this 

Summit. 
 

P107: Message of Ecumenical Patriarch Bartholomew to the National Young Adult League 

Conference in Washington.docx - 107:5 [As servants of our Lord Jesus ..]  (4:4)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

 

¡FUENTE DE DATOS INACCESIBLE!: 

\\datactx.unisabana.edu.co\ctd02$\qtd02\felipect\AppData\Roaming\Scientific 

Software\ATLASti\Repository\Managed Files\textos patriarca\Message of Ecumenical Patriarch 

Bartholomew to the National Young Adult League Conference in 

Washington_70001AB07C1A142902CB76B0B45B9367_docx.atldoc 

 

P108: Message of Thanks at the Closing Ceremony of the Third International Symposium.docx 

- 108:3 [With the grace of God, we have..]  (4:4)   (Super) 

Códigos: [Acción ambiental] [Campo académico] [Dogma referencial - Familia: Arquitectura 

ontológica] [Papel de la religión - Familia: Arquitectura ontológica] [Relacionamiento] 

[Territorialidad - Familia: Arquitectura ontológica]  

No memos 

 

With the grace of God, we have successfully concluded the third international scientific 

symposium of the program “Religion, Science, and Environment,” which focused in 

detail this year on the specific theme: “Danube– A River of Life 
 

P109: Message of the Heads of the ancient Orthodox Patriarchates and the time.docx - 109:5 

[To the plenitude of their Chur..]  (2:19)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

To the plenitude of their Churches and to all people of good will. 

Beloved brothers and sisters, children in the Lord: rejoice in the Lord at all times! 

“We always thank God for all of you and continually mention you in our prayers. We 

remember before our God and Father your work produced by faith, your labor 

prompted by love, and your endurance inspired by hope in our Lord Jesus Christ.” (1 

Thess. 1.2-3) 

Adhering to the injunction of the Apostle, according to which in the Church of 

Christ“whenever one members suffers, all members suffer with it; and when one 

file://datactx.unisabana.edu.co/ctd02$/qtd02/felipect/AppData/Roaming/Scientific
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member is honored, all members rejoice with it” (1 Cor. 12.26), we have assembled at 

the See of the historical and martyric Ecumenical Throne, at the invitation and under 

the presidency of the first among us in order and honor, in order to experience and 

declare the love of Christ that binds us (2 Cor. 5.14) at all times, and most especially 

in times of trial and tribulation. 

We have gathered here as those bearing the responsibility for leadership and pastoral 

guidance of the ancient and historical Churches, which were founded by the Apostles of 

Christ and which were proclaimed autocephalous by the Ecumenical Councils of the 

one, undivided Church, in order to revive a former practice, as well as in order to 

exchange thoughts and reciprocate love and solidarity as a result of all that is 

occurring these days in the historical territory of the geographical region where divine 

providence has assigned our Churches from the earliest of times. 

By divine providence, the Church of Christ, as historical reality, was born in the land of 

the so-called Middle East. Its founder and foundation, our Lord Jesus Christ, was born 

in the flesh in Bethlehem of Judaea (Matt. 2.1), where he chose His twelve disciples 

and apostles, commissioning them first to preach His Gospel in that land (Matt. 10.6), 

where he suffered and was resurrected, and where the first Church of Jerusalem was 

established, from there reaching “all nations.” (Matt. 28.19) It is in this region that the 

first great centers of Christianity were founded and flourished – the Churches of 

Alexandria, Antioch, Jerusalem, and Cyprus – and the entire system of the united, 

undivided Church was instituted. 

In this region, the Church of Christ, especially the Orthodox Church, has its deep roots. 

This region was sanctified by the blood of the martyrs and the tears of the ascetics of 

the Orthodox faith. No person possesses the moral right to overlook this fact, and 

every worldly authority is obliged to respect it. The Christians of the Orthodox 

Churches in that region have lived there for centuries, and no “ethnic cleansing” or 

“religious purging” can either remove them or in any way impede their free existence 

or activity without violating the most elementary human rights. 

Abiding to the Biblical principle, that “the earth is the Lord’s, and all the fullness 

thereof” (Psalm 23.1), the Orthodox Church has never hindered people of other 

religious conviction from peacefully coexisting with it in the same region. Even when 

other religions forcefully acquired the land where it had lived for centuries, it found 

ways to adapt to and coexist in a peaceful manner with followers of other religions. 

Intolerance has never characterized the Orthodox Church. 

Unfortunately, in our time, the fear of others, of those who are different, has increased 

and intensified. Christians themselves tend to become victims of this situation, 

particularly in the region of the Middle East. In many cases, Christians are treated as 

“second class” citizens. In other cases, their places of worship –which often constitute 

renowned monuments of civilization – are profaned or destroyed, or else where the 
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performance of religious services and education of clergy are restricted. In addition to 

all this, occasionally there are examples of assaults of bloody violence against 

Christians, deriving from extreme circles of religious fanatics. It goes without saying 

that Christians, too, wherever they may be, are obliged to respect the places of 

worship and communities of other religions. 

We Orthodox believe in the word of Scripture, that “perfect love casts out fear.”(John 

4.18) We do not fear other persons, irrespective of their religion. We embrace them as 

brothers and sisters, while expecting them to behave in the same way toward us. At 

the same time, we do not refrain from demanding the protection to which we are 

entitled by the states where we live. This, we believe, is the sole solution to the 

problems of the greatly tormented region of the Middle East, as well as of the entire 

world. 

Let us, therefore, increase our inter-Christian and inter-religious dialogue of 

reconciliation. The Ecumenical Patriarchate has for many years now instituted an 

interfaith dialogue with the other two monotheistic religions in accordance with the 

relevant decision of the 3rd Preconciliar Panorthodox Consultation (1986). We applaud 

and support this endeavor, especially in these difficult times, when violence shakes the 

region where the commandment of love and message of peace were first heard. 

Thus, we address politicians and religious leaders both in the Middle East and the 

entire world, calling upon them to create principles and commitments for peaceful 

coexistence among the faithful of various religious traditions, while at the same time 

declaring our solidarity with all those enduring discrimination, violence and 

persecution. We stand in suffering beside our brothers and sisters plagued by violent 

conflict, the innocent victims of military strife, and the multitudes obliged to abandon 

their homes in order to pursue the harsh way of emigration. We comprehend peoples’ 

desire and demand for political liberty and call upon the appropriate governments to 

proceed immediately with complete assurance of these rights. The Church does not 

interfere in politics, rendering “to Caesar the things that are Caesar’s and to God the 

things that are God’s.” (Matt. 22.21) Politics as a method of resolving human 

problems belongs to others, and not to the Church. Nevertheless, the problems in 

themselves, and the fundamental anthropological and sociological principles for 

resolving these cannot leave the Church indifferent, especially when they threaten or 

endanger the dignity and freedom of the human person as “image of God” (Gen. 1.26) 

or of His “very good” creation. (Gen. 1.31) 

This last point regarding the protection of the natural environment tends to be 

undermined or else regarded as being of secondary importance under the stifling 

pressure of political, social and economic problems, which today trouble the region of 

the Middle East. However, this perception is both erroneous and dangerous. The 

destruction of the natural environment will completely annihilate any apparent social 

and economic obligations resulting from any political change, for which struggles are 
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conducted today at the expense of many lives. This led us to the decision of adopting 

the proposal of the Ecumenical Patriarchate, according to which we should soon 

prepare and achieve an encounter of religious leaders in the region, where a form of 

“Mediterranean Charter” would be drafted and proclaimed. In this way, the Orthodox 

Church would not only fulfill its obligation before God’s creation, but would also 

contribute to the peaceful coexistence and cooperation among religions in this region 

today torn by conflicts in the Mediterranean. 

Beloved in the Lord, 

“Suffering produces perseverance; perseverance, character; and character, hope. And 

hope does not put us to shame, because God’s love has been poured out into our 

hearts.” (Rom. 5.3-5) 

Our minds and hearts are with all those who suffer terribly in the region of our 

Churches, those deprived of freedom and religious rights throughout the world, and 

especially in the Middle East. Religious leaders of all faiths are obliged to contribute 

with all our strength to the peaceful coexistence of all religious communities in the 

region of the Middle East. This territory must and can become a land of peace and 

friendship among all people. 

In announcing these things from this Center of Orthodoxy to all people of good will, we 

embrace and bless everyone with love. 

At the Phanar, September 2, 201 
 

P110: Message of the Primates of the Orthodox Churches.docx - 110:50 [Once more, we 

affirm that we c..]  (17:17)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

Once more, we affirm that we consider this issue eminently threatening and we call 

upon all to be vigilant and to take every necessary avenues to save and protect God's 

creation. 
 

P111: Message on the nuclear explosion at Fukushima.docx - 111:6 [Our Creator granted us 

the gif..]  (6:6)   (Super) 

Códigos: [Denuncia y crítica] [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

Our Creator granted us the gifts of the sun, wind, water and ocean, all of which may 

safely and sufficiently provide energy. Ecologically-friendly science and technology has 

discovered ways and means of producing sustainable forms of energy for our 

ecosystem. Therefore, we ask: Why do we persist in adopting such dangerous sources 

of energy? Are we so arrogant as to compete with and exploit nature? Yet, we know 

that nature invariably seeks revenge. 
 

P112: Opening Address of Ecumenical Patriarch Bartholomew at the Environmental 

Symposiu1.docx - 112:22 [The Arctic is not a crude, man..]  (12:12)   (Super) 
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Códigos: [Dogma referencial - Familia: Arquitectura ontológica] [Territorialidad - Familia: 

Arquitectura ontológica]  

No memos 

 

The Arctic is not a crude, man-made mirror; it is a brilliant and powerful one, given to 

us by God. 
 

P112: Opening Address of Ecumenical Patriarch Bartholomew at the Environmental 

Symposiu1.docx - 112:25 [When we visit this island or s..]  (12:12)   (Super) 

Códigos: [Denuncia y crítica] [Dogma referencial - Familia: Arquitectura ontológica] 

[Problemas prioritarios] [Territorialidad - Familia: Arquitectura ontológica]  

No memos 

 

When we visit this island or sail along its coast, we cannot hide our eyes, either from 

the beauty of God’s creation or from the changes which human folly has already 

caused, and may cause in the future, to this pristine place 
 

P112: Opening Address of Ecumenical Patriarch Bartholomew at the Environmental 

Symposiu1.docx - 112:32 [Today by the grace of God ther..]  (14:14)   (Super) 

Códigos: [Acción ambiental] [Campo académico] [Dogma referencial - Familia: Arquitectura 

ontológica]  

No memos 

 

Today by the grace of God there was an event without precedent in the water-borne 

symposia which we have had the privilege of organising 
 

P112: Opening Address of Ecumenical Patriarch Bartholomew at the Environmental 

Symposiu1.docx - 112:36 [If mankind as a whole can emul..]  (14:14)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica] [Esperanza]  

No memos 

 

 If mankind as a whole can emulate that spirit of courage, determination and deep 

respect for God’s creation which the Greenlanders have always shown, then there is 

hope for our planet after all. 
 

P113: Opening Address of Ecumenical Patriarch Bartholomew at the Environmental 

Symposium.docx - 113:2 [By the grace of God we have co..]  (3:3)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 
 

By the grace of God we have concluded our symposium, and we are now close to the 

end of our wonderful Greenlandic journey. 
 

P113: Opening Address of Ecumenical Patriarch Bartholomew at the Environmental 

Symposium.docx - 113:6 [No earthly endeavour succeeds ..]  (4:4)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 
 

No earthly endeavour succeeds without the grace of God, but it is also true that no 

human enterprise succeeds without the contribution of many people, people whose 

labours or material contributions are often silent or unacknowledged, sometimes by 
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their own humble choice 
 

P113: Opening Address of Ecumenical Patriarch Bartholomew at the Environmental 

Symposium.docx - 113:7 [.It is touching to recall that..]  (4:4)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

.It is touching to recall that this symposium was finally made possible by some 

generous donors who prefer to remain anonymous. Let me assure those donors that 

their names are known to God. May we be worthy of your kindness. 
 

P116: Patriarchal Greeting to the Conference of the European Council of Pastoral Care and 

Counseling.docx - 116:7 [With all humbleness, we greet ..]  (4:4)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

With all humbleness, we greet you in the name of the Lord, praying that His Grace and 

Peace will be with you all so that your gathering will be successful and pleasing to God 

in every way.  
 

P116: Patriarchal Greeting to the Conference of the European Council of Pastoral Care and 

Counseling.docx - 116:8 [Our Good and unrivaled Pastor,..]  (6:6)   (Super) 

Códigos: [Campo político] [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

Our Good and unrivaled Pastor, Jesus Christ, surely inspired the convocation of the 

10th Conference of the European Council of Pastoral Care and Counseling (ECPCC). 

The theme of your conference, “The Secular and the Sacred – Exploring a Spirituality 

for Our Time”, is not only interesting but also very timely and relevant. It addresses a 

concern of all those who are in search of a vital and deep faith. It also faces a very 

complex and sensitive issue in terms of the spiritual and psychological guidance that 

we as pastors and counselors provide to all of those who call on us for assistance and 

direction.  
 

P116: Patriarchal Greeting to the Conference of the European Council of Pastoral Care and 

Counseling.docx - 116:10 [The word “cosmos” is also used..]  (8:8)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

The word “cosmos” is also used in reference to the beautiful world created by the Lord. 
 

P120: Remarks of Ecumenical Patriarch Bartholomew on Receiving an Environmental Award 

From the Scenic Hudson Association in New York.docx - 120:20 [This common purpose unites 

all..]  (25:25)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica] [Ecumenismo - Familia: 

Arquitectura ontológica]  

No memos 

 

This common purpose unites all human beings, in the same way as all the waters of 

the world are united. In order to save a sea, we must save all the rivers and oceans. 

God created heaven and earth as a harmonious totality; consequently, we also 
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have to face creation as harmonious and interdependent whole. For us at the 

Ecumenical Patriarchate, the term ecumenical is more than a name: it is a worldview, 

and a way of life. The Lord intervenes and fills His creation with His divine presence in 

a continuous bond. Let us work together so that we may renew the harmony between 

heaven and earth, so that we may transform every detail and every element of life. Let 

us love one another. With love, let us share with others everything we know and 

especially that which is useful in order to educate godly persons so that they may 

sanctify God’s creation for the glory of His holy name. 
 

P120: Remarks of Ecumenical Patriarch Bartholomew on Receiving an Environmental Award 

From the Scenic Hudson Association in New York.docx - 120:21 [As a symbol to remind us of 

th..]  (26:26)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica] [Percepción y narrativa 

cristiana - Familia: Arquitectura ontológica]  

No memos 

 

As a symbol to remind us of this responsibility – that each of us must do our part so 

that we may keep our natural environment as it has been handed down to us by God – 

we present you with this parchment with the inscription from Holy Scripture of God’s 

commandment to the first-created people placed in the Garden of Eden. It is the 

commandment to “work and keep the earth” of the garden. This is also the content of 

our message, addressed to every human being. Let everyone work to produce material 

goods from nature; but also, let everyone keep its integrity and keep harmless, as God 

commanded human beings to do. 
 

P121: Remarks of Ecumenical Patriarch Bartholomew Upon Receiving an Honorary Doctorate 

from City University.docx - 121:3 [We are deeply grateful for the..]  (3:3)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica] [Orthodoxy has its response: 

“r.. - Familia: Arquitectura ontológica]  

No memos 

 

We are deeply grateful for the honor bestowed on us today, an honor which we accept 

not on behalf of one individual, but on behalf of the Ecumenical Patriarchate and the 

entire Holy Orthodox Church in whose rich vineyard we are privileged to labor. We may 

toil in this vineyard, we may plant seeds here, we may harvest its fruits, but it is God's 

vineyard, they are God's seeds, and it is God's fruit. All glory, then, is due to Him. 
 

P121: Remarks of Ecumenical Patriarch Bartholomew Upon Receiving an Honorary Doctorate 

from City University.docx - 121:20 [If God would only grant us the..]  (16:16)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica] [Nuevo Testamento - Familia: 

Arquitectura ontológica] [Principios morales y éticos]  

No memos 

 

If God would only grant us the power to plant just one idea, as though it were a seed, 

in the fertile minds that are gathered in this great cathedral today – in order, thus, to 

return the favor for this degree by offering back to this secular institution a simple, yet 

profound spiritual exhortation – it would be just this: “Go and do likewise.” Know that 

every human being is your neighbor; and behave accordingly. Above all else, “love 

your neighbor as yourself” (Lk. 10.27). 
 

P122: Remarks of Ecumenical Patriarch Bartholomew Upon Receiving Honorary Doctorate of 

Environmental Studies from The Aegean University.docx - 122:29 [The ontological content of 
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thi..]  (28:28)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

The ontological content of this category of hypostasized energies permits us to 

attribute the ontological “principle” or beginning of the material world to a personal 

God. 
 

P122: Remarks of Ecumenical Patriarch Bartholomew Upon Receiving Honorary Doctorate of 

Environmental Studies from The Aegean University.docx - 122:30 [We do not attribute this to 

th..]  (28:28)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

We do not attribute this to the divine essence (which would lead to pantheism), but to 

the hypostatic divine energies. The divine energies reveal the logos (meaning or 

purpose) of God’s personal otherness in relation to the world, a meaning that is 

actualized in matter, yet which remains entirely different to God in essence. 
 

P123: Sacrifice.docx - 123:3 [As we come to the close of our..]  (3:3)   (Super) 

Códigos: [Campo académico] [Dogma referencial - Familia: Arquitectura ontológica] 

[Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica]  

No memos 

 

As we come to the close of our Fourth Symposium on Religion, Science and the 

Environment, we offer thanks to God for the fruitful proceedings as well as for your 

invaluable contribution. We recall the prophetic words of our predecessor, Ecumenical 

Patriarch Demetrios I of blessed memory. In his historic encyclical letter of 1989, 

urging Christians to observe September 1st as a day of prayer for the protection of the 

environment, he emphasized the need for all of us to display “a eucharistic and ascetic 

spirit.” 
 

P125: Second Address of Ecumenical Patriarch Bartholomew at the Environmental 

Symposium.docx - 125:8 [Our Lord Jesus Christ was also..]  (6:7)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

Our Lord Jesus Christ was also a great story-teller. He knew that a tale taken from 

everyday life was often the best way to communicate an important truth. He was once 

asked “who is my neighbour” – in other words, who is the person close to me, the 

person that I am obliged to love and care for? (Luke 10:28) He replied with the story 

of the Good Samaritan. This is the story of a man who was left wounded on the 

roadside and only received help from a person of a different race.  

What Our Lord described was an act of compassion, an act of closeness, between 

individuals from sharply different communities, communities which normally kept far 

apart from one other. The broader point is that a person may seem very far from us by 

the logic of this world, but in the sight of God, in the light of eternity, that same person 

can be very close to us indeed, either because we need that person’s help, or because 

that person needs our help. 
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Sins Against Nature and God: We Are All Accountable for Ignoring the Global 
Consequences of Environmental Exploitation 
 

P126: Sins Against Nature and God.docx - 126:4 [As citizens of God's creation,..]  (4:4)   
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As citizens of God's creation, we perceive this monumental spill of crude oil in the 

oceans of our planet as a sign of how far we have moved from the purpose of God's 

creation.  
 

P127: Speech of Ecumenical Patriarch Bartholomew at the Fifth Port of the International 

Symposium on Religion.docx - 127:12 [May the grace of our Lord Jesu..]  (13:13)   (Super) 
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May the grace of our Lord Jesus Christ, and the love of God the Father, and the 

fellowship of the Holy Spirit be with you all, beloved brothers and children. Amen.  
 

P128: Speech of His All Holiness the Ecumenical Patriarch Bartholomew on the 

Environment.docx - 128:6 [Firstly, we are obliged to dis..]  (10:10)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica]  
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Firstly, we are obliged to discern that our personal interest and that of the Ecumenical 

Patriarchate for the environment does not emanate from a position of idolizing it, as is 

often the case with ecologists, but rather by believing that, along with the entire 

physical world, it is a work of God which He deemed "very good." And mankind, who in 

the person of Adam the first person created by God, receives the command "to 

cultivate and protect" the earthly paradise in which he was first placed, is obliged even 

today and into the future to cultivate and to protect the natural world which surrounds 

him, making it suitable for his lifetime and the future generations, by keeping it 

healthy, productive, fruitful and beautiful. We are not moved by false ideas that 

humankind, the animal and plant world, and the rest of physical creation or the 

elements that pertain to it are things of equal value, because this would denote the 

downgrading of humankind, which is created by God as king of creation, to a condition 

unacceptable to Christians. We believe that the human principle dominates in nature, 

as the scientists specialized in this field confirm. In other words, everything is 

regulated by God for the purpose of assisting the life of humankind. Therefore, we 

constantly campaign for every human being and Government to become sensitive to 

the fact that we must not rearrange this divine order of the natural environment, 

because the long-term result will be to our own detriment. 
 

P128: Speech of His All Holiness the Ecumenical Patriarch Bartholomew on the 



1347 
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Humankind, to whom God has given the responsibility "to cultivate and protect" the 

earthly creation, as well as its dominion, must behave toward it as its wise steward 

and not as its foolish destroyer. And this point is one of the criteria of the level of 

civilization of every society. We express again our joy that we have found here in 

beloved Cuba the vigilant conscience of the people and its leaders concerning the 

environment. And we wish that this interest will continue and increase, so that the 

most beautiful natural environment of Cuba, known worldwide, will be preserved and 

the Country, through her achievements, will become an example for other peoples. 
 

P133: Toast of Ecumenical Patriarch Bartholomew at the Dinner Hosted in His Honor by the 

Board of Directors and Staff of the Sophie Foundation.docx - 133:3 [Such interpersonal 

relationshi..]  (5:5)   (Super) 
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Such interpersonal relationships are among the more significant capacities of human 

nature. Indeed, we could say that human communication – especially with God and 

one’s fellow human beings – constitutes the primary element of human existence. For, 

it is not possible for us to conceive of humanity without personal relationships; just as 

God is inconceivable as an impersonal Being, but only as Trinity. 
 

P134: Toast of Ecumenical Patriarch Bartholomew at the Official Luncheon by the Minister of 

the Environment.docx - 134:12 [In the hope that God will prov..]  (20:20)   (Super) 
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In the hope that God will provide again for His people and will enlighten our minds and 

warm our hearts and inspire in us love for harmony and beauty in this world, we would 

like to thank you from our heart and raise our cup for a toast to the health of you all.  
 

P135: Toast to the Governor of the State of Amazonas.docx - 135:5 [It is a privilege and a joy 

to..]  (4:4)   (Super) 
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It is a privilege and a joy to be received as your guest in this historic city, the capital of 

an extraordinarily beautiful, and infinitely precious part of the earth known as the state 

of Amazonas. As administrator of a large and exceptionally rich section of God’s 

creation, you shoulder a responsibility, which would be hard for any politician in the 

so-called developed world to imagine. The natural environment under your care is the 

finest and most perfectly intact part of the Brazilian rainforest, a biological and 

ecological treasure-house, on whose survival the world depends. The people under 

your care represent, in an extreme form, the radiance, diversity and passion of the 

Brazilian nation as a whole 
 

P135: Toast to the Governor of the State of Amazonas.docx - 135:8 [If we hold back from 

offering ..]  (7:7)   (Super) 
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If we hold back from offering any more detailed words of counsel, that is in part 

because we are guided by the arresting command of Our Lord that we should “render 

unto Caesar the things which are Caesar’s and unto God the things that are God’s.” 
 

P136: Unity as Calling.docx - 136:19 [Beloved brothers and sisters, ..]  (16:16)   (Super) 

Códigos: [Defensa y aclaración del mensaje cristiano - Familia: Arquitectura ontológica] 
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Beloved brothers and sisters, the unity that we seek is a gift from above, which we 

must pursue persistently as well as patiently; it is not something that depends solely 

on us, but primarily on God’s judgment and kairos. Nevertheless, this sacred gift of 

unity is something that also demands of us radical conversion and re-orientation so 

that we may turn humbly toward our common roots in the Apostolic Church and the 

communion of saints, but also so that we may entrust ourselves and submit to God’s 

heavenly kingdom and authority. Finally, however, unity obliges us to a common 

purpose in this age as we expect the age-to-come; for it commits us to a sacred 

ministry and mission in realizing that kingdom, as we declare in the Lord’s prayer, “on 

earth as in heaven.” Such is the sacred gift that we have inherited. This, too, is the 

sacred task that lies before us. Therefore “Let us go forth in peace” to proclaim the 

good news to the world. 
 

P137: Video Address of Ecumenical Patriarch Bartholomew to Participants of International 

Conference of the Young President.docx - 137:4 [We would like to take this opp..]  (4:4)   
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We would like to take this opportunity to remind you of certain global realities in our 

modern age in order to bring to your attention two essential and fundamental concerns 

of our modern world, which must be considered from a variety of perspectives – not 

only social or political, and not only economic or global, but also from a religious or 

spiritual point of view. It is our hope that we shall, in this way, encourage you to 

appreciate and address these critical issues in an open-minded and open-hearted 

manner as you move out to your respective and responsible positions. For, it is our 

firm conviction that these are concerns that all of us will ultimately encounter and 

about which all of us should be constantly in dialogue in order to pave the way toward 

a more peaceful and sustainable world for the sake of the present and future 

generations as well as for the glory of God. These concerns are also a central priority 

of the Ecumenical Patriarchate, which has been endowed by history with a special 

responsibility for the spiritual welfare of the whole inhabited earth, the OIKOYMENH. 
 

P137: Video Address of Ecumenical Patriarch Bartholomew to Participants of International 
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It is our hope that we shall, in this way, encourage you to appreciate and address 

these critical issues in an open-minded and open-hearted manner as you move out to 

your respective and responsible positions. For, it is our firm conviction that these are 

concerns that all of us will ultimately encounter and about which all of us should be 

constantly in dialogue in order to pave the way toward a more peaceful and 

sustainable world for the sake of the present and future generations as well as for the 

glory of God. These concerns are also a central priority of the Ecumenical Patriarchate, 

which has been endowed by history with a special responsibility for the spiritual 

welfare of the whole inhabited earth, the OIKOYMENH. 
 

P137: Video Address of Ecumenical Patriarch Bartholomew to Participants of International 

Conference of the Young President.docx - 137:26 [True dialogue is a gift from G..]  (17:17)   
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True dialogue is a gift from God. According to St. John Chrysostom (347-407), fourth-

century Archbishop and predecessor of ours on the historical Throne of Constantinople, 

God is always in personal dialogue with human beings. In fact, God constantly 

searches for ways in which to communicate with His creation. In some ways, the 

history of salvation is none other than the loving pursuit by God of His creatures. So 

God always speaks: through Prophets and Apostles, through saints and mystics, as 

well as through persons in key positions in society such as yourselves, and even 

through the natural creation itself; for, “the heavens declare the glory of God” (Psalm 

19.1). When we are in dialogue with those around us, then we are speaking the 

language of God! Dialogue is the most fundamental experience of life: from childhood, 

through education, to maturity. Dialogue is also the most powerful means of 

communication – not only for the teacher and the preacher, but for every leader and 

member of society. Dialogue promotes knowledge and science, reveals truths and 

emotions, abolishes fears and prejudice, cultivates bonds and broadens horizons. 

Dialogue expands our perception of the world; it introduces new ways of achieving 

goals. Dialogue enriches; whoever refuses dialogue remains impoverished. 
 

P141: September 21-22, 2014.rtf - 141:5 [Ultimately, there is – as we h..]  (11:11)   (Super) 
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Ultimately, there is – as we have long believed and advocated – an inviolable and inseparable connection 
between the way we treat the earth, the way we relate to people, and the way we worship God 
 

P142: Statement on Water.rtf - 142:2 [While our concern and compassi..]  (5:5)   (Super) 
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While our concern and compassion for the natural environment commands protection and 

preservation of all aspects of God’s creation – land, water, air, and every living 

creature: human, animal and plant – we find it appropriate on the occasion of World 

Water Day to address the issue of the human right to water and sanitation. 
 

P142: Statement on Water.rtf - 142:3 [As we have repeatedly affirmed..]  (6:6)   (Super) 
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As we have repeatedly affirmed, we endorse and are committed to the various declarations 

of human rights and other international agreements, that environmental resources are 

God’s gift to the world and cannot be either considered or exploited as private 

property.  
 

______________________________________________________________________ 
 

Código: Ecumenismo {25-0}~ 
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One of the topics with which we will concern ourselves here is that of our relations with 

Christians outside of Orthodoxy in conjunction with the events taking place in the 

countries of the former “iron curtain.” As this topic is included on the agenda of our 

fraternal Synaxis, there also appears to be great interest in this by the non-Orthodox. 

Certainly, our communication and our dialogue with our brothers outside of the 

Orthodox Church imply neither the acceptance of their doctrinal positions nor the 

depreciation of the historical teachings of our Orthodox faith. We humbly consider 

that dialogues are beneficial in our search for ways to overcome differences 

and in our effort to enlighten others our positions, without however 

sacrificing anything essential to our faith. Our Orthodox Church, containing the 

fullness of truth, also has a corresponding responsibility to contribute to the healing of 

divisions among Christians. 
 

P10: Address during the official opening of the first international symposium.docx - 10:76 
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Conscious of the threat of nuclear destruction and environmental pollution, 

we shall move toward one world or none. We hope that we are assembled as 

those who are weary of defining their own tradition principally by excluding 

others. For many generations the Patriarch of Constantinople has occupied 

what is known as the Ecumenical Throne. There is in that title a reaching 

forward to the End-Time of the healing of the nations, when there will be 

communion between God and human beings in a new heaven and a new earth “and 

there shall be no curse anymore.” We pray that this conference may contribute toward 

mobilizing all people of good will in our world and bringing closer together the day 

foreseen in the vision of Patmos. 
 

P81: Greetings of Pope Benedict XVI to the Symposium.docx - 81:2 [Greetings of Pope 

Benedict XVI..]  (1:7)   (Super) 
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Greetings of Pope Benedict XVI to the Symposium "The Arctic: Mirror of Life" 

It gives me great joy to greet you and all those taking part in the Seventh Symposium 

of the Religion, Science and the Environment movement, which this year turns its 

attention to the subject: "The Arctic: Mirror of Life". Your own dedication and personal 

commitment to the protection of the environment demonstrates the pressing need for 

science and religion to work together to safeguard the gifts of nature and to promote 

responsible stewardship. Through the presence of Cardinal McCarrick I wish to reaffirm 

my fervent solidarity with the aims of the project and to assure you of my hope for a 

deepening global recognition of the vital relationship between the ecology of the 

human person and the ecology of nature (cf. Message for the 2007 World Day of 

Peace, 8). 

Preservation of the environment, promotion of sustainable development and particular 

attention to climate change are matters of grave concern for the entire human family. 

No nation or business sector can ignore the ethical implications present in all economic 

and social development. With increasing clarity scientific research demonstrates that 

the impact of human actions in any one place or region can have worldwide effects. 

The consequences of disregard for the environment cannot be limited to immediate 

area or populus because they always harm human coexistence, and thus betray human 

dignity and violate the rights of citizens who desire to live in a safe environment (cf. 

ibid., 8-9). 

This year's symposium, dedicated again to the earth's water resources, takes you and 

various religious leaders, scientists, and other interested parties to the Ilulissat 

Icefjord on the west coast of Greenland. Gathered in the magnificent beauty of this 

unique glacial region and World Heritage site your hearts and minds turn readily to the 

wonders of God and in awe echo the words of the Psalmist praising the name of the 

Lord who is "majestic in all the earth". Immersed in contemplation of the "work of his 

fingers" (Ps 8), the perils of spiritual alienation from creation become plainly evident. 

The relationship between individuals or communities and the environment ultimately 

stems from their relationship with God. When "man turns his back on the Creator’s 

plan, he provokes a disorder which has inevitable repercussions on the rest of the 

created order" (Message for the 1990 World Day of Peace, 5). 

Your Holiness, the international and multi-disciplinary nature of the symposium attests 

to the need to seek global solutions to the matters under consideration. I am 

encouraged by the growing recognition that the entire human community - children 

and adults, industry sectors, States and international bodies - must take seriously the 

responsibility that falls to each and every one of us. While it is true that industrializing 

countries are not morally free to repeat the past errors of others, by recklessly 
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continuing to damage the environment (cf. ibid., 10), it is also the case that highly 

industrialized countries must share 'clean-technologies' and ensure that their own 

markets do not sustain demand for goods whose very production contributes to the 

proliferation of pollution. Mutual interdependence between nations’ economic and 

social activities demands international solidarity, cooperation and on-going educational 

efforts. It is these principles which the Religion, Science and the Environment 

movement courageously upholds. 

With sentiments of deep appreciation, and mindful of our commitment to encourage 

and support all efforts made to protect God’s works, (cf. Common Declaration, 30 

November 2006), I pray that the Almighty will abundantly bless this year’s symposium. 

May he accompany you and all those gathered with you, so that all creation may give 

praise to God! 

From the Vatican, 1 September 2007 
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Greetings of Pope John Paul II to Fifth Symposium on Religion, Science and the 
Environment. 

by Pope John Paul 

It gives me great pleasure to greet you and all those taking part in the Fifth 

Symposium of the Religion, Science and the Environment project which this year 

devotes its attention to the subject: «The Baltic Sea: a Common Heritage, a Shared 

Responsibility)). As the convention opens, it is a particular joy for me to know that you 

have gathered in my homeland of Poland, in the city of Gdansk. Through the presence 

of Cardinal Walter Kasper, President of the Pontifical Council for Promoting Christian 

Unity, 1 wish to renew my solidarity with the objectives of the project and to assure 

you 

of my fervent support for the success of your meeting. 

On a number of occasions I have commented on the growing awareness among 

individuals, and indeed the entire international community, of the need to respect the 

environment and the natural resources which God has given humanity. Your current 

symposium attests to the desire to transform that growing awareness into policies and 

acts of authentic stewardship. I shall follow with interest your endeavours to realize 

the 

aims outlined in our Common Declaration of last year. 

It is imperative however that the true nature of the ecological crisis be 
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understood. The relationship between individuals or communities and the environment 

can never be detached from their relationship with God. When man «turns his back on 

the Creator's plan, he provokes a disorder which has inevitable repercussions on the 

rest 

of the created order» (Message for the 1990 World Day of Peace, 5). Ecological 

irresponsibility is at heart a moral problem - founded upon an anthropological error - 

which arises when man forgets that his ability to transform the world must always 

respect God's design of creation (cf. Centesimus Annns, 37). 

Precisely because of the essentially moral nature of the problems which the 

Symposium is addressing, it is proper that religious, civic and political leaders, 

alongside expert representatives of the scientific community, confront the 

environmental challenges facing the Baltic region. That the Symposium is taking place 

aboard a boat which will sail to many of the port towns on the Baltic Sea is itself a 

powerful reminder that the effects of ecological irresponsibility often transcend the 

borders of individual nations. Similarly, solutions to this problem will necessarily 

involve acts of solidarity which transcend political divisions or unnecessarily narrow 

industrial self-interests. 

Your Holiness, in the Common Declaration on Environmental Ethics which we 

signed on 10 June last year regarding the safekeeping of creation, we outlined a 

specifically Christian interpretation of the difficulties which the ecological crisis 

presents. Christians must always be ready to assume in unison their responsibility 

within the divine design for creation, a responsibility which leads to a vast field of 

ecumenical and interreligious cooperation. As we stated, a solution to ecological 

challenges demands more than just economic and technological proposals. It requires 

an inner change of heart which leads to the rejection of unsustainable patterns of 

consumption and production. It demands an ethical behaviour which respects the 

principles of universal solidarity, social justice and responsibility. As you yourself 

stated at the closing of the Fourth International Environmental Symposium in Venice, 

this calls for genuine sacrifice: «when we sacrifice our life and share our wealth, we 

gain life in abundance and enrich the entire world». 

Your Holiness, I wish to express my encouragement for your commitment to 

lead the symposium of the Religion, Science and the Environment project. I pray that 

Almighty God will abundantly bless this initiative. May he accompany you and your 

collaborators and guide you in the ways of justice, so that all creation may give praise 

to God (cf. Ps 148). 

From the Vatican, 27 May 2003 

 
 

P92: Lecture given in Westminster Abbey on the Visible Unity and Ecumenisms for the Next 

Christian Millennium.docx - 92:1 [Lecture given in Westminster A..]  (1:1)   (Super) 
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Lecture given in Westminster Abbey on the Visible Unity and Ecumenisms for the 
Next Christian Millennium: Orthodox Perspective 
 

P92: Lecture given in Westminster Abbey on the Visible Unity and Ecumenisms for the Next 

Christian Millennium.docx - 92:5 [We thank all of you for the sa..]  (4:4)   (Super) 
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We thank all of you for the sacred sentiments to which this our common assembly 

invites us, which of itself completes a visible expression, if not of the full unity of the 

Church, at any rate of the earnest desire for the attainment of this unity. To speak 

more precisely, for the preparation of our hearts and consciences for the reception and 

acceptance of the great gift of unity, as the Author of the Church and our Lord Jesus 

Christ wished it and as the Holy Spirit gives it, to the glory of God the Father. 
 

P92: Lecture given in Westminster Abbey on the Visible Unity and Ecumenisms for the Next 
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We have been invited to formulate some ideas about this unity in the context of the 

"Constantinople Lecture", which is organised under the auspices of the Anglican-

Eastern Churches Association, which was founded as long ago as 1864. In October, we 

had the pleasure of meeting members of this Association, led by their Anglican 

President, Bishop Michael Manktelow, during their pilgrimage to Constantinople and 

Cappadocia. We thank them most warmly for their kind invitation this evening. 

The name of the lecture permits a certain ambiguity, allowing the question, "Who is 

expected to speak here - the Patriarch of Constantinople or Constantinople herself?" 

We are grateful for the freedom of choice granted us by this ambiguity. We hasten to 

explain at the start that, consonant with the faith and character of our tradition, it is 

always the Church herself that speaks. We are her humble and unworthy mouths, 

continuously in need of God's grace, so that we may expound at every moment and in 

every place the experience and witness of the Church. Consequently, as being the 

visible sign and centre of the unity of the most holy autocephalous Orthodox Churches 

throughout the world, Constantinople must, as she has been invited, lay before you at 

this hour too her witness on the particular theme of the lecture; namely, the Orthodox 

perspective on visible unity and Ecumenism in the coming millennium and in relation to 

the Apocalypse of John, Patmos and the natural environment. 

The questions proposed are very great in the dimensions of time, and place, and 
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thought. Who can dare to approach them without fear and trembling? Fortunately, as 

has been said, we are called to articulate today the voice of the Church. And we hear 

her saying, to put it briefly, the following: 

The first topic is visible unity. The elements of the problem are well-known from the 

Ecumenical Movement in general and from the particular programmes, studies, 

proposals and activities of all of us on the subject, particularly in the context of the 

activities of the World Council of Churches. Elements which have been clearly 

established both at the Second Vatican Council, in the official theological dialogues and 

in ecumenical endeavours in general. 

All of us who speak on the present question invoke the prayer of our Lord, "Holy 

Father, keep them in your name ... that all may be one" (John 17:11,21). 

Nevertheless, we do not always remember that this prayer concludes with the 

categorical injunction for all those who believe in Christ, "And I have given them the 

glory that you have given me, that they may be one as we are one". (John 17:22) 

The glory of God, which is imaged and revealed for the unity and through the unity of 

the Church, is not hidden. Where it truly exists and lives, it shines on all things and 

persuades all human beings. And the world believes and glorifies God and is saved! 

Visible too, however, and not hidden is the disgrace, the "shame", the "dishonour" of 

division; because this precisely reveals the harsh contradictions of words and deeds. 

But the Apostle said that because of contradictions God is dishonoured and His Holy 

Name blasphemed (Rom.2:23-24) 

Sadly, we Christians are entering upon the Third Christian Millennium as children and 

bearers of this "shame" and "disgrace"! And instead of unity, division, separation and 

in some instances confusion,forced proselytism, open conflict are visible and are being 

handed on to the first generation of the coming Millennium. 

This spectacle grows even more painful from the fact that the Twentieth Century which 

is drawing to its close, although it was a period of fearful conflict on a political, 

ideological and military level, was - as no other epoch of the Second Millennium - a 

century of active, and, as it was believed, sincere ecumenical endeavour for the re-

establishment of the anticipated visible unity of the Churches. What then? Is our failure 

the only harvest of this toil? Have we passed by and lost the only opportunity given by 

Divine Providence to the Churches? Did we make as an aim a mechanical 

understanding of unity, one of domination or one openly pluralistic and wholly foreign 

to the basic principles of ecclesiology, upon which the ancient undivided Church had in 

many ways relied to preserve her unity? Does that Church, with which our Orthodoxy 

believes and confesses that it finds itself in uninterrupted succession and identity, 

persevere in proposing itself as a foundation and model of visible unity both in the 

present and in the future? 
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Sadly, it is becoming more certain that we Christians will not have prepared a crown of 

glory, worthy of the grace and loving kindness towards us of the God of compassion, 

so that we may crown the last year of the Second Millennium and the first of the Third 

with visible unity. And this not only because the stated aims have not been attained 

but also since some of the things that had been attained ecumenically have either 

been lost once again or have been relegated to the sidelines, while new signs of 

friction have appeared and new obstacles have been placed on the road to unity. As we 

call to mind great and sacred moments of older ecumenical events and attitudes of 

loving association of Christians, we have the feeling that what was said to the angel of 

the Church in Ephesus applies also to us, "I have this against you - that you have 

abandoned your former love!" (Apoc.2:4). That first ecumenical love, where it has not 

yet fled, shows the right road towards visible unity and preserves hope. 

We said at the beginning of our speech that the word at this moment belonged not so 

much to our Modesty as Patriarch of Constantinople, as to Constantinople herself. In 

other words, to the collegial conscience of Orthodoxy. We think it wise therefore to 

recall that we, the leaders of the Most Holy, Autocephalous and Autonomous Orthodox 

Churches in different places, considered together the problems that occupy us here 

both at our first meeting in our See at the Phanar on the Sunday of Orthodoxy in the 

year of Salvation 1992 and also at our second during this past September on the 

Sacred Island of Patmos. On these questions among others we pronounced as follows: 

There is a pressing need for the visible unity of the Orthodox to be stressed even more 

and to be better established. From the point of view of the subject of our address, this 

means that when the unity of one of the Christian families is strengthened, the unity of 

the whole body is strengthened. And where existing unity is more distinctly 

established, there a model of a wider unity of Christians is accorded. The subsisting 

unbroken internal unity of the Orthodox Churches in different places exists and 

constitutes for this reason a presumption of a promising ecumenical perspective. We 

underline this and for the reason that, as has been shown in numerous instances, the 

spectacle of ecumenical unity has become a nightmare for some believers who are in 

other respects well-disposed, but also an instrument for internal terrorism of the 

Churches at the hands of the distrustful. And for this reason there is an obvious need 

for linking together ecumenical and pastoral care. 

Moreover, we said in that spirit: 

"The Most Holy Orthodox Churchthroughout the inhabited world, sojourning in the 

world and being inevitably affected by the changes taking place in it, finds herself 

today confronted with particularly severe and urgent problems which she desires to 

face as one body, adhering to St.Paul who said, "If one member suffers, all suffer 

together" (I Cor.12:26). One of these problems is also the internal upheavals in the life 

of certain of the sister Orthodox Churches, which have become manifest principally 

since the late great and unexpected political changes mainly in the countries of Eastern 
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Europe, that are predominantly Orthodox, and subsequently. Such dissensions lead to 

tensions and even to schisms. Because of this we, the Leaders, drew attention to the 

fact that "The blood of martyrdom cannot wipe out the sin of schism" and that "to tear 

the Church asunder is no less an evil than to fall into heresy" (St.John Chrysostom). It 

is necessary then, indeed urgent, that beside the failures and disappointments, we 

adhere to the pursuit of therestoration of the unity of Christians, envisaging at the 

same time the unity of the whole of humanity. In this spirit, we clearly emphasised and 

we repeat it today, that the participation of Orthodoxy in the Ecumenical Movement 

was and is the fulfilment of a sacred obligation so that our Church may establish her 

witness, giving a reason for the hope that is in us (I Peter 3:15) in humility, love and 

confidence. 

This hope of ours flows from the firm conviction that Orthodoxy, adhering to the 

witness of the one, undivided, Church of the Apostles, the Fathers and the Ecumenical 

Councils shows the way not to the past, but to the future! 

This conviction is greatly encouraged by the evident more general revival of the Spirit 

of the Fathers of the Church. This creative revival "has not only helped the 

contemporary theological and ecclesiastical world to renew the life of our local 

churches in general, but also offered to the various organisations of the contemporary 

Ecumenical Movement and the connected bi-lateral and multi-lateral theological 

dialogues the witness of 'the one holy catholic and apostolic Church'". 

Sadly, this witness has not succeeded in averting phenomena that overshadow the 

vision of unity. For this reason, "the crises and deviations observed during the last 

decades in the bosom of the Ecumenical Movement impose upon the Orthodox Church 

the need to resist such deviations". 

We will certainly disappoint all those who expect that from this resistance there will 

follow the declaration of confessional warfare! Nothing is more foreign or abominableto 

Orthodoxy than this, notwithstanding the violent and utterly unfraternal assaults, 

proselytism and other such attacks, which it sustains today from the ancient and the 

newfangled "Saviours of humanity"! The resistance of Orthodoxy, considered as a 

counter-attack of love, has been for the most part a martyr witness of faith and 

endures as an exercise in silence, prayerand patience. We are doing today all in our 

power on behalf of re-conciliation and peace "in accordance with the measure of the 

gift of Christ" (Eph.4:7). 

We need this endurance and love even more in view of the very probable eventuality, 

"that the coming millennium will bring humanity face to face with 'a clash of 

civilisations' in which the religious element will be dominant. Such a possibility obliges 

all religious leaders to use wisdom, prudence and courage so that every element of 

fanaticism and hatred may be averted and eliminated, thereby safeguarding peace in a 

world which has been tried so severely in wars and conflicts during the century that is 
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drawing to its end". 

Further "in a world confronted by all kinds of sects and terrifying interpretations of the 

Book of the Apocalypse, all of us, especially the younger generation, are called to learn 

and bear witness, in word and deed, to the fact that only the love of God, of our fellow 

human beings and the whole creation offers meaning and salvation to our lives, even 

during the most difficult periods of history".  

In proclaiming these things from Patmos, we the Leaders of the Orthodox Church 

stressed, in addition, that "in spite of the dramatic presentation of the events, the 

book of the Apocalypse contains in its depths the same Gospel of Christ, and reveals to 

us that human sin and the demonic destructive forces have been, and will be, defeated 

by Jesus Christ, the Lord of history, who is 'the Alpha and the Omega .. the One who is 

and who was and who is to come, the Almighty' (Apoc.1:8)". 

In saying this, we find ourselves already in the spiritual atmosphere of the Sacred 

Book of the Apocalypse. Those who proposed the subject of the "Constantinople 

Lecture" expressed the wish that we should also say something about this sacred book 

in relation to the anxiety over the natural environment. Clearly this was also dictated 

by your desire to participate also in the celebration of the Year of the Apocalypse that 

was proclaimed by our Church on the completion of one thousand nine hundred years 

since the writing of the last book of Holy Scripture by John, the Servant of God, who 

"was on the island named Patmos for the Word of God and the witness of Jesus Christ" 

(Apoc.1:9). 

In fact, it pleased Almighty God that we should celebrate this anniversary, along with 

many brethren, on Patmos during last September. We had the opportunity, in the 

context of an organised scientific international symposium to this end, of studying 

topical and supremely important and urgent ecological questions and of announcing 

conclusions and proposals, which, we hope, will attract the interest of those 

responsible throughout the world, but also of all human beings, who need to be 

conscious of the simple fact that the destruction of the natural environment is 

equivalent to the suicide of humanity. 

This anxiety of our Ecumenical Patriarchate for the defence of the natural environment 

and the integrity of God's creation is a fruit of sound biblical and theological principles, 

which we have received from our Fathers and understand in relation to the destructive 

ecological distortions of the thought and behaviour of contemporary humanity. 

Through this our Church has undertaken concrete initiatives in recent years on an 

inter-Orthodox, inter-Christian, inter-Faith, inter-race scientific level, both on its 

individual responsibility and in co-operation with other Churches, Foundations and 

Organisations. Among the latter we think particularly of the Worldwide Fund for Nature 

(WWF), which is surely well-known to you, while we also express from this place 

sentiments of honour, love and thanks to its International President, His Royal 
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Highness Prince Philip, Duke of Edinburgh, who honours us particularly by his 

friendship and co-operation. 

With all these things in mind, we Leaders of the Orthodox Churches included in our 

Message from Patmos the following: "The Orthodox Church considers humankind to be 

a steward and not the owner of material creation. This perception is particularly 

expressed in the tradition and experience of the ascetic life and of worship, and above 

all of the Eucharist. It is imperative today that we all display love and keep an ascetic 

attitude towards nature". 

However, this ascetic stand before the material creation presupposes spiritual training 

and discipline for the great aims and great visions, which our God, incarnate in Christ, 

revealed and which He entrusted to His Church and set them as a farther goal and final 

realisation of human history. 

These insights, these divine visions have been and are darkly overshadowed by two 

errors of Christians, by two di-visions. Christian peoples have placed greater hopes in 

military divisions than God's visions for the life and salvation of humankind. Christian 

Churches have neglected the vision of unity and have been dragged into the di-vision, 

the separation of the error of self-satisfaction and self-reliance. 

It is now time that, at the dawn of the third Christian Millennium, we should 

definitively throw away the prefix "di-" in both cases, in thoughts and uses. For us 

Christians, vision is enough: it is enough and more than enough. Because it is a 

portrayal of the God of Peace, of reconciliation, of love. As is well-known, we, the 

Churches of our continent, are preparing the Second European Ecumenical Assembly 

for the year 1997 in the city of Graz in Austria. Its theme "Reconciliation - Gift of God, 

Source of New Life" gives strength to the vision. We Christians are justified by the 

grace of God and we can and must be, so that we can dedicate the third Millennium in 

hope. On the eve of Christmas we remember most intensely the words "See, the 

tabernacle of God is with humankind, and he will dwell with them, and they will be His 

people, and He, their God, will be with them, and He will wipe away every tear from 

their eyes, and death will be no more, because the former things have passed away" 

(Apoc.21:3-4) 

As we say 'yes' to life, we say 'yes' to the vision of unity, with confidence in what will 

be. As we look forward to the One Who is coming, the Bridegroom of the Church, we 

cry out "Amen. Yes. Come, Lord Jesus" (Apoc.22:20) 
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7. This creative revival of the spirit of the Church Fathers has helped the contemporary 

theological and ecclesiastical world not only to renew the life of our local churches in 

general, but also to offer to the various organizations of the contemporary Ecumenical 

Movement and the relative bi-lateral and multi-lateral theological dialogues the 

witness of "the one holy, catholic and apostolic Church."  
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The Ecumenical Movement, whose presence toward the end of the concluding 

millennium has been intense and has revived sacred hopes among divided Christians, 

constituted a wide and significant ground of witness, promotion and contribution of 

Orthodox theology. Unfortunately, the crises and deviations observed during the last 

decades in the bosom of the Ecumenical Movement impose upon the Orthodox Church 

the need to resist such deviations and to promote the genuine tradition of the Church. 

We also consider that Uniatism and proselytism are serious obstacles to the progress 

of our dialogue with the Roman Catholics and Protestants. 
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Ecumenical Imperative: A Common Responsibility 

For all these reasons, we address ourselves to the leaders of the world and pray that 

they take the necessary measures so that the catastrophic changes of climate, caused 

by human activity may be reversed. We should propagate an ecological ethic, which 

should remind us that the world is not ours, for us to use as we please. It is a gift of 

God’s love to us. It is our obligation to return that love by protecting it with whatever 

responsibilities this may entail. 
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This common purpose unites all human beings, in the same way as all the waters of 

the world are united. In order to save a sea, we must save all the rivers and oceans. 

God created heaven and earth as a harmonious totality; consequently, we also 

have to face creation as harmonious and interdependent whole. For us at the 

Ecumenical Patriarchate, the term ecumenical is more than a name: it is a worldview, 

and a way of life. The Lord intervenes and fills His creation with His divine presence in 

a continuous bond. Let us work together so that we may renew the harmony between 

heaven and earth, so that we may transform every detail and every element of life. Let 
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us love one another. With love, let us share with others everything we know and 

especially that which is useful in order to educate godly persons so that they may 

sanctify God’s creation for the glory of His holy name. 
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Indeed, it is now exactly twenty years since our revered predecessor, Ecumenical 

Patriarch Dimitrios, sparked the ecological initiatives of our Church by issuing the first 

encyclical encouraging our faithful throughout the world to pray for and preserve the 

natural environment. His exhortation was subsequently heeded by the member 

churches of the World Council of Churches. 
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In 2002, at the conclusion of the Adriatic Symposium, together with His Holiness, the 

late Pope John Paul II, we signed a declaration in Venice that proclaimed in optimism 

and prayer. Our conclusion was that: 

It is not too late. God’s world has incredible healing powers. Within a single 

generation, we could steer the earth toward our children’s future. Let that generation 

start now. 

Because – ΝΥΝ Ο ΚΑΙΡΟΣ -- now is the kairos – the decisive moment in human 

history, when we can truly make a difference. 

Because now is the kairos– when the consciousness of the world is rising to the 

challenge. 

Because now is the kairos– for us to save the soul of our planet. 

Because now is the kairos– there is no other day than this day, this time, this moment. 

Indeed, let it start now. 

May God bless all of us to bring our labors to fruition. 

Thank you. 
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Historic conditions have separated us from each other and have created the well-

known ecclesiastical divisions and the mutually exclusive ecclesial communities, which 

are not in spiritual communion with each other, in spite of the fact that they believe in 

the same Lord Jesus Christ and in His saving mission. However, our hearts have not 

ceased to regard you as brothers in Christ, and to seek the destruction of the walls 

that separate us, and our rapprochement for which we fervently long. 
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Environmental degradation is an injustice that should wrench the heart of every 

person. The Ecumenical Patriarch Bartholomew, anguished by the wounds to God's 

creation, called together theologians, scientists, legal professionals, environmentalists 

and economists from the international community, the Orthodox Churches, many 

Christian Churches and the local Religious Communities 

of Istanbul to address the issue of environmental justice 
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We also call on the Churches to collaborate on the urgent issue of environmental 

justice. We urge them to work together in raising awareness with other organizations 

and institutions. We challenge each Church and religious community to educate its own 

members through preaching, teaching and example. They should encourage men and 

women of faith actively to participate in the work of environmental justice whatever 

their walk of life. 
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Finally, this communal or liturgical dimension underlines the critical ecumenical 

imperative of our contemporary ecological endeavors. If we are – as individuals or as 

Churches – to behold the sign of Jonah, humility is a necessary prerequisite and 

condition. Ministers, politicians, scientists, media, and every member of public and civil 

life are required to look to and work with each other for answers. Together, we can 

hope and pray for the healing of the world. Alone, we can only wound and worsen the 

situation. No individual person, no single society, and no isolated church or religion can 

hope to resolve or reconcile the crisis that we are facing without cooperating with all 

others, with all other professions, and with all other disciplines.  
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Our common responsibility for nature constitutes the beginning of every sensitivity 

with reference to ecological matters. Believers and unbelievers, religious people and 

atheists, regardless of sex or nationality, social position, economic situation, political 

standpoint and position on world-theory, are equally affected by the destruction of 

nature, which is classed under the heading of the environmental question. For this 

reason, precisely, all of us without exception fully bear the responsibility for any 

indifference in the face of the ecological threat. All of us are affected by the destruction 
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of the natural environment and, without exception, we should all assume our 

responsibilities and undertake initiatives. All of those who violate nature are 

perpetrators today and tomorrow become victims of their own violence. 
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Unity as Calling, Conversion and Mission Opening address by His All Holiness the 
Ecumenical Patriarch Bartholomew to the Plenary of the World Council of Churches’ 
Commission on Faith and Order "Called To Be One Church", Crete Greece 

It is with great joy that we accepted the gracious invitation of our beloved Faith and 

Order Commission to address this auspicious plenary gathering. We would also like to 

welcome you all – academics and pastors, ministers and lay leaders from diverse 

regions of the world – to our Orthodox Academy on this uniquely beautiful island. 

The theme of this plenary session is: “Called to be One Church: that they may become 

one in your hand.”  

It should be recalled that it was on this blessed island of Crete that the Faith and Order 

Commission of the World Council of Churches in June 2005 revised and finalized the 

statement on ecclesiology, that later was received at the 9th General Assembly of the 

World Council of Churches at Porto Alegre (February 2006). This text constitutes the 

culmination of a long development and maturing perspective – through numerous 

phases, stages and interpretations – of member Churches, that began as early as 

1927, at the First Conference on Faith and Order in Lausanne, if not earlier, in an 

earnest search for the visible unity, for which we all yearn and to which we are all 

called. Let us, then, together renew our commitment to dialogue and unity as a way of 

reflection and renewal. And let our deliberation be a prayerful offering to God in our 

sincere desire that we “may be one” (John 17.21) in response to our Lord’s command 

and call. 

1.Unity as Calling 

In this commitment, let us begin with thanksgiving and praise that impose upon us 

what in Orthodox thought and spirituality we call the “apophatic approach”. The 

teaching on the apophatic way pertains to the conviction that, by nature and by 

definition God is beyond human understanding; otherwise, if we could comprehend and 

grasp God, then God would not be God. This is the teaching of the great mystics, such 

as St. Gregory of Nyssa in the 4th century and St. Gregory Palamas in the 14th 

century, who underlined the radical transcendence as well as the relative immanence 

of God. Basing their theology on sound Scriptural principles, according to which “no 

one can see God” (Exodus 33.20; John 1.18 and 1 John 4.12), the above mentioned 

Church Fathers proclaimed God as profoundly unknowable and yet personally known; 

God as invisible and yet accessible; God as distant and yet as intensely present – the 

infinite and incomprehensible God, who becomes intimate and incarnate to the world. 
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God’s unknowability and inaccessibility ultimately oblige us to a spirit of humility and 

worship. 

If the apophatic attitude is our starting-point, then we may appreciate how the unity of 

the Church, like the unity of God, is also a never-ending search, an ever-unfolding 

journey. As St. Gregory of Nyssa would affirm, even in the age to come, growth in the 

divine life is without end and with endless perfection; it is, indeed, constant progress 

through continually refining stages. This mindset demands from us a sense of 

forbearance rather than of impatience. We should not be frustrated by our human 

limitations, which unfortunately determine our disagreements and divisions. Our 

ongoing and persistent pursuit of unity is a testimony to the fact that what we seek will 

occur in God’s time and not our own; it is, by the same token, the fruit of heavenly 

grace and divine kairos. 

2.Unity as Conversion 

If unity – as our own ongoing and persistent goal – is indeed a gift of God, then it 

demands a profound sense of humility and not any prideful insistence. This means that 

we are called to learn from others as well as to learn from time-tested formulations. It 

also implies that imposing our ways on others – whether “conservative” or “liberal” – is 

arrogant and hypocritical. Instead, genuine humility demands from all of us a sense of 

openness to the past and the future; in other words, much like the ancient god Janus, 

we are called to manifest respect for the time-tested ways of the past and regard for 

the heavenly city that we seek (cf. Heb. 13.14). This “turning” toward the past and the 

future is surely part and parcel of conversion. 

Thus, it is crucial that we learn from the early Fathers and Mothers of the Church, that 

we embrace the mind of the early Church by immersing ourselves in the spirit of the 

Christian classics. In a word, Orthodox theology refers to this as “tradition.” This in no 

way signifies a sentimental attachment to the past or an intellectual fascination with 

Patristic literature. Rather, we should learn from those who – in each generation – 

maintained the integrity and intensity of the Apostolic faith. The Church in our age 

must be marked by such continuity and consistency with the past, which forms an 

intrinsic part of the contemporary Church. In this regard, at least for Orthodox 

Christians, Saints Basil and Gregory are very much alive, vividly present – not only in 

our liturgy, but also in our teaching and practice. 

At the same time, however, we should turn our attention to the future, to the age to 

come, toward the heavenly kingdom. Orthodox theology adopts the term “eschatology” 

in order to appreciate this attitude. Nevertheless, by the term “eschatology,” we do not 

imply a sense of escapism or other-worldliness. Focusing on the “last times” or the 

“last things” is a way of envisioning this world in light of the next. An eschatological 

vision offers a way out of the impasse of provincialism and confessionalism. It urges us 

to “listen to what the Spirit is saying to the Churches.” (Rev. 1.10-11) It allows us to 
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believe that God’s light is stronger than any darkness in this world and that the Alpha 

and Omega is working in us and through us for the salvation of the world and for the 

unity of the Church. And so we pray with conviction: “Come, Lord Jesus.” Maranatha. 

(Rev. 22.20) 

3.Unity in Mission 

Finally, the sense of calling and the urgency of conversion permit us to discern the 

areas of our common ministry and united mission. As individual communities we are 

“fragile sticks,” according to the words of the biblical passage of our conference taken 

from the Prophet Ezekiel (chapter 37, verses 15-28). Together, however, we can 

become one people under one God, neither divided among ourselves nor defiling the 

covenant of the Lord. Indeed, the conditions of this new way are the avoiding of idol-

worship (verse 23) and the making of peace (verse 26). In modern terminology, it is 

the preservation of creation as the proper way of worshiping the Creator and the 

promotion of tolerance and understanding among religions and peoples in our world. 

Working closely together on issues of ecological awareness and ecumenical dialogue is 

a crucial reflection of the “everlasting covenant” (verses 25-26), whereby Ezekiel’s God 

proclaims: “I will be their God and they shall be my people … forevermore” (verses 27-

28). 

For the Prophets, just as for the Apostolic community, justice and peace are closely 

linked to the preservation and balance of the land as God’s creation. This means that 

our Churches are called to a common ministry and mission, proclaiming and promoting 

a worldview in which God’s authority – the authority of the kingdom – guides our ways 

and determines our actions. We must never forget that this world is inherited; it is a 

gift from above, offered as a means of communion with God. 

If, then, we are to submit to the authority of God, the authority of the kingdom, then 

we must be authentic and prophetic in our criticism of the world’s consumerism. We 

must remember and remind our faithful that the land – and all the fullness thereof – 

belongs to the Lord (cf. Psalm 24.1), that the world’s resources must be oriented 

toward others. We must recall the Lord’s beatitude, according to which “the meek shall 

inherit the earth” (Matt. 5.5). For the meek person is the one who reverses the world’s 

attitudes to power and possessions; otherwise, the land becomes a place of division 

and violence. Meekness is ultimately a way of caring, a way of sharing. And it stands 

as a contrast and correction to the desecration that we have brought into God’s 

creation. 

Beloved brothers and sisters, the unity that we seek is a gift from above, which we 

must pursue persistently as well as patiently; it is not something that depends solely 

on us, but primarily on God’s judgment and kairos. Nevertheless, this sacred gift of 

unity is something that also demands of us radical conversion and re-orientation so 

that we may turn humbly toward our common roots in the Apostolic Church and the 
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communion of saints, but also so that we may entrust ourselves and submit to God’s 

heavenly kingdom and authority. Finally, however, unity obliges us to a common 

purpose in this age as we expect the age-to-come; for it commits us to a sacred 

ministry and mission in realizing that kingdom, as we declare in the Lord’s prayer, “on 

earth as in heaven.” Such is the sacred gift that we have inherited. This, too, is the 

sacred task that lies before us. Therefore “Let us go forth in peace” to proclaim the 

good news to the world. 

As we conclude, let us remember all those ecumenical pioneers who served this 

Commission with competence and deep commitment in the past thirty years, either as 

Moderators, Directors and staff, and with whom we had the privilege and the 

opportunity to work with on so many important themes, but now are no longer among 

us. In particular, we would like to mention the renowned Greek theologian Prof. Nikos 

Nissiotis and Prof. John Deschner, who served as Moderators, without forgetting Rev. 

Prof. John Meyendorff who had served earlier. We would also like to mention Rev. Dr 

Lukas Vischer and Bishop Dr. William Lazareth who served as Directors as well as 

Protopresbyter Vitaly Borovoy, Deputy Director. May their memories be eternal and 

may they continue to rest peacefully in the refreshing hands of our Merciful God. Let us 

continue to honor their memories by imitating their dedication and zeal. 

We would also like to thank Dame Dr Mary Tanner and Bishop Dr David Yemba 

Kekumba, who served as Moderators, and the Rev. Dr Günther Gassmann, Rev. Dr 

Alan Falconer and Rev. Dr Thomas Best, who served as Directors, for their immense 

contributions to the Commission. 

We also do not want to forget those elements of the Ecumenical Patriarchate who 

served the Commission as staff for several years from our Church, namely H.E. 

Metropolitan Prof. John of Pergamon, Member of the Academy of Athens, and H.E. 

Metropolitan Prof. Dr Gennadios of Sassima, who for ten years served as a staff 

member and later on replaced us as Vice-Moderator and consequently became 

Moderator of Faith and Order. We would like to thank and congratulate both of them 

for their dedicated service to the Commission. 

May the grace, peace and love of God be with all of you!  

http://www.patriarchate.org/documents/address-plenary-wcc 
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 Never before have human beings – and especially influential leaders, such as 

yourselves – had the opportunity of impacting and transforming our world so radically, 

both for the better and for the worse. The interaction of human beings and ethnic 

http://www.patriarchate.org/documents/address-plenary-wcc
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groups is today alarmingly direct and immediate, particularly as a result of 

technological advances in the mass media and means of travel. People of diverse 

cultural and religious backgrounds gather in conferences to discuss mutual tolerance, 

to promote authentic reconciliation and to negotiate peaceful solutions. So, while it 

may be true that this is a time of crisis, that the world is sick, it must equally be 

underlined that there has also never been greater tolerance for respective traditions, 

religious preferences and cultural peculiarities. For this, we must be deeply grateful to 

God. 
 

P137: Video Address of Ecumenical Patriarch Bartholomew to Participants of International 

Conference of the Young President.docx - 137:20 [Indeed, the Ecumenical Patriar..]  (12:12)   

(Super) 
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Indeed, the Ecumenical Patriarchate has initiated numerous such dialogues of hope 

and love with other Christian confessions (such as the Roman Catholic Church and the 

Anglican Communion), as well as with other religious communities (such as the Jewish 

and Muslim faiths). Through both unofficial conversations conducted on a personal 

level between followers of the world’s great religions, and formal dialogues organized 

internationally by religious leaders and institutions, we have struggled to clarify 

centuries-old misunderstandings, while gradually preparing people’s hearts and minds 

for the possibility of peaceful coexistence and dignified cooperation among all people. 

Is this effort for encounter not something sacred? Can there be anything more precious 

in the eyes of God than this struggle to communicate and relate? Is there truly 

anything more valuable for the future of humankind? 
 

P137: Video Address of Ecumenical Patriarch Bartholomew to Participants of International 

Conference of the Young President.docx - 137:21 [Of course, this is slow and pa..]  (13:13)   

(Super) 
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Of course, this is slow and painful work. It does not mean, for example, that 

differences on the level of doctrine are insignificant or inconsequential. For, a 

difference on the level of doctrine leads to a different worldview and, accordingly, a 

different way of life. Nevertheless, not pursuing differences does not imply 

indifference. Rather, this sense of working and living together in peace and solidarity 

signifies a profound respect for each person and each culture as unique and 

unrepeatable, as a precious piece in the wonderful tapestry called humanity. Genuine 

dialogue recognizes the inviolable right of every human being to follow a personal 

journey of faith, hope and love. 
 

P137: Video Address of Ecumenical Patriarch Bartholomew to Participants of International 

Conference of the Young President.docx - 137:24 [Often, unfortunately, more con..]  (16:23)   

(Super) 
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Often, unfortunately, more conservative Christians (including Orthodox) and other 
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religious groups (especially extremists) are offended by the fact that the Ecumenical 

Patriarchate has historically given priority to such dialogues with other confessions or 

faiths. These people believe that there can be no dialogue on equal terms with those 

who hold to a different creed, whom they call “heretics.” Indeed, the word “heresy” is 

another term that has been greatly misused, if not widely abused in the history of 

religious and theological thought. For, we are convinced that in no way are we 

undermining the importance of theological doctrine and its accuracy when we conduct 

dialogues and discussions. Perhaps it may be useful to remember here that the Greek 

word for “heresy” – airesis – does not primarily signify erroneous doctrine. Rather, it 

implies the conscious selection of one aspect of truth, which one absolutizes in a 

fundamentalist way to the exclusion of all other perceptions of truth. We must humbly 

admit that all of us have, at one time or another, been guilty of the sin of narrow-

mindedness – Christians, Jews and Muslims alike – particularly when we feel that our 

worldview has been threatened. Therefore, we are convinced that the purpose of 

sincere and open dialogue is precisely to reveal the fallacy and arrogance of this 

stifling attitude. This is the kind of humility that is expected of all those in dialogue and 

of all people who live alongside adherents of another faith in our multi-cultural and 

multi-religious world. 

True dialogue is a gift from God. According to St. John Chrysostom (347-407), fourth-

century Archbishop and predecessor of ours on the historical Throne of Constantinople, 

God is always in personal dialogue with human beings. In fact, God constantly 

searches for ways in which to communicate with His creation. In some ways, the 

history of salvation is none other than the loving pursuit by God of His creatures. So 

God always speaks: through Prophets and Apostles, through saints and mystics, as 

well as through persons in key positions in society such as yourselves, and even 

through the natural creation itself; for, “the heavens declare the glory of God” (Psalm 

19.1). When we are in dialogue with those around us, then we are speaking the 

language of God! Dialogue is the most fundamental experience of life: from childhood, 

through education, to maturity. Dialogue is also the most powerful means of 

communication – not only for the teacher and the preacher, but for every leader and 

member of society. Dialogue promotes knowledge and science, reveals truths and 

emotions, abolishes fears and prejudice, cultivates bonds and broadens horizons. 

Dialogue expands our perception of the world; it introduces new ways of achieving 

goals. Dialogue enriches; whoever refuses dialogue remains impoverished. 

This dilemma concerning the critical need for open dialogue is at the heart of the 

ministry of the Ecumenical Patriarchate, which is located at a great crossroads of 

civilizations and therefore continually does everything in its power to promote 

understanding and mutual respect between all faiths and cultures. As we have already 

observed, the labour of dialogue between different religions and value-systems is 

never an easy one. It requires patience, humility and the ability to listen carefully to 
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other people’s deepest hopes and fears. But with the spectre of ethnic and sectarian 

conflict looming in many parts of the world, the Patriarchate sees no alternative to 

patient and persistent dialogue. It is our hope and prayer that you, too, will contribute 

in every way possible to the avoidance of any form of racial, religious or cultural 

conflict.  

Dear friends, the language of God is the language of love, tolerance and compassion. 

The only question is: will we refuse to speak the language of heaven, which includes 

everyone and excludes no one? Or will we choose to learn new methods of 

communication and to adopt new ways of cooperation? 

Conclusion 

As you probably know, in the United States of America, the city of Atlanta likes to 

celebrate its good race relations and its successful economy, by saying it is “a city too 

busy to hate”. It is our paternal wish and Patriarchal prayer that you and the people 

whose lives you touch – whether your customers, your co-workers, your business 

partners – will always be too busy to hate but never too busy to love. 

We are profoundly encouraged by your thirst to learn new ways and to adopt new 

expressions of love in the global community. The clear signs of your common 

commitment to the well-being of humanity truly serve as a beacon of hope in a world 

of poverty and war. The Young Presidents Organization is an encounter of individuals 

and institutions that bodes well for our world. Yours is an involvement that highlights 

the supreme purpose and calling of humanity to transcend political or religious 

differences in order to transform the entire world for the glory of God. 

May God bless you all in this noble endeavour. 

 
 

P139: September 21-22, 2014.rtf - 139:9 [It is with great joy that we g..]  (7:8)   (Super) 
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It is with great joy that we greet the international participants and congratulate the inter-religious 
organizers of the Interfaith Summit on Climate Change jointly organized in New York by the World Council of 
Churches and Religions for Peace at the invitation of and in association with the United Nations as a 
response to the pressing issue of climate change. 
 

P139: September 21-22, 2014.rtf - 139:4 [Your summit is part of a globa..]  (9:9)   (Super) 
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Your summit is part of a global effort to mobilize action and inspire change on this compelling crisis of our 
time. We are especially pleased to learn that leaders representing numerous faith communities as well as 
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diverse disciplines will be in attendance in order to assume responsibility and provide direction. In 
particular, your summit will assemble women and men, as well as indigenous and youth to marshal their 
commitment and cooperation to advocate creation care and climate justice. 
 

______________________________________________________________________ 

 

Código: Emotividad {52-0}~ 
 

P 3: Address delivered during the official visit of His Royal Highness Prince Philip.docx - 3:2 

[It is with great joy and profo..]  (4:4)   (Super) 

Códigos: [Emotividad]  

No memos 
 

It is with great joy and profound esteem that the Ecumenical Patriarchate, in our 

humble person and on behalf of the Holy Synod, welcomes Your Royal Highness here 

today to this sacred Center of Orthodoxy. 
 

P 5: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the Meeting of 

Orthodox Primates at the Phanar.docx - 5:3 [With gratitude we offer glory ..]  (3:3)   

(Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica] [Emotividad]  
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With gratitude we offer glory above all to the holy God of our Fathers for having 

deemed us worthy of manifesting, through this fraternal Synaxis of ours as well, “the 

unity of the Spirit in the bond of peace” (Eph. 4.3) and of witnessing to our world the 

unity, peace and love, which bind us in Christ. We express our sincere thanks to each 

one of you, my brothers, for the effort you have undertaken in order to come to this 

city, rich in history and significance, so that we may accomplish the gathering of the 

Primates of the local holy Orthodox Autocephalous and Autonomous Churches. Many of 

you have suggested and proposed such a Synaxis both to my predecessor, the late 

Patriarch Demetrios, and to our modesty in the recent past. 
 

P 7: A Word of Welcome By Ecumenical Patriarch Bartholomew During the 4th Religious and 

Scientific Committee Preparatory Meeting for the Religion.docx - 7:28 [May your 

deliberations be bles..]  (22:22)   (Super) 

Códigos: [Emotividad]  
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May your deliberations be blessed toward this goal. You are most welcome in our 

heart. 

 
 

P 8: Address during the presentation of the results of the first international symposium.docx - 

8:21 [And we are deeply moved by the..]  (4:4)   (Super) 
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 And we are deeply moved by the same emotion, 
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P 8: Address during the presentation of the results of the first international symposium.docx - 

8:5 [Therefore, along with their Be..]  (5:5)   (Super) 
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Therefore, along with their Beatitudes and their Eminences the Presiding Hierarchs and 

your honorable persons, we hereby also bless these joyous fruits of your Symposium, 

which by God's grace has drawn to a close. We express our congratulations and 

gratitude to you all for what has been achieved. We are certain that, from this point 

forward, your scientific and intellectual vigilance will remain the unswerving compass 

by which you will guide your colleagues and students to illumined and saving horizons 
 

P11: Address during the tea attended by the religious leaders of Hong Kong.docx - 11:10 [We 

bless your peaceful place. ..]  (7:7)   (Super) 

Códigos: [Emotividad]  
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We bless your peaceful place. We greet you with love and emotion at this gracious 

welcome, which you have reserved for our modesty and our entourage. We wish you 

health, peace, and progress. May you live and be a universal example of a peaceful 

and civilized community, an example of the effectiveness of freedom and of noble 

competition. For in this blessed place of yours, virtually all of the peoples of the earth 

meet and work together, coexisting peacefully in spite of their various differences. This 

is because, among yourselves, you have accepted your neighbor and his or her right to 

be as he or she is. It would be an oversight if the effectiveness of this attitude, which 

is characterized as freedom, mutual respect and labor were not duly noted. 

 
 

P12: Address at the Opening Ceremony of Summer Seminar on Halki 1995 at the Holy Trinity 

Monastery.docx - 12:23 [With paternal warmth and love ..]  (29:29)   (Super) 

Códigos: [Emotividad]  
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With paternal warmth and love and in the spirit of the thoughts we have mentioned 

above, we offer greetings to the participants present here; we express gratitude and 

congratulations to the Organizing Committee of this seminar, and abundantly bestow 

upon all guidance from on high for complete illumination and for the total success of 

the work of this session. Amen. 
 

P15: Address Before the Lord Mayor.docx - 15:2 [It is with great pleasure and ..]  (4:4)   

(Super) 
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It is with great pleasure and emotion that we have come to the historic and beautiful 

city of Budapest, capital of the ancient Hungarian people, who next year will be 

celebrating the one-thousandth anniversary of the foundation of the Hungarian state. I 

come from the See of the Holy Mother Church, the Great Church of Constantinople, 
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which has very close ties with the Hungarian people. 
 

P16: Address Before the Minister for the Environment of Bulgaria and His Eminence 

Metropolitan Vidin on Board the Symposium Ship in Bulgaria.docx - 16:35 [It is a great 

pleasure for me ..]  (4:4)   (Super) 

Códigos: [Emotividad]  
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 It is a great pleasure for me to address to you my own heartfelt greetings as well as 

those of all our fellow participants, and to welcome you 
 

P17: Address of Ecumenical Patriarch Bartholomew at The House of Parliament of 

Romania.docx - 17:3 [Beloved children in the Lord,]  (7:7)   (Super) 
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Beloved children in the Lord, 
 

P18: Address During the Closing of the International Ecological Symposium in 

Thessaloniki.docx - 18:15 [with gratitude and paternal lo..]  (9:9)   (Super) 

Códigos: [Emotividad]  

No memos 

 

with gratitude and paternal love we bid farewell to the beloved participants of this 

symposium. And we entreat the Lord to protect and shield them all during their return 

journey and throughout all the days of their life that lies before them.  
 

P19: Address During the Prayer for Peace in Novi Sad.docx - 19:7 [We find ourselves weeping 

amon..]  (4:4)   (Super) 
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We find ourselves weeping amongst those who are weeping, because we do not have 

amongst us those who would otherwise be rejoicing so that we could rejoice with 

them. We would, however, prefer to express our joy, so that the evil one will not gloat 

excessively that he has achieved in removing from our hearts the joy, which the Lord 

of truth, life, and victory over death has assured us that no one can take away from 

us. Therefore, even in the midst of a myriad of hardships, we always rejoice and are 

triumphant over the sad things in life, inspiring in those injured an optimism and faith 

in the help that comes from God, who alone can increase twofold and further bless the 

last things of the faithful more than the first, as He did with Job (Job 4: 2, 10, 12). 
 

P19: Address During the Prayer for Peace in Novi Sad.docx - 19:36 [Standing at this sacred 

place,..]  (17:17)   (Super) 
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Standing at this sacred place, we pay tribute and express gratitude for the sacrifice of 

all the victims of World War II and of all wars, whether they be Jews, Christians, 

Muslims, of any or of no faith. We call to memory the environmental wounds of the 

region, the natural devastation, and the destruction of cultural and religious 
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monuments, synagogues, churches, and mosques alike. We pay tribute and express 

Gratitude for the victims of every ethnicity or ideology whatsoever, the victims of war 

and violence in general, without discrimination. We pray for the repose of their souls, 

that their unjustly shed blood will continuously water the tree of peace. Amen. 
 

P20: Address of Ecumenical Patriarch Bartholomew During the Planting of a Tree in the Park 

of the Children.docx - 20:3 [With emotion, we heard your ki..]  (5:5)   (Super) 
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With emotion, we heard your kind greetings and we express to you our gratitude for 

them. We love the human and because of him the natural environment, in which God 

place him. 
 

P20: Address of Ecumenical Patriarch Bartholomew During the Planting of a Tree in the Park 

of the Children.docx - 20:10 [We congratulate you for your b..]  (6:6)   (Super) 
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We congratulate you for your beautiful interest for the environment of man, which 

expresses your concern for man, and we wish for you success in your good attempts to 

improve this. We crown you by our paternal prayers and patriarchal blessings and 

invoke upon you and your coworkers the grace and rich mercy of God. 
 

P23: Address During the International Ecological Symposium held in Kathmandu.docx - 23:65 

[The warm hospitality and ferve..]  (37:37)   (Super) 
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The warm hospitality and fervent reception expressed by the inhabitants of this region 

toward the delegates of our Symposium was deeply moving.  
 

P25: Address of Ecumenical Patriarch Bartholomew at the Environmental Symposium.docx - 

25:3 [It is with deep joy that we gr..]  (7:7)   (Super) 
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It is with deep joy that we greet all of you, the honorable delegates and attendees of 

this blessed Symposium on the Sacredness of the Environment 
 

P25: Address of Ecumenical Patriarch Bartholomew at the Environmental Symposium.docx - 

25:40 [We lovingly suggest to all the..]  (20:20)   (Super) 
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We lovingly suggest to all the people of the earth, that they seek to help one another 

to understand the myriad ways in which we are related to the earth, and to one 

another 
 

P26: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the 
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International Ecological Symposium on the Theme.docx - 26:39 [We welcome all the 

participant..]  (23:23)   (Super) 

Códigos: [Emotividad]  

No memos 

 

We welcome all the participants and thank them for their kind response and 

attendance. We pray for the health, joy and inspiration of each of you personally, and 

eagerly await to hear of your detailed and informed proposals. 
 

P27: Address of Ecumenical Patriarch Bartholomew During The Doxology Service At the 

Uspenski Orthodox Cathedrall.docx - 27:3 [It is a source of great joy fo..]  (8:8)   (Super) 
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It is a source of great joy for us once again to visit Finland, which we love and have 

visited many times in the past, retaining the warmest impressions and memories. 
 

P27: Address of Ecumenical Patriarch Bartholomew During The Doxology Service At the 

Uspenski Orthodox Cathedrall.docx - 27:4 [We thank God in the highest, w..]  (9:9)   (Super) 

Códigos: [Emotividad]  

No memos 

 

We thank God in the highest, who is worshiped as one in Trinity, for granting to our 

Modesty the joy also of the present visit to the Holy Orthodox Church of Finland and to 

its people, irrespective of religious doctrine. We convey to you the warm love and 

affection, the heartfelt greeting and blessing of the Mother Holy Great Church of Christ 

of Constantinople. We thank you for the warm reception of our Modesty, for your love 

and respect for the Mother Church, and for your kind words. 
 

P27: Address of Ecumenical Patriarch Bartholomew During The Doxology Service At the 

Uspenski Orthodox Cathedrall.docx - 27:25 [We foretaste the joy of our fo..]  (13:13)   

(Super) 
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We foretaste the joy of our forthcoming meeting here, in about one month, when we 

will come again to your beautiful and noble country, this time at the invitation of our 

dear brother Leo, the Most Reverend Archbishop of Karelia and all Finland. 
 

P29: Address of Ecumenical Patriarch Bartholomew to the Summit on Religions and 

Conservation.docx - 29:3 [It gives us the greatest pleas..]  (2:2)   (Super) 
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No memos 

 

It gives us the greatest pleasure to speak to you today. We are honoured by the 

invitation extended to us by the Organizers of the Summit and by the hospitality and 

warm welcome afforded us by MOA International. 
 

P31: Address to the Plenary of the European Parliament.docx - 31:4 [With much joy and deep 

satisfa..]  (5:5)   (Super) 

Códigos: [Emotividad]  
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With much joy and deep satisfaction, 
 

P39: Ecumenical Patriarch Bartholomew Expresses Gratitude for Being Awarded the Binding 

Prize.docx - 39:4 [We would like to take this opp..]  (5:5)   (Super) 
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We would like to take this opportunity to express our heartfelt thanks to you for all 

that you have done for us through our being awarded the Binding Prize this December. 

Our receiving this award, its widespread acknowledgement, and our attendance to the 

Award Ceremony, would not have been possible without your very kind consideration 

and personal assistance. Your very meticulous organizing of all of the preliminary and 

subsequent details of our receiving the award was of great benefit to our Modesty and 

our patriarchal entourage, and was very much appreciated 
 

P43: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen4.docx - 43:22 [The all-merciful and beneficen..]  (3:3)   (Super) 
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The all-merciful and beneficent God, who created humanity from non-being into being, 

so desired that His beloved creature, the king of creation, namely humanity, may 

enjoy His “very good” creation. Thus God wanted humanity to enjoy creation from the 

majestic harmony of the heavenly firmament to the natural beauty of the earthly and 

marine animals as well as all vegetable life, with every harmonious and numerous 

variation revealed on the surface of the world. For, by contemplating the balance, 

harmony and beauty of creation, humanity is lifted to a sense of wonder at the 

supremely perfect perfection of the divine Creator and, consequently, to love and 

worship Him. In this way, humanity is sanctified and rendered a partaker of divine 

blessedness, for which it was destined. 
 

P47: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen8.docx - 47:17 [During this period, dear broth..]  (10:10)   (Super) 
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During this period, dear brothers and children in the Lord, 
 

P53: Ecumenical Patriarch Bartholomew.docx - 53:3 [Brothers and Sisters and belov..]  

(11:11)   (Super) 
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Brothers and Sisters and beloved children in the Lord, 
 

P64: Greeting at the Official Reception in Galati.docx - 64:14 [It is with great joy that we a..]  

(4:4)   (Super) 

Códigos: [Emotividad]  

No memos 
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It is with great joy that we arrive in the famous city of Galati, whose patron saint and 

protector is the Apostle Andrew. 
 

P67: Greeting During the Reception with the Lord Mayor of Bratislava.docx - 67:3 [October 

20, 1999 It is with mu..]  (3:4)   (Super) 
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October 20, 1999 

It is with much delight and great emotion that I find myself once again visiting 

beautiful Bratislava, a city so dear to me, in the context of the international scientific 

congress on the subject “Religion, Science, and Environment,” and this year on the 

more specific subject “Danube: A River of Life.” I recall the beautiful moments I spent 

last year during my official visit to Slovakia and this delightful city, and I express my 

satisfaction because God has given me the privilege of being here again, even for a 

short while.  
 

P68: Greeting During the Visit to the Academy of Sciences in Austria.docx - 68:2 [Greeting 

During the Visit to t..]  (1:4)   (Super) 
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Greeting During the Visit to the Academy of Sciences in Austria, Third International 
Symposium 

Science, Scholarship, and the State 

October 19, 1999 

Expressing my deep gratitude for the invitation to address you from this distinguished 

podium, allow me first of all to express my warmest greetings to all of you and 

especially to His Excellency the Minister of the Environment of the friendly country of 

Austria, in whose competency lies the subject of this 3rdInternational Symposium 

“Religion-Science-Environment”, and this year’s sub-theme “Danube, River of Life”. As 

we all know, The teaching of the wise is a fountain of life… and to know this law is a 

privilege of a good Mind (Proverbs 13,14-15). 
 

P73: Greetings of Ecumenical Patriarch Bartholomew at the Jubilee Celebration of the 

Ethiopian Orthodox Churc1.docx - 73:2 [It is with great joy that we e..]  (6:6)   (Super) 
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It is with great joy that we encounter and greet you all today. We owe and express 

profound gratitude to our beloved Brother in Christ, Patriarch Paul of the ancient 

Christian Church of Ethiopia. His gracious invitation has permitted us once again to 

visit your historic country, to participate in this significant international symposium, as 

well as to celebrate with you the Ethiopian Jubilee. 
 

P73: Greetings of Ecumenical Patriarch Bartholomew at the Jubilee Celebration of the 

Ethiopian Orthodox Churc1.docx - 73:5 [We praise our Holy God for the..]  (9:9)   (Super) 

Códigos: [Emotividad]  
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No memos 

 

We praise our Holy God for the dedication of the people of Ethiopia. We congratulate 

your tireless and zealous Patriarch. We congratulate your pious pastors, Hierarchs, 

priests, and all those who minister in every way in the vineyard of the Church. We 

congratulate your parents and teachers, who spiritually nurture and support your 

children and youth. 
 

P73: Greetings of Ecumenical Patriarch Bartholomew at the Jubilee Celebration of the 

Ethiopian Orthodox Churc1.docx - 73:6 [Moreover, we greet all of the ..]  (10:17)   (Super) 

Códigos: [Emotividad]  

No memos 

 

Moreover, we greet all of the citizens of Ethiopia, who may follow other religious 

traditions – indeed, we greet and bless everyone, without discretion, with all our love 

and sincerity. For, according to our faith, all people are children of God the Creator, 

members as brothers and sisters of the one family of the undivided human race 

according to God. We also believe in the inviolable sacredness of the human person, 

convinced that everyone without exception has a proper place in life for the enjoyment 

of fundamental human rights.  

Every nation of the world is blessed. Yet, thrice-blessed are those nations whose 

identity and memory dates back many centuries and even millennia. One of these 

nations is the courageous, enduring, suffering, albeit proud country of Ethiopia, just as 

our own blessed nation of the Greeks. Indeed, relations between the two have always 

been and remain friendly and creative. 

The same applies to relations between our two Churches. These relations are steadily 

being strengthened, aiming at the restoration of full communion. Such is the express 

desire of the Ethiopian and the entire Orthodox Church. To this purpose, our beloved 

brother and concelebrant, Patriarch Theodoros of Alexandria and All Africa is working 

with the active support here of His Eminence Metropolitan Petros of Axum.  

As for us, as Ecumenical Patriarch, we bear the historic privilege as well as the pastoral 

responsibility of serving as First Bishop of the Holy Orthodox Church throughout the 

world. And we unwaveringly believe in the need for swift restoration of full communion 

between our two Churches. This is the fervent desire of the entire Church. This is the 

obligation of its leaders. This is our goal. This is our hope and conviction. 

We wholeheartedly greet the political and other authorities of Ethiopia: His Excellency 

President Girma Woldegiorgis and His Excellency Prime Minister Meles Zenawi. We 

congratulate them as well as their coworkers in the arduous, albeit beautiful struggle 

for the progress of your country, for the deepening of democracy, the broadening of 

social justice, the establishment of order and security, the eradication of poverty, 

disease and all other problems in Ethiopia, so that all its people may share in the fruits 

of the earth and of their work, in the development of the economy, in the elevation of 
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education, science and technology, as well as in the protection of the natural 

environment which is so violently threatened all over the world today, and – finally – in 

the restoration of peace and the promotion of friendship and cooperation among 

neighboring nations, for the sake of the peaceful coexistence of the global community. 

All nations of the earth are entitled to the vision of a better world, a world without 

violence, without fear or terror, without fratricidal wars; a world where mutual respect 

of all people and races will reign, where brotherhood and active solidarity prevail, and 

where women are respected, children are protected, young people have hope, while 

the elderly, the sick and the homeless are cared for. 

This vision is not utopian. It is planted in the deepest recesses of everyone’s soul. It is 

possible and accessible, so long as the struggle to achieve and materialize it is 

common and universal. After all, this is the will of the God of love. 

May His Grace and boundless Mercy protect all Ethiopia and all of you. Amen. 

 
 

P75: Greetings of Ecumenical Patriarch Bartholomew to Prince Philip During Symposium on 

Ecology at Holy Trinity Monastery.docx - 75:5 [Indeed, Your Highness, few hav..]  (4:4)   

(Super) 

Códigos: [Emotividad]  

No memos 

 

Indeed, Your Highness, few have contributed to this vital area as You have. As a 

church leader, it is our duty to recognize and pay tribute to this, by expressing here 

our own thanks and those of our Church. 
 

P84: Homily During the Service on the Amazon River.docx - 84:15 [How can one stand before 

the a..]  (12:12)   (Super) 

Códigos: [Emotividad] [Lenguaje simbólico, metafórico, alegórico - Familia: Arquitectura 

ontológica] [Territorialidad - Familia: Arquitectura ontológica]  

No memos 

 

How can one stand before the awesome beauty of the Amazon River without recalling 

this original plan of God? May God bless this water as He did through His divine 

presence in the Jordan River. May we all long rejoice in the beauty and sanctification of 

the waters of this magnificent river. 
 

P86: Homily of His All Holiness Ecumenical Patriarch Bartholomew at the Patriarchal 

Chorostasia of the Great Vespers for S1.docx - 86:4 [What a joy it is to be here wi..]  (12:12)   

(Super) 

Códigos: [Emotividad]  

No memos 

 

What a joy it is to be here with so many of the faithful, and to wish all of you “Chronia 

Polla” on this eve of the feast – your patronal feast – and especially to those who share 

the name of our great intercessor and wonderworking protector. Most especially do we 

extend these festal greetings to our beloved brother Archbishop Demetrios of America. 
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Many years to you, Your Eminence! 
 

P87: Homily on the Occasion of Declaring the Commencement of a Two.docx - 87:5 [Hence, it 

is with joy and deep..]  (9:9)   (Super) 

Códigos: [Emotividad]  

No memos 

 

 Hence, it is with joy and deep sentiment that we announce the commencement of the 

proceedings of this two day conference for the natural environment of the Holy 

Mountain, which was summoned by the “Organization of the Cultural Capital of Europe, 

Thessalonica 1997,” in the context of the activities of the exhibition “The Treasures of 

the Holy Mountain.” 
 

P96: Message By Ecumenical Patriarch Bartholomew to the Inter.docx - 96:2 [It is with much 

joy and deep s..]  (2:2)   (Super) 

Códigos: [Emotividad] [Visión histórica-tradicional - Familia: Arquitectura ontológica]  

No memos 

 

It is with much joy and deep satisfaction that we greet the inauguration of this Inter 

Orthodox Conference on the protection of the natural environment. The convocation of 

this conference was a particular desire and hope of our late predecessor, Patriarch 

Dimitrios of blessed memory, who convened it on the decision of the Holy and Sacred 

Synod, by means of official Patriarchal Letters inviting their Beatitudes the leaders of 

the Orthodox Churches to send representatives.  
 

P101: A Homily of His All Holiness the Ecumenical Patriarch Bartholomew at the inauguration 

of the Ecological Shop at Vrysai.docx - 101:4 [We come from the Fanar, the mo..]  (7:8)   

(Super) 

Códigos: [Emotividad]  

No memos 

 

We come from the Fanar, the most sacred and much tried Orthodox Center under 

heaven, bringing to you the blessed Christians of Vrysai the rich blessing of the 

Ecumenical Throne. 

It is with sincere emotion that we gaze at you, leaders and people, gathered together 

to welcome your Patriarch, especially because we see you responding as children of 

the Great and Holy Church of Christ to her natural love and affection with spontaneous 

emotions of love, reverence and dedication in the person of her Presiding Hierarch, the 

Patriarch. All this fills our paternal heart with indescribable joy and strengthens us as 

we journey on the rough path of duty and responsibility. 
 

P104: Message for the Volume of the Halki Seminars.docx - 104:14 [Concluding, we wish to 

express..]  (18:25)   (Super) 

Códigos: [Emotividad] [Plegaria y oración - Familia: Arquitectura ontológica] [Principios 

morales y éticos] [Retórica]  

No memos 
 

Concluding, we wish to express our warm appreciation to all those who kindly 

participated in the Seminaries on Halki, and we fervently pray that the Lord and 

Creator of the universe enlighten all, so that, behaving with respect towards our fellow 

natural creatures, be granted to join the supernatural ones in our heavenly and 

remaining homeland, the desired Paradise. We also thank all our collaborators for the 
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excellent preparation and publication of this collective volume. 

 

May the grace and blessing of the Lord be with you all. 

 

A.D. 2004, November 17 

 

Your beloved brother in Christ 

and fervent supplicant before God, 
 
 

P106: Message of Ecumenical Patriarch Bartholomew to the 2005 Youth Environmental 

Summit of Caretakers of the Environment International.docx - 106:3 [It is with particular joy 

that..]  (3:3)   (Super) 

Códigos: [Emotividad] [Jóvenes]  

No memos 

 

It is with particular joy that we welcome the opportunity to offer this brief message of 

paternal greetings and fervent wishes to the committees and participants of the 2005 

Youth Environmental Summit of Caretakers of the Environment International. 
 

P107: Message of Ecumenical Patriarch Bartholomew to the National Young Adult League 

Conference in Washington.docx - 107:4 [It is with sincere joy that we..]  (3:3)   (Super) 

Códigos: [Emotividad]  

No memos 

 

 

¡FUENTE DE DATOS INACCESIBLE!: 

\\datactx.unisabana.edu.co\ctd02$\qtd02\felipect\AppData\Roaming\Scientific 

Software\ATLASti\Repository\Managed Files\textos patriarca\Message of Ecumenical Patriarch 

Bartholomew to the National Young Adult League Conference in 

Washington_70001AB07C1A142902CB76B0B45B9367_docx.atldoc 

 

P109: Message of the Heads of the ancient Orthodox Patriarchates and the time.docx - 109:33 

[Beloved brothers and sisters, ..]  (3:3)   (Super) 

Códigos: [Emotividad] [Esperanza]  

No memos 

 

Beloved brothers and sisters, children in the Lord: rejoice in the Lord at all times! 
 

P110: Message of the Primates of the Orthodox Churches.docx - 110:2 [1. Glory, praise and 

thanksgiv..]  (4:4)   (Super) 

Códigos: [Emotividad] [Iglesia - Familia: Arquitectura ontológica] [Nuevo Testamento - 

Familia: Arquitectura ontológica] [Particularidad dogma referencial - Familia: Arquitectura 

ontológica] [Sacralidad]  

No memos 
 

1. Glory, praise and thanksgiving we offer to our Triune God for again deeming us 

worthy, the Primates of the local Most Holy Orthodox Churches by His mercy and 

grace, to convene at this time "on the island called Patmos" (Rev. 1:9) in order to 

celebrate together the completion of 1900 years since Saint John wrote the sacred 

book of Revelation, the conclusion of the Church's Holy Scriptures. 

file://datactx.unisabana.edu.co/ctd02$/qtd02/felipect/AppData/Roaming/Scientific


1381 

 

 

P110: Message of the Primates of the Orthodox Churches.docx - 110:3 [Radiantly solemnising 

together..]  (6:6)   (Super) 

Códigos: [Emotividad] [Esperanza] [Iglesia - Familia: Arquitectura ontológica] [Nuevo 

Testamento - Familia: Arquitectura ontológica] [Orthodoxy has its response: “r.. - Familia: 

Arquitectura ontológica] [Sacralidad] [Visión histórica-tradicional - Familia: Arquitectura ontológica]  

No memos 

 

Radiantly solemnising together and concelebrating to the Lord the sacred 

commemoration of the holy glorious Apostle and Evangelist John, and partaking of the 

Bread and the Cup of our common faith, hope, and love, we desire to direct a message 

of peace and love to the faithful of our Most Holy Orthodox Church, to all those who 

believe in Christ, as well as to every person of good will so that we may unite with 

them in listening to "what the Spirit says to the Churches" (Rev. 2:11, 17, 29; 3:6, 13, 

22) during these crucial times. 
 

P114: Opening Address of Ecumenical Patriarch Bartholomew at the Fifth Symposium on 

Religion.docx - 114:7 [We address to you heartfelt an..]  (4:4)   (Super) 

Códigos: [Emotividad]  

No memos 
 

We address to you heartfelt and warm greetings at this inaugural meeting of the 5th 

Symposium on “Religion, Science and the Environment”, devoted to the theme “The 

Baltic Sea: A Common Heritage, a Shared Responsibility”. It gives us great satisfaction 

and joy that the initiative begun in the year 1995 to explore the problems of the 

pollution of the environment has become established as a regular institution; and we 

are now meeting for the fifth time to continue our research. 
 

P120: Remarks of Ecumenical Patriarch Bartholomew on Receiving an Environmental Award 

From the Scenic Hudson Association in New York.docx - 120:5 [Distinguished guests, I greet 

..]  (3:3)   (Super) 

Códigos: [Emotividad] [Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica]  

No memos 
 

Distinguished guests, I greet all of you with great joy. For whatever reason you may 

be present, either because you work together with Scenic Hudson, or else because you 

are connected with Orthodox Christianity, you share a love and respect toward God’s 

creation. I assure you that the Church loves and respects you and your work on behalf 

the environment. 
 

P125: Second Address of Ecumenical Patriarch Bartholomew at the Environmental 

Symposium.docx - 125:5 [It is a great privilege to be ..]  (2:2)   (Super) 

Códigos: [Emotividad]  

No memos 
 

It is a great privilege to be standing in Greenland’s capital, as a guest of the Home 

Rule government. For your gracious hospitality, for your help in making our 

symposium possible, and indeed for your deep understanding of the purpose of our 

symposium, we offer heart-felt thanks.  
 

P127: Speech of Ecumenical Patriarch Bartholomew at the Fifth Port of the International 
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Symposium on Religion.docx - 127:3 [We feel great joy in visiting ..]  (6:6)   (Super) 

Códigos: [Emotividad] [Particularidad dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

We feel great joy in visiting you today, especially on this solemn festival, on which you 

celebrate the feast of Pentecost, the descent of the Holy Spirit upon the Disciples of 

Christ. May this Holy Spirit, the third person of the Holy Trinity, consubstantial with the 

other two, who is present everywhere and fills everything, the treasure of blessings 

and giver of life, who made perfect the Apostles, the guide and inspirer of the Saints, 

who reveals the whole truth to those who accept Him with purity of body and heart – 

may descend into the hearts of all of us, because only if we are guided by Him and we 

put our trust in Him, can we understand and speak according to God, as the Saints of 

God did in the past. 
 

P131: Toast by Ecumenical Patriarch Bartholomew During the Dinner in His Honor By the 

Ambassador of Greece in Oslo.docx - 131:9 [Distinguished friends, It is w..]  (4:5)   (Super) 

Códigos: [Emotividad]  

No memos 

 

Distinguished friends, 

It is with great joy that we share this meal with you and express our heartfelt 

gratitude, both for the honor of this rich banquet and for the warm sentiments of your 

personal presence. 
 

P136: Unity as Calling.docx - 136:22 [It is with great joy that we a..]  (2:2)   (Super) 

Códigos: [Emotividad]  

No memos 

 

It is with great joy that we accepted the gracious invitation of our beloved Faith and 

Order Commission to address this auspicious plenary gathering. We would also like to 

welcome you all – academics and pastors, ministers and lay leaders from diverse 

regions of the world – to our Orthodox Academy on this uniquely beautiful island. 
 

______________________________________________________________________ 

 

Código: Emotividad y solidaridad {10-0} 

 

P16: Address Before the Minister for the Environment of Bulgaria and His Eminence 

Metropolitan Vidin on Board the Symposium Ship in Bulgaria.docx - 16:40 [I should like also 

to express ..]  (10:10)   (Super) 

Códigos: [Emotividad y solidaridad]  

No memos 

 

I should like also to express my satisfaction that this message, a message of genuine 

solidarity and universal cooperation in the field of peace, has met with good response 

and acceptance. Rejoicing in this, we shall continue to propagate the same 

message until it has become generally received and understood, and 

contributes to improving the entire situation.  
 

P26: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the 
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International Ecological Symposium on the Theme.docx - 26:37 [We are deeply pained by the 

su..]  (22:22)   (Super) 

Códigos: [Emotividad y solidaridad]  

No memos 

 

We are deeply pained by the suffering which, as a result of human indifference, keeps 

piling on our fellow human beings. We call on every conscience to awaken! We invite 

those of our beloved fellow participants whose consciences are already sensitized to a 

virtual apostolic commission, in order to disseminate ideas about the necessity for a 

common confrontation of these problems. 
 

P29: Address of Ecumenical Patriarch Bartholomew to the Summit on Religions and 

Conservation.docx - 29:3 [It gives us the greatest pleas..]  (2:2)   (Super) 

Códigos: [Emotividad] [Emotividad y solidaridad]  

No memos 

 

It gives us the greatest pleasure to speak to you today. We are honoured by the 

invitation extended to us by the Organizers of the Summit and by the hospitality and 

warm welcome afforded us by MOA International. 
 

P31: Address to the Plenary of the European Parliament.docx - 31:6 [which means in solidarity 

and ..]  (6:6)   (Super) 

Códigos: [Emotividad y solidaridad]  

No memos 

 

which means in solidarity and in love. 
 

P33: Announcement Synaxis of their Beatitudes the heads of the Ancient Orthodox 

Patriarchates and the Church of Cyprus.docx - 33:4 [The Message expresses solidari..]  (7:7)   

(Super) 

Códigos: [Emotividad y solidaridad]  

No memos 

 

The Message expresses solidarity and sympathy for the faithful in that troubled region, 

addressing an appeal to politicians and religious leaders throughout the world to 

establish principles and binding policies for the peaceful coexistence of the adherents 

of various religions in this sensitive geographical region. 
 

P36: Common Declaration of Pope John Paul II and Ecumenical Patriarch Bartholomew At the 

Fourth Ecological Symposium on the Adriatic Sea.docx - 36:25 [We are gathered here today in 

..]  (3:3)   (Super) 

Códigos: [Emotividad y solidaridad]  

No memos 

 

We are gathered here today in the spirit of peace for the good of all human beings and 

for the care of creation 
 

P56: Ecumenical Patriarch expresses sympathy and prayers to Japanese nation for recent 

tragedy and ongoing crisis.docx - 56:2 [Ecumenical Patriarch expresses..]  (1:1)   (Super) 

Códigos: [Emotividad y solidaridad]  

No memos 
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Ecumenical Patriarch expresses sympathy and prayers to Japanese nation for recent 
tragedy and ongoing crisis 
 

P56: Ecumenical Patriarch expresses sympathy and prayers to Japanese nation for recent 

tragedy and ongoing crisis.docx - 56:7 [Therefore, we write in order, ..]  (9:9)   (Super) 

Códigos: [Emotividad y solidaridad]  

No memos 

 

Therefore, we write in order, through you, to express to your Government and Prime 

Minister Naoto Kan, our condolences on behalf of the Ecumenical Patriarchate but also 

our prayers for continued strength in the painful work of rebuilding the affected areas 

and restoring the spirit of your suffering nation. 
 

P90: Introductory Speech of Ecumenical Patriarch Bartholomew On.docx - 90:16 [Breaking the 

vicious circle of..]  (10:10)   (Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica] [Emotividad y solidaridad] 

[Esperanza] [Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 

 

Breaking the vicious circle of economic stagnation and ecological degradation is a 

choice, with which we are uniquely endowed at this crucial moment in the history of 

our planet. The destructive consequences of indifference and inaction are ever more 

apparent today. At the same time, the constructive solutions to mitigate global 

warming are increasingly merging. Therefore, government, businesses, and religious 

institutions are actively pursuing cooperation, converging in commitment and 

compelling people to act. Only together – in a genuine spirit of dialogue and 

cooperation – can a problem of this magnitude be addressed and resolved. The 

responsibility as well as the response is collective. We know how to prevent such rapid 

climate change. We now need a powerful network of diverse yet connected leaders 

committed to empowering individual and commercial action. 
 

P137: Video Address of Ecumenical Patriarch Bartholomew to Participants of International 

Conference of the Young President.docx - 137:12 [Therefore, on behalf of the Ec..]  (3:3)   

(Super) 

Códigos: [Emotividad y solidaridad] [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 

 

 Therefore, on behalf of the Ecumenical Patriarchate, one of the oldest spiritual 

institutions in the world, we would like to extend our warmest wishes and most fervent 

prayers for the success of your deliberations. 
 

______________________________________________________________________ 

 

Código: Esperanza {58-1} 
 

P 5: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the Meeting of 

Orthodox Primates at the Phanar.docx - 5:39 [These suggestions, together wi..]  (4:4)   

(Super) 

Códigos: [Esperanza]  

No memos 
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These suggestions, together with the invitation on my part, as well as the response by 

all the brethren who were able to accept it are manifestations of our conviction that 

something extraordinary is happening today in the world and in our Church, 

which lives and moves in the world without belonging to this world (Jn 17.16). 
 

P17: Address of Ecumenical Patriarch Bartholomew at The House of Parliament of 

Romania.docx - 17:64 [We wish you all every health, ..]  (16:16)   (Super) 

Códigos: [Esperanza]  

No memos 
 

We wish you all every health, progress, longevity and good pleasure from God. Amen. 
 

P19: Address During the Prayer for Peace in Novi Sad.docx - 19:8 [Therefore, even in the 

midst o..]  (4:4)   (Super) 

Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica] [Esperanza]  

No memos 

 

Therefore, even in the midst of a myriad of hardships, we always rejoice and are 

triumphant over the sad things in life, inspiring in those injured an optimism and faith 

in the help that comes from God, who alone can increase twofold and further bless the 

last things of the faithful more than the first, as He did with Job (Job 4: 2, 10, 12). 
 

P19: Address During the Prayer for Peace in Novi Sad.docx - 19:43 [Then the disaster's will be 

re..]  (6:6)   (Super) 

Códigos: [Esperanza]  

No memos 

 

 Then the disaster's will be rectified, the region restored to health, the river of life 

which overpowers death will continue to flow and perform its peacekeeping role in this 

region. Furthermore, the Danube, which has been disastrously wounded from the 

manifold responsibilities of human beings, will run the danger of ceasing to be a 

peaceful “river of life." 
 

P25: Address of Ecumenical Patriarch Bartholomew at the Environmental Symposium.docx - 

25:102 [Let us renew the harmony betwe..]  (30:30)   (Super) 

Códigos: [Esperanza]  

No memos 

 

Let us renew the harmony between heaven and earth, and transfigure every detail, 

every particle of life. Let us love one another, and lovingly learn from one another, for 

the edification of God's people, for the sanctification of God's creation, and for the 

glorification of God's most holy Name. Amen. 
 

P26: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the 

International Ecological Symposium on the Theme.docx - 26:44 [We live in harmony with 

God, t..]  (4:4)   (Super) 

Códigos: [Esperanza]  

No memos 

 

 We live in harmony with God, the Creator of all things and with all things which He 

has created. 
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P30: Address of His All.docx - 30:94 [Your Excellencies, Honorable M..]  (40:40)   (Super) 

Códigos: [Campo político] [Esperanza]  

No memos 

 

Your Excellencies, Honorable Members of the European Parliament: the Ecumenical 

Patriarchate stands ready to make vital contributions to the peace and prosperity of 

the European Union. We are prepared to partner with you in constructive dialogues 

such as this, and to lend willing ears to the concerns of the day. 
 

P30: Address of His All.docx - 30:130 [Your Excellencies, Honorable M..]  (80:80)   (Super) 

Códigos: [Esperanza]  

No memos 

 

Your Excellencies, Honorable Members of the European Parliament: the Ecumenical 

Patriarchate stands ready to make vital contributions to the peace and prosperity of 

the European Union. We are prepared to partner with you in constructive dialogues 

such as this, and to lend willing ears to the concerns of the day. In this spirit, our 

Patriarchate for the past twenty-five years has been cultivating and developing 

academic dialogues with Islam and Judaism. We have realized many bilateral and tri-

lateral meetings. In early November in Athens, we will have our twelfth stage dialogue 

with Islam. Some of the issues we have examined together thus so far are: Common 

Humanitarian Ideals for Muslims and Christians, Peace and Justice, Youth and Values 

of Moderation, the Educational Systems in Islam and Christianity, Principles of Peaceful 

Co-existence etc. In our dialogues with Judaism some of the subjects that were 

discussed thus so far were: Continuity and Renewal, Religious Freedom and the 

Relationship Between Liberty and Religion, the Encounter of Orthodoxy and Judaism 

and Judaism with Modernity etc.  
 

P30: Address of His All.docx - 30:118 [We are all brothers and sister..]  (84:85)   (Super) 

Códigos: [Esperanza]  

No memos 

 

We are all brothers and sisters with one heavenly Father and on this beautiful planet, 

which we are all responsible for, there is room for everyone, but there is no room for 

wars and killing of one another. 

We thank you once again for the great honor and privilege of addressing all of you 

here today. 
 

P39: Ecumenical Patriarch Bartholomew Expresses Gratitude for Being Awarded the Binding 

Prize.docx - 39:9 [We would also like to express ..]  (7:7)   (Super) 

Códigos: [Esperanza]  

No memos 

 

We would also like to express to you our warm regards in this joyful Christmas season 

and our heartfelt wishes for a happy and prosperous New Year 2003. 
 

P42: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen3.docx - 42:22 [Consequently, the stance of hu..]  (4:4)   (Super) 

Códigos: [Esperanza]  
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No memos 

 

Consequently, the stance of humanity before its Creator, the all-good God, should 

have been one of thanksgiving for the abundant wealth, which our Maker has placed at 

our disposal.  
 

P43: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen4.docx - 43:22 [The all-merciful and beneficen..]  (3:3)   (Super) 

Códigos: [Emotividad] [Esperanza]  

No memos 

 

The all-merciful and beneficent God, who created humanity from non-being into being, 

so desired that His beloved creature, the king of creation, namely humanity, may 

enjoy His “very good” creation. Thus God wanted humanity to enjoy creation from the 

majestic harmony of the heavenly firmament to the natural beauty of the earthly and 

marine animals as well as all vegetable life, with every harmonious and numerous 

variation revealed on the surface of the world. For, by contemplating the balance, 

harmony and beauty of creation, humanity is lifted to a sense of wonder at the 

supremely perfect perfection of the divine Creator and, consequently, to love and 

worship Him. In this way, humanity is sanctified and rendered a partaker of divine 

blessedness, for which it was destined. 
 

P44: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen5.docx - 44:9 [It is well known to us all tha..]  (6:6)   (Super) 

Códigos: [Esperanza]  

No memos 

 

It is well known to us all that, unfortunately, many such issues arise each year. 

Naturally, we do not at all overlook the positive efforts made by others on this account. 
 

P44: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen5.docx - 44:23 [Indeed, beloved brethren and c..]  (12:13)   (Super) 

Códigos: [Esperanza]  

No memos 

 

Indeed, beloved brethren and cherished children in the Lord, this is what is truly good: 

to participate in that divine goodness and beauty so that we, too, may say, according 

to Dionysius the Areopagite: “We say it is good to participate in beauty; indeed, 

beauty is participation in that cause which beautifies all good things. This 

supersubstantial good is called beauty due to the loveliness which it transmits to all 

beings, to each one appropriately” (PG 3.701). It is from this divine beauty that the 

commandment derives that we preserve both the goodness and beauty within us and 

around us, as the most exalted gifts of God. 

For all these reasons, from this sacred center of Orthodoxy, we salute as a significant 

fact the subject chosen for the second Pan-European Ecumenical Assembly, to be held, 

God willing, in Austria in June of the coming year of our Savior, 1997: “Reconciliation – 

gift of God and source of new life.” The well-grounded expectation that Christians of 

Europe will dedicate their efforts to the examination of this issue, both separately and 

in common, forebodes many blessings. Among these, we expect a clearer sight of 
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divine beauty in nature and a more decisive involvement of all in its protection and 

further promotion, through the divine gifts and through the multiple creative forces of 

humankind. 
 

P46: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen7.docx - 46:35 [It is not without good cause, ..]  (7:7)   (Super) 

Códigos: [Esperanza]  

No memos 

 

It is not without good cause, therefore, that “the whole of creation groans and travails” 

(Rom 8.22). Was it not originally seen by God to be good? Created by God, the world 

reflects divine wisdom, divine beauty and divine truth. Everything is from God, 

everything is permeated with divine energy; in this lies both the joy and tragedy of the 

world and of life within it. The hymns and prayers in the Office of September 1st, 

composed by the gifted hymnographer of the Great Church, the late monk Gerasimos 

of the Holy Mountain, extol the beauty of creation but also remind us of our tragic 

abuse of it.  
 

P47: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen8.docx - 47:30 [Again, this year, we are calle..]  (3:3)   (Super) 

Códigos: [Esperanza]  

No memos 

 

 Again, this year, we are called to offer wholehearted praise to the Creator of 

everything both visible and invisible for having placed us as the ones first-fashioned in 

luscious paradise among all His own creation. 
 

P47: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen8.docx - 47:11 [In contemplating the creation ..]  (7:7)   (Super) 

Códigos: [Esperanza] [Percepción y narrativa cristiana - Familia: Arquitectura ontológica]  

No memos 

 

In contemplating the creation of God within us and around us within this kind of 

God-given theological perspective, we are certainly justified in being overcome with 

total optimism, even when the elements of nature are faced with the greatest danger 

or when history is being gravely distorted. For, we recognize that “the souls of the 

righteous are in the hand of God, and no torment will ever touch them” (Wisdom of 

Solomon 3.1). 
 

P48: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen9.docx - 48:3 [The faithful, therefore, are a..]  (5:5)   (Super) 

Códigos: [Esperanza]  

No memos 
 

The faithful, therefore, are able to recognize that, in essence, beginning and end 

constitute two aspects of the same created reality, which is bound to march 

toward its final destination in both “glory” and “infamy.” Therefore, we 

should not allow the shape and rhythm of the present world to frighten us 
 

P48: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen9.docx - 48:16 [In addressing these pious thou..]  (11:11)   (Super) 

Códigos: [Acción ambiental] [Esperanza] [Iglesia - Familia: Arquitectura ontológica] [Persona 
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humana - Familia: Arquitectura ontológica]  

No memos 

 

In addressing these pious thoughts to the faithful of our Church and every person of 

goodwill, it is our desire, in a manner that is worthy of and pleasing to God, to 

commemorate and celebrate the inauguration of the Indictus as the special day for the 

protection of all creation. This day was established three years ago by the Mother Holy 

Great Church of Christ and has now been accepted by all Orthodox throughout the 

world. Having done so, we should like to take the God-given opportunity to invite and 

encourage every person, and above all the faithful, to constantly watch over his or her 

fellow human beings and the world, for the benefit of us all and for the glory of the 

Creator. 
 

P48: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen9.docx - 48:18 [However, it further provides g..]  (12:12)   (Super) 

Códigos: [Esperanza]  

No memos 

 

However, it further provides great comfort and encouragement to the children of the 

Church scattered in the four corners of the earth and represented here by their 

spiritual leaders. 
 

P51: Ecumenical Patriarch Bartholomew I Message on the Day of the Protection of the 

Environmen2.docx - 51:20 [It is our sincere hope and fer..]  (16:16)   (Super) 

Códigos: [Esperanza] [Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica] 

[Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 

 

It is our sincere hope and fervent prayer that in the years ahead, more and more of 

our Orthodox faithful will recognize the importance of a crusade for our environment, 

which we have so selfishly ignored. This vision, we are convinced, will only benefit 

future generation by leaving behind a cleaner, better world. We owe it to our Creator. 

And we owe it to our children. 
 

P52: Ecumenical Patriarch Bartholomew I Message on the Day of the Protection of the 

Environment.docx - 52:2 [The God of tender mercy and lo..]  (3:3)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica] [Esperanza]  

No memos 

 

The God of tender mercy and love for mankind created the cosmos to be a place of 

sublime beauty, serviceable and apt to the needs of every human being. Into such a 

world, God allowed the crown and monarch of His creation, the human person, to 

partake of everything in it that is needful for life. 
 

P58: Excerpts from the Keynote Address at the Millennial Youth Congress in Istanbul.docx - 

58:23 [We have come together, also, b..]  (7:7)   (Super) 

Códigos: [Esperanza]  

No memos 

 

We have come together, also, because on the great and holy day of Pentecost the 

promise of our Risen Lord was fulfilled, who comforted the disciples with the words “I 

will not leave you orphans” (Jn 14.18). In the name of Christ, God the Father sent the 
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Comforter, the Spirit of Truth. And He continues to send the Comforter forever to 

renew our life and our world. The same Spirit raises up and leads human beings to 

each other in the life of the Church. In His name, as well, have we gathered here 

today. To Him be the glory, honor, and thanksgiving to the ages of ages! … 
 

P58: Excerpts from the Keynote Address at the Millennial Youth Congress in Istanbul.docx - 

58:8 [However, the theme of the Conf..]  (9:9)   (Super) 

Códigos: [Esperanza]  

No memos 
 

However, the theme of the Conference calls us to turn our gaze mainly to the future in 

order to sketch a vision of the young people in the Church based on our hopes for the 

coming third millennium. 
 

P59: First Address of Ecumenical Patriarch Bartholomew to the Sixth Ecological Symposium 

on the Amazon Rive1.docx - 59:25 [Breaking the vicious circle of..]  (16:16)   (Super) 

Códigos: [Esperanza] [Problemas prioritarios]  

No memos 

 

Breaking the vicious circle of ecological degradation is a choice with which we are 

uniquely endowed, at this crucial moment in the history of our planet. 
 

P60: Foreword for the Publication of the Symposium Proceedings.docx - 60:7 [It is our 

conviction and praye..]  (4:4)   (Super) 

Códigos: [Esperanza] [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 

 

 It is our conviction and prayer that this book comprises more than a mere compilation 

of deliberations and decisions. Committing these texts to print is an indication of our 

commitment to the preservation of the natural environment.  
 

P65: Greeting at the Third Summer Seminar on Halki.docx - 65:27 [However, the Ecumenical 

Patria..]  (11:11)   (Super) 

Códigos: [Esperanza]  

No memos 

 

 However, the Ecumenical Patriarchate sees two hopeful phenomena. On the one 

hand, it recognizes the adoption by the international community of the principles of 

sustainability in the management of natural resources and a wiser conception of the 

development process; on the other hand, it appreciates the growing mobilization of 

people, and especially of the younger generation, in combating threats and managing 

the planet in a more sensible way. 
 

P70: Greeting on arrival at Novorossisk for the Second International Symposium.docx - 70:11 

[The warm reception accorded to..]  (9:9)   (Super) 

Códigos: [Esperanza] [Hiperaudiencias]  

No memos 
 

The warm reception accorded to our symposium by the civil and intellectual leadership 

of the beautiful city of Yalta constitutes not only a significant encouragement for our 

initiative, but also an expression of active participation in the struggle to save the 
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Black Sea. If all the cities of this region support the final proposals of the symposium 

with consistency and continuity, then the hopes of us all will not be disappointed, and 

the Black Sea will become a credible commendation for confronting similar ecological 

crises.  
 

P72: Greetings of Ecumenical Patriarch Bartholomew at the First Summer Environmental 

Seminar on the Island of Halki.docx - 72:23 [Many simple people, in various..]  (14:14)   

(Super) 

Códigos: [Esperanza]  

No memos 

 

Many simple people, in various small corners of the earth, with nominal but continuous 

daily concerns, are able to change the world, even if only slightly, for the better 
 

P72: Greetings of Ecumenical Patriarch Bartholomew at the First Summer Environmental 

Seminar on the Island of Halki.docx - 72:16 [Today, on the day after Pentec..]  (14:14)   

(Super) 

Códigos: [Esperanza] [Particularidad dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

 Today, on the day after Pentecost, we celebrate the Feast of the Holy Spirit. We 

celebrate the triumph of the few, the weak – at least by human standards – holy 

disciples and Apostles of our Lord, who, empowered by the fire of Pentecost, changed 

the world some 2000 years ago, for all time, so that today we are preparing to enter 

the third millennium after Christ. My brothers and sisters, may we continue primarily 

to cultivate the field of the soul, but also the garden of our home, so that future 

generations may reap the fruit of our labor. 

 
 

P74: Greetings of Ecumenical Patriarch Bartholomew on the 2004 Observance of Danube 

Day.docx - 74:6 [Nevertheless, we were deeply m..]  (4:4)   (Super) 

Códigos: [Esperanza]  

No memos 
 

Nevertheless, we were deeply moved on this journey, as well as on other visits to the 

region, by the strong commitment and common will to ensure that this great river 

remains for many generations a river of life. 
 

P85: Homily During Vespers at Bergen Cathedral.docx - 85:5 [God cares deeply about this 

wo..]  (11:11)   (Super) 

Códigos: [Esperanza] [Visión ambiental]  

No memos 

 

God cares deeply about this world. He is concerned about the welfare and future of His 

creation. He never abandons the work of His hands – both the natural environment 

and the human person made in the divine image and likeness (Gen. 1.26). This 

merciful love is revealed in the way that God never ceases “to look upon” this world. 

His gaze forever accompanies us. 
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P89: Introductory Remarks at the Inaugural Proceedings of the Fourth International and 

Inter.docx - 89:4 [First, we thank God the Creato..]  (4:4)   (Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica] [Dogma referencial - Familia: 

Arquitectura ontológica] [Esperanza]  

No memos 

 

First, we thank God the Creator, Provider and Governor of the Universe, for the joy of 

this auspicious gathering, motivated by our common and vivid interest in the 

environment granted to us by the Creator. We address a heartfelt, friendly greeting 

and wish you all a pleasant stay, inspiring thoughts, creative deliberations, and a 

positive outcome in this sea-borne symposium, as well as a good harvest of profitable 

conclusions. 
 

P90: Introductory Speech of Ecumenical Patriarch Bartholomew On.docx - 90:16 [Breaking the 

vicious circle of..]  (10:10)   (Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica] [Emotividad y solidaridad] 

[Esperanza] [Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 

 

Breaking the vicious circle of economic stagnation and ecological degradation is a 

choice, with which we are uniquely endowed at this crucial moment in the history of 

our planet. The destructive consequences of indifference and inaction are ever more 

apparent today. At the same time, the constructive solutions to mitigate global 

warming are increasingly merging. Therefore, government, businesses, and religious 

institutions are actively pursuing cooperation, converging in commitment and 

compelling people to act. Only together – in a genuine spirit of dialogue and 

cooperation – can a problem of this magnitude be addressed and resolved. The 

responsibility as well as the response is collective. We know how to prevent such rapid 

climate change. We now need a powerful network of diverse yet connected leaders 

committed to empowering individual and commercial action. 
 

P91: Keynote Speech of Ecumenical Patriarch Bartholomew at the Opening Address of the 

International Symposium in Passau.docx - 91:26 [It is, therefore, in this atmo..]  (26:26)   

(Super) 

Códigos: [Esperanza] [Percepción y narrativa cristiana - Familia: Arquitectura ontológica] 

[Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 

 

It is, therefore, in this atmosphere of exuberance, joy, thanksgiving and creativity that 

a Christian practises the rational use of material goods and natural resources, retaining 

a sentiment of awe and sensitivity towards the whole of Creation, like a wise 

administrator of the commandment to work and keep the earth that is capable of 

providing humanity with food and pleasure for the glory of the all-wise and benevolent 

Creator. In spite of the disobedience, in spite of the ontological alteration of the world 

as a result of the interruption on humanity's part of its loving relation with Him, God 

has never ceased to do everything for humanity's sake and for the sake of readmitting 

us into the beatitude of Love, the fullness of which constitutes the infinite perfection of 

happiness.  
 

P91: Keynote Speech of Ecumenical Patriarch Bartholomew at the Opening Address of the 

International Symposium in Passau.docx - 91:27 [Thus the Church says yes to Go..]  (27:28)   
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(Super) 

Códigos: [Esperanza] [Iglesia - Familia: Arquitectura ontológica] [Percepción y narrativa 

cristiana - Familia: Arquitectura ontológica] [Remedios y soluciones - Familia: Arquitectura 

ontológica]  

No memos 

 

Thus the Church says yes to God's Creation while at the same time inviting everybody 

through this yes to reach out to the Creator and accept His invitation to a relation of 

love, in such a way, that we do not enjoy the gifts of God as ungrateful recipients, but, 

as grateful and noble ones, expressing our thanks and our love to Him and thereby 

helping to bring about the eternal and indestructible relation of love, which includes 

eternal life. 

Having then before us the fact that our final goal is to serve the human race by 

maintaining our natural surroundings in a healthy state, I salute with satisfaction this 

Symposium which commences today, wishing with all my heart success in its 

proceedings and welcoming our dear participants, whose precious contributions I 

highly appreciate and anticipate, and thanking our hosts once more, I invoke upon all 

of you the Grace and eternal mercy of God. 
 

P92: Lecture given in Westminster Abbey on the Visible Unity and Ecumenisms for the Next 

Christian Millennium.docx - 92:15 [Further "in a world confronted..]  (26:26)   (Super) 

Códigos: [Esperanza]  

No memos 

 

Further "in a world confronted by all kinds of sects and terrifying interpretations of the 

Book of the Apocalypse, all of us, especially the younger generation, are called to learn 

and bear witness, in word and deed, to the fact that only the love of God, of our fellow 

human beings and the whole creation offers meaning and salvation to our lives, even 

during the most difficult periods of history".  
 

P104: Message for the Volume of the Halki Seminars.docx - 104:5 [Today, the ancient saying, 

Eve..]  (4:4)   (Super) 

Códigos: [Esperanza]  

No memos 

 

Today, the ancient saying, Every cloud has a silver lining, finds its full affirmation. On 

the one hand, the technical culture of the society of abundance continuously broadens 

its remarkable and inconceivable achievements. On the other hand, the ecological 

plight inflicted that follows weighs down the natural endurance and tolerance of the 

ecosystems of our beautiful planet, our most beautiful earth. 
 
 

P104: Message for the Volume of the Halki Seminars.docx - 104:9 [How much are we 

encouraged whe..]  (8:8)   (Super) 

Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica] [Esperanza] [Iglesia - 

Familia: Arquitectura ontológica]  

Memo: [Salmo 103 (104)  Lectura cósmica]  

 

How much are we encouraged when we recite the famous 103rd psalm of the prophet 
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David! How much do we marvel affirming the love of our Lord Jesus Christ towards His 

creation! And also, how much are we taught by contemplating the lives of the Saints of 

our Church in reconciling ourselves with the entire created world in a respectful 

manner!  
 

P106: Message of Ecumenical Patriarch Bartholomew to the 2005 Youth Environmental 

Summit of Caretakers of the Environment International.docx - 106:11 [We believe in you – in 

the you..]  (9:9)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica] [Esperanza] [Jóvenes]  

No memos 

 

We believe in you – in the younger generation that has learned how to respect God’s 

creation for itself, for the protection of the environment, for the enjoyment of future 

generation, and for the glory of God. May the grace of God inspire and guide you as 

you work in your teams in order to meet the challenges of your projects during this 

Summit. 
 

P108: Message of Thanks at the Closing Ceremony of the Third International Symposium.docx 

- 108:5 [It was a pleasing experience t..]  (4:4)   (Super) 

Códigos: [Esperanza]  

No memos 

 

It was a pleasing experience to ascertain that all responsible factors are already aware 

of the problems and intend to take measures to address them. 
 

P108: Message of Thanks at the Closing Ceremony of the Third International Symposium.docx 

- 108:17 [Our struggle, then, is not in ..]  (10:10)   (Super) 

Códigos: [Campo académico] [Esperanza] [Papel de la religión - Familia: Arquitectura 

ontológica]  

No memos 

 

Our struggle, then, is not in vain, and our effort is not without benefit. The Symposium 

has offered knowledge and moral sensibility, and therefore has provided the spiritual 

infrastructure required to assume and apply the necessary measures. 

 
 

P109: Message of the Heads of the ancient Orthodox Patriarchates and the time.docx - 109:33 

[Beloved brothers and sisters, ..]  (3:3)   (Super) 

Códigos: [Emotividad] [Esperanza]  

No memos 

 

Beloved brothers and sisters, children in the Lord: rejoice in the Lord at all times! 
 

P110: Message of the Primates of the Orthodox Churches.docx - 110:3 [Radiantly solemnising 

together..]  (6:6)   (Super) 

Códigos: [Emotividad] [Esperanza] [Iglesia - Familia: Arquitectura ontológica] [Nuevo 

Testamento - Familia: Arquitectura ontológica] [Orthodoxy has its response: “r.. - Familia: 

Arquitectura ontológica] [Sacralidad] [Visión histórica-tradicional - Familia: Arquitectura ontológica]  

No memos 
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Radiantly solemnising together and concelebrating to the Lord the sacred 

commemoration of the holy glorious Apostle and Evangelist John, and partaking of the 

Bread and the Cup of our common faith, hope, and love, we desire to direct a message 

of peace and love to the faithful of our Most Holy Orthodox Church, to all those who 

believe in Christ, as well as to every person of good will so that we may unite with 

them in listening to "what the Spirit says to the Churches" (Rev. 2:11, 17, 29; 3:6, 13, 

22) during these crucial times. 
 

P110: Message of the Primates of the Orthodox Churches.docx - 110:55 [The fact that 

historical time ..]  (10:10)   (Super) 

Códigos: [Acción ambiental] [Esperanza]  

No memos 

 

The fact that historical time is measured in reference to Christ calls all those who 

believe in Christ to notice this historical hinge and use it as an opportunity to evaluate 

the great events of this closing century and to discern the problems and the 

possibilities of the new century dawning. 
 

P110: Message of the Primates of the Orthodox Churches.docx - 110:15 [12. And now, 

looking forward i..]  (20:20)   (Super) 

Códigos: [Esperanza]  

No memos 
 

12. And now, looking forward in faith and hope to the coming millenium, we call all 

people to prayer and vigilance in view of the grave problems as well as the great 

possibilities appearing on the horizon. The achievements of science in almost all areas, 

particularly in biology, entail incredible successes, but also dangers. The Church cannot 

remain indifferent to these prospective developments since the survival of the human 

person as "the image of God"is at stake 
 

P110: Message of the Primates of the Orthodox Churches.docx - 110:7 [From this sacred 

island of Pat..]  (24:24)   (Super) 

Códigos: [Esperanza] [Sacralidad] [Territorialidad - Familia: Arquitectura ontológica]  

No memos 

 

From this sacred island of Patmos we address this message to you, beloved ones in 

Christ, embracing you in His name and bringing to you and all the world the voice of 

the sacred author of the Apocalypse, a voice of faith, hope, and love:  
 

P112: Opening Address of Ecumenical Patriarch Bartholomew at the Environmental 

Symposiu1.docx - 112:16 [But neither our scientific fri..]  (9:9)   (Super) 

Códigos: [Esperanza]  

No memos 

 

But neither our scientific friends, nor our fellow leaders of the world of faith, would 

have come to Greenland if we thought the future of the planet was utterly hopeless. It 

is because we believe in the possibility of saving the earth, and of restoring the 

covenant between man and God, that we have travelled here, in a spirit of penance, 

pilgrimage and gratitude to our hosts.  
 

P112: Opening Address of Ecumenical Patriarch Bartholomew at the Environmental 
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Symposiu1.docx - 112:36 [If mankind as a whole can emul..]  (14:14)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica] [Esperanza]  

No memos 

 

 If mankind as a whole can emulate that spirit of courage, determination and deep 

respect for God’s creation which the Greenlanders have always shown, then there is 

hope for our planet after all. 
 

P114: Opening Address of Ecumenical Patriarch Bartholomew at the Fifth Symposium on 

Religion.docx - 114:19 [In full confidence that the pr..]  (19:19)   (Super) 

Códigos: [Campo académico] [Esperanza]  

No memos 

 

In full confidence that the present Symposium will lead to many positive 

developments, we wish to all the participants a successful and enjoyable week in each 

other’s company 
 

P118: Religion and the Environment.docx - 118:14 [We are optimistic about turnin..]  (13:13)   

(Super) 

Códigos: [Esperanza] [Visión ambiental]  

No memos 

 

We are optimistic about turning the tide; quite simply because we are optimistic about 

humanity’s potential. Let us not simply respond in principle; let us respond in practice. 

Let us listen to one another; let us work together; let us offer the earth an opportunity 

to heal so that it will continue to nurture us.  
 

P124: Saving the Soul of the Planet.docx - 124:27 [It is not too late. God’s worl..]  (37:45)   

(Super) 

Códigos: [Esperanza]  

No memos 

 

It is not too late. God’s world has incredible healing powers. Within a single 

generation, we could steer the earth toward our children’s future. Let that generation 

start now. 

Because – ΝΥΝ Ο ΚΑΙΡΟΣ -- now is the kairos – the decisive moment in human 

history, when we can truly make a difference. 

Because now is the kairos– when the consciousness of the world is rising to the 

challenge. 

Because now is the kairos– for us to save the soul of our planet. 

Because now is the kairos– there is no other day than this day, this time, this moment. 

Indeed, let it start now. 

May God bless all of us to bring our labors to fruition. 

Thank you. 

 
 

P127: Speech of Ecumenical Patriarch Bartholomew at the Fifth Port of the International 

Symposium on Religion.docx - 127:10 [Nonetheless, it is our fervent..]  (11:11)   (Super) 

Códigos: [Esperanza] [Lenguaje simbólico, metafórico, alegórico - Familia: Arquitectura 

ontológica] [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 
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Nonetheless, it is our fervent prayer and hope that, as we behold before us the water 

gathered from the Baltic Sea, we may invoke the grace and presence of the Holy 

Spirit, so that this same Spirit may come upon us, upon the people of this nation, and 

upon the peoples of this region “as a rush of mighty wind,” filling our hearts so that we 

may hear and speak the tongue of nature, the mother tongue that unites us all. 
 

P133: Toast of Ecumenical Patriarch Bartholomew at the Dinner Hosted in His Honor by the 

Board of Directors and Staff of the Sophie Foundation.docx - 133:6 [We express our profound 

joy th..]  (8:8)   (Super) 

Códigos: [Esperanza]  

No memos 

 

We express our profound joy that, during this dinner, we encounter such a genuine 

communion of love, and raise this cup in the hope that this love and respect may 

spread among all people, and with the prayer that our care and concern will also reach 

the natural environment, to the degree that this depends on us. Amen.  
 

P137: Video Address of Ecumenical Patriarch Bartholomew to Participants of International 

Conference of the Young President.docx - 137:18 [We hear it stated often that o..]  (11:11)   

(Super) 

Códigos: [Esperanza]  

No memos 

 

We hear it stated often that our world is in crisis. It is sick morally, spiritually, 

ecologically, economically, politically. It is said that the crises the world is facing are 

fundamentally related to the humanity-creation-God relationship and more specifically 

to human responsibility. Yet, never before in history have human beings had the 

opportunity to bring so many positive changes to so many people simply through the 

power of encounter and dialogue. 
 

P137: Video Address of Ecumenical Patriarch Bartholomew to Participants of International 

Conference of the Young President.docx - 137:19 [Never before have human beings..]  

(11:11)   (Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica] [Ecumenismo - Familia: 

Arquitectura ontológica] [Esperanza]  

No memos 
 

 Never before have human beings – and especially influential leaders, such as 

yourselves – had the opportunity of impacting and transforming our world so radically, 

both for the better and for the worse. The interaction of human beings and ethnic 

groups is today alarmingly direct and immediate, particularly as a result of 

technological advances in the mass media and means of travel. People of diverse 

cultural and religious backgrounds gather in conferences to discuss mutual tolerance, 

to promote authentic reconciliation and to negotiate peaceful solutions. So, while it 

may be true that this is a time of crisis, that the world is sick, it must equally be 

underlined that there has also never been greater tolerance for respective traditions, 

religious preferences and cultural peculiarities. For this, we must be deeply grateful to 

God. 
 

P139: September 21-22, 2014.rtf - 139:10 [Recent years have fortunately ..]  (10:11)   

(Super) 
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Códigos: [Esperanza]  

No memos 

 
Recent years have fortunately been marked by a series of timely and prominent events bringing together 

pioneering scientists, politicians, activists and a wide range of religious and civil leaders in order to address 

the vital consequences and propose ways of resolving this crisis, while at the same time encouraging 

political will and enhancing economic resilience for a substantial global treaty on climate change. 

It is indeed both comforting and promising to witness so many diverse categories of people increasingly 
accepting the challenge and embracing the urgency of climate change. In some ways, what is imperative at 
this time is for people to remember and recognize the intimate and immediate connections in our world: the 
connection between religion and environment, between social ethics and civic action, between interfaith 
cooperation and climate action, and especially between ecological pollution, economic expansion, and social 
fairness. Ultimately, there is – as we have long believed and advocated – an inviolable and inseparable 
connection between the way we treat the earth, the way we relate to people, and the way we worship God. 
 

P141: September 21-22, 2014.rtf - 141:4 [Recent years have fortunately ..]  (10:10)   (Super) 

Códigos: [Climate change] [Esperanza]  

No memos 

 
Recent years have fortunately been marked by a series of timely and prominent events bringing together 
pioneering scientists, politicians, activists and a wide range of religious and civil leaders in order to address 
the vital consequences and propose ways of resolving this crisis, while at the same time encouraging 
political will and enhancing economic resilience for a substantial global treaty on climate change. 
 

______________________________________________________________________ 

 

Código: Eucharist {30-0} 
 

P 5: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the Meeting of 

Orthodox Primates at the Phanar.docx - 5:12 [Together with the Apostles, th..]  (7:7)   

(Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica] [Eucharist - Familia: 

Arquitectura ontológica] [Visión histórica-tradicional - Familia: Arquitectura ontológica]  

No memos 

 

Together with the Apostles, the Martyrs, the Fathers and the Saints from every region 

and from each era, we confess the apostolic faith which we celebrate particularly when 

we stand around the holy Altar offering the divine Eucharist, as we shall do together, 

with God's help, during the great feast of Orthodoxy. All of us together, as a single 

body nourished by the Holy Spirit, glorify God the Father of our Lord Jesus Christ in 

various tongues and in different places “from the rising to the setting of the sun” (Ps 

113.3). 
 

P 6: 1994 Christmas Encyclical Message.docx - 6:18 [Through the life of doxologica..]  (4:4)   

(Super) 

Códigos: [Eucharist - Familia: Arquitectura ontológica]  

No memos 
 

Through the life of doxological worship, particularly through the supreme expression of 

the divine Eucharist, the very emblems of the Gentile divinities were returned to their 
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natural purity and a new symbolism emerged: the Christocentric reality of the 

cosmos and nature. 
 

P24: Address During the Official Sophie Prize Presentation Ceremony.docx - 24:19 [We 

believe that a New Man, the..]  (15:15)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica] [Eucharist - Familia: 

Arquitectura ontológica]  

No memos 

 

We believe that a New Man, the God-Man, Jesus Christ, appeared in the world, 

demonstrating perfect obedience to the original plan of the Father with regard to the 

relationship between humanity and the world. Jesus Christ reconciled the world to the 

Father. Henceforth, the world functions harmoniously through Him and in Him. He 

commanded us to use the world’s resources in a spirit of ascetic restraint and 

eucharistic sacrifice, to transform our way of thinking from egocentrism to altruism 

in light of the ultimate end of the world. In the Greek language, again, the word 

for“end” (telos) implies both conclusion and purpose. 
 

P25: Address of Ecumenical Patriarch Bartholomew at the Environmental Symposium.docx - 

25:104 [The Eucharist is at the very c..]  (12:12)   (Super) 

Códigos: [Eucharist - Familia: Arquitectura ontológica]  

No memos 
 

The Eucharist is at the very center of our worship. And our sin toward the world, or the 

spiritual root of all our pollution, lies in our refusal to view life and the world as a 

sacrament of thanksgiving, and as a gift of constant communion with God on a global 

scale. 
 

P25: Address of Ecumenical Patriarch Bartholomew at the Environmental Symposium.docx - 

25:105 [As human beings, created "in t..]  (14:14)   (Super) 

Códigos: [Eucharist - Familia: Arquitectura ontológica]  

No memos 

 

As human beings, created "in the image and likeness of God" (Gen. 1:26), we are 

called to recognize this interdependence between our environment and ourselves. In 

the bread and the wine of the Eucharist, as priests standing before the altar of the 

world, we offer the creation back to the creator in relationship to Him and to each 

other 
 

P25: Address of Ecumenical Patriarch Bartholomew at the Environmental Symposium.docx - 

25:106 [We celebrate the beauty of cre..]  (14:14)   (Super) 

Códigos: [Eucharist - Familia: Arquitectura ontológica]  

No memos 

 

 We celebrate the beauty of creation, and consecrate the life of the world, returning it 

to God with thanks. We share the world in joy as a living mystical communion with the 

Divine. Thus it is that we offer the fullness of creation at the Eucharist, and receive it 

back as a blessing, as the living presence of God. 
 

P31: Address to the Plenary of the European Parliament.docx - 31:10 [It is surprising that the 

real..]  (8:8)   (Super) 
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Códigos: [Eucharist - Familia: Arquitectura ontológica] [Orthodoxy has its response: “r.. - 

Familia: Arquitectura ontológica]  

No memos 

 

It is surprising that the real and most deeply democratic organization of the Orthodox 

Christian Church with its rather large degree of administrative autonomy and local 

supremacy of the bishops, as well as the patriarchates and autocephalous churches all 

simultaneously enjoying the eucharistic unity in faith is one kind of model which the 

European Union under the name of the Principle of Epicureanism recently legislated as 

the most advantageous method for defining its powers. 
 

P37: Ecumenical Patriarc2.docx - 37:25 [The collaboration of science a..]  (28:28)   (Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica] [Eucharist - Familia: 

Arquitectura ontológica]  

No memos 

 

The collaboration of science and religion at these Symposia organized in different 

regions of the planet, seeks to contribute to the development of an environmental 

ethic, which must underline that the use of the world and the enjoyment of material 

goods must be Eucharistic, accompanied by doxology toward God; by the same token, 

the abuse of the world and participation therein without reference to God is sinful both 

before the Creator and before humanity as creation. 
 

P46: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen7.docx - 46:16 [There is, first, the eucharist..]  (8:8)   (Super) 

Códigos: [Eucharist - Familia: Arquitectura ontológica] [Remedios y soluciones - Familia: 

Arquitectura ontológica]  

No memos 

 

 There is, first, the eucharistic ethos, which, above all else, means using the earth’s 

natural resources with thankfulness, offering them back to God; indeed, not only them, 

but also ourselves. In the Eucharist, we return to God what is His own: namely, the 

bread and the wine. Representing the fruits of creation, the bread and wine are no 

longer imprisoned by a fallen world, but returned as liberated, purified from their fallen 

state, and capable of receiving the divine presence within themselves. At the same 

time, we pray for ourselves to be sanctified, because through sin we have fallen away 

and have betrayed our baptismal promise. 
 

P47: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen8.docx - 47:26 [Furthermore, through a euchari..]  (12:12)   (Super) 

Códigos: [Denuncia y crítica] [Eucharist - Familia: Arquitectura ontológica] [Remedios y 

soluciones - Familia: Arquitectura ontológica]  

No memos 

 

Furthermore, through a eucharistic use of the world, they are rendered partakers of 

the world and of the infinite love of God, and not consumers, which the atheistic polity 

or eudemonistic instinct have taught through the hubristic progress of technology.  
 

P51: Ecumenical Patriarch Bartholomew I Message on the Day of the Protection of the 

Environmen2.docx - 51:27 [Fifteen years ago, our venerab..]  (3:3)   (Super) 

Códigos: [Eucharist - Familia: Arquitectura ontológica]  
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No memos 

 

Fifteen years ago, our venerable predecessor, the late Patriarch Demetrios issued the 

first official decree for the preservation of the natural environment, an encyclical letter 

to the pleroma of the Church, formally establishing September 1st as a day of prayer 

for the protection of the environment. That historical proclamation emphasized the 

significance of the eucharistic and the ascetic ethos of our tradition, which provide a 

corrective for a consumer lifestyle and an alternative to the prevailing philosophy of 

our age 
 

P54: Ecumenical Patriarch Demetrios I Message for the Day of the Protection of the 

Environmen1.docx - 54:2 [This Ecumenical Throne of Orth..]  (3:3)   (Super) 

Códigos: [Eucharist - Familia: Arquitectura ontológica] [Iglesia - Familia: Arquitectura 

ontológica] [Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica] [Patrística - Familia: 

Arquitectura ontológica] [Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 
 

This Ecumenical Throne of Orthodoxy – as protector and proclaimer of the centuries-

long spirit of the patristic tradition and as faithful interpreter of the eucharistic and 

liturgical experience of the Orthodox Church – watches with great anxiety the 

merciless trampling and destruction of the natural environment caused by human 

beings, with extremely dangerous consequences for the very survival of the natural 

world created by God. 
 

P54: Ecumenical Patriarch Demetrios I Message for the Day of the Protection of the 

Environmen1.docx - 54:29 [This great destiny of man was ..]  (6:6)   (Super) 

Códigos: [Eucharist - Familia: Arquitectura ontológica]  

No memos 

 

This great destiny of man was realized, after the failure and fall of the “first Adam,” by 

“the last Adam,”the Son and Logos of God incarnate, our Lord Jesus Christ, who united 

in His person the created world with the uncreated God, and who unceasingly refers 

creation to the Father as an eternal eucharistic referring (anaphora) and offering 

(prosphora). At each Divine Liturgy, the Church continues this reference and offering 

(of creation to God) in the form of the bread and the wine, which are elements taken 

from the material universe. In this way the Church continuously declares that 

humanity is destined not to exercise power over creation, as if it were the owner of it, 

but to act as its steward, cultivating it in love and referring it in thankfulness, respect 

and reverence, to its Creator. 
 

P54: Ecumenical Patriarch Demetrios I Message for the Day of the Protection of the 

Environmen1.docx - 54:27 [Instead of the eucharistic and..]  (7:7)   (Super) 

Códigos: [Eucharist - Familia: Arquitectura ontológica] [Orthodoxy has its response: “r.. - 

Familia: Arquitectura ontológica]  

No memos 

 

Instead of the eucharistic and ascetic spirit with which the Orthodox Church 

brought up its children for centuries, we observe today a violation of nature 

for the satisfaction not of basic human needs, but of man's endless and 

constantly increasing desire and lust, encouraged by the prevailing 

philosophy of the consumer society. 
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P65: Greeting at the Third Summer Seminar on Halki.docx - 65:24 [Ultimately, all things 

created..]  (9:9)   (Super) 

Códigos: [Eucharist - Familia: Arquitectura ontológica]  

No memos 

 

Ultimately, all things created may be connected eucharistically for the praise of the one 

creator and Father God. 
 

P75: Greetings of Ecumenical Patriarch Bartholomew to Prince Philip During Symposium on 

Ecology at Holy Trinity Monastery.docx - 75:19 [Moreover, the fact is that it ..]  (7:7)   

(Super) 

Códigos: [Eucharist - Familia: Arquitectura ontológica]  

No memos 

 

Moreover, the fact is that it is indicative of the faith of the Orthodox Church that at the 

epicentre of her life lies the Divine Eucharist, which is nothing else than a "liturgy," 

that is, a communal act of the people of God in which the faithful bring the gifts of 

creation, the bread and the wine, that they may be changed into the Body and Blood 

of Christ, and be offered to the Creator in thanksgiving. Orthodox Christians firmly 

believe that God not only created the material world, but that, through humans, it has 

as its destiny, participation in the glory and eternal life in Christ. Consequently, the 

final purpose of creation is not its use or abuse for man's pleasure, but something 

more sublime and more sacred. 
 

P92: Lecture given in Westminster Abbey on the Visible Unity and Ecumenisms for the Next 

Christian Millennium.docx - 92:30 [With all these things in mind,..]  (31:31)   (Super) 

Códigos: [Eucharist - Familia: Arquitectura ontológica]  

No memos 

 

With all these things in mind, we Leaders of the Orthodox Churches included in our 

Message from Patmos the following: "The Orthodox Church considers humankind to be 

a steward and not the owner of material creation. This perception is particularly 

expressed in the tradition and experience of the ascetic life and of worship, and above 

all of the Eucharist. It is imperative today that we all display love and keep an ascetic 

attitude towards nature". 
 

P99: Message for the Day of the Protection of the Environmen1.docx - 99:19 [At that time, 

our Church insig..]  (14:14)   (Super) 

Códigos: [Eucharist - Familia: Arquitectura ontológica]  

No memos 

 

At that time, our Church insightfully emphasized the significance of the eucharistic and 

ascetic ethos of our tradition, that manifests our most important and most crucial 

unique contribution toward the proper and universal struggle for the protection of the 

natural environment as a Divine Creation and shared inheritance. 
 

P110: Message of the Primates of the Orthodox Churches.docx - 110:70 [The Orthodox 

Church considers ..]  (17:17)   (Super) 

Códigos: [Eucharist - Familia: Arquitectura ontológica]  

No memos 
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The Orthodox Church considers humankind to be a steward and not the owner of 

material creation. This perception is particularly expressed in the tradition and 

experience of the ascetic life and worship, and above all in the Eucharist. It is 

imperative today that we all display love and keep an ascetic attitude towards nature. 
 

P110: Message of the Primates of the Orthodox Churches.docx - 110:71 [11. Thus, the 

meaning and sign..]  (18:18)   (Super) 

Códigos: [Eucharist - Familia: Arquitectura ontológica]  

No memos 
 

11. Thus, the meaning and significance of the Divine Eucharist as the center and 

as a criterion for the entire life of the Church is obvious. All the Holy Sacraments 

and the whole of Church life are centered on the Divine Eucharist and lead to it. Each 

Divine Liturgy, celebrated under the presidency or in the name of the local canonical 

bishop, constitutes the axis and the criterion of the entire life of the Church; it reveals 

the deeper and final meaning of the existence of the whole of creation, which is its 

communion with the life of the Triune God. 
 

P110: Message of the Primates of the Orthodox Churches.docx - 110:14 [It is therefore 

apparent that ..]  (19:19)   (Super) 

Códigos: [Eucharist - Familia: Arquitectura ontológica] [Remedios y soluciones - Familia: 

Arquitectura ontológica]  

No memos 

 

It is therefore apparent that on the one hand the Divine Eucharist must always be 

celebrated in the name of the canonical bishop and with his permission, so that it is 

valid and salvific for the participants. On the other hand, the manner of celebration 

must be proper to its nature and character as an icon of the Kingdom and the final 

meaning of all that exists. This is necessary because serious deviations are observed at 

times with regard to the permission given by, and commemoration of, the canonical 

bishop in the Holy Anaphora, while the manner of celebrating the Divine Liturgy and 

worship occasionally show signs of influences alien to the Orthodox tradition. 
 

P117: Reflection on the Theme for the World Council of Churches General Assembly.docx - 

117:23 [The Divine Liturgy of St. John..]  (4:4)   (Super) 

Códigos: [Eucharist - Familia: Arquitectura ontológica]  

No memos 
 

The Divine Liturgy of St. John Chrysostom is the eucharistic service that has been 

celebrated by Orthodox Christians throughout the world since the fifth century, when it 

was attributed to the remarkable preacher and renowned Archbishop of Constantinople 

(347-407). The central words of the liturgy are proclaimed by the celebrant praying on 

behalf of and with the entire community: “Send down your Holy Spirit upon us and 

upon these gifts,” namely the bread and wine that symbolize the life of the world. The 

celebrant then continues: “Transform them into your sacred body and precious blood.” 

And the community responds with the unique liturgical repetition: “Amen. Amen. 

Amen.” This is followed by a profoundly renewing moment of sacred silence. 
 

P120: Remarks of Ecumenical Patriarch Bartholomew on Receiving an Environmental Award 

From the Scenic Hudson Association in New York.docx - 120:3 [The spiritual root of our poll..]  

(9:9)   (Super) 

Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica] [Eucharist - Familia: 
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Arquitectura ontológica]  

No memos 

 

The spiritual root of our pollution, and our sin against the world, consists in our refusal 

to face life and the world as God’s gift to humankind, which humans have to utilize 

with discernment, with respect, and with thanksgiving. In the Orthodox Church, we call 

this the “Mystery (or, the Sacrament) of the Holy Eucharist,” in which we return in 

thanksgiving to Christ the entire creation. We do this out of gratitude to Him, who was 

crucified on behalf of the world; we do this in the framework of the Eucharistic 

celebration, during which His sacrifice on the Cross is repeated in a sacramental way. 

“We offer Your own gifts from Your own gifts,” we exclaim as we offer the bread and 

wine, basic elements of the natural creation, in order to be changed by the Holy Spirit 

and become the Body and Blood of Christ, namely the gifts of our continual 

communion with God. 
 

P120: Remarks of Ecumenical Patriarch Bartholomew on Receiving an Environmental Award 

From the Scenic Hudson Association in New York.docx - 120:4 [Thus, we believe that our 

firs..]  (10:10)   (Super) 

Códigos: [Eucharist - Familia: Arquitectura ontológica] [Percepción y narrativa cristiana - 

Familia: Arquitectura ontológica]  

No memos 
 

Thus, we believe that our first duty is to stimulate the human conscience to realize 

that, when human beings utilize the resources and the elements of our planet, they 

should do this in a devout and Eucharistic way. Ultimately, to the benefit of our 

posterity, we should consider every act through which we abuse the world, as having 

an immediate negative effect upon the future of our environment, as relating to the 

prosperity of our world. The heart of the relationship between humans and their 

prosperity is found in the relationship between humans and their environment. The 

way in which we face our environment reflects upon the way we behave toward one 

another; more specifically, it reflects upon the way in which we relate to our children, 

to those born and those who are yet to be born. 
 

P123: Sacrifice.docx - 123:16 [In his historic encyclical let..]  (3:3)   (Super) 

Códigos: [Eucharist - Familia: Arquitectura ontológica]  

No memos 

 

 In his historic encyclical letter of 1989, urging Christians to observe September 1st as 

a day of prayer for the protection of the environment, he emphasized the need for all 

of us to display “a eucharistic and ascetic spirit.” 
 

P123: Sacrifice.docx - 123:4 [Let us reflect on these two wo..]  (4:4)   (Super) 

Códigos: [Ascetismo - Familia: Arquitectura ontológica] [Eucharist - Familia: Arquitectura 

ontológica] [Percepción y narrativa cristiana - Familia: Arquitectura ontológica]  

No memos 

 

Let us reflect on these two words ‘eucharistic’ and ‘ascetic.’ The implications of 

the first word are easy to appreciate. In calling for a‘eucharistic spirit,’ Patriarch 

Demetrios was reminding us that the created world is not simply our possession but it 

is a gift – a gift from God the Creator, a healing gift, a gift of wonder and beauty – and 

that our proper response, on receiving such a gift, is to accept it with gratitude and 

thanksgiving. This is surely the distinctive characteristic of ourselves as human beings: 
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humankind is not merely a logical or a political animal, but above all a eucharistic 

animal, capable of gratitude and endowed with the power to bless God for the gift of 

creation. Other animals express their gratefulness simply by being themselves, by 

living in the world in their own instinctive manner; but we human beings possess self-

awareness, and so consciously and by deliberate choice we can thank God with 

eucharistic joy 
 

P123: Sacrifice.docx - 123:17 [Let us reflect on these two wo..]  (4:4)   (Super) 

Códigos: [Eucharist - Familia: Arquitectura ontológica]  

No memos 

 

Let us reflect on these two words ‘eucharistic’ and ‘ascetic.’ The implications of 

the first word are easy to appreciate. In calling for a‘eucharistic spirit,’ Patriarch 

Demetrios was reminding us that the created world is not simply our possession but it 

is a gift – a gift from God the Creator, a healing gift, a gift of wonder and beauty – and 

that our proper response, on receiving such a gift, is to accept it with gratitude and 

thanksgiving. This is surely the distinctive characteristic of ourselves as human beings: 

humankind is not merely a logical or a political animal, but above all a eucharistic 

animal, capable of gratitude and endowed with the power to bless God for the gift of 

creation. Other animals express their gratefulness simply by being themselves, by 

living in the world in their own instinctive manner; but we human beings possess self-

awareness, and so consciously and by deliberate choice we can thank God with 

eucharistic joy. Without such thanksgiving, we are not truly human. 
 

P132: Toast During the Banquet in Constanza.docx - 132:9 [One criterion of environmental..]  

(7:7)   (Super) 

Códigos: [Eucharist - Familia: Arquitectura ontológica]  

No memos 

 

One criterion of environmental behavior for us is the liturgical ethos of the Orthodox 

tradition. This ethos is summarized, as it were, in the eucharistic proclamation: “As we 

offer to you your own of your own - in all things and for all things - we praise you, we 

bless you, we give thanks to you, Lord, and we pray to you, our God.” We do not 

despise God’s gifts, among which is the “very good” nature. Rather, we offer 

this gift back to God with awe and due respect. 
 

P132: Toast During the Banquet in Constanza.docx - 132:2 [Gift (doron, in Greek) and gif..]  

(8:8)   (Super) 

Códigos: [Eucharist - Familia: Arquitectura ontológica] [Remedios y soluciones - Familia: 

Arquitectura ontológica]  

No memos 

 

Gift (doron, in Greek) and gift in return (antidoron, in Greek) are the terms by which it 

is possible to signify our Orthodox theological view of the environmental question in a 

concise and clear manner. Nature is the doron of the Triune God to humankind. The 

antidoron of humankind to its Maker and Father is the respect of this gift, the 

preservation of creation, as well as its fruitful and careful use. The believer is called 

upon to celebrate his or her daily life eucharistically, that is to say to live and to 

practice daily what he or she confesses and proclaims at each Divine Liturgy: “We offer 

to you your own of your own, in all things and for all things, and we give thanks to 

you, Lord!” Doron and antidoron comprise the realized Eucharistic conduct of the 

Orthodox Christian, which is prefigured in an exemplary manner in the liturgical 
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practice.  
 

P135: Toast to the Governor of the State of Amazonas.docx - 135:2 [As Christians, we have a 

parti..]  (8:8)   (Super) 

Códigos: [Eucharist - Familia: Arquitectura ontológica]  

No memos 

 

 As Christians, we have a particular sense that in making our Eucharistic offerings of 

bread and wine, we are joining or becoming part of the supreme, once-and-for-all 

sacrifice made on the Cross by the Son of God as an ultimate act of saving love. 
 

______________________________________________________________________ 
 

Código: Hiperaudiencias {81-6}~ 

 

P 3: Address delivered during the official visit of His Royal Highness Prince Philip.docx - 3:7 

[As President of the World Wide..]  (8:8)   (Super) 

Códigos: [Hiperaudiencias]  

No memos 

 

As President of the World Wide Fund for Nature International (WWF), you have made 

an inestimable contribution toward the preservation of nature. This contribution on 

your part is especially moving to our Church, which considers the preservation of God's 

creation to be a part of her sacred duty. As you have been made aware from the 

encyclical message of our predecessor Patriarch Demetrios of blessed memory (dated 

September 1st, 1989), our Church has designated the 1st day of September of each 

year as a day of prayers for the natural environment 
 

P 7: A Word of Welcome By Ecumenical Patriarch Bartholomew During the 4th Religious and 

Scientific Committee Preparatory Meeting for the Religion.docx - 7:11 [We are, therefore, 

grateful fo..]  (8:8)   (Super) 

Códigos: [Hiperaudiencias]  

No memos 

 

We are, therefore, grateful for the presence here of old and new friends; of scholars 

and scientists; environmentalists, journalists and writers; of the symposium 

coordinators, organizers and assistants, but especially of representatives from the 

Caspian Sea region. 
 

P13: Address at the Opening of the Fourth Summer Seminar on Halki.docx - 13:22 [Today, a 

host of international..]  (4:4)   (Super) 

Códigos: [Hiperaudiencias]  

No memos 

 

Today, a host of international organizations, governments and leading non-

governmental bodies are sending the same message, in no uncertain terms, that they 

are bearing down on the very visible danger that is posed by the real disturbance in 

the ecological balance. Each has set forth proposals for the prevention of the certain 

destruction of our planet of which we have been forewarned. 
 

P17: Address of Ecumenical Patriarch Bartholomew at The House of Parliament of 
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Romania.docx - 17:25 [The Ecumenical Patriarchate an..]  (16:16)   (Super) 

Códigos: [Hiperaudiencias]  

No memos 

 

The Ecumenical Patriarchate and the local Orthodox Churches - among whom the Most 

Holy Church of Romania is included, under the inspiring leadership of Your beloved 

Beatitude, most honorable brother Patriarch Teoktist of Romania - and the entire pious 

people of Romania, from His Excellency the President of the Republic to the last citizen, 

are conscious of their mission for the protection of the natural environment. 
 

P17: Address of Ecumenical Patriarch Bartholomew at The House of Parliament of 

Romania.docx - 17:33 [With this crowning conclusion,..]  (16:16)   (Super) 

Códigos: [Hiperaudiencias]  

No memos 

 

With this crowning conclusion, we wish to bring to an end our address, offering our 

thanks once again to the beloved leaders and the members of our sister Church and of 

the Christ-loving State of Romania which we have loved from ancient times. 
 

P19: Address During the Prayer for Peace in Novi Sad.docx - 19:1 [Address During the Prayer 

for ..]  (1:1)   (Super) 

Códigos: [Hiperaudiencias]  

No memos 

 
Address During the Prayer for Peace in Novi Sad 
 

P20: Address of Ecumenical Patriarch Bartholomew During the Planting of a Tree in the Park 

of the Children.docx - 20:2 [Honored Representative of the ..]  (3:4)   (Super) 

Códigos: [Hiperaudiencias]  

No memos 
 

Honored Representative of the Youth and of Greening of Detroit, 

Dearest People Present, 
 

P22: Message of Ecumenical Patriarch Bartholomew to the Sixth Symposium of the Halki 

Ecological Institute.docx - 22:7 [The Halki Ecological Institute..]  (5:5)   (Super) 

Códigos: [Hiperaudiencias] [Papel de la religión - Familia: Arquitectura ontológica] 

[Territorialidad - Familia: Arquitectura ontológica]  

No memos 

 

 The Halki Ecological Institute, an interdisciplinary learning opportunity for clergy, 

scientists, educators, journalists, and students, is one such initiative born of our 

previous multidisciplinary environmental consultations, in particular "Symposium II: 

'The Black Sea in Crisis'." Our aim is to establish an environmental network throughout 

the Black Sea region involving all these disciplines and so it is with great enthusiasm 

that the Ecumenical Patriarchate, in collaboration with the committee of "Religion, 

Science, and the Environment", launches this inaugural session of The Halki Ecological 

Institute. We take profound spiritual pride in the institution of this new and bold 

environmental project and wish to commend and thank our Sister Orthodox Churches 

from around the Black Sea who have embraced this program from its inception and 
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have worked closely with us in order to realize this objective. We should also like to 

thank our sponsors, the coordinators and facilitators, and those who have worked 

tirelessly in the planning and organization of this Institute.  
 

P25: Address of Ecumenical Patriarch Bartholomew at the Environmental Symposium.docx - 

25:2 [Address of Ecumenical Patriarc..]  (1:6)   (Super) 

Códigos: [Campo religioso] [Hiperaudiencias]  

No memos 

 
Address of Ecumenical Patriarch Bartholomew at the Environmental Symposium, 
Saint Barbara Greek Orthodox Church, Santa Barbara, California 

Our Beloved Brother in Christ, Archbishop Spyridon of America, 

Our Beloved Brother in Christ, Bishop Anthony of San Francisco, 

The Honorable Secretary of the Interior, Mr. Bruce Babbitt, 

Distinguished Scholars, Learned Guests, 

Beloved Friends and Children in the Lord, 
 

P25: Address of Ecumenical Patriarch Bartholomew at the Environmental Symposium.docx - 

25:61 [We congratulate our Brother in..]  (29:29)   (Super) 

Códigos: [Hiperaudiencias]  

No memos 

 

We congratulate our Brother in Christ, Bishop Anthony, Fr. Constantine Zozos, and all 

those who initiated, organized, addressed, and participated in this important 

Symposium. It is our fervent and sincere prayer that this will become a focal point for 

further theological reflection and practical action throughout the parishes of this Holy 

Archdiocese of America, all the Orthodox Churches in this great land, and all Americans 

of goodwill. We are especially thankful for the presence of Secretary Bruce Babbit and 

the commitment that President Clinton and Vice-President Gore have made toward 

sound ecological policy. 
 

P26: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the 

International Ecological Symposium on the Theme.docx - 26:25 [This Symposium has the 

blessin..]  (15:15)   (Super) 

Códigos: [Hiperaudiencias]  

No memos 

 

This Symposium has the blessing of gathering together, as the title of the Symposium 

declares, representatives of religion and science. 
 

P27: Address of Ecumenical Patriarch Bartholomew During The Doxology Service At the 

Uspenski Orthodox Cathedrall.docx - 27:29 [The significant number, as wel..]  (10:10)   

(Super) 

Códigos: [Hiperaudiencias]  

No memos 

 

The significant number, as well as the scientific and moral authority of the participants 

guarantee the high level of the research, discussions and results. 
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P28: Address of Ecumenical Patriarch Bartholomew on the Eve of World Oceans Day to the 

Fifth Religion.docx - 28:2 [Address of Ecumenical Patriarc..]  (1:2)   (Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica] [Hiperaudiencias]  

No memos 

 
Address of Ecumenical Patriarch Bartholomew on the Eve of World Oceans Day to the 
Fifth Religion, Science and the Environment Symposium in Stockholm, Sweden 

Distinguished Participants in the fifth Religion, Science and the Environment 

Symposium, assembled dignitaries, scholars, communicators, leaders of congregations, 

members of the press and citizens of God’s beautiful Earth: 
 

P29: Address of Ecumenical Patriarch Bartholomew to the Summit on Religions and 

Conservation.docx - 29:1 [Address of Ecumenical Patriarc..]  (1:1)   (Super) 

Códigos: [Campo académico] [Hiperaudiencias] [Reconocimiento otros saberes y creencias]  

No memos 
 
Address of Ecumenical Patriarch Bartholomew to the Summit on Religions and 
Conservation, Religion and Nature: The Abrahamic Faiths' Concepts of Creation, 
Atami, Japan 
 

P30: Address of His All.docx - 30:33 [Through all of these remarkabl..]  (27:27)   (Super) 

Códigos: [Hiperaudiencias]  

No memos 

 

Through all of these remarkable symposiums, we have brought together into dialogue 

disciplines that hitherto had understood themselves as being unrelated to one another. 

Through their communing together in dialogue, scientists and theologians, politicians 

and philosophers, businessmen and educators have found common ground for 

understanding and practical programs that lead to solutions 
 

P35: Closing Address of Ecumenical Patriarch Bartholomew at the Sixth Ecological 

Symposium on the Amazon River.docx - 35:2 [From the national and state au..]  (5:5)   

(Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica] [Hiperaudiencias]  

No memos 

 

From the national and state authorities as well as the religious leadership of this 

country, we have received gracious hospitality and enormous practical support, for 

which we offer sincere thanks. In the local communities, which we visited, we were 

warmly welcomed and deeply touched. In our unique encounter with the indigenous 

peoples of this region, we witnessed and felt their profound sense of the sacredness of 

creation and of the bonds, which exist between all living things and people. Thanks to 

them, we understand more deeply that, as creatures of God, we are all in the same 

boat: “estamos no mesmo barco!” 
 

P36: Common Declaration of Pope John Paul II and Ecumenical Patriarch Bartholomew At the 

Fourth Ecological Symposium on the Adriatic Sea.docx - 36:1 [Common Declaration of Pope 

Joh..]  (1:1)   (Super) 

Códigos: [Campo religioso] [Hiperaudiencias] [Reconocimiento otros saberes y creencias]  

No memos 

 
Common Declaration of Pope John Paul II and Ecumenical Patriarch Bartholomew At 
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the Fourth Ecological Symposium on the Adriatic Sea  
 

P37: Ecumenical Patriarc2.docx - 37:1 [Ecumenical Patriarch's Message..]  (1:1)   (Super) 

Códigos: [Campo académico] [Campo político] [Campo religioso] [Hiperaudiencias] [Visión 

ambiental]  

No memos 

 
Ecumenical Patriarch's Message for the Day of the Protection of the Environment 
 

P38: Ecumenical Patriarc1.docx - 38:2 [Ecumenical Patriarch's Message..]  (1:2)   (Super) 

Códigos: [Hiperaudiencias]  

No memos 
 
Ecumenical Patriarch's Message for the Day of the Protection of the Environment 

Prot. No. 862  
 

P40: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen1.docx - 40:1 [Ecumenical Patriarch Bartholom..]  (1:1)   (Super) 

Códigos: [Campo académico] [Campo político] [Campo religioso] [Hiperaudiencias]  

No memos 

 
Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 
Environment 
 

P41: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen2.docx - 41:1 [Ecumenical Patriarch Bartholom..]  (1:1)   (Super) 

Códigos: [Hiperaudiencias]  

No memos 

 
Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 
Environment 
 

P42: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen3.docx - 42:1 [Ecumenical Patriarch Bartholom..]  (1:2)   (Super) 

Códigos: [Hiperaudiencias]  

No memos 

 
Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 
Environment 

September 1, 1998 
 

P43: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen4.docx - 43:1 [Ecumenical Patriarch Bartholom..]  (1:2)   (Super) 

Códigos: [Hiperaudiencias]  

No memos 

 
Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 
Environment 

September 1, 1997 
 

P44: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen5.docx - 44:1 [Ecumenical Patriarch Bartholom..]  (1:2)   (Super) 
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Códigos: [Hiperaudiencias]  
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Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 
Environment 

September 1, 1996 
 

P45: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen6.docx - 45:1 [Ecumenical Patriarch Bartholom..]  (1:1)   (Super) 

Códigos: [Hiperaudiencias]  

No memos 

 
Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 
Environment 
 

P46: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen7.docx - 46:1 [Ecumenical Patriarch Bartholom..]  (1:1)   (Super) 

Códigos: [Hiperaudiencias]  

No memos 

 
Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 
Environment 
 

P47: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen8.docx - 47:1 [Ecumenical Patriarch Bartholom..]  (1:1)   (Super) 

Códigos: [Hiperaudiencias]  

No memos 

 
Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 
Environment 
 

P47: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen8.docx - 47:32 [During this period, dear broth..]  (10:10)   (Super) 

Códigos: [Hiperaudiencias]  

No memos 

 

During this period, dear brothers and children in the Lord, we witness international 

organizations, interstate legislations and scientific research programs united in 

jeremiads and lamentations that toll the bell of danger in order that humanity might 

sober up in time before the coming of mass chaos.  
 

P48: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen9.docx - 48:1 [Ecumenical Patriarch Bartholom..]  (1:1)   (Super) 

Códigos: [Hiperaudiencias]  

No memos 

 
Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 
Environment 
 

P49: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environment.docx - 49:1 [Ecumenical Patriarch Bartholom..]  (1:1)   (Super) 

Códigos: [Hiperaudiencias]  
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Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 
Environment 
 

P50: Ecumenical Patriarch Bartholomew I Message on the Day of the Protection of the 

Environmen1.docx - 50:1 [Ecumenical Patriarch Bartholom..]  (1:1)   (Super) 

Códigos: [Acción ambiental] [Hiperaudiencias]  

No memos 

 
Ecumenical Patriarch Bartholomew I Message on the Day of the Protection of the 
Environment 
 

P51: Ecumenical Patriarch Bartholomew I Message on the Day of the Protection of the 

Environmen2.docx - 51:1 [Ecumenical Patriarch Bartholom..]  (1:1)   (Super) 

Códigos: [Hiperaudiencias]  

No memos 

 
Ecumenical Patriarch Bartholomew I Message on the Day of the Protection of the 
Environment 
 

P51: Ecumenical Patriarch Bartholomew I Message on the Day of the Protection of the 

Environmen2.docx - 51:7 [In the five summer seminars th..]  (5:5)   (Super) 

Códigos: [Campo académico] [Canales de diálogo - Familia: Arquitectura ontológica] 

[Desastres humanos] [Hiperaudiencias] [Problemas prioritarios] [Territorialidad - Familia: 

Arquitectura ontológica] [Transdisciplinariedad]  

No memos 

 

In the five summer seminars that were held annually from 1994-1998 at the 

Theological School on the Island of Halki, we learned about the close connections 

between environmental issues and education, ethics, communication, justice, and 

poverty. And in the five international symposia held biannually from 1995 to date, we 

have explored the impact of our wasteful lifestyle on the waters of the Aegean Sea, the 

Black Sea, the Danube River, the Adriatic Sea, and the Baltic Sea. Together with 

theologians, scientists, politicians and journalists, we recognized in a tangible manner 

the responsibility that we all bear - before one another, before our world, and before 

our God - for the destruction of our world’s natural beauty, for the depletion of the 

earth’s resources, and for the devastation of our planet’s diversity. 
 

P52: Ecumenical Patriarch Bartholomew I Message on the Day of the Protection of the 

Environment.docx - 52:1 [Ecumenical Patriarch Bartholom..]  (1:1)   (Super) 

Códigos: [Hiperaudiencias]  

No memos 

 
Ecumenical Patriarch Bartholomew I Message on the Day of the Protection of the 
Environment 
 

P53: Ecumenical Patriarch Bartholomew.docx - 53:1 [Ecumenical Patriarch Bartholom..]  (1:2)   

(Super) 

Códigos: [Hiperaudiencias]  

No memos 
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Ecumenical Patriarch Bartholomew's Message for the Day of the Protection of the 
Environment 

Protocol No. 915 
 

P54: Ecumenical Patriarch Demetrios I Message for the Day of the Protection of the 

Environmen1.docx - 54:1 [Ecumenical Patriarch Demetrios..]  (1:1)   (Super) 

Códigos: [Hiperaudiencias]  

No memos 

 
Ecumenical Patriarch Demetrios I Message for the Day of the Protection of the 
Environment 
 

P55: Ecumenical Patriarch Demetrios I Message for the Day of the Protection of the 

Environment.docx - 55:1 [Ecumenical Patriarch Demetrios..]  (1:2)   (Super) 

Códigos: [Hiperaudiencias]  

No memos 

 
Ecumenical Patriarch Demetrios I Message for the Day of the Protection of the 
Environment 

September 1, 1990 
 

P57: Ecumenical Patriarch.docx - 57:1 [Ecumenical Patriarch's Message..]  (1:1)   (Super) 

Códigos: [Hiperaudiencias]  

No memos 

 
Ecumenical Patriarch's Message for the Day of the Protection of the Environment 
 

P59: First Address of Ecumenical Patriarch Bartholomew to the Sixth Ecological Symposium 

on the Amazon Rive1.docx - 59:4 [First Address of Ecumenical Pa..]  (1:2)   (Super) 

Códigos: [Hiperaudiencias]  

No memos 
 
First Address of Ecumenical Patriarch Bartholomew to the Sixth Ecological 
Symposium on the Amazon River, "The Fragile Beauty of the World" 

It is with great pleasure that we welcome you all, dignitaries and delegates, to the 

official opening of Symposium VI, entitled “Amazon, Source of Life.” Since 1995, five 

water-borne symposia have been organized in major water bodies of Europe: the 

Aegean Sea, the Black Sea, the Danube River, the Adriatic Sea, and the Baltic Sea. 

The participation of regional and international representatives of the scientific, 

religious, and media worlds ensure that the message and outcomes of our symposium, 

with regard to crucial and specific issues will be brought to the attention of the world 

community. The present Symposium is honoured by the joint patronage of His 

Excellency Mr Kofi Annan, Secretary General of the United Nations.  
 

P61: Foreword to the Published Proceedings of the Fifth and Final Summer Seminar at 

Halki.docx - 61:8 [Representatives of Churches an..]  (5:5)   (Super) 

Códigos: [Hiperaudiencias]  

No memos 

 

Representatives of Churches and other religions, environmental and governmental 

authorities, as well as scientists and scholars, presented their views, participated in 

captivating discussions and produced common documents, which comprise valuable 
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material for a comprehensive approach to the issue at hand. 
 

P62: Foreword to the Published Proceedings of the Fourth Summer Seminar at Halki.docx - 

62:10 [Participants also included rep..]  (6:6)   (Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica] [Hiperaudiencias]  

No memos 

 

Participants also included representatives of the Orthodox Church, of other Christian 

confessions, of other religions, governmental authorities, environmental, scientific and 

forensic experts, all of whom provided invaluable resources for those who are 

interested in just solutions to the ecological problem that challenges humanity today. 

May the grace of the Creator of all the creation, our Lord and God and Savior Jesus 

Christ be with you all. 
 

P65: Greeting at the Third Summer Seminar on Halki.docx - 65:3 [We do not pretend that we 

have..]  (4:4)   (Super) 

Códigos: [Autocrítica y humildad] [Canales de diálogo - Familia: Arquitectura ontológica] 

[Hiperaudiencias]  

No memos 

 

We do not pretend that we have sufficiently cultivated the ground upon which 

Churches, religious communities, environmental organizations and scientists 

can communicate with each other and to the four corners of the earth about 

the vital issues of environmental protection 
 

P69: Greeting of Ecumenical Patriarch Bartholomew to the World Conservation Union 

Workshop held in Ouranoupolis.docx - 69:6 [Through ecological symposia it..]  (4:4)   

(Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica] [Hiperaudiencias] 

[Territorialidad - Familia: Arquitectura ontológica]  

No memos 

 

 Through ecological symposia it has organized in the Aegean, the Black Sea, the 

Danube River, the Adriatic and the Baltic Seas, the Amazon River and the Arctic, the 

Ecumenical Patriarchate has brought together religious leaders from many faiths, 

scientists, conservationists, and the press in order to promote its message of 

responsibility towards the natural environment and life on earth in respect to its 

Creator. 
 

P70: Greeting on arrival at Novorossisk for the Second International Symposium.docx - 70:3 

[An international symposium, in..]  (4:4)   (Super) 

Códigos: [Campo académico] [Hiperaudiencias]  

No memos 

 

An international symposium, in which distinguished representatives of religion, science 

and the competent organizations for the protection of the environment participate, 

could be characterized as an opportune initiative for greater conscientiousness of the 

dangerous dimensions of the modem ecological problem. However, this international 

ecological symposium, which has as its main topic the recognized danger of the 

destruction of the Black Sea assumes special importance since it analyses through 

well-founded reports the destructive factors of the specific problem and proposes 

specific solutions for its timely confrontation. At this symposium, the theoretical 
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declarations of international organizations dealing with the seriousness of the modern 

ecological crisis come into contact with the specific dimensions of the problems of the 

Black Sea, the correct confrontation of which calls for the immediate move from 

theoretical accounts to practical proposals for its prevention or cure.  
 

P70: Greeting on arrival at Novorossisk for the Second International Symposium.docx - 70:11 

[The warm reception accorded to..]  (9:9)   (Super) 

Códigos: [Esperanza] [Hiperaudiencias]  

No memos 
 

The warm reception accorded to our symposium by the civil and intellectual leadership 

of the beautiful city of Yalta constitutes not only a significant encouragement for our 

initiative, but also an expression of active participation in the struggle to save the 

Black Sea. If all the cities of this region support the final proposals of the symposium 

with consistency and continuity, then the hopes of us all will not be disappointed, and 

the Black Sea will become a credible commendation for confronting similar ecological 

crises.  
 

P74: Greetings of Ecumenical Patriarch Bartholomew on the 2004 Observance of Danube 

Day.docx - 74:3 [The Danube is a river of life...]  (2:2)   (Super) 

Códigos: [Hiperaudiencias]  

No memos 

 

The Danube is a river of life. So we proclaimed during our international, inter-religious 

and inter-disciplinary symposium in 1999. So we continue to affirm today. 
 

P74: Greetings of Ecumenical Patriarch Bartholomew on the 2004 Observance of Danube 

Day.docx - 74:4 [The Danube is a river connecti..]  (3:3)   (Super) 

Códigos: [Cosmopolitics] [Hiperaudiencias]  

No memos 

 

The Danube is a river connecting peoples with different histories and religious faiths. In 

October 1999, we were privileged to travel the entire length of the Danube with other 

religious leaders, scientists and journalists to examine the issues of common concern, 

to explore the connections between religion, science and the environment, and to 

propose joint solutions to critical issues. 
 

P75: Greetings of Ecumenical Patriarch Bartholomew to Prince Philip During Symposium on 

Ecology at Holy Trinity Monastery.docx - 75:1 [Greetings of Ecumenical Patria..]  (1:1)   

(Super) 

Códigos: [Hiperaudiencias]  
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Greetings of Ecumenical Patriarch Bartholomew to Prince Philip During Symposium 
on Ecology at Holy Trinity Monastery, Halki 
 

P76: Greetings of Ecumenical Patriarch Bartholomew to the 2004 Caretakers of Environment 

International Conference.docx - 76:2 [Greetings of Ecumenical Patria..]  (1:22)   (Super) 
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Greetings of Ecumenical Patriarch Bartholomew to the 2004 Caretakers of 
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Environment International Conference 

To the Esteemed Participants of the Caretakers of the Environment International 

Conference, our Modesty’s beloved in the Lord: Grace and peace from God. 

It is with great pleasure that we convey this message to the secondary school teachers 

and students at the international conference entitled: “School and Agenda 21: 

educating young people for their sustainable future.” Unfortunately, owing to 

prearranged commitments, we are unable to be in attendance in order to deliver this 

message to you personally. Nevertheless, our paternal prayers and blessings are with 

you throughout your discussions and deliberations. 

Caretaking of the earth is a central aspect of the global network CEI that has organized 

this assembly. Indeed, caretaking is a fundamental principle of all religions of the 

world. For the Christian Church in particular, caretaking comprises the essential 

characteristic of God Himself in His relationship toward the world (we call 

it“providence”) as well as the glue that binds together all of God’s creatures (we call it 

“love”).  

Therefore, it is a source of sincere joy to us that this conference relates to the way in 

which young people are able to raise awareness about the environmental concerns of 

our time and to promote the caretaking of the earth. So often in recent academic and 

ecological gatherings, it has become evident that the consequences of our 

environmental crisis will directly affect and impact upon the generations to come.  

It has taken the adult generation a very long time to realize just how destructive our 

selfish lifestyle has been for the earth and just how depleting our arrogant ways have 

proved for its resources. We are the generation that had to learn the hard way. In the 

word-play of Aristotle, we understood our errors by undergoing the pain of watching 

the ecological damage we have brought upon the world around us and witnessing the 

irrevocable extinction of many of its species. 

The younger generation, however, has grown up during these years of turmoil. You 

have learned by osmosis, appreciating much more readily the importance of a simple 

life for the very survival of the planet. You recognize much more humbly how the world 

is indeed an interdependent environment. This is precisely why, although we know that 

we have to change for the earth to be saved, this knowledge is part and parcel of your 

philosophy and behavior. 

In past centuries, people might perhaps have taken for granted many of the issues 

that you will explore during your conference in an effort to discover solutions to critical 

environmental problems. Yet today, we cannot take for granted the significance of our 

caretaking of the environment. Jesus Christ spoke of birds in the sky; today oil slicks 

wash them ashore. He referred to the beauty of the flowers in the fields; today 

chemicals and wars leave entire lands barren. Christ mentioned fruit in the parables 

that He used; today the lifestyles of the rich are supported by the crops of the poor. 
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He could assume that foxes had homes; today so many of our fauna do not survive. 

Christ multiplied loaves of bread and fishes to feed the hungry; today 800 million 

people worldwide, many of them young children, are clinically undernourished. 

In your search then for common solutions to common problems, the Orthodox Church 

proposes two central concepts, namely compassion and community. An essential 

element of caretaking is compassion, which is the very experience and expression of 

caretaking. To be cared for by God and to care for God’s creation entail showing 

compassion for every living being and for every living thing. A compassionate heart, 

writes a seventh-century mystic, St. Isaac the Syrian: 

Burns with love for the whole of creation – for human beings, for birds and beasts, for 

all of God’s creatures. 

So we need to be compassionate, which is to say full of passion and full of concern for 

every detail of God’s creation. If we remain indifferent to humanity’s injustice against 

the earth and its resources, if we are not involved in the correction of the abuse we 

cause to our planet, then we do not properly reflect God’s care and concern for us and 

the whole world. 

There are, of course, no excuses for our lack of interest and involvement. In our age, 

the information is readily at hand. We know the facts; the statistics are alarming. We 

can no longer remain apathetic to the cry of the poor and “the groaning of creation” 

(Rom. 8.22). As we well know, we are – all of us – so profoundly and intimately 

involved in and interconnected with each other’s destiny. So we must choose to care. 

Otherwise, we are not being fair to the environment. 

Moreover, receiving care obliges us to provide care. Caretaking is a circle: of what we 

have received, we are called to give. We cannot hope to be nurtured for by the 

environment if we do not in turn nurture this environment in an intimate way. 

Therefore, in addition to the element of compassion, we must recognize the 

importance of community. Far too long have we limited our understanding of 

community, reducing it to include only human beings. It is time that we extend this 

notion also to include the living environment, to animals and to trees, to birds and to 

fishes. Embracing in compassion all people as well as all of animal and inanimate 

creation brings good news and fervent hope to the whole world.  

This sense of community obliges us to stand for and support the most vulnerable 

aspects of creation, those parts of the world that have no human voice and whose 

rights can easily be trampled. Who will speak for the way we treat the resources of our 

planet? The earth is a part of our flesh, inseparable from our story and destiny. 

For“everything that breathes praises God” (Psalm 150.6). 

If we are honestly concerned about future generations, then we must also be caring 

toward the earth. We must feel a sense of responsibility for our attitudes and practices 

in relation to the environment. For the first time, perhaps, in the history of the world, 
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human beings are in a position to decide about our actions and to direct our influence 

in a way that shapes our environment. What will we choose? 

These are some of the issues that you are called to grasp as you seek to be educated 

for a sustainable future – our own future, ultimately your own future! The English 

word“education” derives from the Latin prefix emeaning “outside” and the verb 

ducomeaning “lead out.” The Greek term for education is paideia, which contains the 

same root as the term for child (paidion).  

This implies that you are to seek practical and tangible ways that lead us all out of the 

environmental impasse that we – especially we adults – have created. Clearly, the way 

out of the environmental crisis that we face lies to a great extent in your hands. Our 

fervent prayer and at the same time our heartfelt conviction is that, guided by the 

enlightening and empowering grace of God, you will prove worthy of the legacy with 

which you have been entrusted. The very welfare of our planet depends on it! 

At the Patriarchate, 30 June 2004  

Your fervent supplicant before God, 

+BARTHOLOMEW 

Archbishop of Constantinople, 

New Rome and Ecumenical Patriarch 
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Therefore, it is in this spirit that we congratulate your organization of this international 

conference and we extend our greetings to the esteemed participants. We pray for 

your every success and that your efforts may manifest the bonds that spring from 

good intentions, the results of reciprocity and mutual consultation. 
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Almost five years have passed since we organized the International Symposium on the 

Black Sea. There we brought together people from many different backgrounds and 

beliefs, including Jewish, Christian, and Muslim religious leaders from the Black Sea 

region, as well as many international and regional environmental personalities 
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Homily During the Service on the Amazon River 

Blessing of the Amazon Waters 

July 16, 2006 

In the Orthodox Church the commemoration of the Baptism of our Lord in the waters 

of the Jordan River constitutes the second most significant feast of the liturgical cycle 

after the celebration of the Resurrection. The hymns of that day, on January the 6th, 

proclaim:  

The nature of waters is sanctified, the earth is blessed, and the heavens are 

enlightened … so that by the elements of creation, and by the angels, and by human 

beings, by things both visible and invisible, God’s most holy name may be glorified. 

The implication– at least for Christians – is that Jesus Christ assumed human flesh in 

order to redeem and sanctify every aspect and detail of this world. This is why, on that 

day each year, Orthodox Christians will reserve and bottle a portion of the blessed 

water, with which they subsequently return and bless their homes and families, offices 

and spaces, gardens and animals. 

The breadth and depth, therefore, of the Orthodox cosmic vision implies that 

humanity is only one part of this magnificent epiphany. In this way, the 

natural environment ceases to be something that we observe objectively and 

exploit selfishly, instead becoming a celebration of the profound 

interconnection and essential interdependence of all things, what St. Maximus 

the Confessor in the 7th century called “a cosmic liturgy”.Thus the future of this 

planet assumes critical importance for the kingdom of heaven. 

The Spiritual Web of Life 

In blessing the waters of the great Amazon, we proclaim our belief that environmental 

protection is a profoundly moral and spiritual problem that concerns all of us. The 

initial and crucial response to the environmental crisis is for each of us to bear 

personal responsibility for the way that we live and for the values that we treasure and 

the priorities that we pursue. To persist in the current path of ecological destruction is 

not only folly. It is a sin against God and creation.  

It also constitutes a matter of social and economic justice. As we mentioned in our 

opening address, there is a close link between the living conditions of the poor or 

vulnerable and the ecology of the planet. Those of us living in more affluent nations 

either consume or corrupt fartoo much of the earth’s resources. Conservation and 

compassion are intimately connected. The web of life is a sacred gift of God -- so very 

precious and so very delicate. We must honor our neighbor and preserve our world 
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with both humility and generosity, in a perspective of frugality and solidarity. The 

footprint that we leave on our world must become lighter, much lighter. 

When we understand the intimate connection and inter-dependence of all persons and 

all things in the “cosmic liturgy,” then we can begin to resolve issues of ecology and 

economy. Then our generation would consider the welfare of future generations. There 

would be a code of ethics to determine behavior and trade, and a clear sense of this 

world as our common responsibility, with us as its caretakers. 

This world was created by a loving God, who is – according to the foremost and 

traditional Symbol of faith in the early Church – “maker of heaven and earth, and of all 

things visible and invisible.” The Judaeo-Christian Scriptures state, in the opening book 

of Genesis, that “God saw everything that was created good and, indeed, it was very 

good” (Gen. 1.31). How can one stand before the awesome beauty of the Amazon 

River without recalling this original plan of God? May God bless this water as He did 

through His divine presence in the Jordan River. May we all long rejoice in the beauty 

and sanctification of the waters of this magnificent river. 
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Introductory Speech of Ecumenical Patriarch Bartholomew On “Environment and 
Spirituality” at the 2005 World Exposition, Aichi, Japan - International Conference 
“Mediating for Sustainable Development” 

There is a profound relationship between the divine Creator and the natural creation –

worshipping the former and venerating the latter. The future of this planet is of critical 

importance for the kingdom of heaven. Our understanding of salvation is not other-

worldly, but involves the transfiguration of this world in light of the heavenly kingdom. 

This is why, over the last two decades, the Orthodox Church has prayed throughout 

the world for the protection and preservation of the natural environment. It is critical 

that the intimate connection between poverty and the natural environment be 

recognized if problems of either economy or ecology are to be addressed. The natural 

environment cannot be separated from personal piety and spirituality. 

Climate change and environmental pollution affect everyone. While the data may be 

variously debated, the situation is clearly unsettling. To take but one example: 

dramatic increases of greenhouse gases in our atmosphere -- largely due to fossil fuel 

burning -- are causing global warming and in turn leading to melting ice caps, rising 

sea levels, the spread of disease, drought and famine. The European heat-wave of 

2003 could be unusually cool by 2060, while the 150,000 people that the World Health 

Organisation conservatively estimates are already dying annually due to climate 
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change will be but a fraction of the actual number.  

It is painfully evident that our response to the scientific testimony has been generally 

reluctant and gravely inadequate. Unless we take radical and immediate measures to 

reduce emissions stemming from unsustainable -- in fact unjustifiable, if not simply 

unjust -- excesses in the demands of our lifestyle, the impact will be both alarming and 

imminent. 

Religious leaders throughout the world recognize that climate change is much more 

than an issue of environmental preservation. Insofar as human-induced, it is a 

profoundly moral and spiritual problem. To persist in the current path of ecological 

destruction is not only folly. It is no less than suicidal, jeopardizing the diversity of the 

very earth that we inhabit, enjoy and share. It has rightly been described on several 

occasions by His All Holiness Ecumenical Patriarch Bartholomew as a sin against God 

and creation. After all, a handful of affluent nations account for two thirds of global 

GDP and half of all global carbon dioxide emissions. 

Ecological degradation also constitutes a matter of social and economic justice. For 

those who will most directly and severely be affected by climate change will be the 

poorer and more vulnerable nations (what Christian Scriptures refer to as 

our“neighbour”) as well as the younger and future generations (the world of our 

children, and of our children’s children). Those of us living in more affluent nations 

either consume or else corrupt far too much of the earth’s resources.  

There is a close link between the economy of the poor and the ecology of the planet. 

Conservation and compassion are intimately connected. The web of life is a sacred gift 

of God -- ever so precious and ever so delicate. We must serve our neighbour and 

preserve our world with both humility and generosity, in a perspective of frugality and 

solidarity alike. After the great flood, God pledged never again to destroy the world: 

“As long as the earth endures, seedtime and harvest, cold and heat, summer and 

winter, day and night, shall not cease” (Genesis 8.22). How tragic, however, it would 

be if we were the ones responsible for their destruction. The footprint that we leave on 

our world must be lighter, much lighter. 

Africa is the continent least responsible for global warming, yet bearing the most 

detrimental consequences, while also being the least equipped to cope with the 

changes. Harvest cycles in Ethiopia and other parts of eastern and southern Africa are 

shortening, leading to further food insecurity for the world’s poorest people. Elevated 

temperatures create incalculable increase in the range of vector-borne diseases and 

lack of clean water. Populations affected by fatal diseases, such as malaria, 

schistosomiasis, dengue fever and cholera, are rising dramatically. Even a conservative 

estimate indicates the number of people impacted by flooding could increase from 1 

million (in 1990) to 70 million (by as early as 2080).  

Faith communities must undoubtedly first put their own houses in order; their 
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adherents must embrace the urgency of the issue. This process has already begun 

throughout the world, although it must be expanded and intensified. Religions realize 

the primacy of the need for a change deep within people’s hearts. They are also 

emphasizing the connection between spiritual commitment and moral ecological 

practice. Faith communities are well-placed to take a long-term view of the world as 

God’s creation. In theological jargon, that is called “eschatology.” Moreover, we have 

been taught that we are judged on the choices we make. Our virtue can never be 

assessed in isolation from others, but is always measured in solidarity with the most 

vulnerable. Yet churches, mosques, synagogues, temples, and other houses of worship 

consume a fraction of energy compared to manufacturing industries, modern 

technologies, and commercial companies. 

Breaking the vicious circle of economic stagnation and ecological degradation is a 

choice, with which we are uniquely endowed at this crucial moment in the history of 

our planet. The destructive consequences of indifference and inaction are ever more 

apparent today. At the same time, the constructive solutions to mitigate global 

warming are increasingly merging. Therefore, government, businesses, and religious 

institutions are actively pursuing cooperation, converging in commitment and 

compelling people to act. Only together – in a genuine spirit of dialogue and 

cooperation – can a problem of this magnitude be addressed and resolved. The 

responsibility as well as the response is collective. We know how to prevent such rapid 

climate change. We now need a powerful network of diverse yet connected leaders 

committed to empowering individual and commercial action. 

In the Orthodox tradition, the connection between ecology and spirituality is especially 

tangible in the practise of asceticism, and indeed most notably in the act of fasting. 

The ascetic way is primarily a way of liberation. And the ascetic is the person who is 

free, uncontrolled by attitudes that abuse the world; uncompelled by ways that use the 

world; characterized by self-control, by self-restraint, and by the ability to say “no” or 

“enough.” Asceticism, then, aims at refinement, not detachment or destruction. Its 

goal is moderation, not repression. Its content is positive, not negative: it looks to 

service, not selfishness; to reconciliation, not renunciation or escape. Without 

asceticism, none of us is authentically human. 

Let us, then, examine the significance of the ascetic practice of fasting. We Orthodox 

fast from all dairy and meat products for half of the entire year, almost as if in an 

effort to reconcile one half of the year with the other, secular time with the time of the 

kingdom. To fast is: 

 not to deny the world, but to affirm the world, together with the body, as well as the material 

creation; 

 to remember the hunger of others, identifying ourselves with—and not isolating ourselves from—the 

rest of the world; 
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 to feel the hunger of creation itself for restoration and transfiguration; 

 to hunger for God, transforming the act of eating into nothing less than a sacrament; 

 to remember that we live not “by bread alone” (Matt. 4:4), that there is a spiritual dimension to our 

life; 

 to feast along with the entire world; for we Orthodox fast together, never alone or at whim. 

To fast is to acknowledge that all of this world, “the earth, is the Lord’s, and all the 

fullness thereof” (Ps. 23:1). It is to affirm that the material creation is not under our 

control; it is not to be exploited selfishly, but is to be returned in thanks to God, 

restored in communion with God. 

Therefore, to fast is to learn to give, and not simply to give up. It is not to deny, but in 

fact to offer, to learn to share, to connect with the natural world. It is beginning to 

break down barriers with my neighbour and my world, recognizing in others faces, 

icons; and in the earth the face itself of God. Anyone who does not love trees does not 

love people; anyone who does not love trees does not love God.  

To fast, then, is to love; it is to see more clearly, to restore the primal vision of 

creation, the original beauty of the world. To fast is to move away from what I want, to 

what the world needs. It is to be liberated from greed, control, and compulsion. It is to 

free creation itself from fear and destruction. Fasting is to value everything for itself, 

and not simply for ourselves. It is to regain a sense of wonder, to be filled with a sense 

of goodness, of God-liness. It is to see all things in God, and God in all things. The 

discipline of fasting is the necessary corrective for our culture of wasting. Letting go is 

the critical balance for our controlling; communion is the alternative for our 

consumption; and sharing is the only appropriate healing of the scarring that we have 

left on the body of our world, as well as on humanity as the body of God.  

This conference is a golden opportunity for all of us to recognize the unique role of 

every individual and of every organization, in order that we may respect the more 

vulnerable in this situation, and in order that we may be prepared to assume 

responsibility for an issue of critical significance and global urgency.  

May we be inspired by grace and justice, guided by reason and responsibility, and filled 

with selflessness and compassion. 
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Keynote Speech of Ecumenical Patriarch Bartholomew at the Opening Address of the 
International Symposium in Passau, Germany, "The Danube, a River of Life" 
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Learned participants, 

My children beloved in the Lord. 
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Lecture given in Westminster Abbey on the Visible Unity and Ecumenisms for the 
Next Christian Millennium: Orthodox Perspective 
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Message by Ecumenical Patriarch Bartholomew for World Environment Day  
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Message for the Day of the Protection of the Environment 
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Message for the Day of the Protection of the Environment 
 

P101: A Homily of His All Holiness the Ecumenical Patriarch Bartholomew at the inauguration 

of the Ecological Shop at Vrysai.docx - 101:2 [Most Reverend Metropolitan Ire..]  (3:5)   

(Super) 

Códigos: [Hiperaudiencias]  

No memos 

 

Most Reverend Metropolitan Irenaeos of Kydonia and Apokotonos, 

Beloved and elected People of the Lord, 

Beloved sons and daughters in the Lord, 
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Address of His All Holiness Ecumenical Patriarch Bartholomew at the Ninth Annual 
SCOBA/SCOOCH UN Prayer Service 

Archdiocesan Cathedral of the Holy Trinity 

Direct Archdiocesan District, New York, New York 

October 26, 2009 

Related Items 

Read the press release 

See the photo gallery 

Your Eminences, Excellencies and Graces, Ambassadors and Distinguished Members of 

the United Nations Community, Beloved sons and daughters in the Lord, 

We greet all of you: our brother bishops in the families of our Christian Churches, His 

Excellency the Nuncio of the Vatican, Their Excellencies the Ambassadors of the many 

and diverse nations here represented, and all of the faithful in attendance. We extend 

as well our thanks to Strobe Talbott for his presence and for his insights. 

Secretary Talbott’s expertise and mastery of US foreign policy, matters of nuclear 

proliferation and arms control is widely known to all of you as diplomats. Similarly, his 

knowledge of US national security priorities related to Europe, Russia, and South Asia 

is legendary to those of you whose goal as diplomats is the priority of world peace. 

However, today, we are impressed by how he brings his knowledge to bear in ways 

that build a conversation for us as we gather here in this beautiful Orthodox Christian 

Cathedral in the United States to celebrate, collectively as families of Orthodox 

Christians.  
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Your Eminences, Excellencies and Graces, Ambassadors and Distinguished Members of 

the United Nations Community, Beloved sons and daughters in the Lord, 
 

P102: Address of His All Holiness Ecumenical Patriarch Bartholomew at the Ninth Annual 

SCOBA.docx - 102:22 [We have only now just conclude..]  (15:15)   (Super) 

Códigos: [Hiperaudiencias] [Territorialidad - Familia: Arquitectura ontológica]  

No memos 

 

We have only now just concluded our Eighth Ecological Symposium, held on the 

Mississippi River, in which we brought together scientists, theologians, religious and 

civic leaders, and leaders of mass media and culture. 
 

http://www.patriarchate.org/news/releases/scoba-prayer-service
http://www.facebook.com/album.php?aid=117364&id=82109183847
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The highlights of the first five Summer Seminars on Halki in the Holy and Patriarchal 

and Stauropegial Monastery of the Holy Trinity, which were dedicated to the protection 

of the environment, have been carefully chosen for this volume. They range in themes 

from ethics to religious education to community action, but all underscore humankind’s 

most responsible role in protecting the garden of Eden, our greatest gift from God, our 

all-loving creator.  
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Message for World Environment Day 
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 On behalf of the ecologists, policymakers, journalists and religious leaders who have 

gathered in Greenland, we thank you for inviting us to this marvellous land. 
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As each of us parts company with old and new friends who have accompanied us on 

this unforgettable voyage , we are conscious that our personal journeys – as religious 

leaders scholars, writers, broadcasters, parents, teachers in every sense – are 

recommencing. 
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Religion and the Environment: The Link Between Survival and Salvation 
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On the occasion of the 6th Religion, Science and Environment Symposium convened in 

Amazonia, July 13rd to 20th 2006, under the patronage of His All Holiness, Ecumencial 

Patriarch, Bartholomew, and His Excellency Kofi Anan, Secretary General of the United 

Nations, distinguished participants from many countries, having benefited from the 

wisdom and insights of the religious, indigenous people, national and regional 

authorities, scientists, environmentalists and other experts, consider that:  
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Remarks of Ecumenical Patriarch Bartholomew Upon Receiving an Honorary 
Doctorate from City University, London 
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Sins Against Nature and God: We Are All Accountable for Ignoring the Global 
Consequences of Environmental Exploitation 
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Your Eminence Karl Gustav Hammar, Archbishop of Uppsala and Primate of the Church 

of Sweden, 

Your Eminences, 

Excellencies, 

Beloved Christians, 

We feel great joy in visiting you today, especially on this solemn festival, on which you 

celebrate the feast of Pentecost, the descent of the Holy Spirit upon the Disciples of 

Christ. May this Holy Spirit, the third person of the Holy Trinity, consubstantial with the 

other two, who is present everywhere and fills everything, the treasure of blessings 

and giver of life, who made perfect the Apostles, the guide and inspirer of the Saints, 

who reveals the whole truth to those who accept Him with purity of body and heart – 

may descend into the hearts of all of us, because only if we are guided by Him and we 

put our trust in Him, can we understand and speak according to God, as the Saints of 

God did in the past. 

Historic conditions have separated us from each other and have created the well-

known ecclesiastical divisions and the mutually exclusive ecclesial communities, which 

are not in spiritual communion with each other, in spite of the fact that they believe in 

the same Lord Jesus Christ and in His saving mission. However, our hearts have not 

ceased to regard you as brothers in Christ, and to seek the destruction of the walls 

that separate us, and our rapprochement for which we fervently long. 

Moreover, we express our hope that the dialogues presently in progress will draw us 

closer to each other, and will bring to the surface the real reasons of our separation, 

reasons that were not always religious or theological, but often the result of a lack of 

communication for geographical and historico-political reasons. The faith and teaching 

of the undivided Church during the first centuries always comprises the firm ground for 

the re-encounter and unity of us all.  

We have reached the concluding stage and arrived at the final port of our fifth 

International Symposium on Religion, Science and the Environment. The participants 

have together explored the Baltic Sea as a common heritage and a shared 

responsibility of the surrounding regions. We have been informed by scientists, 

environmentalists and politicians about the problems resulting from human abuse and 

exploitation of the natural environment; and we have heard of ways in which these 

critical problems are being confronted and resolved. 

What we have learned very clearly is that western society has not yet reached the 

point of sharing the earth’s resources or of relating in a responsible and restrained way 

toward the natural environment. This is painfully evident in the states of the Baltic 
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Sea, where there is such a sharp contrast between the nations in the western and in 

the eastern parts of the Sea. The discrepancy between the various states in relation to 

such matters as national income is unjustifiable and unethical. How can our attitudes 

and actions be reconciled with the spirit of Pentecost? 

Nonetheless, it is our fervent prayer and hope that, as we behold before us the water 

gathered from the Baltic Sea, we may invoke the grace and presence of the Holy 

Spirit, so that this same Spirit may come upon us, upon the people of this nation, and 

upon the peoples of this region “as a rush of mighty wind,” filling our hearts so that we 

may hear and speak the tongue of nature, the mother tongue that unites us all. 

We thank you for the gracious hospitality and warm reception of our Modesty. We 

convey to you the greeting and blessing of the Holy Great Church of Christ, of 

Constantinople, together with our personal heartfelt prayer. We express our joy at this 

gathering, as well as our hope for a deeper understanding on our journey toward unity.  

May the grace of our Lord Jesus Christ, and the love of God the Father, and the 

fellowship of the Holy Spirit be with you all, beloved brothers and children. Amen.  
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May 29, 1998 

Most Reverend Metropolitan Sotirios of Toronto, 

Distinguished Fellow Guests, 

"Praise Him, ye heavens of heavens, and thou water that art above the heavens." 

"Fire, hail, snow, ice, blast of tempest, which perform His word." -(Psalm 148) 

By the above verses of the Psalmist, who has endowed us with this word, calls us to 

imitate the heavens and the waters, the snow, the ice and the storm and to praise the 

Lord by obeying his word as all of nature does.  

We are constantly called to praise Him in the beauty of his creation, which surrounds 

us. We are especially called to praise Him today in this place where dominates not only 

light keeps watch over us but also the glory and the power of the Lord our God "Who 
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supports His chambers in the waters " (Psalm 103) 

We would like to express thanks to your Reverence beloved brother Sotirios for 

choosing this place which reminds us again of the Psalmist's thanksgiving to God: " In 

a place of green pasture, there hath He made me to dwell; beside the water of rest 

hath He nurtured me" (Psalm 22). Moreover, this place grants us refreshment 

especially today day during which our mind turns back to the multitude of sorrows and 

trials that our nation has suffered during the greatest defeat of its history. 

We would also like to extend our blessing to you, our beloved George Bikos and your 

co-workers for choosing to develop your creative gifts and to manifest your sense of 

hospitality in such a location. We would like to thank you from our heart and bestow 

upon you in turn our patriarchal blessing along with our paternal wishes for further 

success, good health and a God-pleasing life.  

We are all standing in awe before the rivers, lakes, a multitude of waters, and in 

particular Niagara Falls. The very nature of water, its movement, its beauty, its 

dynamic, and most of all its participation in all forms of life, justify the praise of this 

awesome element of God's creation from the very beginning not only by theologians 

and hymnographers but also by philosophers, poets, artists and scientists. 

Water was glorified from the very beginning when God "...hath founded it upon the 

seas, and upon the waters hath He prepared it" (Psalm 23). It was further glorified on 

the second day of Creation when God divided the waters " which were above the 

firmament" (Gen. 1:7). Finally, it was ultimately glorified when life itself sprung forth 

from the water by the command of the Life-creating God (Gen. 1:20). 

Water has been praised in many ways ever since. It holds a central position in worship 

and other pious expressions of the people. When the fullness of time had come and 

God showed his redeeming Grace in the incarnation of our Lord Jesus Christ, the seas, 

the lakes, the waters, and especially the river Jordan received the blessing of His love. 

"The waters saw You, O God, and were afraid. The Jordan was turned back". If such 

things had happened in Canada, the Niagara River would have turned back along with 

its raging waterfalls. People would have been amazed beyond measure and the faint-

heartedness of those unable to conceive the power of God and understand the depth of 

the allegory, which surpasses nature, would have been greater. " The Jordan flowing 

down turned back and raised us toward heaven" (Feast of Theophany, Ypakoe of the 

3rd Ode). Of course, it was not Jordan by itself that turned back but the Lord and 

Master of all implemented the turnover in His baptism "to raise man up to the heights" 

(2nd prayer of the Great Blessing of the Waters). We participate in this miracle by the 

first and great sacrament of our baptism. Our baptism overturns the descent towards 

corruption and death and begins our ascent to heaven and our theosis. Thus, the 

blessed and sanctified water is accompanying us along this ascent. 

Unfortunately, the descent remains with us since many people have forgotten in days 
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past, and still forget, particularly in our time "The earth is the Lord's, and the fullness 

thereof, the world, and all that dwell therein" (Psalm 23). 

The Deluge constituted the most devastating calamity in our past, the expression of 

Gods wrath for peoples disobedience and sinfulness. Do we nowadays acknowledge 

contemporary disasters as Gods nudging in order to prevent new calamities? 

It seems we do not. The disobedience of mankind goes on along with the confusion of 

life, the insatiatey of desires, the improvidence for the future of the world and the 

generations to come. All the above and the like bring forth all the already known 

anomalies in nature and other yet unknown and probably irreversible calamities. 

Here we would like to mention two anomalies related to water: the observed melting of 

ice due to the rise of global temperature known as the "greenhouse effect" and the 

predicted insufficiency of water along with the expansion of the desert on the earth, 

which will make the survival of the human race in those areas afflicted by drought 

practically impossible and will result in further disasters as well. 

Such a perspective becomes even more painful in the sight of the awesome waterfalls 

here. We now understand the following words of the Psalmist as a supplication of a 

thirsty people to God "He shall come down like rain upon a fleece, and like rain-drops 

that fall upon the earth" (Psalm 71:6).  

In the hope that God will provide again for His people and will enlighten our minds and 

warm our hearts and inspire in us love for harmony and beauty in this world, we would 

like to thank you from our heart and raise our cup for a toast to the health of you all.  
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(New York, September 21-22, 2014) 

 

It is with great joy that we greet the international participants and congratulate the inter-religious 

organizers of the Interfaith Summit on Climate Change jointly organized in New York by the World Council of 

Churches and Religions for Peace at the invitation of and in association with the United Nations as a 

response to the pressing issue of climate change. 

Your summit is part of a global effort to mobilize action and inspire change on this compelling crisis of our 

time. We are especially pleased to learn that leaders representing numerous faith communities as well as 

diverse disciplines will be in attendance in order to assume responsibility and provide direction. In 

particular, your summit will assemble women and men, as well as indigenous and youth to marshal their 

commitment and cooperation to advocate creation care and climate justice. 

Recent years have fortunately been marked by a series of timely and prominent events bringing together 

pioneering scientists, politicians, activists and a wide range of religious and civil leaders in order to address 

the vital consequences and propose ways of resolving this crisis, while at the same time encouraging 

political will and enhancing economic resilience for a substantial global treaty on climate change. 

It is indeed both comforting and promising to witness so many diverse categories of people increasingly 

accepting the challenge and embracing the urgency of climate change. In some ways, what is imperative at 

this time is for people to remember and recognize the intimate and immediate connections in our world: the 

connection between religion and environment, between social ethics and civic action, between interfaith 

cooperation and climate action, and especially between ecological pollution, economic expansion, and social 

fairness. Ultimately, there is – as we have long believed and advocated – an inviolable and inseparable 

connection between the way we treat the earth, the way we relate to people, and the way we worship God. 

Nonetheless, if we are to respond to the ecological crisis in a responsible and substantial way, we must 

move beyond mere talk to practical action. If the final statement of this summit is to prove informative and 

influential, it must be translated more than simply for the purpose of signing by religious dignitaries; it must 

prove transformative of people’s lives. Each believer and each leader, each field and each discipline, each 

institution and each individual must be touched by the call to change our greedy ways and destructive 

habits. For the message here is quite clear: unless we change the way we live, then we cannot hope to avoid 

ecological damage. This means that – instead of solely depending on governments and experts for answers – 

each of us must become accountable for our slightest gesture and act in order to reverse the path that we 

are on, which will of course also include prevailing upon governments and leaders for the creation and 

application of collective policy and practice. 

It is our fervent prayer and wholehearted aspiration that your gathering in New York will accordingly prove 

successful and fruitful. May God bless the summit as well as each and every one of you. 

 

At the Ecumenical Patriarchate, on September 14, 2014 
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Prayerfully yours, 

 

+ BARTHOLOMEW 

Archbishop of Constantinople-New Rome 

and Ecumenical Patriarch 
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(New York, September 21-22, 2014) 
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For fifteen years, we raised the awareness of religious and civil leaders, as well as of 

theologians and politicians, on the plight of our planet’s waters. 
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Then, we care for the plants and for the animals, for the trees and for the rivers, for 

the mountains and for the seas, for all human beings and for the whole natural 

environment.  
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However, upon seeing them dying of extreme hunger, he said to one of them: “Take 
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your bow and cross this mountain; there, you will find a herd of wild goats. Shoot one 

of them, whichever one you desire, but do not try to shoot another.” The Saracen 

departed and, as the old man advised, shot and slaughtered one of the animals. But 

when he tried to shoot another, his bow immediately snapped. So he returned with the 

meat and related the story to his friends.” 
 

______________________________________________________________________ 
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This contribution on your part is especially moving to our Church, which considers the 

preservation of God's creation to be a part of her sacred duty. As you have been made 

aware from the encyclical message of our predecessor Patriarch Demetrios of blessed 

memory (dated September 1st, 1989), our Church has designated the 1st day of 

September of each year as a day of prayers for the natural environment. 
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We express our sincere thanks to each one of you, my brothers, for the effort you have 

undertaken in order to come to this city, rich in history and significance, so that we 

may accomplish the gathering of the Primates of the local holy Orthodox 

Autocephalous and Autonomous Churches. 
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All of this increases our responsibility as shepherds of the people of God and as, by 

God's grace, Primates of our local Churches.  
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Our Orthodox Church, containing the fullness of truth, also has a corresponding 

responsibility to contribute to the healing of divisions among Christians. 
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Although we recognize the responsibility of our Church, “which, according to the 

Apostle, has no spot or wrinkle through deviation from the ancient forms, never having 

accepted or added or subtracted any kind of doctrinal innovation.”Nevertheless, 

sometimes influenced by assaults against the Church, we often begin to be shaken in 

the fulfillment of our responsibility to offer unceasing witness to our faith. 

Articulating the Faith 

What can we say about the ecological problem, about missionary activity, about 

schisms existing in the body of the Church, on the position of Orthodoxy within a 

united Europe, and about the other topics which have been included in the 

memoranda, which you, my brother Primates, have co-authored and signed?  
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In the catacombs of ancient Rome, Christ was portrayed as a pure white lamb, as a 

fish or as a vine. The four Evangelists were represented by an angel, a lion, an ox, and 

an eagle. The Holy Spirit was depicted as a dove ever since the Baptism of Jesus Christ 

in the River Jordan. With the passage of time, the Church became even more 

audacious in making use of nature’s symbols in order to decorate the space where the 

faithful worshipped. The church interior, in fact liturgy itself, became a miniature icon 

of the universe, of heaven, of earth, of the nether world and of the world to come. We 

can begin, therefore, to understand the concepts of sacred space and sacred time. 
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which permeates the liturgical celebrant of the Most High when he receives from the 

hands of the faithful who approach the church in order to offer the bread and wine, 

which are to be consecrated in order that their offerings might constitute immortal 

nourishment for the whole world. 
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During this official occasion, we wish to assure you, on behalf of the Church, 
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The Orthodox Church is particularly well represented in parts of the world where “the 

earth has been hurt,” to adopt a phrase from the Book of Revelation.  
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Our Holy Mother and Great Church of Christ expresses justified gratitude in God that 

within the context of our ministries in the world we have hastened to be among the 

first to include a complete series of seminars on ecology. Our efforts, of course, are not 

to be perceived as simply responding to the needs of the modern world. Our concerns 

are rooted in the deeper conviction that by these initiatives the Church ministers 

absolutely and responsibly within its primary mission entrusted to Her by God in 

history: the evangelization and salvation in Christ of man and the world. 
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Hence, out of paternal responsibility we take this opportunity to address these 

introductory remarks not simply as a proper greeting of the Mother Church bestowing 

our wholehearted patriarchal blessing to the blessed seminar participants gathered 

here; rather in a spirit of purely pastoral concern we further convey a few thoughts on 

the topic. Our expectation is that perhaps these thoughts can serve as a source of 

reference by placing our finger on "the print of the nails" for a more God-fearing 

appraisal of the responsibilities and duties of all men and women created in the image 

and likeness of God towards all that is within and around the created universe. 
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For this reason, the Ecumenical Patriarchate, the Mother Church, has taken this 

initiative and joined its own voice to those of many others and has taken diligent and 

incisive action for the protection of the environment, inasmuch as our material world is 

first and foremost a spiritual organism 
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 The Church is compelled first by its love in Christ for our endangered fellow human 

beings, and also by its responsibility not only to teach the faith, but to practice it (Jm 

2.14-17) 
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So it is that, as in many other matters of faith, the Church risks being condemned as 

indifferent unless it speaks out appropriately with the “word of truth.”Failure to do so 

would result in opening the field to other voices, and it could sometimes result in the 

consequence that we, the believers in Christ, might not even recognize what our own 

faith teaches about these issues.  
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The Church does not ignore material needs, but it incorporates these within an 

appropriate hierarchy, wherever necessary giving priority to the primary and ranking 

lower the secondary, in order to meet the basic needs of those who are lacking in 

material and spiritual things. 
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 We have placed the program of this particular symposium under the Church’s 

blessing. First, because this is a further sign of our true love for human beings and our 

desire to help them to improve their standard of living. Second, because we believe 

that the Church should not be interested solely in the spiritual life of 

Christians, but also, according to its abilities, in all their needs; this represents both 

the express commandment of the Lord as well as the long tradition of the Church.  
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 also convey to you the affection and blessing of our Holy Mother, the Great Church of 

Christ, and mine personally. And I convey to you the message that God is pleased 

when we, acting out of love, do everything in our power not to burden our neighbor 

and fellow human beings with our own waste and dirt, which make human life difficult. 
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The Holy and Great Church of Christ of Constantinople and all the local Orthodox 

Churches have a common reference to the spiritual heritage of Byzantium. This 

heritage has stood for the transcendence of the anthropocentric philosophy of classical 

Greek antiquity by accepting the anthropocentric teaching of Christianity. 
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At the same time it contributed auspiciously to the spiritual life of the Orthodox Church 

as a whole, by excluding all Judaizing and Hellenizing heresies and remaining firmly 

attached to the Christian truth of the Cross, and of the salvation which springs from it 
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Thus, the Mother Church of Byzantium formulated the specifically Orthodox proposition 

concerning our liturgical relation to God and to the world 
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Through the Orthodox Church the sanctifying and restoring divine grace of God is 

extended to the entire cosmos. 
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the Mother Church does not refrain from concern with the problems of the natural 

environment, knowing that this environment should be of good service to humanity 

and fulfil the purpose for which it was destined 
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This is because the Orthodox Church cannot afford to show lack of concern for the 

natural world, which was included by God in the plan of the divine economy in Christ. 

The Orthodox Church knows full well that the renewal and recapitulation of the entire 
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creation was envisaged in Christ. 
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the members of our sister Church and of the Christ-loving State of Romania which we 

have loved from ancient times 
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We repeat once again from this position our invitation to all of you - to the Orthodox 

and other Churches, and to the religious leaders of the faiths in the neighboring region 
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Ecological Institute.docx - 22:12 [Navigating through the turbule..]  (5:5)   (Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica] [Lenguaje simbólico, metafórico, 

alegórico - Familia: Arquitectura ontológica]  

No memos 

 

Navigating through the turbulent waters of life, the Church seeks to collaborate with 

God in His work of creation by filling the "void" and shining forth the radiant light of 

Christ on the "darkness" that sin has brought upon the world 
 

P22: Message of Ecumenical Patriarch Bartholomew to the Sixth Symposium of the Halki 

Ecological Institute.docx - 22:19 [Our aim is to establish an env..]  (5:5)   (Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica] [Orthodoxy has its response: “r.. - Familia: 

Arquitectura ontológica]  

No memos 

 

 Our aim is to establish an environmental network throughout the Black Sea region 

involving all these disciplines and so it is with great enthusiasm that the Ecumenical 

Patriarchate, in collaboration with the committee of "Religion, Science, and the 

Environment", launches this inaugural session of The Halki Ecological Institute. We 

take profound spiritual pride in the institution of this new and bold environmental 

project and wish to commend and thank our Sister Orthodox Churches from around 

the Black Sea who have embraced this program from its inception and have worked 

closely with us in order to realize this objective. We should also like to thank our 

sponsors, the coordinators and facilitators, and those who have worked tirelessly in the 

planning and organization of this Institute.  
 

P23: Address During the International Ecological Symposium held in Kathmandu.docx - 23:50 

[Now we come to what the Orthod..]  (22:22)   (Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica]  

No memos 

 

Now we come to what the Orthodox Christian Church believes and teaches. Let us 
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begin by mentioning a characteristic commandment of the founder of the Christian 

Church,  
 

P23: Address During the International Ecological Symposium held in Kathmandu.docx - 23:51 

[You are undoubtedly familiar w..]  (23:23)   (Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica]  

No memos 

 

You are undoubtedly familiar with the charitable commandment of love and mercy, 

which is taught by the Orthodox Church. You are perhaps even aware that the 

Ecumenical Patriarchate, as the first throne among the worldwide Orthodox Churches 
 

P24: Address During the Official Sophie Prize Presentation Ceremony.docx - 24:42 [initiative 

of the Ecumenical P..]  (4:4)   (Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica]  

No memos 

 

initiative of the Ecumenical Patriarchate, which has served the truth of Christ for some 

seventeen centuries. Our Church regards the sensitization of its faithful in relation to 

the natural environment and in regard to the development of inter-religious dialogue 

as a central and essential part of its ministry of solidarity and co-existence 
 

P25: Address of Ecumenical Patriarch Bartholomew at the Environmental Symposium.docx - 

25:69 [The Ecumenical Throne of Ortho..]  (8:8)   (Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica] [Patrística - Familia: Arquitectura 

ontológica] [Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 

 

The Ecumenical Throne of Orthodoxy, as a preserver and herald of the ancient Patristic 

tradition and of the rich liturgical experience of our Orthodox Church, 
 

P25: Address of Ecumenical Patriarch Bartholomew at the Environmental Symposium.docx - 

25:11 [It is for this reason that our..]  (9:9)   (Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica] [Orthodoxy has its response: “r.. - Familia: 

Arquitectura ontológica]  

No memos 

 

It is for this reason that our predecessor, the late Patriarch Dimitrios, of blessed 

memory, invited the whole world to offer, together with the Great Church of Christ, 

prayers of thanksgiving and supplications for the protection of the natural 

environment. 
 

P25: Address of Ecumenical Patriarch Bartholomew at the Environmental Symposium.docx - 

25:100 [the parishes of this Holy Arch..]  (29:29)   (Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica]  

No memos 

 

the parishes of this Holy Archdiocese of America, all the Orthodox Churches in this 

great land, and all Americans of goodwill. 
 

P26: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the 
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International Ecological Symposium on the Theme.docx - 26:61 [However, leaving the 

arguments..]  (3:3)   (Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica]  

No memos 

 

However, leaving the arguments of other religious teachings and philosophical schools 

to their own adherents, we will focus on the Eastern Orthodox Church, in the 

knowledge of our own responsibility. 
 

P26: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the 

International Ecological Symposium on the Theme.docx - 26:46 [All of you enjoy the 

blessings..]  (15:15)   (Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica]  

No memos 

 

 All of you enjoy the blessings of the Holy and Orthodox Great Church of Christ, 
 

P27: Address of Ecumenical Patriarch Bartholomew During The Doxology Service At the 

Uspenski Orthodox Cathedrall.docx - 27:27 [We thank God in the highest, w..]  (9:9)   

(Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica]  

No memos 

 

We thank God in the highest, who is worshiped as one in Trinity, for granting to our 

Modesty the joy also of the present visit to the Holy Orthodox Church of Finland and to 

its people, irrespective of religious doctrine. We convey to you the warm love and 

affection, the heartfelt greeting and blessing of the Mother Holy Great Church of Christ 

of Constantinople. We thank you for the warm reception of our Modesty, for your love 

and respect for the Mother Church, and for your kind words. The impressions of our 

gathering today, which takes place on the occasion and in the framework of the fifth 

International Religion, Science & the Environment Symposium, will remain indelible in 

our heart. 
 

P30: Address of His All.docx - 30:2 [First and foremost, we convey ..]  (6:6)   (Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica] [Visión histórica-tradicional - Familia: 

Arquitectura ontológica]  

No memos 

 

First and foremost, we convey to you salutations from the Ecumenical Patriarchate of 

Constantinople, based for many many centuries in what is today Istanbul– greetings 

replete with esteem and respect. 
 

P30: Address of His All.docx - 30:6 [As a purely spiritual institut..]  (7:7)   (Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica]  

No memos 

 

As a purely spiritual institution, our Ecumenical Patriarchate embraces a truly global 

apostolate that strives to raise and broaden the consciousness of the human family – 

to bring understanding that we are all dwelling in the same house. At its most basic 

sense, this is the meaning of the word “ecumenical” – for the “oikoumene” is the 

inhabited world –the earth understood as a house in which all peoples, kindreds, tribes 



1442 

 

and languages dwell. 
 

P30: Address of His All.docx - 30:69 [The Ecumenical Patriarchate ha..]  (10:10)   (Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica] [Lenguaje simbólico, metafórico, 

alegórico - Familia: Arquitectura ontológica]  

No memos 

 

The Ecumenical Patriarchate has sailed across the waves of these centuries, navigating 

the storms and the doldrums of history. 
 

P30: Address of His All.docx - 30:81 [Thus it is that the Ecumenical..]  (24:24)   (Super) 

Códigos: [Defensa y aclaración del mensaje cristiano - Familia: Arquitectura ontológica] 

[Iglesia - Familia: Arquitectura ontológica] [Orthodoxy has its response: “r.. - Familia: Arquitectura 

ontológica]  

No memos 

 

Thus it is that the Ecumenical Patriarchate – in keeping with our own sense of 

responsibility for the house, the oikos of the world and all who dwell therein, has for 

decades championed the cause of the environment, calling attention to ecological 

crises around the globe. And we engage this ministry without regard to self interest. As 

you know so well, our Patriarchate is not a“national” Church, but rather the 

fundamental canonical expression of the ecumenical dimensions of the Gospel 

message, and of its analogous responsibility within the life of the Church. This is the 

deeper reason that the Church Fathers and the Councils have given it the name, 

“Ecumenical.” The loving care of the Church of Constantinople exceeds any linguistic, 

cultural, ethnic and even religious definition, as She seeks to serve all peoples. 

Although firmly rooted in particular history – as any other institution is – the 

Ecumenical Patriarchate transcends historical categories in Her perennial mission of 

service. 
 

P30: Address of His All.docx - 30:87 [We seek to embrace the ecosphe..]  (28:29)   (Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica]  

No memos 

 

We seek to embrace the ecosphere of human existence not as an object to be 

controlled, but as a fellow-struggler on the path of increase and improvement. As the 

Apostle Paul, whose 2000 year legacy both the Orthodox and the Roman Catholic 

Churches are celebrating this year, says in one of his most famous epistles: 

For we know that until now, the whole of creation groans with us and shares our birth 

pangs. (Romans 8:22) 
 

P30: Address of His All.docx - 30:88 [he resurgence of the Orthodox ..]  (37:37)   (Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica]  

No memos 
 

he resurgence of the Orthodox Church in Eastern Europe since the fall of the Iron 

Curtain has truly been a marvel for the world to behold. The segmentation of Eastern 

Europe has led to fragmentation in many places. Not only does the center not hold; it 

is hardly discernable. Through this process, as nation states strive to re-establish 

themselves, it is the Orthodox Christian faith that has risen, even above economic 
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indicators, to a new status that could not have been predicted even twenty years ago. 
 

P30: Address of His All.docx - 30:89 [One of the vital roles of our ..]  (38:38)   (Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica] [Lectura geopolítica]  

No memos 

 

One of the vital roles of our Ecumenical Patriarchate is to assist in the process of 

growth and expansion that is taking place in traditional Orthodox countries, by holding 

fast as the canonical norm for the worldwide Orthodox Church, over a quarter of a 

billion people around the globe. At this moment, we wish to inform you that in 

October, at my invitation, all the Heads of the Orthodox Patriarchates and 

Autocephalous Churches will meet in order to discuss our common problems and to 

strengthen Pan-Orthodox unity and cooperation. Simultaneously, we will also 

concelebrate the two thousand years since the birth of the Apostle Paul. Whether it is 

by re-establishing the Church in Estonia, as it was before the Second World Ward, or 

helping the Ukrainian Nation and people on their course for self-determination in 

matters of national faith, our Ecumenical Patriarchate seeks not to advance nationalist, 

ethnophyletistic causes at the expense of any portion of a society. We uphold the 

canonical tradition of the Orthodox Church which seeks order without tyranny, liberty 

without license, and justice yoked to mercy and compassion. 
 

P30: Address of His All.docx - 30:101 [Thus it is that the Ecumenical..]  (64:64)   (Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica] [Particularidad dogma referencial - 

Familia: Arquitectura ontológica] [Visión ambiental]  

No memos 

 

Thus it is that the Ecumenical Patriarchate – in keeping with our own sense of 

responsibility for the house, the oikos of the world and all who dwell therein, has for 

decades championed the cause of the environment, calling attention to ecological 

crises around the globe. And we engage this ministry without regard to self interest. As 

you know so well, our Patriarchate is not a“national” Church, but rather the 

fundamental canonical expression of the ecumenical dimensions of the Gospel 

message, and of its analogous responsibility within the life of the Church. This is the 

deeper reason that the Church Fathers and the Councils have given it the name, 

“Ecumenical.” The loving care of the Church of Constantinople exceeds any linguistic, 

cultural, ethnic and even religious definition, as She seeks to serve all peoples. 

Although firmly rooted in particular history – as any other institution is – the 

Ecumenical Patriarchate transcends historical categories in Her perennial mission of 

service. 
 

P30: Address of His All.docx - 30:126 [One of the vital roles of our ..]  (78:78)   (Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica]  

No memos 
 

One of the vital roles of our Ecumenical Patriarchate is to assist in the process of 

growth and expansion that is taking place in traditional Orthodox countries, by holding 

fast as the canonical norm for the worldwide Orthodox Church, over a quarter of a 

billion people around the globe. At this moment, we wish to inform you that in 

October, at my invitation, all the Heads of the Orthodox Patriarchates and 

Autocephalous Churches will meet in order to discuss our common problems and to 

strengthen Pan-Orthodox unity and cooperation. Simultaneously, we will also 

concelebrate the two thousand years since the birth of the Apostle Paul. Whether it is 
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by re-establishing the Church in Estonia, as it was before the Second World Ward, or 

helping the Ukrainian Nation and people on their course for self-determination in 

matters of national faith, our Ecumenical Patriarchate seeks not to advance nationalist, 

ethnophyletistic causes at the expense of any portion of a society. We uphold the 

canonical tradition of the Orthodox Church which seeks order without tyranny, liberty 

without license, and justice yoked to mercy and compassion. 
 

P37: Ecumenical Patriarc2.docx - 37:20 [Our Holy and Great Church of C..]  (28:28)   (Super) 

Códigos: [Acción ambiental] [Iglesia - Familia: Arquitectura ontológica] [Visión histórica-

tradicional - Familia: Arquitectura ontológica]  

No memos 

 

Our Holy and Great Church of Christ, following in the footsteps and example of the late 

Ecumenical Patriarch Dimitrios, is working tirelessly to raise awareness not only among 

public opinion but also among responsible world leaders 
 

P37: Ecumenical Patriarc2.docx - 37:39 [Our Holy and Great Church of C..]  (28:28)   (Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica]  

No memos 

 

Our Holy and Great Church of Christ, following in the footsteps and example of the late 

Ecumenical Patriarch Dimitrios, is working tirelessly to raise awareness not only among 

public opinion but also among responsible world leaders. It achieves this by organizing 

Ecological Symposia that deal with climate change and the management of water 
 

P37: Ecumenical Patriarc2.docx - 37:23 [Through these academic gatheri..]  (28:28)   (Super) 

Códigos: [Campo religioso] [Canales de diálogo - Familia: Arquitectura ontológica] [Iglesia - 

Familia: Arquitectura ontológica]  

No memos 

 

Through these academic gatherings, attended by representatives of various Christian 

Churches and world religions as well as diverse scholarly disciplines, our Ecumenical 

Patriarchate is striving to establish a stable and innovative alliance between religion 

and science, based on the fundamental principle that – in order for the goal to be 

achieved and for the natural environment to be preserved –both sides must show a 

spirit of good will, mutual respect, and cooperation. 
 

P38: Ecumenical Patriarc1.docx - 38:3 [† B A R T H O L O M E W 

BY THE..]  (3:10)   (Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica]  

No memos 

 

† B A R T H O L O M E W 

BY THE MERCY OF GOD ARCHBISHOP 

OF CONSTANTINOPLE, NEW ROME AND 

ECUMENICAL PATRIARCH 

TO THE PLENITUDE OF THE CHURCH  

GRACE ANDPEACE 

FROM THE CREATOR OF THE ENTIRE UNIVERSE 

OUR LORD, GOD AND SAVIOUR JESUS CHRIST  
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P38: Ecumenical Patriarc1.docx - 38:5 [As we come again to the changi..]  (12:12)   (Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica]  

No memos 

 

As we come again to the changing of the Church year 
 

P39: Ecumenical Patriarch Bartholomew Expresses Gratitude for Being Awarded the Binding 

Prize.docx - 39:16 [We are very grateful to the Bi..]  (6:6)   (Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica]  

No memos 

 

We are very grateful to the Binding Foundation for selecting us as an ecclesiastical 

personality and institution for this award. 
 

P39: Ecumenical Patriarch Bartholomew Expresses Gratitude for Being Awarded the Binding 

Prize.docx - 39:12 [It is through this type of ack..]  (6:6)   (Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica]  

No memos 
 

It is through this type of acknowledgement that the work of our Modesty, the 

Ecumenical Patriarchate, and thus the Orthodox Church, in the protection of the 

natural environment grows and becomes more effective. We also hope that your 

gesture has awakened others in the field of environmental protection to the 

contribution that the Christian Church is making toward this cause.  
 

P39: Ecumenical Patriarch Bartholomew Expresses Gratitude for Being Awarded the Binding 

Prize.docx - 39:10 [At the Patriarchate, 19 Decemb..]  (8:11)   (Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica]  

No memos 

 

At the Patriarchate, 19 December 2002. 

Your fervent supplicant before God, 

+ BARTHOLOMEW 

Archbishop of Constantinople, 
 

P40: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen1.docx - 40:26 [The Orthodox Church is a pione..]  (4:4)   (Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica]  

No memos 
 

The Orthodox Church is a pioneer in her love and interest for humanity and its living 

conditions.  
 

P41: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen2.docx - 41:4 [new ecclesiastical year and of..]  (3:3)   (Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica]  

No memos 
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 new ecclesiastical year and of a new period in the physical cycle of social activities,  
 

P41: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen2.docx - 41:3 [by the Great Church of Christ,..]  (3:3)   (Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica]  

No memos 

 

by the Great Church of Christ, the Mother Church of Constantinople, 
 

P41: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen2.docx - 41:24 [On this day, dedicated by the ..]  (9:9)   (Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica] [Plegaria y oración - Familia: Arquitectura 

ontológica]  

No memos 

 

On this day, dedicated by the Mother Church to prayer for the natural environment 
 

P42: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen3.docx - 42:3 [The Holy Orthodox Church, acce..]  (3:3)   (Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica]  

No memos 

 

The Holy Orthodox Church, accepting that the entire creation is very good, finds itself 

in a harmonious relationship with the natural world, which surrounds the crown of 

creation, the human being. 
 

P42: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen3.docx - 42:9 [Consequently, neither is the r..]  (5:5)   (Super) 

Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica] [Iglesia - Familia: Arquitectura 

ontológica] [Nuevo Testamento - Familia: Arquitectura ontológica] [Remedios y soluciones - Familia: 

Arquitectura ontológica]  

No memos 

 

Consequently, neither is the rebellion of nature against humanity a strange 

coincidence, nor is the continuous exhortation of the Orthodox Church that we should 

not love the world, which has been led astray from its divine purpose and those things 

in the world, but that we should love God instead (I Jn 2.15) 
 

P44: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen5.docx - 44:4 [Indeed, this has now become es..]  (4:4)   (Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica] [Orthodoxy has its response: “r.. - Familia: 

Arquitectura ontológica]  

No memos 

 

Indeed, this has now become established throughout the entire Orthodox world with 

the consent and accord of the other Most Holy Sister Orthodox Churches.  
 

P44: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen5.docx - 44:7 [It has become an established t..]  (5:5)   (Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica] [Plegaria y oración - Familia: Arquitectura 

ontológica] [Visión ambiental]  
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No memos 

 

It has become an established tradition, as well, that on this auspicious day of 

celebration our modesty directs anew to the entire congregation of the Church a 

paternal admonition toward perpetual prayer for our natural environment, stressing in 

this way all issues deemed timely and necessary. 
 

P44: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen5.docx - 44:15 [For all these reasons, it is n..]  (9:9)   (Super) 

Códigos: [Causalidad] [Defensa y aclaración del mensaje cristiano - Familia: Arquitectura 

ontológica] [Iglesia - Familia: Arquitectura ontológica]  

No memos 

 

For all these reasons, it is necessary that the Church steadily call to mind the 

evangelical truth on this matter, namely that all of the above deviations represent a 

violation of the divine disposition of the physical world, which cannot remain 

unpunished given the deviations of such an anti-life stance. It is, indeed, necessary for 

the Church to remind us that, on the contrary, the aforementioned and therefore 

imperatively necessary reconciliation, whenever and wherever it is accomplished, 

represents par excellence a spiritual event. More precisely, the Church reminds us that 

it is the blessed fruit of the Holy Spirit, granted to all who freely and consciously 

partake in the great mystery of divine love, which has followed the creation, and which 

constitutes the reconciliation of God, through Christ, with humankind and the entirety 

of creation.  
 

P44: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen5.docx - 44:26 [It is, indeed, necessary for t..]  (9:9)   (Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica] [Particularidad dogma referencial - 

Familia: Arquitectura ontológica] [Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 

 

It is, indeed, necessary for the Church to remind us that, on the contrary, the 

aforementioned and therefore imperatively necessary reconciliation, whenever and 

wherever it is accomplished, represents par excellence a spiritual event. More 

precisely, the Church reminds us that it is the blessed fruit of the Holy Spirit, granted 

to all who freely and consciously partake in the great mystery of divine love, which has 

followed the creation, and which constitutes the reconciliation of God, through Christ, 

with humankind and the entirety of creation.  
 

P45: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen6.docx - 45:4 [Within the context of the cont..]  (4:4)   (Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica]  

No memos 

 

Within the context of the continuous and ever developing ecological concern over the 

years, the holy Great Church of Christ, the Mother Church, was blessed again this past 

year of 1995, to convene an international seminar on the environment, which was held 

on the fragrantly-scented island of Halki, in the venerable theological school and 

monastery of the Holy Trinity. 
 

P45: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen6.docx - 45:11 [The Church of the Incarnate Wo..]  (8:9)   (Super) 
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Códigos: [Iglesia - Familia: Arquitectura ontológica]  

No memos 

 

The Church of the Incarnate Word of God continues His redemptive work in a world 

that is confused and constantly in a state of ambivalence. Therefore, the Church will 

never cease to remind the world of these fundamental truths regarding the position 

and orientation of the human person; rather, by word and deed, the Church teaches a 

way to life. 

We, too, from the holy Great Church of Christ, are striving to fulfill this mission with all 

our strength 
 

P46: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen7.docx - 46:3 [On a number of occasions in th..]  (3:3)   (Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica]  

No memos 

 

On a number of occasions in the ecclesiastical year, the Church prays that God may 

protect humanity from natural catastrophes: from earthquakes, storms, 

famine and floods. Yet, today, we observe the reverse. On September 1st, the 

day devoted to God’s handiwork, the Church implores the Creator to protect 

nature from calamities of human origin, calamities such as pollution, war, 

exploitation, waste and secularism.  
 

P46: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen7.docx - 46:4 [It may seem strangely paradoxi..]  (3:3)   (Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica]  

No memos 

 

It may seem strangely paradoxical that the body of believers, acting vicariously for the 

natural environment, beseeches God for projection against itself, against its own 

actions. Nevertheless, from this perspective, the Church, in its wisdom, brings before 

our eyes a message of deep significance, one that touches upon the central problems 

of fallen humanity and its restoration. This is the problem of the polarization of 

individual sin against collective responsibility. 
 

P46: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen7.docx - 46:15 [The Church teaches that it is ..]  (8:8)   (Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica]  

No memos 

 

The Church teaches that it is the destiny of humankind to restore the proper 

relationship between God and the world, just as it was in the Garden of Eden. Through 

repentance, two landscapes, the one human and the other natural, can become the 

objects of a caring and creative effort. However, repentance must be accompanied by 

three soundly focused principles, which manifest the ethos of the Orthodox Church 
 

P46: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen7.docx - 46:28 [we do not possess our own weal..]  (10:10)   (Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica]  
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No memos 

 

 we do not possess our own wealth but theirs, as one of the holy Fathers of the Church 

reminds us. We stand before the Creator as the Church of God, which, according to 

Orthodox theology, is the continued incarnate presence of the Lord Jesus Christ on 

earth; His presence looks to the salvation of the world, not just of humanity but also of 

the entire creation. The ethos of the Church in all its expressions denotes a reverence 

for all matter: for the world around us, for other creatures, and for our own bodies.  
 

P47: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen8.docx - 47:3 [Together with the other most h..]  (3:3)   (Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica]  

No memos 
 

Together with the other most holy sister Orthodox Churches 
 

P48: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen9.docx - 48:20 [Thus, “autumn”and “spring,” wh..]  (4:4)   (Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica]  

No memos 

 

Thus, “autumn”and “spring,” which to the average person usually signify diametrically 

opposed factors, actually converge and coincide in the inauguration of the ecclesiastical 

year as one entityestablished by God. 
 

P48: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen9.docx - 48:16 [In addressing these pious thou..]  (11:11)   (Super) 

Códigos: [Acción ambiental] [Esperanza] [Iglesia - Familia: Arquitectura ontológica] [Persona 

humana - Familia: Arquitectura ontológica]  

No memos 
 

In addressing these pious thoughts to the faithful of our Church and every person of 

goodwill, it is our desire, in a manner that is worthy of and pleasing to God, to 

commemorate and celebrate the inauguration of the Indictus as the special day for the 

protection of all creation. This day was established three years ago by the Mother Holy 

Great Church of Christ and has now been accepted by all Orthodox throughout the 

world. Having done so, we should like to take the God-given opportunity to invite and 

encourage every person, and above all the faithful, to constantly watch over his or her 

fellow human beings and the world, for the benefit of us all and for the glory of the 

Creator. 
 

P48: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen9.docx - 48:17 [Our words on this auspicious d..]  (12:12)   (Super) 

Códigos: [Campo religioso] [Iglesia - Familia: Arquitectura ontológica] [Sacralidad]  

No memos 
 

Our words on this auspicious day, and the sacred thoughts, which reach beyond these 

words, are even more timely inasmuch as they are addressed from the sacred center 

of the Phanar on the occasion of the first and historic assembly of all the hierarchs in 

active service of the most venerable Ecumenical Throne. Through this sacred assembly 

the Mother Church seeks more direct cooperation and better coordination by the Holy 

and Sacred Synod with the hierarchs of the Ecumenical Patriarchate throughout the 
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world, namely with those who shepherd dioceses and those who serve in some other 

capacity. This assembly of our hierarchy, which the Holy Synod decided to convene on 

a bi-annual basis, brings numerous blessings, such as closer communication and 

communion among brothers who share responsibility, as well as an exchange of 

information and a mutual support. However, it further provides great comfort and 

encouragement to the children of the Church scattered in the four corners of the earth 

and represented here by their spiritual leaders. When the faithful around the world 

from time to time see all of their hierarchy presented and represented as one body, 

then they recognize it as “divine intervention” against the temptations, sorrows and 

dangers in the world, and thus feel greater security in God. 
 

P50: Ecumenical Patriarch Bartholomew I Message on the Day of the Protection of the 

Environmen1.docx - 50:13 [The Mother Church is fully awa..]  (8:8)   (Super) 

Códigos: [Acción ambiental] [Causalidad] [Denuncia y crítica] [Iglesia - Familia: Arquitectura 

ontológica]  

No memos 

 

The Mother Church is fully aware of the dangers that threaten the earth and our 

surrounding natural environment brought about by both the natural ramifications of 

human acts but, mostly, by the moral consequences of human crimes; therefore, the 

Mother Church established the 1st of September as a day of prayer for the 

environment. 
 

P51: Ecumenical Patriarch Bartholomew I Message on the Day of the Protection of the 

Environmen2.docx - 51:10 [It should come as no surprise ..]  (7:7)   (Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica]  

No memos 

 

 It should come as no surprise to us that we are able to misuse the natural and 

material creation when we are able to abuse our fellow-human beings. The Mother 

Church has been at the forefront of significant gatherings and agreements of world 

peace and welfare, of economic and social reform, of human rights and religious 

tolerance. 
 

P53: Ecumenical Patriarch Bartholomew.docx - 53:20 [In addition to the ecological ..]  (18:18)   

(Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica] [Particularidad dogma referencial - 

Familia: Arquitectura ontológica]  

No memos 

 

In addition to the ecological and environmental disasters effected by humankind, 

natural ones have also occurred, such as the recent earthquakes that have struck 

Turkey. Despite the fact that oftentimes the consequences of these natural 

occurrences are determined by factors for which humans are responsible, the Church 

fervently beseeches God to show mercy and compassion on human responsibility, and 

to show His righteousness and goodness both to those responsible and those not 

responsible 
 

P54: Ecumenical Patriarch Demetrios I Message for the Day of the Protection of the 

Environmen1.docx - 54:2 [This Ecumenical Throne of Orth..]  (3:3)   (Super) 

Códigos: [Eucharist - Familia: Arquitectura ontológica] [Iglesia - Familia: Arquitectura 

ontológica] [Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica] [Patrística - Familia: 
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Arquitectura ontológica] [Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 

 

This Ecumenical Throne of Orthodoxy – as protector and proclaimer of the centuries-

long spirit of the patristic tradition and as faithful interpreter of the eucharistic and 

liturgical experience of the Orthodox Church – watches with great anxiety the 

merciless trampling and destruction of the natural environment caused by human 

beings, with extremely dangerous consequences for the very survival of the natural 

world created by God. 
 

P54: Ecumenical Patriarch Demetrios I Message for the Day of the Protection of the 

Environmen1.docx - 54:5 [In view of this situation, the..]  (5:5)   (Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica]  

No memos 

 

In view of this situation, the Church of Christ cannot remain unmoved. 
 

P54: Ecumenical Patriarch Demetrios I Message for the Day of the Protection of the 

Environmen1.docx - 54:23 [At each Divine Liturgy, the Ch..]  (6:6)   (Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica]  

No memos 

 

At each Divine Liturgy, the Church continues this reference and offering (of creation to 

God) in the form of the bread and the wine, which are elements taken from the 

material universe. In this way the Church continuously declares that humanity is 

destined not to exercise power over creation, as if it were the owner of it, but to act as 

its steward, cultivating it in love and referring it in thankfulness, respect and 

reverence, to its Creator. 
 

P54: Ecumenical Patriarch Demetrios I Message for the Day of the Protection of the 

Environmen1.docx - 54:19 [Therefore, we invite through t..]  (10:10)   (Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica]  

No memos 

 

Therefore, we invite through this our Patriarchal Message the entire Christian world, to 

offer together with the Mother Great Church of Christ, 
 

P55: Ecumenical Patriarch Demetrios I Message for the Day of the Protection of the 

Environment.docx - 55:3 [On this day, which for the Ort..]  (3:3)   (Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica] [Plegaria y oración - Familia: Arquitectura 

ontológica]  

No memos 

 

On this day, which for the Orthodox Church is officially the first day of the ecclesiastical 

year, the Orthodox faithful are invited to offer prayers to the Creator of all, thanking 

Him for the good of His creation and beseeching Him to protect it from every evil and 

destruction. 
 

P57: Ecumenical Patriarch.docx - 57:4 [As we come again to the changi..]  (12:12)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica] [Iglesia - Familia: 

Arquitectura ontológica]  
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No memos 

 

As we come again to the changing of the Church year, we reflect once more on the 

state of God's creation. We think about the past and repent for all that we have done 

or failed to do for the earth's care; we look to the future and pray for wisdom to guide 

us in all that we think or do.  
 

P58: Excerpts from the Keynote Address at the Millennial Youth Congress in Istanbul.docx - 

58:5 [In the name of Christ, God the..]  (7:7)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica] [Iglesia - Familia: 

Arquitectura ontológica]  

No memos 

 

In the name of Christ, God the Father sent the Comforter, the Spirit of Truth. And He 

continues to send the Comforter forever to renew our life and our world. The same 

Spirit raises up and leads human beings to each other in the life of the Church. In His 

name, as well, have we gathered here today. To Him be the glory, honor, and 

thanksgiving to the ages of ages!  
 

P58: Excerpts from the Keynote Address at the Millennial Youth Congress in Istanbul.docx - 

58:6 [Our intent and fervent desire ..]  (8:8)   (Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica] [Orthodoxy has its response: “r.. - Familia: 

Arquitectura ontológica]  

No memos 
 

Our intent and fervent desire is to speak about the youth, but also to speak with the 

youth, that is, yourselves. You represent worthily the young people of our Orthodox 

Church throughout the world. To all the Orthodox youth, we convey our paternal 

prayer and Patriarchal blessing, as well as the message of hope, courage, conviction, 

and unshakable faith “for God is with us!”  
 

P58: Excerpts from the Keynote Address at the Millennial Youth Congress in Istanbul.docx - 

58:21 [Since the assumption of our re..]  (15:15)   (Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica] [Remedios y soluciones - Familia: 

Arquitectura ontológica]  

No memos 

 

Since the assumption of our responsibilities as head of this Church of the First Throne, 

we have in various ways emphatically advocated to many leaders or nations and other 

appropriate persons the conviction that the problem of unemployment cannot be 

effectively resolved without mutual social trust and above all without a community of 

justice and social responsibility. The young people must become agents of such a 

mobilization for the benefit of all humanity. 
 

P59: First Address of Ecumenical Patriarch Bartholomew to the Sixth Ecological Symposium 

on the Amazon Rive1.docx - 59:10 [Our perspective is neither tha..]  (7:7)   (Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica]  

No memos 
 

Our perspective is neither that of a scientist nor that of an economist; our principles 

are derived from the altar of the Church and the heart of theology 
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P59: First Address of Ecumenical Patriarch Bartholomew to the Sixth Ecological Symposium 

on the Amazon Rive1.docx - 59:9 [Our perspective is neither tha..]  (7:7)   (Super) 

Códigos: [Defensa y aclaración del mensaje cristiano - Familia: Arquitectura ontológica] 

[Iglesia - Familia: Arquitectura ontológica]  

No memos 

 

Our perspective is neither that of a scientist nor that of an economist; our principles 

are derived from the altar of the Church and the heart of theology. In this respect, the 

liturgy provides for us a mystical basis for a broader, spiritual worldview. It both 

reflects the way we respond to creation and moulds the way we respect creation.  
 

P64: Greeting at the Official Reception in Galati.docx - 64:2 [It is with great joy that we a..]  

(4:4)   (Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica]  

No memos 

 

It is with great joy that we arrive in the famous city of Galati, whose patron saint and 

protector is the Apostle Andrew. We feel that we are in familiar and fraternal 

surroundings, inasmuch as you lie under the protective care of the “first-called” of the 

Apostles, who is also under the paternal protector of our Mother Church of 

Constantinople. We are sincerely moved and feel deeply grateful for this honor and 

reception, as well as for the kind words which confirm that we are of one soul with 

each other, and that we share a very close and unbreakable bond of faith and love that 

already unites our sister Churches. 
 

P64: Greeting at the Official Reception in Galati.docx - 64:18 [We feel that we are in familia..]  

(4:4)   (Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica]  

No memos 

 

We feel that we are in familiar and fraternal surroundings, inasmuch as you lie under 

the protective care of the “first-called” of the Apostles, who is also under the paternal 

protector of our Mother Church of Constantinople 
 

P64: Greeting at the Official Reception in Galati.docx - 64:19 [We are sincerely moved and 

fee..]  (4:4)   (Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica]  

No memos 

 

We are sincerely moved and feel deeply grateful for this honor and reception, as well 

as for the kind words which confirm that we are of one soul with each other, and that 

we share a very close and unbreakable bond of faith and love that already unites our 

sister Churches. 
 

P65: Greeting at the Third Summer Seminar on Halki.docx - 65:8 [Moreover, the subject of 

the e..]  (5:5)   (Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica] [Iglesia - Familia: 

Arquitectura ontológica] [Relacionamiento]  

No memos 
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Moreover, the subject of the environment in general, which is being addressed here 

today, together with the much discussed issue of communication, is certain to open up 

very important perspectives for the tasks of this present seminar – for which we 

rejoice personally and most warmly in the name of the Mother Church. 
 

P65: Greeting at the Third Summer Seminar on Halki.docx - 65:10 [It is rather our desire to 

exp..]  (6:6)   (Super) 

Códigos: [Defensa y aclaración del mensaje cristiano - Familia: Arquitectura ontológica] 

[Iglesia - Familia: Arquitectura ontológica]  

No memos 

 

It is rather our desire to express a few general prefatory statements regarding the 

authoritative position of the Church on the whole subject of environment, especially in 

relation to the development of increased communication, which is of eminently vital 

significance for us, for the benefit of the whole of humankind and, ultimately, for the 

glory of God. 
 

P67: Greeting During the Reception with the Lord Mayor of Bratislava.docx - 67:5 [I bring to 

you the blessing an..]  (5:5)   (Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica] [Orthodoxy has its response: “r.. - Familia: 

Arquitectura ontológica]  

No memos 

 

I bring to you the blessing and the love of the Mother Church of Constantinople. I 

address to you my wholehearted greetings in the Lord, and would like to express my 

affection to you and my gratitude for your love and for all the manifestations of it 

deriving from your honor toward the Mother Church and to my humble person. I wish 

all of you every support and assistance from the Lord for all your various efforts and 

good works. 
 

P71: Greetings of Ecumenical Patriarch Bartholomew at the Breakfast in His Honor by Vice 

President Al Gore and Mr1.docx - 71:7 [Mr. Vice President, we offer t..]  (2:2)   (Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica]  

No memos 

 

Mr. Vice President, we offer to you and Mrs. Gore our heartfelt gratitude for this 

gracious welcome and yourwarm hospitality and friendship. It is indeed a great joy to 

invoke the blessing of the Mother Church and Ecumenical Patriarchate upon you and all 

those gathered here with us today. 
 

P71: Greetings of Ecumenical Patriarch Bartholomew at the Breakfast in His Honor by Vice 

President Al Gore and Mr1.docx - 71:6 [Mr. Vice President and Mrs. Go..]  (5:5)   (Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica]  

No memos 

 

Mr. Vice President and Mrs. Gore, on behalf of the Mother Church and the Ecumenical 

Patriarchate, we extend to you an invitation to visit our home at the Phanar.  
 

P72: Greetings of Ecumenical Patriarch Bartholomew at the First Summer Environmental 

Seminar on the Island of Halki.docx - 72:5 [We, the Church, must assist wi..]  (6:6)   (Super) 

Códigos: [Defensa y aclaración del mensaje cristiano - Familia: Arquitectura ontológica] 
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[Iglesia - Familia: Arquitectura ontológica]  

No memos 

 

We, the Church, must assist willingly, firmly, and extensively, with this pressing and 

vital concern. We can help by enlightening the conscience of men and women in order 

to cultivate respect for their fellow human beings and for all created matter. Our goal 

is to instill in people a sense of feeling as well as a sense of the fear of God so that 

they may avoid wrongdoing, vulgarity, impropriety, inhumanity, and especially selfish 

individualism. Usually those who torch forests, those who illegally cut down trees, and 

those who pollute our shores, are egocentric individuals with hardened hearts, who do 

so out of greed and for purely utilitarian purposes. A good Christian cannot, rather a 

good Christian is by conscience not permitted, to destroy nature and the environment. 

A good Christian cannot be a source of immoral or destructive acts.  
 

P73: Greetings of Ecumenical Patriarch Bartholomew at the Jubilee Celebration of the 

Ethiopian Orthodox Churc1.docx - 73:8 [As for us, as Ecumenical Patri..]  (13:13)   (Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica] [Iglesia - Familia: 

Arquitectura ontológica] [Visión histórica-tradicional - Familia: Arquitectura ontológica]  

No memos 

 

As for us, as Ecumenical Patriarch, we bear the historic privilege as well as the pastoral 

responsibility of serving as First Bishop of the Holy Orthodox Church throughout the 

world. And we unwaveringly believe in the need for swift restoration of full communion 

between our two Churches. This is the fervent desire of the entire Church. This is the 

obligation of its leaders. This is our goal. This is our hope and conviction. 
 

P75: Greetings of Ecumenical Patriarch Bartholomew to Prince Philip During Symposium on 

Ecology at Holy Trinity Monastery.docx - 75:6 [The Orthodox Church has many r..]  (5:8)   

(Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica]  

No memos 

 

The Orthodox Church has many reasons to consider the issue of the protection of the 

natural environment as exceptionally serious and urgent. Our late predecessor 

Patriarch Dimitrios had earlier stressed the urgency of this whole issue in his Message 

of September 1, 1989. Since then, the brother Primates of the holy Orthodox 

Churches, during their recent Synaxis or Gathering at the Phanar, officially expressed 

their full agreement on the position of the Ecumenical Patriarchate, proclaiming to all 

that the whole Orthodox Church adopts the initiative of the Ecumenical Patriarchate in 

establishing the 1st of September of each year as a day of prayer for the protection of 

God's creation. As we already have said in our address upon welcoming You to the 

Patriarchate, Your Highness, it is our hope that the other Christian Churches will wish 

to adopt this initiative of the Ecumenical Patriarchate and that the 1st of September of 

each year will be established by all who believe in Christ as a time for prayers for the 

protection of the natural environment. 

Specifically, in so far as our most holy Orthodox Church is concerned - as 

demonstrated, also, by the Inter-Orthodox Conference convened last November on 
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Crete following the initiative of our Throne, which Your Royal Highness honoured with 

Your presence and active participation -- the reasons for our very intense concern for 

the protection of the natural environment are most deeply-felt. They can be 

distinguished in two basic categories: theological reasons, that is, reasons of faith, and 

pastoral reasons, that is, reasons of sensitivity toward the world, and the mission and 

diakonia or service of the Church in it. 

As to the first category, the theological reasons, it is known that the Fathers of the 

Church always perceived salvation in Christ as relating not only to man, but through 

man to all of creation. Our Lord Jesus Christ is the "recapitulation of all of creation, 

according to the wel1-known saying of St. Ireneos, Bishop of Lyons in the second 

century. St. Maximos the Confessor, the great 7th century theologian and Father of the 

Orthodox Church, was so insistent upon the importance of material creation in the 

whole Divine plan, that he saw man as a microcosm, and salvation in Christ as a 

"cosmic liturgy" in which all of material creation participates. Moreover, the fact is that 

it is indicative of the faith of the Orthodox Church that at the epicentre of her life lies 

the Divine Eucharist, which is nothing else than a "liturgy," that is, a communal act of 

the people of God in which the faithful bring the gifts of creation, the bread and the 

wine, that they may be changed into the Body and Blood of Christ, and be offered to 

the Creator in thanksgiving. Orthodox Christians firmly believe that God not only 

created the material world, but that, through humans, it has as its destiny, 

participation in the glory and eternal life in Christ. Consequently, the final purpose of 

creation is not its use or abuse for man's pleasure, but something more sublime and 

more sacred. 

From these points, spring also the pastoral reasons for the Church's concern for the 

natural environment. For us, every destruction of the natural environment caused by 

man constitutes an offense against the Creator and arouses grief; in relation to the 

degree to which people are responsible for their actions, metano ia-a radical change of 

course is demanded of us all. For this reason, each act by man which contributes to 

the destruction of the natural environment must be regarded as a most grievous s~n. 

We are talking about a renewed ethos which must be taught to our faithful. Our faithful 

must become sensitized to the seriousness of this sin and to espouse the 

corresponding ethos. People must cease regarding themselves as proprietors of nature 

and understand their mission as priests of creation who have as their duty the 

anaphora or offering up of the material world to the Creator. In this ethos the liturgical 

as well as the ascetic tradition of the Church can be of assistance to its faithful. 
 

P77: Greetings of Ecumenical Patriarch Bartholomew to the International Conference.docx - 

77:4 [From the Holy Mother and Great..]  (3:3)   (Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica]  

No memos 

 

From the Holy Mother and Great Church of Christ of Constantinople we convey to all of 

you our paternal salutation and Patriarchal blessing. 
 

P79: Greetings of Ecumenical Patriarch Bartholomew to The Third Academic Meeting between 
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Orthodoxy and Judaism.docx - 79:15 [We gladly respond to your lett..]  (4:4)   (Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica]  

No memos 

 

We gladly respond to your letter of March 10, 1993, in which you ask us to address a 

message from the Mother Church, the Holy Great Church of Christ, to the participants 

of the Third Academic Meeting between Orthodoxy and Judaism, who have come 

together from all corners of the world in order 10 examine the relations between 

Christian Orthodoxy and Judaism.  
 

P80: Greetings of Ecumenical Patriarch Bartholomew Upon His Arrival in Batumi.docx - 80:3 

[It is with feelings of great j..]  (5:5)   (Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica] [Visión histórica-tradicional - Familia: 

Arquitectura ontológica]  

No memos 

 

It is with feelings of great joy that we have disembarked here on the dry land of this 

beautiful city of Vatum in our beloved country of Georgia, with which we are connected 

by with very old and fraternal bonds. The tradition is a lively and continuous one, and 

there is much historical information concerning the friendly relations between the 

Church of Constantinople and the Church of Georgia, from the epoch of Constantine 

the Great who, at the request of King Mirian of Georgia, sent priests and builders into 

your country, as well as a fragment of the Precious Cross and a nail used in the 

crucifixion of our Lord. 
 

P83: Homily at the Fiftieth Anniversary Dedication of St.docx - 83:12 [Creation and Icons This 

same t..]  (7:8)   (Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica] [Particularidad dogma referencial - 

Familia: Arquitectura ontológica] [Sacralidad]  

No memos 

 

Creation and Icons 

This same truth is revealed in the iconography of our Church. They are a necessary 

expression of the world’s sacredness. “Standing inside the Church, we think that we 

are in heaven,” as one hymn states, because the Church is the embodiment and 

sanctification of the whole world, while the created world is called to become the 

Church. The icons break down the wall of separation between the sacred and the 

profane, between this world and the next, between earth and heaven 
 

P83: Homily at the Fiftieth Anniversary Dedication of St.docx - 83:13 [We are called today to 

redisco..]  (9:9)   (Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica] [Particularidad dogma referencial - 

Familia: Arquitectura ontológica]  

No memos 

 

We are called today to rediscover this iconic dimension of creation. And it is this, which 

distinguishes us as Christians and our awesome responsibility for the survival of our 

environment. In the Church, then, “through heaven and earth and sea, through wood 

and stone, through relics and Church buildings and the Cross, through angels and 

people, through all of creation, both visible and invisible, we offer veneration and 
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honor to the Creator and master and Maker of all things, and to Him alone.” 
 

P84: Homily During the Service on the Amazon River.docx - 84:3 [In the Orthodox Church the 

com..]  (4:6)   (Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica] [Particularidad dogma referencial - 

Familia: Arquitectura ontológica]  

No memos 
 

In the Orthodox Church the commemoration of the Baptism of our Lord in the waters 

of the Jordan River constitutes the second most significant feast of the liturgical cycle 

after the celebration of the Resurrection. The hymns of that day, on January the 6th, 

proclaim:  

The nature of waters is sanctified, the earth is blessed, and the heavens are 

enlightened … so that by the elements of creation, and by the angels, and by human 

beings, by things both visible and invisible, God’s most holy name may be glorified. 

The implication– at least for Christians – is that Jesus Christ assumed human flesh in 

order to redeem and sanctify every aspect and detail of this world. This is why, on that 

day each year, Orthodox Christians will reserve and bottle a portion of the blessed 

water, with which they subsequently return and bless their homes and families, offices 

and spaces, gardens and animals. 
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The Bible as Starting-Point 

The Orthodox Church assumes as its starting point the teaching of the Bible, 

accepted by the three great monotheistic religions, introducing a third factor 

in the relationship between humanity and the environment. This factor is the 

Creator of both humanity and the environment, who provides for all and has laid 

down the laws of harmonious coexistence of all elements in the universe, both animate 

and inanimate, endowing humankind with the mandate to serve as king of creation and 

the command to cultivate and preserve it. Cultivating the environment implies 

collecting from nature all that is required for our material survival and spiritual growth. 

Preserving the environment involves the obligation to respect this divine gift and not to 

destroy it in order to fulfill its initial purpose responsibly and reasonably. 
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There is a profound relationship between the divine Creator and the natural creation –

worshipping the former and venerating the latter. The future of this planet is of critical 

importance for the kingdom of heaven. Our understanding of salvation is not other-

worldly, but involves the transfiguration of this world in light of the heavenly kingdom. 

This is why, over the last two decades, the Orthodox Church has prayed throughout 

the world for the protection and preservation of the natural environment. It is critical 

that the intimate connection between poverty and the natural environment be 

recognized if problems of either economy or ecology are to be addressed. The natural 

environment cannot be separated from personal piety and spirituality. 
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Thus the Church says yes to God's Creation while at the same time inviting everybody 

through this yes to reach out to the Creator and accept His invitation to a relation of 

love, in such a way, that we do not enjoy the gifts of God as ungrateful recipients, but, 

as grateful and noble ones, expressing our thanks and our love to Him and thereby 

helping to bring about the eternal and indestructible relation of love, which includes 

eternal life. 

Having then before us the fact that our final goal is to serve the human race by 

maintaining our natural surroundings in a healthy state, I salute with satisfaction this 

Symposium which commences today, wishing with all my heart success in its 

proceedings and welcoming our dear participants, whose precious contributions I 

highly appreciate and anticipate, and thanking our hosts once more, I invoke upon all 

of you the Grace and eternal mercy of God. 
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We have been invited to formulate some ideas about this unity in the context of the 

"Constantinople Lecture", which is organised under the auspices of the Anglican-

Eastern Churches Association, which was founded as long ago as 1864. In October, we 

had the pleasure of meeting members of this Association, led by their Anglican 

President, Bishop Michael Manktelow, during their pilgrimage to Constantinople and 

Cappadocia. We thank them most warmly for their kind invitation this evening. 

The name of the lecture permits a certain ambiguity, allowing the question, "Who is 

expected to speak here - the Patriarch of Constantinople or Constantinople herself?" 

We are grateful for the freedom of choice granted us by this ambiguity. We hasten to 
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explain at the start that, consonant with the faith and character of our tradition, it is 

always the Church herself that speaks. We are her humble and unworthy mouths, 

continuously in need of God's grace, so that we may expound at every moment and in 

every place the experience and witness of the Church. Consequently, as being the 

visible sign and centre of the unity of the most holy autocephalous Orthodox Churches 

throughout the world, Constantinople must, as she has been invited, lay before you at 

this hour too her witness on the particular theme of the lecture; namely, the Orthodox 

perspective on visible unity and Ecumenism in the coming millennium and in relation to 

the Apocalypse of John, Patmos and the natural environment. 

The questions proposed are very great in the dimensions of time, and place, and 

thought. Who can dare to approach them without fear and trembling? Fortunately, as 

has been said, we are called to articulate today the voice of the Church. And we hear 

her saying, to put it briefly, the following: 

The first topic is visible unity. The elements of the problem are well-known from the 

Ecumenical Movement in general and from the particular programmes, studies, 

proposals and activities of all of us on the subject, particularly in the context of the 

activities of the World Council of Churches. Elements which have been clearly 

established both at the Second Vatican Council, in the official theological dialogues and 

in ecumenical endeavours in general. 

All of us who speak on the present question invoke the prayer of our Lord, "Holy 

Father, keep them in your name ... that all may be one" (John 17:11,21). 

Nevertheless, we do not always remember that this prayer concludes with the 

categorical injunction for all those who believe in Christ, "And I have given them the 

glory that you have given me, that they may be one as we are one". (John 17:22) 

The glory of God, which is imaged and revealed for the unity and through the unity of 

the Church, is not hidden. Where it truly exists and lives, it shines on all things and 

persuades all human beings. And the world believes and glorifies God and is saved! 

Visible too, however, and not hidden is the disgrace, the "shame", the "dishonour" of 

division; because this precisely reveals the harsh contradictions of words and deeds. 

But the Apostle said that because of contradictions God is dishonoured and His Holy 

Name blasphemed (Rom.2:23-24) 

Sadly, we Christians are entering upon the Third Christian Millennium as children and 

bearers of this "shame" and "disgrace"! And instead of unity, division, separation and 

in some instances confusion,forced proselytism, open conflict are visible and are being 

handed on to the first generation of the coming Millennium. 

This spectacle grows even more painful from the fact that the Twentieth Century which 

is drawing to its close, although it was a period of fearful conflict on a political, 

ideological and military level, was - as no other epoch of the Second Millennium - a 
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century of active, and, as it was believed, sincere ecumenical endeavour for the re-

establishment of the anticipated visible unity of the Churches. What then? Is our failure 

the only harvest of this toil? Have we passed by and lost the only opportunity given by 

Divine Providence to the Churches? Did we make as an aim a mechanical 

understanding of unity, one of domination or one openly pluralistic and wholly foreign 

to the basic principles of ecclesiology, upon which the ancient undivided Church had in 

many ways relied to preserve her unity? Does that Church, with which our Orthodoxy 

believes and confesses that it finds itself in uninterrupted succession and identity, 

persevere in proposing itself as a foundation and model of visible unity both in the 

present and in the future? 

Sadly, it is becoming more certain that we Christians will not have prepared a crown of 

glory, worthy of the grace and loving kindness towards us of the God of compassion, 

so that we may crown the last year of the Second Millennium and the first of the Third 

with visible unity. And this not only because the stated aims have not been attained 

but also since some of the things that had been attained ecumenically have either 

been lost once again or have been relegated to the sidelines, while new signs of 

friction have appeared and new obstacles have been placed on the road to unity. As we 

call to mind great and sacred moments of older ecumenical events and attitudes of 

loving association of Christians, we have the feeling that what was said to the angel of 

the Church in Ephesus applies also to us, "I have this against you - that you have 

abandoned your former love!" (Apoc.2:4). That first ecumenical love, where it has not 

yet fled, shows the right road towards visible unity and preserves hope. 

We said at the beginning of our speech that the word at this moment belonged not so 

much to our Modesty as Patriarch of Constantinople, as to Constantinople herself. In 

other words, to the collegial conscience of Orthodoxy. We think it wise therefore to 

recall that we, the leaders of the Most Holy, Autocephalous and Autonomous Orthodox 

Churches in different places, considered together the problems that occupy us here 

both at our first meeting in our See at the Phanar on the Sunday of Orthodoxy in the 

year of Salvation 1992 and also at our second during this past September on the 

Sacred Island of Patmos. On these questions among others we pronounced as follows: 

There is a pressing need for the visible unity of the Orthodox to be stressed even more 

and to be better established. From the point of view of the subject of our address, this 

means that when the unity of one of the Christian families is strengthened, the unity of 

the whole body is strengthened. And where existing unity is more distinctly 

established, there a model of a wider unity of Christians is accorded. The subsisting 

unbroken internal unity of the Orthodox Churches in different places exists and 

constitutes for this reason a presumption of a promising ecumenical perspective. We 

underline this and for the reason that, as has been shown in numerous instances, the 

spectacle of ecumenical unity has become a nightmare for some believers who are in 

other respects well-disposed, but also an instrument for internal terrorism of the 
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Churches at the hands of the distrustful. And for this reason there is an obvious need 

for linking together ecumenical and pastoral care. 

Moreover, we said in that spirit: 

"The Most Holy Orthodox Churchthroughout the inhabited world, sojourning in the 

world and being inevitably affected by the changes taking place in it, finds herself 

today confronted with particularly severe and urgent problems which she desires to 

face as one body, adhering to St.Paul who said, "If one member suffers, all suffer 

together" (I Cor.12:26). One of these problems is also the internal upheavals in the life 

of certain of the sister Orthodox Churches, which have become manifest principally 

since the late great and unexpected political changes mainly in the countries of Eastern 

Europe, that are predominantly Orthodox, and subsequently. Such dissensions lead to 

tensions and even to schisms. Because of this we, the Leaders, drew attention to the 

fact that "The blood of martyrdom cannot wipe out the sin of schism" and that "to tear 

the Church asunder is no less an evil than to fall into heresy" (St.John Chrysostom). It 

is necessary then, indeed urgent, that beside the failures and disappointments, we 

adhere to the pursuit of therestoration of the unity of Christians, envisaging at the 

same time the unity of the whole of humanity. In this spirit, we clearly emphasised and 

we repeat it today, that the participation of Orthodoxy in the Ecumenical Movement 

was and is the fulfilment of a sacred obligation so that our Church may establish her 

witness, giving a reason for the hope that is in us (I Peter 3:15) in humility, love and 

confidence. 

This hope of ours flows from the firm conviction that Orthodoxy, adhering to the 

witness of the one, undivided, Church of the Apostles, the Fathers and the Ecumenical 

Councils shows the way not to the past, but to the future! 

This conviction is greatly encouraged by the evident more general revival of the Spirit 

of the Fathers of the Church. This creative revival "has not only helped the 

contemporary theological and ecclesiastical world to renew the life of our local 

churches in general, but also offered to the various organisations of the contemporary 

Ecumenical Movement and the connected bi-lateral and multi-lateral theological 

dialogues the witness of 'the one holy catholic and apostolic Church'". 

Sadly, this witness has not succeeded in averting phenomena that overshadow the 

vision of unity. For this reason, "the crises and deviations observed during the last 

decades in the bosom of the Ecumenical Movement impose upon the Orthodox Church 

the need to resist such deviations". 

We will certainly disappoint all those who expect that from this resistance there will 

follow the declaration of confessional warfare! Nothing is more foreign or abominableto 

Orthodoxy than this, notwithstanding the violent and utterly unfraternal assaults, 

proselytism and other such attacks, which it sustains today from the ancient and the 

newfangled "Saviours of humanity"! The resistance of Orthodoxy, considered as a 
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counter-attack of love, has been for the most part a martyr witness of faith and 

endures as an exercise in silence, prayerand patience. We are doing today all in our 

power on behalf of re-conciliation and peace "in accordance with the measure of the 

gift of Christ" (Eph.4:7). 

We need this endurance and love even more in view of the very probable eventuality, 

"that the coming millennium will bring humanity face to face with 'a clash of 

civilisations' in which the religious element will be dominant. Such a possibility obliges 

all religious leaders to use wisdom, prudence and courage so that every element of 

fanaticism and hatred may be averted and eliminated, thereby safeguarding peace in a 

world which has been tried so severely in wars and conflicts during the century that is 

drawing to its end". 

Further "in a world confronted by all kinds of sects and terrifying interpretations of the 

Book of the Apocalypse, all of us, especially the younger generation, are called to learn 

and bear witness, in word and deed, to the fact that only the love of God, of our fellow 

human beings and the whole creation offers meaning and salvation to our lives, even 

during the most difficult periods of history".  

In proclaiming these things from Patmos, we the Leaders of the Orthodox Church 

stressed, in addition, that "in spite of the dramatic presentation of the events, the 

book of the Apocalypse contains in its depths the same Gospel of Christ, and reveals to 

us that human sin and the demonic destructive forces have been, and will be, defeated 

by Jesus Christ, the Lord of history, who is 'the Alpha and the Omega .. the One who is 

and who was and who is to come, the Almighty' (Apoc.1:8)". 

In saying this, we find ourselves already in the spiritual atmosphere of the Sacred 

Book of the Apocalypse. Those who proposed the subject of the "Constantinople 

Lecture" expressed the wish that we should also say something about this sacred book 

in relation to the anxiety over the natural environment. Clearly this was also dictated 

by your desire to participate also in the celebration of the Year of the Apocalypse that 

was proclaimed by our Church on the completion of one thousand nine hundred years 

since the writing of the last book of Holy Scripture by John, the Servant of God, who 

"was on the island named Patmos for the Word of God and the witness of Jesus Christ" 

(Apoc.1:9). 

In fact, it pleased Almighty God that we should celebrate this anniversary, along with 

many brethren, on Patmos during last September. We had the opportunity, in the 

context of an organised scientific international symposium to this end, of studying 

topical and supremely important and urgent ecological questions and of announcing 

conclusions and proposals, which, we hope, will attract the interest of those 

responsible throughout the world, but also of all human beings, who need to be 

conscious of the simple fact that the destruction of the natural environment is 

equivalent to the suicide of humanity. 
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This anxiety of our Ecumenical Patriarchate for the defence of the natural environment 

and the integrity of God's creation is a fruit of sound biblical and theological principles, 

which we have received from our Fathers and understand in relation to the destructive 

ecological distortions of the thought and behaviour of contemporary humanity. 

Through this our Church has undertaken concrete initiatives in recent years on an 

inter-Orthodox, inter-Christian, inter-Faith, inter-race scientific level, both on its 

individual responsibility and in co-operation with other Churches, Foundations and 

Organisations. Among the latter we think particularly of the Worldwide Fund for Nature 

(WWF), which is surely well-known to you, while we also express from this place 

sentiments of honour, love and thanks to its International President, His Royal 

Highness Prince Philip, Duke of Edinburgh, who honours us particularly by his 

friendship and co-operation. 

With all these things in mind, we Leaders of the Orthodox Churches included in our 

Message from Patmos the following: "The Orthodox Church considers humankind to be 

a steward and not the owner of material creation. This perception is particularly 

expressed in the tradition and experience of the ascetic life and of worship, and above 

all of the Eucharist. It is imperative today that we all display love and keep an ascetic 

attitude towards nature". 

However, this ascetic stand before the material creation presupposes spiritual training 

and discipline for the great aims and great visions, which our God, incarnate in Christ, 

revealed and which He entrusted to His Church and set them as a farther goal and final 

realisation of human history. 

These insights, these divine visions have been and are darkly overshadowed by two 

errors of Christians, by two di-visions. Christian peoples have placed greater hopes in 

military divisions than God's visions for the life and salvation of humankind. Christian 

Churches have neglected the vision of unity and have been dragged into the di-vision, 

the separation of the error of self-satisfaction and self-reliance. 

It is now time that, at the dawn of the third Christian Millennium, we should 

definitively throw away the prefix "di-" in both cases, in thoughts and uses. For us 

Christians, vision is enough: it is enough and more than enough. Because it is a 

portrayal of the God of Peace, of reconciliation, of love. As is well-known, we, the 

Churches of our continent, are preparing the Second European Ecumenical Assembly 

for the year 1997 in the city of Graz in Austria. Its theme "Reconciliation - Gift of God, 

Source of New Life" gives strength to the vision. We Christians are justified by the 

grace of God and we can and must be, so that we can dedicate the third Millennium in 

hope. On the eve of Christmas we remember most intensely the words "See, the 

tabernacle of God is with humankind, and he will dwell with them, and they will be His 

people, and He, their God, will be with them, and He will wipe away every tear from 

their eyes, and death will be no more, because the former things have passed away" 

(Apoc.21:3-4) 
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As we say 'yes' to life, we say 'yes' to the vision of unity, with confidence in what will 

be. As we look forward to the One Who is coming, the Bridegroom of the Church, we 

cry out "Amen. Yes. Come, Lord Jesus" (Apoc.22:20) 
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With all these things in mind, we Leaders of the Orthodox Churches included in our 

Message from Patmos the following: "The Orthodox Church considers humankind to be 

a steward and not the owner of material creation. This perception is particularly 

expressed in the tradition and experience of the ascetic life and of worship, and above 

all of the Eucharist. It is imperative today that we all display love and keep an ascetic 

attitude towards nature". 

However, this ascetic stand before the material creation presupposes spiritual training 

and discipline for the great aims and great visions, which our God, incarnate in Christ, 

revealed and which He entrusted to His Church and set them as a farther goal and final 

realisation of human history. 
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Through this encyclical, the Mother Church officially established the date of September 

1st, - the beginning of the ecclesiastical year - as a day of prayer for the protection of 

the environment, declaring it to the plenitude of the Church throughout the length and 

breadth of the world. 
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At that time, our Church insightfully emphasized the significance of the eucharistic and 

ascetic ethos of our tradition, that manifests our most important and most crucial 

unique contribution toward the proper and universal struggle for the protection of the 

natural environment as a Divine Creation and shared inheritance.  
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For our Orthodox Church, the protection of the environment, as a divine and very good 

creation, embodies a great responsibility for every human person, regardless of 

material or financial benefits. The direct correlation of the God-given duty and 

mandate, to work and preserve, with every aspect of contemporary life constitutes the 

only way to a harmonious co-existence with each and every element of creation, and 

the entirety of the natural world in general. 
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The theological dialogue between our two Christian families – that is the Orthodox 

Church and the Ancient Oriental Churches, has formally ended the misunderstandings 

of the past.  
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 The Church, however, through the Holy Scriptures and patristic writings, teaches that 

the problem is primarily spiritual in nature and reveals a purely material and worldly 

notion of creation, which result in its progressive and vulgar catastrophe.  
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How much are we encouraged when we recite the famous 103rd psalm of the prophet 

David! How much do we marvel affirming the love of our Lord Jesus Christ towards His 

creation! And also, how much are we taught by contemplating the lives of the Saints of 

our Church in reconciling ourselves with the entire created world in a respectful 

manner!  
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For this very reason, that is, the promotion of the Orthodox ecclesiastical worldview 

regarding the environment, the Holy Great Church of Christ, and we personally, have 

undertaken the special crusade of increasing the awareness and sensitivity of those 

responsible, but also of the general public, on the protection of our planet from all the 

abuse we, its visitors, cause; and this crusade has truly been so warmly received 

worldwide.  
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To the plenitude of their Churches and to all people of good will. 
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We have gathered here as those bearing the responsibility for leadership and pastoral 

guidance of the ancient and historical Churches, which were founded by the Apostles of 

Christ and which were proclaimed autocephalous by the Ecumenical Councils of the 

one, undivided Church, in order to revive a former practice, as well as in order to 

exchange thoughts and reciprocate love and solidarity as a result of all that is 

occurring these days in the historical territory of the geographical region where divine 

providence has assigned our Churches from the earliest of times. 
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By divine providence, the Church of Christ, as historical reality, was born in the land of 

the so-called Middle East. Its founder and foundation, our Lord Jesus Christ, was born 

in the flesh in Bethlehem of Judaea (Matt. 2.1), where he chose His twelve disciples 

and apostles, commissioning them first to preach His Gospel in that land (Matt. 10.6), 

where he suffered and was resurrected, and where the first Church of Jerusalem was 

established, from there reaching “all nations.” (Matt. 28.19) It is in this region that the 

first great centers of Christianity were founded and flourished – the Churches of 

Alexandria, Antioch, Jerusalem, and Cyprus – and the entire system of the united, 
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undivided Church was instituted. 

In this region, the Church of Christ, especially the Orthodox Church, has its deep roots. 

This region was sanctified by the blood of the martyrs and the tears of the ascetics of 

the Orthodox faith. No person possesses the moral right to overlook this fact, and 

every worldly authority is obliged to respect it. The Christians of the Orthodox 

Churches in that region have lived there for centuries, and no “ethnic cleansing” or 

“religious purging” can either remove them or in any way impede their free existence 

or activity without violating the most elementary human rights. 

Abiding to the Biblical principle, that “the earth is the Lord’s, and all the fullness 

thereof” (Psalm 23.1), the Orthodox Church has never hindered people of other 

religious conviction from peacefully coexisting with it in the same region. Even when 

other religions forcefully acquired the land where it had lived for centuries, it found 

ways to adapt to and coexist in a peaceful manner with followers of other religions. 

Intolerance has never characterized the Orthodox Church. 
 

P109: Message of the Heads of the ancient Orthodox Patriarchates and the time.docx - 109:3 

[Abiding to the Biblical princi..]  (9:9)   (Super) 

Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica] [Iglesia - Familia: 

Arquitectura ontológica] [No violencia]  

No memos 

 

Abiding to the Biblical principle, that “the earth is the Lord’s, and all the fullness 

thereof” (Psalm 23.1), the Orthodox Church has never hindered people of other 

religious conviction from peacefully coexisting with it in the same region. Even when 

other religions forcefully acquired the land where it had lived for centuries, it found 

ways to adapt to and coexist in a peaceful manner with followers of other religions. 

Intolerance has never characterized the Orthodox Church. 
 

P109: Message of the Heads of the ancient Orthodox Patriarchates and the time.docx - 109:15 

[The Church does not interfere ..]  (13:13)   (Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica]  

No memos 
 

The Church does not interfere in politics, rendering “to Caesar the things that are 

Caesar’s and to God the things that are God’s.” (Matt. 22.21) Politics as a method of 

resolving human problems belongs to others, and not to the Church. Nevertheless, the 

problems in themselves, and the fundamental anthropological and sociological 

principles for resolving these cannot leave the Church indifferent, especially when 

they threaten or endanger the dignity and freedom of the human person as “image of 

God” (Gen. 1.26) or of His “very good” creation. (Gen. 1.31) 
 

P110: Message of the Primates of the Orthodox Churches.docx - 110:2 [1. Glory, praise and 

thanksgiv..]  (4:4)   (Super) 

Códigos: [Emotividad] [Iglesia - Familia: Arquitectura ontológica] [Nuevo Testamento - 

Familia: Arquitectura ontológica] [Particularidad dogma referencial - Familia: Arquitectura 

ontológica] [Sacralidad]  

No memos 
 

1. Glory, praise and thanksgiving we offer to our Triune God for again deeming us 
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worthy, the Primates of the local Most Holy Orthodox Churches by His mercy and 

grace, to convene at this time "on the island called Patmos" (Rev. 1:9) in order to 

celebrate together the completion of 1900 years since Saint John wrote the sacred 

book of Revelation, the conclusion of the Church's Holy Scriptures. 
 

P110: Message of the Primates of the Orthodox Churches.docx - 110:3 [Radiantly solemnising 

together..]  (6:6)   (Super) 

Códigos: [Emotividad] [Esperanza] [Iglesia - Familia: Arquitectura ontológica] [Nuevo 

Testamento - Familia: Arquitectura ontológica] [Orthodoxy has its response: “r.. - Familia: 

Arquitectura ontológica] [Sacralidad] [Visión histórica-tradicional - Familia: Arquitectura ontológica]  

No memos 

 

Radiantly solemnising together and concelebrating to the Lord the sacred 

commemoration of the holy glorious Apostle and Evangelist John, and partaking of the 

Bread and the Cup of our common faith, hope, and love, we desire to direct a message 

of peace and love to the faithful of our Most Holy Orthodox Church, to all those who 

believe in Christ, as well as to every person of good will so that we may unite with 

them in listening to "what the Spirit says to the Churches" (Rev. 2:11, 17, 29; 3:6, 13, 

22) during these crucial times. 
 

P110: Message of the Primates of the Orthodox Churches.docx - 110:18 [Becausethese are 

critical time..]  (7:7)   (Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica]  

No memos 

 

 Becausethese are critical times indeed, making the responsibility of the Church of 

Christ a somber and multifaceted matter not only towards her children, but also to all 

of humanity in general and before all of God's creation. 
 

P110: Message of the Primates of the Orthodox Churches.docx - 110:44 [It is the 

responsibility of th..]  (8:8)   (Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica]  

No memos 

 

It is the responsibility of the Orthodox Churches to contribute in every way possible to 

the realization and prevalence of these principles throughout the world, by becoming 

bearers and messengers of the spirit and the ethos of this Revelation 
 

P110: Message of the Primates of the Orthodox Churches.docx - 110:22 [3. Through this 

appeal we desi..]  (9:9)   (Super) 

Códigos: [Defensa y aclaración del mensaje cristiano - Familia: Arquitectura ontológica] 

[Iglesia - Familia: Arquitectura ontológica] [No violencia] [Orthodoxy has its response: “r.. - Familia: 

Arquitectura ontológica]  

No memos 

 

3. Through this appeal we desire to make clear to all - and especially to all those who 

deliberately or out of ignorance present an inaccurate or distorted image of the 

Orthodox Church - that the Orthodox perception of "nation" in no way contains any 

element of aggression and conflict among peoples. Rather, it refers to the particularity 

of each to maintain and cultivate the wealth of their tradition. In this way, they 

contribute toward the progress, the peace and the reconciliation of all peoples. For this 
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reason, we condemn all nationalistic fanaticism, as it is capable of leading to division 

and hatred among peoples; the alteration or extinction of other peoples' cultural and 

religious particularities; and to the repression of the sacred rights of freedom and 

dignity of the human person and minorities everywhere. 
 

P110: Message of the Primates of the Orthodox Churches.docx - 110:25 [For these reasons, 

the Orthodo..]  (11:12)   (Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica]  

No memos 
 

For these reasons, the Orthodox Church intends to plan pan-Orthodox celebrations 

for the jubilee of the year 2000 A.D. During these celebrations the Church will offer 

doxology to the Lord of history for all that he has given the Church and his world this 

fading century. Thus glorifying God "in all things,"according to the saying of a holy 

Father of the Church, cognizant that his grace, enlightenment and help will be invoked 

upon the Church and upon His people at the beginning of the coming millenium. 

5. In recollection, we observe that for the Orthodox Church the closing century was full 

of important events. In various lands Orthodox Christians suffered cruel and prolonged 

persecutions. This martydom encouraged the Orthodox ethos of an evangelical humility 

and "the endurance and faith of the saints" (Rev. 13:10), to trust in Him who "went 

out conquering and to conquer" (Rev. 6:2) with the assurance that along with the life 

of the Cross of Christ the experience of the Resurrection. The blood of these known 

and unknown martyrs connects our Church in a special way with the Apostolic age. 
 

P110: Message of the Primates of the Orthodox Churches.docx - 110:17 [The Church cannot 

remain indif..]  (20:21)   (Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica]  

No memos 

 

The Church cannot remain indifferent to these prospective developments since the 

survival of the human person as "the image of God"is at stake. 

13. In the field of broader political changes, the Orthodox Church remains steadfast 

to the fundamental principle of non-interference in politics. To be sure, the Church 

cannot remain indifferent when political decisions affect the very existence of the 

Orthodox Churches, in which case she expects that her position will be heard and be 

taken seriously into account. We consider one such case to be the issue of the future 

of the Holy Land, its holy places and living community, which concerns the entire 

Orthodox Church and the Patriarchate of Jerusalem in particular. Therefore, any 

discussion concerning the status quo of the Holy Land, which has been secured by 

international decisions and conventions throughout the centuries, cannot and should 

not take place without the knowledge or the presence of the Orthodox Patriarchate of 

Jerusalem, which resides there for centuries. 
 

P117: Reflection on the Theme for the World Council of Churches General Assembly.docx - 

117:10 [While the ways of silence and ..]  (11:11)   (Super) 

Códigos: [Defensa y aclaración del mensaje cristiano - Familia: Arquitectura ontológica] 

[Iglesia - Familia: Arquitectura ontológica]  

No memos 
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While the ways of silence and serenity are nurtured in a unique way in the Christian 

East, they are of course neither a monopoly of the Orthodox Church nor of Christianity 

itself. 
 

P120: Remarks of Ecumenical Patriarch Bartholomew on Receiving an Environmental Award 

From the Scenic Hudson Association in New York.docx - 120:23 [I assure you that the Church 

l..]  (3:3)   (Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica]  

No memos 

 

 I assure you that the Church loves and respects you and your work on behalf the 

environment. 
 

P121: Remarks of Ecumenical Patriarch Bartholomew Upon Receiving an Honorary Doctorate 

from City University.docx - 121:13 [We are convinced that our miss..]  (10:10)   (Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica] [Iglesia - Familia: 

Arquitectura ontológica] [Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 

 

We are convinced that our mission today – namely, that of bringing the healing power 

of the Holy Spirit to all the children of God – is more vital than ever. The spirituality of 

the Church offers a different sort of fulfillment than that which is offered by the 

secularism of modern life. Here, too, there is no antithesis. 
 

P122: Remarks of Ecumenical Patriarch Bartholomew Upon Receiving Honorary Doctorate of 

Environmental Studies from The Aegean University.docx - 122:26 [Although the starting-

point of..]  (21:21)   (Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica]  

No memos 

 

Although the starting-point of ecclesiastical thought was primarily theological, we shall 

draw upon the anthropological experience in order to discern analogies, which may 

better clarify contemporary categories of thought. 
 

P124: Saving the Soul of the Planet.docx - 124:11 [The Ecumenical Patriarchate is..]  (12:12)   

(Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica] [Orthodoxy has its response: “r.. - Familia: 

Arquitectura ontológica]  

No memos 

 

The Ecumenical Patriarchate is certainly no worldly institution. It wields no political 

authority; it leads by example and by persuasion. And so the preoccupation of the 

Orthodox Christian Church and, in particular, her highest spiritual authority, the 

Ecumenical Patriarchate, with the environmental crisis will probably come to many 

people as a surprise. But it is neither surprising nor unnatural within the context of 

Orthodox Christian spirituality.  
 

P124: Saving the Soul of the Planet.docx - 124:30 [Sacrifice is ultimately an exp..]  (31:32)   

(Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica]  
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No memos 

 

 Sacrifice is ultimately an expression of gratitude (for what we enjoy) and humility (for 

what we must share). 

For our part, in addition to our international ecological symposia, the Orthodox Church 

has decided to establish a center for environment and peace. Hitherto, the Ecumenical 

Patriarchate has endeavored to raise regional and global awareness on the urgency of 

preserving the natural environment and promoting inter-religious dialogue and 

understanding. Henceforth, the emphasis will be educational – on the regional and 

international levels. 
 

P126: Sins Against Nature and God.docx - 126:6 [But as the first bishop of the..]  (6:6)   

(Super) 

Códigos: [Denuncia y crítica] [Iglesia - Familia: Arquitectura ontológica] [Problemas 

prioritarios]  

No memos 

 

But as the first bishop of the world's second-largest Christian Church, we also have a 

responsibility not only to pray, but also to declare that to mistreat the natural 

environment is to sin against humanity, against all living things, and against our 

creator God. All of us -- individuals, institutions, and industries alike -- bear 

responsibility; all of us are accountable for ignoring the global consequences of 

environmental exploitation. Katrina -- we knew -- was a natural calamity. This time -- 

we know -- it is a man-made disaster. One deepwater pipe will impact millions of lives 

in several states as well as countless businesses and industries. 
 

P127: Speech of Ecumenical Patriarch Bartholomew at the Fifth Port of the International 

Symposium on Religion.docx - 127:4 [Historic conditions have separ..]  (7:7)   (Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica] [Ecumenismo - Familia: 

Arquitectura ontológica] [Iglesia - Familia: Arquitectura ontológica] [Visión histórica-tradicional - 

Familia: Arquitectura ontológica]  

No memos 

 

Historic conditions have separated us from each other and have created the well-

known ecclesiastical divisions and the mutually exclusive ecclesial communities, which 

are not in spiritual communion with each other, in spite of the fact that they believe in 

the same Lord Jesus Christ and in His saving mission. However, our hearts have not 

ceased to regard you as brothers in Christ, and to seek the destruction of the walls 

that separate us, and our rapprochement for which we fervently long. 
 

P127: Speech of Ecumenical Patriarch Bartholomew at the Fifth Port of the International 

Symposium on Religion.docx - 127:5 [Moreover, we express our hope ..]  (8:8)   (Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica] [Iglesia - Familia: 

Arquitectura ontológica] [Visión histórica-tradicional - Familia: Arquitectura ontológica]  

No memos 

 

Moreover, we express our hope that the dialogues presently in progress will draw us 

closer to each other, and will bring to the surface the real reasons of our separation, 

reasons that were not always religious or theological, but often the result of a lack of 

communication for geographical and historico-political reasons. The faith and teaching 

of the undivided Church during the first centuries always comprises the firm ground for 

the re-encounter and unity of us all.  



1473 

 

 

P127: Speech of Ecumenical Patriarch Bartholomew at the Fifth Port of the International 

Symposium on Religion.docx - 127:11 [We thank you for the gracious ..]  (12:12)   (Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica] [Plegaria y oración - Familia: Arquitectura 

ontológica] [Visión histórica-tradicional - Familia: Arquitectura ontológica]  

No memos 

 

We thank you for the gracious hospitality and warm reception of our Modesty. We 

convey to you the greeting and blessing of the Holy Great Church of Christ, of 

Constantinople, together with our personal heartfelt prayer. We express our joy at this 

gathering, as well as our hope for a deeper understanding on our journey toward unity.  
 

P130: The Sign of Jonah.docx - 130:14 [It would be wise for us, there..]  (5:5)   (Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica]  

No memos 

 

It would be wise for us, therefore, in our genuine search for a sign in regard to the role 

that the Churches have to play in the environmental crisis that we face, to heed these 

words of Christ. They contain the seed of our contribution toward a solution, without 

which we would only continue to be a part of the problem. Christ refers to a sign, to 

the power of prophecy, and to the person of Jonah.  
 

P136: Unity as Calling.docx - 136:10 [If the apophatic attitude is o..]  (7:7)   (Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica] [Particularidad dogma referencial - 

Familia: Arquitectura ontológica] [Patrística - Familia: Arquitectura ontológica]  

No memos 

 

If the apophatic attitude is our starting-point, then we may appreciate how the unity of 

the Church, like the unity of God, is also a never-ending search, an ever-unfolding 

journey. As St. Gregory of Nyssa would affirm, even in the age to come, growth in the 

divine life is without end and with endless perfection; it is, indeed, constant progress 

through continually refining stages. This mindset demands from us a sense of 

forbearance rather than of impatience. We should not be frustrated by our human 

limitations, which unfortunately determine our disagreements and divisions. Our 

ongoing and persistent pursuit of unity is a testimony to the fact that what we seek will 

occur in God’s time and not our own; it is, by the same token, the fruit of heavenly 

grace and divine kairos. 
 

P136: Unity as Calling.docx - 136:12 [Thus, it is crucial that we le..]  (10:10)   (Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica] [Orthodoxy has its response: “r.. - Familia: 

Arquitectura ontológica] [Patrística - Familia: Arquitectura ontológica]  

No memos 

 

Thus, it is crucial that we learn from the early Fathers and Mothers of the Church, that 

we embrace the mind of the early Church by immersing ourselves in the spirit of the 

Christian classics. In a word, Orthodox theology refers to this as “tradition.” This in no 

way signifies a sentimental attachment to the past or an intellectual fascination with 

Patristic literature. Rather, we should learn from those who – in each generation – 

maintained the integrity and intensity of the Apostolic faith. The Church in our age 

must be marked by such continuity and consistency with the past, which forms an 

intrinsic part of the contemporary Church. In this regard, at least for Orthodox 

Christians, Saints Basil and Gregory are very much alive, vividly present – not only in 
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our liturgy, but also in our teaching and practice. 
 

P136: Unity as Calling.docx - 136:14 [An eschatological vision offer..]  (11:11)   (Super) 

Códigos: [Defensa y aclaración del mensaje cristiano - Familia: Arquitectura ontológica] 

[Denuncia y crítica] [Iglesia - Familia: Arquitectura ontológica] [Nuevo Testamento - Familia: 

Arquitectura ontológica]  

No memos 
 

An eschatological vision offers a way out of the impasse of provincialism and 

confessionalism. It urges us to “listen to what the Spirit is saying to the Churches.” 

(Rev. 1.10-11) It allows us to believe that God’s light is stronger than any darkness in 

this world and that the Alpha and Omega is working in us and through us for the 

salvation of the world and for the unity of the Church. And so we pray with conviction: 

“Come, Lord Jesus.” Maranatha. (Rev. 22.20) 
 

P136: Unity as Calling.docx - 136:19 [Beloved brothers and sisters, ..]  (16:16)   (Super) 

Códigos: [Defensa y aclaración del mensaje cristiano - Familia: Arquitectura ontológica] 

[Dogma referencial - Familia: Arquitectura ontológica] [Iglesia - Familia: Arquitectura ontológica] 

[Principios morales y éticos]  

No memos 
 

Beloved brothers and sisters, the unity that we seek is a gift from above, which we 

must pursue persistently as well as patiently; it is not something that depends solely 

on us, but primarily on God’s judgment and kairos. Nevertheless, this sacred gift of 

unity is something that also demands of us radical conversion and re-orientation so 

that we may turn humbly toward our common roots in the Apostolic Church and the 

communion of saints, but also so that we may entrust ourselves and submit to God’s 

heavenly kingdom and authority. Finally, however, unity obliges us to a common 

purpose in this age as we expect the age-to-come; for it commits us to a sacred 

ministry and mission in realizing that kingdom, as we declare in the Lord’s prayer, “on 

earth as in heaven.” Such is the sacred gift that we have inherited. This, too, is the 

sacred task that lies before us. Therefore “Let us go forth in peace” to proclaim the 

good news to the world. 
 

P138: Foreword for the English Translation of Vespers fro the Protection of the 

Environment.docx - 138:14 [In fulfillment of this charge,..]  (16:16)   (Super) 

Códigos: [Acción ambiental] [Antiguo Testamento - Familia: Arquitectura ontológica] [Iglesia 

- Familia: Arquitectura ontológica]  

No memos 

 

In fulfillment of this charge, the Holy Great Mother Church of Christ has designated the 

first day of September as a world day of prayer for the environment. That is to say, for 

the creation granted by God to humankind, which instead of being protected, as 

commanded by God (Gen. 2.15), is often abused.  
 

______________________________________________________________________ 

 

Código: Imago Dei {30-1}~ 

 

P 5: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the Meeting of 

Orthodox Primates at the Phanar.docx - 5:43 [we are blessed in the Orthodox..]  (6:6)   
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(Super) 

Códigos: [Imago Dei - Familia: Arquitectura ontológica]  

No memos 

 

 we are blessed in the Orthodox Church to treasure the authentic teaching, 

not only about the Triune God, but also about humanity created in the image 

of God and about irrational creation. 
 

P12: Address at the Opening Ceremony of Summer Seminar on Halki 1995 at the Holy Trinity 

Monastery.docx - 12:26 [Our expectation is that perhap..]  (11:11)   (Super) 

Códigos: [Imago Dei - Familia: Arquitectura ontológica]  

No memos 

 

Our expectation is that perhaps these thoughts can serve as a source of reference by 

placing our finger on "the print of the nails" for a more God-fearing appraisal of the 

responsibilities and duties of all men and women created in the image and likeness of 

God towards all that is within and around the created universe. 
 

P12: Address at the Opening Ceremony of Summer Seminar on Halki 1995 at the Holy Trinity 

Monastery.docx - 12:27 [Permit us thus initially to st..]  (13:29)   (Super) 

Códigos: [Imago Dei - Familia: Arquitectura ontológica]  

No memos 

 

Permit us thus initially to state that the awesome bequest that we vigorously often 

claim in nature, that we are created in the image and likeness of God, demands by 

definition the analogous ethos. An ethos imposed upon us towards ourselves and each 

other, as well as the microcosm and macrocosm around us. Only thus can we properly 

satisfy God who created "out of nothing" everything that is "very good." 

 

In other words humankind, as the visible and living image of God in the world, is not 

permitted to display behaviour ungodly or unpleasing to God. For in this instance, as 

"partakers of the image but not guardians of it," we become initiators and protagonists 

of evil, which God, providentially as a fair judge, terminates at our natural death "in 

order that evil may not be immortal." 

 

However, the ethos which springs forth from God and the unapproachable and 

unknown essence of God is borne witness to and described as grace everywhere and 

always throughout the Holy Bible and in all that God has revealed to us in general, as 

well as through the teachings of the God-bearing Fathers of the Church. 

 

Speaking in the presence of Christian intellectuals, it would be useless and absolutely 

unnecessary to explain that the deeper character of the grace of the All-beneficent God 

is that everything is unconditionally free, everything is unequivocally non-reciprocal. 

We are reminded, however, that in the Biblical account concerning Creation, the grace 

of God is manifested initially as confidence, good-will, compassion, philanthropy and 

the like; thereafter, following the fall and apostasy of humankind, as mercy, 

forbearance, expiation, restoration, reinstatement and adoption. 

 

Nevertheless we must unequivocally state that in both instances the divine will of God 

was always manifested in the form of law and order. No one has the right to disobey 

without punishment, for the entire design of the Most-merciful Creator constitutes a 

whole and undivided divine "providence." Thus, whether we speak of natural, moral or 
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spiritual principles, we acknowledge and emphasize the same infinite grace of God, 

confident that the essence of ecology as a whole is always Divine Economy. 

 

These graces are preeminently characteristic of the All-wise and Almighty God. They 

can certainly constitute a ceaseless guiding policy of our own ethos in the world. For if 

God, according to Plato, "perpetually creates," humankind must always acknowledge 

all the principles of creation and obey them. 

 

Within the framework of this pious awareness concerning the world, we should bear in 

mind also the rudimentary order within the entire order of creation in which God in the 

six days of creation classified from the simplest to the more perfect. Recognizing and 

acknowledging such an inverse development, perhaps then we will respect anew the 

unquestionable and mystical sanctity that it possesses not only by itself as a work of 

God "created out of nothing," but for the "being" and the "well-being" of humankind, 

for whom the entire material world has been created and which today, for the sake of 

brevity, we not so eloquently characterize as "natural environment." 

 

As was properly suggested in a relevant study a long time ago by a hierarch of our 

Ecumenical Throne, we wish to state, in closing, that the famous scholastic axiom of 

the Western Church gratia praesupponit naturam upon which in reality the whole of 

the West built its theories concerning Natural Law and most of its socio-political 

concerns - both past and present - will always suffer and not be done justice to under 

the one-sidedness of the fallen creation in general, if it is not supplemented by the 

corrected text natura praesupponit gratiam. For indeed only "in the liturgical 

conscience of Orthodoxy" is the visible creation of God reverently glorified and 

redeemed. 

 

With paternal warmth and love and in the spirit of the thoughts we have mentioned 

above, we offer greetings to the participants present here; we express gratitude and 

congratulations to the Organizing Committee of this seminar, and abundantly bestow 

upon all guidance from on high for complete illumination and for the total success of 

the work of this session. Amen. 
 

P12: Address at the Opening Ceremony of Summer Seminar on Halki 1995 at the Holy Trinity 

Monastery.docx - 12:12 [In other words humankind, as t..]  (15:15)   (Super) 

Códigos: [Imago Dei - Familia: Arquitectura ontológica] [Principios morales y éticos]  

No memos 

 

In other words humankind, as the visible and living image of God in the world, is not 

permitted to display behaviour ungodly or unpleasing to God. For in this instance, as 

"partakers of the image but not guardians of it," we become initiators and protagonists 

of evil, which God, providentially as a fair judge, terminates at our natural death "in 

order that evil may not be immortal." 
 

P23: Address During the International Ecological Symposium held in Kathmandu.docx - 23:54 

[For us, this ethic stems from ..]  (24:24)   (Super) 

Códigos: [Imago Dei - Familia: Arquitectura ontológica]  

No memos 

 

For us, this ethic stems from our faith in God and, as we believe, from the event of 

creation. We accept that God created the universe out of nothing and out of love. As 

the crown of this creation, God formed Adam, whom He established in the Garden of 
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Eden, the earthly paradise. The delight in the goods of Paradise was not an end to 

itself. Adam’s pleasure in paradise was not due to the enjoyment of the material goods 

therein; it was not an animal satisfaction of instincts. God fashioned Adam into a 

personal and spiritual being, created out of two elements. One element was drawn 

from the material creation made by Him, “dust from the dust” of the earth, and 

therefore constituted the human body. The other element was a created spirit, similar 

to the uncreated spiritual essence of God, and so Adam was created “in the image and 

likeness” of God, namely endowed with all the good attributes of the persons of the 

Triune God. These attributes include personal being, mind, freedom, love, judgment, 

will, and so forth. And the delight of humanity in Paradise was founded on a personal 

relationship with the Creator, a relationship characterized as love and incorporating full 

trust in God.  
 

P23: Address During the International Ecological Symposium held in Kathmandu.docx - 23:55 

[While being a spirit in image ..]  (26:26)   (Super) 

Códigos: [Ascetismo - Familia: Arquitectura ontológica] [Imago Dei - Familia: Arquitectura 

ontológica]  

No memos 

 

While being a spirit in image of the Spirit of God, the human person was not created 

perfectly divine. Rather, the human person was created with the possibility of 

becoming like God through gradual progress derived from personal and voluntary 

asceticism, as well as through the intervention of divine grace, namely the uncreated 

energy of God. This ascetic discipline embraced three things: first, work in Paradise; 

second, the keeping of Paradise; and, third, the fulfillment of a commandment to avoid 

consuming one fruit. In reference to these three points, the basis of the desired 

behavior was love, and the desired goal from God was the preservation and increase of 

humanity in personal love. This communion of humanity with God would render us 

partakers of divine nature and blessedness, namely divine by grace although not in 

essence.  
 

P24: Address During the Official Sophie Prize Presentation Ceremony.docx - 24:15 [We 

believe that the human pers..]  (11:11)   (Super) 

Códigos: [Arg.humanista] [Imago Dei - Familia: Arquitectura ontológica] [Persona humana - 

Familia: Arquitectura ontológica]  

No memos 

 

We believe that the human person constitutes the crown of creation, endowed with 

the sacred features of self-conscience, freedom, love, knowledge and will. Such a 

teaching is part and parcel of our creation “according to the image and likeness of 

God.” 
 

P25: Address of Ecumenical Patriarch Bartholomew at the Environmental Symposium.docx - 

25:80 [As human beings, created "in t..]  (14:14)   (Super) 

Códigos: [Imago Dei - Familia: Arquitectura ontológica]  

No memos 

 

As human beings, created "in the image and likeness of God" (Gen. 1:26), 
 

P26: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the 

International Ecological Symposium on the Theme.docx - 26:62 [It is a qualitative element 

of..]  (4:4)   (Super) 
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Códigos: [Imago Dei - Familia: Arquitectura ontológica]  

No memos 

 

It is a qualitative element of our humble faith that we believe and accept that the 

Creator Who loves us also fashioned the material universe "very good," as well as the 

psychosomatic reality of humankind in its totality according to His image and likeness 
 

P26: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the 

International Ecological Symposium on the Theme.docx - 26:43 [as well as the psychosomatic 

r..]  (4:4)   (Super) 

Códigos: [Imago Dei - Familia: Arquitectura ontológica]  

No memos 

 

as well as the psychosomatic reality of humankind in its totality according to His image 

and likeness. 
 

P30: Address of His All.docx - 30:80 [Indeed, there is no possible w..]  (23:23)   (Super) 

Códigos: [Imago Dei - Familia: Arquitectura ontológica] [Persona humana - Familia: 

Arquitectura ontológica]  

No memos 
 

Indeed, there is no possible way to link with every human person – this is a property 

that we would ascribe to the Divine. 
 

P30: Address of His All.docx - 30:99 [the encounter with the icon is..]  (61:61)   (Super) 

Códigos: [Imago Dei - Familia: Arquitectura ontológica]  

No memos 

 

 the encounter with the icon is an act of communion with the person represented in 

the icon. How much more should our encounters with living icons – persons made in 

the image and likeness of God – be acts of communion! 
 

P37: Ecumenical Patriarc2.docx - 37:14 [An increasing number of people..]  (24:24)   (Super) 

Códigos: [Arg. ciencia-natural] [Climate change] [Imago Dei - Familia: Arquitectura 

ontológica]  

No memos 

 

An increasing number of people understands that the irrational use of natural 

resources and the unchecked consumption of energy contribute to the reality of 

climate change, with consequences on the life and survival of humanity created in the 

image of God and is therefore tantamount to sin 
 

P38: Ecumenical Patriarc1.docx - 38:21 [The divine economy, which has ..]  (15:15)   (Super) 

Códigos: [Imago Dei - Familia: Arquitectura ontológica]  

No memos 

 

 The divine economy, which has made us in the image of the loving Creator, calls us to 

love and care for all creation. The image we have of ourselves is reflected in the way 

we treat the creation. If we believe that we are no more than consumers, then we shall 

seek fulfilment in consuming the whole earth; but if we believe we are made in the 

image of God, we shall act with care and compassion, striving to become what we are 
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created to be.  
 

P43: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen4.docx - 43:19 [In this way, humanity is sanct..]  (3:3)   (Super) 

Códigos: [Imago Dei - Familia: Arquitectura ontológica]  

No memos 

 

In this way, humanity is sanctified and rendered a partaker of divine blessedness, for 

which it was destined. 
 

P45: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen6.docx - 45:6 [This year’s seminar had as its..]  (4:4)   (Super) 

Códigos: [Campo académico] [Imago Dei - Familia: Arquitectura ontológica]  

No memos 

 

This year’s seminar had as its main theme “Environment and Ethics.” We took 

advantage of the opportunity to offer certain appropriate introductory remarks – from 

the perspective of the Mother Church – regarding the sanctity of creation and the lofty 

responsibility of the human being created in God’s image within the whole scheme of 

creation. 
 

P45: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen6.docx - 45:9 [We see, therefore, that what m..]  (6:6)   (Super) 

Códigos: [Imago Dei - Familia: Arquitectura ontológica]  

No memos 

 

We see, therefore, that what might be referred to as the three-fold office of the 

God-man, about which theology speaks at great length, has been extended to 

humankind from the very outset and by definition from our primeval relationships with 

natural creation. 
 

P46: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen7.docx - 46:38 [Scripture informs us that if o..]  (4:4)   (Super) 

Códigos: [Imago Dei - Familia: Arquitectura ontológica]  

No memos 

 

Scripture informs us that if one member of the body is infirm, the entire body is also 

affected (I Cor. 12.26). There is, after all, solidarity in the human race because, made 

as they are in the image of the Trinitarian God, human beings are interdependent and 

co-inherent. 
 

P48: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen9.docx - 48:10 [Endowed, therefore, from the b..]  (8:8)   (Super) 

Códigos: [Imago Dei - Familia: Arquitectura ontológica] [Particularidad dogma referencial - 

Familia: Arquitectura ontológica]  

No memos 

 

 Endowed, therefore, from the beginning with“the image of God,” humanity is called to 

continual self-transcendence so that, in responsible synergy with God the Creator, 

each person might sanctify the entire world, thus becoming a faithful “minister” and 

“steward.” 
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P48: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen9.docx - 48:25 [The main and lasting benefit o..]  (10:10)   (Super) 

Códigos: [Imago Dei - Familia: Arquitectura ontológica]  

No memos 
 

The main and lasting benefit of these qualifications is that, by using the world in a 

pious manner, humanity experiences the blessed evolution from the stage of “divine 

image” to that of “divine likeness.” 
 

P52: Ecumenical Patriarch Bartholomew I Message on the Day of the Protection of the 

Environment.docx - 52:10 [Into such a world, God allowed..]  (3:3)   (Super) 

Códigos: [Imago Dei - Familia: Arquitectura ontológica] [Particularidad dogma referencial - 

Familia: Arquitectura ontológica] [Persona humana - Familia: Arquitectura ontológica]  

No memos 

 

 Into such a world, God allowed the crown and monarch of His creation, the human 

person, to partake of everything in it that is needful for life. 
 

P57: Ecumenical Patriarch.docx - 57:12 [The image we have of ourselves..]  (15:15)   (Super) 

Códigos: [Imago Dei - Familia: Arquitectura ontológica]  

No memos 

 

The image we have of ourselves is reflected in the way we treat the creation. 
 

P57: Ecumenical Patriarch.docx - 57:13 [If we believe that we are no m..]  (15:15)   (Super) 

Códigos: [Denuncia y crítica] [Imago Dei - Familia: Arquitectura ontológica] [Pragmatismo] 

[Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 

 

If we believe that we are no more than consumers, then we shall seek fulfilment in 

consuming the whole earth; but if we believe we are made in the image of God, we 

shall act with care and compassion, striving to become what we are created to be.  
 

P60: Foreword for the Publication of the Symposium Proceedings.docx - 60:10 [As committed 

and faithful “pri..]  (6:6)   (Super) 

Códigos: [Denuncia y crítica] [Imago Dei - Familia: Arquitectura ontológica] [Lenguaje 

simbólico, metafórico, alegórico - Familia: Arquitectura ontológica] [Persona humana - Familia: 

Arquitectura ontológica] [Principios morales y éticos] [Remedios y soluciones - Familia: Arquitectura 

ontológica]  

No memos 
 

 As committed and faithful “priests” of God’s beautiful creation, we are called 

to receive and return this world to future generations and to the Creator in an 

act and attitude of thanksgiving. This implies responsibility in a world of 

sinful wasting; it calls for sharing in a contemporary global world; and it 

demands justice in a world of sinful inequality. 
 

P79: Greetings of Ecumenical Patriarch Bartholomew to The Third Academic Meeting between 

Orthodoxy and Judaism.docx - 79:7 [Today's favorable circumstance..]  (7:7)   (Super) 

Códigos: [Imago Dei - Familia: Arquitectura ontológica] [Persona humana - Familia: 
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Arquitectura ontológica]  

No memos 

 

Today's favorable circumstances for easier communication and mutual rapprochement 

of people as well as for the success of this task, are even more favorable in the special 

context of Eastern Orthodoxy, which has always believed and confessed the 

irreplacable value of the human person and the equality of all human beings created 

by God. 
 

P79: Greetings of Ecumenical Patriarch Bartholomew to The Third Academic Meeting between 

Orthodoxy and Judaism.docx - 79:11 [Today, more than ever before, ..]  (10:10)   (Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica] [Imago Dei - Familia: 

Arquitectura ontológica] [Persona humana - Familia: Arquitectura ontológica] [Principios morales y 

éticos] [Problemas prioritarios] [Visión histórica-tradicional - Familia: Arquitectura ontológica]  

No memos 

 

Today, more than ever before, those who believe in God, most especially the members 

of the same spiritual family, are called to offer together, and in dialogue, the rich 

witness of their traditions in the urgently necessary quest for better solutions 10 the 

great and serious problems which we face, concerning the collapse of moral and 

spiritual values in general, and, in particular, the violation of the value of the human 

person, the unique and incomparable image of God. 
 

P100: Message for the Day of the Protection of the Environment.docx - 100:5 [“in the 

likeness” of God so th..]  (12:12)   (Super) 

Códigos: [Imago Dei - Familia: Arquitectura ontológica]  

No memos 

 

“in the likeness” of God so that we also might become His saints. 
 

P114: Opening Address of Ecumenical Patriarch Bartholomew at the Fifth Symposium on 

Religion.docx - 114:26 [To ask the question, “Should t..]  (14:14)   (Super) 

Códigos: [Imago Dei - Familia: Arquitectura ontológica] [Intencionalidad pedagógica] 

[Principios morales y éticos]  

No memos 
 

To ask the question, “Should the natural environment be preserved for the sake of 

Creator or for the sake of humankind?”is to pose a false alternative. Since the 

“dominion” entrusted to human beings by God is to be exercised according to“the 

divine image and likeness”, in showing reverence for the ecological balance within 

nature we are at one and the same time obeying God’s plan and safeguarding our own 

best interests. 
 

P120: Remarks of Ecumenical Patriarch Bartholomew on Receiving an Environmental Award 

From the Scenic Hudson Association in New York.docx - 120:28 [Human beings are created by 

Go..]  (12:12)   (Super) 

Códigos: [Imago Dei - Familia: Arquitectura ontológica]  

No memos 
 

 Human beings are created by God as spiritual beings, reflecting the image of God 

(Gen. 1.26). However, human beings are also created by God from material nature, 
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from the dust of the earth. Consequently, we are called to recognize this 

interdependence between our environment and ourselves. This interconnectedness 

between ourselves and our environment lies in the center of our liturgy. St. Maximus 

the Confessor, during the seventh century, described this liturgy as being beyond a 

divine or mere human liturgy. We cannot avoid our responsibility toward our 

environment and toward our fellow human beings, who are negatively affected as by 

its deterioration. 
 

P142: Statement on Water.rtf - 142:11 [. Greed under the disguise of ..]  (7:7)   (Super) 

Códigos: [Imago Dei - Familia: Arquitectura ontológica]  

No memos 
 

. Greed under the disguise of growth insults the image of God in our fellow human 

beings. 
 

______________________________________________________________________ 

 

Código: Intencionalidad pedagógica {28-0}~ 

 

P13: Address at the Opening of the Fourth Summer Seminar on Halki.docx - 13:32 [We 

encourage you to exhaust th..]  (14:14)   (Super) 

Códigos: [Intencionalidad pedagógica] [Problemas prioritarios]  

Memo: [El desafio ambiental]  

 

We encourage you to exhaust the present theme, which we have raised here in a few 

points, just to stimulate your minds, by engaging your work form every perspective 

and by gleaning ideas and hypotheses, which are useful for all of humanity. It is 

indeed just for each of us to shoulder the burden of his or her own responsibility and 

not to remain silent, thinking that others will take charge and be liable, and that we 

can remain an isolated, insignificant factor. Only if there is “just” comprehension by 

each of us of our responsibility to work together – all of us – in a universal effort, will 

we be able to hope for a better world. 
 

P22: Message of Ecumenical Patriarch Bartholomew to the Sixth Symposium of the Halki 

Ecological Institute.docx - 22:16 [Although humankind has marred ..]  (4:4)   (Super) 

Códigos: [Intencionalidad pedagógica]  

No memos 

 

 Although humankind has marred creation, stripping it of its original splendor by our 

carelessness, God continues to invite us back to Eden and forward to His Kingdom by 

showing us how to live these realities in the present.  
 

P22: Message of Ecumenical Patriarch Bartholomew to the Sixth Symposium of the Halki 

Ecological Institute.docx - 22:17 [Our sacramental life, ascetic ..]  (4:4)   (Super) 

Códigos: [Intencionalidad pedagógica] [Remedios y soluciones - Familia: Arquitectura 

ontológica]  

No memos 

 

Our sacramental life, ascetic practices, values, beliefs, and principles all serve to direct 

us along this path.  
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P25: Address of Ecumenical Patriarch Bartholomew at the Environmental Symposium.docx - 

25:46 [If human beings treated one an..]  (22:22)   (Super) 

Códigos: [Denuncia y crítica] [Intencionalidad pedagógica]  

No memos 

 

If human beings treated one another's personal property the way they treat their 

environment, we would view that behavior as anti-social. We would impose the judicial 

measures necessary to restore wrongly appropriated personal possessions. It is 

therefore appropriate, for us to seek ethical, legal recourse where possible, in matters 

of ecological crimes. 
 

P32: Address to the World Alliance of YMCA in Durban.docx - 32:15 [I would like to leave you 

with..]  (8:8)   (Super) 

Códigos: [Intencionalidad pedagógica]  

No memos 

 

I would like to leave you with a final image. Close your eyes and imagine this picture. 

Remember that when your hands are clenched tightly, you cannot share your wealth 

with your brother and sister. When your hands are clenched tightly, you cannot hold 

the hand of your neighbor. And when your hands are clenched tightly, you cannot 

stretch them out in prayer to the Almighty, who is the source of all life and peace. 
 

P34: Closing Address at International Conference of Young Presidents Organization in 

Istanbul.docx - 34:24 [In our efforts for the preserv..]  (8:8)   (Super) 

Códigos: [Denuncia y crítica] [Intencionalidad pedagógica] [Pensamiento nuclear - Familia: 

Arquitectura ontológica]  

No memos 
 

In our efforts for the preservation of the natural environment, we cannot avoid asking 

ourselves some difficult questions such as “just how prepared we are to sacrifice our 

excessive lifestyles in order for others to enjoy the basic right to survive”?What are we 

prepared to surrender in order to learn to share? When will we learn to say : “Enough!” 

? How can we direct our focus away from what we want to what the world and our 

neighbour need? Do we, as individuals, do all that we can to leave as light a footprint 

as possible on this planet for the sake of those who share it with us and for the sake of 

future generations? Today, these are no excuses for our lack of involvement. Breaking 

the vicious circle of ecological degradation is a choice with which we are uniquely 

endowed, at this crucial moment in the history of our planet. We have access to 

detailed and instantaneous information; alarming statistics are readily available. If we 

emphasize our freedom to engage in a careless lifestyle and habits, then we must 

remember that caring is one of the choices we are free to make. Do we choose to 

care? 
 

P34: Closing Address at International Conference of Young Presidents Organization in 

Istanbul.docx - 34:44 [Can there be anything more pre..]  (18:18)   (Super) 

Códigos: [Intencionalidad pedagógica]  

No memos 

 

 Can there be anything more precious in the eyes of God than this struggle to 

communicate and relate? Is there truly anything more valuable for the future of 

humankind? 
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P37: Ecumenical Patriarc2.docx - 37:32 [Therefore, we invite all of yo..]  (32:32)   (Super) 

Códigos: [Intencionalidad pedagógica]  

No memos 

 

Therefore, we invite all of you, irrespective of position and profession, to remain 

faithful to a natural use of all God’s creation, “offering thanks to the God, who created 

the world and granted everything to us.”  
 

P44: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen5.docx - 44:5 [We are hopeful that, with time..]  (4:4)   (Super) 

Códigos: [Intencionalidad pedagógica]  

No memos 

 

We are hopeful that, with time, the rest of Christendom will come to embrace 

this proposition and request in order that, before the imminently expiring second 

millennium in Christ, all Christians may consecrate congruent prayers on the same day 
 

P45: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen6.docx - 45:10 [What does it mean for us to re..]  (7:7)   (Super) 

Códigos: [Intencionalidad pedagógica] [Remedios y soluciones - Familia: Arquitectura 

ontológica]  

No memos 
 

What does it mean for us to reign, minister and teach in the vast expanse of creation? 

It means that we must constantly study, serve and pray to transform what is 

corruptible into what is incorruptible, to the extent that this can be accomplished 

during our lifetime. 
 

P45: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen6.docx - 45:14 [THE KEEPSAKE OF PATMOS What do..]  (10:11)   (Super) 

Códigos: [Intencionalidad pedagógica]  

No memos 

 

THE KEEPSAKE OF PATMOS 

What does it mean for us to reign, minister and teach in the vast expanse of creation? 

It means that we must constantly study, serve and pray to transform what is 

corruptible into what is incorruptible, to the extent that this can be accomplished 

during our lifetime. 
 

P47: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen8.docx - 47:14 [Therefore, before any abnormal..]  (8:8)   (Super) 

Códigos: [Intencionalidad pedagógica] [Principios morales y éticos] [Remedios y soluciones - 

Familia: Arquitectura ontológica]  

Memo: [Crítica al poder y a la sabiduria humana]  

 

Therefore, before any abnormality in nature and history, the first requirement is not so 

much that we be wise and powerful in order to foresee in timely fashion and deal 

accordingly with certain earthquakes, floundering or some other usually unexpected 

calamity. Neither is it that we be armed with the provisions of worldly knowledge and 

science in order to drive back the powers marshaled against us by any enemy or 
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invader. Rather, above all, we must be just, striving at every moment throughout our 

life to learn the precepts of God more perfectly and more profoundly. 
 

P51: Ecumenical Patriarch Bartholomew I Message on the Day of the Protection of the 

Environmen2.docx - 51:16 [It is always the easier approa..]  (11:11)   (Super) 

Códigos: [Denuncia y crítica] [Intencionalidad pedagógica] [Pensamiento nuclear - Familia: 

Arquitectura ontológica]  

No memos 

 

It is always the easier approach to lay blame on Western development and 

technological progress for the ills that we confront in our world. And it is 

always a temptation to believe that we hold the solution to problems that we 

all face today or else to ignore the imminent danger that we face globally. 

What is more difficult - and yet at the same time more noble - is to discern 

the degree to which we constitute part of the problem itself. Just how many 

of us examine the foods that we consume, the goods that we purchase, the 

energy that we waste, or the consequences of our privileged living? How 

often do we take the time to scrutinize the choices that we make on a daily 

basis, whether as individuals, as institutions, as parishes, as communities, as 

societies, and even as nations? 
 

P52: Ecumenical Patriarch Bartholomew I Message on the Day of the Protection of the 

Environment.docx - 52:9 [Let us work toward a restorati..]  (9:9)   (Super) 

Códigos: [Intencionalidad pedagógica]  

No memos 

 

Let us work toward a restoration of a harmonious working of the planet on which we 

live, so that in tranquility our children may enjoy all the blessings of the creation of our 

loving God, the blessing He offers to all people. So be it!  
 

P55: Ecumenical Patriarch Demetrios I Message for the Day of the Protection of the 

Environment.docx - 55:7 [The message offered last year ..]  (4:5)   (Super) 

Códigos: [Intencionalidad pedagógica]  

No memos 

 

The message offered last year continues to echo and to express the inquietude of our 

Church toward the continuing destruction of the natural environment. For this reason, 

we considered it expedient, rather than communicating in some other way, to present 

once again today that same message, unabridged, to our faithful and to all people in 

order to renew our fervent appeal to all. 

Beloved brothers and spiritual children, use the natural environment as its 

stewards and not as its owners. Acquire an ascetic ethos bearing in mind that 

everything in the natural world, whether great or small, has its importance 

for the life of the world, and nothing is useless or contemptible. Regard 

yourselves as being responsible before God for every creature and treat 

everything with love and care. Only in this way shall we be able to prevent the 

threatening destruction of our planet and secure a physical environment where life for 
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the coming generations of humankind will be healthy and happy. 

 
 

P59: First Address of Ecumenical Patriarch Bartholomew to the Sixth Ecological Symposium 

on the Amazon Rive1.docx - 59:13 [Let us consider our own presen..]  (9:9)   (Super) 

Códigos: [Intencionalidad pedagógica]  

No memos 

 

Let us consider our own presence on this great river. The question we must address to 

ourselves in all honesty is: have we come here as pilgrims or as travellers? What have 

we come here to see?  
 

P86: Homily of His All Holiness Ecumenical Patriarch Bartholomew at the Patriarchal 

Chorostasia of the Great Vespers for S1.docx - 86:22 [Beloved, the power of a prayer..]  

(13:28)   (Super) 

Códigos: [Intencionalidad pedagógica] [Percepción y narrativa cristiana - Familia: 

Arquitectura ontológica]  

No memos 

 

Beloved, the power of a prayer is not to be measured by its length. The most powerful 

prayer may also be the most brief. Few but fervent were the words of Saint Nestor: Ο 

Θεος του Δημητριου, Βοηθει μοι. “God of Demetrios, help me.” Yet through the power 

of these simple words, evil was vanquished, tyranny was frustrated, faith was 

vindicated, and not one, but twosaints for the Kingdom of God were revealed.  

The Lord promised that those who speak in faith might command even a mountain to 

be taken up and cast aside (Matthew 17:20, Mark 11:23). Such was the faith that 

Saint Demetrios instilled in young Nestor. From his prison cell the Great Martyr spoke 

words of blessing and encouragement, words of strength and confidence. And in the 

stadium it was proved that “the judgments of the Lord are true and righteous 

altogether” (cf. Psalm 18:10 [19:9]), when a mountain—that is to say, a mountain of a 

man—the murderous Lyaios, was taken up and cast aside to destruction.  

Lyaios was a barbarian in every sense of the word. By birth he was of tribe of the 

Vandals, and fittingly so, for as a wrestler he made it his sport to vandalizethe image 

of God in his fellow man in the arena. A second Goliath was he: a bloodthirsty titan 

with fierce eyes and a thunderous voice with which he uttered vile insults upon the 

Christians and their God. Many were the men that Lyaios cast down to their deaths 

upon the points of upraised spears planted round about the wrestling platform in a 

terrifying display of brutality and strength. 

But young Nestor was not terrified. He did not waver at the sight of the giant. He did 

not tremble at the sound of his blasphemies. He remained steadfast, remembering the 

boldness of his intercessor in the prison. In that same holy boldness Nestor prayed: 

“God of Demetrios, help me.” He wrestled with Lyaios and prevailed, casting the 

monster himself on the spear-points that had been fixed for his opponents.  
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The power of a prayer is not to be measured by its length in words, but by the 

mountains that it moves. In his own strength, small Nestor could never have 

triumphed; but with the God of Demetrios, all things are possible (cf. Matthew 19:26). 

For all the promises of God are “Yes”in Jesus Christ, and in Him “Amen” to the glory of 

God (cf. 2 Corinthians 1:20).  

This was the phronema, the mindset, of Saint Nestor who sought the blessing to fight. 

This was the mindset of Saint Demetrios who sought grace from on high for the soldier 

of Christ. This must be our mindset as well. 

For in our time we too face a mountain to be moved. We wrestle with our own Lyaios, 

which is likewise a murderer and a blasphemer and a vandal of God’s good creation.  

We encounter this vicious monster in the pollutants that contaminate our drinking 

water; in the hazardous wastes that filter into our soil; in foul exhaust that clouds our 

atmosphere; in harmful chemicals introduced into the food chain by modern methods 

of agriculture.  

We encounter this murderous giant in the form of demographic clusters of birth defects 

and childhood cancers, especially among the poorest members of the human family. 

We encounter this malignant vandal wherever we find beaches blackened by oil spills, 

rotting stumps in a clear-cut forest, or choking dust clouds from abandoned strip-

mines. 

Above all, we encounter vile Lyaios for ourselves in the enormity of human 

indifference: indifference to the environment, indifference to the effects of our actions 

upon our fellow man, and indifference to the consequences of our choices upon future 

generations. It is this indifference first and foremost that must be grappled with and 

cast out. This thoughtlessness that so mightily holds sway over human minds and 

hearts is what spawns the sins of overconsumption and waste, mismanagement of 

resources and ecological abuse. This carelessness is itself a murderer, first of others, 

and finally of ourselves. 

How shall we prevail? In the face of indifference and greed, in the face of established 

practices and entrenched habits, in the face of vested interests and corporate war 

chests, how shall the few and the weak prevail over the great and mighty? By the 

prayer of faith. Saint Nestor prayed in faith and prevailed. Saint Demetrios prayed in 

faith and prevailed, and still prevails in his wonderworking power to this day. Truly did 

the Apostle John write: “Whatever is born of God overcomes the world; and this is the 

victory that overcomes the world, even our faith” (1 John 5:4). 

And so on this eve of the Feast of Saint Demetrios the Great Martyr and Myrrh-

Streamer, I ask you, beloved, to join together your fervent hearts, free of all doubt 

and indifference, and to pray: Ο Θεος του Δημητριου, Βοηθει ημιν. “God of Demetrios, 

help us.”  



1488 

 

God of Demetrios, help us to contend for the wellbeing of the world! 

God of Demetrios, help us to cast out the darkness of indifference! 

God of Demetrios, help us through the gift of Your Spirit to bring renewal to all 

creation! 

Beloved, may the God of Demetrios grant you all to be powerful in prayer in everything 

which bears fruit in His unending Kingdom. Amen. 

 
 

P88: Icons and Relics.docx - 88:8 [Allow me, your Royal Highness,..]  (7:7)   (Super) 

Códigos: [Defensa y aclaración del mensaje cristiano - Familia: Arquitectura ontológica] 

[Intencionalidad pedagógica] [Lenguaje simbólico, metafórico, alegórico - Familia: Arquitectura 

ontológica] [Particularidad dogma referencial - Familia: Arquitectura ontológica] [Patrística - Familia: 

Arquitectura ontológica] [Percepción y narrativa cristiana - Familia: Arquitectura ontológica] 
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Allow me, your Royal Highness, to refer to an example of a contemporary ascetic on 

the Holy Mountain, who made the following poignant comment: “We venerate the 

clothing of St Nektarios, because the Saint used to wear it. Is it not much more 

fitting, that we should also venerate the flowers and the plants? After all, 

they enshrine within themselves the energy of God.” It is because the true 

monastic has the measure of life, that a monk or a nun will never turn either to 

idolatry or to pantheism. The monastic respects the whole of creation without 

attributing worship to it. That belongs to God alone. 
 

P99: Message for the Day of the Protection of the Environmen1.docx - 99:13 [Therefore, we 

call upon all of..]  (22:22)   (Super) 
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Therefore, we call upon all of you, beloved brethren and children in the Lord, to take 

part in the titanic and righteous battle to alleviate the environmental crisis, and to 

prevent the even worse results that derive from its consequences. Let us motivate 

ourselves to harmonize our personal and collective life and attitudes with the needs of 

nature’s ecosystems, so that every kind of fauna and flora in the world and in the 

universe may live and thrive and be preserved.  
 

P102: Address of His All Holiness Ecumenical Patriarch Bartholomew at the Ninth Annual 

SCOBA.docx - 102:39 [Indeed, he has given it to all..]  (22:23)   (Super) 
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Indeed, he has given it to all of us – 

diplomats and clergy, leaders and followers – making all of us to be His ambassadors 

of peace and reconciliation (cf. 2 Cor. 5:20). 
 

P105: Message for World Environment Day.docx - 105:12 [Therefore, convinced that Orth..]  
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Códigos: [Denuncia y crítica] [Intencionalidad pedagógica] [Nuevo Testamento - Familia: 
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Therefore, convinced that Orthodox Christianity implies discarding everything 

superfluous and that Orthodox Christians are “good stewards of the manifold grace of 

God” (1 Peter 4.10), we conclude with a simple message from a classic story, from 

which everyone can reasonably deduce how uneducated, yet faithful and respectful 

people perceived the natural environment and how it should be retained pure and 

prosperous: 
 

P105: Message for World Environment Day.docx - 105:13 [In the Sayings of the Desert F..]  

(11:11)   (Super) 

Códigos: [Intencionalidad pedagógica] [Lenguaje simbólico, metafórico, alegórico - Familia: 

Arquitectura ontológica] [Patrística - Familia: Arquitectura ontológica] [Principios morales y éticos]  
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In the Sayings of the Desert Fathers on the Sinai, it is said about a monk known as the 

righteous George, that eight hungry Saracens once approached him for food, but he 

had nothing whatsoever to offer them because he survived solely on raw, wild capers, 

whose bitterness could kill even a camel. However, upon seeing them dying of extreme 

hunger, he said to one of them: “Take your bow and cross this mountain; there, you 

will find a herd of wild goats. Shoot one of them, whichever one you desire, but do not 

try to shoot another.” The Saracen departed and, as the old man advised, shot and 

slaughtered one of the animals. But when he tried to shoot another, his bow 

immediately snapped. So he returned with the meat and related the story to his 

friends.” 
 

P108: Message of Thanks at the Closing Ceremony of the Third International Symposium.docx 
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In our express desire to sensitize all the peoples living along the banks of the Danube 

to the urgency of this problem, we have held this symposium on board ship and 

traveled through all the States along this river 
 

P114: Opening Address of Ecumenical Patriarch Bartholomew at the Fifth Symposium on 

Religion.docx - 114:26 [To ask the question, “Should t..]  (14:14)   (Super) 
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To ask the question, “Should the natural environment be preserved for the sake of 

Creator or for the sake of humankind?”is to pose a false alternative. Since the 

“dominion” entrusted to human beings by God is to be exercised according to“the 

divine image and likeness”, in showing reverence for the ecological balance within 

nature we are at one and the same time obeying God’s plan and safeguarding our own 

best interests. 
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P114: Opening Address of Ecumenical Patriarch Bartholomew at the Fifth Symposium on 

Religion.docx - 114:25 [If we ask, “For the sake of wh..]  (15:15)   (Super) 
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If we ask, “For the sake of which human beings should the environment be cultivated 

and guarded?”, the answer is surely obvious. It can only be for the sake of humankind 

in its totality, not of any particular nation, group or race. 
 

P121: Remarks of Ecumenical Patriarch Bartholomew Upon Receiving an Honorary Doctorate 

from City University.docx - 121:8 [Therefore, we ask ourselves: w..]  (6:6)   (Super) 
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 Therefore, we ask ourselves: why? What went wrong? How can this be? 
 

P124: Saving the Soul of the Planet.docx - 124:10 [What exactly does preserving t..]  (11:11)   

(Super) 
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 What exactly does preserving the planet or promoting democracy have to do with 

saving the soul or helping the poor?  
 

P135: Toast to the Governor of the State of Amazonas.docx - 135:11 [Respected governor, we 

commend..]  (10:10)   (Super) 

Códigos: [Campo político] [Intencionalidad pedagógica] [Principios morales y éticos]  

No memos 

 

Respected governor, we commend and admire the courage and competence you have 

shown as a person who is called to play the role of Caesar, in other words to look after 

a large and exceptionally challenging piece of territory for the benefit of its people. For 

our part, we at the Ecumenical Patriarchate will strive, as far our human strength 

allows us, to bear witness to another important truth No earthly administrators can 

succeed in their mission unless people are also willing to offer back to God all those 

things - especially the great and wondrous gifts of nature – which came from God and 

ultimately belong to Him. 

 
 

______________________________________________________________________ 
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Excerpts from the Keynote Address at the Millennial Youth Congress in Istanbul  

Youth Before the Third Millennium 

June 18, 2000 

We praise and bless the Lord! 

Let all the earth praise His Holy Name. 

Blessed is Christ our God! 

We are gathered here today in the name and by the grace of our God. We have come 

together because two thousand years ago “the fullness of time” (Gal. 4.4) occurred 

and a“new child” was born to us who was “the God before all ages,” “the one who 

opened the heavens and descended on earth for the life of the world.” We have come 

together, also, because on the great and holy day of Pentecost the promise of our 

Risen Lord was fulfilled, who comforted the disciples with the words “I will not leave 

you orphans” (Jn 14.18). In the name of Christ, God the Father sent the Comforter, 

the Spirit of Truth. And He continues to send the Comforter forever to renew our life 

and our world. The same Spirit raises up and leads human beings to each other in the 

life of the Church. In His name, as well, have we gathered here today. To Him be the 

glory, honor, and thanksgiving to the ages of ages! … 

Our intent and fervent desire is to speak about the youth, but also to speak with the 

youth, that is, yourselves. You represent worthily the young people of our Orthodox 

Church throughout the world. To all the Orthodox youth, we convey our paternal 

prayer and Patriarchal blessing, as well as the message of hope, courage, conviction, 

and unshakable faith “for God is with us!” … 

Directing our gaze to the past, we certainly do not forget, as well, the myriads of 

young people who became the innocent and tragic victims of wars and holocausts, 

particularly in the ending twentieth century. However, the theme of the Conference 

calls us to turn our gaze mainly to the future in order to sketch a vision of the young 

people in the Church based on our hopes for the coming third millennium. 

The content of the third millennium is unforeseeable today. Humankind, for the first 

time in world history, is subject to a suffocating perplexity about what tomorrow will 

bring. Many things that were self-evident are now disputed, and many are crumbling. 

Expectations are being dashed. Unforeseen things take us by surprise. Paradoxical 

things claim acceptance. What is beyond imagination becomes reality. What was 

unseen a little while ago becomes conspicuous. What is brighter than the sun becomes 

darkened. The order of all things is troubled. Nature’s forces are explored and 

being exploited in ways unsuitable to the harmony of the natural order. 

Nature is assaulted by human egocentric will. The uniqueness and sanctity of the 

human person is directly threatened. And all of humanity, coerced by the uncontrolled 

powers of haughty reason and the incurable weaknesses of moral and spiritual 
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conduct, is moving along the precipitous edge of a yawning abyss. 

In view of such changes and developments toward the unforeseeable future, it is 

necessary to seek out the prophetic charisma of the Church through the invocation of 

the Holy Spirit, the Comforter of our life and of the entire world. Moreover, this, not in 

order for us to disclose whatever human beings may be planning, or to forecast their 

consequences or to make known what only God has set by His own authority (Acts 

1.7). Rather, it is in order to remember and recall whatever the Lord and Almighty God 

has promised and commanded, and that so that we may speak and promote 

“edification, encouragement, and consolation” (I Cor. 14.3). … 

Having yourselves become partakers of the charismata through your holy Baptism and 

your spiritual life in general, you are called to increase your given talents in order that 

you may become worthy of more abundant divine grace. In this way you will be 

inspired by divine grace to participate consciously and boldly in the prophetic mission 

and witness of the body of the Church, and thus you, yourselves, will be able to speak 

and promote “edification, encouragement and consolation.” Moreover, conducting 

yourselves in this God-pleasing manner, you will prepare for future generations the 

example and prototype of the athletes of Christ and of the servants of peace, love and 

hope. … 

Unemployment 

… We know that in many countries unemployment is rampant, while in parallel there is 

an abundance of profits for the few. This situation occurs despite the sincere efforts of 

many. The marginalization and. disillusionment of young people because of 

unemployment is the most glaring failure of the economy and politics even among the 

most developed societies. This extremely deplorable phenomenon presents an added 

reason for despair on the part of less developed countries. The phenomenon of 

unemployment is the result of many factors. One factor is the workers’ difficulty to 

adapt to the changes in vocational enterprises due to technical developments. Another 

is the workers’ reluctance to engage in certain types of work below their level of 

education. Still another is the inability of the social system to provide jobs for all, even 

though available positions of work exist or could be created.  

Young people can successfully respond to these negative factors in two ways. The first 

is at the individual level, that is, by personal versatility, adaptability, ongoing 

education, and diligent search. The second is at the social level, that is, by promoting 

ideas, programs and various solutions in general, which will increase job opportunities, 

as young people themselves successfully reach higher positions of leadership in 

society. There are many things to be done for humanity and the resources are 

available. Needed are good will, ideas, love for the unemployed, coordination of 

efforts, and vigilant zeal. Since the assumption of our responsibilities as head of this 

Church of the First Throne, we have in various ways emphatically advocated to many 
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leaders or nations and other appropriate persons the conviction that the problem of 

unemployment cannot be effectively resolved without mutual social trust and above all 

without a community of justice and social responsibility. The young people must 

become agents of such a mobilization for the benefit of all humanity. 

Social Justice and Human Rights 

The word of God commands: “Learn justice, you who dwell on the earth” (Isaiah 26.9). 

God’s behest envisions social justice, which is also secured by respect for human 

rights. The correlative sensibilities connected to this profoundly serious issue at the 

local, national and international level are well known. Known, too, are the complex 

causal factors behind both social injustice and the violation of human rights. Over 

against this deplorable reality, Christian young people counter with the incomparable 

value of the human person, including the least of the Lord’s brothers. The Christian 

teaching concerning the value of the person constitutes a pioneering historical principle 

of universal validity, which serves as the foundation of legislation concerning human 

rights. However, Christian young people do not limit themselves to the claim of respect 

for human rights. They also advocate another aspect of what is right, namely, human 

responsibility and duty, for without the latter the former proves equally inhuman, as 

much as its violation does. They advocate, as well, the notion of justice as mercy and 

the restoration of all things to a condition of harmony, that is to say, the transcending 

of transactional justice with a justice that combines collectively all virtues. 

War and Peace 

Beautiful is that verse of the Psalmist which speaks of the meeting of mercy and truth, 

and the embrace of justice and peace. “Mercy and truth are met together; justice and 

peace have kissed each other” (Ps. 84.11). Neither social justice, nor human rights are 

ultimately comprehensible without mercy and truth. And without the latter, there can 

be no true peace. The young people, who are the first victims of war, have a right to a 

peaceful life in truth, justice, and love. Anxieties about the planet’s future, which arise 

out of the potential destructiveness of modern weapons, as well as out of the greed 

and ambition of certain responsible leaders, necessitate that the young people should 

remain always alert and enlightened, and thus not be swayed by war-loving sirens. 

Ecology 

In addition, the young people and the coming generations have a right to a peaceful 

enjoyment of the natural environment whose integrity is cruelly violated to the great 

detriment of humanity. Ecological disasters, biological transformations and changes, 

and many other forms of abusive conduct of man over against divine creation and 

order, menace the survival itself of both humanity as well as that of the animal and 

plant kingdoms. For this reason, our own Ecumenical Throne has long assumed the 

known initiatives pertaining to the ecological realm with the purpose of disseminating 

information and alerting those who are primarily responsible. In this task we also 



1494 

 

include the young people who, when informed about the seriousness of the issue, 

become heralds of respect for the creation out of love and respect both for God and 

our fellow human beings. 

 
 

P67: Greeting During the Reception with the Lord Mayor of Bratislava.docx - 67:12 [My 

personal participation aims..]  (7:7)   (Super) 

Códigos: [Jóvenes]  
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My personal participation aims at emphasizing the moral character of this 

entire effort. For, in truth, this is a humanitarian effort; and its success 

depends on the contribution of all our fellow human beings. The only motive 

which may concern all – and, indeed, I believe that it does – is the moral 

obligation, the duty towards our fellow human beings and to our children and, 

more generally, to future generations.  
 

P71: Greetings of Ecumenical Patriarch Bartholomew at the Breakfast in His Honor by Vice 

President Al Gore and Mr1.docx - 71:11 [Additionally, we also would li..]  (4:4)   (Super) 
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Additionally, we also would like to take this opportunity to applaud both your and Mrs. 

Gore’s efforts to increase the spirit of volunteerism throughout this great land and the 

inspiration you have offered to America’s young people. 
 

P72: Greetings of Ecumenical Patriarch Bartholomew at the First Summer Environmental 

Seminar on the Island of Halki.docx - 72:7 [Our goal – and we beseech the ..]  (7:7)   (Super) 
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 Our goal – and we beseech the attention of the esteemed participants in this point – 

is to examine and explore ways and means by which we may sensitize and influence 

the desires and the attention especially of our students to this most urgent issue. 
 

P74: Greetings of Ecumenical Patriarch Bartholomew on the 2004 Observance of Danube 

Day.docx - 74:12 [We especially owe it to our ch..]  (4:4)   (Super) 
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We especially owe it to our children, and to our children’s children, as a legacy of 

concern and care. 
 

P76: Greetings of Ecumenical Patriarch Bartholomew to the 2004 Caretakers of Environment 

International Conference.docx - 76:3 [It is with great pleasure that..]  (3:3)   (Super) 
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It is with great pleasure that we convey this message to the secondary school teachers 

and students at the international conference entitled: “School and Agenda 21: 
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educating young people for their sustainable future.” Unfortunately, owing to 

prearranged commitments, we are unable to be in attendance in order to deliver this 

message to you personally. Nevertheless, our paternal prayers and blessings are with 

you throughout your discussions and deliberations. 
 

P76: Greetings of Ecumenical Patriarch Bartholomew to the 2004 Caretakers of Environment 

International Conference.docx - 76:6 [Therefore, it is a source of s..]  (5:5)   (Super) 

Códigos: [Jóvenes]  
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Therefore, it is a source of sincere joy to us that this conference relates to the way in 

which young people are able to raise awareness about the environmental concerns of 

our time and to promote the caretaking of the earth. So often in recent academic and 

ecological gatherings, it has become evident that the consequences of our 

environmental crisis will directly affect and impact upon the generations to come.  
 

P76: Greetings of Ecumenical Patriarch Bartholomew to the 2004 Caretakers of Environment 

International Conference.docx - 76:9 [The younger generation, howeve..]  (7:7)   (Super) 
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The younger generation, however, has grown up during these years of turmoil. You 

have learned by osmosis, appreciating much more readily the importance of a simple 

life for the very survival of the planet. You recognize much more humbly how the world 

is indeed an interdependent environment. This is precisely why, although we know that 

we have to change for the earth to be saved, this knowledge is part and parcel of your 

philosophy and behavior. 
 

P106: Message of Ecumenical Patriarch Bartholomew to the 2005 Youth Environmental 

Summit of Caretakers of the Environment International.docx - 106:1 [Message of Ecumenical 

Patriarc..]  (1:1)   (Super) 
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Message of Ecumenical Patriarch Bartholomew to the 2005 Youth Environmental 
Summit of Caretakers of the Environment International, Wilmamette University, 
Salem, Oregon 
 

P106: Message of Ecumenical Patriarch Bartholomew to the 2005 Youth Environmental 

Summit of Caretakers of the Environment International.docx - 106:3 [It is with particular joy 

that..]  (3:3)   (Super) 
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It is with particular joy that we welcome the opportunity to offer this brief message of 

paternal greetings and fervent wishes to the committees and participants of the 2005 

Youth Environmental Summit of Caretakers of the Environment International. 
 

P106: Message of Ecumenical Patriarch Bartholomew to the 2005 Youth Environmental 

Summit of Caretakers of the Environment International.docx - 106:6 [It is critically important 

for..]  (6:6)   (Super) 
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It is critically important for all of us to realize – and to do so from as tender an age as 

possible – that only by fostering open dialogue and sincere collaboration will we also 

be able to awaken people’s conscience with regard to what we are doing to God’s 

world. Whether your teams will discuss such issues as the reduction of solid waste, the 

practice of recycling, the improvement of water quality, the conservation and 

development of alternative forms of energy, or the preservation of endangered 

species, we know today that we cannot be successful unless we work together with 

one another and unless we involve businesses and the economic community. 
 

P106: Message of Ecumenical Patriarch Bartholomew to the 2005 Youth Environmental 

Summit of Caretakers of the Environment International.docx - 106:11 [We believe in you – in 

the you..]  (9:9)   (Super) 
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We believe in you – in the younger generation that has learned how to respect God’s 

creation for itself, for the protection of the environment, for the enjoyment of future 

generation, and for the glory of God. May the grace of God inspire and guide you as 

you work in your teams in order to meet the challenges of your projects during this 

Summit. 
 

P107: Message of Ecumenical Patriarch Bartholomew to the National Young Adult League 
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P 5: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the Meeting of 

Orthodox Primates at the Phanar.docx - 5:41 [It imposes even greater vigila..]  (4:4)   
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 It imposes even greater vigilance, action and coordination of our resources, requiring 

a manifestation, at all cost, of unity, concord and unanimity to the outside world, 

during this present critical and historic moment, in spite of any possible internal 

difference of opinion, so typical of every family. 
 

P17: Address of Ecumenical Patriarch Bartholomew at The House of Parliament of 

Romania.docx - 17:54 [It is obvious, then, that the ..]  (14:14)   (Super) 
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It is obvious, then, that the constantly increasing interest of the European peoples not 

only for fuller development of the natural element of the river, but also for more direct 

intervention for the preservation of its natural life, constitutes their supreme duty. 
 

P21: Address During the Official Opening of the Inaugural Session of the Halki Ecological 
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We repeat once again from this position our invitation to all of you - to the Orthodox 

and other Churches, and to the religious leaders of the faiths in the neighboring region, 

as well as in the depths of Europe, Asia, and Asia Minor, from where rivers transfer 

pollution and especially toxic wastes into the Black Sea - to convey to all peoples the 

need to raise their awareness about such pollution, to the level at least of those people 

who some 2500 years ago would not even wash their hands in the rivers.  

We thank all those who are mobilized together with us for the reintroduction of the 

sense of sacredness as the guideline for our life, as well as all those who from 

whatever position carry on the struggle for the preservation of life in the Black Sea, 

thereby contributing to and assisting our neighboring peoples. 
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The necessary conclusion is that any non-governmental effort to change the attitude of 

citizens, even if it appears to have only limited efficacy, has profound significance for 

the environment and its improvement.  
 

P25: Address of Ecumenical Patriarch Bartholomew at the Environmental Symposium.docx - 
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In just a few weeks the world's leaders will gather in Kyoto, Japan, to determine what, 

if anything, the nations of the world will commit to do, to halt climate change. There 

has been much debate back and forth about who should, and should not have to 

change the way they use the resources of the earth. Many nations are reluctant to act 

unilaterally. This self-centered behavior is a symptom of our alienation from one 

another, and from the context of our common existence. 
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The redress of such circumstances is a most onerous task and requires the cooperation 

of all concerned parties, for it constitutes a challenge to the ethical and social 

conscience of us all and substantiates a criterion of the degree of our spiritual 

condition. 
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The Baltic Sea, on which this city is built, suffers from and is being stifled by humans. 

Once we were few and the sea seemed vast; but now we are exceedingly numerous, 

and yet the Baltic has not grown. We surround it, and this surrounded sea feels the 

seasonal pulse of human life. Our species has harmed the life of this beautiful and 

once-bountiful sea. 

The Baltic Sea is a microcosm of the world's oceans. It is one of many seas bordering 

the interconnected basins of the world's oceans. The Baltic's waters may have 

originated in rain fallen over Germany or Poland or Estonia, and brought to it by a 

hundred rivers. Nevertheless, when these waters leave the Baltic, they will most 

certainly touch the tropical shores of Indonesia, the ice-bound coasts of Antarctica and 

the darkest waters of the Challenger Deep before the end of time. There is truly only 

one ocean, with all its parts interconnected, just as there is only one Spirit, which 

unites us all. 
 

P30: Address of His All.docx - 30:71 [Today, the ecumenical scope of..]  (11:25)   (Super) 

Códigos: [Lectura geopolítica]  

No memos 
 

Today, the ecumenical scope of our Patriarchate extends far beyond the boundaries of 

its physical presence at the cusp of Europe and Asia, in the same City we have 

inhabited for the seventeen centuries since her founding. Though small in quantity, the 

extensive quality of our experience brings us before this august assembly today, in 

order to share from that experience on the necessity of intercultural dialogue, a lofty 
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and timely ideal for the contemporary world.  

As you yourselves have said – in this most esteemed body’s own words: 

At the heart of the European project, it is important to provide the means for 

intercultural dialogue and dialogue between citizens to strengthen respect for cultural 

diversity and deal with the complex reality in our societies and the coexistence of 

different cultural identities and beliefs. (Decision No 1983/2006 of EP and CEU) 

And we would humbly supplement this noble statement, as we did last year in our 

address to the Plenary of the Parliamentary Assembly of the Council of Europe, in 

Strasburg. 

Dialogue is necessary first and foremost because it is inherent in the nature of the 

human person. 

This is the principal message that we propose for your consideration today: that 

intercultural dialogue is at the very root of what it means to be a human being, for no 

one culture of the human family encompasses every human person. Without such 

dialogue, the differences in the human family are reduced to objectifications of the 

“other” and lead to abuse, conflict, persecution – a grand scale human suicide, for we 

are all ultimately one humanity. But where the differences between us move us to 

encounter one another and where that encounter is based in dialogue, there is 

reciprocal understanding and appreciation – even love. 

In the past fifty years, our human family has experienced leaps of technological 

achievement undreamed of by our forebears. Many have trusted that this kind of 

advancement will bridge the divides that fragment the human condition. As if, our 

achievements had given us the power to overcome the fundamental realities of our 

moral and – may I say – our spiritual condition. Yet, despite every conceivable benefit 

and technological skill –skill that seems to outstrip our anthropological wit, we still 

behold the universal banes of hunger, thirst, war, persecution, injustice, planned 

misery, intolerance, fanaticism and prejudice. 

Amidst this cycle that cannot seem to be broken, the significance of the “European 

Project” cannot be underestimated. It is one of the hallmarks of the European Union 

that has succeeded in promoting mutual, peaceful and productive co-existence 

between nation states that less than seventy years ago were drenched in a bloody 

conflict that could have destroyed the legacy of Europe for the ages. Through the 

Council of Europe, nearly a billion persons in forty seven nations work to find means of 

integration and cooperation at every level of human interaction. But the concept of 

“nation state” is by no means coextensive with and inclusive of the human condition. 

Nations can provide systems of economics and justice, methodologies of security and 

interdependence, but the sum of every part of a society never reaches the whole of the 

individual. Just as Plato sought the perfect society by looking at the condition “writ 

large” of the human person, so we must discover in the human person the very 
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qualities that will enable us to transcend division and achieve – not mere unions of 

cooperation, but the fundamental unity that links every person to one another. 

Here, in this great hall of assembly of the Parliament, you strive to make possible the 

relationships between states and political realities that make reconciliation between 

persons possible. Thus you have recognized the importance of intercultural dialogue, 

especially at a time in the history of Europe when transformations are taking place in 

every country and along every societal boundary. Great tidal forces of conflict, and 

economic security and opportunity have shifted populations around the globe. Of 

necessity then, persons of differing cultural, ethnic, religious and national origin find 

themselves in close proximity. In some cases, populations are excluded from the 

broader societal context. In some cases, the same populations shun the greater whole 

and close themselves off from the dominant society. But in either case, as we engage 

in dialogue, it must not be a mere academic exercise in mutual appreciation. 

For dialogue to be effective, to be transformative in bringing about core change in 

persons, it cannot be done on the basis of“subject” and “object.” The value of the 

“other” must be absolute – without objectification; so that each party is apprehended 

in the fullness of their being. 

For Orthodox Christians, the icon, or image, stands not only as an acme of human 

aesthetic accomplishment, but as a tangible reminder of this perennial truth. As in 

every painting – religious or not and notwithstanding the talent of the artist– the 

object presents as two dimensional. Yet, for Orthodox Christians, an icon is no mere 

religious painting – and it is not, by definition, a religious object. Indeed, it is a subject 

with which the viewer, the worshipper, enters into wordless dialogue through the sense 

of sight. For an Orthodox Christian, the encounter with the icon is an act of communion 

with the person represented in the icon. How much more should our encounters with 

living icons – persons made in the image and likeness of God – be acts of communion! 

In order for our dialogue to become more than mere cultural exchange, there must be 

a more profound understanding of the absolute interdependence – not merely of states 

and political and economic actors – but the interdependence of every single human 

person with every other single human person. And such a valuation must be made 

regardless of any commonality of race, religion, language ethnicity, national origin, or 

any of the benchmarks by which we seek self identification and self identity. And in a 

world of billions of persons, how is such inter-connectedness possible?  

Indeed, there is no possible way to link with every human person – this is a property 

that we would ascribe to the Divine. However, there is a way of understanding the 

universe in which we live as being shared by all – a plane of existence that spans the 

reality of every human person – an ecosphere that contains us all. 

Thus it is that the Ecumenical Patriarchate – in keeping with our own sense of 

responsibility for the house, the oikos of the world and all who dwell therein, has for 
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decades championed the cause of the environment, calling attention to ecological 

crises around the globe. And we engage this ministry without regard to self interest. As 

you know so well, our Patriarchate is not a“national” Church, but rather the 

fundamental canonical expression of the ecumenical dimensions of the Gospel 

message, and of its analogous responsibility within the life of the Church. This is the 

deeper reason that the Church Fathers and the Councils have given it the name, 

“Ecumenical.” The loving care of the Church of Constantinople exceeds any linguistic, 

cultural, ethnic and even religious definition, as She seeks to serve all peoples. 

Although firmly rooted in particular history – as any other institution is – the 

Ecumenical Patriarchate transcends historical categories in Her perennial mission of 

service. 

In our service to the environment, we have to date sponsored seven scientific 

symposiums that bring together a host of disciplines. The genesis of our initiative grew 

on the island that gave humanity the Apocalypse, Book of Revelation, the sacred island 

of Patmos in the Aegean Sea. And it was in the Aegean that we commenced, in 1995, 

an ambitious program of integrating current scientific knowledge about the oceans with 

the spiritual approach of the world's religions to water, particularly the world's oceans. 
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Amidst this cycle that cannot seem to be broken, the significance of the “European 

Project” cannot be underestimated. It is one of the hallmarks of the European Union 

that has succeeded in promoting mutual, peaceful and productive co-existence 

between nation states that less than seventy years ago were drenched in a bloody 

conflict that could have destroyed the legacy of Europe for the ages. Through the 

Council of Europe, nearly a billion persons in forty seven nations work to find means of 

integration and cooperation at every level of human interaction. But the concept of 

“nation state” is by no means coextensive with and inclusive of the human condition. 

Nations can provide systems of economics and justice, methodologies of security and 

interdependence, but the sum of every part of a society never reaches the whole of the 

individual. 
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Here, in this great hall of assembly of the Parliament, you strive to make possible the 

relationships between states and political realities that make reconciliation between 

persons possible. Thus you have recognized the importance of intercultural dialogue, 

especially at a time in the history of Europe when transformations are taking place in 

every country and along every societal boundary. Great tidal forces of conflict, and 

economic security and opportunity have shifted populations around the globe. Of 

necessity then, persons of differing cultural, ethnic, religious and national origin find 

themselves in close proximity. In some cases, populations are excluded from the 

broader societal context. In some cases, the same populations shun the greater whole 

and close themselves off from the dominant society. But in either case, as we engage 

in dialogue, it must not be a mere academic exercise in mutual appreciation. 



1502 

 

 

P30: Address of His All.docx - 30:85 [As it is public knowledge, bot..]  (26:26)   (Super) 

Códigos: [Lectura geopolítica]  

No memos 

 

As it is public knowledge, both are co-sponsors of the Alliance of Civilizations under the 

auspices of the United Nations. We heard their wonderful speeches which were 

harmonious with the diachronic tolerant spirit our City. Since Thessaloniki was the 

Culture Capital of Europe, we have traversed the Danube, the Adriatic Sea, the Baltic 

Sea, the Amazon, the Arctic Sea, and we are making preparations even now to sail the 

Nile in Egypt and to the Mississippi River in the United States. 
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This is why Europe needs to bring Turkey into its Project and why Turkey needs to 

foster intercultural dialogue and tolerance in order to be accepted into the European 

Project. Europe should not see any religion that is tolerant of others as alien to itself. 

The great religions, like the European Project, can be a force that transcend 

nationalism and can even transcend nihilism and fundamentalism by focusing their 

faithful on what unites us as human beings, and by fostering a dialogue about what 

divides us. 

Indeed, it is not only non-Christians that Europe must encounter, but Christians who 

do not fit into the categories of Catholic or Protestant. The resurgence of the Orthodox 

Church in Eastern Europe since the fall of the Iron Curtain has truly been a marvel for 

the world to behold. The segmentation of Eastern Europe has led to fragmentation in 

many places. Not only does the center not hold; it is hardly discernable. Through this 

process, as nation states strive to re-establish themselves, it is the Orthodox Christian 

faith that has risen, even above economic indicators, to a new status that could not 

have been predicted even twenty years ago. 

One of the vital roles of our Ecumenical Patriarchate is to assist in the process of 

growth and expansion that is taking place in traditional Orthodox countries, by holding 

fast as the canonical norm for the worldwide Orthodox Church, over a quarter of a 

billion people around the globe. At this moment, we wish to inform you that in 

October, at my invitation, all the Heads of the Orthodox Patriarchates and 

Autocephalous Churches will meet in order to discuss our common problems and to 

strengthen Pan-Orthodox unity and cooperation. Simultaneously, we will also 

concelebrate the two thousand years since the birth of the Apostle Paul. Whether it is 

by re-establishing the Church in Estonia, as it was before the Second World Ward, or 

helping the Ukrainian Nation and people on their course for self-determination in 

matters of national faith, our Ecumenical Patriarchate seeks not to advance nationalist, 

ethnophyletistic causes at the expense of any portion of a society. We uphold the 
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canonical tradition of the Orthodox Church which seeks order without tyranny, liberty 

without license, and justice yoked to mercy and compassion. 

This is why in July we journeyed to Kyiv, Ukraine, at the invitation of President 

Yushchenko, in order to preside over the celebrations surrounding the one thousand 

and twentieth anniversary observance of the Christianization of Kievan Rus. Like all 

human societies, Ukraine presents remarkably complex political, cultural and social 

phenomena. The antiquity of Kievan civilization requires cultural sensitivities that often 

lack in a modern world that presses for immediate results. The Ecumenical Patriarchate 

possesses the institutional memory and fortitude to assist in the resolution of deep-

seated issues. Our active and vital participation is designed to enhance the process of 

self-determination within the broader context we have spoken of before: an ecosphere 

of communion. 

Your Excellencies, Honorable Members of the European Parliament: the Ecumenical 

Patriarchate stands ready to make vital contributions to the peace and prosperity of 

the European Union. We are prepared to partner with you in constructive dialogues 

such as this, and to lend willing ears to the concerns of the day. In this spirit, our 

Patriarchate for the past twenty-five years has been cultivating and developing 

academic dialogues with Islam and Judaism. We have realized many bilateral and tri-

lateral meetings. In early November in Athens, we will have our twelfth stage dialogue 

with Islam. Some of the issues we have examined together thus so far are: Common 

Humanitarian Ideals for Muslims and Christians, Peace and Justice, Youth and Values 

of Moderation, the Educational Systems in Islam and Christianity, Principles of Peaceful 

Co-existence etc. In our dialogues with Judaism some of the subjects that were 

discussed thus so far were: Continuity and Renewal, Religious Freedom and the 

Relationship Between Liberty and Religion, the Encounter of Orthodoxy and Judaism 

and Judaism with Modernity etc.  

Parallel to the aforementioned dialogues, we continue theological dialogues with 

theRoman Catholic, Anglican, Lutheran, and Reformed Churches. In October, at the 

invitation of the Pope, we will have the opportunity to address the twelfth General 

Ordinary Assembly of the Synod of Bishops at the Vatican.  
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One of the vital roles of our Ecumenical Patriarchate is to assist in the process of 

growth and expansion that is taking place in traditional Orthodox countries, by holding 

fast as the canonical norm for the worldwide Orthodox Church, over a quarter of a 

billion people around the globe. At this moment, we wish to inform you that in 

October, at my invitation, all the Heads of the Orthodox Patriarchates and 

Autocephalous Churches will meet in order to discuss our common problems and to 

strengthen Pan-Orthodox unity and cooperation. Simultaneously, we will also 

concelebrate the two thousand years since the birth of the Apostle Paul. Whether it is 

by re-establishing the Church in Estonia, as it was before the Second World Ward, or 



1504 

 

helping the Ukrainian Nation and people on their course for self-determination in 

matters of national faith, our Ecumenical Patriarchate seeks not to advance nationalist, 

ethnophyletistic causes at the expense of any portion of a society. We uphold the 

canonical tradition of the Orthodox Church which seeks order without tyranny, liberty 

without license, and justice yoked to mercy and compassion. 
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This is why in July we journeyed to Kyiv, Ukraine, at the invitation of President 

Yushchenko, in order to preside over the celebrations surrounding the one thousand 

and twentieth anniversary observance of the Christianization of Kievan Rus. Like all 

human societies, Ukraine presents remarkably complex political, cultural and social 

phenomena. The antiquity of Kievan civilization requires cultural sensitivities that often 

lack in a modern world that presses for immediate results. 
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Our active and vital participation is designed to enhance the process of self-

determination within the broader context we have spoken of before: an ecosphere of 

communion. 
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Amidst this cycle that cannot seem to be broken, the significance of the “European 

Project” cannot be underestimated. It is one of the hallmarks of the European Union 

that has succeeded in promoting mutual, peaceful and productive co-existence 

between nation states that less than seventy years ago were drenched in a bloody 

conflict that could have destroyed the legacy of Europe for the ages. Through the 

Council of Europe, nearly a billion persons in forty seven nations work to find means of 

integration and cooperation at every level of human interaction. But the concept of 

“nation state” is by no means coextensive with and inclusive of the human condition. 

Nations can provide systems of economics and justice, methodologies of security and 

interdependence, but the sum of every part of a society never reaches the whole of the 

individual. Just as Plato sought the perfect society by looking at the condition “writ 

large” of the human person, so we must discover in the human person the very 

qualities that will enable us to transcend division and achieve – not mere unions of 

cooperation, but the fundamental unity that links every person to one another. 
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Thus you have recognized the importance of intercultural dialogue, especially at a time 

in the history of Europe when transformations are taking place in every country and 

along every societal boundary. Great tidal forces of conflict, and economic security and 

opportunity have shifted populations around the globe. Of necessity then, persons of 
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differing cultural, ethnic, religious and national origin find themselves in close 

proximity. In some cases, populations are excluded from the broader societal context. 

In some cases, the same populations shun the greater whole and close themselves off 

from the dominant society. But in either case, as we engage in dialogue, it must not be 

a mere academic exercise in mutual appreciation. 
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And this holds true for the European Union as well. As the EU has expanded, there 

have been severe challenges to the sense of what the EU really is. From the countries 

of the former Soviet Bloc, we see from some a headlong rush to embrace the EU – in 

many ways hoping for the economic benefactions; but we also see from others 

reticence and even resentment. From our own country, Turkey, we perceive both a 

welcome to a new economic and trading partner, but we also feel the hesitation that 

comes from embracing, as an equal, a country that is predominantly Muslim. And yet 

Europe is filled with millions of Muslims who have come here from all sorts of 

backgrounds and causations; just as Europe would still be filled with Jews, had it not 

been for the horrors of the Second World War. 

Our counsel to all is to recognize that only when we embrace the fullness of shared 

presence within the ecosphere of human existence, are we then able to face the 

“otherness” of those around us –majority or minority – with a true sense of the 

consanguinity of the human family. Then do we behold the stranger amongst us not as 

an alien, but as a brother or sister in the human family, the family of God. St. Paul 

expounds on pan-human relation and brotherhood quite eloquently and concisely when 

addressing the Athenians with the following: “And He made from one man every nation 

of mankind to live on all the face of the earth, having determined their appointed times 

and the boundaries of their habitation, that they would seek God, if perhaps they 

might grope for Him and find Him, though He is not far from each one of us; for in Him 

we live and move and exist, as even some of your own poets have said, “For we also 

are His children.”(Acts 17:26-28) 

This is why Europe needs to bring Turkey into its Project and why Turkey needs to 

foster intercultural dialogue and tolerance in order to be accepted into the European 

Project. Europe should not see any religion that is tolerant of others as alien to itself. 

The great religions, like the European Project, can be a force that transcend 

nationalism and can even transcend nihilism and fundamentalism by focusing their 

faithful on what unites us as human beings, and by fostering a dialogue about what 

divides us. 

Indeed, it is not only non-Christians that Europe must encounter, but Christians who 

do not fit into the categories of Catholic or Protestant. The resurgence of the Orthodox 

Church in Eastern Europe since the fall of the Iron Curtain has truly been a marvel for 
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the world to behold. The segmentation of Eastern Europe has led to fragmentation in 

many places. Not only does the center not hold; it is hardly discernable. Through this 

process, as nation states strive to re-establish themselves, it is the Orthodox Christian 

faith that has risen, even above economic indicators, to a new status that could not 

have been predicted even twenty years ago. 

One of the vital roles of our Ecumenical Patriarchate is to assist in the process of 

growth and expansion that is taking place in traditional Orthodox countries, by holding 

fast as the canonical norm for the worldwide Orthodox Church, over a quarter of a 

billion people around the globe. At this moment, we wish to inform you that in 

October, at my invitation, all the Heads of the Orthodox Patriarchates and 

Autocephalous Churches will meet in order to discuss our common problems and to 

strengthen Pan-Orthodox unity and cooperation. Simultaneously, we will also 

concelebrate the two thousand years since the birth of the Apostle Paul. Whether it is 

by re-establishing the Church in Estonia, as it was before the Second World Ward, or 

helping the Ukrainian Nation and people on their course for self-determination in 

matters of national faith, our Ecumenical Patriarchate seeks not to advance nationalist, 

ethnophyletistic causes at the expense of any portion of a society. We uphold the 

canonical tradition of the Orthodox Church which seeks order without tyranny, liberty 

without license, and justice yoked to mercy and compassion. 

This is why in July we journeyed to Kyiv, Ukraine, at the invitation of President 

Yushchenko, in order to preside over the celebrations surrounding the one thousand 

and twentieth anniversary observance of the Christianization of Kievan Rus. Like all 

human societies, Ukraine presents remarkably complex political, cultural and social 

phenomena. The antiquity of Kievan civilization requires cultural sensitivities that often 

lack in a modern world that presses for immediate results. The Ecumenical Patriarchate 

possesses the institutional memory and fortitude to assist in the resolution of deep-

seated issues. Our active and vital participation is designed to enhance the process of 

self-determination within the broader context we have spoken of before: an ecosphere 

of communion. 

Your Excellencies, Honorable Members of the European Parliament: the Ecumenical 

Patriarchate stands ready to make vital contributions to the peace and prosperity of 

the European Union. We are prepared to partner with you in constructive dialogues 

such as this, and to lend willing ears to the concerns of the day. In this spirit, our 

Patriarchate for the past twenty-five years has been cultivating and developing 

academic dialogues with Islam and Judaism. We have realized many bilateral and tri-

lateral meetings. In early November in Athens, we will have our twelfth stage dialogue 

with Islam. Some of the issues we have examined together thus so far are: Common 

Humanitarian Ideals for Muslims and Christians, Peace and Justice, Youth and Values 

of Moderation, the Educational Systems in Islam and Christianity, Principles of Peaceful 

Co-existence etc. In our dialogues with Judaism some of the subjects that were 

discussed thus so far were: Continuity and Renewal, Religious Freedom and the 

Relationship Between Liberty and Religion, the Encounter of Orthodoxy and Judaism 

and Judaism with Modernity etc.  
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 we have come into your midst on these official premises of the European Parliament 

which in the minds of the people vividly represents the center of renewed historical 

efforts to achieve European unification. 

We wholeheartedly thank you for the invitation you extended to us. We thank you, 

Your Excellency Egon Klepsch, President of the European Parliament, for taking the 

initiative to invite us. We thank all of you, Ladies and Gentlemen, Deputies of 

Parliament, for being present here today. You have the great and historic mission to 

organize the unity of the peoples of Europe in peace, justice and democracy, which 

means in solidarity and in love. It is a mission which in every likelihood transcends our 

individual boundaries, but which has the power of a joint effort for a better world. We 

wholeheartedly pray this mission will continue. 

The unification of Europe to which you have devoted your efforts as representatives of 

the will of the peoples is a task which is familiar to us. We minister to a tradition of 

seventeen centuries of caring and struggling for the salvation and unity of European 

civilization. We, the elder Patriarchate of the New Rome-Constantinople together with 

the other European axis, Old Rome, have not been able to make this unity visible. We 

are most deeply grieved by this fact. We continue, however, to pursue in common our 

initial witness that political unity separated from civilization, that is, without a 

fundamental understandingof human relationships, cannot lead to the achievement of 

a united Europe. The unity pursued by the peoples of Europe can only be realized as 

unity in the sharing of a common understanding of life, as a common goal of our 

human relationships. 
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You have the great and historic mission to organize the unity of the peoples of Europe 

in peace, justice and democracy, which means in solidarity and in love. It is a mission 

which in every likelihood transcends our individual boundaries, but which has the 

power of a joint effort for a better world. We wholeheartedly pray this mission will 

continue. 
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Códigos: [Lectura geopolítica]  

No memos 

 

We are speaking here about the fundamental understanding of unity, not an ideological 

alienation of this understanding into religious or political doctrines which often leads to 
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the absolutizing of nationalistic and racial particularities. 

It is our belief that European unification will not be possible if such absolutes dominate.  
 

P31: Address to the Plenary of the European Parliament.docx - 31:25 [United Europe must not 

only of..]  (13:13)   (Super) 

Códigos: [Lectura geopolítica]  

No memos 

 

United Europe must not only offer a plan of unified economic development or simply a 

program of collective political defense. With things being as they are, the vision 

demands a unified social strategy of peaceful and constructive cooperation for the 

peoples of Europe. It is a question of civilization. It is a question of understanding 

interpersonal relationships; one which accepts one anothers national traditions. 
 

P31: Address to the Plenary of the European Parliament.docx - 31:31 [Politics play a role in 

the ra..]  (19:19)   (Super) 

Códigos: [Lectura geopolítica]  

Memo: [Religión y política]  
 

Politics play a role in the radical changes in understanding human life, but in people's 

consciences they are consolidated only by the persuasion of experiences as conveyed 

through their religious traditions. If the classic and renown studies of Max Weber, 

Werner Sombart and R.H. Tawney hold true in their findings, then at the base of 

contemporary European understanding of work and economics one can find a concrete 

receptiveness to Christian theology. If this finding holds true, then a new concept of 

understanding work and economic unavoidably will pass through theological revision. 

The circumvention of theology by various ideologies is not convincing that it could 

bring about any realistic solutions. Behind the modern impasse of European life hides a 

theological position. 
 

P31: Address to the Plenary of the European Parliament.docx - 31:50 [Beyond the ideological 

orienta..]  (26:26)   (Super) 

Códigos: [Lectura geopolítica]  

No memos 

 

Beyond the ideological orientation of each of us, beyond each individual's personal 

conviction, metaphysical or not, we kindly ask you to accept the readiness of the 

Ecumenical Patriarchate to support you in your efforts for European unification, for one 

Europe, which will not exist only for itself, but for the good of all of humanity. 
 

P33: Announcement Synaxis of their Beatitudes the heads of the Ancient Orthodox 

Patriarchates and the Church of Cyprus.docx - 33:3 [1. The principal topic of deli..]  (7:19)   

(Super) 

Códigos: [Lectura geopolítica] [Violencia y conflicto]  

No memos 

 

1. The principal topic of deliberation at the Synaxis was the study of the situation in 

the Middle East. The Synaxis involved exchange of information and detailed discussion 

on the subject, after which it issued a Message of the Heads of Churches to the 



1509 

 

plenitude of their Churches as well as to all people of good will. The Message expresses 

solidarity and sympathy for the faithful in that troubled region, addressing an appeal to 

politicians and religious leaders throughout the world to establish principles and 

binding policies for the peaceful coexistence of the adherents of various religions in this 

sensitive geographical region. 

2. With regard to the above issue, the Synaxis decided that: 

a) The Ancient Patriarchates and the Church of Cyprus should support and assist more 

effectively the current inter-Christian and inter-religious dialogues with the other two 

monotheistic religions, which are chaired by the Ecumenical Patriarchate in accordance 

with the relevant decisions of the 3rd Preconciliar Panorthodox Consultation (1986). 

b) The representatives of the Orthodox Churches in the Middle East should 

communicate with the Office of the Orthodox Church at the European Union whenever 

problems arise in the region that require resolution in order to secure the appropriate 

solutions and assume necessary measures. 

c) They should:  

i. Erect a hospital on private property of the Patriarchate of Jerusalem, within its 

canonical geographical jurisdiction, for the care and benefit of the sick in that troubled 

region; 

ii. They should arrange for an annual scholarship to be provided by each Church for 

young people, faithful of the Patriarchate of Jerusalem, to pursue graduate and post-

graduate studies at institutions within their jurisdictions; 

iii. And contribute, in cooperation with the Patriarchate of Alexandria, to the struggle 

against infectious diseases (such as HIV/AIDS) and epidemic illnesses in many 

countries of the African continent. 

3. In the context of its deliberations, the Synaxis also discussed the subject of the Holy 

and Great Council, deciding that it should hasten its preparation in order to permit its 

convocation in the foreseeable future. The Synaxis regretfully ascertained that the 

impasse created last February in the process of the long-prepared convening of this 

Council is due to provisions in the Regulations Governing the Panorthodox Preconciliar 

Consultations regarding unanimous decisions. Therefore, the Synaxis submitted a 

proposal to His All-Holiness the Ecumenical Patriarch, that he should convene a 

Synaxis of Their Beatitudes the Patriarchs and Presidents of the Orthodox 

Autocephalous Churches in order to review these provisions, thereby promptly 

advancing and fulfilling the preparation of the Great Council. 

4. The Synaxis adopted the proposal of the Ecumenical Patriarchate that an encounter 

of religious leaders in the near future should be held in the region of the 

Mediterranean, during which a form of ecological “Mediterranean Charter” could be 

issued and declared as a contribution to the effort for the protection of the natural 

environment, but also to the peaceful coexistence and cooperation of religions in the 
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region. 

5. Furthermore, as a result of recent events within the Orthodox Church, the Synaxis 

underlined the need for all Orthodox Churches to respect and adhere strictly to the 

geographical boundaries of their respective jurisdictions, as these have been 

established by the Sacred Canons and their Founding Constitutions. 

Finally, Their Beatitudes the Heads of the Churches and His Grace, the representative 

of the Patriarchate of Antioch, expressed their gratitude to the Ecumenical Patriarch for 

the invitation extended to them to visit the Sacred Center of Orthodoxy and deliberate 

in common on matters concerning their Churches during this critical time, and decided 

that they should meet more regularly on matters pertaining to the Orthodox Church. 

At the Phanar, September 3, 2011 
 

P34: Closing Address at International Conference of Young Presidents Organization in 

Istanbul.docx - 34:4 [In our presentation this morni..]  (3:3)   (Super) 

Códigos: [Lectura geopolítica] [Papel de la religión - Familia: Arquitectura ontológica]  

No memos 

 

In our presentation this morning, we would like to bring to your attention two 

fundamental concerns, which must be considered from a variety of perspectives – not 

only social or political, economic or global, but also from a religious and spiritual point 

of view. 
 

P34: Closing Address at International Conference of Young Presidents Organization in 

Istanbul.docx - 34:9 [The Ecumenical Patriarchate ha..]  (4:4)   (Super) 

Códigos: [Lectura geopolítica]  

No memos 

 

The Ecumenical Patriarchate has been an active proponent of promoting these 

concerns, determined to contribute in a positive way to the contemporary challenges. 
 

P38: Ecumenical Patriarc1.docx - 38:23 [Let us pray for God's blessing..]  (16:16)   (Super) 

Códigos: [Lectura geopolítica] [Plegaria y oración - Familia: Arquitectura ontológica] 

[Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 

 

Let us pray for God's blessing on the United Nations Climate Change Conference in 

Copenhagen in December, so that the industrially developed countries may co-operate 

with developing countries in reducing harmful polluting emissions, that there may exist 

the will to raise and manage wisely the funds required for the necessary measures, 

and that all may work together to ensure that our children enjoy the goods of the 

earth that we leave behind for them 
 

P40: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen1.docx - 40:12 [Thus, we heartily salute the i..]  (6:6)   (Super) 

Códigos: [Lectura geopolítica]  

No memos 

 

Thus, we heartily salute the international consultations on this matter which are taking 
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place throughout the world or will take place in the future, and pray that they may 

conclude their deliberations with unanimous decisions on the measures that should be 

taken as well as on their implementation.  
 

P44: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen5.docx - 44:22 [The well-grounded expectation ..]  (13:13)   (Super) 

Códigos: [Lectura geopolítica]  

No memos 

 

 The well-grounded expectation that Christians of Europe will dedicate their efforts to 

the examination of this issue, both separately and in common, forebodes many 

blessings.  
 

P54: Ecumenical Patriarch Demetrios I Message for the Day of the Protection of the 

Environmen1.docx - 54:20 [On the other hand, we urge all..]  (10:10)   (Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica] [Lectura geopolítica] 

[Pragmatismo]  

No memos 
 

On the other hand, we urge all those entrusted with the responsibility of governing the 

nations to act without delay taking all necessary measures for the protection and 

preservation of the natural creation.  
 

P57: Ecumenical Patriarch.docx - 57:8 [The way that the present crisi..]  (14:14)   (Super) 

Códigos: [Denuncia y crítica] [Desastres humanos] [Lectura geopolítica] [Problemas 

prioritarios]  

No memos 

 

The way that the present crisis has been dealt with has revealed the values of the few 

who are shaping the destiny of our society; of those who can find vast sums of money 

to support the financial system that has betrayed them, but are not willing to allot 

even the least portion of that money to remedy the piteous state the creation has been 

reduced to because of these very values, or for feeding the hungry of the world, or for 

securing safe drinking water for the thirsty, who are also victims of those values. 
 

P57: Ecumenical Patriarch.docx - 57:14 [Let us pray for God's blessing..]  (16:16)   (Super) 

Códigos: [Lectura geopolítica] [Plegaria y oración - Familia: Arquitectura ontológica] 

[Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 

 

Let us pray for God's blessing on the United Nations Climate Change Conference in 

Copenhagen in December, so that the industrially developed countries may co-operate 

with developing countries in reducing harmful polluting emissions, that there may exist 

the will to raise and manage wisely the funds required for the necessary measures, 

and that all may work together to ensure that our children enjoy the goods of the 

earth that we leave behind for them.  
 

P65: Greeting at the Third Summer Seminar on Halki.docx - 65:20 [On the one hand, it 

recognizes..]  (11:11)   (Super) 

Códigos: [Lectura geopolítica]  

No memos 
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On the one hand, it recognizes the adoption by the international community of the 

principles of sustainability in the management of natural resources and a wiser 

conception of the development process; on the other hand, it appreciates the growing 

mobilization of people, and especially of the younger generation, in combating threats 

and managing the planet in a more sensible way. 
 

P90: Introductory Speech of Ecumenical Patriarch Bartholomew On.docx - 90:14 [Africa is the 

continent least ..]  (8:8)   (Super) 

Códigos: [Climate change] [Denuncia y crítica] [Lectura geopolítica] [Territorialidad - Familia: 

Arquitectura ontológica]  

No memos 

 

Africa is the continent least responsible for global warming, yet bearing the most 

detrimental consequences, while also being the least equipped to cope with the 

changes. Harvest cycles in Ethiopia and other parts of eastern and southern Africa are 

shortening, leading to further food insecurity for the world’s poorest people. Elevated 

temperatures create incalculable increase in the range of vector-borne diseases and 

lack of clean water. Populations affected by fatal diseases, such as malaria, 

schistosomiasis, dengue fever and cholera, are rising dramatically. Even a conservative 

estimate indicates the number of people impacted by flooding could increase from 1 

million (in 1990) to 70 million (by as early as 2080).  
 

P102: Address of His All Holiness Ecumenical Patriarch Bartholomew at the Ninth Annual 

SCOBA.docx - 102:35 [As Europe opens more and more ..]  (21:21)   (Super) 

Códigos: [Campo político] [Lectura geopolítica]  

No memos 

 

As Europe opens more and more eastward, it is Orthodox Christianity that is becoming 

a more and more significant Christian community in Europe. We must be ready to 

speak with those who oppose and threaten us, as well as those who support us. We 

must also be ready to stand uncompromisingly as examples of all that we ask of 

others: the United Nations itself is a living expression of Christ’s call to all of us, all 

nations, all peoples, to practice virtue and to offer example for states, movements, 

groups who would otherwise oppose our efforts to work together towards the common 

good of all God’s created order. 
 

P105: Message for World Environment Day.docx - 105:5 [we have ascertained that the f..]  

(3:3)   (Super) 

Códigos: [Causalidad] [Lectura geopolítica]  

Memo: [Desarrollismo]  

 

we have ascertained that the fundamental cause of the abuse and destruction of the 

world’s natural resources is greed and the constant tendency toward unrestrained 

wealth by citizens in so-called “developed” nations. 
 

P108: Message of Thanks at the Closing Ceremony of the Third International Symposium.docx 

- 108:22 [We have heard the conclusions ..]  (5:5)   (Super) 

Códigos: [Lectura geopolítica]  

No memos 

 

We have heard the conclusions and recommendations of the distinguished participants 
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in the symposium as formulated by specialists. I express my profound gratitude to all 

the eminent delegates, who have shed light on all aspects of the subject in their well-

documented papers. I also thank all the authorities, as well as the people of the 

countries through which we have traveled, for their warm welcome, understanding and 

support for our endeavor 
 

P119: Religion.docx - 119:14 [An Amazon Climate Assessment, ..]  (20:20)   (Super) 

Códigos: [Lectura geopolítica]  

No memos 

 

An Amazon Climate Assessment, similar to the Artic one, should be undertaken under 

the auspices of the Amazon Cooperation Treaty, which has both the institutional 

capacity and the legal mandate to mobilize all the key regional stakeholders in this 

important endeavour. The Amazon Assessment needs to highlight the impact of further 

deforestation on the climate and hydrology elsewhere in the world, including those in 

the Arctic. 
 

P119: Religion.docx - 119:15 [The primary objectives of inte..]  (22:34)   (Super) 

Códigos: [Campo académico] [Climate change] [Lectura geopolítica] [Pragmatismo] 

[Problemas prioritarios] [Remedios y soluciones - Familia: Arquitectura ontológica] [Visión 

ambiental]  

No memos 

 

The primary objectives of international climate cooperation under the UNFCCC must be 

to agree new and ambitious reduction targets for the post-2012 period. These will have 

to lead to a global cap of greenhouse gas emissions to be achieved before the Amazon 

pump stops beating. 

 

It is imperative that these targets not only allocate the burden of responsibility fairly 

and equitably, but also compel all countries to match the necessary level of political 

will with the clear scientific consensus that has recently emerged.  

 

While it is impossible to express the intrinsic value of Amazonia solely in monetary 

terms, it is necessary to extend the current emission trading mechanisms provided for 

by the Kyoto Protocol to recognize and value the importance of the ecological services 

provided by tropical and sub-tropical rainforests which thus become an instrument to 

equitably distribute costs and benefits. Payments for these services as requested by 

Costa Rica and Papua New Guinea at COP XI in Montreal in November 2005 must be 

agreed swiftly and designed to include large rainforest areas as the Amazon, Eastern 

Congo and Borneo. These payments will be integral elements in the economic 

equations governing the decisions on the future of the rainforests and the other 

ecosystems on which humanity depend.  

 

The principal framework in which international cooperation and the burden-sharing will 

have to take place is the UN Conventions on Climate Change. It would be helpful to 

integrate the Conventions on Biodiversity and Desertification and Climate Change. It is 

of great importance to build synergy between these international agreements to 

increase efficiency and effectiveness. Putting the focus on reafforestation and standing 

forests, because of their significance for climate stability, preservation of biodiversity, 

management of watersheds and prevention of erosion, will greatly help to achieve this 

synergy. The European Union should now include avoided deforestation and 

reafforestation in its Emission Trading Scheme.  
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Given its reputation in international environmental diplomacy Brazil, together with the 

other countries of the Amazon Cooperation Treaty, is called upon to exercise its 

leadership in advancing these goals in the on-going climate negotiations and, very 

importantly, also in helping to build a new paradigm for planetary citizenship whereby 

governments, NGOs, the private sector, the scientific community and individuals and 

communities assume their appropriate responsibilities in ensuring a stable and secure 

climate for the 21st century as a vital part of a healthy and diverse ecology of the 

earth.  

 

The participants of the 6th RSE Symposium commit themselves to contribute to these 

goals in ways each can do best, in frull solidarity with the people from Amazonia, 

whose warm hospitality they have gratefully received over the past week. We look for 

urgent progress before we meet again in the Artic in 2007.  

 

Manaus, 20 July 2006 
 

______________________________________________________________________ 

 

Código: Lenguaje simbólico, metafórico, alegórico {94-0} 

 

P 4: Toast during the official banquet.docx - 4:8 [A Cry of Agony]  (8:8)   (Super) 

Códigos: [Lenguaje simbólico, metafórico, alegórico - Familia: Arquitectura ontológica]  

No memos 

 

A Cry of Agony 
 

P 4: Toast during the official banquet.docx - 4:13 [Obviously, this is not because..]  (10:10)   

(Super) 

Códigos: [Lenguaje simbólico, metafórico, alegórico - Familia: Arquitectura ontológica] 

[Pensamiento nuclear - Familia: Arquitectura ontológica]  

No memos 
 

Obviously, this is not because the eventual danger is uncertain, but because our 

cooperation for the aversion of the danger must be constant and must be 

proclaimed in every quarter as a cry of agony for the future of the peoples of 

the Black Sea region. 
 

P 5: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the Meeting of 

Orthodox Primates at the Phanar.docx - 5:2 [Something Is Stirring in Our C..]  (2:2)   

(Super) 

Códigos: [Cosmopolitics] [Lenguaje simbólico, metafórico, alegórico - Familia: Arquitectura 

ontológica]  

No memos 

 

Something Is Stirring in Our Church 
 

P 9: The Halki Ecological Institute.docx - 9:10 [God, His Spirit hovering over ..]  (7:7)   

(Super) 

Códigos: [Lenguaje simbólico, metafórico, alegórico - Familia: Arquitectura ontológica]  

No memos 
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God, His Spirit hovering over the waters, moved beyond Himself in order to create 

from chaos all that is "good" 
 

P 9: The Halki Ecological Institute.docx - 9:5 [Navigating through the turbule..]  (9:9)   

(Super) 

Códigos: [Lenguaje simbólico, metafórico, alegórico - Familia: Arquitectura ontológica]  

No memos 
 

Navigating through the turbulent waters of life, the Church seeks to collaborate with 

God in His work of creation by filling the "void" and shining forth the radiant light of 

Christ on the "darkness" that sin has brought upon the world.  
 

P10: Address during the official opening of the first international symposium.docx - 10:6 [Yet 

we share a common concern ..]  (4:7)   (Super) 

Códigos: [Lenguaje simbólico, metafórico, alegórico - Familia: Arquitectura ontológica]  

No memos 

 

Yet we share a common concern for the future of the planet and the quality of human 

life and relationships throughout the earth. We are assembled on a kind of latter day 

ark, in itself a symbol that would have delighted St. John. As we begin our voyage, the 

ship faces us with our essential interdependence. Here, in microcosm, is a truth that 

we need to bring to our distress in any part of the ship: the passengers dining in first 

class will not for long escape the consequences. 

We shall be voyaging to Patmos on the sea of possibility, the sea from which life itself 

emerged. It is a time of profound cultural change and, at this moment, we are mindful 

of the Spirit of God, which in the beginning moved upon the face of the waters and 

which continues to move on these waters. We have been drawn together by a 

memory. Nineteen hundred years ago on the island of Patmos, St. John received the 

Revelation, which forms the final book of the New Testament. This occasion, however, 

is not intended to be a simple anniversary or an academic conference about an ancient 

text. Revelation begins and ends with the good news of the parousia, of the coming 

and the presence of Christ. At the climax of the New Testament, there is no full stop, 

but only an opening to the work of the Holy Spirit in the future, and the promise of a 

new creation. A new heaven and a new earth; a new community in a holy city; a 

river of life and a tree with leaves for the healing of nations. It seemed 

appropriate to celebrate this anniversary with a conference about our common home, 

the natural environment. St. John's vision is of a united human family– of every nation 

and kindred singing a new song. 

The Story of Symbols 

Much of the Bible is addressed to those with ears to hear, but the Revelation granted 

to St. John is also addressed to those with eyes to see. The story is told in symbols 

and archetypes. The root of the English word “symbol”lies in the Greek notion of 

bringing together fragments of truth in order to achieve a more profound 
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understanding than would otherwise be available through mere analysis. Symbols help 

us to comprehend the relations between our sometimes fragmentary and fugitive 

perceptions of reality. Great symbols are not devised to illustrate some thesis that we 

may wish to advance. They arise rather from some deep level of consciousness and are 

disclosed to our reason. They have the power to communicate in a way that itself 

generates energy. Two such symbols have been entrusted to our generation. These are 

the “cloud” and the “globe.” 
 

P10: Address during the official opening of the first international symposium.docx - 10:67 

[We are assembled on a kind of ..]  (4:4)   (Super) 

Códigos: [Lenguaje simbólico, metafórico, alegórico - Familia: Arquitectura ontológica]  

No memos 

 

We are assembled on a kind of latter day ark, in itself a symbol that would have 

delighted St. John. As we begin our voyage, the ship faces us with our essential 

interdependence. Here, in microcosm, is a truth that we need to bring to our distress 

in any part of the ship: the passengers dining in first class will not for long escape the 

consequences. 
 

P10: Address during the official opening of the first international symposium.docx - 10:70 [A 

new heaven and a new earth; ..]  (5:5)   (Super) 

Códigos: [Lenguaje simbólico, metafórico, alegórico - Familia: Arquitectura ontológica]  

No memos 

 

A new heaven and a new earth; a new community in a holy city; a river of life 

and a tree with leaves for the healing of nations. 
 

P10: Address during the official opening of the first international symposium.docx - 10:12 

[The Story of Symbols]  (6:6)   (Super) 

Códigos: [Lenguaje simbólico, metafórico, alegórico - Familia: Arquitectura ontológica]  

No memos 

 

The Story of Symbols 
 

P10: Address during the official opening of the first international symposium.docx - 10:13 [In 

this year of anniversaries,..]  (8:8)   (Super) 

Códigos: [Lenguaje simbólico, metafórico, alegórico - Familia: Arquitectura ontológica]  

No memos 

 

In this year of anniversaries, we are all deeply aware of the mushroom cloud, which 

during the sacred Feast of Transfiguration, on August 6, 1945, opened a radically new 

chapter in human history. The cloud, however, is a symbol also known to the Bible. 

And, while the mushroom cloud is reflective of man’s transmutation, it should not be 

understood in an entirely negative way 
 

P10: Address during the official opening of the first international symposium.docx - 10:17 

[Symbols of the End-Time combin..]  (9:9)   (Super) 

Códigos: [Lenguaje simbólico, metafórico, alegórico - Familia: Arquitectura ontológica]  

No memos 

 

Symbols of the End-Time combine with what we consider possible to create a field of 
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action and to fill it with either hope or despair. 
 

P10: Address during the official opening of the first international symposium.docx - 10:19 

[Science saves faith from fanta..]  (9:9)   (Super) 

Códigos: [Lenguaje simbólico, metafórico, alegórico - Familia: Arquitectura ontológica]  

No memos 

 

 Science saves faith from fantasy. Faith generates the energy for a new world. We face 

a need to communicate in ways that release healthful energies for restraint and 

change. Moralizing exhortations about the common good are limited in their 

usefulness. “Mere appeals to ethical fraternity will never evoke in man that age-old 

power, which drives the migrating birds across the ocean”(C.G. Jung). 
 

P10: Address during the official opening of the first international symposium.docx - 10:36 

[Another symbol has been given ..]  (17:17)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica] [Lenguaje simbólico, 

metafórico, alegórico - Familia: Arquitectura ontológica] [Reconocimiento otros saberes y creencias]  

No memos 
 

Another symbol has been given to us, which points in this hopeful direction, although 

being more recent it has sunk more profoundly into human consciousness. The earth-

rise photograph taken in 1969 from the Apollo spacecraft shows the entire planet 

sapphire blue and beautiful, just as no human being since the dawn of history had ever 

seen it. This angelic view is foreshadowed and enlarged in the Book of Revelation, 

when John is shown the heavens opened and contemplates a great multitude out of 

every nation, rejoicing before the throne of God. 
 

P10: Address during the official opening of the first international symposium.docx - 10:38 [It 

may be that the choice betw..]  (18:18)   (Super) 

Códigos: [Lenguaje simbólico, metafórico, alegórico - Familia: Arquitectura ontológica]  

No memos 

 

It may be that the choice between life and death always being put before us by the 

Spirit is in our day being translated into a choice between one world or more. Theology 

and science ought to be partners in this work. We ought not divide the one reality, but 

rather seek – as one theologian has expressed it – “peaceful co-existence at the price 

of mutual irrelevance.” (see J. Moltmann, God in Creation) 
 

P20: Address of Ecumenical Patriarch Bartholomew During the Planting of a Tree in the Park 

of the Children.docx - 20:9 [In this foresight our planting..]  (5:5)   (Super) 

Códigos: [Acción ambiental] [Lenguaje simbólico, metafórico, alegórico - Familia: 

Arquitectura ontológica]  

No memos 

 

 In this foresight our planting of a tree is placed in this beautiful Park, as our small 

symbol the transformation of the beautiful environment, which contributes to the 

optimism and health of our dear children and of all of our dear fellow men. 
 

P22: Message of Ecumenical Patriarch Bartholomew to the Sixth Symposium of the Halki 

Ecological Institute.docx - 22:18 [Although humankind has marred ..]  (4:4)   (Super) 

Códigos: [Causalidad] [Lenguaje simbólico, metafórico, alegórico - Familia: Arquitectura 
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ontológica]  

No memos 

 

Although humankind has marred creation, stripping it of its original splendor by our 

carelessness, God continues to invite us back to Eden and forward to His Kingdom by 

showing us how to live these realities in the present. Ultimately, this is the purpose of 

our life as God's servants. Our sacramental life, ascetic practices, values, beliefs, and 

principles all serve to direct us along this path.  
 

P22: Message of Ecumenical Patriarch Bartholomew to the Sixth Symposium of the Halki 

Ecological Institute.docx - 22:12 [Navigating through the turbule..]  (5:5)   (Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica] [Lenguaje simbólico, metafórico, 

alegórico - Familia: Arquitectura ontológica]  

No memos 

 

Navigating through the turbulent waters of life, the Church seeks to collaborate with 

God in His work of creation by filling the "void" and shining forth the radiant light of 

Christ on the "darkness" that sin has brought upon the world 
 

P22: Message of Ecumenical Patriarch Bartholomew to the Sixth Symposium of the Halki 

Ecological Institute.docx - 22:9 [As you embark on this journey ..]  (6:6)   (Super) 

Códigos: [Lenguaje simbólico, metafórico, alegórico - Familia: Arquitectura ontológica]  

No memos 

 

 As you embark on this journey of discovery and revelation, we pray that the grace of 

the Creator and Sustainer of "all things, seen and unseen" will continually guide you as 

you seek to enhance the beauty and wonder of His creation 
 

P24: Address During the Official Sophie Prize Presentation Ceremony.docx - 24:53 [The 

arrogance that destroyed t..]  (21:21)   (Super) 

Códigos: [Lenguaje simbólico, metafórico, alegórico - Familia: Arquitectura ontológica]  

No memos 

 

The arrogance that destroyed the Tower of Babel, through the misuse of power and 

knowledge, always lurks as a temptation.  
 

P24: Address During the Official Sophie Prize Presentation Ceremony.docx - 24:52 [The 

natural energy wrought by ..]  (21:21)   (Super) 

Códigos: [Lenguaje simbólico, metafórico, alegórico - Familia: Arquitectura ontológica]  

No memos 

 

The natural energy wrought by the sun as a blessing on the earth can prove perilous 

when profaned by the hands of irresponsible scientists. 
 

P24: Address During the Official Sophie Prize Presentation Ceremony.docx - 24:57 [Our 

prayer and purpose join th..]  (24:24)   (Super) 

Códigos: [Lenguaje simbólico, metafórico, alegórico - Familia: Arquitectura ontológica]  

No memos 

 

Our prayer and purpose join the priest in the Divine Liturgy, who chants the words: “In 

offering to You, Your own of Your own, on behalf of all and for the sake of all– we 
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praise You, we bless You, we give thanks to You, O Lord, and we pray to You, our 

God.” Then, we are able to embrace all – not with fear or necessity, but with love and 

joy. Then, we care for the plants and for the animals, for the trees and for the rivers, 

for the mountains and for the seas, for all human beings and for the whole natural 

environment. Then, we discover joy – rather than inflicting sorrow – in our life and in 

our world. Then, we are creating instruments of life and not tools of death. Then, 

creation on the one hand and humanity on the other hand, the one that encompasses 

and the one that is encompassed, cooperate and correspond. Then, they are no longer 

in contradiction or in conflict. Then, just as humanity offers creation in an act of 

priestly service and sacrifice to God, so also does creation offer itself in return as a gift 

to humanity. Then, everything becomes an exchange, an abundance, and the 

fulfillment of love. 
 

P28: Address of Ecumenical Patriarch Bartholomew on the Eve of World Oceans Day to the 

Fifth Religion.docx - 28:8 [We share the miracle of water ..]  (9:9)   (Super) 

Códigos: [Lenguaje simbólico, metafórico, alegórico - Familia: Arquitectura ontológica] 

[Relacionamiento]  

No memos 

 

We share the miracle of water with the entire community of life. Indeed, each of us is 

a microcosm of the oceans that sustains life. Every person here, every person in our 

world, is in essence a miniature ocean. 
 

P28: Address of Ecumenical Patriarch Bartholomew on the Eve of World Oceans Day to the 

Fifth Religion.docx - 28:16 [There is truly only one ocean,..]  (17:17)   (Super) 

Códigos: [Lenguaje simbólico, metafórico, alegórico - Familia: Arquitectura ontológica]  

No memos 

 

There is truly only one ocean, with all its parts interconnected, just as there is only one 

Spirit, which unites us all. 
 

P30: Address of His All.docx - 30:69 [The Ecumenical Patriarchate ha..]  (10:10)   (Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica] [Lenguaje simbólico, metafórico, 

alegórico - Familia: Arquitectura ontológica]  

No memos 

 

The Ecumenical Patriarchate has sailed across the waves of these centuries, navigating 

the storms and the doldrums of history. 
 

P30: Address of His All.docx - 30:138 [Every ecosystem on this planet..]  (30:30)   (Super) 

Códigos: [Lenguaje simbólico, metafórico, alegórico - Familia: Arquitectura ontológica]  

No memos 

 

Every ecosystem on this planet is like a nation – by definition limited to a place. The 

estuary is not the tundra, nor is the savanna the desert. But like every culture, every 

ecosystem will have an effect that goes beyond far beyond its natural – or in the case 

of cultures, national, boundaries. And when we understand that every ecosystem is 

part of the singular ecosphere that is inhabited by every living breath that fills the 

world, then do we grasp the interconnectedness, the powerful communion of all life, 

and our true interdependency on one another. Without such an understanding, we are 

led to ecocide, the self-destruction of the one ecosphere that sustains all human 

existence.  
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P30: Address of His All.docx - 30:40 [As an institution, the Ecumeni..]  (31:31)   (Super) 

Códigos: [Lenguaje simbólico, metafórico, alegórico - Familia: Arquitectura ontológica]  

No memos 

 

As an institution, the Ecumenical Patriarchate has lived as a relatively small ecosystem 

within a much larger culture for centuries. Out of this long experience, allow us to 

suggest the most important practical characteristic that enables the work of 

intercultural dialogue to succeed. 
 

P30: Address of His All.docx - 30:53 [The Ecumenical Patriarchate ha..]  (50:50)   (Super) 

Códigos: [Lenguaje simbólico, metafórico, alegórico - Familia: Arquitectura ontológica]  

No memos 

 

The Ecumenical Patriarchate has sailed across the waves of these centuries, navigating 

the storms and the doldrums of history. For twenty centuries – through the Pax 

Romana, the Pax Christiana, the Pax Islamica, the Pax Ottomanica (all epochs marked 

by intercultural struggle, conflict and outright war) – the Ecumenical Patriarchate has 

continued as a lighthouse for the human family and the Christian Church. It is from the 

depths of our experience upon these deep waters of history that we offer to the 

contemporary world a timeless message of perennial human value. 
 

P30: Address of His All.docx - 30:111 [Every ecosystem on this planet..]  (70:70)   (Super) 

Códigos: [Cosmopolitics] [Lenguaje simbólico, metafórico, alegórico - Familia: Arquitectura 

ontológica]  

No memos 

 

Every ecosystem on this planet is like a nation – by definition limited to a place. The 

estuary is not the tundra, nor is the savanna the desert. But like every culture, every 

ecosystem will have an effect that goes beyond far beyond its natural – or in the case 

of cultures, national, boundaries. And when we understand that every ecosystem is 

part of the singular ecosphere that is inhabited by every living breath that fills the 

world, then do we grasp the interconnectedness, the powerful communion of all life, 

and our true interdependency on one another. Without such an understanding, we are 

led to ecocide, the self-destruction of the one ecosphere that sustains all human 

existence. 
 

P30: Address of His All.docx - 30:113 [As an institution, the Ecumeni..]  (71:71)   (Super) 

Códigos: [Lenguaje simbólico, metafórico, alegórico - Familia: Arquitectura ontológica]  

No memos 

 

As an institution, the Ecumenical Patriarchate has lived as a relatively small ecosystem 

within a much larger culture for centuries 
 

P35: Closing Address of Ecumenical Patriarch Bartholomew at the Sixth Ecological 

Symposium on the Amazon River.docx - 35:14 [Among the blessings we have en..]  (7:7)   

(Super) 

Códigos: [Lenguaje simbólico, metafórico, alegórico - Familia: Arquitectura ontológica]  

No memos 

 

Among the blessings we have enjoyed in Brazil is a new understanding of the ancient 

images, which our faith uses to describe the delicate relationship between God, man, 
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and creation. Let us reflect briefly on two of these images, namely fire and water. Our 

faith was born in a region where water is often desperately scarce and where fire 

spreads easily. In our Mediterranean homeland, it comes naturally to represent the 

soul’s need for communion with God as a longing for water: “My soul thirsts for Thee 

like a dry and thirsty land” (Ps. 142:6). Elsewhere in Scripture, water is used as a 

symbol of God’s judgment. This is most obvious in the story of the Noah and the Flood 

(Gen. 6-8). Fire, too, is an element, which in some places describes God’s judgment 

and in others refers to God’s greatest gifts, including the gift of the Holy Spirit as it is 

revealed at Pentecost (Acts 2:1). 
 

P35: Closing Address of Ecumenical Patriarch Bartholomew at the Sixth Ecological 

Symposium on the Amazon River.docx - 35:13 [These images speak to us power..]  (8:8)   

(Super) 

Códigos: [Lenguaje simbólico, metafórico, alegórico - Familia: Arquitectura ontológica]  

No memos 

 

These images speak to us powerfully here in the heart of the Amazon, although the 

natural environment differs greatly from our homeland. 
 

P35: Closing Address of Ecumenical Patriarch Bartholomew at the Sixth Ecological 

Symposium on the Amazon River.docx - 35:16 [But all is not lost. In visiti..]  (8:8)   (Super) 

Códigos: [Lenguaje simbólico, metafórico, alegórico - Familia: Arquitectura ontológica]  

No memos 

 

But all is not lost. In visiting local communities nearby, we have observed an 

environment where water and the natural elements, including fire, can still be 

experienced as blessings from God.  
 

P35: Closing Address of Ecumenical Patriarch Bartholomew at the Sixth Ecological 

Symposium on the Amazon River.docx - 35:24 [At Christmas time, the Orthodo..]  (11:11)   

(Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica] [Lenguaje simbólico, 

metafórico, alegórico - Familia: Arquitectura ontológica] [use of nature’s symbols]  

No memos 

 

At Christmas time, the Orthodox Church sings of the Tree of Life, the tree, which 

stands for perfect communion between God and man, growing anew from the place 

where Jesus was born. The Tree of Life can only grow in conditions where there is 

neither too much nor too little water. These conditions were granted to us by God but 

may be so easily destroyed by man. Our fervent prayer is that humanity may walk 

humbly before our Creator, acknowledging our common origins and destiny with all of 

created nature. Then, there will be hope for the Tree of Life to blossom for the life of 

the world and to the glory of God. 
 

P38: Ecumenical Patriarc1.docx - 38:18 [On the face of every hungry ch..]  (14:14)   (Super) 

Códigos: [Lenguaje simbólico, metafórico, alegórico - Familia: Arquitectura ontológica]  

No memos 

 

On the face of every hungry child is written a question for us, and we must not turn 

away to avoid the answer. Why has this happened? Is it a problem of human inability 

or of human will?  
 



1522 

 

P41: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen2.docx - 41:39 [The audacity of those who buil..]  (7:7)   (Super) 

Códigos: [Lenguaje simbólico, metafórico, alegórico - Familia: Arquitectura ontológica]  

No memos 

 

The audacity of those who built the Tower of Babel produced a break in human 

understanding and communication. Humanity’s exclusive turning to the carnal aspect 

of being, to the exclusion of the spiritual aspect, brought about the purging cataclysm 

of Noah’s times. Since then, God refrains from letting natural disaster bring humanity 

back to its senses, as the rainbow symbolizes.  
 

P41: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen2.docx - 41:23 [Nature was placed by God to th..]  (8:8)   (Super) 

Códigos: [Lenguaje simbólico, metafórico, alegórico - Familia: Arquitectura ontológica] 

[Percepción y narrativa cristiana - Familia: Arquitectura ontológica]  

No memos 

 

 Nature was placed by God to the service of humankind, on the condition, however, 

that humanity would respect the laws that pertain to it and would work in it and 

protect it (Gen. 2.15). 
 

P42: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen3.docx - 42:13 [In light of the above, on this..]  (7:7)   (Super) 

Códigos: [Denuncia y crítica] [Desastres humanos] [Lenguaje simbólico, metafórico, alegórico 

- Familia: Arquitectura ontológica]  

No memos 

 

In light of the above, on this first day of September in the year 1998 of our salvation, 

once again dedicated to the natural environment, we invite and urge everyone to 

convert the tremendous destructive forces, which we have accumulated on earth – a 

planet so small in size, yet so great in evil as well as in insurmountable virtue – into 

creative and peaceful forces. 
 

P46: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen7.docx - 46:8 [How does this central problem ..]  (5:5)   (Super) 

Códigos: [Causalidad] [Lenguaje simbólico, metafórico, alegórico - Familia: Arquitectura 

ontológica]  

No memos 
 

How does this central problem relate to the matter of protecting the environment 

against humankind's actions? It has become painfully apparent that humanity, both 

individually and collectively, no longer perceives the natural order as a sign and a 

sacrament of God but rather as an object of exploitation. 
 

P46: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen7.docx - 46:27 [In the Eucharist, we return to..]  (8:8)   (Super) 

Códigos: [Lenguaje simbólico, metafórico, alegórico - Familia: Arquitectura ontológica]  

No memos 

 

In the Eucharist, we return to God what is His own: namely, the bread and the wine. 

Representing the fruits of creation, the bread and wine are no longer imprisoned by a 
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fallen world, but returned as liberated, purified from their fallen state, and capable of 

receiving the divine presence within themselves.  
 

P47: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen8.docx - 47:18 [we witness international organ..]  (10:10)   (Super) 

Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica] [Lenguaje simbólico, 

metafórico, alegórico - Familia: Arquitectura ontológica] [Relacionamiento]  

No memos 

 

we witness international organizations, interstate legislations and scientific research 

programs united in jeremiads and lamentations that toll the bell of danger in order that 

humanity might sober up in time before the coming of mass chaos. 
 

P48: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen9.docx - 48:22 [Thus, “summer” and “winter,” “..]  (7:7)   (Super) 

Códigos: [Lenguaje simbólico, metafórico, alegórico - Familia: Arquitectura ontológica]  

No memos 

 

 Thus, “summer” and “winter,” “light”and “darkness,” “greatness” and “smallness,” 

“instant” and “eternal,” “material” and “spiritual;” “divine” and “human,” are proven 

not to be contrary to each other, but rather to be deeply correlated. For, the 

redeeming will of the benevolent God, who is beyond all things, is realized gradually in 

time and in space through all of these things. 
 

P48: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen9.docx - 48:23 [It is, however, precisely with..]  (8:9)   (Super) 

Códigos: [Lenguaje simbólico, metafórico, alegórico - Familia: Arquitectura ontológica]  

No memos 

 

It is, however, precisely within the framework of the sacred connection and correlation 

of these ideas that God has not allowed humanity to be a mere spectator or an 

irresponsible consumer of the world and of all that is in the world. Indeed, humanity 

has been called to assume the task of being primarily a partaker and a sharer in the 

responsibility for everything in the created world. Endowed, therefore, from the 

beginning with“the image of God,” humanity is called to continual self-transcendence 

so that, in responsible synergy with God the Creator, each person might sanctify the 

entire world, thus becoming a faithful “minister” and “steward.” 

It is clear that the concepts of minister and steward by far exceeds the 

contemporary and internationally accepted ideal of the person called “an ecologist.” 
 

P49: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environment.docx - 49:23 [However, owing to Adam’s origi..]  (5:5)   (Super) 

Códigos: [Lenguaje simbólico, metafórico, alegórico - Familia: Arquitectura ontológica]  

No memos 
 

However, owing to Adam’s original disobedience, the natural harmony and balance of 

the environment was disrupted and due to his persistent disobeying of God’s 

commandments, it continues to disrupt, leading to total disarray and disharmony. 
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P50: Ecumenical Patriarch Bartholomew I Message on the Day of the Protection of the 

Environmen1.docx - 50:2 [“The earth, having no tongue c..]  (3:3)   (Super) 

Códigos: [Lenguaje simbólico, metafórico, alegórico - Familia: Arquitectura ontológica] 

[Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica] [Remedios y soluciones - Familia: 

Arquitectura ontológica] [use of nature’s symbols]  

No memos 
 

“The earth, having no tongue cries out sighing, why are you people polluting me with 

many evil things?” (Troparion- 9th ode - for the earthquake of October 26) 
 

P50: Ecumenical Patriarch Bartholomew I Message on the Day of the Protection of the 

Environmen1.docx - 50:17 [In a very pictorial way, the h..]  (4:4)   (Super) 

Códigos: [Lenguaje simbólico, metafórico, alegórico - Familia: Arquitectura ontológica]  

No memos 

 

In a very pictorial way, the holy hymnographer Joseph presents the earth as grieving 

and protesting voicelessly for the many evils with which we burden her. 
 

P50: Ecumenical Patriarch Bartholomew I Message on the Day of the Protection of the 

Environmen1.docx - 50:22 [The aforementioned holy hymnog..]  (7:7)   (Super) 

Códigos: [Lenguaje simbólico, metafórico, alegórico - Familia: Arquitectura ontológica]  

No memos 

 

The aforementioned holy hymnographer Joseph personifies earth, which, addressing 

man, complains that the Master of humankind and God whips her instead of him, for 

God wants to spare the human being; the earth, however, bemoans her suffering due 

to humankind’s mistakes and cries to people: “Come to your senses and appease God 

in repentance.” This invitation is quite timely. We must realize the forthcoming danger; 

we must understand its causes and acknowledge our responsibility. We must aim to 

appease God, not through words and small sacrifices, but through courageous 

acts and large sacrifices. For the promise of the Lord that we will receive back 

in multiple that which we sacrifice, applies here as well.  
 

P54: Ecumenical Patriarch Demetrios I Message for the Day of the Protection of the 

Environmen1.docx - 54:25 [The abuse by contemporary huma..]  (4:4)   (Super) 

Códigos: [Causalidad] [Denuncia y crítica] [Lenguaje simbólico, metafórico, alegórico - 

Familia: Arquitectura ontológica]  

No memos 
 

The abuse by contemporary humanity of its privileged position within creation and of 

the Creator's order“to have dominion over the earth” (Gen. 1. 28) has already led the 

world to the edge of apocalyptic self-destruction. 
 

P54: Ecumenical Patriarch Demetrios I Message for the Day of the Protection of the 

Environmen1.docx - 54:33 [This great destiny of man was ..]  (6:6)   (Super) 

Códigos: [Lenguaje simbólico, metafórico, alegórico - Familia: Arquitectura ontológica]  

No memos 

 

This great destiny of man was realized, after the failure and fall of the “first Adam,” by 

“the last Adam,”the Son and Logos of God incarnate, our Lord Jesus Christ, who united 

in His person the created world with the uncreated God, and who unceasingly refers 
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creation to the Father as an eternal eucharistic referring (anaphora) and offering 

(prosphora). At each Divine Liturgy, the Church continues this reference and offering 

(of creation to God) in the form of the bread and the wine, which are elements taken 

from the material universe.  
 

P60: Foreword for the Publication of the Symposium Proceedings.docx - 60:10 [As committed 

and faithful “pri..]  (6:6)   (Super) 

Códigos: [Denuncia y crítica] [Imago Dei - Familia: Arquitectura ontológica] [Lenguaje 

simbólico, metafórico, alegórico - Familia: Arquitectura ontológica] [Persona humana - Familia: 

Arquitectura ontológica] [Principios morales y éticos] [Remedios y soluciones - Familia: Arquitectura 

ontológica]  

No memos 

 

 As committed and faithful “priests” of God’s beautiful creation, we are called 

to receive and return this world to future generations and to the Creator in an 

act and attitude of thanksgiving. This implies responsibility in a world of 

sinful wasting; it calls for sharing in a contemporary global world; and it 

demands justice in a world of sinful inequality. 
 

P65: Greeting at the Third Summer Seminar on Halki.docx - 65:11 [In short, it is sufficient to 

..]  (7:7)   (Super) 

Códigos: [Lenguaje simbólico, metafórico, alegórico - Familia: Arquitectura ontológica]  

No memos 

 

In short, it is sufficient to state that, just as it is important for the various systems of 

the human body (such as the nervous, digestive, and circulatory systems) to 

communicate with each other in order to maintain good health, the free operation of 

communication has the same value and purpose. 
 

P66: Greeting During a Musical Reception on the Occasion of the Sunday of Orthodoxy.docx - 

66:12 [It is precisely this purpose t..]  (9:9)   (Super) 

Códigos: [Lenguaje simbólico, metafórico, alegórico - Familia: Arquitectura ontológica]  

No memos 
 

It is precisely this purpose that is fulfilled by today’s musical reception. Through the 

universally accepted means of the musical harmony of notes and rhythms, the select 

composers and performers of the musical creations are conveying to us the truth that 

all of us share a potential for the common enjoyment of cosmic harmony. We can all 

enjoy and be grateful for this music. All people are able to delight in common. 

Therefore, the conception that the joy of wealth of one must correspond to the sorrow 

or deprivation of another is a delusion that is far removed from truth. 
 

P66: Greeting During a Musical Reception on the Occasion of the Sunday of Orthodoxy.docx - 

66:13 [Music and Beauty Naturally, th..]  (10:11)   (Super) 

Códigos: [Lenguaje simbólico, metafórico, alegórico - Familia: Arquitectura ontológica]  

No memos 

 

Music and Beauty 

Naturally, the narrow-mindedness and greediness of so many people will not 

comprehend how participation in joy only increases this joy, while the sharing of 
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sorrow only diminishes the sorrow. Yet, the present musical enjoyment confirms that 

the joy of one person among us can never constitute a hindrance in the joy of another. 

Indeed, our joint participation in this enjoyment extends the pleasure that 

weexperience, inasmuch as it strikes chords deep within the heart. These chords 

produce sounds of interpersonal harmony and love, and which also reveal the deeper 

and archetypal truth that all people are created to coexist, to share in joy and 

gladness, to live in peace and harmonious co0rdination. 
 

P66: Greeting During a Musical Reception on the Occasion of the Sunday of Orthodoxy.docx - 

66:15 [The truth that sets us free in..]  (13:13)   (Super) 

Códigos: [Lenguaje simbólico, metafórico, alegórico - Familia: Arquitectura ontológica] 

[Percepción y narrativa cristiana - Familia: Arquitectura ontológica]  

No memos 

 

The truth that sets us free indicates, through this music, that the harmony of our 

spiritual chords and rhythms is a necessary condition for the audience and delight of 

social, spiritual and universal harmony. It is for this harmony that we were created and 

intended. The Great Regulator of this universal harmony, according to whose rhythm 

the myriad of enormous galaxies as well as the boundless multitude of minuscule cells 

move, invites us to join in the harmony of the excellent unity of peace, love and truth 

which it suggests. Let us obey in order to hear ineffable otherworldly words on earth, 

words heard only by the chosen that ascend to the heavens.  
 

P68: Greeting During the Visit to the Academy of Sciences in Austria.docx - 68:6 [Therefore, 

this temple too, in..]  (5:5)   (Super) 

Códigos: [Lenguaje simbólico, metafórico, alegórico - Familia: Arquitectura ontológica]  

No memos 

 

Therefore, this temple too, in which the best minds of your dear and hospitable 

country are sheltered, constitutes a source of life, the starting point for Laws inspired 

by the wisdom concentrated here. 
 

P72: Greetings of Ecumenical Patriarch Bartholomew at the First Summer Environmental 

Seminar on the Island of Halki.docx - 72:22 [Do not forget the acknowledgme..]  (14:14)   

(Super) 

Códigos: [Lenguaje simbólico, metafórico, alegórico - Familia: Arquitectura ontológica]  

No memos 

 

Do not forget the acknowledgment of the ancient Greeks that “drops of water can 

make even rocks hollow.” 
 

P72: Greetings of Ecumenical Patriarch Bartholomew at the First Summer Environmental 

Seminar on the Island of Halki.docx - 72:18 [My brothers and sisters, may w..]  (14:14)   

(Super) 

Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica] [Lenguaje simbólico, 

metafórico, alegórico - Familia: Arquitectura ontológica]  

No memos 

 

 My brothers and sisters, may we continue primarily to cultivate the field of the soul, 

but also the garden of our home, so that future generations may reap the fruit of our 

labor. 
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P83: Homily at the Fiftieth Anniversary Dedication of St.docx - 83:16 [This city combines the 

mountai..]  (4:4)   (Super) 

Códigos: [Lenguaje simbólico, metafórico, alegórico - Familia: Arquitectura ontológica] 

[Sacralidad]  

No memos 

 

This city combines the mountains, the forests, the valleys, and the waters, in a divine 

symphony praising their Creator. This Church edifice stands with imposing symbolical 

dignity, at the top of this holy and sacred hill. Your altar is dedicated to the Great 

Martyr Barbara, whom we shall commemorate next month. She is renowned for her 

miraculous powers of healing the sense of sight. The vision of light is considered to be 

the most significant of human experiences. The sense of sight was regarded as the 

most profound sense in the classical Greek philosophical and patristic world. Truth is 

beheld; it is not understood intellectually. God is seen; He is not examined 

theoretically. Beauty is perceived; it is not speculated abstractly. 
 

P83: Homily at the Fiftieth Anniversary Dedication of St.docx - 83:20 [This same truth is 

revealed in..]  (8:8)   (Super) 

Códigos: [Lenguaje simbólico, metafórico, alegórico - Familia: Arquitectura ontológica]  

No memos 

 

This same truth is revealed in the iconography of our Church. They are a necessary 

expression of the world’s sacredness. “Standing inside the Church, we think that we 

are in heaven,” as one hymn states, because the Church is the embodiment and 

sanctification of the whole world, while the created world is called to become the 

Church. The icons break down the wall of separation between the sacred and the 

profane, between this world and the next, between earth and heaven. 
 

P83: Homily at the Fiftieth Anniversary Dedication of St.docx - 83:15 [Let us open our eyes to 

see th..]  (11:11)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica] [Lenguaje simbólico, 

metafórico, alegórico - Familia: Arquitectura ontológica]  

No memos 

 

Let us open our eyes to see the world that God has made for us. Let us walk gently on 

the ground that so patiently tolerates our behavior. Then, as children of God, we can 

liberate the whole creation. Nothing less is expected of us. Nothing less dignifies us or 

the world around us. And nothing less is worthy of our high calling in Christ Jesus, who 

is adored and glorified with His eternal Father, and the all-holy, good and life-creating 

Spirit, now and ever, and unto the ages of ages. Amen. 
 

P84: Homily During the Service on the Amazon River.docx - 84:15 [How can one stand before 

the a..]  (12:12)   (Super) 

Códigos: [Emotividad] [Lenguaje simbólico, metafórico, alegórico - Familia: Arquitectura 

ontológica] [Territorialidad - Familia: Arquitectura ontológica]  

No memos 

 

How can one stand before the awesome beauty of the Amazon River without recalling 

this original plan of God? May God bless this water as He did through His divine 

presence in the Jordan River. May we all long rejoice in the beauty and sanctification of 

the waters of this magnificent river. 
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P85: Homily During Vespers at Bergen Cathedral.docx - 85:2 [During every Orthodox service 

..]  (4:4)   (Super) 

Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica] [Dogma referencial - 

Familia: Arquitectura ontológica] [Lenguaje simbólico, metafórico, alegórico - Familia: Arquitectura 

ontológica]  

No memos 

 

During every Orthodox service of Vespers, the opening Psalm (103 [104]) is a song 

chanted to God as Creator and sustainer of all creation. The service normally takes 

place at the setting of the sun, when the light of this world begins to wane and the 

light of God must be yearned. The impending darkness of the night is symbolical of the 

original moment of Genesis, when “the earth was a formless void and darkness 

covered the face of the deep” (Gen. 1.2). It is then, as we are told in the first book of 

Scripture, that “the spirit of God swept over the face of the waters; and God said, ‘Let 

there be …’” (Gen. 1.2-3). 
 

P86: Homily of His All Holiness Ecumenical Patriarch Bartholomew at the Patriarchal 

Chorostasia of the Great Vespers for S1.docx - 86:12 [We encounter this vicious mons..]  

(20:20)   (Super) 

Códigos: [Lenguaje simbólico, metafórico, alegórico - Familia: Arquitectura ontológica] 

[Relacionamiento]  

No memos 
 

We encounter this vicious monster in the pollutants that contaminate our drinking 

water; in the hazardous wastes that filter into our soil; in foul exhaust that clouds our 

atmosphere; in harmful chemicals introduced into the food chain by modern methods 

of agriculture.  
 

P86: Homily of His All Holiness Ecumenical Patriarch Bartholomew at the Patriarchal 

Chorostasia of the Great Vespers for S1.docx - 86:14 [We encounter this murderous gi..]  

(21:23)   (Super) 

Códigos: [Lenguaje simbólico, metafórico, alegórico - Familia: Arquitectura ontológica]  

No memos 

 

We encounter this murderous giant in the form of demographic clusters of birth defects 

and childhood cancers, especially among the poorest members of the human family. 

We encounter this malignant vandal wherever we find beaches blackened by oil spills, 

rotting stumps in a clear-cut forest, or choking dust clouds from abandoned strip-

mines. 

Above all, we encounter vile Lyaios for ourselves in the enormity of human 

indifference: indifference to the environment, indifference to the effects of our actions 

upon our fellow man, and indifference to the consequences of our choices upon future 

generations. It is this indifference first and foremost that must be grappled with and 

cast out. This thoughtlessness that so mightily holds sway over human minds and 

hearts is what spawns the sins of overconsumption and waste, mismanagement of 

resources and ecological abuse. This carelessness is itself a murderer, first of others, 
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and finally of ourselves. 

How shall we prevail? In the face of indifference and greed, in the face of established 

practices and entrenched habits, in the face of vested interests and corporate war 

chests, how shall the few and the weak prevail over the great and mighty? By the 

prayer of faith. Saint Nestor prayed in faith and prevailed. Saint Demetrios prayed in 

faith and prevailed, and still prevails in his wonderworking power to this day. Truly did 

the Apostle John write: “Whatever is born of God overcomes the world; and this is the 

victory that overcomes the world, even our faith” (1 John 5:4). 
 

P88: Icons and Relics.docx - 88:5 [The environment, as it is pres..]  (4:4)   (Super) 

Códigos: [Lenguaje simbólico, metafórico, alegórico - Familia: Arquitectura ontológica] 

[Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

The environment, as it is presented to us today, appears to resemble the “beast” in the 

Book of Revelation (Rev. 12.4), which awaits to devour the newly born child of the 

woman. The only difference is that the beast of the environment, in a metaphorical 

sense, expects to devour everyone, and not just the newly born. 
 

P88: Icons and Relics.docx - 88:8 [Allow me, your Royal Highness,..]  (7:7)   (Super) 

Códigos: [Defensa y aclaración del mensaje cristiano - Familia: Arquitectura ontológica] 

[Intencionalidad pedagógica] [Lenguaje simbólico, metafórico, alegórico - Familia: Arquitectura 

ontológica] [Particularidad dogma referencial - Familia: Arquitectura ontológica] [Patrística - Familia: 

Arquitectura ontológica] [Percepción y narrativa cristiana - Familia: Arquitectura ontológica] 

[Retórica] [Sacralidad]  

No memos 
 

Allow me, your Royal Highness, to refer to an example of a contemporary ascetic on 

the Holy Mountain, who made the following poignant comment: “We venerate the 

clothing of St Nektarios, because the Saint used to wear it. Is it not much more 

fitting, that we should also venerate the flowers and the plants? After all, 

they enshrine within themselves the energy of God.” It is because the true 

monastic has the measure of life, that a monk or a nun will never turn either to 

idolatry or to pantheism. The monastic respects the whole of creation without 

attributing worship to it. That belongs to God alone. 
 

P94: Meditation Before the Exalted Cross at the Outset of the Third International Symposium 

on the Danube.docx - 94:3 [Cross and Environment]  (2:2)   (Super) 

Códigos: [Lenguaje simbólico, metafórico, alegórico - Familia: Arquitectura ontológica]  

No memos 

 

Cross and Environment 
 

P94: Meditation Before the Exalted Cross at the Outset of the Third International Symposium 

on the Danube.docx - 94:4 [The crux of the matter]  (5:5)   (Super) 

Códigos: [Lenguaje simbólico, metafórico, alegórico - Familia: Arquitectura ontológica]  

No memos 

 

The crux of the matter 
 

P94: Meditation Before the Exalted Cross at the Outset of the Third International Symposium 
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on the Danube.docx - 94:5 [Standing before the Cross, we ..]  (6:9)   (Super) 

Códigos: [Lenguaje simbólico, metafórico, alegórico - Familia: Arquitectura ontológica]  

No memos 

 

Standing before the Cross, we are called to enter deeply into its great mystery. “For 

the word of the cross is folly to those who are perishing, but to us who are being saved 

it is the power of God” (I Cor. 1.18). However, crucified power, power given to those 

who wanted to annihilate it, is a scheme not easily acceptable to human logic, which is 

accustomed to recognizing as stronger the one who avoids personal humiliation. 

However, in this case the grandeur and power of God is revealed in that it remains 

truly invulnerable to those who attempt to destroy it, in spite of the fact that it appears 

to be annihilated through the death of the divine Word on the Cross. The Logosremains 

untouched by death and by every threat. In this way, the Cross, which was formerly a 

symbol of defeat and shame, is now turned into a symbol of power and glory, because 

the Crucified one is untouchable by the Cross. In other words, the Cross is proven 

powerless to touch the Word of God. Christ was subject to the greatest trial and was 

found stronger than it. To Him be the glory and honor.  

In Christian societies, the Cross is venerated as a symbol of the voluntary passion of 

the divine Word and His victory over death. Although He who first carried the Cross 

calls those who want to follow Him to carry their own cross, only few joyfully accept to 

undergo this trial. For, the Cross is equated with the death of the ego and yet 

also raises the transfigured ego through its sacred identification, out of love, 

with every “thou” of the human race and the heavenly communion of personal 

spirits. 

Nevertheless, the road of life passes through voluntary crucifixion and the road of 

eternity through the acceptance in time of death. The mystery of the Cross, while 

difficult to fathom and to accept, therefore stands before us demanding. It provokes 

the conscience and enters it as a living experience and as a challenge, not convinced 

beforehand by persuasive human wise words, but moving as strong as death, in faith 

and love (Song of Songs 8.6) when the demonstration in the spirit and power of God 

will come (I Cor. 2.4). 

Before each noble high achievement, there is sacrifice. And the symbol of 

such sacrifice is the Cross. If we want our efforts to succeed, as we begin our study 

and prayer of the Danubian environment from this point, in order to make the Danube 

a river of life, each of us must undergo some sacrifice. This sacrifice is the 

demonstration of our strength and brings upon itself the blessing and the synergy of 

God, which can overthrow every obstacle and achieve that which we are unable to 

characterize in any other way than as a miracle. Departing, now, for the miracle of 

Christ’s resurrection, a symbol of our own resurrection and of the restoration of all 

nature, we stand uprightly before the Cross of Christ, in the power of which we wish to 
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triumph. Amen. 

 
 

P105: Message for World Environment Day.docx - 105:13 [In the Sayings of the Desert F..]  

(11:11)   (Super) 

Códigos: [Intencionalidad pedagógica] [Lenguaje simbólico, metafórico, alegórico - Familia: 

Arquitectura ontológica] [Patrística - Familia: Arquitectura ontológica] [Principios morales y éticos]  

Memo: [Lecciones morales]  

 

In the Sayings of the Desert Fathers on the Sinai, it is said about a monk known as the 

righteous George, that eight hungry Saracens once approached him for food, but he 

had nothing whatsoever to offer them because he survived solely on raw, wild capers, 

whose bitterness could kill even a camel. However, upon seeing them dying of extreme 

hunger, he said to one of them: “Take your bow and cross this mountain; there, you 

will find a herd of wild goats. Shoot one of them, whichever one you desire, but do not 

try to shoot another.” The Saracen departed and, as the old man advised, shot and 

slaughtered one of the animals. But when he tried to shoot another, his bow 

immediately snapped. So he returned with the meat and related the story to his 

friends.” 
 

P108: Message of Thanks at the Closing Ceremony of the Third International Symposium.docx 

- 108:12 [Decrees for Nature in the Futu..]  (7:7)   (Super) 

Códigos: [Lenguaje simbólico, metafórico, alegórico - Familia: Arquitectura ontológica]  

No memos 

 

Decrees for Nature in the Future 
 

P112: Opening Address of Ecumenical Patriarch Bartholomew at the Environmental 

Symposiu1.docx - 112:19 [The idea of a mirror as a refl..]  (11:11)   (Super) 

Códigos: [Lenguaje simbólico, metafórico, alegórico - Familia: Arquitectura ontológica]  

No memos 

 

The idea of a mirror as a reflection of reality, which may be relatively accurate or 

inaccurate, is familiar to Christians. No man-made device is perfect, and in the earliest 

days of the Christian faith, man-made mirrors were much cruder than they are today. 
 

P112: Opening Address of Ecumenical Patriarch Bartholomew at the Environmental 

Symposiu1.docx - 112:23 [Its silent beauty offers one b..]  (12:12)   (Super) 

Códigos: [Lenguaje simbólico, metafórico, alegórico - Familia: Arquitectura ontológica]  

No memos 

 

 Its silent beauty offers one brilliant reflection of the glory of God –while the 

abundance of life in the Brazilian rainforest, which we had the privilege of observing 

last year, offers another. 
 

P113: Opening Address of Ecumenical Patriarch Bartholomew at the Environmental 

Symposium.docx - 113:9 [Now let me mention a person, a..]  (6:6)   (Super) 

Códigos: [Lenguaje simbólico, metafórico, alegórico - Familia: Arquitectura ontológica]  

No memos 
 

Now let me mention a person, and a team, whose labours are similar to an iceberg; 
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they are partially visible, but the invisible part is larger than the visible part.  
 

P114: Opening Address of Ecumenical Patriarch Bartholomew at the Fifth Symposium on 

Religion.docx - 114:13 [What, then, is the relation of..]  (8:8)   (Super) 

Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica] [Lenguaje simbólico, 

metafórico, alegórico - Familia: Arquitectura ontológica] [Percepción y narrativa cristiana - Familia: 

Arquitectura ontológica]  

No memos 

 

What, then, is the relation of the human race towards the world that God has made? In 

Genesis we read that God set the first-created man and woman in the Garden of Eden 

“to till and keep it”; an alternative translation might be “to cultivate and watch over it” 

(Gen. 2, 15). From this it is clear that the relation of humankind to the created order is 

active and dynamic: we human beings do not simply enjoy the world, but we are called 

to guard it, to keep it safe, and to develop its potentialities. 
 

P115: Opening Address of His All Holiness Ecumenical Patriarch Bartholomew at the 8th RSE 

Symposium.docx - 115:5 [This Symposium is in many ways..]  (5:5)   (Super) 

Códigos: [Lenguaje simbólico, metafórico, alegórico - Familia: Arquitectura ontológica]  

No memos 
 

This Symposium is in many ways both historical and unique. This river comprises a 

microcosm of our planet. In its waters, we observe many of the world’s ecological 

issues. We are humbled in its presence. We have come to listen to its story, to learn 

from its history. 
 

P115: Opening Address of His All Holiness Ecumenical Patriarch Bartholomew at the 8th RSE 

Symposium.docx - 115:6 [Let us consider our own presen..]  (6:6)   (Super) 

Códigos: [Lenguaje simbólico, metafórico, alegórico - Familia: Arquitectura ontológica]  

No memos 

 

Let us consider our own presence on this great river. 
 

P115: Opening Address of His All Holiness Ecumenical Patriarch Bartholomew at the 8th RSE 

Symposium.docx - 115:7 [As the Mississippi links the p..]  (7:7)   (Super) 

Códigos: [Lenguaje simbólico, metafórico, alegórico - Familia: Arquitectura ontológica]  

No memos 

 

As the Mississippi links the prairies to the sea, we ourselves form the link between the 

past and the future. 
 

P118: Religion and the Environment.docx - 118:10 [Nature is a book, opened wide ..]  (8:8)   

(Super) 

Códigos: [Lenguaje simbólico, metafórico, alegórico - Familia: Arquitectura ontológica]  

No memos 

 

Nature is a book, opened wide for all to read and to learn, to savor and celebrate. It 

tells a unique story; it unfolds a profound mystery; it relates an extraordinary harmony 

and balance, which are interdependent and complementary. The way we relate to 

nature as creation directly reflects the way we relate to God as Creator. The sensitivity 

with which we handle the natural environment clearly mirrors the sacredness that we 
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reserve for the divine. We must treat nature with the same awe and wonder that we 

reserve for human beings. And we do not need this insight in order to believe in God or 

to prove His existence. We need it to breathe; we need it for us simply to be. 
 

P120: Remarks of Ecumenical Patriarch Bartholomew on Receiving an Environmental Award 

From the Scenic Hudson Association in New York.docx - 120:26 [The spiritual root of our 

poll..]  (9:9)   (Super) 

Códigos: [Causalidad] [Lenguaje simbólico, metafórico, alegórico - Familia: Arquitectura 

ontológica]  

No memos 

 

The spiritual root of our pollution, and our sin against the world, consists in our refusal 

to face life and the world as God’s gift to humankind, which humans have to utilize 

with discernment, with respect, and with thanksgiving.  
 

P120: Remarks of Ecumenical Patriarch Bartholomew on Receiving an Environmental Award 

From the Scenic Hudson Association in New York.docx - 120:27 [Human beings and the 

environme..]  (12:12)   (Super) 

Códigos: [Lenguaje simbólico, metafórico, alegórico - Familia: Arquitectura ontológica]  

No memos 

 

Human beings and the environment compose a seamless garment of 

existence, a multi-colored cloth, which we believe to be woven in its entirety by God.  
 

P121: Remarks of Ecumenical Patriarch Bartholomew Upon Receiving an Honorary Doctorate 

from City University.docx - 121:16 [Our society resembles the lawy..]  (13:13)   (Super) 

Códigos: [Defensa y aclaración del mensaje cristiano - Familia: Arquitectura ontológica] 

[Lenguaje simbólico, metafórico, alegórico - Familia: Arquitectura ontológica] [Nuevo Testamento - 

Familia: Arquitectura ontológica]  

No memos 

 

Our society resembles the lawyer who asked Jesus: “Teacher, what must I do to inherit 

eternal life?” Jesus responded: “What is written in the law?” The lawyer said: “You 

shall love the Lord your God with all your heart, and with all your soul, and with all 

your mind; and your neighbor as yourself” (Lk. 10.25-27). This led to a further 

question – one that is of extremely relevance to our world today. I am referring to the 

question: “Who is my neighbor?” (Lk. 10.29). 
 

P126: Sins Against Nature and God.docx - 126:4 [As citizens of God's creation,..]  (4:4)   

(Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica] [Lenguaje simbólico, 

metafórico, alegórico - Familia: Arquitectura ontológica]  

No memos 

 

As citizens of God's creation, we perceive this monumental spill of crude oil in the 

oceans of our planet as a sign of how far we have moved from the purpose of God's 

creation.  
 

P127: Speech of Ecumenical Patriarch Bartholomew at the Fifth Port of the International 

Symposium on Religion.docx - 127:10 [Nonetheless, it is our fervent..]  (11:11)   (Super) 

Códigos: [Esperanza] [Lenguaje simbólico, metafórico, alegórico - Familia: Arquitectura 
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ontológica] [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 

 

Nonetheless, it is our fervent prayer and hope that, as we behold before us the water 

gathered from the Baltic Sea, we may invoke the grace and presence of the Holy 

Spirit, so that this same Spirit may come upon us, upon the people of this nation, and 

upon the peoples of this region “as a rush of mighty wind,” filling our hearts so that we 

may hear and speak the tongue of nature, the mother tongue that unites us all. 
 

P130: The Sign of Jonah.docx - 130:20 [At the far left of this image,..]  (8:11)   (Super) 

Códigos: [Lenguaje simbólico, metafórico, alegórico - Familia: Arquitectura ontológica]  

No memos 

 

At the far left of this image, created nature is portrayed as a woman, reflecting the 

concept of “mother earth” that indigenous peoples throughout the world – be it the 

Indians of North America or the Aborigines of Australia – have respected and retained 

for centuries. Nature holds her arms open in a gesture of receptiveness and embrace 

of all people and all things.  

The icon also reveals the reality of urban life (with the scene of two cities, that of 

Samaria and that of Niniveh, in the background) as well as of agricultural life (with 

farmers tilling the soil on the mountain slopes). There are rivers and there is 

vegetation. Human beings are shown beside a number of animals of a wide diversity, 

while a vast rainbow extending over much of the icon itself reflects the eternal 

covenant between the Creator and His creation.  

While this icon is abundantly rich in symbolism, sacredness and significance, there are 

two scenes that are of particular value for our discussion of fisheries in the North Sea. 

The first of these scenes depicts Jonah being cast out of the mouth of a large beast of 

the sea, in accordance with the Biblical story. This is of course a powerful and profound 

image of the resurrection of life and the renewal of all things by the Risen Lord, who 

desires the salvation of all people and the life of the whole world. As it is well-known, 

one of the early symbolisms of Christ, through which Christians recognized and 

greeted one another, was the sign of the fish. In Greek, fish is denoted by the word 

ichthys, a term whose initials spell out the phrase:  

“Jesus Christ, Son of God, Savior.”  
 

P130: The Sign of Jonah.docx - 130:9 [The fish, then, is a soteriolo..]  (12:12)   (Super) 

Códigos: [Lenguaje simbólico, metafórico, alegórico - Familia: Arquitectura ontológica] 

[Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 

 

The fish, then, is a soteriological statement of faith. Christ has been intimately and 

integrally identified with the fish of the sea. Therefore, any misuse or abuse of fishing 

and fisheries relates in a personal and profound way to Christ Himself. It leaves a scar 

on the very Body of Christ Himself. The image of the fish has from the earliest of 

Christian times also been appreciated and accepted as a prophetic sign of salvation 
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and resurrection. The Church, then, is called to protect the fisheries of the world and to 

speak with clear voice and prophetic criticism against any kind of over-fishing and 

every form of pollution of the world’s fisheries. The way we treat our fish in the waters 

ultimately reflects the way that we worship our God in the heavens. Fishery and liturgy 

are closely connected and inseparably interrelated. 
 

P130: The Sign of Jonah.docx - 130:19 [This is precisely what happens..]  (18:18)   (Super) 

Códigos: [Lenguaje simbólico, metafórico, alegórico - Familia: Arquitectura ontológica]  

No memos 

 

This is precisely what happens in the event of the icon, which takes the material 

resources of wood and egg and paint, finally transfiguring these through prayer into a 

sacramental encounter and experience of the living God. In this way, humanity 

embraces nature and does not simply manage it. In this way, the whole world assumes 

the proportions of a cosmic liturgy, where each of us individually – and at the same 

time, all of us communally – celebrate the gift of life that sustains the whole world.  
 

P132: Toast During the Banquet in Constanza.docx - 132:3 [Worse than the Plagues of Phar..]  

(2:2)   (Super) 

Códigos: [Lenguaje simbólico, metafórico, alegórico - Familia: Arquitectura ontológica]  

No memos 

 

Worse than the Plagues of Pharaoh 
 

P132: Toast During the Banquet in Constanza.docx - 132:5 [The new element, which elevate..]  

(4:4)   (Super) 

Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica] [Lenguaje simbólico, 

metafórico, alegórico - Familia: Arquitectura ontológica]  

No memos 

 

The new element, which elevates the ecological problem to a level in a way 

above that of the plagues of Pharaoh, is the irreversible character of many of 

the catastrophes which occur. The ills afflicting the environment are difficult to 

correct, and for that reason it is essential for us to take preventative measures.  
 

P134: Toast of Ecumenical Patriarch Bartholomew at the Official Luncheon by the Minister of 

the Environment.docx - 134:4 [We are all standing in awe bef..]  (11:11)   (Super) 

Códigos: [Lenguaje simbólico, metafórico, alegórico - Familia: Arquitectura ontológica]  

No memos 

 

We are all standing in awe before the rivers, lakes, a multitude of waters, and in 

particular Niagara Falls. The very nature of water, its movement, its beauty, its 

dynamic, and most of all its participation in all forms of life, justify the praise of this 

awesome element of God's creation from the very beginning not only by theologians 

and hymnographers but also by philosophers, poets, artists and scientists. 
 

P134: Toast of Ecumenical Patriarch Bartholomew at the Official Luncheon by the Minister of 

the Environment.docx - 134:5 [Water was glorified from the v..]  (12:12)   (Super) 

Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica] [Lenguaje simbólico, 

metafórico, alegórico - Familia: Arquitectura ontológica]  

No memos 
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Water was glorified from the very beginning when God "...hath founded it upon the 

seas, and upon the waters hath He prepared it" (Psalm 23). It was further glorified on 

the second day of Creation when God divided the waters " which were above the 

firmament" (Gen. 1:7). Finally, it was ultimately glorified when life itself sprung forth 

from the water by the command of the Life-creating God (Gen. 1:20). 
 

P134: Toast of Ecumenical Patriarch Bartholomew at the Official Luncheon by the Minister of 

the Environment.docx - 134:6 [Water has been praised in many..]  (13:13)   (Super) 

Códigos: [Lenguaje simbólico, metafórico, alegórico - Familia: Arquitectura ontológica]  

No memos 

 

Water has been praised in many ways ever since. It holds a central position in worship 

and other pious expressions of the people. When the fullness of time had come and 

God showed his redeeming Grace in the incarnation of our Lord Jesus Christ, the seas, 

the lakes, the waters, and especially the river Jordan received the blessing of His love. 
 

P134: Toast of Ecumenical Patriarch Bartholomew at the Official Luncheon by the Minister of 

the Environment.docx - 134:7 ["The waters saw You, O God, an..]  (14:14)   (Super) 

Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica] [Lenguaje simbólico, 

metafórico, alegórico - Familia: Arquitectura ontológica]  

No memos 

 

"The waters saw You, O God, and were afraid. The Jordan was turned back". If such 

things had happened in Canada, the Niagara River would have turned back along with 

its raging waterfalls. People would have been amazed beyond measure and the faint-

heartedness of those unable to conceive the power of God and understand the depth of 

the allegory, which surpasses nature, would have been greater. " The Jordan flowing 

down turned back and raised us toward heaven" (Feast of Theophany, Ypakoe of the 

3rd Ode). Of course, it was not Jordan by itself that turned back but the Lord and 

Master of all implemented the turnover in His baptism "to raise man up to the heights" 

(2nd prayer of the Great Blessing of the Waters). We participate in this miracle by the 

first and great sacrament of our baptism. Our baptism overturns the descent towards 

corruption and death and begins our ascent to heaven and our theosis. Thus, the 

blessed and sanctified water is accompanying us along this ascent. 
 

P134: Toast of Ecumenical Patriarch Bartholomew at the Official Luncheon by the Minister of 

the Environment.docx - 134:11 [Such a perspective becomes eve..]  (19:19)   (Super) 

Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica] [Lenguaje simbólico, 

metafórico, alegórico - Familia: Arquitectura ontológica] [Relacionamiento]  

No memos 
 

Such a perspective becomes even more painful in the sight of the awesome waterfalls 

here. We now understand the following words of the Psalmist as a supplication of a 

thirsty people to God "He shall come down like rain upon a fleece, and like rain-drops 

that fall upon the earth" (Psalm 71:6).  
 

P134: Toast of Ecumenical Patriarch Bartholomew at the Official Luncheon by the Minister of 

the Environment.docx - 134:12 [In the hope that God will prov..]  (20:20)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica] [Lenguaje simbólico, 

metafórico, alegórico - Familia: Arquitectura ontológica]  

No memos 
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In the hope that God will provide again for His people and will enlighten our minds and 

warm our hearts and inspire in us love for harmony and beauty in this world, we would 

like to thank you from our heart and raise our cup for a toast to the health of you all.  
 

______________________________________________________________________ 

 

Código: Litúrgia {18-1}~ 

 

P 8: Address during the presentation of the results of the first international symposium.docx - 

8:3 [At this moment, we are receivi..]  (4:4)   (Super) 
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At this moment, we are receiving from your blessed hands the results of the 

inestimable collected effort of the God-loving participants and speakers of this 

Symposium. And we are deeply moved by the same emotion, which permeates the 

liturgical celebrant of the Most High when he receives from the hands of the faithful 

who approach the church in order to offer the bread and wine, which are to be 

consecrated in order that their offerings might constitute immortal nourishment for the 

whole world. 
 

P10: Address during the official opening of the first international symposium.docx - 10:48 

[The climax of our celebrations..]  (22:22)   (Super) 

Códigos: [Litúrgia - Familia: Arquitectura ontológica]  
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The climax of our celebrations will be the Divine Liturgy on the island of Patmos. The 

liturgy is a work, which binds human beings together in the Spirit of our Lord Jesus 

Christ and liberates them to hope and to work for His future coming in the world. 
 

P12: Address at the Opening Ceremony of Summer Seminar on Halki 1995 at the Holy Trinity 

Monastery.docx - 12:20 [As was properly suggested in a..]  (27:27)   (Super) 

Códigos: [Anclaje filosofía clásica] [Litúrgia - Familia: Arquitectura ontológica] [Remedios y 

soluciones - Familia: Arquitectura ontológica]  

Memo: [Referencia a la teología occidental] [Semiosis ambiental-teológica]  

 

As was properly suggested in a relevant study a long time ago by a hierarch of our 

Ecumenical Throne, we wish to state, in closing, that the famous scholastic axiom of 

the Western Church gratia praesupponit naturam upon which in reality the whole of 

the West built its theories concerning Natural Law and most of its socio-political 

concerns - both past and present - will always suffer and not be done justice to under 

the one-sidedness of the fallen creation in general, if it is not supplemented by the 

corrected text natura praesupponit gratiam. For indeed only "in the liturgical 

conscience of Orthodoxy" is the visible creation of God reverently glorified and 

redeemed. 
 

P17: Address of Ecumenical Patriarch Bartholomew at The House of Parliament of 

Romania.docx - 17:11 [Thus, the Mother Church of Byz..]  (9:9)   (Super) 

Códigos: [Litúrgia - Familia: Arquitectura ontológica] [Visión ambiental] [Visión histórica-

tradicional - Familia: Arquitectura ontológica]  
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Thus, the Mother Church of Byzantium formulated the specifically Orthodox proposition 

concerning our liturgical relation to God and to the world. It is this formulation that 

inspires even today the proposition of Orthodoxy concerning the proper approach to 

the contemporary problems of humanity and the world. 
 

P24: Address During the Official Sophie Prize Presentation Ceremony.docx - 24:37 [Our 

prayer and purpose join th..]  (24:24)   (Super) 

Códigos: [Litúrgia - Familia: Arquitectura ontológica] [Plegaria y oración - Familia: 

Arquitectura ontológica]  

No memos 

 

Our prayer and purpose join the priest in the Divine Liturgy, who chants the words: “In 

offering to You, Your own of Your own, on behalf of all and for the sake of all– we 

praise You, we bless You, we give thanks to You, O Lord, and we pray to You, our 

God.” Then, we are able to embrace all – not with fear or necessity, but with love and 

joy 
 

P25: Address of Ecumenical Patriarch Bartholomew at the Environmental Symposium.docx - 

25:17 [We believe that through our pa..]  (11:12)   (Super) 

Códigos: [Litúrgia - Familia: Arquitectura ontológica]  
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 We believe that through our particular and unique liturgical and ascetic ethos, 

Orthodox Spirituality may provide significant moral and ethical direction toward a new 

generation of awareness about the planet. 

We believe that Orthodox liturgy and life hold tangible answers to the ultimate 

questions concerning salvation from corruptibility and death. The Eucharist is at the 

very center of our worship. And our sin toward the world, or the spiritual root of all our 

pollution, lies in our refusal to view life and the world as a sacrament of thanksgiving, 

and as a gift of constant communion with God on a global scale. 
 

P25: Address of Ecumenical Patriarch Bartholomew at the Environmental Symposium.docx - 

25:19 [We believe that Orthodox litur..]  (12:12)   (Super) 

Códigos: [Litúrgia - Familia: Arquitectura ontológica] [Remedios y soluciones - Familia: 

Arquitectura ontológica]  

No memos 
 

We believe that Orthodox liturgy and life hold tangible answers to the ultimate 

questions concerning salvation from corruptibility and death. The Eucharist is at the 

very center of our worship. And our sin toward the world, or the spiritual root of all our 

pollution, lies in our refusal to view life and the world as a sacrament of thanksgiving, 

and as a gift of constant communion with God on a global scale. 
 

P25: Address of Ecumenical Patriarch Bartholomew at the Environmental Symposium.docx - 

25:27 [Indeed, in our liturgical life..]  (14:14)   (Super) 

Códigos: [Litúrgia - Familia: Arquitectura ontológica] [Percepción y narrativa cristiana - 

Familia: Arquitectura ontológica]  

No memos 
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Indeed, in our liturgical life, we realize by anticipation, the final state of the cosmos in 

the Kingdom of Heaven. We celebrate the beauty of creation, and consecrate the life of 

the world, returning it to God with thanks. We share the world in joy as a living 

mystical communion with the Divine. Thus it is that we offer the fullness of creation at 

the Eucharist, and receive it back as a blessing, as the living presence of God. 
 

P28: Address of Ecumenical Patriarch Bartholomew on the Eve of World Oceans Day to the 

Fifth Religion.docx - 28:13 [in worship.]  (12:12)   (Super) 

Códigos: [Litúrgia - Familia: Arquitectura ontológica]  

No memos 

 

 in worship. 
 

P54: Ecumenical Patriarch Demetrios I Message for the Day of the Protection of the 

Environmen1.docx - 54:32 [At each Divine Liturgy, the Ch..]  (6:6)   (Super) 

Códigos: [Litúrgia - Familia: Arquitectura ontológica]  
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At each Divine Liturgy, the Church continues this reference and offering (of creation to 

God) in the form of the bread and the wine, which are elements taken from the 

material universe.  
 

P59: First Address of Ecumenical Patriarch Bartholomew to the Sixth Ecological Symposium 

on the Amazon Rive1.docx - 59:43 [Our perspective is neither tha..]  (7:7)   (Super) 

Códigos: [Litúrgia - Familia: Arquitectura ontológica]  

No memos 
 

Our perspective is neither that of a scientist nor that of an economist; our principles 

are derived from the altar of the Church and the heart of theology. In this respect, the 

liturgy provides for us a mystical basis for a broader, spiritual worldview. It both 

reflects the way we respond to creation and moulds the way we respect creation. 
 

P59: First Address of Ecumenical Patriarch Bartholomew to the Sixth Ecological Symposium 

on the Amazon Rive1.docx - 59:34 [Seeing clearly is precisely wh..]  (10:11)   (Super) 

Códigos: [Litúrgia - Familia: Arquitectura ontológica] [Particularidad dogma referencial - 

Familia: Arquitectura ontológica]  

No memos 

 

Seeing clearly is precisely what the liturgy teaches us to do. Our eyes are opened to 

see the beauty of created things. The world of the liturgy reveals the eternal dimension 

in all that we see and experience. It enables us to hear new sounds and behold new 

images as we travel along the Amazon River. It creates in us a mystical appreciation 

and genuine affection for everything that surrounds us. The truth is that we have been 

inexorably locked within the self-centered confines of our own individual concerns with 

no access to the world beyond us. We have violated the sacred covenant between our 

selves, our world, and our God. 

The liturgy restores this covenant; it reminds us of another way and of another world. 

It offers a corrective to a wasteful, consumer culture that gives value only to the here 
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and now. The liturgy converts the attentive person from a restricted, limited point of 

view to a fuller, spiritual vision “in Him through whom all things live, move, and have 

their being” (Acts 17.28). It provides for us another means of comprehension and 

communication. The liturgy is the eternal celebration of the fragile beauty of this world. 
 

P59: First Address of Ecumenical Patriarch Bartholomew to the Sixth Ecological Symposium 

on the Amazon Rive1.docx - 59:22 [The liturgy guides us to a lif..]  (14:14)   (Super) 

Códigos: [Denuncia y crítica] [Litúrgia - Familia: Arquitectura ontológica] [Remedios y 

soluciones - Familia: Arquitectura ontológica]  

No memos 

 

The liturgy guides us to a life that sees more clearly and shares more fairly, moving 

away from what we want as individuals to what the world needs globally. This in turn 

requires that we move away from greed and control and gradually value everything for 

its place in creation and not simply its economic value to us, thereby restoring the 

original beauty of the world, seeing all things in God and God in all things. 
 

P83: Homily at the Fiftieth Anniversary Dedication of St.docx - 83:5 [In the brief Service just 

held..]  (5:5)   (Super) 

Códigos: [Litúrgia - Familia: Arquitectura ontológica]  
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In the brief Service just held, we were reminded of how, when God made the heavens 

and the earth,  
 

P85: Homily During Vespers at Bergen Cathedral.docx - 85:1 [Homily During Vespers at 

Berge..]  (1:17)   (Super) 

Códigos: [Campo religioso] [Litúrgia - Familia: Arquitectura ontológica] [Percepción y 

narrativa cristiana - Familia: Arquitectura ontológica]  
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Homily During Vespers at Bergen Cathedral  

Vespers and Genesis 

June 24, 2003 

During every Orthodox service of Vespers, the opening Psalm (103 [104]) is a song 

chanted to God as Creator and sustainer of all creation. The service normally takes 

place at the setting of the sun, when the light of this world begins to wane and the 

light of God must be yearned. The impending darkness of the night is symbolical of the 

original moment of Genesis, when “the earth was a formless void and darkness 

covered the face of the deep” (Gen. 1.2). It is then, as we are told in the first book of 

Scripture, that “the spirit of God swept over the face of the waters; and God said, ‘Let 

there be …’” (Gen. 1.2-3). 

Thus, during the vesperal service, we recall the primal darkness that received the first 

light of God’s grace and presence. And we bless God with all our soul and in joyful 

song, saying: 

Bless the Lord, O my soul. O Lord my God, you are very great. You are clothed with 
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honor and majesty, wrapped in light as with a garment. You stretch out the heavens 

like a tent, and set the beams of your chambers on the waters. … You make the winds 

your messengers, fire and flame your ministers. (Psalm 103.1-4) 

Ultimately, we are recognizing God as the Creator of all things. Indeed, during this 

seminar, we also recognize the striking beauty of the North Sea in the words of the 

same Psalm: 

You set the earth on its foundations, so that it shall never be shaken. You cover it with 

the deep as with a garment; the waters stand above the mountains. … You make 

springs gush forth in the valleys and flow between the hills. … From your lofty abode, 

you water the mountains; the earth is satisfied with the fruit of your work. … O Lord, 

how manifold are your works. In wisdom you have made them all. (Psalm 103.5-24) 

Then, the Psalmist offers us a subtle but significant hint of the mutual love and 

reciprocal exchange that occurs between God and His creation. This he describes in a 

movement of looking: 

The Lord delights in His works; He looks upon the earth. (Ps. 103.31-32) 

God cares deeply about this world. He is concerned about the welfare and future of His 

creation. He never abandons the work of His hands – both the natural environment 

and the human person made in the divine image and likeness (Gen. 1.26). This 

merciful love is revealed in the way that God never ceases “to look upon” this world. 

His gaze forever accompanies us. 

“All things look to God” 

By the same token, humanity must neither abuse nor abandon the created world. The 

human person is called – in his or her capacity as priest of creation and never as 

proprietor of its material resources – to refer to God as the source and center of all 

beings and all things. Thus, as the Psalmist observes so eloquently: 

All things look to you, Lord … you renew the face of the earth. (Ps. 103.27-30) 

Again, the gesture is one of“looking to” God. God’s eyes meet our eyes and the eyes of 

the world in an act of communion and love.  

Finally, this mutual exchange, the giving and the receiving, the one who loves and the 

one who is loved, coincides in the unique person of Jesus Christ, who is fully divine and 

fully human. When we remember our calling to return all things in thanksgiving to 

God, who renews all things for us in love, then – as the Orthodox service of Vespers 

concludes in the words of an ancient hymn from the early undivided Church – we are 

able to behold:  

The radiant light of the sacred glory of Jesus Christ …singing praises at all times [and 

in all places] with joyful voices, just as the entire world offers glory to God. 
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St. Demetrios Greek Orthodox Church 

Direct Archdiocesan District 

Merrick, New York 

October 25, 2009  

Remarks as prepared for delivery 

*** 
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Homily on the Occasion of Declaring the Commencement of a Two-Day Conference on 
the Natural Environment  
September 29, 1997 

Your Eminences, 

Your Excellencies, 

Most sacred Monastics, 

 

Announcing the commencement of the proceedings of a Two-Day Conference on the 

natural environment of the Holy Mountain, we take the opportunity to expound to your 

love certain basic theses of our Modesty related to our interest in the natural 

environment. 

The sensitivity of the Ecumenical Patriarchate for the environment reveals the 

sensitivity of the Great Church of Christ for human beings. This is because the 

environment is not viewed per se, but in relation to them for whom it was made. 

Hence, every discussion about the environment and every effort of preserving or 

improving it indicate interest in the conditions of human life. Even in cases where this 

is not readily understood, or where human interests in self-survival seem to be 

conflicting with human interests in maintaining the environment, the ultimate interest 

of man, or, perhaps, tomorrow’s man, demands that priority is given to the latter over 

the former. But we should never forget that the aim in all this is to improve the 

conditions of human life; because man is the king of creation; and creation was made 

to serve to man’s needs. We do not idolize the natural environment, but we try to 

accentuate man’s sensitivity to the conditions of life of his fellow man. 

Drawing our inspiration from such a man-loving spirit, we salute the rise of general 
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interest and of discussions on the natural environment as expressing curtailment of 

individualism and expansion of altruism, which constitute a basic precept of the Gospel 

of Christ. Hence, it is with joy and deep sentiment that we announce the 

commencement of the proceedings of this two day conference for the natural 

environment of the Holy Mountain, which was summoned by the “Organization of the 

Cultural Capital of Europe, Thessalonica 1997,” in the context of the activities of the 

exhibition “The Treasures of the Holy Mountain.” 

This context, within which the present two-day conference takes place, prompts our 

Modesty to draw everyone’s attention and especially of the most sacred monks of the 

Holy Mountain and of every friend of Athos, as well as of every responsible person, on 

the need to protect the special importance of the natural environment of the Holy 

Mountain. 

It is well known that the natural environment does not belong only to the present 

generation, but to the future generations as well. Indeed, the present generation has 

received it as a torch (scytale) and is obliged to pass it on to its successor, if there is in 

its heart the love for it. This, of course, is also applicable to the natural environment of 

the Holy Mountain. 

There are not a few regions of the earth, where, for the sake of a more general 

interest, which stands in opposition to the narrowly defined interests of the local 

inhabitants of these regions, proscriptions of environmental interventions have been 

imposed. Thus, for example, carving roads and introducing vehicles has been 

proscribed for the Island of Hydra in Greece and the Princes Islands in Turkey. And as 

the“Gerontikon” reports, a certain ascetic built his cell far away from the spring in 

order to exercise himself laboring for the transportation of the necessary water. This 

means, that it would not be excessive if one was to demand of those who chose the 

monastic life out of their own volition to care less for convenience and more for the 

preservation of the natural beauty and the quietist (hesychastic) character of the Holy 

Mountain. Indeed it is this quietist character that attracts those who are pushed away 

from the whirl of social life to enter monasticism, and the possibility of finding the 

same whirl at this place of quietism may cause problems for them in their new pursuit. 

There is, then, a man-loving duty and a cultural need to preserve unaltered the natural 

environment of the Holy Mountain, at the cost of some small sacrifices of material 

conveniences on the part of its present inhabitants for the incomparably greater 

spiritual convenience of those who are to come there in the future. Indeed, there is no 

one that ascended to heaven with ease, as Abba Isaac says who is much admired by 

the most sacred monks of the Holy Mountain. And in order to sharpen somewhat our 

discourse, we remind you with paternal love of the exact saying of Abba Isaac: “God 

and His angels rejoice where there are needs, but the devil and his friends do so at 

times of ease.” And again in order to alleviate the sharpness of the reminder, we 

affectionately quote from the same Abba a message of consolation: “To any discomfort 

undergone for God there is always a comfort that follows.” 
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We may also conclude, then, that to any discomfort that we may undergo for the same 

of our neighbor, discomfort, that is, caused to us and to those around us by our care 

for the environment, there will always follow a comfort as a counterpart. This is exactly 

what we wish for all of you and furthermore we wish a good yield from the proceedings 

of this two-day conference. 

 
 

P102: Address of His All Holiness Ecumenical Patriarch Bartholomew at the Ninth Annual 

SCOBA.docx - 102:16 [We are servants, each in our o..]  (13:13)   (Super) 
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We are servants, each in our own ways; and although we offer different kinds of 

service, in different arenas, the beautiful language of tonight’s Vespers leaves 
 

______________________________________________________________________ 
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They are the words of a father or brother who beholds with sorrow some of his children 

destroying one other. He pleads with the rest of his children not to be misguided 

toward such situations, but rather to resolve their differences peacefully through 

mutual withdrawal 
 

P11: Address during the tea attended by the religious leaders of Hong Kong.docx - 11:9 

[There is always a solution tha..]  (6:6)   (Super) 
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There is always a solution that is more advantageous than the one that leads 

to conflict. The obstacle for discovering this solution is not found in our 

external world, but rather within ourselves, because all our decisions spring from 

deep inside us. 
 

P18: Address During the Closing of the International Ecological Symposium in 

Thessaloniki.docx - 18:21 [Having the hope that the heavy..]  (9:9)   (Super) 
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Having the hope that the heavy clouds of conflict among people will be dispelled, and 

daily offering fervent prayers for this cause, with gratitude and paternal love we bid 

farewell to the beloved participants of this symposium. And we entreat the Lord to 

protect and shield them all during their return journey and throughout all the days of 

their life that lies before them.  
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P19: Address During the Prayer for Peace in Novi Sad.docx - 19:42 [We further pray that God 

will ..]  (6:6)   (Super) 
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We further pray that God will grant everyone repentance and prudence in all things, so 

that even in this dreadfully tormented region of the Balkans, there will prevail the 

beloved peace “which is something sweet in name and in essence,” according to St. 

Gregory the Theologian (Homily 22. Eirenikos 2, paragraph 1). 
 

P19: Address During the Prayer for Peace in Novi Sad.docx - 19:18 [War and violence are not 

means..]  (7:17)   (Super) 

Códigos: [No violencia]  
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War and violence are not means used by God to achieve a result. They are 

machinations of the devil used for the most part to achieve unlawful ends. And we say 

"for the most part" because as is well known, in a few but certain instances, the 

Orthodox Church forgives the armed defence against oppression and violence in 

general. However, the rule is that a peaceful resolution of differences and a peaceful 

cooperation is more pleasing to God and more beneficial to humankind. 

For war and violence breed hatred and revenge, leading to an endless cycle of evil until 

opponents completely annihilate each other. For this reason St. Paul exhorts us: "Do 

not be overcome by evil, but overcome evil with good" (Rom.12: 21). We certainly 

know that each of us is able to determine our own behaviour. However, many people, 

acting together, form another mode of behaviour determined either by a majority, or 

by authority, or even by the more dominant group. Nevertheless, we Christians must 

never forget the example of our Lord Jesus Christ and the beatitude blessing for the 

peacemakers; neither must we forget the continual prayer for peace of the whole 

world. Christians by conviction are lovers of peace and silence. We are not, however, 

idle or meddlesome. We adopt all good deeds and learn to assume leadership in these, 

in accordance with the apostolic exhortation (Titus 3: 14). The fact that we wish to 

lead peaceful and serene lives in a prevailing calmness among nations, does not 

however mean we do not participate in the concerns of life. Rather, in so far as it is 

possible, we do not participate in conflicts, according to the Apostolic words:“If 

possible, so far as it depends upon you, live peaceably with all” (Rom. 12: 18). 

It is true that serious dilemmas sometimes appear as to what needs to be done. Yet 

Christians are directed toward a solution both by the teaching of the Gospel as well as 

by divine grace, when they seek divine illumination through hard and heartfelt prayer. 

In this regard, we may underline three basic principles: 

First: “Put your sword back in its place; for all who take the sword will perish by the 

sword” (Matt. 26: 52) 
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Second: “Never avenge yourselves, but give way to wrath; for it is written, ‘vengeance 

is mine, I will repay,’ says the Lord” (Rom, 12: 19) 

Third: “Render then to Caesar the things that are Caesar’s and to God those things 

that are God’s” (Matt. 22: 21) 

From these guiding principles are derived many others, which combined with the other 

well known Gospel commands, comprise an alternative attitude of life one which 

fundamentally differs from the prevailing perception. This is the perception that cross 

and crucifixion, martyrdom and sacrifice, are followed by resurrection: a resurrection 

invisible to many, but an actual and genuine resurrection for those able to see things 

more deeply and more clearly. Finally, the victor is not the one who has tyrannically 

imposed his view, but the one who has justice on his side. Consequently, our main 

concern is not to impose ourselves, but to walk together with justice, not to do 

injustice. In the long term. this appears to be more advantageous because whatever is 

built on injustice collapses with the passing of time. It is for this reason that we see 

wars being repeated, because after each war things are not regulated on the basis of 

right, but on the basis of might. 

As Christians who study history, we know (which means that we see it proved also in 

the rules of human logic, and not only through faith) that the above is true, that 

justice and truth prevail in the end, so long as there is someone to seek after them. It 

is for this reason that we always seek truth and justice, which give birth to peace, 

preferring to be done injustice than to do injustice, as did the philosopher Socrates 

who lived before Christ. 

In this way, we pursue peace, as the psalmist also recommends: "seek peace, and 

pursue it" (Psalm 34: 14). Yet this peace is well grounded on the firm foundation of 

justice. And we always hold before our eyes the notion that being crucified, we expect 

resurrection. By loving the Risen Lord, we overcome fear, forgive our enemies, pray for 

all, and live in this world the reality of the other world, which this world does not 

comprehend. 

Thus, again, and repeatedly, and unceasingly, we invite all the faithful: “Let us pray to 

the Lord: for the peace of the whole world and for the stability of the holy Churches of 

God.” 

Standing at this sacred place, we pay tribute and express gratitude for the sacrifice of 

all the victims of World War II and of all wars, whether they be Jews, Christians, 

Muslims, of any or of no faith. We call to memory the environmental wounds of the 

region, the natural devastation, and the destruction of cultural and religious 

monuments, synagogues, churches, and mosques alike. We pay tribute and express 

Gratitude for the victims of every ethnicity or ideology whatsoever, the victims of war 

and violence in general, without discrimination. We pray for the repose of their souls, 

that their unjustly shed blood will continuously water the tree of peace. Amen. 
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P23: Address During the International Ecological Symposium held in Kathmandu.docx - 23:39 

[We are simply in a position to..]  (4:4)   (Super) 
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We are simply in a position to address free and conscientious people in order to 

suggest to them what is correct according to our faith, so that they may be persuaded 

to conform freely and willingly, as their obligation and responsibility dictate in regard 

to this matter 
 

P24: Address During the Official Sophie Prize Presentation Ceremony.docx - 24:41 [All of our 

efforts to cultivat..]  (4:4)   (Super) 
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All of our efforts to cultivate a sense of environmental responsibility and to promote 

genuine reconciliation among people comprise the immediate responsibility and 

initiative of the Ecumenical Patriarchate, which has served the truth of Christ for some 

seventeen centuries. 
 

P30: Address of His All.docx - 30:49 [We are all brothers and sister..]  (44:44)   (Super) 
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We are all brothers and sisters with one heavenly Father and on this beautiful planet, 

which we are all responsible for, there is room for everyone, but there is no room for 

wars and killing of one another. 
 

P30: Address of His All.docx - 30:63 [but there is no room for wars ..]  (84:84)   (Super) 
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 but there is no room for wars and killing of one another. 
 

P31: Address to the Plenary of the European Parliament.docx - 31:21 [Our persistence in the 

need fo..]  (11:11)   (Super) 
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Our persistence in the need for free and peaceful communication among people, 

mutual respect and peaceful co-existence among nations remains unmoved, as we also 

underscored in the recent "Bosphorus Declaration" during the Conference on 

"Peace and Tolerance" which was convened at our initiative. 
 

P32: Address to the World Alliance of YMCA in Durban.docx - 32:12 [In our day and age, 

when pover..]  (7:7)   (Super) 
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In our day and age, when poverty threatens the lives of so many human beings, when 

violence tears apart families of nations, when war deprives so many of life and peace, 

and when environmental pollution destroys the natural world for generations to come, 

fellowship and community are the only way forward. “Ubuntu” is truly our only hope 

for the preservation of life and peace through the world, both among people and with 

the natural environment. The moment we turn our eyes away from each other, the 

moment we remove our hand from holding the hand of the other, the very fabric of life 

and peace are torn apart.  
 

P34: Closing Address at International Conference of Young Presidents Organization in 

Istanbul.docx - 34:7 [This topic, as well as the pro..]  (4:4)   (Super) 
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This topic, as well as the protection of our environment, are major issues that concern 

us deeply which have to be addressed through dialogue and affirmative action towards 

achieving a peaceful world and a pure natural environment for the sake of present and 

future generations. 
 

P34: Closing Address at International Conference of Young Presidents Organization in 

Istanbul.docx - 34:37 [Examining the history of civil..]  (14:14)   (Super) 
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Examining the history of civilization in this light, we come to the following unequivocal 

conclusion : mankind has to make a transition from the culture of war and violence to 

a culture of peace and harmony. Both present and future generations have the right to 

live in peace and enjoy the fruits of prosperity and development. We have a moral 

responsibility to bequeath to future generations a culture of peace and tolerance.  
 

P73: Greetings of Ecumenical Patriarch Bartholomew at the Jubilee Celebration of the 

Ethiopian Orthodox Churc1.docx - 73:9 [We wholeheartedly greet the po..]  (14:14)   
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We wholeheartedly greet the political and other authorities of Ethiopia: His Excellency 

President Girma Woldegiorgis and His Excellency Prime Minister Meles Zenawi. We 

congratulate them as well as their coworkers in the arduous, albeit beautiful struggle 

for the progress of your country, for the deepening of democracy, the broadening of 

social justice, the establishment of order and security, the eradication of poverty, 

disease and all other problems in Ethiopia, so that all its people may share in the fruits 

of the earth and of their work, in the development of the economy, in the elevation of 

education, science and technology, as well as in the protection of the natural 

environment which is so violently threatened all over the world today, and – finally – in 

the restoration of peace and the promotion of friendship and cooperation among 

neighboring nations, for the sake of the peaceful coexistence of the global community. 
 

P73: Greetings of Ecumenical Patriarch Bartholomew at the Jubilee Celebration of the 

Ethiopian Orthodox Churc1.docx - 73:10 [All nations of the earth are e..]  (15:15)   (Super) 

Códigos: [Cosmopolitics] [No violencia] [Problemas sociales]  
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All nations of the earth are entitled to the vision of a better world, a world without 

violence, without fear or terror, without fratricidal wars; a world where mutual respect 

of all people and races will reign, where brotherhood and active solidarity prevail, and 

where women are respected, children are protected, young people have hope, while 

the elderly, the sick and the homeless are cared for. 
 

P79: Greetings of Ecumenical Patriarch Bartholomew to The Third Academic Meeting between 

Orthodoxy and Judaism.docx - 79:16 ["Peace be among you!"]  (4:4)   (Super) 
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"Peace be among you!" 
 

P79: Greetings of Ecumenical Patriarch Bartholomew to The Third Academic Meeting between 

Orthodoxy and Judaism.docx - 79:6 [This common spiritual origin o..]  (6:6)   (Super) 
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This common spiritual origin of Christians and Jews seems today, more than ever, to 

offer a fruitful ground toward the rejection of the consequences of mutual prevailing 

hostility during the past and the establishment of a new relationship between them, 

genuine and authentic, rooted in the willingness to work toward mutual understanding 

and improved knowledge of each other. 
 

P79: Greetings of Ecumenical Patriarch Bartholomew to The Third Academic Meeting between 

Orthodoxy and Judaism.docx - 79:14 [Therefore, Eastern Orthodoxy h..]  (7:7)   (Super) 
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Therefore, Eastern Orthodoxy has never encouraged racist ideas and theories, and has 

never practically experienced those negative historical phenomena, observed 

elsewhere, such as racial discrimination, social marginalisation and isolation, 

proselytism, persecution and genocide of people who belonged to a different culture or 

worshiped God in a different manner. 
 

P79: Greetings of Ecumenical Patriarch Bartholomew to The Third Academic Meeting between 

Orthodoxy and Judaism.docx - 79:9 [Quite the contrary, the corrob..]  (8:8)   (Super) 
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Quite the contrary, the corroborated moving expressions of solidarity and support, 

shown in the past and also recently, towards the Jews living in this geographical area 

and suffering diverse persecutions, rather reinforce the hope that this God-pleasing 

task will beat fruit in the framework of a new and constructive rapprochement of 

Orthodox Christians and Jews living together under the same sky and in the same 

world. 
 

P79: Greetings of Ecumenical Patriarch Bartholomew to The Third Academic Meeting between 

Orthodoxy and Judaism.docx - 79:10 [Thus, approaching each other i..]  (9:9)   (Super) 
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Thus, approaching each other in this positive fashion, devoid of negative inherited 

elements, Orthodox Christians and Jews can in a brotherly way exchange their rich 

experiences, particularly in the area of biblical studies, the teaching concerning 

tradition, the theology of the person, spirituality, etc. and further define the boundaries 

and the limits of their possible collaboration in the world where faith in God is more 

and more threatened. 
 

P86: Homily of His All Holiness Ecumenical Patriarch Bartholomew at the Patriarchal 

Chorostasia of the Great Vespers for S1.docx - 86:21 [Grace and peace be with you al..]  

(12:12)   (Super) 
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Grace and peace be with you all in the name of our Lord Jesus Christ, in whose name 

we invoke every paternal and patriarchal blessing upon this holy community here in 

Merrick that bears the name of Saint Demetrios the Great Martyr and Myrrh-Streamer 
 

P86: Homily of His All Holiness Ecumenical Patriarch Bartholomew at the Patriarchal 

Chorostasia of the Great Vespers for S1.docx - 86:23 [And so on this eve of the Feas..]  

(24:28)   (Super) 
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And so on this eve of the Feast of Saint Demetrios the Great Martyr and Myrrh-

Streamer, I ask you, beloved, to join together your fervent hearts, free of all doubt 

and indifference, and to pray: Ο Θεος του Δημητριου, Βοηθει ημιν. “God of Demetrios, 

help us.”  

God of Demetrios, help us to contend for the wellbeing of the world! 

God of Demetrios, help us to cast out the darkness of indifference! 

God of Demetrios, help us through the gift of Your Spirit to bring renewal to all 

creation! 

Beloved, may the God of Demetrios grant you all to be powerful in prayer in everything 

which bears fruit in His unending Kingdom. Amen. 
 

P92: Lecture given in Westminster Abbey on the Visible Unity and Ecumenisms for the Next 

Christian Millennium.docx - 92:25 [Christian peoples have placed ..]  (33:33)   (Super) 
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 Christian peoples have placed greater hopes in military divisions than God's visions 

for the life and salvation of humankind. Christian Churches have neglected the vision 

of unity and have been dragged into the di-vision, the separation of the error of self-

satisfaction and self-reliance. 
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In the Sayings of the Desert Fathers on the Sinai, it is said about a monk known as the 

righteous George, that eight hungry Saracens once approached him for food, but he 

had nothing whatsoever to offer them because he survived solely on raw, wild capers, 

whose bitterness could kill even a camel 
 

P105: Message for World Environment Day.docx - 105:16 [However, upon seeing them dyin..]  

(11:11)   (Super) 
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 However, upon seeing them dying of extreme hunger, he said to one of them: “Take 

your bow and cross this mountain; there, you will find a herd of wild goats. Shoot one 

of them, whichever one you desire, but do not try to shoot another.” The Saracen 

departed and, as the old man advised, shot and slaughtered one of the animals. But 

when he tried to shoot another, his bow immediately snapped. So he returned with the 

meat and related the story to his friends.” 
 

P109: Message of the Heads of the ancient Orthodox Patriarchates and the time.docx - 109:3 

[Abiding to the Biblical princi..]  (9:9)   (Super) 
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Abiding to the Biblical principle, that “the earth is the Lord’s, and all the fullness 

thereof” (Psalm 23.1), the Orthodox Church has never hindered people of other 

religious conviction from peacefully coexisting with it in the same region. Even when 

other religions forcefully acquired the land where it had lived for centuries, it found 

ways to adapt to and coexist in a peaceful manner with followers of other religions. 

Intolerance has never characterized the Orthodox Church. 
 

P109: Message of the Heads of the ancient Orthodox Patriarchates and the time.docx - 109:23 

[It goes without saying that Ch..]  (10:10)   (Super) 
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It goes without saying that Christians, too, wherever they may be, are obliged to 

respect the places of worship and communities of other religions. 
 

P109: Message of the Heads of the ancient Orthodox Patriarchates and the time.docx - 109:11 

[We Orthodox believe in the wor..]  (11:11)   (Super) 
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We Orthodox believe in the word of Scripture, that “perfect love casts out fear.”(John 

4.18) We do not fear other persons, irrespective of their religion. We embrace them as 
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brothers and sisters, while expecting them to behave in the same way toward us. At 

the same time, we do not refrain from demanding the protection to which we are 

entitled by the states where we live. This, we believe, is the sole solution to the 

problems of the greatly tormented region of the Middle East, as well as of the entire 

world. 
 

P109: Message of the Heads of the ancient Orthodox Patriarchates and the time.docx - 109:32 

[Thus, we address politicians a..]  (13:13)   (Super) 
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Thus, we address politicians and religious leaders both in the Middle East and the 

entire world, calling upon them to create principles and commitments for peaceful 

coexistence among the faithful of various religious traditions, while at the same time 

declaring our solidarity with all those enduring discrimination, violence and persecution 
 

P109: Message of the Heads of the ancient Orthodox Patriarchates and the time.docx - 109:28 

[This territory must and can be..]  (17:17)   (Super) 
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 This territory must and can become a land of peace and friendship among all people. 
 

P110: Message of the Primates of the Orthodox Churches.docx - 110:22 [3. Through this 

appeal we desi..]  (9:9)   (Super) 
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3. Through this appeal we desire to make clear to all - and especially to all those who 

deliberately or out of ignorance present an inaccurate or distorted image of the 

Orthodox Church - that the Orthodox perception of "nation" in no way contains any 

element of aggression and conflict among peoples. Rather, it refers to the particularity 

of each to maintain and cultivate the wealth of their tradition. In this way, they 

contribute toward the progress, the peace and the reconciliation of all peoples. For this 

reason, we condemn all nationalistic fanaticism, as it is capable of leading to division 

and hatred among peoples; the alteration or extinction of other peoples' cultural and 

religious particularities; and to the repression of the sacred rights of freedom and 

dignity of the human person and minorities everywhere. 
 

P110: Message of the Primates of the Orthodox Churches.docx - 110:68 [Such a possibility 

obliges all..]  (22:22)   (Super) 
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 Such a possibility obliges all religious leaders to use wisdom, prudence and courage 

so that every element of fanaticism and hatred may be eliminated, thereby 

safeguarding peace in a world which has been tried so severely in wars and conflicts 

during the terminating century.  
 

______________________________________________________________________ 
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P23: Address During the International Ecological Symposium held in Kathmandu.docx - 23:44 

[Already from the period of the..]  (13:13)   (Super) 
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Already from the period of the first appearance of the individualistic Roman Law, the 

owner of any property possessed the right to enact whatever he so wished on this 

property irrespective of whether this disturbed or damaged his neighbor. Yet, early on, 

certain cracks began to appear in this absolutely individualistic principle. One example 

of this may be found in the foresight to forbid certain dangerous immissiones. 

Inasmuch as certain social obligations and connections were also gradually related to 

the ownership of property, the disturbing use of land increased, and, as a result, many 

places have already established regulations of good neighborhood which are socially 

acceptable and desirable. This means that societies recognize that the 

individualistic principles formerly pervading civil law are today becoming 

more social. Therefore, the individualistic principles that in many ways govern 

international law are also able to become more social through our influence as 

members of societies. 
 

P25: Address of Ecumenical Patriarch Bartholomew at the Environmental Symposium.docx - 

25:90 [We would impose the judicial m..]  (22:22)   (Super) 
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We would impose the judicial measures necessary to restore wrongly appropriated 

personal possessions. It is therefore appropriate, for us to seek ethical, legal recourse 

where possible, in matters of ecological crimes. 
 

P29: Address of Ecumenical Patriarch Bartholomew to the Summit on Religions and 

Conservation.docx - 29:11 [Stemming from this logic of co..]  (7:7)   (Super) 
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Stemming from this logic of convenience, the ecological movements today demand 

that rules be set down for how man should use nature.  
 

P68: Greeting During the Visit to the Academy of Sciences in Austria.docx - 68:14 [Therefore, 

this temple too, in..]  (5:5)   (Super) 
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Therefore, this temple too, in which the best minds of your dear and hospitable 

country are sheltered, constitutes a source of life, the starting point for Laws inspired 

by the wisdom concentrated her 
 

P68: Greeting During the Visit to the Academy of Sciences in Austria.docx - 68:15 [Because 

decrees passed by Parl..]  (5:5)   (Super) 
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 Because decrees passed by Parliaments are not the only laws governing people’s 

minds; there are also the ideas and arrangements proposed by wise men and women. 

It could be said that the citizen is more easily convinced to comply with what the 

wisdom of the scientist and scholar recommends, than to obey the commands of the 

constitutional legislator. 
 

P89: Introductory Remarks at the Inaugural Proceedings of the Fourth International and 

Inter.docx - 89:8 [The Term “Environment” It is a..]  (7:24)   (Super) 
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The Term “Environment” 

It is a fact that the term “environment” presupposes someone encompassed by it. The 

two realities involved include, on the one hand, human beings as the ones 

encompassed, and, on the other hand, the natural creation as the one that 

encompasses. In our discussion, then, of our environmental ethos, we must clearly 

retain this distinction between nature as constituting the environment and humanity as 

encompassed by it.  

We underline this point because it is widely held among certain ecologists that 

humanity is classified within the natural ecosystem, inasmuch as it is 

considered of equal significance with every other living being. This demotion of 

humanity, sometimes characterized as humility, constitutes a reaction against 

anthropocentric arrogance. This is due either to a complete rejection of God by human 

consciousness and the corollary divinization of humankind, or else to a 

misunderstanding of the divinely ordained relation of humanity to the rest of creation, 

whereby humanity lords unrestrainedly and abusively over it. In both cases, the 

attitude towards nature is criminal and destructive, because humanity regards nature 

myopically and selfishly. 

It is, therefore, appropriate and imperative to respond to and react against this 

attitude and ethos, especially when the wide-ranging and universally destructive 

consequences resulting from them have become the daily talk of the experts. Yet, it is 

not proper for the distinction between human beings and created nature 

(between the ones encompassed and the environment that encompasses) to 

be abolished in a way that equates humanity with the rest of the created 

beings.  

The various proposals of this“deep ecology” have – whether it is admitted or not – no 

religious basis and lead to a passive attitude with regard to human disasters, which are 

explained as natural consequences of the ecological equilibrium. In this case, creation 

is rendered divine as a whole, and humanity’s unique position therein is not 
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recognized, except with regard to the Creator’s action upon the environment. 

The Bible as Starting-Point 

The Orthodox Church assumes as its starting point the teaching of the Bible, 

accepted by the three great monotheistic religions, introducing a third factor 

in the relationship between humanity and the environment. This factor is the 

Creator of both humanity and the environment, who provides for all and has laid 

down the laws of harmonious coexistence of all elements in the universe, both animate 

and inanimate, endowing humankind with the mandate to serve as king of creation and 

the command to cultivate and preserve it. Cultivating the environment implies 

collecting from nature all that is required for our material survival and spiritual growth. 

Preserving the environment involves the obligation to respect this divine gift and not to 

destroy it in order to fulfill its initial purpose responsibly and reasonably. 

Biblical Principles 

Let us concentrate on certain elements of this biblical account of the divinely ordained 

relationship between humanity and the rest of creation. The first noteworthy point 

is the restriction placed on the first-created not to consume of a certain fruit. 

Beyond serving as a basis for Christian asceticism, this commandment is a clear 

indication of environmental significance that the authority granted to humanity over 

nature is not absolute. While humanity was created to rule over the earth and all 

therein, it rules subject to restrictions and rules ordained by the Creator. Trespassing 

against these rules results in fatal consequences. The profound symbolism and 

extensive implications of this fact for an environmental ethos are apparent. Today we 

witness death approaching because of trespassing against limits that God placed in our 

proper use of creation.  

A second noteworthy point is that the gift of the paradise of delight to the 

first-created was accompanied by the commandment and responsibility of 

humanity “to work in it and to preserve it.” Working and preserving constitute a 

duty of active responsibility. Therefore, any principle of passivity or indifference toward 

environmental concerns cannot be regarded as sufficient or proper. 

A third point, equally worthy of our attention, is that the consequences of the 

transgression of the first-created also had cosmic implications, rendering the 

earth cursed on account of their actions (cf. Ex. 3,17) and producing thorns and 

thistles in the environment. This rebellion incurred the gradual corruption and ultimate 

destruction of the ecological balance, which continues to this day, whenever we violate 

the commandment of preservation and abstinence, proceeding instead to misuse and 

abuse the earth. 

Finally, we should observe that the Creator also took special care during the 

great flood, so that through Noah, the plants, the clean animals that were 

directly useful to humanity as well as the unclean ones that appeared to be of 
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no consequence, should be preserved from extinction. This divine concern 

constitutes a clear vindication of our interest in the survival of those living species that 

tend toward extinction. 

Contemporary scientific research underlines the wide-ranging environmental 

consequences of human behavior in a particular time and specific place. This 

constitutes an experiential recognition of the religious truth that Adam and Eve’s act of 

transgression wrought an important change and a fatal corruption for the entire world. 

This is not the result of a legal-ethical responsibility bequeathed to future generations, 

but of an irreparable disruption in the natural harmony. In a musical symphony, a 

single note of dissonance can destroy the entire performance; the only possible 

remedy is the repetition of the concert. In ecclesiastical terminology, this is called 

regeneration. 

Roman Law recognized the absolute authority of a landlord over property. Yet, it 

stipulated certain restrictions concerning the disposal of unwanted materials, 

determined according to their usefulness and effectiveness. These principles should 

also govern the disposal of modern industrial wastes in relation to their detrimental 

impact on others. 

Therefore, the entire universe constitutes one community and the actions of any single 

member affect every member of the community. The traditional Christian doctrine, 

both concerning the destructive evil committed by Adam, whereby corruption was 

introduced into the world, and the restorative good enacted by the new Adam, 

whereby new life was introduced into the world, provides a critical basis for the 

formulation of a new environmental ethos. Such an ethos is clearly warranted by the 

global impact of every behavior, both proper and improper. 

The Way of the Saints 

The Saints have always taught that no one is saved alone and, therefore, that no one 

should strive for individual salvation but for the salvation of the whole world. Such a 

teaching is affirmed in the environmental field and confirmed by science. This 

conviction constitutes an essential aspect of the environmental ethos, required both of 

believers who rely on the precepts of faith and of those who wish to establish an ethos 

based on reason. 

This concern for the salvation of all humanity and the preservation of all creation is 

translated into a merciful heart and sensitive attitude, so characteristically described 

by the seventh-century ascetic, Abba Isaac the Syrian. We are responsible not only 

for our actions, but also for the consequences of our interventions. After all, no 

responsible ruler leaves the growth of one’s people unplanned and to the mercy of 

fate. Rather, a wise ruler assumes appropriate measures for the people’s growth in 

accordance with specific goals. As ruler of creation, then, humanity is obliged to plan 

for its preservation and development. This requires the recruitment of scientific 
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knowledge and involves the respect of all life, especially of the primacy of human life. 

It is precisely such a vision that also constitutes the fundamental criterion for any 

environmental ethos.  

 
 

P89: Introductory Remarks at the Inaugural Proceedings of the Fourth International and 

Inter.docx - 89:19 [Roman Law recognized the absol..]  (20:20)   (Super) 

Códigos: [Normatividad] [Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 
 

Roman Law recognized the absolute authority of a landlord over property. Yet, it 

stipulated certain restrictions concerning the disposal of unwanted materials, 

determined according to their usefulness and effectiveness. These principles should 

also govern the disposal of modern industrial wastes in relation to their detrimental 

impact on others. 
 

P108: Message of Thanks at the Closing Ceremony of the Third International Symposium.docx 

- 108:16 [We now need to go one step fur..]  (9:9)   (Super) 

Códigos: [Arg. ciencia-natural] [Normatividad] [Problemas prioritarios] [Remedios y 

soluciones - Familia: Arquitectura ontológica] [Urgencia]  

No memos 

 

We now need to go one step further and agree even to pass appropriate laws 

– at least those who have not already done so – decreeing that indirect damages are 

also unacceptable. That is to say, those damages are also unacceptable which have 

been caused by activities far removed from their effect, whose consequences are 

cumulative, or are manifested in time, so that the cause-effect relation may not be 

immediately visible. These causes include pollution of all types, which are cumulative 

and thus frequently cover both long periods and long distances. The more scientific 

observation consolidates our knowledge about the harmful effects of the responsible, 

and as a result, the more in number and in efficaciousness will be the measures taken 

in order to avoid such causes. 
 

______________________________________________________________________ 

 

Código: Nuevo Testamento {155-3}~ 

 

P 5: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the Meeting of 

Orthodox Primates at the Phanar.docx - 5:4 [“the unity of the Spirit in th..]  (3:3)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

 “the unity of the Spirit in the bond of peace” (Eph. 4.3) and of witnessing to our world 

the unity, peace and love, which bind us in Christ. 
 

P 5: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the Meeting of 

Orthodox Primates at the Phanar.docx - 5:7 [which lives and moves in the w..]  (4:4)   

(Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 
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which lives and moves in the world without belonging to this world 
 

P 5: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the Meeting of 

Orthodox Primates at the Phanar.docx - 5:16 [In troublesome times, God “has..]  (8:8)   

(Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

 In troublesome times, God “has not been left without a witness” (Acts 14.17) 
 

P 5: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the Meeting of 

Orthodox Primates at the Phanar.docx - 5:18 [We know that His yoke is easy ..]  (8:8)   

(Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

 We know that His yoke is easy and His burden is light (Mt.11.30). 
 

P 5: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the Meeting of 

Orthodox Primates at the Phanar.docx - 5:21 [He calls each of us to be the ..]  (9:9)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 
 

He calls each of us to be the “light of the world” (Mt 5.14) 
 

P 5: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the Meeting of 

Orthodox Primates at the Phanar.docx - 5:22 [and the “salt of the earth” (M..]  (9:9)   

(Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

and the “salt of the earth” (Mt 5.13) 
 

P 5: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the Meeting of 

Orthodox Primates at the Phanar.docx - 5:23 [And He exhorts us: "Let your l..]  (9:9)   

(Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

And He exhorts us: "Let your light shine before others, that they may see your good 

works and give glory to your Father in heaven" (Mt.5.16). 
 

P 5: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the Meeting of 

Orthodox Primates at the Phanar.docx - 5:45 [If this is true in heaven, and..]  (11:11)   

(Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

If this is true in heaven, and if it is true from the time that the Church began, it is 

more valid today, since the Lord gave many of us new opportunities to fulfill His 
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commandment to preach the Gospel to all of creation. In many parts of the world, at 

this very moment, great social and political changes are taking place. 
 

P 5: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the Meeting of 

Orthodox Primates at the Phanar.docx - 5:26 [that the world may in the end ..]  (11:11)   

(Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

that the world may in the end believe (Jn 17.21) and be saved.  
 

P 5: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the Meeting of 

Orthodox Primates at the Phanar.docx - 5:33 [Although we recognize the resp..]  (13:13)   

(Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 
 

Although we recognize the responsibility of our Church, “which, according to the 

Apostle, has no spot or wrinkle through deviation from the ancient forms, never having 

accepted or added or subtracted any kind of doctrinal innovation.” 
 

P 6: 1994 Christmas Encyclical Message.docx - 6:7 [The Holy Spirit was depicted a..]  (5:5)   

(Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica] [Remedios y soluciones - 

Familia: Arquitectura ontológica]  

No memos 

 

The Holy Spirit was depicted as a dove ever since the Baptism of Jesus Christ in the 

River Jordan. With the passage of time, the Church became even more audacious in 

making use of nature’s symbols in order to decorate the space where the faithful 

worshipped. 
 

P 6: 1994 Christmas Encyclical Message.docx - 6:13 [Orthodoxy has its response: “r..]  (9:9)   

(Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

Orthodoxy has its response: “resurrection from the dead,” “new creation,” and “a 

better and enduring existence” (Heb. 10.34) 
 

P 6: 1994 Christmas Encyclical Message.docx - 6:15 [For, “our citizenship is in he..]  (9:9)   

(Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

For, “our citizenship is in heaven”(Phil. 3.20).  
 

P 6: 1994 Christmas Encyclical Message.docx - 6:17 [This faith has been delivered ..]  (9:9)   

(Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 
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This faith has been delivered given “once for all” (Jude 3) as creation itself was created 

once for all. 
 

P10: Address during the official opening of the first international symposium.docx - 10:4 

[With the blessing of God, we h..]  (4:4)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica] [Nuevo Testamento - Familia: 

Arquitectura ontológica]  

No memos 

 

With the blessing of God, we have assembled like one of the scenes from the Book of 

Revelation 
 

P10: Address during the official opening of the first international symposium.docx - 10:7 [We 

are assembled on a kind of ..]  (4:4)   (Super) 

Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica] [Nuevo Testamento - 

Familia: Arquitectura ontológica]  

No memos 

 

We are assembled on a kind of latter day ark, in itself a symbol that would have 

delighted St. John. 
 

P10: Address during the official opening of the first international symposium.docx - 10:9 [We 

shall be voyaging to Patmos..]  (5:5)   (Super) 

Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica] [Nuevo Testamento - Familia: 

Arquitectura ontológica] [Visión histórica-tradicional - Familia: Arquitectura ontológica]  

No memos 

 

We shall be voyaging to Patmos on the sea of possibility, the sea from which life itself 

emerged. It is a time of profound cultural change and, at this moment, we are mindful 

of the Spirit of God, which in the beginning moved upon the face of the waters and 

which continues to move on these waters. We have been drawn together by a 

memory. Nineteen hundred years ago on the island of Patmos, St. John received the 

Revelation, which forms the final book of the New Testament. This occasion, however, 

is not intended to be a simple anniversary or an academic conference about an ancient 

text. Revelation begins and ends with the good news of the parousia, of the coming 

and the presence of Christ. At the climax of the New Testament, there is no full stop, 

but only an opening to the work of the Holy Spirit in the future, and the promise of a 

new creation. A new heaven and a new earth; a new community in a holy city; a 

river of life and a tree with leaves for the healing of nations. It seemed 

appropriate to celebrate this anniversary with a conference about our common home, 

the natural environment. St. John's vision is of a united human family– of every nation 

and kindred singing a new song. 
 

P10: Address during the official opening of the first international symposium.docx - 10:54 

[Much of the Bible is addressed..]  (7:7)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

Much of the Bible is addressed to those with ears to hear, but the Revelation granted 

to St. John is also addressed to those with eyes to see. 
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P10: Address during the official opening of the first international symposium.docx - 10:73 

[Theosis, Metanoia and Enkratei..]  (12:13)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

Theosis, Metanoia and Enkrateia 

It is a life-creating tradition, which beckons all to become a new creation in Christ, by 

being born of “water and spirit” (Jn 3.5), so that all matter, all life, may become 

sanctified. 
 

P10: Address during the official opening of the first international symposium.docx - 10:27 [It 

is a life-creating traditio..]  (13:13)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

It is a life-creating tradition, which beckons all to become a new creation in Christ, by 

being born of “water and spirit” (Jn 3.5), so that all matter, all life, may become 

sanctified. In order for sanctification or theosis [lit., deification] to become real, there 

must be a metanoia, a conversion or changing of the mind, reflective of the sanctity of 

tears 
 

P10: Address during the official opening of the first international symposium.docx - 10:28 [So 

too, the Fathers of the des..]  (13:13)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

 So too, the Fathers of the desert considered “the baptism of tears” as a lofty blessing 

empowering all men and women who seek “to come to the knowledge of the truth” (I 

Tim. 2.4). 
 

P10: Address during the official opening of the first international symposium.docx - 10:33 

[The Orthodox Church is particu..]  (16:16)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica] [Visión histórica-tradicional - 

Familia: Arquitectura ontológica]  

No memos 

 

The Orthodox Church is particularly well represented in parts of the world where “the 

earth has been hurt,” to adopt a phrase from the Book of Revelation. 
 

P10: Address during the official opening of the first international symposium.docx - 10:37 

[This angelic view is foreshado..]  (17:17)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

This angelic view is foreshadowed and enlarged in the Book of Revelation, when John 

is shown the heavens opened and contemplates a great multitude out of every nation, 

rejoicing before the throne of God. 
 

P10: Address during the official opening of the first international symposium.docx - 10:41 

[The Revelation of Hope We reco..]  (19:20)   (Super) 
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Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

The Revelation of Hope 

We recognize however that many people may have doubts about the possibility of 

traffic between the worldview expressed in modern science and the visionary material 

in ancient Book of Revelation. How can Revelation’s vision of hope, sustained in the 

midst of passages portraying terrible destruction, be distinguished from a rather 

unconvincing whistling in the dark to keep the spirits up in a time of danger and 

change? 
 

P10: Address during the official opening of the first international symposium.docx - 10:44 [In 

Greek, ta mellonta is what ..]  (20:20)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

In Greek, ta mellonta is what will be; whereas parousia, a term which is frequently 

used in the New Testament, suggests a future coming.  
 

P10: Address during the official opening of the first international symposium.docx - 10:46 [In 

the Book of Revelation, Jes..]  (21:21)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

 In the Book of Revelation, Jesus Christ is hailed as “the one who is and who was and 

who is to come” when the series might logically have been completed by Him who will 

be. A sense of the future as parousiastimulates the anticipation by which we attune 

ourselves to something ahead, whether through fear or through hope. These 

foretastes, symbolic sketches and attainments, are part of every perception of the 

unknown which we explore by reference to ultimate criteria like happiness or 

unhappiness, as well as life or death. 
 

P10: Address during the official opening of the first international symposium.docx - 10:63 

[We pray that this conference m..]  (22:22)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica] [Plegaria y oración - Familia: 

Arquitectura ontológica]  

No memos 

 

We pray that this conference may contribute toward mobilizing all people of good will 

in our world and bringing closer together the day foreseen in the vision of Patmos. 
 

P11: Address during the tea attended by the religious leaders of Hong Kong.docx - 11:15 [as 

the Apostle Paul wrote, and..]  (4:4)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica] [Persona humana - Familia: 

Arquitectura ontológica]  

No memos 

 

as the Apostle Paul wrote, and consequently, that we are all brothers and sisters. 
 

P13: Address at the Opening of the Fourth Summer Seminar on Halki.docx - 13:12 [Likewise, 
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Scripture portrays S..]  (8:8)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

 Likewise, Scripture portrays St. Joseph the Betrothed as being a just man, namely as 

being virtuous in all things, precisely because at the moment that he thought the all-

holy Virgin was guilty of illicit union (the result of discovering her pregnancy), he did 

not wish to make an example of her or subject her to the punishment prescribed by 

the law, which was death by stoning. 
 

P14: Address at a Gathering of Banking Representatives in Athens.docx - 14:36 [The Gospel 

command is very cle..]  (9:9)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

The Gospel command is very clear in this regard: Give to those who do not have; take 

care of the orphans and the widows; feed the hungry; heal the sick; help the helpless. 
 

P14: Address at a Gathering of Banking Representatives in Athens.docx - 14:31 [As heralds of 

the Gospel truth..]  (29:29)   (Super) 

Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica] [Nuevo Testamento - Familia: 

Arquitectura ontológica]  

No memos 

 

As heralds of the Gospel truth, which is the only complete truth, we repeat the words 

of the Apostle: “Do not be overcome by evil, but overcome evil with good”(Rom. 

12.21). 
 

P17: Address of Ecumenical Patriarch Bartholomew at The House of Parliament of 

Romania.docx - 17:10 [It did this although this trut..]  (9:9)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

It did this although this truth was foolishness to those possessed purely of the Greek 

spirit and a scandal to those animated with pure Judaic spirituality.(1 Cor. 1:23) 
 

P19: Address During the Prayer for Peace in Novi Sad.docx - 19:24 [. For this reason St. Paul 

exh..]  (8:8)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

. For this reason St. Paul exhorts us: "Do not be overcome by evil, but overcome evil 

with good" (Rom.12: 21) 
 

P19: Address During the Prayer for Peace in Novi Sad.docx - 19:25 [We are not, however, idle 

or m..]  (8:8)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

 We are not, however, idle or meddlesome. We adopt all good deeds and learn to 

assume leadership in these, in accordance with the apostolic exhortation (Titus 3: 14 
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P19: Address During the Prayer for Peace in Novi Sad.docx - 19:26 [Rather, in so far as it is 

pos..]  (8:8)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 
 

Rather, in so far as it is possible, we do not participate in conflicts, according to the 

Apostolic words:“If possible, so far as it depends upon you, live peaceably with all” 

(Rom. 12: 18). 
 

P19: Address During the Prayer for Peace in Novi Sad.docx - 19:27 [First: “Put your sword 

back in..]  (10:10)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

First: “Put your sword back in its place; for all who take the sword will perish by the 

sword” (Matt. 26: 52) 
 

P19: Address During the Prayer for Peace in Novi Sad.docx - 19:28 [Second: “Never avenge 

yourselv..]  (11:11)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

Second: “Never avenge yourselves, but give way to wrath; for it is written, ‘vengeance 

is mine, I will repay,’ says the Lord” (Rom, 12: 19) 
 

P19: Address During the Prayer for Peace in Novi Sad.docx - 19:29 [Third: “Render then to 

Caesar ..]  (12:12)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

Third: “Render then to Caesar the things that are Caesar’s and to God those things 

that are God’s” (Matt. 22: 21) 
 

P19: Address During the Prayer for Peace in Novi Sad.docx - 19:30 [From these guiding 

principles ..]  (13:13)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

From these guiding principles are derived many others, which combined with the other 

well known Gospel commands, comprise an alternative attitude of life one which 

fundamentally differs from the prevailing perception. 
 

P21: Address During the Official Opening of the Inaugural Session of the Halki Ecological 

Institute.docx - 21:23 [Our Lord has taught us that ou..]  (17:17)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

 Our Lord has taught us that our righteousness must exceed the righteousness of the 

scribes and the Pharisees, 
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P23: Address During the International Ecological Symposium held in Kathmandu.docx - 23:18 

[Yet in continuation, the mirac..]  (22:22)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

Yet in continuation, the miracle-worker said to His disciples: “gather up the fragments 

that remain, so that nothing is lost” (Jn 6.12). 
 

P25: Address of Ecumenical Patriarch Bartholomew at the Environmental Symposium.docx - 

25:14 [The symposium on Revelation an..]  (10:10)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

 The symposium on Revelation and the Environment, AD 95 to 1995, commemorated 

the 1900th anniversary of the recording of the Apocalypse 
 

P25: Address of Ecumenical Patriarch Bartholomew at the Environmental Symposium.docx - 

25:58 [Man came not to be served but ..]  (27:28)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

Man came not to be served but to serve, and to give his life as a ransom for many" 

(Mat. 20:25-28). 

It is with that unde 
 

P27: Address of Ecumenical Patriarch Bartholomew During The Doxology Service At the 

Uspenski Orthodox Cathedrall.docx - 27:20 [We are obliged to become consc..]  (12:12)   

(Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica] [Pensamiento nuclear - 

Familia: Arquitectura ontológica]  

No memos 

 

We are obliged to become conscious of the truth concealed in the teaching of the 

Apostle Paul that we all constitute one body, and when one member suffers, all 

members suffer together. Any form of individualism, which leads us to care only for 

ourselves, is antichristian. We who believe in Christ have to live the truth that we are 

all one body, that we all have a common interest, and that we must seek not only our 

own, but also the interests of every person (Phil. 2,4). 
 

P29: Address of Ecumenical Patriarch Bartholomew to the Summit on Religions and 

Conservation.docx - 29:24 [Christianity inherited this tr..]  (31:31)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 
 

Christianity inherited this tradition as Jesus shows when he compares the value of 

human beings to sparrows both loved and cared for by God, but human beings are a 

hundred times more important (Luke 12: 6-7). 
 

P29: Address of Ecumenical Patriarch Bartholomew to the Summit on Religions and 

Conservation.docx - 29:25 [It is also the case that the s..]  (31:31)   (Super) 
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Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

It is also the case that the sense of human beings being part of a bigger picture, a 

greater purpose of God, is to be found equally strongly within both Jewish and 

Christian texts. For example, in the Torah, in Genesis 9, the Covenant with Noah after 

the flood is not just with Noah and his descendants -- the human race -- it is with all 

life on earth. Similarly, when St. Paul speaks in Romans 8 and in Colossians 1 about 

the purpose of life, death, and the Resurrection of Christ, it is not just for human 

beings, but for the sake of all life on earth. 
 

P30: Address of His All.docx - 30:29 [The genesis of our initiative ..]  (25:25)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

The genesis of our initiative grew on the island that gave humanity the Apocalypse, 

Book of Revelation, the sacred island of Patmos in the Aegean Sea. 
 

P30: Address of His All.docx - 30:36 [Apostle Paul, whose 2000 year ..]  (28:29)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

Apostle Paul, whose 2000 year legacy both the Orthodox and the Roman Catholic 

Churches are celebrating this year, says in one of his most famous epistles: 

For we know that until now, the whole of creation groans with us and shares our birth 

pangs. (Romans 8:22) 
 

P30: Address of His All.docx - 30:41 [Or as the divine Prince of Pea..]  (32:33)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

Or as the divine Prince of Peace said: 

Every kingdom divided against itself is brought to desolation; and every city or house 

divided against itself shall not stand. (St. Matthew 12:25). 
 

P30: Address of His All.docx - 30:44 [St. Paul expounds on pan-human..]  (35:35)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

St. Paul expounds on pan-human relation and brotherhood quite eloquently and 

concisely when addressing the Athenians with the following: “And He made from one 

man every nation of mankind to live on all the face of the earth, having determined 

their appointed times and the boundaries of their habitation, that they would seek God, 

if perhaps they might grope for Him and find Him, though He is not far from each one 

of us; for in Him we live and move and exist, as even some of your own poets have 

said, “For we also are His children.”(Acts 17:26-28) 
 

P30: Address of His All.docx - 30:104 [The genesis of our initiative ..]  (65:65)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  
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No memos 

 

The genesis of our initiative grew on the island that gave humanity the Apocalypse, 

Book of Revelation, the sacred island of Patmos in the Aegean Sea. 
 

P30: Address of His All.docx - 30:121 [St. Paul expounds on pan-human..]  (75:75)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 
 

 St. Paul expounds on pan-human relation and brotherhood quite eloquently and 

concisely when addressing the Athenians with the following: “And He made from one 

man every nation of mankind to live on all the face of the earth, having determined 

their appointed times and the boundaries of their habitation, that they would seek God, 

if perhaps they might grope for Him and find Him, though He is not far from each one 

of us; for in Him we live and move and exist, as even some of your own poets have 

said, “For we also are His children.”(Acts 17:26-28) 
 

P32: Address to the World Alliance of YMCA in Durban.docx - 32:8 [Second, the basic 

teaching of ..]  (5:5)   (Super) 

Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica] [Nuevo Testamento - 

Familia: Arquitectura ontológica]  

No memos 

 

Second, the basic teaching of both the Hebrew Covenant and the New Testament is the 

basic command, embraced and conveyed by Jesus Christ Himself, namely that: “You 

shall love your neighbor as yourself.” 
 

P32: Address to the World Alliance of YMCA in Durban.docx - 32:9 [In fact, Jesus, claims that 

we..]  (5:5)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

In fact, Jesus, claims that we should adhere to this command to the very end, even 

unto death. 
 

P35: Closing Address of Ecumenical Patriarch Bartholomew at the Sixth Ecological 

Symposium on the Amazon River.docx - 35:12 [Fire, too, is an element, whic..]  (7:7)   

(Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

 Fire, too, is an element, which in some places describes God’s judgment and in others 

refers to God’s greatest gifts, including the gift of the Holy Spirit as it is revealed at 

Pentecost (Acts 2:1). 
 

P37: Ecumenical Patriarc2.docx - 37:3 [For creation was made subject ..]  (15:15)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

For creation was made subject to vanity, not willingly, but by reason of him who 

subjected it ... For we know that the whole creation groans and travails in pain 
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together until now. (Rom. 8. 20,22) 
 

P37: Ecumenical Patriarc2.docx - 37:11 [The choices and actions of wha..]  (22:22)   (Super) 

Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica] [Causalidad] [Nuevo 

Testamento - Familia: Arquitectura ontológica] [Percepción y narrativa cristiana - Familia: 

Arquitectura ontológica] [Pragmatismo]  

No memos 
 

 The choices and actions of what is otherwise civilized modern man have led to this 

tragic situation, essentially comprising a moral and spiritual problem, which the 

divinely inspired Apostle Paul had articulated with colourful imagery in underlining its 

specifically ontological dimension in his Letter to the Romans nineteen centuries ago: 

“For creation was made subject to vanity, not willingly, but by reason of him who 

subjected it ... For we know that the whole creation groans and travails in pain 

together until now.” (Rom. 8. 20,22) 
 

P40: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen1.docx - 40:6 [This is so characteristically ..]  (4:4)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

This is so characteristically described in the parable of the Last Judgment (see Matthew 

25). In this parable, the criterion for being saved and inheriting the eternal Kingdom is 

supplying food to the hungry, clothes to the naked, aid to the sick, compassion to 

prisoners. Generally, the criterion is offering our fellow human beings the possibility of 

living on our planet under normal conditions and of coming to know God in order to 

enter His Kingdom.  
 

P42: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen3.docx - 42:9 [Consequently, neither is the r..]  (5:5)   (Super) 

Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica] [Iglesia - Familia: Arquitectura 

ontológica] [Nuevo Testamento - Familia: Arquitectura ontológica] [Remedios y soluciones - Familia: 

Arquitectura ontológica]  

No memos 

 

Consequently, neither is the rebellion of nature against humanity a strange 

coincidence, nor is the continuous exhortation of the Orthodox Church that we should 

not love the world, which has been led astray from its divine purpose and those things 

in the world, but that we should love God instead (I Jn 2.15) 
 

P42: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen3.docx - 42:10 [In this way, we are able to en..]  (5:5)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 
 

 In this way, we are able to enjoy the things of the world with blessing and 

thanksgiving in Christ, through whom we have received reconciliation (Rom 5.11).  
 

P42: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen3.docx - 42:17 [This love is expressed through..]  (9:9)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  
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No memos 

 

This love is expressed through offering in thanksgiving all things to God, through 

whom we, having been reconciled through Jesus Christ (II Cor. 5.19), enjoy also our 

reconciliation with nature. Without our reconciliation with God, the forces of nature find 

themselves in opposition to us. We already experience consequences of this and are 

subjected to these consequences. 
 

P44: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen5.docx - 44:16 [This reconciliation is underst..]  (10:10)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

This reconciliation is understood and experienced within the Church as a 

settlement:“God in Christ reconciles the world with Himself,” not considering their 

trespasses, as proclaimed by Saint Paul, the Apostle to the Nations (II Cor 5.19) 
 

P44: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen5.docx - 44:30 [This reconciliation is underst..]  (10:10)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 
 

This reconciliation is understood and experienced within the Church as a 

settlement:“God in Christ reconciles the world with Himself,” not considering their 

trespasses, as proclaimed by Saint Paul, the Apostle to the Nations (II Cor 5.19). 
 

P44: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen5.docx - 44:17 [This is because all things are..]  (10:10)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

 This is because all things are derived from God, and, in this case, the renewal of all 

things, “the new creation,” in which we become participants through Holy Baptism, as 

well as other sanctifying gifts in the life of the Church. They are derived from God, who 

“reconciled us with Himself through Jesus Christ” (II Cor 5.18).  
 

P44: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen5.docx - 44:18 [Moreover, we are all dutifully..]  (10:10)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 
 

 Moreover, we are all dutifully reminded by the Church that God Himself placed “in us 

the word of reconciliation” (II Cor 5.19), that He entrusted to us Christians the 

proclamation of the evangelization Gospel of this joyful message of reconciliation, of 

the new, loving communion of God with humankind and the natural world. 
 

P45: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen6.docx - 45:17 [We, too, from the holy Great C..]  (9:12)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 
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We, too, from the holy Great Church of Christ, are striving to fulfill this mission with all 

our strength. In the context of the celebrations of the 1900th anniversary since the 

recording of the Apocalypse by St. John on the island of Patmos, we have decided, 

along with our fellow bishops, to convoke an international ecological symposium. This 

symposium will sail from Istanbul to the sanctified land of Patmos – where civilizations 

from the east, west, north and south have intersected for centuries. Through this 

means, we shall attempt to reveal more extensively to the eyes of the modern world 

the magnitude of creation in general, as this was envisioned through God's inspiration 

by the evangelist of love, St. John the Theologian. 

THE KEEPSAKE OF PATMOS 

What does it mean for us to reign, minister and teach in the vast expanse of creation? 

It means that we must constantly study, serve and pray to transform what is 

corruptible into what is incorruptible, to the extent that this can be accomplished 

during our lifetime. 

Constantinople, September 1, 1995 
 

P46: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen7.docx - 46:5 [Scripture informs us that if o..]  (4:4)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

Scripture informs us that if one member of the body is infirm, the entire body is also 

affected (I Cor. 12.26). There is, after all, solidarity in the human race because, made 

as they are in the image of the Trinitarian God, human beings are interdependent and 

co-inherent. No man is an island. We are “members one of another” (Eph. 4.25).  
 

P46: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen7.docx - 46:11 [It is not without good cause, ..]  (7:7)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

It is not without good cause, therefore, that “the whole of creation groans and travails” 

(Rom 8.22). 
 

P47: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen8.docx - 47:9 [In his epigrammatic statement ..]  (6:6)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

In his epigrammatic statement that “God is love” (I Jn. 4.16), St. John the Evangelist 

attributed to God, who lacks nothing and is without beginning, a compendious and 

comprehensive name, that of love, which is cardinal to all moral attributes. 
 

P47: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen8.docx - 47:10 [Therefore, we, who have receiv..]  (6:6)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  
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No memos 

 

Therefore, we, who have received the revealed word of God, are justified in believing 

that everything has been created out of absolute love and in absolute freedom by 

God the Maker and Father of all who, according to St. Paul, calls “things from non-

being into being” (Rom. 4.17). 
 

P50: Ecumenical Patriarch Bartholomew I Message on the Day of the Protection of the 

Environmen1.docx - 50:15 [Prayer appeases God, however t..]  (8:8)   (Super) 

Códigos: [Anclaje filosofía clásica] [Nuevo Testamento - Familia: Arquitectura ontológica] 

[Relacionamiento]  

No memos 

 

 Prayer appeases God, however there is also a validity in the saying of ancient Greeks 

“In addition to asking for help from goddess Athena offer also your own effort.” This 

saying is similar to the biblical phrase “The effectual fervent prayer of a righteous man 

avails much” (James 5:16).  
 

P51: Ecumenical Patriarch Bartholomew I Message on the Day of the Protection of the 

Environmen2.docx - 51:15 [We are able to draw upon the d..]  (9:9)   (Super) 

Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica] [Nuevo Testamento - 

Familia: Arquitectura ontológica]  

No memos 

 

 We are able to draw upon the depth and wealth of our Scriptural and Patristic 

heritage in order to contribute positively and constructively to the critical issues of our 

time. Where, however, as Orthodox Christians we reveal the greatest vulnerability is in 

the practice of our theory. 
 

P52: Ecumenical Patriarch Bartholomew I Message on the Day of the Protection of the 

Environment.docx - 52:4 [Thus we find ourselves confron..]  (5:5)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica] [Percepción y narrativa 

cristiana - Familia: Arquitectura ontológica]  

No memos 

 

Thus we find ourselves confronting this condition: either we are subject to greed 

(which is idolatry according to the Apostle Paul, Colossians 3:5),  
 

P53: Ecumenical Patriarch Bartholomew.docx - 53:4 [When Paul the Apostle to the N..]  

(12:12)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

When Paul the Apostle to the Nations advised the Thessalonians to "give thanks in all 

circumstances" (1 Thess. 5:18), 
 

P53: Ecumenical Patriarch Bartholomew.docx - 53:5 [he also counseled them to "alw..]  

(12:12)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 
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he also counseled them to "always rejoice, and pray without ceasing" (1 Thess. 5:16-

17), 
 

P53: Ecumenical Patriarch Bartholomew.docx - 53:6 [thus demonstrating that thanks..]  

(12:12)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

thus demonstrating that thanksgiving as prayer and everlasting joy go together and 

coexist inseparably. 
 

P53: Ecumenical Patriarch Bartholomew.docx - 53:8 [The belief that every creature..]  (13:13)   

(Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

The belief that every creature of God created for communion with human beings is 

good when it is received with thanksgiving (1 Timothy 4:3-4), leads to respect for 

creation out of respect for its Creator; it does not fashion an idol out of creation itself 
 

P53: Ecumenical Patriarch Bartholomew.docx - 53:9 [The person who loves the Creat..]  

(13:13)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica] [Persona humana - Familia: 

Arquitectura ontológica]  

No memos 

 

The person who loves the Creator of a given work cannot be disrespectful toward it nor 

maliciously harm it; but certainly neither does a person worship it while disregarding 

the Creator (Romans 1:21). Rather, by honoring it, one honors its Creator. 
 

P53: Ecumenical Patriarch Bartholomew.docx - 53:13 [The saints of the Christian Ch..]  

(15:15)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica] [Particularidad dogma 

referencial - Familia: Arquitectura ontológica] [Visión ambiental]  

No memos 

 

The saints of the Christian Church and other sensitive souls, illumined by the divine 

light that enlightens everyone who comes into the world (John 1:9), providing that he 

or she sincerely and unselfishly desires to receive this light (John 1:11-12), have 

acquired great sensitivity to all evil that harms any creature of God, and consequently 

to every element that makes up our natural environment. 
 

P54: Ecumenical Patriarch Demetrios I Message for the Day of the Protection of the 

Environmen1.docx - 54:14 [Yet, “the whole of creation gr..]  (8:8)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

Yet, “the whole of creation groans and travails” (Rom. 8. 22) and is now beginning to 

protest at its treatment by human beings. 
 

P58: Excerpts from the Keynote Address at the Millennial Youth Congress in Istanbul.docx - 
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58:3 [We are gathered here today in ..]  (7:7)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

We are gathered here today in the name and by the grace of our God. We have come 

together because two thousand years ago “the fullness of time” (Gal. 4.4) occurred 

and a“new child” was born to us who was “the God before all ages,” “the one who 

opened the heavens and descended on earth for the life of the world.” 
 

P58: Excerpts from the Keynote Address at the Millennial Youth Congress in Istanbul.docx - 

58:4 [We have come together, also, b..]  (7:7)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

We have come together, also, because on the great and holy day of Pentecost the 

promise of our Risen Lord was fulfilled, who comforted the disciples with the words “I 

will not leave you orphans” (Jn 14.18). 
 

P58: Excerpts from the Keynote Address at the Millennial Youth Congress in Istanbul.docx - 

58:14 [Moreover, this, not in order f..]  (11:11)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica] [Pragmatismo]  

No memos 

 

 Moreover, this, not in order for us to disclose whatever human beings may be 

planning, or to forecast their consequences or to make known what only God has set 

by His own authority (Acts 1.7).  
 

P58: Excerpts from the Keynote Address at the Millennial Youth Congress in Istanbul.docx - 

58:15 [Rather, it is in order to reme..]  (11:11)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

Rather, it is in order to remember and recall whatever the Lord and Almighty God has 

promised and commanded, and that so that we may speak and promote “edification, 

encouragement, and consolation” (I Cor. 14.3). … 
 

P59: First Address of Ecumenical Patriarch Bartholomew to the Sixth Ecological Symposium 

on the Amazon Rive1.docx - 59:17 [The liturgy restores this cove..]  (11:11)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica] [Remedios y soluciones - 

Familia: Arquitectura ontológica]  

No memos 
 

The liturgy restores this covenant; it reminds us of another way and of another world. 

It offers a corrective to a wasteful, consumer culture that gives value only to the here 

and now. The liturgy converts the attentive person from a restricted, limited point of 

view to a fuller, spiritual vision “in Him through whom all things live, move, and have 

their being” (Acts 17.28). It provides for us another means of comprehension and 

communication. The liturgy is the eternal celebration of the fragile beauty of this world. 
 

P59: First Address of Ecumenical Patriarch Bartholomew to the Sixth Ecological Symposium 

on the Amazon Rive1.docx - 59:37 [How tragic it would be, for us..]  (13:13)   (Super) 
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Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

How tragic it would be, for us all as delegates of this symposium, if we were simply to 

pass through the Amazon, like the indifferent priest in the Parable of the Good 

Samaritan. 
 

P61: Foreword to the Published Proceedings of the Fifth and Final Summer Seminar at 

Halki.docx - 61:10 [The present situation reminds ..]  (8:8)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 
 

The present situation reminds us of the poor widow in the Gospel, who made her small 

offering in the treasury; yet, this contribution was the equivalent of her entire 

possessions. “For, all of them have contributed out of their abundance; but she out of 

her poverty has put in everything that she had, all that she had to live on” (Mk 12.44). 
 

P63: Greeting at the Commencement of the Fifth Summer Seminar on Halki.docx - 63:17 [In 

Christian terminology, we s..]  (8:8)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica] [Percepción y narrativa 

cristiana - Familia: Arquitectura ontológica]  

No memos 

 

In Christian terminology, we speak of sin whose basic trunk, root, source and point of 

departure is human pride, and whose wages are called, in one word, “death” (Rom 

6.23). 
 

P64: Greeting at the Official Reception in Galati.docx - 64:7 [It is with great joy that we a..]  

(4:4)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

It is with great joy that we arrive in the famous city of Galati, whose patron saint and 

protector is the Apostle Andrew.  
 

P66: Greeting During a Musical Reception on the Occasion of the Sunday of Orthodoxy.docx - 

66:6 [In this respect, Christ’s word..]  (5:5)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica] [Particularidad dogma 

referencial - Familia: Arquitectura ontológica] [Persona humana - Familia: Arquitectura ontológica]  

No memos 

 

In this respect, Christ’s words, that “you shall know the truth and the truth shall set 

you free,” are universally accepted, irrespective of the particular religious faith, 

knowledge and philosophical stance of each person. 
 

P67: Greeting During the Reception with the Lord Mayor of Bratislava.docx - 67:9 [In this 

case, the eternal prin..]  (8:8)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 
 

In this case, the eternal principle is this: “Do unto others as you would have others do 
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unto you;” a principle which our Lord expressed in a positive way: “And just as you 

want others to do unto you, you also should do unto them likewise" (Lk 6.31).  
 

P72: Greetings of Ecumenical Patriarch Bartholomew at the First Summer Environmental 

Seminar on the Island of Halki.docx - 72:24 [Many simple people, in various..]  (14:14)   

(Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

Many simple people, in various small corners of the earth, with nominal but continuous 

daily concerns, are able to change the world, even if only slightly, for the better. 

Today, on the day after Pentecost, we celebrate the Feast of the Holy Spirit. We 

celebrate the triumph of the few, the weak – at least by human standards – holy 

disciples and Apostles of our Lord, who, empowered by the fire of Pentecost, changed 

the world some 2000 years ago, for all time, so that today we are preparing to enter 

the third millennium after Christ. 
 

P73: Greetings of Ecumenical Patriarch Bartholomew at the Jubilee Celebration of the 

Ethiopian Orthodox Churc1.docx - 73:3 [In the Acts of the Apostles, w..]  (7:7)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica] [Visión histórica-tradicional - 

Familia: Arquitectura ontológica]  

No memos 

 

In the Acts of the Apostles, we read the wonderful account describing the way in which 

the first Ethiopian received the Gospel. How glorious and spontaneous, how sincere 

and noble his confession was indeed: “Believing that Jesus Christ was the Son of God.” 

(Acts 8.37) 
 

P76: Greetings of Ecumenical Patriarch Bartholomew to the 2004 Caretakers of Environment 

International Conference.docx - 76:10 [Jesus Christ spoke of birds in..]  (8:8)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

Memo: [Eneseñanzas de Jesús]  

 

Jesus Christ spoke of birds in the sky; today oil slicks wash them ashore. He referred 

to the beauty of the flowers in the fields; today chemicals and wars leave entire lands 

barren. Christ mentioned fruit in the parables that He used; today the lifestyles of the 

rich are supported by the crops of the poor. He could assume that foxes had homes; 

today so many of our fauna do not survive. Christ multiplied loaves of bread and fishes 

to feed the hungry; today 800 million people worldwide, many of them young children, 

are clinically undernourished. 
 

P76: Greetings of Ecumenical Patriarch Bartholomew to the 2004 Caretakers of Environment 

International Conference.docx - 76:13 [There are, of course, no excus..]  (12:12)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

There are, of course, no excuses for our lack of interest and involvement. In our age, 

the information is readily at hand. We know the facts; the statistics are alarming. We 

can no longer remain apathetic to the cry of the poor and “the groaning of creation” 

(Rom. 8.22). As we well know, we are – all of us – so profoundly and intimately 

involved in and interconnected with each other’s destiny. So we must choose to care. 

Otherwise, we are not being fair to the environment 
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P86: Homily of His All Holiness Ecumenical Patriarch Bartholomew at the Patriarchal 

Chorostasia of the Great Vespers for S1.docx - 86:6 [The Lord promised that those w..]  

(14:14)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

The Lord promised that those who speak in faith might command even a mountain to 

be taken up and cast aside (Matthew 17:20, Mark 11:23) 
 

P86: Homily of His All Holiness Ecumenical Patriarch Bartholomew at the Patriarchal 

Chorostasia of the Great Vespers for S1.docx - 86:10 [The power of a prayer is not t..]  

(17:17)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica] [Visión histórica-tradicional - 

Familia: Arquitectura ontológica]  

No memos 

 

The power of a prayer is not to be measured by its length in words, but by the 

mountains that it moves. In his own strength, small Nestor could never have 

triumphed; but with the God of Demetrios, all things are possible (cf. Matthew 19:26). 

For all the promises of God are “Yes”in Jesus Christ, and in Him “Amen” to the glory of 

God (cf. 2 Corinthians 1:20).  
 

P86: Homily of His All Holiness Ecumenical Patriarch Bartholomew at the Patriarchal 

Chorostasia of the Great Vespers for S1.docx - 86:20 [Truly did the Apostle John wri..]  

(23:23)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

Truly did the Apostle John write: “Whatever is born of God overcomes the world; and 

this is the victory that overcomes the world, even our faith” (1 John 5:4). 
 

P88: Icons and Relics.docx - 88:5 [The environment, as it is pres..]  (4:4)   (Super) 

Códigos: [Lenguaje simbólico, metafórico, alegórico - Familia: Arquitectura ontológica] 

[Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

The environment, as it is presented to us today, appears to resemble the “beast” in the 

Book of Revelation (Rev. 12.4), which awaits to devour the newly born child of the 

woman. The only difference is that the beast of the environment, in a metaphorical 

sense, expects to devour everyone, and not just the newly born. 
 

P91: Keynote Speech of Ecumenical Patriarch Bartholomew at the Opening Address of the 

International Symposium in Passau.docx - 91:20 [Yet if we look deeper into the..]  (20:20)   

(Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

Yet if we look deeper into the spirit of the Holy Scripture, especially as it was explained 

by our Lord Jesus Christ in the New Testament, we realize that this was not a 

punishment imposed by God on the transgressor 
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P91: Keynote Speech of Ecumenical Patriarch Bartholomew at the Opening Address of the 

International Symposium in Passau.docx - 91:22 [The love of God never fails an..]  (21:21)   

(Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

The love of God never fails and never will fail (1 Cor. 13.8).  
 

P91: Keynote Speech of Ecumenical Patriarch Bartholomew at the Opening Address of the 

International Symposium in Passau.docx - 91:28 [Considering this life as a pla..]  (24:24)   

(Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

Considering this life as a place of exercise and not as one of one-sided resignation, 

with the purpose of being killers of passion rather than killers of the body - as an 

ascetic said once to a person who tried to become perfect through an excessively 

ascetic life - they have always before their eyes what the Apostle Paul wrote to 

Timothy: “every creature of God is good, and nothing is to be refused if it is received 

with thanksgiving; for it is sanctified by the word of God and prayer” (1 Tim. 4,4). 
 

P92: Lecture given in Westminster Abbey on the Visible Unity and Ecumenisms for the Next 

Christian Millennium.docx - 92:7 [All of us who speak on the pre..]  (10:11)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

All of us who speak on the present question invoke the prayer of our Lord, "Holy 

Father, keep them in your name ... that all may be one" (John 17:11,21). 

Nevertheless, we do not always remember that this prayer concludes with the 

categorical injunction for all those who believe in Christ, "And I have given them the 

glory that you have given me, that they may be one as we are one". (John 17:22) 
 

P92: Lecture given in Westminster Abbey on the Visible Unity and Ecumenisms for the Next 

Christian Millennium.docx - 92:8 [The glory of God, which is ima..]  (12:13)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

The glory of God, which is imaged and revealed for the unity and through the unity of 

the Church, is not hidden. Where it truly exists and lives, it shines on all things and 

persuades all human beings. And the world believes and glorifies God and is saved! 

Visible too, however, and not hidden is the disgrace, the "shame", the "dishonour" of 

division; because this precisely reveals the harsh contradictions of words and deeds. 

But the Apostle said that because of contradictions God is dishonoured and His Holy 

Name blasphemed (Rom.2:23-24) 
 

P92: Lecture given in Westminster Abbey on the Visible Unity and Ecumenisms for the Next 

Christian Millennium.docx - 92:13 [We are doing today all in our ..]  (24:24)   (Super) 
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Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

We are doing today all in our power on behalf of re-conciliation and peace "in 

accordance with the measure of the gift of Christ" (Eph.4:7). 
 

P92: Lecture given in Westminster Abbey on the Visible Unity and Ecumenisms for the Next 

Christian Millennium.docx - 92:16 [In proclaiming these things fr..]  (27:27)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica] [Orthodoxy has its response: 

“r.. - Familia: Arquitectura ontológica]  

No memos 

 

In proclaiming these things from Patmos, we the Leaders of the Orthodox Church 

stressed, in addition, that "in spite of the dramatic presentation of the events, the 

book of the Apocalypse contains in its depths the same Gospel of Christ, and reveals to 

us that human sin and the demonic destructive forces have been, and will be, defeated 

by Jesus Christ, the Lord of history, who is 'the Alpha and the Omega .. the One who is 

and who was and who is to come, the Almighty' (Apoc.1:8)". 
 

P92: Lecture given in Westminster Abbey on the Visible Unity and Ecumenisms for the Next 

Christian Millennium.docx - 92:17 [In saying this, we find oursel..]  (28:28)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica] [Sacralidad]  

No memos 

 

In saying this, we find ourselves already in the spiritual atmosphere of the Sacred 

Book of the Apocalypse. Those who proposed the subject of the "Constantinople 

Lecture" expressed the wish that we should also say something about this sacred book 

in relation to the anxiety over the natural environment. Clearly this was also dictated 

by your desire to participate also in the celebration of the Year of the Apocalypse that 

was proclaimed by our Church on the completion of one thousand nine hundred years 

since the writing of the last book of Holy Scripture by John, the Servant of God, who 

"was on the island named Patmos for the Word of God and the witness of Jesus Christ" 

(Apoc.1:9). 
 

P92: Lecture given in Westminster Abbey on the Visible Unity and Ecumenisms for the Next 

Christian Millennium.docx - 92:22 [On the eve of Christmas we rem..]  (34:34)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

 On the eve of Christmas we remember most intensely the words "See, the tabernacle 

of God is with humankind, and he will dwell with them, and they will be His people, 

and He, their God, will be with them, and He will wipe away every tear from their eyes, 

and death will be no more, because the former things have passed away" (Apoc.21:3-

4) 
 

P92: Lecture given in Westminster Abbey on the Visible Unity and Ecumenisms for the Next 

Christian Millennium.docx - 92:11 [On the eve of Christmas we rem..]  (34:35)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

On the eve of Christmas we remember most intensely the words "See, the tabernacle 
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of God is with humankind, and he will dwell with them, and they will be His people, 

and He, their God, will be with them, and He will wipe away every tear from their eyes, 

and death will be no more, because the former things have passed away" (Apoc.21:3-

4) 

As we say 'yes' to life, we say 'yes' to the vision of unity, with confidence in what will 

be. As we look forward to the One Who is coming, the Bridegroom of the Church, we 

cry out "Amen. Yes. Come, Lord Jesus" (Apoc.22:20) 
 

P92: Lecture given in Westminster Abbey on the Visible Unity and Ecumenisms for the Next 

Christian Millennium.docx - 92:23 [As we say 'yes' to life, we sa..]  (35:35)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

As we say 'yes' to life, we say 'yes' to the vision of unity, with confidence in what will 

be. As we look forward to the One Who is coming, the Bridegroom of the Church, we 

cry out "Amen. Yes. Come, Lord Jesus" (Apoc.22:20) 
 

P94: Meditation Before the Exalted Cross at the Outset of the Third International Symposium 

on the Danube.docx - 94:6 [Standing before the Cross, we ..]  (6:6)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

Standing before the Cross, we are called to enter deeply into its great mystery. “For 

the word of the cross is folly to those who are perishing, but to us who are being saved 

it is the power of God” (I Cor. 1.18). 
 

P94: Meditation Before the Exalted Cross at the Outset of the Third International Symposium 

on the Danube.docx - 94:8 [It provokes the conscience and..]  (8:8)   (Super) 

Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica] [Nuevo Testamento - 

Familia: Arquitectura ontológica]  

No memos 
 

 It provokes the conscience and enters it as a living experience and as a challenge, not 

convinced beforehand by persuasive human wise words, but moving as strong as 

death, in faith and love (Song of Songs 8.6) when the demonstration in the spirit and 

power of God will come (I Cor. 2.4). 
 

P96: Message By Ecumenical Patriarch Bartholomew to the Inter.docx - 96:4 [Already 

“creation groans in tr..]  (4:4)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

Already “creation groans in travail together,” in the expression of the Apostle Paul 

(Rom. 8.22), under the boot of human greed. The responsibility of spiritual and 

political leaders as well as of all people is enormous. Orthodoxy, too, must give her 

testimony. Your conference is invited to contribute in this respect. 
 

P98: Message for Conference on the 60th Anniversary Since the Foundation of the United 

States.docx - 98:12 [“Blessed are the peacemakers; ..]  (9:9)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica] [Percepción y narrativa 
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cristiana - Familia: Arquitectura ontológica]  

No memos 

 

“Blessed are the peacemakers; for they shall be called sons of God” (Matt. 5.9). To be 

sons of God is to be fully committed to the will of God. It implies moving away from we 

want to what God wants. It means to be faithful to God’s purpose and intent for 

creation, in spite of the social pressures that may contradict peace and justice. In 

order to be “peacemakers” and “sons of God,” we must move away from what serves 

our own interests to what respects the rights of others. We must recognize that all 

human beings, and not only the few, deserve to share the  
 

P98: Message for Conference on the 60th Anniversary Since the Foundation of the United 

States.docx - 98:13 [“Making peace”is certainly pai..]  (10:10)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica] [Principios morales y éticos] 

[Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 
 

“Making peace”is certainly painstaking and slow work. Yet it is our only hope for the 

restoration of a broken world. By working to remove obstacles for peace, by working to 

heal human suffering, by working to preserve the natural environment, we can be 

assured that God is with us (Emmanuel), that we are never alone, that we shall inherit 

both this world and the kingdom of heaven. For then, we shall be worthy to hear the 

words of Christ: “Come, you who are blessed by my Father. Inherit the kingdom that 

was prepared for you from the creation of the world”(Matt. 25. 34). 
 

P102: Address of His All Holiness Ecumenical Patriarch Bartholomew at the Ninth Annual 

SCOBA.docx - 102:38 [The Apostle Paul wrote to the ..]  (22:22)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

The Apostle Paul wrote to the Christians living in Corinth two thousand years ago, God 

has “given to us the ministry of reconciliation” (2 Cor. 5:18). Indeed, he has given it to 

all of us – 
 

P102: Address of His All Holiness Ecumenical Patriarch Bartholomew at the Ninth Annual 

SCOBA.docx - 102:39 [Indeed, he has given it to all..]  (22:23)   (Super) 

Códigos: [Intencionalidad pedagógica] [Nuevo Testamento - Familia: Arquitectura 

ontológica]  

No memos 

 

Indeed, he has given it to all of us – 

diplomats and clergy, leaders and followers – making all of us to be His ambassadors 

of peace and reconciliation (cf. 2 Cor. 5:20). 
 

P104: Message for the Volume of the Halki Seminars.docx - 104:7 [The Church, however, 

through t..]  (6:6)   (Super) 

Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica] [Causalidad] [Iglesia - 

Familia: Arquitectura ontológica] [Nuevo Testamento - Familia: Arquitectura ontológica] [Patrística - 

Familia: Arquitectura ontológica] [Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 
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 The Church, however, through the Holy Scriptures and patristic writings, teaches that 

the problem is primarily spiritual in nature and reveals a purely material and worldly 

notion of creation, which result in its progressive and vulgar catastrophe.  
 

P105: Message for World Environment Day.docx - 105:7 [The holy Fathers of our Church..]  

(5:5)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

The holy Fathers of our Church have taught and lived the words of St. Paul, according 

to which “if we have food and clothing, we will be content with these” (1 Tim. 6.8), 
 

P105: Message for World Environment Day.docx - 105:12 [Therefore, convinced that Orth..]  

(9:9)   (Super) 

Códigos: [Denuncia y crítica] [Intencionalidad pedagógica] [Nuevo Testamento - Familia: 

Arquitectura ontológica] [Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica]  

No memos 

 

Therefore, convinced that Orthodox Christianity implies discarding everything 

superfluous and that Orthodox Christians are “good stewards of the manifold grace of 

God” (1 Peter 4.10), we conclude with a simple message from a classic story, from 

which everyone can reasonably deduce how uneducated, yet faithful and respectful 

people perceived the natural environment and how it should be retained pure and 

prosperous: 
 

P109: Message of the Heads of the ancient Orthodox Patriarchates and the time.docx - 109:6 

[“We always thank God for all o..]  (4:4)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica] [Plegaria y oración - Familia: 

Arquitectura ontológica]  

No memos 

 

“We always thank God for all of you and continually mention you in our prayers. We 

remember before our God and Father your work produced by faith, your labor 

prompted by love, and your endurance inspired by hope in our Lord Jesus Christ.” (1 

Thess. 1.2-3) 
 

P109: Message of the Heads of the ancient Orthodox Patriarchates and the time.docx - 109:7 

[Adhering to the injunction of ..]  (5:5)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica] [Visión histórica-tradicional - 

Familia: Arquitectura ontológica]  

No memos 

 

Adhering to the injunction of the Apostle, according to which in the Church of 

Christ“whenever one members suffers, all members suffer with it; and when one 

member is honored, all members rejoice with it” (1 Cor. 12.26), we have assembled at 

the See of the historical and martyric Ecumenical Throne, at the invitation and under 

the presidency of the first among us in order and honor, in order to experience and 

declare the love of Christ that binds us (2 Cor. 5.14) at all times, and most especially 

in times of trial and tribulation. 
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P109: Message of the Heads of the ancient Orthodox Patriarchates and the time.docx - 109:9 

[By divine providence, the Chur..]  (7:7)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica] [Visión histórica-tradicional - 

Familia: Arquitectura ontológica]  

No memos 

 

By divine providence, the Church of Christ, as historical reality, was born in the land of 

the so-called Middle East. Its founder and foundation, our Lord Jesus Christ, was born 

in the flesh in Bethlehem of Judaea (Matt. 2.1), where he chose His twelve disciples 

and apostles, commissioning them first to preach His Gospel in that land (Matt. 10.6), 

where he suffered and was resurrected, and where the first Church of Jerusalem was 

established, from there reaching “all nations.” (Matt. 28.19) It is in this region that the 

first great centers of Christianity were founded and flourished – the Churches of 

Alexandria, Antioch, Jerusalem, and Cyprus – and the entire system of the united, 

undivided Church was instituted. 
 

P109: Message of the Heads of the ancient Orthodox Patriarchates and the time.docx - 109:27 

[“Suffering produces perseveran..]  (16:16)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

“Suffering produces perseverance; perseverance, character; and character, hope. And 

hope does not put us to shame, because God’s love has been poured out into our 

hearts.” (Rom. 5.3-5) 
 

P110: Message of the Primates of the Orthodox Churches.docx - 110:8 ["Blessing and glory 

and wisdom..]  (3:3)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

"Blessing and glory and wisdom and thanksgiving and honour and power and might be 

to our God forever and ever! Amen" (Rev. 7:12). 
 

P110: Message of the Primates of the Orthodox Churches.docx - 110:2 [1. Glory, praise and 

thanksgiv..]  (4:4)   (Super) 

Códigos: [Emotividad] [Iglesia - Familia: Arquitectura ontológica] [Nuevo Testamento - 

Familia: Arquitectura ontológica] [Particularidad dogma referencial - Familia: Arquitectura 

ontológica] [Sacralidad]  

No memos 

 

1. Glory, praise and thanksgiving we offer to our Triune God for again deeming us 

worthy, the Primates of the local Most Holy Orthodox Churches by His mercy and 

grace, to convene at this time "on the island called Patmos" (Rev. 1:9) in order to 

celebrate together the completion of 1900 years since Saint John wrote the sacred 

book of Revelation, the conclusion of the Church's Holy Scriptures. 
 

P110: Message of the Primates of the Orthodox Churches.docx - 110:3 [Radiantly solemnising 

together..]  (6:6)   (Super) 

Códigos: [Emotividad] [Esperanza] [Iglesia - Familia: Arquitectura ontológica] [Nuevo 

Testamento - Familia: Arquitectura ontológica] [Orthodoxy has its response: “r.. - Familia: 

Arquitectura ontológica] [Sacralidad] [Visión histórica-tradicional - Familia: Arquitectura ontológica]  
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No memos 

 

Radiantly solemnising together and concelebrating to the Lord the sacred 

commemoration of the holy glorious Apostle and Evangelist John, and partaking of the 

Bread and the Cup of our common faith, hope, and love, we desire to direct a message 

of peace and love to the faithful of our Most Holy Orthodox Church, to all those who 

believe in Christ, as well as to every person of good will so that we may unite with 

them in listening to "what the Spirit says to the Churches" (Rev. 2:11, 17, 29; 3:6, 13, 

22) during these crucial times. 
 

P110: Message of the Primates of the Orthodox Churches.docx - 110:9 [2. Becausethese are 

critical t..]  (7:7)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica] [Percepción y narrativa 

cristiana - Familia: Arquitectura ontológica] [Urgencia]  

No memos 

 

2. Becausethese are critical times indeed, making the responsibility of the Church 

of Christ a somber and multifaceted matter not only towards her children, but also to 

all of humanity in general and before all of God's creation. The apostasy of man from 

God and the effort of deification of human power and happiness, the altar upon which 

everything is sacrificed - fellow man and all the rest of material creation - prompt and 

intesify this crisis which many characterise as "apocalyptic." 
 

P110: Message of the Primates of the Orthodox Churches.docx - 110:13 [15. In a world 

confronted by a..]  (23:23)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica] [Violencia y conflicto]  

Memo: [Crítica al conocimiento sectario]  

 

15. In a world confronted by all kinds of sects and terrifying interpretations of the 

book of Revelation, all of us, especially the younger generation, are called to learn and 

bear witness, in word and deed, to the fact that only the love of God, of our fellow man 

and His creation offers meaning and salvation to our lives, even during the most 

difficult periods of history. In spite of dramatic events, the book of Revelation contains 

in its depth the Gospel of Christ which reveals to us that man's sin and the demonic 

destructive forces have been, and will be, defeated by Jesus Christ, the Lord of history, 

who is "the Alpha and the Omega ... who is and who was and who is to come, the 

pantocrator" (Rev. 1:8). 
 

P110: Message of the Primates of the Orthodox Churches.docx - 110:12 ["Behold, the 

dwelling of God i..]  (25:25)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

"Behold, the dwelling of God is with men. He will be with them, and they shall be his 

people, and God himself will be with them; he will wipe away every tear from their 

eyes, and death shall be no more, neither shall there be mourning nor crying nor pain 

any more, for the former things have passed away" (Rev. 21: 3-4). 
 

P112: Opening Address of Ecumenical Patriarch Bartholomew at the Environmental 

Symposiu1.docx - 112:20 [That is why Saint Paul warns u..]  (11:11)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 
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That is why Saint Paul warns us that in our present, fallen state, we can only see the 

world “in a mirror, in a puzzle” - or as one famous translation puts it, we observe 

reality“through a glass, darkly”. (1 Corinthians 13:12) In the same verse, Saint Paul 

offers us the hope that one day we will see far more clearly: we will stand “face to 

face”before the glory of God, and hence have a complete understanding of everything 

else. We will finally realise where we stand in relation to our Creator. 
 

P112: Opening Address of Ecumenical Patriarch Bartholomew at the Environmental 

Symposiu1.docx - 112:21 [Saint Paul’s words refer to th..]  (12:12)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica] [Territorialidad - Familia: 

Arquitectura ontológica]  

No memos 
 

Saint Paul’s words refer to the spiritual hope of a Christian, that the glory of God will 

be fully visible to human beings. But they take on a new meaning for any human being 

who comes to Greenland. 
 

P113: Opening Address of Ecumenical Patriarch Bartholomew at the Environmental 

Symposium.docx - 113:14 [When Our Lord Jesus Christ beg..]  (10:10)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

When Our Lord Jesus Christ began his preaching, he declared that a decisive moment, 

a kairos(Mark 1:14) had arrived in the relationship between God and mankind. The 

Mother of God, who prays for and protects mankind, experienced her moment of kairos 

when she received the angel Gabriel and replied “May it be according to your word.” 

(Luke 1:38)  
 

P116: Patriarchal Greeting to the Conference of the European Council of Pastoral Care and 

Counseling.docx - 116:14 [In your eagerness to seek out ..]  (12:12)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

In your eagerness to seek out that which is sacred, remember that “blessed are the 

pure in heart, for they shall see God (Matthew 5:8)”. 
 

P117: Reflection on the Theme for the World Council of Churches General Assembly.docx - 

117:18 [Such is conviction of the Orth..]  (23:23)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

Such is conviction of the Orthodox Easter liturgy, when the Resurrection of Christ is 

proclaimed as “the first-fruits of another way of life,” “the pledge of a new beginning.” 

Transformed in the light of Mt. Tabor and the Tomb of Christ, we can see the same 

things differently; we can march to a different drum -- sometimes inevitably clashing 

with established patterns, with unquestioned practices, and accepted norms.  
 

P120: Remarks of Ecumenical Patriarch Bartholomew on Receiving an Environmental Award 

From the Scenic Hudson Association in New York.docx - 120:32 [And Saint Paul recommends 

the ..]  (15:15)   (Super) 
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Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica]  

No memos 

 

 And Saint Paul recommends the avoidance of avarice, when he writes: “As we have 

food and clothing, let them suffice to us” (I Tim. 6.8). 
 

P120: Remarks of Ecumenical Patriarch Bartholomew on Receiving an Environmental Award 

From the Scenic Hudson Association in New York.docx - 120:15 [The imposition of such 
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The imposition of such sanctions does not belong to the realm of the Church, which 

addresses itself to the self-consciousness of humanity and requires voluntary 

compliance. This compliance is accompanied by the obvious alarm that disrespect 

toward nature constitutes a sin against the love for God and humanity as well as 

against God’s creation. According to Scripture, “the wages of sin are death”(Rom. 

6.23). At this point, this is confirmed from our everyday experience of the chain 

reactions of the environmental destruction: changes in the climate the stripping of the 

earth from its forests, torrential rainfalls, floods, mudslides; the consequence of all 

these is death. Atomic explosions, radioactivity, cancerous births; again, the 

consequence of these is death. Toxic wastes, pollution of the air, water and the 

ground, introduction of toxic substances into the cycle of life; once more, the 

consequence is death. Dispersion into the atmosphere of gases that damage the 

ozone, augmented infrared radiation that damages human health; this, too, leads to 

death. 
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Our society resembles the lawyer who asked Jesus: “Teacher, what must I do to inherit 

eternal life?” Jesus responded: “What is written in the law?” The lawyer said: “You 

shall love the Lord your God with all your heart, and with all your soul, and with all 

your mind; and your neighbor as yourself” (Lk. 10.25-27). This led to a further 

question – one that is of extremely relevance to our world today. I am referring to the 

question: “Who is my neighbor?” (Lk. 10.29). 
 

P121: Remarks of Ecumenical Patriarch Bartholomew Upon Receiving an Honorary Doctorate 
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Jesus answered with the story of a man who was robbed and beaten on the road 

leading from Jerusalem to Jericho. A priest approached that man, and – and, in much 

the same way as so many of us step over a homeless person today – crossed to the 

other side of the road. Then a Levite came by; he, too, avoided the situation by 

crossing the road. Yet a Samaritan who happened to be traveling down that road was 

moved to bind the man's wounds, take him to the closest inn, and tend to him. Jesus 
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asked: “Which of these three, do you think, proved neighbor to the man who fell 

among robbers?” (Lk. 10.36). When the lawyer chose the Good Samaritan, Jesus 

simply said: “Go and do likewise” (Lk. 10.37). 
 

P121: Remarks of Ecumenical Patriarch Bartholomew Upon Receiving an Honorary Doctorate 
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If God would only grant us the power to plant just one idea, as though it were a seed, 

in the fertile minds that are gathered in this great cathedral today – in order, thus, to 

return the favor for this degree by offering back to this secular institution a simple, yet 

profound spiritual exhortation – it would be just this: “Go and do likewise.” Know that 

every human being is your neighbor; and behave accordingly. Above all else, “love 

your neighbor as yourself” (Lk. 10.27). 
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When, on the fortieth day after Christ’s birth, His mother the Virgin Mary, accompanied 

by Joseph, came to the temple and offered her child to God, her act of sacrifice 

brought her not sorrow but joy; for, it was an act of love. She did not lose her child, 

but He became her own in a way that He could never otherwise have been. Christ 

proclaimed this seemingly contradictory mystery, when He taught:“Whosoever wishes 

to save his life must lose it” (Matt. 10.39 and 16.25). When we sacrifice our life 

and share our wealth, we gain life in abundance and enrich the entire world. 

Such is the experience of humankind over the ages: Kenosis means plerosis; voluntary 

self-emptying brings self-fulfillment. 
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Our Lord Jesus Christ was also a great story-teller. He knew that a tale taken from 

everyday life was often the best way to communicate an important truth. He was once 

asked “who is my neighbour” – in other words, who is the person close to me, the 

person that I am obliged to love and care for? (Luke 10:28) He replied with the story 

of the Good Samaritan. This is the story of a man who was left wounded on the 

roadside and only received help from a person of a different race.  
 

P125: Second Address of Ecumenical Patriarch Bartholomew at the Environmental 
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What Our Lord described was an act of compassion, an act of closeness, between 

individuals from sharply different communities, communities which normally kept far 

apart from one other. The broader point is that a person may seem very far from us by 

the logic of this world, but in the sight of God, in the light of eternity, that same person 
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can be very close to us indeed, either because we need that person’s help, or because 

that person needs our help. 
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This new proximity, this closeness need not be a bad thing if we learn to read 

the“signs of the times”. (Matthew 16:3). To some degree, we are all drawn closer by a 

common experience of fear and suffering as the consequences of climate change are 

felt in different ways. At a time when climatic emergencies of many different kinds are 

affecting the lives of hundreds of millions of people, we have no moral choice but to 

“bear one another’s burdens” as the New Testament (Galatians 6:2) enjoins us. Here 

in the Arctic, melting glaciers are threatening the way of life of traditional hunters. In 

our home region of southern Europe, we have seen an alarming combination of 

heatwaves, drought, fires and also floods. Scientists inform us that all these 

phenomena are connected. When we visited Brazil last year, the region was still 

recovering from a highly unusual drought. Brazilian scientists told us that illegal 

deforestation was leading to a decrease in rainfall and making fires more common. 

Fires and deforestation in Brazil are among the many factors which are altering the 

climate, and hence the environment, here on the northern edge of the earth. 
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When the scribes and Pharisees once asked our Lord for a heavenly sign, He warned 

them by way of response, stating: 

“This generation asks for a sign, but no sign will be given to it except the sign of the 

prophet Jonah.”(Matthew 12.38-39) 
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 And let our deliberation be a prayerful offering to God in our sincere desire that we 

“may be one” (John 17.21) in response to our Lord’s command and call. 
 

P136: Unity as Calling.docx - 136:8 [This is the teaching of the gr..]  (6:6)   (Super) 
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 This is the teaching of the great mystics, such as St. Gregory of Nyssa in the 4th 

century and St. Gregory Palamas in the 14th century, who underlined the radical 

transcendence as well as the relative immanence of God. Basing their theology on 

sound Scriptural principles, according to which “no one can see God” (Exodus 33.20; 

John 1.18 and 1 John 4.12), the above mentioned Church Fathers proclaimed God as 

profoundly unknowable and yet personally known; God as invisible and yet accessible; 

God as distant and yet as intensely present – the infinite and incomprehensible God, 

who becomes intimate and incarnate to the world. God’s unknowability and 
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inaccessibility ultimately oblige us to a spirit of humility and worship. 
 

P136: Unity as Calling.docx - 136:11 [2.Unity as Conversion If unity..]  (8:9)   (Super) 
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2.Unity as Conversion 

If unity – as our own ongoing and persistent goal – is indeed a gift of God, then it 

demands a profound sense of humility and not any prideful insistence. This means that 

we are called to learn from others as well as to learn from time-tested formulations. It 

also implies that imposing our ways on others – whether “conservative” or “liberal” – is 

arrogant and hypocritical. Instead, genuine humility demands from all of us a sense of 

openness to the past and the future; in other words, much like the ancient god Janus, 

we are called to manifest respect for the time-tested ways of the past and regard for 

the heavenly city that we seek (cf. Heb. 13.14). This “turning” toward the past and the 

future is surely part and parcel of conversion. 
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At the same time, however, we should turn our attention to the future, to the age to 

come, toward the heavenly kingdom. Orthodox theology adopts the term “eschatology” 

in order to appreciate this attitude. Nevertheless, by the term “eschatology,” we do not 

imply a sense of escapism or other-worldliness. Focusing on the “last times” or the 

“last things” is a way of envisioning this world in light of the next. An eschatological 

vision offers a way out of the impasse of provincialism and confessionalism. It urges us 

to “listen to what the Spirit is saying to the Churches.” (Rev. 1.10-11) It allows us to 

believe that God’s light is stronger than any darkness in this world and that the Alpha 

and Omega is working in us and through us for the salvation of the world and for the 

unity of the Church. And so we pray with conviction: “Come, Lord Jesus.” Maranatha. 

(Rev. 22.20) 
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An eschatological vision offers a way out of the impasse of provincialism and 

confessionalism. It urges us to “listen to what the Spirit is saying to the Churches.” 

(Rev. 1.10-11) It allows us to believe that God’s light is stronger than any darkness in 

this world and that the Alpha and Omega is working in us and through us for the 

salvation of the world and for the unity of the Church. And so we pray with conviction: 

“Come, Lord Jesus.” Maranatha. (Rev. 22.20) 
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For the Prophets, just as for the Apostolic community, justice and peace are closely 

linked to the preservation and balance of the land as God’s creation. This means that 

our Churches are called to a common ministry and mission, proclaiming and promoting 

a worldview in which God’s authority – the authority of the kingdom – guides our ways 

and determines our actions. We must never forget that this world is inherited; it is a 

gift from above, offered as a means of communion with God. 
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If, then, we are to submit to the authority of God, the authority of the kingdom, then 

we must be authentic and prophetic in our criticism of the world’s consumerism. We 

must remember and remind our faithful that the land – and all the fullness thereof – 

belongs to the Lord (cf. Psalm 24.1), that the world’s resources must be oriented 

toward others. We must recall the Lord’s beatitude, according to which “the meek shall 

inherit the earth” (Matt. 5.5). For the meek person is the one who reverses the world’s 

attitudes to power and possessions; otherwise, the land becomes a place of division 

and violence. Meekness is ultimately a way of caring, a way of sharing. And it stands 

as a contrast and correction to the desecration that we have brought into God’s 

creation. 
 

P138: Foreword for the English Translation of Vespers fro the Protection of the 
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God is blessed because He is Love. When we live love we broaden our existence; it 

becomes something without end. “For love never ends” (I Cor. 13.8).  
 

P138: Foreword for the English Translation of Vespers fro the Protection of the 

Environment.docx - 138:11 [If anyone says,“I love God,” a..]  (14:14)   (Super) 
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If anyone says,“I love God,” and hates one’s brother… that person cannot love God. (I 

Jn 4.20) Anyone however who loves one’s neighbor and God, becomes resplendent 

because of this love: “ ...for all creation, for people, and birds, and animals, and 

demons, and for every creature ... and one cannot bear or hear, or behold any harm 

whatever or any minor affliction occurring in nature. For this reason, this person offers 

a tearful prayer in every hour of every day for the animals (irrational beings) 
 

P138: Foreword for the English Translation of Vespers fro the Protection of the 
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If these feelings toward the whole of creation are nurtured by a monk who has 
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abandoned the world and its cares, then what should a person who lives in the world 

feel as a sense of duty to Creation? Obviously, one’s first sentiment should be to give 

thanks and glorify God who granted us the whole of Creation for our use and 

enjoyment. This is especially so for that which is more proximate and which we call the 

environment. St. Paul gives us this charge when he writes: “Pray constantly, give 

thanks in all circumstances” (I Thess. 5.17-18).  
 

______________________________________________________________________ 
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It imposes even greater vigilance, action and coordination of our resources, requiring a 

manifestation, at all cost, of unity, concord and unanimity to the outside world, during 

this present critical and historic moment, in spite of any possible internal difference of 

opinion, so typical of every family. 
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The Power of Tradition 

At this moment, the world expects the salvific word of Orthodoxy. The hour of 

Orthodoxy – out of a sense of duty and as a result of her capabilities– has tolled to the 

contemporary world. Guided by the holy Scriptures and by sacred Tradition, we are 

blessed in the Orthodox Church to treasure the authentic teaching, not only 

about the Triune God, but also about humanity created in the image of God 

and about irrational creation. 
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At this moment, the world expects the salvific word of Orthodoxy. The hour of 

Orthodoxy – out of a sense of duty and as a result of her capabilities– has tolled to the 

contemporary world. Guided by the holy Scriptures and by sacred Tradition, we are 

blessed in the Orthodox Church to treasure the authentic teaching, not only 

about the Triune God, but also about humanity created in the image of God 

and about irrational creation. 
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P 5: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the Meeting of 

Orthodox Primates at the Phanar.docx - 5:19 [Beloved brothers, this present..]  (9:9)   
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Beloved brothers, this present holy Synaxisof ours invites us, at the commencement of 

Holy and Great Lent, in fear of God, to recall our responsibilities as Shepherds of 

Orthodoxy before peoples and nations for which Orthodoxy constitutes the only hope. 

Once again, we commend ourselves and each other, our whole life and ministry, and 

our fellow-Christians and Churches, to Christ our God. He calls each of us to be the 

“light of the world” (Mt 5.14) and the “salt of the earth” (Mt 5.13) And He exhorts us: 

"Let your light shine before others, that they may see your good works and give glory 

to your Father in heaven" (Mt.5.16). 
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Our Orthodox Church, containing the fullness of truth, also has a corresponding 

responsibility to contribute to the healing of divisions among Christians. 
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Articulating the Faith 

What can we say about the ecological problem, 
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Orthodoxy has its response: “resurrection from the dead,” “new creation,” and “a 

better and enduring existence” (Heb. 10.34). For, “our citizenship is in heaven”(Phil. 

3.20) 
 

P10: Address during the official opening of the first international symposium.docx - 10:35 [In 
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In these countries, the experience of the martyrs, which St. John also aptly describes, 

is very contemporary. We pray that the energy, which comes from giving up life for the 
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sake of God and His Church, may flow into a life-giving stream for the benefit of the 

entire community of humankind. 
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For indeed only "in the liturgical conscience of Orthodoxy" is the visible creation of God 

reverently glorified and redeemed. 
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For this reason, the Ecumenical Patriarchate, the Mother Church, has taken this 

initiative and joined its own voice to those of many others and has taken diligent and 

incisive action for the protection of the environment, inasmuch as our material world is 

first and foremost a spiritual organism 
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I come from the See of the Holy Mother Church, the Great Church of Constantinople, 

which has very close ties with the Hungarian people. 
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 It is a well-known fact that it was through this Church that the Hungarian people 

became acquainted with Christianity, and that very close ties were developed between 

the Christian kings of the Byzantine Empireand the Hungarian kings who converted to 

Christianity, resulting even in blood ties being formed. May I cite the example of the 

princess Anna, daughter of the Hungarian king Stephen V, who married the Byzantine 

emperor Andronicos II Palaeologos. Moreover, Mary, daughter of the Byzantine king 

Theodore I Laskaris became the wife of the Hungarian King Bela I. Let me mention 

also Irene, daughter of the Hungarian king Ladislav I, who married the Byzantine 

emperor John II Comnenus and was mother of Manuel I Comnenus. Yet even beyond 

these numerous examples, many Christian Greeks settled in Hungary during the 

Byzantine period, and their descendants are now Hungarian citizens. 
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However we, and especially we Christians who consider love to be our fundamental 

duty and an element of our being, have an obligation to make sure that our actions do 

not become harmful for our fellow-men. 
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Second, because we believe that the Church should not be interested solely in 

the spiritual life of Christians, but also, according to its abilities, in all their needs; 

this represents both the express commandment of the Lord as well as the long 

tradition of the Church. 
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 And, thirdly, because interest in our fellow human beings and their various problems 

is a basic element of higher spirituality, 
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I say “the most essential element” because, as we all know, without belief in the effort 

we are making, without a good “morale” among those who fight, the initial zeal will 

soon wear off, intensity will slacken and the aim will not be achieved 
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Thus, the Byzantine Orthodox Church was able to express successfully by means of the 

advanced Greek language and the elaborate Greek logic the Christian principles and 

convictions concerning the God-Man, God and the world, which were new and 

revolutionary to the Greek world. At the same time it contributed auspiciously to the 

spiritual life of the Orthodox Church as a whole, by excluding all Judaizing and 

Hellenizing heresies and remaining firmly attached to the Christian truth of the Cross, 

and of the salvation which springs from it. It did this although this truth was 

foolishness to those possessed purely of the Greek spirit and a scandal to those 

animated with pure Judaic spirituality.(1 Cor. 1:23) Thus, the Mother Church of 

Byzantium formulated the specifically Orthodox proposition concerning our liturgical 

relation to God and to the world. It is this formulation that inspires even today the 

proposition of Orthodoxy concerning the proper approach to the contemporary 

problems of humanity and the world. 
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It is the common consciousness of all Orthodox peoples throughout the world that the 

spiritual heritage of Orthodoxy impregnated over the centuries their public and 

spiritual life, defining in an impressive way the particular ethos of the Orthodox 

peoples 
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It is the common consciousness of all Orthodox peoples throughout the world that the 

spiritual heritage of Orthodoxy impregnated over the centuries their public and 

spiritual life, defining in an impressive way the particular ethos of the Orthodox 

peoples. This was done not only with respect to the liturgical appropriation of the 

experience of the faith, but also with respect to the extension of this experience to the 

secular realm. In the Orthodox tradition and spirituality, the world is initially very good 

but subsequently becomes a rebellious creation, within which humanity is called to 

achieve through divine grace, and personal willingness and endeavor, the assimilation 

to God and deification by grace. Through the Orthodox Church the sanctifying and 

restoring divine grace of God is extended to the entire cosmos. This is the grace that 

springs from the Holy Altar, on which the mystery of the divine economy in Christ is 

constantly celebrated, and the sacredness of the divine creation is praised, through an 

unceasing thanksgiving and doxology to the all-wise Creator. This doxology has in 

sight God's manifold gifts to man, but especially the saving sacrifice on the Cross of 

the God-Man, God's Son and Word, which reveals the incomprehensible efficaciousness 

of the Cross as the way of transforming and improving the world. In this way the 

natural world acquires deep significance, because it participates in the plan of divine 

economy. It is not a place of exile and imprisonment of the Spirit, but an instrument 

and garment of it that is being sanctified and is participating in it. The natural world is 

destined to partake of the renewal and glorification which encompass the body of the 

Lord that ascended into heaven. Consequently, preoccupation with nature does not 

constitute a task that contradicts Christian interests or militates against Christian 

duties. This presupposes, of course, that such preoccupation is given its rightful place 

within the context of the rest of the Christian duties, such as, the ministry of the word, 

or the ministry of the table, the active engagement in good works and every other 

good work. Having all these things in mind, the Mother Church does not refrain from 

concern with the problems of the natural environment, knowing that this environment 

should be of good service to humanity and fulfil the purpose for which it was destined. 

It is, then, in the context of this interest, that it assumes an initiative and participates 

in this Third International Scientific Symposium "Religion-Science-Environment" whose 

specific theme this year is that of the "Danube - A River of Life." 
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The sensitivity of the Orthodox peoples concerning this problem is self-evident; but it 

has to become a matter of consciousness and personal responsibility for each of us, if 

it is to be resolved more quickly. 
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The Ecumenical Patriarchate and the local Orthodox Churches - among whom the Most 

Holy Church of Romania is included, under the inspiring leadership of Your beloved 

Beatitude, most honorable brother Patriarch Teoktist of Romania - and the entire pious 

people of Romania, from His Excellency the President of the Republic to the last citizen, 

are conscious of their mission for the protection of the natural environment. They also 

know that indifference towards the purpose and the normal operation of the divine 

creation would be considered today as an unacceptable cosmological stance. This is 

because the Orthodox Church cannot afford to show lack of concern for the natural 

world, which was included by God in the plan of the divine economy in Christ. The 

Orthodox Church knows full well that the renewal and recapitulation of the entire 

creation was envisaged in Christ. Thus, the social realism of the Orthodox faith and the 

Orthodox dogmatic stance in regard to the creation easily lead to the conclusion that 

every Christian is both able and obliged to contribute actively not only to the salvation 

of the river of life, the Danube, but also to the protection of the entire ecosystem of 

humanity and of the other related ecosystems. With this crowning conclusion, we wish 

to bring to an end our address, offering our thanks once again to the beloved leaders 

and the members of our sister Church and of the Christ-loving State of Romania which 

we have loved from ancient times. We bestow on you all the deserved praise for your 

undivided interest in the theme of the Symposium and in the Symposium itself, as well 

as our wholehearted paternal and Patriarchal blessing. We wish you all every health, 

progress, longevity and good pleasure from God. Amen. 
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 This is because the Orthodox Church cannot afford to show lack of concern for the 

natural world, which was included by God in the plan of the divine economy in Christ. 

The Orthodox Church knows full well that the renewal and recapitulation of the entire 

creation was envisaged in Christ. 
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And we say "for the most part" because as is well known, in a few but certain 

instances, the Orthodox Church forgives the armed defence against oppression and 

violence in general. However, the rule is that a peaceful resolution of differences and a 

peaceful cooperation is more pleasing to God and more beneficial to humankind. 
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for its protection from actions that create pollution and destroy the environment. This 

sensitization of ourselves and of those around us, especially those who direct the great 

pollutants, together with the voluntary avoidance of ecologically destructive lifestyles 

by members of our society, and their influence over those who do not accordingly 

conform, constitutes the most fruitful way of environmental correction and of revival 

for the Black Sea and every burdened ecosystem.  
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 Our aim is to establish an environmental network throughout the Black Sea region 

involving all these disciplines and so it is with great enthusiasm that the Ecumenical 

Patriarchate, in collaboration with the committee of "Religion, Science, and the 

Environment", launches this inaugural session of The Halki Ecological Institute. We 

take profound spiritual pride in the institution of this new and bold environmental 

project and wish to commend and thank our Sister Orthodox Churches from around 

the Black Sea who have embraced this program from its inception and have worked 

closely with us in order to realize this objective. We should also like to thank our 

sponsors, the coordinators and facilitators, and those who have worked tirelessly in the 

planning and organization of this Institute.  
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Now we come to what the Orthodox Christian Church believes and teaches. Let us 

begin by mentioning a characteristic commandment of the founder of the Christian 

Church, of our Lord Jesus Christ. Multitudes followed the Lord into the desert in order 

to hear His teaching and receive healing for their illnesses. Christ blessed five loaves of 

bread and two fish, instructing His disciples to share these among the five thousand 

men, gathered with their wives and children. All of them ate, as we are told, and were 

filled. Up to this point, the narrative describes a miracle. Yet in continuation, the 

miracle-worker said to His disciples: “gather up the fragments that remain, so that 

nothing is lost” (Jn 6.12). The commandment to gather up the remainders “so 

that nothing is lost,” especially as it comes from the mouth of their Creator, 

constitutes a model of behavior which is most useful for our time when the 

refuse of certain large cities, rejected as trash, could suffice to nourish entire 

populations. 

You are undoubtedly familiar with the charitable commandment of love and mercy, 
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which is taught by the Orthodox Church. You are perhaps even aware that the 

Ecumenical Patriarchate, as the first throne among the worldwide Orthodox Churches, 

has, at the dawn of the third millennium from the Birth of Christ, placed at the center 

of its attention the urgent problem of our times, namely the preservation of balance in 

the natural environment of our planet. We are absolutely convinced that an effective 

approach to this problem requires not only the intervention of governments, but also 

the cultivation of an ethic based on an understanding of the relationship between 

humanity and nature, which, beyond this ethic, derives from the coexistence of all 

human beings.  

For us, this ethic stems from our faith in God and, as we believe, from the event of 

creation. We accept that God created the universe out of nothing and out of love. As 

the crown of this creation, God formed Adam, whom He established in the Garden of 

Eden, the earthly paradise. The delight in the goods of Paradise was not an end to 

itself. Adam’s pleasure in paradise was not due to the enjoyment of the material goods 

therein; it was not an animal satisfaction of instincts. God fashioned Adam into a 

personal and spiritual being, created out of two elements. One element was drawn 

from the material creation made by Him, “dust from the dust” of the earth, and 

therefore constituted the human body. The other element was a created spirit, similar 

to the uncreated spiritual essence of God, and so Adam was created “in the image and 

likeness” of God, namely endowed with all the good attributes of the persons of the 

Triune God. These attributes include personal being, mind, freedom, love, judgment, 

will, and so forth. And the delight of humanity in Paradise was founded on a personal 

relationship with the Creator, a relationship characterized as love and incorporating full 

trust in God.  
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You are undoubtedly familiar with the charitable commandment of love and mercy, 

which is taught by the Orthodox Church 
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Commandment to Care, not to Consume 

While being a spirit in image of the Spirit of God, the human person was not created 

perfectly divine. Rather, the human person was created with the possibility of 

becoming like God through gradual progress derived from personal and voluntary 

asceticism, as well as through the intervention of divine grace, namely the uncreated 

energy of God. This ascetic discipline embraced three things: first, work in Paradise; 

second, the keeping of Paradise; and, third, the fulfillment of a commandment to avoid 

consuming one fruit. In reference to these three points, the basis of the desired 

behavior was love, and the desired goal from God was the preservation and increase of 
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humanity in personal love. This communion of humanity with God would render us 

partakers of divine nature and blessedness, namely divine by grace although not in 

essence.  
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An Orthodox Christian ethic therefore emanates from the world-view of humanity, 

creation, and God that we have very briefly presented. All the other Christian 

exhortations about the proper way of life stem from the conscious effort of 

human beings to cease hoping in creation and to turn their hope to the 

Creator of all. When this attitude is adopted, humanity will be satisfied with much 

fewer material goods and will respond with greater sensitivity to the nature that 

nurtures us. Humanity will then be concerned about loving all people, and will not seek 

to satisfy individualistic and egotistic ambitions.  

The Orthodox Church penetrates the reason of every being, namely the origin and 

purpose of every created thing, discerning the complete plan of God from the first 

moment of creation to the end of the world, considering this as an expression of 

absolute love and offering. The world was created “very good” in order to serve the 

mind of God and the life of humanity. However, it does not replace God; it cannot be 

worshipped in the place of God; it cannot offer more than God appointed it to offer. 

The Orthodox Church prays that God may bless this creation in order to offer 

seasonable weather and an abundance of fruits from the earth. It prays that God may 

free the earth from earthquakes, floods, fires, and every other harm. In recent times, 

it has also offered supplications to God for the protection of the world from destruction 

caused by humanity itself, such as pollution, war, over-exploitation, exhaustion of 

waters, changes in environmental conditions, devastation, and stagnation.  
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The Orthodox Church penetrates the reason of every being, namely the origin and 

purpose of every created thing, discerning the complete plan of God from the first 

moment of creation to the end of the world, considering this as an expression of 

absolute love and offering. The world was created “very good” in order to serve the 

mind of God and the life of humanity. However, it does not replace God; it cannot be 

worshipped in the place of God; it cannot offer more than God appointed it to offer. 

The Orthodox Church prays that God may bless this creation in order to offer 

seasonable weather and an abundance of fruits from the earth. It prays that God may 

free the earth from earthquakes, floods, fires, and every other harm. In recent times, 

it has also offered supplications to God for the protection of the world from destruction 

caused by humanity itself, such as pollution, war, over-exploitation, exhaustion of 

waters, changes in environmental conditions, devastation, and stagnation.  
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The Ecumenical Patriarchate does not however rely only on supplication to God to 

improve the situation. Starting from God, as it is always proper to seek His blessing, 

the Ecumenical Patriarchate works intensely in every possible way to alert everyone to 

the fact that the greed of our generation constitutes a sin. This greed leads to the 

deprivation of our children’s generation, in spite of our desire to bequeath to them a 

better future.  

The relative environmental activity of the Ecumenical Patriarchate has been revealed, 

among other ways, in the convocation also of international ecological Seminars in the 

historical Holy Monastery on the island of Halki, which began a systematic theological 

study of the ecological crisis. There has also been participation on our part in 

numerous conferences convened to discuss these matters. Our environmental initiative 

is further reflected in the organization of three floating Symposia attended by scientists 

from all over the world. In admirable harmony of spirit, we advanced from the study of 

general themes to the examination of particular problems. 

In September of 1995, together with His Royal Highness Prince Philip of Edinburgh, we 

organized a floating Symposium in the Aegean, starting from the island of Patmos, in 

order to celebrate the 900thanniversary of the Book of St. John’s Revelation. In this 

symposium, faith and understanding, religion and science, spirit and word approached, 

from different perspectives, one and the same purpose, namely the protection of the 

environment. The success of this Symposium inspired and encouraged us to organize a 

second international floating Symposium in the area of the Black Sea, in light of the 

ecological destruction of that region. 

The deliberations of the Black Sea Symposium made it abundantly clear that the 

pollution of this sea largely depends on the pollutants washed up by the rivers. The 

warm hospitality and fervent reception expressed by the inhabitants of this region 

toward the delegates of our Symposium was deeply moving. Having studied the 

existing problems, we decided to continue our research by organizing yet another 

Symposium, in the context of which we traveled by ship along the Danubian countries.  

Beyond the study of pollution and the search for a solution to the dangerous conditions 

and constructions, the pain and the poverty all along this great river, a further purpose 

of this Symposium was the healing of this region of Europe that has been plagued with 

terrible ordeals. In the context of our limited capacity, we proposed to define the 

principals of free communication, of mutual respect, and of peaceful coexistence 

among the people of this region. 

In the aftermath of the Symposium, it is important for us to search for its practical 

results. These results give rise to hope for an activation of interest in the environment. 
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At the conclusion of the Black Sea Symposium a systematic environmental education 

created a network of concerned clergy, journalists, and teachers from the Black Sea 

region. Today, an initiative to create a similar environmental network is gaining ground 

in the Danubian countries, with the participation of various Churches, in conjunction 

with the Danube Carpathian Program of the Worldwide Wildlife Fund (WWF). This 

network will preserve alive the ecological initiative and strengthen the cooperation 

among the peoples of the region. 

A further Symposium is scheduled for the Baltic Sea. This Symposium will direct its 

attention to one of the more burdened coastal environments of our planet. The Baltic 

Sea has suffered both from the development and wealth of some countries in the 

region, as well as from the poverty of certain others. This Symposium will endeavor to 

underline the significance of a common effort and formation of a common ethic. It will 

remind the world that the sacred creation is not our property, and so we do not have 

the right to use it according to our desires. It is the gift of God’s love to us, and we are 

obliged to return his love by protecting everything embraced by this gift. 
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 We fervently pray that peace and harmony will prevail, not simply as an 

absence of conflicts or as a temporary truce in confrontations, but as a stable 

condition for the future of our planet. To this purpose, however, all of us are 

required to work, and to work together, irrespective of religious convictions. 

Therefore, we fraternally call upon all religious leaders to adopt the effort for 

the protection of the natural environment and to inspire their faithful in the 

religious and humanitarian obligation to participate in this endeavor, both actively and 

passively.  
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First of all, we must stress that it is not any fear of impending disasters that 

obliges us to assume such initiatives. Rather, it is the recognition of the 

harmony that should exist between our attitudes and actions on the one 

hand, and the laws of nature, which govern the universe, on the other hand. 

These laws have been established by the supreme personal Being, a Being that we call 

Trinitarian God that loves and is loved. 
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The Ecumenical Throne of Orthodoxy, as a preserver and herald of the ancient Patristic 

tradition and of the rich liturgical experience of our Orthodox Church, today renews its 
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long standing commitment to healing the environment. 
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It is for this reason that our predecessor, the late Patriarch Dimitrios, of blessed 

memory, invited the whole world to offer, together with the Great Church of Christ, 

prayers of thanksgiving and supplications for the protection of the natural 

environment. 
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Since 1989, every September 1st, the beginning of the ecclesiastical calendar has been 

designated as a day of prayer for the protection of the environment, throughout the 

Orthodox world. 
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Since that time, the Ecumenical Throne has organized an Inter-Orthodox Conference in 

Crete in 1991, and convened annual Ecological Seminars at the historic Monastery of 

the Holy Trinity on Halki, as a way of discerning the spiritual roots and principles of the 

ecological crisis. In 1995, we sponsored a symposium, sailing the Aegean to the island 

of Patmos. The symposium on Revelation and the Environment, AD 95 to 1995, 

commemorated the 1900th anniversary of the recording of the Apocalypse. We have 

recently convened under the joint aegis of our Patriarchate and His Eminence Jacques 

Santer, President of the European Commission a trans-national conference on the 

Black Sea ecological crisis, that included participation of all the nations that border the 

sea. 
 

P25: Address of Ecumenical Patriarch Bartholomew at the Environmental Symposium.docx - 

25:16 [In these and other programs, w..]  (11:30)   (Super) 

Códigos: [Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica]  

No memos 

 

In these and other programs, we have sought to discover the measures that may be 

implemented by Orthodox Christians worldwide, as leaders desiring to contribute to the 

solution of this global problem. We believe that through our particular and unique 

liturgical and ascetic ethos, Orthodox Spirituality may provide significant moral and 

ethical direction toward a new generation of awareness about the planet. 



1602 

 

We believe that Orthodox liturgy and life hold tangible answers to the ultimate 

questions concerning salvation from corruptibility and death. The Eucharist is at the 

very center of our worship. And our sin toward the world, or the spiritual root of all our 

pollution, lies in our refusal to view life and the world as a sacrament of thanksgiving, 

and as a gift of constant communion with God on a global scale. 

We envision a new awareness that is not mere philosophical posturing, but a tangible 

experience of a mystical nature. We believe that our first task is to raise the 

consciousness of adults who most use the resources and gifts of the planet. Ultimately, 

it is for our children that we must perceive our every action in the world as having a 

direct effect upon the future of the environment. At the heart of the relationship 

between man and environment is the relationship between human beings. As 

individuals, we live not only in vertical relationships to God, and horizontal 

relationships to one another, but also in a complex web of relationships that extend 

throughout our lives, our cultures and the material world. Human beings and the 

environment form a seamless garment of existence; a complex fabric that we believe 

is fashioned by God.  

People of all faith traditions praise the Divine, for they seek to understand their 

relationship to the cosmos. The entire universe participates in a celebration of life, 

which St. Maximos the Confessor described as a "cosmic liturgy." We see this cosmic 

liturgy in the symbiosis of life's rich biological complexities. These complex 

relationships draw attention to themselves in humanity's self-conscious awareness of 

the cosmos. As human beings, created "in the image and likeness of God" (Gen. 1:26), 

we are called to recognize this interdependence between our environment and 

ourselves. In the bread and the wine of the Eucharist, as priests standing before the 

altar of the world, we offer the creation back to the creator in relationship to Him and 

to each other. Indeed, in our liturgical life, we realize by anticipation, the final state of 

the cosmos in the Kingdom of Heaven. We celebrate the beauty of creation, and 

consecrate the life of the world, returning it to God with thanks. We share the world in 

joy as a living mystical communion with the Divine. Thus it is that we offer the fullness 

of creation at the Eucharist, and receive it back as a blessing, as the living presence of 

God. 

Moreover, there is also an ascetic element in our responsibility toward God's creation. 

This asceticism requires from us a voluntary restraint, in order for us to live in 

harmony with our environment. Asceticism offers practical examples of conservation. 

By reducing our consumption, in Orthodox Theology "encratia" or self-control, we come 

to ensure that resources are also left for others in the world. As we shift our will we 

demonstrate a concern for the third world and developing nations. Our abundance of 

resources will be extended to include an abundance of equitable concern for others. 

We must challenge ourselves to see our personal, spiritual attitudes in continuity with 
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public policy. Encratia frees us of our self-centered neediness, that we may do good 

works for others. We do this out of a personal love for the natural world around us. We 

are called to work in humble harmony with creation and not in arrogant supremacy 

against it. Asceticism provides an example whereby we may live simply. 

Asceticism is not a flight from society and the world, but a communal attitude of mind 

and way of life that leads to the respectful use, and not the abuse of material goods. 

Excessive consumption may be understood to issue from a world-view of estrangement 

from self, from land, from life, and from God. Consuming the fruits of the earth 

unrestrained, we become consumed ourselves, by avarice and greed. Excessive 

consumption leaves us emptied, out-of-touch with our deepest self. Asceticism is a 

corrective practice, a vision of repentance. Such a vision will lead us from repentance 

to return, the return to a world in which we give, as well as take from creation. 

We invite Orthodox Christians to engage in genuine repentance for the way in which 

we have behaved toward God, each other, and the world. We gently remind Orthodox 

Christians that the judgement of the world is in the hands of God. We are called to be 

stewards, and reflections of God's love by example. Therefore, we proclaim the 

sanctity of all life, the entire creation being God's and reflecting His continuing will that 

life abound. We must love life so that others may see and know that it belongs to God. 

We must leave the judgement of our success to our Creator. 

We lovingly suggest to all the people of the earth, that they seek to help one another 

to understand the myriad ways in which we are related to the earth, and to one 

another. In this way, we may begin to repair the dislocation many people experience in 

relation to creation. 

We are of the deeply held belief, that many human beings have come to behave as 

materialistic tyrants. Those that tyrannize the earth are themselves, sadly, tyrannized. 

We have been called by God, to "be fruitful, increase and have dominion in the earth" 

(Gen 1:28). Dominion is a type of the Kingdom of Heaven. Thus it is that St. Basil 

describes the creation of man in paradise on the 6th day, as being the arrival of a king 

in his palace. Dominion is not domination, it is an eschatological sign of the perfect 

Kingdom of God, where corruption and death are no more. 

If human beings treated one another's personal property the way they treat their 

environment, we would view that behavior as anti-social. We would impose the judicial 

measures necessary to restore wrongly appropriated personal possessions. It is 

therefore appropriate, for us to seek ethical, legal recourse where possible, in matters 

of ecological crimes. 

It follows that, to commit a crime against the natural world, is a sin. For humans to 

cause species to become extinct and to destroy the biological diversity of God's 

creation For humans to degrade the integrity of Earth by causing changes in its 

climate, by stripping the Earth of its natural forests, or destroying its wetlands For 
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humans to injure other humans with disease for humans to contaminate the Earth's 

waters, its land, its air, and its life, with poisonous substances These are sins. 

In prayer, we ask for the forgiveness of sins committed both willingly and unwillingly. 

And it is certainly God's forgiveness, which we must ask, for causing harm to His Own 

Creation. 

Thus we begin the process of healing our worldly environment, which was blessed with 

Beauty and created by God. Then we may also begin to participate responsibly, as 

persons making informed choices in both the integrated whole of creation, and within 

our own souls. 

In just a few weeks the world's leaders will gather in Kyoto, Japan, to determine what, 

if anything, the nations of the world will commit to do, to halt climate change. There 

has been much debate back and forth about who should, and should not have to 

change the way they use the resources of the earth. Many nations are reluctant to act 

unilaterally. This self-centered behavior is a symptom of our alienation from one 

another, and from the context of our common existence. 

We are urging a different and, we believe, a more satisfactory ecological ethic. This 

ethic is shared with many of the religious traditions represented here. All of us hold the 

earth to be the creation of God, where He placed the newly created human "in the 

Garden of Eden to cultivate it and to guard it" (Genesis 2:15). He imposed on 

humanity a stewardship role in relationship to the earth. How we treat the earth and 

all of creation defines the relationship that each of us has with God. It is also a 

barometer of how we view one another. For if we truly value a person, we are careful 

as to our behavior toward that person. The dominion that God has given humankind 

over the Earth does not extend to human relationships. As the Lord said, "You know 

that the rulers of the Nations lord it over them, and their great ones are tyrants over 

them. It will not be so among you; but whoever wishes to be great among you must 

be your servant, and whoever wishes to be first among you must be your slave; just 

as the Son of Man came not to be served but to serve, and to give his life as a ransom 

for many" (Mat. 20:25-28). 

It is with that understanding that we call on the world's leaders to take action to halt 

the destructive changes to the global climate that are being caused by human activity. 

And we call on all of you here today, to join us in this cause. This can be our important 

contribution to the great debate about climate change. We must be spokespeople for 

an ecological ethic that reminds the world that it is not ours to use for our own 

convenience. It is God's gift of love to us and we must return his love by protecting it 

and all that is in it.  

We congratulate our Brother in Christ, Bishop Anthony, Fr. Constantine Zozos, and all 

those who initiated, organized, addressed, and participated in this important 

Symposium. It is our fervent and sincere prayer that this will become a focal point for 
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further theological reflection and practical action throughout the parishes of this Holy 

Archdiocese of America, all the Orthodox Churches in this great land, and all Americans 

of goodwill. We are especially thankful for the presence of Secretary Bruce Babbit and 

the commitment that President Clinton and Vice-President Gore have made toward 

sound ecological policy. 

The Lord suffuses all of creation with His Divine presence in one continuous legato 

from the substance of atoms to the Mind of God. Let us renew the harmony between 

heaven and earth, and transfigure every detail, every particle of life. Let us love one 

another, and lovingly learn from one another, for the edification of God's people, for 

the sanctification of God's creation, and for the glorification of God's most holy Name. 

Amen. 

 
 

P25: Address of Ecumenical Patriarch Bartholomew at the Environmental Symposium.docx - 

25:29 [By reducing our consumption, i..]  (16:16)   (Super) 

Códigos: [Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica]  

No memos 

 

By reducing our consumption, in Orthodox Theology "encratia" or self-control, we come 

to ensure that resources are also left for others in the world. As we shift our will we 

demonstrate a concern for the third world and developing nations. Our abundance of 

resources will be extended to include an abundance of equitable concern for others. 
 

P25: Address of Ecumenical Patriarch Bartholomew at the Environmental Symposium.docx - 

25:30 [By reducing our consumption, i..]  (16:30)   (Super) 

Códigos: [Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica]  

No memos 

 

By reducing our consumption, in Orthodox Theology "encratia" or self-control, we come 

to ensure that resources are also left for others in the world. As we shift our will we 

demonstrate a concern for the third world and developing nations. Our abundance of 

resources will be extended to include an abundance of equitable concern for others. 

We must challenge ourselves to see our personal, spiritual attitudes in continuity with 

public policy. Encratia frees us of our self-centered neediness, that we may do good 

works for others. We do this out of a personal love for the natural world around us. We 

are called to work in humble harmony with creation and not in arrogant supremacy 

against it. Asceticism provides an example whereby we may live simply. 

Asceticism is not a flight from society and the world, but a communal attitude of mind 

and way of life that leads to the respectful use, and not the abuse of material goods. 

Excessive consumption may be understood to issue from a world-view of estrangement 

from self, from land, from life, and from God. Consuming the fruits of the earth 

unrestrained, we become consumed ourselves, by avarice and greed. Excessive 

consumption leaves us emptied, out-of-touch with our deepest self. Asceticism is a 
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corrective practice, a vision of repentance. Such a vision will lead us from repentance 

to return, the return to a world in which we give, as well as take from creation. 

We invite Orthodox Christians to engage in genuine repentance for the way in which 

we have behaved toward God, each other, and the world. We gently remind Orthodox 

Christians that the judgement of the world is in the hands of God. We are called to be 

stewards, and reflections of God's love by example. Therefore, we proclaim the 

sanctity of all life, the entire creation being God's and reflecting His continuing will that 

life abound. We must love life so that others may see and know that it belongs to God. 

We must leave the judgement of our success to our Creator. 

We lovingly suggest to all the people of the earth, that they seek to help one another 

to understand the myriad ways in which we are related to the earth, and to one 

another. In this way, we may begin to repair the dislocation many people experience in 

relation to creation. 

We are of the deeply held belief, that many human beings have come to behave as 

materialistic tyrants. Those that tyrannize the earth are themselves, sadly, tyrannized. 

We have been called by God, to "be fruitful, increase and have dominion in the earth" 

(Gen 1:28). Dominion is a type of the Kingdom of Heaven. Thus it is that St. Basil 

describes the creation of man in paradise on the 6th day, as being the arrival of a king 

in his palace. Dominion is not domination, it is an eschatological sign of the perfect 

Kingdom of God, where corruption and death are no more. 

If human beings treated one another's personal property the way they treat their 

environment, we would view that behavior as anti-social. We would impose the judicial 

measures necessary to restore wrongly appropriated personal possessions. It is 

therefore appropriate, for us to seek ethical, legal recourse where possible, in matters 

of ecological crimes. 

It follows that, to commit a crime against the natural world, is a sin. For humans to 

cause species to become extinct and to destroy the biological diversity of God's 

creation For humans to degrade the integrity of Earth by causing changes in its 

climate, by stripping the Earth of its natural forests, or destroying its wetlands For 

humans to injure other humans with disease for humans to contaminate the Earth's 

waters, its land, its air, and its life, with poisonous substances These are sins. 

In prayer, we ask for the forgiveness of sins committed both willingly and unwillingly. 

And it is certainly God's forgiveness, which we must ask, for causing harm to His Own 

Creation. 

Thus we begin the process of healing our worldly environment, which was blessed with 

Beauty and created by God. Then we may also begin to participate responsibly, as 

persons making informed choices in both the integrated whole of creation, and within 

our own souls. 
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In just a few weeks the world's leaders will gather in Kyoto, Japan, to determine what, 

if anything, the nations of the world will commit to do, to halt climate change. There 

has been much debate back and forth about who should, and should not have to 

change the way they use the resources of the earth. Many nations are reluctant to act 

unilaterally. This self-centered behavior is a symptom of our alienation from one 

another, and from the context of our common existence. 

We are urging a different and, we believe, a more satisfactory ecological ethic. This 

ethic is shared with many of the religious traditions represented here. All of us hold the 

earth to be the creation of God, where He placed the newly created human "in the 

Garden of Eden to cultivate it and to guard it" (Genesis 2:15). He imposed on 

humanity a stewardship role in relationship to the earth. How we treat the earth and 

all of creation defines the relationship that each of us has with God. It is also a 

barometer of how we view one another. For if we truly value a person, we are careful 

as to our behavior toward that person. The dominion that God has given humankind 

over the Earth does not extend to human relationships. As the Lord said, "You know 

that the rulers of the Nations lord it over them, and their great ones are tyrants over 

them. It will not be so among you; but whoever wishes to be great among you must 

be your servant, and whoever wishes to be first among you must be your slave; just 

as the Son of Man came not to be served but to serve, and to give his life as a ransom 

for many" (Mat. 20:25-28). 

It is with that understanding that we call on the world's leaders to take action to halt 

the destructive changes to the global climate that are being caused by human activity. 

And we call on all of you here today, to join us in this cause. This can be our important 

contribution to the great debate about climate change. We must be spokespeople for 

an ecological ethic that reminds the world that it is not ours to use for our own 

convenience. It is God's gift of love to us and we must return his love by protecting it 

and all that is in it.  

We congratulate our Brother in Christ, Bishop Anthony, Fr. Constantine Zozos, and all 

those who initiated, organized, addressed, and participated in this important 

Symposium. It is our fervent and sincere prayer that this will become a focal point for 

further theological reflection and practical action throughout the parishes of this Holy 

Archdiocese of America, all the Orthodox Churches in this great land, and all Americans 

of goodwill. We are especially thankful for the presence of Secretary Bruce Babbit and 

the commitment that President Clinton and Vice-President Gore have made toward 

sound ecological policy. 

The Lord suffuses all of creation with His Divine presence in one continuous legato 

from the substance of atoms to the Mind of God. Let us renew the harmony between 

heaven and earth, and transfigure every detail, every particle of life. Let us love one 

another, and lovingly learn from one another, for the edification of God's people, for 

the sanctification of God's creation, and for the glorification of God's most holy Name. 
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Amen. 

 
 

P25: Address of Ecumenical Patriarch Bartholomew at the Environmental Symposium.docx - 

25:35 [Asceticism is not a flight fro..]  (18:18)   (Super) 

Códigos: [Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica]  

No memos 

 

Asceticism is not a flight from society and the world, but a communal attitude of mind 

and way of life that leads to the respectful use, and not the abuse of material goods.  
 

P25: Address of Ecumenical Patriarch Bartholomew at the Environmental Symposium.docx - 

25:38 [Asceticism is a corrective pra..]  (18:18)   (Super) 

Códigos: [Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica]  

No memos 

 

Asceticism is a corrective practice, a vision of repentance. Such a vision will lead us 

from repentance to return, the return to a world in which we give, as well as take from 

creati 
 

P25: Address of Ecumenical Patriarch Bartholomew at the Environmental Symposium.docx - 

25:51 [In prayer, we ask for the forg..]  (24:24)   (Super) 

Códigos: [Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica] [Plegaria y 

oración - Familia: Arquitectura ontológica]  

No memos 

 

In prayer, we ask for the forgiveness of sins committed both willingly and unwillingly. 

And it is certainly God's forgiveness, which we must ask, for causing harm to His Own 

Creation. 
 

P26: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the 

International Ecological Symposium on the Theme.docx - 26:26 [All of you enjoy the 

blessings..]  (15:15)   (Super) 

Códigos: [Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica]  

No memos 

 

 All of you enjoy the blessings of the Holy and Orthodox Great Church of Christ, and 

personally speaking, most certainly of our Modesty; you enjoy the patronage of the 

President of the European Commission, His Excellency Jacques Santer. The subject of 

this Symposium is of interest to many peoples and their governments, as evidenced by 

the selection of the circumnavigation of all these interested countries as the venue for 

this Symposium 
 

P26: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the 

International Ecological Symposium on the Theme.docx - 26:34 [This sense of a common fate, 

w..]  (19:19)   (Super) 

Códigos: [Denuncia y crítica] [Orthodoxy has its response: “r.. - Familia: Arquitectura 

ontológica] [Visión ambiental]  

No memos 
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This sense of a common fate, which is indeed the polar opposite of the widespread 

individualistic and self-interested perception which is short-sighted in its appreciation 

of the world, is a basic teaching of the altruistic Christian faith, and especially of 

Orthodoxy. Without it, facing problems such as those of the Black Sea would be 

impossible. 
 

P30: Address of His All.docx - 30:23 [For Orthodox Christians, the i..]  (21:21)   (Super) 

Códigos: [Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica] [Particularidad 

dogma referencial - Familia: Arquitectura ontológica]  

Memo: [Nocion de icono]  

 

For Orthodox Christians, the icon, or image, stands not only as an acme of human 

aesthetic accomplishment, but as a tangible reminder of this perennial truth. As in 

every painting – religious or not and notwithstanding the talent of the artist– the 

object presents as two dimensional. Yet, for Orthodox Christians, an icon is no mere 

religious painting – and it is not, by definition, a religious object. Indeed, it is a subject 

with which the viewer, the worshipper, enters into wordless dialogue through the sense 

of sight. For an Orthodox Christian, the encounter with the icon is an act of communion 

with the person represented in the icon. How much more should our encounters with 

living icons – persons made in the image and likeness of God – be acts of communion! 
 

P30: Address of His All.docx - 30:81 [Thus it is that the Ecumenical..]  (24:24)   (Super) 

Códigos: [Defensa y aclaración del mensaje cristiano - Familia: Arquitectura ontológica] 

[Iglesia - Familia: Arquitectura ontológica] [Orthodoxy has its response: “r.. - Familia: Arquitectura 

ontológica]  

No memos 

 

Thus it is that the Ecumenical Patriarchate – in keeping with our own sense of 

responsibility for the house, the oikos of the world and all who dwell therein, has for 

decades championed the cause of the environment, calling attention to ecological 

crises around the globe. And we engage this ministry without regard to self interest. As 

you know so well, our Patriarchate is not a“national” Church, but rather the 

fundamental canonical expression of the ecumenical dimensions of the Gospel 

message, and of its analogous responsibility within the life of the Church. This is the 

deeper reason that the Church Fathers and the Councils have given it the name, 

“Ecumenical.” The loving care of the Church of Constantinople exceeds any linguistic, 

cultural, ethnic and even religious definition, as She seeks to serve all peoples. 

Although firmly rooted in particular history – as any other institution is – the 

Ecumenical Patriarchate transcends historical categories in Her perennial mission of 

service. 
 

P30: Address of His All.docx - 30:90 [We uphold the canonical tradit..]  (38:38)   (Super) 

Códigos: [Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica]  

No memos 

 

We uphold the canonical tradition of the Orthodox Church which seeks order without 

tyranny, liberty without license, and justice yoked to mercy and compassion. 
 

P30: Address of His All.docx - 30:55 [Today, the ecumenical scope of..]  (51:51)   (Super) 

Códigos: [Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica]  

No memos 
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Today, the ecumenical scope of our Patriarchate extends far beyond the boundaries of 

its physical presence at the cusp of Europe and Asia, in the same City we have 

inhabited for the seventeen centuries since her founding. Though small in quantity, the 

extensive quality of our experience brings us before this august assembly today, in 

order to share from that experience on the necessity of intercultural dialogue, a lofty 

and timely ideal for the contemporary worl 
 

P30: Address of His All.docx - 30:98 [For Orthodox Christians, the i..]  (61:61)   (Super) 

Códigos: [Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica]  

No memos 

 

For Orthodox Christians, the icon, or image, stands not only as an acme of human 

aesthetic accomplishment, but as a tangible reminder of this perennial truth. As in 

every painting – religious or not and notwithstanding the talent of the artist– the 

object presents as two dimensional. Yet, for Orthodox Christians, an icon is no mere 

religious painting – and it is not, by definition, a religious object. Indeed, it is a subject 

with which the viewer, the worshipper, enters into wordless dialogue through the sense 

of sight. For an Orthodox Christian, the encounter with the icon is an act of communion 

with the person represented in the icon. How much more should our encounters with 

living icons – persons made in the image and likeness of God – be acts of communion! 
 

P31: Address to the Plenary of the European Parliament.docx - 31:10 [It is surprising that the 

real..]  (8:8)   (Super) 

Códigos: [Eucharist - Familia: Arquitectura ontológica] [Orthodoxy has its response: “r.. - 

Familia: Arquitectura ontológica]  

No memos 

 

It is surprising that the real and most deeply democratic organization of the Orthodox 

Christian Church with its rather large degree of administrative autonomy and local 

supremacy of the bishops, as well as the patriarchates and autocephalous churches all 

simultaneously enjoying the eucharistic unity in faith is one kind of model which the 

European Union under the name of the Principle of Epicureanism recently legislated as 

the most advantageous method for defining its powers. 
 

P31: Address to the Plenary of the European Parliament.docx - 31:26 [The Ecumenical 

Patriarchate of..]  (14:14)   (Super) 

Códigos: [Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica]  

No memos 

 

The Ecumenical Patriarchate of New Rome-Constantinople which we humbly represent 

today before you does not pretend to bring to this center of European unity political 

strength, economic power, or ideological claims. This is not our mission. Permit us to 

note, however, that experience over the centuries paradoxically confirms that power, 

which continues to stimulate history, is made perfect in weakness (2 Cor. 12:9). We 

submit to you the experience of our recent tradition. Whenever we attempted "through 

power and with the might of power," out of our concern for ecumenical unity of the 

Christian churches, the fruits we were worthy to receive was the product of our 

weakness and not of our strength. 
 

P31: Address to the Plenary of the European Parliament.docx - 31:37 [Within the measure of 

our spir..]  (21:21)   (Super) 

Códigos: [Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica]  
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Within the measure of our spiritual capacity, the Orthodox Church and theology 

endeavours to contribute to the necessary dialogue concerning this problem. Thus, 

upon the initiative of the Ecumenical Patriarchate, we, the Orthodox, have established 

September 1st of each year as a day of meditation and prayer in confronting the 

continuing ecological destruction of our planet. Having convened an international 

conference in Crete, we have further inaugurated a systematic theological study on 

this problem. 
 

P32: Address to the World Alliance of YMCA in Durban.docx - 32:11 [Finally, religious people 

ofte..]  (6:6)   (Super) 

Códigos: [Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica]  

No memos 

 

Finally, religious people often wonder what heaven or hell might resemble. In fact, the 

Eastern Orthodox Church understands heaven and hell again in terms of the presence 

or absence of fellowship and community. There is a beautiful story told by one of the 

early desert fathers, Macarius of Egypt. When asked what heaven and hell were like, 

St. Macarius responded by comparing heaven to the ability to look at someone in the 

eyes; to do so, as he believed, was to taste heaven even in this life. By contrast, he 

said, hell is like being bound back-to-back with another person for all eternity without 

ever being able to look at that person in the eyes. How many people experience this 

kind of hell in our world! 
 

P34: Closing Address at International Conference of Young Presidents Organization in 

Istanbul.docx - 34:11 [The emphasis of the Encyclical..]  (5:5)   (Super) 

Códigos: [Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica]  

No memos 

 

The emphasis of the Encyclicals is on the scriptural understanding that all human 

beings are created in the image of God, and as Children of God are endowed with the 

gift of freedom and the right to live in peace, i 
 

P37: Ecumenical Patriarc2.docx - 37:6 [Many things have changed since..]  (20:20)   (Super) 

Códigos: [Acción ambiental] [Orthodoxy has its response: “r.. - Familia: Arquitectura 

ontológica] [Visión histórica-tradicional - Familia: Arquitectura ontológica]  

No memos 

 

Many things have changed since our predecessor, the late Patriarch Dimitrios decided, 

over two decades ago, that September 1st should be dedicated as a day of supplication 

for the preservation of God’s beautiful creation. 
 

P37: Ecumenical Patriarc2.docx - 37:27 [seeks to contribute to the dev..]  (28:28)   (Super) 

Códigos: [Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica] [Principios 

morales y éticos]  

No memos 
 

seeks to contribute to the development of an environmental ethic, which must 

underline that the use of the world and the enjoyment of material goods must be 

Eucharistic, accompanied by doxology toward God; by the same token, the abuse of 

the world and participation therein without reference to God is sinful both before the 
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Creator and before humanity as creation. 
 

P40: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen1.docx - 40:4 [The Orthodox Church is a pione..]  (4:4)   (Super) 

Códigos: [Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica]  

No memos 

 

The Orthodox Church is a pioneer in her love and interest for humanity and its living 

conditions. Therefore, on the one hand, it recommends that we lead virtuous lives, 

looking to eternal life in the heavenly world beyond 
 

P44: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen5.docx - 44:4 [Indeed, this has now become es..]  (4:4)   (Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica] [Orthodoxy has its response: “r.. - Familia: 

Arquitectura ontológica]  

No memos 

 

Indeed, this has now become established throughout the entire Orthodox world with 

the consent and accord of the other Most Holy Sister Orthodox Churches.  
 

P46: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen7.docx - 46:13 [The hymns and prayers in the O..]  (7:7)   (Super) 

Códigos: [Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica]  

No memos 

 

The hymns and prayers in the Office of September 1st, composed by the gifted 

hymnographer of the Great Church, the late monk Gerasimos of the Holy Mountain, 

extol the beauty of creation but also remind us of our tragic abuse of it. They call us to 

repent for our actions against God’s gift to us. We have made this world ever more 

opaque, rendering it ever more tortured. 
 

P46: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen7.docx - 46:30 [We stand before the Creator as..]  (10:10)   (Super) 

Códigos: [Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica]  

No memos 

 

We stand before the Creator as the Church of God, which, according to Orthodox 

theology, is the continued incarnate presence of the Lord Jesus Christ on earth; His 

presence looks to the salvation of the world, not just of humanity but also of the entire 

creation. The ethos of the Church in all its expressions denotes a reverence for all 

matter: for the world around us, for other creatures, and for our own bodies. 
 

P47: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen8.docx - 47:15 [This is why it is not incident..]  (9:9)   (Super) 

Códigos: [Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica]  

No memos 

 

This is why it is not incidental that, among the first things we do in Orthodox worship, 

is to praise the Lord, invoking Him that we be taught His immovable precepts which 

derive from Him only. Never are we so powerful and shielded from every unexpected 

force, as when we chant, as did the youths in the fire described in the Book of Daniel, 
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the ode of the beloved: “Blessed are you, Lord, teach me your precepts.” 
 

P47: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen8.docx - 47:22 [Yet, during this same time, we..]  (10:10)   (Super) 

Códigos: [Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica]  

No memos 

 

Yet, during this same time, we, from the Ecumenical Patriarchate, address ourselves 

first to the conscience of every individual person, invite people each day and with 

innocent heart to taste the good things of God, partaking in trembling fear – though, 

simultaneously, in doxology and joy – of the good things of creation. 
 

P48: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen9.docx - 48:27 [This day was established three..]  (11:11)   (Super) 

Códigos: [Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica]  

No memos 

 

This day was established three years ago by the Mother Holy Great Church of Christ 

and has now been accepted by all Orthodox throughout the world. Having done so, we 

should like to take the God-given opportunity to invite and encourage every person, 

and above all the faithful, to constantly watch over his or her fellow human beings and 

the world, for the benefit of us all and for the glory of the Creator. 
 

P50: Ecumenical Patriarch Bartholomew I Message on the Day of the Protection of the 

Environmen1.docx - 50:2 [“The earth, having no tongue c..]  (3:3)   (Super) 

Códigos: [Lenguaje simbólico, metafórico, alegórico - Familia: Arquitectura ontológica] 

[Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica] [Remedios y soluciones - Familia: 

Arquitectura ontológica] [use of nature’s symbols]  

No memos 

 

“The earth, having no tongue cries out sighing, why are you people polluting me with 

many evil things?” (Troparion- 9th ode - for the earthquake of October 26) 
 

P51: Ecumenical Patriarch Bartholomew I Message on the Day of the Protection of the 

Environmen2.docx - 51:12 [When it comes to the appropria..]  (9:9)   (Super) 

Códigos: [Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica]  

No memos 

 

When it comes to the appropriate response and the proper theological reflection, there 

is no doubt that our Orthodox Church has a great deal to contribute to the 

contemporary debate concerning ecology. We are able to draw upon the depth and 

wealth of our Scriptural and Patristic heritage in order to contribute positively and 

constructively to the critical issues of our time. Where, however, as Orthodox 

Christians we reveal the greatest vulnerability is in the practice of our theory. 
 
 

P51: Ecumenical Patriarch Bartholomew I Message on the Day of the Protection of the 

Environmen2.docx - 51:18 [More importantly, just how man..]  (13:13)   (Super) 

Códigos: [Autocrítica y humildad] [Canales de diálogo - Familia: Arquitectura ontológica] 

[Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica]  

No memos 
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More importantly, just how many of our Orthodox clergy are prepared to assume 

leadership on issues concerning the environment? How many of our Orthodox parishes 

and communities are prepared to materialize the knowledge that we have accumulated 

in recent years by practicing ecologically-sensitive principles in their own communities? 

How do the decisions of any local community and parish reflect on a practical and 

tangible level the experience that we have gained on a theoretical level? 
 

P51: Ecumenical Patriarch Bartholomew I Message on the Day of the Protection of the 

Environmen2.docx - 51:20 [It is our sincere hope and fer..]  (16:16)   (Super) 

Códigos: [Esperanza] [Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica] 

[Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 
 

It is our sincere hope and fervent prayer that in the years ahead, more and more of 

our Orthodox faithful will recognize the importance of a crusade for our environment, 

which we have so selfishly ignored. This vision, we are convinced, will only benefit 

future generation by leaving behind a cleaner, better world. We owe it to our Creator. 

And we owe it to our children. 
 

P53: Ecumenical Patriarch Bartholomew.docx - 53:22 [The Ecumenical Patriarchate is..]  

(19:19)   (Super) 

Códigos: [Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica]  

No memos 

 

The Ecumenical Patriarchate is fully aware that the end of the second Christian 

millennium has been sealed by sad and exceptionally destructive occurrences which 

transpired mainly in Yugoslavia and Turkey, but which also continue to occur in varying 

degrees in other parts of our planet. This is principally due to the fact that the internal 

spiritual environment of the conscience of each person has not become good, nor has 

it changed for the better by the grace of God, due to the human ego opposing the 

beneficent influence of this grace. For this reason, along with the invitation to all that 

they respect the natural environment each for his or her own benefit since it is a gift 

from God to all humankind, the Ecumenical Patriarchate appeals to all that they amend 

their feelings toward their fellow human beings. Only in this way will the eternal, 

unchangeable, all-compassionate and merciful God be able to positively influence the 

free will of the human person and avert the disastrous man-made activities upsetting 

the balance of the environment. 
 

P54: Ecumenical Patriarch Demetrios I Message for the Day of the Protection of the 

Environmen1.docx - 54:2 [This Ecumenical Throne of Orth..]  (3:3)   (Super) 

Códigos: [Eucharist - Familia: Arquitectura ontológica] [Iglesia - Familia: Arquitectura 

ontológica] [Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica] [Patrística - Familia: 

Arquitectura ontológica] [Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 

 

This Ecumenical Throne of Orthodoxy – as protector and proclaimer of the centuries-

long spirit of the patristic tradition and as faithful interpreter of the eucharistic and 

liturgical experience of the Orthodox Church – watches with great anxiety the 

merciless trampling and destruction of the natural environment caused by human 

beings, with extremely dangerous consequences for the very survival of the natural 

world created by God. 
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P54: Ecumenical Patriarch Demetrios I Message for the Day of the Protection of the 

Environmen1.docx - 54:27 [Instead of the eucharistic and..]  (7:7)   (Super) 

Códigos: [Eucharist - Familia: Arquitectura ontológica] [Orthodoxy has its response: “r.. - 

Familia: Arquitectura ontológica]  

No memos 

 

Instead of the eucharistic and ascetic spirit with which the Orthodox Church 

brought up its children for centuries, we observe today a violation of nature 

for the satisfaction not of basic human needs, but of man's endless and 

constantly increasing desire and lust, encouraged by the prevailing 

philosophy of the consumer society. 
 

P54: Ecumenical Patriarch Demetrios I Message for the Day of the Protection of the 

Environmen1.docx - 54:18 [Therefore, we invite through t..]  (10:10)   (Super) 

Códigos: [Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica]  

No memos 

 

Therefore, we invite through this our Patriarchal Message the entire Christian world, to 

offer together with the Mother Great Church of Christ, the Ecumenical Patriarchate, 

every year on this day, prayers and supplications to the Maker of all, both as 

thanksgiving for the great gift of Creation and in petition for its protection and 

salvation. At the same time, on the one hand, we paternally urge all the faithful in the 

world to admonish themselves and their children to respect and protect the natural 

environment. On the other hand, we urge all those entrusted with the responsibility of 

governing the nations to act without delay taking all necessary measures for the 

protection and preservation of the natural creation.  

 
 

P55: Ecumenical Patriarch Demetrios I Message for the Day of the Protection of the 

Environment.docx - 55:2 [In that message, we called upo..]  (3:3)   (Super) 

Códigos: [Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica]  

No memos 

 

 In that message, we called upon the Orthodox faithful and, indeed, upon every man 

and woman of good will, to consider the extent and the seriousness of the problem 

generated as a result of the senseless abuse of material creation by human beings. On 

this day, which for the Orthodox Church is officially the first day of the ecclesiastical 

year, the Orthodox faithful are invited to offer prayers to the Creator of all, thanking 

Him for the good of His creation and beseeching Him to protect it from every evil and 

destruction. 
 

P56: Ecumenical Patriarch expresses sympathy and prayers to Japanese nation for recent 

tragedy and ongoing crisis.docx - 56:3 [BARTHOLOMEW 

BY THE MERCY OF GO..]  (2:5)   (Super) 

Códigos: [Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica]  

No memos 
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BARTHOLOMEW 

BY THE MERCY OF GOD 

ARCHBISHOP OF CONSTANTINOPLE-NEW ROME 

AND ECUMENICAL PATRIARCH  
 

P56: Ecumenical Patriarch expresses sympathy and prayers to Japanese nation for recent 

tragedy and ongoing crisis.docx - 56:8 [At the Ecumenical Patriarchate..]  (10:14)   (Super) 

Códigos: [Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica]  

No memos 
 

At the Ecumenical Patriarchate, March 21, 2011 

Prayerfully yours, 

+ BARTHOLOMEW 

Archbishop of Constantinople-New Rome 

and Ecumenical Patriarch 
 

P57: Ecumenical Patriarch.docx - 57:3 [† B A R T H O L O M E W 

BY THE..]  (3:10)   (Super) 

Códigos: [Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica]  

No memos 

 

† B A R T H O L O M E W 

BY THE MERCY OF GOD ARCHBISHOP 

OF CONSTANTINOPLE, NEW ROME AND 

ECUMENICAL PATRIARCH 

TO THE PLENITUDE OF THE CHURCH  

GRACE ANDPEACE 

FROM THE CREATOR OF THE ENTIRE UNIVERSE 

OUR LORD, GOD AND SAVIOUR JESUS CHRIST  
 

P57: Ecumenical Patriarch.docx - 57:17 [Your beloved brother in Christ..]  (19:20)   (Super) 

Códigos: [Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica]  

No memos 
 

Your beloved brother in Christ and fervent supplicant before God, 

† BARTHOLOMEW of Constantinople 
 

P58: Excerpts from the Keynote Address at the Millennial Youth Congress in Istanbul.docx - 

58:6 [Our intent and fervent desire ..]  (8:8)   (Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica] [Orthodoxy has its response: “r.. - Familia: 

Arquitectura ontológica]  

No memos 

 

Our intent and fervent desire is to speak about the youth, but also to speak with the 

youth, that is, yourselves. You represent worthily the young people of our Orthodox 

Church throughout the world. To all the Orthodox youth, we convey our paternal 

prayer and Patriarchal blessing, as well as the message of hope, courage, conviction, 

and unshakable faith “for God is with us!”  
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P58: Excerpts from the Keynote Address at the Millennial Youth Congress in Istanbul.docx - 

58:16 [Having yourselves become parta..]  (12:12)   (Super) 

Códigos: [Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica]  

No memos 
 

Having yourselves become partakers of the charismata through your holy Baptism and 

your spiritual life in general, you are called to increase your given talents in order that 

you may become worthy of more abundant divine grace. In this way you will be 

inspired by divine grace to participate consciously and boldly in the prophetic mission 

and witness of the body of the Church, and thus you, yourselves, will be able to speak 

and promote “edification, encouragement and consolation.” Moreover, conducting 

yourselves in this God-pleasing manner, you will prepare for future generations the 

example and prototype of the athletes of Christ and of the servants of peace, love and 

hope. 
 

P59: First Address of Ecumenical Patriarch Bartholomew to the Sixth Ecological Symposium 

on the Amazon Rive1.docx - 59:7 [In the Orthodox tradition, the..]  (5:7)   (Super) 

Códigos: [Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica]  

No memos 
 

 In the Orthodox tradition, the phrase“divine economy” is used to describe God’s 

extraordinary acts of love and providence toward humanity and creation. “Economy” is 

derived from the Greek word “oikonomia,” which implies the management of an 

environment or household (oikos), which is also the root of the word “ecology” 

(oikologia). Let us consider, however, the radical distinction between the various kinds 

of economy. Our economy tends to use and discard; natural economy is normally 

cyclical and replenishes; God’s economy is always compassionate and nurturing. 

Nature’s economy is profoundly violated by our wasteful economy, which in turn 

constitutes a direct offence to the divine economy. The prophet Ezekiel again 

recognized this abuse of the natural eco-systems when he observed: 

Is it not enough to feed on good pasture? Must you also trample the rest with your 

feet? Is it not sufficient to drink clear water? Must you also muddy the rest with your 

feet? (34,18) 

Our perspective is neither that of a scientist nor that of an economist; our principles 

are derived from the altar of the Church and the heart of theology. In this respect, the 

liturgy provides for us a mystical basis for a broader, spiritual worldview. It both 

reflects the way we respond to creation and moulds the way we respect creation.  
 

P61: Foreword to the Published Proceedings of the Fifth and Final Summer Seminar at 

Halki.docx - 61:4 [The Ecumenical Patriarchate fo..]  (4:4)   (Super) 

Códigos: [Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica]  

No memos 

 

The Ecumenical Patriarchate follows with grave concern this deterioration of the 

ecological crisis, as well as the development of a tendency of an isolated and exclusive 

response on the part of various scientific branches and specific efforts to control this 
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problem 
 

P62: Foreword to the Published Proceedings of the Fourth Summer Seminar at Halki.docx - 

62:2 [For the Orthodox Church, the w..]  (4:4)   (Super) 

Códigos: [Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica]  

No memos 

 

For the Orthodox Church, the worldwide ecological crisis constitutes the expression of 

a more comprehensive crisis of the human race and concerns all of the critical issues 

faced by humanity. The crisis faced by creation cannot be examined exclusively from 

the perspective of the numerous and undoubtedly beneficial branches of Science and 

Technology. In order to secure long-term solutions and avoid repetition of errors of the 

past, we are obliged to study the ecological crisis too in light of the more general moral 

crisis 
 

P63: Greeting at the Commencement of the Fifth Summer Seminar on Halki.docx - 63:3 [It has 

been already four years..]  (4:4)   (Super) 

Códigos: [Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica]  

No memos 

 

It has been already four years since the Holy and Great Mother Church of Christ took 

up the initiative to hold a series of summer ecological seminars in this ancient and holy 

Monastery.  
 

P65: Greeting at the Third Summer Seminar on Halki.docx - 65:19 [This support also 

encourages t..]  (11:11)   (Super) 

Códigos: [Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica]  

No memos 
 

This support also encourages the Ecumenical Patriarchate to continue in its 

undiminished and persistent initiatives to mobilize the moral and spiritual forces of the 

Orthodox Church in order to realize once more the harmony that existed between 

humanity and nature, to the glory of the Creator. This is because the Ecumenical 

Patriarchate continues to observe the rapid deterioration of environmental conditions 

globally, which frequently results in irreversible changes. However, the Ecumenical 

Patriarchate sees two hopeful phenomena. 
 

P66: Greeting During a Musical Reception on the Occasion of the Sunday of Orthodoxy.docx - 

66:2 [Creativity and Creation March ..]  (2:5)   (Super) 

Códigos: [Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica]  

No memos 

 

Creativity and Creation 

March 24, 2002 

Truth and Beauty 

The Sunday of Orthodoxy appears at first sight to be a religious feast that exclusively 

concerns that segment of Christians, who belong to the Orthodox Church. A more 

detailed examination, however, persuades us that it is essentially a universal feast 

during which truth – as the supreme desire and ambition of the human spirit – is 
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honored. Naturally, the variety of human conceptions of truth is such, that we cannot 

say that we approaching a unified and universal understanding of truth. Nevertheless, 

we are able to proclaim with conviction that the appreciation that all of us, and almost 

all people, have about truth is common, given and established. In this respect, Christ’s 

words, that “you shall know the truth and the truth shall set you free,” are universally 

accepted, irrespective of the particular religious faith, knowledge and philosophical 

stance of each person. 
 

P66: Greeting During a Musical Reception on the Occasion of the Sunday of Orthodoxy.docx - 

66:9 [Behold, therefore, we are cele..]  (7:7)   (Super) 

Códigos: [Defensa y aclaración del mensaje cristiano - Familia: Arquitectura ontológica] 

[Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica]  

No memos 

 

Behold, therefore, we are celebrating today a feast of Orthodox Christians, the feast of 

Orthodoxy. It is a feast of true opinion, or rather of true knowledge. It is not simply a 

feast concerning the secular triumph of one segment of people, who believe in certain 

truths. Rather, it is a universal feast, which emphasizes that any prevalence of a true 

opinion, or of a true knowledge, is universally profitable and worthy of more general 

celebration 
 

P66: Greeting During a Musical Reception on the Occasion of the Sunday of Orthodoxy.docx - 

66:14 [Consequently, the Feast of Ort..]  (12:12)   (Super) 

Códigos: [Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica] [Percepción y 

narrativa cristiana - Familia: Arquitectura ontológica]  

No memos 

 

Consequently, the Feast of Orthodoxy reveals to us its universal significance as 

a celebration of truth. Furthermore, this feast celebrates the affirmation of 

creation as being very good, inviting us to an understanding of the world that 

shares in the overall divine harmony and is detached from any dissonance and lack 

of harmony that result from an extreme and partial emphasis of only certain isolated 

elements. The natural and environmental balance is necessary for the survival of the 

world’s ecosystems; but it also leads to a moral balance between individualistic and 

communal ambitions, which are necessary for the smooth development of social 

systems.  
 

P67: Greeting During the Reception with the Lord Mayor of Bratislava.docx - 67:5 [I bring to 

you the blessing an..]  (5:5)   (Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica] [Orthodoxy has its response: “r.. - Familia: 

Arquitectura ontológica]  

No memos 

 

I bring to you the blessing and the love of the Mother Church of Constantinople. I 

address to you my wholehearted greetings in the Lord, and would like to express my 

affection to you and my gratitude for your love and for all the manifestations of it 

deriving from your honor toward the Mother Church and to my humble person. I wish 

all of you every support and assistance from the Lord for all your various efforts and 

good works. 
 

P71: Greetings of Ecumenical Patriarch Bartholomew at the Breakfast in His Honor by Vice 

President Al Gore and Mr1.docx - 71:3 [Mr. Vice President, we offer t..]  (2:6)   (Super) 
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Códigos: [Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica]  

No memos 

 

Mr. Vice President, we offer to you and Mrs. Gore our heartfelt gratitude for this 

gracious welcome and yourwarm hospitality and friendship. It is indeed a great joy to 

invoke the blessing of the Mother Church and Ecumenical Patriarchate upon you and all 

those gathered here with us today. We thank our merciful God for the privilege and 

opportunity of breaking bread with you, and by this simple, human activity, furthering 

the dialogue of love and reconciliation. 

It is especially fulfilling for us to have the opportunity to exchange thoughts and ideas 

with you, Mr. Vice President, for we have together dedicated ourselves to a cause of 

singular importance to the human family, the protection of the environment. We 

deeply appreciate your unwavering commitment to ecological responsibility. Your 

support and patronage of our own efforts, especially the recent symposium on the 

Black Sea, have been of invaluable assistance. The Orthodox Faith has much to 

contribute to the emerging dialogue between modern, technologically driven man, and 

the environment in which he lives. We look forward to the Environmental Symposium 

in Santa Barbara, California, as another opportunity to contribute to this ever-

expanding dialogue.  

Additionally, we also would like to take this opportunity to applaud both your and Mrs. 

Gore’s efforts to increase the spirit of volunteerism throughout this great land and the 

inspiration you have offered to America’s young people. In an age when values of 

human dignity and decency are too often challenged, you have both stood fast with 

perseverance and commitment to the future of America’s youth.  

Mr. Vice President and Mrs. Gore, on behalf of the Mother Church and the Ecumenical 

Patriarchate, we extend to you an invitation to visit our home at the Phanar. We look 

forward to the day when we may return this most gracious hospitality in kind. 

Until then, we pray that your labors may be adorned with righteousness, your family 

blessed with health and prosperity, and the grace and infinite mercy of God may 

abound in this great nation. 
 

P71: Greetings of Ecumenical Patriarch Bartholomew at the Breakfast in His Honor by Vice 

President Al Gore and Mr1.docx - 71:14 [The Orthodox Faith has much to..]  (3:3)   (Super) 

Códigos: [Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica]  

No memos 

 

The Orthodox Faith has much to contribute to the emerging dialogue between modern, 

technologically driven man, and the environment in which he lives. We look forward to 

the Environmental Symposium in Santa Barbara, California, as another opportunity to 

contribute to this ever-expanding dialogue.  
 

P75: Greetings of Ecumenical Patriarch Bartholomew to Prince Philip During Symposium on 

Ecology at Holy Trinity Monastery.docx - 75:7 [The Orthodox Church has many r..]  (5:9)   
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(Super) 

Códigos: [Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica]  

No memos 

 

The Orthodox Church has many reasons to consider the issue of the protection of the 

natural environment as exceptionally serious and urgent. Our late predecessor 

Patriarch Dimitrios had earlier stressed the urgency of this whole issue in his Message 

of September 1, 1989. Since then, the brother Primates of the holy Orthodox 

Churches, during their recent Synaxis or Gathering at the Phanar, officially expressed 

their full agreement on the position of the Ecumenical Patriarchate, proclaiming to all 

that the whole Orthodox Church adopts the initiative of the Ecumenical Patriarchate in 

establishing the 1st of September of each year as a day of prayer for the protection of 

God's creation. As we already have said in our address upon welcoming You to the 

Patriarchate, Your Highness, it is our hope that the other Christian Churches will wish 

to adopt this initiative of the Ecumenical Patriarchate and that the 1st of September of 

each year will be established by all who believe in Christ as a time for prayers for the 

protection of the natural environment. 

Specifically, in so far as our most holy Orthodox Church is concerned - as 

demonstrated, also, by the Inter-Orthodox Conference convened last November on 

Crete following the initiative of our Throne, which Your Royal Highness honoured with 

Your presence and active participation -- the reasons for our very intense concern for 

the protection of the natural environment are most deeply-felt. They can be 

distinguished in two basic categories: theological reasons, that is, reasons of faith, and 

pastoral reasons, that is, reasons of sensitivity toward the world, and the mission and 

diakonia or service of the Church in it. 

As to the first category, the theological reasons, it is known that the Fathers of the 

Church always perceived salvation in Christ as relating not only to man, but through 

man to all of creation. Our Lord Jesus Christ is the "recapitulation of all of creation, 

according to the wel1-known saying of St. Ireneos, Bishop of Lyons in the second 

century. St. Maximos the Confessor, the great 7th century theologian and Father of the 

Orthodox Church, was so insistent upon the importance of material creation in the 

whole Divine plan, that he saw man as a microcosm, and salvation in Christ as a 

"cosmic liturgy" in which all of material creation participates. Moreover, the fact is that 

it is indicative of the faith of the Orthodox Church that at the epicentre of her life lies 

the Divine Eucharist, which is nothing else than a "liturgy," that is, a communal act of 

the people of God in which the faithful bring the gifts of creation, the bread and the 

wine, that they may be changed into the Body and Blood of Christ, and be offered to 

the Creator in thanksgiving. Orthodox Christians firmly believe that God not only 

created the material world, but that, through humans, it has as its destiny, 

participation in the glory and eternal life in Christ. Consequently, the final purpose of 

creation is not its use or abuse for man's pleasure, but something more sublime and 
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more sacred. 

From these points, spring also the pastoral reasons for the Church's concern for the 

natural environment. For us, every destruction of the natural environment caused by 

man constitutes an offense against the Creator and arouses grief; in relation to the 

degree to which people are responsible for their actions, metano ia-a radical change of 

course is demanded of us all. For this reason, each act by man which contributes to 

the destruction of the natural environment must be regarded as a most grievous s~n. 

We are talking about a renewed ethos which must be taught to our faithful. Our faithful 

must become sensitized to the seriousness of this sin and to espouse the 

corresponding ethos. People must cease regarding themselves as proprietors of nature 

and understand their mission as priests of creation who have as their duty the 

anaphora or offering up of the material world to the Creator. In this ethos the liturgical 

as well as the ascetic tradition of the Church can be of assistance to its faithful. 

These are some general thoughts on the theme concerning our seminar. With great 

eagerness we await the words which His Royal Highness, Prince Philip, will be kind 

enough to address to us; and we invite him to speak at this time. 

 
 

P76: Greetings of Ecumenical Patriarch Bartholomew to the 2004 Caretakers of Environment 

International Conference.docx - 76:11 [In your search then for common..]  (9:10)   (Super) 

Códigos: [Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica]  

No memos 

 

In your search then for common solutions to common problems, the Orthodox Church 

proposes two central concepts, namely compassion and community. An essential 

element of caretaking is compassion, which is the very experience and expression of 

caretaking. To be cared for by God and to care for God’s creation entail showing 

compassion for every living being and for every living thing. A compassionate heart, 

writes a seventh-century mystic, St. Isaac the Syrian: 

Burns with love for the whole of creation – for human beings, for birds and beasts, for 

all of God’s creatures. 
 

P79: Greetings of Ecumenical Patriarch Bartholomew to The Third Academic Meeting between 

Orthodoxy and Judaism.docx - 79:4 [We gladly respond to your lett..]  (4:4)   (Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica] [Orthodoxy has its response: 

“r.. - Familia: Arquitectura ontológica] [Papel de la religión - Familia: Arquitectura ontológica]  

No memos 

 

We gladly respond to your letter of March 10, 1993, in which you ask us to address a 

message from the Mother Church, the Holy Great Church of Christ, to the participants 

of the Third Academic Meeting between Orthodoxy and Judaism, who have come 

together from all corners of the world in order 10 examine the relations between 

Christian Orthodoxy and Judaism. From the holy center of Orthodoxy, we address all 

the participants with this paternal greeting, the biblical greeting par excellence: "Peace 
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be among you!" 
 

P79: Greetings of Ecumenical Patriarch Bartholomew to The Third Academic Meeting between 

Orthodoxy and Judaism.docx - 79:8 [Today's favorable circumstance..]  (7:7)   (Super) 

Códigos: [Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica]  

No memos 

 

Today's favorable circumstances for easier communication and mutual rapprochement 

of people as well as for the success of this task, are even more favorable in the special 

context of Eastern Orthodoxy, which has always believed and confessed the 

irreplacable value of the human person and the equality of all human beings created 

by God. Therefore, Eastern Orthodoxy has never encouraged racist ideas and theories, 

and has never practically experienced those negative historical phenomena, observed 

elsewhere, such as racial discrimination, social marginalisation and isolation, 

proselytism, persecution and genocide of people who belonged to a different culture or 

worshiped God in a different manner. 
 

P79: Greetings of Ecumenical Patriarch Bartholomew to The Third Academic Meeting between 

Orthodoxy and Judaism.docx - 79:10 [Thus, approaching each other i..]  (9:9)   (Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica] [No violencia] [Orthodoxy 

has its response: “r.. - Familia: Arquitectura ontológica] [Papel de la religión - Familia: Arquitectura 

ontológica] [Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 

 

Thus, approaching each other in this positive fashion, devoid of negative inherited 

elements, Orthodox Christians and Jews can in a brotherly way exchange their rich 

experiences, particularly in the area of biblical studies, the teaching concerning 

tradition, the theology of the person, spirituality, etc. and further define the boundaries 

and the limits of their possible collaboration in the world where faith in God is more 

and more threatened. 
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And humankind stands as a priest before the altar of creation, as microcosm and 

mediator. Such is the true nature of things; or, as an Orthodox hymn describes it, “the 

truth of things,” if only we have the eyes of faith to see it. 
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The breadth and depth, therefore, of the Orthodox cosmic vision implies that 

humanity is only one part of this magnificent epiphany. In this way, the 

natural environment ceases to be something that we observe objectively and 

exploit selfishly, instead becoming a celebration of the profound 

interconnection and essential interdependence of all things, what St. Maximus 

the Confessor in the 7th century called “a cosmic liturgy”.Thus the future of this 
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planet assumes critical importance for the kingdom of heaven. 
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During every Orthodox service of Vespers, the opening Psalm (103 [104]) is a song 

chanted to God as Creator and sustainer of all creation. The service normally takes 

place at the setting of the sun, when the light of this world begins to wane and the 

light of God must be yearned. The impending darkness of the night is symbolical of the 

original moment of Genesis, when “the earth was a formless void and darkness 

covered the face of the deep” (Gen. 1.2). It is then, as we are told in the first book of 

Scripture, that “the spirit of God swept over the face of the waters; and God said, ‘Let 

there be …’” (Gen. 1.2-3). 

Thus, during the vesperal service, we recall the primal darkness that received the first 

light of God’s grace and presence. And we bless God with all our soul and in joyful 

song, saying: 

Bless the Lord, O my soul. O Lord my God, you are very great. You are clothed with 

honor and majesty, wrapped in light as with a garment. You stretch out the heavens 

like a tent, and set the beams of your chambers on the waters. … You make the winds 

your messengers, fire and flame your ministers. (Psalm 103.1-4) 

Ultimately, we are recognizing God as the Creator of all things. Indeed, during this 

seminar, we also recognize the striking beauty of the North Sea in the words of the 

same Psalm: 

You set the earth on its foundations, so that it shall never be shaken. You cover it with 

the deep as with a garment; the waters stand above the mountains. … You make 

springs gush forth in the valleys and flow between the hills. … From your lofty abode, 

you water the mountains; the earth is satisfied with the fruit of your work. … O Lord, 

how manifold are your works. In wisdom you have made them all. (Psalm 103.5-24) 

Then, the Psalmist offers us a subtle but significant hint of the mutual love and 

reciprocal exchange that occurs between God and His creation. This he describes in a 

movement of looking: 

The Lord delights in His works; He looks upon the earth. (Ps. 103.31-32) 

God cares deeply about this world. He is concerned about the welfare and future of His 

creation. He never abandons the work of His hands – both the natural environment 

and the human person made in the divine image and likeness (Gen. 1.26). This 

merciful love is revealed in the way that God never ceases “to look upon” this world. 

His gaze forever accompanies us. 
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“All things look to God” 

By the same token, humanity must neither abuse nor abandon the created world. The 

human person is called – in his or her capacity as priest of creation and never as 

proprietor of its material resources – to refer to God as the source and center of all 

beings and all things. Thus, as the Psalmist observes so eloquently: 

All things look to you, Lord … you renew the face of the earth. (Ps. 103.27-30) 

Again, the gesture is one of“looking to” God. God’s eyes meet our eyes and the eyes of 

the world in an act of communion and love.  

Finally, this mutual exchange, the giving and the receiving, the one who loves and the 

one who is loved, coincides in the unique person of Jesus Christ, who is fully divine and 

fully human. When we remember our calling to return all things in thanksgiving to 

God, who renews all things for us in love, then – as the Orthodox service of Vespers 

concludes in the words of an ancient hymn from the early undivided Church – we are 

able to behold:  

The radiant light of the sacred glory of Jesus Christ …singing praises at all times [and 

in all places] with joyful voices, just as the entire world offers glory to God. 
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Our capacity as the first among equal Bishops of the Orthodox Christian Church obliges 

us to offer a brief exposition of our faith concerning the environmental ethos in order 

to contribute to the formulation of a commonly acceptable environmental ethos, which 

may serve as a guide to further action. 
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The Term “Environment” 

It is a fact that the term “environment” presupposes someone encompassed by it. The 

two realities involved include, on the one hand, human beings as the ones 

encompassed, and, on the other hand, the natural creation as the one that 

encompasses. In our discussion, then, of our environmental ethos, we must clearly 

retain this distinction between nature as constituting the environment and humanity as 

encompassed by it.  

We underline this point because it is widely held among certain ecologists that 
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humanity is classified within the natural ecosystem, inasmuch as it is 

considered of equal significance with every other living being. This demotion of 

humanity, sometimes characterized as humility, constitutes a reaction against 

anthropocentric arrogance. This is due either to a complete rejection of God by human 

consciousness and the corollary divinization of humankind, or else to a 

misunderstanding of the divinely ordained relation of humanity to the rest of creation, 

whereby humanity lords unrestrainedly and abusively over it. In both cases, the 

attitude towards nature is criminal and destructive, because humanity regards nature 

myopically and selfishly. 

It is, therefore, appropriate and imperative to respond to and react against this 

attitude and ethos, especially when the wide-ranging and universally destructive 

consequences resulting from them have become the daily talk of the experts. Yet, it is 

not proper for the distinction between human beings and created nature 

(between the ones encompassed and the environment that encompasses) to 

be abolished in a way that equates humanity with the rest of the created 

beings.  

The various proposals of this“deep ecology” have – whether it is admitted or not – no 

religious basis and lead to a passive attitude with regard to human disasters, which are 

explained as natural consequences of the ecological equilibrium. In this case, creation 

is rendered divine as a whole, and humanity’s unique position therein is not 

recognized, except with regard to the Creator’s action upon the environment. 

The Bible as Starting-Point 

The Orthodox Church assumes as its starting point the teaching of the Bible, 

accepted by the three great monotheistic religions, introducing a third factor 

in the relationship between humanity and the environment. This factor is the 

Creator of both humanity and the environment, who provides for all and has laid 

down the laws of harmonious coexistence of all elements in the universe, both animate 

and inanimate, endowing humankind with the mandate to serve as king of creation and 

the command to cultivate and preserve it. Cultivating the environment implies 

collecting from nature all that is required for our material survival and spiritual growth. 

Preserving the environment involves the obligation to respect this divine gift and not to 

destroy it in order to fulfill its initial purpose responsibly and reasonably. 

Biblical Principles 

Let us concentrate on certain elements of this biblical account of the divinely ordained 

relationship between humanity and the rest of creation. The first noteworthy point 

is the restriction placed on the first-created not to consume of a certain fruit. 

Beyond serving as a basis for Christian asceticism, this commandment is a clear 

indication of environmental significance that the authority granted to humanity over 

nature is not absolute. While humanity was created to rule over the earth and all 



1627 

 

therein, it rules subject to restrictions and rules ordained by the Creator. Trespassing 

against these rules results in fatal consequences. The profound symbolism and 

extensive implications of this fact for an environmental ethos are apparent. Today we 

witness death approaching because of trespassing against limits that God placed in our 

proper use of creation.  

A second noteworthy point is that the gift of the paradise of delight to the 

first-created was accompanied by the commandment and responsibility of 

humanity “to work in it and to preserve it.” Working and preserving constitute a 

duty of active responsibility. Therefore, any principle of passivity or indifference toward 

environmental concerns cannot be regarded as sufficient or proper. 

A third point, equally worthy of our attention, is that the consequences of the 

transgression of the first-created also had cosmic implications, rendering the 

earth cursed on account of their actions (cf. Ex. 3,17) and producing thorns and 

thistles in the environment. This rebellion incurred the gradual corruption and ultimate 

destruction of the ecological balance, which continues to this day, whenever we violate 

the commandment of preservation and abstinence, proceeding instead to misuse and 

abuse the earth. 

Finally, we should observe that the Creator also took special care during the 

great flood, so that through Noah, the plants, the clean animals that were 

directly useful to humanity as well as the unclean ones that appeared to be of 

no consequence, should be preserved from extinction. This divine concern 

constitutes a clear vindication of our interest in the survival of those living species that 

tend toward extinction. 

Contemporary scientific research underlines the wide-ranging environmental 

consequences of human behavior in a particular time and specific place. This 

constitutes an experiential recognition of the religious truth that Adam and Eve’s act of 

transgression wrought an important change and a fatal corruption for the entire world. 

This is not the result of a legal-ethical responsibility bequeathed to future generations, 

but of an irreparable disruption in the natural harmony. In a musical symphony, a 

single note of dissonance can destroy the entire performance; the only possible 

remedy is the repetition of the concert. In ecclesiastical terminology, this is called 

regeneration. 

Roman Law recognized the absolute authority of a landlord over property. Yet, it 

stipulated certain restrictions concerning the disposal of unwanted materials, 

determined according to their usefulness and effectiveness. These principles should 

also govern the disposal of modern industrial wastes in relation to their detrimental 

impact on others. 

Therefore, the entire universe constitutes one community and the actions of any single 

member affect every member of the community. The traditional Christian doctrine, 
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both concerning the destructive evil committed by Adam, whereby corruption was 

introduced into the world, and the restorative good enacted by the new Adam, 

whereby new life was introduced into the world, provides a critical basis for the 

formulation of a new environmental ethos. Such an ethos is clearly warranted by the 

global impact of every behavior, both proper and improper. 

The Way of the Saints 

The Saints have always taught that no one is saved alone and, therefore, that no one 

should strive for individual salvation but for the salvation of the whole world. Such a 

teaching is affirmed in the environmental field and confirmed by science. This 

conviction constitutes an essential aspect of the environmental ethos, required both of 

believers who rely on the precepts of faith and of those who wish to establish an ethos 

based on reason. 

This concern for the salvation of all humanity and the preservation of all creation is 

translated into a merciful heart and sensitive attitude, so characteristically described 

by the seventh-century ascetic, Abba Isaac the Syrian. We are responsible not only 

for our actions, but also for the consequences of our interventions. After all, no 

responsible ruler leaves the growth of one’s people unplanned and to the mercy of 

fate. Rather, a wise ruler assumes appropriate measures for the people’s growth in 

accordance with specific goals. As ruler of creation, then, humanity is obliged to plan 

for its preservation and development. This requires the recruitment of scientific 

knowledge and involves the respect of all life, especially of the primacy of human life. 

It is precisely such a vision that also constitutes the fundamental criterion for any 

environmental ethos.  
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The Bible as Starting-Point 

The Orthodox Church assumes as its starting point the teaching of the Bible, 

accepted by the three great monotheistic religions, introducing a third factor 

in the relationship between humanity and the environment. This factor is the 

Creator of both humanity and the environment, who provides for all and has laid 

down the laws of harmonious coexistence of all elements in the universe, both animate 

and inanimate, endowing humankind with the mandate to serve as king of creation and 

the command to cultivate and preserve it. Cultivating the environment implies 

collecting from nature all that is required for our material survival and spiritual growth. 

Preserving the environment involves the obligation to respect this divine gift and not to 

destroy it in order to fulfill its initial purpose responsibly and reasonably. 
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There is a profound relationship between the divine Creator and the natural creation –

worshipping the former and venerating the latter. The future of this planet is of critical 

importance for the kingdom of heaven. Our understanding of salvation is not other-

worldly, but involves the transfiguration of this world in light of the heavenly kingdom. 

This is why, over the last two decades, the Orthodox Church has prayed throughout 

the world for the protection and preservation of the natural environment. It is critical 

that the intimate connection between poverty and the natural environment be 

recognized if problems of either economy or ecology are to be addressed. The natural 

environment cannot be separated from personal piety and spirituality. 
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It has rightly been described on several occasions by His All Holiness Ecumenical 

Patriarch Bartholomew as a sin against God and creation. After all, a handful of 

affluent nations account for two thirds of global GDP and half of all global carbon 

dioxide emissions. 
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In the Orthodox tradition, the connection between ecology and spirituality is especially 

tangible in the practise of asceticism, and indeed most notably in the act of fasting. 

The ascetic way is primarily a way of liberation. And the ascetic is the person who is 

free, uncontrolled by attitudes that abuse the world; uncompelled by ways that use the 

world; characterized by self-control, by self-restraint, and by the ability to say “no” or 

“enough.” Asceticism, then, aims at refinement, not detachment or destruction. Its 

goal is moderation, not repression. Its content is positive, not negative: it looks to 

service, not selfishness; to reconciliation, not renunciation or escape. Without 

asceticism, none of us is authentically human. 
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Let us, then, examine the significance of the ascetic practice of fasting. We Orthodox 
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fast from all dairy and meat products for half of the entire year, almost as if in an 

effort to reconcile one half of the year with the other, secular time with the time of the 

kingdom. To fast is: 

 not to deny the world, but to affirm the world, together with the body, as well as the material 

creation; 

 to remember the hunger of others, identifying ourselves with—and not isolating ourselves from—the 

rest of the world; 

 to feel the hunger of creation itself for restoration and transfiguration; 

 to hunger for God, transforming the act of eating into nothing less than a sacrament; 

 to remember that we live not “by bread alone” (Matt. 4:4), that there is a spiritual dimension to our 

life; 

 to feast along with the entire world; for we Orthodox fast together, never alone or at whim. 

To fast is to acknowledge that all of this world, “the earth, is the Lord’s, and all the 

fullness thereof” (Ps. 23:1). It is to affirm that the material creation is not under our 

control; it is not to be exploited selfishly, but is to be returned in thanks to God, 

restored in communion with God. 

Therefore, to fast is to learn to give, and not simply to give up. It is not to deny, but in 

fact to offer, to learn to share, to connect with the natural world. It is beginning to 

break down barriers with my neighbour and my world, recognizing in others faces, 

icons; and in the earth the face itself of God. Anyone who does not love trees does not 

love people; anyone who does not love trees does not love God.  

To fast, then, is to love; it is to see more clearly, to restore the primal vision of 

creation, the original beauty of the world. To fast is to move away from what I want, to 

what the world needs. It is to be liberated from greed, control, and compulsion. It is to 

free creation itself from fear and destruction. Fasting is to value everything for itself, 

and not simply for ourselves. It is to regain a sense of wonder, to be filled with a sense 

of goodness, of God-liness. It is to see all things in God, and God in all things. The 

discipline of fasting is the necessary corrective for our culture of wasting. Letting go is 

the critical balance for our controlling; communion is the alternative for our 

consumption; and sharing is the only appropriate healing of the scarring that we have 

left on the body of our world, as well as on humanity as the body of God.  

This conference is a golden opportunity for all of us to recognize the unique role of 

every individual and of every organization, in order that we may respect the more 

vulnerable in this situation, and in order that we may be prepared to assume 

responsibility for an issue of critical significance and global urgency.  

May we be inspired by grace and justice, guided by reason and responsibility, and filled 

with selflessness and compassion. 
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This is the deeper reason why our humble person, whose primary mission is the 

Christian education and sanctification of the Orthodox faithful, has wholeheartedly 

adopted the present series of International Ecological Symposia.  
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In proclaiming these things from Patmos, we the Leaders of the Orthodox Church 

stressed, in addition, that "in spite of the dramatic presentation of the events, the 

book of the Apocalypse contains in its depths the same Gospel of Christ, and reveals to 

us that human sin and the demonic destructive forces have been, and will be, defeated 

by Jesus Christ, the Lord of history, who is 'the Alpha and the Omega .. the One who is 

and who was and who is to come, the Almighty' (Apoc.1:8)". 
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With all these things in mind, we Leaders of the Orthodox Churches included in our 

Message from Patmos the following: "The Orthodox Church considers humankind to be 

a steward and not the owner of material creation. This perception is particularly 

expressed in the tradition and experience of the ascetic life and of worship, and above 

all of the Eucharist. It is imperative today that we all display love and keep an ascetic 

attitude towards nature". 

However, this ascetic stand before the material creation presupposes spiritual training 

and discipline for the great aims and great visions, which our God, incarnate in Christ, 

revealed and which He entrusted to His Church and set them as a farther goal and final 

realisation of human history. 
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At the conclusion of the service for the tonsure of an Orthodox monk or nun, the 

newly-received member of the monastic brotherhood or convent stands before the 

entire community bearing three simple tokens: a cross, a candle and a prayer-rope. 



1632 

 

The first two symbols – the cross and the candle – standing as we are today in this 

historic and royal monastery of Utstein, are a powerful reminder of the ecological 

corrective offered by the monastic way of life. The monk and the nun, representative 

of all the Christian faithful, and indeed of the whole world, are an image of the spirit of 

asceticism or self-restraint and of a light that illumines and protects the world in the 

face of every form of spiritual darkness. 
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With the opening of this third millennium, environmental issues –already evident since 

the 20th century – acquired a new intensity, coming to the forefront of daily attention. 

According to the theological understanding of the Orthodox Christian Church, the 

natural environment is part of Creation and is characterized by sacredness. 
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Thus, we call everyone to a more acute sense of vigilance for the preservation of 

nature and all creation, which God made in all His wisdom and love. And, from the See 

of the Ecumenical Patriarchate, we invoke God’s blessing for World Environment Day, 

offering praise to the Creator of all, to whom is due all glory, honor and worship. 
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Message By Ecumenical Patriarch Bartholomew to the Inter-Orthodox Conference 
held in Crete For the Protection of the Natural Environment 

It is with much joy and deep satisfaction that we greet the inauguration of this Inter 

Orthodox Conference on the protection of the natural environment. The convocation of 

this conference was a particular desire and hope of our late predecessor, Patriarch 

Dimitrios of blessed memory, who convened it on the decision of the Holy and Sacred 

Synod, by means of official Patriarchal Letters inviting their Beatitudes the leaders of 

the Orthodox Churches to send representatives.  

The gathering of such representatives at the Orthodox Academy of Crete for this 

purpose surely already fills the blessed soul of the late Patriarch with joy. However, it 

also moves us to offer praise to the Lord and express our warmest thanks to all of you, 

who have gathered from near and afar either as delegates of the Most Holy Orthodox 

Churches or else as observers from other Churches and confessions and international 

organizations. We greatly appreciate your favorable response to this initiative of the 
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Ecumenical Patriarchate. 

The importance of your conference hardly needs to be stressed. In his message of 

September 1st, 1989, the late Patriarch Dimitrios expressed the deep anxiety of the 

whole of the Orthodox world and of every responsible thinking person concerning the 

environmental disaster so rapidly overtaking us, for which our thoughtless abuse of 

God's material creation is entirely to blame. Already “creation groans in travail 

together,” in the expression of the Apostle Paul (Rom. 8.22), under the boot of human 

greed. The responsibility of spiritual and political leaders as well as of all people is 

enormous. Orthodoxy, too, must give her testimony. Your conference is invited to 

contribute in this respect. 

We are present in spirit in your deliberations. Furthermore, we bestow on these 

deliberations our Paternal blessing, praying from our heart that the Holy Spirit will 

guide your work to full success so that through this means the holy name of the Triune 

God may be glorified, the bonds uniting the Holy Orthodox Church may be tied more 

firmly, and the salvation of humanity, and the whole of creation may also be furthered.  

May the grace and infinite mercy of the Maker of every creature be with you all. 
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Message for the Day of the Protection of the Environment 

Protocol Number 828 

+B A R T H O L O ME W 

By the mercy of God 

Archbishop of Constantinople, New Rome and 

Ecumenical Patriarch 

Grace and peace unto the Plenitude of the Church 

From the Fashioner of All Creation 

Our Lord and God and Savior Jesus Christ 

Beloved Children in Lord, 

 

Our ever-memorable predecessor, the late Patriarch Demetrios, who possessed a deep 

awareness of the gravity of the environmental crisis, as well as of the responsibility of 

the Church to directly and effectively confront the crisis, issued the first official 

encyclical dealing with the protection of the natural environment more than two 

decades ago. Through this encyclical, the Mother Church officially established the date 

of September 1st, - the beginning of the ecclesiastical year - as a day of prayer for the 
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protection of the environment, declaring it to the plenitude of the Church throughout 

the length and breadth of the world.  

 

At that time, our Church insightfully emphasized the significance of the eucharistic and 

ascetic ethos of our tradition, that manifests our most important and most crucial 

unique contribution toward the proper and universal struggle for the protection of the 

natural environment as a Divine Creation and shared inheritance. Today, in the midst 

of an unprecedented financial crisis, humanity is facing many and diverse trials. But 

this trial is related not only to our individual hardships; this trial affects every aspect of 

human society, especially our behavior and perception of the surrounding world and 

the way we rank our values and priorities. 

 

It is important to note that the current grievous financial crisis may spark the much-

reported and absolutely essential shift to environmentally viable development; i.e., to 

a standard of economic and social policy whose priority will be the environment, and 

not unbridled financial gain. Let us all consider as an example what may happen to 

countries that are suffering today on account of the financial crisis and poverty, such 

as Greece, which at the same time have exceptional natural riches: unique 

ecosystems, rare fauna and flora and natural resources, exquisite landscapes, 

abundant sunlight and wind. If ecosystems deteriorate and disappear, natural sources 

become depleted, and landscapes suffer destruction, and climate change produces 

unpredictable weather conditions, on what basis will the financial future of these 

countries and the planet as a whole depend? 

 

We hold, therefore, that there is a dire need in our day for a combination of societal 

sanctions and political initiatives, such that there is a powerful change in direction, to a 

path of viable and sustainable environmental development.  

 

For our Orthodox Church, the protection of the environment, as a divine and very good 

creation, embodies a great responsibility for every human person, regardless of 

material or financial benefits. The direct correlation of the God-given duty and 

mandate, to work and preserve, with every aspect of contemporary life constitutes the 

only way to a harmonious co-existence with each and every element of creation, and 

the entirety of the natural world in general. 

 

Therefore, we call upon all of you, beloved brethren and children in the Lord, to take 

part in the titanic and righteous battle to alleviate the environmental crisis, and to 

prevent the even worse results that derive from its consequences. Let us motivate 

ourselves to harmonize our personal and collective life and attitudes with the needs of 

nature’s ecosystems, so that every kind of fauna and flora in the world and in the 

universe may live and thrive and be preserved.  
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September 1st, 2010  

Your beloved brother in Christ and  

fervent supplicant before God,  

+BARTHOLOMEW of Constantinople 
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For our Orthodox Church, the protection of the environment, as a divine and very good 

creation, embodies a great responsibility for every human person, regardless of 

material or financial benefits. The direct correlation of the God-given duty and 

mandate, to work and preserve, with every aspect of contemporary life constitutes the 

only way to a harmonious co-existence with each and every element of creation, and 

the entirety of the natural world in general. 
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Message for the Day of the Protection of the Environment 

Prot. No. 758 

†BARTHOLOMEW 

By the Mercy of God 

Archbishop of Constantinople-New Rome and Ecumenical Patriarchate 

To the Plenitude of the Church 

Grace and Peace from the Creator, Our Lord and Savior Jesus Christ 

* * * 

 

Beloved children in the Lord, 

 

God’s grace renders us worthy today to commence yet another ecclesiastical year, one 

more festive cycle, within whose blessed opportunities we are called to struggle 

spiritually in order better to evaluate the potential that we have been granted for 

growing “in the likeness” of God so that we also might become His saints. 

 

However, today, on September 1st, the first day of the church year, is also dedicated – 

at the initiative of the Ecumenical Patriarchate – to prayer for the natural environment. 

http://www.patriarchate.org/documents/2010-ecclesiastical-new-yea
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This pioneering decision is by no means unrelated to the beginning of the new 

ecclesiastical year inasmuch as the spiritual struggle that brings about the good 

transformation of the human person contributes to the improvement of our relationship 

with the environment and the cultivation of our sensitivity for its protection and 

preservation. 

 

Therefore, today, we praise the holy name of God for granting to humanity the gift of 

nature, which he preserves and sustains, as the most suitable environment for human 

beings to develop in body and spirit. A the same time, we cannot remain silent about 

the fact that humanity does not properly honor this divine gift and instead destroys the 

environment through greed and other selfish ambitions. 

 

As we know well, our environment consists of land, water, sun, air, but also of fauna 

and flora. Humankind can take advantage of nature for its own benefit, but only up to 

a certain point, so that it may blossom and so that it may have the opportunity to 

propagate the consumed energy resources as well as the living, animal creatures. In 

any case, the proper exploitation of nature comprises a commandment of God both 

before and after the fall of Adam. Yet, the extreme exploitation – which is, 

unfortunately, a phenomenon of the last two centuries in human history – destroys the 

balanced harmony of nature and leads to the exhaustion and destruction of nature as 

well as of humanity itself, since we cannot survive in an ecosystem whose balance has 

been irreversibly injured. The result of this phenomenon is the appearance and 

proliferation of illnesses caused by the pollution of nutritional goods through human 

actions. 

 

In our time, there is appropriate emphasis on the vast significance of forests and 

generally of plants for the flourishing of the earth’s ecosystem as well as for the 

protection of water resources. But we cannot undermine the crucial importance of 

animals, too, for the orderly function of the world. Animals have always been friends of 

humanity and servants of human needs, providing food, clothing, transportation but 

also protection and affection. Man’s relationship with animals has been very close, as 

demonstrated by the fact that they were created on the same day as Adam and Eve 

(Gen. 1.31) and by God’s commandment to Noah to save each species of the animals 

in pairs before the great flood (Gen. 6.19). It is characteristic that God reserves special 

care for the preservation of the animal kingdom. In the lives of the saints, there are 

numerous stories about the excellent relations between saints and wild beasts, which 

would not normally be associated with friendliness toward human beings. This, of 

course, is not due to an evil nature on the part of animals but to our resistance to 

God’s grace and the consequences of this for our relationship with the elements and 

animals. After all, one of the results of Adam and Eve breaking their relationship to 

their Creator God was the disruption of their relationship with the environment: 
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“Cursed is the ground because of you; in toil you shall eat of it all the days of your life; 

thorns and thistles it shall bring forth for you; and you shall eat the plants of the field. 

By the sweat of your face you shall eat bread until you return to the ground, for out of 

it you were taken.” (Gen. 3.17-19) Man’s reconciliation with God results in man’s 

reconciliation with nature. 

 

After all this, it is clear that our good relationship with the environment develops 

parallel to our proper relationship with God. We all know the story from the lives of the 

saints about the experience of St. Anthony the Great, who at the age of ninety 

decided, with the guidance of the Lord’s angel, to enter the deeper desert of the Nile in 

search of another hermit, St. Paul of Thebes, in order to benefit spiritually from the 

latter. After walking for three days and following the tracks of animals, he came across 

a lion that bowed before St. Anthony and turned around to lead him to St. Paul’s cave, 

where he found the hermit being served by animals. A crow would bring him his daily 

bread! In fact, on the day of St. Anthony’s visit, the crow brought a double portion so 

as to provide for the visitor! 

 

These saints developed a good relationship with God, which meant that they also 

enjoyed a good relationship with all of nature. The creation of such a good relationship 

with God should become our foremost priority, while the attending good relationship 

with the animal, natural and inanimate world should flow spontaneously from this. In 

this perspective, love for animals will not simply comprise a sterile social expression of 

compassion for our favorite animals, which might even sadly be accompanied by 

indifference for suffering human beings, who are created in the image of God, but the 

result of our good relationship with the Creator of all.  

 

May the Creator of the “very beautiful” universe (Gen. 1.31) and the wonderful earthly 

ecosystem inspire all of us to treat all the elements of nature with affection, with a 

compassionate heart for all human beings, animals and plants, just as Abba Isaac the 

Syrian once replied to the question: “What is a merciful heart?” “It is a heart burning 

for the sake of the entire creation, for men, for birds, for animals, for demons and for 

every created thing; and by the recollection and sight of them the eyes of a merciful 

man pour forth abundant tears. From the strong and vehement mercy gripping his 

heart and from his great compassion, his heart is humbled and he cannot bear to hear 

or see any injury or slight sorrow in creation.” (Ascetic Treatise 81) 

 

Through such compassion toward the natural creation we shall honor our divine dignity 

as stewards of creation, concerned with paternal love for all its elements, which will 

obey us when they discern our benevolent disposition as they realize their own 

commission to serve our needs. 
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September 1st, 2011  

Your fervent supplicant before God,  

+BARTHOLOMEW of Constantinople 
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These thoughts suggest the ways in which all of us here tonight—Orthodox Christians, 

and diplomats—are servants. We are servants, each in our own ways; and although we 

offer different kinds of service, in different arenas, the beautiful language of tonight’s 

Vespers leaves no doubt that Orthodox Christianity has much to offer when it comes to 

meeting the challenges discussed. We have much to offer and to share with you, 

diplomats, towards the goals of world peace, to the survival of humanity, to the 

sustainability of our planet. Three thoughts come to mind. 
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First, there is our fundamental conviction that it is our responsibility as human beings, 

as persons, to be stewards of God’s created order. The Greek term “oikonomos” –

resonates beyond Orthodox Christianity. As “keepers/masters of our house—oikos”, we 

are all called to be sensitive to the greatest risk to the survival of our planet—namely, 

the dramatic changes in our climate, in our environment. Orthodox Christians 

understand the meaning of being stewards—oikonomoi—and we reach out our hands 

to you, diplomats and world leaders—to embrace the richness of this language, and to 

work together with all the Orthodox Christians around the world to set the example of 

respecting, nurturing, and preserving God’s created order. 
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Second, Orthodox Christians understand the absolute centrality of religious freedom—

what many in the human rights movement call “the first freedom” to the prospects for 

the cooperation of all peoples in facing the challenges of environmental degradation, 

social injustice, and weapons of mass destruction 
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The Ecumenical Patriarchate fully understands the complexities surrounding the 

enjoyment of full religious freedom—as indeed do many of our brothers and sisters 

who have experienced not only conditions of deprivation, but in the case of the 

totalitarian regimes of the last century, millions upon millions of martyrs were revealed 

by their faith. 

Our dedication to the premise that religious freedom as a human right is absolutely 

central to democracy and peace, comes from our theology, as well as from our lived 

experience in countries which deny us that right. 
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Third, we Orthodox Christians are called to offer service to humanity without 

expectation of anything in return, and also, to be examples for others to do the same. 

Christ tells us to do good, to practice virtue, to practice virtuous works, to love our 

enemies—not just to love our friends. Christ also calls us to be teachers and guides 

through example, to serve God’s created order—whether we serve as priest or lay 

person or diplomat.  
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For this very reason, that is, the promotion of the Orthodox ecclesiastical worldview 

regarding the environment, the Holy Great Church of Christ, and we personally, have 

undertaken the special crusade of increasing the awareness and sensitivity of those 

responsible, but also of the general public, on the protection of our planet from all the 

abuse we, its visitors, cause; and this crusade has truly been so warmly received 

worldwide.  

 

An outcome of such our efforts, except from the other undertakings, is the 

organization of special Ecological Seminars, which took place for a number of years in 

the Sacred Monastery of the Holy Trinity on Halki. During these seminars specialists 

and others very well informed presented papers concerning the ecological problems 

faced and an effort was made to distribute broadly their conclusions through the 

media. 
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Inasmuch as, at the Ecumenical Patriarchate, we have long been concerned about 

problems related to the preservation of the natural environment, 
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Therefore, convinced that Orthodox Christianity implies discarding everything 

superfluous and that Orthodox Christians are “good stewards of the manifold grace of 

God” (1 Peter 4.10), we conclude with a simple message from a classic story, from 

which everyone can reasonably deduce how uneducated, yet faithful and respectful 

people perceived the natural environment and how it should be retained pure and 

prosperous: 
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In this region, the Church of Christ, especially the Orthodox Church, has its deep roots. 

This region was sanctified by the blood of the martyrs and the tears of the ascetics of 

the Orthodox faith. No person possesses the moral right to overlook this fact, and 

every worldly authority is obliged to respect it. The Christians of the Orthodox 

Churches in that region have lived there for centuries, and no “ethnic cleansing” or 

“religious purging” can either remove them or in any way impede their free existence 

or activity without violating the most elementary human rights. 
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We Orthodox believe in the word of Scripture, that “perfect love casts out fear.”(John 

4.18) We do not fear other persons, irrespective of their religion. We embrace them as 

brothers and sisters, while expecting them to behave in the same way toward us. At 

the same time, we do not refrain from demanding the protection to which we are 

entitled by the states where we live. This, we believe, is the sole solution to the 
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problems of the greatly tormented region of the Middle East, as well as of the entire 

world. 
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This led us to the decision of adopting the proposal of the Ecumenical Patriarchate, 

according to which we should soon prepare and achieve an encounter of religious 

leaders in the region, where a form of “Mediterranean Charter” would be drafted and 

proclaimed. In this way, the Orthodox Church would not only fulfill its obligation before 

God’s creation, but would also contribute to the peaceful coexistence and cooperation 

among religions in this region today torn by conflicts in the Mediterranean. 
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In announcing these things from this Center of Orthodoxy to all people of good will, we 

embrace and bless everyone with love. 
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Radiantly solemnising together and concelebrating to the Lord the sacred 

commemoration of the holy glorious Apostle and Evangelist John, and partaking of the 

Bread and the Cup of our common faith, hope, and love, we desire to direct a message 

of peace and love to the faithful of our Most Holy Orthodox Church, to all those who 

believe in Christ, as well as to every person of good will so that we may unite with 

them in listening to "what the Spirit says to the Churches" (Rev. 2:11, 17, 29; 3:6, 13, 

22) during these crucial times. 
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 It is the responsibility of the Orthodox Churches to contribute in every way possible to 

the realization and prevalence of these principles throughout the world, by becoming 

bearers and messengers of the spirit and the ethos of this Revelation. Therefore, from 

this sacred place sanctified by the Evangelist of love we make an appeal to all - 

foremost to those who exercise power on earth and those who live in the regions of 

conflicts and wars - for peace and justice for all. To this end, we ourselves as Churches 
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are ready to offer our spiritual and moral contribution wherever necessary. 

3. Through this appeal we desire to make clear to all - and especially to all those who 

deliberately or out of ignorance present an inaccurate or distorted image of the 

Orthodox Church - that the Orthodox perception of "nation" in no way contains any 

element of aggression and conflict among peoples. Rather, it refers to the particularity 

of each to maintain and cultivate the wealth of their tradition. In this way, they 

contribute toward the progress, the peace and the reconciliation of all peoples. For this 

reason, we condemn all nationalistic fanaticism, as it is capable of leading to division 

and hatred among peoples; the alteration or extinction of other peoples' cultural and 

religious particularities; and to the repression of the sacred rights of freedom and 

dignity of the human person and minorities everywhere. 

4. This message is addressed during a pivotal point in human history which signals the 

coming end of the second millenium after Christ and the dawning of the 21st 

century. The Orthodox Church should not leave this to pass without notice, although 

certainly she does not ignore that the measuring of time in increments of a thousand 

years or other units of time, in essence, constitutes an act of convenience. The fact 

that historical time is measured in reference to Christ calls all those who believe in 

Christ to notice this historical hinge and use it as an opportunity to evaluate the great 

events of this closing century and to discern the problems and the possibilities of the 

new century dawning. 

For these reasons, the Orthodox Church intends to plan pan-Orthodox celebrations 

for the jubilee of the year 2000 A.D. During these celebrations the Church will offer 

doxology to the Lord of history for all that he has given the Church and his world this 

fading century. Thus glorifying God "in all things,"according to the saying of a holy 

Father of the Church, cognizant that his grace, enlightenment and help will be invoked 

upon the Church and upon His people at the beginning of the coming millenium. 

5. In recollection, we observe that for the Orthodox Church the closing century was full 

of important events. In various lands Orthodox Christians suffered cruel and prolonged 

persecutions. This martydom encouraged the Orthodox ethos of an evangelical humility 

and "the endurance and faith of the saints" (Rev. 13:10), to trust in Him who "went 

out conquering and to conquer" (Rev. 6:2) with the assurance that along with the life 

of the Cross of Christ the experience of the Resurrection. The blood of these known 

and unknown martyrs connects our Church in a special way with the Apostolic age. 

6. This experience of martydom accompanied the theological witness through which 

patristic theology was renewed and the teaching of the Fathers on the world and 

humankind, as was well as that on the sacraments and the Church was affirmed. The 

rediscovery and creative presentation of the teaching of the Greek Fathers of the 

Church; the "language"and spiritual beauty of icons; the awakening of the missionary 

conscience; the flourishing of the monastic life; and the rediscovery and appreciation 
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of the spirit of the Desert Fathers in conjunction with a fertile dialogue with the 

contemporary currents of philosophy and science; all these things have made Orthodox 

theology alive and respected internationally. It is for this reason that we must honour 

the pioneers of this theological florescence, who through their diligent endeavours led 

Orthodox theology to a common witness to the modern world, which witness goes 

beyond racial distinctions and national boundaries. 

7. This creative revival of the spirit of the Church Fathers has helped the contemporary 

theological and ecclesiastical world not only to renew the life of our local churches in 

general, but also to offer to the various organizations of the contemporary Ecumenical 

Movement and the relative bi-lateral and multi-lateral theological dialogues the 

witness of "the one holy, catholic and apostolic Church." The Ecumenical Movement, 

whose presence toward the end of the concluding millennium has been intense and has 

revived sacred hopes among divided Christians, constituted a wide and significant 

ground of witness, promotion and contribution of Orthodox theology. Unfortunately, 

the crises and deviations observed during the last decades in the bosom of the 

Ecumenical Movement impose upon the Orthodox Church the need to resist such 

deviations and to promote the genuine tradition of the Church. We also consider that 

Uniatism and proselytism are serious obstacles to the progress of our dialogue with the 

Roman Catholics and Protestants. 

8. During these times of rampant secularisation there is an even greater need to point 

out and underscore the significance of the holiness of life in view of the spiritual 

crisis which characterises the modern world. The misunderstanding of freedom as 

permissiveness leads to increased crime and the lack of respect for the freedom of 

one's neighbour as well as for the sanctity of life; and what's more, it leads to the 

violation of the natural world and to ecological destruction. The Orthodox Tradition is 

the bearer of a spiritual ethos which must be pointed out particularly in our times.  

9. This Orthodox experience and witness is offered in humility, fully conscious of our 

responsibility to the Oikoumene, to all persons and peoples without exception and with 

respect for the freedom and particularity of everyone, in obedience to Him who "was 

slain and by His own blood did ransom men for God from every tribe and tongue and 

people and nation" (Rev. 5:9). The horizon of the Orthodox mission in spite of 

temporal difficulties remains universal and its direction and expectation eschatological. 

10. Most especially with regard to the ecological crisis which for all of us is crucial and 

threatening, we reiterate through this present message the vigorous concern of the 

Orthodox Church for the right use of the environment. Already during our previous 

meeting at the See of the Ecumenical Patriarchate, we expressed this conviction while 

recording that, by the initiative of the Ecumenical Patriarchate, conferences related to 

this issue were organized and the September 1 of each year was designated as a day 

of prayer for the protection of the natural environment. Once more, we affirm that we 

consider this issue eminently threatening and we call upon all to be vigilant and to take 
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every necessary avenues to save and protect God's creation. The Orthodox Church 

considers humankind to be a steward and not the owner of material creation. This 

perception is particularly expressed in the tradition and experience of the ascetic life 

and worship, and above all in the Eucharist. It is imperative today that we all display 

love and keep an ascetic attitude towards nature. 

11. Thus, the meaning and significance of the Divine Eucharist as the center and 

as a criterion for the entire life of the Church is obvious. All the Holy Sacraments 

and the whole of Church life are centered on the Divine Eucharist and lead to it. Each 

Divine Liturgy, celebrated under the presidency or in the name of the local canonical 

bishop, constitutes the axis and the criterion of the entire life of the Church; it reveals 

the deeper and final meaning of the existence of the whole of creation, which is its 

communion with the life of the Triune God. 

It is therefore apparent that on the one hand the Divine Eucharist must always be 

celebrated in the name of the canonical bishop and with his permission, so that it is 

valid and salvific for the participants. On the other hand, the manner of celebration 

must be proper to its nature and character as an icon of the Kingdom and the final 

meaning of all that exists. This is necessary because serious deviations are observed at 

times with regard to the permission given by, and commemoration of, the canonical 

bishop in the Holy Anaphora, while the manner of celebrating the Divine Liturgy and 

worship occasionally show signs of influences alien to the Orthodox tradition. 

12. And now, looking forward in faith and hope to the coming millenium, we call all 

people to prayer and vigilance in view of the grave problems as well as the great 

possibilities appearing on the horizon. The achievements of science in almost all areas, 

particularly in biology, entail incredible successes, but also dangers. The Church cannot 

remain indifferent to these prospective developments since the survival of the human 

person as "the image of God"is at stake. 

13. In the field of broader political changes, the Orthodox Church remains steadfast 

to the fundamental principle of non-interference in politics. To be sure, the Church 

cannot remain indifferent when political decisions affect the very existence of the 

Orthodox Churches, in which case she expects that her position will be heard and be 

taken seriously into account. We consider one such case to be the issue of the future 

of the Holy Land, its holy places and living community, which concerns the entire 

Orthodox Church and the Patriarchate of Jerusalem in particular. Therefore, any 

discussion concerning the status quo of the Holy Land, which has been secured by 

international decisions and conventions throughout the centuries, cannot and should 

not take place without the knowledge or the presence of the Orthodox Patriarchate of 

Jerusalem, which resides there for centuries. 

14. In the broader field of culture many have expressed the view that the coming 

century will bring humanity before "a clash of civilisations" in which the religious 
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elements will be dominant. Such a possibility obliges all religious leaders to use 

wisdom, prudence and courage so that every element of fanaticism and hatred may be 

eliminated, thereby safeguarding peace in a world which has been tried so severely in 

wars and conflicts during the terminating century.  

15. In a world confronted by all kinds of sects and terrifying interpretations of the 

book of Revelation, all of us, especially the younger generation, are called to learn and 

bear witness, in word and deed, to the fact that only the love of God, of our fellow man 

and His creation offers meaning and salvation to our lives, even during the most 

difficult periods of history. In spite of dramatic events, the book of Revelation contains 

in its depth the Gospel of Christ which reveals to us that man's sin and the demonic 

destructive forces have been, and will be, defeated by Jesus Christ, the Lord of history, 

who is "the Alpha and the Omega ... who is and who was and who is to come, the 

pantocrator" (Rev. 1:8). 

From this sacred island of Patmos we address this message to you, beloved ones in 

Christ, embracing you in His name and bringing to you and all the world the voice of 

the sacred author of the Apocalypse, a voice of faith, hope, and love:  

"Behold, the dwelling of God is with men. He will be with them, and they shall be his 

people, and God himself will be with them; he will wipe away every tear from their 

eyes, and death shall be no more, neither shall there be mourning nor crying nor pain 

any more, for the former things have passed away" (Rev. 21: 3-4). 

The grace of our Lord Jesus Christ and the love of God the Father and the communion 

of the Holy Spirit be with you all. Amen. 
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3. Through this appeal we desire to make clear to all - and especially to all those who 

deliberately or out of ignorance present an inaccurate or distorted image of the 

Orthodox Church - that the Orthodox perception of "nation" in no way contains any 

element of aggression and conflict among peoples. Rather, it refers to the particularity 

of each to maintain and cultivate the wealth of their tradition. In this way, they 

contribute toward the progress, the peace and the reconciliation of all peoples. For this 

reason, we condemn all nationalistic fanaticism, as it is capable of leading to division 

and hatred among peoples; the alteration or extinction of other peoples' cultural and 

religious particularities; and to the repression of the sacred rights of freedom and 

dignity of the human person and minorities everywhere. 
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The Orthodox Church should not leave this to pass without notice, although certainly 

she does not ignore that the measuring of time in increments of a thousand years or 

other units of time, in essence, constitutes an act of convenience.  
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For these reasons, the Orthodox Church intends to plan pan-Orthodox celebrations 

for the jubilee of the year 2000 A.D.  
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t is for this reason that we must honour the pioneers of this theological florescence, 

who through their diligent endeavours led Orthodox theology to a common witness to 

the modern world, which witness goes beyond racial distinctions and national 

boundaries. 
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9. This Orthodox experience and witness is offered in humility, fully conscious of our 

responsibility to the Oikoumene, to all persons and peoples without exception and with 

respect for the freedom and particularity of everyone, in obedience to Him who "was 

slain and by His own blood did ransom men for God from every tribe and tongue and 

people and nation" (Rev. 5:9). The horizon of the Orthodox mission in spite of 

temporal difficulties remains universal and its direction and expectation eschatological. 
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 Later in the week, we will have the extraordinary blessing of performing an Orthodox 

Christian act of worship in a church that is approximately 1,000 years old, and 

therefore predates the tragic split between the Christian east and the Christian west. 
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 As Orthodox Christians, we use the Greek wordkairos to describe a moment in time, 

often a brief moment in time, which has eternal significance. When Our Lord Jesus 

Christ began his preaching, he declared that a decisive moment, a kairos(Mark 1:14) 

had arrived in the relationship between God and mankind. The Mother of God, who 

prays for and protects mankind, experienced her moment of kairos when she received 

the angel Gabriel and replied “May it be according to your word.” (Luke 1:38) And as 

individuals we are often conscious of a kairos, a moment when we make a choice that 

will affect our whole lives. For the human race as a whole, there is now a kairos, a 

decisive time in our relationship with God’s creation. We will either act in time to 

protect life on earth from the worst consequences of human folly, or we will fail to act. 

On behalf of all of us, on behalf of our Greenlandic hosts and on behalf of all the 

people, from many lands and religious traditions who have taken part in this 

symposium, allow me to offer up a public prayer: may God grant us the wisdom to act 

in time. 
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In the Greek translation of the Old Testament used by the Orthodox Church, the 

Septuagint, the words “very good” are expressed in a stronger way: the Greek says 

«καλά λίαν», which might legitimately be translated “altogether good and beautiful”. 
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 When as Orthodox Christians we depart from the transforming event of the Divine 

Liturgy, we move out to the same world, the same routine, and the same problems. 
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So the preoccupation of the Orthodox Christian Church and, in particular, her highest 

spiritual authority, the Ecumenical Patriarchate, with the environmental crisis will 

probably come as a surprise to many people. Yet, there are no two ways of looking at 

either the world or God. There can be no double vision or worldview: one religious and 

the other profane; one spiritual and the other secular. In our worldview and 

understanding, there can be no distinction between concern for human welfare and 

concern for ecological preservation. 
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Distinguished guests, I greet all of you with great joy. For whatever reason you may 

be present, either because you work together with Scenic Hudson, or else because you 

are connected with Orthodox Christianity, you share a love and respect toward God’s 

creation. I assure you that the Church loves and respects you and your work on behalf 

the environment. 
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For many years now, the Orthodox Ecumenical Throne has devoted itself to the service 

of the protection of the environment. With great interest and sincere anxiety, we have 

followed the efforts to address the destructive side effects of humanity upon the world 

of nature. These effects have also a negative influence upon human beings 

themselves. With much trepidation, we now realize the dangerous consequences of 

human apathy concerning the survival of creation, which include the survival of 

humankind itself. 
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It is for this reason that I am accepting this award in the name of my illustrious 

predecessor, Patriarch Demetrios. He is the one who invited the entire world 

to offer, together with the Holy Great Church of Christ, the Ecumenical 

Patriarchate, prayers of thanksgiving, but also prayers of supplication for the 

protection of God’s gift of creation. Thus, as of 1989, the beginning of the new 

ecclesiastical year, commemorated and celebrated September 1st, has been designated 

for all Orthodox Christians as a day of prayer for the protection of the environment. 
 

P120: Remarks of Ecumenical Patriarch Bartholomew on Receiving an Environmental Award 

From the Scenic Hudson Association in New York.docx - 120:10 [The Contribution of 

Orthodoxy ..]  (7:26)   (Super) 

Códigos: [Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica]  

No memos 

 

The Contribution of Orthodoxy 

Beyond any stereotype, the following question would be absolutely justified: In what 

way can Orthodoxy contribute to the movement for the protection of the environment? 

By the grace of God, there is one concrete response. We believe that through our 

unique liturgical and ascetical ethos, the spiritual teaching of the Orthodox Church 

may provide important theoretical and deontological direction for the care of our planet 

earth. 
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The spiritual root of our pollution, and our sin against the world, consists in our refusal 

to face life and the world as God’s gift to humankind, which humans have to utilize 

with discernment, with respect, and with thanksgiving. In the Orthodox Church, we call 

this the “Mystery (or, the Sacrament) of the Holy Eucharist,” in which we return in 

thanksgiving to Christ the entire creation. We do this out of gratitude to Him, who was 

crucified on behalf of the world; we do this in the framework of the Eucharistic 

celebration, during which His sacrifice on the Cross is repeated in a sacramental way. 

“We offer Your own gifts from Your own gifts,” we exclaim as we offer the bread and 

wine, basic elements of the natural creation, in order to be changed by the Holy Spirit 

and become the Body and Blood of Christ, namely the gifts of our continual 

communion with God. 

Thus, we believe that our first duty is to stimulate the human conscience to realize 

that, when human beings utilize the resources and the elements of our planet, they 

should do this in a devout and Eucharistic way. Ultimately, to the benefit of our 

posterity, we should consider every act through which we abuse the world, as having 

an immediate negative effect upon the future of our environment, as relating to the 

prosperity of our world. The heart of the relationship between humans and their 

prosperity is found in the relationship between humans and their environment. The 

way in which we face our environment reflects upon the way we behave toward one 

another; more specifically, it reflects upon the way in which we relate to our children, 

to those born and those who are yet to be born. 

A Seamless Garment 

Human beings and the environment compose a seamless garment of 

existence, a multi-colored cloth, which we believe to be woven in its entirety by God. 

Human beings are created by God as spiritual beings, reflecting the image of God 

(Gen. 1.26). However, human beings are also created by God from material nature, 

from the dust of the earth. Consequently, we are called to recognize this 

interdependence between our environment and ourselves. This interconnectedness 

between ourselves and our environment lies in the center of our liturgy. St. Maximus 

the Confessor, during the seventh century, described this liturgy as being beyond a 

divine or mere human liturgy. We cannot avoid our responsibility toward our 

environment and toward our fellow human beings, who are negatively affected as by 

its deterioration. 

In the Orthodox Church, there is also the ascetical element, which requires voluntary 

restraint regarding the use of material goods, and which leads to a harmonious 

symbiosis with the environment. We are required to practice“restraint” (the theological 

term in Greek is enkrateia). When we curb our own desire to consume, we guarantee 

the existence of treasured things for those who come after us, and the balanced 

functioning of the ecosystem. Restraint frees us from selfish demands, so that we may 

offer and share what remains, placing it at the disposal of others. Otherwise, we are 
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characterized by avarice, which has its roots in lack of faith and the worship of matter, 

which we consider idolatry. Restraint is an act of humility and self-control, of faith and 

confidence in God. It is also an act of love. There are Christians, who voluntarily 

deprive themselves of their due portion, and exercise restraint, in order to share with 

those who have a greater need. This ascetical spirit gives us the example according to 

which we may live by being satisfied with what is needed, without collecting needless 

things, without consumerism that leads to exploiting and lording it over nature. This 

voluntary ascetical life is not required only of the anchorite monks. It is also required 

of all Orthodox Christians, according to the measure of balance. Asceticism, even the 

monastic such, is not negation, but a reasonable and tempered utilization of the world. 

Redressing a Balance: The Impact of an Orthodox Monk 

It was correctly stated that a human being who has lost the self-consciousness of the 

divine origin, of humanity created in the likeness of God, has also lost the sense of 

divine destiny. In a word, such a person has lost self-esteem as a human being 

reflecting the image of God and has tried to make up for this loss by increasing 

material goods, over which one may have control. When one’s“being” is 

decreased, one’s need for “having” is increased.Consequently, the consciousness 

that a Christian has of his or her existence, makes superfluous the need for 

consumerism and the accumulation of material goods. For this reason the seventh-

century hermit on Mt. Sinai, St John of the Ladder, said: “A monk without possessions 

is master of the entire world.” And Saint Paul recommends the avoidance of avarice, 

when he writes: “As we have food and clothing, let them suffice to us” (I Tim. 6.8). 

Therefore, the Orthodox ascetical life is not an escape from society and the world, but 

a way of self-sufficient social life and behavior, which leads to a reasonable use and 

not an abuse of material goods. The opposite worldview leads to consumerism, to an 

excessive drawing from the productive ecosystem, a reversal of its balance, its 

destruction, and, in the long run, to an inability to survive as environment and as race. 

The Orthodox ascetic attitude seems to be passive; it appears not to impose 

any method of dealing with and solving the environmental problems of our 

time. However, just as the individual actions of tens of thousands of members 

of society produce great pollution, so the voluntary restraint of an Orthodox 

monk is of great benefit for all.  

Repentance over our past mistakes regarding the environment is indispensable and 

useful. Unfortunately, humanity has become intoxicated by its technological 

possibilities and behaves tyrannically toward the environment. Humankind ignores the 

fact that silent nature will take its revenge – perhaps slowly, almost unnoticeably, but 

inevitably and surely.  

Environmental Rights 

Unfortunately, avarice and excessive exploitation, with no regard for their 
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consequences, are a usual phenomenon. If we were to behave toward the 

possessions of our fellow human beings in the same way that we behave 

toward the environment, we would suffer legal sanctions and expect 

compensation for damages. We would have use legal remedies to restore the 

damages and return the stolen property to its legitimate proprietor. Our behavior 

would be characterized as anti-social, if we were to offend our fellow human beings.  

From the declarations of human rights, we gather on the one hand that most of the 

environmental goods – like air, water and the like – are not able to become private 

property; on the other hand, their possession demands a proportionate legal and 

canonical obligation, which cannot be ignored. Whatever use by the possessor 

contradicts the social obligation and usefulness of this good is prohibited as abusive 

and is subject, or should be subject, to legal sanctions. 

The imposition of such sanctions does not belong to the realm of the Church, which 

addresses itself to the self-consciousness of humanity and requires voluntary 

compliance. This compliance is accompanied by the obvious alarm that disrespect 

toward nature constitutes a sin against the love for God and humanity as well as 

against God’s creation. According to Scripture, “the wages of sin are death”(Rom. 

6.23). At this point, this is confirmed from our everyday experience of the chain 

reactions of the environmental destruction: changes in the climate the stripping of the 

earth from its forests, torrential rainfalls, floods, mudslides; the consequence of all 

these is death. Atomic explosions, radioactivity, cancerous births; again, the 

consequence of these is death. Toxic wastes, pollution of the air, water and the 

ground, introduction of toxic substances into the cycle of life; once more, the 

consequence is death. Dispersion into the atmosphere of gases that damage the 

ozone, augmented infrared radiation that damages human health; this, too, leads to 

death. 

For all these causes of death, which are the direct result of our own doing, and of 

which we are not conscious that we are the cause, in our prayers we ask for God’s 

forgiveness. Our responsibility for whatever happens around us is an unavoidable 

given. We not only destroying the beauty of created nature, but we are also bringing 

harm and death to our fellow human beings. To remedy the situation, we should 

become conscious of this great sin; we should allow it to become an important 

motivation to ameliorate our environmental behavior. Then, the goal of our common 

ecological responsibility will also become increasingly socially acceptable. Then, 

perhaps we will begin responsibly to participate as individuals with conscious choices, 

whether in the context of the environment or in the context of our souls. 

Ecumenical Imperative: A Common Responsibility 

For all these reasons, we address ourselves to the leaders of the world and pray that 

they take the necessary measures so that the catastrophic changes of climate, caused 
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by human activity may be reversed. We should propagate an ecological ethic, which 

should remind us that the world is not ours, for us to use as we please. It is a gift of 

God’s love to us. It is our obligation to return that love by protecting it with whatever 

responsibilities this may entail. 

This common purpose unites all human beings, in the same way as all the waters of 

the world are united. In order to save a sea, we must save all the rivers and oceans. 

God created heaven and earth as a harmonious totality; consequently, we also 

have to face creation as harmonious and interdependent whole. For us at the 

Ecumenical Patriarchate, the term ecumenical is more than a name: it is a worldview, 

and a way of life. The Lord intervenes and fills His creation with His divine presence in 

a continuous bond. Let us work together so that we may renew the harmony between 

heaven and earth, so that we may transform every detail and every element of life. Let 

us love one another. With love, let us share with others everything we know and 

especially that which is useful in order to educate godly persons so that they may 

sanctify God’s creation for the glory of His holy name. 

As a symbol to remind us of this responsibility – that each of us must do our part so 

that we may keep our natural environment as it has been handed down to us by God – 

we present you with this parchment with the inscription from Holy Scripture of God’s 

commandment to the first-created people placed in the Garden of Eden. It is the 

commandment to “work and keep the earth” of the garden. This is also the content of 

our message, addressed to every human being. Let everyone work to produce material 

goods from nature; but also, let everyone keep its integrity and keep harmless, as God 

commanded human beings to do. 
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We are deeply grateful for the honor bestowed on us today, an honor which we accept 

not on behalf of one individual, but on behalf of the Ecumenical Patriarchate and the 

entire Holy Orthodox Church in whose rich vineyard we are privileged to labor. We may 

toil in this vineyard, we may plant seeds here, we may harvest its fruits, but it is God's 

vineyard, they are God's seeds, and it is God's fruit. All glory, then, is due to Him. 
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An Orthodox Cosmology 

Let us endeavor to underline in brief the potential of an Orthodox ecclesiastical 

cosmology to contribute toward the discovery of a new and different logic. Our 

superficial remarks will be primarily based on the works of St. Gregory of Nyssa, St. 

Maximus the Confessor and St, Gregory Palamas. However, this does not imply that 

other patristic writers do not substantially contribute to this discussion. 

The fundamental patristic contribution here is the introduction of a third 

ontological category for the interpretation of existent reality and its principal 

source. I am referring to the category of divine energies, which are added to the 

couplet known as divine essence and divine hypostasis, which prevails in ontological 

philosophical analysis. Although the starting-point of ecclesiastical thought was 

primarily theological, we shall draw upon the anthropological experience in order to 

discern analogies, which may better clarify contemporary categories of thought. 

We speak of the essence of the human person, thereby referring to the common 

manner through which every person shares in life, in being. We say, then, that the 

human person is a being that walks uprightly, laughs, thinks, creates, possesses 

imagination, judgment, willpower, the ability to love, and so on. All these are 

characteristics of a common human essence or nature.  

Naturally, human essence, this universal manner of human existence, cannot exist 

independently of individual and particular beings. Each individual being realizes the 

common essence in an actual expression; each person “hypostasizes” the common 

essence, it constitutes the hypostasis of that essence. Human essence only exists 

within human hypostases. 

Yet, the common features of essence, which are hypostasized by each individual 

person, are truly existent possibilities, characteristics of the manner in which every 

human existence is actualized. Here, we encounter the notion of the energies or 

actualization of essence or nature. Each human existence is potentially energized or 

actualized through its material and spiritual functions, in the expression of its reason, 

will, imagination, judgment, and so forth. 
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As we come to the close of our Fourth Symposium on Religion, Science and the 

Environment, we offer thanks to God for the fruitful proceedings as well as for your 

invaluable contribution. We recall the prophetic words of our predecessor, Ecumenical 

Patriarch Demetrios I of blessed memory. In his historic encyclical letter of 1989, 

urging Christians to observe September 1st as a day of prayer for the protection of the 

environment, he emphasized the need for all of us to display “a eucharistic and ascetic 

spirit.” 
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The Ecumenical Patriarchate is certainly no worldly institution. It wields no political 

authority; it leads by example and by persuasion. And so the preoccupation of the 

Orthodox Christian Church and, in particular, her highest spiritual authority, the 

Ecumenical Patriarchate, with the environmental crisis will probably come to many 

people as a surprise. But it is neither surprising nor unnatural within the context of 

Orthodox Christian spirituality.  
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That is why the Orthodox Church has been a prime mover in a series of inter-

disciplinary and interfaith ecological symposia held on the Adriatic, Aegean, Baltic, and 

Black Seas, along the Amazon and Danube Rivers, as well as on the Arctic Ocean. The 

last of these symposia concluded only a few days ago in New Orleans, seeking ways to 

restore the balance of the great Mississippi River.  
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Response to Earth – Return to God 

In participating in the effort to protect nature, the Ecumenical Patriarchate does not go 

as far as to idolize it, but tries to make conscious responses so as to conform to the 

divine commandment to labor and to preserve the environment in which God placed 

humanity. One criterion of environmental behavior for us is the liturgical ethos of the 

Orthodox tradition. This ethos is summarized, as it were, in the eucharistic 

proclamation: “As we offer to you your own of your own - in all things and for all 

things - we praise you, we bless you, we give thanks to you, Lord, and we pray to you, 

our God.” We do not despise God’s gifts, among which is the “very good” 

nature. Rather, we offer this gift back to God with awe and due respect. 

Gift (doron, in Greek) and gift in return (antidoron, in Greek) are the terms by which it 

is possible to signify our Orthodox theological view of the environmental question in a 

concise and clear manner. Nature is the doron of the Triune God to humankind. The 

antidoron of humankind to its Maker and Father is the respect of this gift, the 

preservation of creation, as well as its fruitful and careful use. The believer is called 

upon to celebrate his or her daily life eucharistically, that is to say to live and to 

practice daily what he or she confesses and proclaims at each Divine Liturgy: “We offer 
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to you your own of your own, in all things and for all things, and we give thanks to 

you, Lord!” Doron and antidoron comprise the realized Eucharistic conduct of the 

Orthodox Christian, which is prefigured in an exemplary manner in the liturgical 

practice.  

 
 

P135: Toast to the Governor of the State of Amazonas.docx - 135:10 [But whatever we believe 

about ..]  (9:9)   (Super) 
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No memos 
 

But whatever we believe about the nature of priesthood or sacrifice, it is worth noting 

that modern, secular man is out of step with most of human history in one important 

way: in his view that the created world is merely something to be exploited and 

abused with no sense of respect for a Creator or even for future generations. This 

absence of gratitude or respect is as shocking to our Orthodox Christian tradition as it 

is to any of this region’s peoples, who share with us the unshakeable belief that all 

forms of life are deeply connected, and that every living thing has its own divinely -

ordained purpose, its own logos as we say in Greek. Among people who are guided by 

those principles, certain other things should follow: the need to show respect, 

prudence and self-restraint in our treatment of the created world, in short to love the 

created world, just as we are united in love to our Creator. Unless that understanding 

exists and is deeply felt, government policies alone, however prudent and wise, will 

hardly be able to save the planet from destruction. 
 

P136: Unity as Calling.docx - 136:12 [Thus, it is crucial that we le..]  (10:10)   (Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica] [Orthodoxy has its response: “r.. - Familia: 
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Thus, it is crucial that we learn from the early Fathers and Mothers of the Church, that 

we embrace the mind of the early Church by immersing ourselves in the spirit of the 

Christian classics. In a word, Orthodox theology refers to this as “tradition.” This in no 

way signifies a sentimental attachment to the past or an intellectual fascination with 

Patristic literature. Rather, we should learn from those who – in each generation – 

maintained the integrity and intensity of the Apostolic faith. The Church in our age 

must be marked by such continuity and consistency with the past, which forms an 

intrinsic part of the contemporary Church. In this regard, at least for Orthodox 

Christians, Saints Basil and Gregory are very much alive, vividly present – not only in 

our liturgy, but also in our teaching and practice. 
 

______________________________________________________________________ 

 

Código: Papel de la religión {65-3}~ 

 

P11: Address during the tea attended by the religious leaders of Hong Kong.docx - 11:13 

[When closed within a very narr..]  (4:4)   (Super) 
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When closed within a very narrow environment, where they know only those of their 

own race and religion, people can create within themselves imaginary and deceptive 

images of others who belong to other races and religions. 
 

P16: Address Before the Minister for the Environment of Bulgaria and His Eminence 

Metropolitan Vidin on Board the Symposium Ship in Bulgaria.docx - 16:37 [Within this whole 

process of s..]  (5:6)   (Super) 
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Within this whole process of scientific, technical and administrative activities, 

it may appear at first glance that the Church and religion have nothing to 

contribute. In fact, they contribute the most essential element: namely, belief 

in the moral necessity of these measures, and the moral justification of the 

entire effort. Moreover, they contribute their blessing and the blessing of God, 

without which nothing good can be achieved. 

I say “the most essential element” because, as we all know, without belief in the effort 

we are making, without a good “morale” among those who fight, the initial zeal will 

soon wear off, intensity will slacken and the aim will not be achieved. 
 

P21: Address During the Official Opening of the Inaugural Session of the Halki Ecological 

Institute.docx - 21:49 [We are certain that the “Halki..]  (18:18)   (Super) 

Códigos: [Campo académico] [Papel de la religión - Familia: Arquitectura ontológica] 

[Problemas prioritarios]  

No memos 

 

We are certain that the “Halki Ecological Institute” will offer you the opportunity and 

the motivation to study more deeply not only the technical and humanitarian 

parameters of the problem of the pollution of the Black Sea and every other natural 

environment, but also its Christian and theological perspective. 
 

P22: Message of Ecumenical Patriarch Bartholomew to the Sixth Symposium of the Halki 

Ecological Institute.docx - 22:7 [The Halki Ecological Institute..]  (5:5)   (Super) 
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[Territorialidad - Familia: Arquitectura ontológica]  

No memos 

 

 The Halki Ecological Institute, an interdisciplinary learning opportunity for clergy, 

scientists, educators, journalists, and students, is one such initiative born of our 

previous multidisciplinary environmental consultations, in particular "Symposium II: 

'The Black Sea in Crisis'." Our aim is to establish an environmental network throughout 

the Black Sea region involving all these disciplines and so it is with great enthusiasm 

that the Ecumenical Patriarchate, in collaboration with the committee of "Religion, 

Science, and the Environment", launches this inaugural session of The Halki Ecological 

Institute. We take profound spiritual pride in the institution of this new and bold 

environmental project and wish to commend and thank our Sister Orthodox Churches 

from around the Black Sea who have embraced this program from its inception and 

have worked closely with us in order to realize this objective. We should also like to 
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thank our sponsors, the coordinators and facilitators, and those who have worked 

tirelessly in the planning and organization of this Institute.  
 

P23: Address During the International Ecological Symposium held in Kathmandu.docx - 23:2 
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The purely religious and non-administrative character of the ministry that we 

exercise also determines the framework of our potential intervention and 

contribution for the protection of the natural environment. 
 

P23: Address During the International Ecological Symposium held in Kathmandu.docx - 23:5 

[So our words should be accepta..]  (5:5)   (Super) 
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So our words should be acceptable to all people of good will, irrespective of their 

religious conviction, since they are surely, 
 

P26: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the 

International Ecological Symposium on the Theme.docx - 26:3 [Among the many prevailing 

misc..]  (3:3)   (Super) 
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Among the many prevailing misconceptions, is the idea that religion in general, and 

Christianity in particular, are interested only in life after death, as if by struggling to 

divest one’s self of a material body, one might be changed into a liberated spirit, as 

Plato taught. However, leaving the arguments of other religious teachings and 

philosophical schools to their own adherents, we will focus on the Eastern Orthodox 

Church, in the knowledge of our own responsibility. 
 

P26: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the 

International Ecological Symposium on the Theme.docx - 26:32 [And it is precisely here that 

..]  (17:17)   (Super) 
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And it is precisely here that the fundamental role of religion is revealed. Religion can 

inspire the behavior of every individual or even mass movements; and it is able to 

transmit and spread the necessity and benefit of these behaviors. 
 

P29: Address of Ecumenical Patriarch Bartholomew to the Summit on Religions and 

Conservation.docx - 29:5 [Combining today's environmenta..]  (4:4)   (Super) 

Códigos: [Arg.humanista] [Papel de la religión - Familia: Arquitectura ontológica]  
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Combining today's environmental issues for the protection of the environment with 
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theological pre-suppositions can be likened to a paradoxical and even eccentric 

enterprise. 
 

P29: Address of Ecumenical Patriarch Bartholomew to the Summit on Religions and 

Conservation.docx - 29:6 [To our awareness ecology is re..]  (4:4)   (Super) 
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To our awareness ecology is representative of the pursuits of practical and convenient 

strategies. Contrariwise, theology or even theological cosmology, if used only as terms 

of expression, are to many people self-evidently inter-related to abstract theoretical 

research. They refer to the association of dogmas and ideologies with little or no 

regard for the practical aspect of life and theological problems. 
 

P29: Address of Ecumenical Patriarch Bartholomew to the Summit on Religions and 

Conservation.docx - 29:8 [Contrariwise, theology or even..]  (4:4)   (Super) 
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Contrariwise, theology or even theological cosmology, if used only as terms of 

expression, are to many people self-evidently inter-related to abstract theoretical 

research. They refer to the association of dogmas and ideologies with little or no 

regard for the practical aspect of life and theological problems. 
 

P29: Address of Ecumenical Patriarch Bartholomew to the Summit on Religions and 

Conservation.docx - 29:9 [Contemporary ecology, as thema..]  (5:5)   (Super) 
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Contemporary ecology, as thematic scientific research, but also under the guise of 

crusading movements for the salvation of the earth's eco-system, is an expression of 

the various characteristics focusing in on the human interest for practical usage. The 

logic behind the protection of the environment is projected purely as a logic of 

convenience. If we do not protect the natural environment our own survival will 

become further miserable and problematic. Very soon the presence of humankind itself 

on our planet will be threatened. Day by day the danger of the degeneration and even 

the extinction of the human race becomes more markedly imminent. 
 

P29: Address of Ecumenical Patriarch Bartholomew to the Summit on Religions and 

Conservation.docx - 29:28 [Ultimately, for Judaism, Chris..]  (32:32)   (Super) 
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Ultimately, for Judaism, Christianity and Islam, humanity is the most important or 

most significant species and with this comes responsibilities. 
 

P30: Address of His All.docx - 30:5 [As a purely spiritual institut..]  (7:8)   (Super) 

Códigos: [Papel de la religión - Familia: Arquitectura ontológica]  
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As a purely spiritual institution, our Ecumenical Patriarchate embraces a truly global 

apostolate that strives to raise and broaden the consciousness of the human family – 

to bring understanding that we are all dwelling in the same house. At its most basic 

sense, this is the meaning of the word “ecumenical” – for the “oikoumene” is the 

inhabited world –the earth understood as a house in which all peoples, kindreds, tribes 

and languages dwell. 

As is well known, the origins of our religious institution lie at the core of the Axial Age, 

deep in the history of the Christian Faith – with the earliest followers of Jesus Christ. 

Inasmuch as our See – our institutional center – shared the center and capital of the 

Christian Roman Empire, it became known as “ecumenical,” with certain privileges and 

responsibilities that it holds to this day. One of its chief responsibilities was for bringing 

the redemptive message of the Gospel to the world outside the Roman Empire. In the 

days before the exploratory age, most civilizations held such a bicameral view of the 

world as being “within” and “without.” The world was divided into two sectors: a 

hemisphere of civilization and a hemisphere of barbarism. In this history, we behold 

the grievous consequences of the alienation of human persons from one another. 
 

P30: Address of His All.docx - 30:30 [And it was in the Aegean that ..]  (25:25)   (Super) 
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And it was in the Aegean that we commenced, in 1995, an ambitious program of 

integrating current scientific knowledge about the oceans with the spiritual approach of 

the world's religions to water, particularly the world's oceans. 
 

P30: Address of His All.docx - 30:124 [Europe should not see any reli..]  (76:76)   (Super) 
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 Europe should not see any religion that is tolerant of others as alien to itself. The 

great religions, like the European Project, can be a force that transcend nationalism 

and can even transcend nihilism and fundamentalism by focusing their faithful on what 

unites us as human beings, and by fostering a dialogue about what divides us. 
 

P30: Address of His All.docx - 30:125 [Indeed, it is not only non-Chr..]  (77:77)   (Super) 
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Indeed, it is not only non-Christians that Europe must encounter, but Christians who 

do not fit into the categories of Catholic or Protestant. The resurgence of the Orthodox 

Church in Eastern Europe since the fall of the Iron Curtain has truly been a marvel for 

the world to behold. The segmentation of Eastern Europe has led to fragmentation in 

many places. Not only does the center not hold; it is hardly discernable. Through this 

process, as nation states strive to re-establish themselves, it is the Orthodox Christian 

faith that has risen, even above economic indicators, to a new status that could not 

have been predicted even twenty years ago. 
 

P30: Address of His All.docx - 30:131 [In this spirit, our Patriarcha..]  (80:80)   (Super) 
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No memos 

 

 In this spirit, our Patriarchate for the past twenty-five years has been cultivating and 

developing academic dialogues with Islam and Judaism. We have realized many 

bilateral and tri-lateral meetings. In early November in Athens, we will have our 

twelfth stage dialogue with Islam. Some of the issues we have examined together thus 

so far are: Common Humanitarian Ideals for Muslims and Christians, Peace and 

Justice, Youth and Values of Moderation, the Educational Systems in Islam and 

Christianity, Principles of Peaceful Co-existence etc. In our dialogues with Judaism 

some of the subjects that were discussed thus so far were: Continuity and Renewal, 

Religious Freedom and the Relationship Between Liberty and Religion, the Encounter of 

Orthodoxy and Judaism and Judaism with Modernity etc.  
 

P31: Address to the Plenary of the European Parliament.docx - 31:27 [The Ecumenical 

Patriarchate of..]  (14:14)   (Super) 
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The Ecumenical Patriarchate of New Rome-Constantinople which we humbly represent 

today before you does not pretend to bring to this center of European unity political 

strength, economic power, or ideological claims. This is not our mission. Permit us to 

note, however, that experience over the centuries paradoxically confirms that power, 

which continues to stimulate history, is made perfect in weakness (2 Cor. 12:9). We 

submit to you the experience of our recent tradition. Whenever we attempted "through 

power and with the might of power," out of our concern for ecumenical unity of the 

Christian churches, the fruits we were worthy to receive was the product of our 

weakness and not of our strength. The Ecumenical Patriarchate in 1920, upon its own 

initiative and through an encyclical addressed to the entire world, invited all the 

Christian churches and confessions of the world to convene in a kind of "communion of 

churches" modelled after the "League of Nations," the forerunner of the United 

Nations today. Through this initiative and with the cooperation of the Protestant 

confessions the World Council of Churches was founded. Here, except for the existing 

weaknesses, a certain mutual interdwelling of traditions, common philanthropy and the 

edification of reciprocating respect is generated on the level of a cultivation of 

consciences. 
 

P31: Address to the Plenary of the European Parliament.docx - 31:44 [In our humble words, 

we have e..]  (24:24)   (Super) 
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In our humble words, we have endeavoured to review the history and the experience 

of an institution which for seventeen centuries has continued to function as an axis for 

the unity of European civilization. We aspire to continue the tradition of the Ecumenical 

Patriarchate of New Rome-Constantinople and to continue to preach the Word of God 

as did the Patriarchs of Constantinople John Chrysostom, Gregory the Theologian, 

Photius the Great and a myriad of giants, not only in the realm of ecclesiastical history, 

but men of recognized stature in European history as well. 
 

P31: Address to the Plenary of the European Parliament.docx - 31:48 [Please accept our 

presence her..]  (25:30)   (Super) 
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Please accept our presence here as a simple reminder: We remind you that we exist. 

And we continue to minister and to bear witness to the common struggle in caring for 

the contribution of understanding and hope worldwide. The metropolitan sees of the 

Ecumenical Patriarchate in all the European countries, the hundreds of parishes of 

Orthodox faithful in Central and Western Europe, immigrant and local populations, are 

our flock and your people under your political constituency. From outside of the 

boundaries of the twelve-nation European Union, the majority of other multi-populated 

nations having Orthodox ecclesiastical tradition also follow on the European journey. 

Permit us to express the hope that these peoples will be summoned soon to participate 

in the life and institutions of a united Europe. 

Through its faithful and under the developing circumstances, the Ecumenical 

Patriarchate continues, in its ecumenical diakonia, to remain an essential part of the 

European dimension. Beyond the ideological orientation of each of us, beyond each 

individual's personal conviction, metaphysical or not, we kindly ask you to accept the 

readiness of the Ecumenical Patriarchate to support you in your efforts for European 

unification, for one Europe, which will not exist only for itself, but for the good of all of 

humanity. 

We wish to conclude with a prayer which we Orthodox direct to the Prince of Peace, 

especially during the period of Great Lent:  

"Heavenly King, strengthen our faith,  

reconcile the nations and give peace to world."  

We thank you.  

 
 

P34: Closing Address at International Conference of Young Presidents Organization in 

Istanbul.docx - 34:4 [In our presentation this morni..]  (3:3)   (Super) 
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In our presentation this morning, we would like to bring to your attention two 

fundamental concerns, which must be considered from a variety of perspectives – not 

only social or political, economic or global, but also from a religious and spiritual point 

of view. 
 

P37: Ecumenical Patriarc2.docx - 37:36 [hrough these academic gatherin..]  (28:28)   (Super) 

Códigos: [Papel de la religión - Familia: Arquitectura ontológica]  

No memos 

 

hrough these academic gatherings, attended by representatives of various Christian 

Churches and world religions as well as diverse scholarly disciplines, our Ecumenical 

Patriarchate is striving to establish a stable and innovative alliance between religion 
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and science, based on the fundamental principle that – in order for the goal to be 

achieved and for the natural environment to be preserved –both sides must show a 

spirit of good will, mutual respect, and cooperation. 
 

P39: Ecumenical Patriarch Bartholomew Expresses Gratitude for Being Awarded the Binding 

Prize.docx - 39:14 [in the protection of the natur..]  (6:6)   (Super) 
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 in the protection of the natural environment grows and becomes more effective. We 

also hope that your gesture has awakened others in the field of environmental 

protection to the contribution that the Christian Church is making toward this cause.  
 

P44: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen5.docx - 44:14 [For all these reasons, it is n..]  (9:9)   (Super) 
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For all these reasons, it is necessary that the Church steadily call to mind the 

evangelical truth on this matter, namely that all of the above deviations represent a 

violation of the divine disposition of the physical world, which cannot remain 

unpunished given the deviations of such an anti-life stance. 
 

P47: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen8.docx - 47:31 [In his epigrammatic statement ..]  (6:6)   (Super) 
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In his epigrammatic statement that “God is love” (I Jn. 4.16), St. John the Evangelist 

attributed to God, who lacks nothing and is without beginning, a compendious and 

comprehensive name, that of love, which is cardinal to all moral attributes. Therefore, 

we, who have received the revealed word of God, are justified in believing that 

everything has been created out of absolute love and in absolute freedom by God 

the Maker and Father of all who, according to St. Paul, calls “things from non-being 

into being” (Rom. 4.17). 
 

P48: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen9.docx - 48:24 [At any rate, being God's minis..]  (10:10)   (Super) 
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At any rate, being God's minister and steward over all of creation does not mean that 

humanity simply prospers or is happy in the world. This would be crude self-sufficiency 

and impious minimalism. 
 

P51: Ecumenical Patriarch Bartholomew I Message on the Day of the Protection of the 

Environmen2.docx - 51:13 [When it comes to the appropria..]  (9:9)   (Super) 
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When it comes to the appropriate response and the proper theological reflection, there 
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is no doubt that our Orthodox Church has a great deal to contribute to the 

contemporary debate concerning ecology. We are able to draw upon the depth and 

wealth of our Scriptural and Patristic heritage in order to contribute positively and 

constructively to the critical issues of our time. Where, however, as Orthodox 

Christians we reveal the greatest vulnerability is in the practice of our theory. 
 

P61: Foreword to the Published Proceedings of the Fifth and Final Summer Seminar at 

Halki.docx - 61:15 [In order, therefore, to examin..]  (5:5)   (Super) 
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In order, therefore, to examine and encounter comprehensively the environmental 

crisis that we are facing, in relation especially to the problems of poverty and social 

injustice, the fifth annual Summer Ecological Seminar was held between June 14-20, 

1998, in the Holy Patriarchal and Stavropegic Monastery at Halki on the theme: 

“Environment and Poverty: legal dimensions and moral responsibility.” Representatives 

of Churches and other religions, environmental and governmental authorities, as well 

as scientists and scholars, presented their views, participated in captivating discussions 

and produced common documents, which comprise valuable material for a 

comprehensive approach to the issue at hand. 
 

P63: Greeting at the Commencement of the Fifth Summer Seminar on Halki.docx - 63:7 [As is 

known, the topic of the ..]  (5:5)   (Super) 
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As is known, the topic of the first ecological seminar that tool place here in 1994, was 

entitled: “Environment and Religious Education. 
 

P74: Greetings of Ecumenical Patriarch Bartholomew on the 2004 Observance of Danube 

Day.docx - 74:10 [In October 1999, we were privi..]  (3:3)   (Super) 
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In October 1999, we were privileged to travel the entire length of the Danube with 

other religious leaders, scientists and journalists to examine the issues of common 

concern, to explore the connections between religion, science and the environment, 

and to propose joint solutions to critical issues. 
 

P76: Greetings of Ecumenical Patriarch Bartholomew to the 2004 Caretakers of Environment 

International Conference.docx - 76:4 [Indeed, caretaking is a fundam..]  (4:4)   (Super) 
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 Indeed, caretaking is a fundamental principle of all religions of the world. 
 

P78: Greetings of Ecumenical Patriarch Bartholomew to the Participants of The Black Sea 

Environmental Education Program Conference.docx - 78:4 [Almost five years have passed ..]  

(4:4)   (Super) 
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Almost five years have passed since we organized the International Symposium on the 

Black Sea. There we brought together people from many different backgrounds and 

beliefs, including Jewish, Christian, and Muslim religious leaders from the Black Sea 

region, as well as many international and regional environmental personalities 
 

P78: Greetings of Ecumenical Patriarch Bartholomew to the Participants of The Black Sea 

Environmental Education Program Conference.docx - 78:5 [Each of these persons presente..]  

(4:4)   (Super) 
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 Each of these persons presented the challenges associated with the Black Sea in all 

their dimensions. Consequently, we all agreed that it was necessary for us to act as 

soon as possible in order to protect the Black Sea and its surrounding inhabitants from 

further pollution and danger. 
 

P79: Greetings of Ecumenical Patriarch Bartholomew to The Third Academic Meeting between 

Orthodoxy and Judaism.docx - 79:4 [We gladly respond to your lett..]  (4:4)   (Super) 
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We gladly respond to your letter of March 10, 1993, in which you ask us to address a 

message from the Mother Church, the Holy Great Church of Christ, to the participants 

of the Third Academic Meeting between Orthodoxy and Judaism, who have come 

together from all corners of the world in order 10 examine the relations between 

Christian Orthodoxy and Judaism. From the holy center of Orthodoxy, we address all 

the participants with this paternal greeting, the biblical greeting par excellence: "Peace 

be among you!" 
 

P79: Greetings of Ecumenical Patriarch Bartholomew to The Third Academic Meeting between 

Orthodoxy and Judaism.docx - 79:10 [Thus, approaching each other i..]  (9:9)   (Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica] [No violencia] [Orthodoxy 

has its response: “r.. - Familia: Arquitectura ontológica] [Papel de la religión - Familia: Arquitectura 

ontológica] [Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 

 

Thus, approaching each other in this positive fashion, devoid of negative inherited 

elements, Orthodox Christians and Jews can in a brotherly way exchange their rich 

experiences, particularly in the area of biblical studies, the teaching concerning 

tradition, the theology of the person, spirituality, etc. and further define the boundaries 

and the limits of their possible collaboration in the world where faith in God is more 

and more threatened. 
 

P79: Greetings of Ecumenical Patriarch Bartholomew to The Third Academic Meeting between 

Orthodoxy and Judaism.docx - 79:12 [With these thoughts on the occ..]  (11:11)   (Super) 

Códigos: [Campo académico] [Canales de diálogo - Familia: Arquitectura ontológica] [Papel 

de la religión - Familia: Arquitectura ontológica]  
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No memos 

 

With these thoughts on the occasion of this present meeting, we wholeheartedly wish 

from the Ecumenical Patriarchate that the work of the Third Academic Meeting between 

Orthodoxy and Judaism be crowned with complete success and become the beginning 

of a series of fruitful encounters toward the establishment and consolidation of the 

dialogue between Orthodox Christians and Jews and thus to respond more effectively 

to the anguished aspirations of contemporary humanity, which impatiently awaits a 

life-giving breath from a renewed contemporary religious discourse. 
 

P90: Introductory Speech of Ecumenical Patriarch Bartholomew On.docx - 90:22 [Religions 

realize the primacy ..]  (9:9)   (Super) 

Códigos: [Papel de la religión - Familia: Arquitectura ontológica]  

No memos 

 

Religions realize the primacy of the need for a change deep within people’s hearts. 

They are also emphasizing the connection between spiritual commitment and moral 

ecological practice. Faith communities are well-placed to take a long-term view of the 

world as God’s creation. In theological jargon, that is called “eschatology.” Moreover, 

we have been taught that we are judged on the choices we make. Our virtue can never 

be assessed in isolation from others, but is always measured in solidarity with the most 

vulnerable. Yet churches, mosques, synagogues, temples, and other houses of worship 

consume a fraction of energy compared to manufacturing industries, modern 

technologies, and commercial companies. 
 

P92: Lecture given in Westminster Abbey on the Visible Unity and Ecumenisms for the Next 

Christian Millennium.docx - 92:14 [We need this endurance and lov..]  (25:25)   (Super) 

Códigos: [Papel de la religión - Familia: Arquitectura ontológica]  

No memos 

 

We need this endurance and love even more in view of the very probable eventuality, 

"that the coming millennium will bring humanity face to face with 'a clash of 

civilisations' in which the religious element will be dominant. Such a possibility obliges 

all religious leaders to use wisdom, prudence and courage so that every element of 

fanaticism and hatred may be averted and eliminated, thereby safeguarding peace in a 

world which has been tried so severely in wars and conflicts during the century that is 

drawing to its end". 
 

P99: Message for the Day of the Protection of the Environmen1.docx - 99:17 [Message for the 

Day of the Pro..]  (1:28)   (Super) 

Códigos: [Papel de la religión - Familia: Arquitectura ontológica]  

No memos 

 
Message for the Day of the Protection of the Environment 

Protocol Number 828 

+B A R T H O L O ME W 

By the mercy of God 

Archbishop of Constantinople, New Rome and 

Ecumenical Patriarch 

Grace and peace unto the Plenitude of the Church 
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From the Fashioner of All Creation 

Our Lord and God and Savior Jesus Christ 

Beloved Children in Lord, 

 

Our ever-memorable predecessor, the late Patriarch Demetrios, who possessed a deep 

awareness of the gravity of the environmental crisis, as well as of the responsibility of 

the Church to directly and effectively confront the crisis, issued the first official 

encyclical dealing with the protection of the natural environment more than two 

decades ago. Through this encyclical, the Mother Church officially established the date 

of September 1st, - the beginning of the ecclesiastical year - as a day of prayer for the 

protection of the environment, declaring it to the plenitude of the Church throughout 

the length and breadth of the world.  

 

At that time, our Church insightfully emphasized the significance of the eucharistic and 

ascetic ethos of our tradition, that manifests our most important and most crucial 

unique contribution toward the proper and universal struggle for the protection of the 

natural environment as a Divine Creation and shared inheritance. Today, in the midst 

of an unprecedented financial crisis, humanity is facing many and diverse trials. But 

this trial is related not only to our individual hardships; this trial affects every aspect of 

human society, especially our behavior and perception of the surrounding world and 

the way we rank our values and priorities. 

 

It is important to note that the current grievous financial crisis may spark the much-

reported and absolutely essential shift to environmentally viable development; i.e., to 

a standard of economic and social policy whose priority will be the environment, and 

not unbridled financial gain. Let us all consider as an example what may happen to 

countries that are suffering today on account of the financial crisis and poverty, such 

as Greece, which at the same time have exceptional natural riches: unique 

ecosystems, rare fauna and flora and natural resources, exquisite landscapes, 

abundant sunlight and wind. If ecosystems deteriorate and disappear, natural sources 

become depleted, and landscapes suffer destruction, and climate change produces 

unpredictable weather conditions, on what basis will the financial future of these 

countries and the planet as a whole depend? 

 

We hold, therefore, that there is a dire need in our day for a combination of societal 

sanctions and political initiatives, such that there is a powerful change in direction, to a 

path of viable and sustainable environmental development.  

 

For our Orthodox Church, the protection of the environment, as a divine and very good 

creation, embodies a great responsibility for every human person, regardless of 
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material or financial benefits. The direct correlation of the God-given duty and 

mandate, to work and preserve, with every aspect of contemporary life constitutes the 

only way to a harmonious co-existence with each and every element of creation, and 

the entirety of the natural world in general. 

 

Therefore, we call upon all of you, beloved brethren and children in the Lord, to take 

part in the titanic and righteous battle to alleviate the environmental crisis, and to 

prevent the even worse results that derive from its consequences. Let us motivate 

ourselves to harmonize our personal and collective life and attitudes with the needs of 

nature’s ecosystems, so that every kind of fauna and flora in the world and in the 

universe may live and thrive and be preserved.  

 

September 1st, 2010  

Your beloved brother in Christ and  

fervent supplicant before God,  

+BARTHOLOMEW of Constantinople 

http://www.patriarchate.org/documents/2010-ecclesiastical-new-year 
 

P100: Message for the Day of the Protection of the Environment.docx - 100:2 [Message for 

the Day of the Pro..]  (1:33)   (Super) 

Códigos: [Acción ambiental] [Orthodoxy has its response: “r.. - Familia: Arquitectura 

ontológica] [Papel de la religión - Familia: Arquitectura ontológica]  

No memos 

 
Message for the Day of the Protection of the Environment 

Prot. No. 758 

†BARTHOLOMEW 

By the Mercy of God 

Archbishop of Constantinople-New Rome and Ecumenical Patriarchate 

To the Plenitude of the Church 

Grace and Peace from the Creator, Our Lord and Savior Jesus Christ 

* * * 

 

Beloved children in the Lord, 

 

God’s grace renders us worthy today to commence yet another ecclesiastical year, one 

more festive cycle, within whose blessed opportunities we are called to struggle 

spiritually in order better to evaluate the potential that we have been granted for 

growing “in the likeness” of God so that we also might become His saints. 

 

However, today, on September 1st, the first day of the church year, is also dedicated – 

http://www.patriarchate.org/documents/2010-ecclesiastical-new-year
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at the initiative of the Ecumenical Patriarchate – to prayer for the natural environment. 

This pioneering decision is by no means unrelated to the beginning of the new 

ecclesiastical year inasmuch as the spiritual struggle that brings about the good 

transformation of the human person contributes to the improvement of our relationship 

with the environment and the cultivation of our sensitivity for its protection and 

preservation. 

 

Therefore, today, we praise the holy name of God for granting to humanity the gift of 

nature, which he preserves and sustains, as the most suitable environment for human 

beings to develop in body and spirit. A the same time, we cannot remain silent about 

the fact that humanity does not properly honor this divine gift and instead destroys the 

environment through greed and other selfish ambitions. 

 

As we know well, our environment consists of land, water, sun, air, but also of fauna 

and flora. Humankind can take advantage of nature for its own benefit, but only up to 

a certain point, so that it may blossom and so that it may have the opportunity to 

propagate the consumed energy resources as well as the living, animal creatures. In 

any case, the proper exploitation of nature comprises a commandment of God both 

before and after the fall of Adam. Yet, the extreme exploitation – which is, 

unfortunately, a phenomenon of the last two centuries in human history – destroys the 

balanced harmony of nature and leads to the exhaustion and destruction of nature as 

well as of humanity itself, since we cannot survive in an ecosystem whose balance has 

been irreversibly injured. The result of this phenomenon is the appearance and 

proliferation of illnesses caused by the pollution of nutritional goods through human 

actions. 

 

In our time, there is appropriate emphasis on the vast significance of forests and 

generally of plants for the flourishing of the earth’s ecosystem as well as for the 

protection of water resources. But we cannot undermine the crucial importance of 

animals, too, for the orderly function of the world. Animals have always been friends of 

humanity and servants of human needs, providing food, clothing, transportation but 

also protection and affection. Man’s relationship with animals has been very close, as 

demonstrated by the fact that they were created on the same day as Adam and Eve 

(Gen. 1.31) and by God’s commandment to Noah to save each species of the animals 

in pairs before the great flood (Gen. 6.19). It is characteristic that God reserves special 

care for the preservation of the animal kingdom. In the lives of the saints, there are 

numerous stories about the excellent relations between saints and wild beasts, which 

would not normally be associated with friendliness toward human beings. This, of 

course, is not due to an evil nature on the part of animals but to our resistance to 

God’s grace and the consequences of this for our relationship with the elements and 

animals. After all, one of the results of Adam and Eve breaking their relationship to 
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their Creator God was the disruption of their relationship with the environment: 

“Cursed is the ground because of you; in toil you shall eat of it all the days of your life; 

thorns and thistles it shall bring forth for you; and you shall eat the plants of the field. 

By the sweat of your face you shall eat bread until you return to the ground, for out of 

it you were taken.” (Gen. 3.17-19) Man’s reconciliation with God results in man’s 

reconciliation with nature. 

 

After all this, it is clear that our good relationship with the environment develops 

parallel to our proper relationship with God. We all know the story from the lives of the 

saints about the experience of St. Anthony the Great, who at the age of ninety 

decided, with the guidance of the Lord’s angel, to enter the deeper desert of the Nile in 

search of another hermit, St. Paul of Thebes, in order to benefit spiritually from the 

latter. After walking for three days and following the tracks of animals, he came across 

a lion that bowed before St. Anthony and turned around to lead him to St. Paul’s cave, 

where he found the hermit being served by animals. A crow would bring him his daily 

bread! In fact, on the day of St. Anthony’s visit, the crow brought a double portion so 

as to provide for the visitor! 

 

These saints developed a good relationship with God, which meant that they also 

enjoyed a good relationship with all of nature. The creation of such a good relationship 

with God should become our foremost priority, while the attending good relationship 

with the animal, natural and inanimate world should flow spontaneously from this. In 

this perspective, love for animals will not simply comprise a sterile social expression of 

compassion for our favorite animals, which might even sadly be accompanied by 

indifference for suffering human beings, who are created in the image of God, but the 

result of our good relationship with the Creator of all.  

 

May the Creator of the “very beautiful” universe (Gen. 1.31) and the wonderful earthly 

ecosystem inspire all of us to treat all the elements of nature with affection, with a 

compassionate heart for all human beings, animals and plants, just as Abba Isaac the 

Syrian once replied to the question: “What is a merciful heart?” “It is a heart burning 

for the sake of the entire creation, for men, for birds, for animals, for demons and for 

every created thing; and by the recollection and sight of them the eyes of a merciful 

man pour forth abundant tears. From the strong and vehement mercy gripping his 

heart and from his great compassion, his heart is humbled and he cannot bear to hear 

or see any injury or slight sorrow in creation.” (Ascetic Treatise 81) 

 

Through such compassion toward the natural creation we shall honor our divine dignity 

as stewards of creation, concerned with paternal love for all its elements, which will 

obey us when they discern our benevolent disposition as they realize their own 

commission to serve our needs. 
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September 1st, 2011  

Your fervent supplicant before God,  

+BARTHOLOMEW of Constantinople 

http://www.patriarchate.org/documents/2011-ecclesiastical-new-year 

 
 

P103: Message for the Volume of the 5th Halki Seminar.docx - 103:18 [Thus, today, we are 

able to sa..]  (10:10)   (Super) 

Códigos: [Papel de la religión - Familia: Arquitectura ontológica]  

No memos 

 

Thus, today, we are able to say that the Christian religion, the Jewish religion, and the 

Muslim religion- which accepts in part of the Old Testament as encompassing the 

declaration of God’s will to humankind- we are obliged to emphasize their faithful that 

tending and protecting the earthly environment and, in general, the worldly 

environment which we live , is a commandment of God; as such, a religious obligation. 
 

P105: Message for World Environment Day.docx - 105:4 [Inasmuch as, at the Ecumenical..]  

(3:3)   (Super) 

Códigos: [Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica] [Papel de la 

religión - Familia: Arquitectura ontológica]  

No memos 

 

Inasmuch as, at the Ecumenical Patriarchate, we have long been concerned about 

problems related to the preservation of the natural environment, 
 

P105: Message for World Environment Day.docx - 105:6 [The holy Fathers of our Church..]  

(5:5)   (Super) 

Códigos: [Cosmopolitics] [Papel de la religión - Familia: Arquitectura ontológica] [Patrística - 

Familia: Arquitectura ontológica] [Principios morales y éticos]  

Memo: [Eventos semióticos e intertextualidad]  

 

The holy Fathers of our Church have taught and lived the words of St. Paul, according 

to which “if we have food and clothing, we will be content with these” (1 Tim. 6.8), 

adhering at the same time to the prayer of Solomon: “Grant me neither wealth nor 

poverty, but simply provide for me what is necessary for sufficiency.” (Prov. 30:8) 

Everything beyond this, as St. Basil the Great instructs, “borders on forbidden 

ostentation.” 
 

P108: Message of Thanks at the Closing Ceremony of the Third International Symposium.docx 

- 108:3 [With the grace of God, we have..]  (4:4)   (Super) 

Códigos: [Acción ambiental] [Campo académico] [Dogma referencial - Familia: Arquitectura 

ontológica] [Papel de la religión - Familia: Arquitectura ontológica] [Relacionamiento] 

[Territorialidad - Familia: Arquitectura ontológica]  

No memos 

 

With the grace of God, we have successfully concluded the third international scientific 

symposium of the program “Religion, Science, and Environment,” which focused in 

http://www.patriarchate.org/documents/2011-ecclesiastical-new-year
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detail this year on the specific theme: “Danube– A River of Life 
 

P108: Message of Thanks at the Closing Ceremony of the Third International Symposium.docx 

- 108:9 [In particular, I would like to..]  (5:5)   (Super) 

Códigos: [Campo académico] [Papel de la religión - Familia: Arquitectura ontológica]  

No memos 

 

In particular, I would like to thank the members of the Religious and Scientific 

Committee of the symposium, and all those who have contributed to assuring its 

excellent proceeding and successful outcome, for their tireless efforts and flawless 

concern to ensure its smooth flow and harmonious progress, assuming the 

responsibility of the proceedings on land and on board. I would like as well to 

congratulate in advance and thank all those who will adopt the conclusions and work 

towards the implementation of the decisions of this symposium. 
 

P108: Message of Thanks at the Closing Ceremony of the Third International Symposium.docx 

- 108:10 [I express my joy in the fact t..]  (6:6)   (Super) 

Códigos: [Campo académico] [Papel de la religión - Familia: Arquitectura ontológica] 

[Territorialidad - Familia: Arquitectura ontológica]  

No memos 

 

I express my joy in the fact that this year’s “Halki Ecological Institute” was a product 

and application of the decisions of our second international symposium, which took 

place on board a ship two years ago; its particular concern was the Black Sea. I hope 

that the greater awareness of environmental problems will lead progressively to more 

and successful measures that aim to preserve ecological equilibrium and natural 

harmony. 
 

P108: Message of Thanks at the Closing Ceremony of the Third International Symposium.docx 

- 108:17 [Our struggle, then, is not in ..]  (10:10)   (Super) 

Códigos: [Campo académico] [Esperanza] [Papel de la religión - Familia: Arquitectura 

ontológica]  

No memos 

 

Our struggle, then, is not in vain, and our effort is not without benefit. The Symposium 

has offered knowledge and moral sensibility, and therefore has provided the spiritual 

infrastructure required to assume and apply the necessary measures. 

 
 

P109: Message of the Heads of the ancient Orthodox Patriarchates and the time.docx - 109:18 

[Our minds and hearts are with ..]  (17:17)   (Super) 

Códigos: [Papel de la religión - Familia: Arquitectura ontológica] [Violencia y conflicto]  

No memos 

 

Our minds and hearts are with all those who suffer terribly in the region of our 

Churches, those deprived of freedom and religious rights throughout the world, and 

especially in the Middle East. Religious leaders of all faiths are obliged to contribute 

with all our strength to the peaceful coexistence of all religious communities in the 

region of the Middle East. This territory must and can become a land of peace and 

friendship among all people. 
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P110: Message of the Primates of the Orthodox Churches.docx - 110:4 [During these times we 

believe ..]  (8:8)   (Super) 

Códigos: [Papel de la religión - Familia: Arquitectura ontológica] [Sacralidad]  

No memos 
 

During these times we believe it is our duty to underscore what revelation in Christ 

means for the progress of humanity, peace and the brotherhood of peoples. It is the 

responsibility of the Orthodox Churches to contribute in every way possible to the 

realization and prevalence of these principles throughout the world, by becoming 

bearers and messengers of the spirit and the ethos of this Revelation. Therefore, from 

this sacred place sanctified by the Evangelist of love we make an appeal to all - 

foremost to those who exercise power on earth and those who live in the regions of 

conflicts and wars - for peace and justice for all. To this end, we ourselves as Churches 

are ready to offer our spiritual and moral contribution wherever necessary. 
 

P112: Opening Address of Ecumenical Patriarch Bartholomew at the Environmental 

Symposiu1.docx - 112:12 [Religious people were relative..]  (8:8)   (Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica] [Papel de la religión - 

Familia: Arquitectura ontológica]  

No memos 

 

Religious people were relatively indifferent, or even hostile, to science; and many 

scientists and ecologists could see little relationship between their world and the world 

of faith.  
 

P112: Opening Address of Ecumenical Patriarch Bartholomew at the Environmental 

Symposiu1.docx - 112:13 [Now, as some of those connecti..]  (8:8)   (Super) 

Códigos: [Papel de la religión - Familia: Arquitectura ontológica]  

No memos 

 

Now, as some of those connections have become more obvious, there is hardly a 

religious leader in the world who is not preoccupied by the problems of pollution and 

climate change 
 

P116: Patriarchal Greeting to the Conference of the European Council of Pastoral Care and 

Counseling.docx - 116:16 [In order to care for and lead ..]  (12:12)   (Super) 

Códigos: [Papel de la religión - Familia: Arquitectura ontológica]  

No memos 

 

 In order to care for and lead others, it is necessary that we first secure steadfast 

humility of heart. In doing this, we will bear the perfection of love that does not lead to 

the knowledge which puffs one up into vainglory, but to that which enlightens. For it is 

impossible for an impure mind to gain the gift of spiritual knowledge. Next, by all 

means, we must strive to get rid of all anxiety and worldly thoughts, placing ourselves 

in the hands of God’s ever caring and guiding grace by way of continual prayer. This is 

the diachronic spirituality that allows us to participate in the sacred presence of God.  
 

P119: Religion.docx - 119:4 [Religion, Science & the Enviro..]  (1:34)   (Super) 

Códigos: [Papel de la religión - Familia: Arquitectura ontológica]  

No memos 
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Religion, Science & the Environment Symposium VI “The Amazon River: Source of 
Life” Statement 

On the occasion of the 6th Religion, Science and Environment Symposium convened in 

Amazonia, July 13rd to 20th 2006, under the patronage of His All Holiness, Ecumencial 

Patriarch, Bartholomew, and His Excellency Kofi Anan, Secretary General of the United 

Nations, distinguished participants from many countries, having benefited from the 

wisdom and insights of the religious, indigenous people, national and regional 

authorities, scientists, environmentalists and other experts, consider that:  

 

International cooperation to combat climate change is the greatest challenge ahead for 

the global community and preservation of the integrity of the Amazon ecology has to 

be a priority focus. 

 

The Amazon forest is the source of the highest diversity of life on Earth, stretching out 

over the nine countries of Amazonia. This “Green Ocean” has a central role as a pump 

in maintaining climate stability, hydrological cycles and biodiversity, not only in the 

region but on the planet as a whole. The health and well-being of Brazil, Latin America 

and humanity as a whole will suffer seriously if these crucial environmental services 

are lost.  

 

This unique and finite biological diversity is inextricably linked to the extraordinary 

wealth of cultural diversity in the region. The cosmology and mythology of those who 

came at the beginning of history to inhabit Amazonia, their intimate knowledge of, and 

respect for, the diversity of life, and their practical skills in sustaining the ecology of 

this part of the world make the indigenous peoples the true guardians of the region.  

 

Having been brutally mistreated in the course of history, they are now officially 

recognized. In Colombia, for example, the Constitution gives title to most of the 

Colombian Amazon to the indigenous communities. This role can of course only be 

exercised in conjunction with the responsible government authorities and with 

committed civil society. We salute the bravery of those who fight for justice in the 

Amazon.  

 

Domestic and global forces, primarily of an economic nature, have caused and are 

causing serious deforestation of Amazonia. Destruction of the forest is the primary 

source of emissions of greenhouse gases from this part of the world. Thanks to active 

government policies the rate of deforestation has slowed but illegal deforestation 

continues. New infrastructure initiatives to connect Amazonia with export markets for 

soya beans, meat, timber and proposals for biofuels, prompted by growing concerns 

about global energy supply, will increase deforestation.  

 

In parallel, greenhouse gas emissions are undermining ecological integrity and the 

climatic and hydrological cycles of the Amazon. The most immediate impacts will be 

felt in the most highly developed areas of the continent, from Sao Paolo to Buenos 

Aires, which depend for their agriculture, hydro-electricity and drinking water on 

rainfall induced from the Amazon system. Similarly, if the pump fails to suck in water 

from the South North Atlantic, droughts will prevail in the Amazon and hurricanes in 

Central America and the Caribbean. 

 

Local and international environmental and social movements, the churches, religious 

institutions, the media and individuals have a vital role to play in changing attitudes so 

that the behaviour of consumers, citizens and members of the church is in harmony 
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with the requirements of ecology and equity elsewhere in the world. Systems to certify 

and label products with a sound environmental and social origin should be promoted. 

Illegally produced goods should be banned. Eco-services should be properly 

remunerated.  

 

The interdependence of ecosystems and sustainable livelihoods for the inhabitants, as 

well as the sobering reality that the consequences of global warming are manifesting in 

real-time its devastating impacts, have to be highlighted. This is vital, not only to 

deepen our collective understanding of the complex web of climatic interconnections 

and to generate the necessary level of public and political will to ensure swift and 

meaningful action.  

 

An Amazon Climate Assessment, similar to the Artic one, should be undertaken under 

the auspices of the Amazon Cooperation Treaty, which has both the institutional 

capacity and the legal mandate to mobilize all the key regional stakeholders in this 

important endeavour. The Amazon Assessment needs to highlight the impact of further 

deforestation on the climate and hydrology elsewhere in the world, including those in 

the Arctic.  

 

The primary objectives of international climate cooperation under the UNFCCC must be 

to agree new and ambitious reduction targets for the post-2012 period. These will have 

to lead to a global cap of greenhouse gas emissions to be achieved before the Amazon 

pump stops beating. 

 

It is imperative that these targets not only allocate the burden of responsibility fairly 

and equitably, but also compel all countries to match the necessary level of political 

will with the clear scientific consensus that has recently emerged.  

 

While it is impossible to express the intrinsic value of Amazonia solely in monetary 

terms, it is necessary to extend the current emission trading mechanisms provided for 

by the Kyoto Protocol to recognize and value the importance of the ecological services 

provided by tropical and sub-tropical rainforests which thus become an instrument to 

equitably distribute costs and benefits. Payments for these services as requested by 

Costa Rica and Papua New Guinea at COP XI in Montreal in November 2005 must be 

agreed swiftly and designed to include large rainforest areas as the Amazon, Eastern 

Congo and Borneo. These payments will be integral elements in the economic 

equations governing the decisions on the future of the rainforests and the other 

ecosystems on which humanity depend.  

 

The principal framework in which international cooperation and the burden-sharing will 

have to take place is the UN Conventions on Climate Change. It would be helpful to 

integrate the Conventions on Biodiversity and Desertification and Climate Change. It is 

of great importance to build synergy between these international agreements to 

increase efficiency and effectiveness. Putting the focus on reafforestation and standing 

forests, because of their significance for climate stability, preservation of biodiversity, 

management of watersheds and prevention of erosion, will greatly help to achieve this 

synergy. The European Union should now include avoided deforestation and 

reafforestation in its Emission Trading Scheme.  

 

Given its reputation in international environmental diplomacy Brazil, together with the 

other countries of the Amazon Cooperation Treaty, is called upon to exercise its 

leadership in advancing these goals in the on-going climate negotiations and, very 

importantly, also in helping to build a new paradigm for planetary citizenship whereby 
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governments, NGOs, the private sector, the scientific community and individuals and 

communities assume their appropriate responsibilities in ensuring a stable and secure 

climate for the 21st century as a vital part of a healthy and diverse ecology of the 

earth.  

 

The participants of the 6th RSE Symposium commit themselves to contribute to these 

goals in ways each can do best, in frull solidarity with the people from Amazonia, 

whose warm hospitality they have gratefully received over the past week. We look for 

urgent progress before we meet again in the Artic in 2007.  

 

Manaus, 20 July 2006 
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. Religious leaders have a central and inspirational role to play in raising the spiritual 

principles of love, tolerance, morality and renewal to the fore. 
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This is why we consider this degree such a special honor. For, a secular university is 

bestowing it on a spiritual institution, thus demonstrating that one is not antithetical to 

the other. Indeed, more than this, it brings our two worlds –of academia and ecclesia – 

closer together, and for this we are truly grateful to God. 

We are convinced that our mission today – namely, that of bringing the healing power 

of the Holy Spirit to all the children of God – is more vital than ever. The spirituality of 

the Church offers a different sort of fulfillment than that which is offered by the 

secularism of modern life. Here, too, there is no antithesis. 
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The failure of anthropocentric ideologies has left a void in many people's 

lives.The frantic pursuit of the future has sacrificed the inner peace of the past. We 

need to regain our religious outlook. We must urgently counter the effects of secular 

humanism with the teaching of the Church on humanity and the natural world and 

elevate the pursuit of the temporal toward a healthy respect for the eternal by bringing 

the one into harmony with the other. Moreover, we must repair the torn fabric of 

society by reminding ourselves every day that the misfortune of some of us, affects 

the fortune of all of us. 
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Our society resembles the lawyer who asked Jesus: “Teacher, what must I do to inherit 

eternal life?” Jesus responded: “What is written in the law?” The lawyer said: “You 

shall love the Lord your God with all your heart, and with all your soul, and with all 

your mind; and your neighbor as yourself” (Lk. 10.25-27). This led to a further 

question – one that is of extremely relevance to our world today. I am referring to the 

question: “Who is my neighbor?” (Lk. 10.29). 

Jesus answered with the story of a man who was robbed and beaten on the road 

leading from Jerusalem to Jericho. A priest approached that man, and – and, in much 

the same way as so many of us step over a homeless person today – crossed to the 

other side of the road. Then a Levite came by; he, too, avoided the situation by 

crossing the road. Yet a Samaritan who happened to be traveling down that road was 

moved to bind the man's wounds, take him to the closest inn, and tend to him. Jesus 

asked: “Which of these three, do you think, proved neighbor to the man who fell 

among robbers?” (Lk. 10.36). When the lawyer chose the Good Samaritan, Jesus 

simply said: “Go and do likewise” (Lk. 10.37). 

Today, there is hardly a more important question than: “Who is my neighbor?” The 

future of our world rests on how we respond to this. Sadly, we do not always answer 

as we should. In Bosnia, where warfare still rages, like the priest in Jesus' parable, too 

many have crossed the road rather than confront the situation. In Los Angeles, in 

London and in St. Petersburg, too many of our children have been abandoned to the 

urban warfare of the streets. In South Africa, on the other hand, we have seen millions 

of our fellow human beings behave like the Good Samaritan. The South Africans are 

certainly proving themselves true neighbors. 

If God would only grant us the power to plant just one idea, as though it were a seed, 

in the fertile minds that are gathered in this great cathedral today – in order, thus, to 

return the favor for this degree by offering back to this secular institution a simple, yet 

profound spiritual exhortation – it would be just this: “Go and do likewise.” Know that 

every human being is your neighbor; and behave accordingly. Above all else, “love 

your neighbor as yourself” (Lk. 10.27). 
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In the minds of most, ecology represents a practical and tangible methodology. On the 

contrary, theology and theological cosmology, even as terminology, are for most 
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people naturally connected to abstract theoretical pursuits. They refer to associations 

of doctrines and ideologies that are irrelevant to daily life and its problems. 
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The monotheistic religions preserve an appreciation of the natural reality that is not 

exclusively utilitarian. According to their traditions, the world is the creation of God. 

The use, then, of the world by humanity constitutes a practical relationship between 

humanity and God, since God bestows and humanity receives the natural goods as an 

expression of divine love. 
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Two fundamental consequences follow from this understanding. 

 First, the use of the world is not an end in itself for humanity, but a way 

of relating to God. If humanity distorts the use of this world into an egocentric 

abuse of greed, by dominating and destroying nature, then humanity id denying 

and destroying its own life-giving relationship with God, a relationship destined 

to continue into eternity. 

 Second, the world, as God’s creation, ceases to be a neutral object for 

human use. It incarnates the word of the Creator like every other creation embodies 

the word of its artist. The objects of natural reality bear the seal of their divine 

Creator’s wisdom and love; they are words (logoi, which also implies meaning) of God 

inviting humanity to dialogue (dialogos) with God. 
 

P127: Speech of Ecumenical Patriarch Bartholomew at the Fifth Port of the International 

Symposium on Religion.docx - 127:6 [We have reached the concluding..]  (9:9)   (Super) 

Códigos: [Campo académico] [Papel de la religión - Familia: Arquitectura ontológica] 

[Territorialidad - Familia: Arquitectura ontológica]  

No memos 

 

We have reached the concluding stage and arrived at the final port of our fifth 

International Symposium on Religion, Science and the Environment. The participants 

have together explored the Baltic Sea as a common heritage and a shared 

responsibility of the surrounding regions. We have been informed by scientists, 

environmentalists and politicians about the problems resulting from human abuse and 

exploitation of the natural environment; and we have heard of ways in which these 

critical problems are being confronted and resolved. 
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Unity as Calling, Conversion and Mission Opening address by His All Holiness the 
Ecumenical Patriarch Bartholomew to the Plenary of the World Council of Churches’ 
Commission on Faith and Order "Called To Be One Church", Crete Greece 

It is with great joy that we accepted the gracious invitation of our beloved Faith and 

Order Commission to address this auspicious plenary gathering. We would also like to 

welcome you all – academics and pastors, ministers and lay leaders from diverse 

regions of the world – to our Orthodox Academy on this uniquely beautiful island. 

The theme of this plenary session is: “Called to be One Church: that they may become 

one in your hand.”  

It should be recalled that it was on this blessed island of Crete that the Faith and Order 

Commission of the World Council of Churches in June 2005 revised and finalized the 

statement on ecclesiology, that later was received at the 9th General Assembly of the 

World Council of Churches at Porto Alegre (February 2006). This text constitutes the 

culmination of a long development and maturing perspective – through numerous 

phases, stages and interpretations – of member Churches, that began as early as 

1927, at the First Conference on Faith and Order in Lausanne, if not earlier, in an 

earnest search for the visible unity, for which we all yearn and to which we are all 

called. Let us, then, together renew our commitment to dialogue and unity as a way of 

reflection and renewal. And let our deliberation be a prayerful offering to God in our 

sincere desire that we “may be one” (John 17.21) in response to our Lord’s command 

and call. 

1.Unity as Calling 

In this commitment, let us begin with thanksgiving and praise that impose upon us 

what in Orthodox thought and spirituality we call the “apophatic approach”. The 

teaching on the apophatic way pertains to the conviction that, by nature and by 

definition God is beyond human understanding; otherwise, if we could comprehend and 

grasp God, then God would not be God. This is the teaching of the great mystics, such 

as St. Gregory of Nyssa in the 4th century and St. Gregory Palamas in the 14th 

century, who underlined the radical transcendence as well as the relative immanence 

of God. Basing their theology on sound Scriptural principles, according to which “no 

one can see God” (Exodus 33.20; John 1.18 and 1 John 4.12), the above mentioned 

Church Fathers proclaimed God as profoundly unknowable and yet personally known; 

God as invisible and yet accessible; God as distant and yet as intensely present – the 

infinite and incomprehensible God, who becomes intimate and incarnate to the world. 

God’s unknowability and inaccessibility ultimately oblige us to a spirit of humility and 

worship. 

If the apophatic attitude is our starting-point, then we may appreciate how the unity of 

the Church, like the unity of God, is also a never-ending search, an ever-unfolding 
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journey. As St. Gregory of Nyssa would affirm, even in the age to come, growth in the 

divine life is without end and with endless perfection; it is, indeed, constant progress 

through continually refining stages. This mindset demands from us a sense of 

forbearance rather than of impatience. We should not be frustrated by our human 

limitations, which unfortunately determine our disagreements and divisions. Our 

ongoing and persistent pursuit of unity is a testimony to the fact that what we seek will 

occur in God’s time and not our own; it is, by the same token, the fruit of heavenly 

grace and divine kairos. 

2.Unity as Conversion 

If unity – as our own ongoing and persistent goal – is indeed a gift of God, then it 

demands a profound sense of humility and not any prideful insistence. This means that 

we are called to learn from others as well as to learn from time-tested formulations. It 

also implies that imposing our ways on others – whether “conservative” or “liberal” – is 

arrogant and hypocritical. Instead, genuine humility demands from all of us a sense of 

openness to the past and the future; in other words, much like the ancient god Janus, 

we are called to manifest respect for the time-tested ways of the past and regard for 

the heavenly city that we seek (cf. Heb. 13.14). This “turning” toward the past and the 

future is surely part and parcel of conversion. 

Thus, it is crucial that we learn from the early Fathers and Mothers of the Church, that 

we embrace the mind of the early Church by immersing ourselves in the spirit of the 

Christian classics. In a word, Orthodox theology refers to this as “tradition.” This in no 

way signifies a sentimental attachment to the past or an intellectual fascination with 

Patristic literature. Rather, we should learn from those who – in each generation – 

maintained the integrity and intensity of the Apostolic faith. The Church in our age 

must be marked by such continuity and consistency with the past, which forms an 

intrinsic part of the contemporary Church. In this regard, at least for Orthodox 

Christians, Saints Basil and Gregory are very much alive, vividly present – not only in 

our liturgy, but also in our teaching and practice. 

At the same time, however, we should turn our attention to the future, to the age to 

come, toward the heavenly kingdom. Orthodox theology adopts the term “eschatology” 

in order to appreciate this attitude. Nevertheless, by the term “eschatology,” we do not 

imply a sense of escapism or other-worldliness. Focusing on the “last times” or the 

“last things” is a way of envisioning this world in light of the next. An eschatological 

vision offers a way out of the impasse of provincialism and confessionalism. It urges us 

to “listen to what the Spirit is saying to the Churches.” (Rev. 1.10-11) It allows us to 

believe that God’s light is stronger than any darkness in this world and that the Alpha 

and Omega is working in us and through us for the salvation of the world and for the 

unity of the Church. And so we pray with conviction: “Come, Lord Jesus.” Maranatha. 

(Rev. 22.20) 
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3.Unity in Mission 

Finally, the sense of calling and the urgency of conversion permit us to discern the 

areas of our common ministry and united mission. As individual communities we are 

“fragile sticks,” according to the words of the biblical passage of our conference taken 

from the Prophet Ezekiel (chapter 37, verses 15-28). Together, however, we can 

become one people under one God, neither divided among ourselves nor defiling the 

covenant of the Lord. Indeed, the conditions of this new way are the avoiding of idol-

worship (verse 23) and the making of peace (verse 26). In modern terminology, it is 

the preservation of creation as the proper way of worshiping the Creator and the 

promotion of tolerance and understanding among religions and peoples in our world. 

Working closely together on issues of ecological awareness and ecumenical dialogue is 

a crucial reflection of the “everlasting covenant” (verses 25-26), whereby Ezekiel’s God 

proclaims: “I will be their God and they shall be my people … forevermore” (verses 27-

28). 

For the Prophets, just as for the Apostolic community, justice and peace are closely 

linked to the preservation and balance of the land as God’s creation. This means that 

our Churches are called to a common ministry and mission, proclaiming and promoting 

a worldview in which God’s authority – the authority of the kingdom – guides our ways 

and determines our actions. We must never forget that this world is inherited; it is a 

gift from above, offered as a means of communion with God. 

If, then, we are to submit to the authority of God, the authority of the kingdom, then 

we must be authentic and prophetic in our criticism of the world’s consumerism. We 

must remember and remind our faithful that the land – and all the fullness thereof – 

belongs to the Lord (cf. Psalm 24.1), that the world’s resources must be oriented 

toward others. We must recall the Lord’s beatitude, according to which “the meek shall 

inherit the earth” (Matt. 5.5). For the meek person is the one who reverses the world’s 

attitudes to power and possessions; otherwise, the land becomes a place of division 

and violence. Meekness is ultimately a way of caring, a way of sharing. And it stands 

as a contrast and correction to the desecration that we have brought into God’s 

creation. 

Beloved brothers and sisters, the unity that we seek is a gift from above, which we 

must pursue persistently as well as patiently; it is not something that depends solely 

on us, but primarily on God’s judgment and kairos. Nevertheless, this sacred gift of 

unity is something that also demands of us radical conversion and re-orientation so 

that we may turn humbly toward our common roots in the Apostolic Church and the 

communion of saints, but also so that we may entrust ourselves and submit to God’s 

heavenly kingdom and authority. Finally, however, unity obliges us to a common 

purpose in this age as we expect the age-to-come; for it commits us to a sacred 

ministry and mission in realizing that kingdom, as we declare in the Lord’s prayer, “on 

earth as in heaven.” Such is the sacred gift that we have inherited. This, too, is the 
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sacred task that lies before us. Therefore “Let us go forth in peace” to proclaim the 

good news to the world. 

As we conclude, let us remember all those ecumenical pioneers who served this 

Commission with competence and deep commitment in the past thirty years, either as 

Moderators, Directors and staff, and with whom we had the privilege and the 

opportunity to work with on so many important themes, but now are no longer among 

us. In particular, we would like to mention the renowned Greek theologian Prof. Nikos 

Nissiotis and Prof. John Deschner, who served as Moderators, without forgetting Rev. 

Prof. John Meyendorff who had served earlier. We would also like to mention Rev. Dr 

Lukas Vischer and Bishop Dr. William Lazareth who served as Directors as well as 

Protopresbyter Vitaly Borovoy, Deputy Director. May their memories be eternal and 

may they continue to rest peacefully in the refreshing hands of our Merciful God. Let us 

continue to honor their memories by imitating their dedication and zeal. 

We would also like to thank Dame Dr Mary Tanner and Bishop Dr David Yemba 

Kekumba, who served as Moderators, and the Rev. Dr Günther Gassmann, Rev. Dr 

Alan Falconer and Rev. Dr Thomas Best, who served as Directors, for their immense 

contributions to the Commission. 

We also do not want to forget those elements of the Ecumenical Patriarchate who 

served the Commission as staff for several years from our Church, namely H.E. 

Metropolitan Prof. John of Pergamon, Member of the Academy of Athens, and H.E. 

Metropolitan Prof. Dr Gennadios of Sassima, who for ten years served as a staff 

member and later on replaced us as Vice-Moderator and consequently became 

Moderator of Faith and Order. We would like to thank and congratulate both of them 

for their dedicated service to the Commission. 

May the grace, peace and love of God be with all of you! 
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We would like to take this opportunity to remind you of certain global realities in our 

modern age in order to bring to your attention two essential and fundamental concerns 

of our modern world, which must be considered from a variety of perspectives – not 

only social or political, and not only economic or global, but also from a religious or 

spiritual point of view.  
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It is indeed both comforting and promising to witness so many diverse categories of people increasingly 
accepting the challenge and embracing the urgency of climate change. In some ways, what is imperative at 
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this time is for people to remember and recognize the intimate and immediate connections in our world: the 
connection between religion and environment, between social ethics and civic action, between interfaith 
cooperation and climate action, and especially between ecological pollution, economic expansion, and social 
fairness. Ultimately, there is – as we have long believed and advocated – an inviolable and inseparable 
connection between the way we treat the earth, the way we relate to people, and the way we worship God. 
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we are blessed in the Orthodox Church to treasure the authentic teaching, not 

only about the Triune God, but also about humanity created in the image of 

God and about irrational creation. 
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the Christocentric reality of the cosmos and nature. 
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May the enlightenment of the Paraclete always shine in your steps and in your actions 

within the course of your research and science, for your own benefit and for that of all 

your fellow human beings and the whole natural world.  
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Orthodox worldwide can better contribute to the common front being forged 

by intrepid scientists, environmentalists and theologians who desire not only 

a pollution free world, but a “healing of nations” as well. Indeed, our common 

future depends on developing a way to perceive and participate in the world, which will 

complement the analytical approach with an ecological awareness of entities in their 

various relationships. 

The statement entitled “Orthodoxy and the Ecological Crisis,” published under the 
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aegis of our predecessor of blessed memory, Patriarch Demetrios, reaffirmed that the 

monastic and ascetic traditions of the Orthodox Church have important insights for us. 

These traditions develop a sensitivity toward the suffering and beauty of all creation. 

“Love all God's creation,” urged Dostoevsky, “the whole of it and every grain of sand. 

Love every leaf and every ray of God's light. Love the animals, love the plants, love 

everything. If you love everything you will perceive the divine mystery in things.” 
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Theosis, Metanoia and Enkrateia 

It is a life-creating tradition, which beckons all to become a new creation in Christ, by 

being born of “water and spirit” (Jn 3.5), so that all matter, all life, may become 

sanctified. In order for sanctification or theosis [lit., deification] to become real, there 

must be a metanoia, a conversion or changing of the mind, reflective of the sanctity of 

tears. It is not a mere poetic coincidence, that a contemporary Christian poet describes 

the rivers, seas and oceans as “a gathering of tears” bearing witness to humanity’s 

adventure and struggling journey. So too, the Fathers of the desert considered “the 

baptism of tears” as a lofty blessing empowering all men and women who seek “to 

come to the knowledge of the truth” (I Tim. 2.4). Therefore, instead of asking for 

wisdom and strength and holiness, the angels of the desert asked for tears of 

repentance in their sojourn and struggle for salvation. 

The ascetic tradition also offers a celebratory use of the resources of creation 

in a spirit of enkrateia [abstinence, but literally, “a holding within”]and 

liberation from the passions. Within this tradition, many human beings have 

experienced the joy of contemplation, which contrasts with the necessarily 

fleeting and illusory pleasure of relating to the world as an object for 

consumption. 

At the same time, we would want to celebrate the resources offered by the 

international community of scientists and journalists. As we enter the Mediterranean, it 

is encouraging to recall the achievements of the Med Plan, detailed by Peter Haas in 

his book Saving the Mediterranean(Columbia, 1990). It is easy to be cynical about the 

impact of scientific experts and communicators on the calculations of nation states, but 

the Med Plan and its development ought to reinforce the urgency with which we seek 

to build up a network of personal relationships at even higher levels. We hope that this 

conference and its aftermath will serve as a major contributor to this growing family.  

The Orthodox Church is particularly well represented in parts of the world where “the 

earth has been hurt,” to adopt a phrase from the Book of Revelation. In a perversion 

of science, would-be God-slayers have laid waste to great tracts of territory. In these 

countries, the experience of the martyrs, which St. John also aptly describes, is very 
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contemporary. We pray that the energy, which comes from giving up life for the sake 

of God and His Church, may flow into a life-giving stream for the benefit of the entire 

community of humankind. 

Another symbol has been given to us, which points in this hopeful direction, although 

being more recent it has sunk more profoundly into human consciousness. The earth-

rise photograph taken in 1969 from the Apollo spacecraft shows the entire planet 

sapphire blue and beautiful, just as no human being since the dawn of history had ever 

seen it. This angelic view is foreshadowed and enlarged in the Book of Revelation, 

when John is shown the heavens opened and contemplates a great multitude out of 

every nation, rejoicing before the throne of God. 

It may be that the choice between life and death always being put before us by the 

Spirit is in our day being translated into a choice between one world or more. Theology 

and science ought to be partners in this work. We ought not divide the one reality, but 

rather seek – as one theologian has expressed it – “peaceful co-existence at the price 

of mutual irrelevance.” (see J. Moltmann, God in Creation) 

The Revelation of Hope 

We recognize however that many people may have doubts about the possibility of 

traffic between the worldview expressed in modern science and the visionary material 

in ancient Book of Revelation. How can Revelation’s vision of hope, sustained in the 

midst of passages portraying terrible destruction, be distinguished from a rather 

unconvincing whistling in the dark to keep the spirits up in a time of danger and 

change? One approach is to consider the various ways in which our languages enable 

us to contemplate the future in as many languages as possible. We must contrast 

between the future – which is entirely constructed out of past and present, and which 

will itself soon become past – and the future which, beyond our control, will come upon 

us. In Greek, ta mellonta is what will be; whereas parousia, a term which is frequently 

used in the New Testament, suggests a future coming.  

There is a similar distinction in Latin languages, derived from this same notion, 

between futurus and adventus. Futurussuggests a future entirely constructed out of 

past and present and, as such, it is a stimulus to planning. Futurologists of this school 

are those who rely on extrapolations from present trends. Often, of course, the 

collision between trends makes exact predictions. However, there is another problem 

with this approach to the future. Prolonging and projecting the present endorses 

present patterns of power and ownership and suppresses alternative possibilities, 

which the future holds. Parousia, on the other hand, alerts us to what is on its way to 

the present. In the Book of Revelation, Jesus Christ is hailed as “the one who is and 

who was and who is to come” when the series might logically have been completed by 

Him who will be. A sense of the future as parousiastimulates the anticipation by which 

we attune ourselves to something ahead, whether through fear or through hope. These 



1685 

 

foretastes, symbolic sketches and attainments, are part of every perception of the 

unknown which we explore by reference to ultimate criteria like happiness or 

unhappiness, as well as life or death. 

The climax of our celebrations will be the Divine Liturgy on the island of Patmos. The 

liturgy is a work, which binds human beings together in the Spirit of our Lord Jesus 

Christ and liberates them to hope and to work for His future coming in the world. Not 

everyone in this Symposium shares the Christian faith. Nevertheless, we trust that we 

are all here around a common table like the“symposiasts” of ancient times, because we 

all know that we are on the threshold of a new day. Conscious of the threat of 

nuclear destruction and environmental pollution, we shall move toward one 

world or none. We hope that we are assembled as those who are weary of 

defining their own tradition principally by excluding others. For many 

generations the Patriarch of Constantinople has occupied what is known as 

the Ecumenical Throne. There is in that title a reaching forward to the End-

Time of the healing of the nations, when there will be communion between God 

and human beings in a new heaven and a new earth “and there shall be no curse 

anymore.” We pray that this conference may contribute toward mobilizing all people of 

good will in our world and bringing closer together the day foreseen in the vision of 

Patmos. 
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The Revelation of Hope 
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However, the ethos which springs forth from God and the unapproachable and 

unknown essence of God is borne witness to and described as grace everywhere and 

always throughout the Holy Bible and in all that God has revealed to us in general, as 

well as through the teachings of the God-bearing Fathers of the Church. 
 

P12: Address at the Opening Ceremony of Summer Seminar on Halki 1995 at the Holy Trinity 

Monastery.docx - 12:15 [We are reminded, however, that..]  (19:19)   (Super) 

Códigos: [Particularidad dogma referencial - Familia: Arquitectura ontológica]  

No memos 
 

We are reminded, however, that in the Biblical account concerning Creation, the grace 

of God is manifested initially as confidence, good-will, compassion, philanthropy and 

the like; thereafter, following the fall and apostasy of humankind, as mercy, 
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forbearance, expiation, restoration, reinstatement and adoption. 
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Within the framework of this pious awareness concerning the world, we should bear in 

mind also the rudimentary order within the entire order of creation in which God in the 

six days of creation classified from the simplest to the more perfect. Recognizing and 

acknowledging such an inverse development, perhaps then we will respect anew the 

unquestionable and mystical sanctity that it possesses not only by itself as a work of 

God "created out of nothing," but for the "being" and the "well-being" of humankind, 

for whom the entire material world has been created and which today, for the sake of 

brevity, we not so eloquently characterize as "natural environment." 
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The Church is compelled first by its love in Christ for our endangered fellow human 

beings, and also by its responsibility not only to teach the faith, but to practice it (Jm 

2.14-17). 
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In the Orthodox tradition and spirituality, the world is initially very good but 

subsequently becomes a rebellious creation, within which humanity is called to achieve 

through divine grace, and personal willingness and endeavor, the assimilation to God 

and deification by grace. Through the Orthodox Church the sanctifying and restoring 

divine grace of God is extended to the entire cosmos. This is the grace that springs 

from the Holy Altar, on which the mystery of the divine economy in Christ is constantly 

celebrated, and the sacredness of the divine creation is praised, through an unceasing 

thanksgiving and doxology to the all-wise Creator. This doxology has in sight God's 

manifold gifts to man, but especially the saving sacrifice on the Cross of the God-Man, 

God's Son and Word, which reveals the incomprehensible efficaciousness of the Cross 

as the way of transforming and improving the world. In this way the natural world 

acquires deep significance, because it participates in the plan of divine economy. It is 

not a place of exile and imprisonment of the Spirit, but an instrument and garment of 

it that is being sanctified and is participating in it. The natural world is destined to 

partake of the renewal and glorification which encompass the body of the Lord that 

ascended into heaven. Consequently, preoccupation with nature does not constitute a 

task that contradicts Christian interests or militates against Christian duties. This 

presupposes, of course, that such preoccupation is given its rightful place within the 

context of the rest of the Christian duties, such as, the ministry of the word, or the 

ministry of the table, the active engagement in good works and every other good 

work.  
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War and violence are not means used by God to achieve a result. They are 

machinations of the devil used for the most part to achieve unlawful ends. And we say 

"for the most part" because as is well known, in a few but certain instances, the 

Orthodox Church forgives the armed defence against oppression and violence in 

general. However, the rule is that a peaceful resolution of differences and a peaceful 

cooperation is more pleasing to God and more beneficial to humankind. 

For war and violence breed hatred and revenge, leading to an endless cycle of evil until 

opponents completely annihilate each other. For this reason St. Paul exhorts us: "Do 

not be overcome by evil, but overcome evil with good" (Rom.12: 21). We certainly 

know that each of us is able to determine our own behaviour. However, many people, 

acting together, form another mode of behaviour determined either by a majority, or 

by authority, or even by the more dominant group. Nevertheless, we Christians must 

never forget the example of our Lord Jesus Christ and the beatitude blessing for the 

peacemakers; neither must we forget the continual prayer for peace of the whole 

world. Christians by conviction are lovers of peace and silence. We are not, however, 

idle or meddlesome. We adopt all good deeds and learn to assume leadership in these, 

in accordance with the apostolic exhortation (Titus 3: 14). The fact that we wish to 

lead peaceful and serene lives in a prevailing calmness among nations, does not 

however mean we do not participate in the concerns of life. Rather, in so far as it is 

possible, we do not participate in conflicts, according to the Apostolic words:“If 

possible, so far as it depends upon you, live peaceably with all” (Rom. 12: 18). 

It is true that serious dilemmas sometimes appear as to what needs to be done. Yet 

Christians are directed toward a solution both by the teaching of the Gospel as well as 

by divine grace, when they seek divine illumination through hard and heartfelt prayer. 

In this regard, we may underline three basic principles: 

First: “Put your sword back in its place; for all who take the sword will perish by the 

sword” (Matt. 26: 52) 

Second: “Never avenge yourselves, but give way to wrath; for it is written, ‘vengeance 

is mine, I will repay,’ says the Lord” (Rom, 12: 19) 

Third: “Render then to Caesar the things that are Caesar’s and to God those things 

that are God’s” (Matt. 22: 21) 

From these guiding principles are derived many others, which combined with the other 

well known Gospel commands, comprise an alternative attitude of life one which 

fundamentally differs from the prevailing perception. This is the perception that cross 
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and crucifixion, martyrdom and sacrifice, are followed by resurrection: a resurrection 

invisible to many, but an actual and genuine resurrection for those able to see things 

more deeply and more clearly. Finally, the victor is not the one who has tyrannically 

imposed his view, but the one who has justice on his side. Consequently, our main 

concern is not to impose ourselves, but to walk together with justice, not to do 

injustice. In the long term. this appears to be more advantageous because whatever is 

built on injustice collapses with the passing of time. It is for this reason that we see 

wars being repeated, because after each war things are not regulated on the basis of 

right, but on the basis of might. 

As Christians who study history, we know (which means that we see it proved also in 

the rules of human logic, and not only through faith) that the above is true, that 

justice and truth prevail in the end, so long as there is someone to seek after them. It 

is for this reason that we always seek truth and justice, which give birth to peace, 

preferring to be done injustice than to do injustice, as did the philosopher Socrates 

who lived before Christ. 
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Christians by conviction are lovers of peace and silence. We are not, however, idle or 

meddlesome. We adopt all good deeds and learn to assume leadership in these, in 

accordance with the apostolic exhortation (Titus 3: 14) 
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In this way, we pursue peace, as the psalmist also recommends: "seek peace, and 

pursue it" (Psalm 34: 14). Yet this peace is well grounded on the firm foundation of 

justice. And we always hold before our eyes the notion that being crucified, we expect 

resurrection. By loving the Risen Lord, we overcome fear, forgive our enemies, pray for 

all, and live in this world the reality of the other world, which this world does not 

comprehend. 

Thus, again, and repeatedly, and unceasingly, we invite all the faithful: “Let us pray to 

the Lord: for the peace of the whole world and for the stability of the holy Churches of 

God.” 

Standing at this sacred place, we pay tribute and express gratitude for the sacrifice of 

all the victims of World War II and of all wars, whether they be Jews, Christians, 

Muslims, of any or of no faith. We call to memory the environmental wounds of the 

region, the natural devastation, and the destruction of cultural and religious 

monuments, synagogues, churches, and mosques alike. We pay tribute and express 
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Gratitude for the victims of every ethnicity or ideology whatsoever, the victims of war 

and violence in general, without discrimination. We pray for the repose of their souls, 

that their unjustly shed blood will continuously water the tree of peace. Amen. 
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Navigating through the turbulent waters of life, the Church seeks to collaborate with 

God in His work of creation by filling the "void" and shining forth the radiant light of 

Christ on the "darkness" that sin has brought upon the world. 
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Commandment to Care, not to Consume 

While being a spirit in image of the Spirit of God, the human person was not created 

perfectly divine. Rather, the human person was created with the possibility of 

becoming like God through gradual progress derived from personal and voluntary 

asceticism, as well as through the intervention of divine grace, namely the uncreated 

energy of God. This ascetic discipline embraced three things: first, work in Paradise; 

second, the keeping of Paradise; and, third, the fulfillment of a commandment to avoid 

consuming one fruit. In reference to these three points, the basis of the desired 

behavior was love, and the desired goal from God was the preservation and increase of 

humanity in personal love. This communion of humanity with God would render us 

partakers of divine nature and blessedness, namely divine by grace although not in 

essence.  

Insofar as the human person also participates in the created, material nature by 

means of the body, it would be called to assume the material creation within which it 

has been established as crown. And so, by assuming material creation as nurture and 

harmony, it would raise it up in thanksgiving to God, from whom everything was 

received. Nature was planned by God to offer of its own, and especially through its 

cultivation and protection by humanity, everything that is necessary for the 

preservation and pleasure of humanity. However, the relationship of humanity toward 

nature was not one of possession. Rather, it was a relationship of a person toward a 

gift, and especially toward God, the giver of all good. Therefore, humanity must 

remember at all times that it holds this gift only within certain boundaries established 

by the giver, and that within these boundaries there are two conditions.  
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The first condition is the requirement to protect the gift, namely to preserve 

nature harmless, and to consume only its fruit. The second condition is the 

requirement not willfully to consume every fruit, but to be self-restrained and 

to abstain from certain fruits. Both the protection and the self-restraint, 

which in ecclesiastical terminology is called ascesis, were not imposed as 

authoritative commandments with appropriate consequence in the case of 

their transgression. Instead, they were offered as suggestions of love that 

ought to be preserved out of love. In this way, love is preserved alive, as a 

personal relationship and mutual communion between God and humanity. For the true 

nature of God is love; and the original nature of the human person was also endowed 

with love, seeking to be established in love so as to become divine by grace. 

Therefore, that which would most liken humanity to God was precisely the 

establishment of humanity in love in the same way as God Himself is stable and 

unchanging in this love. 

The first-created human being, however, misused the God-given freedom, preferring 

alienation from God and attachment to God’s gift. Consequently, the double 

relationship of humanity to God and creation was canceled in regard to its direction 

toward God, leaving humanity preoccupied with creation alone. In this way, the human 

blessedness derived from the love between God and humanity ceased, and humanity 

sought to fill this void by drawing from creation the blessedness that was lacking. 

From thankful user, the human person became greedy abuser. Humanity 

sought from creation to offer that which it could not, namely the blessedness 

that was missing. The more that humanity feels dissatisfied, the more it also 

demands from nature. Yet the more it demands of nature to offer, the more humanity 

recognizes that the goal has escaped its grasp. The soul’s emptiness cannot be filled 

with the world’s possessiveness. Nor again can it be achieved by the acquisition of 

material goods, for it does not result from lacking these goods. The soul’s emptiness 

results from a lack of love and familiarity with God. The lost paradise is not a matter of 

lack in created goods, but of deprivation of love toward the Creator. 

Christ came into the world in order to restore, and He did restore the possibility of our 

love toward God. For, as fully human (and divine), He fully loved God (the Father), 

becoming an example of the loving relationship between humanity and divinity. Those 

who sincerely and correctly believe in Him and love God practice keeping the original 

commandments of God. They practice the commandments to work, to keep the natural 

creation from any harm, and to use only its fruits, indeed those fruits that are 

absolutely necessary to use, taking proper care “ that nothing is lost,” and becoming 

conscientious models of environmental care.  

An Orthodox Christian ethic therefore emanates from the world-view of humanity, 

creation, and God that we have very briefly presented. All the other Christian 

exhortations about the proper way of life stem from the conscious effort of 
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human beings to cease hoping in creation and to turn their hope to the 

Creator of all. When this attitude is adopted, humanity will be satisfied with much 

fewer material goods and will respond with greater sensitivity to the nature that 

nurtures us. Humanity will then be concerned about loving all people, and will not seek 

to satisfy individualistic and egotistic ambitions.  

The Orthodox Church penetrates the reason of every being, namely the origin and 

purpose of every created thing, discerning the complete plan of God from the first 

moment of creation to the end of the world, considering this as an expression of 

absolute love and offering. The world was created “very good” in order to serve the 

mind of God and the life of humanity. However, it does not replace God; it cannot be 

worshipped in the place of God; it cannot offer more than God appointed it to offer. 

The Orthodox Church prays that God may bless this creation in order to offer 

seasonable weather and an abundance of fruits from the earth. It prays that God may 

free the earth from earthquakes, floods, fires, and every other harm. In recent times, 

it has also offered supplications to God for the protection of the world from destruction 

caused by humanity itself, such as pollution, war, over-exploitation, exhaustion of 

waters, changes in environmental conditions, devastation, and stagnation.  
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These laws have been established by the supreme personal Being, a Being that we call 

Trinitarian God that loves and is loved. 
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An Environmental Creed 

We believe that the human person constitutes the crown of creation, endowed with 

the sacred features of self-conscience, freedom, love, knowledge and will. Such a 

teaching is part and parcel of our creation “according to the image and likeness of 

God.” 

We believe that the natural creation is a gift from God to the world, entrusted to 

humanity as its governor, provider, steward, and priest, in accordance with the 

commandments “to work and keep it,” as well as to abstain from it partially. In this 

way, we admit the limitations as well as the responsibilities of humanity with regard to 

the natural environment. 

We believe that the universe comprises a single harmony or “cosmos,”according to 

the classical Greek significance of this term, which implies a harmonious coordination 

of human will and human action on the basis of natural and spiritual laws established 

by the discerning, loving, and perfecting will of the divine Word. 
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We believe that humanity did not wish to coordinate personal will and universal 

harmony, in accordance with the divine plan. Instead, it preferred to pursue 

independence, resulting in the creation of a new order and different pattern within the 

natural environment – commonly referred to as anthropocentrism, but more properly 

identified as anthropomonism.  

We believe that a New Man, the God-Man, Jesus Christ, appeared in the world, 

demonstrating perfect obedience to the original plan of the Father with regard to the 

relationship between humanity and the world. Jesus Christ reconciled the world to the 

Father. Henceforth, the world functions harmoniously through Him and in Him. He 

commanded us to use the world’s resources in a spirit of ascetic restraint and 

eucharistic sacrifice, to transform our way of thinking from egocentrism to altruism 

in light of the ultimate end of the world. In the Greek language, again, the word 

for“end” (telos) implies both conclusion and purpose. 

These brief principles describe our attitude and concern for the natural environment. 

We are endowed with freedom and responsibility; all of us, therefore, bear the 

consequences of our choices in our use or abuse of the natural environment. Yet, we 

also have the capacity to repent and the ability to reduce the damage of our actions in 

the world. We know, however, that the complete reconciliation and ultimate 

recapitulation of the world can only occur through Jesus Christ at the end of time.  

Until then, God’s unceasing love allows us only glimpses of that total reconciliation, to 

which we partially contribute when we abandon the abusive violation of nature and to 

accept it as a divine gift of love, treating it reasonably, gratefully, and fruitfully. Such 

is our dutiful response to the loving Creator, as well as to all those with whom we 

share this divine gift. 

To imagine a world that functions in beauty and harmony, balance and purpose, in 

accordance with the overflowing love of God, is to cry out in wonder with the 

Psalmist,“How great are Your works, O Lord; You have fashioned all things in wisdom.”  

Original Sin and the Environment 

Our original privilege and calling as human beings lies precisely in our ability to 

appreciate the world as God’s gift to us. And our original sin with regard to the 

natural environment lies – not in any legalistic transgression, but – precisely 

in our refusal to accept the world as a sacrament of communion with God and 

neighbor. We have been endowed with a passion for knowledge and wisdom, which 

open before us boundless worlds of the microcosm and the macrocosm, and present us 

with boundless challenges of creative action and intervention.  

The arrogance that destroyed the Tower of Babel, through the misuse of power and 

knowledge, always lurks as a temptation. The natural energy wrought by the sun as a 

blessing on the earth can prove perilous when profaned by the hands of irresponsible 

scientists. The interventions of geneticists, which arouse enthusiasm in their potential, 
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have not been exhaustively explored with a view to their side effects. 

We are not opposed to knowledge but we underline the importance of proceeding with 

discernment. We also stress the possible dangers of premature intervention, which 

may lead to “the desire to become greater than the gods” (Euripides), which the 

classical Greeks described as “hubris.” Such discord destroys the inner harmony that 

characterizes the beauty and glory of the world, which St. Maximus the Confessor 

called “a cosmic liturgy.” 

All-Embracing Love 

Our prayer and purpose join the priest in the Divine Liturgy, who chants the words: “In 

offering to You, Your own of Your own, on behalf of all and for the sake of all– we 

praise You, we bless You, we give thanks to You, O Lord, and we pray to You, our 

God.” Then, we are able to embrace all – not with fear or necessity, but with love and 

joy. Then, we care for the plants and for the animals, for the trees and for the rivers, 

for the mountains and for the seas, for all human beings and for the whole natural 

environment. Then, we discover joy – rather than inflicting sorrow – in our life and in 

our world. Then, we are creating instruments of life and not tools of death. Then, 

creation on the one hand and humanity on the other hand, the one that encompasses 

and the one that is encompassed, cooperate and correspond. Then, they are no longer 

in contradiction or in conflict. Then, just as humanity offers creation in an act of 

priestly service and sacrifice to God, so also does creation offer itself in return as a gift 

to humanity. Then, everything becomes an exchange, an abundance, and the 

fulfillment of love. 
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Our original privilege and calling as human beings lies precisely in our ability to 

appreciate the world as God’s gift to us. And our original sin with regard to the 

natural environment lies – not in any legalistic transgression, but – precisely 

in our refusal to accept the world as a sacrament of communion with God and 

neighbor 
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We are not opposed to knowledge but we underline the importance of proceeding with 

discernment. We also stress the possible dangers of premature intervention, which 

may lead to “the desire to become greater than the gods” (Euripides), which the 

classical Greeks described as “hubris.” Such discord destroys the inner harmony that 

characterizes the beauty and glory of the world, which St. Maximus the Confessor 

called “a cosmic liturgy.” 
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All-Embracing Love 
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Our prayer and purpose join the priest in the Divine Liturgy, who chants the words: “In 

offering to You, Your own of Your own, on behalf of all and for the sake of all– we 

praise You, we bless You, we give thanks to You, O Lord, and we pray to You, our 

God.” Then, we are able to embrace all – not with fear or necessity, but with love and 

joy. Then, we care for the plants and for the animals, for the trees and for the rivers, 

for the mountains and for the seas, for all human beings and for the whole natural 

environment. Then, we discover joy – rather than inflicting sorrow – in our life and in 

our world. Then, we are creating instruments of life and not tools of death. Then, 

creation on the one hand and humanity on the other hand, the one that encompasses 

and the one that is encompassed, cooperate and correspond. Then, they are no longer 

in contradiction or in conflict. Then, just as humanity offers creation in an act of 

priestly service and sacrifice to God, so also does creation offer itself in return as a gift 

to humanity. Then, everything becomes an exchange, an abundance, and the 

fulfillment of love. 
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The entire universe participates in a celebration of life, which St. Maximos the 

Confessor described as a "cosmic liturgy." We see this cosmic liturgy in the symbiosis 

of life's rich biological complexities. These complex relationships draw attention to 

themselves in humanity's self-conscious awareness of the cosmos. As human beings, 

created "in the image and likeness of God" (Gen. 1:26), we are called to recognize this 

interdependence between our environment and ourselves. In the bread and the wine of 

the Eucharist, as priests standing before the altar of the world, we offer the creation 

back to the creator in relationship to Him and to each other. Indeed, in our liturgical 

life, we realize by anticipation, the final state of the cosmos in the Kingdom of Heaven. 

We celebrate the beauty of creation, and consecrate the life of the world, returning it 

to God with thanks. We share the world in joy as a living mystical communion with the 

Divine. Thus it is that we offer the fullness of creation at the Eucharist, and receive it 

back as a blessing, as the living presence of God 
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In the bread and the wine of the Eucharist, as priests standing before the altar of the 

world, we offer the creation back to the creator in relationship to Him and to each 

other 
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We have been called by God, to "be fruitful, increase and have dominion in the earth" 

(Gen 1:28). Dominion is a type of the Kingdom of Heaven. Thus it is that St. Basil 

describes the creation of man in paradise on the 6th day, as being the arrival of a king 

in his palace. Dominion is not domination, it is an eschatological sign of the perfect 

Kingdom of God, where corruption and death are no more. 
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As the Lord said, "You know that the rulers of the Nations lord it over them, and their 

great ones are tyrants over them. It will not be so among you; but whoever wishes to 

be great among you must be your servant, and whoever wishes to be first among you 

must be your slave; just as the Son of Man came not to be served but to serve, and to 

give his life as a ransom for many" (Mat. 20:25-28). 
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No memos 
 

The Lord suffuses all of creation with His Divine presence in one continuous legato 

from the substance of atoms to the Mind of God.  
 

P26: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the 

International Ecological Symposium on the Theme.docx - 26:4 [It is a qualitative element of..]  

(4:4)   (Super) 

Códigos: [Particularidad dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

It is a qualitative element of our humble faith that we believe and accept that the 

Creator Who loves us also fashioned the material universe "very good," as well as the 

psychosomatic reality of humankind in its totality according to His image and likeness. 
 

P26: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the 

International Ecological Symposium on the Theme.docx - 26:6 [Obviously, we recognize a 

cert..]  (5:5)   (Super) 

Códigos: [Particularidad dogma referencial - Familia: Arquitectura ontológica] [Pensamiento 

nuclear - Familia: Arquitectura ontológica]  
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No memos 

 

Obviously, we recognize a certain hierarchy in the created order and we accept a 

gradation of proportionate value in the harmony of creation, inasmuch as the All-wise 

Creator has arranged all of creation in the fullness of His love. Even when we cannot 

know the specific reason of creation, and the existence of an objective reality or even 

the property of a physical law, we can be absolutely certain of one supreme Logos, 

Who has established and apportioned all things with immanent rationality. From this 

we hesitate to opine that human remedies which interfere with the natural order are 

better than those found in the natural conditions provided by God. However, it does 

not follow from this that we consider the natural order as an intangible “taboo” for we 

possess the commandment of God, that we should have dominion over the earth. 
 

P26: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the 

International Ecological Symposium on the Theme.docx - 26:32 [And it is precisely here that 

..]  (17:17)   (Super) 

Códigos: [Papel de la religión - Familia: Arquitectura ontológica] [Particularidad dogma 

referencial - Familia: Arquitectura ontológica]  

No memos 

 

And it is precisely here that the fundamental role of religion is revealed. Religion can 

inspire the behavior of every individual or even mass movements; and it is able to 

transmit and spread the necessity and benefit of these behaviors. 
 

P26: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the 

International Ecological Symposium on the Theme.docx - 26:38 [Finally, we pray 

wholeheartedl..]  (23:23)   (Super) 

Códigos: [Particularidad dogma referencial - Familia: Arquitectura ontológica] [Plegaria y 

oración - Familia: Arquitectura ontológica]  

No memos 

 

Finally, we pray wholeheartedly for the success of the proceedings of this Symposium. 
 

P30: Address of His All.docx - 30:23 [For Orthodox Christians, the i..]  (21:21)   (Super) 

Códigos: [Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica] [Particularidad 

dogma referencial - Familia: Arquitectura ontológica]  

Memo: [Nocion de icono]  

 

For Orthodox Christians, the icon, or image, stands not only as an acme of human 

aesthetic accomplishment, but as a tangible reminder of this perennial truth. As in 

every painting – religious or not and notwithstanding the talent of the artist– the 

object presents as two dimensional. Yet, for Orthodox Christians, an icon is no mere 

religious painting – and it is not, by definition, a religious object. Indeed, it is a subject 

with which the viewer, the worshipper, enters into wordless dialogue through the sense 

of sight. For an Orthodox Christian, the encounter with the icon is an act of communion 

with the person represented in the icon. How much more should our encounters with 

living icons – persons made in the image and likeness of God – be acts of communion! 
 

P30: Address of His All.docx - 30:140 [As a purely spiritual institut..]  (47:47)   (Super) 

Códigos: [Particularidad dogma referencial - Familia: Arquitectura ontológica] [Pensamiento 

nuclear - Familia: Arquitectura ontológica]  
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No memos 

 

As a purely spiritual institution, our Ecumenical Patriarchate embraces a truly global 

apostolate that strives to raise and broaden the consciousness of the human family – 

to bring understanding that we are all dwelling in the same house. At its most basic 

sense, this is the meaning of the word “ecumenical” – for the “oikoumene” is the 

inhabited world –the earth understood as a house in which all peoples, kindreds, tribes 

and languages dwell. 
 

P30: Address of His All.docx - 30:101 [Thus it is that the Ecumenical..]  (64:64)   (Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica] [Particularidad dogma referencial - 

Familia: Arquitectura ontológica] [Visión ambiental]  

No memos 
 

Thus it is that the Ecumenical Patriarchate – in keeping with our own sense of 

responsibility for the house, the oikos of the world and all who dwell therein, has for 

decades championed the cause of the environment, calling attention to ecological 

crises around the globe. And we engage this ministry without regard to self interest. As 

you know so well, our Patriarchate is not a“national” Church, but rather the 

fundamental canonical expression of the ecumenical dimensions of the Gospel 

message, and of its analogous responsibility within the life of the Church. This is the 

deeper reason that the Church Fathers and the Councils have given it the name, 

“Ecumenical.” The loving care of the Church of Constantinople exceeds any linguistic, 

cultural, ethnic and even religious definition, as She seeks to serve all peoples. 

Although firmly rooted in particular history – as any other institution is – the 

Ecumenical Patriarchate transcends historical categories in Her perennial mission of 

service. 
 

P31: Address to the Plenary of the European Parliament.docx - 31:17 [and the Orthodox 

Catholic Chur..]  (10:10)   (Super) 

Códigos: [Particularidad dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

and the Orthodox Catholic Church, which we serve in her senior-ranking diocese 
 

P31: Address to the Plenary of the European Parliament.docx - 31:52 [We wish to conclude 

with a pra..]  (27:30)   (Super) 

Códigos: [Particularidad dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

We wish to conclude with a prayer which we Orthodox direct to the Prince of Peace, 

especially during the period of Great Lent:  

"Heavenly King, strengthen our faith,  

reconcile the nations and give peace to world."  

We thank you.  
 

P32: Address to the World Alliance of YMCA in Durban.docx - 32:5 [All three of these 

principles ..]  (3:6)   (Super) 

Códigos: [Particularidad dogma referencial - Familia: Arquitectura ontológica]  
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No memos 

 

 All three of these principles are derived from the Christian tradition, particularly as it 

has been experienced and expressed in the Eastern Orthodox Church over the last 

twenty centuries. 

First, the very concept of God, and the corresponding concept of humankind, is deeply 

rooted in a spirit of communion and fellowship. The God of the early Christians was a 

God understood as Trinity, namely as a community of divine beings fully sharing the 

divine nature. It is this “being as communion” that is also reflected in the 

understanding of human nature. Humankind is created for fellowship and relationship. 

The Greek word for person (“prosopon”) precisely indicates a human being looking 

toward and facing another human being.  

Second, the basic teaching of both the Hebrew Covenant and the New Testament is the 

basic command, embraced and conveyed by Jesus Christ Himself, namely that: “You 

shall love your neighbor as yourself.” In fact, Jesus, claims that we should adhere to 

this command to the very end, even unto death. What few people know, however, is 

that this teaching does not in any way signify that we ought to love others as much as 

we love ourselves. The rabbinical interpretation of this commandment implies that we 

ought to love our neighbor because our neighbor reveals our true self. In others, we 

learn to be ourselves. By loving others, we become more human. As your theme 

rightly denotes, “a person is a person only through other persons.” 

Finally, religious people often wonder what heaven or hell might resemble. In fact, the 

Eastern Orthodox Church understands heaven and hell again in terms of the presence 

or absence of fellowship and community. There is a beautiful story told by one of the 

early desert fathers, Macarius of Egypt. When asked what heaven and hell were like, 

St. Macarius responded by comparing heaven to the ability to look at someone in the 

eyes; to do so, as he believed, was to taste heaven even in this life. By contrast, he 

said, hell is like being bound back-to-back with another person for all eternity without 

ever being able to look at that person in the eyes. How many people experience this 

kind of hell in our world! 
 

P36: Common Declaration of Pope John Paul II and Ecumenical Patriarch Bartholomew At the 

Fourth Ecological Symposium on the Adriatic Sea.docx - 36:6 [At the center of the whole of ..]  

(4:4)   (Super) 

Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica] [Particularidad dogma 

referencial - Familia: Arquitectura ontológica]  

No memos 
 

At the center of the whole of creation, He placed us, human beings, with our 

inalienable human dignity. Although we share many features with the rest of the living 

beings, Almighty God went further with us and gave us an immortal soul, the source of 

self-awareness and freedom, endowments that make us in His image and likeness (cf. 

Gen. 1.26-31;2:7) 
 

P42: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 
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Environmen3.docx - 42:12 [Were it not for the good souls..]  (6:6)   (Super) 

Códigos: [Particularidad dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

 Were it not for the good souls of the saints, who hold together the cohesion 

of the world, perhaps the revenge of nature for the inhumanities we force it 

to bear upon our fellow human beings, would be even more lamentable for 

those people who improperly use its powers against others. 
 

P42: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen3.docx - 42:16 [Our love for nature does not s..]  (9:9)   (Super) 

Códigos: [Particularidad dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

Our love for nature does not seek to idolize it; rather, our love for nature stems from 

our love for the Creator who grants it to us. This love is expressed through offering in 

thanksgiving all things to God, through whom we, having been reconciled through 

Jesus Christ (II Cor. 5.19), enjoy also our reconciliation with nature. Without our 

reconciliation with God, the forces of nature find themselves in opposition to us. We 

already experience consequences of this and are subjected to these consequences. 

Therefore, in order to avert the escalation of evil and to correct that which may already 

have taken place, and in order to suspend the penalty, we are obligated to accept the 

fact that we need to be responsible and accountable consumers of nature and not 

arbitrary rulers of it. We must also accept the fact that, in the final analysis, the 

demand placed on nature to use its powers in order to destroy our fellow human 

beings, whom we might consider useless, will result in our facing the same 

consequences 
 

P43: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen4.docx - 43:16 [A similar spirit should also c..]  (8:8)   (Super) 

Códigos: [Particularidad dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

A similar spirit should also characterize every Christian. We do not limit our 

expectations simply to this world; nor do we abandon our pursuit of the heavenly 

reality, namely the divine kingdom. Instead, we recognize that the way that leads to 

the heavenly Jerusalem goes through the keeping of the divine commandments during 

our temporary sojourn in this world. Therefore, we are careful to keep the original 

commandment to preserve creation from all harm, both for our sake and for the 

sake of our fellow human beings. In any case, respect for the material and natural 

creation of God, as well as indirectly for all people who are affected by the 

environment, reveals a sensitivity in human attitudes and conduct that should be 

characteristic of every Christian. 
 

P44: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen5.docx - 44:2 [Praise and thanksgiving and gl..]  (3:3)   (Super) 

Códigos: [Particularidad dogma referencial - Familia: Arquitectura ontológica] [Plegaria y 

oración - Familia: Arquitectura ontológica]  

No memos 

 

Praise and thanksgiving and glory unto our God, venerated in the Holy Trinity, who has 

deemed us worthy to celebrate once more the commencement of the ecclesiastical 
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year and the traditional feast of the new Indiction. 
 

P44: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen5.docx - 44:26 [It is, indeed, necessary for t..]  (9:9)   (Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica] [Particularidad dogma referencial - 

Familia: Arquitectura ontológica] [Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 
 

It is, indeed, necessary for the Church to remind us that, on the contrary, the 

aforementioned and therefore imperatively necessary reconciliation, whenever and 

wherever it is accomplished, represents par excellence a spiritual event. More 

precisely, the Church reminds us that it is the blessed fruit of the Holy Spirit, granted 

to all who freely and consciously partake in the great mystery of divine love, which has 

followed the creation, and which constitutes the reconciliation of God, through Christ, 

with humankind and the entirety of creation.  
 

P44: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen5.docx - 44:29 [This reconciliation is underst..]  (10:10)   (Super) 

Códigos: [Particularidad dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

This reconciliation is understood and experienced within the Church as a 

settlement:“God in Christ reconciles the world with Himself,” not considering their 

trespasses, as proclaimed by Saint Paul, the Apostle to the Nations (II Cor 5.19). This 

is because all things are derived from God, and, in this case, the renewal of all things, 

“the new creation,” in which we become participants through Holy Baptism, as well as 

other sanctifying gifts in the life of the Church. They are derived from God, who 

“reconciled us with Himself through Jesus Christ” (II Cor 5.18). Moreover, we are all 

dutifully reminded by the Church that God Himself placed “in us the word of 

reconciliation” (II Cor 5.19), that He entrusted to us Christians the proclamation of the 

evangelization Gospel of this joyful message of reconciliation, of the new, loving 

communion of God with humankind and the natural world. 
 

P44: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen5.docx - 44:25 [Clearly, this is what is most ..]  (11:11)   (Super) 

Códigos: [Particularidad dogma referencial - Familia: Arquitectura ontológica] [Remedios y 

soluciones - Familia: Arquitectura ontológica]  

No memos 

 

Clearly, this is what is most necessary today. This is what is most urgent for 

the relationship of humankind with the material world: namely, 

reconciliationin the aforementioned sense. This reconciliation is not merely to take 

place in a rational manner, for our benefit and material gain, or, again, for material 

prosperity and materialistic welfare. It is to be understood theologically, that is with 

humility and repentance, which lead to true participation in the beauty of creation, 

restored through Christ, with which the goodness of life is connected harmoniously. 

And this is so because both goodness and beauty share the same source and cause, 

which is God Himself, who constitutes the brilliant beauty of the most extreme divine 

goodness and comeliness. 
 

P47: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen8.docx - 47:6 [The most fundamental Orthodox ..]  (4:4)   (Super) 
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Códigos: [Particularidad dogma referencial - Familia: Arquitectura ontológica]  

Memo: [Doctrina ortodoxa fundamental]  

 

The most fundamental Orthodox doctrine – which addresses impartially the 

omnipotence, the omniscience, the extreme beneficence and the wakeful providence of 

the Creator, as well as the consideration and high regard in general for created beings 

and matter, with humanity as its crowning point – is indeed the doctrine of the 

creation of the world ex nihilo [literally,“out of nothing”]. 
 

P47: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen8.docx - 47:25 [The precepts of God, on the co..]  (12:12)   (Super) 

Códigos: [Particularidad dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

The precepts of God, on the contrary, are by definition comprehensive and inclusive, 

as much ofthe part as of a whole. This is why, by learning and recognizing them, 

human beings are rendered, through God's grace, brothers and partakers among 

themselves. 
 

P48: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen9.docx - 48:5 [Humanity is a “borderer” with ..]  (6:6)   (Super) 

Códigos: [Particularidad dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

Humanity is a “borderer” with regard to space and time as well; thus, in “an hour of 

temptation,” one is able courageously to foretaste the “day of salvation. 
 

P48: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen9.docx - 48:10 [Endowed, therefore, from the b..]  (8:8)   (Super) 

Códigos: [Imago Dei - Familia: Arquitectura ontológica] [Particularidad dogma referencial - 

Familia: Arquitectura ontológica]  

No memos 

 

 Endowed, therefore, from the beginning with“the image of God,” humanity is called to 

continual self-transcendence so that, in responsible synergy with God the Creator, 

each person might sanctify the entire world, thus becoming a faithful “minister” and 

“steward.” 
 

P49: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environment.docx - 49:12 [Our Lord who taught us the Lor..]  (6:6)   (Super) 

Códigos: [Particularidad dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

Our Lord who taught us the Lord’s Prayer includes in it a promise that 

accompanies a request “forgive us our trespasses as we forgive those who 

trespass against us”. 
 

P49: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environment.docx - 49:13 [This has a broader meaning. Ou..]  (6:6)   (Super) 

Códigos: [Particularidad dogma referencial - Familia: Arquitectura ontológica] [Remedios y 

soluciones - Familia: Arquitectura ontológica]  
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No memos 

 

This has a broader meaning. Our prayer should be accompanied by a 

corresponding sacrifice, mainly a sacrifice of our selfishness and arrogant 

pursuits, which demonstrate our insolent attitude towards the Creator and His 

wisely stipulated natural and spiritual laws. This change of attitude and 

mentality is called repentance. Only if our prayer to God for the protection of 

the environment is accompanied by correspondent repentance, will it be 

effective and welcomed by God. 
 

P51: Ecumenical Patriarch Bartholomew I Message on the Day of the Protection of the 

Environmen2.docx - 51:4 [That historical proclamation e..]  (3:3)   (Super) 

Códigos: [Particularidad dogma referencial - Familia: Arquitectura ontológica] [Pensamiento 

nuclear - Familia: Arquitectura ontológica] [Remedios y soluciones - Familia: Arquitectura 

ontológica]  

No memos 
 

That historical proclamation emphasized the significance of the eucharistic and the 

ascetic ethos of our tradition, which provide a corrective for a consumer lifestyle and 

an alternative to the prevailing philosophy of our age. 
 

P52: Ecumenical Patriarch Bartholomew I Message on the Day of the Protection of the 

Environment.docx - 52:10 [Into such a world, God allowed..]  (3:3)   (Super) 

Códigos: [Imago Dei - Familia: Arquitectura ontológica] [Particularidad dogma referencial - 

Familia: Arquitectura ontológica] [Persona humana - Familia: Arquitectura ontológica]  

No memos 

 

 Into such a world, God allowed the crown and monarch of His creation, the human 

person, to partake of everything in it that is needful for life. 
 

P53: Ecumenical Patriarch Bartholomew.docx - 53:13 [The saints of the Christian Ch..]  

(15:15)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica] [Particularidad dogma 

referencial - Familia: Arquitectura ontológica] [Visión ambiental]  

No memos 
 

The saints of the Christian Church and other sensitive souls, illumined by the divine 

light that enlightens everyone who comes into the world (John 1:9), providing that he 

or she sincerely and unselfishly desires to receive this light (John 1:11-12), have 

acquired great sensitivity to all evil that harms any creature of God, and consequently 

to every element that makes up our natural environment. 
 

P53: Ecumenical Patriarch Bartholomew.docx - 53:14 [The saints are models for ever..]  

(16:16)   (Super) 

Códigos: [Particularidad dogma referencial - Familia: Arquitectura ontológica]  

No memos 
 

The saints are models for every faithful Christian to imitate, and their sensitive 

character is the ideal character toward which we all are obliged to strive. 
 

P53: Ecumenical Patriarch Bartholomew.docx - 53:20 [In addition to the ecological ..]  (18:18)   



1703 

 

(Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica] [Particularidad dogma referencial - 

Familia: Arquitectura ontológica]  

No memos 

 

In addition to the ecological and environmental disasters effected by humankind, 

natural ones have also occurred, such as the recent earthquakes that have struck 

Turkey. Despite the fact that oftentimes the consequences of these natural 

occurrences are determined by factors for which humans are responsible, the Church 

fervently beseeches God to show mercy and compassion on human responsibility, and 

to show His righteousness and goodness both to those responsible and those not 

responsible 
 

P54: Ecumenical Patriarch Demetrios I Message for the Day of the Protection of the 

Environmen1.docx - 54:6 [It constitutes a fundamental d..]  (5:6)   (Super) 

Códigos: [Particularidad dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

It constitutes a fundamental dogma of her faith that the world was created by God the 

Father, who is confessed in the Creed to be “maker of heaven and earth and of all 

things visible and invisible.” According to the great Fathers of the Church, the human 

person is the prince of creation, endowed with the privilege of freedom. Being a 

partaker simultaneously of the material and the spiritual world, humanity was created 

in order to refer creation back to the Creator, in order that the world may be saved 

from decay and death. 

This great destiny of man was realized, after the failure and fall of the “first Adam,” by 

“the last Adam,”the Son and Logos of God incarnate, our Lord Jesus Christ, who united 

in His person the created world with the uncreated God, and who unceasingly refers 

creation to the Father as an eternal eucharistic referring (anaphora) and offering 

(prosphora). At each Divine Liturgy, the Church continues this reference and offering 

(of creation to God) in the form of the bread and the wine, which are elements taken 

from the material universe. In this way the Church continuously declares that 

humanity is destined not to exercise power over creation, as if it were the owner of it, 

but to act as its steward, cultivating it in love and referring it in thankfulness, respect 

and reverence, to its Creator. 
 

P59: First Address of Ecumenical Patriarch Bartholomew to the Sixth Ecological Symposium 

on the Amazon Rive1.docx - 59:34 [Seeing clearly is precisely wh..]  (10:11)   (Super) 

Códigos: [Litúrgia - Familia: Arquitectura ontológica] [Particularidad dogma referencial - 

Familia: Arquitectura ontológica]  

No memos 
 

Seeing clearly is precisely what the liturgy teaches us to do. Our eyes are opened to 

see the beauty of created things. The world of the liturgy reveals the eternal dimension 

in all that we see and experience. It enables us to hear new sounds and behold new 

images as we travel along the Amazon River. It creates in us a mystical appreciation 

and genuine affection for everything that surrounds us. The truth is that we have been 
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inexorably locked within the self-centered confines of our own individual concerns with 

no access to the world beyond us. We have violated the sacred covenant between our 

selves, our world, and our God. 

The liturgy restores this covenant; it reminds us of another way and of another world. 

It offers a corrective to a wasteful, consumer culture that gives value only to the here 

and now. The liturgy converts the attentive person from a restricted, limited point of 

view to a fuller, spiritual vision “in Him through whom all things live, move, and have 

their being” (Acts 17.28). It provides for us another means of comprehension and 

communication. The liturgy is the eternal celebration of the fragile beauty of this world. 
 

P66: Greeting During a Musical Reception on the Occasion of the Sunday of Orthodoxy.docx - 

66:5 [Nevertheless, we are able to p..]  (5:5)   (Super) 

Códigos: [Particularidad dogma referencial - Familia: Arquitectura ontológica]  

No memos 
 

Nevertheless, we are able to proclaim with conviction that the appreciation that all of 

us, and almost all people, have about truth is common, given and established.  
 

P66: Greeting During a Musical Reception on the Occasion of the Sunday of Orthodoxy.docx - 

66:6 [In this respect, Christ’s word..]  (5:5)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica] [Particularidad dogma 

referencial - Familia: Arquitectura ontológica] [Persona humana - Familia: Arquitectura ontológica]  

No memos 

 

In this respect, Christ’s words, that “you shall know the truth and the truth shall set 

you free,” are universally accepted, irrespective of the particular religious faith, 

knowledge and philosophical stance of each person. 
 

P69: Greeting of Ecumenical Patriarch Bartholomew to the World Conservation Union 

Workshop held in Ouranoupolis.docx - 69:7 [We also noted with interest th..]  (5:5)   

(Super) 

Códigos: [Acción ambiental] [Ascetismo - Familia: Arquitectura ontológica] [Particularidad 

dogma referencial - Familia: Arquitectura ontológica]  

Memo: [Monasterios y sitios sagrados] [Monasticismo]  
 

We also noted with interest the focus of your Workshop on the careful management of 

monastic lands, as we believe that asceticism, which is at the core of monastic 

tra¬ditions, can teach us very useful lessons for the wise management of the Earth 

and of its resources. 
 

P72: Greetings of Ecumenical Patriarch Bartholomew at the First Summer Environmental 

Seminar on the Island of Halki.docx - 72:16 [Today, on the day after Pentec..]  (14:14)   

(Super) 

Códigos: [Esperanza] [Particularidad dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

 Today, on the day after Pentecost, we celebrate the Feast of the Holy Spirit. We 

celebrate the triumph of the few, the weak – at least by human standards – holy 

disciples and Apostles of our Lord, who, empowered by the fire of Pentecost, changed 
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the world some 2000 years ago, for all time, so that today we are preparing to enter 

the third millennium after Christ. My brothers and sisters, may we continue primarily 

to cultivate the field of the soul, but also the garden of our home, so that future 

generations may reap the fruit of our labor. 

 
 

P74: Greetings of Ecumenical Patriarch Bartholomew on the 2004 Observance of Danube 

Day.docx - 74:8 [We owe this to our Creator, th..]  (4:4)   (Super) 

Códigos: [Particularidad dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

We owe this to our Creator, the source of all life in our world. We owe it to the 

creation, as the tangible expression of divine love. 
 

P76: Greetings of Ecumenical Patriarch Bartholomew to the 2004 Caretakers of Environment 

International Conference.docx - 76:5 [For the Christian Church in pa..]  (4:4)   (Super) 

Códigos: [Particularidad dogma referencial - Familia: Arquitectura ontológica] [Pensamiento 

nuclear - Familia: Arquitectura ontológica]  

No memos 
 

 For the Christian Church in particular, caretaking comprises the essential 

characteristic of God Himself in His relationship toward the world (we call 

it“providence”) as well as the glue that binds together all of God’s creatures (we call it 

“love”).  
 

P77: Greetings of Ecumenical Patriarch Bartholomew to the International Conference.docx - 

77:8 [As is well known, the Ecumenic..]  (6:6)   (Super) 

Códigos: [Defensa y aclaración del mensaje cristiano - Familia: Arquitectura ontológica] 

[Particularidad dogma referencial - Familia: Arquitectura ontológica] [Pensamiento nuclear - Familia: 

Arquitectura ontológica]  

No memos 

 

As is well known, the Ecumenical Patriarchate interprets the Biblical commandments 

and the Patristic legacy through the prism of current events and needs. 
 

P77: Greetings of Ecumenical Patriarch Bartholomew to the International Conference.docx - 

77:14 [The Ecumenical Patriarchate en..]  (8:9)   (Super) 

Códigos: [Particularidad dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

The Ecumenical Patriarchate encourages scientific research and blesses all those who 

work responsibly and within the full realization of their lofty mission, in order to 

contribute to uncovering and sustaining the potential that God has placed in the 

material creation for the service of humankind. 

The Ecumenical Patriarchate applauds every effort that contributes to the general 

advancing of humanity in a spiritual fraternity, one which is characterized by mutual 

respect, justice, and common concern for the peace and security of the whole world. 
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P83: Homily at the Fiftieth Anniversary Dedication of St.docx - 83:22 [The whole world is a 

sacrament..]  (5:5)   (Super) 

Códigos: [Particularidad dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

The whole world is a sacrament. The entire created cosmos is a burning bush of God’s 

uncreated energies. And humankind stands as a priest before the altar of creation, as 

microcosm and mediator. Such is the true nature of things; or, as an Orthodox hymn 

describes it, “the truth of things,” if only we have the eyes of faith to see it. 
 

P83: Homily at the Fiftieth Anniversary Dedication of St.docx - 83:12 [Creation and Icons This 

same t..]  (7:8)   (Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica] [Particularidad dogma referencial - 

Familia: Arquitectura ontológica] [Sacralidad]  

No memos 

 

Creation and Icons 

This same truth is revealed in the iconography of our Church. They are a necessary 

expression of the world’s sacredness. “Standing inside the Church, we think that we 

are in heaven,” as one hymn states, because the Church is the embodiment and 

sanctification of the whole world, while the created world is called to become the 

Church. The icons break down the wall of separation between the sacred and the 

profane, between this world and the next, between earth and heaven 
 

P83: Homily at the Fiftieth Anniversary Dedication of St.docx - 83:13 [We are called today to 

redisco..]  (9:9)   (Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica] [Particularidad dogma referencial - 

Familia: Arquitectura ontológica]  

No memos 

 

We are called today to rediscover this iconic dimension of creation. And it is this, which 

distinguishes us as Christians and our awesome responsibility for the survival of our 

environment. In the Church, then, “through heaven and earth and sea, through wood 

and stone, through relics and Church buildings and the Cross, through angels and 

people, through all of creation, both visible and invisible, we offer veneration and 

honor to the Creator and master and Maker of all things, and to Him alone.” 
 

P83: Homily at the Fiftieth Anniversary Dedication of St.docx - 83:14 [All things are 

sacramental whe..]  (10:10)   (Super) 

Códigos: [Particularidad dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

All things are sacramental when seen in the light of God. In the Great Doxology 

that we just chanted, we prayed that “in His light we may see light, for He is the one 

who has shown us the light.” And this beautiful building, with its traditional Byzantine 

architecture, and refreshing Mediterranean setting, is a symbol of that original beauty 

which was restored to us in Christ. 
 

P84: Homily During the Service on the Amazon River.docx - 84:3 [In the Orthodox Church the 

com..]  (4:6)   (Super) 
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Códigos: [Iglesia - Familia: Arquitectura ontológica] [Particularidad dogma referencial - 

Familia: Arquitectura ontológica]  

No memos 

 

In the Orthodox Church the commemoration of the Baptism of our Lord in the waters 

of the Jordan River constitutes the second most significant feast of the liturgical cycle 

after the celebration of the Resurrection. The hymns of that day, on January the 6th, 

proclaim:  

The nature of waters is sanctified, the earth is blessed, and the heavens are 

enlightened … so that by the elements of creation, and by the angels, and by human 

beings, by things both visible and invisible, God’s most holy name may be glorified. 

The implication– at least for Christians – is that Jesus Christ assumed human flesh in 

order to redeem and sanctify every aspect and detail of this world. This is why, on that 

day each year, Orthodox Christians will reserve and bottle a portion of the blessed 

water, with which they subsequently return and bless their homes and families, offices 

and spaces, gardens and animals. 
 

P86: Homily of His All Holiness Ecumenical Patriarch Bartholomew at the Patriarchal 

Chorostasia of the Great Vespers for S1.docx - 86:5 [Beloved, the power of a prayer..]  

(13:13)   (Super) 

Códigos: [Particularidad dogma referencial - Familia: Arquitectura ontológica] [Plegaria y 

oración - Familia: Arquitectura ontológica] [Pragmatismo]  

No memos 

 

Beloved, the power of a prayer is not to be measured by its length. The most powerful 

prayer may also be the most brief. Few but fervent were the words of Saint Nestor: Ο 

Θεος του Δημητριου, Βοηθει μοι. “God of Demetrios, help me.” Yet through the power 

of these simple words, evil was vanquished, tyranny was frustrated, faith was 

vindicated, and not one, but twosaints for the Kingdom of God were revealed.  
 

P88: Icons and Relics.docx - 88:2 [Icons and Relics]  (2:2)   (Super) 

Códigos: [Particularidad dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

Icons and Relics 
 

P88: Icons and Relics.docx - 88:7 [We often speak about respect f..]  (6:6)   (Super) 

Códigos: [Particularidad dogma referencial - Familia: Arquitectura ontológica] 

[Relacionamiento]  

No memos 

 

We often speak about respect for the human being as the icon of God. And this is 

correct. Yet we should not separate this respect from the respect that is due to the 

whole of the physical environment, because it is obvious that the environment and its 

inhabitants are in constant and mutual interaction, as we pointed out in our Christmas 

message. 
 

P88: Icons and Relics.docx - 88:8 [Allow me, your Royal Highness,..]  (7:7)   (Super) 
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Códigos: [Defensa y aclaración del mensaje cristiano - Familia: Arquitectura ontológica] 

[Intencionalidad pedagógica] [Lenguaje simbólico, metafórico, alegórico - Familia: Arquitectura 

ontológica] [Particularidad dogma referencial - Familia: Arquitectura ontológica] [Patrística - Familia: 

Arquitectura ontológica] [Percepción y narrativa cristiana - Familia: Arquitectura ontológica] 

[Retórica] [Sacralidad]  

No memos 
 

Allow me, your Royal Highness, to refer to an example of a contemporary ascetic on 

the Holy Mountain, who made the following poignant comment: “We venerate the 

clothing of St Nektarios, because the Saint used to wear it. Is it not much more 

fitting, that we should also venerate the flowers and the plants? After all, 

they enshrine within themselves the energy of God.” It is because the true 

monastic has the measure of life, that a monk or a nun will never turn either to 

idolatry or to pantheism. The monastic respects the whole of creation without 

attributing worship to it. That belongs to God alone. 
 

P89: Introductory Remarks at the Inaugural Proceedings of the Fourth International and 

Inter.docx - 89:21 [The Way of the Saints The Sain..]  (22:23)   (Super) 

Códigos: [Particularidad dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

The Way of the Saints 

The Saints have always taught that no one is saved alone and, therefore, that no one 

should strive for individual salvation but for the salvation of the whole world. Such a 

teaching is affirmed in the environmental field and confirmed by science. This 

conviction constitutes an essential aspect of the environmental ethos, required both of 

believers who rely on the precepts of faith and of those who wish to establish an ethos 

based on reason. 
 

P89: Introductory Remarks at the Inaugural Proceedings of the Fourth International and 

Inter.docx - 89:22 [This concern for the salvation..]  (24:24)   (Super) 

Códigos: [Particularidad dogma referencial - Familia: Arquitectura ontológica] [Patrística - 

Familia: Arquitectura ontológica] [Pragmatismo]  

No memos 

 

This concern for the salvation of all humanity and the preservation of all creation is 

translated into a merciful heart and sensitive attitude, so characteristically described 

by the seventh-century ascetic, Abba Isaac the Syrian. We are responsible not only 

for our actions, but also for the consequences of our interventions. After all, no 

responsible ruler leaves the growth of one’s people unplanned and to the mercy of 

fate. Rather, a wise ruler assumes appropriate measures for the people’s growth in 

accordance with specific goals. As ruler of creation, then, humanity is obliged to plan 

for its preservation and development. This requires the recruitment of scientific 

knowledge and involves the respect of all life, especially of the primacy of human life. 

It is precisely such a vision that also constitutes the fundamental criterion for any 

environmental ethos.  
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P100: Message for the Day of the Protection of the Environment.docx - 100:6 [However, 

today, on September 1..]  (14:14)   (Super) 

Códigos: [Particularidad dogma referencial - Familia: Arquitectura ontológica]  

No memos 
 

However, today, on September 1st, the first day of the church year, is also dedicated – 

at the initiative of the Ecumenical Patriarchate – to prayer for the natural environment. 
 

P100: Message for the Day of the Protection of the Environment.docx - 100:18 [Through such 

compassion toward..]  (28:28)   (Super) 

Códigos: [Particularidad dogma referencial - Familia: Arquitectura ontológica]  

No memos 
 

Through such compassion toward the natural creation we shall honor our divine dignity 

as stewards of creation, concerned with paternal love for all its elements, which will 

obey us when they discern our benevolent disposition as they realize their own 

commission to serve our needs. 
 

P102: Address of His All Holiness Ecumenical Patriarch Bartholomew at the Ninth Annual 

SCOBA.docx - 102:44 [May the Triune God abundantly ..]  (25:25)   (Super) 

Códigos: [Particularidad dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

May the Triune God abundantly shower upon you all His saving grace and His infinite 

mercy. Amen. 
 

P105: Message for World Environment Day.docx - 105:10 [Message for World Environment ..]  

(1:17)   (Super) 

Códigos: [Particularidad dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 
Message for World Environment Day 

June 5, 2010 

Inasmuch as, at the Ecumenical Patriarchate, we have long been concerned about 

problems related to the preservation of the natural environment, we have ascertained 

that the fundamental cause of the abuse and destruction of the world’s natural 

resources is greed and the constant tendency toward unrestrained wealth by citizens in 

so-called “developed” nations. 

 

The holy Fathers of our Church have taught and lived the words of St. Paul, according 

to which “if we have food and clothing, we will be content with these” (1 Tim. 6.8), 

adhering at the same time to the prayer of Solomon: “Grant me neither wealth nor 

poverty, but simply provide for me what is necessary for sufficiency.” (Prov. 30:8) 

Everything beyond this, as St. Basil the Great instructs, “borders on forbidden 

ostentation.” 

 



1710 

 

Our predecessor on the Throne of Constantinople, St. John Chrysostom, urges: “In all 

things, we should avoid greed and exceeding our need” (Homily XXXVII on Genesis) 

for “this ultimately trains us to become crude and inhumane” (Homily LXXXIII on 

Matthew), “no longer allowing people to be people, but instead transforming them into 

beasts and demons.” (Homily XXXIX on 1 Corinthians). 

 

Therefore, convinced that Orthodox Christianity implies discarding everything 

superfluous and that Orthodox Christians are “good stewards of the manifold grace of 

God” (1 Peter 4.10), we conclude with a simple message from a classic story, from 

which everyone can reasonably deduce how uneducated, yet faithful and respectful 

people perceived the natural environment and how it should be retained pure and 

prosperous: 

 

In the Sayings of the Desert Fathers on the Sinai, it is said about a monk known as the 

righteous George, that eight hungry Saracens once approached him for food, but he 

had nothing whatsoever to offer them because he survived solely on raw, wild capers, 

whose bitterness could kill even a camel. However, upon seeing them dying of extreme 

hunger, he said to one of them: “Take your bow and cross this mountain; there, you 

will find a herd of wild goats. Shoot one of them, whichever one you desire, but do not 

try to shoot another.” The Saracen departed and, as the old man advised, shot and 

slaughtered one of the animals. But when he tried to shoot another, his bow 

immediately snapped. So he returned with the meat and related the story to his 

friends.” 

Your beloved brother in Christ and Fervent supplicant before God,  

 

+BARTHOLOMEW 

Archbishop of Constantinople-New Rome 

and Ecumenical Patriarch 

http://www.patriarchate.org/documents/2010worldenvironmentday 
 

P109: Message of the Heads of the ancient Orthodox Patriarchates and the time.docx - 109:4 

[In this region, the Church of ..]  (8:9)   (Super) 

Códigos: [Particularidad dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

In this region, the Church of Christ, especially the Orthodox Church, has its deep roots. 

This region was sanctified by the blood of the martyrs and the tears of the ascetics of 

the Orthodox faith. No person possesses the moral right to overlook this fact, and 

every worldly authority is obliged to respect it. The Christians of the Orthodox 

Churches in that region have lived there for centuries, and no “ethnic cleansing” or 

“religious purging” can either remove them or in any way impede their free existence 

http://www.patriarchate.org/documents/2010worldenvironmentday
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or activity without violating the most elementary human rights. 

Abiding to the Biblical principle, that “the earth is the Lord’s, and all the fullness 

thereof” (Psalm 23.1), the Orthodox Church has never hindered people of other 

religious conviction from peacefully coexisting with it in the same region. Even when 

other religions forcefully acquired the land where it had lived for centuries, it found 

ways to adapt to and coexist in a peaceful manner with followers of other religions. 

Intolerance has never characterized the Orthodox Church. 
 

P109: Message of the Heads of the ancient Orthodox Patriarchates and the time.docx - 109:20 

[Beloved in the Lord, “Sufferin..]  (15:16)   (Super) 

Códigos: [Particularidad dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

Beloved in the Lord, 

“Suffering produces perseverance; perseverance, character; and character, hope. And 

hope does not put us to shame, because God’s love has been poured out into our 

hearts.” (Rom. 5.3-5) 
 

P110: Message of the Primates of the Orthodox Churches.docx - 110:2 [1. Glory, praise and 

thanksgiv..]  (4:4)   (Super) 

Códigos: [Emotividad] [Iglesia - Familia: Arquitectura ontológica] [Nuevo Testamento - 

Familia: Arquitectura ontológica] [Particularidad dogma referencial - Familia: Arquitectura 

ontológica] [Sacralidad]  

No memos 

 

1. Glory, praise and thanksgiving we offer to our Triune God for again deeming us 

worthy, the Primates of the local Most Holy Orthodox Churches by His mercy and 

grace, to convene at this time "on the island called Patmos" (Rev. 1:9) in order to 

celebrate together the completion of 1900 years since Saint John wrote the sacred 

book of Revelation, the conclusion of the Church's Holy Scriptures. 
 

P110: Message of the Primates of the Orthodox Churches.docx - 110:57 [The rediscovery and 

creative p..]  (13:13)   (Super) 

Códigos: [Particularidad dogma referencial - Familia: Arquitectura ontológica]  

No memos 
 

The rediscovery and creative presentation of the teaching of the Greek Fathers of the 

Church; the "language"and spiritual beauty of icons; the awakening of the missionary 

conscience; the flourishing of the monastic life; and the rediscovery and appreciation 

of the spirit of the Desert Fathers in conjunction with a fertile dialogue with the 

contemporary currents of philosophy and science; all these things have made Orthodox 

theology alive and respected internationally. It is for this reason that we must honour 

the pioneers of this theological florescence, who through their diligent endeavours led 

Orthodox theology to a common witness to the modern world, which witness goes 

beyond racial distinctions and national boundaries. 
 

P110: Message of the Primates of the Orthodox Churches.docx - 110:62 [The horizon of the 

Orthodox mi..]  (16:16)   (Super) 

Códigos: [Particularidad dogma referencial - Familia: Arquitectura ontológica]  

No memos 
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The horizon of the Orthodox mission in spite of temporal difficulties remains universal 

and its direction and expectation eschatological. 
 

P110: Message of the Primates of the Orthodox Churches.docx - 110:64 [Each Divine Liturgy, 

celebrate..]  (18:18)   (Super) 

Códigos: [Particularidad dogma referencial - Familia: Arquitectura ontológica]  

No memos 
 

 Each Divine Liturgy, celebrated under the presidency or in the name of the local 

canonical bishop, constitutes the axis and the criterion of the entire life of the Church; 

it reveals the deeper and final meaning of the existence of the whole of creation, which 

is its communion with the life of the Triune God. 
 

P110: Message of the Primates of the Orthodox Churches.docx - 110:69 [in word and deed, to 

the fact ..]  (23:23)   (Super) 

Códigos: [Particularidad dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

in word and deed, to the fact that only the love of God, of our fellow man and His 

creation offers meaning and salvation to our lives, even during the most difficult 

periods of history. I 
 

P114: Opening Address of Ecumenical Patriarch Bartholomew at the Fifth Symposium on 

Religion.docx - 114:9 [This is expressed in the openi..]  (6:6)   (Super) 

Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica] [Particularidad dogma 

referencial - Familia: Arquitectura ontológica]  

No memos 

 

 This is expressed in the opening chapters of the first book of the Bible, Genesis. Here 

we read, “God saw everything that He had made, and indeed, it was very good” (Gen 

1,31). 
 

P114: Opening Address of Ecumenical Patriarch Bartholomew at the Fifth Symposium on 

Religion.docx - 114:11 [Even though we live in a world..]  (7:7)   (Super) 

Códigos: [Particularidad dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

Even though we live in a world that has been corrupted by human selfishness and sin, 

let us never forget that it is God’s world, created by Him as a cosmos of goodness and 

beauty. 
 

P114: Opening Address of Ecumenical Patriarch Bartholomew at the Fifth Symposium on 

Religion.docx - 114:21 [Let us be guided in all our di..]  (18:18)   (Super) 

Códigos: [Particularidad dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

 Let us be guided in all our discussions by the vision set before us in the opening of 

Genesis: that the world is a place of beauty and wonder, and that our task as stewards 

is to act with reverence and compassion, mindful of our responsibility to future 

generations and of the need to share justly with others that which belongs to all alike. 
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P116: Patriarchal Greeting to the Conference of the European Council of Pastoral Care and 

Counseling.docx - 116:11 [That which we consider perfect..]  (8:8)   (Super) 

Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica] [Particularidad dogma 

referencial - Familia: Arquitectura ontológica]  

No memos 

 

That which we consider perfect creation, as described in the Book of Genesis, was 

created as “very good” and full of beauty because it was a provident and creative 

action of the Triune God 
 

P116: Patriarchal Greeting to the Conference of the European Council of Pastoral Care and 

Counseling.docx - 116:20 [In all our efforts, let us for..]  (16:16)   (Super) 

Códigos: [Particularidad dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

In all our efforts, let us foremost preserve the treasure of faith, which is the basis of all 

spiritual knowledge. Let us constantly imitate the First Pastor, our Lord Jesus Christ, 

who fully knows all the entities of human personality and who expresses His 

philanthropic love to all men equally. In this way, our spiritual life will be as He is, the 

same yesterday, today, and until the ages of ages.  
 

P117: Reflection on the Theme for the World Council of Churches General Assembly.docx - 

117:6 [Liturgy and Spirituality: a ca..]  (2:2)   (Super) 

Códigos: [Particularidad dogma referencial - Familia: Arquitectura ontológica]  

No memos 
 

Liturgy and Spirituality: a call to transformation 
 

P117: Reflection on the Theme for the World Council of Churches General Assembly.docx - 

117:7 [January 2006 The Divine Liturg..]  (3:4)   (Super) 

Códigos: [Particularidad dogma referencial - Familia: Arquitectura ontológica] [Visión 

histórica-tradicional - Familia: Arquitectura ontológica]  

No memos 

 

January 2006 

The Divine Liturgy of St. John Chrysostom is the eucharistic service that has been 

celebrated by Orthodox Christians throughout the world since the fifth century, when it 

was attributed to the remarkable preacher and renowned Archbishop of Constantinople 

(347-407). 
 

P117: Reflection on the Theme for the World Council of Churches General Assembly.docx - 

117:9 [The early spiritual literature..]  (10:10)   (Super) 

Códigos: [Particularidad dogma referencial - Familia: Arquitectura ontológica] [Patrística - 

Familia: Arquitectura ontológica]  

No memos 

 

The early spiritual literature of the Christian East has through the centuries 

emphasized the heart as the place of transformation, where God, humanity, and the 

world coincide and coexist in a relationship marked by prayer and peace. The Philokalia 
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underlines the astonishing paradox that the transformation of all things is only 

achieved through inner silence: “When you find yourself in silence, then you will find 

God and the world entire!” In other words, transformation begins with the awareness 

that God, and God alone, is to be held at the center of all life. The grace of God is 

closer, more integral to us, indeed more definitive of us, than our own selves! This is 

why St. Gregory Palamas (1296-1358) defended the “prayer of the heart” as a 

powerful way of realizing how “the kingdom of God is within us” (Lk 17.21).  
 

P117: Reflection on the Theme for the World Council of Churches General Assembly.docx - 

117:12 [Inner transformation, however,..]  (12:12)   (Super) 

Códigos: [Particularidad dogma referencial - Familia: Arquitectura ontológica] [Remedios y 

soluciones - Familia: Arquitectura ontológica]  

No memos 

 

Inner transformation, however, requires radical change. In religious 

terminology, it requires conversion or metanoia-- a change in attitudes and 

assumptions. We cannot be transformed (or converted) unless we have first confronted 

everything that stands in opposition to transformation; we cannot be transfigured until 

we have been cleansed of everything that disfigures the human heart as it was created 

and intended by God. Such a process of self-discovery leads ultimately to the respect 

of human nature, with all of its flaws and failures -- both in ourselves and in others. It 

paves the way for the respect of every human being, irrespective of differences -- 

within society and within the global community. Indeed, these differences are to be 

welcomed, honored, and embraced as unique pieces of a sacred puzzle, the mystery of 

God’s wonderful creation. 
 

P120: Remarks of Ecumenical Patriarch Bartholomew on Receiving an Environmental Award 

From the Scenic Hudson Association in New York.docx - 120:25 [The spiritual root of our 

poll..]  (9:17)   (Super) 

Códigos: [Particularidad dogma referencial - Familia: Arquitectura ontológica]  

No memos 

 

The spiritual root of our pollution, and our sin against the world, consists in our refusal 

to face life and the world as God’s gift to humankind, which humans have to utilize 

with discernment, with respect, and with thanksgiving. In the Orthodox Church, we call 

this the “Mystery (or, the Sacrament) of the Holy Eucharist,” in which we return in 

thanksgiving to Christ the entire creation. We do this out of gratitude to Him, who was 

crucified on behalf of the world; we do this in the framework of the Eucharistic 

celebration, during which His sacrifice on the Cross is repeated in a sacramental way. 

“We offer Your own gifts from Your own gifts,” we exclaim as we offer the bread and 

wine, basic elements of the natural creation, in order to be changed by the Holy Spirit 

and become the Body and Blood of Christ, namely the gifts of our continual 

communion with God. 

Thus, we believe that our first duty is to stimulate the human conscience to realize 

that, when human beings utilize the resources and the elements of our planet, they 

should do this in a devout and Eucharistic way. Ultimately, to the benefit of our 

posterity, we should consider every act through which we abuse the world, as having 
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an immediate negative effect upon the future of our environment, as relating to the 

prosperity of our world. The heart of the relationship between humans and their 

prosperity is found in the relationship between humans and their environment. The 

way in which we face our environment reflects upon the way we behave toward one 

another; more specifically, it reflects upon the way in which we relate to our children, 

to those born and those who are yet to be born. 

A Seamless Garment 

Human beings and the environment compose a seamless garment of 

existence, a multi-colored cloth, which we believe to be woven in its entirety by God. 

Human beings are created by God as spiritual beings, reflecting the image of God 

(Gen. 1.26). However, human beings are also created by God from material nature, 

from the dust of the earth. Consequently, we are called to recognize this 

interdependence between our environment and ourselves. This interconnectedness 

between ourselves and our environment lies in the center of our liturgy. St. Maximus 

the Confessor, during the seventh century, described this liturgy as being beyond a 

divine or mere human liturgy. We cannot avoid our responsibility toward our 

environment and toward our fellow human beings, who are negatively affected as by 

its deterioration. 

In the Orthodox Church, there is also the ascetical element, which requires voluntary 

restraint regarding the use of material goods, and which leads to a harmonious 

symbiosis with the environment. We are required to practice“restraint” (the theological 

term in Greek is enkrateia). When we curb our own desire to consume, we guarantee 

the existence of treasured things for those who come after us, and the balanced 

functioning of the ecosystem. Restraint frees us from selfish demands, so that we may 

offer and share what remains, placing it at the disposal of others. Otherwise, we are 

characterized by avarice, which has its roots in lack of faith and the worship of matter, 

which we consider idolatry. Restraint is an act of humility and self-control, of faith and 

confidence in God. It is also an act of love. There are Christians, who voluntarily 

deprive themselves of their due portion, and exercise restraint, in order to share with 

those who have a greater need. This ascetical spirit gives us the example according to 

which we may live by being satisfied with what is needed, without collecting needless 

things, without consumerism that leads to exploiting and lording it over nature. This 

voluntary ascetical life is not required only of the anchorite monks. It is also required 

of all Orthodox Christians, according to the measure of balance. Asceticism, even the 

monastic such, is not negation, but a reasonable and tempered utilization of the world. 

Redressing a Balance: The Impact of an Orthodox Monk 

It was correctly stated that a human being who has lost the self-consciousness of the 

divine origin, of humanity created in the likeness of God, has also lost the sense of 

divine destiny. In a word, such a person has lost self-esteem as a human being 
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reflecting the image of God and has tried to make up for this loss by increasing 

material goods, over which one may have control. When one’s“being” is 

decreased, one’s need for “having” is increased.Consequently, the consciousness 

that a Christian has of his or her existence, makes superfluous the need for 

consumerism and the accumulation of material goods. For this reason the seventh-

century hermit on Mt. Sinai, St John of the Ladder, said: “A monk without possessions 

is master of the entire world.” And Saint Paul recommends the avoidance of avarice, 

when he writes: “As we have food and clothing, let them suffice to us” (I Tim. 6.8). 

Therefore, the Orthodox ascetical life is not an escape from society and the world, but 

a way of self-sufficient social life and behavior, which leads to a reasonable use and 

not an abuse of material goods. The opposite worldview leads to consumerism, to an 

excessive drawing from the productive ecosystem, a reversal of its balance, its 

destruction, and, in the long run, to an inability to survive as environment and as race. 

The Orthodox ascetic attitude seems to be passive; it appears not to impose 

any method of dealing with and solving the environmental problems of our 

time. However, just as the individual actions of tens of thousands of members 

of society produce great pollution, so the voluntary restraint of an Orthodox 

monk is of great benefit for all.  

Repentance over our past mistakes regarding the environment is indispensable and 

useful. Unfortunately, humanity has become intoxicated by its technological 

possibilities and behaves tyrannically toward the environment. Humankind ignores the 

fact that silent nature will take its revenge – perhaps slowly, almost unnoticeably, but 

inevitably and surely.  
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An Orthodox Cosmology 

Let us endeavor to underline in brief the potential of an Orthodox ecclesiastical 

cosmology to contribute toward the discovery of a new and different logic. Our 

superficial remarks will be primarily based on the works of St. Gregory of Nyssa, St. 

Maximus the Confessor and St, Gregory Palamas. However, this does not imply that 

other patristic writers do not substantially contribute to this discussion. 

The fundamental patristic contribution here is the introduction of a third 

ontological category for the interpretation of existent reality and its principal 

source. I am referring to the category of divine energies, which are added to the 

couplet known as divine essence and divine hypostasis, which prevails in ontological 

philosophical analysis. Although the starting-point of ecclesiastical thought was 

primarily theological, we shall draw upon the anthropological experience in order to 
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discern analogies, which may better clarify contemporary categories of thought. 

We speak of the essence of the human person, thereby referring to the common 

manner through which every person shares in life, in being. We say, then, that the 

human person is a being that walks uprightly, laughs, thinks, creates, possesses 

imagination, judgment, willpower, the ability to love, and so on. All these are 

characteristics of a common human essence or nature.  

Naturally, human essence, this universal manner of human existence, cannot exist 

independently of individual and particular beings. Each individual being realizes the 

common essence in an actual expression; each person “hypostasizes” the common 

essence, it constitutes the hypostasis of that essence. Human essence only exists 

within human hypostases. 

Yet, the common features of essence, which are hypostasized by each individual 

person, are truly existent possibilities, characteristics of the manner in which every 

human existence is actualized. Here, we encounter the notion of the energies or 

actualization of essence or nature. Each human existence is potentially energized or 

actualized through its material and spiritual functions, in the expression of its reason, 

will, imagination, judgment, and so forth. 

An Orthodox Anthropology 

Each human individual hypostasizes the common energies of human nature in a unique 

and unrepeatable manner. Each person has reason, will, imagination and judgment; 

yet each person reasons, wills, imagines and judges in a unique, different and 

unrepeatable manner. Consequently, the energies of human nature constitute an 

ontological reality, not simply because they characterize the common manner of 

existence among people but also because they express each person’s hypostatic 

manner of being. The human energies, which are hypostasized within each person, 

also constitute and reveal the absolute existential otherness and uniqueness of each 

person. 

We come to know a human person, the otherness of that person’s existence, by means 

of the energies through which that person’s being is realized and revealed. Therefore, 

we come to know the composer J.-S. Bach by listening to his music; we come to know 

the artist Rembrandt by means of his paintings. The musical notes of Bach and the 

paint colors of Rembrandt differ in essence from the human essence of the two artists. 

Yet, the creative energy of one artist, which reveals the hypostatic otherness and 

uniqueness of that artist, is also actualized through different essences. The music, 

colors, writing, marble and clay actualize the logos (meaning or purpose) of the 

musician, artist, writer and sculptor. They reveal the person of the artist, his or her 

existential identity and otherness. 

The ontological content of this category of hypostasized energies permits us to 

attribute the ontological “principle” or beginning of the material world to a personal 
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God. We do not attribute this to the divine essence (which would lead to pantheism), 

but to the hypostatic divine energies. The divine energies reveal the logos (meaning or 

purpose) of God’s personal otherness in relation to the world, a meaning that is 

actualized in matter, yet which remains entirely different to God in essence. 

Almost fifteen centuries before the quantum theory was conceived in contemporary 

physics, Greek ecclesiastical thought confirmed that matter is energy, “a syndrome of 

rational (or logical) attributes,” the created result of the uncreated divine energies. The 

difference in essence between created and uncreated neither excludes nor hinders the 

created from being actualized as the logos (purpose or word) of the uncreated, from 

revealing the creative energy and hypostatic otherness of the personal divine Logos (or 

Word). Just as the notes and the colors, while being different in essence to their artists 

nevertheless actualize the logos(meaning or purpose) of the creative energy and 

hypostatic otherness of Bach and Rembrandt. 

Human Beings in Relation to Nature 

It is only when people regard matter and nature in its entirety as a creation of a 

personal Creator that the use of matter and nature in its entirety constitutes a genuine 

relationship and not a uniform domination of humanity over the natural reality. It is 

only then that we are able to speak of an “ecological ethic,” which derives its definitive 

character not from conventional rationalistic codes of conduct but from humanity’s 

need to love and be loved in the context of a personal relationship. The logos 

(purpose or meaning) of the beauty of creation is an invitation addressed by 

God to humanity, an invitation to a personal relationship and communion with 

Him. It is a living and life-giving relationship. Contemporary ecology could then 

become the practical response of humanity to this divine invitation, a tangible 

participation in a relationship with God. 

Is it, however, sufficient to speak of an ontological clarification of the meaning of 

matter and the world in order to provoke a different relationship between 

contemporary humanity and the material world? Surely not! In order for humanity to 

reach the point of responding to nature with the respect and awe that it responds to a 

personal artistic creation, this theoretical clarification must become an experiential 

knowledge and a social attitude. And, at this point, the role of social dynamics 

contained within the ecclesiastical tradition and community can be decisive. This will 

occur so long as the ecclesiastical conscience is purified from its estrangement into an 

ideological structure and from its inactive rest in the preservation of established forms. 

The great challenge, which the Orthodox ecclesiastical conscience is called to 

appreciate today is the surprising reality of the contemporary science of physics, the 

new fascinating cosmology that results from the study of quantum mechanics: namely, 

the potential of matter as energy, the relativity of space and time as the connection for 

the presence of matter, and the increasingly clearer anthropocentric purpose of the 
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universe. The language of physics today reveals the universal reality as a 

logos(purpose or meaning) that is actualized and only hypostasized in its encounter 

with the human personal logos (purpose or word). 

If there exists a future for the demands of contemporary ecology, then this future is 

surely based, we would believe, in the free encounter of the historical experience in 

the Church of the living God with the experiential affirmation of His logos(word or 

purpose) actualized in nature. 
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This is surely the distinctive characteristic of ourselves as human beings: humankind is 

not merely a logical or a political animal, but above all a eucharistic animal, capable of 

gratitude and endowed with the power to bless God for the gift of creation. Other 

animals express their gratefulness simply by being themselves, by living in the world in 

their own instinctive manner; but we human beings possess self-awareness, and so 

consciously and by deliberate choice we can thank God with eucharistic joy 
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A Spirit of Asceticism 

However, what does Patriarch Demetrios mean by the second word, ‘ascetic’? When we 

speak of asceticism, we think of such things as fasting, vigils and rigorous practices. 

That is indeed part of what is involved; but askesis signifies much more than this. It 

means that, in relation to the environment, we are to display what The Philokalia and 

other spiritual texts of the Orthodox Church call enkrateia, ‘self-restraint.’  

That is to say, we are to practice a voluntary self-limitation in our consumption of food 

and natural resources. Each of us is called to make the crucial distinction between 

what we want and what we need. Only through such self-denial, through our 

willingness sometimes to forgo and to say ‘no’ or ‘enough’ will we rediscover our true 

human place in the universe. The fundamental criterion for an environmental 

ethic is not individualistic or commercial.The acquisition of material goods cannot 

justify the self-centered desire to control the natural resources of the world. Greed and 

avarice render the world opaque, turning all things to dust and ashes. Generosity and 

unselfishness render the world transparent, turning all things into a sacrament of 

loving communion – communion between human beings with one another, communion 

between human beings and God. 
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This need for an ascetic spirit can be summed up in a single key word: sacrifice. This 

exactly is the missing dimension in our environmental ethos and ecological action. We 

are all painfully aware of the fundamental obstacle that confronts us in our work for 

the environment. It is precisely this: how are we to move from theory to action, from 

words to deeds. We do not lack technical scientific information about the nature of the 

present ecological crisis. We know, not simply whatneeds to be done, but also how to 

do it. Yet, despite all this information, unfortunately little is actually done. It is a long 

journey from the head to the heart, and an even longer journey from the heart to the 

hands. 

Repentance and Sacrifice 

How shall we bridge this tragic gap between theory and practice, between ideas and 

actuality? There is only one way: through the missing dimension of sacrifice. We are 

thinking here of a sacrifice that is not cheap but costly: ‘I will not offer to the Lord my 

God that which costs me nothing’ (2 Samuel 24:24). There will be an effective, 

transforming change in the environment if, and only if we are prepared to make 

sacrifices that are radical, painful and genuinely unselfish. If we sacrifice nothing, we 

shall achieve nothing. Needless to say, as regards both nations and individuals, so 

much more is demanded from the rich than from the poor. Nevertheless, all are asked 

to sacrifice something for the sake of their fellow humans. 

Sacrifice is primarily a spiritual issue and less an economic one. In speaking 

about sacrifice, we are talking about an issue that is not technological but 

ethical.Indeed, environmental ethics is specifically a central theme of this present 

symposium. We often refer to an environmental crisis; but the real crisis lies not in the 

environment but in the human heart. The fundamental problem is to be found not 

outside but inside ourselves, not in the ecosystem but in the way we think.  

The root cause of all our difficulties consists in human selfishness and human sin. 

What is asked of us is not greater technological skill but deeper 

repentance,metanoia, in the literal sense of the Greek word, which signifies “change 

of mind.” The root cause of our environmental sin lies in our self-centeredness and in 

the mistaken order of values, which we inherit and accept without any critical 

evaluation. We need a new way of thinking about our own selves, about our 

relationship with the world and with God. Without this revolutionary “change of mind,” 

all our conservation projects, however well intentioned, will remain ultimately 

ineffective. For, we shall be dealing only with the symptoms, not with their cause. 

Lectures and international conferences may help to awaken our conscience, but what is 

truly required is a baptism of tears. 

The Biblical View of Sacrifice 

Speaking about sacrifice is unfashionable, and even unpopular, in the modern world. 

But, if the idea of sacrifice is unpopular, this is primarily because many people have a 
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false notion of what sacrifice actually means. They imagine that sacrifice involves loss 

or death; they see sacrifice as somber or gloomy. Perhaps this is because, throughout 

the centuries, religious concepts have been used to introduce distinctions between 

those who have and those who have not, as well as to justify avarice, abuse and 

arrogance.  

Nevertheless, if we consider how sacrifice was understood in the Old Testament, we 

find that the Israelites had a very different view of its significance. To them, sacrifice 

meant not loss but gain, not death but life. Sacrifice was costly, but it brought 

about not diminution but fulfilment; it was a change not for the worse but for 

the better. Above all, for the Israelites, sacrifice signified not primarily giving up but 

simply giving. In its basic essence, a sacrifice is a gift – a voluntary offering in worship 

by humanity to God. 

Thus in the Old Testament, although sacrifice often involved the slaying of an animal, 

the whole point was not the taking but the giving of life; not the death of the animal 

but the offering of the animal’s life to God. Through this sacrificial offering, a bond was 

established between the human worshipper and God. The gift, once accepted by God, 

was consecrated, acting as a means of communion between Him and His people. For 

the Israelites, the fasts – and the sacrifices that went with them – were ‘seasons of joy 

and gladness, and cheerful festivals’ (Zechariah 8:19). 

An essential element of any sacrifice is that it should be willing and voluntary. That 

which is extracted from us by force and violence, against our will, is not a sacrifice. 

Only what we offer in freedom and in love is truly a sacrifice. There is no 

sacrifice without love. When we surrender something unwillingly, we suffer loss; but 

when we offer something voluntarily, out of love, we only gain.  

When, on the fortieth day after Christ’s birth, His mother the Virgin Mary, accompanied 

by Joseph, came to the temple and offered her child to God, her act of sacrifice 

brought her not sorrow but joy; for, it was an act of love. She did not lose her child, 

but He became her own in a way that He could never otherwise have been. Christ 

proclaimed this seemingly contradictory mystery, when He taught:“Whosoever wishes 

to save his life must lose it” (Matt. 10.39 and 16.25). When we sacrifice our life 

and share our wealth, we gain life in abundance and enrich the entire world. 

Such is the experience of humankind over the ages: Kenosis means plerosis; voluntary 

self-emptying brings self-fulfillment.  

All this we need to apply to our work for the environment. There can be no salvation 

for the world, no healing, no hope of a better future, without the missing dimension of 

sacrifice. Without a sacrifice that is costly and uncompromising, we shall never be able 

to act as priests of the creation in order to reverse the descending spiral of ecological 

degradation. 

The Liturgical View of Sacrifice 



1722 

 

The path that lies before us, as we continue on our spiritual voyage of ecological 

exploration, is strikingly indicated in the ceremony of the Great Blessing of the Waters, 

performed in the Orthodox Church on January 6th, the Feast of Theophany, when we 

commemorate Christ’s Baptism in the Jordan River. The Great Blessing begins with a 

hymn of praise to God for the beauty and harmony of creation: 

Great art You, O Lord, and marvelous are Your works: no words suffice to sing the 

praise of Your wonders….The sun sings Your praises; the moon glorifies You; the stars 

supplicate before You; the light obeys You; the deeps are afraid at Your presence; the 

fountains are Your servants; You have stretched out the heavens like a curtain; You 

have established the earth upon the waters; You have walled about the sea with sand; 

You have poured forth the air that living things may breathe…. 

Then, after this all embracing cosmic doxology, there comes the culminating moment 

in the ceremony of blessing. The celebrant takes a Cross and plunges it into the vessel 

of water (if the service is being performed indoors in church) or into the river or the 

sea (if the service takes place out of doors). 

The Way of the Cross 

The Cross is our guiding symbol in the supreme sacrifice, to which we are all called. It 

sanctifies the waters and, through them, transforms the entire world. Who can forget 

the imposing symbol of the Cross in the splendid mosaic of the Basilica of 

Sant’Apollinare in Classe? As we celebrated the Divine Liturgy in Ravenna, our 

attention was focused on the Cross, which stood at the center of our heavenly vision, 

at the center of the natural beauty that surrounds it, and at the center of our 

celebration of heaven on earth. 

Such is the model of our ecological endeavors. Such is the foundation of any 

environmental ethic. The Cross must be plunged into the waters. The Cross must be at 

the very center of our vision. Without the Cross, without sacrifice, there can be 

no blessing and no cosmic transfiguration. 
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We feel great joy in visiting you today, especially on this solemn festival, on which you 

celebrate the feast of Pentecost, the descent of the Holy Spirit upon the Disciples of 

Christ. May this Holy Spirit, the third person of the Holy Trinity, consubstantial with the 

other two, who is present everywhere and fills everything, the treasure of blessings 

and giver of life, who made perfect the Apostles, the guide and inspirer of the Saints, 

who reveals the whole truth to those who accept Him with purity of body and heart – 

may descend into the hearts of all of us, because only if we are guided by Him and we 

put our trust in Him, can we understand and speak according to God, as the Saints of 
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God did in the past. 
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There is a profound iconographic depiction of this seed in an eighteenth-century icon at 

the Monastery of Toplou in Crete. The iconographer of this sacred image is Ioannis 

Kornaros. It is truly a theological statement in color. The icon assumes its title from a 

prayer found in the Great Blessing of the Waters chanted during the Feast of Epiphany 

on January 6th each year, and also repeated during the Baptism of every Orthodox 

Christian:  

“Great are You, O Lord, and wondrous are Your works; no words suffice as a hymn to 

praise Your wonders!”  
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The icon also reveals the reality of urban life (with the scene of two cities, that of 

Samaria and that of Niniveh, in the background) as well as of agricultural life (with 

farmers tilling the soil on the mountain slopes). There are rivers and there is 

vegetation. Human beings are shown beside a number of animals of a wide diversity, 

while a vast rainbow extending over much of the icon itself reflects the eternal 

covenant between the Creator and His creation.  

While this icon is abundantly rich in symbolism, sacredness and significance, there are 

two scenes that are of particular value for our discussion of fisheries in the North Sea. 

The first of these scenes depicts Jonah being cast out of the mouth of a large beast of 

the sea, in accordance with the Biblical story. This is of course a powerful and profound 

image of the resurrection of life and the renewal of all things by the Risen Lord, who 

desires the salvation of all people and the life of the whole world. As it is well-known, 

one of the early symbolisms of Christ, through which Christians recognized and 

greeted one another, was the sign of the fish. In Greek, fish is denoted by the word 

ichthys, a term whose initials spell out the phrase:  

“Jesus Christ, Son of God, Savior.”  

The fish, then, is a soteriological statement of faith. Christ has been intimately and 

integrally identified with the fish of the sea. Therefore, any misuse or abuse of fishing 

and fisheries relates in a personal and profound way to Christ Himself. It leaves a scar 

on the very Body of Christ Himself. The image of the fish has from the earliest of 

Christian times also been appreciated and accepted as a prophetic sign of salvation 

and resurrection. The Church, then, is called to protect the fisheries of the world and to 
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speak with clear voice and prophetic criticism against any kind of over-fishing and 

every form of pollution of the world’s fisheries. The way we treat our fish in the waters 

ultimately reflects the way that we worship our God in the heavens. Fishery and liturgy 

are closely connected and inseparably interrelated. 

The second scene depicts the slaying of Abel by Cain. This is a violent and cruel 

representation of the negative and destructive impact that our current practices and 

policies bear upon future generations. We can no longer remain passive observers – 

or, still worse, active contributors –to the merciless violation and destruction of the 

natural environment and its resources, as well as to the unnecessary and unbearable 

extinction of the numerous and diverse species of flora and fauna.  

Until we can perceive in the over-fishing of our seas the very portrait of our brother 

and sister, we cannot hope to resolve the inequalities of our world. Indeed, until we 

can discern in the pollution of our fisheries the very face of our own children, then we 

shall not be able to comprehend the immense and lasting consequences of our 

attitudes and actions. We must place limits on our insatiable desires that are so 

obviously encouraged by the prevailing philosophy of the consumer society that we 

have learned to take for granted. 

The consumption of the resources of our seas is more than a matter of dietary or 

culinary delicacy. It is a matter of social justice and delicate behavior toward our 

neighbor. The riches of the North Sea – its fisheries and sea farming – are not a 

matter of commercial or financial development. They are a spiritual problem that 

affects the very survival of our children and of our planet. We cannot even imagine a 

future for our planet without some form of sustainable – or, more correctly, restrained 

– development. 

Finally, the very notion of icons introduces yet another aspect of our relationship 

toward the material creation and the natural environment. We all know that this world 

was created “good,” indeed “very good”by a loving Creator, who has permitted and 

even commanded us “to serve and to preserve” (Genesis 2.15) the resources of our 

planet. Yet, we are called to do more than simply preserve nature or conserve the 

world. It is inappropriate for us either to control or manage God’s creation in a 

utilitarian way or even to conserve the natural environment in a passive way. Nature is 

not an object for our use or abuse. 

Human beings are endowed with the distinctive gift of freedom. It is the freedom to 

create a new environment. It is the possibility to assume this ephemeral world and to 

render it eternal by referring it back to its source and creator, namely to God. Human 

beings are, therefore, called to transform nature into culture.  

This is precisely what happens in the event of the icon, which takes the material 

resources of wood and egg and paint, finally transfiguring these through prayer into a 

sacramental encounter and experience of the living God. In this way, humanity 
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embraces nature and does not simply manage it. In this way, the whole world assumes 

the proportions of a cosmic liturgy, where each of us individually – and at the same 

time, all of us communally – celebrate the gift of life that sustains the whole world.  

Finally, this communal or liturgical dimension underlines the critical ecumenical 

imperative of our contemporary ecological endeavors. If we are – as individuals or as 

Churches – to behold the sign of Jonah, humility is a necessary prerequisite and 

condition. Ministers, politicians, scientists, media, and every member of public and civil 

life are required to look to and work with each other for answers. Together, we can 

hope and pray for the healing of the world. Alone, we can only wound and worsen the 

situation. No individual person, no single society, and no isolated church or religion can 

hope to resolve or reconcile the crisis that we are facing without cooperating with all 

others, with all other professions, and with all other disciplines.  
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. Of course, it was not Jordan by itself that turned back but the Lord and Master of all 

implemented the turnover in His baptism "to raise man up to the heights" (2nd prayer 

of the Great Blessing of the Waters). We participate in this miracle by the first and 

great sacrament of our baptism. Our baptism overturns the descent towards corruption 

and death and begins our ascent to heaven and our theosis. Thus, the blessed and 

sanctified water is accompanying us along this ascent. 
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Many commentaries on those famous words have pondered the precise meaning of 

“rendering unto Caesar” our obligations as citizens. However it is also worth reflecting 

seriously on what is meant by“rendering unto God” what is due to God. At first sight, 

this seems to be a reminder that we should carry out our formal religious obligations, 

by praying, fasting, going to church and observing the church calendar. That may 

certainly be one part of what Our Lord is telling us. But in the course of the five 

previous symposia which we have organized as part of the movement known as 

Religion, Science and the Environment, we have tried to look more deeply into what it 

means to offer unto God what belongs to God. We have reflected on man’s role as a 

priest of Creation, a creature with a unique calling to receive all the bounty of the 

created world as a gift from God, and then to offer that gift back to God in a spirit of 

gratitude and humility. In some form or another, almost every human culture has felt 

the impulse to offer the treasures of creation, including life itself, back to the Creator. 

As Christians, we have a particular sense that in making our Eucharistic offerings of 

bread and wine, we are joining or becoming part of the supreme, once-and-for-all 

sacrifice made on the Cross by the Son of God as an ultimate act of saving love. 



1726 

 

 

P136: Unity as Calling.docx - 136:6 [1.Unity as Calling In this com..]  (5:6)   (Super) 

Códigos: [Particularidad dogma referencial - Familia: Arquitectura ontológica] [Patrística - 

Familia: Arquitectura ontológica]  

No memos 
 

1.Unity as Calling 

In this commitment, let us begin with thanksgiving and praise that impose upon us 

what in Orthodox thought and spirituality we call the “apophatic approach”. The 

teaching on the apophatic way pertains to the conviction that, by nature and by 

definition God is beyond human understanding; otherwise, if we could comprehend and 

grasp God, then God would not be God. This is the teaching of the great mystics, such 

as St. Gregory of Nyssa in the 4th century and St. Gregory Palamas in the 14th 

century, who underlined the radical transcendence as well as the relative immanence 

of God. Basing their theology on sound Scriptural principles, according to which “no 

one can see God” (Exodus 33.20; John 1.18 and 1 John 4.12), the above mentioned 

Church Fathers proclaimed God as profoundly unknowable and yet personally known; 
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If the apophatic attitude is our starting-point, then we may appreciate how the unity of 

the Church, like the unity of God, is also a never-ending search, an ever-unfolding 

journey. As St. Gregory of Nyssa would affirm, even in the age to come, growth in the 

divine life is without end and with endless perfection; it is, indeed, constant progress 

through continually refining stages. This mindset demands from us a sense of 

forbearance rather than of impatience. We should not be frustrated by our human 

limitations, which unfortunately determine our disagreements and divisions. Our 

ongoing and persistent pursuit of unity is a testimony to the fact that what we seek will 

occur in God’s time and not our own; it is, by the same token, the fruit of heavenly 

grace and divine kairos. 
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At the same time, however, we should turn our attention to the future, to the age to 

come, toward the heavenly kingdom. Orthodox theology adopts the term “eschatology” 

in order to appreciate this attitude. Nevertheless, by the term “eschatology,” we do not 

imply a sense of escapism or other-worldliness. Focusing on the “last times” or the 

“last things” is a way of envisioning this world in light of the next. An eschatological 

vision offers a way out of the impasse of provincialism and confessionalism. It urges us 

to “listen to what the Spirit is saying to the Churches.” (Rev. 1.10-11) It allows us to 

believe that God’s light is stronger than any darkness in this world and that the Alpha 

and Omega is working in us and through us for the salvation of the world and for the 

unity of the Church. And so we pray with conviction: “Come, Lord Jesus.” Maranatha. 

(Rev. 22.20) 
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God, being the very essence of love, could not as an entity, possibly be single-faceted 

because love is a feeling directed to another entity of identical essence. Literally, it is a 

feeling expressed only between persons. Thus, the very nature of God as love 

unavoidably leads to the begetting of the Son, by the Father, before all ages, and also 

the emanation of the Holy Spirit. These are personal hypostases able to love the Father 

and one another, and be loved by the Father.  
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Love turned inward to one's self, without loving another is to be sure, not love, and 

does not in such an instance therefore, give the true, precise meaning of the word. The 

love of God the Father, and the other two Persons of the Holy Trinity with Him, could 

not be limited to the limitless bounds of love between them. In this particular instance 

this does not mean that He would be a God dependent on others (for this would be 

blasphemy against God who in the fullness of His blessedness is self-sufficient).  

Expressed in terms of human understanding, the meaning is that the overflowing of 

His love could not possibly take on a form of existence unless directed toward 

something capable of accepting this overflowing of His love. The quintessence of 

this overflowing love of God, capable of giving and receiving love, was the 

boundlessly abundant, personal, spiritual and body-spirit creation of angels 

and people, and the infinite creation of the whole universe to serve them.  
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The angels, spiritual beings composed of a spiritual essence different from that of God, 

are in a more immediate relationship with Him. Their exultation is expressed through 

the wondrous and incomprehensible majesty of their life, in that they are loved by the 

Triune God. In turn, they love Him by their unending glorification of Him and their 

immediate conformance to His will.  
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God’s Love for the World 

Somewhat lower than angels, people were created by God in His image and likeness 
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and were crowned by God with glory and honor. As such, they are capable of both 

receiving and returning His love, resulting in their true happiness. Indeed, the breadth 

of God's love for us is manifested in terms of the limitless number of persons we are 

able to love and in turn be loved. People experience a taste of this love (the breadth of 

God's love) when, irrespective of their religious credo, they realize the joy of loving 

and being loved by many.  

God’s love for humanity is unsurpassed and cannot be equally reciprocated, 

since humanity turned its face from Him and from His love, whereas God 

continues to love us.This aforementioned love is even more unrivalled because God 

expressed the infinite richness of His love by the creation of a material world of 

incomprehensible beauty, variety and expanse. This was done for the sake of man who 

is comprised both of matter and spirit. When one considers all that is offered to man 

for his enjoyment in sight, sound, taste, smell and touch, it is more than enough so as 

to put us in awe before the benevolence of God.  

The first-to-be-created human being was placed by God in a beautiful garden on planet 

Earth. But then again, the whole of Earth was adorned by so many such splendid 

things that the psalmist, citing but a few, concludes in total wonder, “How great are 

your works, O Lord! In wisdom you have wrought them all.” (Ps. 103 [104]). Even 

more so, it is to be found in the infinite richness of the visible microcosm, discovered 

through the aid of scientific instruments. And also, in the grandeur of the indescribable 

celestial universe whose dimensions we measure in millions of light years.  

If anyone says,“I love God,” and hates one’s brother… that person cannot love God. (I 

Jn 4.20) Anyone however who loves one’s neighbor and God, becomes resplendent 

because of this love: “ ...for all creation, for people, and birds, and animals, and 

demons, and for every creature ... and one cannot bear or hear, or behold any harm 

whatever or any minor affliction occurring in nature. For this reason, this person offers 

a tearful prayer in every hour of every day for the animals (irrational beings), for the 

enemies of truth, and for those who would harm him, that they may be protected and 

receive expiation; and out of the great, immeasurable mercy, motivating the heart in 

imitation of God, prays as well for the reptilian species" (Abba Isaac, Ascetic Treatise 

81). 

If these feelings toward the whole of creation are nurtured by a monk who has 

abandoned the world and its cares, then what should a person who lives in the world 

feel as a sense of duty to Creation? Obviously, one’s first sentiment should be to give 

thanks and glorify God who granted us the whole of Creation for our use and 

enjoyment. This is especially so for that which is more proximate and which we call the 

environment. St. Paul gives us this charge when he writes: “Pray constantly, give 

thanks in all circumstances” (I Thess. 5.17-18).  

In fulfillment of this charge, the Holy Great Mother Church of Christ has designated the 

first day of September as a world day of prayer for the environment. That is to say, for 
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the creation granted by God to humankind, which instead of being protected, as 

commanded by God (Gen. 2.15), is often abused.  
 

______________________________________________________________________ 
 

Código: Patrística {61-5}~ 
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Orthodox Primates at the Phanar.docx - 5:13 [Together with the Apostles, th..]  (7:7)   

(Super) 

Códigos: [Patrística - Familia: Arquitectura ontológica]  

No memos 

 

Together with the Apostles, the Martyrs, the Fathers and the Saints from every region 

and from each era, we confess the apostolic faith which we celebrate particularly when 

we stand around the holy Altar offering the divine Eucharist, as we shall do together, 

with God's help, during the great feast of Orthodoxy. 
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 Church Fathers, 
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The statement entitled “Orthodoxy and the Ecological Crisis,” published under the 

aegis of our predecessor of blessed memory, Patriarch Demetrios, reaffirmed that the 

monastic and ascetic traditions of the Orthodox Church have important insights for us. 

These traditions develop a sensitivity toward the suffering and beauty of all creation. 

“Love all God's creation,” urged Dostoevsky, “the whole of it and every grain of sand. 

Love every leaf and every ray of God's light. Love the animals, love the plants, love 

everything. If you love everything you will perceive the divine mystery in things.” 
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The ascetic tradition also offers a celebratory use of the resources of creation 

in a spirit of enkrateia [abstinence, but literally, “a holding within”]and 

liberation from the passions. Within this tradition, many human beings have 

experienced the joy of contemplation, which contrasts with the necessarily 
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fleeting and illusory pleasure of relating to the world as an object for 

consumption. 
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Fathers of the Church. 
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For example, Holy Scripture describes as just whosoever shows mercy all the daylong 

and freely gives of oneself, without any legal obligation. Likewise, Scripture portrays 

St. Joseph the Betrothed as being a just man, namely as being virtuous in all things, 

precisely because at the moment that he thought the all-holy Virgin was guilty of illicit 

union (the result of discovering her pregnancy), he did not wish to make an example of 

her or subject her to the punishment prescribed by the law, which was death by 

stoning. 
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We see this selection imprinted in a superb manner in the literary work and theology of 

the great Church Fathers. It has to do with their employment of the terminology and 

methodology of the Greeks that were imbued with Christian concepts and aims.  
 

P17: Address of Ecumenical Patriarch Bartholomew at The House of Parliament of 
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Thus, the Byzantine Orthodox Church was able to express successfully by means of the 

advanced Greek language and the elaborate Greek logic the Christian principles and 

convictions concerning the God-Man, God and the world, which were new and 

revolutionary to the Greek world. 
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there will prevail the beloved peace “which is something sweet in name and in 

essence,” according to St. Gregory the Theologian (Homily 22. Eirenikos 2, paragraph 

1). 
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 Such discord destroys the inner harmony that characterizes the beauty and glory of 

the world, which St. Maximus the Confessor called “a cosmic liturgy.” 
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The Ecumenical Throne of Orthodoxy, as a preserver and herald of the ancient Patristic 

tradition and of the rich liturgical experience of our Orthodox Church, 
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We envision a new awareness that is not mere philosophical posturing, but a tangible 

experience of a mystical nature 
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The entire universe participates in a celebration of life, which St. Maximos the 

Confessor described as a "cosmic liturgy." We see this cosmic liturgy in the symbiosis 

of life's rich biological complexities. These complex relationships draw attention to 

themselves in humanity's self-conscious awareness of the cosmos. 
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Dominion is a type of the Kingdom of Heaven. Thus it is that St. Basil describes the 

creation of man in paradise on the 6th day, as being the arrival of a king in his palace. 

Dominion is not domination, it is an eschatological sign of the perfect Kingdom of God, 

where corruption and death are no more. 
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We seek and urge for the Patristic and Aristotelian sense of moderation and balance, 

and would dissuade you as much from forming an idol of wealth as from reducing 

wealth to an evil in itself. 
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We shall try to epigrammatically underline the possibility of Christian cosmology as it 

contributes to this extremely timely quest. Our tenuous impressions rely mainly on the 

works of St. Gregory of Nyssa, St. Maximos the Confessor, and St. Gregory Palamas. 

This does not mean, however, that there do not exist other ecclesiastical authors 

dealing substantially with this problem. 
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The epicentre of this patristic contribution is constituted by the introduction of a third 

ontological category for interpreting the existential fact and the cause of its beginning: 

It is the category of Energies to which is also added the relation between Osa, or 

"essence," and Upstasir, or "hypostasis," which ranks highest in the ontological 

analyses of philosophy. 
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Regardless of the fact that the beginning of the problematic for ecclesiastical thought 

was mainly theological, we shall borrow adequate analogies from the anthropological 

experience so as to make these ontological categories most clearly evident for us 

today: 

When we are talking about the osa of man, we are referring to a common means by 

which every human participates in what exists, in his being. We say that man is a 

being who walks upright, is humorous, logical, poetical-creative, has an imagination, 

judgment, will, the ability to love, etc. All these are indications of means by which 

every human exists; indications of the same ousia or nature of man. 

Certainly, the osa of man, the universal means of human existence, does not exist 

detached from specific individual existences. Each human setting realizes one 

existential fact -- the common osa. Each "hypostasizes" the common osa; each is the 

pstasir of the osa. The osa of man exists only in an hypostatic state. 



1733 

 

But the common indications of ousia, which the individual existence also hypostasizes, 

are real existential possibilities; they are indications of the means by which every 

human existence is realized. Thus, we are speaking about the energies of either osa or 

nature, while referring to the fact of the existential possibilities of either ousia or 

nature. Every human existence is potentially realized; each individual is a realized 

actuality of bodily and psychical functions with possibilities for reason, will, imagination 

and judgment. 

Every human individual hypostasizes the common energies of human nature in a 

singular, disparate and unrepeatable way. Each human being has reason, will, 

imagination and judgment, but each individual person speaks, understands, wills, 

imagines, and judges in a singular, disparate, and unrepeatable way. Consequently, 

the energies of human nature constitute an ontological fact which not only 

characterizes the common way of existence for human beings, but they also make this 

way hypostatic. The energies hold back and reveal the absolute existential otherness of 

the subject. 

We know the human subject, the otherness of human existence, due to the energies 

by which its subjectivity is realized and manifested. We know the composer Johann 

Sebastian Bach when listening to his musical compositions. We know the artist 

Rembrandt through his paintings. The sounds of music of Bach or the materials and 

the colors on the canvases of Rembrandt are of a different nature from the human 

nature of both artists. Nevertheless, the poetic [creative] energy of the artist, that 

which reveals his hypostatic otherness, is realized through heterogeneous natures. 

Music, colors, writing, marble and clay, activate the word of the musician, the painter, 

the writer, the sculptor. They reveal the person of the artist; his existential identity 

and otherness. 

The ontological content regarding the category of energies implies that we give the 

ontological "beginning" of matter and of the world to a personal God; not to the Ousia 

of God, but to the Energies of God. The divine Energies reveal the word of the personal 

otherness of God, a word which is realized through matter, an osa totally different 

from that of God. 

Fifteen centuries before the theory of quanta in contemporary physics, ecclesiastical 

thought confirmed that matter is energy; "a subscription of logical qualities;" a created 

result of the uncreated divine Energy. The difference in the ousia between the created 

and the uncreated does not exclude and nor does it hinder the created from acting as 

kcor [word] of the uncreated, or from revealing the created energy and the hypostatic 

otherness of the personal God-Logos. In the same manner the sounds and the colors, 

even though they are heterogeneous natures of the human person, activate the kcor 

[word] of the creative energy and the hypostatic otherness of Bach or Rembrandt. 

Only when human beings confront matter and all of nature as the work of a personal 
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Creator does the use of matter and all of nature establish a true relationship and not a 

single-course domination of man over natural reality. Only then will it be possible to 

speak about an "ecological ethic" which does not borrow its regulatory character from 

conventional rational rules, but out of the need for a person to love and be loved within 

the context of a personal relationship. The reason there is beauty in creation, 

therefore, is one of amorous love; it is a call from God to man; it is a call into a 

personal relationship and to communion of life with Him; a relation which is vital and 

life-giving. Contemporary ecology could then be the practical response of human 

beings to God's call; the practical participation in our relationship with Him. 

Is the ontological clarification of the meaning of matter and of the world enough to 

prompt a different relationship between contemporary man and matter and the world? 

Of course not. In order for man to confront nature with the respect and fear with which 

he confronts a personal artistic creation, the theoretical clarification must become a 

powerful source of knowledge and a society's position. At this point the role of social 

dynamics as referred to in ecclesiastical tradition and community can be determined as 

long as the ecclesiastical conscience is purged of its liberation to an ideological 

structure and from its inert retirement in the restoration of institutional formalisms. 

The great challenge to which the Abrahamic faiths of the monotheistic traditions are 

called to make good use of today is found in the unexpected givens of contemporary 

physical science, the captivating new cosmology which comes out of the study of 

quantum mechanics: such as, the energetic attitude of matter, the relativity of place 

and time as the connections of the presence of matter, the constantly clarifying 

anthropocentric intentionality of the universe. The language of physical science today 

manifests to us the universal reality as an active word and is not hypostatically 

localized except in its contact with the word of the human person. 

If there is a future for the ecological demands of our contemporary times, this future is 

based, we believe, in the free encounter of the historical experience of the Living God 

with the empirical confirmation of His active word in nature. 
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This is the deeper reason that the Church Fathers and the Councils have given it the 

name, “Ecumenical.”  
 

P31: Address to the Plenary of the European Parliament.docx - 31:46 [We aspire to continue 
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We aspire to continue the tradition of the Ecumenical Patriarchate of New Rome-
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Constantinople and to continue to preach the Word of God as did the Patriarchs of 

Constantinople John Chrysostom, Gregory the Theologian, Photius the Great and a 

myriad of giants, not only in the realm of ecclesiastical history, but men of recognized 

stature in European history as well. 
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According to St. John Crysostom (347-407), fourth-century Archbishop of 

Constantinople, God is always in personal dialogue with human beings. God always 

speaks : Through Prophets and Apostles, through saints and mystics, even through the 

natural creation itself; for, “the heavens declare the glory of God” (Psalm 19.1).  
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According to the Church Fathers, a merciful heart will not only seek the heavenly 

kingdom and sense that it has not abiding city here on earth, seeking instead the 

heavenly city; it also cannot tolerate any harm to animals and plants, indeed even to 

the inanimate elements of nature. 
 

P44: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 
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Indeed, beloved brethren and cherished children in the Lord, this is what is truly good: 

to participate in that divine goodness and beauty so that we, too, may say, according 

to Dionysius the Areopagite: “We say it is good to participate in beauty; indeed, 

beauty is participation in that cause which beautifies all good things. This 

supersubstantial good is called beauty due to the loveliness which it transmits to all 

beings, to each one appropriately” (PG 3.701). 
 

P45: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen6.docx - 45:8 [The Fathers of the Church, in ..]  (6:6)   (Super) 

Códigos: [Patrística - Familia: Arquitectura ontológica]  

No memos 

 

The Fathers of the Church, in a manner fitting to God and in appreciation of the 

temporal sequence mentioned above, taught that every species was created before 

humankind in order for humankind to enter into a full kingdom and serve 

there as king, priest, and prophet.  
 

P46: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen7.docx - 46:29 [we do not possess our own weal..]  (10:10)   (Super) 

Códigos: [Patrística - Familia: Arquitectura ontológica]  

No memos 
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 we do not possess our own wealth but theirs, as one of the holy Fathers of the Church 

reminds us.  
 

P48: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen9.docx - 48:4 [In the language of the Church ..]  (6:6)   (Super) 

Códigos: [Patrística - Familia: Arquitectura ontológica] [Persona humana - Familia: 

Arquitectura ontológica]  

No memos 

 

In the language of the Church Fathers, the human person “stands at the 

border”between material and spiritual creation.  
 

P51: Ecumenical Patriarch Bartholomew I Message on the Day of the Protection of the 

Environmen2.docx - 51:5 [The Church Fathers have always..]  (4:4)   (Super) 

Códigos: [Patrística - Familia: Arquitectura ontológica] [Percepción y narrativa cristiana - 

Familia: Arquitectura ontológica] [Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 

 

The Church Fathers have always insisted on the critical importance of self-examination 

as a pre-condition for spiritual growth. Echoing the classical oracle of Delphi, Clement 

of Alexandria exhorts: “Know yourself! If you know yourself, you will know all things.” 

Evagrius of Pontus states: “He who knows himself knows God.” And Isaac the Syrian 

claims: “To know oneself is to know one’s failures, which leads to the resurrection of 

the dead.”Therefore, let us consider what we have learned as a Church over the last 

fifteen years. What knowledge have we gained? What failures have we experienced? 

And what direction should we now assume? 
 

P51: Ecumenical Patriarch Bartholomew I Message on the Day of the Protection of the 

Environmen2.docx - 51:14 [We are able to draw upon the d..]  (9:9)   (Super) 

Códigos: [Patrística - Familia: Arquitectura ontológica]  

No memos 

 

 We are able to draw upon the depth and wealth of our Scriptural and Patristic 

heritage in order to contribute positively and constructively to the critical issues of our 

time. Where, however, as Orthodox Christians we reveal the greatest vulnerability is in 

the practice of our theory. 
 
 

P54: Ecumenical Patriarch Demetrios I Message for the Day of the Protection of the 

Environmen1.docx - 54:2 [This Ecumenical Throne of Orth..]  (3:3)   (Super) 

Códigos: [Eucharist - Familia: Arquitectura ontológica] [Iglesia - Familia: Arquitectura 

ontológica] [Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica] [Patrística - Familia: 

Arquitectura ontológica] [Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 

 

This Ecumenical Throne of Orthodoxy – as protector and proclaimer of the centuries-

long spirit of the patristic tradition and as faithful interpreter of the eucharistic and 

liturgical experience of the Orthodox Church – watches with great anxiety the 

merciless trampling and destruction of the natural environment caused by human 

beings, with extremely dangerous consequences for the very survival of the natural 



1737 

 

world created by God. 
 

P54: Ecumenical Patriarch Demetrios I Message for the Day of the Protection of the 

Environmen1.docx - 54:8 [According to the great Fathers..]  (5:5)   (Super) 

Códigos: [Patrística - Familia: Arquitectura ontológica] [Persona humana - Familia: 

Arquitectura ontológica]  

No memos 
 

According to the great Fathers of the Church, the human person is the prince of 

creation, endowed with the privilege of freedom. Being a partaker simultaneously of 

the material and the spiritual world, humanity was created in order to refer creation 

back to the Creator, in order that the world may be saved from decay and death. 
 

P62: Foreword to the Published Proceedings of the Fourth Summer Seminar at Halki.docx - 

62:7 [The liturgical and patristic t..]  (5:5)   (Super) 

Códigos: [Patrística - Familia: Arquitectura ontológica] [Pensamiento nuclear - Familia: 

Arquitectura ontológica] [Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 

 

The liturgical and patristic tradition of the Church considers as just, that person who is 

compassionate and freely grants, using love as one’s sole criterion. Justice extends 

even beyond one’s fellow human being to the entire creation. The burning of 

forests, the criminal exploitation of natural resources, the gap between the 

wealthy“north” and the needy “south,” all these constitute expressions of 

transgressing the virtue of justice. 
 

P75: Greetings of Ecumenical Patriarch Bartholomew to Prince Philip During Symposium on 

Ecology at Holy Trinity Monastery.docx - 75:9 [As to the first category, the ..]  (7:7)   

(Super) 

Códigos: [Patrística - Familia: Arquitectura ontológica]  

No memos 

 

As to the first category, the theological reasons, it is known that the Fathers of the 

Church always perceived salvation in Christ as relating not only to man, but through 

man to all of creation 
 

P75: Greetings of Ecumenical Patriarch Bartholomew to Prince Philip During Symposium on 

Ecology at Holy Trinity Monastery.docx - 75:10 [As to the first category, the ..]  (7:7)   

(Super) 

Códigos: [Patrística - Familia: Arquitectura ontológica] [Percepción y narrativa cristiana - 

Familia: Arquitectura ontológica] [Remedios y soluciones - Familia: Arquitectura ontológica] 

[Sacralidad]  

No memos 

 

As to the first category, the theological reasons, it is known that the Fathers of the 

Church always perceived salvation in Christ as relating not only to man, but through 

man to all of creation. Our Lord Jesus Christ is the "recapitulation of all of creation, 

according to the wel1-known saying of St. Ireneos, Bishop of Lyons in the second 

century. St. Maximos the Confessor, the great 7th century theologian and Father of the 

Orthodox Church, was so insistent upon the importance of material creation in the 

whole Divine plan, that he saw man as a microcosm, and salvation in Christ as a 
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"cosmic liturgy" in which all of material creation participates. Moreover, the fact is that 

it is indicative of the faith of the Orthodox Church that at the epicentre of her life lies 

the Divine Eucharist, which is nothing else than a "liturgy," that is, a communal act of 

the people of God in which the faithful bring the gifts of creation, the bread and the 

wine, that they may be changed into the Body and Blood of Christ, and be offered to 

the Creator in thanksgiving. Orthodox Christians firmly believe that God not only 

created the material world, but that, through humans, it has as its destiny, 

participation in the glory and eternal life in Christ. Consequently, the final purpose of 

creation is not its use or abuse for man's pleasure, but something more sublime and 

more sacred. 
 

P86: Homily of His All Holiness Ecumenical Patriarch Bartholomew at the Patriarchal 

Chorostasia of the Great Vespers for S1.docx - 86:7 [Such was the faith that Saint ..]  (14:14)   

(Super) 

Códigos: [Patrística - Familia: Arquitectura ontológica]  

No memos 

 

 Such was the faith that Saint Demetrios instilled in young Nestor. From his prison cell 

the Great Martyr spoke words of blessing and encouragement, words of strength and 

confidence 
 

P87: Homily on the Occasion of Declaring the Commencement of a Two.docx - 87:13 [And in 

order to sharpen somewh..]  (12:13)   (Super) 

Códigos: [Patrística - Familia: Arquitectura ontológica] [Visión histórica-tradicional - Familia: 

Arquitectura ontológica]  

No memos 

 

And in order to sharpen somewhat our discourse, we remind you with paternal love of 

the exact saying of Abba Isaac: “God and His angels rejoice where there are needs, 

but the devil and his friends do so at times of ease.” And again in order to alleviate the 

sharpness of the reminder, we affectionately quote from the same Abba a message of 

consolation: “To any discomfort undergone for God there is always a comfort that 

follows.” 

We may also conclude, then, that to any discomfort that we may undergo for the same 

of our neighbor, discomfort, that is, caused to us and to those around us by our care 

for the environment, there will always follow a comfort as a counterpart. This is exactly 

what we wish for all of you and furthermore we wish a good yield from the proceedings 

of this two-day conference. 
 

P88: Icons and Relics.docx - 88:8 [Allow me, your Royal Highness,..]  (7:7)   (Super) 

Códigos: [Defensa y aclaración del mensaje cristiano - Familia: Arquitectura ontológica] 

[Intencionalidad pedagógica] [Lenguaje simbólico, metafórico, alegórico - Familia: Arquitectura 

ontológica] [Particularidad dogma referencial - Familia: Arquitectura ontológica] [Patrística - Familia: 

Arquitectura ontológica] [Percepción y narrativa cristiana - Familia: Arquitectura ontológica] 

[Retórica] [Sacralidad]  

No memos 

 

Allow me, your Royal Highness, to refer to an example of a contemporary ascetic on 

the Holy Mountain, who made the following poignant comment: “We venerate the 

clothing of St Nektarios, because the Saint used to wear it. Is it not much more 

fitting, that we should also venerate the flowers and the plants? After all, 

they enshrine within themselves the energy of God.” It is because the true 
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monastic has the measure of life, that a monk or a nun will never turn either to 

idolatry or to pantheism. The monastic respects the whole of creation without 

attributing worship to it. That belongs to God alone. 
 

P89: Introductory Remarks at the Inaugural Proceedings of the Fourth International and 

Inter.docx - 89:22 [This concern for the salvation..]  (24:24)   (Super) 

Códigos: [Particularidad dogma referencial - Familia: Arquitectura ontológica] [Patrística - 

Familia: Arquitectura ontológica] [Pragmatismo]  

No memos 

 

This concern for the salvation of all humanity and the preservation of all creation is 

translated into a merciful heart and sensitive attitude, so characteristically described 

by the seventh-century ascetic, Abba Isaac the Syrian. We are responsible not only 

for our actions, but also for the consequences of our interventions. After all, no 

responsible ruler leaves the growth of one’s people unplanned and to the mercy of 

fate. Rather, a wise ruler assumes appropriate measures for the people’s growth in 

accordance with specific goals. As ruler of creation, then, humanity is obliged to plan 

for its preservation and development. This requires the recruitment of scientific 

knowledge and involves the respect of all life, especially of the primacy of human life. 

It is precisely such a vision that also constitutes the fundamental criterion for any 

environmental ethos.  

 
 

P91: Keynote Speech of Ecumenical Patriarch Bartholomew at the Opening Address of the 

International Symposium in Passau.docx - 91:17 [The reason is that, as the Chu..]  (19:19)   

(Super) 

Códigos: [Patrística - Familia: Arquitectura ontológica] [Remedios y soluciones - Familia: 

Arquitectura ontológica]  

No memos 

 

 The reason is that, as the Church Fathers also teach, the root of all evils that plague 

humanity is selfishness and the highest expression of virtue is selfless love. It is not 

permitted for faithful Christians who are seeking sanctification to remain indifferent to 

the effects of their acts on their fellow human beings. The sensitivity of their 

conscience must be increased so that they are not indifferent even to the indirect 

consequences of their acts. As Abba Issac says, the sensitive and charitable heart 

“cannot bear even to hear of sorrow, even a small one, in creation. That is why his 

heart grieves even for creatures not endowed with reason, even for enemies of the 

truth and even for those who harm him. He addresses to God a prayer for them in 

tears, that God may spare them and have mercy on them, and similarly for reptiles, 

his heart being full of mercy like the one that fills the heart of God” (Hom. 81). This 

saintly sensitivity is, of course, possessed by very few. But this does not mean that we 

should go to the other extreme, the complete lack of sensitivity, because, as Saint 

John of Climacus says, the hardened person is a foolish philosopher (Hom. 17. #3). 
 

P91: Keynote Speech of Ecumenical Patriarch Bartholomew at the Opening Address of the 

International Symposium in Passau.docx - 91:23 [However, humanity rejected God..]  (21:21)   

(Super) 
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Códigos: [Patrística - Familia: Arquitectura ontológica]  

No memos 

 

However, humanity rejected God's love and its gifts and tried to create an independent 

path of its own. And as Abba Isaac says, “those who felt that they, have failed in love” 

feel such a sorrow in their hearts as though they were in the midst of the worst Hell. 

“Because the sorrow, that strikes the heart due to failing in love, is sharper than the 

one that results from any Hell” (Hom. 84) 
 

P91: Keynote Speech of Ecumenical Patriarch Bartholomew at the Opening Address of the 

International Symposium in Passau.docx - 91:25 [Within the framework of this r..]  (24:25)   

(Super) 

Códigos: [Patrística - Familia: Arquitectura ontológica]  

No memos 

 

Within the framework of this rebellious and partly dysfunctional nature, humanity must 

fight both for its physical survival and spiritual improvement. “All our life must be a 

struggle full of pain,” Saint John Chrysostom warns us (PG 47, 453) as do all the 

Church Fathers. Yet the purpose of this struggle is not to strip us of our physical body, 

which some philosophers have wrongly considered to be the prison of our soul, but to 

lead to the Aristotelian middle road of developing the spirit and preserving the body, 

perceived as a useful tool for humanity as a whole, under the guidance of the mind 

governing it. Christians, living on earth and having their City in heaven (cf. Letter to 

Diognetus, PG 2. 1173), reject neither earth nor heaven. At the same time, neither do 

they feel inseparable from earthly goods, nor do they completely reject the earth, 

having espoused, as they say, the heavenly life. Considering this life as a place of 

exercise and not as one of one-sided resignation, with the purpose of being killers of 

passion rather than killers of the body - as an ascetic said once to a person who tried 

to become perfect through an excessively ascetic life - they have always before their 

eyes what the Apostle Paul wrote to Timothy: “every creature of God is good, and 

nothing is to be refused if it is received with thanksgiving; for it is sanctified by the 

word of God and prayer” (1 Tim. 4,4). 

Thus, according to Saint John Chrysostom, our struggle in the present life consists in 

becoming virtuous in the right way so that God with greater glory will raise bodies (PG, 

54, 636). It thus becomes a joyous and creative struggle, full of good works and 

accepting the whole of the Creation of God as very good. That is why the Church prays 

continuously for the success of all good human works, “for the blowing of favorable 

winds and for the rich harvest of the fruits of the earth” and expresses continually its 

admiration for the beauty of God's Creation, in a common hymn with the Psalmist: “O 

Lord, how manifold are your works: In wisdom you have made them all” (Ps. 104, 24). 
 

P100: Message for the Day of the Protection of the Environment.docx - 100:14 [After all this, 

it is clear th..]  (22:22)   (Super) 

Códigos: [Patrística - Familia: Arquitectura ontológica] [Percepción y narrativa cristiana - 

Familia: Arquitectura ontológica]  

No memos 
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After all this, it is clear that our good relationship with the environment develops 

parallel to our proper relationship with God. We all know the story from the lives of the 

saints about the experience of St. Anthony the Great, who at the age of ninety 

decided, with the guidance of the Lord’s angel, to enter the deeper desert of the Nile in 

search of another hermit, St. Paul of Thebes, in order to benefit spiritually from the 

latter. After walking for three days and following the tracks of animals, he came across 

a lion that bowed before St. Anthony and turned around to lead him to St. Paul’s cave, 

where he found the hermit being served by animals. A crow would bring him his daily 

bread! In fact, on the day of St. Anthony’s visit, the crow brought a double portion so 

as to provide for the visitor! 
 

P100: Message for the Day of the Protection of the Environment.docx - 100:15 [These saints 

developed a good ..]  (24:24)   (Super) 

Códigos: [Patrística - Familia: Arquitectura ontológica] [Percepción y narrativa cristiana - 

Familia: Arquitectura ontológica]  

No memos 

 

These saints developed a good relationship with God, which meant that they also 

enjoyed a good relationship with all of nature. The creation of such a good relationship 

with God should become our foremost priority, while the attending good relationship 

with the animal, natural and inanimate world should flow spontaneously from this. In 

this perspective, love for animals will not simply comprise a sterile social expression of 

compassion for our favorite animals, which might even sadly be accompanied by 

indifference for suffering human beings, who are created in the image of God, but the 

result of our good relationship with the Creator of all.  
 

P100: Message for the Day of the Protection of the Environment.docx - 100:17 [May the 

Creator of the “very b..]  (26:26)   (Super) 

Códigos: [Ascetismo - Familia: Arquitectura ontológica] [Patrística - Familia: Arquitectura 

ontológica]  

No memos 

 

May the Creator of the “very beautiful” universe (Gen. 1.31) and the wonderful earthly 

ecosystem inspire all of us to treat all the elements of nature with affection, with a 

compassionate heart for all human beings, animals and plants, just as Abba Isaac the 

Syrian once replied to the question: “What is a merciful heart?” “It is a heart burning 

for the sake of the entire creation, for men, for birds, for animals, for demons and for 

every created thing; and by the recollection and sight of them the eyes of a merciful 

man pour forth abundant tears. From the strong and vehement mercy gripping his 

heart and from his great compassion, his heart is humbled and he cannot bear to hear 

or see any injury or slight sorrow in creation.” (Ascetic Treatise 81) 
 

P104: Message for the Volume of the Halki Seminars.docx - 104:7 [The Church, however, 

through t..]  (6:6)   (Super) 

Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica] [Causalidad] [Iglesia - 

Familia: Arquitectura ontológica] [Nuevo Testamento - Familia: Arquitectura ontológica] [Patrística - 

Familia: Arquitectura ontológica] [Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 

 

 The Church, however, through the Holy Scriptures and patristic writings, teaches that 

the problem is primarily spiritual in nature and reveals a purely material and worldly 



1742 

 

notion of creation, which result in its progressive and vulgar catastrophe.  
 

P105: Message for World Environment Day.docx - 105:6 [The holy Fathers of our Church..]  

(5:5)   (Super) 

Códigos: [Cosmopolitics] [Papel de la religión - Familia: Arquitectura ontológica] [Patrística - 

Familia: Arquitectura ontológica] [Principios morales y éticos]  

Memo: [Eventos semióticos e intertextualidad]  
 

The holy Fathers of our Church have taught and lived the words of St. Paul, according 

to which “if we have food and clothing, we will be content with these” (1 Tim. 6.8), 

adhering at the same time to the prayer of Solomon: “Grant me neither wealth nor 

poverty, but simply provide for me what is necessary for sufficiency.” (Prov. 30:8) 

Everything beyond this, as St. Basil the Great instructs, “borders on forbidden 

ostentation.” 
 

P105: Message for World Environment Day.docx - 105:9 [Everything beyond this, as St...]  

(5:5)   (Super) 

Códigos: [Patrística - Familia: Arquitectura ontológica]  

No memos 

 

Everything beyond this, as St. Basil the Great instructs, “borders on forbidden 

ostentation.” 
 

P105: Message for World Environment Day.docx - 105:11 [Our predecessor on the Throne ..]  

(7:7)   (Super) 

Códigos: [Patrística - Familia: Arquitectura ontológica] [Principios morales y éticos]  

No memos 

 

Our predecessor on the Throne of Constantinople, St. John Chrysostom, urges: “In all 

things, we should avoid greed and exceeding our need” (Homily XXXVII on Genesis) 

for “this ultimately trains us to become crude and inhumane” (Homily LXXXIII on 

Matthew), “no longer allowing people to be people, but instead transforming them into 

beasts and demons.” (Homily XXXIX on 1 Corinthians). 
 

P105: Message for World Environment Day.docx - 105:13 [In the Sayings of the Desert F..]  

(11:11)   (Super) 

Códigos: [Intencionalidad pedagógica] [Lenguaje simbólico, metafórico, alegórico - Familia: 

Arquitectura ontológica] [Patrística - Familia: Arquitectura ontológica] [Principios morales y éticos]  

Memo: [Lecciones morales]  
 

In the Sayings of the Desert Fathers on the Sinai, it is said about a monk known as the 

righteous George, that eight hungry Saracens once approached him for food, but he 

had nothing whatsoever to offer them because he survived solely on raw, wild capers, 

whose bitterness could kill even a camel. However, upon seeing them dying of extreme 

hunger, he said to one of them: “Take your bow and cross this mountain; there, you 

will find a herd of wild goats. Shoot one of them, whichever one you desire, but do not 

try to shoot another.” The Saracen departed and, as the old man advised, shot and 

slaughtered one of the animals. But when he tried to shoot another, his bow 

immediately snapped. So he returned with the meat and related the story to his 

friends.” 
 

P110: Message of the Primates of the Orthodox Churches.docx - 110:31 [For these reasons, 
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the Orthodo..]  (11:11)   (Super) 

Códigos: [Patrística - Familia: Arquitectura ontológica]  

No memos 

 

For these reasons, the Orthodox Church intends to plan pan-Orthodox celebrations 

for the jubilee of the year 2000 A.D. During these celebrations the Church will offer 

doxology to the Lord of history for all that he has given the Church and his world this 

fading century. Thus glorifying God "in all things,"according to the saying of a holy 

Father of the Church, cognizant that his grace, enlightenment and help will be invoked 

upon the Church and upon His people at the beginning of the coming millenium 
 

P110: Message of the Primates of the Orthodox Churches.docx - 110:33 [6. This experience of 

martydom..]  (13:13)   (Super) 

Códigos: [Patrística - Familia: Arquitectura ontológica] [Percepción y narrativa cristiana - 

Familia: Arquitectura ontológica] [Violencia y conflicto]  

No memos 

 

6. This experience of martydom accompanied the theological witness through which 

patristic theology was renewed and the teaching of the Fathers on the world and 

humankind, as was well as that on the sacraments and the Church was affirmed. The 

rediscovery and creative presentation of the teaching of the Greek Fathers of the 

Church; the "language"and spiritual beauty of icons; the awakening of the missionary 

conscience; the flourishing of the monastic life; and the rediscovery and appreciation 

of the spirit of the Desert Fathers in conjunction with a fertile dialogue with the 

contemporary currents of philosophy and science; all these things have made Orthodox 

theology alive and respected internationally. It is for this reason that we must honour 

the pioneers of this theological florescence, who through their diligent endeavours led 

Orthodox theology to a common witness to the modern world, which witness goes 

beyond racial distinctions and national boundaries. 
 

P110: Message of the Primates of the Orthodox Churches.docx - 110:59 [7. This creative 

revival of th..]  (14:14)   (Super) 

Códigos: [Ecumenismo - Familia: Arquitectura ontológica] [Patrística - Familia: Arquitectura 

ontológica]  

No memos 

 

7. This creative revival of the spirit of the Church Fathers has helped the contemporary 

theological and ecclesiastical world not only to renew the life of our local churches in 

general, but also to offer to the various organizations of the contemporary Ecumenical 

Movement and the relative bi-lateral and multi-lateral theological dialogues the 

witness of "the one holy, catholic and apostolic Church."  
 

P117: Reflection on the Theme for the World Council of Churches General Assembly.docx - 

117:9 [The early spiritual literature..]  (10:10)   (Super) 

Códigos: [Particularidad dogma referencial - Familia: Arquitectura ontológica] [Patrística - 

Familia: Arquitectura ontológica]  

No memos 
 

The early spiritual literature of the Christian East has through the centuries 

emphasized the heart as the place of transformation, where God, humanity, and the 

world coincide and coexist in a relationship marked by prayer and peace. The Philokalia 

underlines the astonishing paradox that the transformation of all things is only 
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achieved through inner silence: “When you find yourself in silence, then you will find 

God and the world entire!” In other words, transformation begins with the awareness 

that God, and God alone, is to be held at the center of all life. The grace of God is 

closer, more integral to us, indeed more definitive of us, than our own selves! This is 

why St. Gregory Palamas (1296-1358) defended the “prayer of the heart” as a 

powerful way of realizing how “the kingdom of God is within us” (Lk 17.21).  
 

P117: Reflection on the Theme for the World Council of Churches General Assembly.docx - 

117:19 [In the spiritual classics of t..]  (22:22)   (Super) 

Códigos: [Patrística - Familia: Arquitectura ontológica]  

No memos 

 

In the spiritual classics of the Orthodox Church, transformation signifies a foretaste of 

the kingdom to come. It can never be fully realized or exhausted in this world; it 

always tends and extends towards the heavenly world, which informs and imbues this 

world with sacred meaning. Christians should remember that the Church is called not 

to conform to, but to transform this world. The ultimate goal is not compromise with 

this world, but the promise of another way of seeing, living, and acting.  
 

P122: Remarks of Ecumenical Patriarch Bartholomew Upon Receiving Honorary Doctorate of 

Environmental Studies from The Aegean University.docx - 122:24 [Our superficial remarks will 

b..]  (20:20)   (Super) 

Códigos: [Patrística - Familia: Arquitectura ontológica]  

No memos 

 

 Our superficial remarks will be primarily based on the works of St. Gregory of Nyssa, 

St. Maximus the Confessor and St, Gregory Palamas. However, this does not imply 

that other patristic writers do not substantially contribute to this discussion. 
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The fundamental patristic contribution here is the introduction of a third 

ontological category for the interpretation of existent reality and its principal 

source. I am referring to the category of divine energies, which are added to the 

couplet known as divine essence and divine hypostasis, which prevails in ontological 

philosophical analysis. Although the starting-point of ecclesiastical thought was 

primarily theological, we shall draw upon the anthropological experience in order to 

discern analogies, which may better clarify contemporary categories of thought. 

We speak of the essence of the human person, thereby referring to the common 

manner through which every person shares in life, in being. We say, then, that the 

human person is a being that walks uprightly, laughs, thinks, creates, possesses 

imagination, judgment, willpower, the ability to love, and so on. All these are 

characteristics of a common human essence or nature.  
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Naturally, human essence, this universal manner of human existence, cannot exist 

independently of individual and particular beings. Each individual being realizes the 

common essence in an actual expression; each person “hypostasizes” the common 

essence, it constitutes the hypostasis of that essence. Human essence only exists 

within human hypostases. 

Yet, the common features of essence, which are hypostasized by each individual 

person, are truly existent possibilities, characteristics of the manner in which every 

human existence is actualized. Here, we encounter the notion of the energies or 

actualization of essence or nature. Each human existence is potentially energized or 

actualized through its material and spiritual functions, in the expression of its reason, 

will, imagination, judgment, and so forth. 

An Orthodox Anthropology 

Each human individual hypostasizes the common energies of human nature in a unique 

and unrepeatable manner. Each person has reason, will, imagination and judgment; 

yet each person reasons, wills, imagines and judges in a unique, different and 

unrepeatable manner. Consequently, the energies of human nature constitute an 

ontological reality, not simply because they characterize the common manner of 

existence among people but also because they express each person’s hypostatic 

manner of being. The human energies, which are hypostasized within each person, 

also constitute and reveal the absolute existential otherness and uniqueness of each 

person. 

We come to know a human person, the otherness of that person’s existence, by means 

of the energies through which that person’s being is realized and revealed. Therefore, 

we come to know the composer J.-S. Bach by listening to his music; we come to know 

the artist Rembrandt by means of his paintings. The musical notes of Bach and the 

paint colors of Rembrandt differ in essence from the human essence of the two artists. 

Yet, the creative energy of one artist, which reveals the hypostatic otherness and 

uniqueness of that artist, is also actualized through different essences. The music, 

colors, writing, marble and clay actualize the logos (meaning or purpose) of the 

musician, artist, writer and sculptor. They reveal the person of the artist, his or her 

existential identity and otherness. 

The ontological content of this category of hypostasized energies permits us to 

attribute the ontological “principle” or beginning of the material world to a personal 

God. We do not attribute this to the divine essence (which would lead to pantheism), 

but to the hypostatic divine energies. The divine energies reveal the logos (meaning or 

purpose) of God’s personal otherness in relation to the world, a meaning that is 

actualized in matter, yet which remains entirely different to God in essence. 

Almost fifteen centuries before the quantum theory was conceived in contemporary 

physics, Greek ecclesiastical thought confirmed that matter is energy, “a syndrome of 
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rational (or logical) attributes,” the created result of the uncreated divine energies. The 

difference in essence between created and uncreated neither excludes nor hinders the 

created from being actualized as the logos (purpose or word) of the uncreated, from 

revealing the creative energy and hypostatic otherness of the personal divine Logos (or 

Word). Just as the notes and the colors, while being different in essence to their artists 

nevertheless actualize the logos(meaning or purpose) of the creative energy and 

hypostatic otherness of Bach and Rembrandt. 

Human Beings in Relation to Nature 

It is only when people regard matter and nature in its entirety as a creation of a 

personal Creator that the use of matter and nature in its entirety constitutes a genuine 

relationship and not a uniform domination of humanity over the natural reality. It is 

only then that we are able to speak of an “ecological ethic,” which derives its definitive 

character not from conventional rationalistic codes of conduct but from humanity’s 

need to love and be loved in the context of a personal relationship. The logos 

(purpose or meaning) of the beauty of creation is an invitation addressed by 

God to humanity, an invitation to a personal relationship and communion with 

Him. It is a living and life-giving relationship. Contemporary ecology could then 

become the practical response of humanity to this divine invitation, a tangible 

participation in a relationship with God. 

Is it, however, sufficient to speak of an ontological clarification of the meaning of 

matter and the world in order to provoke a different relationship between 

contemporary humanity and the material world? Surely not! In order for humanity to 

reach the point of responding to nature with the respect and awe that it responds to a 

personal artistic creation, this theoretical clarification must become an experiential 

knowledge and a social attitude. And, at this point, the role of social dynamics 

contained within the ecclesiastical tradition and community can be decisive. This will 

occur so long as the ecclesiastical conscience is purified from its estrangement into an 

ideological structure and from its inactive rest in the preservation of established forms. 

The great challenge, which the Orthodox ecclesiastical conscience is called to 

appreciate today is the surprising reality of the contemporary science of physics, the 

new fascinating cosmology that results from the study of quantum mechanics: namely, 

the potential of matter as energy, the relativity of space and time as the connection for 

the presence of matter, and the increasingly clearer anthropocentric purpose of the 

universe. The language of physics today reveals the universal reality as a 

logos(purpose or meaning) that is actualized and only hypostasized in its encounter 

with the human personal logos (purpose or word). 

If there exists a future for the demands of contemporary ecology, then this future is 

surely based, we would believe, in the free encounter of the historical experience in 

the Church of the living God with the experiential affirmation of His logos(word or 

purpose) actualized in nature. 
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"A Heart Merciful to all Creation", St. Isaac the Syrian 
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There is a profound iconographic depiction of this seed in an eighteenth-century icon at 

the Monastery of Toplou in Crete. The iconographer of this sacred image is Ioannis 

Kornaros. It is truly a theological statement in color. The icon assumes its title from a 

prayer found in the Great Blessing of the Waters chanted during the Feast of Epiphany 

on January 6th each year, and also repeated during the Baptism of every Orthodox 

Christian:  

“Great are You, O Lord, and wondrous are Your works; no words suffice as a hymn to 

praise Your wonders!”  
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1.Unity as Calling 

In this commitment, let us begin with thanksgiving and praise that impose upon us 

what in Orthodox thought and spirituality we call the “apophatic approach”. The 

teaching on the apophatic way pertains to the conviction that, by nature and by 

definition God is beyond human understanding; otherwise, if we could comprehend and 

grasp God, then God would not be God. This is the teaching of the great mystics, such 

as St. Gregory of Nyssa in the 4th century and St. Gregory Palamas in the 14th 

century, who underlined the radical transcendence as well as the relative immanence 

of God. Basing their theology on sound Scriptural principles, according to which “no 

one can see God” (Exodus 33.20; John 1.18 and 1 John 4.12), the above mentioned 

Church Fathers proclaimed God as profoundly unknowable and yet personally known; 
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If the apophatic attitude is our starting-point, then we may appreciate how the unity of 

the Church, like the unity of God, is also a never-ending search, an ever-unfolding 

journey. As St. Gregory of Nyssa would affirm, even in the age to come, growth in the 

divine life is without end and with endless perfection; it is, indeed, constant progress 
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through continually refining stages. This mindset demands from us a sense of 

forbearance rather than of impatience. We should not be frustrated by our human 

limitations, which unfortunately determine our disagreements and divisions. Our 

ongoing and persistent pursuit of unity is a testimony to the fact that what we seek will 

occur in God’s time and not our own; it is, by the same token, the fruit of heavenly 

grace and divine kairos. 
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Thus, it is crucial that we learn from the early Fathers and Mothers of the Church, that 

we embrace the mind of the early Church by immersing ourselves in the spirit of the 

Christian classics. In a word, Orthodox theology refers to this as “tradition.” This in no 

way signifies a sentimental attachment to the past or an intellectual fascination with 

Patristic literature. Rather, we should learn from those who – in each generation – 

maintained the integrity and intensity of the Apostolic faith. The Church in our age 

must be marked by such continuity and consistency with the past, which forms an 

intrinsic part of the contemporary Church. In this regard, at least for Orthodox 

Christians, Saints Basil and Gregory are very much alive, vividly present – not only in 

our liturgy, but also in our teaching and practice. 
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 for the enemies of truth, and for those who would harm him, that they may be 

protected and receive expiation; and out of the great, immeasurable mercy, motivating 

the heart in imitation of God, prays as well for the reptilian species" (Abba Isaac, 

Ascetic Treatise 81). 
 

______________________________________________________________________ 
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Your presence here further strengthens these bonds, promoting unity among peoples 

and among human beings, a unity of which the contemporary world is in much 

need. 
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This contribution on your part is especially moving to our Church, which considers the 

preservation of God's creation to be a part of her sacred duty. As you have been made 

aware from the encyclical message of our predecessor Patriarch Demetrios of blessed 

memory (dated September 1st, 1989), our Church has designated the 1st day of 

September of each year as a day of prayers for the natural environment. 
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The contemporary ecological crisis in its diverse forms has been characterized and 

indeed is the most immediate threat not only for the overthrowing of the functional 

balance of our ecosystem, but also for the continuation of life on our planet. 
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Obviously, this is not because the eventual danger is uncertain, but because our 

cooperation for the aversion of the danger must be constant and must be 

proclaimed in every quarter as a cry of agony for the future of the peoples of 

the Black Sea region. 
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At this moment, the world expects the salvific word of Orthodoxy. The hour of 

Orthodoxy – out of a sense of duty and as a result of her capabilities– has tolled to the 

contemporary world. Guided by the holy Scriptures and by sacred Tradition, we are 

blessed in the Orthodox Church to treasure the authentic teaching, not only 

about the Triune God, but also about humanity created in the image of God 

and about irrational creation. 
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 We humbly consider that dialogues are beneficial in our search for ways to 

overcome differences and in our effort to enlighten others our positions, 

without however sacrificing anything essential to our faith. Our Orthodox 

Church, containing the fullness of truth, also has a corresponding responsibility to 

contribute to the healing of divisions among Christians. 



1750 

 

 

P 5: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the Meeting of 

Orthodox Primates at the Phanar.docx - 5:54 [Therefore, let us love one ano..]  (16:16)   

(Super) 

Códigos: [Pensamiento nuclear - Familia: Arquitectura ontológica]  

No memos 

 

 Therefore, let us love one another, so that with one mind we may confess the faith of 

the Apostles, the faith of the Fathers, the faith of the Orthodox, the faith which 

sustained the universe. 
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The Christian Church was revealed – and is constantly being revealed – by the one 

God, the almighty creator of heaven and earth and of all things visible and invisible. 

These revelations are evident through the human nativity of the consubstantial Word 

of God. The Church has crossed the narrow confines of Palestine and the Mosaic Law 

and has ventured out to encounter and dialogue with the world of the Gentiles. Since 

the beginning, the Church did not hesitate to embrace all that the divine creator had 

made in His infinite providence and love. Through the life of doxological worship, 

particularly through the supreme expression of the divine Eucharist, the very emblems 

of the Gentile divinities were returned to their natural purity and a new symbolism 

emerged: the Christocentric reality of the cosmos and nature. 
 

P 6: 1994 Christmas Encyclical Message.docx - 6:10 [While the plenitude of theolog..]  (7:7)   

(Super) 

Códigos: [Denuncia y crítica] [Pensamiento nuclear - Familia: Arquitectura ontológica]  

No memos 

 

While the plenitude of theological vision in Jesus Christ allows the highest 

doxological offering of the universe to the almighty, the thoughtless and 

abusive treatment of even the smallest material and living creation of God 

must be considered a mortal sin. An insult toward the natural creation is seen 

as –and in fact actually is – an unforgivable insult to the uncreated God. 
 

P 7: A Word of Welcome By Ecumenical Patriarch Bartholomew During the 4th Religious and 
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It has long been our conviction that the protection of the natural environment, the 

creation of our loving God, cannot be realized by any one of us without one another. It 

cannot be brought about by any one discipline or religion in isolation of the others. 

Together, we share the resources of this beautiful planet. And, together, we bear the 

responsibility for the damage that we have brought upon our world, shattering its 

natural beauty by the selfish way that we have exploited and continue to exploit its 

resources. 
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We are convinced that our strength lies precisely in our humility and weakness; our 

effectiveness lies in our vulnerability. And our success lies in the commonality of our 

goal, which is to venerate our Creator through the transformation of His creation. And 

our common purpose and vision lies in the significance that we attribute to the natural 

environment, which we are all called to respect and protect.  
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In closing, we wish to add one simple observation, which is already known to 

everyone, namely that the destructive deterioration of the environment is taking on 

multiple and threatening dimensions. Therefore, we must not be content with verbal 

protests, but we instead proceed to continuously stronger and more effective actions, 

each from their own part and position. For, pollution is dangerously spreading and 

rapidly increasing. Indeed, quite possibly and, God forbid, according to the calculations 

of the experts, quite probably, pollution will become impossible to control. We cannot 

remain idle. 
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God, His Spirit hovering over the waters, moved beyond Himself in order to create 

from chaos all that is "good". Out of His love, He created the cosmos in all its 

grandeur, grace, and beauty; and in this cosmos He envisioned a pure and harmonious 

world, a world of blessedness and abundance, and so He created it. Despite the fact 

that humankind rejected and continues to reject this purpose and design, God remains 

faithful to His vision. Although humankind has marred creation, stripping it of its 

original splendor by our carelessness, God continues to invite us back to Eden and 

forward to His Kingdom by showing us how to live these realities in the present. 

Ultimately, this is the purpose of our life as God's servants. Our sacramental life, 

ascetic practices, values, beliefs, and principles all serve to direct us along this path. 
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Navigating through the turbulent waters of life, the Church seeks to collaborate with 

God in His work of creation by filling the "void" and shining forth the radiant light of 

Christ on the "darkness" that sin has brought upon the world. This is why the 

Ecumenical Patriarchate over the past years has undertaken significant projects aimed 
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at raising environmental awareness world wide and encouraging people locally to deal 

with the ecological problems they face, problems which are first and foremost spiritual. 
 

P10: Address during the official opening of the first international symposium.docx - 10:77 

[The work, which lies ahead for..]  (8:8)   (Super) 

Códigos: [Pensamiento nuclear - Familia: Arquitectura ontológica]  

No memos 

 

The work, which lies ahead for all those who love life, is to translate this 

world community, which exists as an object under threat, more and more into 

a subject of promise and hope. 
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In practice, of course, we extrapolate and anticipate in a single act, which is one of the 

reasons why science and theology need to be in dialogue at this particular moment of 

transition. Symbols of the End-Time combine with what we consider possible to create 

a field of action and to fill it with either hope or despair. Science saves faith from 

fantasy. Faith generates the energy for a new world. We face a need to communicate 

in ways that release healthful energies for restraint and change. Moralizing 

exhortations about the common good are limited in their usefulness. “Mere appeals to 

ethical fraternity will never evoke in man that age-old power, which drives the 

migrating birds across the ocean”(C.G. Jung). 
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The ascetic tradition also offers a celebratory use of the resources of creation 

in a spirit of enkrateia [abstinence, but literally, “a holding within”]and 

liberation from the passions. Within this tradition, many human beings have 

experienced the joy of contemplation, which contrasts with the necessarily 

fleeting and illusory pleasure of relating to the world as an object for 

consumption. 
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 Conscious of the threat of nuclear destruction and environmental pollution, 

we shall move toward one world or none. We hope that we are assembled as 

those who are weary of defining their own tradition principally by excluding 

others. For many generations the Patriarch of Constantinople has occupied 

what is known as the Ecumenical Throne. There is in that title a reaching 

forward to the End-Time of the healing of the nations, when there will be 
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communion between God and human beings in a new heaven and a new earth “and 

there shall be no curse anymore.” 
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This brotherhood unites us and at certain times separates us. This happens when we 

heartlessly treat our siblings unfairly when it comes to dividing up a rich inheritance –

namely, this small earth which hosts us and which perpetually moves within the 

unfathomable universe – given to us by the Father, our good God, who is ever-

beneficent and possesses superabundance. For our loving Father has organized 

everything so well in order that this Garden of Eden, our earth, might sufficiently 

provide for all the needs of those who live upon it. A simple demonstration of this 

would be the voluntary destruction of surplus production of goods from the developed 

nations, while for others there is a scarcity of goods for consumption, even to a 

dangerous level. A further example of this would be the total waste in inconceivable 

proportions of work and money for the production of weapons systems and their 

catastrophic deployment. Clearly, if all of these efforts were put toward the good of 

humanity, life on our planet would be much better.  
 

P11: Address during the tea attended by the religious leaders of Hong Kong.docx - 11:9 

[There is always a solution tha..]  (6:6)   (Super) 

Códigos: [No violencia] [Pensamiento nuclear - Familia: Arquitectura ontológica] [Remedios y 

soluciones - Familia: Arquitectura ontológica] [Violencia y conflicto]  

No memos 

 

There is always a solution that is more advantageous than the one that leads 

to conflict. The obstacle for discovering this solution is not found in our 

external world, but rather within ourselves, because all our decisions spring from 

deep inside us. 
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Permit us thus initially to state that the awesome bequest that we vigorously often 

claim in nature, that we are created in the image and likeness of God, demands by 

definition the analogous ethos. An ethos imposed upon us towards ourselves and each 

other, as well as the microcosm and macrocosm around us. Only thus can we properly 

satisfy God who created "out of nothing" everything that is "very good." 
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In other words humankind, as the visible and living image of God in the world, is not 

permitted to display behaviour ungodly or unpleasing to God. For in this instance, as 
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"partakers of the image but not guardians of it," we become initiators and protagonists 

of evil, which God, providentially as a fair judge, terminates at our natural death "in 

order that evil may not be immortal." 

 

However, the ethos which springs forth from God and the unapproachable and 

unknown essence of God is borne witness to and described as grace everywhere and 

always throughout the Holy Bible and in all that God has revealed to us in general, as 

well as through the teachings of the God-bearing Fathers of the Church. 

 

Speaking in the presence of Christian intellectuals, it would be useless and absolutely 

unnecessary to explain that the deeper character of the grace of the All-beneficent God 

is that everything is unconditionally free, everything is unequivocally non-reciprocal. 

We are reminded, however, that in the Biblical account concerning Creation, the grace 

of God is manifested initially as confidence, good-will, compassion, philanthropy and 

the like; thereafter, following the fall and apostasy of humankind, as mercy, 

forbearance, expiation, restoration, reinstatement and adoption. 

 

Nevertheless we must unequivocally state that in both instances the divine will of God 

was always manifested in the form of law and order. No one has the right to disobey 

without punishment, for the entire design of the Most-merciful Creator constitutes a 

whole and undivided divine "providence." Thus, whether we speak of natural, moral or 

spiritual principles, we acknowledge and emphasize the same infinite grace of God, 

confident that the essence of ecology as a whole is always Divine Economy. 

 

These graces are preeminently characteristic of the All-wise and Almighty God. They 

can certainly constitute a ceaseless guiding policy of our own ethos in the world. For if 

God, according to Plato, "perpetually creates," humankind must always acknowledge 

all the principles of creation and obey them. 

 

Within the framework of this pious awareness concerning the world, we should bear in 

mind also the rudimentary order within the entire order of creation in which God in the 

six days of creation classified from the simplest to the more perfect. Recognizing and 

acknowledging such an inverse development, perhaps then we will respect anew the 

unquestionable and mystical sanctity that it possesses not only by itself as a work of 

God "created out of nothing," but for the "being" and the "well-being" of humankind, 

for whom the entire material world has been created and which today, for the sake of 

brevity, we not so eloquently characterize as "natural environment." 

 

As was properly suggested in a relevant study a long time ago by a hierarch of our 

Ecumenical Throne, we wish to state, in closing, that the famous scholastic axiom of 

the Western Church gratia praesupponit naturam upon which in reality the whole of 

the West built its theories concerning Natural Law and most of its socio-political 

concerns - both past and present - will always suffer and not be done justice to under 

the one-sidedness of the fallen creation in general, if it is not supplemented by the 

corrected text natura praesupponit gratiam. For indeed only "in the liturgical 

conscience of Orthodoxy" is the visible creation of God reverently glorified and 

redeemed. 
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It is a well-established fact, that care for the environment of our human family 

regarding ecological matters constitutes a most urgent question for each and every 

human person. With every passing day, the danger threatening the survival of life on 

this beautiful planet of our universe proves to be yet clearer and ever present. 
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At first glance, these concepts might appear unrelated, but they are most certainly 

worth a closer look. In Holy Scripture, justice does not have only or principally the 

current meaning of the dispensation of justice, namely of justice being served. Justice 

carries a more extensive and comprehensive sense of virtue, such as expressed in the 

well-known aphorism of Aristotle: “Every virtue is contained in justice.” The just 

person does more than merely comply with the law; the just person bears within 

oneself a higher conception of justice, namely of the perfect relationship of all things to 

one another. Thus, the just person is virtuous in every respect. For example, Holy 

Scripture describes as just whosoever shows mercy all the daylong and freely gives of 

oneself, without any legal obligation. Likewise, Scripture portrays St. Joseph the 

Betrothed as being a just man, namely as being virtuous in all things, precisely 

because at the moment that he thought the all-holy Virgin was guilty of illicit union 

(the result of discovering her pregnancy), he did not wish to make an example of her 

or subject her to the punishment prescribed by the law, which was death by stoning. 

If justice is identified with this correct understanding, then it becomes 

immediately apparent that the contemporary acute ecological problem has its 

root precisely in the lack of justice, in the lack of that comprehensive virtue of 

possessing all virtues. 
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Repentance and Restoration 

Humanity freely departed from this virtue of justice when, at the prompting of the 

serpent, Adam declared his autonomy from God and thereby overturned the 

relationship of love and trust towards God. As a result, we came to sense our own 

vulnerability; we began to know remorse, to hear the approaching footsteps of death, 

and since that time we have been filled with fear and anxiety (Gen 2.9-11). Recall how 

when Adam was called by God to account for his disobedience. Instead of humbling 

himself and seeking forgiveness, he placed the blame on God Himself, claiming that 

Eve was the cause, that helper whom God had provided for him. Thus, Adam lost the 

opportunity for repentance and for the restoration of love that would have absolved 

him from the fear of living the remaining years of his life in the inherited fear, which 

has endured in every generation since.  
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Therefore, money is a tool in the hands of human beings, and its purpose is to 

serve human needs. This means that, inasmuch as you are occupied with 

money and preoccupied in dealing with money, in the final analysis you are – 

or should be – serving humanity. For, money is surely not an end in itself. Nor is 

money the object of some lifeless treasuring up. Rather, money is a catalyst that 

facilitates exchanges; it is an ever-moving catalyst, which, when properly used, offers 

a sense of satisfaction on the persons through whose hands it is exchanged. This 

happens even in the case of someone who painfully counts it out; for, it is also a 

matter of reward for that person. Consequently, in meeting material human needs, you 

are ultimately serving human beings. 

From a different perspective, and with quite different means, we too serve human 

beings, seeking to meet their spiritual needs. Nevertheless, we know that the human 

person is a psychosomatic being, comprising spirit and matter, and that its physical 

needs must be met in order for that person to stay alive and enjoy spiritual needs. 

Therefore, if a person does not satisfy one’s material needs, whether individually or 

through other people such as yourselves, then we are required to assume 

responsibility for their needs voluntarily and charitably. The Gospel command is very 

clear in this regard: Give to those who do not have; take care of the orphans and the 

widows; feed the hungry; heal the sick; help the helpless. The Church does not ignore 

material needs, but it incorporates these within an appropriate hierarchy, wherever 

necessary giving priority to the primary and ranking lower the secondary, in order to 

meet the basic needs of those who are lacking in material and spiritual things. 
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Bearing this in mind, when we notice our fellow human being lacking even that which 

is given freely by God to all, namely life-giving oxygen and clean air, simply because 

other human beings consume the available oxygen and pollute the atmosphere with 

harmful waste, we come to the conclusion that the abuse of our technical resources is 

morally impermissible. This is because it results in the deprivation of life-giving natural 

goods among some people and in the enrichment of others through financial profit. So, 

then, just as it took many years to establish free shipping trade, namely to accept that 

the seas are open for the use of all humanity, in the same way efforts are required to 

establish people’s right to breathe clean air and to inflict proper penalties on those who 

pollute the air. Since clean air and the preservation of the natural environment in 

general are necessary for the healthy existence of each person, these are also the 



1757 

 

obligation of each person.  

Unfortunately, people have not yet become conscious of this obligation, and so we 

have mobilized ourselves out of the above-mentioned sense of charity to assume 

responsibility to enlighten everyone – for, we all consume air and water –concerning 

the harmful consequences of our pollution for humanity. For such attitudes and actions 

that result in pollution, also conceal an ethical insensitivity. Our efforts aim at 

sensitizing people’s conscience and at voluntarily curtailing mass actions of pollution 

for the sake of social obligation. Indeed, the arousal of people’s conscience constitutes 

a prerequisite for us to stop actions that destroy the natural environment. 

Therefore, we propose that we might spend a little more time on this critical issue. The 

aim is not to idolize the environment but to serve humanity. In particular, we would 

like to develop the aspect of the environment that relates to peace and war. For, if 

during times of peace, when the protection of human beings is perceived positively, 

ecological issues are acute, then how much more critical are these issues during times 

of war, when the extermination of others and the destruction of their environment are 

the unfortunate objective? 
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 For, it is not only the major industries that pollute our natural surroundings; 

but ordinary citizens do so as well. Measures must, therefore, be taken to stop this 

pollution not only by the state and local authorities but also by every citizen. In 

addition, the sensitization of the ordinary citizen acts as a source of pressure on rulers 

and scientists, obliging them to study the situation and take the necessary measures.  
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God created the world as something beautiful. Of course, after the original sin of our 

fore-bearers, nature became subject to corruption and humanity subject to sin. 

Nevertheless, through our Lord Jesus Christ, God renewed His covenant with humanity 

and nature awaits its liberation from the “bondage of corruption”(Rom. 8.21). However 

we, and especially we Christians who consider love to be our fundamental duty and an 

element of our being, have an obligation to make sure that our actions do not become 

harmful for our fellow-men. Pollution and all harmful influences on our environment 

more generally have an adverse effect on the lives of our fellow human beings, and 

they must be avoided.  
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First, because this is a further sign of our true love for human beings and our desire to 

help them to improve their standard of living. Second, because we believe that the 

Church should not be interested solely in the spiritual life of Christians, but 

also, according to its abilities, in all their needs; this represents both the express 

commandment of the Lord as well as the long tradition of the Church. And, thirdly, 

because interest in our fellow human beings and their various problems is a basic 

element of higher spirituality, given that it removes people from their shell of 

individualism and selfishness, and turns them toward their fellow human beings, 

characteristic of persons with a higher moral and spiritual level.  
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Within this whole process of scientific, technical and administrative activities, 

it may appear at first glance that the Church and religion have nothing to 

contribute. In fact, they contribute the most essential element: namely, belief 

in the moral necessity of these measures, and the moral justification of the 

entire effort. Moreover, they contribute their blessing and the blessing of God, 

without which nothing good can be achieved. 

I say “the most essential element” because, as we all know, without belief in the effort 

we are making, without a good “morale” among those who fight, the initial zeal will 

soon wear off, intensity will slacken and the aim will not be achieved. And we are all 

well aware that the goal we are pursuing – namely, to clean up the Danube so that it 

remains a river of life and does not become a river of death – requires that all people 

be mobilized. Otherwise, anything that one person tries to build, another tears down. 

However, mobilization in a struggle whose utility is not obvious to the ordinary citizen 

may be achieved only if that citizen believes that this is a commandment of God, which 

it certainly is. And it is the commandment of God because He commanded Adam and 

Eve – and through them, the whole human race – to work and to protect the Garden of 

Eden as the earthly environment in which He placed them. So this concept of 

protection includes safeguarding the environment from all man-made forms of 

destruction. Unfortunately, we are today witnesses of the daily indifference or even 

deliberate damage to the environment by our fellow human beings, either individually 

or collectively. 
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These are the reasons why we have adopted and launched an effort to sensitize 

individuals and entire peoples, governments and nongovernmental organizations to the 

present cause. I would like to convey to you our commitment to this effort to improve 

the living standard of your people and of all peoples. I also convey to you the affection 

and blessing of our Holy Mother, the Great Church of Christ, and mine personally. And 

I convey to you the message that God is pleased when we, acting out of love, do 
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everything in our power not to burden our neighbor and fellow human beings with our 

own waste and dirt, which make human life difficult. Such an attitude, if it is generally 

accepted, implies that we too will not be burdened with the wastes of all kinds. 
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 Rejoicing in this, we shall continue to propagate the same message until it has 

become generally received and understood, and contributes to improving the 

entire situation.  
 

P17: Address of Ecumenical Patriarch Bartholomew at The House of Parliament of 

Romania.docx - 17:70 [This heritage has stood for th..]  (9:9)   (Super) 

Códigos: [Pensamiento nuclear - Familia: Arquitectura ontológica]  

No memos 
 

This heritage has stood for the transcendence of the anthropocentric philosophy of 

classical Greek antiquity by accepting the anthropocentric teaching of Christianity. 

Such transcendence did not imply the rejection of all the achievements of ancient 

Greek thought, but the selective acceptance and application of all good elements 

therein. We see this selection imprinted in a superb manner in the literary work and 

theology of the great Church Fathers. It has to do with their employment of the 

terminology and methodology of the Greeks that were imbued with Christian concepts 

and aims. Thus, the Byzantine Orthodox Church was able to express successfully by 

means of the advanced Greek language and the elaborate Greek logic the Christian 

principles and convictions concerning the God-Man, God and the world, which were 

new and revolutionary to the Greek world. At the same time it contributed auspiciously 

to the spiritual life of the Orthodox Church as a whole, by excluding all Judaizing and 

Hellenizing heresies and remaining firmly attached to the Christian truth of the Cross, 

and of the salvation which springs from it. It did this although this truth was 

foolishness to those possessed purely of the Greek spirit and a scandal to those 

animated with pure Judaic spirituality.(1 Cor. 1:23) Thus, the Mother Church of 

Byzantium formulated the specifically Orthodox proposition concerning our liturgical 

relation to God and to the world. It is this formulation that inspires even today the 

proposition of Orthodoxy concerning the proper approach to the contemporary 

problems of humanity and the world. 
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In the Orthodox tradition and spirituality, the world is initially very good but 

subsequently becomes a rebellious creation, within which humanity is called to achieve 

through divine grace, and personal willingness and endeavor, the assimilation to God 

and deification by grace. Through the Orthodox Church the sanctifying and restoring 

divine grace of God is extended to the entire cosmos. This is the grace that springs 

from the Holy Altar, on which the mystery of the divine economy in Christ is constantly 

celebrated, and the sacredness of the divine creation is praised, through an unceasing 
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thanksgiving and doxology to the all-wise Creator. This doxology has in sight God's 

manifold gifts to man, but especially the saving sacrifice on the Cross of the God-Man, 

God's Son and Word, which reveals the incomprehensible efficaciousness of the Cross 

as the way of transforming and improving the world. In this way the natural world 

acquires deep significance, because it participates in the plan of divine economy. It is 

not a place of exile and imprisonment of the Spirit, but an instrument and garment of 

it that is being sanctified and is participating in it. The natural world is destined to 

partake of the renewal and glorification which encompass the body of the Lord that 

ascended into heaven. Consequently, preoccupation with nature does not constitute a 

task that contradicts Christian interests or militates against Christian duties. This 

presupposes, of course, that such preoccupation is given its rightful place within the 

context of the rest of the Christian duties, such as, the ministry of the word, or the 

ministry of the table, the active engagement in good works and every other good 

work. Having all these things in mind, the Mother Church does not refrain from 

concern with the problems of the natural environment, knowing that this environment 

should be of good service to humanity and fulfil the purpose for which it was destined. 

It is, then, in the context of this interest, that it assumes an initiative and participates 

in this Third International Scientific Symposium "Religion-Science-Environment" whose 

specific theme this year is that of the "Danube - A River of Life." 
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This is because the Orthodox Church cannot afford to show lack of concern for the 

natural world, which was included by God in the plan of the divine economy in Christ. 

The Orthodox Church knows full well that the renewal and recapitulation of the entire 

creation was envisaged in Christ. Thus, the social realism of the Orthodox faith and the 

Orthodox dogmatic stance in regard to the creation easily lead to the conclusion that 

every Christian is both able and obliged to contribute actively not only to the salvation 

of the river of life, the Danube, but also to the protection of the entire ecosystem of 

humanity and of the other related ecosystems. 
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For, as human beings, we are both the reason for the various ecological problems and 

the receiver of the results from these. Yet, it ought not to escape our attention that we 

are ourselves an “environment” for our fellow beings. Each of us, as a dweller in the 

wider ecosystem, is in this respect an environment for our fellow human 

beings. Human, it is true, but an environment. As a result, it is not sufficient that we 

secure the best terms for the natural ecosystem, which surrounds humankind, and 

with which we usually concern ourselves. Instead, it is imperative that we secure that 

human behavior, which is the best for human symbiosis as well. Unfortunately, the 

ecological problems relating to the natural environment are usually provoked by 

human actions, but despite the fact that this is serious, it is frequently of less 

importance in comparison with all the ills that humanity directly provokes against its 

fellow human beings. 
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Ecological adulteration is an imminent danger, a danger threatening both nature and 

humankind. Unfortunately, however, it is human beings who by means of other human 

beings are frequently not simply a danger threatening them, but the cause of a 

catastrophic event. History overflows and our days are equally full of persecution, 

oppression, genocide, execution, destruction and plundering of man by man. Thus, it 

is not just the damage to nature, resulting from greed and indirectly harming 

the members of human society, which is a serious problem. It is also the 

direct harm brought upon human society, resulting from various inhumane 

motives and developing within diseased and fanatical souls, which should be 

the focus of our attention. Consequently, we ought to turn our interest to these 

people as forming the environment of the rest of our fellow human beings and as 

creating for them good or, occasionally, unbearable conditions of life, and to 

investigate in what ways we are able to improve the conditions of man’s dwelling 

alongside one’s fellow man. 
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We would, however, prefer to express our joy, so that the evil one will not gloat 

excessively that he has achieved in removing from our hearts the joy, which the Lord 

of truth, life, and victory over death has assured us that no one can take away from 

us. Therefore, even in the midst of a myriad of hardships, we always rejoice and are 

triumphant over the sad things in life, inspiring in those injured an optimism and faith 

in the help that comes from God, who alone can increase twofold and further bless the 

last things of the faithful more than the first, as He did with Job (Job 4: 2, 10, 12). 
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War and violence are not means used by God to achieve a result. They are 

machinations of the devil used for the most part to achieve unlawful ends. And we say 

"for the most part" because as is well known, in a few but certain instances, the 

Orthodox Church forgives the armed defence against oppression and violence in 

general. However, the rule is that a peaceful resolution of differences and a peaceful 

cooperation is more pleasing to God and more beneficial to humankind. 

For war and violence breed hatred and revenge, leading to an endless cycle of evil until 

opponents completely annihilate each other. For this reason St. Paul exhorts us: "Do 

not be overcome by evil, but overcome evil with good" (Rom.12: 21). We certainly 

know that each of us is able to determine our own behaviour. However, many people, 
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acting together, form another mode of behaviour determined either by a majority, or 

by authority, or even by the more dominant group. Nevertheless, we Christians must 

never forget the example of our Lord Jesus Christ and the beatitude blessing for the 

peacemakers; neither must we forget the continual prayer for peace of the whole 

world. Christians by conviction are lovers of peace and silence. We are not, however, 

idle or meddlesome. We adopt all good deeds and learn to assume leadership in these, 

in accordance with the apostolic exhortation (Titus 3: 14). The fact that we wish to 

lead peaceful and serene lives in a prevailing calmness among nations, does not 

however mean we do not participate in the concerns of life. Rather, in so far as it is 

possible, we do not participate in conflicts, according to the Apostolic words:“If 

possible, so far as it depends upon you, live peaceably with all” (Rom. 12: 18). 

It is true that serious dilemmas sometimes appear as to what needs to be done. Yet 

Christians are directed toward a solution both by the teaching of the Gospel as well as 

by divine grace, when they seek divine illumination through hard and heartfelt prayer. 

In this regard, we may underline three basic principles: 

First: “Put your sword back in its place; for all who take the sword will perish by the 

sword” (Matt. 26: 52) 

Second: “Never avenge yourselves, but give way to wrath; for it is written, ‘vengeance 

is mine, I will repay,’ says the Lord” (Rom, 12: 19) 

Third: “Render then to Caesar the things that are Caesar’s and to God those things 

that are God’s” (Matt. 22: 21) 
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 We love the human and because of him the natural environment, in which God place 

him. This natural environment rarely exists cared for correctly by man. Therefore, we 

have the duty to sensitize every person to the divine commandment “to till and 

keep”natural paradise, in other words the natural environment. This means that we are 

obliged to regenerate this as often as and for whatever reason it is injured or to create 

ecosystems of natural life where they are missing. In this foresight our planting of a 

tree is placed in this beautiful Park, as our small symbol the transformation of the 

beautiful environment, which contributes to the optimism and health of our dear 

children and of all of our dear fellow men. 
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Unfortunately, the description by Herodotus about the primeval belief in the 

sacredness of rivers that existed among certain peoples living by them -- a belief 
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imposed upon them for reasons of religious conviction, that they must not pollute the 

rivers -- is not a generally accepted credo of humankind. To this we must also add 

rational behavior, which refuses to respect the deeper and truer justification of such a 

principle and belief. The denial of that which is not rational, which in turn leads one to 

"reason" as the only criterion of truth, and having denied the pedagogical power of the 

myth with its higher rationality found hidden in its message, has led modern man to a 

shortsighted, selfish, and pettily opportunistic state. We experience the consequence of 

this state as a foretaste of our biological death, which unexpectedly comes upon us 

and for which we prepare ourselves by our own so-called rational energies, which are, 

in fact, foolish and irrational.  
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Even if these reasons, indeed, contribute to the pollution of the Black Sea, we insist on 

characterizing them as “apparent causes,”because we consider the “true cause” to be 

the destruction of that which is religious piety within the human heart over and against 

the evil that can be carried by the rivers. 
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Consequently, if we desire to improve the situation, we must restore in the 

hearts of the members of our society the sensitivity that was held in the 

hearts of our ancestors, whom Herodotus mentions. In other words, we must 

restore respect to the truly existing sanctity of life, which is in peril because of our 

shortsighted and egotistical polluting actions.  
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However, this superficial evaluation is not true, because on the one hand the 

protection of the environment is not for us a mere worship of nature; it is not 

the adoration of creation, but the veneration of the Creator. On the other 

hand it is an invitation for all of us to accept the sacred and the holy in our 

life. 
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In this sense, all of our theologians and clergy, who have recently admired the beauty 

and diversity of our natural environment, must become conscious of the fact and 
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convey the message that the life of our faithful should not be exhausted in individual 

morality, but should be extended out of love to the avoidance of those long-term 

consequences which may harm our fellow human beings who live hundreds of miles 

from us. Our Lord has taught us that our righteousness must exceed the righteousness 

of the scribes and the Pharisees, or, at least that of those whom Herodotus referred to 

as the ancient Persians, who neither spat nor washed their hands in the river, and who 

also encouraged others to do likewise, out of great respect for the rivers (Kleio, par. 

138). 
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God, His Spirit hovering over the waters, moved beyond Himself in order to create 

from chaos all that is "good". Out of His love, He created the cosmos in all its 

grandeur, grace, and beauty; and in this cosmos He envisioned a pure and harmonious 

world, a world of blessedness and abundance, and so He created it. Despite the fact 

that humankind rejected and continues to reject this purpose and design, God remains 

faithful to His vision. Although humankind has marred creation, stripping it of its 

original splendor by our carelessness, God continues to invite us back to Eden and 

forward to His Kingdom by showing us how to live these realities in the present. 

Ultimately, this is the purpose of our life as God's servants. Our sacramental life, 

ascetic practices, values, beliefs, and principles all serve to direct us along this path.  
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Fundamental Data 

Before exposing our arguments on this matter, we consider it necessary to focus your 

attention on certain data, well known of course to everyone but nevertheless still 

worthy of particular emphasis. 

(i) The planet earth, on which all of us necessarily live, constitutes a minute 

part of the universe. No matter how great its dimensions appear to us by 

comparison with human dimensions, it is truly very small when compared to the rest of 

the universe. 

(ii) This planet is not separated by natural boundaries into close-knit 

compartments.The legal borders of nations are unknown to nature. The winds 

that blow and transfer particles and gases from place to place do not seek anyone’s 

commission in order to follow the direction of the natural laws. The same also applies 

to the waters, to temperatures, and to every form of radiation. 

(iii) The range of every occurrence is very wide, namely worldwide, and in a 

sense universal. This means that if one spot of pollution is emitted in one 

point of the earth, its effect is felt throughout the world. Of course, the effect is 
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not immediately perceived in the case of a small trace of pollution. It becomes more 

apparent in the case of extended pollution. Yet the effect is the same. For example, 

scientists expect that in the coming decades the average temperature on the surface of 

the earth will increase by several degrees. This fact will also result in the melting of 

ice, the raising of the sea level, greater rainfall and floods in colder regions, and more 

dryness and desert in warmer regions. Such effects are not the result of actions 

occurring in the affected areas alone, but in any and every part of the world. For, as a 

result of the natural law of Aristotelian entelechy and entropy, of the equation of 

differences, warm temperatures in any part of the world, and derived from any source 

at all, are added to temperatures resulting from other sources. Accordingly, these 

temperatures are conveyed throughout the surface of the earth. What is of importance 

is not so much that, according to specialists, it takes up to two years for air pollution in 

a particular place to spread throughout the atmosphere of the globe. What is of 

importance rather is that the laws of chaos imply that any unhealthy intervention in 

one region of the atmosphere is similarly shared throughout the world. 

(iv) The consequences of a polluting action, after a necessary period, equally 

affect every person throughout the world, including the responsible 

perpetrator, as well as a boundless number of innocent victims. So it is 

inconceivable for the perpetrator to protect himself from the consequences of his 

action, and it is impossible to know who will ultimately be the victims of such action. 

However it is fact that humanity is collectively and in its entirety damaged. Certainly, 

the density of pollution, and therefore the risk of damage is greater in the region and 

at the time closer to the emission. Yet, whatever remains after the natural function of 

self-purging, which occurs through various means and natural functions, is defused 

and divided into the entire planet. 

(v) Already from the period of the first appearance of the individualistic Roman Law, 

the owner of any property possessed the right to enact whatever he so wished on this 

property irrespective of whether this disturbed or damaged his neighbor. Yet, early on, 

certain cracks began to appear in this absolutely individualistic principle. One example 

of this may be found in the foresight to forbid certain dangerous immissiones. 

Inasmuch as certain social obligations and connections were also gradually related to 

the ownership of property, the disturbing use of land increased, and, as a result, many 

places have already established regulations of good neighborhood which are socially 

acceptable and desirable. This means that societies recognize that the 

individualistic principles formerly pervading civil law are today becoming 

more social. Therefore, the individualistic principles that in many ways govern 

international law are also able to become more social through our influence as 

members of societies. 

We have already noted that our planet is so small and so bereft of close-knit 

compartments that every material and human act that is damaging for the 
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environment bears consequences of worldwide extent. And from our observations 

about the development of law and legal institutions, our desire is to emphasize 

accordingly the worldwide effect of every change in the spiritual attitude and conduct 

of any one citizen in regard to the environment. 

The necessary conclusion is that any non-governmental effort to change the attitude of 

citizens, even if it appears to have only limited efficacy, has profound significance for 

the environment and its improvement.  
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These are but few of the many possible indications that any change in the environment 

is a matter concerning all people and all regions in the world. And so all of us ought 

to become conscious of our collective obligation to conform to everything 

demanded for the sake of the protection of the environment. This obligation is 

fundamentally twofold. First, we ought actively to avoid destroying or polluting the 

environment, and actively endeavor to restore it and improve it. And second, we ought 

passively to reject the use of products whose production burdens our environment, or 

at least to use these products rationally, if this is absolutely necessary. We could add a 

third obligation, namely the effort to render all people aware of these responsibilities. 

For, although the potential influence of each individual may appear to be limited, the 

collective influence of all people together is limitless. This environmental ethic is 

imperative of rational thinking and must be understood as equivalent to the obligation 

of self-preservation. 

Model of Behavior 
 

P23: Address During the International Ecological Symposium held in Kathmandu.docx - 23:77 

[Now we come to what the Orthod..]  (22:22)   (Super) 

Códigos: [Pensamiento nuclear - Familia: Arquitectura ontológica]  

No memos 

 

Now we come to what the Orthodox Christian Church believes and teaches. Let us 

begin by mentioning a characteristic commandment of the founder of the Christian 

Church, of our Lord Jesus Christ. Multitudes followed the Lord into the desert in order 

to hear His teaching and receive healing for their illnesses. Christ blessed five loaves of 

bread and two fish, instructing His disciples to share these among the five thousand 

men, gathered with their wives and children. All of them ate, as we are told, and were 

filled. Up to this point, the narrative describes a miracle. Yet in continuation, the 

miracle-worker said to His disciples: “gather up the fragments that remain, so that 

nothing is lost” (Jn 6.12). The commandment to gather up the remainders “so 

that nothing is lost,” especially as it comes from the mouth of their Creator, 

constitutes a model of behavior which is most useful for our time when the 

refuse of certain large cities, rejected as trash, could suffice to nourish entire 

populations. 
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Commandment to Care, not to Consume 

While being a spirit in image of the Spirit of God, the human person was not created 

perfectly divine. Rather, the human person was created with the possibility of 

becoming like God through gradual progress derived from personal and voluntary 

asceticism, as well as through the intervention of divine grace, namely the uncreated 

energy of God. This ascetic discipline embraced three things: first, work in Paradise; 

second, the keeping of Paradise; and, third, the fulfillment of a commandment to avoid 

consuming one fruit. In reference to these three points, the basis of the desired 

behavior was love, and the desired goal from God was the preservation and increase of 

humanity in personal love. This communion of humanity with God would render us 

partakers of divine nature and blessedness, namely divine by grace although not in 

essence.  
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The first condition is the requirement to protect the gift, namely to preserve 

nature harmless, and to consume only its fruit. The second condition is the 

requirement not willfully to consume every fruit, but to be self-restrained and 

to abstain from certain fruits. Both the protection and the self-restraint, 

which in ecclesiastical terminology is called ascesis, were not imposed as 

authoritative commandments with appropriate consequence in the case of 

their transgression. Instead, they were offered as suggestions of love that 

ought to be preserved out of love. In this way, love is preserved alive, as a 

personal relationship and mutual communion between God and humanity. For the true 

nature of God is love; and the original nature of the human person was also endowed 

with love, seeking to be established in love so as to become divine by grace. 

Therefore, that which would most liken humanity to God was precisely the 

establishment of humanity in love in the same way as God Himself is stable and 

unchanging in this love. 
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 From thankful user, the human person became greedy abuser. Humanity 

sought from creation to offer that which it could not, namely the blessedness 

that was missing. The more that humanity feels dissatisfied, the more it also 

demands from nature. Yet the more it demands of nature to offer, the more humanity 

recognizes that the goal has escaped its grasp. The soul’s emptiness cannot be filled 
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with the world’s possessiveness. Nor again can it be achieved by the acquisition of 

material goods, for it does not result from lacking these goods. The soul’s emptiness 

results from a lack of love and familiarity with God. The lost paradise is not a matter of 

lack in created goods, but of deprivation of love toward the Creator. 
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In the aftermath of the Symposium, it is important for us to search for its practical 

results. These results give rise to hope for an activation of interest in the environment 
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 We fervently pray that peace and harmony will prevail, not simply as an 

absence of conflicts or as a temporary truce in confrontations, but as a stable 

condition for the future of our planet. To this purpose, however, all of us are 

required to work, and to work together, irrespective of religious convictions. 

Therefore, we fraternally call upon all religious leaders to adopt the effort for 

the protection of the natural environment and to inspire their faithful in the 

religious and humanitarian obligation to participate in this endeavor, both actively and 

passively.  
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. Our Church regards the sensitization of its faithful in relation to the natural 

environment and in regard to the development of inter-religious dialogue as a central 

and essential part of its ministry of solidarity and co-existence. 
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We still recall the recent news in regard to government representatives who did not 

come to an agreement about measures to be taken. This means that nations, which 

have the privilege of freely choosing their rulers, have not yet reached the 

point of environmental sensitivity demanded of their governments in regard 

to the cost involved. Therefore, having voluntarily assumed the effort of sensitizing 

people’s conscience in the face of this crisis, we readily admit how much work there 

still remains.  
 

P24: Address During the Official Sophie Prize Presentation Ceremony.docx - 24:61 [First of all, 

we must stress t..]  (7:7)   (Super) 



1769 

 

Códigos: [Pensamiento nuclear - Familia: Arquitectura ontológica]  

No memos 

 

First of all, we must stress that it is not any fear of impending disasters that 

obliges us to assume such initiatives. Rather, it is the recognition of the 

harmony that should exist between our attitudes and actions on the one 

hand, and the laws of nature, which govern the universe, on the other hand. 

These laws have been established by the sup 
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An Environmental Creed 

We believe that the human person constitutes the crown of creation, endowed with 

the sacred features of self-conscience, freedom, love, knowledge and will. Such a 

teaching is part and parcel of our creation “according to the image and likeness of 

God.” 

We believe that the natural creation is a gift from God to the world, entrusted to 

humanity as its governor, provider, steward, and priest, in accordance with the 

commandments “to work and keep it,” as well as to abstain from it partially. In this 

way, we admit the limitations as well as the responsibilities of humanity with regard to 

the natural environment. 

We believe that the universe comprises a single harmony or “cosmos,”according to 

the classical Greek significance of this term, which implies a harmonious coordination 

of human will and human action on the basis of natural and spiritual laws established 

by the discerning, loving, and perfecting will of the divine Word. 

We believe that humanity did not wish to coordinate personal will and universal 

harmony, in accordance with the divine plan. Instead, it preferred to pursue 

independence, resulting in the creation of a new order and different pattern within the 

natural environment – commonly referred to as anthropocentrism, but more properly 

identified as anthropomonism.  

We believe that a New Man, the God-Man, Jesus Christ, appeared in the world, 

demonstrating perfect obedience to the original plan of the Father with regard to the 

relationship between humanity and the world. Jesus Christ reconciled the world to the 

Father. Henceforth, the world functions harmoniously through Him and in Him. He 

commanded us to use the world’s resources in a spirit of ascetic restraint and 

eucharistic sacrifice, to transform our way of thinking from egocentrism to altruism 

in light of the ultimate end of the world. In the Greek language, again, the word 

for“end” (telos) implies both conclusion and purpose. 
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These brief principles describe our attitude and concern for the natural environment. 

We are endowed with freedom and responsibility; all of us, therefore, bear the 

consequences of our choices in our use or abuse of the natural environment. Yet, we 

also have the capacity to repent and the ability to reduce the damage of our actions in 

the world. We know, however, that the complete reconciliation and ultimate 

recapitulation of the world can only occur through Jesus Christ at the end of time.  

Until then, God’s unceasing love allows us only glimpses of that total reconciliation, to 

which we partially contribute when we abandon the abusive violation of nature and to 

accept it as a divine gift of love, treating it reasonably, gratefully, and fruitfully. Such 

is our dutiful response to the loving Creator, as well as to all those with whom we 

share this divine gift. 

To imagine a world that functions in beauty and harmony, balance and purpose, in 

accordance with the overflowing love of God, is to cry out in wonder with the 

Psalmist,“How great are Your works, O Lord; You have fashioned all things in wisdom.”  
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Our original privilege and calling as human beings lies precisely in our ability to 

appreciate the world as God’s gift to us. And our original sin with regard to the 

natural environment lies – not in any legalistic transgression, but – precisely 

in our refusal to accept the world as a sacrament of communion with God and 

neighbor. We have been endowed with a passion for knowledge and wisdom, which 

open before us boundless worlds of the microcosm and the macrocosm, and present us 

with boundless challenges of creative action and intervention.  
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We believe that Orthodox liturgy and life hold tangible answers to the ultimate 

questions concerning salvation from corruptibility and death. The Eucharist is at the 

very center of our worship. And our sin toward the world, or the spiritual root of all our 

pollution, lies in our refusal to view life and the world as a sacrament of thanksgiving, 

and as a gift of constant communion with God on a global scale. 

We envision a new awareness that is not mere philosophical posturing, but a tangible 

experience of a mystical nature. We believe that our first task is to raise the 

consciousness of adults who most use the resources and gifts of the planet. Ultimately, 

it is for our children that we must perceive our every action in the world as having a 

direct effect upon the future of the environment. At the heart of the relationship 

between man and environment is the relationship between human beings. As 

individuals, we live not only in vertical relationships to God, and horizontal 

relationships to one another, but also in a complex web of relationships that extend 
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throughout our lives, our cultures and the material world. Human beings and the 

environment form a seamless garment of existence; a complex fabric that we believe 

is fashioned by God.  
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Moreover, there is also an ascetic element in our responsibility toward God's creation. 

This asceticism requires from us a voluntary restraint, in order for us to live in 

harmony with our environment. Asceticism offers practical examples of conservation. 

By reducing our consumption, in Orthodox Theology "encratia" or self-control, we come 

to ensure that resources are also left for others in the world. As we shift our will we 

demonstrate a concern for the third world and developing nations. Our abundance of 

resources will be extended to include an abundance of equitable concern for others 
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We invite Orthodox Christians to engage in genuine repentance for the way in which 

we have behaved toward God, each other, and the world. We gently remind Orthodox 

Christians that the judgement of the world is in the hands of God. We are called to be 

stewards, and reflections of God's love by example. Therefore, we proclaim the 

sanctity of all life, the entire creation being God's and reflecting His continuing will that 

life abound. We must love life so that others may see and know that it belongs to God. 

We must leave the judgement of our success to our Creator. 

We lovingly suggest to all the people of the earth, that they seek to help one another 

to understand the myriad ways in which we are related to the earth, and to one 

another. In this way, we may begin to repair the dislocation many people experience in 

relation to creation. 
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It follows that, to commit a crime against the natural world, is a sin. For humans to 

cause species to become extinct and to destroy the biological diversity of God's 

creation For humans to degrade the integrity of Earth by causing changes in its 

climate, by stripping the Earth of its natural forests, or destroying its wetlands For 

humans to injure other humans with disease for humans to contaminate the Earth's 

waters, its land, its air, and its life, with poisonous substances These are sins. 
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We are urging a different and, we believe, a more satisfactory ecological ethic. This 

ethic is shared with many of the religious traditions represented here. All of us hold the 

earth to be the creation of God, where He placed the newly created human "in the 

Garden of Eden to cultivate it and to guard it" (Genesis 2:15). He imposed on 

humanity a stewardship role in relationship to the earth. How we treat the earth and 

all of creation defines the relationship that each of us has with God. It is also a 

barometer of how we view one another. For if we truly value a person, we are careful 

as to our behavior toward that person. The dominion that God has given humankind 

over the Earth does not extend to human relationships. As the Lord said, "You know 

that the rulers of the Nations lord it over them, and their great ones are tyrants over 

them. It will not be so among you; but whoever wishes to be great among you must 

be your servant, and whoever wishes to be first among you must be your slave; just 

as the Son of Man came not to be served but to serve, and to give his life as a ransom 

for many" (Mat. 20:25-28). 
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It is a qualitative element of our humble faith that we believe and accept that the 

Creator Who loves us also fashioned the material universe "very good," as well as the 

psychosomatic reality of humankind in its totality according to His image and likeness. 

Consequently, we stand far afield from any dialectical opposition of matter and spirit, 

body and soul, or the present world and metaphysical reality 
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Obviously, we recognize a certain hierarchy in the created order and we accept a 

gradation of proportionate value in the harmony of creation, inasmuch as the All-wise 

Creator has arranged all of creation in the fullness of His love. Even when we cannot 

know the specific reason of creation, and the existence of an objective reality or even 

the property of a physical law, we can be absolutely certain of one supreme Logos, 

Who has established and apportioned all things with immanent rationality. From this 

we hesitate to opine that human remedies which interfere with the natural order are 

better than those found in the natural conditions provided by God. However, it does 

not follow from this that we consider the natural order as an intangible “taboo” for we 

possess the commandment of God, that we should have dominion over the earth. 
 

P26: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the 

International Ecological Symposium on the Theme.docx - 26:70 [To ensure this furtherance of 



1773 

 

..]  (11:11)   (Super) 

Códigos: [Ascetismo - Familia: Arquitectura ontológica] [Pensamiento nuclear - Familia: 

Arquitectura ontológica] [Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 

 

To ensure this furtherance of natural life, we consider ascetic self-denial to be 

necessary, and the reduction of many material pleasures to be beneficial. However 

such deprivation should certainly be a voluntary and conscious decision, and not 

something imposed by external constraints and consequently without ethical merit. So 

from this perspective we join forces with all those who are concerned for the self-

sufficiency of those material goods necessary for survival, but we do not approve of 

overproduction, irrational exploitation, and greed. We seek and urge for the Patristic 

and Aristotelian sense of moderation and balance, and would dissuade you as much 

from forming an idol of wealth as from reducing wealth to an evil in itself. For wealth is 

the accumulation of the abundance of human labor and natural resources. Wealth is 

both valued and reviled in an ethical sense according to the manner of its 

concentration and the manner of its use. 
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It is obvious that the rapacious exploitation of natural resources, which derives from 

greed and from an extraordinary circumstance of need, entails a debilitation of nature 

which must constantly renew its own productive powers. Such exploitation is as 

unethical as it is irrational, given on the other hand that, as is observed sociologically, 

a lack of ethics coincides with a lack of intelligence to an astounding degree, because 

someone who is truly intelligent understands the injurious nature of bad character. 

Again, it is equally evident that the utilization of concentrated wealth and selfish 

purposes, for one end or another, for good or bad, is ethically disdainful. Rather, the 

utilization of the concentrated surplus of human effort and natural resources forms a 

basis for the furtherance of the means of production, aimed at the improvement of the 

quality of life in human society, and for the allocation of various aspects of education, 

public health, and the other possibilities for the development and enrichment of the 

spiritual life. This justifies wealth as a shared property, expended for the common 

good, even if it is managed by only one part of human society 
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And so, the Orthodox point of view and teaching is that the environment was created 

so that we might evolve and develop within it in soul and body. In addition, we ought 

to preserve the divine law and do those things that are useful and reasonable for our 

own self-sufficiency, and not for any kind of hoarding. If there should happen to be an 

excess without draining the vigor of nature dry, this ought to be employed for the 

common good. Thus, religion propounds eternal truths and maintains a sensitivity to 

all members of society because of the danger of falling away from those same truths. 
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We participate in these Symposia because we believe it is our duty of love towards our 

fellow human beings to sensitise the conscience of everyone. For, the slightest 

indifference of each one of us toward our neighbour and the consequences of our 

actions has led to the current critical situation of the excess pollution of the seas, 

especially the closed ones, as well as of many regions of the land. This indifference has 

disturbed the ecosystems and in many cases caused their destruction, with very 

unfavourable results for humankind, such as the destruction of fisheries and 

agriculture in some places, the pollution of the atmosphere and waters by toxic 

materials, and other reversals of the natural environmental balance, which is 

necessary for the regular and healthy life of humanity. From the Christian perspective, 

it is unethical to be indifferent toward the increasingly negative repercussions of our 

actions, simply because each of them has a very small impact on the situation. 

Experience has shown that, beyond a certain degree of self-purification, the 

environment cannot recover its natural condition and is gradually dying. 
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We are obliged to become conscious of the truth concealed in the teaching of the 

Apostle Paul that we all constitute one body, and when one member suffers, all 

members suffer together. Any form of individualism, which leads us to care only for 

ourselves, is antichristian. We who believe in Christ have to live the truth that we are 

all one body, that we all have a common interest, and that we must seek not only our 

own, but also the interests of every person (Phil. 2,4). 
 

P28: Address of Ecumenical Patriarch Bartholomew on the Eve of World Oceans Day to the 
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Distinguished Participants in the fifth Religion, Science and the Environment 

Symposium, assembled dignitaries, scholars, communicators, leaders of congregations, 

members of the press and citizens of God’s beautiful Earth: 

Some of us are native speakers of Swedish, French, English, Finnish, Russian or Greek, 

and some of languages even beyond Europe. 

Some of us are young, some middle-aged and some have seen many seasons come 

and go. 
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Some of us are representatives of academia, some of industry, some of public interest 

organizations, NGOs, some of government and intergovernmental organizations. 

Some of us are Roman Catholics, some Protestants, some Jews, some Muslims, and 

some are Orthodox Christians. 

But one thing we all share as a common heritage of humankind. We are united by 

water which comprises 70% of our body and 70% of the Earth's surface. All life 

depends on its nourishing power. Flowing water makes our planet unique among all 

the planets, as we know, in the universe. Water is a source of wonder and beauty, a 

cause of celebration and connection. 

Water cradles us from our birth, sustains us in life, and heals us in sickness. It delights 

us in play, enlivens our spirit, purifies our body, and refreshes our mind. 

We share the miracle of water with the entire community of life. Indeed, each of us is 

a microcosm of the oceans that sustains life. Every person here, every person in our 

world, is in essence a miniature ocean. 

The world's oceans, coastal waters, enclosed seas and estuaries abound with the gift of 

life. The vast blue oceans are God's Creation no less than the land, no less than these 

tiny oceans, and not less than we ourselves are. 
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The logic of the destruction of the environment is precisely the same as that of the 

protection of the environment. Both "logics" confront nature as an exclusively useful 

given. They do not give it any other meaning. They are motivated at the same level of 

ontological interpretation of natural reality -- which is more correct -- toward the void 

which comes out of the desire to deviate from every ontological interpretation. 
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Dialogue is necessary first and foremost because it is inherent in the nature of the 

human person. 

This is the principal message that we propose for your consideration today: that 

intercultural dialogue is at the very root of what it means to be a human being, for no 

one culture of the human family encompasses every human person. Without such 

dialogue, the differences in the human family are reduced to objectifications of the 

“other” and lead to abuse, conflict, persecution – a grand scale human suicide, for we 

are all ultimately one humanity. But where the differences between us move us to 

encounter one another and where that encounter is based in dialogue, there is 

reciprocal understanding and appreciation – even love. 
 

P30: Address of His All.docx - 30:144 [For dialogue to be effective, ..]  (20:22)   (Super) 
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For dialogue to be effective, to be transformative in bringing about core change in 

persons, it cannot be done on the basis of“subject” and “object.” The value of the 

“other” must be absolute – without objectification; so that each party is apprehended 

in the fullness of their being. 

For Orthodox Christians, the icon, or image, stands not only as an acme of human 

aesthetic accomplishment, but as a tangible reminder of this perennial truth. As in 

every painting – religious or not and notwithstanding the talent of the artist– the 

object presents as two dimensional. Yet, for Orthodox Christians, an icon is no mere 

religious painting – and it is not, by definition, a religious object. Indeed, it is a subject 

with which the viewer, the worshipper, enters into wordless dialogue through the sense 

of sight. For an Orthodox Christian, the encounter with the icon is an act of communion 

with the person represented in the icon. How much more should our encounters with 

living icons – persons made in the image and likeness of God – be acts of communion! 

In order for our dialogue to become more than mere cultural exchange, there must be 

a more profound understanding of the absolute interdependence – not merely of states 

and political and economic actors – but the interdependence of every single human 

person with every other single human person. And such a valuation must be made 

regardless of any commonality of race, religion, language ethnicity, national origin, or 

any of the benchmarks by which we seek self identification and self identity. And in a 

world of billions of persons, how is such inter-connectedness possible?  
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In the final analysis, however what we seek is not only an ongoing dialogue that is 

serviceable to practical necessities, but also one that raises human consciousness. 

While we strive to find answers to ecological concerns and crises, we also bring the 

participants into a more comprehensive sense of themselves as belonging to and 

relating to a greater whole. We seek to embrace the ecosphere of human existence not 

as an object to be controlled, but as a fellow-struggler on the path of increase and 

improvement. As the Apostle Paul, whose 2000 year legacy both the Orthodox and the 

Roman Catholic Churches are celebrating this year, says in one of his most famous 

epistles: 

For we know that until now, the whole of creation groans with us and shares our birth 

pangs. (Romans 8:22) 

Every ecosystem on this planet is like a nation – by definition limited to a place. The 

estuary is not the tundra, nor is the savanna the desert. But like every culture, every 

ecosystem will have an effect that goes beyond far beyond its natural – or in the case 

of cultures, national, boundaries. And when we understand that every ecosystem is 
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part of the singular ecosphere that is inhabited by every living breath that fills the 

world, then do we grasp the interconnectedness, the powerful communion of all life, 

and our true interdependency on one another. Without such an understanding, we are 

led to ecocide, the self-destruction of the one ecosphere that sustains all human 

existence.  
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As a purely spiritual institution, our Ecumenical Patriarchate embraces a truly global 

apostolate that strives to raise and broaden the consciousness of the human family – 

to bring understanding that we are all dwelling in the same house. At its most basic 

sense, this is the meaning of the word “ecumenical” – for the “oikoumene” is the 

inhabited world –the earth understood as a house in which all peoples, kindreds, tribes 

and languages dwell. 
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Today, when we have the technological means to transcend the horizon of our own 

cultural self-awareness, we nevertheless continue to witness the terrible effects of 

human fragmentation. Tribalism, fundamentalism, and phyletism – which is extreme 

nationalism without regard to the rights of the other – all these contribute to the 

ongoing list of atrocities that give pause to our claims of being civilized in the first plac 
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As you yourselves have said – in this most esteemed body’s own words: 

At the heart of the European project, it is important to provide the means for 

intercultural dialogue and dialogue between citizens to strengthen respect for cultural 

diversity and deal with the complex reality in our societies and the coexistence of 

different cultural identities and beliefs. (Decision No 1983/2006 of EP and CEU) 
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This is the principal message that we propose for your consideration today: that 

intercultural dialogue is at the very root of what it means to be a human being, for no 

one culture of the human family encompasses every human person. Without such 

dialogue, the differences in the human family are reduced to objectifications of the 

“other” and lead to abuse, conflict, persecution – a grand scale human suicide, for we 

are all ultimately one humanity. But where the differences between us move us to 

encounter one another and where that encounter is based in dialogue, there is 

reciprocal understanding and appreciation – even love. 
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In order for our dialogue to become more than mere cultural exchange, there must be 

a more profound understanding of the absolute interdependence – not merely of states 

and political and economic actors – but the interdependence of every single human 

person with every other single human person. And such a valuation must be made 

regardless of any commonality of race, religion, language ethnicity, national origin, or 

any of the benchmarks by which we seek self identification and self identity. And in a 

world of billions of persons, how is such inter-connectedness possible? 
 

P31: Address to the Plenary of the European Parliament.docx - 31:54 [We, the elder 
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We, the elder Patriarchate of the New Rome-Constantinople together with the other 

European axis, Old Rome, have not been able to make this unity visible. We are most 

deeply grieved by this fact. We continue, however, to pursue in common our initial 

witness that political unity separated from civilization, that is, without a fundamental 

understandingof human relationships, cannot lead to the achievement of a united 

Europe. The unity pursued by the peoples of Europe can only be realized as unity in 

the sharing of a common understanding of life, as a common goal of our human 

relationships. 
 

P31: Address to the Plenary of the European Parliament.docx - 31:55 [We are fully aware that 

the cu..]  (16:19)   (Super) 

Códigos: [Pensamiento nuclear - Familia: Arquitectura ontológica]  

No memos 

 

 We are fully aware that the cultivation of a peaceful climate for co-existence and 

creative cooperation -- both among religions and churches as well as among national 

states, races and traditions -- demands radical change. Dialogue, international 

conferences, communication among leaders responsible for drafting legislation, 

growing closer through goodwill, and abandoning the notion of irreconcilable 

differences are positive, useful steps; but they are not enough. The problems of the 

contemporary world and the problems confronting Europe in particular demand 

fundamental re-evaluations of our cultural choices; in other words, the presupposition 

for our cultural model. 

Two emphatic paradigms bear witness to this need. The first is the tragedy of 

unemploymentwhich plagues Europe today. It is obvious that neither moral counsel 

nor fragmented measures of socio-economic policies would suffice in confronting rising 

unemployment. The problem of unemployment compels us to re-examine the self-

evident priorities in our society, such as the absolute priority of so-called 

"development," which is measured only in economic terms. We are trapped in the 

tyrannical need to continually increase productivity and, as a consequence, to 
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continually create newer and greater quantities of consumer goods. Placing these two 

necessities on equal footing imposes the constant need for greater perfection of the 

means of productivity while continually restricting the power of production, that is the 

human potential. Concurrently consumer needs of this very same human potential 

must constantly increase and expand. Thus, the economy becomes independent of the 

needs of society, functions without human intervention, and develops into industrial 

method which tries to equate abstract proportions. 

Perhaps, because of the acute problem of unemployment, it is time, instead of 

concerning ourselves with the self-centered demands for our rights, to prioritise 

personal productivity within the realm of human relationships. Civil management of 

public affairs must answer the question: Who will inspire the European of today of the 

priority of inter-personal relationships, and How? What will be the political mandate 

that will convince humankind to willingly and joyfully sacrifice his impetuous need for 

consumption and his limitless demands for unquenchable productivity in order to 

rediscover the communion of life within the community of persons?  

Politics play a role in the radical changes in understanding human life, but in people's 

consciences they are consolidated only by the persuasion of experiences as conveyed 

through their religious traditions. If the classic and renown studies of Max Weber, 

Werner Sombart and R.H. Tawney hold true in their findings, then at the base of 

contemporary European understanding of work and economics one can find a concrete 

receptiveness to Christian theology. If this finding holds true, then a new concept of 

understanding work and economic unavoidably will pass through theological revision. 

The circumvention of theology by various ideologies is not convincing that it could 

bring about any realistic solutions. Behind the modern impasse of European life hides a 

theological position. 
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Permit us to hold to our conviction that the ecological problem of our times demands a 

radical re-evaluation of our understanding of how we see the entire world; it demands 

another interpretation of matter and the world; another perception of humankind 

towards nature; and yet another understanding of how we acquire and make use of 

our material goods. Within the measure of our spiritual capacity, the Orthodox Church 

and theology endeavours to contribute to the necessary dialogue concerning this 

problem. Thus, upon the initiative of the Ecumenical Patriarchate, we, the Orthodox, 

have established September 1st of each year as a day of meditation and prayer in 

confronting the continuing ecological destruction of our planet. Having convened an 

international conference in Crete, we have further inaugurated a systematic theological 

study on this problem. However, our efforts will be meaningless if they remain 

fragmented. Therefore, taking advantage of the fact that we stand here before you, we 

hasten to declare that we are prepared to place our modest efforts at the disposal of 

the European Parliament in any future study and concern of a pan-European response 

to the ecological problem. Permit us to declare the same readiness as we did in 

reference to the aforementioned problem of unemployment plaguing Europe. 
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First, the very concept of God, and the corresponding concept of humankind, is deeply 

rooted in a spirit of communion and fellowship. The God of the early Christians was a 

God understood as Trinity, namely as a community of divine beings fully sharing the 

divine nature. It is this “being as communion” that is also reflected in the 

understanding of human nature. Humankind is created for fellowship and relationship. 

The Greek word for person (“prosopon”) precisely indicates a human being looking 

toward and facing another human being.  

Second, the basic teaching of both the Hebrew Covenant and the New Testament is the 

basic command, embraced and conveyed by Jesus Christ Himself, namely that: “You 

shall love your neighbor as yourself.” In fact, Jesus, claims that we should adhere to 

this command to the very end, even unto death. What few people know, however, is 

that this teaching does not in any way signify that we ought to love others as much as 

we love ourselves. The rabbinical interpretation of this commandment implies that we 

ought to love our neighbor because our neighbor reveals our true self. In others, we 

learn to be ourselves. By loving others, we become more human. As your theme 

rightly denotes, “a person is a person only through other persons.” 

Finally, religious people often wonder what heaven or hell might resemble. In fact, the 

Eastern Orthodox Church understands heaven and hell again in terms of the presence 

or absence of fellowship and community. There is a beautiful story told by one of the 

early desert fathers, Macarius of Egypt. When asked what heaven and hell were like, 

St. Macarius responded by comparing heaven to the ability to look at someone in the 

eyes; to do so, as he believed, was to taste heaven even in this life. By contrast, he 

said, hell is like being bound back-to-back with another person for all eternity without 

ever being able to look at that person in the eyes. How many people experience this 

kind of hell in our world! 
 

P34: Closing Address at International Conference of Young Presidents Organization in 
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 We shall hopefully encourage you to appreciate and approach in an open-minded and 

open-hearted manner, critical issues such as the protection of the environment and the 

respect of human and religious rights.  
 

P34: Closing Address at International Conference of Young Presidents Organization in 
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For, these are concerns that revolve around the topics of religious tolerance and 

combating racism, xenophobia an unfavorable discrimination. This topic, as well as the 

protection of our environment, are major issues that concern us deeply which have to 

be addressed through dialogue and affirmative action towards achieving a peaceful 

world and a pure natural environment for the sake of present and future generations. 

The Ecumenical Patriarchate has been an active proponent of promoting these 

concerns, determined to contribute in a positive way to the contemporary challenges. 
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The Protection of the Environment is a fundamental issue of the most importance. 

In recent years, we have learned some important lessons about caring for the natural 

environment. We have also learned that the way we respond to the natural 

environment is directly related to and reflected in the way we treat human beings. 

What we do for the earth is intimately related to what we do for people – whether in 

the context of human rights, international politics, poverty and social justice or world 

peace. The readiness of some people to exploit the environment as the “flesh of the 

world” goes hand in hand with their willingness to ignore human suffering in the flesh 

of our neighbour. By analogy, willingness to respond the needs of creation and our 

neighbour reflects our willingness to respect the commandments of God 
 

P34: Closing Address at International Conference of Young Presidents Organization in 

Istanbul.docx - 34:61 [Despite a visible increased se..]  (7:7)   (Super) 

Códigos: [Pensamiento nuclear - Familia: Arquitectura ontológica]  

No memos 

 

Despite a visible increased sensitivity towards environmental issues during the recent 

years, we have to admit that we continue to ignore some fundamental issues of human 

welfare. Yet, we carry on to be careless and guilty of relentless waste. In reality, 

extending our concern towards our natural environment implies and necessitates a 

change also in our attitudes and practices towards Mother Nature, as well as to our 

fellow human beings. The world is a gift from God, and it is offered to us for the 

purpose of protecting and sharing it. It has not been created so that we appropriate it 

selfishly, but rather to preserve it humbly. The way that we relate spiritually to God is 

interwoven with the way we approach natural environment and we treat, here on 

earth, our fellow human beings. To separate the two would amount to nothing else 

than hypocrisy. In this context and in order to help us discern this simple but 

fundamental truth, our beloved Jesus Christ chose to be born in a manger.  
 

P34: Closing Address at International Conference of Young Presidents Organization in 
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In our efforts for the preservation of the natural environment, we cannot avoid asking 

ourselves some difficult questions such as “just how prepared we are to sacrifice our 

excessive lifestyles in order for others to enjoy the basic right to survive”?What are we 

prepared to surrender in order to learn to share? When will we learn to say : “Enough!” 
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? How can we direct our focus away from what we want to what the world and our 

neighbour need? Do we, as individuals, do all that we can to leave as light a footprint 

as possible on this planet for the sake of those who share it with us and for the sake of 

future generations? Today, these are no excuses for our lack of involvement. Breaking 

the vicious circle of ecological degradation is a choice with which we are uniquely 

endowed, at this crucial moment in the history of our planet. We have access to 

detailed and instantaneous information; alarming statistics are readily available. If we 

emphasize our freedom to engage in a careless lifestyle and habits, then we must 

remember that caring is one of the choices we are free to make. Do we choose to 

care? 
 

P34: Closing Address at International Conference of Young Presidents Organization in 

Istanbul.docx - 34:25 [The position of our Church on ..]  (9:9)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica] [Pensamiento nuclear - 

Familia: Arquitectura ontológica]  

No memos 

 

The position of our Church on this crucial matter derives from its teachings and from 

the heart of theology. It dictates us to be active in the protection of God’s creation, the 

ecumenical earth. 
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Examining the history of civilization in this light, we come to the following unequivocal 

conclusion : mankind has to make a transition from the culture of war and violence to 

a culture of peace and harmony. Both present and future generations have the right to 

live in peace and enjoy the fruits of prosperity and development. We have a moral 

responsibility to bequeath to future generations a culture of peace and tolerance.  

We have to promote in a more systematic way moral and spiritual values based on 

God’s word and humanitarian principles.  

It is a contradiction of our times that the culture of war coexist side-by-side with huge 

technological advancements and global economic development. Yet so long as this 

contradiction is not addressed, the world will be a fragile place to live, festered with 

crises and upheavals. 

To remedy this situation, it is of paramount importance to engage in a dialogue 

fostering tolerance and understanding for respective traditions, religious preferences, 

ethnic and cultural diversities.  

In this spirit, both unofficial dialogues, conducted on a personal level between 

followers of the world’s great religions, and formal dialogues, organized internationally 

by religious leaders and institutions, have struggled to clarify centuries-old 

misunderstandings, while gradually preparing people’s hearts and minds for the 

possibility of peaceful coexistence and cooperation among all people. Can there be 
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anything more precious in the eyes of God than this struggle to communicate and 

relate? Is there truly anything more valuable for the future of humankind? 

The sense of working and living together in peace and solidarity signifies a profound 

respect for each person and culture as unique and unrepeatable. Genuine dialogue 

recognizes the inviolable right of every human being to follow a personal journey of 

faith, hope and love.  

Accordingly, we approach dialogue in a spirit of love, sincerity and honesty. In this 

respect, dialogue implies equality, which in turn implies humility. Honesty and humility 

dispel hostility and arrogance.  

According to St. John Crysostom (347-407), fourth-century Archbishop of 

Constantinople, God is always in personal dialogue with human beings. God always 

speaks : Through Prophets and Apostles, through saints and mystics, even through the 

natural creation itself; for, “the heavens declare the glory of God” (Psalm 19.1). True 

dialogue is a gift from God to mankind and a fundamental experience of life : from 

childhood, through education, to maturity. Through dialogue knowledge and science 

are promoted, truths and emotions are revealed, fears and prejudice are abolished, 

bonds are cultivated and horizons are broadened. Dialogue enriches; whoever refuses 

dialogue remains impoverished.  
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It is a contradiction of our times that the culture of war coexist side-by-side with huge 

technological advancements and global economic development. Yet so long as this 

contradiction is not addressed, the world will be a fragile place to live, festered with 

crises and upheavals. 
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If we are to have any hope of breaking the vicious circle of global environmental 

destruction, then we shall need an effort, which is ecumenical in the best sense of the 

word, involving people across religions, races and continents. In particular, it must 

embrace leaders and thinkers across disciplines, ranging from theology and religion to 

biology and economics. We have been blessed during this symposium by a remarkable 

meeting of minds, through which religion and science were able to share the same 

language and concerns. 
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 At Christmas time, the Orthodox Church sings of the Tree of Life, the tree, which 

stands for perfect communion between God and man, growing anew from the place 

where Jesus was born. The Tree of Life can only grow in conditions where there is 

neither too much nor too little water. These conditions were granted to us by God but 

may be so easily destroyed by man. Our fervent prayer is that humanity may walk 

humbly before our Creator, acknowledging our common origins and destiny with all of 

created nature. Then, there will be hope for the Tree of Life to blossom for the life of 

the world and to the glory of God. 
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What is required is an act of repentance on our part and a renewed attempt to 

view ourselves, one another, and the world around us within the perspective 

of the divine design for creation. The problem is not simply economic and 

technological; it is moral and spiritual. A solution at the economic and technological 

level can be found only if we undergo, in the most radical way, an inner change of 

heart, which can lead to a change in lifestyle and of unsustainable patterns of 

consumption and production. A genuine conversion in Christ will enable us to change 

the way we think and act. 

First, we must regain humility and recognize the limits of our powers, and most 

importantly, the limits of our knowledge and judgment. We have been making 

decisions, taking actions and assigning values that are leading us away from the world 

as it should be, away from the design of God for creation, away from all that is 

essential for a healthy planet and a healthy commonwealth of people. A new approach 

and a new culture are needed, based on the centrality of the human person within 

creation and inspired by environmentally ethical behavior stemming from our triple 

relationship to God, to self and to creation. Such an ethics fosters interdependence and 

stresses the principles of universal solidarity, social justice and responsibility, in order 

to promote a true culture of life. 

Secondly, we must frankly admit that humankind is entitled to something better than 

what we see around us. We and, much more, our children and future generations are 

entitled to a better world, a world free from degradation, violence and bloodshed, a 

world of generosity and love. 

Thirdly, aware of the value of prayer, we must implore God the Creator to enlighten 

people everywhere regarding the duty to respect and carefully guard creation. 

We therefore invite all men and women of good will to ponder the importance of the 

following ethical goals: 
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1. To think of the world’s children when we reflect on and evaluate our options for 

action. 

2. To be open to study the true values based on the natural law that sustain every 

human culture. 

3. To use science and technology in a full and constructive way, while recognizing that 

the findings of science have always to be evaluated in the light of the centrality of the 

human person, of the common good and of the inner purpose of creation. Science may 

help us to correct the mistakes of the past, in order to enhance the spiritual and 

material well-being of the present and future generations. It is love for our children 

that will show us the path that we must follow into the future. 

4. To be humble regarding the idea of ownership and to be open to the demands of 

solidarity. Our mortality and our weakness of judgment together warn us not to take 

irreversible actions with what we choose to regard as our property during our brief 

stay on this earth. We have not been entrusted with unlimited power over creation, we 

are only stewards of the common heritage. 

5. To acknowledge the diversity of situations and responsibilities in the work for a 

better world environment. We do not expect every person and every institution to 

assume the same burden. Everyone has a part to play, but for the demands of justice 

and charity to be respected the most affluent societies must carry the greater burden, 

and from them is demanded a sacrifice greater than can be offered by the poor. 

Religions, governments and institutions are faced by many different situations; but on 

the basis of the principle of subsidiarity all of them can take on some tasks, some part 

of the shared effort. 

6. To promote a peaceful approach to disagreement about how to live on this earth, 

about how to share it and use it, about what to change and what to leave unchanged. 

It is not our desire to evade controversy about the environment, for we trust in the 

capacity of human reason and the path of dialogue to reach agreement. We commit 

ourselves to respect the views of all who disagree with us, seeking solutions through 

open exchange, without resorting to oppression and domination. 

It is not too late. God's world has incredible healing powers. Within a single 

generation, we could steer the earth toward our children's future. Let that generation 

start now, with God's help and blessing. 

Rome - Venice, June 10, 2002 
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We therefore invite all men and women of good will to ponder the importance of the 

following ethical goals: 

1. To think of the world’s children when we reflect on and evaluate our options for 

action. 

2. To be open to study the true values based on the natural law that sustain every 

human culture. 

3. To use science and technology in a full and constructive way, while recognizing that 

the findings of science have always to be evaluated in the light of the centrality of the 

human person, of the common good and of the inner purpose of creation. Science may 

help us to correct the mistakes of the past, in order to enhance the spiritual and 

material well-being of the present and future generations. It is love for our children 

that will show us the path that we must follow into the future. 

4. To be humble regarding the idea of ownership and to be open to the demands of 

solidarity. Our mortality and our weakness of judgment together warn us not to take 

irreversible actions with what we choose to regard as our property during our brief 

stay on this earth. We have not been entrusted with unlimited power over creation, we 

are only stewards of the common heritage. 

5. To acknowledge the diversity of situations and responsibilities in the work for a 

better world environment. We do not expect every person and every institution to 

assume the same burden. Everyone has a part to play, but for the demands of justice 

and charity to be respected the most affluent societies must carry the greater burden, 

and from them is demanded a sacrifice greater than can be offered by the poor. 

Religions, governments and institutions are faced by many different situations; but on 

the basis of the principle of subsidiarity all of them can take on some tasks, some part 

of the shared effort. 

6. To promote a peaceful approach to disagreement about how to live on this earth, 

about how to share it and use it, about what to change and what to leave unchanged. 

It is not our desire to evade controversy about the environment, for we trust in the 

capacity of human reason and the path of dialogue to reach agreement. We commit 

ourselves to respect the views of all who disagree with us, seeking solutions through 

open exchange, without resorting to oppression and domination. 
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1. To think of the world’s children when we reflect on and evaluate our options for 

action. 
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2. To be open to study the true values based on the natural law that sustain every 

human culture. 

3. To use science and technology in a full and constructive way, while recognizing that 

the findings of science have always to be evaluated in the light of the centrality of the 

human person, of the common good and of the inner purpose of creation. Science may 

help us to correct the mistakes of the past, in order to enhance the spiritual and 

material well-being of the present and future generations. It is love for our children 

that will show us the path that we must follow into the future. 

4. To be humble regarding the idea of ownership and to be open to the demands of 

solidarity. Our mortality and our weakness of judgment together warn us not to take 

irreversible actions with what we choose to regard as our property during our brief 

stay on this earth. We have not been entrusted with unlimited power over creation, we 

are only stewards of the common heritage. 

5. To acknowledge the diversity of situations and responsibilities in the work for a 

better world environment. We do not expect every person and every institution to 

assume the same burden. Everyone has a part to play, but for the demands of justice 

and charity to be respected the most affluent societies must carry the greater burden, 

and from them is demanded a sacrifice greater than can be offered by the poor. 

Religions, governments and institutions are faced by many different situations; but on 

the basis of the principle of subsidiarity all of them can take on some tasks, some part 

of the shared effort. 

6. To promote a peaceful approach to disagreement about how to live on this earth, 

about how to share it and use it, about what to change and what to leave unchanged. 

It is not our desire to evade controversy about the environment, for we trust in the 

capacity of human reason and the path of dialogue to reach agreement. We commit 

ourselves to respect the views of all who disagree with us, seeking solutions through 

open exchange, without resorting to oppression and domination. 

It is not too late. God's world has incredible healing powers. Within a single 

generation, we could steer the earth toward our children's future. Let that generation 

start now, with God's help and blessing. 

Rome - Venice, June 10, 2002 
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Many things have changed since our predecessor, the late Patriarch Dimitrios decided, 

over two decades ago, that September 1st should be dedicated as a day of supplication 

for the preservation of God’s beautiful creation. In assuming that initiative, the late 
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Ecumenical Patriarch also issued a message of warning about the destructive 

consequences of abusing the environment. He noted that, in contrast with most other 

forms of human misuse and violation, environmental pollution has the potential to 

cause vast and irreversible damage, by destroying virtually all forms of life on the 

planet. 
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At this point, however, we are obligated to state that this spiritual and moral 

dimension of the environmental problem constitutes today, perhaps more so than ever 

before, the common conscience of all people, and especially young people, who are 

well aware of the fact that all of humanity has a common destiny. An increasing 

number of people comprehends that their overall consumption – namely, their personal 

involvement in the production of particular goods or their rejection of others – touches 

not only on ethical, but also on eschatological parameters. An increasing number of 

people understands that the irrational use of natural resources and the unchecked 

consumption of energy contribute to the reality of climate change, with consequences 

on the life and survival of humanity created in the image of God and is therefore 

tantamount to sin. An increasing number of people characterizes either virtuous or else 

vicious those who correspondingly treat created nature either reasonably or 

unreasonabl 
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We have rendered the Market the centre of our interest, our activities and, finally, of 

our life, forgetting that this choice of ours will affect the lives of future generations, 

limiting the number of their choices that would probably be more oriented towards the 

well-being of man as well as the creation. Our human economy, which has made us 

consumers, is failing. The divine economy, which has made us in the image of the 

loving Creator, calls us to love and care for all creation. The image we have of 

ourselves is reflected in the way we treat the creation. If we believe that we are no 

more than consumers, then we shall seek fulfilment in consuming the whole earth; but 

if we believe we are made in the image of God, we shall act with care and compassion, 

striving to become what we are created to be.  
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The Orthodox Church is a pioneer in her love and interest for humanity and its living 

conditions. Therefore, on the one hand, it recommends that we lead virtuous lives, 

looking to eternal life in the heavenly world beyond. On the other hand, however, it 

also recognizes that – according to the teaching of our Lord Jesus Christ – our virtue 

will not be assessed on the basis of individualistic criteria, but on the basis of 

applied solidarity. This is so characteristically described in the parable of the Last 

Judgment (see Matthew 25). In this parable, the criterion for being saved and 
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inheriting the eternal Kingdom is supplying food to the hungry, clothes to the naked, 

aid to the sick, compassion to prisoners. Generally, the criterion is offering our fellow 

human beings the possibility of living on our planet under normal conditions and of 

coming to know God in order to enter His Kingdom.  
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It is true that the great part of such measures and expenditures cannot be 

taken from isolated individuals because they transcend their capabilities. 

Sometimes, they even transcend the capabilities of individual states, 

requiring the cooperation of several states and even of humanity in its 

entirety. Thus, we heartily salute the international consultations on this matter which 

are taking place throughout the world or will take place in the future, and pray that 

they may conclude their deliberations with unanimous decisions on the measures that 

should be taken as well as on their implementation.  

Nevertheless, what contributes most of all to the creation of this ecological 

crisis is the excessive waste of energy by isolated individuals. The restriction of 

wasteful consumption will blunt the acuteness of the problem, while the constant 

increase in the use of renewable sources of energy will intermittently contribute to its 

alleviation. However insignificant the contribution of any individual in averting 

further catastrophe to the natural phenomena, we are all called and obliged 

as individuals to do whatever we can. Only then can we confidently pray to 

God that He may supply what is lacking in our effort and efficacy.  
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 as a day of prayer for the environment, by the Great Church of Christ, the Mother 

Church of Constantinople, reveals the great significance for humanity of the physical 

world which was created by God. 
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The double nature of the existence of the human person, consisting of body 

and soul, or of matter and spirit, according to the “very good” and creative 

will of God, requires the cooperation of humankind and nature, of person and 

environment. Without this coordination, neither the environment is able to 

serve humanity according to its destiny nor is humanity able to avert the 

disturbance of natural balances and the obliteration of the natural harmony, 

which God created for us. 
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In general, the totality of natural possibilities, designed to serve in regular 

operation humanity’s natural survival are stretched by humankind beyond 

their regular limits and as a result awaken the avenging powers of abuse, 

which are released when the permissible use is transformed into a means of 

satisfaction of human audacity with a view to the limits of nature. 
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The audacity of those who built the Tower of Babel produced a break in human 

understanding and communication. Humanity’s exclusive turning to the carnal aspect 

of being, to the exclusion of the spiritual aspect, brought about the purging cataclysm 

of Noah’s times 
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All these bear witness to the fact that it is not God but humanity that causes 

contemporary plagues, which attack our well being, since “man is the most disastrous 

of disasters,” as the ancient tragedy puts it. Thus, if we want to improve the 

conditions of the material and psychological life of humanity, we are obliged 

to recognize and to respect the natural order, harmony and balance, and to 

avoid causing disarray in the natural powers, which are released when the 

cohesive bond of the universal and particular harmony, especially of the 

ecological one, is audaciously overturned. Nature was placed by God to the 

service of humankind, on the condition, however, that humanity would respect the 

laws that pertain to it and would work in it and protect it (Gen. 2.15). 
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The Holy Orthodox Church, accepting that the entire creation is very good, finds itself 

in a harmonious relationship with the natural world, which surrounds the crown of 

creation, the human being. Even though the human being, either as an isolated 

individual or as collective humanity, is only a minuscule speck in the face of 

the immense universe, it is a fact that the entire universe is endowed with 

meaning by the very presence of humanity within it. Based on this assurance, 

even leading contemporary scientists accept that the universe is infused with 

the so-called “human principle,” meaning that it came about and exists for 

the sake of humanity. 
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 Consequently, the responsibility of every living person on the face of the earth 

flows out of the conscious acceptance or rejection of what has been 

accomplished. It is through this acceptance or rejection that one participates 

in the formation of the predominant will. From this point of view, everyone, 

even the feeblest, can contribute to the restoration of the harmonious 

renewed operation of the world. We can do so by being in tune with the forces 

of the divine harmony and not with those which are badly dissonant and 

oppose the divine all-harmonious rhythm of the universal instrument, of 

which each one of us constitutes but one of its practically innumerable 

chords. 
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 Therefore, in order to avert the escalation of evil and to correct that which may 

already have taken place, and in order to suspend the penalty, we are obligated to 

accept the fact that we need to be responsible and accountable consumers of nature 

and not arbitrary rulers of it. We must also accept the fact that, in the final analysis, 

the demand placed on nature to use its powers in order to destroy our fellow human 

beings, whom we might consider useless, will result in our facing the same 

consequences. 
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However, the enjoyment of earthly and heavenly things was not granted to people 

without any presuppositions. Such enjoyment had to be the result also of their own 

voluntary and active will. In this respect, the first-created were given the command to 

exercise ascetic abstinence in paradise; they were not to eat of a particular fruit. They 

were also given the command to labor; they were to work and keep the garden 

wherein they were placed. Moreover, they were given the command to increase and 

exercise dominion on the earth, in the same sense in which they were to work and 

keep the earth as an extended earthly paradise. 
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nfortunately, however, the fall of the first-created and the deviation from their 
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goal also resulted in the transformation of their attitude toward nature and 

their fellow human beings. Thus, today, we are faced with an extremely self-

sufficient and greedy behavior of people in relation to the natural 

environment. Such conduct betrays their indifference toward natural beauty 

and natural biotopes as well as toward conditions of survival for their fellow 

human beings. 
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We are hopeful that, with time, the rest of Christendom will come to embrace 

this proposition and request in order that, before the imminently expiring second 

millennium in Christ, all Christians may consecrate congruent prayers on the same 

day. In this way, even from now, in every land inhabited by humankind, we may 

glorify with thanksgiving in the future the all-holy name of our God, Creator of heaven 

and earth. 
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It is well known to us all that, unfortunately, many such issues arise each year. 

Naturally, we do not at all overlook the positive efforts made by others on this account. 

Yet, we observe that the ecological problem has become in many respects more 

complicated and that the ecological darkness has become even more extensive, which 

is to say that there is still a substantial ignorance by many and a skilful propaganda on 

the part of the few, who delight in their alliance with the forces of darkness. These 

facts result in many fallacies regarding ecology, in purposeful concealment and 

even distortion of the truth on ecological matters and, indeed, ecological 

terrorism in the form of exaggeration or abusive intervention in the natural 

order of things, at times even to the point of exercising interstate threat and 

violence. This has resulted also in the brutal contravention of international conventions 

on necessary ecological arrangements and the stubborn refusal to accept the financial 

burdens of elementary and essential ecological discipline as well as a plethora of other 

violations, which threaten directly the very air that we breathe. 

All of this may be summarized in the sorrowful realization that, despite the 

painful current experiences and the concerted efforts of many, extremely few 

positive steps have been made on the arduous path toward a true and stable 

reconciliation of humankind with our surrounding physical world. 

This failure is due, mainly, to the insistence of the greater part of humankind 

on the false understanding that the ecological problem is foremost a matter of 

logical connections, expressed and materialized through the means and 
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methods of politics, economy, technology, and all other human activities. 

For all these reasons, it is necessary that the Church steadily call to mind the 

evangelical truth on this matter, namely that all of the above deviations represent a 

violation of the divine disposition of the physical world, which cannot remain 

unpunished given the deviations of such an anti-life stance. It is, indeed, necessary for 

the Church to remind us that, on the contrary, the aforementioned and therefore 

imperatively necessary reconciliation, whenever and wherever it is accomplished, 

represents par excellence a spiritual event. More precisely, the Church reminds us that 

it is the blessed fruit of the Holy Spirit, granted to all who freely and consciously 

partake in the great mystery of divine love, which has followed the creation, and which 

constitutes the reconciliation of God, through Christ, with humankind and the entirety 

of creation.  

This reconciliation is understood and experienced within the Church as a 

settlement:“God in Christ reconciles the world with Himself,” not considering their 

trespasses, as proclaimed by Saint Paul, the Apostle to the Nations (II Cor 5.19). This 

is because all things are derived from God, and, in this case, the renewal of all things, 

“the new creation,” in which we become participants through Holy Baptism, as well as 

other sanctifying gifts in the life of the Church. They are derived from God, who 

“reconciled us with Himself through Jesus Christ” (II Cor 5.18). Moreover, we are all 

dutifully reminded by the Church that God Himself placed “in us the word of 

reconciliation” (II Cor 5.19), that He entrusted to us Christians the proclamation of the 

evangelization Gospel of this joyful message of reconciliation, of the new, loving 

communion of God with humankind and the natural world. 
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Scripture informs us that if one member of the body is infirm, the entire body is also 

affected (I Cor. 12.26). There is, after all, solidarity in the human race because, made 

as they are in the image of the Trinitarian God, human beings are interdependent and 

co-inherent. No man is an island. We are “members one of another” (Eph. 4.25). 

Therefore, any action, performed by any member of the human race, inevitably affects 

all other members. Consequently, no one falls alone and no one is saved alone. 

According to Dostoevsky’s Staretz Zosima in The Brothers Karamazov, we are each of 

us responsible for everyone and everything. 

How does this central problem relate to the matter of protecting the environment 

against humankind's actions? It has become painfully apparent that humanity, both 

individually and collectively, no longer perceives the natural order as a sign and a 

sacrament of God but rather as an object of exploitation. There is no one that is not 

guilty of disrespecting nature. To respect nature is to recognize that all creatures 

and objects have a unique place in God’s creation. When we become sensitive 
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to God’s world around us, we grow more conscious also of God’s world within 

us. In beginning to see nature as a work of God, we begin to see our own 

place as human beings within nature. The true appreciation of any object is to 

discover the extraordinary in the ordinary. 

Sin alone is mean and trivial, as are most of the products of a fallen and sinful 

technology. Yet, it is sin that is at the root of the prevailing, destruction of the 

environment. Humanity has failed in what was its noble vocation: to participate in 

God’s creative action in the world. It has succumbed to a theory of development that 

values production over human dignity and wealth over human integrity. We see, for 

example, delicate ecological balances being upset by the uncontrolled destruction of 

animal and plant life or by a reckless exploitation of natural resources. It cannot be 

over-emphasized that all of this, even if carried out in the name of progress and 

well-being, is ultimately to humankind’s disadvantage. 

It is not without good cause, therefore, that “the whole of creation groans and travails” 

(Rom 8.22). Was it not originally seen by God to be good? Created by God, the world 

reflects divine wisdom, divine beauty and divine truth. Everything is from God, 

everything is permeated with divine energy; in this lies both the joy and tragedy of the 

world and of life within it. The hymns and prayers in the Office of September 1st, 

composed by the gifted hymnographer of the Great Church, the late monk Gerasimos 

of the Holy Mountain, extol the beauty of creation but also remind us of our tragic 

abuse of it. They call us to repent for our actions against God’s gift to us. We have 

made this world ever more opaque, rendering it ever more tortured. The consequences 

of nature’s confrontation with humanity have indeed been an unnatural disaster of 

enormous proportions. Is it not, therefore, only right that we Christians act today as 

nature’s voice in raising its plea for salvation before the throne of God? 

The Church teaches that it is the destiny of humankind to restore the proper 

relationship between God and the world, just as it was in the Garden of Eden. Through 

repentance, two landscapes, the one human and the other natural, can become the 

objects of a caring and creative effort. However, repentance must be accompanied by 

three soundly focused principles, which manifest the ethos of the Orthodox Church. 

There is, first, the eucharistic ethos, which, above all else, means using the earth’s 

natural resources with thankfulness, offering them back to God; indeed, not only them, 

but also ourselves. In the Eucharist, we return to God what is His own: namely, the 

bread and the wine. Representing the fruits of creation, the bread and wine are no 

longer imprisoned by a fallen world, but returned as liberated, purified from their fallen 

state, and capable of receiving the divine presence within themselves. At the same 

time, we pray for ourselves to be sanctified, because through sin we have fallen away 

and have betrayed our baptismal promise. 

Second, we have the ascetic ethos of Orthodoxy that involves fasting and other 

spiritual works. These make us recognize that everything we take for granted in fact 
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comprise God’s gifts provided in order to satisfy our needs. They are not ours to abuse 

and waste simply because we have the ability to pay for them.  

Third,the liturgical ethos emphasizes community concern and sharing. We stand 

before God together; and we hold in common the earthly blessings that He has given 

to all creatures. Not to share our own wealth with the poor is theft from the poor and 

deprivation of their means of life; we do not possess our own wealth but theirs, as one 

of the holy Fathers of the Church reminds us. We stand before the Creator as the 

Church of God, which, according to Orthodox theology, is the continued incarnate 

presence of the Lord Jesus Christ on earth; His presence looks to the salvation of the 

world, not just of humanity but also of the entire creation. The ethos of the Church in 

all its expressions denotes a reverence for all matter: for the world around us, for 

other creatures, and for our own bodies.  

Hence, our Patriarchal message for this day of protection for the environment is simply 

that we maintain a consistent attitude of respect in all our attitudes and actions toward 

the world. We cannot expect to leave no trace on the environment. However, we must 

choose either to make it reflect our greed and ugliness or else to use it in such a way 

that its beauty manifests God’s handiwork through ours. 
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How does this central problem relate to the matter of protecting the environment 

against humankind's actions? It has become painfully apparent that humanity, both 

individually and collectively, no longer perceives the natural order as a sign and a 

sacrament of God but rather as an object of exploitation. There is no one that is not 

guilty of disrespecting nature. To respect nature is to recognize that all creatures 

and objects have a unique place in God’s creation. When we become sensitive 

to God’s world around us, we grow more conscious also of God’s world within 

us. In beginning to see nature as a work of God, we begin to see our own 

place as human beings within nature. The true appreciation of any object is to 

discover the extraordinary in the ordinary. 
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There is no one that is not guilty of disrespecting nature. To respect nature is to 

recognize that all creatures and objects have a unique place in God’s creation. 

When we become sensitive to God’s world around us, we grow more 

conscious also of God’s world within us. In beginning to see nature as a work 

of God, we begin to see our own place as human beings within nature. The 

true appreciation of any object is to discover the extraordinary in the 

ordinary. 
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It is, however, precisely within the framework of the sacred connection and correlation 

of these ideas that God has not allowed humanity to be a mere spectator or an 

irresponsible consumer of the world and of all that is in the world. Indeed, humanity 

has been called to assume the task of being primarily a partaker and a sharer in the 

responsibility for everything in the created world. Endowed, therefore, from the 

beginning with“the image of God,” humanity is called to continual self-transcendence 

so that, in responsible synergy with God the Creator, each person might sanctify the 

entire world, thus becoming a faithful “minister” and “steward.” 

It is clear that the concepts of minister and steward by far exceeds the 

contemporary and internationally accepted ideal of the person called “an ecologist.” 

Usually, we know neither how such an ecologist understands the concept of oikos [the 

Greek word for“house”] nor how that person regards logos[the Greek word for “word”]. 

Today everyone speaks of the dangers facing the“ecosystem” as numbering in the 

thousands; yet few make any reference at all to the God who “constituted” all things. 

There are those who anxiously keep records of constantly perishing “deposits” of the 

main elements of life and movements in nature, again without uttering a word about 

God, who in His infinite goodwill and beneficence is the “depositor” of all His goods for 

our use and nourishment. In wisdom God “established heaven and earth,” thus 

abundantly enriching the universe with every kind of source of living water. 
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The natural environment was created by God to be friendly and of service to the needs 

of humankind. However, owing to Adam’s original disobedience, the natural harmony 

and balance of the environment was disrupted and due to his persistent disobeying of 

God’s commandments, it continues to disrupt, leading to total disarray and 

disharmony. Therefore, the prayer that we offer up to the Lord today for the protection 

of the natural environment from all kinds of destruction and disruption, should first of 

all be a prayer for the repentance of man, who through misjudged, thoughtless, and 

sometimes arrogant actions directly or indirectly provokes most, not to say all, natural 

catastrophes.  

Our Lord who taught us the Lord’s Prayer includes in it a promise that 

accompanies a request “forgive us our trespasses as we forgive those who 

trespass against us”. This has a broader meaning. Our prayer should be 

accompanied by a corresponding sacrifice, mainly a sacrifice of our 

selfishness and arrogant pursuits, which demonstrate our insolent attitude 

towards the Creator and His wisely stipulated natural and spiritual laws. This 

change of attitude and mentality is called repentance. Only if our prayer to 
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God for the protection of the environment is accompanied by correspondent 

repentance, will it be effective and welcomed by God. 
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The Mother Church is fully aware of the dangers that threaten the earth and our 

surrounding natural environment brought about by both the natural ramifications of 

human acts but, mostly, by the moral consequences of human crimes; therefore, the 

Mother Church established the 1st of September as a day of prayer for the 

environment. Prayer appeases God, however there is also a validity in the saying of 

ancient Greeks “In addition to asking for help from goddess Athena offer also your own 

effort.” This saying is similar to the biblical phrase “The effectual fervent prayer of a 

righteous man avails much” (James 5:16). The importance of this sentence lies on the 

word “effectual”, which means that the prayer is more powerful when accompanied by 

actions for the one for whom we are praying. For there is no vindication for the one 

who says “Lord, Lord”, but rather for the one who does the will of God. In our 

discussion, it is evident that the will of God mandates the preservation of the eternal 

yielding of our natural resources, respect toward the natural creation of God and our 

future generations, and the reversal of our destructive behaviour against the very good 

natural environment that was given to us by God.  
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That historical proclamation emphasized the significance of the eucharistic and the 

ascetic ethos of our tradition, which provide a corrective for a consumer lifestyle and 

an alternative to the prevailing philosophy of our age. 
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More especially, we have appreciated how the preservation of the natural environment 

is intimately related to the cessation of warfare, to the restoration of social justice and 

to the management of world poverty. We have learned how the way that we treat 

human beings is directly reflected in the way that we relate to the natural 

environment, as well as to the worship that we exclusively reserve for God. It should 

come as no surprise to us that we are able to misuse the natural and material creation 

when we are able to abuse our fellow-human beings. The Mother Church has been at 

the forefront of significant gatherings and agreements of world peace and welfare, of 

economic and social reform, of human rights and religious tolerance. 
 

P51: Ecumenical Patriarch Bartholomew I Message on the Day of the Protection of the 
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It is always the easier approach to lay blame on Western development and 

technological progress for the ills that we confront in our world. And it is 

always a temptation to believe that we hold the solution to problems that we 

all face today or else to ignore the imminent danger that we face globally. 

What is more difficult - and yet at the same time more noble - is to discern 

the degree to which we constitute part of the problem itself. Just how many 

of us examine the foods that we consume, the goods that we purchase, the 

energy that we waste, or the consequences of our privileged living? How 

often do we take the time to scrutinize the choices that we make on a daily 

basis, whether as individuals, as institutions, as parishes, as communities, as 

societies, and even as nations? 
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More importantly, just how many of our Orthodox clergy are prepared to assume 

leadership on issues concerning the environment? How many of our Orthodox parishes 

and communities are prepared to materialize the knowledge that we have accumulated 

in recent years by practicing ecologically-sensitive principles in their own communities? 

How do the decisions of any local community and parish reflect on a practical and 

tangible level the experience that we have gained on a theoretical level? 

 

In an age when the information is readily available to us, there is surely no 

excuse for ignorance or indifference. To overlook is to shut our eyes to a 

reality that is ever-present and ever-increasing. Former generations and 

cultures may have been unaware of the implications of their actions. 

Nevertheless, today, more perhaps than any other time or age, we are in a 

unique position. Today, we stand at a crossroads, namely at a point of 

choosing the cross that we have to bear. For, today, we know fully well the 

ecological and global impact of our decisions and actions, irrespective of how 

minimal or insignificant these may be. 
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Every necessary relationship of humanity with creation is conjoined with a 

sense of joy and satisfaction. If there is an excess or privation of what is, by 

its use, naturally good then there is an accompanying sensation of want (in 

the case of privation) or surfeit (in the case of excess). Thus does the human 

being possess in himself instinctively a means of measuring beneficial need or 
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detrimental excess. The need manifests as privation; the excess manifests as 

wasteful superfluity. It follows then that all human beings, endowed with 

freedom of will, have the capacity to direct their own instinctual faculty to 

prescribe their own limits; whether to restrain such limits for reasons of 

ascetical discipline, or to exceed them by the power of desire. 
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The unfortunate reality is that humanity has rejected to be shaped by the suggestions 

and inducements of God. We have not followed His guiding grace in determining the 

measure of our needs and how we use the world; how we work in the world or how we 

preserve the world. The result is that we behave toward the environment, toward 

nature, rapaciously and catastrophically. When we apply our own sense of mastery and 

not appropriate use we upset the natural harmony and equilibrium that is based in 

God. Nature reacts negatively and the result is that terrible desires pile up on the 

human family. Recent unusual fluctuations in temperature, typhoons, earthquakes, 

violent storms, the pollution of the seas and rivers, and the many other catastrophic 

actions for man and the environment ought to be an obvious alarm for something to be 

done with human behavior. The principal reason for this catastrophic behavior of 

contemporary man is his egocentrism, which is another face of self-reliance apart from 

God, and even self-divinization.  
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ccording to the great Fathers of the Church, the human person is the prince of 

creation, endowed with the privilege of freedom. Being a partaker simultaneously of 

the material and the spiritual world, humanity was created in order to refer creation 

back to the Creator, in order that the world may be saved from decay and death. 
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Yet, “the whole of creation groans and travails” (Rom. 8. 22) and is now beginning to 

protest at its treatment by human beings. Humanity cannot infinitely and whimsically 

exploit the natural sources of energy. The price of our arrogance will be our self-

destruction, if the present situation continues. 
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Beloved brothers and spiritual children, use the natural environment as its 
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stewards and not as its owners. Acquire an ascetic ethos bearing in mind that 

everything in the natural world, whether great or small, has its importance 

for the life of the world, and nothing is useless or contemptible. Regard 

yourselves as being responsible before God for every creature and treat 

everything with love and care. Only in this way shall we be able to prevent the 

threatening destruction of our planet and secure a physical environment where life for 

the coming generations of humankind will be healthy and happy. 
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The present crisis offers an opportunity for us to deal with the problems in a different 

way, because the methods that created these problems cannot provide their best 

solution. We need to bring love into all our dealings, the love that inspires courage and 

compassion. Human progress is not just the accumulation of wealth and the 

thoughtless consumption of the earth's resources. The way that the present crisis has 

been dealt with has revealed the values of the few who are shaping the destiny of our 

society; of those who can find vast sums of money to support the financial system that 

has betrayed them, but are not willing to allot even the least portion of that money to 

remedy the piteous state the creation has been reduced to because of these very 

values, or for feeding the hungry of the world, or for securing safe drinking water for 

the thirsty, who are also victims of those values. On the face of every hungry child is 

written a question for us, and we must not turn away to avoid the answer. Why has 

this happened? Is it a problem of human inability or of human will?  
 

P58: Excerpts from the Keynote Address at the Millennial Youth Congress in Istanbul.docx - 

58:24 [Nature’s forces are explored a..]  (10:10)   (Super) 

Códigos: [Pensamiento nuclear - Familia: Arquitectura ontológica]  

No memos 

 

Nature’s forces are explored and being exploited in ways unsuitable to the 

harmony of the natural order. Nature is assaulted by human egocentric will. 

The uniqueness and sanctity of the human person is directly threatened. And all of 

humanity, coerced by the uncontrolled powers of haughty reason and the incurable 

weaknesses of moral and spiritual conduct, is moving along the precipitous edge of a 

yawning abyss. 
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In the Orthodox tradition, the phrase“divine economy” is used to describe God’s 

extraordinary acts of love and providence toward humanity and creation. “Economy” is 

derived from the Greek word “oikonomia,” which implies the management of an 

environment or household (oikos), which is also the root of the word “ecology” 

(oikologia). Let us consider, however, the radical distinction between the various kinds 

of economy. Our economy tends to use and discard; natural economy is normally 

cyclical and replenishes; God’s economy is always compassionate and nurturing. 
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Nature’s economy is profoundly violated by our wasteful economy, which in turn 

constitutes a direct offence to the divine economy. The prophet Ezekiel again 

recognized this abuse of the natural eco-systems when he observed: 

Is it not enough to feed on good pasture? Must you also trample the rest with your 

feet? Is it not sufficient to drink clear water? Must you also muddy the rest with your 

feet? (34,18) 

Our perspective is neither that of a scientist nor that of an economist; our principles 

are derived from the altar of the Church and the heart of theology. In this respect, the 

liturgy provides for us a mystical basis for a broader, spiritual worldview. It both 

reflects the way we respond to creation and moulds the way we respect creation.  

Perhaps no other place in the world reflects so apparently or records so articulately 

both the sacred beauty of creation and the consequences of human choices. A spiritual 

worldview should inform our concept of creation and define our conduct within this 

world. This worldview is neither a political plan nor an economic strategy. It is 

essentially a way of reflecting on what it means to perceive the world through the lens 

of the soul. 

Let us consider our own presence on this great river. The question we must address to 

ourselves in all honesty is: have we come here as pilgrims or as travellers? What have 

we come here to see?  

Seeing clearly is precisely what the liturgy teaches us to do. Our eyes are opened to 

see the beauty of created things. The world of the liturgy reveals the eternal dimension 

in all that we see and experience. It enables us to hear new sounds and behold new 

images as we travel along the Amazon River. It creates in us a mystical appreciation 

and genuine affection for everything that surrounds us. The truth is that we have been 

inexorably locked within the self-centered confines of our own individual concerns with 

no access to the world beyond us. We have violated the sacred covenant between our 

selves, our world, and our God. 

The liturgy restores this covenant; it reminds us of another way and of another world. 

It offers a corrective to a wasteful, consumer culture that gives value only to the here 

and now. The liturgy converts the attentive person from a restricted, limited point of 

view to a fuller, spiritual vision “in Him through whom all things live, move, and have 

their being” (Acts 17.28). It provides for us another means of comprehension and 

communication. The liturgy is the eternal celebration of the fragile beauty of this world. 

In practical terms, this would naturally imply a way of life that would be respectful of 

the divine presence in creation. We should not be blindfolded by personal interests, but 

be sensitive to the sacredness of every peninsula and every island, every river and 

every stream, every basin and every landscape. 

If we are guilty of relentless waste, it is because we have lost the spirit of liturgy and 
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worship. We are no longer respectful pilgrims on this earth; we have been reduced to 

careless consumers or passing travellers. How tragic it would be, for us all as delegates 

of this symposium, if we were simply to pass through the Amazon, like the indifferent 

priest in the Parable of the Good Samaritan. We must be responsible and responsive 

citizens of the world; we must be careful and caring pilgrims in this land. If we are not 

in fact moved to compassion, bandaging the wounds of the earth, assuming personal 

care, and contributing to the painful costs, then we might easily be confronted with the 

question, which of these do you resemble: the Good Samaritan or the indifferent 

priest?  

The liturgy guides us to a life that sees more clearly and shares more fairly, moving 

away from what we want as individuals to what the world needs globally. This in turn 

requires that we move away from greed and control and gradually value everything for 

its place in creation and not simply its economic value to us, thereby restoring the 

original beauty of the world, seeing all things in God and God in all things. 

Esteemed dignitaries and fellow participants, perhaps for the first time in the history of 

our world, we recognize that our decisions and choices immediately impact the 

environment. Today, we are able to direct our actions in a caring and compassionate 

way. It is up to us to shape our future; it is up to us to choose our destiny.  

Breaking the vicious circle of ecological degradation is a choice with which we are 

uniquely endowed, at this crucial moment in the history of our planet. This conference 

is a golden opportunity for us to recognize the unique role of every individual and 

every organization, in order that we may respect those more vulnerable in this 

situation, and in order that we may be prepared to assume responsibility for the health 

of our planet, an issue of critical significance and urgency. 

As we officially declare the opening of Symposium VI: “Amazon, Source of Life,” may 

we all be inspired by grace and justice, guided by reason and responsibility, and filled 

with selflessness and compassion. May we be poised in the expectation to learn from 

the fragile beauty of God’s creation, and from the unparalleled dynamism of the great 

Amazon River.  
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As committed and faithful “priests” of God’s beautiful creation, we are called 

to receive and return this world to future generations and to the Creator in an 

act and attitude of thanksgiving. This implies responsibility in a world of 

sinful wasting; it calls for sharing in a contemporary global world; and it 

demands justice in a world of sinful inequality. 
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Instead, we ought to assume our own responsibilities and contribute to the 

solution of the environmental crisis in accordance with our possibilities as 

financially stronger nations in order to wipe out poverty as well.  
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The liturgical and patristic tradition of the Church considers as just, that person who is 

compassionate and freely grants, using love as one’s sole criterion. Justice extends 

even beyond one’s fellow human being to the entire creation. The burning of 

forests, the criminal exploitation of natural resources, the gap between the 

wealthy“north” and the needy “south,” all these constitute expressions of 

transgressing the virtue of justice. 
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This focal point is, in essence, humanity, or otherwise the human biotope – not unto 

itself, but as a human ecosystem, since humanity, of course, does not live nor is it able 

to live by itself in nature. Human beings live simultaneously and collaterally in this 

system, together with the multitudes of living plant and animal organisms, each of 

which thrives or, even better, survives in specific environmental circumstances. 

Humanity is dependent on a natural ecosystem in which the needs of all the 

living organisms that coexist are well balanced and served by each other. The 

disturbance of this balance within the ecosystem renders the survival of 

certain types of life difficult, while their possible extinction causes further 

disproportionate or asymmetrical growth and development of others. The 

result is the inability to meet their needs and, consequently, their death. The latter can 

often be seen as the desolation and the laying to waste of the eco-system or as a 

significant change of habitat for other, usually more inferior, systems. 
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We do not pretend that we have sufficiently cultivated the ground upon which 

Churches, religious communities, environmental organizations and scientists 

can communicate with each other and to the four corners of the earth about 

the vital issues of environmental protection. On the contrary, we steadfastly 

believe that, as we discover more and more the truly unbelievable dimensions 

of the worldwide ecological problem, a long-term programme of complex and 
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concerted studies is required. 
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In the same way, unhindered communication among all those concerned with 

the management of the ecological realities of the present time is equivalent to 

the indispensability and the sanctity of prayer. Ultimately, all things created may 

be connected eucharistically for the praise of the one creator and Father God. 
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My personal participation aims at emphasizing the moral character of this 

entire effort. For, in truth, this is a humanitarian effort; and its success 

depends on the contribution of all our fellow human beings. The only motive 

which may concern all – and, indeed, I believe that it does – is the moral 

obligation, the duty towards our fellow human beings and to our children and, 

more generally, to future generations 
 

P68: Greeting During the Visit to the Academy of Sciences in Austria.docx - 68:9 [We believe 

that the convergenc..]  (6:6)   (Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica] [Pensamiento nuclear - 

Familia: Arquitectura ontológica] [Relacionamiento] [Remedios y soluciones - Familia: Arquitectura 

ontológica]  
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We believe that the convergence of efforts by science and the State on the 

one hand, and of the ordinary citizens on the other, is the most effective way 

to proceed, and invoking the cooperation of all of you, we anticipate that the 

aims of the Symposium currently taking place will be achieved. But at the 

same time, we are doing everything in our power to raise the consciousness 

of each and every citizen to the problem of the endangered environment. 
 

P69: Greeting of Ecumenical Patriarch Bartholomew to the World Conservation Union 

Workshop held in Ouranoupolis.docx - 69:10 [the Ecumenical Patriarchate ha..]  (4:4)   

(Super) 

Códigos: [Pensamiento nuclear - Familia: Arquitectura ontológica]  

No memos 

 

the Ecumenical Patriarchate has brought together religious leaders from many faiths, 

scientists, conservationists, and the press in order to promote its message of 

responsibility towards the natural environment and life on earth in respect to its 

Creator. 
 

P70: Greeting on arrival at Novorossisk for the Second International Symposium.docx - 70:23 

[Nevertheless, in the final ana..]  (6:6)   (Super) 
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Nevertheless, in the final analysis, all the disturbing descriptions of the causes 

which relegate the Black Sea to a storehouse of radioactive and other waste 

materials of the countries of Central and Eastern Europe, as well as all the 

proposals for the confrontation of the problem, hold man himself as their 

common denominator. This is the tragic reality of the problem. 
 

P72: Greetings of Ecumenical Patriarch Bartholomew at the First Summer Environmental 

Seminar on the Island of Halki.docx - 72:19 [Human beings were created by G..]  (4:4)   

(Super) 

Códigos: [Pensamiento nuclear - Familia: Arquitectura ontológica]  
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Human beings were created by God to enjoy sovereignty over nature, but not 

to exercise tyranny over it. Many sectors of society have now recognized that 

the ecological problem is associated with the moral crisis of the humanity and 

that the proper use of nature depends on the perception, position, and 

practice of human beings in relation to the cosmos. 
 

P75: Greetings of Ecumenical Patriarch Bartholomew to Prince Philip During Symposium on 

Ecology at Holy Trinity Monastery.docx - 75:20 [As to the first category, the ..]  (7:8)   

(Super) 

Códigos: [Pensamiento nuclear - Familia: Arquitectura ontológica]  
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As to the first category, the theological reasons, it is known that the Fathers of the 

Church always perceived salvation in Christ as relating not only to man, but through 

man to all of creation. Our Lord Jesus Christ is the "recapitulation of all of creation, 

according to the wel1-known saying of St. Ireneos, Bishop of Lyons in the second 

century. St. Maximos the Confessor, the great 7th century theologian and Father of the 

Orthodox Church, was so insistent upon the importance of material creation in the 

whole Divine plan, that he saw man as a microcosm, and salvation in Christ as a 

"cosmic liturgy" in which all of material creation participates. Moreover, the fact is that 

it is indicative of the faith of the Orthodox Church that at the epicentre of her life lies 

the Divine Eucharist, which is nothing else than a "liturgy," that is, a communal act of 

the people of God in which the faithful bring the gifts of creation, the bread and the 

wine, that they may be changed into the Body and Blood of Christ, and be offered to 

the Creator in thanksgiving. Orthodox Christians firmly believe that God not only 

created the material world, but that, through humans, it has as its destiny, 

participation in the glory and eternal life in Christ. Consequently, the final purpose of 

creation is not its use or abuse for man's pleasure, but something more sublime and 

more sacred. 

From these points, spring also the pastoral reasons for the Church's concern for the 

natural environment. For us, every destruction of the natural environment caused by 
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man constitutes an offense against the Creator and arouses grief; in relation to the 

degree to which people are responsible for their actions, metano ia-a radical change of 

course is demanded of us all. For this reason, each act by man which contributes to 

the destruction of the natural environment must be regarded as a most grievous s~n. 

We are talking about a renewed ethos which must be taught to our faithful. Our faithful 

must become sensitized to the seriousness of this sin and to espouse the 

corresponding ethos. People must cease regarding themselves as proprietors of nature 

and understand their mission as priests of creation who have as their duty the 

anaphora or offering up of the material world to the Creator. In this ethos the liturgical 

as well as the ascetic tradition of the Church can be of assistance to its faithful. 
 

P76: Greetings of Ecumenical Patriarch Bartholomew to the 2004 Caretakers of Environment 

International Conference.docx - 76:5 [For the Christian Church in pa..]  (4:4)   (Super) 

Códigos: [Particularidad dogma referencial - Familia: Arquitectura ontológica] [Pensamiento 

nuclear - Familia: Arquitectura ontológica]  
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 For the Christian Church in particular, caretaking comprises the essential 

characteristic of God Himself in His relationship toward the world (we call 

it“providence”) as well as the glue that binds together all of God’s creatures (we call it 

“love”).  
 

P76: Greetings of Ecumenical Patriarch Bartholomew to the 2004 Caretakers of Environment 

International Conference.docx - 76:14 [In your search then for common..]  (9:22)   (Super) 

Códigos: [Pensamiento nuclear - Familia: Arquitectura ontológica]  

No memos 

 

In your search then for common solutions to common problems, the Orthodox Church 

proposes two central concepts, namely compassion and community. An essential 

element of caretaking is compassion, which is the very experience and expression of 

caretaking. To be cared for by God and to care for God’s creation entail showing 

compassion for every living being and for every living thing. A compassionate heart, 

writes a seventh-century mystic, St. Isaac the Syrian: 

Burns with love for the whole of creation – for human beings, for birds and beasts, for 

all of God’s creatures. 

So we need to be compassionate, which is to say full of passion and full of concern for 

every detail of God’s creation. If we remain indifferent to humanity’s injustice against 

the earth and its resources, if we are not involved in the correction of the abuse we 

cause to our planet, then we do not properly reflect God’s care and concern for us and 

the whole world. 

There are, of course, no excuses for our lack of interest and involvement. In our age, 

the information is readily at hand. We know the facts; the statistics are alarming. We 

can no longer remain apathetic to the cry of the poor and “the groaning of creation” 

(Rom. 8.22). As we well know, we are – all of us – so profoundly and intimately 

involved in and interconnected with each other’s destiny. So we must choose to care. 
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Otherwise, we are not being fair to the environment. 

Moreover, receiving care obliges us to provide care. Caretaking is a circle: of what we 

have received, we are called to give. We cannot hope to be nurtured for by the 

environment if we do not in turn nurture this environment in an intimate way. 

Therefore, in addition to the element of compassion, we must recognize the 

importance of community. Far too long have we limited our understanding of 

community, reducing it to include only human beings. It is time that we extend this 

notion also to include the living environment, to animals and to trees, to birds and to 

fishes. Embracing in compassion all people as well as all of animal and inanimate 

creation brings good news and fervent hope to the whole world.  

This sense of community obliges us to stand for and support the most vulnerable 

aspects of creation, those parts of the world that have no human voice and whose 

rights can easily be trampled. Who will speak for the way we treat the resources of our 

planet? The earth is a part of our flesh, inseparable from our story and destiny. 

For“everything that breathes praises God” (Psalm 150.6). 

If we are honestly concerned about future generations, then we must also be caring 

toward the earth. We must feel a sense of responsibility for our attitudes and practices 

in relation to the environment. For the first time, perhaps, in the history of the world, 

human beings are in a position to decide about our actions and to direct our influence 

in a way that shapes our environment. What will we choose? 

These are some of the issues that you are called to grasp as you seek to be educated 

for a sustainable future – our own future, ultimately your own future! The English 

word“education” derives from the Latin prefix emeaning “outside” and the verb 

ducomeaning “lead out.” The Greek term for education is paideia, which contains the 

same root as the term for child (paidion).  

This implies that you are to seek practical and tangible ways that lead us all out of the 

environmental impasse that we – especially we adults – have created. Clearly, the way 

out of the environmental crisis that we face lies to a great extent in your hands. Our 

fervent prayer and at the same time our heartfelt conviction is that, guided by the 

enlightening and empowering grace of God, you will prove worthy of the legacy with 

which you have been entrusted. The very welfare of our planet depends on it! 

At the Patriarchate, 30 June 2004  

Your fervent supplicant before God, 

+BARTHOLOMEW 

Archbishop of Constantinople, 

New Rome and Ecumenical Patriarch 
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P76: Greetings of Ecumenical Patriarch Bartholomew to the 2004 Caretakers of Environment 

International Conference.docx - 76:20 [Moreover, receiving care oblig..]  (13:13)   (Super) 
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Moreover, receiving care obliges us to provide care. Caretaking is a circle: of what we 

have received, we are called to give. We cannot hope to be nurtured for by the 

environment if we do not in turn nurture this environment in an intimate way. 

Therefore, in addition to the element of compassion, we must recognize the 

importance of community. Far too long have we limited our understanding of 

community, reducing it to include only human beings. It is time that we extend this 

notion also to include the living environment, to animals and to trees, to birds and to 

fishes. Embracing in compassion all people as well as all of animal and inanimate 

creation brings good news and fervent hope to the whole world.  
 

P77: Greetings of Ecumenical Patriarch Bartholomew to the International Conference.docx - 

77:8 [As is well known, the Ecumenic..]  (6:6)   (Super) 

Códigos: [Defensa y aclaración del mensaje cristiano - Familia: Arquitectura ontológica] 
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As is well known, the Ecumenical Patriarchate interprets the Biblical commandments 

and the Patristic legacy through the prism of current events and needs. 
 

P142: Statement on Water.rtf - 142:10 [As we have repeatedly affirmed..]  (6:6)   (Super) 
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As we have repeatedly affirmed, we endorse and are committed to the various declarations 

of human rights and other international agreements, that environmental resources are 

God’s gift to the world and cannot be either considered or exploited as private 

property. Moreover, their sustainability and stewardship demand a proportionate legal 

and canonical obligation, which cannot be undermined or ignored. Any abuse of our 

earth’s resources – and, above all, of water as the source and symbol of life and 

renewal – contradicts our sacred and social obligation to other people, and especially 

those who live in poverty and on the margins of society. 
 

______________________________________________________________________ 

 

Código: Percepción y narrativa cristiana {110-7}~ 

 

P 5: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the Meeting of 

Orthodox Primates at the Phanar.docx - 5:42 [Guided by the holy Scriptures ..]  (6:6)   

(Super) 

Códigos: [Percepción y narrativa cristiana - Familia: Arquitectura ontológica]  

No memos 
 

Guided by the holy Scriptures and by sacred Tradition 
 

P 9: The Halki Ecological Institute.docx - 9:4 [God, His Spirit hovering over ..]  (7:21)   
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God, His Spirit hovering over the waters, moved beyond Himself in order to create 

from chaos all that is "good". Out of His love, He created the cosmos in all its 

grandeur, grace, and beauty; and in this cosmos He envisioned a pure and harmonious 

world, a world of blessedness and abundance, and so He created it. Despite the fact 

that humankind rejected and continues to reject this purpose and design, God remains 

faithful to His vision. Although humankind has marred creation, stripping it of its 

original splendor by our carelessness, God continues to invite us back to Eden and 

forward to His Kingdom by showing us how to live these realities in the present. 

Ultimately, this is the purpose of our life as God's servants. Our sacramental life, 

ascetic practices, values, beliefs, and principles all serve to direct us along this path.  

 

Navigating through the turbulent waters of life, the Church seeks to collaborate with 

God in His work of creation by filling the "void" and shining forth the radiant light of 

Christ on the "darkness" that sin has brought upon the world. This is why the 

Ecumenical Patriarchate over the past years has undertaken significant projects aimed 

at raising environmental awareness world wide and encouraging people locally to deal 

with the ecological problems they face, problems which are first and foremost spiritual. 

The Halki Ecological Institute, an interdisciplinary learning opportunity for clergy, 

scientists, educators, journalists, and students, is one such initiative born of our 

previous multidisciplinary environmental consultations, in particular "Symposium II: 

'The Black Sea in Crisis'." Our aim is to establish an environmental network throughout 

the Black Sea region involving all these disciplines and so it is with great enthusiasm 

that the Ecumenical Patriarchate, in collaboration with the committee of "Religion, 

Science, and the Environment", launches this inaugural session of The Halki Ecological 

Institute. We take profound spiritual pride in the institution of this new and bold 

environmental project and wish to commend and thank our Sister Orthodox Churches 

from around the Black Sea who have embraced this program from its inception and 

have worked closely with us in order to realize this objective. We should also like to 

thank our sponsors, the coordinators and facilitators, and those who have worked 

tirelessly in the planning and organization of this Institute.  

 

We personally welcome each and every one of you to The Halki Ecological Institute and 

rejoice in this unique opportunity to explore the depths of the scientific and theological 

richness available to us. As you embark on this journey of discovery and revelation, we 

pray that the grace of the Creator and Sustainer of "all things, seen and unseen" will 

continually guide you as you seek to enhance the beauty and wonder of His creation. 
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Bestowing upon you our paternal and patriarchal blessings, we invoke upon you, and 

the work of this Institute, the abundant grace of the Holy Spirit and the rich mercies of 

God. 

 

At the Phanar, June 5, 1999 

 

Your fervent supplicant before God, 

 

+ Bartholomew 

Archbishop of Constantinople, New Rome 

and Ecumenical Patriarch 

 
 

P10: Address during the official opening of the first international symposium.docx - 10:29 

[The ascetic tradition also off..]  (14:14)   (Super) 
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The ascetic tradition also offers a celebratory use of the resources of creation 

in a spirit of enkrateia [abstinence, but literally, “a holding within”]and 

liberation from the passions. Within this tradition, many human beings have 

experienced the joy of contemplation, which contrasts with the necessarily 

fleeting and illusory pleasure of relating to the world as an object for 

consumption. 
 

P16: Address Before the Minister for the Environment of Bulgaria and His Eminence 

Metropolitan Vidin on Board the Symposium Ship in Bulgaria.docx - 16:39 [Within His all-

wise organizati..]  (9:9)   (Super) 

Códigos: [Percepción y narrativa cristiana - Familia: Arquitectura ontológica]  
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Within His all-wise organization of and dispensation for the world, God offers 

humankind a wide variety of services. We must not transform this world into a conduit 

for garbage; and where this has already happened, we must take all the necessary 

measures to restore the ecological balance.  
 

P17: Address of Ecumenical Patriarch Bartholomew at The House of Parliament of 

Romania.docx - 17:46 [The natural world is destined ..]  (10:10)   (Super) 

Códigos: [Percepción y narrativa cristiana - Familia: Arquitectura ontológica]  

No memos 

 

 The natural world is destined to partake of the renewal and glorification which 

encompass the body of the Lord that ascended into heaven 
 

P22: Message of Ecumenical Patriarch Bartholomew to the Sixth Symposium of the Halki 

Ecological Institute.docx - 22:4 [Navigating through the turbule..]  (5:6)   (Super) 
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Navigating through the turbulent waters of life, the Church seeks to collaborate with 

God in His work of creation by filling the "void" and shining forth the radiant light of 

Christ on the "darkness" that sin has brought upon the world. This is why the 

Ecumenical Patriarchate over the past years has undertaken significant projects aimed 

at raising environmental awareness world wide and encouraging people locally to deal 

with the ecological problems they face, problems which are first and foremost spiritual. 

The Halki Ecological Institute, an interdisciplinary learning opportunity for clergy, 

scientists, educators, journalists, and students, is one such initiative born of our 

previous multidisciplinary environmental consultations, in particular "Symposium II: 

'The Black Sea in Crisis'." Our aim is to establish an environmental network throughout 

the Black Sea region involving all these disciplines and so it is with great enthusiasm 

that the Ecumenical Patriarchate, in collaboration with the committee of "Religion, 

Science, and the Environment", launches this inaugural session of The Halki Ecological 

Institute. We take profound spiritual pride in the institution of this new and bold 

environmental project and wish to commend and thank our Sister Orthodox Churches 

from around the Black Sea who have embraced this program from its inception and 

have worked closely with us in order to realize this objective. We should also like to 

thank our sponsors, the coordinators and facilitators, and those who have worked 

tirelessly in the planning and organization of this Institute.  

We personally welcome each and every one of you to The Halki Ecological Institute and 

rejoice in this unique opportunity to explore the depths of the scientific and theological 

richness available to us. As you embark on this journey of discovery and revelation, we 

pray that the grace of the Creator and Sustainer of "all things, seen and unseen" will 

continually guide you as you seek to enhance the beauty and wonder of His creation. 
 

P24: Address During the Official Sophie Prize Presentation Ceremony.docx - 24:13 [An 

Environmental Creed We beli..]  (10:24)   (Super) 

Códigos: [Percepción y narrativa cristiana - Familia: Arquitectura ontológica] [Visión 
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No memos 

 

An Environmental Creed 

We believe that the human person constitutes the crown of creation, endowed with 

the sacred features of self-conscience, freedom, love, knowledge and will. Such a 

teaching is part and parcel of our creation “according to the image and likeness of 

God.” 

We believe that the natural creation is a gift from God to the world, entrusted to 

humanity as its governor, provider, steward, and priest, in accordance with the 

commandments “to work and keep it,” as well as to abstain from it partially. In this 
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way, we admit the limitations as well as the responsibilities of humanity with regard to 

the natural environment. 

We believe that the universe comprises a single harmony or “cosmos,”according to 

the classical Greek significance of this term, which implies a harmonious coordination 

of human will and human action on the basis of natural and spiritual laws established 

by the discerning, loving, and perfecting will of the divine Word. 

We believe that humanity did not wish to coordinate personal will and universal 

harmony, in accordance with the divine plan. Instead, it preferred to pursue 

independence, resulting in the creation of a new order and different pattern within the 

natural environment – commonly referred to as anthropocentrism, but more properly 

identified as anthropomonism.  

We believe that a New Man, the God-Man, Jesus Christ, appeared in the world, 

demonstrating perfect obedience to the original plan of the Father with regard to the 

relationship between humanity and the world. Jesus Christ reconciled the world to the 

Father. Henceforth, the world functions harmoniously through Him and in Him. He 

commanded us to use the world’s resources in a spirit of ascetic restraint and 

eucharistic sacrifice, to transform our way of thinking from egocentrism to altruism 

in light of the ultimate end of the world. In the Greek language, again, the word 

for“end” (telos) implies both conclusion and purpose. 

These brief principles describe our attitude and concern for the natural environment. 

We are endowed with freedom and responsibility; all of us, therefore, bear the 

consequences of our choices in our use or abuse of the natural environment. Yet, we 

also have the capacity to repent and the ability to reduce the damage of our actions in 

the world. We know, however, that the complete reconciliation and ultimate 

recapitulation of the world can only occur through Jesus Christ at the end of time.  

Until then, God’s unceasing love allows us only glimpses of that total reconciliation, to 

which we partially contribute when we abandon the abusive violation of nature and to 

accept it as a divine gift of love, treating it reasonably, gratefully, and fruitfully. Such 

is our dutiful response to the loving Creator, as well as to all those with whom we 

share this divine gift. 

To imagine a world that functions in beauty and harmony, balance and purpose, in 

accordance with the overflowing love of God, is to cry out in wonder with the 

Psalmist,“How great are Your works, O Lord; You have fashioned all things in wisdom.”  

Original Sin and the Environment 

Our original privilege and calling as human beings lies precisely in our ability to 

appreciate the world as God’s gift to us. And our original sin with regard to the 

natural environment lies – not in any legalistic transgression, but – precisely 

in our refusal to accept the world as a sacrament of communion with God and 
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neighbor. We have been endowed with a passion for knowledge and wisdom, which 

open before us boundless worlds of the microcosm and the macrocosm, and present us 

with boundless challenges of creative action and intervention.  

The arrogance that destroyed the Tower of Babel, through the misuse of power and 

knowledge, always lurks as a temptation. The natural energy wrought by the sun as a 

blessing on the earth can prove perilous when profaned by the hands of irresponsible 

scientists. The interventions of geneticists, which arouse enthusiasm in their potential, 

have not been exhaustively explored with a view to their side effects. 

We are not opposed to knowledge but we underline the importance of proceeding with 

discernment. We also stress the possible dangers of premature intervention, which 

may lead to “the desire to become greater than the gods” (Euripides), which the 

classical Greeks described as “hubris.” Such discord destroys the inner harmony that 

characterizes the beauty and glory of the world, which St. Maximus the Confessor 

called “a cosmic liturgy.” 

All-Embracing Love 

Our prayer and purpose join the priest in the Divine Liturgy, who chants the words: “In 

offering to You, Your own of Your own, on behalf of all and for the sake of all– we 

praise You, we bless You, we give thanks to You, O Lord, and we pray to You, our 

God.” Then, we are able to embrace all – not with fear or necessity, but with love and 

joy. Then, we care for the plants and for the animals, for the trees and for the rivers, 

for the mountains and for the seas, for all human beings and for the whole natural 

environment. Then, we discover joy – rather than inflicting sorrow – in our life and in 

our world. Then, we are creating instruments of life and not tools of death. Then, 

creation on the one hand and humanity on the other hand, the one that encompasses 

and the one that is encompassed, cooperate and correspond. Then, they are no longer 

in contradiction or in conflict. Then, just as humanity offers creation in an act of 

priestly service and sacrifice to God, so also does creation offer itself in return as a gift 

to humanity. Then, everything becomes an exchange, an abundance, and the 

fulfillment of love. 

 
 

P25: Address of Ecumenical Patriarch Bartholomew at the Environmental Symposium.docx - 

25:27 [Indeed, in our liturgical life..]  (14:14)   (Super) 
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Indeed, in our liturgical life, we realize by anticipation, the final state of the cosmos in 

the Kingdom of Heaven. We celebrate the beauty of creation, and consecrate the life of 

the world, returning it to God with thanks. We share the world in joy as a living 

mystical communion with the Divine. Thus it is that we offer the fullness of creation at 

the Eucharist, and receive it back as a blessing, as the living presence of God. 
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P25: Address of Ecumenical Patriarch Bartholomew at the Environmental Symposium.docx - 

25:87 [We are called to be stewards, ..]  (19:19)   (Super) 

Códigos: [Percepción y narrativa cristiana - Familia: Arquitectura ontológica]  
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 We are called to be stewards, and reflections of God's love by example. Therefore, we 

proclaim the sanctity of all life, the entire creation being God's and reflecting His 

continuing will that life abound. We must love life so that others may see and know 

that it belongs to God. We must leave the judgement of our success to our Creator. 
 

P29: Address of Ecumenical Patriarch Bartholomew to the Summit on Religions and 

Conservation.docx - 29:34 [Nevertheless, it is a given hi..]  (35:35)   (Super) 

Códigos: [Autocrítica y humildad] [Percepción y narrativa cristiana - Familia: Arquitectura 
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Nevertheless, it is a given historical fact that the attitude that the world today is a 

neutral object to be used -- over which man exercises dominion for his own egocentric 

pleasure -- constitutes an attitude which was born and shaped in the bosom of 

Christian Europe. 
 

P30: Address of His All.docx - 30:26 [Thus it is that the Ecumenical..]  (24:24)   (Super) 
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Thus it is that the Ecumenical Patriarchate – in keeping with our own sense of 

responsibility for the house, the oikos of the world and all who dwell therein, has for 

decades championed the cause of the environment, calling attention to ecological 

crises around the globe. 
 

P30: Address of His All.docx - 30:28 [In our service to the environm..]  (25:25)   (Super) 

Códigos: [Percepción y narrativa cristiana - Familia: Arquitectura ontológica]  
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In our service to the environment, we have to date sponsored seven scientific 

symposiums that bring together a host of disciplines. The genesis of our initiative grew 

on the island that gave humanity the Apocalypse, Book of Revelation, the sacred island 

of Patmos in the Aegean Sea. And it was in the Aegean that we commenced, in 1995, 

an ambitious program of integrating current scientific knowledge about the oceans with 

the spiritual approach of the world's religions to water, particularly the world's oceans. 
 

P30: Address of His All.docx - 30:31 [In 1997, we pursued our ecolog..]  (26:26)   (Super) 

Códigos: [Percepción y narrativa cristiana - Familia: Arquitectura ontológica] [Visión histórica-
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In 1997, we pursued our ecological odyssey on the Black Sea, where in a journey of 

over 1,000 nautical miles, through the lands and seas of 2,500 years of Greek colonies 

and the Roman, Byzantine and Ottoman Empires, we ended in Thessaloniki, the 

cultural capital of Europe for that year. Currently in the City (Istanbul) we are 

experiencing great joy and enthusiasm as we are all preparing for its celebration as the 
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European Capital of Culture in the year 2010. The City, which has a long history, was a 

crossroads for gatherings of people and served as a place of cohabitation of diverse 

religions and cultures. 
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Our counsel to all is to recognize that only when we embrace the fullness of shared 

presence within the ecosphere of human existence, are we then able to face the 

“otherness” of those around us –majority or minority – with a true sense of the 

consanguinity of the human family. Then do we behold the stranger amongst us not as 

an alien, but as a brother or sister in the human family, the family of God. St. Paul 

expounds on pan-human relation and brotherhood quite eloquently and concisely when 

addressing the Athenians with the following: “And He made from one man every nation 

of mankind to live on all the face of the earth, having determined their appointed times 

and the boundaries of their habitation, that they would seek God, if perhaps they 

might grope for Him and find Him, though He is not far from each one of us; for in Him 

we live and move and exist, as even some of your own poets have said, “For we also 

are His children.”(Acts 17:26-28) 
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 The choices and actions of what is otherwise civilized modern man have led to this 

tragic situation, essentially comprising a moral and spiritual problem, which the 

divinely inspired Apostle Paul had articulated with colourful imagery in underlining its 

specifically ontological dimension in his Letter to the Romans nineteen centuries ago: 

“For creation was made subject to vanity, not willingly, but by reason of him who 

subjected it ... For we know that the whole creation groans and travails in pain 

together until now.” (Rom. 8. 20,22) 
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Generally, the criterion is offering our fellow human beings the possibility of living on 

our planet under normal conditions and of coming to know God in order to enter His 

Kingdom.  
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This means that the protection of our fellow human beings from destructive floods, 

fires, storms, tempests and other such disasters is our binding duty. Consequently, 

our failure to assume appropriate measures for avoiding such phenomena is 
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reckoned as an unpaid debt and constitutes a crime of negligence, incurring a 

plethora of other crimes, such as the death of innocent people, the destruction of 

cultural monuments and property as well as overall regressive progress 
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The double nature of the existence of the human person, consisting of body 

and soul, or of matter and spirit, according to the “very good” and creative 

will of God, requires the cooperation of humankind and nature, of person and 

environment. 
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Without this coordination, neither the environment is able to serve humanity 

according to its destiny nor is humanity able to avert the disturbance of 

natural balances and the obliteration of the natural harmony, which God 

created for us. 
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 Nature was placed by God to the service of humankind, on the condition, however, 

that humanity would respect the laws that pertain to it and would work in it and 

protect it (Gen. 2.15). 
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The Holy Orthodox Church, accepting that the entire creation is very good, finds itself 

in a harmonious relationship with the natural world, which surrounds the crown of 

creation, the human being. Even though the human being, either as an isolated 

individual or as collective humanity, is only a minuscule speck in the face of 

the immense universe, it is a fact that the entire universe is endowed with 

meaning by the very presence of humanity within it. Based on this assurance, 

even leading contemporary scientists accept that the universe is infused with 

the so-called “human principle,” meaning that it came about and exists for 
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the sake of humanity. 

Consequently, the stance of humanity before its Creator, the all-good God, should 

have been one of thanksgiving for the abundant wealth, which our Maker has placed at 

our disposal. However, humanity loved creation more than the Creator and did not 

return its debt to God. Rather, humanity made an idol of it and desired to be 

transformed into a wasteful ruler of creation, without any accountability before it, 

instead of being a rational and grateful consumer of creation. Moreover, humanity 

was often not even satisfied with wasteful manipulation but schemed to use 

the tremendous forces contained within nature for the destruction of its 

fellow human beings and the depletion even of nature itself. From the earliest 

of days, when Cain murdered Abel, at which point humanity altered the staff 

formerly used for support into a rod of assault, humanity now tries to use 

every element as a weapon. Thus, humanity was not satisfied with using 

elements which God granted in abundance – such as copper, bronze, and iron, 

and so on –in order to produce tools for a peaceful life. Rather, using all the 

latest scientific discoveries, humanity fashioned from these elements 

weapons of mass murder and a system of human annihilation. Unfortunately, 

humanity continues to make and use these weapons. We, therefore, see gunpowder, 

nitroglycerine, atomic and nuclear energy, chemical gases, bacterial and every kind of 

micro-organism and disease-causing factors, being mobilized and gathered into super-

modern arsenals, for the purpose of being used as a threat to coerce others into 

submission but also as a means of active annihilation of those who do not submit. 

Consequently, neither is the rebellion of nature against humanity a strange 

coincidence, nor is the continuous exhortation of the Orthodox Church that we should 

not love the world, which has been led astray from its divine purpose and those things 

in the world, but that we should love God instead (I Jn 2.15). In this way, we are able 

to enjoy the things of the world with blessing and thanksgiving in Christ, through 

whom we have received reconciliation (Rom 5.11).  

Nature rebelled against humanity, which abuses it. Therefore, it no longer finds itself in 

that perfect divine harmony, whose marvelous melody comes from the rhythmic orbits 

of the heavenly bodies and the changing seasons of the year. Were it not for the 

good souls of the saints, who hold together the cohesion of the world, 

perhaps the revenge of nature for the inhumanities we force it to bear upon 

our fellow human beings, would be even more lamentable for those people 

who improperly use its powers against others. 

In light of the above, on this first day of September in the year 1998 of our salvation, 

once again dedicated to the natural environment, we invite and urge everyone to 

convert the tremendous destructive forces, which we have accumulated on earth – a 

planet so small in size, yet so great in evil as well as in insurmountable virtue – into 

creative and peaceful forces. 
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Unfortunately, the coercion of nature to act destructively against itself and the human 

race does not come out of the will of certain evil leaders, as much as it is supported by 

those who wish to deny their own responsibility. It also comes from the consenting will 

of thousands of individuals, without whose psychological support these leaders would 

not be able to accomplish anything. Consequently, the responsibility of every living 

person on the face of the earth flows out of the conscious acceptance or 

rejection of what has been accomplished. It is through this acceptance or 

rejection that one participates in the formation of the predominant will. From 

this point of view, everyone, even the feeblest, can contribute to the 

restoration of the harmonious renewed operation of the world. We can do so 

by being in tune with the forces of the divine harmony and not with those 

which are badly dissonant and oppose the divine all-harmonious rhythm of 

the universal instrument, of which each one of us constitutes but one of its 

practically innumerable chords. 

Our love for nature does not seek to idolize it; rather, our love for nature stems from 

our love for the Creator who grants it to us. This love is expressed through offering in 

thanksgiving all things to God, through whom we, having been reconciled through 

Jesus Christ (II Cor. 5.19), enjoy also our reconciliation with nature. Without our 

reconciliation with God, the forces of nature find themselves in opposition to us. We 

already experience consequences of this and are subjected to these consequences. 

Therefore, in order to avert the escalation of evil and to correct that which may already 

have taken place, and in order to suspend the penalty, we are obligated to accept the 

fact that we need to be responsible and accountable consumers of nature and not 

arbitrary rulers of it. We must also accept the fact that, in the final analysis, the 

demand placed on nature to use its powers in order to destroy our fellow human 

beings, whom we might consider useless, will result in our facing the same 

consequences. 

Finally, for all these things, we fervently pray to the Lord God that He may show 

forbearance for our transgressions; that He may grant us time for repentance; and 

that He may shine in our hearts the light of His truth. This we ask in order that on the 

issue of the environment, and in each of the paths we encounter before us in life, we 

may advance in concord with His all-wise, all-harmonious order of the entire creation 

as it was decreed by Him. Otherwise, our discordant journey may lead to our demise. 
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The all-merciful and beneficent God, who created humanity from non-being into being, 

so desired that His beloved creature, the king of creation, namely humanity, may 

enjoy His “very good” creation. Thus God wanted humanity to enjoy creation from the 
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majestic harmony of the heavenly firmament to the natural beauty of the earthly and 

marine animals as well as all vegetable life, with every harmonious and numerous 

variation revealed on the surface of the world. For, by contemplating the balance, 

harmony and beauty of creation, humanity is lifted to a sense of wonder at the 

supremely perfect perfection of the divine Creator and, consequently, to love and 

worship Him. In this way, humanity is sanctified and rendered a partaker of divine 

blessedness, for which it was destined. 

However, the enjoyment of earthly and heavenly things was not granted to people 

without any presuppositions. Such enjoyment had to be the result also of their own 

voluntary and active will. In this respect, the first-created were given the command to 

exercise ascetic abstinence in paradise; they were not to eat of a particular fruit. They 

were also given the command to labor; they were to work and keep the garden 

wherein they were placed. Moreover, they were given the command to increase and 

exercise dominion on the earth, in the same sense in which they were to work and 

keep the earth as an extended earthly paradise. 

These commandments surely also apply to us as the successors of the first-created. 

They aim, neither solely nor predominantly, at protecting nature in itself, but in 

preserving the space within which humanity dwells; creation was made for humanity, 

and it was made beautiful and productive, serving and supporting every goal in 

accordance to our divine destiny. 

Unfortunately, however, the fall of the first-created and the deviation from their 

goal also resulted in the transformation of their attitude toward nature and 

their fellow human beings. Thus, today, we are faced with an extremely self-

sufficient and greedy behavior of people in relation to the natural 

environment. Such conduct betrays their indifference toward natural beauty 

and natural biotopes as well as toward conditions of survival for their fellow 

human beings. 

In order, therefore, to sensitize people in regard to their obligation to contribute as 

much as they possibly can to the preservation of the natural environment, even if for 

their own sake, we dedicated September 1stas a day of prayer for the created order. Of 

course, the natural environment also has value in and of itself. Nevertheless, it 

acquires greater value when contemplated in connection with humanity that dwells 

within it. For, then, damage to the environment bears consequences not only for 

nature but also for humanity, rendering human life less tolerable and beautiful.  

According to the Church Fathers, a merciful heart will not only seek the heavenly 

kingdom and sense that it has not abiding city here on earth, seeking instead the 

heavenly city; it also cannot tolerate any harm to animals and plants, indeed even to 

the inanimate elements of nature. Such a person recognizes in nature too a relative 

value, given by God Himself who created it. A similar spirit should also characterize 
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every Christian. We do not limit our expectations simply to this world; nor do we 

abandon our pursuit of the heavenly reality, namely the divine kingdom. Instead, we 

recognize that the way that leads to the heavenly Jerusalem goes through the keeping 

of the divine commandments during our temporary sojourn in this world. Therefore, 

we are careful to keep the original commandment to preserve creation from 

all harm, both for our sake and for the sake of our fellow human beings. In any case, 

respect for the material and natural creation of God, as well as indirectly for all people 

who are affected by the environment, reveals a sensitivity in human attitudes and 

conduct that should be characteristic of every Christian. 

However, since we can discern that such a spirit does not inspire all people, we 

beseech the Lord on this day especially, that He might illumine them to avoid 

ecological turmoil and harm. May the Lord, in His long-suffering, protect us all as well 

as the environment that has, because of our sins, revolted. May He spare us from 

natural destructions that arise from forces beyond our control. 

Let us pray, then, and ask the Lord for favorable and peaceful seasons, free from 

earthquakes, floods, fires, storms, as well as every raging wind and natural reaction. 

May He also spare us from every form of human destruction wrought upon our 

environment, so that we may live in peace and glorify in thanksgiving our Lord Jesus 

Christ, who bestows every good thing. May His grace be with you all. Amen. 
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There is no one that is not guilty of disrespecting nature. To respect nature is to 

recognize that all creatures and objects have a unique place in God’s creation. 

When we become sensitive to God’s world around us, we grow more 

conscious also of God’s world within us. In beginning to see nature as a work 

of God, we begin to see our own place as human beings within nature. The 

true appreciation of any object is to discover the extraordinary in the 

ordinary. 
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 Was it not originally seen by God to be good? Created by God, the world reflects 

divine wisdom, divine beauty and divine truth. Everything is from God, everything is 

permeated with divine energy; in this lies both the joy and tragedy of the world and of 

life within it. 
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Again, this year, we are called to offer wholehearted praise to the Creator of 

everything both visible and invisible for having placed us as the ones first-fashioned in 

luscious paradise among all His own creation. 
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In contemplating the creation of God within us and around us within this kind of 

God-given theological perspective, we are certainly justified in being overcome with 

total optimism, even when the elements of nature are faced with the greatest danger 

or when history is being gravely distorted. For, we recognize that “the souls of the 

righteous are in the hand of God, and no torment will ever touch them” (Wisdom of 

Solomon 3.1). 
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In the language of the Church Fathers, the human person “stands at the 

border”between material and spiritual creation. Humanity is a “borderer” with 

regard to space and time as well; thus, in “an hour of temptation,” one is able 

courageously to foretaste the “day of salvation.” 

However, through the sacred correlations mentioned above, creation is by no means at 

all reduced to a level of irresponsible relativity or relativism. On the contrary, in this 

way, creation emerges in its God-pleasing uniqueness and sacredness. Thus, 

“summer” and “winter,” “light”and “darkness,” “greatness” and “smallness,” “instant” 

and “eternal,” “material” and “spiritual;” “divine” and “human,” are proven not to be 

contrary to each other, but rather to be deeply correlated. For, the redeeming will of 

the benevolent God, who is beyond all things, is realized gradually in time and in space 

through all of these things. 

It is, however, precisely within the framework of the sacred connection and correlation 

of these ideas that God has not allowed humanity to be a mere spectator or an 

irresponsible consumer of the world and of all that is in the world. Indeed, humanity 

has been called to assume the task of being primarily a partaker and a sharer in the 

responsibility for everything in the created world. Endowed, therefore, from the 

beginning with“the image of God,” humanity is called to continual self-transcendence 
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so that, in responsible synergy with God the Creator, each person might sanctify the 

entire world, thus becoming a faithful “minister” and “steward.” 

It is clear that the concepts of minister and steward by far exceeds the 

contemporary and internationally accepted ideal of the person called “an ecologist.” 

Usually, we know neither how such an ecologist understands the concept of oikos [the 

Greek word for“house”] nor how that person regards logos[the Greek word for “word”]. 

Today everyone speaks of the dangers facing the“ecosystem” as numbering in the 

thousands; yet few make any reference at all to the God who “constituted” all things. 

There are those who anxiously keep records of constantly perishing “deposits” of the 

main elements of life and movements in nature, again without uttering a word about 

God, who in His infinite goodwill and beneficence is the “depositor” of all His goods for 

our use and nourishment. In wisdom God “established heaven and earth,” thus 

abundantly enriching the universe with every kind of source of living water. 

At any rate, being God's minister and steward over all of creation does not mean that 

humanity simply prospers or is happy in the world. This would be crude self-sufficiency 

and impious minimalism. The main and lasting benefit of these qualifications is that, by 

using the world in a pious manner, humanity experiences the blessed evolution from 

the stage of “divine image” to that of “divine likeness.” In similar fashion, every other 

good element of the universe is transformed, by the grace of God and even without 

human intervention, from the stage of“potentiality” to that of “actuality,” in fulfillment 

of the pre-eternal plan of the entire divine economy. 
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However, owing to Adam’s original disobedience, the natural harmony and balance of 

the environment was disrupted and due to his persistent disobeying of God’s 

commandments, it continues to disrupt, leading to total disarray and disharmony. 

Therefore, the prayer that we offer up to the Lord today for the protection of the 

natural environment from all kinds of destruction and disruption, should first of all be a 

prayer for the repentance of man, who through misjudged, thoughtless, and 

sometimes arrogant actions directly or indirectly provokes most, not to say all, natural 

catastrophes.  
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In a very pictorial way, the holy hymnographer Joseph presents the earth as grieving 

and protesting voicelessly for the many evils with which we burden her. If this holy 

hymnographer thought back then that the pollution of earth by humankind would 

cause the wrath of God, today, humanity in its entirety should all the more realize our 

ultimate destructive behaviour against the creation of God.  
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Certainly, the earth was created well-equipped to offer shelter to the human beings 

and was ordered by God to cover their needs 
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The Church Fathers have always insisted on the critical importance of self-examination 

as a pre-condition for spiritual growth. Echoing the classical oracle of Delphi, Clement 

of Alexandria exhorts: “Know yourself! If you know yourself, you will know all things.” 

Evagrius of Pontus states: “He who knows himself knows God.” And Isaac the Syrian 

claims: “To know oneself is to know one’s failures, which leads to the resurrection of 

the dead.”Therefore, let us consider what we have learned as a Church over the last 

fifteen years. What knowledge have we gained? What failures have we experienced? 

And what direction should we now assume? 
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Every necessary relationship of humanity with creation is conjoined with a 

sense of joy and satisfaction. If there is an excess or privation of what is, by 

its use, naturally good then there is an accompanying sensation of want (in 

the case of privation) or surfeit (in the case of excess). Thus does the human 

being possess in himself instinctively a means of measuring beneficial need or 

detrimental excess. The need manifests as privation; the excess manifests as 

wasteful superfluity. It follows then that all human beings, endowed with 

freedom of will, have the capacity to direct their own instinctual faculty to 

prescribe their own limits; whether to restrain such limits for reasons of 

ascetical discipline, or to exceed them by the power of desire. 
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Thus we find ourselves confronting this condition: either we are subject to greed 

(which is idolatry according to the Apostle Paul, Colossians 3:5),  
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When Paul the Apostle to the Nations advised the Thessalonians to "give thanks in all 

circumstances" (1 Thess. 5:18), he also counseled them to "always rejoice, and pray 

without ceasing" (1 Thess. 5:16-17), thus demonstrating that thanksgiving as prayer 

and everlasting joy go together and coexist inseparably. Truly, the one who gives 

thanks experiences the joy that comes from the appreciation of that for which he or 

she is thankful, and from the overabundance of joy they turn toward the giver and 

provider of the good things received in grateful thanksgiving. Conversely, the person 

who does not feel the internal need to thank the Creator and Fashioner of all the good 

things of this very good world, but ungratefully and egocentrically receives them -- 

when the person is indifferent toward the one who provided these good things and 

thus worships the impersonal creation rather than the Creator (Romans 1:25) -- that 

person does not feel the deep joy of receiving the gifts of God, but only sullen and 

animalistic satisfaction. Such a person is given over to irrational desires, to 

covetousness, and to "robberies from injustice" (Isaiah 61:8) that are despised by 

God. As a result, that person will undergo the breaking "of the pride of his power" 

(Leviticus 26:19), and will be deprived of the sublime, pure, and heavenly joy of the 

one who gives thanks gratefully. 

The belief that every creature of God created for communion with human beings is 

good when it is received with thanksgiving (1 Timothy 4:3-4), leads to respect for 

creation out of respect for its Creator; it does not fashion an idol out of creation itself. 

The person who loves the Creator of a given work cannot be disrespectful toward it nor 

maliciously harm it; but certainly neither does a person worship it while disregarding 

the Creator (Romans 1:21). Rather, by honoring it, one honors its Creator. 

The Ecumenical Patriarchate, having ascertained that natural creation commonly 

referred to as "the environment," which in recent times has to a great extent been 

maliciously harmed, has undertaken an effort that strives to sensitize every person -- 

especially Christians -- to the gravity of this problem for humanity and particularly to 

its ethical and theological dimension. For this reason, the Patriarchate has established 

the first day of September each year, which is the natural landmark of the yearly cycle, 

as a day of prayer for the environment. This prayer, however, is not merely a 

supplication and petition to God for the protection of the natural environment from the 

impending catastrophe that is being wrought by humankind, but it is also in 

thanksgiving for everything that God in His beneficent providence offers through 

creation to both the good and the wicked, the just and the unjust. 

The saints of the Christian Church and other sensitive souls, illumined by the divine 

light that enlightens everyone who comes into the world (John 1:9), providing that he 

or she sincerely and unselfishly desires to receive this light (John 1:11-12), have 
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acquired great sensitivity to all evil that harms any creature of God, and consequently 

to every element that makes up our natural environment. 

The saints are models for every faithful Christian to imitate, and their sensitive 

character is the ideal character toward which we all are obliged to strive. However, 

because not everyone has this same refinement, those who are responsible for the 

education of the people must continually teach them what must be done. In light of 

this, we applaud with great satisfaction the proposal of the Committee on the 

Environment of the World-wide Federation of Organizations of Engineers, which met in 

Thessalonike during the Third International Exhibition and Conference on Technology 

of the Environment, that a binding "Global Code of Ethics" for the environment be 

drafted. 

For its part, the Ecumenical Patriarchate, in addition to proclaiming September 1 as the 

annual day of prayer for the environment, successfully organized "Symposium II: the 

Black Sea in Crisis," in collaboration with other interested parties. In continuation of 

this effort, the Patriarchate established the Halki Ecological Institute, which was held 

successfully this year, and which aims at preparing capable people in the countries and 

churches surrounding the Black Sea to strive in their respective regions to rouse their 

leaders and people concerning the danger of the impending death of the Black Sea and 

the general threat of irreparable and harmful damage to the environment. For this 

reason, the Patriarchate is currently preparing a Third International Ecological 

Symposium, this time on the Danube, which is a significant source of the pollution for 

Black Sea, and which has also undergone enormous ecological alterations and 

disasters because of the recent dramatic bombings. 

In addition to the ecological and environmental disasters effected by humankind, 

natural ones have also occurred, such as the recent earthquakes that have struck 

Turkey. Despite the fact that oftentimes the consequences of these natural 

occurrences are determined by factors for which humans are responsible, the Church 

fervently beseeches God to show mercy and compassion on human responsibility, and 

to show His righteousness and goodness both to those responsible and those not 

responsible. 

The Ecumenical Patriarchate is fully aware that the end of the second Christian 

millennium has been sealed by sad and exceptionally destructive occurrences which 

transpired mainly in Yugoslavia and Turkey, but which also continue to occur in varying 

degrees in other parts of our planet. This is principally due to the fact that the internal 

spiritual environment of the conscience of each person has not become good, nor has 

it changed for the better by the grace of God, due to the human ego opposing the 

beneficent influence of this grace. For this reason, along with the invitation to all that 

they respect the natural environment each for his or her own benefit since it is a gift 

from God to all humankind, the Ecumenical Patriarchate appeals to all that they amend 

their feelings toward their fellow human beings. Only in this way will the eternal, 
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unchangeable, all-compassionate and merciful God be able to positively influence the 

free will of the human person and avert the disastrous man-made activities upsetting 

the balance of the environment. 

We recognize that heaven and earth pass away, but the laws of God are eternal and 

unchangeable as is God Himself. But we also know that the law of God is found in the 

authority of man to determine, to a great extent, the path his life takes. 

For this reason, we summon both ourselves and each other to work toward the good in 

all areas, and especially in the area of the environment, which in the final analysis is 

that realm which refers first of all to our fellow human beings, and then to natural 

creation. 

In closing, we invoke the grace and blessing of God upon everyone who works toward 

the good, and upon those who out of ignorance or human weakness do evil, we invoke 

divine illumination and the great mercy of God, so that they might come to full 

knowledge and be converted. Amen. 

September 1, 1999 

Your beloved brother in Christ 

the Archbishop  

and fervent supplicant before God,  

+Bartholomew of Constantinople 
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We recognize that heaven and earth pass away, but the laws of God are eternal and 

unchangeable as is God Himself. But we also know that the law of God is found in the 

authority of man to determine, to a great extent, the path his life takes. 
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This great destiny of man was realized, after the failure and fall of the “first Adam,” by 

“the last Adam,”the Son and Logos of God incarnate, our Lord Jesus Christ, who united 

in His person the created world with the uncreated God, and who unceasingly refers 

creation to the Father as an eternal eucharistic referring (anaphora) and offering 

(prosphora). 
 

P54: Ecumenical Patriarch Demetrios I Message for the Day of the Protection of the 
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Yet, “the whole of creation groans and travails” (Rom. 8. 22) and is now beginning to 

protest at its treatment by human beings. Humanity cannot infinitely and whimsically 

exploit the natural sources of energy. The price of our arrogance will be our self-

destruction, if the present situation continues. 

In full consciousness of our duty and paternal spiritual responsibility, having taken all 

the above into consideration and having listened to the anguish of modern humanity, 

we have reached a decision, in common with the Sacred and Holy Synod surrounding 

us. Accordingly, we declare the first day of September of each year a day on 

which, on the feast of the Indiction, namely the first day of the ecclesiastical 

year, prayers and supplications are to be offered in this holy center of 

Orthodoxy for all creation, declaring this day to be the day of the protection of 

the environment. 

Therefore, we invite through this our Patriarchal Message the entire Christian world, to 

offer together with the Mother Great Church of Christ, the Ecumenical Patriarchate, 

every year on this day, prayers and supplications to the Maker of all, both as 

thanksgiving for the great gift of Creation and in petition for its protection and 

salvation. At the same time, on the one hand, we paternally urge all the faithful in the 

world to admonish themselves and their children to respect and protect the natural 

environment. On the other hand, we urge all those entrusted with the responsibility of 

governing the nations to act without delay taking all necessary measures for the 

protection and preservation of the natural creation.  
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 For, the environment receives its worth from – and receives its name in relation to – a 

distinct focal point, which it surrounds. This focal point is, in essence, humanity, or 

otherwise the human biotope – not unto itself, but as a human ecosystem, since 

humanity, of course, does not live nor is it able to live by itself in nature. 
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In Christian terminology, we speak of sin whose basic trunk, root, source and point of 

departure is human pride, and whose wages are called, in one word, “death” (Rom 

6.23). 
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 Yet, the present musical enjoyment confirms that the joy of one person among us can 

never constitute a hindrance in the joy of another. Indeed, our joint participation in 

this enjoyment extends the pleasure that weexperience, inasmuch as it strikes chords 

deep within the heart. 
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These chords produce sounds of interpersonal harmony and love, and which also 

reveal the deeper and archetypal truth that all people are created to coexist, to share 

in joy and gladness, to live in peace and harmonious co0rdination. 
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Consequently, the Feast of Orthodoxy reveals to us its universal significance as 

a celebration of truth. Furthermore, this feast celebrates the affirmation of 

creation as being very good, inviting us to an understanding of the world that 

shares in the overall divine harmony and is detached from any dissonance and lack 

of harmony that result from an extreme and partial emphasis of only certain isolated 

elements. The natural and environmental balance is necessary for the survival of the 

world’s ecosystems; but it also leads to a moral balance between individualistic and 

communal ambitions, which are necessary for the smooth development of social 

systems.  
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The truth that sets us free indicates, through this music, that the harmony of our 

spiritual chords and rhythms is a necessary condition for the audience and delight of 

social, spiritual and universal harmony. It is for this harmony that we were created and 

intended. The Great Regulator of this universal harmony, according to whose rhythm 

the myriad of enormous galaxies as well as the boundless multitude of minuscule cells 

move, invites us to join in the harmony of the excellent unity of peace, love and truth 

which it suggests. Let us obey in order to hear ineffable otherworldly words on earth, 

words heard only by the chosen that ascend to the heavens.  
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As to the first category, the theological reasons, it is known that the Fathers of the 

Church always perceived salvation in Christ as relating not only to man, but through 

man to all of creation. Our Lord Jesus Christ is the "recapitulation of all of creation, 

according to the wel1-known saying of St. Ireneos, Bishop of Lyons in the second 

century. St. Maximos the Confessor, the great 7th century theologian and Father of the 

Orthodox Church, was so insistent upon the importance of material creation in the 

whole Divine plan, that he saw man as a microcosm, and salvation in Christ as a 

"cosmic liturgy" in which all of material creation participates. Moreover, the fact is that 

it is indicative of the faith of the Orthodox Church that at the epicentre of her life lies 

the Divine Eucharist, which is nothing else than a "liturgy," that is, a communal act of 

the people of God in which the faithful bring the gifts of creation, the bread and the 

wine, that they may be changed into the Body and Blood of Christ, and be offered to 

the Creator in thanksgiving. Orthodox Christians firmly believe that God not only 

created the material world, but that, through humans, it has as its destiny, 

participation in the glory and eternal life in Christ. Consequently, the final purpose of 

creation is not its use or abuse for man's pleasure, but something more sublime and 

more sacred. 
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In your search then for common solutions to common problems, the Orthodox Church 

proposes two central concepts, namely compassion and community. An essential 

element of caretaking is compassion, which is the very experience and expression of 

caretaking. To be cared for by God and to care for God’s creation entail showing 

compassion for every living being and for every living thing. A compassionate heart, 

writes a seventh-century mystic, St. Isaac the Syrian: 

Burns with love for the whole of creation – for human beings, for birds and beasts, for 

all of God’s creatures. 

So we need to be compassionate, which is to say full of passion and full of concern for 

every detail of God’s creation. If we remain indifferent to humanity’s injustice against 

the earth and its resources, if we are not involved in the correction of the abuse we 

cause to our planet, then we do not properly reflect God’s care and concern for us and 

the whole world. 

There are, of course, no excuses for our lack of interest and involvement. In our age, 

the information is readily at hand. We know the facts; the statistics are alarming. We 

can no longer remain apathetic to the cry of the poor and “the groaning of creation” 

(Rom. 8.22). As we well know, we are – all of us – so profoundly and intimately 
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involved in and interconnected with each other’s destiny. So we must choose to care. 

Otherwise, we are not being fair to the environment. 

Moreover, receiving care obliges us to provide care. Caretaking is a circle: of what we 

have received, we are called to give. We cannot hope to be nurtured for by the 

environment if we do not in turn nurture this environment in an intimate way. 

Therefore, in addition to the element of compassion, we must recognize the 

importance of community. Far too long have we limited our understanding of 

community, reducing it to include only human beings. It is time that we extend this 

notion also to include the living environment, to animals and to trees, to birds and to 

fishes. Embracing in compassion all people as well as all of animal and inanimate 

creation brings good news and fervent hope to the whole world.  

This sense of community obliges us to stand for and support the most vulnerable 

aspects of creation, those parts of the world that have no human voice and whose 

rights can easily be trampled. Who will speak for the way we treat the resources of our 

planet? The earth is a part of our flesh, inseparable from our story and destiny. 

For“everything that breathes praises God” (Psalm 150.6). 

If we are honestly concerned about future generations, then we must also be caring 

toward the earth. We must feel a sense of responsibility for our attitudes and practices 

in relation to the environment. For the first time, perhaps, in the history of the world, 

human beings are in a position to decide about our actions and to direct our influence 

in a way that shapes our environment. What will we choose? 

These are some of the issues that you are called to grasp as you seek to be educated 

for a sustainable future – our own future, ultimately your own future! The English 

word“education” derives from the Latin prefix emeaning “outside” and the verb 

ducomeaning “lead out.” The Greek term for education is paideia, which contains the 

same root as the term for child (paidion).  

This implies that you are to seek practical and tangible ways that lead us all out of the 

environmental impasse that we – especially we adults – have created. Clearly, the way 

out of the environmental crisis that we face lies to a great extent in your hands. Our 

fervent prayer and at the same time our heartfelt conviction is that, guided by the 

enlightening and empowering grace of God, you will prove worthy of the legacy with 

which you have been entrusted. The very welfare of our planet depends on it! 

At the Patriarchate, 30 June 2004  

Your fervent supplicant before God, 

+BARTHOLOMEW 

Archbishop of Constantinople, 

New Rome and Ecumenical Patriarch 
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Your Holiness, in the Common Declaration on Environmental Ethics which we 

signed on 10 June last year regarding the safekeeping of creation, we outlined a 

specifically Christian interpretation of the difficulties which the ecological crisis 

presents. Christians must always be ready to assume in unison their responsibility 

within the divine design for creation, a responsibility which leads to a vast field of 

ecumenical and interreligious cooperation. As we stated, a solution to ecological 

challenges demands more than just economic and technological proposals. It requires 

an inner change of heart which leads to the rejection of unsustainable patterns of 

consumption and production. It demands an ethical behaviour which respects the 

principles of universal solidarity, social justice and responsibility. As you yourself 

stated at the closing of the Fourth International Environmental Symposium in Venice, 

this calls for genuine sacrifice: «when we sacrifice our life and share our wealth, we 

gain life in abundance and enrich the entire world». 
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This city combines the mountains, the forests, the valleys, and the waters, in a divine 

symphony praising their Creator 
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Homily During Vespers at Bergen Cathedral  

Vespers and Genesis 

June 24, 2003 

During every Orthodox service of Vespers, the opening Psalm (103 [104]) is a song 

chanted to God as Creator and sustainer of all creation. The service normally takes 

place at the setting of the sun, when the light of this world begins to wane and the 

light of God must be yearned. The impending darkness of the night is symbolical of the 

original moment of Genesis, when “the earth was a formless void and darkness 

covered the face of the deep” (Gen. 1.2). It is then, as we are told in the first book of 

Scripture, that “the spirit of God swept over the face of the waters; and God said, ‘Let 

there be …’” (Gen. 1.2-3). 

Thus, during the vesperal service, we recall the primal darkness that received the first 

light of God’s grace and presence. And we bless God with all our soul and in joyful 



1832 

 

song, saying: 

Bless the Lord, O my soul. O Lord my God, you are very great. You are clothed with 

honor and majesty, wrapped in light as with a garment. You stretch out the heavens 

like a tent, and set the beams of your chambers on the waters. … You make the winds 

your messengers, fire and flame your ministers. (Psalm 103.1-4) 

Ultimately, we are recognizing God as the Creator of all things. Indeed, during this 

seminar, we also recognize the striking beauty of the North Sea in the words of the 

same Psalm: 

You set the earth on its foundations, so that it shall never be shaken. You cover it with 

the deep as with a garment; the waters stand above the mountains. … You make 

springs gush forth in the valleys and flow between the hills. … From your lofty abode, 

you water the mountains; the earth is satisfied with the fruit of your work. … O Lord, 

how manifold are your works. In wisdom you have made them all. (Psalm 103.5-24) 

Then, the Psalmist offers us a subtle but significant hint of the mutual love and 

reciprocal exchange that occurs between God and His creation. This he describes in a 

movement of looking: 

The Lord delights in His works; He looks upon the earth. (Ps. 103.31-32) 

God cares deeply about this world. He is concerned about the welfare and future of His 

creation. He never abandons the work of His hands – both the natural environment 

and the human person made in the divine image and likeness (Gen. 1.26). This 

merciful love is revealed in the way that God never ceases “to look upon” this world. 

His gaze forever accompanies us. 

“All things look to God” 

By the same token, humanity must neither abuse nor abandon the created world. The 

human person is called – in his or her capacity as priest of creation and never as 

proprietor of its material resources – to refer to God as the source and center of all 

beings and all things. Thus, as the Psalmist observes so eloquently: 

All things look to you, Lord … you renew the face of the earth. (Ps. 103.27-30) 

Again, the gesture is one of“looking to” God. God’s eyes meet our eyes and the eyes of 

the world in an act of communion and love.  

Finally, this mutual exchange, the giving and the receiving, the one who loves and the 

one who is loved, coincides in the unique person of Jesus Christ, who is fully divine and 

fully human. When we remember our calling to return all things in thanksgiving to 

God, who renews all things for us in love, then – as the Orthodox service of Vespers 

concludes in the words of an ancient hymn from the early undivided Church – we are 

able to behold:  

The radiant light of the sacred glory of Jesus Christ …singing praises at all times [and 
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in all places] with joyful voices, just as the entire world offers glory to God. 
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Beloved, the power of a prayer is not to be measured by its length. The most powerful 

prayer may also be the most brief. Few but fervent were the words of Saint Nestor: Ο 

Θεος του Δημητριου, Βοηθει μοι. “God of Demetrios, help me.” Yet through the power 

of these simple words, evil was vanquished, tyranny was frustrated, faith was 

vindicated, and not one, but twosaints for the Kingdom of God were revealed.  

The Lord promised that those who speak in faith might command even a mountain to 

be taken up and cast aside (Matthew 17:20, Mark 11:23). Such was the faith that 

Saint Demetrios instilled in young Nestor. From his prison cell the Great Martyr spoke 

words of blessing and encouragement, words of strength and confidence. And in the 

stadium it was proved that “the judgments of the Lord are true and righteous 

altogether” (cf. Psalm 18:10 [19:9]), when a mountain—that is to say, a mountain of a 

man—the murderous Lyaios, was taken up and cast aside to destruction.  

Lyaios was a barbarian in every sense of the word. By birth he was of tribe of the 

Vandals, and fittingly so, for as a wrestler he made it his sport to vandalizethe image 

of God in his fellow man in the arena. A second Goliath was he: a bloodthirsty titan 

with fierce eyes and a thunderous voice with which he uttered vile insults upon the 

Christians and their God. Many were the men that Lyaios cast down to their deaths 

upon the points of upraised spears planted round about the wrestling platform in a 

terrifying display of brutality and strength. 

But young Nestor was not terrified. He did not waver at the sight of the giant. He did 

not tremble at the sound of his blasphemies. He remained steadfast, remembering the 

boldness of his intercessor in the prison. In that same holy boldness Nestor prayed: 

“God of Demetrios, help me.” He wrestled with Lyaios and prevailed, casting the 

monster himself on the spear-points that had been fixed for his opponents.  

The power of a prayer is not to be measured by its length in words, but by the 

mountains that it moves. In his own strength, small Nestor could never have 

triumphed; but with the God of Demetrios, all things are possible (cf. Matthew 19:26). 

For all the promises of God are “Yes”in Jesus Christ, and in Him “Amen” to the glory of 

God (cf. 2 Corinthians 1:20).  

This was the phronema, the mindset, of Saint Nestor who sought the blessing to fight. 
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This was the mindset of Saint Demetrios who sought grace from on high for the soldier 

of Christ. This must be our mindset as well. 

For in our time we too face a mountain to be moved. We wrestle with our own Lyaios, 

which is likewise a murderer and a blasphemer and a vandal of God’s good creation.  

We encounter this vicious monster in the pollutants that contaminate our drinking 

water; in the hazardous wastes that filter into our soil; in foul exhaust that clouds our 

atmosphere; in harmful chemicals introduced into the food chain by modern methods 

of agriculture.  

We encounter this murderous giant in the form of demographic clusters of birth defects 

and childhood cancers, especially among the poorest members of the human family. 

We encounter this malignant vandal wherever we find beaches blackened by oil spills, 

rotting stumps in a clear-cut forest, or choking dust clouds from abandoned strip-

mines. 

Above all, we encounter vile Lyaios for ourselves in the enormity of human 

indifference: indifference to the environment, indifference to the effects of our actions 

upon our fellow man, and indifference to the consequences of our choices upon future 

generations. It is this indifference first and foremost that must be grappled with and 

cast out. This thoughtlessness that so mightily holds sway over human minds and 

hearts is what spawns the sins of overconsumption and waste, mismanagement of 

resources and ecological abuse. This carelessness is itself a murderer, first of others, 

and finally of ourselves. 

How shall we prevail? In the face of indifference and greed, in the face of established 

practices and entrenched habits, in the face of vested interests and corporate war 

chests, how shall the few and the weak prevail over the great and mighty? By the 

prayer of faith. Saint Nestor prayed in faith and prevailed. Saint Demetrios prayed in 

faith and prevailed, and still prevails in his wonderworking power to this day. Truly did 

the Apostle John write: “Whatever is born of God overcomes the world; and this is the 

victory that overcomes the world, even our faith” (1 John 5:4). 

And so on this eve of the Feast of Saint Demetrios the Great Martyr and Myrrh-

Streamer, I ask you, beloved, to join together your fervent hearts, free of all doubt 

and indifference, and to pray: Ο Θεος του Δημητριου, Βοηθει ημιν. “God of Demetrios, 

help us.”  

God of Demetrios, help us to contend for the wellbeing of the world! 

God of Demetrios, help us to cast out the darkness of indifference! 

God of Demetrios, help us through the gift of Your Spirit to bring renewal to all 

creation! 

Beloved, may the God of Demetrios grant you all to be powerful in prayer in everything 

which bears fruit in His unending Kingdom. Amen. 
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The sensitivity of the Ecumenical Patriarchate for the environment reveals the 

sensitivity of the Great Church of Christ for human beings. This is because the 

environment is not viewed per se, but in relation to them for whom it was made. 

Hence, every discussion about the environment and every effort of preserving or 

improving it indicate interest in the conditions of human life. Even in cases where this 

is not readily understood, or where human interests in self-survival seem to be 

conflicting with human interests in maintaining the environment, the ultimate interest 

of man, or, perhaps, tomorrow’s man, demands that priority is given to the latter over 

the former. But we should never forget that the aim in all this is to improve the 

conditions of human life; because man is the king of creation; and creation was made 

to serve to man’s needs. We do not idolize the natural environment, but we try to 

accentuate man’s sensitivity to the conditions of life of his fellow man. 

Drawing our inspiration from such a man-loving spirit, we salute the rise of general 

interest and of discussions on the natural environment as expressing curtailment of 

individualism and expansion of altruism, which constitute a basic precept of the Gospel 

of Christ. Hence, it is with joy and deep sentiment that we announce the 

commencement of the proceedings of this two day conference for the natural 

environment of the Holy Mountain, which was summoned by the “Organization of the 

Cultural Capital of Europe, Thessalonica 1997,” in the context of the activities of the 

exhibition “The Treasures of the Holy Mountain.” 

This context, within which the present two-day conference takes place, prompts our 

Modesty to draw everyone’s attention and especially of the most sacred monks of the 

Holy Mountain and of every friend of Athos, as well as of every responsible person, on 

the need to protect the special importance of the natural environment of the Holy 

Mountain. 

It is well known that the natural environment does not belong only to the present 

generation, but to the future generations as well. Indeed, the present generation has 

received it as a torch (scytale) and is obliged to pass it on to its successor, if there is in 

its heart the love for it. This, of course, is also applicable to the natural environment of 

the Holy Mountain. 
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There are not a few regions of the earth, where, for the sake of a more general 

interest, which stands in opposition to the narrowly defined interests of the local 

inhabitants of these regions, proscriptions of environmental interventions have been 

imposed. Thus, for example, carving roads and introducing vehicles has been 

proscribed for the Island of Hydra in Greece and the Princes Islands in Turkey. And as 

the“Gerontikon” reports, a certain ascetic built his cell far away from the spring in 
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order to exercise himself laboring for the transportation of the necessary water. This 

means, that it would not be excessive if one was to demand of those who chose the 

monastic life out of their own volition to care less for convenience and more for the 

preservation of the natural beauty and the quietist (hesychastic) character of the Holy 

Mountain. Indeed it is this quietist character that attracts those who are pushed away 

from the whirl of social life to enter monasticism, and the possibility of finding the 

same whirl at this place of quietism may cause problems for them in their new pursuit. 

There is, then, a man-loving duty and a cultural need to preserve unaltered the natural 

environment of the Holy Mountain, at the cost of some small sacrifices of material 

conveniences on the part of its present inhabitants for the incomparably greater 

spiritual convenience of those who are to come there in the future. Indeed, there is no 

one that ascended to heaven with ease, as Abba Isaac says who is much admired by 

the most sacred monks of the Holy Mountain. And in order to sharpen somewhat our 

discourse, we remind you with paternal love of the exact saying of Abba Isaac: “God 

and His angels rejoice where there are needs, but the devil and his friends do so at 

times of ease.” And again in order to alleviate the sharpness of the reminder, we 

affectionately quote from the same Abba a message of consolation: “To any discomfort 

undergone for God there is always a comfort that follows.” 

We may also conclude, then, that to any discomfort that we may undergo for the same 

of our neighbor, discomfort, that is, caused to us and to those around us by our care 

for the environment, there will always follow a comfort as a counterpart. This is exactly 

what we wish for all of you and furthermore we wish a good yield from the proceedings 

of this two-day conference. 
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God created humanity to serve as a king of creation, not for any individualistic 

exploitation of it that results in destruction, but for the enjoyment of a peaceful and 

fruitful life in it in harmony with the other creatures, plants or animals. Nevertheless, 

we have recently experienced a dangerous development, arising from our senseless 

and often selfish use of natural recourses. The environment, as it is presented to us 

today, appears to resemble the “beast” in the Book of Revelation (Rev. 12.4), which 

awaits to devour the newly born child of the woman. The only difference is that the 

beast of the environment, in a metaphorical sense, expects to devour everyone, and 

not just the newly born. 

If we are to avoid this pressing danger, then we urgently need to restore the proper 

relation between humanity and the environment. This reconciliation has always been 

facilitated by the favorable position of nature itself towards humanity on the one hand, 
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and the means which humanity has at its disposal on the other. 

We often speak about respect for the human being as the icon of God. And this is 

correct. Yet we should not separate this respect from the respect that is due to the 

whole of the physical environment, because it is obvious that the environment and its 

inhabitants are in constant and mutual interaction, as we pointed out in our Christmas 

message. 

Allow me, your Royal Highness, to refer to an example of a contemporary ascetic on 

the Holy Mountain, who made the following poignant comment: “We venerate the 

clothing of St Nektarios, because the Saint used to wear it. Is it not much more 

fitting, that we should also venerate the flowers and the plants? After all, 

they enshrine within themselves the energy of God.” It is because the true 

monastic has the measure of life, that a monk or a nun will never turn either to 

idolatry or to pantheism. The monastic respects the whole of creation without 

attributing worship to it. That belongs to God alone. 
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Allow me, your Royal Highness, to refer to an example of a contemporary ascetic on 

the Holy Mountain, who made the following poignant comment: “We venerate the 

clothing of St Nektarios, because the Saint used to wear it. Is it not much more 

fitting, that we should also venerate the flowers and the plants? After all, 

they enshrine within themselves the energy of God.” It is because the true 

monastic has the measure of life, that a monk or a nun will never turn either to 

idolatry or to pantheism. The monastic respects the whole of creation without 

attributing worship to it. That belongs to God alone. 
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The Term “Environment” 

It is a fact that the term “environment” presupposes someone encompassed by it. The 

two realities involved include, on the one hand, human beings as the ones 

encompassed, and, on the other hand, the natural creation as the one that 

encompasses. In our discussion, then, of our environmental ethos, we must clearly 
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retain this distinction between nature as constituting the environment and humanity as 

encompassed by it.  

We underline this point because it is widely held among certain ecologists that 

humanity is classified within the natural ecosystem, inasmuch as it is 

considered of equal significance with every other living being. This demotion of 

humanity, sometimes characterized as humility, constitutes a reaction against 

anthropocentric arrogance. This is due either to a complete rejection of God by human 

consciousness and the corollary divinization of humankind, or else to a 

misunderstanding of the divinely ordained relation of humanity to the rest of creation, 

whereby humanity lords unrestrainedly and abusively over it. In both cases, the 

attitude towards nature is criminal and destructive, because humanity regards nature 

myopically and selfishly. 

It is, therefore, appropriate and imperative to respond to and react against this 

attitude and ethos, especially when the wide-ranging and universally destructive 

consequences resulting from them have become the daily talk of the experts. Yet, it is 

not proper for the distinction between human beings and created nature 

(between the ones encompassed and the environment that encompasses) to 

be abolished in a way that equates humanity with the rest of the created 

beings.  

The various proposals of this“deep ecology” have – whether it is admitted or not – no 

religious basis and lead to a passive attitude with regard to human disasters, which are 

explained as natural consequences of the ecological equilibrium. In this case, creation 

is rendered divine as a whole, and humanity’s unique position therein is not 

recognized, except with regard to the Creator’s action upon the environment. 

The Bible as Starting-Point 

The Orthodox Church assumes as its starting point the teaching of the Bible, 

accepted by the three great monotheistic religions, introducing a third factor 

in the relationship between humanity and the environment. This factor is the 

Creator of both humanity and the environment, who provides for all and has laid 

down the laws of harmonious coexistence of all elements in the universe, both animate 

and inanimate, endowing humankind with the mandate to serve as king of creation and 

the command to cultivate and preserve it. Cultivating the environment implies 

collecting from nature all that is required for our material survival and spiritual growth. 

Preserving the environment involves the obligation to respect this divine gift and not to 

destroy it in order to fulfill its initial purpose responsibly and reasonably. 

Biblical Principles 

Let us concentrate on certain elements of this biblical account of the divinely ordained 

relationship between humanity and the rest of creation. The first noteworthy point 

is the restriction placed on the first-created not to consume of a certain fruit. 
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Beyond serving as a basis for Christian asceticism, this commandment is a clear 

indication of environmental significance that the authority granted to humanity over 

nature is not absolute. While humanity was created to rule over the earth and all 

therein, it rules subject to restrictions and rules ordained by the Creator. Trespassing 

against these rules results in fatal consequences. The profound symbolism and 

extensive implications of this fact for an environmental ethos are apparent. Today we 

witness death approaching because of trespassing against limits that God placed in our 

proper use of creation.  

A second noteworthy point is that the gift of the paradise of delight to the 

first-created was accompanied by the commandment and responsibility of 

humanity “to work in it and to preserve it.” Working and preserving constitute a 

duty of active responsibility. Therefore, any principle of passivity or indifference toward 

environmental concerns cannot be regarded as sufficient or proper. 

A third point, equally worthy of our attention, is that the consequences of the 

transgression of the first-created also had cosmic implications, rendering the 

earth cursed on account of their actions (cf. Ex. 3,17) and producing thorns and 

thistles in the environment. This rebellion incurred the gradual corruption and ultimate 

destruction of the ecological balance, which continues to this day, whenever we violate 

the commandment of preservation and abstinence, proceeding instead to misuse and 

abuse the earth. 

Finally, we should observe that the Creator also took special care during the 

great flood, so that through Noah, the plants, the clean animals that were 

directly useful to humanity as well as the unclean ones that appeared to be of 

no consequence, should be preserved from extinction. This divine concern 

constitutes a clear vindication of our interest in the survival of those living species that 

tend toward extinction. 

Contemporary scientific research underlines the wide-ranging environmental 

consequences of human behavior in a particular time and specific place. This 

constitutes an experiential recognition of the religious truth that Adam and Eve’s act of 

transgression wrought an important change and a fatal corruption for the entire world. 

This is not the result of a legal-ethical responsibility bequeathed to future generations, 

but of an irreparable disruption in the natural harmony. In a musical symphony, a 

single note of dissonance can destroy the entire performance; the only possible 

remedy is the repetition of the concert. In ecclesiastical terminology, this is called 

regeneration. 

Roman Law recognized the absolute authority of a landlord over property. Yet, it 

stipulated certain restrictions concerning the disposal of unwanted materials, 

determined according to their usefulness and effectiveness. These principles should 

also govern the disposal of modern industrial wastes in relation to their detrimental 
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impact on others. 

Therefore, the entire universe constitutes one community and the actions of any single 

member affect every member of the community. The traditional Christian doctrine, 

both concerning the destructive evil committed by Adam, whereby corruption was 

introduced into the world, and the restorative good enacted by the new Adam, 

whereby new life was introduced into the world, provides a critical basis for the 

formulation of a new environmental ethos. Such an ethos is clearly warranted by the 

global impact of every behavior, both proper and improper. 

The Way of the Saints 

The Saints have always taught that no one is saved alone and, therefore, that no one 

should strive for individual salvation but for the salvation of the whole world. Such a 

teaching is affirmed in the environmental field and confirmed by science. This 

conviction constitutes an essential aspect of the environmental ethos, required both of 

believers who rely on the precepts of faith and of those who wish to establish an ethos 

based on reason. 

This concern for the salvation of all humanity and the preservation of all creation is 

translated into a merciful heart and sensitive attitude, so characteristically described 

by the seventh-century ascetic, Abba Isaac the Syrian. We are responsible not only 

for our actions, but also for the consequences of our interventions. After all, no 

responsible ruler leaves the growth of one’s people unplanned and to the mercy of 

fate. Rather, a wise ruler assumes appropriate measures for the people’s growth in 

accordance with specific goals. As ruler of creation, then, humanity is obliged to plan 

for its preservation and development. This requires the recruitment of scientific 

knowledge and involves the respect of all life, especially of the primacy of human life. 

It is precisely such a vision that also constitutes the fundamental criterion for any 

environmental ethos.  
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Finally, we should observe that the Creator also took special care during the 

great flood, so that through Noah, the plants, the clean animals that were 

directly useful to humanity as well as the unclean ones that appeared to be of 

no consequence, should be preserved from extinction. This divine concern 

constitutes a clear vindication of our interest in the survival of those living species that 

tend toward extinction. 
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 The traditional Christian doctrine, both concerning the destructive evil committed by 

Adam, whereby corruption was introduced into the world, and the restorative good 

enacted by the new Adam, whereby new life was introduced into the world, provides a 

critical basis for the formulation of a new environmental ethos. Such an ethos is clearly 

warranted by the global impact of every behavior, both proper and improper. 

The Way of the Saints 
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Let us, then, examine the significance of the ascetic practice of fasting. We Orthodox 

fast from all dairy and meat products for half of the entire year, almost as if in an 

effort to reconcile one half of the year with the other, secular time with the time of the 

kingdom. To fast is: 

 not to deny the world, but to affirm the world, together with the body, as well as the material 

creation; 

 to remember the hunger of others, identifying ourselves with—and not isolating ourselves from—the 

rest of the world; 

 to feel the hunger of creation itself for restoration and transfiguration; 

 to hunger for God, transforming the act of eating into nothing less than a sacrament; 

 to remember that we live not “by bread alone” (Matt. 4:4), that there is a spiritual dimension to our 

life; 

 to feast along with the entire world; for we Orthodox fast together, never alone or at whim. 

To fast is to acknowledge that all of this world, “the earth, is the Lord’s, and all the 

fullness thereof” (Ps. 23:1). It is to affirm that the material creation is not under our 

control; it is not to be exploited selfishly, but is to be returned in thanks to God, 

restored in communion with God. 

Therefore, to fast is to learn to give, and not simply to give up. It is not to deny, but in 

fact to offer, to learn to share, to connect with the natural world. It is beginning to 

break down barriers with my neighbour and my world, recognizing in others faces, 

icons; and in the earth the face itself of God. Anyone who does not love trees does not 

love people; anyone who does not love trees does not love God.  

To fast, then, is to love; it is to see more clearly, to restore the primal vision of 
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creation, the original beauty of the world. To fast is to move away from what I want, to 

what the world needs. It is to be liberated from greed, control, and compulsion. It is to 

free creation itself from fear and destruction. Fasting is to value everything for itself, 

and not simply for ourselves. It is to regain a sense of wonder, to be filled with a sense 

of goodness, of God-liness. It is to see all things in God, and God in all things. The 

discipline of fasting is the necessary corrective for our culture of wasting. Letting go is 

the critical balance for our controlling; communion is the alternative for our 

consumption; and sharing is the only appropriate healing of the scarring that we have 

left on the body of our world, as well as on humanity as the body of God.  

This conference is a golden opportunity for all of us to recognize the unique role of 

every individual and of every organization, in order that we may respect the more 

vulnerable in this situation, and in order that we may be prepared to assume 

responsibility for an issue of critical significance and global urgency.  

May we be inspired by grace and justice, guided by reason and responsibility, and filled 

with selflessness and compassion. 
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The love of God never fails and the new situation which resulted in the world because 

of Adam's refusal to comply with God's loving plan for him, i.e. the plan of developing 

a perfect and constantly improving loving relation between God and humanity, was 

disagreeable only because it fell short of love, because love is that personal 

relationship that offers true beatitude and happiness. Due to the love of God, the 

human being was created with a dual nature, composed of matter and spirit, and due 

to this love of God, humanity was given an opportunity to enjoy the infinite treasure of 

God's material and spiritual gifts. 

God's love never abandoned humanity, even when human beings followed their own 

independent path; it has given to us nature, good in itself - this earthly and broader 

cosmic space in which we live, so that from this space we can draw everything we 

need to live, and, at the same time, we can practice virtue, a part of virtue being the 

use of nature with reason and gratitude. Unfortunately, some do not use creation in a 

moderate way, but abuse it and create problems for the others and for the harmony of 

the natural functions in the physical world that has still remained in place after the Fall. 

Nature changed ontologically after the Fall, but nevertheless it has not ceased to 

function according to the divine plan and the divine laws embodied within it. 
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It is, therefore, in this atmosphere of exuberance, joy, thanksgiving and creativity that 

a Christian practises the rational use of material goods and natural resources, retaining 

a sentiment of awe and sensitivity towards the whole of Creation, like a wise 

administrator of the commandment to work and keep the earth that is capable of 

providing humanity with food and pleasure for the glory of the all-wise and benevolent 

Creator. In spite of the disobedience, in spite of the ontological alteration of the world 

as a result of the interruption on humanity's part of its loving relation with Him, God 

has never ceased to do everything for humanity's sake and for the sake of readmitting 

us into the beatitude of Love, the fullness of which constitutes the infinite perfection of 

happiness.  
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Thus the Church says yes to God's Creation while at the same time inviting everybody 

through this yes to reach out to the Creator and accept His invitation to a relation of 

love, in such a way, that we do not enjoy the gifts of God as ungrateful recipients, but, 

as grateful and noble ones, expressing our thanks and our love to Him and thereby 

helping to bring about the eternal and indestructible relation of love, which includes 

eternal life. 

Having then before us the fact that our final goal is to serve the human race by 

maintaining our natural surroundings in a healthy state, I salute with satisfaction this 

Symposium which commences today, wishing with all my heart success in its 

proceedings and welcoming our dear participants, whose precious contributions I 

highly appreciate and anticipate, and thanking our hosts once more, I invoke upon all 

of you the Grace and eternal mercy of God. 
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In his letter to the Colossians, St. Paul writes: 

Through him [Christ], God was pleased to reconcile to himself all things, whether on 

earth or in heaven, by making peace through the blood of his cross (1.20). 

Reference here to “the blood of the cross” is a clear indication of the cost involved in 

any efforts that we may undertake to address environmental problems of our time. 

The cross is the singular, ultimate and absolute solution to the ecological crisis. The 
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cross reminds us of the reality of human failure and of the need for a cosmic 

repentance. In order to alter our attitudes and lifestyles, what is required is nothing 

less than a radical reversal of our perspectives and practices. There is a price to pay 

for our wasting. It is the cost of self-discipline.  

This is the sacrifice of bearing the cross. The environmental crisis will not be solved 

simply by sentimental expressions of regret or aesthetic formulations of a creative 

imagination. It will not be altered by fashionable programs or ecumenical catch-words. 

It is the “tree of the cross” that reveals to us the way out of our ecological impasse by 

proposing the solution of self-denial, the denial of selfishness or self-centeredness. It 

is, therefore, the spirit of asceticism that in the final analysis leads to the spirit of 

gratitude and love, to a rediscovery of the sense of wonder and beauty. 

In this context, we would define asceticism as the possibility of traveling lightly, of 

using and consuming less. And we can always manage with much less than we 

imagine. We are to learn to relinquish our desire to possess and control. We must stop 

wounding the natural resources of this earth and learn to live simply, no longer 

competing against one another and against nature for our survival. What is called for is 

a softening up in our relations toward each other and toward nature. We must learn to 

make our communities more sensitive and to render our behavior toward nature more 

respectful. This means acquiring a merciful attitude, a compassionate heart. Such a 

heart cannot bear to deplete – still less to destroy – the earth that we inhabit and 

share. In the seventh century, St. Isaac of Syria defined this as: 

“Having a heart that burns with love for the whole of creation: for humans, for birds, 

for beasts, even for demons – for all God’s creatures.” 

Asceticism, then, aims at a sense of refinement, not at any form of detachment or 

destruction. Its goal is always moderation, never repression. The content of asceticism 

is positive, not negative. It looks to service and not selfishness, to reconciliation and 

not renunciation or escape. Without asceticism, none of us is authentically human. 

Without asceticism, none of us can hope to heal our broken environment.  

The general impression that people in western societies have of asceticism is negative. 

Asceticism carries with it the baggage of dualism and denial, developed over many 

centuries, both inside and outside the Christian church. This is why so many people 

have misunderstood and even dismissed monasticism. Yet this is not the vision of 

wholeness that Orthodox spirituality proposes through its ascetic dimension. The 

sacramental dimension of the world is so intimately and so profoundly linked with the 

ascetic dimension. Asceticism is the conscious awareness and deeper recognition that 

humanity is dependent not only on God, but also on the world, and indeed on the food 

chain, just like every other creature made by God.  
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The crux of the matter 

Standing before the Cross, we are called to enter deeply into its great mystery. “For 

the word of the cross is folly to those who are perishing, but to us who are being saved 

it is the power of God” (I Cor. 1.18). However, crucified power, power given to those 

who wanted to annihilate it, is a scheme not easily acceptable to human logic, which is 

accustomed to recognizing as stronger the one who avoids personal humiliation. 

However, in this case the grandeur and power of God is revealed in that it remains 

truly invulnerable to those who attempt to destroy it, in spite of the fact that it appears 

to be annihilated through the death of the divine Word on the Cross. The Logosremains 

untouched by death and by every threat. In this way, the Cross, which was formerly a 

symbol of defeat and shame, is now turned into a symbol of power and glory, because 

the Crucified one is untouchable by the Cross. In other words, the Cross is proven 

powerless to touch the Word of God. Christ was subject to the greatest trial and was 

found stronger than it. To Him be the glory and honor.  

In Christian societies, the Cross is venerated as a symbol of the voluntary passion of 

the divine Word and His victory over death. Although He who first carried the Cross 

calls those who want to follow Him to carry their own cross, only few joyfully accept to 

undergo this trial. For, the Cross is equated with the death of the ego and yet 

also raises the transfigured ego through its sacred identification, out of love, 

with every “thou” of the human race and the heavenly communion of personal 

spirits. 

Nevertheless, the road of life passes through voluntary crucifixion and the road of 

eternity through the acceptance in time of death. The mystery of the Cross, while 

difficult to fathom and to accept, therefore stands before us demanding. It provokes 

the conscience and enters it as a living experience and as a challenge, not convinced 

beforehand by persuasive human wise words, but moving as strong as death, in faith 

and love (Song of Songs 8.6) when the demonstration in the spirit and power of God 

will come (I Cor. 2.4). 

Before each noble high achievement, there is sacrifice. And the symbol of 

such sacrifice is the Cross. If we want our efforts to succeed, as we begin our study 

and prayer of the Danubian environment from this point, in order to make the Danube 

a river of life, each of us must undergo some sacrifice. This sacrifice is the 

demonstration of our strength and brings upon itself the blessing and the synergy of 

God, which can overthrow every obstacle and achieve that which we are unable to 

characterize in any other way than as a miracle. Departing, now, for the miracle of 

Christ’s resurrection, a symbol of our own resurrection and of the restoration of all 

nature, we stand uprightly before the Cross of Christ, in the power of which we wish to 

triumph. Amen. 
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According to the theological understanding of the Orthodox Christian Church, the 

natural environment is part of Creation and is characterized by sacredness.  
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This is why its abuse and destruction is a sacrilegious and sinful act, revealing prideful 

despise toward the work of God the Creator. Humanity, too, is part of this Creation. 
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Thus, we call everyone to a more acute sense of vigilance for the preservation of 

nature and all creation, which God made in all His wisdom and love. And, from the See 

of the Ecumenical Patriarchate, we invoke God’s blessing for World Environment Day, 

offering praise to the Creator of all, to whom is due all glory, honor and worship. 
 

P98: Message for Conference on the 60th Anniversary Since the Foundation of the United 

States.docx - 98:12 [“Blessed are the peacemakers; ..]  (9:9)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica] [Percepción y narrativa 

cristiana - Familia: Arquitectura ontológica]  

No memos 
 

“Blessed are the peacemakers; for they shall be called sons of God” (Matt. 5.9). To be 

sons of God is to be fully committed to the will of God. It implies moving away from we 

want to what God wants. It means to be faithful to God’s purpose and intent for 

creation, in spite of the social pressures that may contradict peace and justice. In 

order to be “peacemakers” and “sons of God,” we must move away from what serves 

our own interests to what respects the rights of others. We must recognize that all 

human beings, and not only the few, deserve to share the  
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For our Orthodox Church, the protection of the environment, as a divine and very good 

creation, embodies a great responsibility for every human person, regardless of 
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material or financial benefits. The direct correlation of the God-given duty and 

mandate, to work and preserve, with every aspect of contemporary life constitutes the 

only way to a harmonious co-existence with each and every element of creation, and 

the entirety of the natural world in general. 
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This pioneering decision is by no means unrelated to the beginning of the new 

ecclesiastical year inasmuch as the spiritual struggle that brings about the good 

transformation of the human person contributes to the improvement of our relationship 

with the environment and the cultivation of our sensitivity for its protection and 

preservation. 
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Therefore, today, we praise the holy name of God for granting to humanity the gift of 

nature, which he preserves and sustains, as the most suitable environment for human 

beings to develop in body and spirit. A the same time, we cannot remain silent about 

the fact that humanity does not properly honor this divine gift and instead destroys the 

environment through greed and other selfish ambitions. 
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As we know well, our environment consists of land, water, sun, air, but also of fauna 

and flora. Humankind can take advantage of nature for its own benefit, but only up to 

a certain point, so that it may blossom and so that it may have the opportunity to 

propagate the consumed energy resources as well as the living, animal creatures. In 

any case, the proper exploitation of nature comprises a commandment of God both 

before and after the fall of Adam. Yet, the extreme exploitation – which is, 

unfortunately, a phenomenon of the last two centuries in human history – destroys the 

balanced harmony of nature and leads to the exhaustion and destruction of nature as 

well as of humanity itself, since we cannot survive in an ecosystem whose balance has 

been irreversibly injured. The result of this phenomenon is the appearance and 

proliferation of illnesses caused by the pollution of nutritional goods through human 

actions. 
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In the lives of the saints, there are numerous stories about the excellent relations 

between saints and wild beasts, which would not normally be associated with 

friendliness toward human beings. This, of course, is not due to an evil nature on the 

part of animals but to our resistance to God’s grace and the consequences of this for 

our relationship with the elements and animals. 
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After all, one of the results of Adam and Eve breaking their relationship to their Creator 

God was the disruption of their relationship with the environment: “Cursed is the 

ground because of you; in toil you shall eat of it all the days of your life; thorns and 

thistles it shall bring forth for you; and you shall eat the plants of the field. By the 

sweat of your face you shall eat bread until you return to the ground, for out of it you 

were taken.” (Gen. 3.17-19) Man’s reconciliation with God results in man’s 

reconciliation with nature. 
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After all this, it is clear that our good relationship with the environment develops 

parallel to our proper relationship with God. We all know the story from the lives of the 

saints about the experience of St. Anthony the Great, who at the age of ninety 

decided, with the guidance of the Lord’s angel, to enter the deeper desert of the Nile in 

search of another hermit, St. Paul of Thebes, in order to benefit spiritually from the 

latter. After walking for three days and following the tracks of animals, he came across 

a lion that bowed before St. Anthony and turned around to lead him to St. Paul’s cave, 

where he found the hermit being served by animals. A crow would bring him his daily 

bread! In fact, on the day of St. Anthony’s visit, the crow brought a double portion so 

as to provide for the visitor! 
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These saints developed a good relationship with God, which meant that they also 

enjoyed a good relationship with all of nature. The creation of such a good relationship 

with God should become our foremost priority, while the attending good relationship 

with the animal, natural and inanimate world should flow spontaneously from this. In 

this perspective, love for animals will not simply comprise a sterile social expression of 

compassion for our favorite animals, which might even sadly be accompanied by 

indifference for suffering human beings, who are created in the image of God, but the 
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result of our good relationship with the Creator of all.  
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Our position is founded upon God’s commandment to those whom he first created, that 

they, according to the teaching of our faith, “ labor and tend the garden” in which they 

were first placed by Him. 
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Message of the Primates of the Orthodox Churches 

September 26, 1995 

"Blessing and glory and wisdom and thanksgiving and honour and power and might be 

to our God forever and ever! Amen" (Rev. 7:12). 

1. Glory, praise and thanksgiving we offer to our Triune God for again deeming us 

worthy, the Primates of the local Most Holy Orthodox Churches by His mercy and 

grace, to convene at this time "on the island called Patmos" (Rev. 1:9) in order to 

celebrate together the completion of 1900 years since Saint John wrote the sacred 

book of Revelation, the conclusion of the Church's Holy Scriptures. 

1 

Radiantly solemnising together and concelebrating to the Lord the sacred 

commemoration of the holy glorious Apostle and Evangelist John, and partaking of the 

Bread and the Cup of our common faith, hope, and love, we desire to direct a message 

of peace and love to the faithful of our Most Holy Orthodox Church, to all those who 

believe in Christ, as well as to every person of good will so that we may unite with 

them in listening to "what the Spirit says to the Churches" (Rev. 2:11, 17, 29; 3:6, 13, 

22) during these crucial times. 

2. Becausethese are critical times indeed, making the responsibility of the Church 

of Christ a somber and multifaceted matter not only towards her children, but also to 

all of humanity in general and before all of God's creation. The apostasy of man from 

God and the effort of deification of human power and happiness, the altar upon which 

everything is sacrificed - fellow man and all the rest of material creation - prompt and 

intesify this crisis which many characterise as "apocalyptic." 

During these times we believe it is our duty to underscore what revelation in Christ 

means for the progress of humanity, peace and the brotherhood of peoples. It is the 
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responsibility of the Orthodox Churches to contribute in every way possible to the 

realization and prevalence of these principles throughout the world, by becoming 

bearers and messengers of the spirit and the ethos of this Revelation. Therefore, from 

this sacred place sanctified by the Evangelist of love we make an appeal to all - 

foremost to those who exercise power on earth and those who live in the regions of 

conflicts and wars - for peace and justice for all. To this end, we ourselves as Churches 

are ready to offer our spiritual and moral contribution wherever necessary. 

3. Through this appeal we desire to make clear to all - and especially to all those who 

deliberately or out of ignorance present an inaccurate or distorted image of the 

Orthodox Church - that the Orthodox perception of "nation" in no way contains any 

element of aggression and conflict among peoples. Rather, it refers to the particularity 

of each to maintain and cultivate the wealth of their tradition. In this way, they 

contribute toward the progress, the peace and the reconciliation of all peoples. For this 

reason, we condemn all nationalistic fanaticism, as it is capable of leading to division 

and hatred among peoples; the alteration or extinction of other peoples' cultural and 

religious particularities; and to the repression of the sacred rights of freedom and 

dignity of the human person and minorities everywhere. 

4. This message is addressed during a pivotal point in human history which signals the 

coming end of the second millenium after Christ and the dawning of the 21st 

century. The Orthodox Church should not leave this to pass without notice, although 

certainly she does not ignore that the measuring of time in increments of a thousand 

years or other units of time, in essence, constitutes an act of convenience. The fact 

that historical time is measured in reference to Christ calls all those who believe in 

Christ to notice this historical hinge and use it as an opportunity to evaluate the great 

events of this closing century and to discern the problems and the possibilities of the 

new century dawning. 

For these reasons, the Orthodox Church intends to plan pan-Orthodox celebrations 

for the jubilee of the year 2000 A.D. During these celebrations the Church will offer 

doxology to the Lord of history for all that he has given the Church and his world this 

fading century. Thus glorifying God "in all things,"according to the saying of a holy 

Father of the Church, cognizant that his grace, enlightenment and help will be invoked 

upon the Church and upon His people at the beginning of the coming millenium. 

5. In recollection, we observe that for the Orthodox Church the closing century was full 

of important events. In various lands Orthodox Christians suffered cruel and prolonged 

persecutions. This martydom encouraged the Orthodox ethos of an evangelical humility 

and "the endurance and faith of the saints" (Rev. 13:10), to trust in Him who "went 

out conquering and to conquer" (Rev. 6:2) with the assurance that along with the life 

of the Cross of Christ the experience of the Resurrection. The blood of these known 

and unknown martyrs connects our Church in a special way with the Apostolic age. 
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6. This experience of martydom accompanied the theological witness through which 

patristic theology was renewed and the teaching of the Fathers on the world and 

humankind, as was well as that on the sacraments and the Church was affirmed. The 

rediscovery and creative presentation of the teaching of the Greek Fathers of the 

Church; the "language"and spiritual beauty of icons; the awakening of the missionary 

conscience; the flourishing of the monastic life; and the rediscovery and appreciation 

of the spirit of the Desert Fathers in conjunction with a fertile dialogue with the 

contemporary currents of philosophy and science; all these things have made Orthodox 

theology alive and respected internationally. It is for this reason that we must honour 

the pioneers of this theological florescence, who through their diligent endeavours led 

Orthodox theology to a common witness to the modern world, which witness goes 

beyond racial distinctions and national boundaries. 

7. This creative revival of the spirit of the Church Fathers has helped the contemporary 

theological and ecclesiastical world not only to renew the life of our local churches in 

general, but also to offer to the various organizations of the contemporary Ecumenical 

Movement and the relative bi-lateral and multi-lateral theological dialogues the 

witness of "the one holy, catholic and apostolic Church." The Ecumenical Movement, 

whose presence toward the end of the concluding millennium has been intense and has 

revived sacred hopes among divided Christians, constituted a wide and significant 

ground of witness, promotion and contribution of Orthodox theology. Unfortunately, 

the crises and deviations observed during the last decades in the bosom of the 

Ecumenical Movement impose upon the Orthodox Church the need to resist such 

deviations and to promote the genuine tradition of the Church. We also consider that 

Uniatism and proselytism are serious obstacles to the progress of our dialogue with the 

Roman Catholics and Protestants. 

8. During these times of rampant secularisation there is an even greater need to point 

out and underscore the significance of the holiness of life in view of the spiritual 

crisis which characterises the modern world. The misunderstanding of freedom as 

permissiveness leads to increased crime and the lack of respect for the freedom of 

one's neighbour as well as for the sanctity of life; and what's more, it leads to the 

violation of the natural world and to ecological destruction. The Orthodox Tradition is 

the bearer of a spiritual ethos which must be pointed out particularly in our times.  

9. This Orthodox experience and witness is offered in humility, fully conscious of our 

responsibility to the Oikoumene, to all persons and peoples without exception and with 

respect for the freedom and particularity of everyone, in obedience to Him who "was 

slain and by His own blood did ransom men for God from every tribe and tongue and 

people and nation" (Rev. 5:9). The horizon of the Orthodox mission in spite of 

temporal difficulties remains universal and its direction and expectation eschatological. 

10. Most especially with regard to the ecological crisis which for all of us is crucial and 

threatening, we reiterate through this present message the vigorous concern of the 
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Orthodox Church for the right use of the environment. Already during our previous 

meeting at the See of the Ecumenical Patriarchate, we expressed this conviction while 

recording that, by the initiative of the Ecumenical Patriarchate, conferences related to 

this issue were organized and the September 1 of each year was designated as a day 

of prayer for the protection of the natural environment. Once more, we affirm that we 

consider this issue eminently threatening and we call upon all to be vigilant and to take 

every necessary avenues to save and protect God's creation. The Orthodox Church 

considers humankind to be a steward and not the owner of material creation. This 

perception is particularly expressed in the tradition and experience of the ascetic life 

and worship, and above all in the Eucharist. It is imperative today that we all display 

love and keep an ascetic attitude towards nature. 

11. Thus, the meaning and significance of the Divine Eucharist as the center and 

as a criterion for the entire life of the Church is obvious. All the Holy Sacraments 

and the whole of Church life are centered on the Divine Eucharist and lead to it. Each 

Divine Liturgy, celebrated under the presidency or in the name of the local canonical 

bishop, constitutes the axis and the criterion of the entire life of the Church; it reveals 

the deeper and final meaning of the existence of the whole of creation, which is its 

communion with the life of the Triune God. 

It is therefore apparent that on the one hand the Divine Eucharist must always be 

celebrated in the name of the canonical bishop and with his permission, so that it is 

valid and salvific for the participants. On the other hand, the manner of celebration 

must be proper to its nature and character as an icon of the Kingdom and the final 

meaning of all that exists. This is necessary because serious deviations are observed at 

times with regard to the permission given by, and commemoration of, the canonical 

bishop in the Holy Anaphora, while the manner of celebrating the Divine Liturgy and 

worship occasionally show signs of influences alien to the Orthodox tradition. 

12. And now, looking forward in faith and hope to the coming millenium, we call all 

people to prayer and vigilance in view of the grave problems as well as the great 

possibilities appearing on the horizon. The achievements of science in almost all areas, 

particularly in biology, entail incredible successes, but also dangers. The Church cannot 

remain indifferent to these prospective developments since the survival of the human 

person as "the image of God"is at stake. 

13. In the field of broader political changes, the Orthodox Church remains steadfast 

to the fundamental principle of non-interference in politics. To be sure, the Church 

cannot remain indifferent when political decisions affect the very existence of the 

Orthodox Churches, in which case she expects that her position will be heard and be 

taken seriously into account. We consider one such case to be the issue of the future 

of the Holy Land, its holy places and living community, which concerns the entire 

Orthodox Church and the Patriarchate of Jerusalem in particular. Therefore, any 

discussion concerning the status quo of the Holy Land, which has been secured by 
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international decisions and conventions throughout the centuries, cannot and should 

not take place without the knowledge or the presence of the Orthodox Patriarchate of 

Jerusalem, which resides there for centuries. 

14. In the broader field of culture many have expressed the view that the coming 

century will bring humanity before "a clash of civilisations" in which the religious 

elements will be dominant. Such a possibility obliges all religious leaders to use 

wisdom, prudence and courage so that every element of fanaticism and hatred may be 

eliminated, thereby safeguarding peace in a world which has been tried so severely in 

wars and conflicts during the terminating century.  

15. In a world confronted by all kinds of sects and terrifying interpretations of the 

book of Revelation, all of us, especially the younger generation, are called to learn and 

bear witness, in word and deed, to the fact that only the love of God, of our fellow man 

and His creation offers meaning and salvation to our lives, even during the most 

difficult periods of history. In spite of dramatic events, the book of Revelation contains 

in its depth the Gospel of Christ which reveals to us that man's sin and the demonic 

destructive forces have been, and will be, defeated by Jesus Christ, the Lord of history, 

who is "the Alpha and the Omega ... who is and who was and who is to come, the 

pantocrator" (Rev. 1:8). 

From this sacred island of Patmos we address this message to you, beloved ones in 

Christ, embracing you in His name and bringing to you and all the world the voice of 

the sacred author of the Apocalypse, a voice of faith, hope, and love:  

"Behold, the dwelling of God is with men. He will be with them, and they shall be his 

people, and God himself will be with them; he will wipe away every tear from their 

eyes, and death shall be no more, neither shall there be mourning nor crying nor pain 

any more, for the former things have passed away" (Rev. 21: 3-4). 

The grace of our Lord Jesus Christ and the love of God the Father and the communion 

of the Holy Spirit be with you all. Amen. 
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2. Becausethese are critical times indeed, making the responsibility of the Church 

of Christ a somber and multifaceted matter not only towards her children, but also to 

all of humanity in general and before all of God's creation. The apostasy of man from 

God and the effort of deification of human power and happiness, the altar upon which 

everything is sacrificed - fellow man and all the rest of material creation - prompt and 

intesify this crisis which many characterise as "apocalyptic." 
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4. This message is addressed during a pivotal point in human history which signals the 

coming end of the second millenium after Christ and the dawning of the 21st 

century. The Orthodox Church should not leave this to pass without notice, although 

certainly she does not ignore that the measuring of time in increments of a thousand 

years or other units of time, in essence, constitutes an act of convenience. The fact 

that historical time is measured in reference to Christ calls all those who believe in 

Christ to notice this historical hinge and use it as an opportunity to evaluate the great 

events of this closing century and to discern the problems and the possibilities of the 

new century dawning. 
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6. This experience of martydom accompanied the theological witness through which 

patristic theology was renewed and the teaching of the Fathers on the world and 

humankind, as was well as that on the sacraments and the Church was affirmed. The 

rediscovery and creative presentation of the teaching of the Greek Fathers of the 

Church; the "language"and spiritual beauty of icons; the awakening of the missionary 

conscience; the flourishing of the monastic life; and the rediscovery and appreciation 

of the spirit of the Desert Fathers in conjunction with a fertile dialogue with the 

contemporary currents of philosophy and science; all these things have made Orthodox 

theology alive and respected internationally. It is for this reason that we must honour 

the pioneers of this theological florescence, who through their diligent endeavours led 

Orthodox theology to a common witness to the modern world, which witness goes 

beyond racial distinctions and national boundaries. 
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10. Most especially with regard to the ecological crisis which for all of us is crucial and 

threatening, we reiterate through this present message the vigorous concern of the 

Orthodox Church for the right use of the environment. Already during our previous 

meeting at the See of the Ecumenical Patriarchate, we expressed this conviction while 

recording that, by the initiative of the Ecumenical Patriarchate, conferences related to 

this issue were organized and the September 1 of each year was designated as a day 

of prayer for the protection of the natural environment. Once more, we affirm that we 

consider this issue eminently threatening and we call upon all to be vigilant and to take 

every necessary avenues to save and protect God's creation. The Orthodox Church 

considers humankind to be a steward and not the owner of material creation. This 

perception is particularly expressed in the tradition and experience of the ascetic life 
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and worship, and above all in the Eucharist. It is imperative today that we all display 

love and keep an ascetic attitude towards nature. 
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The Church cannot remain indifferent to these prospective developments since the 

survival of the human person as "the image of God"is at stake. 
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 Therefore, we ask: Why do we persist in adopting such dangerous sources of energy? 

Are we so arrogant as to compete with and exploit nature? Yet, we know that nature 

invariably seeks revenge. 
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That is what we are told by scientists, that is what we are told by Greenlanders who 

know the ice better than anybody. If all the ice in Greenland melts, the consequences 

both for Greenland and the world as a whole could be devastating: a Biblical 

catastrophe in the most literal sense. 
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As Orthodox Christians, we use the Greek wordkairos to describe a moment in time, 

often a brief moment in time, which has eternal significance. When Our Lord Jesus 

Christ began his preaching, he declared that a decisive moment, a kairos(Mark 1:14) 

had arrived in the relationship between God and mankind. The Mother of God, who 

prays for and protects mankind, experienced her moment of kairos when she received 

the angel Gabriel and replied “May it be according to your word.” (Luke 1:38)  
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And as individuals we are often conscious of a kairos, a moment when we make a 

choice that will affect our whole lives. For the human race as a whole, there is now a 

kairos, a decisive time in our relationship with God’s creation. We will either act in time 

to protect life on earth from the worst consequences of human folly, or we will fail to 
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act. On behalf of all of us, on behalf of our Greenlandic hosts and on behalf of all the 

people, from many lands and religious traditions who have taken part in this 

symposium, allow me to offer up a public prayer: may God grant us the wisdom to act 

in time. 
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What, then, is the relation of the human race towards the world that God has made? In 

Genesis we read that God set the first-created man and woman in the Garden of Eden 

“to till and keep it”; an alternative translation might be “to cultivate and watch over it” 

(Gen. 2, 15). From this it is clear that the relation of humankind to the created order is 

active and dynamic: we human beings do not simply enjoy the world, but we are called 

to guard it, to keep it safe, and to develop its potentialities. 
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The dynamic character of this relationship is made still clearer when it is said that God, 

after blessing the first human couple, gave them the commandment: “Increase and 

multiply, and fill the earth and subdue it; and have dominion and rule over the fish of 

the sea and over the birds of the air and over every living thing that moves upon the 

earth” (Gen 1,28). What does it mean, that we are not only to “cultivate” and “keep” 

the earth, but are commanded to have“dominion” and “rule”?  
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We cannot understand this commandment unless we place it in its proper context. 

Immediately before the words that have just been quoted, it is stated that God created 

humankind “in His image and likeness” (Gen 1,26). The “dominion” and “rule”, then, 

with which we humans are entrusted, is specifically an expression of the divine image 

within us. In our relationship to creation we are to reflect God’s wisdom and His loving 

compassion. 
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God has imparted to the creation an inherent structure, and it is the responsibility of 
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humankind to respect that structure and to guard it. It is significant that in the account 

of creation in Genesis, God gives to us human beings for our nourishment “plants 

yielding seed” and “fruit trees of every kind with the seed in it” (Gen 1,12). Let us 

reflect on the meaning of these phrases. Each year the farmer needs to keep back 

some of the seed, so that he may have a harvest in the following year. Nature will only 

supply his needs if he shows self-restraint in using its resources, and if he respects the 

patterns of its productive potentiality.  

In this way “dominion” and “rule” denote responsible stewardship. Our perspective 

needs to be diachronic and inter-generational. We are to think not only of our 

immediate requirements but of the demands of the future as well. We are to guard and 

keep the earth not for ourselves alone but for our children; and we are not to imagine 

that nature is inexhaustible.  
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that the world is a place of beauty and wonder, and that our task as stewards is to act 

with reverence and compassion, mindful of our responsibility to future generations and 

of the need to share justly with others that which belongs to all alike. 
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This beautiful and peaceful “cosmos” was twisted by the fall of those who were first 

created. As a result, their personhood, which was beautifully decorated with God’s 

light, was lost and the elements of sin and decay penetrated into creation. This loss 

and decay constitutes the meaning of what we call today “secular”. One who lives a 

secular life, a life of this world, is one who distances himself and herself consciously 

from the will of the Heavenly Father, pursuing self-deification through the usage, 

abuse and overuse of the good things that have been granted by God. This can only 

lead one to despair. For self-deification is limited to our brief biological presence on 

this earth.  
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On the contrary, one who lives within the realm of “the sacred” is one who lives a life 

of holiness within the grace of Christ, the love of the Father and the communion of the 

Holy Spirit. One who lives this grace, love and communion continually endeavors to 

transcend the tangible and to participate in the visible and invisible blessings of God. 

One who lives a sacred life is in a continual journey toward the Eternal Kingdom of 

God. Such a journey though is not without difficulties and temptations. This should not 

cause despair. For in this journey one will find our Lord as a companion, just as His 
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Disciples did on their way to Emmaus. Even though the eyes of one’s heart sometimes 

may be sealed because of everyday stress and anxiety, often obstructing one’s 

journey, our Lord will not forsake those of His flock.  
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Nature is a book, opened wide for all to read and to learn, to savor and celebrate. It 

tells a unique story; it unfolds a profound mystery; it relates an extraordinary harmony 

and balance, which are interdependent and complementary. The way we relate to 

nature as creation directly reflects the way we relate to God as Creator. The sensitivity 

with which we handle the natural environment clearly mirrors the sacredness that we 

reserve for the divine. We must treat nature with the same awe and wonder that we 

reserve for human beings. And we do not need this insight in order to believe in God or 

to prove His existence. We need it to breathe; we need it for us simply to be. 

At stake is not just our ability to live in a sustainable way, but our very survival. 

Scientists estimate that those most hurt by global warming in years to come will be 

those who can least afford it. Therefore, the ecological problem of pollution is 

invariably connected to the social problem of poverty; and so all ecological activity is 

ultimately measured and properly judged by its impact upon people, and especially its 

effect upon the poor.  

In our efforts, then, to contain global warming, we are admitting just how prepared we 

are to sacrifice some of our greedy lifestyles. When will we learn to say: “Enough!”? 

When will we direct our focus away from what we want to what the world needs? When 

will we understand how important it is to leave as light a footprint as possible on this 

planet for the sake of future generations? We must choose to care. Otherwise, we do 

not really care at all.  

We are all in this together. Indeed, the natural environment unites us in ways that 

transcend doctrinal differences. We may differ in our conception of the planet’s origin, 

whether biblical or scientific. But we all agree on the necessity to protect its natural 

resources, which are neither limitless nor negotiable. 

It is not too late to respond – as a people and as a planet. We could steer the earth 

toward our children’s future. Yet we can no longer afford to wait; we can no longer 

afford not to act. People of faith must assume leadership in this effort; citizens of the 

world must clearly express their opinion; and political leaders must act accordingly. 

Deadlines can no longer be postponed; indecision and inaction are not options.  

We are optimistic about turning the tide; quite simply because we are optimistic about 

humanity’s potential. Let us not simply respond in principle; let us respond in practice. 
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Let us listen to one another; let us work together; let us offer the earth an opportunity 

to heal so that it will continue to nurture us.  

http://www.patriarchate.org/documents/cnn-op-ed 
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Thus, we believe that our first duty is to stimulate the human conscience to realize 

that, when human beings utilize the resources and the elements of our planet, they 

should do this in a devout and Eucharistic way. Ultimately, to the benefit of our 

posterity, we should consider every act through which we abuse the world, as having 

an immediate negative effect upon the future of our environment, as relating to the 

prosperity of our world. The heart of the relationship between humans and their 

prosperity is found in the relationship between humans and their environment. The 

way in which we face our environment reflects upon the way we behave toward one 

another; more specifically, it reflects upon the way in which we relate to our children, 

to those born and those who are yet to be born. 
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A Seamless Garment 

Human beings and the environment compose a seamless garment of 

existence, a multi-colored cloth, which we believe to be woven in its entirety by God. 

Human beings are created by God as spiritual beings, reflecting the image of God 

(Gen. 1.26). However, human beings are also created by God from material nature, 

from the dust of the earth. Consequently, we are called to recognize this 

interdependence between our environment and ourselves. This interconnectedness 

between ourselves and our environment lies in the center of our liturgy. St. Maximus 

the Confessor, during the seventh century, described this liturgy as being beyond a 

divine or mere human liturgy. We cannot avoid our responsibility toward our 

environment and toward our fellow human beings, who are negatively affected as by 

its deterioration. 
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As a symbol to remind us of this responsibility – that each of us must do our part so 

that we may keep our natural environment as it has been handed down to us by God – 

we present you with this parchment with the inscription from Holy Scripture of God’s 

commandment to the first-created people placed in the Garden of Eden. It is the 

commandment to “work and keep the earth” of the garden. This is also the content of 

our message, addressed to every human being. Let everyone work to produce material 

goods from nature; but also, let everyone keep its integrity and keep harmless, as God 

commanded human beings to do. 
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Let us reflect on these two words ‘eucharistic’ and ‘ascetic.’ The implications of 

the first word are easy to appreciate. In calling for a‘eucharistic spirit,’ Patriarch 

Demetrios was reminding us that the created world is not simply our possession but it 

is a gift – a gift from God the Creator, a healing gift, a gift of wonder and beauty – and 

that our proper response, on receiving such a gift, is to accept it with gratitude and 

thanksgiving. This is surely the distinctive characteristic of ourselves as human beings: 

humankind is not merely a logical or a political animal, but above all a eucharistic 

animal, capable of gratitude and endowed with the power to bless God for the gift of 

creation. Other animals express their gratefulness simply by being themselves, by 

living in the world in their own instinctive manner; but we human beings possess self-

awareness, and so consciously and by deliberate choice we can thank God with 

eucharistic joy 
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A Spirit of Asceticism 

However, what does Patriarch Demetrios mean by the second word, ‘ascetic’? When we 

speak of asceticism, we think of such things as fasting, vigils and rigorous practices. 

That is indeed part of what is involved; but askesis signifies much more than this. It 

means that, in relation to the environment, we are to display what The Philokalia and 

other spiritual texts of the Orthodox Church call enkrateia, ‘self-restraint.’  

That is to say, we are to practice a voluntary self-limitation in our consumption of food 

and natural resources. Each of us is called to make the crucial distinction between 

what we want and what we need. Only through such self-denial, through our 

willingness sometimes to forgo and to say ‘no’ or ‘enough’ will we rediscover our true 

human place in the universe. The fundamental criterion for an environmental 

ethic is not individualistic or commercial.The acquisition of material goods cannot 

justify the self-centered desire to control the natural resources of the world. Greed and 

avarice render the world opaque, turning all things to dust and ashes. Generosity and 
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unselfishness render the world transparent, turning all things into a sacrament of 

loving communion – communion between human beings with one another, communion 

between human beings and God. 

This need for an ascetic spirit can be summed up in a single key word: sacrifice. This 

exactly is the missing dimension in our environmental ethos and ecological action. We 

are all painfully aware of the fundamental obstacle that confronts us in our work for 

the environment. It is precisely this: how are we to move from theory to action, from 

words to deeds. We do not lack technical scientific information about the nature of the 

present ecological crisis. We know, not simply whatneeds to be done, but also how to 

do it. Yet, despite all this information, unfortunately little is actually done. It is a long 

journey from the head to the heart, and an even longer journey from the heart to the 

hands. 

Repentance and Sacrifice 

How shall we bridge this tragic gap between theory and practice, between ideas and 

actuality? There is only one way: through the missing dimension of sacrifice. We are 

thinking here of a sacrifice that is not cheap but costly: ‘I will not offer to the Lord my 

God that which costs me nothing’ (2 Samuel 24:24). There will be an effective, 

transforming change in the environment if, and only if we are prepared to make 

sacrifices that are radical, painful and genuinely unselfish. If we sacrifice nothing, we 

shall achieve nothing. Needless to say, as regards both nations and individuals, so 

much more is demanded from the rich than from the poor. Nevertheless, all are asked 

to sacrifice something for the sake of their fellow humans. 

Sacrifice is primarily a spiritual issue and less an economic one. In speaking 

about sacrifice, we are talking about an issue that is not technological but 

ethical.Indeed, environmental ethics is specifically a central theme of this present 

symposium. We often refer to an environmental crisis; but the real crisis lies not in the 

environment but in the human heart. The fundamental problem is to be found not 

outside but inside ourselves, not in the ecosystem but in the way we think.  

The root cause of all our difficulties consists in human selfishness and human sin. 

What is asked of us is not greater technological skill but deeper 

repentance,metanoia, in the literal sense of the Greek word, which signifies “change 

of mind.” The root cause of our environmental sin lies in our self-centeredness and in 

the mistaken order of values, which we inherit and accept without any critical 

evaluation. We need a new way of thinking about our own selves, about our 

relationship with the world and with God. Without this revolutionary “change of mind,” 

all our conservation projects, however well intentioned, will remain ultimately 

ineffective. For, we shall be dealing only with the symptoms, not with their cause. 

Lectures and international conferences may help to awaken our conscience, but what is 

truly required is a baptism of tears. 
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The Biblical View of Sacrifice 

Speaking about sacrifice is unfashionable, and even unpopular, in the modern world. 

But, if the idea of sacrifice is unpopular, this is primarily because many people have a 

false notion of what sacrifice actually means. They imagine that sacrifice involves loss 

or death; they see sacrifice as somber or gloomy. Perhaps this is because, throughout 

the centuries, religious concepts have been used to introduce distinctions between 

those who have and those who have not, as well as to justify avarice, abuse and 

arrogance.  

Nevertheless, if we consider how sacrifice was understood in the Old Testament, we 

find that the Israelites had a very different view of its significance. To them, sacrifice 

meant not loss but gain, not death but life. Sacrifice was costly, but it brought 

about not diminution but fulfilment; it was a change not for the worse but for 

the better. Above all, for the Israelites, sacrifice signified not primarily giving up but 

simply giving. In its basic essence, a sacrifice is a gift – a voluntary offering in worship 

by humanity to God. 

Thus in the Old Testament, although sacrifice often involved the slaying of an animal, 

the whole point was not the taking but the giving of life; not the death of the animal 

but the offering of the animal’s life to God. Through this sacrificial offering, a bond was 

established between the human worshipper and God. The gift, once accepted by God, 

was consecrated, acting as a means of communion between Him and His people. For 

the Israelites, the fasts – and the sacrifices that went with them – were ‘seasons of joy 

and gladness, and cheerful festivals’ (Zechariah 8:19). 

An essential element of any sacrifice is that it should be willing and voluntary. That 

which is extracted from us by force and violence, against our will, is not a sacrifice. 

Only what we offer in freedom and in love is truly a sacrifice. There is no 

sacrifice without love. When we surrender something unwillingly, we suffer loss; but 

when we offer something voluntarily, out of love, we only gain.  

When, on the fortieth day after Christ’s birth, His mother the Virgin Mary, accompanied 

by Joseph, came to the temple and offered her child to God, her act of sacrifice 

brought her not sorrow but joy; for, it was an act of love. She did not lose her child, 

but He became her own in a way that He could never otherwise have been. Christ 

proclaimed this seemingly contradictory mystery, when He taught:“Whosoever wishes 

to save his life must lose it” (Matt. 10.39 and 16.25). When we sacrifice our life 

and share our wealth, we gain life in abundance and enrich the entire world. 

Such is the experience of humankind over the ages: Kenosis means plerosis; voluntary 

self-emptying brings self-fulfillment.  

All this we need to apply to our work for the environment. There can be no salvation 

for the world, no healing, no hope of a better future, without the missing dimension of 

sacrifice. Without a sacrifice that is costly and uncompromising, we shall never be able 
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to act as priests of the creation in order to reverse the descending spiral of ecological 

degradation. 

The Liturgical View of Sacrifice 

The path that lies before us, as we continue on our spiritual voyage of ecological 

exploration, is strikingly indicated in the ceremony of the Great Blessing of the Waters, 

performed in the Orthodox Church on January 6th, the Feast of Theophany, when we 

commemorate Christ’s Baptism in the Jordan River. The Great Blessing begins with a 

hymn of praise to God for the beauty and harmony of creation: 

Great art You, O Lord, and marvelous are Your works: no words suffice to sing the 

praise of Your wonders….The sun sings Your praises; the moon glorifies You; the stars 

supplicate before You; the light obeys You; the deeps are afraid at Your presence; the 

fountains are Your servants; You have stretched out the heavens like a curtain; You 

have established the earth upon the waters; You have walled about the sea with sand; 

You have poured forth the air that living things may breathe…. 

Then, after this all embracing cosmic doxology, there comes the culminating moment 

in the ceremony of blessing. The celebrant takes a Cross and plunges it into the vessel 

of water (if the service is being performed indoors in church) or into the river or the 

sea (if the service takes place out of doors). 

The Way of the Cross 

The Cross is our guiding symbol in the supreme sacrifice, to which we are all called. It 

sanctifies the waters and, through them, transforms the entire world. Who can forget 

the imposing symbol of the Cross in the splendid mosaic of the Basilica of 

Sant’Apollinare in Classe? As we celebrated the Divine Liturgy in Ravenna, our 

attention was focused on the Cross, which stood at the center of our heavenly vision, 

at the center of the natural beauty that surrounds it, and at the center of our 

celebration of heaven on earth. 

Such is the model of our ecological endeavors. Such is the foundation of any 

environmental ethic. The Cross must be plunged into the waters. The Cross must be at 

the very center of our vision. Without the Cross, without sacrifice, there can be 

no blessing and no cosmic transfiguration. 
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What, then, does preserving the planet have to do with saving the soul? Let us begin 

to sketch an answer by quoting an Orthodox Christian literary giant, Fyodor 
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Dostoevsky, echoing the profound mysticism of Isaac the Syrian in the seventh century 

through Staretz Zossima in The Brothers Karamazov: 

Love all God’s creation, the whole of it and every grain of sand. Love every leaf, every 

ray of God’s light! If you love everything, you will perceive the divine mystery in 

things. Everything is like an ocean, I tell you, flowing and coming into contact with 

everything else: touch it in one place and it reverberates at the other end of the 

world.[1] 
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Firstly, we are obliged to discern that our personal interest and that of the Ecumenical 

Patriarchate for the environment does not emanate from a position of idolizing it, as is 

often the case with ecologists, but rather by believing that, along with the entire 

physical world, it is a work of God which He deemed "very good." 
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And mankind, who in the person of Adam the first person created by God, receives the 

command "to cultivate and protect" the earthly paradise in which he was first placed, 

is obliged even today and into the future to cultivate and to protect the natural world 

which surrounds him, making it suitable for his lifetime and the future generations, by 

keeping it healthy, productive, fruitful and beautiful. We are not moved by false ideas 

that humankind, the animal and plant world, and the rest of physical creation or the 

elements that pertain to it are things of equal value, because this would denote the 

downgrading of humankind, which is created by God as king of creation, to a condition 

unacceptable to Christians. We believe that the human principle dominates in nature, 

as the scientists specialized in this field confirm. In other words, everything is 

regulated by God for the purpose of assisting the life of humankind. Therefore, we 

constantly campaign for every human being and Government to become sensitive to 

the fact that we must not rearrange this divine order of the natural environment, 

because the long-term result will be to our own detriment. 

 

The natural environment in which we live has a balance and the ability to regenerate 

and preserve itself should its natural order be disturbed, within, however, certain 

parameters. Humankind, for example, bums wood for warmth, but in this process large 

quantities of carbon dioxide are produced, which is harmful to human existence. But 

plant life absorbs and breaks down the components, exuding oxygen necessary for 

human life and utilizing the carbon for constructing its wooden-like shaft. However, 

this recycling is disrupted when a fire destroys a forest or when an area becomes 

desolate. In such cases, the environment is unable to provide humankind with 

conditions for survival and, thus, the perpetrator of this catastrophe is responsible for 

the consequence, which befalls his fellow man. The same things happen when waters 

are polluted to the degree that they are not drinkable, nor are they fit for watering, for 

the fish life living in them, or for other aquatic life and plants. This situation is created 

http://www.patriarchate.org/documents/saving-the-soul-of-the-planet
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also when the atmospheric air of a region is polluted to a degree beyond calibration, 

etc. 

 

It is true that the perfect plan of God regarding the air and the waters has foreseen 

their constant chaotic movement, which can be seen in the gradual uniform 

discharging of pollutants thrown in them. On the earth, this happens through the air; 

in the flow of waters this is caused by the movement of air upon the waters. This, 

naturally, leads to the reduction of pollution in one particular area from where the 

pollution emanated, and in the spreading of it, which in a way reduces the 

consequences with regard to the place of emanation. At the same time, however, it 

also leads to the broadening of legal responsibility regarding harmful emissions all the 

way down to the local level where naturally dispersed concentrations of pollution are 

harmful. From other more general views, it leads to the universality (widespread) of 

ethical responsibility of every human being for every aimless defect of the 

environment, even the most insignificant, because the many miniscule harmful actions 

can collectively provoke undesirable harmful consequences. Certainly, the discharge of 

an empty cell upon an unpolluted shore is not noticeable as a substantial polluting act, 

but the discharge of a single empty cell every time it is washed or carried upon the 

shore can alter it into a place of pollution. Consequently, the perpetrator of this 

apparently insignificant polluting is jointly responsible for the result of the debilitated 

situation which is a collection of many similar acts. For this reason we try to persuade 

every fellow human being not to contribute to the destruction or worsening of the 

natural environment through his or her own minor harmful actions. Certainly, with 

even greater intensity, we try to persuade those who cause extensive pollution to find 

ways to avoid doing so, but this does not mean that the responsibility of the major 

polluters minimizes the responsibility and excuses the lesser polluters from their 

responsibility to be conscientious. 

 

Our efforts are not limited to those opportunities we are given to speak. For many 

years now we organize ecological and environmental summer seminars on the island of 

Halki in the Holy Monastery of the Holy Trinity which housed our Theological School. 

Furthermore, in cooperation with the European Union we organized the International 

Environmental Symposia aboard ship sailing to the Aegean, the Black Sea, the River 

Danube, and the Adriatic and the Baltic Seas. The ocean or river waters in these 

regions are to a large extent receptors of pollution and toxic waste. The result of this is 

that they are found at the threshold of being inadequate for the continuance of life and 

the inability to purify themselves. It was for these reasons that they were chosen for 

special international cooperative study with the participation of specialist from all the 

shores and banks bordering these countries. The discussions were fruitful and 

constitute a prototype of collective research on environmental themes concerning 

many countries which cannot be dealt with by means taken by only one of these 

countries singularly. 

 

Cuba is particularly endowed by extremely beautiful natural environment. Abundant 

waters, natural lakes, developed flora, extraordinary biological formations make her a 

country of rare natural and environmental characteristics. Even though the great 

problems of the environment - such as the reduction of the ozone, global warming, the 

expected vast glacial meltings, and the rising of the ocean water levels here, their 

pollution and that of the atmosphere through toxic waste, the careless disposal and 

maintenance of radioactive substances and the like - are of concern to the planet 

earth, there is room for initiative for the environment in every small and large 

community. For, as it is known, in each region local eco-systems and local 

environmental agreements have been created, the balancing of which is the 
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responsibility of every local community. 

 

Neglecting this responsibility wounds firstly those who cause the environmental 

destruction. The deliberate abuse of the earthly and marine wealth impedes its 

regeneration and denies the perpetrators of economic gain in the years to follow. The 

destruction of a forest causes floods, erosion on the surface of the earth's fertile soil, 

the drying of water sources, the reduction of earthly waters, the reduction of oxygen in 

the atmosphere, the distancing of the bird life and the wild animals, and, generally, the 

tendency to the desolation of the affected region. For this reason their natural and 

scientific regeneration is necessary, as soon as possible, whenever they are destroyed. 

However, the education of the masses in the prevention of their destruction is 

preferable. 

 

We refer by example to this singular environmental issue, so as to emphasize how 

useful the awakening of the interest of every citizen for the environment is. We 

express our joy in that the consciousness of the citizens of this Country have become 

sensitive to this issue, which is timely for our civilization. It is our wish that this 

sensitivity will be widespread so that as a whole all of humanity will maintain the 

correct stance and take the proper measures for the preservation of the environment 

wherever it is still preserved. On the other hand, humankind must act appropriately to 

restore the environment wherever it has already suffered destruction or harmful 

intrusions. 

 

Humankind, to whom God has given the responsibility "to cultivate and protect" the 

earthly creation, as well as its dominion, must behave toward it as its wise steward 

and not as its foolish destroyer. And this point is one of the criteria of the level of 

civilization of every society. We express again our joy that we have found here in 

beloved Cuba the vigilant conscience of the people and its leaders concerning the 

environment. And we wish that this interest will continue and increase, so that the 

most beautiful natural environment of Cuba, known worldwide, will be preserved and 

the Country, through her achievements, will become an example for other peoples. 

 

The grace of God, who created the world and said: "it is good", and who asked of us to 

respect His creation receiving from it whatever is required for our existence without 

destroying its innate ability to reproduce these things forever for the generations to 

come, as it has until now, be with you all, our beloved. Amen. 
 

P129: The Environment and Justice.docx - 129:3 [Environmental degradation is a..]  (6:7)   
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Environmental degradation is an injustice that should wrench the heart of every 

person. The Ecumenical Patriarch Bartholomew, anguished by the wounds to God's 

creation, called together theologians, scientists, legal professionals, environmentalists 

and economists from the international community, the Orthodox Churches, many 

Christian Churches and the local Religious Communities 

of Istanbul to address the issue of environmental justice. Drawing on our faith and 

values we affirmed 
 

P129: The Environment and Justice.docx - 129:4 [God is love and has created us..]  (9:19)   

(Super) 
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God is love and has created us in his image to love like God. Therefore, our 

relationship with creation should be based on respect and justice.  

 

Environmental justice demands seeking the common good. It does not allow for 

poverty or social exclusion in this or future generations. We cannot leave the 

"unproductive" unprotected. In this new vision, environmental justice should reflect 

God's care for all creation. 

 

Nature is not an object to be dominated, abused, or exploited at will; humanity is 

integrally connected with it. One cannot exist without the other. The destruction of the 

environment signals the destruction of humanity itself. 

 

We call on all people to commit themselves to accept responsibility for environmental 

justice and to make their lives consistent with their moral and spiritual values. 

 

We also call on the Churches to collaborate on the urgent issue of environmental 

justice. We urge them to work together in raising awareness with other organizations 

and institutions. We challenge each Church and religious community to educate its own 

members through preaching, teaching and example. They should encourage men and 

women of faith actively to participate in the work of environmental justice whatever 

their walk of life. 

 

We call for new and courageous action to enact, implement and enforce laws, rules, 

and international agreements to bring about environmental justice. 

 
 

P130: The Sign of Jonah.docx - 130:22 [Human beings are endowed with ..]  (17:19)   
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Human beings are endowed with the distinctive gift of freedom. It is the freedom to 

create a new environment. It is the possibility to assume this ephemeral world and to 

render it eternal by referring it back to its source and creator, namely to God. Human 

beings are, therefore, called to transform nature into culture.  

This is precisely what happens in the event of the icon, which takes the material 

resources of wood and egg and paint, finally transfiguring these through prayer into a 

sacramental encounter and experience of the living God. In this way, humanity 
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embraces nature and does not simply manage it. In this way, the whole world assumes 

the proportions of a cosmic liturgy, where each of us individually – and at the same 

time, all of us communally – celebrate the gift of life that sustains the whole world.  

Finally, this communal or liturgical dimension underlines the critical ecumenical 

imperative of our contemporary ecological endeavors. If we are – as individuals or as 

Churches – to behold the sign of Jonah, humility is a necessary prerequisite and 

condition. Ministers, politicians, scientists, media, and every member of public and civil 

life are required to look to and work with each other for answers. Together, we can 

hope and pray for the healing of the world. Alone, we can only wound and worsen the 

situation. No individual person, no single society, and no isolated church or religion can 

hope to resolve or reconcile the crisis that we are facing without cooperating with all 

others, with all other professions, and with all other disciplines.  

 
 

P132: Toast During the Banquet in Constanza.docx - 132:7 [Response to Earth – Return to ..]  
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Response to Earth – Return to God 

In participating in the effort to protect nature, the Ecumenical Patriarchate does not go 

as far as to idolize it, but tries to make conscious responses so as to conform to the 

divine commandment to labor and to preserve the environment in which God placed 

humanity. One criterion of environmental behavior for us is the liturgical ethos of the 

Orthodox tradition. This ethos is summarized, as it were, in the eucharistic 

proclamation: “As we offer to you your own of your own - in all things and for all 

things - we praise you, we bless you, we give thanks to you, Lord, and we pray to you, 

our God.” We do not despise God’s gifts, among which is the “very good” 

nature. Rather, we offer this gift back to God with awe and due respect. 

Gift (doron, in Greek) and gift in return (antidoron, in Greek) are the terms by which it 

is possible to signify our Orthodox theological view of the environmental question in a 

concise and clear manner. Nature is the doron of the Triune God to humankind. The 

antidoron of humankind to its Maker and Father is the respect of this gift, the 

preservation of creation, as well as its fruitful and careful use. The believer is called 

upon to celebrate his or her daily life eucharistically, that is to say to live and to 

practice daily what he or she confesses and proclaims at each Divine Liturgy: “We offer 

to you your own of your own, in all things and for all things, and we give thanks to 

you, Lord!” Doron and antidoron comprise the realized Eucharistic conduct of the 

Orthodox Christian, which is prefigured in an exemplary manner in the liturgical 

practice.  
 

P135: Toast to the Governor of the State of Amazonas.docx - 135:9 [Many commentaries on 

those fam..]  (8:8)   (Super) 
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Many commentaries on those famous words have pondered the precise meaning of 

“rendering unto Caesar” our obligations as citizens. However it is also worth reflecting 

seriously on what is meant by“rendering unto God” what is due to God. At first sight, 

this seems to be a reminder that we should carry out our formal religious obligations, 

by praying, fasting, going to church and observing the church calendar. That may 

certainly be one part of what Our Lord is telling us. But in the course of the five 

previous symposia which we have organized as part of the movement known as 

Religion, Science and the Environment, we have tried to look more deeply into what it 

means to offer unto God what belongs to God. We have reflected on man’s role as a 

priest of Creation, a creature with a unique calling to receive all the bounty of the 

created world as a gift from God, and then to offer that gift back to God in a spirit of 

gratitude and humility. In some form or another, almost every human culture has felt 

the impulse to offer the treasures of creation, including life itself, back to the Creator. 

As Christians, we have a particular sense that in making our Eucharistic offerings of 

bread and wine, we are joining or becoming part of the supreme, once-and-for-all 

sacrifice made on the Cross by the Son of God as an ultimate act of saving love. 
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But whatever we believe about the nature of priesthood or sacrifice, it is worth noting 

that modern, secular man is out of step with most of human history in one important 

way: in his view that the created world is merely something to be exploited and 

abused with no sense of respect for a Creator or even for future generations. This 

absence of gratitude or respect is as shocking to our Orthodox Christian tradition as it 

is to any of this region’s peoples, who share with us the unshakeable belief that all 

forms of life are deeply connected, and that every living thing has its own divinely -

ordained purpose, its own logos as we say in Greek. Among people who are guided by 

those principles, certain other things should follow: the need to show respect, 

prudence and self-restraint in our treatment of the created world, in short to love the 

created world, just as we are united in love to our Creator. Unless that understanding 

exists and is deeply felt, government policies alone, however prudent and wise, will 

hardly be able to save the planet from destruction. 
 

P136: Unity as Calling.docx - 136:16 [In modern terminology, it is t..]  (13:13)   (Super) 
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In modern terminology, it is the preservation of creation as the proper way of 

worshiping the Creator and the promotion of tolerance and understanding among 

religions and peoples in our world. Working closely together on issues of ecological 

awareness and ecumenical dialogue is a crucial reflection of the “everlasting covenant” 

(verses 25-26), whereby Ezekiel’s God proclaims: “I will be their God and they shall be 

my people … forevermore” (verses 27-28). 
 

P136: Unity as Calling.docx - 136:17 [For the Prophets, just as for ..]  (14:14)   (Super) 
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For the Prophets, just as for the Apostolic community, justice and peace are closely 

linked to the preservation and balance of the land as God’s creation. This means that 

our Churches are called to a common ministry and mission, proclaiming and promoting 

a worldview in which God’s authority – the authority of the kingdom – guides our ways 

and determines our actions. We must never forget that this world is inherited; it is a 

gift from above, offered as a means of communion with God. 
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Foreword for the English Translation of Vespers fro the Protection of the 
Environment 

Praying for the Earth 

by Monk Gerasimos of the Community of Little St. Anne on Mount Athos 

 

God is blessed because He is Love. When we live love we broaden our existence; it 

becomes something without end. “For love never ends” (I Cor. 13.8). There can never 

be too much love; there is no over-saturation of love nor a turning away from love. He 

who loves, gathers all things together under the shelter of that love. If a sinner, or 

self-centered person can feel even a limited love, then surely he is also able to 

comprehend how much greater that happiness would be if he broadened that love 

which brought him so much joy.  

God, being the very essence of love, could not as an entity, possibly be single-faceted 

because love is a feeling directed to another entity of identical essence. Literally, it is a 

feeling expressed only between persons. Thus, the very nature of God as love 

unavoidably leads to the begetting of the Son, by the Father, before all ages, and also 

the emanation of the Holy Spirit. These are personal hypostases able to love the Father 

and one another, and be loved by the Father.  

Love turned inward to one's self, without loving another is to be sure, not love, and 

does not in such an instance therefore, give the true, precise meaning of the word. The 

love of God the Father, and the other two Persons of the Holy Trinity with Him, could 

not be limited to the limitless bounds of love between them. In this particular instance 

this does not mean that He would be a God dependent on others (for this would be 

blasphemy against God who in the fullness of His blessedness is self-sufficient).  

Expressed in terms of human understanding, the meaning is that the overflowing of 
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His love could not possibly take on a form of existence unless directed toward 

something capable of accepting this overflowing of His love. The quintessence of 

this overflowing love of God, capable of giving and receiving love, was the 

boundlessly abundant, personal, spiritual and body-spirit creation of angels 

and people, and the infinite creation of the whole universe to serve them.  

The angels, spiritual beings composed of a spiritual essence different from that of God, 

are in a more immediate relationship with Him. Their exultation is expressed through 

the wondrous and incomprehensible majesty of their life, in that they are loved by the 

Triune God. In turn, they love Him by their unending glorification of Him and their 

immediate conformance to His will.  

God’s Love for the World 

Somewhat lower than angels, people were created by God in His image and likeness 

and were crowned by God with glory and honor. As such, they are capable of both 

receiving and returning His love, resulting in their true happiness. Indeed, the breadth 

of God's love for us is manifested in terms of the limitless number of persons we are 

able to love and in turn be loved. People experience a taste of this love (the breadth of 

God's love) when, irrespective of their religious credo, they realize the joy of loving 

and being loved by many.  

God’s love for humanity is unsurpassed and cannot be equally reciprocated, 

since humanity turned its face from Him and from His love, whereas God 

continues to love us.This aforementioned love is even more unrivalled because God 

expressed the infinite richness of His love by the creation of a material world of 

incomprehensible beauty, variety and expanse. This was done for the sake of man who 

is comprised both of matter and spirit. When one considers all that is offered to man 

for his enjoyment in sight, sound, taste, smell and touch, it is more than enough so as 

to put us in awe before the benevolence of God.  

The first-to-be-created human being was placed by God in a beautiful garden on planet 

Earth. But then again, the whole of Earth was adorned by so many such splendid 

things that the psalmist, citing but a few, concludes in total wonder, “How great are 

your works, O Lord! In wisdom you have wrought them all.” (Ps. 103 [104]). Even 

more so, it is to be found in the infinite richness of the visible microcosm, discovered 

through the aid of scientific instruments. And also, in the grandeur of the indescribable 

celestial universe whose dimensions we measure in millions of light years.  

If anyone says,“I love God,” and hates one’s brother… that person cannot love God. (I 

Jn 4.20) Anyone however who loves one’s neighbor and God, becomes resplendent 

because of this love: “ ...for all creation, for people, and birds, and animals, and 

demons, and for every creature ... and one cannot bear or hear, or behold any harm 

whatever or any minor affliction occurring in nature. For this reason, this person offers 

a tearful prayer in every hour of every day for the animals (irrational beings), for the 
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enemies of truth, and for those who would harm him, that they may be protected and 

receive expiation; and out of the great, immeasurable mercy, motivating the heart in 

imitation of God, prays as well for the reptilian species" (Abba Isaac, Ascetic Treatise 

81). 

If these feelings toward the whole of creation are nurtured by a monk who has 

abandoned the world and its cares, then what should a person who lives in the world 

feel as a sense of duty to Creation? Obviously, one’s first sentiment should be to give 

thanks and glorify God who granted us the whole of Creation for our use and 

enjoyment. This is especially so for that which is more proximate and which we call the 

environment. St. Paul gives us this charge when he writes: “Pray constantly, give 

thanks in all circumstances” (I Thess. 5.17-18).  

In fulfillment of this charge, the Holy Great Mother Church of Christ has designated the 

first day of September as a world day of prayer for the environment. That is to say, for 

the creation granted by God to humankind, which instead of being protected, as 

commanded by God (Gen. 2.15), is often abused.  

 
 

______________________________________________________________________ 
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Many forces are today working against us in order to reject the reality of God and 

diminish the dignity of the human person. 
 

P 8: Address during the presentation of the results of the first international symposium.docx - 

8:11 [May the enlightenment of the P..]  (8:8)   (Super) 

Códigos: [Particularidad dogma referencial - Familia: Arquitectura ontológica] [Persona 

humana - Familia: Arquitectura ontológica]  

No memos 

 

May the enlightenment of the Paraclete always shine in your steps and in your actions 

within the course of your research and science, for your own benefit and for that of all 

your fellow human beings and the whole natural world.  
 

P11: Address during the tea attended by the religious leaders of Hong Kong.docx - 11:15 [as 

the Apostle Paul wrote, and..]  (4:4)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica] [Persona humana - Familia: 

Arquitectura ontológica]  

No memos 
 



1873 

 

as the Apostle Paul wrote, and consequently, that we are all brothers and sisters. 
 

P17: Address of Ecumenical Patriarch Bartholomew at The House of Parliament of 
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Therefore, He designated the human person as a steward, and not as a destroyer of 

the divine Creation. He did this because humanity is the finest member, the 

microcosm, the king of the entire divine Creation. Consequently, if humanity's 

stewardship is unfaithful to the divine commandment, that it should work and maintain 

the creation within which it was placed, then humanity is unfaithful to itself, destroying 

God's house which sustains its own life. 
 

P21: Address During the Official Opening of the Inaugural Session of the Halki Ecological 
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In this, we prove ourselves to be foolish and incapable of thinking on a plane higher 

than our small-minded reason in order to understand that the sacredness of rivers and 

of all creation exists and is a given, just as is the sacredness of the human person 

which nature, itself, is ordained to serve. All that was created “good” by the All Good 

Creator participates in the sacredness of its creator. Conversely, disrespect toward it is 

disrespect toward the Creator inasmuch as the arrogant destruction of a work of art is 

an insult to the artist who created it.  
 

P23: Address During the International Ecological Symposium held in Kathmandu.docx - 23:56 
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While being a spirit in image of the Spirit of God, the human person was not created 

perfectly divine. Rather, the human person was created with the possibility of 

becoming like God through gradual progress derived from personal and voluntary 

asceticism, as well as through the intervention of divine grace, namely the uncreated 

energy of God. This ascetic discipline embraced three things: first, work in Paradise; 

second, the keeping of Paradise; and, third, the fulfillment of a commandment to avoid 

consuming one fruit. In reference to these three points, the basis of the desired 

behavior was love, and the desired goal from God was the preservation and increase of 

humanity in personal love. This communion of humanity with God would render us 

partakers of divine nature and blessedness, namely divine by grace although not in 

essence.  

Insofar as the human person also participates in the created, material nature by 

means of the body, it would be called to assume the material creation within which it 

has been established as crown. And so, by assuming material creation as nurture and 

harmony, it would raise it up in thanksgiving to God, from whom everything was 

received. Nature was planned by God to offer of its own, and especially through its 
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cultivation and protection by humanity, everything that is necessary for the 

preservation and pleasure of humanity. However, the relationship of humanity toward 

nature was not one of possession. Rather, it was a relationship of a person toward a 

gift, and especially toward God, the giver of all good. Therefore, humanity must 

remember at all times that it holds this gift only within certain boundaries established 

by the giver, and that within these boundaries there are two conditions.  
 

P24: Address During the Official Sophie Prize Presentation Ceremony.docx - 24:15 [We 
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We believe that the human person constitutes the crown of creation, endowed with 

the sacred features of self-conscience, freedom, love, knowledge and will. Such a 

teaching is part and parcel of our creation “according to the image and likeness of 

God.” 
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Thus we begin the process of healing our worldly environment, which was blessed with 

Beauty and created by God. Then we may also begin to participate responsibly, as 

persons making informed choices in both the integrated whole of creation, and within 

our own souls. 
 

P25: Address of Ecumenical Patriarch Bartholomew at the Environmental Symposium.docx - 
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 For if we truly value a person, we are careful as to our behavior toward that person. 

The dominion that God has given humankind over the Earth does not extend to human 

relationships. 
 

P30: Address of His All.docx - 30:72 [Dialogue is necessary first an..]  (15:15)   (Super) 
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Dialogue is necessary first and foremost because it is inherent in the nature of the 

human person. 
 

P30: Address of His All.docx - 30:77 [Just as Plato sought the perfe..]  (18:18)   (Super) 
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Just as Plato sought the perfect society by looking at the condition “writ large” of the 

human person, so we must discover in the human person the very qualities that will 
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enable us to transcend division and achieve – not mere unions of cooperation, but the 

fundamental unity that links every person to one another. 
 

P30: Address of His All.docx - 30:22 [For dialogue to be effective, ..]  (20:20)   (Super) 
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For dialogue to be effective, to be transformative in bringing about core change in 

persons, it cannot be done on the basis of“subject” and “object.” The value of the 

“other” must be absolute – without objectification; so that each party is apprehended 

in the fullness of their being. 
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In order for our dialogue to become more than mere cultural exchange, there must be 

a more profound understanding of the absolute interdependence – not merely of states 

and political and economic actors – but the interdependence of every single human 

person with every other single human person.  
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Indeed, there is no possible way to link with every human person – this is a property 

that we would ascribe to the Divine. 
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 For an Orthodox Christian, the encounter with the icon is an act of communion with 

the person represented in the icon. How much more should our encounters with living 

icons – persons made in the image and likeness of God – be acts of communion! 

In order for our dialogue to become more than mere cultural exchange, there must be 

a more profound understanding of the absolute interdependence – not merely of states 

and political and economic actors – but the interdependence of every single human 

person with every other single human person. And such a valuation must be made 

regardless of any commonality of race, religion, language ethnicity, national origin, or 

any of the benchmarks by which we seek self identification and self identity. And in a 

world of billions of persons, how is such inter-connectedness possible? 

Indeed, there is no possible way to link with every human person – this is a property 

that we would ascribe to the Divine. However, there is a way of understanding the 

universe in which we live as being shared by all – a plane of existence that spans the 

reality of every human person – an ecosphere that contains us all. 
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P41: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen2.docx - 41:38 [The double nature of the exist..]  (4:4)   (Super) 

Códigos: [Persona humana - Familia: Arquitectura ontológica]  

No memos 

 

The double nature of the existence of the human person, consisting of body 

and soul, or of matter and spirit, according to the “very good” and creative 

will of God, requires the cooperation of humankind and nature, of person and 

environment. Without this coordination, neither the environment is able to 

serve humanity according to its destiny nor is humanity able to avert the 

disturbance of natural balances and the obliteration of the natural harmony, 

which God created for us 
 

P42: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen3.docx - 42:2 [The Holy Orthodox Church, acce..]  (3:3)   (Super) 

Códigos: [Persona humana - Familia: Arquitectura ontológica]  

No memos 

 

The Holy Orthodox Church, accepting that the entire creation is very good, finds itself 

in a harmonious relationship with the natural world, which surrounds the crown of 

creation, the human being. Even though the human being, either as an isolated 

individual or as collective humanity, is only a minuscule speck in the face of 

the immense universe, it is a fact that the entire universe is endowed with 

meaning by the very presence of humanity within it. 
 

P43: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen4.docx - 43:15 [Such a person recognizes in na..]  (8:8)   (Super) 

Códigos: [Persona humana - Familia: Arquitectura ontológica]  

No memos 
 

Such a person recognizes in nature too a relative value, given by God Himself who 

created it. 
 

P45: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen6.docx - 45:12 [Therefore, the Church will nev..]  (8:8)   (Super) 

Códigos: [Persona humana - Familia: Arquitectura ontológica]  

No memos 
 

Therefore, the Church will never cease to remind the world of these fundamental truths 

regarding the position and orientation of the human person; rather, by word and deed, 

the Church teaches a way to life. 
 

P48: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen9.docx - 48:4 [In the language of the Church ..]  (6:6)   (Super) 

Códigos: [Patrística - Familia: Arquitectura ontológica] [Persona humana - Familia: 

Arquitectura ontológica]  

No memos 

 

In the language of the Church Fathers, the human person “stands at the 

border”between material and spiritual creation.  
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P48: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen9.docx - 48:16 [In addressing these pious thou..]  (11:11)   (Super) 

Códigos: [Acción ambiental] [Esperanza] [Iglesia - Familia: Arquitectura ontológica] [Persona 

humana - Familia: Arquitectura ontológica]  

No memos 

 

In addressing these pious thoughts to the faithful of our Church and every person of 

goodwill, it is our desire, in a manner that is worthy of and pleasing to God, to 

commemorate and celebrate the inauguration of the Indictus as the special day for the 

protection of all creation. This day was established three years ago by the Mother Holy 

Great Church of Christ and has now been accepted by all Orthodox throughout the 

world. Having done so, we should like to take the God-given opportunity to invite and 

encourage every person, and above all the faithful, to constantly watch over his or her 

fellow human beings and the world, for the benefit of us all and for the glory of the 

Creator. 
 

P52: Ecumenical Patriarch Bartholomew I Message on the Day of the Protection of the 

Environment.docx - 52:10 [Into such a world, God allowed..]  (3:3)   (Super) 

Códigos: [Imago Dei - Familia: Arquitectura ontológica] [Particularidad dogma referencial - 

Familia: Arquitectura ontológica] [Persona humana - Familia: Arquitectura ontológica]  

No memos 
 

 Into such a world, God allowed the crown and monarch of His creation, the human 

person, to partake of everything in it that is needful for life. 
 

P53: Ecumenical Patriarch Bartholomew.docx - 53:9 [The person who loves the Creat..]  

(13:13)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica] [Persona humana - Familia: 

Arquitectura ontológica]  

No memos 
 

The person who loves the Creator of a given work cannot be disrespectful toward it nor 

maliciously harm it; but certainly neither does a person worship it while disregarding 

the Creator (Romans 1:21). Rather, by honoring it, one honors its Creator. 
 

P54: Ecumenical Patriarch Demetrios I Message for the Day of the Protection of the 

Environmen1.docx - 54:8 [According to the great Fathers..]  (5:5)   (Super) 

Códigos: [Patrística - Familia: Arquitectura ontológica] [Persona humana - Familia: 

Arquitectura ontológica]  

No memos 

 

According to the great Fathers of the Church, the human person is the prince of 

creation, endowed with the privilege of freedom. Being a partaker simultaneously of 

the material and the spiritual world, humanity was created in order to refer creation 

back to the Creator, in order that the world may be saved from decay and death. 
 

P58: Excerpts from the Keynote Address at the Millennial Youth Congress in Istanbul.docx - 

58:12 [The uniqueness and sanctity of..]  (10:10)   (Super) 

Códigos: [Persona humana - Familia: Arquitectura ontológica]  

No memos 
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The uniqueness and sanctity of the human person is directly threatened. 
 

P60: Foreword for the Publication of the Symposium Proceedings.docx - 60:10 [As committed 

and faithful “pri..]  (6:6)   (Super) 

Códigos: [Denuncia y crítica] [Imago Dei - Familia: Arquitectura ontológica] [Lenguaje 

simbólico, metafórico, alegórico - Familia: Arquitectura ontológica] [Persona humana - Familia: 

Arquitectura ontológica] [Principios morales y éticos] [Remedios y soluciones - Familia: Arquitectura 

ontológica]  

No memos 

 

 As committed and faithful “priests” of God’s beautiful creation, we are called 

to receive and return this world to future generations and to the Creator in an 

act and attitude of thanksgiving. This implies responsibility in a world of 

sinful wasting; it calls for sharing in a contemporary global world; and it 

demands justice in a world of sinful inequality. 
 

P63: Greeting at the Commencement of the Fifth Summer Seminar on Halki.docx - 63:11 [As 

is apparent from the above ..]  (6:6)   (Super) 

Códigos: [Persona humana - Familia: Arquitectura ontológica]  

No memos 

 

As is apparent from the above list of topics, the center of our concern focuses on the 

human person, who indeed lives within a specific terrestrial and natural environment. 
 

P66: Greeting During a Musical Reception on the Occasion of the Sunday of Orthodoxy.docx - 

66:6 [In this respect, Christ’s word..]  (5:5)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica] [Particularidad dogma 

referencial - Familia: Arquitectura ontológica] [Persona humana - Familia: Arquitectura ontológica]  

No memos 

 

In this respect, Christ’s words, that “you shall know the truth and the truth shall set 

you free,” are universally accepted, irrespective of the particular religious faith, 

knowledge and philosophical stance of each person. 
 

P72: Greetings of Ecumenical Patriarch Bartholomew at the First Summer Environmental 

Seminar on the Island of Halki.docx - 72:13 [The Least Person can make the ..]  (13:13)   

(Super) 

Códigos: [Persona humana - Familia: Arquitectura ontológica]  

No memos 

 

The Least Person can make the Greatest Difference 
 

P73: Greetings of Ecumenical Patriarch Bartholomew at the Jubilee Celebration of the 

Ethiopian Orthodox Churc1.docx - 73:15 [We also believe in the inviola..]  (10:10)   (Super) 

Códigos: [Persona humana - Familia: Arquitectura ontológica]  

No memos 

 

We also believe in the inviolable sacredness of the human person, convinced that 

everyone without exception has a proper place in life for the enjoyment of fundamental 

human rights.  
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P79: Greetings of Ecumenical Patriarch Bartholomew to The Third Academic Meeting between 

Orthodoxy and Judaism.docx - 79:7 [Today's favorable circumstance..]  (7:7)   (Super) 

Códigos: [Imago Dei - Familia: Arquitectura ontológica] [Persona humana - Familia: 

Arquitectura ontológica]  

No memos 

 

Today's favorable circumstances for easier communication and mutual rapprochement 

of people as well as for the success of this task, are even more favorable in the special 

context of Eastern Orthodoxy, which has always believed and confessed the 

irreplacable value of the human person and the equality of all human beings created 

by God. 
 

P79: Greetings of Ecumenical Patriarch Bartholomew to The Third Academic Meeting between 

Orthodoxy and Judaism.docx - 79:11 [Today, more than ever before, ..]  (10:10)   (Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica] [Imago Dei - Familia: 

Arquitectura ontológica] [Persona humana - Familia: Arquitectura ontológica] [Principios morales y 

éticos] [Problemas prioritarios] [Visión histórica-tradicional - Familia: Arquitectura ontológica]  

No memos 

 

Today, more than ever before, those who believe in God, most especially the members 

of the same spiritual family, are called to offer together, and in dialogue, the rich 

witness of their traditions in the urgently necessary quest for better solutions 10 the 

great and serious problems which we face, concerning the collapse of moral and 

spiritual values in general, and, in particular, the violation of the value of the human 

person, the unique and incomparable image of God. 
 

P83: Homily at the Fiftieth Anniversary Dedication of St.docx - 83:8 [And humankind stands 

as a prie..]  (5:5)   (Super) 

Códigos: [Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica] [Persona 

humana - Familia: Arquitectura ontológica]  

No memos 

 

And humankind stands as a priest before the altar of creation, as microcosm and 

mediator. Such is the true nature of things; or, as an Orthodox hymn describes it, “the 

truth of things,” if only we have the eyes of faith to see it. 
 

P96: Message By Ecumenical Patriarch Bartholomew to the Inter.docx - 96:3 [The importance 

of your confere..]  (4:4)   (Super) 

Códigos: [Persona humana - Familia: Arquitectura ontológica]  

No memos 

 

The importance of your conference hardly needs to be stressed. In his message of 

September 1st, 1989, the late Patriarch Dimitrios expressed the deep anxiety of the 

whole of the Orthodox world and of every responsible thinking person concerning the 

environmental disaster so rapidly overtaking us, for which our thoughtless abuse of 

God's material creation is entirely to blame. 
 

P100: Message for the Day of the Protection of the Environment.docx - 100:7 [This 

pioneering decision is by..]  (14:14)   (Super) 

Códigos: [Percepción y narrativa cristiana - Familia: Arquitectura ontológica] [Persona 

humana - Familia: Arquitectura ontológica]  
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No memos 

 

This pioneering decision is by no means unrelated to the beginning of the new 

ecclesiastical year inasmuch as the spiritual struggle that brings about the good 

transformation of the human person contributes to the improvement of our relationship 

with the environment and the cultivation of our sensitivity for its protection and 

preservation. 
 

P102: Address of His All Holiness Ecumenical Patriarch Bartholomew at the Ninth Annual 

SCOBA.docx - 102:46 [First, there is our fundamenta..]  (14:14)   (Super) 

Códigos: [Persona humana - Familia: Arquitectura ontológica]  

No memos 

 

First, there is our fundamental conviction that it is our responsibility as human beings, 

as persons, to be stewards of God’s created order. The Greek term “oikonomos” –

resonates beyond Orthodox Christianity. 
 

P102: Address of His All Holiness Ecumenical Patriarch Bartholomew at the Ninth Annual 

SCOBA.docx - 102:49 [Freedom is, after all, at the ..]  (16:16)   (Super) 

Códigos: [Persona humana - Familia: Arquitectura ontológica]  

No memos 
 

 Freedom is, after all, at the center of human personhood—freedom is a gift from God, 

our Creator—it is part of what it means to be a person. And religious liberty—the 

freedom of conscience and belief, of practice and expression—is an expression of every 

person’s God-given gift and inalienable right.  
 

P110: Message of the Primates of the Orthodox Churches.docx - 110:53 [the alteration or 

extinction o..]  (9:9)   (Super) 

Códigos: [Persona humana - Familia: Arquitectura ontológica]  

No memos 

 

the alteration or extinction of other peoples' cultural and religious particularities; and 

to the repression of the sacred rights of freedom and dignity of the human person and 

minorities everywhere. 
 

P122: Remarks of Ecumenical Patriarch Bartholomew Upon Receiving Honorary Doctorate of 

Environmental Studies from The Aegean University.docx - 122:27 [We speak of the essence of 

the..]  (22:24)   (Super) 

Códigos: [Persona humana - Familia: Arquitectura ontológica]  

No memos 

 

We speak of the essence of the human person, thereby referring to the common 

manner through which every person shares in life, in being. We say, then, that the 

human person is a being that walks uprightly, laughs, thinks, creates, possesses 

imagination, judgment, willpower, the ability to love, and so on. All these are 

characteristics of a common human essence or nature.  

Naturally, human essence, this universal manner of human existence, cannot exist 

independently of individual and particular beings. Each individual being realizes the 
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common essence in an actual expression; each person “hypostasizes” the common 

essence, it constitutes the hypostasis of that essence. Human essence only exists 

within human hypostases. 

Yet, the common features of essence, which are hypostasized by each individual 

person, are truly existent possibilities, characteristics of the manner in which every 

human existence is actualized. Here, we encounter the notion of the energies or 

actualization of essence or nature. Each human existence is potentially energized or 

actualized through its material and spiritual functions, in the expression of its reason, 

will, imagination, judgment, and so forth. 
 

P122: Remarks of Ecumenical Patriarch Bartholomew Upon Receiving Honorary Doctorate of 

Environmental Studies from The Aegean University.docx - 122:28 [An Orthodox 

Anthropology Each ..]  (25:34)   (Super) 

Códigos: [Persona humana - Familia: Arquitectura ontológica]  

No memos 

 

An Orthodox Anthropology 

Each human individual hypostasizes the common energies of human nature in a unique 

and unrepeatable manner. Each person has reason, will, imagination and judgment; 

yet each person reasons, wills, imagines and judges in a unique, different and 

unrepeatable manner. Consequently, the energies of human nature constitute an 

ontological reality, not simply because they characterize the common manner of 

existence among people but also because they express each person’s hypostatic 

manner of being. The human energies, which are hypostasized within each person, 

also constitute and reveal the absolute existential otherness and uniqueness of each 

person. 

We come to know a human person, the otherness of that person’s existence, by means 

of the energies through which that person’s being is realized and revealed. Therefore, 

we come to know the composer J.-S. Bach by listening to his music; we come to know 

the artist Rembrandt by means of his paintings. The musical notes of Bach and the 

paint colors of Rembrandt differ in essence from the human essence of the two artists. 

Yet, the creative energy of one artist, which reveals the hypostatic otherness and 

uniqueness of that artist, is also actualized through different essences. The music, 

colors, writing, marble and clay actualize the logos (meaning or purpose) of the 

musician, artist, writer and sculptor. They reveal the person of the artist, his or her 

existential identity and otherness. 

The ontological content of this category of hypostasized energies permits us to 

attribute the ontological “principle” or beginning of the material world to a personal 

God. We do not attribute this to the divine essence (which would lead to pantheism), 

but to the hypostatic divine energies. The divine energies reveal the logos (meaning or 

purpose) of God’s personal otherness in relation to the world, a meaning that is 

actualized in matter, yet which remains entirely different to God in essence. 
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Almost fifteen centuries before the quantum theory was conceived in contemporary 

physics, Greek ecclesiastical thought confirmed that matter is energy, “a syndrome of 

rational (or logical) attributes,” the created result of the uncreated divine energies. The 

difference in essence between created and uncreated neither excludes nor hinders the 

created from being actualized as the logos (purpose or word) of the uncreated, from 

revealing the creative energy and hypostatic otherness of the personal divine Logos (or 

Word). Just as the notes and the colors, while being different in essence to their artists 

nevertheless actualize the logos(meaning or purpose) of the creative energy and 

hypostatic otherness of Bach and Rembrandt. 

Human Beings in Relation to Nature 

It is only when people regard matter and nature in its entirety as a creation of a 

personal Creator that the use of matter and nature in its entirety constitutes a genuine 

relationship and not a uniform domination of humanity over the natural reality. It is 

only then that we are able to speak of an “ecological ethic,” which derives its definitive 

character not from conventional rationalistic codes of conduct but from humanity’s 

need to love and be loved in the context of a personal relationship. The logos 

(purpose or meaning) of the beauty of creation is an invitation addressed by 

God to humanity, an invitation to a personal relationship and communion with 

Him. It is a living and life-giving relationship. Contemporary ecology could then 

become the practical response of humanity to this divine invitation, a tangible 

participation in a relationship with God. 

Is it, however, sufficient to speak of an ontological clarification of the meaning of 

matter and the world in order to provoke a different relationship between 

contemporary humanity and the material world? Surely not! In order for humanity to 

reach the point of responding to nature with the respect and awe that it responds to a 

personal artistic creation, this theoretical clarification must become an experiential 

knowledge and a social attitude. And, at this point, the role of social dynamics 

contained within the ecclesiastical tradition and community can be decisive. This will 

occur so long as the ecclesiastical conscience is purified from its estrangement into an 

ideological structure and from its inactive rest in the preservation of established forms. 

The great challenge, which the Orthodox ecclesiastical conscience is called to 

appreciate today is the surprising reality of the contemporary science of physics, the 

new fascinating cosmology that results from the study of quantum mechanics: namely, 

the potential of matter as energy, the relativity of space and time as the connection for 

the presence of matter, and the increasingly clearer anthropocentric purpose of the 

universe. The language of physics today reveals the universal reality as a 

logos(purpose or meaning) that is actualized and only hypostasized in its encounter 

with the human personal logos (purpose or word). 

If there exists a future for the demands of contemporary ecology, then this future is 
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surely based, we would believe, in the free encounter of the historical experience in 

the Church of the living God with the experiential affirmation of His logos(word or 

purpose) actualized in nature. 

 
 

P130: The Sign of Jonah.docx - 130:18 [Human beings are endowed with ..]  (17:17)   

(Super) 

Códigos: [Persona humana - Familia: Arquitectura ontológica]  

No memos 
 

Human beings are endowed with the distinctive gift of freedom. It is the freedom to 

create a new environment. It is the possibility to assume this ephemeral world and to 

render it eternal by referring it back to its source and creator, namely to God. Human 

beings are, therefore, called to transform nature into culture.  
 

______________________________________________________________________ 
 

Código: Plegaria y oración {120-1}~ 

 

P 3: Address delivered during the official visit of His Royal Highness Prince Philip.docx - 3:10 

[It is our hope and prayer that..]  (8:8)   (Super) 

Códigos: [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 

 

It is our hope and prayer that this proposal by the Ecumenical Patriarchate 
 

P 5: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the Meeting of 

Orthodox Primates at the Phanar.docx - 5:15 [We honor our brothers in the f..]  (8:8)   

(Super) 

Códigos: [Plegaria y oración - Familia: Arquitectura ontológica] [Violencia y conflicto] [Visión 

histórica-tradicional - Familia: Arquitectura ontológica]  

No memos 

 

We honor our brothers in the faith who remained loyal to our Lord and Savior during 

periods of difficulty or even persecution, particularly during recent years. We have 

been encouraged by their witness. We have been strengthened by their prayers. In 

troublesome times, God “has not been left without a witness” (Acts 14.17). May their 

memory be eternal! Now, when the clouds and storms have passed, we are called as 

Primates and as Orthodox Churches to offer our irenic witness to those near and afar. 

Again, our witness will not be easy. Many forces are today working against us in order 

to reject the reality of God and diminish the dignity of the human person. However, we 

completely place our trust in the Lord God. We know that His yoke is easy and His 

burden is light (Mt.11.30). 
 

P 8: Address during the presentation of the results of the first international symposium.docx - 

8:15 [we shall not cease to pray for..]  (6:6)   (Super) 

Códigos: [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 

 

 we shall not cease to pray for your good health and increasing achievement.  
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P 9: The Halki Ecological Institute.docx - 9:9 [Bestowing upon you our paterna..]  (13:21)   

(Super) 

Códigos: [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 
 

Bestowing upon you our paternal and patriarchal blessings, we invoke upon you, and 

the work of this Institute, the abundant grace of the Holy Spirit and the rich mercies of 

God. 

 

At the Phanar, June 5, 1999 

 

Your fervent supplicant before God, 

 

+ Bartholomew 

Archbishop of Constantinople, New Rome 

and Ecumenical Patriarch 

 
 

P10: Address during the official opening of the first international symposium.docx - 10:63 

[We pray that this conference m..]  (22:22)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica] [Plegaria y oración - Familia: 

Arquitectura ontológica]  

No memos 
 

We pray that this conference may contribute toward mobilizing all people of good will 

in our world and bringing closer together the day foreseen in the vision of Patmos. 
 

P11: Address during the tea attended by the religious leaders of Hong Kong.docx - 11:19 [We 

bless your peaceful place]  (7:7)   (Super) 

Códigos: [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 
 

We bless your peaceful place 
 

P13: Address at the Opening of the Fourth Summer Seminar on Halki.docx - 13:31 [Our 

modesty desires to convey ..]  (14:14)   (Super) 

Códigos: [Autocrítica y humildad] [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 

 

Our modesty desires to convey to all of you participating here our heartfelt welcome, 

together with our paternal prayer that you might worthily actualize the possibilities 

available to you during the course of this seminar. 
 

P17: Address of Ecumenical Patriarch Bartholomew at The House of Parliament of 

Romania.docx - 17:63 [as well as our wholehearted pa..]  (16:16)   (Super) 

Códigos: [Plegaria y oración - Familia: Arquitectura ontológica]  
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No memos 

 

as well as our wholehearted paternal and Patriarchal blessing 
 

P18: Address During the Closing of the International Ecological Symposium in 

Thessaloniki.docx - 18:21 [Having the hope that the heavy..]  (9:9)   (Super) 

Códigos: [No violencia] [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 

 

Having the hope that the heavy clouds of conflict among people will be dispelled, and 

daily offering fervent prayers for this cause, with gratitude and paternal love we bid 

farewell to the beloved participants of this symposium. And we entreat the Lord to 

protect and shield them all during their return journey and throughout all the days of 

their life that lies before them.  
 

P19: Address During the Prayer for Peace in Novi Sad.docx - 19:42 [We further pray that God 

will ..]  (6:6)   (Super) 

Códigos: [No violencia] [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 

 

We further pray that God will grant everyone repentance and prudence in all things, so 

that even in this dreadfully tormented region of the Balkans, there will prevail the 

beloved peace “which is something sweet in name and in essence,” according to St. 

Gregory the Theologian (Homily 22. Eirenikos 2, paragraph 1). 
 

P19: Address During the Prayer for Peace in Novi Sad.docx - 19:33 [Thus, again, and 

repeatedly, a..]  (16:16)   (Super) 

Códigos: [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 

 

Thus, again, and repeatedly, and unceasingly, we invite all the faithful: “Let us pray to 

the Lord: for the peace of the whole world and for the stability of the holy Churches of 

God.” 
 

P19: Address During the Prayer for Peace in Novi Sad.docx - 19:38 [We pray for the repose of 

thei..]  (17:17)   (Super) 

Códigos: [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 

 

We pray for the repose of their souls, that their unjustly shed blood will continuously 

water the tree of peace. Amen. 
 

P20: Address of Ecumenical Patriarch Bartholomew During the Planting of a Tree in the Park 

of the Children.docx - 20:11 [We crown you by our paternal p..]  (6:6)   (Super) 

Códigos: [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 

 

We crown you by our paternal prayers and patriarchal blessings and invoke upon you 

and your coworkers the grace and rich mercy of God. 
 

P22: Message of Ecumenical Patriarch Bartholomew to the Sixth Symposium of the Halki 
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Ecological Institute.docx - 22:15 [we pray that the grace of the ..]  (6:6)   (Super) 

Códigos: [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 

 

we pray that the grace of the Creator and Sustainer of "all things, seen and unseen" 

will continually guide you as you seek to enhance the beauty and wonder of His 

creation. 
 

P22: Message of Ecumenical Patriarch Bartholomew to the Sixth Symposium of the Halki 

Ecological Institute.docx - 22:14 [Bestowing upon you our paterna..]  (7:7)   (Super) 

Códigos: [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 

 

Bestowing upon you our paternal and patriarchal blessings, we invoke upon you, and 

the work of this Institute, the abundant grace of the Holy Spirit and the rich mercies of 

God. 
 

P22: Message of Ecumenical Patriarch Bartholomew to the Sixth Symposium of the Halki 

Ecological Institute.docx - 22:13 [Your fervent supplicant before..]  (9:11)   (Super) 

Códigos: [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 

 

Your fervent supplicant before God, 

+ Bartholomew 

Archbishop of Constantinople, New Rome and Ecumenical Patriarch 

 
 

P23: Address During the International Ecological Symposium held in Kathmandu.docx - 23:33 

[We would like to conclude by e..]  (41:41)   (Super) 

Códigos: [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 

 

We would like to conclude by expressing our prayer and hope for the future of 

humanity. 
 

P23: Address During the International Ecological Symposium held in Kathmandu.docx - 23:35 

[We fervently pray that peace a..]  (41:41)   (Super) 

Códigos: [Plegaria y oración - Familia: Arquitectura ontológica] [Violencia y conflicto]  

No memos 

 

We fervently pray that peace and harmony will prevail, not simply as an 

absence of conflicts or as a temporary truce in confrontations, but as a stable 

condition for the future of our planet 
 

P24: Address During the Official Sophie Prize Presentation Ceremony.docx - 24:37 [Our 

prayer and purpose join th..]  (24:24)   (Super) 

Códigos: [Litúrgia - Familia: Arquitectura ontológica] [Plegaria y oración - Familia: 

Arquitectura ontológica]  

No memos 
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Our prayer and purpose join the priest in the Divine Liturgy, who chants the words: “In 

offering to You, Your own of Your own, on behalf of all and for the sake of all– we 

praise You, we bless You, we give thanks to You, O Lord, and we pray to You, our 

God.” Then, we are able to embrace all – not with fear or necessity, but with love and 

joy 
 

P25: Address of Ecumenical Patriarch Bartholomew at the Environmental Symposium.docx - 

25:72 [prayers of thanksgiving and su..]  (9:9)   (Super) 

Códigos: [Plegaria y oración - Familia: Arquitectura ontológica] [Remedios y soluciones - 

Familia: Arquitectura ontológica]  

No memos 

 

prayers of thanksgiving and supplications for the protection of the natural environment 
 

P25: Address of Ecumenical Patriarch Bartholomew at the Environmental Symposium.docx - 

25:92 [In prayer, we ask for the forg..]  (24:24)   (Super) 

Códigos: [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 

 

In prayer, we ask for the forgiveness of sins committed both willingly and unwillingly 
 

P25: Address of Ecumenical Patriarch Bartholomew at the Environmental Symposium.docx - 

25:51 [In prayer, we ask for the forg..]  (24:24)   (Super) 

Códigos: [Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica] [Plegaria y 

oración - Familia: Arquitectura ontológica]  

No memos 

 

In prayer, we ask for the forgiveness of sins committed both willingly and unwillingly. 

And it is certainly God's forgiveness, which we must ask, for causing harm to His Own 

Creation. 
 

P25: Address of Ecumenical Patriarch Bartholomew at the Environmental Symposium.docx - 

25:62 [It is our fervent and sincere ..]  (29:29)   (Super) 

Códigos: [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 

 

It is our fervent and sincere prayer that this will become a focal point for further 

theological reflection and practical action throughout the parishes of this Holy 

Archdiocese of America, all the Orthodox Churches in this great land, and all Americans 

of goodwill. 
 

P26: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the 

International Ecological Symposium on the Theme.docx - 26:38 [Finally, we pray 

wholeheartedl..]  (23:23)   (Super) 

Códigos: [Particularidad dogma referencial - Familia: Arquitectura ontológica] [Plegaria y 

oración - Familia: Arquitectura ontológica]  

No memos 

 

Finally, we pray wholeheartedly for the success of the proceedings of this Symposium. 
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P26: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the 

International Ecological Symposium on the Theme.docx - 26:40 [We pray for the health, joy 

an..]  (23:23)   (Super) 

Códigos: [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 

 

We pray for the health, joy and inspiration of each of you personally, and eagerly await 

to hear of your detailed and informed proposals. 
 

P27: Address of Ecumenical Patriarch Bartholomew During The Doxology Service At the 

Uspenski Orthodox Cathedrall.docx - 27:24 [Therefore we suffice in these ..]  (13:13)   

(Super) 

Códigos: [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 

 

Therefore we suffice in these few words and invoke upon you our heartfelt paternal 

prayers and patriarchal blessings, wishing all of you health, long life, progress in every 

good work and every blessing from the Lord, in order to know God and His divine will 
 

P27: Address of Ecumenical Patriarch Bartholomew During The Doxology Service At the 

Uspenski Orthodox Cathedrall.docx - 27:26 [May the grace and the infinite..]  (14:14)   

(Super) 

Códigos: [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 

 

May the grace and the infinite mercy of God be with you all. Amen. 
 

P28: Address of Ecumenical Patriarch Bartholomew on the Eve of World Oceans Day to the 

Fifth Religion.docx - 28:24 [On this eve of World Oceans Da..]  (23:23)   (Super) 

Códigos: [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 
 

On this eve of World Oceans Day, we invite all of you to join us in pledging to protect 

the oceans as an act of devotion, whatever your religion may be. If we love God, we 

must love His Creation. 
 

P28: Address of Ecumenical Patriarch Bartholomew on the Eve of World Oceans Day to the 

Fifth Religion.docx - 28:27 [We thank you and we invoke upo..]  (24:24)   (Super) 

Códigos: [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 

 

We thank you and we invoke upon you all the abundant grace and infinite mercy of the 

Divine Creator 
 

P30: Address of His All.docx - 30:61 [We thank you for this singular..]  (83:83)   (Super) 

Códigos: [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 

 

We thank you for this singular opportunity to address you today, and we pray the 

abundant mercy of God and His blessing upon all your righteous endeavors. 
 



1889 

 

P31: Address to the Plenary of the European Parliament.docx - 31:7 [We wholeheartedly pray 

this mi..]  (6:6)   (Super) 

Códigos: [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 

 

We wholeheartedly pray this mission will continue. 
 

P31: Address to the Plenary of the European Parliament.docx - 31:38 [Thus, upon the 

initiative of t..]  (21:21)   (Super) 

Códigos: [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 

 

Thus, upon the initiative of the Ecumenical Patriarchate, we, the Orthodox, have 

established September 1st of each year as a day of meditation and prayer in 

confronting the continuing ecological destruction of our planet. 
 

P31: Address to the Plenary of the European Parliament.docx - 31:51 [We wish to conclude 

with a pra..]  (27:30)   (Super) 

Códigos: [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 

 

We wish to conclude with a prayer which we Orthodox direct to the Prince of Peace, 

especially during the period of Great Lent:  

"Heavenly King, strengthen our faith,  

reconcile the nations and give peace to world."  

We thank you. 
 

P32: Address to the World Alliance of YMCA in Durban.docx - 32:16 [May God bless you in 

your deli..]  (9:9)   (Super) 

Códigos: [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 
 

May God bless you in your deliberations. 
 

P35: Closing Address of Ecumenical Patriarch Bartholomew at the Sixth Ecological 

Symposium on the Amazon River.docx - 35:29 [We have, with the grace of God..]  (4:4)   

(Super) 

Códigos: [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 

 

We have, with the grace of God 
 

P35: Closing Address of Ecumenical Patriarch Bartholomew at the Sixth Ecological 

Symposium on the Amazon River.docx - 35:30 [Among the blessings]  (7:7)   (Super) 

Códigos: [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 

 

Among the blessings  
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P35: Closing Address of Ecumenical Patriarch Bartholomew at the Sixth Ecological 

Symposium on the Amazon River.docx - 35:26 [If, by the grace of God]  (9:9)   (Super) 

Códigos: [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 
 

If, by the grace of God 
 

P35: Closing Address of Ecumenical Patriarch Bartholomew at the Sixth Ecological 

Symposium on the Amazon River.docx - 35:25 [Muito obrigado. God bless you ..]  (12:12)   

(Super) 

Códigos: [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 

 

Muito obrigado. God bless you all. 
 

P36: Common Declaration of Pope John Paul II and Ecumenical Patriarch Bartholomew At the 

Fourth Ecological Symposium on the Adriatic Sea.docx - 36:21 [Thirdly, aware of the value 

of..]  (11:11)   (Super) 

Códigos: [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 

 

Thirdly, aware of the value of prayer, we must implore God the Creator to enlighten 

people everywhere regarding the duty to respect and carefully guard creation. 
 

P38: Ecumenical Patriarc1.docx - 38:7 [We think about the past and re..]  (12:12)   (Super) 

Códigos: [Autocrítica y humildad] [Plegaria y oración - Familia: Arquitectura ontológica] 

[Visión histórica-tradicional - Familia: Arquitectura ontológica]  

No memos 

 

We think about the past and repent for all that we have done or failed to do for the 

earth's care; we look to the future and pray for wisdom to guide us in all that we think 

or do.  
 

P38: Ecumenical Patriarc1.docx - 38:23 [Let us pray for God's blessing..]  (16:16)   (Super) 

Códigos: [Lectura geopolítica] [Plegaria y oración - Familia: Arquitectura ontológica] 

[Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 

 

Let us pray for God's blessing on the United Nations Climate Change Conference in 

Copenhagen in December, so that the industrially developed countries may co-operate 

with developing countries in reducing harmful polluting emissions, that there may exist 

the will to raise and manage wisely the funds required for the necessary measures, 

and that all may work together to ensure that our children enjoy the goods of the 

earth that we leave behind for them 
 

P38: Ecumenical Patriarc1.docx - 38:25 [Let us all renew our commitmen..]  (17:17)   (Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica] [Plegaria y oración - Familia: 

Arquitectura ontológica]  

No memos 
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Let us all renew our commitment to work together and bring about the changes we 

pray for, to reject everything that is harming the creation, to alter the way we think 

and thus drastically to alter the way we live.  
 

P39: Ecumenical Patriarch Bartholomew Expresses Gratitude for Being Awarded the Binding 

Prize.docx - 39:8 [we pray for your continued hea..]  (7:7)   (Super) 

Códigos: [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 

 

 we pray for your continued health, and spiritual well being, and for every good 

progress and success of the Binding Foundation towards its very noble goals 
 

P39: Ecumenical Patriarch Bartholomew Expresses Gratitude for Being Awarded the Binding 

Prize.docx - 39:13 [Your fervent supplicant before..]  (9:9)   (Super) 

Códigos: [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 

 

Your fervent supplicant before God, 
 

P40: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen1.docx - 40:9 [We pray, therefore, that God w..]  (5:5)   (Super) 

Códigos: [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 

 

We pray, therefore, that God will remove natural destruction, which we cannot avert 

by our own care and foresight 
 

P40: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen1.docx - 40:13 [and pray that they may conclud..]  (6:6)   (Super) 

Códigos: [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 

 

and pray that they may conclude their deliberations with unanimous decisions on the 

measures that should be taken as well as on their implementation.  
 

P40: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen1.docx - 40:24 [Only then can we confidently p..]  (7:7)   (Super) 

Códigos: [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 

 

Only then can we confidently pray to God that He may supply what is lacking 

in our effort and efficacy.  
 

P41: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen2.docx - 41:5 [as a day of prayer for the env..]  (3:3)   (Super) 

Códigos: [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 

 

as a day of prayer for the environment 
 

P41: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 
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Environmen2.docx - 41:24 [On this day, dedicated by the ..]  (9:9)   (Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica] [Plegaria y oración - Familia: Arquitectura 

ontológica]  

No memos 

 

On this day, dedicated by the Mother Church to prayer for the natural environment 
 

P42: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen3.docx - 42:19 [Finally, for all these things,..]  (10:10)   (Super) 

Códigos: [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 

 

Finally, for all these things, we fervently pray to the Lord God that He may show 

forbearance for our transgressions; that He may grant us time for repentance; and 

that He may shine in our hearts the light of His truth. 
 

P43: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen4.docx - 43:6 [we dedicated September 1stas a..]  (7:7)   (Super) 

Códigos: [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 

 

 we dedicated September 1stas a day of prayer for the created order 
 

P43: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen4.docx - 43:9 [Let us pray, then, and ask the..]  (10:10)   (Super) 

Códigos: [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 

 

Let us pray, then, and ask the Lord for favorable and peaceful seasons, free from 

earthquakes, floods, fires, storms, as well as every raging wind and natural reaction. 

May He also spare us from every form of human destruction wrought upon our 

environment, so that we may live in peace and glorify in thanksgiving our Lord Jesus 

Christ, who bestows every good thing. May His grace be with you all. Amen. 
 

P44: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen5.docx - 44:2 [Praise and thanksgiving and gl..]  (3:3)   (Super) 

Códigos: [Particularidad dogma referencial - Familia: Arquitectura ontológica] [Plegaria y 

oración - Familia: Arquitectura ontológica]  

No memos 
 

Praise and thanksgiving and glory unto our God, venerated in the Holy Trinity, who has 

deemed us worthy to celebrate once more the commencement of the ecclesiastical 

year and the traditional feast of the new Indiction. 
 

P44: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen5.docx - 44:3 [At the initiative of our Ecume..]  (4:4)   (Super) 

Códigos: [Acción ambiental] [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 

 

At the initiative of our Ecumenical Throne, September 1st has been established, as is 

well known, as a day of prayer and supplication for the protection of our surrounding 
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natural world. 
 

P44: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen5.docx - 44:7 [It has become an established t..]  (5:5)   (Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica] [Plegaria y oración - Familia: Arquitectura 

ontológica] [Visión ambiental]  

No memos 
 

It has become an established tradition, as well, that on this auspicious day of 

celebration our modesty directs anew to the entire congregation of the Church a 

paternal admonition toward perpetual prayer for our natural environment, stressing in 

this way all issues deemed timely and necessary. 
 

P46: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen7.docx - 46:33 [the Church prays that God may ..]  (3:3)   (Super) 

Códigos: [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 

 

the Church prays that God may protect humanity from natural catastrophes: 

from earthquakes, storms, famine and floods. Yet, today, we observe the 

reverse 
 

P46: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen7.docx - 46:17 [At the same time, we pray for ..]  (8:8)   (Super) 

Códigos: [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 
 

At the same time, we pray for ourselves to be sanctified, because through sin we have 

fallen away and have betrayed our baptismal promise. 
 

P47: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen8.docx - 47:5 [Again, this year, we are calle..]  (3:3)   (Super) 

Códigos: [Percepción y narrativa cristiana - Familia: Arquitectura ontológica] [Plegaria y 

oración - Familia: Arquitectura ontológica]  

No memos 

 

Again, this year, we are called to offer wholehearted praise to the Creator of 

everything both visible and invisible for having placed us as the ones first-fashioned in 

luscious paradise among all His own creation. 
 

P49: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environment.docx - 49:2 [This day of prayer for the env..]  (3:3)   (Super) 

Códigos: [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 

 

This day of prayer for the environment finds us disturbed by information recently 

received about two distressing events 
 

P49: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environment.docx - 49:11 [Therefore, the prayer that we ..]  (5:5)   (Super) 

Códigos: [Causalidad] [Denuncia y crítica] [Plegaria y oración - Familia: Arquitectura 
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ontológica]  

No memos 

 

 Therefore, the prayer that we offer up to the Lord today for the protection of the 

natural environment from all kinds of destruction and disruption, should first of all be a 

prayer for the repentance of man, who through misjudged, thoughtless, and 

sometimes arrogant actions directly or indirectly provokes most, not to say all, natural 

catastrophes.  
 

P49: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environment.docx - 49:15 [May the Lord God grant stabili..]  (7:7)   (Super) 

Códigos: [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 

 

 May the Lord God grant stability to preserve the natural world, which He created full 

of grace and harmony for the sake of humanity. 
 

P50: Ecumenical Patriarch Bartholomew I Message on the Day of the Protection of the 

Environmen1.docx - 50:14 [Prayer appeases God, however t..]  (8:8)   (Super) 

Códigos: [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 

 

 Prayer appeases God, however there is also a validity in the saying of ancient Greeks 

“In addition to asking for help from goddess Athena offer also your own effort.” This 

saying is similar to the biblical phrase “The effectual fervent prayer of a righteous man 

avails much” (James 5:16). The importance of this sentence lies on the word 

“effectual”, which means that the prayer is more powerful when accompanied by 

actions for the one for whom we are praying. For there is no vindication for the one 

who says “Lord, Lord”, but rather for the one who does the will of God. In our 

discussion, it is evident that the will of God mandates the preservation of the eternal 

yielding of our natural resources, respect toward the natural creation of God and our 

future generations, and the reversal of our destructive behaviour against the very good 

natural environment that was given to us by God.  
 

P51: Ecumenical Patriarch Bartholomew I Message on the Day of the Protection of the 

Environmen2.docx - 51:20 [It is our sincere hope and fer..]  (16:16)   (Super) 

Códigos: [Esperanza] [Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica] 

[Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 
 

It is our sincere hope and fervent prayer that in the years ahead, more and more of 

our Orthodox faithful will recognize the importance of a crusade for our environment, 

which we have so selfishly ignored. This vision, we are convinced, will only benefit 

future generation by leaving behind a cleaner, better world. We owe it to our Creator. 

And we owe it to our children. 
 

P53: Ecumenical Patriarch Bartholomew.docx - 53:26 [When Paul the Apostle to the N..]  

(12:12)   (Super) 

Códigos: [Denuncia y crítica] [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 
 

When Paul the Apostle to the Nations advised the Thessalonians to "give thanks in all 
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circumstances" (1 Thess. 5:18), he also counseled them to "always rejoice, and pray 

without ceasing" (1 Thess. 5:16-17), thus demonstrating that thanksgiving as prayer 

and everlasting joy go together and coexist inseparably. Truly, the one who gives 

thanks experiences the joy that comes from the appreciation of that for which he or 

she is thankful, and from the overabundance of joy they turn toward the giver and 

provider of the good things received in grateful thanksgiving. Conversely, the person 

who does not feel the internal need to thank the Creator and Fashioner of all the good 

things of this very good world, but ungratefully and egocentrically receives them -- 

when the person is indifferent toward the one who provided these good things and 

thus worships the impersonal creation rather than the Creator (Romans 1:25) -- that 

person does not feel the deep joy of receiving the gifts of God, but only sullen and 

animalistic satisfaction. Such a person is given over to irrational desires, to 

covetousness, and to "robberies from injustice" (Isaiah 61:8) that are despised by 

God. As a result, that person will undergo the breaking "of the pride of his power" 

(Leviticus 26:19), and will be deprived of the sublime, pure, and heavenly joy of the 

one who gives thanks gratefully. 
 

P53: Ecumenical Patriarch Bartholomew.docx - 53:12 [or this reason, the Patriarcha..]  (14:14)   

(Super) 

Códigos: [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 

 

or this reason, the Patriarchate has established the first day of September each year, 

which is the natural landmark of the yearly cycle, as a day of prayer for the 

environment. This prayer, however, is not merely a supplication and petition to God for 

the protection of the natural environment from the impending catastrophe that is being 

wrought by humankind, but it is also in thanksgiving for everything that God in His 

beneficent providence offers through creation to both the good and the wicked, the 

just and the unjust. 
 

P53: Ecumenical Patriarch Bartholomew.docx - 53:24 [In closing, we invoke the grac..]  

(22:24)   (Super) 

Códigos: [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 

 

In closing, we invoke the grace and blessing of God upon everyone who works toward 

the good, and upon those who out of ignorance or human weakness do evil, we invoke 

divine illumination and the great mercy of God, so that they might come to full 

knowledge and be converted. Amen. 

September 1, 1999 

Your beloved brother in Christ 
 

P54: Ecumenical Patriarch Demetrios I Message for the Day of the Protection of the 

Environmen1.docx - 54:21 [prayers and supplications to t..]  (10:10)   (Super) 

Códigos: [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 

 

 prayers and supplications to the Maker of all, both as thanksgiving for the great gift of 

Creation and in petition for its protection and salvation.  
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P55: Ecumenical Patriarch Demetrios I Message for the Day of the Protection of the 

Environment.docx - 55:3 [On this day, which for the Ort..]  (3:3)   (Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica] [Plegaria y oración - Familia: Arquitectura 

ontológica]  

No memos 

 

On this day, which for the Orthodox Church is officially the first day of the ecclesiastical 

year, the Orthodox faithful are invited to offer prayers to the Creator of all, thanking 

Him for the good of His creation and beseeching Him to protect it from every evil and 

destruction. 
 

P56: Ecumenical Patriarch expresses sympathy and prayers to Japanese nation for recent 

tragedy and ongoing crisis.docx - 56:9 [Therefore, we write in order, ..]  (9:9)   (Super) 

Códigos: [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 

 

Therefore, we write in order, through you, to express to your Government and Prime 

Minister Naoto Kan, our condolences on behalf of the Ecumenical Patriarchate but also 

our prayers for continued strength in the painful work of rebuilding the affected areas 

and restoring the spirit of your suffering natio 
 

P57: Ecumenical Patriarch.docx - 57:14 [Let us pray for God's blessing..]  (16:16)   (Super) 

Códigos: [Lectura geopolítica] [Plegaria y oración - Familia: Arquitectura ontológica] 

[Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 
 

Let us pray for God's blessing on the United Nations Climate Change Conference in 

Copenhagen in December, so that the industrially developed countries may co-operate 

with developing countries in reducing harmful polluting emissions, that there may exist 

the will to raise and manage wisely the funds required for the necessary measures, 

and that all may work together to ensure that our children enjoy the goods of the 

earth that we leave behind for them.  
 

P58: Excerpts from the Keynote Address at the Millennial Youth Congress in Istanbul.docx - 

58:2 [We praise and bless the Lord! ..]  (4:6)   (Super) 

Códigos: [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 

 

We praise and bless the Lord! 

Let all the earth praise His Holy Name. 

Blessed is Christ our God! 
 

P60: Foreword for the Publication of the Symposium Proceedings.docx - 60:7 [It is our 

conviction and praye..]  (4:4)   (Super) 

Códigos: [Esperanza] [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 

 

 It is our conviction and prayer that this book comprises more than a mere compilation 

of deliberations and decisions. Committing these texts to print is an indication of our 
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commitment to the preservation of the natural environment.  
 

P62: Foreword to the Published Proceedings of the Fourth Summer Seminar at Halki.docx - 

62:11 [May the grace of the Creator o..]  (6:6)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica] [Plegaria y oración - Familia: 

Arquitectura ontológica]  

No memos 
 

May the grace of the Creator of all the creation, our Lord and God and Savior Jesus 

Christ be with you all. 
 

P65: Greeting at the Third Summer Seminar on Halki.docx - 65:13 [Let us express this same 

truth..]  (9:9)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica] [Plegaria y oración - Familia: 

Arquitectura ontológica]  

No memos 
 

Let us express this same truth in its most spiritual form, and in a manner greatly 

pleasing to God. Communion with God in prayer, and solidarity and interaction with 

one’s fellow human beings in every real situation, render truly blessed the distribution 

of all the good things of this present world. 
 

P65: Greeting at the Third Summer Seminar on Halki.docx - 65:14 [In the same way, 

unhindered co..]  (9:9)   (Super) 

Códigos: [Plegaria y oración - Familia: Arquitectura ontológica] [Relacionamiento]  

No memos 

 

In the same way, unhindered communication among all those concerned with 

the management of the ecological realities of the present time is equivalent to 

the indispensability and the sanctity of prayer.  
 

P65: Greeting at the Third Summer Seminar on Halki.docx - 65:16 [With all our soul, and in 

the ..]  (10:10)   (Super) 

Códigos: [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 

 

With all our soul, and in the true spirit of prayer and service for the whole of humanity 

along with the whole of creation, we wish that the blessed efforts and tasks of Summer 

Seminar on Halki ’96 may bear fruit 
 

P71: Greetings of Ecumenical Patriarch Bartholomew at the Breakfast in His Honor by Vice 

President Al Gore and Mr1.docx - 71:12 [Until then, we pray that your ..]  (6:6)   (Super) 

Códigos: [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 

 

Until then, we pray that your labors may be adorned with righteousness, your family 

blessed with health and prosperity, and the grace and infinite mercy of God may 

abound in this great nation. 
 

P76: Greetings of Ecumenical Patriarch Bartholomew to the 2004 Caretakers of Environment 

International Conference.docx - 76:18 [Our fervent prayer and at the ..]  (17:22)   (Super) 



1898 

 

Códigos: [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 

 

Our fervent prayer and at the same time our heartfelt conviction is that, guided by the 

enlightening and empowering grace of God, you will prove worthy of the legacy with 

which you have been entrusted. The very welfare of our planet depends on it! 

At the Patriarchate, 30 June 2004  

Your fervent supplicant before God, 

+BARTHOLOMEW 

Archbishop of Constantinople, 

New Rome and Ecumenical Patriarch 
 

P77: Greetings of Ecumenical Patriarch Bartholomew to the International Conference.docx - 

77:7 [We offer fervent prayers for t..]  (5:5)   (Super) 

Códigos: [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 

 

 We offer fervent prayers for the blessed repose of the victims of the awful 

catastrophe, as well as for the comfort and healing of those who suffer still. And we 

pray for divine enlightenment for all those who, whether in science, technology, 

politics, or in other ways are involved with nuclear power. 
 

P77: Greetings of Ecumenical Patriarch Bartholomew to the International Conference.docx - 

77:12 [We pray for your every success..]  (10:15)   (Super) 

Códigos: [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 

 

We pray for your every success and that your efforts may manifest the bonds that 

spring from good intentions, the results of reciprocity and mutual consultation. 

May the Grace of God and His infinite Mercy, together with our own paternal and 

Patriarchal blessing and benediction, be with you all. 

A.D. 2006, 17 April 

Fervent supplicant before God,  

+Bartholomew 

Archbishop of Constantinople and New Rome 
 

P78: Greetings of Ecumenical Patriarch Bartholomew to the Participants of The Black Sea 

Environmental Education Program Conference.docx - 78:8 [For these reasons, we wish you..]  

(7:8)   (Super) 

Códigos: [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 
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For these reasons, we wish you success in your work, praying for the health, strength, 

and inspiration of each of you in the fulfillment of your task. 

May the grace of God be with you all. 
 

P80: Greetings of Ecumenical Patriarch Bartholomew Upon His Arrival in Batumi.docx - 80:13 

[These blessings were for the s..]  (6:6)   (Super) 

Códigos: [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 

 

 These blessings were for the strengthening of your faith in Him, that you might 

preserve His seamlessly woven garment, which covers this land and your people like a 

protecting veil and preserves you in the only saving Orthodox faith. 
 

P80: Greetings of Ecumenical Patriarch Bartholomew Upon His Arrival in Batumi.docx - 80:8 

[The grace of our Lord Jesus Ch..]  (10:10)   (Super) 

Códigos: [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 

 

The grace of our Lord Jesus Christ, through the prayers of His Saints: Nina the Equal to 

the Apostles, Sousaniki the Queen and Martyr, Kastevan the Queen and Great-Martyr, 

John Zentazniskou the Righteous and all of His Saints, be with you all. Amen. 

 
 

P84: Homily During the Service on the Amazon River.docx - 84:2 [Homily During the Service 

on t..]  (1:2)   (Super) 

Códigos: [Plegaria y oración - Familia: Arquitectura ontológica] [Territorialidad - Familia: 

Arquitectura ontológica]  

No memos 

 
Homily During the Service on the Amazon River 

Blessing of the Amazon Waters 
 

P86: Homily of His All Holiness Ecumenical Patriarch Bartholomew at the Patriarchal 

Chorostasia of the Great Vespers for S1.docx - 86:5 [Beloved, the power of a prayer..]  

(13:13)   (Super) 

Códigos: [Particularidad dogma referencial - Familia: Arquitectura ontológica] [Plegaria y 

oración - Familia: Arquitectura ontológica] [Pragmatismo]  

No memos 

 

Beloved, the power of a prayer is not to be measured by its length. The most powerful 

prayer may also be the most brief. Few but fervent were the words of Saint Nestor: Ο 

Θεος του Δημητριου, Βοηθει μοι. “God of Demetrios, help me.” Yet through the power 

of these simple words, evil was vanquished, tyranny was frustrated, faith was 

vindicated, and not one, but twosaints for the Kingdom of God were revealed.  
 

P86: Homily of His All Holiness Ecumenical Patriarch Bartholomew at the Patriarchal 

Chorostasia of the Great Vespers for S1.docx - 86:15 [And so on this eve of the Feas..]  

(24:27)   (Super) 

Códigos: [Plegaria y oración - Familia: Arquitectura ontológica] [Visión histórica-tradicional - 
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Familia: Arquitectura ontológica]  

No memos 

 

And so on this eve of the Feast of Saint Demetrios the Great Martyr and Myrrh-

Streamer, I ask you, beloved, to join together your fervent hearts, free of all doubt 

and indifference, and to pray: Ο Θεος του Δημητριου, Βοηθει ημιν. “God of Demetrios, 

help us.”  

God of Demetrios, help us to contend for the wellbeing of the world! 

God of Demetrios, help us to cast out the darkness of indifference! 

God of Demetrios, help us through the gift of Your Spirit to bring renewal to all 

creation! 
 

P86: Homily of His All Holiness Ecumenical Patriarch Bartholomew at the Patriarchal 

Chorostasia of the Great Vespers for S1.docx - 86:16 [Beloved, may the God of Demetr..]  

(28:28)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica] [Plegaria y oración - Familia: 

Arquitectura ontológica]  

No memos 

 

Beloved, may the God of Demetrios grant you all to be powerful in prayer in everything 

which bears fruit in His unending Kingdom. Amen. 

 
 

P90: Introductory Speech of Ecumenical Patriarch Bartholomew On.docx - 90:2 [There is a 

profound relationsh..]  (2:2)   (Super) 

Códigos: [Defensa y aclaración del mensaje cristiano - Familia: Arquitectura ontológica] 

[Iglesia - Familia: Arquitectura ontológica] [Orthodoxy has its response: “r.. - Familia: Arquitectura 

ontológica] [Plegaria y oración - Familia: Arquitectura ontológica] [Relacionamiento]  

No memos 

 

There is a profound relationship between the divine Creator and the natural creation –

worshipping the former and venerating the latter. The future of this planet is of critical 

importance for the kingdom of heaven. Our understanding of salvation is not other-

worldly, but involves the transfiguration of this world in light of the heavenly kingdom. 

This is why, over the last two decades, the Orthodox Church has prayed throughout 

the world for the protection and preservation of the natural environment. It is critical 

that the intimate connection between poverty and the natural environment be 

recognized if problems of either economy or ecology are to be addressed. The natural 

environment cannot be separated from personal piety and spirituality. 
 

P96: Message By Ecumenical Patriarch Bartholomew to the Inter.docx - 96:5 [We are present 

in spirit in yo..]  (5:6)   (Super) 

Códigos: [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 

 

We are present in spirit in your deliberations. Furthermore, we bestow on these 

deliberations our Paternal blessing, praying from our heart that the Holy Spirit will 
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guide your work to full success so that through this means the holy name of the Triune 

God may be glorified, the bonds uniting the Holy Orthodox Church may be tied more 

firmly, and the salvation of humanity, and the whole of creation may also be furthered.  

May the grace and infinite mercy of the Maker of every creature be with you all. 
 

P97: Message by Ecumenical Patriarch Bartholomew to the United Nations Climate Change 

Talks in Bangkok.docx - 97:5 [We pray for the achievement of..]  (5:5)   (Super) 

Códigos: [Arg. ciencia-natural] [Climate change] [Plegaria y oración - Familia: Arquitectura 

ontológica] [Remedios y soluciones - Familia: Arquitectura ontológica] [Visión ambiental]  

No memos 

 

We pray for the achievement of the best possible international agreement during the 

United Nations Conference on Climate Change in Copenhagen, so that the 

industrialized countries undertake generous commitments for a total reduction of the 

polluting greenhouse gas emissions by 40% until 2020, compared to the 1990 levels, 

as well as for the provision of important financial support to the developing countries. 
 

P98: Message for Conference on the 60th Anniversary Since the Foundation of the United 

States.docx - 98:16 [The fact that the venue is the..]  (4:4)   (Super) 

Códigos: [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 

 

The fact that the venue is the historical monastery of St. Lukas, within the sacred 

Metropolis of Thebes and Levadeia, demands of us an attitude of prayer as we reflect 

on God’s creation. 
 

P100: Message for the Day of the Protection of the Environment.docx - 100:8 [Therefore, 

today, we praise th..]  (16:16)   (Super) 

Códigos: [Percepción y narrativa cristiana - Familia: Arquitectura ontológica] [Plegaria y 

oración - Familia: Arquitectura ontológica]  

No memos 

 

Therefore, today, we praise the holy name of God for granting to humanity the gift of 

nature, which he preserves and sustains, as the most suitable environment for human 

beings to develop in body and spirit. A the same time, we cannot remain silent about 

the fact that humanity does not properly honor this divine gift and instead destroys the 

environment through greed and other selfish ambitions. 
 

P102: Address of His All Holiness Ecumenical Patriarch Bartholomew at the Ninth Annual 

SCOBA.docx - 102:43 [Therefore, in the hope that lo..]  (25:25)   (Super) 

Códigos: [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 

 

Therefore, in the hope that love brings to all, we express once again our blessing and 

Patriarchal benediction to all who have gathered here this evening. May the Triune God 

abundantly shower upon you all His saving grace and His infinite mercy. Amen. 
 

P103: Message for the Volume of the 5th Halki Seminar.docx - 103:17 [Thus, today, we are 

able to sa..]  (10:10)   (Super) 

Códigos: [Plegaria y oración - Familia: Arquitectura ontológica]  
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No memos 

 

Thus, today, we are able to say that the Christian religion, the Jewish religion, and the 

Muslim religion- which accepts in part of the Old Testament as encompassing the 

declaration of God’s will to humankind- we are obliged to emphasize their faithful that 

tending and protecting the earthly environment and, in general, the worldly envi 
 

P103: Message for the Volume of the 5th Halki Seminar.docx - 103:16 [May the grace and the 

infinite..]  (16:16)   (Super) 

Códigos: [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 

 

May the grace and the infinite mercy of the Creator of all creation be with you all. 
 
 

P104: Message for the Volume of the Halki Seminars.docx - 104:14 [Concluding, we wish to 

express..]  (18:25)   (Super) 

Códigos: [Emotividad] [Plegaria y oración - Familia: Arquitectura ontológica] [Principios 

morales y éticos] [Retórica]  

No memos 

 

Concluding, we wish to express our warm appreciation to all those who kindly 

participated in the Seminaries on Halki, and we fervently pray that the Lord and 

Creator of the universe enlighten all, so that, behaving with respect towards our fellow 

natural creatures, be granted to join the supernatural ones in our heavenly and 

remaining homeland, the desired Paradise. We also thank all our collaborators for the 

excellent preparation and publication of this collective volume. 

 

May the grace and blessing of the Lord be with you all. 

 

A.D. 2004, November 17 

 

Your beloved brother in Christ 

and fervent supplicant before God, 
 
 

P106: Message of Ecumenical Patriarch Bartholomew to the 2005 Youth Environmental 

Summit of Caretakers of the Environment International.docx - 106:12 [We are with you in 

spirit and ..]  (10:10)   (Super) 

Códigos: [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 

 

We are with you in spirit and in prayer. God bless you all. 
 

P107: Message of Ecumenical Patriarch Bartholomew to the National Young Adult League 

Conference in Washington.docx - 107:3 [To the Esteemed Delegates of t..]  (2:2)   (Super) 

Códigos: [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 
 

 

¡FUENTE DE DATOS INACCESIBLE!: 
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\\datactx.unisabana.edu.co\ctd02$\qtd02\felipect\AppData\Roaming\Scientific 

Software\ATLASti\Repository\Managed Files\textos patriarca\Message of Ecumenical Patriarch 

Bartholomew to the National Young Adult League Conference in 

Washington_70001AB07C1A142902CB76B0B45B9367_docx.atldoc 

 

P109: Message of the Heads of the ancient Orthodox Patriarchates and the time.docx - 109:6 

[“We always thank God for all o..]  (4:4)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica] [Plegaria y oración - Familia: 

Arquitectura ontológica]  

No memos 

 

“We always thank God for all of you and continually mention you in our prayers. We 

remember before our God and Father your work produced by faith, your labor 

prompted by love, and your endurance inspired by hope in our Lord Jesus Christ.” (1 

Thess. 1.2-3) 
 

P110: Message of the Primates of the Orthodox Churches.docx - 110:30 [September 26, 1995 

"Blessing a..]  (2:4)   (Super) 

Códigos: [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 

 

September 26, 1995 

"Blessing and glory and wisdom and thanksgiving and honour and power and might be 

to our God forever and ever! Amen" (Rev. 7:12). 

1. Glory, praise and thanksgiving we offer to our Triune God for again deeming us 

worthy, the Primates of the local Most Holy Orthodox Churches by His mercy and 

grace, to convene at this time "on the island called Patmos" (Rev. 1:9) in order to 

celebrate together the completion of 1900 years since Saint John wrote the sacred 

book of Revelation, the conclusion of the Church's Holy Scriptures. 
 

P110: Message of the Primates of the Orthodox Churches.docx - 110:65 [And now, looking 

forward in fa..]  (20:20)   (Super) 

Códigos: [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 

 

And now, looking forward in faith and hope to the coming millenium, we call all people 

to prayer and vigilance in view of the grave problems as well as the great possibilities 

appearing on the horizon.  
 

P110: Message of the Primates of the Orthodox Churches.docx - 110:26 [The grace of our 

Lord Jesus Ch..]  (26:26)   (Super) 

Códigos: [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 

 

The grace of our Lord Jesus Christ and the love of God the Father and the communion 

of the Holy Spirit be with you all. Amen. 
 

P111: Message on the nuclear explosion at Fukushima.docx - 111:3 [Every corner of the 

planet is ..]  (2:2)   (Super) 

file://datactx.unisabana.edu.co/ctd02$/qtd02/felipect/AppData/Roaming/Scientific
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Códigos: [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 

 

 Every corner of the planet is offering prayers both for the repose of the departed 

souls and for the support of those who continue to be grieved and imperiled by the 

ensuing seismic tremors and ferocious tsunami. 
 

P111: Message on the nuclear explosion at Fukushima.docx - 111:9 [From the Ecumenical 

Patriarcha..]  (8:8)   (Super) 

Códigos: [Campo político] [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 
 

From the Ecumenical Patriarchate, we raise fervent prayers for our beloved Japanese 

people for the trial and tribulation it currently faces, while at the same time 

passionately appeal to all those responsible for a reconsideration of the nuclear policy 

of nations throughout the world. 
 

P112: Opening Address of Ecumenical Patriarch Bartholomew at the Environmental 

Symposiu1.docx - 112:35 [We thank the people of Greenla..]  (14:14)   (Super) 

Códigos: [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 

 

We thank the people of Greenland for making it possible for these profoundly 

important acts to take place, and we ask them to pray with us. I 
 

P113: Opening Address of Ecumenical Patriarch Bartholomew at the Environmental 

Symposium.docx - 113:3 [With the permission of our bel..]  (3:3)   (Super) 

Códigos: [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 

 

With the permission of our beloved Greenlandic hosts, whose leave should be asked 

before every public statement in this part of the world, let us offer some reflections on 

the blessings we have enjoyed and the challenges we now face. 
 

P113: Opening Address of Ecumenical Patriarch Bartholomew at the Environmental 

Symposium.docx - 113:16 [On behalf of all of us, on beh..]  (10:10)   (Super) 

Códigos: [Plegaria y oración - Familia: Arquitectura ontológica] [Reconocimiento otros 

saberes y creencias]  

No memos 

 

On behalf of all of us, on behalf of our Greenlandic hosts and on behalf of all the 

people, from many lands and religious traditions who have taken part in this 

symposium, allow me to offer up a public prayer: may God grant us the wisdom to act 

in time. 
 

P114: Opening Address of Ecumenical Patriarch Bartholomew at the Fifth Symposium on 

Religion.docx - 114:18 [May the grace of God and His r..]  (20:20)   (Super) 

Códigos: [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 

 

May the grace of God and His reach mercy be with you all. Amen.  
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P120: Remarks of Ecumenical Patriarch Bartholomew on Receiving an Environmental Award 

From the Scenic Hudson Association in New York.docx - 120:17 [For all these causes of 

death,..]  (22:22)   (Super) 

Códigos: [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 

 

For all these causes of death, which are the direct result of our own doing, and of 

which we are not conscious that we are the cause, in our prayers we ask for God’s 

forgiveness. 
 

P125: Second Address of Ecumenical Patriarch Bartholomew at the Environmental 

Symposium.docx - 125:19 [Ecumenical Patriarchate, endow..]  (13:13)   (Super) 

Códigos: [Campo académico] [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 

 

Ecumenical Patriarchate, endowed by history with a special responsibility for the 

welfare of the whole inhabited earth, and of the scientists, ecologists and opinion-

makers who have gathered here from all over the world, we would like to make you a 

promise. We promise to stand close to you, to pray with you, to be your neighbours. 

And we ask you to stand close to us. 
 

P126: Sins Against Nature and God.docx - 126:5 [Our immediate reaction is to p..]  (4:4)   

(Super) 

Códigos: [Plegaria y oración - Familia: Arquitectura ontológica] [Relacionamiento] 

[Territorialidad - Familia: Arquitectura ontológica] [Urgencia]  

No memos 

 

 Our immediate reaction is to pray fervently for the urgent and efficient response to 

the current crisis, to mourn painfully for the sacrifice of human life as well as for the 

loss of marine life and wildlife, and to support the people and communities of the 

region, whose livelihood directly depends on the fisheries of the Gulf. 
 

P126: Sins Against Nature and God.docx - 126:9 [Until such understanding and r..]  (16:16)   

(Super) 

Códigos: [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 

 

Until such understanding and responsibility have been determined, may God grant us 

all the strength to curtail the spill, the resources to support the region, and the 

courage to make the necessary changes so that similar tragedies may be avoided in 

the future. 
 

P127: Speech of Ecumenical Patriarch Bartholomew at the Fifth Port of the International 

Symposium on Religion.docx - 127:10 [Nonetheless, it is our fervent..]  (11:11)   (Super) 

Códigos: [Esperanza] [Lenguaje simbólico, metafórico, alegórico - Familia: Arquitectura 

ontológica] [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 
 

Nonetheless, it is our fervent prayer and hope that, as we behold before us the water 

gathered from the Baltic Sea, we may invoke the grace and presence of the Holy 
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Spirit, so that this same Spirit may come upon us, upon the people of this nation, and 

upon the peoples of this region “as a rush of mighty wind,” filling our hearts so that we 

may hear and speak the tongue of nature, the mother tongue that unites us all. 
 

P127: Speech of Ecumenical Patriarch Bartholomew at the Fifth Port of the International 

Symposium on Religion.docx - 127:11 [We thank you for the gracious ..]  (12:12)   (Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica] [Plegaria y oración - Familia: Arquitectura 

ontológica] [Visión histórica-tradicional - Familia: Arquitectura ontológica]  

No memos 

 

We thank you for the gracious hospitality and warm reception of our Modesty. We 

convey to you the greeting and blessing of the Holy Great Church of Christ, of 

Constantinople, together with our personal heartfelt prayer. We express our joy at this 

gathering, as well as our hope for a deeper understanding on our journey toward unity.  
 

P135: Toast to the Governor of the State of Amazonas.docx - 135:12 [From the Ecumenical 

Patriarcha..]  (7:7)   (Super) 

Códigos: [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 

 

From the Ecumenical Patriarchate, endowed by history and tradition with a moral 

obligation towards the whole of creation, we offer our love, fatherly concern and 

fervent prayers for all the people involved administering the state of Amazonas, as 

they cope with the human consequences of what may turn out to be a continuing 

environmental crisis. If we hold back from offering any more detailed words of counsel, 

that is in part because we are guided by the arresting command of Our Lord that we 

should “render unto Caesar the things which are Caesar’s and unto God the things that 

are God’s.” 
 

P137: Video Address of Ecumenical Patriarch Bartholomew to Participants of International 

Conference of the Young President.docx - 137:10 [Introduction It is indeed a pl..]  (2:3)   

(Super) 

Códigos: [Campo político] [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 

 

Introduction 

It is indeed a pleasure to address – from a distance through prayer and in spirit, as 

well as through video-communication – the auspicious and international gathering of 

the Young Presidents Organization in Athens, sponsored by the Young Presidents 

Organization of Greece. 
 

P137: Video Address of Ecumenical Patriarch Bartholomew to Participants of International 

Conference of the Young President.docx - 137:12 [Therefore, on behalf of the Ec..]  (3:3)   

(Super) 

Códigos: [Emotividad y solidaridad] [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 

 

 Therefore, on behalf of the Ecumenical Patriarchate, one of the oldest spiritual 

institutions in the world, we would like to extend our warmest wishes and most fervent 

prayers for the success of your deliberations. 
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P138: Foreword for the English Translation of Vespers fro the Protection of the 

Environment.docx - 138:3 [Praying for the Earth]  (2:2)   (Super) 

Códigos: [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 
 

Praying for the Earth 
 

P139: September 21-22, 2014.rtf - 139:8 [It is our fervent prayer and w..]  (13:21)   (Super) 

Códigos: [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 

 
It is our fervent prayer and wholehearted aspiration that your gathering in New York will accordingly prove 

successful and fruitful. May God bless the summit as well as each and every one of you. 

 

At the Ecumenical Patriarchate, on September 14, 2014 

 

Prayerfully yours, 

 

+ BARTHOLOMEW 

Archbishop of Constantinople-New Rome 

and Ecumenical Patriarch 
 

P141: September 21-22, 2014.rtf - 141:8 [It is our fervent prayer and w..]  (13:13)   (Super) 

Códigos: [Plegaria y oración - Familia: Arquitectura ontológica]  

No memos 

 
It is our fervent prayer and wholehearted aspiration that your gathering in New York will accordingly prove 

successful and fruitful. May God bless the summit as well as each and every one of you. 

 
 

______________________________________________________________________ 

 

Código: Pragmatismo {99-2}~ 
 

P 5: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the Meeting of 

Orthodox Primates at the Phanar.docx - 5:24 [A Critical Presence If this is..]  (10:11)   

(Super) 

Códigos: [Acción ambiental] [Pragmatismo] [Principios morales y éticos] [Visión histórica-

tradicional - Familia: Arquitectura ontológica]  

No memos 
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A Critical Presence  

If this is true in heaven, and if it is true from the time that the Church began, it is 

more valid today, since the Lord gave many of us new opportunities to fulfill His 

commandment to preach the Gospel to all of creation. 
 

P 5: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the Meeting of 

Orthodox Primates at the Phanar.docx - 5:34 [Articulating the Faith What ca..]  (14:15)   

(Super) 

Códigos: [Pragmatismo]  

No memos 

 

Articulating the Faith 

What can we say about the ecological problem, about missionary activity, about 

schisms existing in the body of the Church, on the position of Orthodoxy within a 

united Europe, and about the other topics which have been included in the 

memoranda, which you, my brother Primates, have co-authored and signed? All these 

are so current and timely burning issues, which rightly attract our attention and 

assume priority among many others, which cannot for the moment be included in the 

agenda of our sessions here 
 

P 8: Address during the presentation of the results of the first international symposium.docx - 

8:2 [Call to Action]  (2:2)   (Super) 

Códigos: [Pragmatismo]  

No memos 

 

Call to Action 
 

P 8: Address during the presentation of the results of the first international symposium.docx - 

8:9 [Therefore, we must not be cont..]  (7:7)   (Super) 

Códigos: [Pragmatismo]  

No memos 

 

Therefore, we must not be content with verbal protests, but we instead proceed to 

continuously stronger and more effective actions, each from their own part and 

position. 
 

P 8: Address during the presentation of the results of the first international symposium.docx - 

8:18 [We cannot remain idle.]  (7:7)   (Super) 

Códigos: [Pragmatismo]  

No memos 

 

We cannot remain idle. 
 

P15: Address Before the Lord Mayor.docx - 15:17 [Until a few years ago, the dan..]  (8:8)   

(Super) 

Códigos: [Desastres humanos] [Pragmatismo]  

No memos 

 

Until a few years ago, the dangers threatening the environment were of no particular 

interest to the public. Yet, now, these adverse effects have already become evident 
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and dangers to humanity are imminent; for this reason, it is imperative that we all 

become mobilized. 
 

P15: Address Before the Lord Mayor.docx - 15:18 [First, because this is a furth..]  (8:8)   

(Super) 

Códigos: [Pragmatismo]  

No memos 

 

 First, because this is a further sign of our true love for human beings and our desire 

to help them to improve their standard of living.  
 

P16: Address Before the Minister for the Environment of Bulgaria and His Eminence 

Metropolitan Vidin on Board the Symposium Ship in Bulgaria.docx - 16:12 [I say “the most 

essential elem..]  (6:6)   (Super) 

Códigos: [Pragmatismo]  

No memos 

 

I say “the most essential element” because, as we all know, without belief in the effort 

we are making, without a good “morale” among those who fight, the initial zeal will 

soon wear off, intensity will slacken and the aim will not be achieved. And we are all 

well aware that the goal we are pursuing – namely, to clean up the Danube so that it 

remains a river of life and does not become a river of death – requires that all people 

be mobilized. 
 

P16: Address Before the Minister for the Environment of Bulgaria and His Eminence 

Metropolitan Vidin on Board the Symposium Ship in Bulgaria.docx - 16:15 [However, 

mobilization in a str..]  (6:6)   (Super) 

Códigos: [Pragmatismo]  

No memos 

 

However, mobilization in a struggle whose utility is not obvious to the ordinary citizen 

may be achieved only if that citizen believes that this is a commandment of God, which 

it certainly is. 
 

P16: Address Before the Minister for the Environment of Bulgaria and His Eminence 

Metropolitan Vidin on Board the Symposium Ship in Bulgaria.docx - 16:22 [These are the 

reasons why we h..]  (8:8)   (Super) 

Códigos: [Acción ambiental] [Pragmatismo]  

No memos 

 

These are the reasons why we have adopted and launched an effort to sensitize 

individuals and entire peoples, governments and nongovernmental organizations to the 

present cause. 
 

P16: Address Before the Minister for the Environment of Bulgaria and His Eminence 

Metropolitan Vidin on Board the Symposium Ship in Bulgaria.docx - 16:27 [we must take all 

the necessary..]  (9:9)   (Super) 

Códigos: [Acción ambiental] [Pragmatismo]  

No memos 

 

we must take all the necessary measures to restore the ecological balance.  
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P16: Address Before the Minister for the Environment of Bulgaria and His Eminence 

Metropolitan Vidin on Board the Symposium Ship in Bulgaria.docx - 16:30 [Rejoicing in this, 

we shall co..]  (10:10)   (Super) 

Códigos: [Pragmatismo]  

No memos 

 

 Rejoicing in this, we shall continue to propagate the same message until it has 

become generally received and understood, and contributes to improving the 

entire situation. 
 

P17: Address of Ecumenical Patriarch Bartholomew at The House of Parliament of 

Romania.docx - 17:14 [This was done not only with re..]  (10:10)   (Super) 

Códigos: [Pragmatismo]  

No memos 

 

This was done not only with respect to the liturgical appropriation of the experience of 

the faith, but also with respect to the extension of this experience to the secular realm. 
 

P17: Address of Ecumenical Patriarch Bartholomew at The House of Parliament of 

Romania.docx - 17:30 [Thus, the social realism of th..]  (16:16)   (Super) 

Códigos: [Pragmatismo]  

No memos 

 

 Thus, the social realism of the Orthodox faith and the Orthodox dogmatic stance in 

regard to the creation easily lead to the conclusion that every Christian is both able 

and obliged to contribute actively not only to the salvation of the river of life, the 

Danube, but also to the protection of the entire ecosystem of humanity and of the 

other related ecosystems. 
 

P18: Address During the Closing of the International Ecological Symposium in 

Thessaloniki.docx - 18:19 [Consequently, we ought to turn..]  (7:7)   (Super) 

Códigos: [Pragmatismo]  

No memos 
 

Consequently, we ought to turn our interest to these people as forming the 

environment of the rest of our fellow human beings and as creating for them good or, 

occasionally, unbearable conditions of life, and to investigate in what ways we are able 

to improve the conditions of man’s dwelling alongside one’s fellow man.  
 

P20: Address of Ecumenical Patriarch Bartholomew During the Planting of a Tree in the Park 

of the Children.docx - 20:8 [This means that we are obliged..]  (5:5)   (Super) 

Códigos: [Pragmatismo]  

No memos 

 

This means that we are obliged to regenerate this as often as and for whatever reason 

it is injured or to create ecosystems of natural life where they are missing. In this 

foresight our planting of a tree is placed in this beautiful Park, as our small symbol the 

transformation of the beautiful environment, which contributes to the optimism and 

health of our dear children and of all of our dear fellow men. 
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P21: Address During the Official Opening of the Inaugural Session of the Halki Ecological 

Institute.docx - 21:58 [Principles In Practice]  (2:2)   (Super) 

Códigos: [Pragmatismo]  

No memos 

 

Principles In Practice 
 

P21: Address During the Official Opening of the Inaugural Session of the Halki Ecological 

Institute.docx - 21:20 [This is also the reason why th..]  (15:15)   (Super) 

Códigos: [Pragmatismo]  

No memos 

 

This is also the reason why the Ecumenical Patriarchate, which has a purely religious 

mission, is mobilizing and sometimes initiating efforts for the protection of the 

environment, which at first glance seem to refer only to the material world.  
 

P21: Address During the Official Opening of the Inaugural Session of the Halki Ecological 

Institute.docx - 21:31 [as well as all those who from ..]  (20:20)   (Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica] [Pragmatismo]  

No memos 

 

as well as all those who from whatever position carry on the struggle for the 

preservation of life in the Black Sea, thereby contributing to and assisting our 

neighboring peoples.  
 

P23: Address During the International Ecological Symposium held in Kathmandu.docx - 23:9 

[However, we believe that the f..]  (5:5)   (Super) 

Códigos: [Pragmatismo]  

No memos 

 

 However, we believe that the foundation of our practical conclusions, reflected in our 

personal and collective behavior, is able to assist all people of good will to conform 

their behavior to the suggested ethical model. This should be the case even if the 

religious origin of the suggested ethic does not coincide with certain people’s opinions 

about particular details. 
 

P23: Address During the International Ecological Symposium held in Kathmandu.docx - 23:14 

[The necessary conclusion is th..]  (15:15)   (Super) 

Códigos: [Pragmatismo]  

No memos 

 

The necessary conclusion is that any non-governmental effort to change the attitude of 

citizens, even if it appears to have only limited efficacy, has profound significance for 

the environment and its improvement. 
 

P23: Address During the International Ecological Symposium held in Kathmandu.docx - 23:29 

[The Ecumenical Patriarchate do..]  (34:39)   (Super) 

Códigos: [Pragmatismo]  

No memos 
 



1912 

 

The Ecumenical Patriarchate does not however rely only on supplication to God to 

improve the situation. Starting from God, as it is always proper to seek His blessing, 

the Ecumenical Patriarchate works intensely in every possible way to alert everyone to 

the fact that the greed of our generation constitutes a sin. This greed leads to the 

deprivation of our children’s generation, in spite of our desire to bequeath to them a 

better future.  

The relative environmental activity of the Ecumenical Patriarchate has been revealed, 

among other ways, in the convocation also of international ecological Seminars in the 

historical Holy Monastery on the island of Halki, which began a systematic theological 

study of the ecological crisis. There has also been participation on our part in 

numerous conferences convened to discuss these matters. Our environmental initiative 

is further reflected in the organization of three floating Symposia attended by scientists 

from all over the world. In admirable harmony of spirit, we advanced from the study of 

general themes to the examination of particular problems. 

In September of 1995, together with His Royal Highness Prince Philip of Edinburgh, we 

organized a floating Symposium in the Aegean, starting from the island of Patmos, in 

order to celebrate the 900thanniversary of the Book of St. John’s Revelation. In this 

symposium, faith and understanding, religion and science, spirit and word approached, 

from different perspectives, one and the same purpose, namely the protection of the 

environment. The success of this Symposium inspired and encouraged us to organize a 

second international floating Symposium in the area of the Black Sea, in light of the 

ecological destruction of that region. 

The deliberations of the Black Sea Symposium made it abundantly clear that the 

pollution of this sea largely depends on the pollutants washed up by the rivers. The 

warm hospitality and fervent reception expressed by the inhabitants of this region 

toward the delegates of our Symposium was deeply moving. Having studied the 

existing problems, we decided to continue our research by organizing yet another 

Symposium, in the context of which we traveled by ship along the Danubian countries.  

Beyond the study of pollution and the search for a solution to the dangerous conditions 

and constructions, the pain and the poverty all along this great river, a further purpose 

of this Symposium was the healing of this region of Europe that has been plagued with 

terrible ordeals. In the context of our limited capacity, we proposed to define the 

principals of free communication, of mutual respect, and of peaceful coexistence 

among the people of this region. 

In the aftermath of the Symposium, it is important for us to search for its practical 

results. These results give rise to hope for an activation of interest in the environment. 

At the conclusion of the Black Sea Symposium a systematic environmental education 

created a network of concerned clergy, journalists, and teachers from the Black Sea 

region. Today, an initiative to create a similar environmental network is gaining ground 

in the Danubian countries, with the participation of various Churches, in conjunction 

with the Danube Carpathian Program of the Worldwide Wildlife Fund (WWF). This 
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network will preserve alive the ecological initiative and strengthen the cooperation 

among the peoples of the region. 
 

P23: Address During the International Ecological Symposium held in Kathmandu.docx - 23:69 

[In the aftermath of the Sympos..]  (39:39)   (Super) 

Códigos: [Pragmatismo]  

No memos 

 

In the aftermath of the Symposium, it is important for us to search for its practical 

results. 
 

P23: Address During the International Ecological Symposium held in Kathmandu.docx - 23:37 

[To this purpose, however, all ..]  (41:41)   (Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica] [Pragmatismo]  

No memos 

 

 To this purpose, however, all of us are required to work, and to work 

together, irrespective of religious convictions.  
 

P24: Address During the Official Sophie Prize Presentation Ceremony.docx - 24:7 [Therefore, 

having voluntarily ..]  (5:5)   (Super) 

Códigos: [Pragmatismo]  

No memos 

 

 Therefore, having voluntarily assumed the effort of sensitizing people’s conscience in 

the face of this crisis, we readily admit how much work there still remains.  
 

P24: Address During the Official Sophie Prize Presentation Ceremony.docx - 24:31 [The 

arrogance that destroyed t..]  (21:21)   (Super) 

Códigos: [Denuncia y crítica] [Pragmatismo]  

No memos 

 

The arrogance that destroyed the Tower of Babel, through the misuse of power and 

knowledge, always lurks as a temptation. The natural energy wrought by the sun as a 

blessing on the earth can prove perilous when profaned by the hands of irresponsible 

scientists. The interventions of geneticists, which arouse enthusiasm in their potential, 

have not been exhaustively explored with a view to their side effects. 
 

P25: Address of Ecumenical Patriarch Bartholomew at the Environmental Symposium.docx - 

25:71 [We view with alarm the dangero..]  (8:8)   (Super) 

Códigos: [Pragmatismo]  

No memos 

 

 We view with alarm the dangerous consequences of humanity's disregard for the 

survival of God's creation. 
 

P25: Address of Ecumenical Patriarch Bartholomew at the Environmental Symposium.docx - 

25:39 [We invite Orthodox Christians ..]  (19:19)   (Super) 

Códigos: [Pragmatismo]  

No memos 
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We invite Orthodox Christians to engage in genuine repentance for the way in which 

we have behaved toward God, each other, and the world. We gently remind Orthodox 

Christians that the judgement of the world is in the hands of God. We are called to be 

stewards, and reflections of God's love by example. Therefore, we proclaim the 

sanctity of all life, the entire creation being God's and reflecting His continuing will that 

life abound. We must love life so that others may see and know that it belongs to God. 

We must leave the judgement of our success to our Creator. 
 

P25: Address of Ecumenical Patriarch Bartholomew at the Environmental Symposium.docx - 

25:41 [In this way, we may begin to r..]  (20:20)   (Super) 

Códigos: [Pragmatismo]  

No memos 

 

In this way, we may begin to repair the dislocation many people experience in relation 

to creation. 
 

P25: Address of Ecumenical Patriarch Bartholomew at the Environmental Symposium.docx - 

25:52 [Thus we begin the process of h..]  (25:25)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica] [Persona humana - Familia: 

Arquitectura ontológica] [Pragmatismo]  

No memos 

 

Thus we begin the process of healing our worldly environment, which was blessed with 

Beauty and created by God. Then we may also begin to participate responsibly, as 

persons making informed choices in both the integrated whole of creation, and within 

our own souls. 
 

P25: Address of Ecumenical Patriarch Bartholomew at the Environmental Symposium.docx - 

25:99 [It is our fervent and sincere ..]  (29:29)   (Super) 

Códigos: [Pragmatismo]  

No memos 

 

 It is our fervent and sincere prayer that this will become a focal point for further 

theological reflection and practical action throughout  
 

P26: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the 

International Ecological Symposium on the Theme.docx - 26:53 [and it is able to transmit 

and..]  (17:17)   (Super) 

Códigos: [Pragmatismo]  

No memos 

 

 and it is able to transmit and spread the necessity and benefit of these behaviors. 
 

P26: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the 

International Ecological Symposium on the Theme.docx - 26:33 [The fact is that the negative 

..]  (18:18)   (Super) 

Códigos: [Cosmopolitics] [Pragmatismo]  

No memos 
 

The fact is that the negative result of this, the dividend, if you will, springs from the 

contribution of many people who may hardly be aware of their own responsibility, 
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because their contribution to the overall result is relatively minor. If there is going to 

be an overturning of this, it will require the cooperation of everybody; in other words, 

it will reveal the necessity of achieving a social ethic and a common effort. There is no 

single deed which benefits others, without this first and foremost benefiting ourselves. 
 

P26: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the 

International Ecological Symposium on the Theme.docx - 26:54 [Surely there are not many 

toda..]  (20:20)   (Super) 

Códigos: [Pragmatismo]  

No memos 

 

Surely there are not many today who are ignorant of the influence of prevailing ideas 

and beliefs about our life. For this reason, such attempts at predominance focus on the 

acquisition of adherents and the spreading of ideas.  
 

P27: Address of Ecumenical Patriarch Bartholomew During The Doxology Service At the 

Uspenski Orthodox Cathedrall.docx - 27:16 [For, the slightest indifferenc..]  (11:11)   

(Super) 

Códigos: [Pragmatismo]  

No memos 
 

For, the slightest indifference of each one of us toward our neighbour and the 

consequences of our actions has led to the current critical situation of the excess 

pollution of the seas, especially the closed ones, as well as of many regions of the 

land. 
 

P29: Address of Ecumenical Patriarch Bartholomew to the Summit on Religions and 

Conservation.docx - 29:13 [Ecology aspires to be a practi..]  (7:7)   (Super) 

Códigos: [Anclaje filosofía clásica] [Pragmatismo] [Principios morales y éticos]  

No memos 

 

Ecology aspires to be a practical ethic of human behaviour towards the natural 

environment. But, just as in every other ethic, ecology, too, raises the question: Who 

determines the rules of human behaviour and by what authority? What logic makes 

these rules compulsory, and what is the source of their validity? 
 

P29: Address of Ecumenical Patriarch Bartholomew to the Summit on Religions and 

Conservation.docx - 29:14 [The correctness of ecological ..]  (8:8)   (Super) 

Códigos: [Pragmatismo] [Principios morales y éticos]  

No memos 

 

The correctness of ecological ethics is borne witness to by its evident usefulness. It is 

logical that without a doubt in order for humankind to survive on the earth contracts 

with the natural environment permitting human survival must be demanded. 
 

P29: Address of Ecumenical Patriarch Bartholomew to the Summit on Religions and 

Conservation.docx - 29:30 [Two fundamental consequences e..]  (33:33)   (Super) 

Códigos: [Pragmatismo] [Reconocimiento otros saberes y creencias]  

No memos 

 

Two fundamental consequences emerge from attitudes such as this: The first 
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consequence is that the world is not meant to be used by humans for their own 

purpose, but it is the means whereby humans come into relationship with God. If 

humans change this use into egocentric greedy exploitation, into oppression and the 

destruction of nature, then man's own vital relationship with God is denied and 

refuted; a relationship pre-destined to continue into eternity. 
 

P29: Address of Ecumenical Patriarch Bartholomew to the Summit on Religions and 

Conservation.docx - 29:32 [The second consequence: The wo..]  (34:34)   (Super) 

Códigos: [Pragmatismo] [Reconocimiento otros saberes y creencias]  

No memos 

 

The second consequence: The world as a creation of God ceases to be a neutral object 

for man's use. The world incarnates the word of the Creator, just as every work of art 

incarnates the word of the artist. The objects of natural reality bear the seal of the 

wisdom and love of their Creator. They are word of God calling man to come into 

dialogue with Him. 
 

P30: Address of His All.docx - 30:110 [Through their communing togeth..]  (67:69)   (Super) 

Códigos: [Pragmatismo]  

No memos 

 

Through their communing together in dialogue, scientists and theologians, politicians 

and philosophers, businessmen and educators have found common ground for 

understanding and practical programs that lead to solutions. Just as intercultural 

dialogue strives to reconcile forces and groups that may believe they are in opposition, 

so does our Ecumenical Patriarchate seek to unite seeming opposites. 

In the final analysis, however what we seek is not only an ongoing dialogue that is 

serviceable to practical necessities, but also one that raises human consciousness. 

While we strive to find answers to ecological concerns and crises, we also bring the 

participants into a more comprehensive sense of themselves as belonging to and 

relating to a greater whole. We seek to embrace the ecosphere of human existence not 

as an object to be controlled, but as a fellow-struggler on the path of increase and 

improvement. As the Apostle Paul, whose 2000 year legacy both the Orthodox and the 

Roman Catholic Churches are celebrating this year, says in one of his most famous 

epistles: 

For we know that until now, the whole of creation groans with us and shares our birth 

pangs. (Romans 8:22) 
 

P37: Ecumenical Patriarc2.docx - 37:11 [The choices and actions of wha..]  (22:22)   (Super) 

Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica] [Causalidad] [Nuevo 

Testamento - Familia: Arquitectura ontológica] [Percepción y narrativa cristiana - Familia: 

Arquitectura ontológica] [Pragmatismo]  

No memos 

 

 The choices and actions of what is otherwise civilized modern man have led to this 

tragic situation, essentially comprising a moral and spiritual problem, which the 

divinely inspired Apostle Paul had articulated with colourful imagery in underlining its 
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specifically ontological dimension in his Letter to the Romans nineteen centuries ago: 

“For creation was made subject to vanity, not willingly, but by reason of him who 

subjected it ... For we know that the whole creation groans and travails in pain 

together until now.” (Rom. 8. 20,22) 
 

P37: Ecumenical Patriarc2.docx - 37:31 [Finally, we also know that thi..]  (32:32)   (Super) 

Códigos: [Pragmatismo]  

No memos 

 

 Finally, we also know that this destruction actually comprises self-destruction.  
 

P38: Ecumenical Patriarc1.docx - 38:19 [We have rendered the Market th..]  (15:15)   

(Super) 

Códigos: [Causalidad] [Denuncia y crítica] [Pragmatismo]  

No memos 
 

We have rendered the Market the centre of our interest, our activities and, finally, of 

our life, forgetting that this choice of ours will affect the lives of future generations, 

limiting the number of their choices that would probably be more oriented towards the 

well-being of man as well as the creation. 
 

P40: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen1.docx - 40:10 [Yet, at the same time, it is o..]  (5:5)   (Super) 

Códigos: [Pragmatismo]  

Memo: [Complementos a la plegaria]  

 

Yet, at the same time, it is our obligation to engage in the labor of study and the 

expense of securing necessary measures in order to avoid such disasters as are 

derived from wrongful human action.  
 

P41: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen2.docx - 41:11 [The result of this behavior is..]  (6:6)   (Super) 

Códigos: [Arg. ciencia-natural] [Desastres humanos] [Pragmatismo]  

No memos 
 

The result of this behavior is the disturbance of the natural harmony, and the rebellion, 

as it were, of the impersonal nature, which produces phenomena that are the exact 

opposite to those that serve humankind’s normal life.  
 

P41: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen2.docx - 41:25 [so that humanity might not suf..]  (9:9)   (Super) 

Códigos: [Pragmatismo]  

No memos 

 

so that humanity might not suffer the tragic consequences of unlawful violations of 

nature by human actions. We all share the responsibility for such tragedies, since we 

tolerate those immediately responsible for them and accept a portion of the fruit that 

results from such an abuse of nature. Consequently, we all need to ask for God’s 

forgiveness and illumination so that we may come to understand the limit that 

distinguishes the use from the abuse of nature and never trespass it 
 

P43: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 
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Environmen4.docx - 43:7 [For, then, damage to the envir..]  (7:7)   (Super) 

Códigos: [Pragmatismo]  

No memos 

 

 For, then, damage to the environment bears consequences not only for nature but 

also for humanity, rendering human life less tolerable and beautiful.  
 

P46: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen7.docx - 46:7 [Therefore, any action, perform..]  (4:4)   (Super) 

Códigos: [Pragmatismo]  

No memos 

 

Therefore, any action, performed by any member of the human race, inevitably affects 

all other members. Consequently, no one falls alone and no one is saved alone. 

According to Dostoevsky’s Staretz Zosima in The Brothers Karamazov, we are each of 

us responsible for everyone and everything. 
 

P46: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen7.docx - 46:14 [The consequences of nature’s c..]  (7:7)   (Super) 

Códigos: [Pragmatismo]  

No memos 

 

The consequences of nature’s confrontation with humanity have indeed been an 

unnatural disaster of enormous proportions. Is it not, therefore, only right that we 

Christians act today as nature’s voice in raising its plea for salvation before the throne 

of God? 
 

P47: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen8.docx - 47:28 [Thus, the first responsibility..]  (13:13)   (Super) 

Códigos: [Pragmatismo]  

No memos 

 

Thus, the first responsibility of the faithful is to examine and study continuously in 

greater depth the law and precepts of God. Thus, by becoming cheerful givers and 

grateful receivers of His wondrous things in this world, we may come to 

respect the balances of nature set up by Him. 
 

P48: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen9.docx - 48:28 [Through this sacred assembly t..]  (12:12)   (Super) 

Códigos: [Pragmatismo]  

No memos 

 

 Through this sacred assembly the Mother Church seeks more direct cooperation and 

better coordination by the Holy and Sacred Synod with the hierarchs of the Ecumenical 

Patriarchate throughout the world, namely with those who shepherd dioceses and 

those who serve in some other capacity. This assembly of our hierarchy, which the 

Holy Synod decided to convene on a bi-annual basis, brings numerous blessings, such 

as closer communication and communion among brothers who share responsibility, as 

well as an exchange of information and a mutual support. However, it further provides 
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great comfort and encouragement to the children of the Church scattered in the four 

corners of the earth and represented here by their spiritual leaders. When the faithful 

around the world from time to time see all of their hierarchy presented and 

represented as one body, then they recognize it as “divine intervention” against the 

temptations, sorrows and dangers in the world, and thus feel greater security in God. 

 
 

P49: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environment.docx - 49:8 [Therefore, if a rational asses..]  (4:4)   (Super) 

Códigos: [Pragmatismo]  

No memos 

 

Therefore, if a rational assessment of the results of these actions had prevailed 

amongst the perpetrators, then a lot of suffering would have been avoided. Many 

desperate actions against innocents could also have been avoided if the wrong doers 

recognised and respected the rights of the wronged.  
 

P50: Ecumenical Patriarch Bartholomew I Message on the Day of the Protection of the 

Environmen1.docx - 50:12 [This invitation is quite timel..]  (7:7)   (Super) 

Códigos: [Pragmatismo]  

No memos 
 

 This invitation is quite timely. We must realize the forthcoming danger; we must 

understand its causes and acknowledge our responsibility. 
 

P52: Ecumenical Patriarch Bartholomew I Message on the Day of the Protection of the 

Environment.docx - 52:16 [Beloved children and brethren ..]  (9:9)   (Super) 

Códigos: [Pragmatismo]  

No memos 

 

Beloved children and brethren in the Lord, let us take action, each one from his own 

position and setting, giving every effort to an amelioration of senseless consumption. 

Let us work toward a restoration of a harmonious working of the planet on which we 

live, so that in tranquility our children may enjoy all the blessings of the creation of our 

loving God, the blessing He offers to all people. So be it!  
 

P54: Ecumenical Patriarch Demetrios I Message for the Day of the Protection of the 

Environmen1.docx - 54:26 [In this way the Church continu..]  (6:6)   (Super) 

Códigos: [Pragmatismo]  

No memos 
 

In this way the Church continuously declares that humanity is destined not to exercise 

power over creation, as if it were the owner of it, but to act as its steward, cultivating 

it in love and referring it in thankfulness, respect and reverence, to its Creator. 
 

P54: Ecumenical Patriarch Demetrios I Message for the Day of the Protection of the 

Environmen1.docx - 54:16 [In full consciousness of our d..]  (9:9)   (Super) 

Códigos: [Pragmatismo]  

No memos 
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In full consciousness of our duty and paternal spiritual responsibility, having taken all 

the above into consideration and having listened to the anguish of modern humanity, 

we have reached a decision, in common with the Sacred and Holy Synod surrounding 

us. 
 

P54: Ecumenical Patriarch Demetrios I Message for the Day of the Protection of the 

Environmen1.docx - 54:20 [On the other hand, we urge all..]  (10:10)   (Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica] [Lectura geopolítica] 

[Pragmatismo]  

No memos 

 

On the other hand, we urge all those entrusted with the responsibility of governing the 

nations to act without delay taking all necessary measures for the protection and 

preservation of the natural creation.  
 

P57: Ecumenical Patriarch.docx - 57:6 [The present crisis offers an o..]  (14:14)   (Super) 

Códigos: [Denuncia y crítica] [Pragmatismo]  

No memos 

 

The present crisis offers an opportunity for us to deal with the problems in a different 

way, because the methods that created these problems cannot provide their best 

solution. 
 

P57: Ecumenical Patriarch.docx - 57:13 [If we believe that we are no m..]  (15:15)   (Super) 

Códigos: [Denuncia y crítica] [Imago Dei - Familia: Arquitectura ontológica] [Pragmatismo] 

[Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 

 

If we believe that we are no more than consumers, then we shall seek fulfilment in 

consuming the whole earth; but if we believe we are made in the image of God, we 

shall act with care and compassion, striving to become what we are created to be.  
 

P58: Excerpts from the Keynote Address at the Millennial Youth Congress in Istanbul.docx - 

58:14 [Moreover, this, not in order f..]  (11:11)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica] [Pragmatismo]  

No memos 
 

 Moreover, this, not in order for us to disclose whatever human beings may be 

planning, or to forecast their consequences or to make known what only God has set 

by His own authority (Acts 1.7).  
 

P59: First Address of Ecumenical Patriarch Bartholomew to the Sixth Ecological Symposium 

on the Amazon Rive1.docx - 59:18 [In practical terms, this would..]  (12:12)   (Super) 

Códigos: [Pragmatismo]  

No memos 

 

In practical terms, this would naturally imply a way of life that would be respectful of 

the divine presence in creation. 
 

P59: First Address of Ecumenical Patriarch Bartholomew to the Sixth Ecological Symposium 

on the Amazon Rive1.docx - 59:23 [Esteemed dignitaries and fello..]  (15:15)   (Super) 
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Códigos: [Pragmatismo]  

No memos 

 

Esteemed dignitaries and fellow participants, perhaps for the first time in the history of 

our world, we recognize that our decisions and choices immediately impact the 

environment. 
 

P59: First Address of Ecumenical Patriarch Bartholomew to the Sixth Ecological Symposium 

on the Amazon Rive1.docx - 59:24 [Today, we are able to direct o..]  (15:15)   (Super) 

Códigos: [Pragmatismo]  

No memos 
 

Today, we are able to direct our actions in a caring and compassionate way. It is up to 

us to shape our future; it is up to us to choose our destiny. 
 

P60: Foreword for the Publication of the Symposium Proceedings.docx - 60:9 [It is for this 

reason, then, t..]  (6:6)   (Super) 

Códigos: [Pragmatismo]  

No memos 

 

It is for this reason, then, that the goal of this particular symposium was to begin to 

determine and define an environmental ethos as a responsible way of sharing and 

living, beyond mere environmental ethics as a set of norms and principles 
 

P64: Greeting at the Official Reception in Galati.docx - 64:12 [We regard it as the obligation..]  

(5:5)   (Super) 

Códigos: [Pragmatismo]  

No memos 

 

 We regard it as the obligation of all Christians to show respect toward our fellow 

neighbor, whose life would otherwise be negatively affected by pollutants and by our 

polluting actions. This is why we preach this message of love and solidarity, and of 

respect for nature and humanity 
 

P65: Greeting at the Third Summer Seminar on Halki.docx - 65:23 [Our destructive 

management of ..]  (4:4)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica] [Pragmatismo]  

No memos 
 

 Our destructive management of creation, besides having a practical impact on the 

quality of life, assumes a critical, moral dimension that constitutes a profound 

disrespect toward the Creator.  
 

P70: Greeting on arrival at Novorossisk for the Second International Symposium.docx - 70:2 

[Prompt and Proper Response]  (2:2)   (Super) 

Códigos: [Acción ambiental] [Pragmatismo]  

No memos 

 

Prompt and Proper Response 
 

P70: Greeting on arrival at Novorossisk for the Second International Symposium.docx - 70:13 
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[could be characterized as an o..]  (4:4)   (Super) 

Códigos: [Pragmatismo]  

No memos 

 

 could be characterized as an opportune initiative for greater conscientiousness of the 

dangerous dimensions of the modem ecological problem. However, this international 

ecological symposium, which has as its main topic the recognized danger of the 

destruction of the Black Sea assumes special importance since it analyses through 

well-founded reports the destructive factors of the specific problem and proposes 

specific solutions for its timely confrontation. At this symposium, the theoretical 

declarations of international organizations dealing with the seriousness of the modern 

ecological crisis come into contact with the specific dimensions of the problems of the 

Black Sea, the correct confrontation of which calls for the immediate move from 

theoretical accounts to practical proposals for its prevention or cure.  
 

P70: Greeting on arrival at Novorossisk for the Second International Symposium.docx - 70:17 

[However, the painful consequen..]  (6:6)   (Super) 

Códigos: [Pragmatismo]  

No memos 

 

 However, the painful consequences of this apostasy for human life itself and for life on 

our planet, as is now indicated by the anxious declarations of all the responsible 

international organizations, render essential the restoration of humankind’s inner 

spiritual equilibrium, so that we may become more fully aware of the threat. 
 

P71: Greetings of Ecumenical Patriarch Bartholomew at the Breakfast in His Honor by Vice 

President Al Gore and Mr1.docx - 71:9 [It is especially fulfilling fo..]  (3:3)   (Super) 

Códigos: [Pragmatismo]  

No memos 

 

It is especially fulfilling for us to have the opportunity to exchange thoughts and ideas 

with you, Mr. Vice President, for we have together dedicated ourselves to a cause of 

singular importance to the human family, the protection of the environment. 
 

P72: Greetings of Ecumenical Patriarch Bartholomew at the First Summer Environmental 

Seminar on the Island of Halki.docx - 72:9 [Education and Parish Action Ho..]  (8:14)   

(Super) 

Códigos: [Acción ambiental] [Pragmatismo]  

No memos 

 

Education and Parish Action 

However, in order that we are not left with empty or vain words, we are of 

the opinion that our attention must be given to developing programs of 

practical application. For example, tree-planting initiatives must be undertaken, just 

as we have done today, and as we did last December on this island. Groups of 

students may cultivate gardens, while others can care and tend to forest regions. 

Along with a series of lectures, seminars should be organized with the express purpose 

of enlightening students on planting procedures, gardening and other similar activities. 
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Other groups of children in our secular, parochial and catechetical schools may adopt 

vegetable or flower gardens, forested regions, church compounds, abandoned 

properties or farm regions cultivated for the common good, as well as areas with 

natural beauty which they will care for on a voluntary basis. Their example can serve 

to sensitize their parents and elders who can then be motivated to do likewise. 

We especially advise the clergy and others in parish ministry to encourage and 

promote a love for nature, to care for trees and shrubs as well as church properties 

and cemeteries. It is only fitting that love for the environment begins in the 

church compound, which must be replete with greenery and flowers in bloom 

throughout all seasons of the year, “for the creator of beauty has made them all” 

(Wisdom of Sol. 13.3). 

Such beauty of nature is the will of God. Consequently, we are obligated to 

preserve rather than to destroy the environment. Hence, any destruction of nature 

clearly constitutes sin. We entreat your attention particularly to these final thoughts. 

As we read the agonizing warnings of conservationists, geologists, biologists and other 

specialists, who remind us of the great folly of the violation of nature with its 

foreseeable tragic consequences, you, my beloved speakers and participants, are 

today contributing to a momentous and monumental task of timely significance for our 

planet. 

“For God did not create the earth as chaos; rather, He formed it to be inhabited”(Is 

45.18). Humanity is obligated therefore not to ravage the earth, creating chaotic 

conditions with fires and scarcity of water, but rather to develop and enhance it. “You 

who have nothing to do, plant a tree in the corner of your garden so that others may 

come and sit there to rest and recollect.” These are the words of Adamo, in a timely 

song with beautiful orchestral rhythm and harmony. It would be worthwhile for our 

youthful listeners to find it. Inspired and incited by it, sing it along with your friends as 

an indication of your ecological concern. In life, only those divinely and enthusiastically 

inspired, only those who truly love their environment, are able to create the things of 

God. “Seedtime and harvest, cold and heat, summer and winter, day and night, shall 

not cease” (Gen 8.22). You, our beloved children in the Lord, are contributing to the 

concern for a proper order and legitimate status of the cosmos. Cosmos means 

decoration; it is defined as a love for beauty and decency. May you, therefore, be 

blessed by God. 

The Least Person can make the Greatest Difference 

Permit us to confide in you our thoughts. We do not place much trust in the strong 

and the mighty, or in people of authority. We believe, rather, in those willing 

and patient individuals, in those who do not lose sight of their objective, 

namely the objective for good. Do not forget the acknowledgment of the ancient 

Greeks that “drops of water can make even rocks hollow.” Many simple people, in 

various small corners of the earth, with nominal but continuous daily concerns, are 

able to change the world, even if only slightly, for the better. Today, on the day after 
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Pentecost, we celebrate the Feast of the Holy Spirit. We celebrate the triumph of the 

few, the weak – at least by human standards – holy disciples and Apostles of our Lord, 

who, empowered by the fire of Pentecost, changed the world some 2000 years ago, for 

all time, so that today we are preparing to enter the third millennium after Christ. My 

brothers and sisters, may we continue primarily to cultivate the field of the soul, but 

also the garden of our home, so that future generations may reap the fruit of our labor 
 

P73: Greetings of Ecumenical Patriarch Bartholomew at the Jubilee Celebration of the 

Ethiopian Orthodox Churc1.docx - 73:16 [This vision is not utopian. It..]  (16:16)   (Super) 

Códigos: [Pragmatismo]  

No memos 

 

This vision is not utopian. It is planted in the deepest recesses of everyone’s soul. It is 

possible and accessible, so long as the struggle to achieve and materialize it is 

common and universal. After all, this is the will of the God of love. 
 

P76: Greetings of Ecumenical Patriarch Bartholomew to the 2004 Caretakers of Environment 

International Conference.docx - 76:17 [This implies that you are to s..]  (17:17)   (Super) 

Códigos: [Pragmatismo]  

No memos 
 

This implies that you are to seek practical and tangible ways that lead us all out of the 

environmental impasse that we – especially we adults – have created. Clearly, the way 

out of the environmental crisis that we face lies to a great extent in your hands. Our 

fervent prayer and at the same time our heartfelt conviction is that, guided by the 

enlightening and empowering grace of God, you will prove worthy of the legacy with 

which you have been entrusted. The very welfare of our planet depends on it! 
 

P84: Homily During the Service on the Amazon River.docx - 84:12 [Then our generation 

would cons..]  (11:11)   (Super) 

Códigos: [Pragmatismo]  

No memos 

 

Then our generation would consider the welfare of future generations. There would be 

a code of ethics to determine behavior and trade, and a clear sense of this world as 

our common responsibility, with us as its caretakers. 
 

P86: Homily of His All Holiness Ecumenical Patriarch Bartholomew at the Patriarchal 

Chorostasia of the Great Vespers for S1.docx - 86:5 [Beloved, the power of a prayer..]  

(13:13)   (Super) 

Códigos: [Particularidad dogma referencial - Familia: Arquitectura ontológica] [Plegaria y 

oración - Familia: Arquitectura ontológica] [Pragmatismo]  

No memos 

 

Beloved, the power of a prayer is not to be measured by its length. The most powerful 

prayer may also be the most brief. Few but fervent were the words of Saint Nestor: Ο 

Θεος του Δημητριου, Βοηθει μοι. “God of Demetrios, help me.” Yet through the power 

of these simple words, evil was vanquished, tyranny was frustrated, faith was 

vindicated, and not one, but twosaints for the Kingdom of God were revealed.  
 

P89: Introductory Remarks at the Inaugural Proceedings of the Fourth International and 
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Inter.docx - 89:16 [A third point, equally worthy ..]  (17:17)   (Super) 

Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica] [Pragmatismo]  

No memos 

 

A third point, equally worthy of our attention, is that the consequences of the 

transgression of the first-created also had cosmic implications, rendering the 

earth cursed on account of their actions (cf. Ex. 3,17) and producing thorns and 

thistles in the environment. This rebellion incurred the gradual corruption and ultimate 

destruction of the ecological balance, which continues to this day, whenever we violate 

the commandment of preservation and abstinence, proceeding instead to misuse and 

abuse the earth. 
 

P89: Introductory Remarks at the Inaugural Proceedings of the Fourth International and 

Inter.docx - 89:22 [This concern for the salvation..]  (24:24)   (Super) 

Códigos: [Particularidad dogma referencial - Familia: Arquitectura ontológica] [Patrística - 

Familia: Arquitectura ontológica] [Pragmatismo]  

No memos 

 

This concern for the salvation of all humanity and the preservation of all creation is 

translated into a merciful heart and sensitive attitude, so characteristically described 

by the seventh-century ascetic, Abba Isaac the Syrian. We are responsible not only 

for our actions, but also for the consequences of our interventions. After all, no 

responsible ruler leaves the growth of one’s people unplanned and to the mercy of 

fate. Rather, a wise ruler assumes appropriate measures for the people’s growth in 

accordance with specific goals. As ruler of creation, then, humanity is obliged to plan 

for its preservation and development. This requires the recruitment of scientific 

knowledge and involves the respect of all life, especially of the primacy of human life. 

It is precisely such a vision that also constitutes the fundamental criterion for any 

environmental ethos.  

 
 

P91: Keynote Speech of Ecumenical Patriarch Bartholomew at the Opening Address of the 

International Symposium in Passau.docx - 91:12 [Of course, we could say, witho..]  (15:15)   

(Super) 

Códigos: [Pragmatismo]  

No memos 

 

Of course, we could say, without going beyond the bounds of realism, that human acts 

have repercussions far beyond the limits of these acts, which we usually regard as 

extreme in each case. We never know exactly when or how, but we do know with 

certainty that the pollution of our environment will also have consequences for the 

polluters, regardless of how far away they are from the point at which the pollutants 

have been dumped. 
 

P101: A Homily of His All Holiness the Ecumenical Patriarch Bartholomew at the inauguration 

of the Ecological Shop at Vrysai.docx - 101:11 [In the field of agricultural p..]  (11:12)   

(Super) 

Códigos: [Pragmatismo]  
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No memos 

 

In the field of agricultural products the irrational use of fertilizers and pesticides puts at 

serious risk the health of human beings and therefore necessitates the return to 

ecological farming, which will provide an alternative and saving solution to the 

contemporary consumer. 

We congratulate, therefore, those who had this highly commendable initiative to 

establish a cooperative agency and we wish full success to its aims 
 

P102: Address of His All Holiness Ecumenical Patriarch Bartholomew at the Ninth Annual 

SCOBA.docx - 102:24 [Our purpose, as it has been in..]  (15:15)   (Super) 

Códigos: [Pragmatismo]  

No memos 
 

Our purpose, as it has been in past symposia, is to cultivate a new atmosphere of 

cooperation intent on finding solutions to the environmental problems that we face 

globally. 
 

P102: Address of His All Holiness Ecumenical Patriarch Bartholomew at the Ninth Annual 

SCOBA.docx - 102:42 [The dialogue must continue, an..]  (24:24)   (Super) 

Códigos: [Pragmatismo]  

No memos 

 

The dialogue must continue, and we must continue to seek opportunities for mutual 

exchange. As our knowledge grows, our love will grow as well. 
 

P107: Message of Ecumenical Patriarch Bartholomew to the National Young Adult League 

Conference in Washington.docx - 107:7 [At this year’s conference, you..]  (5:5)   (Super) 

Códigos: [Pragmatismo]  

No memos 
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P107: Message of Ecumenical Patriarch Bartholomew to the National Young Adult League 

Conference in Washington.docx - 107:13 [especially since we believe th..]  (6:6)   (Super) 

Códigos: [Pragmatismo]  

No memos 
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- 108:21 [It was a pleasing experience t..]  (4:4)   (Super) 

Códigos: [Pragmatismo] [Problemas prioritarios]  

No memos 

 

 It was a pleasing experience to ascertain that all responsible factors are already 

aware of the problems and intend to take measures to address them. 
 

P108: Message of Thanks at the Closing Ceremony of the Third International Symposium.docx 

- 108:23 [I hope that the greater awaren..]  (6:6)   (Super) 

Códigos: [Arg. ciencia-natural] [Pragmatismo]  

No memos 

 

 I hope that the greater awareness of environmental problems will lead progressively 

to more and successful measures that aim to preserve ecological equilibrium and 

natural harmony. 
 

P108: Message of Thanks at the Closing Ceremony of the Third International Symposium.docx 

- 108:13 [Until societies have been sens..]  (8:8)   (Super) 

Códigos: [Cosmopolitics] [Pragmatismo] [Remedios y soluciones - Familia: Arquitectura 

ontológica]  

No memos 

 

Until societies have been sensitized to such a degree that they are themselves able to 

produce this awareness, thereby keeping alive their sense of responsibility for the 

protection of the environment and for the assumption and application of the necessary 

measures, we shall continue to proclaim everywhere the necessity of addressing the 

environmental problems for the sake of all humanity. 
 

P108: Message of Thanks at the Closing Ceremony of the Third International Symposium.docx 

- 108:20 [The Symposium has offered know..]  (10:10)   (Super) 

Códigos: [Pragmatismo]  

No memos 

 

 The Symposium has offered knowledge and moral sensibility, and therefore has 

provided the spiritual infrastructure required to assume and apply the necessary 

measures. 
 

P117: Reflection on the Theme for the World Council of Churches General Assembly.docx - 

117:20 [There are three crucial and es..]  (5:8)   (Super) 

Códigos: [Pragmatismo] [Principios morales y éticos]  

No memos 
 

There are three crucial and essential dimensions in this liturgical expression of 

transformation: 

i) Transformation begins within the human heart, since the divine Spirit is first invoked 

“upon us” as human beings; 

ii) Transformation occurs within the wider community, since“the gifts” are offered by 

and for the entire community; 
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iii) Transformation occurs for the whole creation, since bread and wine are 

representative of the natural environment. 
 

P119: Religion.docx - 119:15 [The primary objectives of inte..]  (22:34)   (Super) 

Códigos: [Campo académico] [Climate change] [Lectura geopolítica] [Pragmatismo] 

[Problemas prioritarios] [Remedios y soluciones - Familia: Arquitectura ontológica] [Visión 

ambiental]  

No memos 

 

The primary objectives of international climate cooperation under the UNFCCC must be 

to agree new and ambitious reduction targets for the post-2012 period. These will have 

to lead to a global cap of greenhouse gas emissions to be achieved before the Amazon 

pump stops beating. 

 

It is imperative that these targets not only allocate the burden of responsibility fairly 

and equitably, but also compel all countries to match the necessary level of political 

will with the clear scientific consensus that has recently emerged.  

 

While it is impossible to express the intrinsic value of Amazonia solely in monetary 

terms, it is necessary to extend the current emission trading mechanisms provided for 

by the Kyoto Protocol to recognize and value the importance of the ecological services 

provided by tropical and sub-tropical rainforests which thus become an instrument to 

equitably distribute costs and benefits. Payments for these services as requested by 

Costa Rica and Papua New Guinea at COP XI in Montreal in November 2005 must be 

agreed swiftly and designed to include large rainforest areas as the Amazon, Eastern 

Congo and Borneo. These payments will be integral elements in the economic 

equations governing the decisions on the future of the rainforests and the other 

ecosystems on which humanity depend.  

 

The principal framework in which international cooperation and the burden-sharing will 

have to take place is the UN Conventions on Climate Change. It would be helpful to 

integrate the Conventions on Biodiversity and Desertification and Climate Change. It is 

of great importance to build synergy between these international agreements to 

increase efficiency and effectiveness. Putting the focus on reafforestation and standing 

forests, because of their significance for climate stability, preservation of biodiversity, 

management of watersheds and prevention of erosion, will greatly help to achieve this 

synergy. The European Union should now include avoided deforestation and 

reafforestation in its Emission Trading Scheme.  

 

Given its reputation in international environmental diplomacy Brazil, together with the 

other countries of the Amazon Cooperation Treaty, is called upon to exercise its 

leadership in advancing these goals in the on-going climate negotiations and, very 

importantly, also in helping to build a new paradigm for planetary citizenship whereby 

governments, NGOs, the private sector, the scientific community and individuals and 

communities assume their appropriate responsibilities in ensuring a stable and secure 

climate for the 21st century as a vital part of a healthy and diverse ecology of the 

earth.  

 

The participants of the 6th RSE Symposium commit themselves to contribute to these 

goals in ways each can do best, in frull solidarity with the people from Amazonia, 

whose warm hospitality they have gratefully received over the past week. We look for 

urgent progress before we meet again in the Artic in 2007.  
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Manaus, 20 July 2006 
 

P120: Remarks of Ecumenical Patriarch Bartholomew on Receiving an Environmental Award 

From the Scenic Hudson Association in New York.docx - 120:24 [These effects have also a 

nega..]  (5:5)   (Super) 

Códigos: [Pragmatismo]  

No memos 
 

 These effects have also a negative influence upon human beings themselves. With 

much trepidation, we now realize the dangerous consequences of human apathy 

concerning the survival of creation, which include the survival of humankind itself. 
 

P123: Sacrifice.docx - 123:15 [This need for an ascetic spiri..]  (8:8)   (Super) 

Códigos: [Acción ambiental] [Pragmatismo]  

No memos 

 

This need for an ascetic spirit can be summed up in a single key word: sacrifice. This 

exactly is the missing dimension in our environmental ethos and ecological action. We 

are all painfully aware of the fundamental obstacle that confronts us in our work for 

the environment. It is precisely this: how are we to move from theory to action, from 

words to deeds. We do not lack technical scientific information about the nature of the 

present ecological crisis. We know, not simply whatneeds to be done, but also how to 

do it. Yet, despite all this information, unfortunately little is actually done. It is a long 

journey from the head to the heart, and an even longer journey from the heart to the 

hands. 
 

P128: Speech of His All Holiness the Ecumenical Patriarch Bartholomew on the 

Environment.docx - 128:12 [We refer by example to this si..]  (22:22)   (Super) 

Códigos: [Pragmatismo]  

No memos 

 

We refer by example to this singular environmental issue, so as to emphasize how 

useful the awakening of the interest of every citizen for the environment is. We 

express our joy in that the consciousness of the citizens of this Country have become 

sensitive to this issue, which is timely for our civilization. It is our wish that this 

sensitivity will be widespread so that as a whole all of humanity will maintain the 

correct stance and take the proper measures for the preservation of the environment 

wherever it is still preserved. On the other hand, humankind must act appropriately to 

restore the environment wherever it has already suffered destruction or harmful 

intrusions. 
 

P129: The Environment and Justice.docx - 129:4 [God is love and has created us..]  (9:19)   

(Super) 

Códigos: [Percepción y narrativa cristiana - Familia: Arquitectura ontológica] [Pragmatismo]  

No memos 

 

God is love and has created us in his image to love like God. Therefore, our 

relationship with creation should be based on respect and justice.  

 

Environmental justice demands seeking the common good. It does not allow for 
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poverty or social exclusion in this or future generations. We cannot leave the 

"unproductive" unprotected. In this new vision, environmental justice should reflect 

God's care for all creation. 

 

Nature is not an object to be dominated, abused, or exploited at will; humanity is 

integrally connected with it. One cannot exist without the other. The destruction of the 

environment signals the destruction of humanity itself. 

 

We call on all people to commit themselves to accept responsibility for environmental 

justice and to make their lives consistent with their moral and spiritual values. 

 

We also call on the Churches to collaborate on the urgent issue of environmental 

justice. We urge them to work together in raising awareness with other organizations 

and institutions. We challenge each Church and religious community to educate its own 

members through preaching, teaching and example. They should encourage men and 

women of faith actively to participate in the work of environmental justice whatever 

their walk of life. 

 

We call for new and courageous action to enact, implement and enforce laws, rules, 

and international agreements to bring about environmental justice. 

 
 

P139: September 21-22, 2014.rtf - 139:11 [Ultimately, there is – as we h..]  (11:11)   (Super) 

Códigos: [Pragmatismo]  

No memos 

 
Ultimately, there is – as we have long believed and advocated – an inviolable and inseparable connection 
between the way we treat the earth, the way we relate to people, and the way we worship God. 
 

P139: September 21-22, 2014.rtf - 139:7 [Nonetheless, if we are to resp..]  (12:12)   (Super) 

Códigos: [Denuncia y crítica] [Pragmatismo]  

No memos 

 
Nonetheless, if we are to respond to the ecological crisis in a responsible and substantial way, we must 
move beyond mere talk to practical action. If the final statement of this summit is to prove informative and 
influential, it must be translated more than simply for the purpose of signing by religious dignitaries; it must 
prove transformative of people’s lives. Each believer and each leader, each field and each discipline, each 
institution and each individual must be touched by the call to change our greedy ways and destructive 
habits. For the message here is quite clear: unless we change the way we live, then we cannot hope to avoid 
ecological damage. This means that – instead of solely depending on governments and experts for answers – 
each of us must become accountable for our slightest gesture and act in order to reverse the path that we 
are on, which will of course also include prevailing upon governments and leaders for the creation and 
application of collective policy and practice. 
 

P141: September 21-22, 2014.rtf - 141:7 [Nonetheless, if we are to resp..]  (12:12)   (Super) 

Códigos: [Cosmopolitics] [Pragmatismo]  
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No memos 

 
Nonetheless, if we are to respond to the ecological crisis in a responsible and substantial way, we must 
move beyond mere talk to practical action. If the final statement of this summit is to prove informative and 
influential, it must be translated more than simply for the purpose of signing by religious dignitaries; it must 
prove transformative of people’s lives. Each believer and each leader, each field and each discipline, each 
institution and each individual must be touched by the call to change our greedy ways and destructive 
habits. For the message here is quite clear: unless we change the way we live, then we cannot hope to avoid 
ecological damage. This means that – instead of solely depending on governments and experts for answers – 
each of us must become accountable for our slightest gesture and act in order to reverse the path that we 
are on, which will of course also include prevailing upon governments and leaders for the creation and 
application of collective policy and practice. 
 

P142: Statement on Water.rtf - 142:2 [While our concern and compassi..]  (5:5)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica] [Pragmatismo]  

No memos 

 

While our concern and compassion for the natural environment commands protection and 

preservation of all aspects of God’s creation – land, water, air, and every living 

creature: human, animal and plant – we find it appropriate on the occasion of World 

Water Day to address the issue of the human right to water and sanitation. 
 

P142: Statement on Water.rtf - 142:3 [As we have repeatedly affirmed..]  (6:6)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica] [Pragmatismo] [Remedios y 

soluciones - Familia: Arquitectura ontológica]  

No memos 

 

As we have repeatedly affirmed, we endorse and are committed to the various declarations 

of human rights and other international agreements, that environmental resources are 

God’s gift to the world and cannot be either considered or exploited as private 

property.  
 

P142: Statement on Water.rtf - 142:8 [We passionately urge all peopl..]  (8:8)   (Super) 

Códigos: [Pragmatismo] [Solidaridad]  

No memos 

 

We passionately urge all people of good will to be conscious of their consumption and 

the needs of other people. Find ways of protecting water – rivers, lakes, and oceans – 

so that communities and industries no longer pollute without being held accountable. We 

implore large corporations and businesses to seek alternative means of production, which 

do not pollute or harm our planet’s resources for the sake of mere profit. And we pray 

for world peace, particularly in the Middle East, where water is employed as a weapon of 

persecution and destruction. 
 

______________________________________________________________________ 
 

Código: Principios morales y éticos {132-1}~ 

 

P 5: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the Meeting of 

Orthodox Primates at the Phanar.docx - 5:24 [A Critical Presence If this is..]  (10:11)   

(Super) 
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Códigos: [Acción ambiental] [Pragmatismo] [Principios morales y éticos] [Visión histórica-

tradicional - Familia: Arquitectura ontológica]  

No memos 

 

A Critical Presence  

If this is true in heaven, and if it is true from the time that the Church began, it is 

more valid today, since the Lord gave many of us new opportunities to fulfill His 

commandment to preach the Gospel to all of creation. 
 

P 7: A Word of Welcome By Ecumenical Patriarch Bartholomew During the 4th Religious and 

Scientific Committee Preparatory Meeting for the Religion.docx - 7:10 [by the selfish]  (6:6)   

(Super) 

Códigos: [Principios morales y éticos]  

No memos 

 

 by the selfish  
 

P12: Address at the Opening Ceremony of Summer Seminar on Halki 1995 at the Holy Trinity 

Monastery.docx - 12:10 [Permit us thus initially to st..]  (13:13)   (Super) 

Códigos: [Pensamiento nuclear - Familia: Arquitectura ontológica] [Principios morales y 

éticos]  

No memos 

 

Permit us thus initially to state that the awesome bequest that we vigorously often 

claim in nature, that we are created in the image and likeness of God, demands by 

definition the analogous ethos. An ethos imposed upon us towards ourselves and each 

other, as well as the microcosm and macrocosm around us. Only thus can we properly 

satisfy God who created "out of nothing" everything that is "very good." 
 

P12: Address at the Opening Ceremony of Summer Seminar on Halki 1995 at the Holy Trinity 

Monastery.docx - 12:12 [In other words humankind, as t..]  (15:15)   (Super) 

Códigos: [Imago Dei - Familia: Arquitectura ontológica] [Principios morales y éticos]  

No memos 

 

In other words humankind, as the visible and living image of God in the world, is not 

permitted to display behaviour ungodly or unpleasing to God. For in this instance, as 

"partakers of the image but not guardians of it," we become initiators and protagonists 

of evil, which God, providentially as a fair judge, terminates at our natural death "in 

order that evil may not be immortal." 
 

P14: Address at a Gathering of Banking Representatives in Athens.docx - 14:18 [Bearing this 

in mind, when we ..]  (10:10)   (Super) 

Códigos: [Principios morales y éticos] [Violencia y conflicto]  

No memos 

 

Bearing this in mind, when we notice our fellow human being lacking even that which 

is given freely by God to all, namely life-giving oxygen and clean air, simply because 

other human beings consume the available oxygen and pollute the atmosphere with 

harmful waste, we come to the conclusion that the abuse of our technical resources is 

morally impermissible 
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P14: Address at a Gathering of Banking Representatives in Athens.docx - 14:22 [The aim is 

not to idolize the ..]  (12:12)   (Super) 

Códigos: [Principios morales y éticos]  

No memos 
 

The aim is not to idolize the environment but to serve humanity 
 

P16: Address Before the Minister for the Environment of Bulgaria and His Eminence 

Metropolitan Vidin on Board the Symposium Ship in Bulgaria.docx - 16:9 [Within this whole 

process of s..]  (5:5)   (Super) 

Códigos: [Principios morales y éticos]  

No memos 

 

Within this whole process of scientific, technical and administrative activities, 

it may appear at first glance that the Church and religion have nothing to 

contribute. In fact, they contribute the most essential element: namely, belief 

in the moral necessity of these measures, and the moral justification of the 

entire effort. Moreover, they contribute their blessing and the blessing of God, 

without which nothing good can be achieved. 
 

P16: Address Before the Minister for the Environment of Bulgaria and His Eminence 

Metropolitan Vidin on Board the Symposium Ship in Bulgaria.docx - 16:21 [Commitment and 

Solidarity]  (7:7)   (Super) 

Códigos: [Principios morales y éticos]  

No memos 

 

Commitment and Solidarity 
 

P16: Address Before the Minister for the Environment of Bulgaria and His Eminence 

Metropolitan Vidin on Board the Symposium Ship in Bulgaria.docx - 16:24 [do everything in 

our power not..]  (8:8)   (Super) 

Códigos: [Denuncia y crítica] [Principios morales y éticos]  

Memo: [Prioridades morales]  

 

do everything in our power not to burden our neighbor and fellow human beings with 

our own waste and dirt, which make human life difficult. Such an attitude, if it is 

generally accepted, implies that we too will not be burdened with the wastes of all 

kinds. 
 

P16: Address Before the Minister for the Environment of Bulgaria and His Eminence 

Metropolitan Vidin on Board the Symposium Ship in Bulgaria.docx - 16:29 [I should like also 

to express ..]  (10:10)   (Super) 

Códigos: [Principios morales y éticos]  

No memos 

 

I should like also to express my satisfaction that this message, a message of genuine 

solidarity and universal cooperation in the field of peace, has met with good response 

and acceptance. 
 

P17: Address of Ecumenical Patriarch Bartholomew at The House of Parliament of 
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Romania.docx - 17:20 [It is obvious, then, that the ..]  (14:14)   (Super) 

Códigos: [Principios morales y éticos]  

No memos 

 

It is obvious, then, that the constantly increasing interest of the European peoples not 

only for fuller development of the natural element of the river, but also for more direct 

intervention for the preservation of its natural life, constitutes their supreme duty. This 

is based on the fact that the life of the Danube is a divine gift for a more effective 

protection of the life of several European nations. In the opposite case, namely in the 

case of the continuation of pollution and contamination of the waters of the river of 

life, the peoples of Europe will destroy a source of their own life for the sake of 

transient services to insignificant economic or other interests as compared to the 

divine gift of life. 
 

P19: Address During the Prayer for Peace in Novi Sad.docx - 19:9 [However, this applies to a 

suf..]  (5:5)   (Super) 

Códigos: [Principios morales y éticos] [Solidaridad]  

No memos 

 

However, this applies to a suffering people and not to those who acted as they have, 

since, for suffering people to have the last things more abundantly blessed than the 

first, in spite of all that has happened to them, they must not sin against the Lord, as 

Job himself did not, and must not return imprudence to God (Job 1: 22). 
 

P19: Address During the Prayer for Peace in Novi Sad.docx - 19:19 [War and violence are not 

means..]  (7:7)   (Super) 

Códigos: [Principios morales y éticos] [Remedios y soluciones - Familia: Arquitectura 

ontológica] [Violencia y conflicto]  

No memos 
 

War and violence are not means used by God to achieve a result. They are 

machinations of the devil used for the most part to achieve unlawful ends. And we say 

"for the most part" because as is well known, in a few but certain instances, the 

Orthodox Church forgives the armed defence against oppression and violence in 

general. However, the rule is that a peaceful resolution of differences and a peaceful 

cooperation is more pleasing to God and more beneficial to humankind. 
 

P19: Address During the Prayer for Peace in Novi Sad.docx - 19:17 [War and violence are not 

means..]  (7:17)   (Super) 

Códigos: [Principios morales y éticos]  

No memos 

 

War and violence are not means used by God to achieve a result. They are 

machinations of the devil used for the most part to achieve unlawful ends. And we say 

"for the most part" because as is well known, in a few but certain instances, the 

Orthodox Church forgives the armed defence against oppression and violence in 

general. However, the rule is that a peaceful resolution of differences and a peaceful 

cooperation is more pleasing to God and more beneficial to humankind. 

For war and violence breed hatred and revenge, leading to an endless cycle of evil until 
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opponents completely annihilate each other. For this reason St. Paul exhorts us: "Do 

not be overcome by evil, but overcome evil with good" (Rom.12: 21). We certainly 

know that each of us is able to determine our own behaviour. However, many people, 

acting together, form another mode of behaviour determined either by a majority, or 

by authority, or even by the more dominant group. Nevertheless, we Christians must 

never forget the example of our Lord Jesus Christ and the beatitude blessing for the 

peacemakers; neither must we forget the continual prayer for peace of the whole 

world. Christians by conviction are lovers of peace and silence. We are not, however, 

idle or meddlesome. We adopt all good deeds and learn to assume leadership in these, 

in accordance with the apostolic exhortation (Titus 3: 14). The fact that we wish to 

lead peaceful and serene lives in a prevailing calmness among nations, does not 

however mean we do not participate in the concerns of life. Rather, in so far as it is 

possible, we do not participate in conflicts, according to the Apostolic words:“If 

possible, so far as it depends upon you, live peaceably with all” (Rom. 12: 18). 

It is true that serious dilemmas sometimes appear as to what needs to be done. Yet 

Christians are directed toward a solution both by the teaching of the Gospel as well as 

by divine grace, when they seek divine illumination through hard and heartfelt prayer. 

In this regard, we may underline three basic principles: 

First: “Put your sword back in its place; for all who take the sword will perish by the 

sword” (Matt. 26: 52) 

Second: “Never avenge yourselves, but give way to wrath; for it is written, ‘vengeance 

is mine, I will repay,’ says the Lord” (Rom, 12: 19) 

Third: “Render then to Caesar the things that are Caesar’s and to God those things 

that are God’s” (Matt. 22: 21) 

From these guiding principles are derived many others, which combined with the other 

well known Gospel commands, comprise an alternative attitude of life one which 

fundamentally differs from the prevailing perception. This is the perception that cross 

and crucifixion, martyrdom and sacrifice, are followed by resurrection: a resurrection 

invisible to many, but an actual and genuine resurrection for those able to see things 

more deeply and more clearly. Finally, the victor is not the one who has tyrannically 

imposed his view, but the one who has justice on his side. Consequently, our main 

concern is not to impose ourselves, but to walk together with justice, not to do 

injustice. In the long term. this appears to be more advantageous because whatever is 

built on injustice collapses with the passing of time. It is for this reason that we see 

wars being repeated, because after each war things are not regulated on the basis of 

right, but on the basis of might. 

As Christians who study history, we know (which means that we see it proved also in 

the rules of human logic, and not only through faith) that the above is true, that 

justice and truth prevail in the end, so long as there is someone to seek after them. It 
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is for this reason that we always seek truth and justice, which give birth to peace, 

preferring to be done injustice than to do injustice, as did the philosopher Socrates 

who lived before Christ. 

In this way, we pursue peace, as the psalmist also recommends: "seek peace, and 

pursue it" (Psalm 34: 14). Yet this peace is well grounded on the firm foundation of 

justice. And we always hold before our eyes the notion that being crucified, we expect 

resurrection. By loving the Risen Lord, we overcome fear, forgive our enemies, pray for 

all, and live in this world the reality of the other world, which this world does not 

comprehend. 

Thus, again, and repeatedly, and unceasingly, we invite all the faithful: “Let us pray to 

the Lord: for the peace of the whole world and for the stability of the holy Churches of 

God.” 

Standing at this sacred place, we pay tribute and express gratitude for the sacrifice of 

all the victims of World War II and of all wars, whether they be Jews, Christians, 

Muslims, of any or of no faith. We call to memory the environmental wounds of the 

region, the natural devastation, and the destruction of cultural and religious 

monuments, synagogues, churches, and mosques alike. We pay tribute and express 

Gratitude for the victims of every ethnicity or ideology whatsoever, the victims of war 

and violence in general, without discrimination. We pray for the repose of their souls, 

that their unjustly shed blood will continuously water the tree of peace. Amen. 
 

P20: Address of Ecumenical Patriarch Bartholomew During the Planting of a Tree in the Park 

of the Children.docx - 20:6 [Therefore, we have the duty to..]  (5:5)   (Super) 

Códigos: [Principios morales y éticos]  

No memos 

 

Therefore, we have the duty to sensitize every person to the divine commandment “to 

till and keep”natural paradise, in other words the natural environment. 
 

P21: Address During the Official Opening of the Inaugural Session of the Halki Ecological 

Institute.docx - 21:7 [Unfortunately, the description..]  (6:6)   (Super) 

Códigos: [Pensamiento nuclear - Familia: Arquitectura ontológica] [Principios morales y 

éticos]  

No memos 
 

Unfortunately, the description by Herodotus about the primeval belief in the 

sacredness of rivers that existed among certain peoples living by them -- a belief 

imposed upon them for reasons of religious conviction, that they must not pollute the 

rivers -- is not a generally accepted credo of humankind. To this we must also add 

rational behavior, which refuses to respect the deeper and truer justification of such a 

principle and belief. The denial of that which is not rational, which in turn leads one to 

"reason" as the only criterion of truth, and having denied the pedagogical power of the 

myth with its higher rationality found hidden in its message, has led modern man to a 

shortsighted, selfish, and pettily opportunistic state. We experience the consequence of 

this state as a foretaste of our biological death, which unexpectedly comes upon us 

and for which we prepare ourselves by our own so-called rational energies, which are, 

in fact, foolish and irrational.  
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P21: Address During the Official Opening of the Inaugural Session of the Halki Ecological 

Institute.docx - 21:11 [Even if these reasons, indeed,..]  (9:9)   (Super) 

Códigos: [Principios morales y éticos] [Territorialidad - Familia: Arquitectura ontológica] 

[Visión ambiental]  

No memos 

 

Even if these reasons, indeed, contribute to the pollution of the Black Sea, we insist on 

characterizing them as “apparent causes,”because we consider the “true cause” to be 

the destruction of that which is religious piety within the human heart over and against 

the evil that can be carried by the rivers.  
 

P21: Address During the Official Opening of the Inaugural Session of the Halki Ecological 

Institute.docx - 21:15 [Consequently, if we desire to ..]  (11:11)   (Super) 

Códigos: [Pensamiento nuclear - Familia: Arquitectura ontológica] [Principios morales y 

éticos] [Remedios y soluciones - Familia: Arquitectura ontológica] [Sacralidad]  

No memos 

 

Consequently, if we desire to improve the situation, we must restore in the 

hearts of the members of our society the sensitivity that was held in the 

hearts of our ancestors, whom Herodotus mentions. In other words, we must 

restore respect to the truly existing sanctity of life, which is in peril because of our 

shortsighted and egotistical polluting actions.  
 

P21: Address During the Official Opening of the Inaugural Session of the Halki Ecological 

Institute.docx - 21:16 [The riparian people are so num..]  (12:12)   (Super) 

Códigos: [Principios morales y éticos]  

No memos 

 

The riparian people are so numerous and so greatly dispersed, even among many 

nations, that there is no possibility of fully monitoring them. The successful method of 

avoiding river pollution, a method discovered by the early ancestors of Herodotus, not 

as a useful lie but as a most profound truth, is denied and rejected by some of us 

modern de-mythologizers and intellectualists as confusing the supernatural with the 

one-dimensional nature of the world, according to our deluded perception. The result is 

that we have allowed human individualism to act in a very shortsighted way, in as 

much as the transferal of pollution far away from us satisfies us, and we feel secure. 

Yet, we do not consider the fact that we are thus setting into motion a vicious circle of 

a mutual transferal of pollution and a vain struggle of repression and healing, where in 

fact only prevention can save the situation. 
 

P21: Address During the Official Opening of the Inaugural Session of the Halki Ecological 

Institute.docx - 21:17 [Such prevention can only be ac..]  (13:13)   (Super) 

Códigos: [Principios morales y éticos] [Remedios y soluciones - Familia: Arquitectura 

ontológica]  

No memos 
 

Such prevention can only be achieved if all members of society regard it as their moral 

and above all their religious obligation not to cast their wastes upon other fellow 

human beings. This is understood and socially accepted as an obligation of life. Yet it 

must be expanded also to our broader economic and biomechanical moral conduct.  
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P21: Address During the Official Opening of the Inaugural Session of the Halki Ecological 

Institute.docx - 21:22 [In this sense, all of our theo..]  (17:17)   (Super) 

Códigos: [Principios morales y éticos]  

No memos 

 

In this sense, all of our theologians and clergy, who have recently admired the beauty 

and diversity of our natural environment, must become conscious of the fact and 

convey the message that the life of our faithful should not be exhausted in individual 

morality, but should be extended out of love to the avoidance of those long-term 

consequences which may harm our fellow human beings who live hundreds of miles 

from us. Our Lord has taught us that our righteousness must exceed the righteousness 

of the scribes and the Pharisees, or, at least that of those whom Herodotus referred to 

as the ancient Persians, who neither spat nor washed their hands in the river, and who 

also encouraged others to do likewise, out of great respect for the rivers (Kleio, par. 

138).  
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Therefore, what we shall say here follows first from our human perspective and 

consequently from our co-responsibility for the future of our planet and for human life 

on this planet. So our words should be acceptable to all people of good will, 

irrespective of their religious conviction, since they are surely, in our opinion the 

proper conclusions of rational thought. Furthermore, what we shall say also flows from 

the tenets of our Christian faith and from our world-view according to the perspective 

of this faith, that is to say according to the way in which we regard the world, 

humanity, creation, and history. We recognize that there exist numerous and diverse 

theoretical beliefs and philosophical opinions concerning this worldview. However, we 

believe that the foundation of our practical conclusions, reflected in our personal and 

collective behavior, is able to assist all people of good will to conform their behavior to 

the suggested ethical model. This should be the case even if the religious origin of the 

suggested ethic does not coincide with certain people’s opinions about particular 

details. 
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These are but few of the many possible indications that any change in the environment 

is a matter concerning all people and all regions in the world. And so all of us ought 

to become conscious of our collective obligation to conform to everything 

demanded for the sake of the protection of the environment. This obligation is 

fundamentally twofold. First, we ought actively to avoid destroying or polluting the 

environment, and actively endeavor to restore it and improve it. And second, we ought 

passively to reject the use of products whose production burdens our environment, or 

at least to use these products rationally, if this is absolutely necessary. We could add a 

third obligation, namely the effort to render all people aware of these responsibilities. 

For, although the potential influence of each individual may appear to be limited, the 

collective influence of all people together is limitless. This environmental ethic is 
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imperative of rational thinking and must be understood as equivalent to the obligation 

of self-preservation. 
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Model of Behavior 

Now we come to what the Orthodox Christian Church believes and teaches. Let us 

begin by mentioning a characteristic commandment of the founder of the Christian 

Church, of our Lord Jesus Christ. Multitudes followed the Lord into the desert in order 

to hear His teaching and receive healing for their illnesses. Christ blessed five loaves of 

bread and two fish, instructing His disciples to share these among the five thousand 

men, gathered with their wives and children. All of them ate, as we are told, and were 

filled. Up to this point, the narrative describes a miracle. Yet in continuation, the 

miracle-worker said to His disciples: “gather up the fragments that remain, so that 

nothing is lost” (Jn 6.12). The commandment to gather up the remainders “so 

that nothing is lost,” especially as it comes from the mouth of their Creator, 

constitutes a model of behavior which is most useful for our time when the 

refuse of certain large cities, rejected as trash, could suffice to nourish entire 

populations. 

You are undoubtedly familiar with the charitable commandment of love and mercy, 

which is taught by the Orthodox Church. You are perhaps even aware that the 

Ecumenical Patriarchate, as the first throne among the worldwide Orthodox Churches, 

has, at the dawn of the third millennium from the Birth of Christ, placed at the center 

of its attention the urgent problem of our times, namely the preservation of balance in 

the natural environment of our planet. We are absolutely convinced that an effective 

approach to this problem requires not only the intervention of governments, but also 

the cultivation of an ethic based on an understanding of the relationship between 

humanity and nature, which, beyond this ethic, derives from the coexistence of all 

human beings.  

For us, this ethic stems from our faith in God and, as we believe, from the event of 

creation. We accept that God created the universe out of nothing and out of love. As 

the crown of this creation, God formed Adam, whom He established in the Garden of 

Eden, the earthly paradise. The delight in the goods of Paradise was not an end to 

itself. Adam’s pleasure in paradise was not due to the enjoyment of the material goods 

therein; it was not an animal satisfaction of instincts. God fashioned Adam into a 

personal and spiritual being, created out of two elements. One element was drawn 

from the material creation made by Him, “dust from the dust” of the earth, and 

therefore constituted the human body. The other element was a created spirit, similar 

to the uncreated spiritual essence of God, and so Adam was created “in the image and 

likeness” of God, namely endowed with all the good attributes of the persons of the 

Triune God. These attributes include personal being, mind, freedom, love, judgment, 
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will, and so forth. And the delight of humanity in Paradise was founded on a personal 

relationship with the Creator, a relationship characterized as love and incorporating full 

trust in God.  
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Until then, God’s unceasing love allows us only glimpses of that total reconciliation, to 

which we partially contribute when we abandon the abusive violation of nature and to 

accept it as a divine gift of love, treating it reasonably, gratefully, and fruitfully. Such 

is our dutiful response to the loving Creator, as well as to all those with whom we 

share this divine gift. 
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Orthodox Spirituality may provide significant moral and ethical direction toward a new 

generation of awareness about the planet. 
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We envision a new awareness that is not mere philosophical posturing, but a tangible 

experience of a mystical nature. We believe that our first task is to raise the 

consciousness of adults who most use the resources and gifts of the planet 
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We believe that our first task is to raise the consciousness of adults who most use the 

resources and gifts of the planet. 
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Moreover, there is also an ascetic element in our responsibility toward God's creation. 

This asceticism requires from us a voluntary restraint, in order for us to live in 

harmony with our environment. Asceticism offers practical examples of conservation. 
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Our abundance of resources will be extended to include an abundance of equitable 

concern for others. 
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We are urging a different and, we believe, a more satisfactory ecological ethic. This 

ethic is shared with many of the religious traditions represented here. All of us hold the 

earth to be the creation of God, where He placed the newly created human "in the 

Garden of Eden to cultivate it and to guard it" (Genesis 2:15). He imposed on 

humanity a stewardship role in relationship to the earth. How we treat the earth and 

all of creation defines the relationship that each of us has with God. It is also a 

barometer of how we view one another. For if we truly value a person, we are careful 

as to our behavior toward that person. The dominion that God has given humankind 

over the Earth does not extend to human relationships. As the Lord said, "You know 

that the rulers of the Nations lord it over them, and their great ones are tyrants over 

them. It will not be so among you; but whoever wishes to be great among you must 

be your servant, and whoever wishes to be first among you must be your slave; just 

as the Son of Man came not to be served but to serve, and to give his life as a ransom 

for many" (Mat. 20:25-28). 
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We participate in these Symposia because we believe it is our duty of love towards our 

fellow human beings to sensitise the conscience of everyone. 
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We who believe in Christ have to live the truth that we are all one body, that we all 

have a common interest, and that we must seek not only our own, but also the 

interests of every person (Phil. 2,4). 
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If we love God, we must love His Creation. 
 

P29: Address of Ecumenical Patriarch Bartholomew to the Summit on Religions and 

Conservation.docx - 29:13 [Ecology aspires to be a practi..]  (7:7)   (Super) 

Códigos: [Anclaje filosofía clásica] [Pragmatismo] [Principios morales y éticos]  

No memos 

 

Ecology aspires to be a practical ethic of human behaviour towards the natural 

environment. But, just as in every other ethic, ecology, too, raises the question: Who 

determines the rules of human behaviour and by what authority? What logic makes 

these rules compulsory, and what is the source of their validity? 
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The correctness of ecological ethics is borne witness to by its evident usefulness. It is 

logical that without a doubt in order for humankind to survive on the earth contracts 

with the natural environment permitting human survival must be demanded. 
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Ultimately, for Judaism, Christianity and Islam, humanity is the most important or 

most significant species and with this comes responsibilities 
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Two fundamental consequences emerge from attitudes such as this: The first 

consequence is that the world is not meant to be used by humans for their own 

purpose, but it is the means whereby humans come into relationship with God. If 

humans change this use into egocentric greedy exploitation, into oppression and the 

destruction of nature, then man's own vital relationship with God is denied and 

refuted; a relationship pre-destined to continue into eternity. 

The second consequence: The world as a creation of God ceases to be a neutral object 

for man's use. The world incarnates the word of the Creator, just as every work of art 

incarnates the word of the artist. The objects of natural reality bear the seal of the 

wisdom and love of their Creator. They are word of God calling man to come into 

dialogue with Him. 
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Only when human beings confront matter and all of nature as the work of a personal 

Creator does the use of matter and all of nature establish a true relationship and not a 

single-course domination of man over natural reality. Only then will it be possible to 

speak about an "ecological ethic" which does not borrow its regulatory character from 

conventional rational rules, but out of the need for a person to love and be loved within 

the context of a personal relationship. The reason there is beauty in creation, 

therefore, is one of amorous love; it is a call from God to man; it is a call into a 

personal relationship and to communion of life with Him; a relation which is vital and 

life-giving. Contemporary ecology could then be the practical response of human 

beings to God's call; the practical participation in our relationship with Him. 
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As if, our achievements had given us the power to overcome the fundamental realities 

of our moral and – may I say – our spiritual condition. Yet, despite every conceivable 

benefit and technological skill –skill that seems to outstrip our anthropological wit, we 

still behold the universal banes of hunger, thirst, war, persecution, injustice, planned 

misery, intolerance, fanaticism and prejudice 
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In order for our dialogue to become more than mere cultural exchange, there must be 

a more profound understanding of the absolute interdependence – not merely of states 

and political and economic actors – but the interdependence of every single human 

person with every other single human person. And such a valuation must be made 

regardless of any commonality of race, religion, language ethnicity, national origin, or 

any of the benchmarks by which we seek self identification and self identity. And in a 

world of billions of persons, how is such inter-connectedness possible?  
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In the final analysis, however what we seek is not only an ongoing dialogue that is 

serviceable to practical necessities, but also one that raises human consciousness 
 

P30: Address of His All.docx - 30:43 [Our counsel to all is to recog..]  (35:35)   (Super) 

Códigos: [Principios morales y éticos]  

No memos 

 

Our counsel to all is to recognize that only when we embrace the fullness of shared 

presence within the ecosphere of human existence, are we then able to face the 

“otherness” of those around us –majority or minority – with a true sense of the 

consanguinity of the human family. Then do we behold the stranger amongst us not as 
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an alien, but as a brother or sister in the human family, the family of God. St. Paul 

expounds on pan-human relation and brotherhood quite eloquently and concisely when 

addressing the Athenians with the following: “And He made from one man every nation 

of mankind to live on all the face of the earth, having determined their appointed times 

and the boundaries of their habitation, that they would seek God, if perhaps they 

might grope for Him and find Him, though He is not far from each one of us; for in Him 

we live and move and exist, as even some of your own poets have said, “For we also 

are His children.”(Acts 17:26-28) 
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This is why Europe needs to bring Turkey into its Project and why Turkey needs to 

foster intercultural dialogue and tolerance in order to be accepted into the European 

Project. Europe should not see any religion that is tolerant of others as alien to itself. 

The great religions, like the European Project, can be a force that transcend 

nationalism and can even transcend nihilism and fundamentalism by focusing their 

faithful on what unites us as human beings, and by fostering a dialogue about what 

divides us. 
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It is your obligation as political leaders, especially since you are the ones exercising 

legal authority, to see to the protection of the weak and every kind of minority, the 

safeguarding of freedom of thought and speech, as well as to move and relocate 

persons to where their natural, spiritual and social needs require. In general, it is your 

obligation to create those kinds of conditions which would allow for the promotion of 

cooperation and unity among peoples and nations. In conjunction with this is your 

obligation to lessen or, even more, to remove inequality of development which is 

evident between the wealthy "developed" world and that which is undeveloped. Such 

inequality endangers the future of humanity 
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 The moment we turn our eyes away from each other, the moment we remove our 

hand from holding the hand of the other, the very fabric of life and peace are torn 

apart.  
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We have also learned that the way we respond to the natural environment is directly 

related to and reflected in the way we treat human beings. What we do for the earth is 
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intimately related to what we do for people – whether in the context of human rights, 

international politics, poverty and social justice or world peace. 
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The way that we relate spiritually to God is interwoven with the way we approach 

natural environment and we treat, here on earth, our fellow human beings 
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We believe that the protection of environment is a provision for today’s mankind and 

future generations, and the care for it, is a command from God. Ecological work, 

therefore, is part of our religious mission.  
 

P34: Closing Address at International Conference of Young Presidents Organization in 

Istanbul.docx - 34:39 [We have a moral responsibility..]  (14:15)   (Super) 

Códigos: [Principios morales y éticos]  

No memos 

 

We have a moral responsibility to bequeath to future generations a culture of peace 

and tolerance.  

We have to promote in a more systematic way moral and spiritual values based on 

God’s word and humanitarian principles.  
 

P34: Closing Address at International Conference of Young Presidents Organization in 

Istanbul.docx - 34:42 [To remedy this situation, it i..]  (17:17)   (Super) 

Códigos: [Principios morales y éticos]  

No memos 

 

To remedy this situation, it is of paramount importance to engage in a dialogue 

fostering tolerance and understanding for respective traditions, religious preferences, 

ethnic and cultural diversities.  
 

P34: Closing Address at International Conference of Young Presidents Organization in 

Istanbul.docx - 34:53 [In this vein, we participated ..]  (25:25)   (Super) 

Códigos: [Principios morales y éticos]  

No memos 

 

In this vein, we participated and initiated Several Conferences with a view to promote 

tolerance, in a world where manifestations of ethnic, religious, cultural and political 

intolerance are abundant.  
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In conclusion, let us reiterate that dialogue and conversation are necessary 

preconditions for mutual understanding, and mutual understanding is a precondition 

for mutual trust, which in turn necessary ingredient for cooperation and coexistence. 

In this sense, we believe that we have made our contribution and we are confident 

that we are going to continue in the path of serving to the advancement of the cause 

of mutual tolerance upon which human rights are resting.  
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 Furthermore, through the wisdom of the indigenous peoples, we have been reminded 

of our obligation toward future generations. 
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Respect for creation stems from respect for human life and dignity. It is on the basis of 

our recognition that the world is created by God that we can discern an objective moral 

order within which to articulate a code of environmental ethics 
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First, we must regain humility and recognize the limits of our powers, and most 

importantly, the limits of our knowledge and judgment. We have been making 

decisions, taking actions and assigning values that are leading us away from the world 

as it should be, away from the design of God for creation, away from all that is 

essential for a healthy planet and a healthy commonwealth of people. A new approach 

and a new culture are needed, based on the centrality of the human person within 

creation and inspired by environmentally ethical behavior stemming from our triple 

relationship to God, to self and to creation. Such an ethics fosters interdependence and 

stresses the principles of universal solidarity, social justice and responsibility, in order 

to promote a true culture of life. 
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Thirdly, aware of the value of prayer, we must implore God the Creator to enlighten 

people everywhere regarding the duty to respect and carefully guard creation. 

We therefore invite all men and women of good will to ponder the importance of the 

following ethical goals: 

1. To think of the world’s children when we reflect on and evaluate our options for 

action. 

2. To be open to study the true values based on the natural law that sustain every 

human culture. 

3. To use science and technology in a full and constructive way, while recognizing that 

the findings of science have always to be evaluated in the light of the centrality of the 

human person, of the common good and of the inner purpose of creation. Science may 

help us to correct the mistakes of the past, in order to enhance the spiritual and 

material well-being of the present and future generations. It is love for our children 

that will show us the path that we must follow into the future. 

4. To be humble regarding the idea of ownership and to be open to the demands of 

solidarity. Our mortality and our weakness of judgment together warn us not to take 

irreversible actions with what we choose to regard as our property during our brief 

stay on this earth. We have not been entrusted with unlimited power over creation, we 

are only stewards of the common heritage. 

5. To acknowledge the diversity of situations and responsibilities in the work for a 

better world environment. We do not expect every person and every institution to 

assume the same burden. Everyone has a part to play, but for the demands of justice 

and charity to be respected the most affluent societies must carry the greater burden, 

and from them is demanded a sacrifice greater than can be offered by the poor. 

Religions, governments and institutions are faced by many different situations; but on 

the basis of the principle of subsidiarity all of them can take on some tasks, some part 

of the shared effort. 

6. To promote a peaceful approach to disagreement about how to live on this earth, 

about how to share it and use it, about what to change and what to leave unchanged. 

It is not our desire to evade controversy about the environment, for we trust in the 

capacity of human reason and the path of dialogue to reach agreement. We commit 

ourselves to respect the views of all who disagree with us, seeking solutions through 

open exchange, without resorting to oppression and domination. 

It is not too late. God's world has incredible healing powers. Within a single 

generation, we could steer the earth toward our children's future. Let that generation 

start now, with God's help and blessing. 

Rome - Venice, June 10, 2002 
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An increasing number of people comprehends that their overall consumption – namely, 

their personal involvement in the production of particular goods or their rejection of 

others – touches not only on ethical, but also on eschatological parameters. 
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An increasing number of people characterizes either virtuous or else vicious those who 

correspondingly treat created nature either reasonably or unreasonably. 
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seeks to contribute to the development of an environmental ethic, which must 

underline that the use of the world and the enjoyment of material goods must be 

Eucharistic, accompanied by doxology toward God; by the same token, the abuse of 

the world and participation therein without reference to God is sinful both before the 

Creator and before humanity as creation. 
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Let us pray for God's blessing on the United Nations Climate Change Conference in 

Copenhagen in December, so that the industrially developed countries may co-operate 

with developing countries in reducing harmful polluting emissions, that there may exist 

the will to raise and manage wisely the funds required for the necessary measures, 

and that all may work together to ensure that our children enjoy the goods of the 

earth that we leave behind for them. There must be justice and love in all aspects of 

economic activity; profit - and especially short-term profit - cannot and should not be 

the sole motive of our actions. 
 

P43: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen4.docx - 43:23 [However, the enjoyment of eart..]  (4:4)   (Super) 

Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica] [Ascetismo - Familia: 

Arquitectura ontológica] [Pensamiento nuclear - Familia: Arquitectura ontológica] [Principios 

morales y éticos]  

No memos 

 

However, the enjoyment of earthly and heavenly things was not granted to people 

without any presuppositions. Such enjoyment had to be the result also of their own 

voluntary and active will. In this respect, the first-created were given the command to 

exercise ascetic abstinence in paradise; they were not to eat of a particular fruit. They 
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were also given the command to labor; they were to work and keep the garden 

wherein they were placed. Moreover, they were given the command to increase and 

exercise dominion on the earth, in the same sense in which they were to work and 

keep the earth as an extended earthly paradise. 
 

P43: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen4.docx - 43:17 [In any case, respect for the m..]  (8:8)   (Super) 

Códigos: [Principios morales y éticos]  

No memos 
 

In any case, respect for the material and natural creation of God, as well as indirectly 

for all people who are affected by the environment, reveals a sensitivity in human 

attitudes and conduct that should be characteristic of every Christian. 
 

P47: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen8.docx - 47:14 [Therefore, before any abnormal..]  (8:8)   (Super) 

Códigos: [Intencionalidad pedagógica] [Principios morales y éticos] [Remedios y soluciones - 

Familia: Arquitectura ontológica]  

Memo: [Crítica al poder y a la sabiduria humana]  

 

Therefore, before any abnormality in nature and history, the first requirement is not so 

much that we be wise and powerful in order to foresee in timely fashion and deal 

accordingly with certain earthquakes, floundering or some other usually unexpected 

calamity. Neither is it that we be armed with the provisions of worldly knowledge and 

science in order to drive back the powers marshaled against us by any enemy or 

invader. Rather, above all, we must be just, striving at every moment throughout our 

life to learn the precepts of God more perfectly and more profoundly. 
 

P48: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen9.docx - 48:24 [At any rate, being God's minis..]  (10:10)   (Super) 

Códigos: [Papel de la religión - Familia: Arquitectura ontológica] [Principios morales y éticos]  

No memos 

 

At any rate, being God's minister and steward over all of creation does not mean that 

humanity simply prospers or is happy in the world. This would be crude self-sufficiency 

and impious minimalism. 
 

P55: Ecumenical Patriarch Demetrios I Message for the Day of the Protection of the 

Environment.docx - 55:5 [Beloved brothers and spiritual..]  (5:5)   (Super) 

Códigos: [Pensamiento nuclear - Familia: Arquitectura ontológica] [Principios morales y 

éticos] [Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 

 

Beloved brothers and spiritual children, use the natural environment as its 

stewards and not as its owners. Acquire an ascetic ethos bearing in mind that 

everything in the natural world, whether great or small, has its importance 

for the life of the world, and nothing is useless or contemptible. Regard 

yourselves as being responsible before God for every creature and treat 

everything with love and care. Only in this way shall we be able to prevent the 

threatening destruction of our planet and secure a physical environment where life for 

the coming generations of humankind will be healthy and happy. 
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P60: Foreword for the Publication of the Symposium Proceedings.docx - 60:10 [As committed 

and faithful “pri..]  (6:6)   (Super) 

Códigos: [Denuncia y crítica] [Imago Dei - Familia: Arquitectura ontológica] [Lenguaje 

simbólico, metafórico, alegórico - Familia: Arquitectura ontológica] [Persona humana - Familia: 

Arquitectura ontológica] [Principios morales y éticos] [Remedios y soluciones - Familia: Arquitectura 

ontológica]  

No memos 

 

 As committed and faithful “priests” of God’s beautiful creation, we are called 

to receive and return this world to future generations and to the Creator in an 

act and attitude of thanksgiving. This implies responsibility in a world of 

sinful wasting; it calls for sharing in a contemporary global world; and it 

demands justice in a world of sinful inequality. 
 

P61: Foreword to the Published Proceedings of the Fifth and Final Summer Seminar at 

Halki.docx - 61:14 [For, as one of the more seriou..]  (7:7)   (Super) 

Códigos: [Principios morales y éticos]  

No memos 

 

For, as one of the more serious ethical, social and political problems, poverty is directly 

connected to the ecological crisis. 
 

P62: Foreword to the Published Proceedings of the Fourth Summer Seminar at Halki.docx - 

62:6 [By justice we mean not only th..]  (5:5)   (Super) 

Códigos: [Arg.humanista] [Principios morales y éticos]  

No memos 

 

 By justice we mean not only the legal correspondence of giving and receiving, of 

transgressions and consequences, of offering and reward, but the more inclusive virtue 

that lies beyond the narrow fulfillment of obligation. 
 

P63: Greeting at the Commencement of the Fifth Summer Seminar on Halki.docx - 63:19 [The 

topic of this year’s semin..]  (9:9)   (Super) 

Códigos: [Principios morales y éticos] [Problemas sociales]  

Memo: [Pobreza]  

 

The topic of this year’s seminar presents us with an inquiry about the meaning of the 

term“poverty.” The fact that the term “poverty” is in contradistinction to the 

term“wealth,” immediately guides our thoughts in the direction of ethics or its 

deontological character – namely, the study of our moral and ethical duty and 

obligation. For, in the purely biological sphere, where the selection of the good ethic 

and the bad ethic gradually occurs, we speak of sufficiency and insufficiency as an 

objective condition, independent of the willingness of the subject and, therefore, as a 

neutral ethic. 
 

P64: Greeting at the Official Reception in Galati.docx - 64:13 [Concern for Nature, Care for P..]  

(2:2)   (Super) 

Códigos: [Principios morales y éticos]  

No memos 

 

Concern for Nature, Care for People 
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P67: Greeting During the Reception with the Lord Mayor of Bratislava.docx - 67:7 [The object 

of this present Sym..]  (7:7)   (Super) 

Códigos: [Campo académico] [Principios morales y éticos]  

No memos 
 

The object of this present Symposium is to study the environmental problems thus 

created as well as to contemplate practical and affordable solutions to them. It is 

taking place on the River in order to sensitize public opinion in all the countries 

involved. My personal participation aims at emphasizing the moral character of 

this entire effort. For, in truth, this is a humanitarian effort; and its success 

depends on the contribution of all our fellow human beings. The only motive 

which may concern all – and, indeed, I believe that it does – is the moral 

obligation, the duty towards our fellow human beings and to our children and, 

more generally, to future generations.  
 

P67: Greeting During the Reception with the Lord Mayor of Bratislava.docx - 67:8 [As 

Christians, but also as civ..]  (8:8)   (Super) 

Códigos: [Principios morales y éticos]  

No memos 
 

As Christians, but also as civilized people, we know and we accept that social co-

existence is based on some generally accepted rules, many of which are formulated or 

amended to address some specific situations, but based on eternal principles. In this 

case, the eternal principle is this: “Do unto others as you would have others do unto 

you;” a principle which our Lord expressed in a positive way: “And just as you want 

others to do unto you, you also should do unto them likewise" (Lk 6.31). And surely, 

as we do not want other people’s wastes and dirt dumped on us, it is our obligation to 

find ways of not imposing our wastes on others. I am sure that the developed moral 

sense and the good will of all of you will contribute to finding and applying the best 

possible solutions, so that the Danube remains a river of life and does not become a 

bearer of death.  

 
 

P74: Greetings of Ecumenical Patriarch Bartholomew on the 2004 Observance of Danube 

Day.docx - 74:13 [On the occasion of the Danube ..]  (5:5)   (Super) 

Códigos: [Principios morales y éticos]  

No memos 

 

On the occasion of the Danube Day, we offer our sincere encouragement for the efforts 

to celebrate this great river and our paternal support for the work that is underway to 

manage it in a way that ensures that the Danube is preserved healthy. It is the 

responsibility of us all. 
 

P79: Greetings of Ecumenical Patriarch Bartholomew to The Third Academic Meeting between 

Orthodoxy and Judaism.docx - 79:11 [Today, more than ever before, ..]  (10:10)   (Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica] [Imago Dei - Familia: 

Arquitectura ontológica] [Persona humana - Familia: Arquitectura ontológica] [Principios morales y 
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éticos] [Problemas prioritarios] [Visión histórica-tradicional - Familia: Arquitectura ontológica]  

No memos 

 

Today, more than ever before, those who believe in God, most especially the members 

of the same spiritual family, are called to offer together, and in dialogue, the rich 

witness of their traditions in the urgently necessary quest for better solutions 10 the 

great and serious problems which we face, concerning the collapse of moral and 

spiritual values in general, and, in particular, the violation of the value of the human 

person, the unique and incomparable image of God. 
 

P83: Homily at the Fiftieth Anniversary Dedication of St.docx - 83:2 [Beauty and Nature]  

(2:2)   (Super) 

Códigos: [Principios morales y éticos]  

No memos 

 

Beauty and Nature 
 

P87: Homily on the Occasion of Declaring the Commencement of a Two.docx - 87:10 [Even in 

cases where this is no..]  (8:8)   (Super) 

Códigos: [Principios morales y éticos]  

No memos 

 

 Even in cases where this is not readily understood, or where human interests in self-

survival seem to be conflicting with human interests in maintaining the environment, 

the ultimate interest of man, or, perhaps, tomorrow’s man, demands that priority is 

given to the latter over the former. 
 

P87: Homily on the Occasion of Declaring the Commencement of a Two.docx - 87:7 [It is well 

known that the natu..]  (11:11)   (Super) 

Códigos: [Principios morales y éticos]  

No memos 

 

It is well known that the natural environment does not belong only to the present 

generation, but to the future generations as well. Indeed, the present generation has 

received it as a torch (scytale) and is obliged to pass it on to its successor, if there is in 

its heart the love for it. This, of course, is also applicable to the natural environment of 

the Holy Mountain. 
 

P89: Introductory Remarks at the Inaugural Proceedings of the Fourth International and 

Inter.docx - 89:10 [We underline this point becaus..]  (9:9)   (Super) 

Códigos: [Defensa y aclaración del mensaje cristiano - Familia: Arquitectura ontológica] 

[Denuncia y crítica] [Principios morales y éticos]  

No memos 
 

We underline this point because it is widely held among certain ecologists that 

humanity is classified within the natural ecosystem, inasmuch as it is 

considered of equal significance with every other living being. This demotion of 

humanity, sometimes characterized as humility, constitutes a reaction against 

anthropocentric arrogance. This is due either to a complete rejection of God by human 

consciousness and the corollary divinization of humankind, or else to a 

misunderstanding of the divinely ordained relation of humanity to the rest of creation, 

whereby humanity lords unrestrainedly and abusively over it. In both cases, the 
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attitude towards nature is criminal and destructive, because humanity regards nature 

myopically and selfishly. 
 

P89: Introductory Remarks at the Inaugural Proceedings of the Fourth International and 

Inter.docx - 89:15 [A second noteworthy point is t..]  (16:16)   (Super) 

Códigos: [Principios morales y éticos]  

No memos 

 

A second noteworthy point is that the gift of the paradise of delight to the 

first-created was accompanied by the commandment and responsibility of 

humanity “to work in it and to preserve it.” Working and preserving constitute a 

duty of active responsibility. Therefore, any principle of passivity or indifference toward 

environmental concerns cannot be regarded as sufficient or proper. 
 

P90: Introductory Speech of Ecumenical Patriarch Bartholomew On.docx - 90:11 [There is a 

close link between ..]  (7:7)   (Super) 

Códigos: [Principios morales y éticos] [Sacralidad]  

No memos 

 

There is a close link between the economy of the poor and the ecology of the planet. 

Conservation and compassion are intimately connected. The web of life is a sacred gift 

of God -- ever so precious and ever so delicate. We must serve our neighbour and 

preserve our world with both humility and generosity, in a perspective of frugality and 

solidarity alike. After the great flood, God pledged never again to destroy the world: 

“As long as the earth endures, seedtime and harvest, cold and heat, summer and 

winter, day and night, shall not cease” (Genesis 8.22). How tragic, however, it would 

be if we were the ones responsible for their destruction. The footprint that we leave on 

our world must be lighter, much lighter. 
 

P90: Introductory Speech of Ecumenical Patriarch Bartholomew On.docx - 90:13 [How tragic, 

however, it would ..]  (7:7)   (Super) 

Códigos: [Principios morales y éticos] [Remedios y soluciones - Familia: Arquitectura 

ontológica]  

No memos 

 

 How tragic, however, it would be if we were the ones responsible for their destruction. 

The footprint that we leave on our world must be lighter, much lighter. 
 

P91: Keynote Speech of Ecumenical Patriarch Bartholomew at the Opening Address of the 

International Symposium in Passau.docx - 91:15 [Therefore, we must acquire a m..]  (18:18)   

(Super) 

Códigos: [Principios morales y éticos] [Territorialidad - Familia: Arquitectura ontológica]  

No memos 

 

Therefore, we must acquire a moral code higher than the one used by such crude 

people and learn to respect humanity, accepting as a basic principle of our behaviour 

that it is morally unacceptable to burden others with our wastes. This is the only way 

to help ensure that the Danube, the longest river of this region as well as the other 

rivers - becomes a road of life for all. Otherwise, they are in danger of ending up 

bearers of death; a death that is sown by many selfish people to the detriment of their 

fellow men and nature as a whole. 
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P95: Message by Ecumenical Patriarch Bartholomew for World Environment Day.docx - 95:17 

[Indeed, the care for and prote..]  (11:11)   (Super) 

Códigos: [Principios morales y éticos] [Remedios y soluciones - Familia: Arquitectura 

ontológica]  

No memos 

 

Indeed, the care for and protection of Creation constitutes the responsibility of 

everyone on an individual and collective level. Naturally, the political authorities of 

each nation have a greater responsibility to evaluate the situation in order to propose 

actions, measures and regulations that will convince our communities of what must be 

done and applied. Yet, the responsibility of each individual is also immense both in 

one’s personal and family life but also in one’s role as an active citizen. 
 
 

P98: Message for Conference on the 60th Anniversary Since the Foundation of the United 

States.docx - 98:2 [Environment and Peace]  (2:2)   (Super) 

Códigos: [Principios morales y éticos]  

No memos 
 

Environment and Peace 
 

P98: Message for Conference on the 60th Anniversary Since the Foundation of the United 

States.docx - 98:8 [The way we respond to the natu..]  (6:6)   (Super) 

Códigos: [Principios morales y éticos]  

No memos 

 

The way we respond to the natural environment is directly reflects the way we treat 

human beings. 
 

P98: Message for Conference on the 60th Anniversary Since the Foundation of the United 

States.docx - 98:9 [The willingness to exploit the..]  (6:6)   (Super) 

Códigos: [Principios morales y éticos] [Problemas sociales]  

No memos 

 

The willingness to exploit the environment is revealed in the willingness to permit 

avoidable human suffering. All of our ecological activity is ultimately measured 

by their effect on people, especially the poor. Extending our concern and care 

to nature implies and involves changing our attitudes and practices toward 

human beings. The entire world is a gift from God, offered to us for the 

purpose of sharing. It does not exist for us to appropriate, but rather for us to 

preserve. 
 

P98: Message for Conference on the 60th Anniversary Since the Foundation of the United 

States.docx - 98:10 [Commitment to Change]  (7:7)   (Super) 

Códigos: [Principios morales y éticos]  

No memos 

 

Commitment to Change 
 

P98: Message for Conference on the 60th Anniversary Since the Foundation of the United 

States.docx - 98:13 [“Making peace”is certainly pai..]  (10:10)   (Super) 
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Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica] [Principios morales y éticos] 

[Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 

 

“Making peace”is certainly painstaking and slow work. Yet it is our only hope for the 

restoration of a broken world. By working to remove obstacles for peace, by working to 

heal human suffering, by working to preserve the natural environment, we can be 

assured that God is with us (Emmanuel), that we are never alone, that we shall inherit 

both this world and the kingdom of heaven. For then, we shall be worthy to hear the 

words of Christ: “Come, you who are blessed by my Father. Inherit the kingdom that 

was prepared for you from the creation of the world”(Matt. 25. 34). 
 

P99: Message for the Day of the Protection of the Environmen1.docx - 99:7 [Today, in the 

midst of an unpr..]  (14:14)   (Super) 

Códigos: [Principios morales y éticos]  

No memos 
 

Today, in the midst of an unprecedented financial crisis, humanity is facing many and 

diverse trials. But this trial is related not only to our individual hardships; this trial 

affects every aspect of human society, especially our behavior and perception of the 

surrounding world and the way we rank our values and priorities. 
 

P102: Address of His All Holiness Ecumenical Patriarch Bartholomew at the Ninth Annual 

SCOBA.docx - 102:14 [These thoughts suggest the way..]  (13:26)   (Super) 

Códigos: [Principios morales y éticos]  

No memos 

 

 These thoughts suggest the ways in which all of us here tonight—Orthodox Christians, 

and diplomats—are servants. We are servants, each in our own ways; and although we 

offer different kinds of service, in different arenas, the beautiful language of tonight’s 

Vespers leaves no doubt that Orthodox Christianity has much to offer when it comes to 

meeting the challenges discussed. We have much to offer and to share with you, 

diplomats, towards the goals of world peace, to the survival of humanity, to the 

sustainability of our planet. Three thoughts come to mind. 

First, there is our fundamental conviction that it is our responsibility as human beings, 

as persons, to be stewards of God’s created order. The Greek term “oikonomos” –

resonates beyond Orthodox Christianity. As “keepers/masters of our house—oikos”, we 

are all called to be sensitive to the greatest risk to the survival of our planet—namely, 

the dramatic changes in our climate, in our environment. Orthodox Christians 

understand the meaning of being stewards—oikonomoi—and we reach out our hands 

to you, diplomats and world leaders—to embrace the richness of this language, and to 

work together with all the Orthodox Christians around the world to set the example of 

respecting, nurturing, and preserving God’s created order. 

We have only now just concluded our Eighth Ecological Symposium, held on the 

Mississippi River, in which we brought together scientists, theologians, religious and 
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civic leaders, and leaders of mass media and culture. Our purpose, as it has been in 

past symposia, is to cultivate a new atmosphere of cooperation intent on finding 

solutions to the environmental problems that we face globally. We need not to see 

science, religion and policy-making as oppositional forces, but as partners. 

Second, Orthodox Christians understand the absolute centrality of religious freedom—

what many in the human rights movement call “the first freedom” to the prospects for 

the cooperation of all peoples in facing the challenges of environmental degradation, 

social injustice, and weapons of mass destruction. Freedom is, after all, at the center 

of human personhood—freedom is a gift from God, our Creator—it is part of what it 

means to be a person. And religious liberty—the freedom of conscience and belief, of 

practice and expression—is an expression of every person’s God-given gift and 

inalienable right.  

Where there is oppression or limitation of religious freedom, there is almost always 

violation in other core freedoms that are the hallmark of all healthy democracies—

freedom of conscience, freedom of speech, freedom of assembly, freedom of the press, 

freedom of education. In the absence of religious freedom—and all the other freedoms 

that allow for the vibrant participation and rule of law that make democracies work—it 

will be a great struggle for human beings to cooperate, with solidarity of purpose—to 

solve the human, environmental, and terrorist security risks of our world today. 

The Ecumenical Patriarchate fully understands the complexities surrounding the 

enjoyment of full religious freedom—as indeed do many of our brothers and sisters 

who have experienced not only conditions of deprivation, but in the case of the 

totalitarian regimes of the last century, millions upon millions of martyrs were revealed 

by their faith. 

Our dedication to the premise that religious freedom as a human right is absolutely 

central to democracy and peace, comes from our theology, as well as from our lived 

experience in countries which deny us that right. 

Third, we Orthodox Christians are called to offer service to humanity without 

expectation of anything in return, and also, to be examples for others to do the same. 

Christ tells us to do good, to practice virtue, to practice virtuous works, to love our 

enemies—not just to love our friends. Christ also calls us to be teachers and guides 

through example, to serve God’s created order—whether we serve as priest or lay 

person or diplomat.  

As Europe opens more and more eastward, it is Orthodox Christianity that is becoming 

a more and more significant Christian community in Europe. We must be ready to 

speak with those who oppose and threaten us, as well as those who support us. We 

must also be ready to stand uncompromisingly as examples of all that we ask of 

others: the United Nations itself is a living expression of Christ’s call to all of us, all 

nations, all peoples, to practice virtue and to offer example for states, movements, 
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groups who would otherwise oppose our efforts to work together towards the common 

good of all God’s created order. 

The Apostle Paul wrote to the Christians living in Corinth two thousand years ago, God 

has “given to us the ministry of reconciliation” (2 Cor. 5:18). Indeed, he has given it to 

all of us – 

diplomats and clergy, leaders and followers – making all of us to be His ambassadors 

of peace and reconciliation (cf. 2 Cor. 5:20). 

The theological dialogue between our two Christian families – that is the Orthodox 

Church and the Ancient Oriental Churches, has formally ended the misunderstandings 

of the past. It is not theology that divides us. Rather, we are united in our commitment 

to address the pastoral, liturgical and ecclesiastical issues on which we may ever build 

our unity in Christ more and more. The dialogue must continue, and we must continue 

to seek opportunities for mutual exchange. As our knowledge grows, our love will grow 

as well. 

Therefore, in the hope that love brings to all, we express once again our blessing and 

Patriarchal benediction to all who have gathered here this evening. May the Triune God 

abundantly shower upon you all His saving grace and His infinite mercy. Amen. 

http://www.patriarchate.org/documents/2009-10-25-address-un-prayer-service 

 
 

P102: Address of His All Holiness Ecumenical Patriarch Bartholomew at the Ninth Annual 

SCOBA.docx - 102:23 [Our purpose, as it has been in..]  (15:15)   (Super) 

Códigos: [Principios morales y éticos]  

No memos 

 

 Our purpose, as it has been in past symposia, is to cultivate a new atmosphere of 

cooperation intent on finding solutions to the environmental problems that we face 

globally. We need not to see science, religion and policy-making as oppositional forces, 

but as partners. 
 

P102: Address of His All Holiness Ecumenical Patriarch Bartholomew at the Ninth Annual 

SCOBA.docx - 102:33 [Christ tells us to do good, to..]  (20:20)   (Super) 

Códigos: [Principios morales y éticos]  

No memos 

 

Christ tells us to do good, to practice virtue, to practice virtuous works, to love our 

enemies—not just to love our friends. Christ also calls us to be teachers and guides 

through example, to serve God’s created order—whether we serve as priest or lay 

person or diplomat.  
 

P103: Message for the Volume of the 5th Halki Seminar.docx - 103:4 [As a result of the first 

five ..]  (4:4)   (Super) 

Códigos: [Acción ambiental] [Campo académico] [Dogma referencial - Familia: Arquitectura 

ontológica] [Principios morales y éticos]  

No memos 

http://www.patriarchate.org/documents/2009-10-25-address-un-prayer-service
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As a result of the first five environmental Summer Seminars on Halki (1994-1999) we 

have established that the protection of the environment in which humanity lives is a 

divine commandment. 
 

P103: Message for the Volume of the 5th Halki Seminar.docx - 103:7 [Thus, at the beginning 

of this..]  (4:4)   (Super) 

Códigos: [Principios morales y éticos]  

No memos 

 

Thus, at the beginning of this new millennium, it is not only our divine obligation to 

labor and utilize the fruits of His gifts on this terrestrial globe, but also we, as His most 

humble servants, are responsible for tending of the garden of Eden.  
 

P103: Message for the Volume of the 5th Halki Seminar.docx - 103:8 [Keeping this garden in 

proper ..]  (6:6)   (Super) 

Códigos: [Principios morales y éticos]  

No memos 

 

Keeping this garden in proper condition and then keeping and protecting it after the 

dispersions of peoples all over the earth is also our respectful duty to our fellow human 

beings, as well as generations to come. For the pollution or destruction of a single 

element of the environment brings hardship on the life of another. Consequently, there 

is an ethical responsibility on our part that we not make life difficult for our fellow 

human beings. 
 

P103: Message for the Volume of the 5th Halki Seminar.docx - 103:10 [Heroditus tells us that 

among ..]  (8:8)   (Super) 

Códigos: [Principios morales y éticos]  

No memos 

 

Heroditus tells us that among certain ancient peoples there was a well known custom 

that they not pollute the rivers, which they believed to be in the divine order of things. 

Certainly conveyed here was an ethical condemnation of the hardship brought upon 

the lives of one’s fellow human beings using the flowing waters at some point further 

downstream. 
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Also well known is the commandment of Moses to the Israelites dwelling in the desert, 

that they follow what is described in the Bible(Old Testament) by taking certain 

measures to conceal and bury the polluted wastes and keep their environment clean 

and healthy.  
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Thus, today, we are able to say that the Christian religion, the Jewish religion, and the 

Muslim religion- which accepts in part of the Old Testament as encompassing the 

declaration of God’s will to humankind- we are obliged to emphasize their faithful that 

tending and protecting the earthly environment and, in general, the worldly 

environment which we live , is a commandment of God; as such, a religious obligation. 
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Concluding, we wish to express our warm appreciation to all those who kindly 

participated in the Seminaries on Halki, and we fervently pray that the Lord and 

Creator of the universe enlighten all, so that, behaving with respect towards our fellow 

natural creatures, be granted to join the supernatural ones in our heavenly and 

remaining homeland, the desired Paradise. We also thank all our collaborators for the 

excellent preparation and publication of this collective volume. 

 

May the grace and blessing of the Lord be with you all. 

 

A.D. 2004, November 17 

 

Your beloved brother in Christ 

and fervent supplicant before God, 
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The holy Fathers of our Church have taught and lived the words of St. Paul, according 

to which “if we have food and clothing, we will be content with these” (1 Tim. 6.8), 

adhering at the same time to the prayer of Solomon: “Grant me neither wealth nor 

poverty, but simply provide for me what is necessary for sufficiency.” (Prov. 30:8) 

Everything beyond this, as St. Basil the Great instructs, “borders on forbidden 

ostentation.” 
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Our predecessor on the Throne of Constantinople, St. John Chrysostom, urges: “In all 

things, we should avoid greed and exceeding our need” (Homily XXXVII on Genesis) 

for “this ultimately trains us to become crude and inhumane” (Homily LXXXIII on 
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Matthew), “no longer allowing people to be people, but instead transforming them into 

beasts and demons.” (Homily XXXIX on 1 Corinthians). 
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In the Sayings of the Desert Fathers on the Sinai, it is said about a monk known as the 

righteous George, that eight hungry Saracens once approached him for food, but he 

had nothing whatsoever to offer them because he survived solely on raw, wild capers, 

whose bitterness could kill even a camel. However, upon seeing them dying of extreme 

hunger, he said to one of them: “Take your bow and cross this mountain; there, you 

will find a herd of wild goats. Shoot one of them, whichever one you desire, but do not 

try to shoot another.” The Saracen departed and, as the old man advised, shot and 

slaughtered one of the animals. But when he tried to shoot another, his bow 

immediately snapped. So he returned with the meat and related the story to his 

friends.” 
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The terms “ecology” and “economy”share the same etymological root. Their common 

prefix “eco” derives from the Greek word oikos, which signifies“home” or “dwelling.” 

How unfortunate and indeed how selfish it is, however, that we have restricted the 

application of this word to ourselves. This world is indeed our home. Yet it is also the 

home of everyone, as it is the home of every animal creature, as well as of every form 

of life created by God. It is a sign of arrogance to presume that we human beings 

alone inhabit this world. Indeed, it is also a sign of arrogance to imagine that only the 

present generation inhabits this earth.  
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We have all agreed that we are not permitted to hurt our fellow human being. This 

principle is usually understood and applied with respect to direct harm, for which, in 

any case, the law provides restitution.  
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We have gathered here as those bearing the responsibility for leadership and pastoral 

guidance of the ancient and historical Churches, which were founded by the Apostles of 

Christ and which were proclaimed autocephalous by the Ecumenical Councils of the 

one, undivided Church, in order to revive a former practice, as well as in order to 

exchange thoughts and reciprocate love and solidarity as a result of all that is 

occurring these days in the historical territory of the geographical region where divine 

providence has assigned our Churches from the earliest of times. 
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We Orthodox believe in the word of Scripture, that “perfect love casts out fear.”(John 

4.18) We do not fear other persons, irrespective of their religion. We embrace them as 

brothers and sisters, while expecting them to behave in the same way toward us. At 

the same time, we do not refrain from demanding the protection to which we are 

entitled by the states where we live. This, we believe, is the sole solution to the 

problems of the greatly tormented region of the Middle East, as well as of the entire 

world. 
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The Orthodox Church considers humankind to be a steward and not the owner of 

material creation.  
 

P114: Opening Address of Ecumenical Patriarch Bartholomew at the Fifth Symposium on 

Religion.docx - 114:26 [To ask the question, “Should t..]  (14:14)   (Super) 

Códigos: [Imago Dei - Familia: Arquitectura ontológica] [Intencionalidad pedagógica] 

[Principios morales y éticos]  

No memos 
 

To ask the question, “Should the natural environment be preserved for the sake of 

Creator or for the sake of humankind?”is to pose a false alternative. Since the 

“dominion” entrusted to human beings by God is to be exercised according to“the 

divine image and likeness”, in showing reverence for the ecological balance within 

nature we are at one and the same time obeying God’s plan and safeguarding our own 

best interests. 
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If we ask, “For the sake of which human beings should the environment be cultivated 

and guarded?”, the answer is surely obvious. It can only be for the sake of humankind 

in its totality, not of any particular nation, group or race. 
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According to the first settlers in Australia, the indigenous peoples were astonished 

when they saw how these settlers regarded themselves as the owners of particular 

tracts of land. According to the understanding of the indigenous peoples, the earth was 

a possession common to all, just like the air, the sun, the sea.  
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The explosion of knowledge has not been accompanied by an increase in wisdom. Only 

wisdom could make us realise that the Creation is an interdependent, undivided whole, 

not an assemblage of isolated, unrelated parts that can be eliminated, replaced or 

modified as we see fit. Even the smallest human intervention, even the minutest 

change in the natural order brought about by human action can have –and does have - 

long term devastating effects on the planet.  
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In addition to seeking balance between ourselves and our environment, we need to 

find balance within ourselves, reassessing our values as well as what is valuable. Let 

us remember that whoever we are, we all have our part to play, our sacred 

responsibility to the future. And let us remember that our responsibility grows 

alongside our privileges; we are more accountable the higher we stand on the scale of 

leadership. Our successes or failures, personal and collective, determine the lives of 

billions. Our decisions, personal and collective, determine the future of the planet.  
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As genuine Disciples of Christ and Pastors of His flock, we entreat that you devote 

yourselves to the holy task that has been given to you– that of caring for those who 

have been entrusted to you, leading them in their journey to the Kingdom. 
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There are three crucial and essential dimensions in this liturgical expression of 
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transformation: 

i) Transformation begins within the human heart, since the divine Spirit is first invoked 

“upon us” as human beings; 

ii) Transformation occurs within the wider community, since“the gifts” are offered by 

and for the entire community; 

iii) Transformation occurs for the whole creation, since bread and wine are 

representative of the natural environment. 
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Transformation as the Healing of the Heart 

The early spiritual literature of the Christian East has through the centuries 

emphasized the heart as the place of transformation, where God, humanity, and the 

world coincide and coexist in a relationship marked by prayer and peace. The Philokalia 

underlines the astonishing paradox that the transformation of all things is only 

achieved through inner silence: “When you find yourself in silence, then you will find 

God and the world entire!” In other words, transformation begins with the awareness 

that God, and God alone, is to be held at the center of all life. The grace of God is 

closer, more integral to us, indeed more definitive of us, than our own selves! This is 

why St. Gregory Palamas (1296-1358) defended the “prayer of the heart” as a 

powerful way of realizing how “the kingdom of God is within us” (Lk 17.21).  

While the ways of silence and serenity are nurtured in a unique way in the Christian 

East, they are of course neither a monopoly of the Orthodox Church nor of Christianity 

itself. The exhortation of the Old Testament Psalmist is: “Be still, and know God.” (Ps. 

44.1) Moreover, the Arabic root of the word Islam connotes a sense of holistic 

transformation, of wholeness and integrity. Ordering one’s relationship to God, others, 

and the world is the Muslim state of “salam,” which is closely related to the Hebrew 

word for peace, “shalom.”How, then, is it possible to hear the Word of God -- whether 

as Christians, Jews, or Muslims -- unless we first stop to listen in silence? How can we 

ever be sure that we are working to transform the world around us unless we have 

first transformed the world within us? 

Inner transformation, however, requires radical change. In religious 

terminology, it requires conversion or metanoia-- a change in attitudes and 

assumptions. We cannot be transformed (or converted) unless we have first confronted 

everything that stands in opposition to transformation; we cannot be transfigured until 

we have been cleansed of everything that disfigures the human heart as it was created 

and intended by God. Such a process of self-discovery leads ultimately to the respect 
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of human nature, with all of its flaws and failures -- both in ourselves and in others. It 

paves the way for the respect of every human being, irrespective of differences -- 

within society and within the global community. Indeed, these differences are to be 

welcomed, honored, and embraced as unique pieces of a sacred puzzle, the mystery of 

God’s wonderful creation. 

Transformation as the Way of Community 

The healing of the heart leads to the way of community. Transformation is a 

vision of connection and compassion. How unfortunate it is that we Christians 

have disassociated spirituality from community. When as Orthodox Christians we 

depart from the transforming event of the Divine Liturgy, we move out to the same 

world, the same routine, and the same problems. Yet, now, we can see otherwise; we 

now know differently; we are now impelled to act graciously. When we are transformed 

by divine grace, then we shall seek solutions to conflict through open exchange without 

resorting to oppression or domination. 

We have it in our power either to increase the hurt inflicted in our world or else to 

contribute toward its healing. When will we realize the detrimental effects of war on 

our spiritual, social, cultural, and ecological environment? When will we recognize the 

obvious irrationality of military violence, national conflict, and racial intolerance, all of 

which betray a lack of imagination and willpower? Transformation involves awakening 

from indifference and extending our compassion to victims of war, poverty, and all 

forms of injustice. As faith communities and as religious leaders, we must proclaim 

alternative ways, which reject war and violence and which recognize peace as the only 

way forward. Human conflict may well be inevitable; but war and violence are not. 

Human perfection may well be unattainable; but peace is not impossible. If this 

century will be remembered, it will be remembered for those who dedicated 

themselves to the cause of peace. We must believe in and “pursue what makes for 

peace.” (Rom. 14.19) 

Indeed, transformation is our only hope of breaking the vicious cycle of 

violence and injustice; and it is vicious precisely because it is the fruit of vice. 

War and peace are systems; they are contradictory ways of resolving problems and 

conflicts. Ultimately, they are choices. This means that making peace is a matter of 

individual and institutional choice, as well as of individual and institutional change. It, 

too, requires conversion or metanoia -- a change in policies and practices. 

Peacemaking requires commitment, courage and sacrifice. It demands of us a 

willingness to become communities of transformation and to pursue justice as the 

prerequisite for global transformation.  

Transformation as the Renewal of the Earth 

Over the last two decades, the Ecumenical Patriarchate has made the preservation of 

the natural environment a central focus of its spiritual attention and a priority of its 
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pastoral ministry. We consider the healing of the heart and the way of community as 

integrally linked with the survival of our planet as well as with the way its in habitants 

relate to the natural creation. A responsible relationship between the soul and its 

Creator and among human beings inevitably involves a balanced relationship with the 

natural world. The way we treat each other is immediately reflected in the way we 

treat our planet; the way we respond to others is at once measured and mirrored in 

the way we respond to the air we breathe, the water we drink, and the food we 

consume. In turn, these influence and reflect the way we pray and the way we worship 

God. 

Whenever we narrow religious life to our own concerns, then we overlook the 

prophetic calling of the Church to implore God and invoke the divine Spirit for 

the renewal of the whole polluted cosmos. For, the entire world is the space 

within which transformation is enacted. When we are transformed by divine grace, 

then we discern the injustice in which we are participants; then we labor to share the 

resources of our planet; then we realize that eco-justice is paramount -- not simply for 

a better life, but for our very survival. 

Like the healing of the heart and the making of peace, ecological awareness also 

requires conversion or metanoia -- a change in habits and lifestyles. Paradoxically, we 

become more aware of the impact of our attitudes and actions on other people and on 

the natural environment, when we are prepared to surrender something. This is why 

fasting is a critical aspect of Orthodox Christian discipline: in learning to give up, we 

gradually learn to give. In learning to sacrifice, we gradually learn to share. 

Unfortunately, so many of our efforts toward reconciliation -- whether spiritual, social 

or ecological -- prove fruitless partly because we are unwilling to forego established 

ways as individuals or as institutions, refusing to relinquish either wasteful 

consumerism or prideful nationalism. A transformed worldview enables us to perceive 

the immediate and lasting impact of our practices on other people (and especially on 

the poor, our neighbor) as well as on the environment (our silent neighbor). 

Transformation and Promise: the ecumenical imperative 

In the spiritual classics of the Orthodox Church, transformation signifies a foretaste of 

the kingdom to come. It can never be fully realized or exhausted in this world; it 

always tends and extends towards the heavenly world, which informs and imbues this 

world with sacred meaning. Christians should remember that the Church is called not 

to conform to, but to transform this world. The ultimate goal is not compromise with 

this world, but the promise of another way of seeing, living, and acting.  

Such is conviction of the Orthodox Easter liturgy, when the Resurrection of Christ is 

proclaimed as “the first-fruits of another way of life,” “the pledge of a new beginning.” 

Transformed in the light of Mt. Tabor and the Tomb of Christ, we can see the same 

things differently; we can march to a different drum -- sometimes inevitably clashing 
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with established patterns, with unquestioned practices, and accepted norms.  

Transformed in this way, Christians become a grain of mustard seed, a form of leaven. 

They become enthusiastic and joyful witnesses to the light of the kingdom in our 

world. And there is only one way that we shall, with the grace of God, prevail 

as people and communities of transformation: together! Individuals and 

institutions are easily exhausted and discouraged if they act in isolation. The 

vision of the Psalmist is within our grasp: “Behold, it is a good and pleasant 

thing for us to dwell together in unity.” (Ps. 133.1) Such is the imperative of 

the ecumenical vision of transformation. 
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The exhortation of the Old Testament Psalmist is: “Be still, and know God.” (Ps. 44.1) 

Moreover, the Arabic root of the word Islam connotes a sense of holistic 

transformation, of wholeness and integrity. Ordering one’s relationship to God, others, 

and the world is the Muslim state of “salam,” which is closely related to the Hebrew 

word for peace, “shalom.”How, then, is it possible to hear the Word of God -- whether 

as Christians, Jews, or Muslims -- unless we first stop to listen in silence? How can we 

ever be sure that we are working to transform the world around us unless we have 

first transformed the world within us? 
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Our society resembles the lawyer who asked Jesus: “Teacher, what must I do to inherit 

eternal life?” Jesus responded: “What is written in the law?” The lawyer said: “You 

shall love the Lord your God with all your heart, and with all your soul, and with all 

your mind; and your neighbor as yourself” (Lk. 10.25-27). This led to a further 

question – one that is of extremely relevance to our world today. I am referring to the 

question: “Who is my neighbor?” (Lk. 10.29). 

Jesus answered with the story of a man who was robbed and beaten on the road 

leading from Jerusalem to Jericho. A priest approached that man, and – and, in much 

the same way as so many of us step over a homeless person today – crossed to the 

other side of the road. Then a Levite came by; he, too, avoided the situation by 

crossing the road. Yet a Samaritan who happened to be traveling down that road was 

moved to bind the man's wounds, take him to the closest inn, and tend to him. Jesus 

asked: “Which of these three, do you think, proved neighbor to the man who fell 

among robbers?” (Lk. 10.36). When the lawyer chose the Good Samaritan, Jesus 
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simply said: “Go and do likewise” (Lk. 10.37). 

Today, there is hardly a more important question than: “Who is my neighbor?” The 

future of our world rests on how we respond to this. Sadly, we do not always answer 

as we should. In Bosnia, where warfare still rages, like the priest in Jesus' parable, too 

many have crossed the road rather than confront the situation. In Los Angeles, in 

London and in St. Petersburg, too many of our children have been abandoned to the 

urban warfare of the streets. In South Africa, on the other hand, we have seen millions 

of our fellow human beings behave like the Good Samaritan. The South Africans are 

certainly proving themselves true neighbors. 
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If God would only grant us the power to plant just one idea, as though it were a seed, 

in the fertile minds that are gathered in this great cathedral today – in order, thus, to 

return the favor for this degree by offering back to this secular institution a simple, yet 

profound spiritual exhortation – it would be just this: “Go and do likewise.” Know that 

every human being is your neighbor; and behave accordingly. Above all else, “love 

your neighbor as yourself” (Lk. 10.27). 
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Dear friends, as we humbly learned very early on, and as we have repeatedly stressed 

throughout our ministry over the last twenty years, the environment is not only a 

political issue; it is also– indeed, it is primarily – a spiritual issue. Moreover, it directly 

affects all of us in the most personal and the most tangible manner. We can no longer 

afford to be passive observers in this crucial debate. 

In 2002, at the conclusion of the Adriatic Symposium, together with His Holiness, the 

late Pope John Paul II, we signed a declaration in Venice that proclaimed in optimism 

and prayer. Our conclusion was that: 
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In the spirit of responsibility, the White House and certain Congressional leaders have 

declared that, before beginning new offshore drilling for oil, there must be greater 

understanding of the environmental impact and responsibility for such endeavors. We 

support this approach. For, as confident as interested parties were that a disaster like 

this could not occur because of watertight controls and fail-safe mechanisms installed, 

those controls and mechanisms failed, with the horrific results we witness unfolding 

each day. 
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Until such understanding and responsibility have been determined, may God grant us 

all the strength to curtail the spill, the resources to support the region, and the 

courage to make the necessary changes so that similar tragedies may be avoided in 

the future. 

http://www.patriarchate.org/documents/sins-against-nature-and-god 
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The second scene depicts the slaying of Abel by Cain. This is a violent and cruel 

representation of the negative and destructive impact that our current practices and 

policies bear upon future generations. We can no longer remain passive observers – 

or, still worse, active contributors –to the merciless violation and destruction of the 

natural environment and its resources, as well as to the unnecessary and unbearable 

extinction of the numerous and diverse species of flora and fauna.  
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Until we can perceive in the over-fishing of our seas the very portrait of our brother 

and sister, we cannot hope to resolve the inequalities of our world. Indeed, until we 

can discern in the pollution of our fisheries the very face of our own children, then we 

shall not be able to comprehend the immense and lasting consequences of our 

attitudes and actions. We must place limits on our insatiable desires that are so 

obviously encouraged by the prevailing philosophy of the consumer society that we 

have learned to take for granted. 
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Beyond the technological and scientific dimensions, our symposium widely discussed 

the ideological perspective of an appropriate environmental ethic. In brief and in 

summary, we may say that there exist two tendencies. The first of these tendencies 

demotes humanity and equates it with all other beings in our ecosystem, regarding 

human survival as equivalent to the survival of any other life-form. The second accepts 

the superiority of humanity over the rest of creation and regards it as a responsible 

steward looking to preserve creation for the sake of future generations. 

Naturally, the second tendency is more correct than the first. This is the tendency that 

we accept as Christians. However, it is a tendency that conflicts with the harsh reality, 

http://www.patriarchate.org/documents/sins-against-nature-and-god
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according to which, those who are stronger and who pollute the environment are often 

either deprived of ecological sensitivity, or else hesitate to assume the cost of 

protective measures for the environment. This is precisely why we are working to 

sensitize nations, so that the necessity to assume such measures and to discover ways 

of meeting such costs may become the common conscience of all. 

In our concluding address during the symposium, we emphasized that the essential 

requirement for every good deed is a sense of sacrifice, without which no good may be 

gained.  

It is our hope that people will widely appreciate, regarding the natural environment, 

that which Euripides stated about the human body: “We do not possess this as our 

own, but we dwell in it during our lifetime.” It is our further hope that we care for the 

environment with the same degree of concern that we do for our children. And so we 

raise this cup for the health and welfare of His Excellency, our beloved host, and all our 

beloved friends. Amen.  
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Our common responsibility for nature constitutes the beginning of every sensitivity 

with reference to ecological matters. Believers and unbelievers, religious people and 

atheists, regardless of sex or nationality, social position, economic situation, political 

standpoint and position on world-theory, are equally affected by the destruction of 

nature, which is classed under the heading of the environmental question. For this 

reason, precisely, all of us without exception fully bear the responsibility for any 

indifference in the face of the ecological threat. All of us are affected by the destruction 

of the natural environment and, without exception, we should all assume our 

responsibilities and undertake initiatives. All of those who violate nature are 

perpetrators today and tomorrow become victims of their own violence. 
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Respected governor, we commend and admire the courage and competence you have 

shown as a person who is called to play the role of Caesar, in other words to look after 

a large and exceptionally challenging piece of territory for the benefit of its people. For 

our part, we at the Ecumenical Patriarchate will strive, as far our human strength 

allows us, to bear witness to another important truth No earthly administrators can 

succeed in their mission unless people are also willing to offer back to God all those 
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things - especially the great and wondrous gifts of nature – which came from God and 

ultimately belong to Him. 
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For the Prophets, just as for the Apostolic community, justice and peace are closely 

linked to the preservation and balance of the land as God’s creation. This means that 

our Churches are called to a common ministry and mission, proclaiming and promoting 

a worldview in which God’s authority – the authority of the kingdom – guides our ways 

and determines our actions. We must never forget that this world is inherited; it is a 

gift from above, offered as a means of communion with God. 
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If, then, we are to submit to the authority of God, the authority of the kingdom, then 

we must be authentic and prophetic in our criticism of the world’s consumerism. We 

must remember and remind our faithful that the land – and all the fullness thereof – 

belongs to the Lord (cf. Psalm 24.1), that the world’s resources must be oriented 

toward others. We must recall the Lord’s beatitude, according to which “the meek shall 

inherit the earth” (Matt. 5.5). For the meek person is the one who reverses the world’s 

attitudes to power and possessions; otherwise, the land becomes a place of division 

and violence. Meekness is ultimately a way of caring, a way of sharing. And it stands 

as a contrast and correction to the desecration that we have brought into God’s 

creation. 
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Beloved brothers and sisters, the unity that we seek is a gift from above, which we 

must pursue persistently as well as patiently; it is not something that depends solely 

on us, but primarily on God’s judgment and kairos. Nevertheless, this sacred gift of 

unity is something that also demands of us radical conversion and re-orientation so 

that we may turn humbly toward our common roots in the Apostolic Church and the 

communion of saints, but also so that we may entrust ourselves and submit to God’s 

heavenly kingdom and authority. Finally, however, unity obliges us to a common 

purpose in this age as we expect the age-to-come; for it commits us to a sacred 

ministry and mission in realizing that kingdom, as we declare in the Lord’s prayer, “on 

earth as in heaven.” Such is the sacred gift that we have inherited. This, too, is the 

sacred task that lies before us. Therefore “Let us go forth in peace” to proclaim the 

good news to the world. 
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Dear friends, this issue is not about politics; it is about life. Indeed, for business 

leaders of your generation, it will become increasingly obvious that respect for the 

environment constitutes a moral duty for all, an expression of both common 

responsibility and simple common sense. 
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In recent years, we have learned some important lessons about caring for the natural 

environment. However, in order to draw your attention to the way in which 

businesspeople and professionals may respond to this issue, we would add that we 

have especially learned that environmental action cannot be separated from human 

relations. What we do for the earth is intimately related to what we do for people – 

whether in the context of human rights or international politics, whether with regard to 

poverty and social justice or world peace. It has become clearer to us that the way we 

respond to the natural environment is intimately and deeply connected to the way we 

treat human beings. The way we relate to material things and the natural environment 

directly reflects the way we relate to other people. Therefore, the willingness of some 

people to exploit the environment, which is the “flesh of the world,” goes hand in hand 

with their willingness to ignore human suffering in the flesh of our neighbor. And, by 

extension, the willingness to respond the needs of creation and of our neighbor reflects 

our willingness to respect the way of the heart and the commandments of God. 

In our efforts, then, for the preservation of the natural environment, we must ask 

ourselves some difficult questions about our concern for other human beings and about 

our way of life and daily habits. Just how prepared we are to sacrifice our excessive 

lifestyles – as societies and as individuals – in order for others to enjoy the basic right 

to survive? Or, at least, just how committed are we to working so that all people may 

have sufficient resources, so that no person suffers from poverty or hunger or 

unemployment? What are we truly prepared to surrender in order to learn to share? 

When will we learn to say: “Enough!”? How can we direct our focus away from what we 

want to what the world and our neighbor need? Do we honestly do all that we can to 

leave as light a footprint as possible on this planet for the sake of those who share it 

with us and for the sake of future generations? Today, there are no excuses for our 

lack of involvement. We have access to detailed and instantaneous information; 
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alarming statistics are readily available. If we constantly emphasize our freedom, then 

we must remember that caring is also one of the fundamental choices we are free to 

make. Do we, therefore, choose to care? If not, then we are denying our prerogative, 

indeed our very nature as human beings. If we do not choose to care, then we are not 

simply indifferent onlookers; we are in fact active aggressors. If we are not allaying 

the pain of others, and only see or care about our own interests, then we are directly 

contributing to the suffering and poverty of our world. Where do we stand? Where do 

you stand? 

II. The Importance of Dialogue 

Another concern which you as leaders and as businesspeople will almost certainly face, 

in one form or another, is the sheer diversity of the human race, namely the 

simple fact that humankind is divided into so many different religions, races, ethnic 

groups and nationalities. Whatever the nature of your business or profession, your 

employees and your customers invariably comprise representatives of the human race 

in all its wondrous variety and mystery. It follows, then, that as business leaders, and 

quite simply as decent and civilized human beings, you have a strong interest in the 

avoidance of any so-called “clash of civilizations” between different cultural or religious 

groups. 

We hear it stated often that our world is in crisis. It is sick morally, spiritually, 

ecologically, economically, politically. It is said that the crises the world is facing are 

fundamentally related to the humanity-creation-God relationship and more specifically 

to human responsibility. Yet, never before in history have human beings had the 

opportunity to bring so many positive changes to so many people simply through the 

power of encounter and dialogue. Never before have human beings – and especially 

influential leaders, such as yourselves – had the opportunity of impacting and 

transforming our world so radically, both for the better and for the worse. The 

interaction of human beings and ethnic groups is today alarmingly direct and 

immediate, particularly as a result of technological advances in the mass media and 

means of travel. People of diverse cultural and religious backgrounds gather in 

conferences to discuss mutual tolerance, to promote authentic reconciliation and to 

negotiate peaceful solutions. So, while it may be true that this is a time of crisis, that 

the world is sick, it must equally be underlined that there has also never been greater 

tolerance for respective traditions, religious preferences and cultural peculiarities. For 

this, we must be deeply grateful to God. 

Indeed, the Ecumenical Patriarchate has initiated numerous such dialogues of hope 

and love with other Christian confessions (such as the Roman Catholic Church and the 

Anglican Communion), as well as with other religious communities (such as the Jewish 

and Muslim faiths). Through both unofficial conversations conducted on a personal 

level between followers of the world’s great religions, and formal dialogues organized 

internationally by religious leaders and institutions, we have struggled to clarify 
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centuries-old misunderstandings, while gradually preparing people’s hearts and minds 

for the possibility of peaceful coexistence and dignified cooperation among all people. 

Is this effort for encounter not something sacred? Can there be anything more precious 

in the eyes of God than this struggle to communicate and relate? Is there truly 

anything more valuable for the future of humankind? 

Of course, this is slow and painful work. It does not mean, for example, that 

differences on the level of doctrine are insignificant or inconsequential. For, a 

difference on the level of doctrine leads to a different worldview and, accordingly, a 

different way of life. Nevertheless, not pursuing differences does not imply 

indifference. Rather, this sense of working and living together in peace and solidarity 

signifies a profound respect for each person and each culture as unique and 

unrepeatable, as a precious piece in the wonderful tapestry called humanity. Genuine 

dialogue recognizes the inviolable right of every human being to follow a personal 

journey of faith, hope and love. 

This is precisely why, in our Common Declaration with His Holiness Pope Benedict XVI, 

on the occasion of his visit to the Ecumenical Patriarchate last November for the 

Thronal Feast of St. Andrew, we pronounced our special concern for those parts of the 

world where people live in poverty, war and terrorism, as well as for the various forms 

of exploitation of the poor, of migrants, women and children. We jointly proclaimed 

that “we are called to work together to promote respect for the rights of every human 

being, created in the image and likeness of God, and to foster economic, social and 

cultural development.” 

Accordingly, then, we do not approach dialogue in order to set our arguments against 

those of our opponents in the framework of conflict. We approach in a spirit of love, 

sincerity and honesty. In this respect, dialogue implies equality, which in turn implies 

humility. Honesty and humility dispel hostility and arrogance. Just how prepared are 

we in dialogue to receive others and to respect others in dialogue? How willing are we 

to learn and to love? If we are neither prepared to receive nor willing to learn, then are 

we truly engaging in dialogue? Or are we actually conducting a monologue? 

Often, unfortunately, more conservative Christians (including Orthodox) and other 

religious groups (especially extremists) are offended by the fact that the Ecumenical 

Patriarchate has historically given priority to such dialogues with other confessions or 

faiths. These people believe that there can be no dialogue on equal terms with those 

who hold to a different creed, whom they call “heretics.” Indeed, the word “heresy” is 

another term that has been greatly misused, if not widely abused in the history of 

religious and theological thought. For, we are convinced that in no way are we 

undermining the importance of theological doctrine and its accuracy when we conduct 

dialogues and discussions. Perhaps it may be useful to remember here that the Greek 

word for “heresy” – airesis – does not primarily signify erroneous doctrine. Rather, it 

implies the conscious selection of one aspect of truth, which one absolutizes in a 
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fundamentalist way to the exclusion of all other perceptions of truth. We must humbly 

admit that all of us have, at one time or another, been guilty of the sin of narrow-

mindedness – Christians, Jews and Muslims alike – particularly when we feel that our 

worldview has been threatened. Therefore, we are convinced that the purpose of 

sincere and open dialogue is precisely to reveal the fallacy and arrogance of this 

stifling attitude. This is the kind of humility that is expected of all those in dialogue and 

of all people who live alongside adherents of another faith in our multi-cultural and 

multi-religious world. 

True dialogue is a gift from God. According to St. John Chrysostom (347-407), fourth-

century Archbishop and predecessor of ours on the historical Throne of Constantinople, 

God is always in personal dialogue with human beings. In fact, God constantly 

searches for ways in which to communicate with His creation. In some ways, the 

history of salvation is none other than the loving pursuit by God of His creatures. So 

God always speaks: through Prophets and Apostles, through saints and mystics, as 

well as through persons in key positions in society such as yourselves, and even 

through the natural creation itself; for, “the heavens declare the glory of God” (Psalm 

19.1). When we are in dialogue with those around us, then we are speaking the 

language of God! Dialogue is the most fundamental experience of life: from childhood, 

through education, to maturity. Dialogue is also the most powerful means of 

communication – not only for the teacher and the preacher, but for every leader and 

member of society. Dialogue promotes knowledge and science, reveals truths and 

emotions, abolishes fears and prejudice, cultivates bonds and broadens horizons. 

Dialogue expands our perception of the world; it introduces new ways of achieving 

goals. Dialogue enriches; whoever refuses dialogue remains impoverished. 

This dilemma concerning the critical need for open dialogue is at the heart of the 

ministry of the Ecumenical Patriarchate, which is located at a great crossroads of 

civilizations and therefore continually does everything in its power to promote 

understanding and mutual respect between all faiths and cultures. As we have already 

observed, the labour of dialogue between different religions and value-systems is 

never an easy one. It requires patience, humility and the ability to listen carefully to 

other people’s deepest hopes and fears. But with the spectre of ethnic and sectarian 

conflict looming in many parts of the world, the Patriarchate sees no alternative to 

patient and persistent dialogue. It is our hope and prayer that you, too, will contribute 

in every way possible to the avoidance of any form of racial, religious or cultural 

conflict.  

Dear friends, the language of God is the language of love, tolerance and compassion. 

The only question is: will we refuse to speak the language of heaven, which includes 

everyone and excludes no one? Or will we choose to learn new methods of 

communication and to adopt new ways of cooperation? 

Conclusion 
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As you probably know, in the United States of America, the city of Atlanta likes to 

celebrate its good race relations and its successful economy, by saying it is “a city too 

busy to hate”. It is our paternal wish and Patriarchal prayer that you and the people 

whose lives you touch – whether your customers, your co-workers, your business 

partners – will always be too busy to hate but never too busy to love. 

We are profoundly encouraged by your thirst to learn new ways and to adopt new 

expressions of love in the global community. The clear signs of your common 

commitment to the well-being of humanity truly serve as a beacon of hope in a world 

of poverty and war. The Young Presidents Organization is an encounter of individuals 

and institutions that bodes well for our world. Yours is an involvement that highlights 

the supreme purpose and calling of humanity to transcend political or religious 

differences in order to transform the entire world for the glory of God. 

May God bless you all in this noble endeavour. 
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Accordingly, then, we do not approach dialogue in order to set our arguments against 

those of our opponents in the framework of conflict. We approach in a spirit of love, 

sincerity and honesty. In this respect, dialogue implies equality, which in turn implies 

humility. Honesty and humility dispel hostility and arrogance. Just how prepared are 

we in dialogue to receive others and to respect others in dialogue? How willing are we 

to learn and to love? If we are neither prepared to receive nor willing to learn, then are 

we truly engaging in dialogue? Or are we actually conducting a monologue? 
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The impressive presence and the warm reception accorded to the international 

ecological symposium by the political, religious and intellectual leaders of the lovely 

city of Batumi, give expression to the agony, common to us all, concerning an ongoing 

acute problem, the universality of which is lived out with its painful consequences in 

every particular place and by every particular people. The impressive response, 

however, of the people to this initiative of the international ecological symposium 

confirms not only the wider consciousness of the tragic dimensions of the 

environmental crisis, but also the people’s wholehearted disposition to contribute in 

every useful way towards the protection of their environment.  
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The chemical pollution, the recent rise in water levels, the impact on fish stocks and 

biodiversity, the development of the offshore oil industry in the last few decades – all 

of these have been well documented and are generally acknowledged. At the same 

time, we know the central and critical significance of the Caspian Sea to the entire 

surrounding region. There is an urgent need for joint protection and sensitive 

management of this important Sea. 
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In closing, we wish to add one simple observation, which is already known to 

everyone, namely that the destructive deterioration of the environment is taking on 

multiple and threatening dimensions 
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For, pollution is dangerously spreading and rapidly increasing. Indeed, quite possibly 

and, God forbid, according to the calculations of the experts, quite probably, pollution 

will become impossible to control. 
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 A simple demonstration of this would be the voluntary destruction of surplus 

production of goods from the developed nations, while for others there is a scarcity of 

goods for consumption, even to a dangerous level. A further example of this would be 

the total waste in inconceivable proportions of work and money for the production of 

weapons systems and their catastrophic deployment. Clearly, if all of these efforts 

were put toward the good of humanity, life on our planet would be much better.  
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We encourage you to exhaust the present theme, which we have raised here in a few 

points, just to stimulate your minds, by engaging your work form every perspective 
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and by gleaning ideas and hypotheses, which are useful for all of humanity. It is 

indeed just for each of us to shoulder the burden of his or her own responsibility and 

not to remain silent, thinking that others will take charge and be liable, and that we 

can remain an isolated, insignificant factor. Only if there is “just” comprehension by 

each of us of our responsibility to work together – all of us – in a universal effort, will 

we be able to hope for a better world. 
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This is because the death of its life is a threat to the life of all. The dumping of 

industrial, chemical or nuclear waste into the flow of the river of life constitutes an 

arbitrary, abusive, and certainly destructive interference on the part of humanity in the 

natural environment. For through the pollution or contamination of the waters of the 

river, a destruction is procured of the entire ecosystem of the broader region, which 

receives its life from unceasing communication, like communicating vessels, of the 

watery subterranean or supraterranean arteries of the earth. 
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 In the opposite case, namely in the case of the continuation of pollution and 

contamination of the waters of the river of life, the peoples of Europe will destroy a 

source of their own life for the sake of transient services to insignificant economic or 

other interests as compared to the divine gift of life. 
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However, this superficial evaluation is not true, because on the one hand the 

protection of the environment is not for us a mere worship of nature; it is not 

the adoration of creation, but the veneration of the Creator. On the other 

hand it is an invitation for all of us to accept the sacred and the holy in our 

life.  
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We are certain that the “Halki Ecological Institute” will offer you the opportunity and 

the motivation to study more deeply not only the technical and humanitarian 

parameters of the problem of the pollution of the Black Sea and every other natural 

environment, but also its Christian and theological perspective. 
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 with each person dealing with the subject of the environment, for its protection from 

actions that create pollution and destroy the environment.  
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from where rivers transfer pollution and especially toxic wastes into the Black Sea - to 

convey to all peoples the need to raise their awareness about such pollution, to the 

level at least of those people who some 2500 years ago would not even wash their 

hands in the rivers.  
 

P23: Address During the International Ecological Symposium held in Kathmandu.docx - 23:52 

[has, at the dawn of the third ..]  (23:23)   (Super) 

Códigos: [Problemas prioritarios]  

No memos 
 

 has, at the dawn of the third millennium from the Birth of Christ, placed at the center 

of its attention the urgent problem of our times, namely the preservation of balance in 

the natural environment of our planet. 
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The deliberations of the Black Sea Symposium made it abundantly clear that the 

pollution of this sea largely depends on the pollutants washed up by the rivers. T 
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We thank you wholeheartedly for the gracious invitation to address this auspicious 

occasion on one of the most critical global issues of our time: namely, the ecological 

crisis that we face. 
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For humans to cause species to become extinct and to destroy the biological diversity 

of God's creation For humans to degrade the integrity of Earth by causing changes in 
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its climate, by stripping the Earth of its natural forests, or destroying its wetlands For 

humans to injure other humans with disease for humans to contaminate the Earth's 

waters, its land, its air, and its life, with poisonous substances These are sins. 
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It is with that understanding that we call on the world's leaders to take action to halt 

the destructive changes to the global climate that are being caused by human activity 
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 And we call on all of you here today, to join us in this cause. This can be our 

important contribution to the great debate about climate change. 
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In as much as we are interested in preventing a catastrophe of the Black Sea as a 

biotope, we declare that our most vivid concern is for our fellow human beings who 

dwell either near or far from it and who may not be aware of the danger that threatens 

their life, health and livelihood, from the disruption of the natural ecological balance of 

the Black Sea. 
 

P26: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the 

International Ecological Symposium on the Theme.docx - 26:49 [For, environmental change 

and ..]  (15:15)   (Super) 

Códigos: [Problemas prioritarios]  

No memos 

 

 For, environmental change and ruin on such a vast sea-wide scale, through the 

thoughtless contribution of many, wreaks vengeance on itself over a long period of 

time in every conceivable way. 
 

P26: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the 

International Ecological Symposium on the Theme.docx - 26:51 [The Black Sea is spoiled and 

i..]  (16:16)   (Super) 

Códigos: [Problemas prioritarios]  

No memos 

 

The Black Sea is spoiled and its biotope destroyed as a result of the indifference of 

countless people, each of whom contributes to the unfortunate result, to a greater or 

lesser extent. 
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P27: Address of Ecumenical Patriarch Bartholomew During The Doxology Service At the 

Uspenski Orthodox Cathedrall.docx - 27:30 [For, the slightest indifferenc..]  (11:11)   

(Super) 

Códigos: [Problemas prioritarios]  

No memos 

 

 For, the slightest indifference of each one of us toward our neighbour and the 

consequences of our actions has led to the current critical situation of the excess 

pollution of the seas, especially the closed ones, as well as of many regions of the land 
 

P27: Address of Ecumenical Patriarch Bartholomew During The Doxology Service At the 

Uspenski Orthodox Cathedrall.docx - 27:17 [This indifference has disturbe..]  (11:11)   

(Super) 

Códigos: [Arg. ciencia-natural] [Problemas prioritarios] [Territorialidad - Familia: Arquitectura 

ontológica]  

No memos 

 

This indifference has disturbed the ecosystems and in many cases caused their 

destruction, with very unfavourable results for humankind, such as the destruction of 

fisheries and agriculture in some places, the pollution of the atmosphere and waters by 

toxic materials, and other reversals of the natural environmental balance, which is 

necessary for the regular and healthy life of humanity. 
 

P28: Address of Ecumenical Patriarch Bartholomew on the Eve of World Oceans Day to the 

Fifth Religion.docx - 28:30 [But the health of the oceans a..]  (15:15)   (Super) 

Códigos: [Problemas prioritarios]  

No memos 

 

But the health of the oceans and seas is severely threatened. We overfish. We pollute. 

We have nearly exhausted our seas. 
 

P29: Address of Ecumenical Patriarch Bartholomew to the Summit on Religions and 

Conservation.docx - 29:49 [Contemporary ecology, as thema..]  (5:5)   (Super) 

Códigos: [Problemas prioritarios]  

No memos 

 

Contemporary ecology, as thematic scientific research, but also under the guise of 

crusading movements for the salvation of the earth's eco-system, is an expression of 

the various characteristics focusing in on the human interest for practical usage. The 

logic behind the protection of the environment is projected purely as a logic of 

convenience. If we do not protect the natural environment our own survival will 

become further miserable and problematic. Very soon the presence of humankind itself 

on our planet will be threatened. Day by day the danger of the degeneration and even 

the extinction of the human race becomes more markedly imminen 
 

P30: Address of His All.docx - 30:68 [Today, when we have the techno..]  (9:10)   (Super) 

Códigos: [Problemas prioritarios]  

No memos 

 

Today, when we have the technological means to transcend the horizon of our own 
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cultural self-awareness, we nevertheless continue to witness the terrible effects of 

human fragmentation. Tribalism, fundamentalism, and phyletism – which is extreme 

nationalism without regard to the rights of the other – all these contribute to the 

ongoing list of atrocities that give pause to our claims of being civilized in the first 

place. 

And yet, even with tides of trade, migrations and expansions of peoples, religious 

upheavals and revivals, and great geopolitical movements, the deconstruction of rigid 

and monolithic self-understandings of past centuries has yet to find a permanent 

harbor. 
 

P31: Address to the Plenary of the European Parliament.docx - 31:34 [All of us are aware of 

the nig..]  (20:20)   (Super) 

Códigos: [Problemas prioritarios]  

No memos 
 

All of us are aware of the nightmarish proportions of this problem as it increases day 

by day.  
 

P34: Closing Address at International Conference of Young Presidents Organization in 

Istanbul.docx - 34:3 [As you prepare to return to yo..]  (3:3)   (Super) 

Códigos: [Problemas prioritarios]  

No memos 
 

As you prepare to return to your responsible positions in your respective countries, we 

would like to remind you of certain global realities affecting our modern world. 
 

P34: Closing Address at International Conference of Young Presidents Organization in 

Istanbul.docx - 34:5 [We shall hopefully encourage y..]  (3:3)   (Super) 

Códigos: [Problemas prioritarios]  

No memos 

 

We shall hopefully encourage you to appreciate and approach in an open-minded and 

open-hearted manner, critical issues such as the protection of the environment and the 

respect of human and religious rights.  
 

P34: Closing Address at International Conference of Young Presidents Organization in 

Istanbul.docx - 34:31 [Owing to a growing awareness o..]  (10:10)   (Super) 

Códigos: [Problemas prioritarios]  

No memos 

 

Owing to a growing awareness of the impending environmental catastrophe, the 

Ecumenical Patriarchate voiced its environmental concerns in the most clear terms. 
 

P36: Common Declaration of Pope John Paul II and Ecumenical Patriarch Bartholomew At the 

Fourth Ecological Symposium on the Adriatic Sea.docx - 36:4 [We are also concerned about 

th..]  (3:3)   (Super) 

Códigos: [Problemas prioritarios]  

No memos 
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We are also concerned about the negative consequences for humanity and for all 

creation resulting from the degradation of some basic natural resources such as water, 

air and land, brought about by an economic and technological progress which does not 

recognize and take into account its limits. 
 

P37: Ecumenical Patriarc2.docx - 37:7 [In assuming that initiative, t..]  (20:20)   (Super) 

Códigos: [Problemas prioritarios]  

No memos 

 

 In assuming that initiative, the late Ecumenical Patriarch also issued a message of 

warning about the destructive consequences of abusing the environment 
 

P37: Ecumenical Patriarc2.docx - 37:10 [Today, environmental scientist..]  (22:22)   (Super) 

Códigos: [Arg. ciencia-natural] [Problemas prioritarios]  

No memos 

 

 Today, environmental scientists expressly emphasize that the observed climate 

change has the potential to disrupt and destroy the entire ecosystem, which sustains 

not only the human species but also the entire wondrous world of animals and plants 

that is interdependent upon one another like a chain. 
 

P37: Ecumenical Patriarc2.docx - 37:17 [An increasing number of people..]  (24:24)   (Super) 

Códigos: [Problemas prioritarios]  

No memos 

 

An increasing number of people understands that the irrational use of natural 

resources and the unchecked consumption of energy contribute to the reality of 

climate change, with consequences on the life and survival of humanity  
 

P37: Ecumenical Patriarc2.docx - 37:18 [Nevertheless, by the same toke..]  (26:26)   (Super) 

Códigos: [Denuncia y crítica] [Problemas prioritarios] [Problemas sociales]  

No memos 

 

Nevertheless, by the same token, even as people’s awareness of the environmental 

crisis grows, unfortunately the image presented by our planet today is the opposite. 

Especially disturbing is the fact that the poorest and most vulnerable members of the 

human race are being affected by environmental problems which they did not create. 

From Australia to the Cape Horn of Africa, we learn of regions experiencing prolonged 

drought, which result in the desertification of formerly fertile and productive areas, 

where the local populations suffer from extreme hunger and thirst. From Latin America 

to the heart of Eurasia, we hear of melting glaciers, on which millions of people depend 

for water supply. 
 

P38: Ecumenical Patriarc1.docx - 38:17 [or for securing safe drinking ..]  (14:14)   (Super) 

Códigos: [Problemas prioritarios]  

No memos 

 

or for securing safe drinking water for the thirsty, who are also victims of those values 
 

P40: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen1.docx - 40:2 [When the Mother Church declare..]  (3:3)   (Super) 

Códigos: [Acción ambiental] [Denuncia y crítica] [Problemas prioritarios]  
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No memos 

 

When the Mother Church declared September 1st each year as a day of prayer for the 

environment, no one could imagine at the time (as early as 1990) just how 

rapidly the natural conditions of the world would deteriorate as a result of 

harmful human interference or how horrific the consequent losses and 

damages on human lives would be. 
 

P40: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen1.docx - 40:3 [Recent floods in Europe, India..]  (3:3)   (Super) 

Códigos: [Problemas prioritarios]  

No memos 

 

 Recent floods in Europe, India and Russia, as well as those occurring during this year 

or previously in other parts of the earth, all bear witness to the disturbance of the 

climactic conditions caused by global warming. Such disasters have persuaded even 

the most incredulous persons that the problem is real, that the cost of repairing 

damages is comparable to the cost of preventing them, and that there is simply no 

margin left for remaining silent. 
 

P40: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen1.docx - 40:18 [We paternally urge everyone to..]  (8:8)   (Super) 

Códigos: [Problemas prioritarios]  

No memos 

 

We paternally urge everyone to come to the realization of their personal responsibility 

and to do all that is possible in order to avert global warming and environmental 

aggravation.  
 

P40: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen1.docx - 40:20 [We fervently entreat God to lo..]  (8:8)   (Super) 

Códigos: [Problemas prioritarios]  

No memos 

 

We fervently entreat God to look favorably on the common effort of all and to prevent 

further imminent disasters on our natural environment 
 

P43: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen4.docx - 43:18 [Let us pray, then, and ask the..]  (10:10)   (Super) 

Códigos: [Problemas prioritarios]  

No memos 

 

Let us pray, then, and ask the Lord for favorable and peaceful seasons, free from 

earthquakes, floods, fires, storms, as well as every raging wind and natural reaction. 

May He also spare us from every form of human destruction wrought upon our 

environment, 
 

P44: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen5.docx - 44:8 [Yet, we observe that the ecolo..]  (6:6)   (Super) 

Códigos: [Problemas prioritarios]  

No memos 
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Yet, we observe that the ecological problem has become in many respects more 

complicated and that the ecological darkness has become even more extensive, which 

is to say that there is still a substantial ignorance by many and a skilful propaganda on 

the part of the few, who delight in their alliance with the forces of darkness. 
 

P46: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen7.docx - 46:21 [On September 1st, the day devo..]  (3:3)   (Super) 

Códigos: [Problemas prioritarios]  

No memos 

 

On September 1st, the day devoted to God’s handiwork, the Church implores 

the Creator to protect nature from calamities of human origin, calamities such 

as pollution, war, exploitation, waste and secularism. 
 

P49: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environment.docx - 49:3 [The first is the severe destru..]  (3:3)   (Super) 

Códigos: [Problemas prioritarios]  

No memos 
 

 The first is the severe destruction of the natural environment owing to rising 

temperatures, which has caused extensive forest fires in some parts of the world.  
 

P49: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environment.docx - 49:16 [Because, on one hand these cli..]  (4:4)   (Super) 

Códigos: [Problemas prioritarios]  

No memos 
 

Because, on one hand these climatic irregularities and their resultant natural 

catastrophes are mainly caused by human activities, which are performed without 

thinking about or making any prior assessment of the devastating effects they have on 

nature. On the other hand the collective execution of innocent and arbitrarily chosen 

people with the aim of spreading fear throughout society and forcing it to give in to the 

just or unjust demands of these executioners, implies an ignorance of the fact that this 

method has been used many times in the past but has never succeeded in its purpose.  
 

P50: Ecumenical Patriarch Bartholomew I Message on the Day of the Protection of the 

Environmen1.docx - 50:3 [In a very pictorial way, the h..]  (4:4)   (Super) 

Códigos: [Percepción y narrativa cristiana - Familia: Arquitectura ontológica] [Problemas 

prioritarios] [Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 

 

In a very pictorial way, the holy hymnographer Joseph presents the earth as grieving 

and protesting voicelessly for the many evils with which we burden her. If this holy 

hymnographer thought back then that the pollution of earth by humankind would 

cause the wrath of God, today, humanity in its entirety should all the more realize our 

ultimate destructive behaviour against the creation of God.  
 

P50: Ecumenical Patriarch Bartholomew I Message on the Day of the Protection of the 

Environmen1.docx - 50:19 [It is a known historical fact ..]  (5:5)   (Super) 

Códigos: [Problemas prioritarios]  
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No memos 

 

It is a known historical fact that many areas of the earth that had once been 

sites of developed civilizations, ended up in total devastation. 
 

P50: Ecumenical Patriarch Bartholomew I Message on the Day of the Protection of the 

Environmen1.docx - 50:7 [This phenomenon of devastation..]  (6:6)   (Super) 

Códigos: [Arg. ciencia-natural] [Problemas prioritarios]  

No memos 

 

This phenomenon of devastation, which unfolded slowly in earlier times, is 

progressing in our times at a high speed. Vast expanses around polluting factories 

and industrial zones that emit toxic waste have already been deadened, and the 

number of such dead expanses is constantly growing. Huge regions have been made 

subject to deforestation in order to be used as cultivation grounds, but the utilization 

of toxic pesticides has destroyed any form of sprouting, except for the object needed. 

These non-biodegradable toxic pesticides enter the water-air cycle and pollute the 

springs and rivers causing severe problems to human health. In regard to the 

consequences of these methods employed and materials used, greed and negligence 

take their revenge. While we work hard to increase the productive ability of our planet, 

we, on the other hand, destroy it. Astronauts who have observed the whole earth from 

a distance while in orbit, drew humankind’s attention to the fact that huge expanses of 

it have been deforested and will end up in devastation. 
 

P51: Ecumenical Patriarch Bartholomew I Message on the Day of the Protection of the 

Environmen2.docx - 51:7 [In the five summer seminars th..]  (5:5)   (Super) 

Códigos: [Campo académico] [Canales de diálogo - Familia: Arquitectura ontológica] 

[Desastres humanos] [Hiperaudiencias] [Problemas prioritarios] [Territorialidad - Familia: 

Arquitectura ontológica] [Transdisciplinariedad]  

No memos 

 

In the five summer seminars that were held annually from 1994-1998 at the 

Theological School on the Island of Halki, we learned about the close connections 

between environmental issues and education, ethics, communication, justice, and 

poverty. And in the five international symposia held biannually from 1995 to date, we 

have explored the impact of our wasteful lifestyle on the waters of the Aegean Sea, the 

Black Sea, the Danube River, the Adriatic Sea, and the Baltic Sea. Together with 

theologians, scientists, politicians and journalists, we recognized in a tangible manner 

the responsibility that we all bear - before one another, before our world, and before 

our God - for the destruction of our world’s natural beauty, for the depletion of the 

earth’s resources, and for the devastation of our planet’s diversity. 
 

P52: Ecumenical Patriarch Bartholomew I Message on the Day of the Protection of the 

Environment.docx - 52:13 [The result is that we behave t..]  (6:6)   (Super) 

Códigos: [Problemas prioritarios]  

No memos 
 

 The result is that we behave toward the environment, toward nature, rapaciously and 

catastrophically. When we apply our own sense of mastery and not appropriate use we 

upset the natural harmony and equilibrium that is based in God. Nature reacts 

negatively and the result is that terrible desires pile up on the human family. Recent 

unusual fluctuations in temperature, typhoons, earthquakes, violent storms, the 
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pollution of the seas and rivers, and the many other catastrophic actions for man and 

the environment ought to be an obvious alarm for something to be done with human 

behavior. 
 

P52: Ecumenical Patriarch Bartholomew I Message on the Day of the Protection of the 

Environment.docx - 52:7 [The use of atomic and nuclear ..]  (8:8)   (Super) 

Códigos: [Causalidad] [Denuncia y crítica] [Problemas prioritarios]  

No memos 

 

The use of atomic and nuclear forces of nature for warlike purposes constitutes 

unmitigated hubris. Whatever the manner of our over consumption, we have burdened 

the natural environment with such pollution that the earth's temperature is rising and 

many of nature's balancing acts are now unstable, with all that this implies. The 

enormous amount of energy that is consumed for the purposes of the modem war-

machine, as well as the prodigality of modem life that far exceeds the reasonable 

human needs of today, comprise two distinct sectors, in which the responsibilities of 

leaders and simple citizen are woven together in such a way that each has the 

capability of taking action for the betterment of the general condition.  
 

P53: Ecumenical Patriarch Bartholomew.docx - 53:18 [and which aims at preparing ca..]  

(17:17)   (Super) 

Códigos: [Problemas prioritarios]  

No memos 

 

 and which aims at preparing capable people in the countries and churches 

surrounding the Black Sea to strive in their respective regions to rouse their leaders 

and people concerning the danger of the impending death of the Black Sea and the 

general threat of irreparable and harmful damage to the environment. 
 

P53: Ecumenical Patriarch Bartholomew.docx - 53:21 [The Ecumenical Patriarchate is..]  

(19:19)   (Super) 

Códigos: [Problemas prioritarios]  

No memos 

 

The Ecumenical Patriarchate is fully aware that the end of the second Christian 

millennium has been sealed by sad and exceptionally destructive occurrences which 

transpired mainly in Yugoslavia and Turkey, but which also continue to occur in varying 

degrees in other parts of our planet. 
 

P54: Ecumenical Patriarch Demetrios I Message for the Day of the Protection of the 

Environmen1.docx - 54:4 [This is occurring either in th..]  (4:4)   (Super) 

Códigos: [Arg. ciencia-natural] [Problemas prioritarios]  

No memos 
 

This is occurring either in the form of natural pollution which is dangerous for all living 

beings, or in the form of extinction for many species of the animal and plant world, or 

else again in various other forms. Scientists and other scholars warn us now of the 

danger, and speak of phenomena threatening the life of our planet, such as the so-

called“green-house phenomenon” whose first indications have already been observed. 
 

P55: Ecumenical Patriarch Demetrios I Message for the Day of the Protection of the 

Environment.docx - 55:4 [The message offered last year ..]  (4:4)   (Super) 
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Códigos: [Denuncia y crítica] [Desastres humanos] [Problemas prioritarios]  

No memos 

 

The message offered last year continues to echo and to express the inquietude of our 

Church toward the continuing destruction of the natural environment. 
 

P57: Ecumenical Patriarch.docx - 57:8 [The way that the present crisi..]  (14:14)   (Super) 

Códigos: [Denuncia y crítica] [Desastres humanos] [Lectura geopolítica] [Problemas 

prioritarios]  

No memos 

 

The way that the present crisis has been dealt with has revealed the values of the few 

who are shaping the destiny of our society; of those who can find vast sums of money 

to support the financial system that has betrayed them, but are not willing to allot 

even the least portion of that money to remedy the piteous state the creation has been 

reduced to because of these very values, or for feeding the hungry of the world, or for 

securing safe drinking water for the thirsty, who are also victims of those values. 
 

P57: Ecumenical Patriarch.docx - 57:9 [On the face of every hungry ch..]  (14:14)   (Super) 

Códigos: [Denuncia y crítica] [Problemas prioritarios]  

No memos 
 

On the face of every hungry child is written a question for us, and we must not turn 

away to avoid the answer. Why has this happened? Is it a problem of human inability 

or of human will?  
 

P59: First Address of Ecumenical Patriarch Bartholomew to the Sixth Ecological Symposium 

on the Amazon Rive1.docx - 59:31 [We are conscious of the conseq..]  (4:4)   (Super) 

Códigos: [Climate change] [Problemas prioritarios]  

No memos 

 

We are conscious of the consequences of human activity on the Brazilian rainforest. 

Environmental issues are very much at the forefront of daily news. We hear of air and 

water pollution, of global warming and the threatened extinction of numerous animal 

or plant species. The statistics are indeed alarming. How should we react? What do 

they mean for development, and for the ways we are accustomed to living? 
 

P59: First Address of Ecumenical Patriarch Bartholomew to the Sixth Ecological Symposium 

on the Amazon Rive1.docx - 59:25 [Breaking the vicious circle of..]  (16:16)   (Super) 

Códigos: [Esperanza] [Problemas prioritarios]  

No memos 

 

Breaking the vicious circle of ecological degradation is a choice with which we are 

uniquely endowed, at this crucial moment in the history of our planet. 
 

P61: Foreword to the Published Proceedings of the Fifth and Final Summer Seminar at 

Halki.docx - 61:3 [The deterioration and, in cert..]  (4:4)   (Super) 

Códigos: [Denuncia y crítica] [Problemas prioritarios]  

No memos 

 

The deterioration and, in certain parts of the planet, destruction of the environment 
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constitutes an undoubted reality for our contemporary world 
 

P63: Greeting at the Commencement of the Fifth Summer Seminar on Halki.docx - 63:5 

[Although five successive semin..]  (4:4)   (Super) 

Códigos: [Campo académico] [Problemas prioritarios]  

No memos 

 

Although five successive seminars are not sufficient to characterize their realization as 

an established institution, we are able to say that the timeliness and the acuteness of 

the ecological problem, whose solution cannot be immediately predicted, demand an 

increase and not a reduction of our efforts.  
 

P70: Greeting on arrival at Novorossisk for the Second International Symposium.docx - 70:14 

[An international symposium, in..]  (4:5)   (Super) 

Códigos: [Problemas prioritarios]  

No memos 

 

An international symposium, in which distinguished representatives of religion, science 

and the competent organizations for the protection of the environment participate, 

could be characterized as an opportune initiative for greater conscientiousness of the 

dangerous dimensions of the modem ecological problem. However, this international 

ecological symposium, which has as its main topic the recognized danger of the 

destruction of the Black Sea assumes special importance since it analyses through 

well-founded reports the destructive factors of the specific problem and proposes 

specific solutions for its timely confrontation. At this symposium, the theoretical 

declarations of international organizations dealing with the seriousness of the modern 

ecological crisis come into contact with the specific dimensions of the problems of the 

Black Sea, the correct confrontation of which calls for the immediate move from 

theoretical accounts to practical proposals for its prevention or cure.  

The visit to this splendid city of Yalta offers a representative picture of the exceptional 

importance of the Black Sea for the life of the peoples of the area around it, while at 

the same time making more tangible the threat of the results of this proven ecological 

crisis for subsequent generations.  
 

P70: Greeting on arrival at Novorossisk for the Second International Symposium.docx - 70:21 

[Nevertheless, in the final ana..]  (6:6)   (Super) 

Códigos: [Problemas prioritarios]  

No memos 

 

Nevertheless, in the final analysis, all the disturbing descriptions of the causes 

which relegate the Black Sea to a storehouse of radioactive and other waste 

materials of the countries of Central and Eastern Europe, as well as all the 

proposals for the confrontation of the problem, hold man himself as their 

common denominator 
 

P70: Greeting on arrival at Novorossisk for the Second International Symposium.docx - 70:19 

[The visible danger of the dest..]  (8:8)   (Super) 
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Códigos: [Problemas prioritarios]  

No memos 

 

The visible danger of the destruction of the Black Sea, as this has been described with 

tragic clarity in the addresses of the specialist speakers and in the interventions of the 

distinguished members of the symposium, constitutes what is perhaps the most 

characteristic confirmation that humankind, with its arrogant preferences for the 

violent submission of its natural environment, has eventually become a timid and 

ineffective observer of the tragic results of his choices. The purpose of our symposium 

is to evaluate the conclusions of science and the principles of religion for the 

restoration of the genuine relationship of humanity with the natural environment, in 

order to assume personal responsibility for the specific problem of the Black Sea and 

more generally the problems of our planet. 
 

P72: Greetings of Ecumenical Patriarch Bartholomew at the First Summer Environmental 

Seminar on the Island of Halki.docx - 72:4 [Now that we have been awakened..]  (5:5)   

(Super) 

Códigos: [Denuncia y crítica] [Problemas prioritarios] [Violencia y conflicto]  

No memos 

 

Now that we have been awakened to the impending destruction of nature, and to all 

that this implies, how has society responded in recent years? We note here the so-

called “plans for peaceful coexistence” (between humankind and nature) along with 

plans for the “development of the environment.” All these concerns and actions are of 

course commendable. As we know, however, they are also limited in their 

effectiveness. For, who will find and apprehend those individuals responsible for forest 

fires? Who will restrain those who illegally cut down trees? Who and how will we 

control those unconscionable individuals who pollute our waters, rivers, and seas? Who 

can restrain the greedy? 
 

P79: Greetings of Ecumenical Patriarch Bartholomew to The Third Academic Meeting between 

Orthodoxy and Judaism.docx - 79:11 [Today, more than ever before, ..]  (10:10)   (Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica] [Imago Dei - Familia: 

Arquitectura ontológica] [Persona humana - Familia: Arquitectura ontológica] [Principios morales y 

éticos] [Problemas prioritarios] [Visión histórica-tradicional - Familia: Arquitectura ontológica]  

No memos 

 

Today, more than ever before, those who believe in God, most especially the members 

of the same spiritual family, are called to offer together, and in dialogue, the rich 

witness of their traditions in the urgently necessary quest for better solutions 10 the 

great and serious problems which we face, concerning the collapse of moral and 

spiritual values in general, and, in particular, the violation of the value of the human 

person, the unique and incomparable image of God. 
 

P86: Homily of His All Holiness Ecumenical Patriarch Bartholomew at the Patriarchal 
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We encounter this vicious monster in the pollutants that contaminate our drinking 
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water; in the hazardous wastes that filter into our soil; in foul exhaust that clouds our 

atmosphere; in harmful chemicals introduced into the food chain by modern methods 

of agriculture.  

We encounter this murderous giant in the form of demographic clusters of birth defects 

and childhood cancers, especially among the poorest members of the human family. 

We encounter this malignant vandal wherever we find beaches blackened by oil spills, 

rotting stumps in a clear-cut forest, or choking dust clouds from abandoned strip-

mines. 

Above all, we encounter vile Lyaios for ourselves in the enormity of human 

indifference: indifference to the environment, indifference to the effects of our actions 

upon our fellow man, and indifference to the consequences of our choices upon future 

generations. It is this indifference first and foremost that must be grappled with and 

cast out. This thoughtlessness that so mightily holds sway over human minds and 

hearts is what spawns the sins of overconsumption and waste, mismanagement of 

resources and ecological abuse. This carelessness is itself a murderer, first of others, 

and finally of ourselves. 

How shall we prevail? In the face of indifference and greed, in the face of established 

practices and entrenched habits, in the face of vested interests and corporate war 

chests, how shall the few and the weak prevail over the great and mighty? By the 

prayer of faith. Saint Nestor prayed in faith and prevailed. Saint Demetrios prayed in 

faith and prevailed, and still prevails in his wonderworking power to this day. Truly did 

the Apostle John write: “Whatever is born of God overcomes the world; and this is the 

victory that overcomes the world, even our faith” (1 John 5:4). 
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God created humanity to serve as a king of creation, not for any individualistic 

exploitation of it that results in destruction, but for the enjoyment of a peaceful and 

fruitful life in it in harmony with the other creatures, plants or animals. Nevertheless, 

we have recently experienced a dangerous development, arising from our senseless 

and often selfish use of natural recourses. The environment, as it is presented to us 

today, appears to resemble the “beast” in the Book of Revelation (Rev. 12.4), which 

awaits to devour the newly born child of the woman. The only difference is that the 

beast of the environment, in a metaphorical sense, expects to devour everyone, and 

not just the newly born. 
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Climate change and environmental pollution affect everyone. While the data may be 

variously debated, the situation is clearly unsettling. To take but one example: 
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dramatic increases of greenhouse gases in our atmosphere -- largely due to fossil fuel 

burning -- are causing global warming and in turn leading to melting ice caps, rising 

sea levels, the spread of disease, drought and famine. The European heat-wave of 

2003 could be unusually cool by 2060, while the 150,000 people that the World Health 

Organisation conservatively estimates are already dying annually due to climate 

change will be but a fraction of the actual number.  
 

P90: Introductory Speech of Ecumenical Patriarch Bartholomew On.docx - 90:24 [Africa is the 
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Africa is the continent least responsible for global warming, yet bearing the most 

detrimental consequences, while also being the least equipped to cope with the 

changes. Harvest cycles in Ethiopia and other parts of eastern and southern Africa are 

shortening, leading to further food insecurity for the world’s poorest people. Elevated 

temperatures create incalculable increase in the range of vector-borne diseases and 

lack of clean water. Populations affected by fatal diseases, such as malaria, 

schistosomiasis, dengue fever and cholera, are rising dramatically. Even a conservative 

estimate indicates the number of people impacted by flooding could increase from 1 

million (in 1990) to 70 million (by as early as 2080) 
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The Danube itself, as we know, is a natural frontier which divides peoples and states 

into many sections. It is also a water route that unites and brings into contact those it 

separates and those who live beyond. But, in addition to its attribute as a 

communications artery which, through international treaties has been declared free for 

shipping, it is also a bearer of enormous quantities of water from continental Europe 

towards the Black Sea as well as of mud and toxic waste. 
 

P91: Keynote Speech of Ecumenical Patriarch Bartholomew at the Opening Address of the 
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This is why the Danube far from being a river of life, is in danger of being transformed 

into a carrier of pollutants and toxic substances, as an easy receiver of such harmful 

waste from areas along its banks and carrying them to the Black Sea. 
 

P92: Lecture given in Westminster Abbey on the Visible Unity and Ecumenisms for the Next 
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In fact, it pleased Almighty God that we should celebrate this anniversary, along with 

many brethren, on Patmos during last September. We had the opportunity, in the 
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context of an organised scientific international symposium to this end, of studying 

topical and supremely important and urgent ecological questions and of announcing 

conclusions and proposals, which, we hope, will attract the interest of those 

responsible throughout the world, but also of all human beings, who need to be 

conscious of the simple fact that the destruction of the natural environment is 

equivalent to the suicide of humanity. 
 

P95: Message by Ecumenical Patriarch Bartholomew for World Environment Day.docx - 95:4 
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In our time, more than ever before, there is an undeniable obligation for all to 

understand that environmental concern for our planet does not comprise a romantic 

notion of the few. The ecological crisis, and particularly the reality of climate change, 

constitutes the greatest threat for every form of life in our world. Moreover, there is an 

immediate correlation between protection of the environment and every expression of 

economic and social life. 
 

P95: Message by Ecumenical Patriarch Bartholomew for World Environment Day.docx - 95:6 
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For our Orthodox Church, the protection of the environment as God’s creation is the 

supreme responsibility of human beings, quite apart from any material or other 

financial benefits that it may bring. 
 

P95: Message by Ecumenical Patriarch Bartholomew for World Environment Day.docx - 95:9 
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With the opening of this third millennium, environmental issues –already evident since 

the 20th century – acquired a new intensity, coming to the forefront of daily attention. 
 

P97: Message by Ecumenical Patriarch Bartholomew to the United Nations Climate Change 
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The accomplishment of a good agreement within the framework of the international 

negotiations in Copenhagen does not solely constitute a moral imperative for the 

conservation of God’s creation. It is also a route for economic and social sustainability. 

Taking action againstclimate change should not be understood as a financial burden, 

but as an important opportunity for a healthier planet, to the benefit of all humanity 

and particularly of those states whose economic development is lagging behind. 
 

P102: Address of His All Holiness Ecumenical Patriarch Bartholomew at the Ninth Annual 
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Second, Orthodox Christians understand the absolute centrality of religious freedom—

what many in the human rights movement call “the first freedom” to the prospects for 

the cooperation of all peoples in facing the challenges of environmental degradation, 

social injustice, and weapons of mass destruction. 
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Today, the ancient saying, Every cloud has a silver lining, finds its full affirmation. On 

the one hand, the technical culture of the society of abundance continuously broadens 

its remarkable and inconceivable achievements. On the other hand, the ecological 

plight inflicted that follows weighs down the natural endurance and tolerance of the 

ecosystems of our beautiful planet, our most beautiful earth. 

 

The entire problem, we normally believe on account of our technologically captured 

mindset, is, and it is stated, the normal result of our inconsiderate abuse of the 

physical world. The Church, however, through the Holy Scriptures and patristic 

writings, teaches that the problem is primarily spiritual in nature and reveals a purely 

material and worldly notion of creation, which result in its progressive and vulgar 

catastrophe.  
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Inasmuch as, at the Ecumenical Patriarchate, we have long been concerned about 

problems related to the preservation of the natural environment, we have ascertained 

that the fundamental cause of the abuse and destruction of the world’s natural 

resources is greed and the constant tendency toward unrestrained wealth by citizens in 

so-called “developed” nations. 
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In our express desire to sensitize all the peoples living along the banks of the Danube 

to the urgency of this problem, we have held this symposium on board ship and 

traveled through all the States along this river 
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 It was a pleasing experience to ascertain that all responsible factors are already 

aware of the problems and intend to take measures to address them. 
 

P108: Message of Thanks at the Closing Ceremony of the Third International Symposium.docx 

- 108:11 [Public opinion has almost univ..]  (6:6)   (Super) 

Códigos: [Campo político] [Cosmopolitics] [Problemas prioritarios]  

No memos 

 

Public opinion has almost universally become aware of the fact that a problem 

exists, and that it is possible to assume measures to deal with the threat and 

restore the natural balance of our world, which has been so severely disturbed.  
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We now need to go one step further and agree even to pass appropriate laws 

– at least those who have not already done so – decreeing that indirect damages are 

also unacceptable. That is to say, those damages are also unacceptable which have 

been caused by activities far removed from their effect, whose consequences are 

cumulative, or are manifested in time, so that the cause-effect relation may not be 

immediately visible. These causes include pollution of all types, which are cumulative 

and thus frequently cover both long periods and long distances. The more scientific 

observation consolidates our knowledge about the harmful effects of the responsible, 

file://datactx.unisabana.edu.co/ctd02$/qtd02/felipect/AppData/Roaming/Scientific
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and as a result, the more in number and in efficaciousness will be the measures taken 

in order to avoid such causes. 
 

P109: Message of the Heads of the ancient Orthodox Patriarchates and the time.docx - 109:16 
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Politics as a method of resolving human problems belongs to others, and not to the 

Church. Nevertheless, the problems in themselves, and the fundamental 

anthropological and sociological principles for resolving these cannot leave the Church 

indifferent, especially when they threaten or endanger the dignity and freedom of the 

human person as “image of God” (Gen. 1.26) or of His “very good” creation. (Gen. 

1.31) 
 

P109: Message of the Heads of the ancient Orthodox Patriarchates and the time.docx - 109:17 
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This last point regarding the protection of the natural environment tends to be 

undermined or else regarded as being of secondary importance under the stifling 

pressure of political, social and economic problems, which today trouble the region of 

the Middle East. However, this perception is both erroneous and dangerous. The 

destruction of the natural environment will completely annihilate any apparent social 

and economic obligations resulting from any political change, for which struggles are 

conducted today at the expense of many lives. This led us to the decision of adopting 

the proposal of the Ecumenical Patriarchate, according to which we should soon 

prepare and achieve an encounter of religious leaders in the region, where a form of 

“Mediterranean Charter” would be drafted and proclaimed. In this way, the Orthodox 

Church would not only fulfill its obligation before God’s creation, but would also 

contribute to the peaceful coexistence and cooperation among religions in this region 

today torn by conflicts in the Mediterranean. 
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10. Most especially with regard to the ecological crisis which for all of us is crucial and 

threatening, we reiterate through this present message the vigorous concern of the 

Orthodox Church for the right use of the environment. Already during our previous 

meeting at the See of the Ecumenical Patriarchate, we expressed this conviction while 

recording that, by the initiative of the Ecumenical Patriarchate, conferences related to 

this issue were organized and the September 1 of each year was designated as a day 

of prayer for the protection of the natural environment. Once more, we affirm that we 

consider this issue eminently threatening and we call upon all to be vigilant and to take 

every necessary avenues to save and protect God's creation. The Orthodox Church 

considers humankind to be a steward and not the owner of material creation. This 

perception is particularly expressed in the tradition and experience of the ascetic life 

and worship, and above all in the Eucharist. It is imperative today that we all display 
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love and keep an ascetic attitude towards nature. 
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Not only because the danger of an avoidable environmental catastrophe is now more 

acute than ever, but also because we are gathering in a place whose awesome but 

fragile beauty is at once an inspiration and a warning to anyone who cares about the 

future of our planet.  
 

P112: Opening Address of Ecumenical Patriarch Bartholomew at the Environmental 
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As we begin our symposium, against a background of grave pronouncements from 

scientists about the consequences of climate change for every living thing on earth, it 

is above all to the people of Greenland that we look for guidance. 
 

P112: Opening Address of Ecumenical Patriarch Bartholomew at the Environmental 
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At the same time, the climatic changes now taking place in the Arctic, and the 

contamination of certain parts of its food chain, are an accurate and unavoidable image 

of human thoughtlessness.  
 

P112: Opening Address of Ecumenical Patriarch Bartholomew at the Environmental 
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When we visit this island or sail along its coast, we cannot hide our eyes, either from 

the beauty of God’s creation or from the changes which human folly has already 

caused, and may cause in the future, to this pristine place 
 

P112: Opening Address of Ecumenical Patriarch Bartholomew at the Environmental 
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 Nor can we avoid pondering the terrible consequences for the remainder of the world, 

if glaciers continue to melt and sea-levels continue to rise. 
 

P113: Opening Address of Ecumenical Patriarch Bartholomew at the Environmental 
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If there is one single message in all the information which we have received During our 

symposium, it is this: time is short. The ice of the Arctic is shrinking at a frightening 

pace. That is what we are told by scientists, that is what we are told by Greenlanders 

who know the ice better than anybody. If all the ice in Greenland melts, the 

consequences both for Greenland and the world as a whole could be devastating: a 

Biblical catastrophe in the most literal sense. Some scientists tell us that we have 10 

years or less to limit the emission of greenhouse gases and hence limit the extent of 

global warming. So humanity does not have the luxury of quarreling over economic or 

racial or religious differences; it must act together, and it must act now. 
 

P114: Opening Address of Ecumenical Patriarch Bartholomew at the Fifth Symposium on 
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It gives us great satisfaction and joy that the initiative begun in the year 1995 to 

explore the problems of the pollution of the environment has become established as a 

regular institution; and we are now meeting for the fifth time to continue our research. 
 

P115: Opening Address of His All Holiness Ecumenical Patriarch Bartholomew at the 8th RSE 
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We have expanded our dominion over Nature to the point where absolute limits to our 

survival are being reached. We have lost half of the great forests of the world to the 

demand for timber and for conversion to agriculture, without thinking that these giant 

wet sponges are responsible for the delivery of much of the fresh water. 
 

P115: Opening Address of His All Holiness Ecumenical Patriarch Bartholomew at the 8th RSE 
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Irrigation for agriculture takes 70% of global demand for water, and – almost 

unimaginably – some of the world’s greatest rivers are so depleted by the influence of 

humans that they no longer flow to the sea; and those that do, carry in their waters all 

the chemical fertilizers, herbicides, insecticides and waste materials they have 

collected along their course. Desertification is increasing on land at the same time that 

the fish stocks of the oceans are depleted by over exploitation; and those that remain 

are being poisoned by toxic materials dumped carelessly in their habitat. Instead of 

living on income, or the available surplus of the earth, we are consuming 

environmental capital and destroying its sources as if there is no tomorrow.  
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International cooperation to combat climate change is the greatest challenge ahead for 

the global community and preservation of the integrity of the Amazon ecology has to 

be a priority focus. 
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The primary objectives of international climate cooperation under the UNFCCC must be 

to agree new and ambitious reduction targets for the post-2012 period. These will have 

to lead to a global cap of greenhouse gas emissions to be achieved before the Amazon 

pump stops beating. 

 

It is imperative that these targets not only allocate the burden of responsibility fairly 

and equitably, but also compel all countries to match the necessary level of political 

will with the clear scientific consensus that has recently emerged.  

 

While it is impossible to express the intrinsic value of Amazonia solely in monetary 

terms, it is necessary to extend the current emission trading mechanisms provided for 

by the Kyoto Protocol to recognize and value the importance of the ecological services 

provided by tropical and sub-tropical rainforests which thus become an instrument to 

equitably distribute costs and benefits. Payments for these services as requested by 

Costa Rica and Papua New Guinea at COP XI in Montreal in November 2005 must be 

agreed swiftly and designed to include large rainforest areas as the Amazon, Eastern 

Congo and Borneo. These payments will be integral elements in the economic 

equations governing the decisions on the future of the rainforests and the other 

ecosystems on which humanity depend.  

 

The principal framework in which international cooperation and the burden-sharing will 

have to take place is the UN Conventions on Climate Change. It would be helpful to 

integrate the Conventions on Biodiversity and Desertification and Climate Change. It is 

of great importance to build synergy between these international agreements to 

increase efficiency and effectiveness. Putting the focus on reafforestation and standing 

forests, because of their significance for climate stability, preservation of biodiversity, 

management of watersheds and prevention of erosion, will greatly help to achieve this 

synergy. The European Union should now include avoided deforestation and 

reafforestation in its Emission Trading Scheme.  

 

Given its reputation in international environmental diplomacy Brazil, together with the 

other countries of the Amazon Cooperation Treaty, is called upon to exercise its 

leadership in advancing these goals in the on-going climate negotiations and, very 

importantly, also in helping to build a new paradigm for planetary citizenship whereby 

governments, NGOs, the private sector, the scientific community and individuals and 

communities assume their appropriate responsibilities in ensuring a stable and secure 

climate for the 21st century as a vital part of a healthy and diverse ecology of the 

earth.  

 

The participants of the 6th RSE Symposium commit themselves to contribute to these 

goals in ways each can do best, in frull solidarity with the people from Amazonia, 

whose warm hospitality they have gratefully received over the past week. We look for 

urgent progress before we meet again in the Artic in 2007.  
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Manaus, 20 July 2006 
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At this point, this is confirmed from our everyday experience of the chain reactions of 

the environmental destruction: changes in the climate the stripping of the earth from 

its forests, torrential rainfalls, floods, mudslides; the consequence of all these is death. 

Atomic explosions, radioactivity, cancerous births; again, the consequence of these is 

death. Toxic wastes, pollution of the air, water and the ground, introduction of toxic 

substances into the cycle of life; once more, the consequence is death. Dispersion into 

the atmosphere of gases that damage the ozone, augmented infrared radiation that 

damages human health; this, too, leads to death. 
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 If the environment of the polar region is now changing at a frightening pace, that is 

because of economic activities and energy choices in the industrialised world, far to the 

south. And the alteration in the Arctic environment has the potential to inundate 

islands in the tropics, or cities as far away as Shanghai or New York. Borrowing a 

phrase from modern journalism, what we are experiencing is the death of distance. 

There is no segment of the human race which can hope to isolate itself from the 

destiny of mankind, and of life on earth in general. 
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But as the first bishop of the world's second-largest Christian Church, we also have a 

responsibility not only to pray, but also to declare that to mistreat the natural 

environment is to sin against humanity, against all living things, and against our 

creator God. All of us -- individuals, institutions, and industries alike -- bear 

responsibility; all of us are accountable for ignoring the global consequences of 

environmental exploitation. Katrina -- we knew -- was a natural calamity. This time -- 

we know -- it is a man-made disaster. One deepwater pipe will impact millions of lives 

in several states as well as countless businesses and industries. 
 

P128: Speech of His All Holiness the Ecumenical Patriarch Bartholomew on the 

Environment.docx - 128:10 [Cuba is particularly endowed b..]  (18:18)   (Super) 
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Cuba is particularly endowed by extremely beautiful natural environment. Abundant 
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waters, natural lakes, developed flora, extraordinary biological formations make her a 

country of rare natural and environmental characteristics. Even though the great 

problems of the environment - such as the reduction of the ozone, global warming, the 

expected vast glacial meltings, and the rising of the ocean water levels here, their 

pollution and that of the atmosphere through toxic waste, the careless disposal and 

maintenance of radioactive substances and the like - are of concern to the planet 

earth, there is room for initiative for the environment in every small and large 

community. For, as it is known, in each region local eco-systems and local 

environmental agreements have been created, the balancing of which is the 

responsibility of every local community. 
 
 

P130: The Sign of Jonah.docx - 130:11 [Until we can perceive in the o..]  (14:15)   (Super) 
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Until we can perceive in the over-fishing of our seas the very portrait of our brother 

and sister, we cannot hope to resolve the inequalities of our world. Indeed, until we 

can discern in the pollution of our fisheries the very face of our own children, then we 

shall not be able to comprehend the immense and lasting consequences of our 

attitudes and actions. We must place limits on our insatiable desires that are so 

obviously encouraged by the prevailing philosophy of the consumer society that we 

have learned to take for granted. 

The consumption of the resources of our seas is more than a matter of dietary or 

culinary delicacy. It is a matter of social justice and delicate behavior toward our 

neighbor. The riches of the North Sea – its fisheries and sea farming – are not a 

matter of commercial or financial development. They are a spiritual problem that 

affects the very survival of our children and of our planet. We cannot even imagine a 

future for our planet without some form of sustainable – or, more correctly, restrained 

– development. 
 

P132: Toast During the Banquet in Constanza.docx - 132:4 [One of the most urgent 

problem..]  (4:8)   (Super) 
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One of the most urgent problems of our era is that of the environment, given that for 

the first time in the history of humanity, nature is threatened together with humanity 

in a definitive and irreversible manner. The new element, which elevates the 

ecological problem to a level in a way above that of the plagues of Pharaoh, is 

the irreversible character of many of the catastrophes which occur. The ills 

afflicting the environment are difficult to correct, and for that reason it is essential for 

us to take preventative measures.  

Our common responsibility for nature constitutes the beginning of every sensitivity 

with reference to ecological matters. Believers and unbelievers, religious people and 

atheists, regardless of sex or nationality, social position, economic situation, political 
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standpoint and position on world-theory, are equally affected by the destruction of 

nature, which is classed under the heading of the environmental question. For this 

reason, precisely, all of us without exception fully bear the responsibility for any 

indifference in the face of the ecological threat. All of us are affected by the destruction 

of the natural environment and, without exception, we should all assume our 

responsibilities and undertake initiatives. All of those who violate nature are 

perpetrators today and tomorrow become victims of their own violence. 

Response to Earth – Return to God 

In participating in the effort to protect nature, the Ecumenical Patriarchate does not go 

as far as to idolize it, but tries to make conscious responses so as to conform to the 

divine commandment to labor and to preserve the environment in which God placed 

humanity. One criterion of environmental behavior for us is the liturgical ethos of the 

Orthodox tradition. This ethos is summarized, as it were, in the eucharistic 

proclamation: “As we offer to you your own of your own - in all things and for all 

things - we praise you, we bless you, we give thanks to you, Lord, and we pray to you, 

our God.” We do not despise God’s gifts, among which is the “very good” 

nature. Rather, we offer this gift back to God with awe and due respect. 

Gift (doron, in Greek) and gift in return (antidoron, in Greek) are the terms by which it 

is possible to signify our Orthodox theological view of the environmental question in a 

concise and clear manner. Nature is the doron of the Triune God to humankind. The 

antidoron of humankind to its Maker and Father is the respect of this gift, the 

preservation of creation, as well as its fruitful and careful use. The believer is called 

upon to celebrate his or her daily life eucharistically, that is to say to live and to 

practice daily what he or she confesses and proclaims at each Divine Liturgy: “We offer 

to you your own of your own, in all things and for all things, and we give thanks to 

you, Lord!” Doron and antidoron comprise the realized Eucharistic conduct of the 

Orthodox Christian, which is prefigured in an exemplary manner in the liturgical 

practice.  

 
 

P135: Toast to the Governor of the State of Amazonas.docx - 135:6 [The administration of 

such a p..]  (5:5)   (Super) 
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The administration of such a place would be a difficult task in normal times, but these 

are not normal times. Last year, the world learned with distress and amazement of the 

crisis which your state had to cope with. In a region which we would normally 

associate with abundant supplies of water, there was a drought which killed millions of 

fish and left many communities with nothing safe to drink. In a part of the world where 

nature offers such a huge range of edible produce, people were left short of food. In 

remote areas where people rely on river transport to sell their own crops and procure 

whatever food and medicine they need, there was great distress because local 
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waterways dried up. We recognize the resourcefulness of the Amazonas state 

authorities, and of all the Brazilian authorities, in dealing with this crisis, which many 

scientists saw as a grim warning of a broader breakdown in nature’s equilibrium. 
 

P137: Video Address of Ecumenical Patriarch Bartholomew to Participants of International 

Conference of the Young President.docx - 137:16 [I. The Protection of the Envir..]  (5:8)   
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I. The Protection of the Environment 

The first concern relates to the state of our environment and the ever-growing risk 

that human folly or recklessness will do irreparable damage to our beautiful but fragile 

planet. The Ecumenical Patriarchate has, among other initiatives, already convened 

seven international symposia on the state of the earth and its waters, most recently in 

Greenland where we saw for ourselves the frightening pace at which the Arctic ice is 

melting. Dear friends, this issue is not about politics; it is about life. Indeed, for 

business leaders of your generation, it will become increasingly obvious that respect 

for the environment constitutes a moral duty for all, an expression of both common 

responsibility and simple common sense. 

In recent years, we have learned some important lessons about caring for the natural 

environment. However, in order to draw your attention to the way in which 

businesspeople and professionals may respond to this issue, we would add that we 

have especially learned that environmental action cannot be separated from human 

relations. What we do for the earth is intimately related to what we do for people – 

whether in the context of human rights or international politics, whether with regard to 

poverty and social justice or world peace. It has become clearer to us that the way we 

respond to the natural environment is intimately and deeply connected to the way we 

treat human beings. The way we relate to material things and the natural environment 

directly reflects the way we relate to other people. Therefore, the willingness of some 

people to exploit the environment, which is the “flesh of the world,” goes hand in hand 

with their willingness to ignore human suffering in the flesh of our neighbor. And, by 

extension, the willingness to respond the needs of creation and of our neighbor reflects 

our willingness to respect the way of the heart and the commandments of God. 

In our efforts, then, for the preservation of the natural environment, we must ask 

ourselves some difficult questions about our concern for other human beings and about 

our way of life and daily habits. Just how prepared we are to sacrifice our excessive 

lifestyles – as societies and as individuals – in order for others to enjoy the basic right 

to survive? Or, at least, just how committed are we to working so that all people may 

have sufficient resources, so that no person suffers from poverty or hunger or 

unemployment? What are we truly prepared to surrender in order to learn to share? 

When will we learn to say: “Enough!”? How can we direct our focus away from what we 

want to what the world and our neighbor need? Do we honestly do all that we can to 

leave as light a footprint as possible on this planet for the sake of those who share it 
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with us and for the sake of future generations? Today, there are no excuses for our 

lack of involvement. We have access to detailed and instantaneous information; 

alarming statistics are readily available. If we constantly emphasize our freedom, then 

we must remember that caring is also one of the fundamental choices we are free to 

make. Do we, therefore, choose to care? If not, then we are denying our prerogative, 

indeed our very nature as human beings. If we do not choose to care, then we are not 

simply indifferent onlookers; we are in fact active aggressors. If we are not allaying 

the pain of others, and only see or care about our own interests, then we are directly 

contributing to the suffering and poverty of our world. Where do we stand? Where do 

you stand? 
 

P137: Video Address of Ecumenical Patriarch Bartholomew to Participants of International 

Conference of the Young President.docx - 137:5 [I. The Protection of the Envir..]  (5:23)   

(Super) 

Códigos: [Problemas prioritarios]  

No memos 

 

I. The Protection of the Environment 

The first concern relates to the state of our environment and the ever-growing risk 

that human folly or recklessness will do irreparable damage to our beautiful but fragile 

planet. The Ecumenical Patriarchate has, among other initiatives, already convened 

seven international symposia on the state of the earth and its waters, most recently in 

Greenland where we saw for ourselves the frightening pace at which the Arctic ice is 

melting. Dear friends, this issue is not about politics; it is about life. Indeed, for 

business leaders of your generation, it will become increasingly obvious that respect 

for the environment constitutes a moral duty for all, an expression of both common 

responsibility and simple common sense. 

In recent years, we have learned some important lessons about caring for the natural 

environment. However, in order to draw your attention to the way in which 

businesspeople and professionals may respond to this issue, we would add that we 

have especially learned that environmental action cannot be separated from human 

relations. What we do for the earth is intimately related to what we do for people – 

whether in the context of human rights or international politics, whether with regard to 

poverty and social justice or world peace. It has become clearer to us that the way we 

respond to the natural environment is intimately and deeply connected to the way we 

treat human beings. The way we relate to material things and the natural environment 

directly reflects the way we relate to other people. Therefore, the willingness of some 

people to exploit the environment, which is the “flesh of the world,” goes hand in hand 

with their willingness to ignore human suffering in the flesh of our neighbor. And, by 

extension, the willingness to respond the needs of creation and of our neighbor reflects 

our willingness to respect the way of the heart and the commandments of God. 

In our efforts, then, for the preservation of the natural environment, we must ask 

ourselves some difficult questions about our concern for other human beings and about 
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our way of life and daily habits. Just how prepared we are to sacrifice our excessive 

lifestyles – as societies and as individuals – in order for others to enjoy the basic right 

to survive? Or, at least, just how committed are we to working so that all people may 

have sufficient resources, so that no person suffers from poverty or hunger or 

unemployment? What are we truly prepared to surrender in order to learn to share? 

When will we learn to say: “Enough!”? How can we direct our focus away from what we 

want to what the world and our neighbor need? Do we honestly do all that we can to 

leave as light a footprint as possible on this planet for the sake of those who share it 

with us and for the sake of future generations? Today, there are no excuses for our 

lack of involvement. We have access to detailed and instantaneous information; 

alarming statistics are readily available. If we constantly emphasize our freedom, then 

we must remember that caring is also one of the fundamental choices we are free to 

make. Do we, therefore, choose to care? If not, then we are denying our prerogative, 

indeed our very nature as human beings. If we do not choose to care, then we are not 

simply indifferent onlookers; we are in fact active aggressors. If we are not allaying 

the pain of others, and only see or care about our own interests, then we are directly 

contributing to the suffering and poverty of our world. Where do we stand? Where do 

you stand? 

II. The Importance of Dialogue 

Another concern which you as leaders and as businesspeople will almost certainly face, 

in one form or another, is the sheer diversity of the human race, namely the 

simple fact that humankind is divided into so many different religions, races, ethnic 

groups and nationalities. Whatever the nature of your business or profession, your 

employees and your customers invariably comprise representatives of the human race 

in all its wondrous variety and mystery. It follows, then, that as business leaders, and 

quite simply as decent and civilized human beings, you have a strong interest in the 

avoidance of any so-called “clash of civilizations” between different cultural or religious 

groups. 

We hear it stated often that our world is in crisis. It is sick morally, spiritually, 

ecologically, economically, politically. It is said that the crises the world is facing are 

fundamentally related to the humanity-creation-God relationship and more specifically 

to human responsibility. Yet, never before in history have human beings had the 

opportunity to bring so many positive changes to so many people simply through the 

power of encounter and dialogue. Never before have human beings – and especially 

influential leaders, such as yourselves – had the opportunity of impacting and 

transforming our world so radically, both for the better and for the worse. The 

interaction of human beings and ethnic groups is today alarmingly direct and 

immediate, particularly as a result of technological advances in the mass media and 

means of travel. People of diverse cultural and religious backgrounds gather in 

conferences to discuss mutual tolerance, to promote authentic reconciliation and to 
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negotiate peaceful solutions. So, while it may be true that this is a time of crisis, that 

the world is sick, it must equally be underlined that there has also never been greater 

tolerance for respective traditions, religious preferences and cultural peculiarities. For 

this, we must be deeply grateful to God. 

Indeed, the Ecumenical Patriarchate has initiated numerous such dialogues of hope 

and love with other Christian confessions (such as the Roman Catholic Church and the 

Anglican Communion), as well as with other religious communities (such as the Jewish 

and Muslim faiths). Through both unofficial conversations conducted on a personal 

level between followers of the world’s great religions, and formal dialogues organized 

internationally by religious leaders and institutions, we have struggled to clarify 

centuries-old misunderstandings, while gradually preparing people’s hearts and minds 

for the possibility of peaceful coexistence and dignified cooperation among all people. 

Is this effort for encounter not something sacred? Can there be anything more precious 

in the eyes of God than this struggle to communicate and relate? Is there truly 

anything more valuable for the future of humankind? 

Of course, this is slow and painful work. It does not mean, for example, that 

differences on the level of doctrine are insignificant or inconsequential. For, a 

difference on the level of doctrine leads to a different worldview and, accordingly, a 

different way of life. Nevertheless, not pursuing differences does not imply 

indifference. Rather, this sense of working and living together in peace and solidarity 

signifies a profound respect for each person and each culture as unique and 

unrepeatable, as a precious piece in the wonderful tapestry called humanity. Genuine 

dialogue recognizes the inviolable right of every human being to follow a personal 

journey of faith, hope and love. 

This is precisely why, in our Common Declaration with His Holiness Pope Benedict XVI, 

on the occasion of his visit to the Ecumenical Patriarchate last November for the 

Thronal Feast of St. Andrew, we pronounced our special concern for those parts of the 

world where people live in poverty, war and terrorism, as well as for the various forms 

of exploitation of the poor, of migrants, women and children. We jointly proclaimed 

that “we are called to work together to promote respect for the rights of every human 

being, created in the image and likeness of God, and to foster economic, social and 

cultural development.” 

Accordingly, then, we do not approach dialogue in order to set our arguments against 

those of our opponents in the framework of conflict. We approach in a spirit of love, 

sincerity and honesty. In this respect, dialogue implies equality, which in turn implies 

humility. Honesty and humility dispel hostility and arrogance. Just how prepared are 

we in dialogue to receive others and to respect others in dialogue? How willing are we 

to learn and to love? If we are neither prepared to receive nor willing to learn, then are 

we truly engaging in dialogue? Or are we actually conducting a monologue? 
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Often, unfortunately, more conservative Christians (including Orthodox) and other 

religious groups (especially extremists) are offended by the fact that the Ecumenical 

Patriarchate has historically given priority to such dialogues with other confessions or 

faiths. These people believe that there can be no dialogue on equal terms with those 

who hold to a different creed, whom they call “heretics.” Indeed, the word “heresy” is 

another term that has been greatly misused, if not widely abused in the history of 

religious and theological thought. For, we are convinced that in no way are we 

undermining the importance of theological doctrine and its accuracy when we conduct 

dialogues and discussions. Perhaps it may be useful to remember here that the Greek 

word for “heresy” – airesis – does not primarily signify erroneous doctrine. Rather, it 

implies the conscious selection of one aspect of truth, which one absolutizes in a 

fundamentalist way to the exclusion of all other perceptions of truth. We must humbly 

admit that all of us have, at one time or another, been guilty of the sin of narrow-

mindedness – Christians, Jews and Muslims alike – particularly when we feel that our 

worldview has been threatened. Therefore, we are convinced that the purpose of 

sincere and open dialogue is precisely to reveal the fallacy and arrogance of this 

stifling attitude. This is the kind of humility that is expected of all those in dialogue and 

of all people who live alongside adherents of another faith in our multi-cultural and 

multi-religious world. 

True dialogue is a gift from God. According to St. John Chrysostom (347-407), fourth-

century Archbishop and predecessor of ours on the historical Throne of Constantinople, 

God is always in personal dialogue with human beings. In fact, God constantly 

searches for ways in which to communicate with His creation. In some ways, the 

history of salvation is none other than the loving pursuit by God of His creatures. So 

God always speaks: through Prophets and Apostles, through saints and mystics, as 

well as through persons in key positions in society such as yourselves, and even 

through the natural creation itself; for, “the heavens declare the glory of God” (Psalm 

19.1). When we are in dialogue with those around us, then we are speaking the 

language of God! Dialogue is the most fundamental experience of life: from childhood, 

through education, to maturity. Dialogue is also the most powerful means of 

communication – not only for the teacher and the preacher, but for every leader and 

member of society. Dialogue promotes knowledge and science, reveals truths and 

emotions, abolishes fears and prejudice, cultivates bonds and broadens horizons. 

Dialogue expands our perception of the world; it introduces new ways of achieving 

goals. Dialogue enriches; whoever refuses dialogue remains impoverished. 

This dilemma concerning the critical need for open dialogue is at the heart of the 

ministry of the Ecumenical Patriarchate, which is located at a great crossroads of 

civilizations and therefore continually does everything in its power to promote 

understanding and mutual respect between all faiths and cultures. As we have already 

observed, the labour of dialogue between different religions and value-systems is 
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never an easy one. It requires patience, humility and the ability to listen carefully to 

other people’s deepest hopes and fears. But with the spectre of ethnic and sectarian 

conflict looming in many parts of the world, the Patriarchate sees no alternative to 

patient and persistent dialogue. It is our hope and prayer that you, too, will contribute 

in every way possible to the avoidance of any form of racial, religious or cultural 

conflict.  

Dear friends, the language of God is the language of love, tolerance and compassion. 

The only question is: will we refuse to speak the language of heaven, which includes 

everyone and excludes no one? Or will we choose to learn new methods of 

communication and to adopt new ways of cooperation? 

Conclusion 

As you probably know, in the United States of America, the city of Atlanta likes to 

celebrate its good race relations and its successful economy, by saying it is “a city too 

busy to hate”. It is our paternal wish and Patriarchal prayer that you and the people 

whose lives you touch – whether your customers, your co-workers, your business 

partners – will always be too busy to hate but never too busy to love. 

We are profoundly encouraged by your thirst to learn new ways and to adopt new 

expressions of love in the global community. The clear signs of your common 

commitment to the well-being of humanity truly serve as a beacon of hope in a world 

of poverty and war. The Young Presidents Organization is an encounter of individuals 

and institutions that bodes well for our world. Yours is an involvement that highlights 

the supreme purpose and calling of humanity to transcend political or religious 

differences in order to transform the entire world for the glory of God. 

May God bless you all in this noble endeavour. 

 
 

______________________________________________________________________ 
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P23: Address During the International Ecological Symposium held in Kathmandu.docx - 23:67 

[Beyond the study of pollution ..]  (38:38)   (Super) 
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Beyond the study of pollution and the search for a solution to the dangerous conditions 

and constructions, the pain and the poverty all along this great river, a further purpose 

of this Symposium was the healing of this region of Europe that has been plagued with 

terrible ordeals. 
 

P26: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the 

International Ecological Symposium on the Theme.docx - 26:45 [In as much as we are 

intereste..]  (9:9)   (Super) 
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In as much as we are interested in preventing a catastrophe of the Black Sea as a 

biotope, we declare that our most vivid concern is for our fellow human beings who 

dwell either near or far from it and who may not be aware of the danger that threatens 

their life, health and livelihood, from the disruption of the natural ecological balance of 

the Black Sea. 
 

P31: Address to the Plenary of the European Parliament.docx - 31:30 [Two emphatic 

paradigms bear wi..]  (17:20)   (Super) 
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Two emphatic paradigms bear witness to this need. The first is the tragedy of 

unemploymentwhich plagues Europe today. It is obvious that neither moral counsel 

nor fragmented measures of socio-economic policies would suffice in confronting rising 

unemployment. The problem of unemployment compels us to re-examine the self-

evident priorities in our society, such as the absolute priority of so-called 

"development," which is measured only in economic terms. We are trapped in the 

tyrannical need to continually increase productivity and, as a consequence, to 

continually create newer and greater quantities of consumer goods. Placing these two 

necessities on equal footing imposes the constant need for greater perfection of the 

means of productivity while continually restricting the power of production, that is the 

human potential. Concurrently consumer needs of this very same human potential 

must constantly increase and expand. Thus, the economy becomes independent of the 

needs of society, functions without human intervention, and develops into industrial 

method which tries to equate abstract proportions. 

Perhaps, because of the acute problem of unemployment, it is time, instead of 

concerning ourselves with the self-centered demands for our rights, to prioritise 

personal productivity within the realm of human relationships. Civil management of 

public affairs must answer the question: Who will inspire the European of today of the 

priority of inter-personal relationships, and How? What will be the political mandate 

that will convince humankind to willingly and joyfully sacrifice his impetuous need for 

consumption and his limitless demands for unquenchable productivity in order to 

rediscover the communion of life within the community of persons?  

Politics play a role in the radical changes in understanding human life, but in people's 

consciences they are consolidated only by the persuasion of experiences as conveyed 

through their religious traditions. If the classic and renown studies of Max Weber, 

Werner Sombart and R.H. Tawney hold true in their findings, then at the base of 

contemporary European understanding of work and economics one can find a concrete 

receptiveness to Christian theology. If this finding holds true, then a new concept of 

understanding work and economic unavoidably will pass through theological revision. 
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The circumvention of theology by various ideologies is not convincing that it could 

bring about any realistic solutions. Behind the modern impasse of European life hides a 

theological position. 

We believe that similar conclusions can be derived from the second issue equally 

critical and distressing in our times -- the problem of ecology. All of us are aware of 

the nightmarish proportions of this problem as it increases day by day.  
 

P31: Address to the Plenary of the European Parliament.docx - 31:42 [Permit us to declare the 
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Permit us to declare the same readiness as we did in reference to the aforementioned 

problem of unemployment plaguing Europe. 
 

P33: Announcement Synaxis of their Beatitudes the heads of the Ancient Orthodox 

Patriarchates and the Church of Cyprus.docx - 33:6 [i. Erect a hospital on private..]  (12:14)   
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i. Erect a hospital on private property of the Patriarchate of Jerusalem, within its 

canonical geographical jurisdiction, for the care and benefit of the sick in that troubled 

region; 

ii. They should arrange for an annual scholarship to be provided by each Church for 

young people, faithful of the Patriarchate of Jerusalem, to pursue graduate and post-

graduate studies at institutions within their jurisdictions; 

iii. And contribute, in cooperation with the Patriarchate of Alexandria, to the struggle 

against infectious diseases (such as HIV/AIDS) and epidemic illnesses in many 

countries of the African continent. 
 

P36: Common Declaration of Pope John Paul II and Ecumenical Patriarch Bartholomew At the 

Fourth Ecological Symposium on the Adriatic Sea.docx - 36:3 [At this moment in history, at ..]  
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 At this moment in history, at the beginning of the third millennium, we are saddened 

to see the daily suffering of a great number of people from violence, starvation, 

poverty and disease. 
 

P37: Ecumenical Patriarc2.docx - 37:18 [Nevertheless, by the same toke..]  (26:26)   (Super) 
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Nevertheless, by the same token, even as people’s awareness of the environmental 

crisis grows, unfortunately the image presented by our planet today is the opposite. 

Especially disturbing is the fact that the poorest and most vulnerable members of the 

human race are being affected by environmental problems which they did not create. 

From Australia to the Cape Horn of Africa, we learn of regions experiencing prolonged 
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drought, which result in the desertification of formerly fertile and productive areas, 

where the local populations suffer from extreme hunger and thirst. From Latin America 

to the heart of Eurasia, we hear of melting glaciers, on which millions of people depend 

for water supply. 
 

P38: Ecumenical Patriarc1.docx - 38:11 [Our globalised economy has mea..]  (13:13)   
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 Our globalised economy has meant that everyone - even the poorest who are far 

removed from the dealings of big business - has been affecte 
 

P38: Ecumenical Patriarc1.docx - 38:15 [The way that the present crisi..]  (14:14)   (Super) 
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The way that the present crisis has been dealt with has revealed the values of the few 

who are shaping the destiny of our society; of those who can find vast sums of money 

to support the financial system that has betrayed them, but are not willing to allot 

even the least portion of that money to remedy the piteous state the creation has been 

reduced to because of these very values, or for feeding the hungry of the world, or for 

securing safe drinking water for the thirsty, who are also victims of those values. On 

the face of every hungry child is written a question for us, and we must not turn away 

to avoid the answer. Why has this happened? Is it a problem of human inability or of 

human will?  
 

P49: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 
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 On the other hand the collective execution of innocent and arbitrarily chosen people 

with the aim of spreading fear throughout society and forcing it to give in to the just or 

unjust demands of these executioners, implies an ignorance of the fact that this 

method has been used many times in the past but has never succeeded in its purpose. 
 

P51: Ecumenical Patriarch Bartholomew I Message on the Day of the Protection of the 

Environmen2.docx - 51:8 [More especially, we have appre..]  (7:7)   (Super) 
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More especially, we have appreciated how the preservation of the natural environment 

is intimately related to the cessation of warfare, to the restoration of social justice and 

to the management of world poverty. 
 

P58: Excerpts from the Keynote Address at the Millennial Youth Congress in Istanbul.docx - 

58:17 [Unemployment]  (13:13)   (Super) 
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Unemployment 
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P58: Excerpts from the Keynote Address at the Millennial Youth Congress in Istanbul.docx - 

58:18 [We know that in many countries..]  (14:21)   (Super) 
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We know that in many countries unemployment is rampant, while in parallel there is 

an abundance of profits for the few. This situation occurs despite the sincere efforts of 

many. The marginalization and. disillusionment of young people because of 

unemployment is the most glaring failure of the economy and politics even among the 

most developed societies. This extremely deplorable phenomenon presents an added 

reason for despair on the part of less developed countries. The phenomenon of 

unemployment is the result of many factors. One factor is the workers’ difficulty to 

adapt to the changes in vocational enterprises due to technical developments. Another 

is the workers’ reluctance to engage in certain types of work below their level of 

education. Still another is the inability of the social system to provide jobs for all, even 

though available positions of work exist or could be created.  

Young people can successfully respond to these negative factors in two ways. The first 

is at the individual level, that is, by personal versatility, adaptability, ongoing 

education, and diligent search. The second is at the social level, that is, by promoting 

ideas, programs and various solutions in general, which will increase job opportunities, 

as young people themselves successfully reach higher positions of leadership in 

society. There are many things to be done for humanity and the resources are 

available. Needed are good will, ideas, love for the unemployed, coordination of 

efforts, and vigilant zeal. Since the assumption of our responsibilities as head of this 

Church of the First Throne, we have in various ways emphatically advocated to many 

leaders or nations and other appropriate persons the conviction that the problem of 

unemployment cannot be effectively resolved without mutual social trust and above all 

without a community of justice and social responsibility. The young people must 

become agents of such a mobilization for the benefit of all humanity. 

Social Justice and Human Rights 

The word of God commands: “Learn justice, you who dwell on the earth” (Isaiah 26.9). 

God’s behest envisions social justice, which is also secured by respect for human 

rights. The correlative sensibilities connected to this profoundly serious issue at the 

local, national and international level are well known. Known, too, are the complex 

causal factors behind both social injustice and the violation of human rights. Over 

against this deplorable reality, Christian young people counter with the incomparable 

value of the human person, including the least of the Lord’s brothers. The Christian 

teaching concerning the value of the person constitutes a pioneering historical principle 

of universal validity, which serves as the foundation of legislation concerning human 

rights. However, Christian young people do not limit themselves to the claim of respect 
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for human rights. They also advocate another aspect of what is right, namely, human 

responsibility and duty, for without the latter the former proves equally inhuman, as 

much as its violation does. They advocate, as well, the notion of justice as mercy and 

the restoration of all things to a condition of harmony, that is to say, the transcending 

of transactional justice with a justice that combines collectively all virtues. 

War and Peace 

Beautiful is that verse of the Psalmist which speaks of the meeting of mercy and truth, 

and the embrace of justice and peace. “Mercy and truth are met together; justice and 

peace have kissed each other” (Ps. 84.11). Neither social justice, nor human rights are 

ultimately comprehensible without mercy and truth. And without the latter, there can 

be no true peace. The young people, who are the first victims of war, have a right to a 

peaceful life in truth, justice, and love. Anxieties about the planet’s future, which arise 

out of the potential destructiveness of modern weapons, as well as out of the greed 

and ambition of certain responsible leaders, necessitate that the young people should 

remain always alert and enlightened, and thus not be swayed by war-loving sirens. 

Ecology 

In addition, the young people and the coming generations have a right to a peaceful 

enjoyment of the natural environment whose integrity is cruelly violated to the great 

detriment of humanity. Ecological disasters, biological transformations and changes, 

and many other forms of abusive conduct of man over against divine creation and 

order, menace the survival itself of both humanity as well as that of the animal and 

plant kingdoms. For this reason, our own Ecumenical Throne has long assumed the 

known initiatives pertaining to the ecological realm with the purpose of disseminating 

information and alerting those who are primarily responsible. In this task we also 

include the young people who, when informed about the seriousness of the issue, 

become heralds of respect for the creation out of love and respect both for God and 

our fellow human beings. 

 
 

P61: Foreword to the Published Proceedings of the Fifth and Final Summer Seminar at 

Halki.docx - 61:7 [In order, therefore, to examin..]  (5:5)   (Super) 
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In order, therefore, to examine and encounter comprehensively the environmental 

crisis that we are facing, in relation especially to the problems of poverty and social 

injustice, the fifth annual Summer Ecological Seminar was held between June 14-20, 

1998, in the Holy Patriarchal and Stavropegic Monastery at Halki on the theme: 

“Environment and Poverty: legal dimensions and moral responsibility 
 

P61: Foreword to the Published Proceedings of the Fifth and Final Summer Seminar at 

Halki.docx - 61:9 [Poverty and Environment For, a..]  (6:7)   (Super) 
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Poverty and Environment 

For, as one of the more serious ethical, social and political problems, poverty is directly 

connected to the ecological crisis. A poor farmer in Asia, in Africa or in North America 

will daily face the reality of poverty. For these persons, plastic is not harmful to the 

environment and the destruction of the forests, but rather to the very survival of 

themselves and their families. Terminology such “ecology,” “deforestation” or 

“overfishing” is entirely unknown. The “developed” world cannot demand from the 

developing poor to protect the few earthly paradises that remain, especially in light of 

the fact that less than 10% of the world’s population consumes over 90% of the 

earth’s natural resources.  
 

P63: Greeting at the Commencement of the Fifth Summer Seminar on Halki.docx - 63:2 
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Environment and Poverty 
 

P63: Greeting at the Commencement of the Fifth Summer Seminar on Halki.docx - 63:19 [The 

topic of this year’s semin..]  (9:9)   (Super) 
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The topic of this year’s seminar presents us with an inquiry about the meaning of the 

term“poverty.” The fact that the term “poverty” is in contradistinction to the 

term“wealth,” immediately guides our thoughts in the direction of ethics or its 

deontological character – namely, the study of our moral and ethical duty and 

obligation. For, in the purely biological sphere, where the selection of the good ethic 

and the bad ethic gradually occurs, we speak of sufficiency and insufficiency as an 

objective condition, independent of the willingness of the subject and, therefore, as a 

neutral ethic. 
 

P63: Greeting at the Commencement of the Fifth Summer Seminar on Halki.docx - 63:21 

[However, in any human society,..]  (11:11)   (Super) 
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However, in any human society, it is stated that some of its members grow in wealth 

or otherwise live over and beyond sufficiency – that is to say, they possess more than 

they need. At the same time, others in society have less than the basic necessities that 

they require to survive,  
 

P73: Greetings of Ecumenical Patriarch Bartholomew at the Jubilee Celebration of the 

Ethiopian Orthodox Churc1.docx - 73:9 [We wholeheartedly greet the po..]  (14:14)   
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We wholeheartedly greet the political and other authorities of Ethiopia: His Excellency 

President Girma Woldegiorgis and His Excellency Prime Minister Meles Zenawi. We 

congratulate them as well as their coworkers in the arduous, albeit beautiful struggle 

for the progress of your country, for the deepening of democracy, the broadening of 

social justice, the establishment of order and security, the eradication of poverty, 

disease and all other problems in Ethiopia, so that all its people may share in the fruits 

of the earth and of their work, in the development of the economy, in the elevation of 

education, science and technology, as well as in the protection of the natural 

environment which is so violently threatened all over the world today, and – finally – in 

the restoration of peace and the promotion of friendship and cooperation among 

neighboring nations, for the sake of the peaceful coexistence of the global community. 
 

P73: Greetings of Ecumenical Patriarch Bartholomew at the Jubilee Celebration of the 

Ethiopian Orthodox Churc1.docx - 73:10 [All nations of the earth are e..]  (15:15)   (Super) 
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All nations of the earth are entitled to the vision of a better world, a world without 

violence, without fear or terror, without fratricidal wars; a world where mutual respect 

of all people and races will reign, where brotherhood and active solidarity prevail, and 

where women are respected, children are protected, young people have hope, while 

the elderly, the sick and the homeless are cared for. 
 

P76: Greetings of Ecumenical Patriarch Bartholomew to the 2004 Caretakers of Environment 

International Conference.docx - 76:19 [Christ multiplied loaves of br..]  (8:8)   (Super) 
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Christ multiplied loaves of bread and fishes to feed the hungry; today 800 million 

people worldwide, many of them young children, are clinically undernourished 
 

P80: Greetings of Ecumenical Patriarch Bartholomew Upon His Arrival in Batumi.docx - 80:15 

[Our main interest is not the S..]  (8:8)   (Super) 
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Our main interest is not the Sea in itself, but those who live in the surrounding 

regions, and in many cases our own brothers and sisters, who are in danger of losing 

the one serious source of their income and livelihood. The solidarity of the human 

family compels each one of us to do, as much as we are able, whatever we can to save 

the Black Sea as a biotope 
 

P84: Homily During the Service on the Amazon River.docx - 84:8 [It also constitutes a matter 

o..]  (10:10)   (Super) 
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It also constitutes a matter of social and economic justice. As we mentioned in our 

opening address, there is a close link between the living conditions of the poor or 

vulnerable and the ecology of the planet. 
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P90: Introductory Speech of Ecumenical Patriarch Bartholomew On.docx - 90:10 [Ecological 

degradation also co..]  (6:6)   (Super) 
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Ecological degradation also constitutes a matter of social and economic justice. For 

those who will most directly and severely be affected by climate change will be the 

poorer and more vulnerable nations (what Christian Scriptures refer to as 

our“neighbour”) as well as the younger and future generations (the world of our 

children, and of our children’s children). Those of us living in more affluent nations 

either consume or else corrupt far too much of the earth’s resources. 
 

P97: Message by Ecumenical Patriarch Bartholomew to the United Nations Climate Change 

Talks in Bangkok.docx - 97:8 [It is also a route for economi..]  (4:4)   (Super) 

Códigos: [Problemas sociales]  
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 It is also a route for economic and social sustainability. Taking action againstclimate 

change should not be understood as a financial burden, but as an important 

opportunity for a healthier planet, to the benefit of all humanity and particularly of 

those states whose economic development is lagging behind. 
 

P98: Message for Conference on the 60th Anniversary Since the Foundation of the United 

States.docx - 98:9 [The willingness to exploit the..]  (6:6)   (Super) 
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The willingness to exploit the environment is revealed in the willingness to permit 

avoidable human suffering. All of our ecological activity is ultimately measured 

by their effect on people, especially the poor. Extending our concern and care 

to nature implies and involves changing our attitudes and practices toward 

human beings. The entire world is a gift from God, offered to us for the 

purpose of sharing. It does not exist for us to appropriate, but rather for us to 

preserve. 
 

P110: Message of the Primates of the Orthodox Churches.docx - 110:5 [For this reason, we 

condemn al..]  (9:9)   (Super) 
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For this reason, we condemn all nationalistic fanaticism, as it is capable of leading to 

division and hatred among peoples; the alteration or extinction of other peoples' 

cultural and religious particularities; and to the repression of the sacred rights of 

freedom and dignity of the human person and minorities everywhere. 
 

P121: Remarks of Ecumenical Patriarch Bartholomew Upon Receiving an Honorary Doctorate 

from City University.docx - 121:22 [This great university and its ..]  (6:6)   (Super) 
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This great university and its talented students are evidence of that ancient wisdom. 
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Nevertheless, increasingly these days, we witness another, darker aspect of life in our 

cities. We observe children without clothing, food, or shelter; we see people without 

jobs; we hear of brothers killing brothers; we recognize broken families, broken lives, 

and broken dreams. Therefore, we ask ourselves: why? What went wrong? How can 

this be? 
 

P121: Remarks of Ecumenical Patriarch Bartholomew Upon Receiving an Honorary Doctorate 

from City University.docx - 121:11 [Western civilization has broug..]  (8:8)   (Super) 

Códigos: [Problemas sociales]  
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Western civilization has brought about the greatest of human achievements – 

from medical miracles to people on the moon, from stable democracies to the 

high standards of living. Yet, these have come with a price, and that price is 

most evident on the streets of our cities. Politicians and professors alone cannot heal 

the problems of Western society, be they pornography, pollution, drugs, poverty, 

crime, war, or homelessness. Religious leaders have a central and inspirational role to 

play in raising the spiritual principles of love, tolerance, morality and renewal to the 

fore. 
 

P121: Remarks of Ecumenical Patriarch Bartholomew Upon Receiving an Honorary Doctorate 

from City University.docx - 121:21 [Jesus answered with the story ..]  (14:15)   (Super) 
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Jesus answered with the story of a man who was robbed and beaten on the road 

leading from Jerusalem to Jericho. A priest approached that man, and – and, in much 

the same way as so many of us step over a homeless person today – crossed to the 

other side of the road. Then a Levite came by; he, too, avoided the situation by 

crossing the road. Yet a Samaritan who happened to be traveling down that road was 

moved to bind the man's wounds, take him to the closest inn, and tend to him. Jesus 

asked: “Which of these three, do you think, proved neighbor to the man who fell 

among robbers?” (Lk. 10.36). When the lawyer chose the Good Samaritan, Jesus 

simply said: “Go and do likewise” (Lk. 10.37). 

Today, there is hardly a more important question than: “Who is my neighbor?” The 

future of our world rests on how we respond to this. Sadly, we do not always answer 

as we should. In Bosnia, where warfare still rages, like the priest in Jesus' parable, too 

many have crossed the road rather than confront the situation. In Los Angeles, in 

London and in St. Petersburg, too many of our children have been abandoned to the 

urban warfare of the streets. In South Africa, on the other hand, we have seen millions 

of our fellow human beings behave like the Good Samaritan. The South Africans are 

certainly proving themselves true neighbors. 
 

P124: Saving the Soul of the Planet.docx - 124:22 [Of course, poverty is not mere..]  (26:27)   

(Super) 
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Of course, poverty is not merely a local phenomenon; it is also a global reality. It 
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applies to the situation that has existed for so long in such countries as China, India, 

and Brazil? To put it simply, someone in the “third-world,” is the most impacted person 

on the planet; yet, that person’s responsibility is incomparably minute: what that 

person does for mere survival neither parallels nor rivals our actions in the “first-

world.”  

Many argue that the wealthy nations of the West became so by exploiting the 

environment –they polluted rivers and oceans, razed forests, destroyed habitats, and 

poisoned the atmosphere. But now that that the poorer nations are developing and 

improving the quality of life for their citizens – like the West did during the 19th and 

20th centuries – all of a sudden the rules are being changed and developing nations are 

being asked to make sacrifices the nations of the West never made as they were 

developing. They are being asked to reduce their impact on the environment – in other 

words, to curb their development. They are being asked to drive fewer cars, consume 

less oil, build fewer factories, raze fewer forests, and harm fewer habitats – all in the 

name of protecting the environment.  
 

P130: The Sign of Jonah.docx - 130:21 [The consumption of the resourc..]  (15:15)   (Super) 
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The consumption of the resources of our seas is more than a matter of dietary or 

culinary delicacy. It is a matter of social justice and delicate behavior toward our 

neighbor. The riches of the North Sea – its fisheries and sea farming – are not a 

matter of commercial or financial development. They are a spiritual problem that 

affects the very survival of our children and of our planet. We cannot even imagine a 

future for our planet without some form of sustainable – or, more correctly, restrained 

– development. 
 

P137: Video Address of Ecumenical Patriarch Bartholomew to Participants of International 

Conference of the Young President.docx - 137:22 [This is precisely why, in our ..]  (14:14)   

(Super) 
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This is precisely why, in our Common Declaration with His Holiness Pope Benedict XVI, 

on the occasion of his visit to the Ecumenical Patriarchate last November for the 

Thronal Feast of St. Andrew, we pronounced our special concern for those parts of the 

world where people live in poverty, war and terrorism, as well as for the various forms 

of exploitation of the poor, of migrants, women and children. We jointly proclaimed 

that “we are called to work together to promote respect for the rights of every human 

being, created in the image and likeness of God, and to foster economic, social and 

cultural development.” 
 

P142: Statement on Water.rtf - 142:5 [Any abuse of our earth’s resou..]  (6:6)   (Super) 
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Any abuse of our earth’s resources – and, above all, of water as the source and symbol 

of life and renewal – contradicts our sacred and social obligation to other people, and 

especially those who live in poverty and on the margins of society. 
 

P142: Statement on Water.rtf - 142:12 [Water is a fundamental human r..]  (7:7)   (Super) 
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Water is a fundamental human right, which must be accessible to all people regardless of 

race, gender, ethnicity, socioeconomic status, or any other aspect of discrimination. It 

is unfortunate that the global community overlooks these basic principles; and it is 

tragic that the global community perhaps chooses to disregard these basic truths. How 

can we – as rational and responsible people – allow over a quarter of the world’s 

population not to have access to safe drinking water, while almost half of the world’s 

population faces the indignity of inadequate sanitation? 
 

______________________________________________________________________ 
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We are particularly pleased by the fact that your Royal Highness is visiting this sacred 

center after so short a time since the assembly of the Inter-Orthodox Committee was 

convened on the Island of Crete at the Orthodox Academy in order to study the issue 

of the protection of the natural environment. All of the Orthodox Churches, particularly 

the Ecumenical Patriarchate, were moved by the fact that your Royal Highness deemed 

fit to honor this conference with your participation and to inaugurate its sessions with 

your inspired address, which was appreciated most deeply by the participants at the 

conference as it indeed added inestimable meaning to its success. Your visit here offers 

us the opportunity to express our gratitude for your Royal Highness' contribution 

toward so delicate and sensitive an initiative as that taken by the Ecumenical Patriar-

chate. 
 

P 3: Address delivered during the official visit of His Royal Highness Prince Philip.docx - 3:6 
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The sensitivity manifested by your Royal Highness toward the protection of the natural 

environment is well known and deeply appreciated by all. 
 

P 6: 1994 Christmas Encyclical Message.docx - 6:11 [At this particular juncture, t..]  (8:8)   

(Super) 
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At this particular juncture, the Christian Church, and especially the Orthodox Church, 

turns its attention toward the land of the Rising Sun and the delicate sensitivity of the 

spiritual vision of nature found in Buddhism, which has shaped the consciences and 

souls of the noble Japanese race. It is extremely significant that the Church observes 

in Japanese life, particularly in its expression of art, an overwhelming preponderance 

of the beauty and grace of God’s creation and the profound respect for it. So often, 
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there is a hardly susceptible mysterious element of intuitiveness of the temporality of 

the subjects portrayed. Indeed, the realization that the entire visible world has a finite 

existence, that “it fades like a flower.” Is for all of us the beginning of the most 

existential inner searching about what succeeds death. 
 

P 7: A Word of Welcome By Ecumenical Patriarch Bartholomew During the 4th Religious and 

Scientific Committee Preparatory Meeting for the Religion.docx - 7:3 [It has been a joy and a 

pleasu..]  (4:4)   (Super) 

Códigos: [Campo religioso] [Reconocimiento otros saberes y creencias]  

No memos 

 

It has been a joy and a pleasure for us to delegate the organization of these Symposia 

to such a gifted number of individuals, scientists, theologians and religious leaders, 

under the chairmanship of the Most Reverend Metropolitan John of Pergamon, who has 

served as our spokesperson on environmental issues throughout the world in recent 

years. 
 

P 7: A Word of Welcome By Ecumenical Patriarch Bartholomew During the 4th Religious and 

Scientific Committee Preparatory Meeting for the Religion.docx - 7:13 [In many ways, the 
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In many ways, the Caspian Sea bears a history marked by the influence of diverse 

civilizations. It stands at the point of encounter for two continents of the West and the 

East, namely Europe and Asia. It has provided cultural and material nourishment for 

the entire world. The Indo-European languages are believed to have been born near 

the shores of the Caspian. 
 

P 7: A Word of Welcome By Ecumenical Patriarch Bartholomew During the 4th Religious and 

Scientific Committee Preparatory Meeting for the Religion.docx - 7:20 [our Moslem friends 

are not sim..]  (16:16)   (Super) 
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 our Moslem friends are not simply invited guests; they are equal partners 
 

P 7: A Word of Welcome By Ecumenical Patriarch Bartholomew During the 4th Religious and 

Scientific Committee Preparatory Meeting for the Religion.docx - 7:19 [our Moslem friends 

are not sim..]  (16:18)   (Super) 
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 our Moslem friends are not simply invited guests; they are equal partners. We 

recognize that the Moslem people adore one living and merciful God, submitting to His 

decrees that all of creation should be revered, practicing prayer, almsgiving and 

fasting, while at the same time prizing social justice and moral values. 

 

Islam has so often been misunderstood and misrepresented by the Western world. It is 

important to return to the ways of dialogue and reconciliation that were practised by 
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early Church Fathers, who appreciated and affirmed the contribution of the Faith of 

Muhammad.  
 

P 7: A Word of Welcome By Ecumenical Patriarch Bartholomew During the 4th Religious and 

Scientific Committee Preparatory Meeting for the Religion.docx - 7:21 [Islam has so often 
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Islam has so often been misunderstood and misrepresented by the Western world. It is 

important to return to the ways of dialogue and reconciliation that were practised by 

early Church Fathers, who appreciated and affirmed the contribution of the Faith of 

Muhammad. 
 

P10: Address during the official opening of the first international symposium.docx - 10:5 [We 

come from many cultures and..]  (4:4)   (Super) 
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We come from many cultures and peoples, tribes and tongues, nations and faiths. Yet 

we share a common concern for the future of the planet and the quality of human life 

and relationships throughout the earth 
 

P10: Address during the official opening of the first international symposium.docx - 10:20 

[“Mere appeals to ethical frate..]  (9:9)   (Super) 

Códigos: [Arg.humanista] [Reconocimiento otros saberes y creencias]  

No memos 

 

 “Mere appeals to ethical fraternity will never evoke in man that age-old power, which 

drives the migrating birds across the ocean”(C.G. Jung). 
 

P10: Address during the official opening of the first international symposium.docx - 10:36 
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Another symbol has been given to us, which points in this hopeful direction, although 

being more recent it has sunk more profoundly into human consciousness. The earth-

rise photograph taken in 1969 from the Apollo spacecraft shows the entire planet 

sapphire blue and beautiful, just as no human being since the dawn of history had ever 

seen it. This angelic view is foreshadowed and enlarged in the Book of Revelation, 

when John is shown the heavens opened and contemplates a great multitude out of 

every nation, rejoicing before the throne of God. 
 

P10: Address during the official opening of the first international symposium.docx - 10:43 
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 One approach is to consider the various ways in which our languages enable us to 



2021 

 

contemplate the future in as many languages as possible. We must contrast between 

the future – which is entirely constructed out of past and present, and which will itself 

soon become past – and the future which, beyond our control, will come upon us. 
 

P10: Address during the official opening of the first international symposium.docx - 10:49 

[Not everyone in this Symposium..]  (22:22)   (Super) 

Códigos: [Reconocimiento otros saberes y creencias]  

No memos 

 

 Not everyone in this Symposium shares the Christian faith. Nevertheless, we trust 

that we are all here around a common table like the“symposiasts” of ancient times, 

because we all know that we are on the threshold of a new day. 
 

P11: Address during the tea attended by the religious leaders of Hong Kong.docx - 11:1 

[Address during the tea attende..]  (1:2)   (Super) 

Códigos: [Campo religioso] [Reconocimiento otros saberes y creencias]  

No memos 

 
Address during the tea attended by the religious leaders of Hong Kong  

Conservation and Competition  
 

P11: Address during the tea attended by the religious leaders of Hong Kong.docx - 11:7 [Here 

in the peaceful and progr..]  (6:6)   (Super) 

Códigos: [Reconocimiento otros saberes y creencias]  

No memos 

 

Here in the peaceful and progress-oriented city of Hong Kong, you live within an 

efficiency and creativity of human effort, and you well understand the truth of our 

words. They are the words of a father or brother who beholds with sorrow some of his 

children destroying one other 
 

P12: Address at the Opening Ceremony of Summer Seminar on Halki 1995 at the Holy Trinity 

Monastery.docx - 12:21 [we wish to state, in closing, ..]  (27:27)   (Super) 

Códigos: [Reconocimiento otros saberes y creencias]  

No memos 

 

we wish to state, in closing, that the famous scholastic axiom of the Western Church 

gratia praesupponit naturam upon which in reality the whole of the West 
 

P13: Address at the Opening of the Fourth Summer Seminar on Halki.docx - 13:4 [For this 

reason, the Ecumenica..]  (5:5)   (Super) 

Códigos: [Acción ambiental] [Reconocimiento otros saberes y creencias]  

No memos 

 

For this reason, the Ecumenical Patriarchate, the Mother Church, has taken this 

initiative and joined its own voice to those of many others and has taken diligent and 

incisive action for the protection of the environment, inasmuch as our material world is 

first and foremost a spiritual organism. 
 

P13: Address at the Opening of the Fourth Summer Seminar on Halki.docx - 13:11 [Justice 

carries a more extensi..]  (8:8)   (Super) 
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Códigos: [Reconocimiento otros saberes y creencias]  

No memos 

 

Justice carries a more extensive and comprehensive sense of virtue, such as expressed 

in the well-known aphorism of Aristotle: “Every virtue is contained in justice.” The just 

person does more than merely comply with the law; the just person bears within 

oneself a higher conception of justice, namely of the perfect relationship of all things to 

one another. 
 

P17: Address of Ecumenical Patriarch Bartholomew at The House of Parliament of 

Romania.docx - 17:7 [The Holy and Great Church of C..]  (9:9)   (Super) 

Códigos: [Reconocimiento otros saberes y creencias]  

No memos 

 

The Holy and Great Church of Christ of Constantinople and all the local Orthodox 

Churches have a common reference to the spiritual heritage of Byzantium. This 

heritage has stood for the transcendence of the anthropocentric philosophy of classical 

Greek antiquity by accepting the anthropocentric teaching of Christianity. Such 

transcendence did not imply the rejection of all the achievements of ancient Greek 

thought, but the selective acceptance and application of all good elements therein. We 

see this selection imprinted in a superb manner in the literary work and theology of the 

great Church Fathers 
 

P21: Address During the Official Opening of the Inaugural Session of the Halki Ecological 

Institute.docx - 21:3 [The beautiful Black Sea, aroun..]  (4:4)   (Super) 

Códigos: [Reconocimiento otros saberes y creencias]  

No memos 

 

The beautiful Black Sea, around which so many renowned ancient civilizations 

flourished, constituted a very useful channel of communication between peoples and 

cultures throughout the centuries 
 

P21: Address During the Official Opening of the Inaugural Session of the Halki Ecological 

Institute.docx - 21:35 [Unfortunately, the description..]  (6:6)   (Super) 

Códigos: [Anclaje filosofía clásica] [Reconocimiento otros saberes y creencias]  

No memos 

 

Unfortunately, the description by Herodotus about the primeval belief in the 

sacredness of rivers that existed among certain peoples living by them -- a belief 

imposed upon them for reasons of religious conviction, that they must not pollute the 

rivers -- is not a generally accepted credo of humankind. 
 

P21: Address During the Official Opening of the Inaugural Session of the Halki Ecological 

Institute.docx - 21:12 [This piety which the ancient p..]  (10:10)   (Super) 

Códigos: [Reconocimiento otros saberes y creencias]  

No memos 

 

This piety which the ancient peoples had, referred to by Herodotus, elevated them to a 

level of spiritual civilization higher than our own inasmuch as we do not have the 

delicateness of feelings and the sensitivities of our responsibility in facing our fellow 

human beings which these ancestors possessed. 
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P21: Address During the Official Opening of the Inaugural Session of the Halki Ecological 

Institute.docx - 21:24 [or, at least that of those who..]  (17:17)   (Super) 

Códigos: [Reconocimiento otros saberes y creencias]  

No memos 

 

or, at least that of those whom Herodotus referred to as the ancient Persians, who 

neither spat nor washed their hands in the river, and who also encouraged others to do 

likewise, out of great respect for the rivers (Kleio, par. 138).  
 

P21: Address During the Official Opening of the Inaugural Session of the Halki Ecological 

Institute.docx - 21:29 [We repeat once again from this..]  (19:19)   (Super) 

Códigos: [Reconocimiento otros saberes y creencias]  

No memos 

 

We repeat once again from this position our invitation to all of you - to the Orthodox 

and other Churches, and to the religious leaders of the faiths in the neighboring region, 

as well as in the depths of Europe, Asia, and Asia Minor, from where rivers transfer 

pollution and especially toxic wastes into the Black Sea - to convey to all peoples the 

need to raise their awareness about such pollution, to the level at least of those people 

who some 2500 years ago would not even wash their hands in the rivers.  
 

P23: Address During the International Ecological Symposium held in Kathmandu.docx - 23:1 

[Address During the Internation..]  (1:2)   (Super) 

Códigos: [Campo religioso] [Reconocimiento otros saberes y creencias]  

No memos 

 
Address During the International Ecological Symposium held in Kathmandu, Nepal 

Sacred Gifts to a Living Planet 
 

P23: Address During the International Ecological Symposium held in Kathmandu.docx - 23:40 

[We recognize that there exist ..]  (5:5)   (Super) 

Códigos: [Reconocimiento otros saberes y creencias]  

No memos 

 

 We recognize that there exist numerous and diverse theoretical beliefs and 

philosophical opinions concerning this worldview. However, we believe that the 

foundation of our practical conclusions, reflected in our personal and collective 

behavior, is able to assist all people of good will to conform their behavior to the 

suggested ethical model. This should be the case even if the religious origin of the 

suggested ethic does not coincide with certain people’s opinions about particular 

details. 
 

P23: Address During the International Ecological Symposium held in Kathmandu.docx - 23:10 

[We are obliged to clarify the ..]  (6:6)   (Super) 

Códigos: [Reconocimiento otros saberes y creencias]  

No memos 

 

We are obliged to clarify the fact that, for us the demands of our faith are of primary 

value. Yet, we begin with the more general human demands, because we are also 

addressing distinguished delegates who do not share our religious conviction, and for 

whom the weight of any argument does not lie in its religious connection but in its 

rational cohesion.  
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P25: Address of Ecumenical Patriarch Bartholomew at the Environmental Symposium.docx - 

25:24 [People of all faith traditions..]  (14:14)   (Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica] [Reconocimiento otros 

saberes y creencias]  

No memos 

 

People of all faith traditions praise the Divine, for they seek to understand their 

relationship to the cosmos. 
 

P26: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the 

International Ecological Symposium on the Theme.docx - 26:3 [Among the many prevailing 

misc..]  (3:3)   (Super) 

Códigos: [Defensa y aclaración del mensaje cristiano - Familia: Arquitectura ontológica] 

[Papel de la religión - Familia: Arquitectura ontológica] [Reconocimiento otros saberes y creencias]  

No memos 

 

Among the many prevailing misconceptions, is the idea that religion in general, and 

Christianity in particular, are interested only in life after death, as if by struggling to 

divest one’s self of a material body, one might be changed into a liberated spirit, as 

Plato taught. However, leaving the arguments of other religious teachings and 

philosophical schools to their own adherents, we will focus on the Eastern Orthodox 

Church, in the knowledge of our own responsibility. 
 

P28: Address of Ecumenical Patriarch Bartholomew on the Eve of World Oceans Day to the 

Fifth Religion.docx - 28:3 [Some of us are native speakers..]  (3:3)   (Super) 

Códigos: [Reconocimiento otros saberes y creencias]  

No memos 

 

Some of us are native speakers of Swedish, French, English, Finnish, Russian or Greek, 

and some of languages even beyond Europe. 
 

P28: Address of Ecumenical Patriarch Bartholomew on the Eve of World Oceans Day to the 

Fifth Religion.docx - 28:5 [Some of us are young, some mid..]  (4:6)   (Super) 

Códigos: [Reconocimiento otros saberes y creencias] [Relacionamiento]  

No memos 

 

Some of us are young, some middle-aged and some have seen many seasons come 

and go. 

Some of us are representatives of academia, some of industry, some of public interest 

organizations, NGOs, some of government and intergovernmental organizations. 

Some of us are Roman Catholics, some Protestants, some Jews, some Muslims, and 

some are Orthodox Christians. 
 

P29: Address of Ecumenical Patriarch Bartholomew to the Summit on Religions and 

Conservation.docx - 29:1 [Address of Ecumenical Patriarc..]  (1:1)   (Super) 

Códigos: [Campo académico] [Hiperaudiencias] [Reconocimiento otros saberes y creencias]  

No memos 
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Address of Ecumenical Patriarch Bartholomew to the Summit on Religions and 
Conservation, Religion and Nature: The Abrahamic Faiths' Concepts of Creation, 
Atami, Japan 
 

P29: Address of Ecumenical Patriarch Bartholomew to the Summit on Religions and 

Conservation.docx - 29:4 [It is perhaps especially fitti..]  (3:3)   (Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica] [Reconocimiento otros 

saberes y creencias]  

No memos 

 

It is perhaps especially fitting that this, the first major paper of both sessions of the 

Summit, should be given in memory of Dr. Terumichi Kawai. It was Dr. Kawai's vision 

which first raised the possibility of this Summit. The breadth and depth of the issues to 

be confronted at the Summit reflects the international scope and perception that was 

the hallmark of Dr. Kawai's work. We had the opportunity of meeting him only once, 

when he accompanied his father, President Teruaki Kawai, to an audience we granted 

them at the Phanar. We know that the meeting, which revealed areas of profound 

common concern between us, was also a result of Terumichi's understanding of the 

need for East and West to meet. 
 

P29: Address of Ecumenical Patriarch Bartholomew to the Summit on Religions and 

Conservation.docx - 29:22 [In Islam, the Qur'an teaches t..]  (15:16)   (Super) 

Códigos: [Reconocimiento otros saberes y creencias]  

Memo: [Islam]  

 

In Islam, the Qur'an teaches that all animals live in community and that they are 

known and accountable before God (Sura 6:38). It also denounces the arrogance of 

those who treat the rest of creation without respect: 

"Do you not see that it is God whose praises are celebrated by all beings in the 

heavens and on earth, even by the birds in their flocks? Each creature knows its prayer 

and psalm -- and so does God know what they are doing. And yet, you understand not 

how they declare His Glory" (Sura 24:41). 
 

P29: Address of Ecumenical Patriarch Bartholomew to the Summit on Religions and 

Conservation.docx - 29:29 [Islam expresses this in the no..]  (32:32)   (Super) 

Códigos: [Reconocimiento otros saberes y creencias]  

Memo: [Islam]  

 

Islam expresses this in the notion of humans being Khalifas. A Khalifa is a vice-regent 

-- someone appointed by the Supreme Ruler to have responsibility over a given area in 

an empire. The Qur'an, in Sura 2:30 uses this phrase as a description of the role of 

humanity. We have been given great description and authority by God, but only to be 

used on God's behalf, not for our own ends and ambitions. The Qur'an makes it clear 

that any abuse of this power, any wanton or wasteful use of the world's natural 

resources, is repugnant to God and thus to Islam. 
 

P29: Address of Ecumenical Patriarch Bartholomew to the Summit on Religions and 

Conservation.docx - 29:30 [Two fundamental consequences e..]  (33:33)   (Super) 

Códigos: [Pragmatismo] [Reconocimiento otros saberes y creencias]  

No memos 
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Two fundamental consequences emerge from attitudes such as this: The first 

consequence is that the world is not meant to be used by humans for their own 

purpose, but it is the means whereby humans come into relationship with God. If 

humans change this use into egocentric greedy exploitation, into oppression and the 

destruction of nature, then man's own vital relationship with God is denied and 

refuted; a relationship pre-destined to continue into eternity. 
 

P29: Address of Ecumenical Patriarch Bartholomew to the Summit on Religions and 

Conservation.docx - 29:32 [The second consequence: The wo..]  (34:34)   (Super) 

Códigos: [Pragmatismo] [Reconocimiento otros saberes y creencias]  

No memos 

 

The second consequence: The world as a creation of God ceases to be a neutral object 

for man's use. The world incarnates the word of the Creator, just as every work of art 

incarnates the word of the artist. The objects of natural reality bear the seal of the 

wisdom and love of their Creator. They are word of God calling man to come into 

dialogue with Him. 
 

P29: Address of Ecumenical Patriarch Bartholomew to the Summit on Religions and 

Conservation.docx - 29:47 [The great challenge to which t..]  (50:50)   (Super) 

Códigos: [Arg. ciencia-natural] [Canales de diálogo - Familia: Arquitectura ontológica] 

[Reconocimiento otros saberes y creencias]  

No memos 

 

The great challenge to which the Abrahamic faiths of the monotheistic traditions are 

called to make good use of today is found in the unexpected givens of contemporary 

physical science, the captivating new cosmology which comes out of the study of 

quantum mechanics: such as, the energetic attitude of matter, the relativity of place 

and time as the connections of the presence of matter, the constantly clarifying 

anthropocentric intentionality of the universe. The language of physical science today 

manifests to us the universal reality as an active word and is not hypostatically 

localized except in its contact with the word of the human person. 
 

P30: Address of His All.docx - 30:30 [And it was in the Aegean that ..]  (25:25)   (Super) 

Códigos: [Papel de la religión - Familia: Arquitectura ontológica] [Reconocimiento otros 

saberes y creencias]  

No memos 

 

And it was in the Aegean that we commenced, in 1995, an ambitious program of 

integrating current scientific knowledge about the oceans with the spiritual approach of 

the world's religions to water, particularly the world's oceans. 
 

P30: Address of His All.docx - 30:42 [From our own country, Turkey, ..]  (34:34)   (Super) 

Códigos: [Reconocimiento otros saberes y creencias] [Visión histórica-tradicional - Familia: 

Arquitectura ontológica]  

No memos 
 

From our own country, Turkey, we perceive both a welcome to a new economic and 

trading partner, but we also feel the hesitation that comes from embracing, as an 

equal, a country that is predominantly Muslim. And yet Europe is filled with millions of 

Muslims who have come here from all sorts of backgrounds and causations; just as 
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Europe would still be filled with Jews, had it not been for the horrors of the Second 

World War.  
 

P30: Address of His All.docx - 30:48 [Please allow us from this hono..]  (43:43)   (Super) 

Códigos: [Reconocimiento otros saberes y creencias]  

No memos 

 

 Please allow us from this honorable podium to offer our best wishes to the Muslim 

faithful around the globe for the upcoming Great Feast of Ramadan and also our best 

wishes to the Jewish faithful throughout the world for the upcoming Feast of Rosh Ha 

Shanah. 
 

P30: Address of His All.docx - 30:56 [At the heart of the European p..]  (53:53)   (Super) 

Códigos: [Reconocimiento otros saberes y creencias]  

No memos 

 

At the heart of the European project, it is important to provide the means for 

intercultural dialogue and dialogue between citizens to strengthen respect for cultural 

diversity and deal with the complex reality in our societies and the coexistence of 

different cultural identities and beliefs. (Decision No 1983/2006 of EP and CEU) 
 

P30: Address of His All.docx - 30:60 [Parallel to the aforementioned..]  (81:81)   (Super) 

Códigos: [Campo religioso] [Reconocimiento otros saberes y creencias]  

No memos 

 

Parallel to the aforementioned dialogues, we continue theological dialogues with 

theRoman Catholic, Anglican, Lutheran, and Reformed Churches. In October, at the 

invitation of the Pope, we will have the opportunity to address the twelfth General 

Ordinary Assembly of the Synod of Bishops at the Vatican. 
 

P30: Address of His All.docx - 30:62 [Please allow us from this hono..]  (83:83)   (Super) 

Códigos: [Reconocimiento otros saberes y creencias]  

No memos 
 

 Please allow us from this honorable podium to offer our best wishes to the Muslim 

faithful around the globe for the upcoming Great Feast of Ramadan and also our best 

wishes to the Jewish faithful throughout the world for the upcoming Feast of Rosh Ha 

Shanah. 
 

P31: Address to the Plenary of the European Parliament.docx - 31:18 [The Ecumenical 

Patriarchate an..]  (11:11)   (Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica] [Reconocimiento otros 

saberes y creencias]  

No memos 

 

The Ecumenical Patriarchate and the Orthodox Church in general respect the ethnic 

traditions and sensitivities of peoples.  
 

P32: Address to the World Alliance of YMCA in Durban.docx - 32:1 [Address to the World 

Alliance ..]  (1:2)   (Super) 

Códigos: [Reconocimiento otros saberes y creencias]  
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No memos 

 
Address to the World Alliance of YMCA in Durban. 

It is with great pleasure that we address and greet the participants of the 16th World 

Council of YMCAs gathered in Durban for the Youth Council and the World Council. The 

invaluable outreach and manifold work of your councils have stood for many years as a 

testimony to human cooperation and fraternal concern for an admirable development 

of a spirit of fellowship throughout the world. Therefore, it is most appropriate that you 

celebrate this sense of community through the theme of “Ubuntu,” which will define 

the parameters of your deliberations and worship. 
 

P32: Address to the World Alliance of YMCA in Durban.docx - 32:10 [The rabbinical 

interpretation ..]  (5:5)   (Super) 

Códigos: [Reconocimiento otros saberes y creencias]  

No memos 
 

The rabbinical interpretation of this commandment implies that we ought to love our 

neighbor because our neighbor reveals our true self. In others, we learn to be 

ourselves. By loving others, we become more human. As your theme rightly denotes, 

“a person is a person only through other persons.” 
 

P32: Address to the World Alliance of YMCA in Durban.docx - 32:13 [“Ubuntu” is truly our 

only hop..]  (7:7)   (Super) 

Códigos: [Reconocimiento otros saberes y creencias]  

No memos 

 

“Ubuntu” is truly our only hope for the preservation of life and peace through the 

world, both among people and with the natural environment. 
 

P34: Closing Address at International Conference of Young Presidents Organization in 

Istanbul.docx - 34:48 [In this spirit, the Ecumenical..]  (22:22)   (Felipe Cárdenas) 

Códigos: [Reconocimiento otros saberes y creencias]  

No memos 

 

In this spirit, the Ecumenical Patriarchate has initiated and sponsored numerous 

interfaith encounters and conversationswith representatives of Islam, Judaism 

and other Christian denominations. As we are situated in our glorious City, we live at 

the crossroads of East and West, and thus we have a unique perspective on the world’s 

religions and cultures. In this spirit our dialogue with representatives of the Muslim 

faith was initiated in 1986, searching in common for ways of cooperation an 

communication, as well as peaceful coexistence, by means of mutual respect an 

religious tolerance. A similar dialogue takes place with Judaism.  
 

P34: Closing Address at International Conference of Young Presidents Organization in 

Istanbul.docx - 34:57 [As far as the environment is c..]  (27:27)   (Super) 

Códigos: [Reconocimiento otros saberes y creencias]  

No memos 

 

As far as the environment is concerned, let me close with the words of the former US 

Vice-President Al Gore, who recently attended a conference in Istanbul, marking 30 
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years of WWF, who quoted us saying “the imposition of modern society which is totally 

disinterested in human impact on the environment, not only impedes sustainable 

development but it is also utterly unjust”.  

 
 

P35: Closing Address of Ecumenical Patriarch Bartholomew at the Sixth Ecological 

Symposium on the Amazon River.docx - 35:3 [In our unique encounter with t..]  (5:5)   

(Super) 

Códigos: [Reconocimiento otros saberes y creencias]  

No memos 

 

In our unique encounter with the indigenous peoples of this region, we witnessed and 

felt their profound sense of the sacredness of creation and of the bonds, which exist 

between all living things and people. Thanks to them, we understand more deeply 

that, as creatures of God, we are all in the same boat: “estamos no mesmo barco!” 
 

P35: Closing Address of Ecumenical Patriarch Bartholomew at the Sixth Ecological 

Symposium on the Amazon River.docx - 35:5 [Furthermore, through the wisdo..]  (6:6)   

(Super) 

Códigos: [Reconocimiento otros saberes y creencias]  

No memos 

 

Furthermore, through the wisdom of the indigenous peoples, we have been reminded 

of our obligation toward future generations. 
 

P35: Closing Address of Ecumenical Patriarch Bartholomew at the Sixth Ecological 

Symposium on the Amazon River.docx - 35:6 [Among the blessings we have en..]  (7:7)   

(Super) 

Códigos: [Reconocimiento otros saberes y creencias] [Relacionamiento]  

No memos 

 

Among the blessings we have enjoyed in Brazil is a new understanding of the ancient 

images, which our faith uses to describe the delicate relationship between God, man, 

and creation. 
 

P35: Closing Address of Ecumenical Patriarch Bartholomew at the Sixth Ecological 

Symposium on the Amazon River.docx - 35:20 [If we are to have any hope of ..]  (10:10)   

(Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica] [Reconocimiento otros 

saberes y creencias] [Relacionamiento]  

No memos 

 

If we are to have any hope of breaking the vicious circle of global environmental 

destruction, then we shall need an effort, which is ecumenical in the best sense of the 

word, involving people across religions, races and continents. 
 

P35: Closing Address of Ecumenical Patriarch Bartholomew at the Sixth Ecological 

Symposium on the Amazon River.docx - 35:21 [In particular, it must embrace..]  (10:10)   

(Super) 

Códigos: [Reconocimiento otros saberes y creencias] [Transdisciplinariedad]  
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No memos 

 

In particular, it must embrace leaders and thinkers across disciplines, ranging from 

theology and religion to biology and economics. We have been blessed during this 

symposium by a remarkable meeting of minds, through which religion and science 

were able to share the same language and concerns. 
 

P36: Common Declaration of Pope John Paul II and Ecumenical Patriarch Bartholomew At the 

Fourth Ecological Symposium on the Adriatic Sea.docx - 36:1 [Common Declaration of Pope 

Joh..]  (1:1)   (Super) 

Códigos: [Campo religioso] [Hiperaudiencias] [Reconocimiento otros saberes y creencias]  

No memos 

 
Common Declaration of Pope John Paul II and Ecumenical Patriarch Bartholomew At 
the Fourth Ecological Symposium on the Adriatic Sea  
 

P36: Common Declaration of Pope John Paul II and Ecumenical Patriarch Bartholomew At the 

Fourth Ecological Symposium on the Adriatic Sea.docx - 36:12 [3. To use science and 

technolo..]  (15:15)   (Super) 

Códigos: [Reconocimiento otros saberes y creencias]  

No memos 
 

3. To use science and technology in a full and constructive way, while recognizing that 

the findings of science have always to be evaluated in the light of the centrality of the 

human person, of the common good and of the inner purpose of creation. Science may 

help us to correct the mistakes of the past, in order to enhance the spiritual and 

material well-being of the present and future generations. It is love for our children 

that will show us the path that we must follow into the future. 
 

P73: Greetings of Ecumenical Patriarch Bartholomew at the Jubilee Celebration of the 

Ethiopian Orthodox Churc1.docx - 73:1 [Greetings of Ecumenical Patria..]  (1:1)   (Super) 

Códigos: [Campo religioso] [Reconocimiento otros saberes y creencias]  

No memos 

 
Greetings of Ecumenical Patriarch Bartholomew at the Jubilee Celebration of the 
Ethiopian Orthodox Church 
 

P73: Greetings of Ecumenical Patriarch Bartholomew at the Jubilee Celebration of the 

Ethiopian Orthodox Churc1.docx - 73:17 [Greetings of Ecumenical Patria..]  (1:17)   (Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica] [Reconocimiento otros 

saberes y creencias]  

Memo: [Monofisitas]  

 
Greetings of Ecumenical Patriarch Bartholomew at the Jubilee Celebration of the 
Ethiopian Orthodox Church 

Your Beatitude, Brother and Patriarch of Ethiopia Paul, 

Your Excellencies, 

Blessed and beloved children in the Lord, 

Dear, dignified, brave and glorious people of Ethiopia, 
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It is with great joy that we encounter and greet you all today. We owe and express 

profound gratitude to our beloved Brother in Christ, Patriarch Paul of the ancient 

Christian Church of Ethiopia. His gracious invitation has permitted us once again to 

visit your historic country, to participate in this significant international symposium, as 

well as to celebrate with you the Ethiopian Jubilee. 

In the Acts of the Apostles, we read the wonderful account describing the way in which 

the first Ethiopian received the Gospel. How glorious and spontaneous, how sincere 

and noble his confession was indeed: “Believing that Jesus Christ was the Son of God.” 

(Acts 8.37) 

Numerous people have since that time imitated this man. Numerous generations of 

Ethiopians have confessed and continue even today to confess proudly their faith in 

their Lord and savior Jesus Christ. Numerous martyrs. Numerous saints. Numerous 

pious believers, both men and women, both educated and unlettered, all manner of 

Ethiopian people have preserved and still preserve alight the bright torch of faith! 

We praise our Holy God for the dedication of the people of Ethiopia. We congratulate 

your tireless and zealous Patriarch. We congratulate your pious pastors, Hierarchs, 

priests, and all those who minister in every way in the vineyard of the Church. We 

congratulate your parents and teachers, who spiritually nurture and support your 

children and youth. 

Moreover, we greet all of the citizens of Ethiopia, who may follow other religious 

traditions – indeed, we greet and bless everyone, without discretion, with all our love 

and sincerity. For, according to our faith, all people are children of God the Creator, 

members as brothers and sisters of the one family of the undivided human race 

according to God. We also believe in the inviolable sacredness of the human person, 

convinced that everyone without exception has a proper place in life for the enjoyment 

of fundamental human rights.  

Every nation of the world is blessed. Yet, thrice-blessed are those nations whose 

identity and memory dates back many centuries and even millennia. One of these 

nations is the courageous, enduring, suffering, albeit proud country of Ethiopia, just as 

our own blessed nation of the Greeks. Indeed, relations between the two have always 

been and remain friendly and creative. 

The same applies to relations between our two Churches. These relations are steadily 

being strengthened, aiming at the restoration of full communion. Such is the express 

desire of the Ethiopian and the entire Orthodox Church. To this purpose, our beloved 

brother and concelebrant, Patriarch Theodoros of Alexandria and All Africa is working 

with the active support here of His Eminence Metropolitan Petros of Axum.  

As for us, as Ecumenical Patriarch, we bear the historic privilege as well as the pastoral 

responsibility of serving as First Bishop of the Holy Orthodox Church throughout the 

world. And we unwaveringly believe in the need for swift restoration of full communion 
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between our two Churches. This is the fervent desire of the entire Church. This is the 

obligation of its leaders. This is our goal. This is our hope and conviction. 

We wholeheartedly greet the political and other authorities of Ethiopia: His Excellency 

President Girma Woldegiorgis and His Excellency Prime Minister Meles Zenawi. We 

congratulate them as well as their coworkers in the arduous, albeit beautiful struggle 

for the progress of your country, for the deepening of democracy, the broadening of 

social justice, the establishment of order and security, the eradication of poverty, 

disease and all other problems in Ethiopia, so that all its people may share in the fruits 

of the earth and of their work, in the development of the economy, in the elevation of 

education, science and technology, as well as in the protection of the natural 

environment which is so violently threatened all over the world today, and – finally – in 

the restoration of peace and the promotion of friendship and cooperation among 

neighboring nations, for the sake of the peaceful coexistence of the global community. 

All nations of the earth are entitled to the vision of a better world, a world without 

violence, without fear or terror, without fratricidal wars; a world where mutual respect 

of all people and races will reign, where brotherhood and active solidarity prevail, and 

where women are respected, children are protected, young people have hope, while 

the elderly, the sick and the homeless are cared for. 

This vision is not utopian. It is planted in the deepest recesses of everyone’s soul. It is 

possible and accessible, so long as the struggle to achieve and materialize it is 

common and universal. After all, this is the will of the God of love. 

May His Grace and boundless Mercy protect all Ethiopia and all of you. Amen. 
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The Danube is a river connecting peoples with different histories and religious faiths. 
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Religious leaders throughout the world recognize that climate change is much more 

than an issue of environmental preservation. Insofar as human-induced, it is a 

profoundly moral and spiritual problem 
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Thus, today, we are able to say that the Christian religion, the Jewish religion, and the 

Muslim religion- which accepts in part of the Old Testament as encompassing the 

declaration of God’s will to humankind- we are obliged to emphasize their faithful that 

tending and protecting the earthly environment and, in general, the worldly 

environment which we live , is a commandment of God; as such, a religious obligation. 
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Let us, therefore, increase our inter-Christian and inter-religious dialogue of 

reconciliation. 
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As we begin our symposium, against a background of grave pronouncements from 

scientists about the consequences of climate change for every living thing on earth, it 

is above all to the people of Greenland that we look for guidance. 
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And this is the reason why we have among us today distinguished representatives of 

many faiths. 
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 As more and more people now realise, religion and environmental science are both 

concerned with ultimate matters, with the final destiny of mankind, the earth and the 

whole of creation.  

For that reason alone, spiritual leaders and ecologists cannot avoid engaging in a 

profound dialogue with one another. But neither our scientific friends, nor our fellow 

leaders of the world of faith, would have come to Greenland if we thought the future of 

the planet was utterly hopeless. It is because we believe in the possibility of saving the 

earth, and of restoring the covenant between man and God, that we have travelled 

here, in a spirit of penance, pilgrimage and gratitude to our hosts.  
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To you, the people of Greenland, the idea that natural world is awesome, mysterious 

and worthy of care must be too obvious to worth stating 
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Senior figures from many religious traditions have offered up, each in his own way, a 

silent prayer for the future of our beautiful world, for the people who live on earth now, 

and for the generations that will succeed us, assuming that human folly does not 

destroy life on earth altogether. 
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On behalf of all of us, on behalf of our Greenlandic hosts and on behalf of all the 

people, from many lands and religious traditions who have taken part in this 

symposium, allow me to offer up a public prayer: may God grant us the wisdom to act 

in time. 
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According to the first settlers in Australia, the indigenous peoples were astonished 

when they saw how these settlers regarded themselves as the owners of particular 

tracts of land. According to the understanding of the indigenous peoples, the earth was 

a possession common to all, just like the air, the sun, the sea.  
 

P114: Opening Address of Ecumenical Patriarch Bartholomew at the Fifth Symposium on 

Religion.docx - 114:24 [Unfortunately western society ..]  (17:17)   (Super) 

Códigos: [Reconocimiento otros saberes y creencias]  

No memos 

 

Unfortunately western society has not so far achieved the level of understanding 

displayed by the Australian aborigines. We have not yet learned to share the resources 

of the earth with one another on a fair and equal basis. 
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Reflection on the Theme for the World Council of Churches General Assembly  
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This unique and finite biological diversity is inextricably linked to the extraordinary 

wealth of cultural diversity in the region. The cosmology and mythology of those who 

came at the beginning of history to inhabit Amazonia, their intimate knowledge of, and 

respect for, the diversity of life, and their practical skills in sustaining the ecology of 

this part of the world make the indigenous peoples the true guardians of the region.  
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In many parts of the world, indigenous cultures have been undermined by seductive 

images from the supposedly civilised world, propagating the idea that happiness is only 

to be found in consuming more and more material products. But we have a strong 

sense that the people of Greenland, and their elected rulers, have avoided such 

temptations. You are bringing your people some of the practical benefits of modern 

science and technology, while also holding onto everything that is best in your 

traditional way of life, including your magnificent tradition of story-telling. In this 

endeavour, you have our support, our solidarity and our prayers. 
 

P130: The Sign of Jonah.docx - 130:6 [At the far left of this image,..]  (8:8)   (Super) 

Códigos: [Reconocimiento otros saberes y creencias] [Relacionamiento]  

No memos 

 

At the far left of this image, created nature is portrayed as a woman, reflecting the 

concept of “mother earth” that indigenous peoples throughout the world – be it the 

Indians of North America or the Aborigines of Australia – have respected and retained 

for centuries. Nature holds her arms open in a gesture of receptiveness and embrace 

of all people and all things.  
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 They range from indigenous communities who have had little or no contact with the 

supposedly civilized world, to poor and vulnerable city-dwellers who have recently 

arrived in this region in the hope of making a living. For the simple fact that that you 

and your state ministers have undertaken the governance of such a rich and yet fragile 

part of our planet, we salute you and we respect you. We especially admire your 

state’s commitment to preserving as much as possible of the rainforest, and to 

protecting the indigenous people who are guardians and guarantors of the forest’s 

survival.  
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Unity as Calling, Conversion and Mission Opening address by His All Holiness the 
Ecumenical Patriarch Bartholomew to the Plenary of the World Council of Churches’ 
Commission on Faith and Order "Called To Be One Church", Crete Greece 
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Another concern which you as leaders and as businesspeople will almost certainly face, 
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in one form or another, is the sheer diversity of the human race, namely the 

simple fact that humankind is divided into so many different religions, races, ethnic 

groups and nationalities. Whatever the nature of your business or profession, your 

employees and your customers invariably comprise representatives of the human race 

in all its wondrous variety and mystery. It follows, then, that as business leaders, and 

quite simply as decent and civilized human beings, you have a strong interest in the 

avoidance of any so-called “clash of civilizations” between different cultural or religious 

groups. 
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Your summit is part of a global effort to mobilize action and inspire change on this compelling crisis of our 
time. We are especially pleased to learn that leaders representing numerous faith communities as well as 
diverse disciplines will be in attendance in order to assume responsibility and provide direction. In 
particular, your summit will assemble women and men, as well as indigenous and youth to marshal their 
commitment and cooperation to advocate creation care and climate justice. 
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 Each believer and each leader, each field and each discipline, each institution and each individual must be 
touched by the call to change our greedy ways and destructive habits 
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Your summit is part of a global effort to mobilize action and inspire change on this compelling crisis of our 
time. We are especially pleased to learn that leaders representing numerous faith communities as well as 
diverse disciplines will be in attendance in order to assume responsibility and provide direction. In 
particular, your summit will assemble women and men, as well as indigenous and youth to marshal their 
commitment and cooperation to advocate creation care and climate justice. 
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The Green Patriarch: Ecumenical Patriarch Bartholomew and the Protection of the 
Environment 
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Ecumenical Patriarch Bartholomew Expresses Gratitude for Being Awarded the 
Binding Prize  

December 19, 2002 

The Honourable PD Dr. Mario F. Broggi, Director of the Binding Foundation,  

our Modesty’s beloved in the Lord: Grace and peace from God. 

We would like to take this opportunity to express our heartfelt thanks to you for all 

that you have done for us through our being awarded the Binding Prize this December. 

Our receiving this award, its widespread acknowledgement, and our attendance to the 

Award Ceremony, would not have been possible without your very kind consideration 

and personal assistance. Your very meticulous organizing of all of the preliminary and 

subsequent details of our receiving the award was of great benefit to our Modesty and 

our patriarchal entourage, and was very much appreciated. 

We are very grateful to the Binding Foundation for selecting us as an ecclesiastical 

personality and institution for this award. It is through this type of acknowledgement 

that the work of our Modesty, the Ecumenical Patriarchate, and thus the Orthodox 

Church, in the protection of the natural environment grows and becomes more 

effective. We also hope that your gesture has awakened others in the field of 

environmental protection to the contribution that the Christian Church is making 

toward this cause.  

Thanking you once again for all that you did to make this a very memorable event in 

the history of our environmental endeavours, we pray for your continued health, and 

spiritual well being, and for every good progress and success of the Binding Foundation 

towards its very noble goals. We would also like to express to you our warm regards in 

this joyful Christmas season and our heartfelt wishes for a happy and prosperous New 

Year 2003. 

At the Patriarchate, 19 December 2002. 

Your fervent supplicant before God, 

+ BARTHOLOMEW 

Archbishop of Constantinople, 
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Greetings of Pope Benedict XVI to the Symposium "The Arctic: Mirror of Life" 
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Greetings of Pope Benedict XVI to the Symposium "The Arctic: Mirror of Life" 

It gives me great joy to greet you and all those taking part in the Seventh Symposium 

of the Religion, Science and the Environment movement, which this year turns its 

attention to the subject: "The Arctic: Mirror of Life". Your own dedication and personal 

commitment to the protection of the environment demonstrates the pressing need for 

science and religion to work together to safeguard the gifts of nature and to promote 

responsible stewardship. Through the presence of Cardinal McCarrick I wish to reaffirm 

my fervent solidarity with the aims of the project and to assure you of my hope for a 

deepening global recognition of the vital relationship between the ecology of the 

human person and the ecology of nature (cf. Message for the 2007 World Day of 

Peace, 8). 

Preservation of the environment, promotion of sustainable development and particular 

attention to climate change are matters of grave concern for the entire human family. 

No nation or business sector can ignore the ethical implications present in all economic 

and social development. With increasing clarity scientific research demonstrates that 

the impact of human actions in any one place or region can have worldwide effects. 

The consequences of disregard for the environment cannot be limited to immediate 

area or populus because they always harm human coexistence, and thus betray human 

dignity and violate the rights of citizens who desire to live in a safe environment (cf. 

ibid., 8-9). 

This year's symposium, dedicated again to the earth's water resources, takes you and 

various religious leaders, scientists, and other interested parties to the Ilulissat 

Icefjord on the west coast of Greenland. Gathered in the magnificent beauty of this 

unique glacial region and World Heritage site your hearts and minds turn readily to the 

wonders of God and in awe echo the words of the Psalmist praising the name of the 

Lord who is "majestic in all the earth". Immersed in contemplation of the "work of his 

fingers" (Ps 8), the perils of spiritual alienation from creation become plainly evident. 

The relationship between individuals or communities and the environment ultimately 

stems from their relationship with God. When "man turns his back on the Creator’s 

plan, he provokes a disorder which has inevitable repercussions on the rest of the 

created order" (Message for the 1990 World Day of Peace, 5). 

Your Holiness, the international and multi-disciplinary nature of the symposium attests 

to the need to seek global solutions to the matters under consideration. I am 

encouraged by the growing recognition that the entire human community - children 
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and adults, industry sectors, States and international bodies - must take seriously the 

responsibility that falls to each and every one of us. While it is true that industrializing 

countries are not morally free to repeat the past errors of others, by recklessly 

continuing to damage the environment (cf. ibid., 10), it is also the case that highly 

industrialized countries must share 'clean-technologies' and ensure that their own 

markets do not sustain demand for goods whose very production contributes to the 

proliferation of pollution. Mutual interdependence between nations’ economic and 

social activities demands international solidarity, cooperation and on-going educational 

efforts. It is these principles which the Religion, Science and the Environment 

movement courageously upholds. 

With sentiments of deep appreciation, and mindful of our commitment to encourage 

and support all efforts made to protect God’s works, (cf. Common Declaration, 30 

November 2006), I pray that the Almighty will abundantly bless this year’s symposium. 

May he accompany you and all those gathered with you, so that all creation may give 

praise to God! 

From the Vatican, 1 September 2007 
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Greetings of Pope John Paul II to Fifth Symposium on Religion, Science and the 
Environment. 
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Religion and the Environment: The Link Between Survival and Salvation 
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His All Holiness was presented with the Hollister Award by the Temple of 

Understanding in New York on Tuesday, October 19, 2010. Others who received the 

award were Prince El Hassan bin Talal, Archbishop Desmond Tutu, and Prof. Karen 

Armstrong.  

CNN invited His All Holiness to contribute an opinion article for their online edition and 

it can be viewed on their website at: 
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Remarks of Ecumenical Patriarch Bartholomew on Receiving an Environmental 
Award From the Scenic Hudson Association in New York 
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Remarks of Ecumenical Patriarch Bartholomew Upon Receiving an Honorary 
Doctorate from City University, London 
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Remarks of Ecumenical Patriarch Bartholomew Upon Receiving Honorary Doctorate 
of Environmental Studies from The Aegean University  
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Toast by Ecumenical Patriarch Bartholomew During the Dinner in His Honor By the 
Ambassador of Greece in Oslo 
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Toast of Ecumenical Patriarch Bartholomew at the Dinner Hosted in His Honor by the 
Board of Directors and Staff of the Sophie Foundation 
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P 5: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the Meeting of 
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Orthodox Primates at the Phanar.docx - 5:30 [We humbly consider that dialog..]  (12:12)   

(Super) 
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We humbly consider that dialogues are beneficial in our search for ways to 

overcome differences and in our effort to enlighten others our positions, 

without however sacrificing anything essential to our faith.  
 

P 7: A Word of Welcome By Ecumenical Patriarch Bartholomew During the 4th Religious and 

Scientific Committee Preparatory Meeting for the Religion.docx - 7:7 [It cannot be brought 

about by ..]  (6:6)   (Super) 
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It cannot be brought about by any one discipline or religion in isolation of the others. 
 

P10: Address during the official opening of the first international symposium.docx - 10:68 

[Revelation and the Envirnoment..]  (2:2)   (Super) 
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Revelation and the Envirnoment  
 

P12: Address at the Opening Ceremony of Summer Seminar on Halki 1995 at the Holy Trinity 

Monastery.docx - 12:18 [These graces are preeminently ..]  (23:23)   (Super) 
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These graces are preeminently characteristic of the All-wise and Almighty God. They 

can certainly constitute a ceaseless guiding policy of our own ethos in the world. For if 

God, according to Plato, "perpetually creates," humankind must always acknowledge 

all the principles of creation and obey them. 
 

P13: Address at the Opening of the Fourth Summer Seminar on Halki.docx - 13:27 [At first 

glance, these concept..]  (8:8)   (Super) 
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At first glance, these concepts might appear unrelated, but they are most certainly 

worth a closer look 
 

P23: Address During the International Ecological Symposium held in Kathmandu.docx - 23:13 

[We have already noted that our..]  (14:14)   (Super) 
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We have already noted that our planet is so small and so bereft of close-knit 

compartments that every material and human act that is damaging for the 

environment bears consequences of worldwide extent. And from our observations 

about the development of law and legal institutions, our desire is to emphasize 
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accordingly the worldwide effect of every change in the spiritual attitude and conduct 

of any one citizen in regard to the environment. 
 

P23: Address During the International Ecological Symposium held in Kathmandu.docx - 23:46 

[Mutual Relationship with Natur..]  (16:17)   (Super) 
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Mutual Relationship with Nature 

Let us now turn to the environmental imperatives that derive from our human nature 
 

P23: Address During the International Ecological Symposium held in Kathmandu.docx - 23:72 

[It has also been observed with..]  (18:19)   (Super) 

Códigos: [Relacionamiento]  

No memos 

 

It has also been observed with great conviction that the majority of deserts, and 

especially those in Mesopotamia and other formerly inhabited regions, are the result of 

human actions, such as deforestation for the sake of cultivation, fires caused by arson, 

the desalination of the earth and the abuse of nature. It is well known that acid rain, 

which comes from sulfur dioxide produced in the mining station of Sudbury in Ontario, 

Canada, has from 1888 to this day destroyed two million acres of surrounding 

coniferous forests. The nearby region does not have even a trace of vegetation. 

Nevertheless, it is not only the nearby regions that are affected by any source of 

pollution. We know that air pollution produced in England affects the biotic 

communities of Sweden; pollution in the Great Lakes affects the residents of Canada 

and the United States; and the radioactive Strodium 90 has been traced in bodies of 

the distant Eskimo people to a far greater extent than in populations living much closer 

to the points of emission. This is due to the fact that the radioactive element was 

absorbed into the lichens consumed by the caribou that constitute the primary source 

of food for the Eskimos. Furthermore we are all aware of the transportation of radio 

energy from the accident of the nuclear power station in Chernobyl and of the 

statistical predictions by scientists about the increase of cancer even in populations of 

countries at a significant distance from this source.  
 

P25: Address of Ecumenical Patriarch Bartholomew at the Environmental Symposium.docx - 

25:81 [we are called to recognize thi..]  (14:14)   (Super) 
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we are called to recognize this interdependence between our environment and 

ourselves. 
 

P25: Address of Ecumenical Patriarch Bartholomew at the Environmental Symposium.docx - 

25:40 [We lovingly suggest to all the..]  (20:20)   (Super) 
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We lovingly suggest to all the people of the earth, that they seek to help one another 

to understand the myriad ways in which we are related to the earth, and to one 

another 
 

P28: Address of Ecumenical Patriarch Bartholomew on the Eve of World Oceans Day to the 

Fifth Religion.docx - 28:4 [Some of us are young, some mid..]  (4:4)   (Super) 
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Some of us are young, some middle-aged and some have seen many seasons come 

and go. 
 

P28: Address of Ecumenical Patriarch Bartholomew on the Eve of World Oceans Day to the 

Fifth Religion.docx - 28:5 [Some of us are young, some mid..]  (4:6)   (Super) 
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Some of us are young, some middle-aged and some have seen many seasons come 

and go. 

Some of us are representatives of academia, some of industry, some of public interest 

organizations, NGOs, some of government and intergovernmental organizations. 

Some of us are Roman Catholics, some Protestants, some Jews, some Muslims, and 

some are Orthodox Christians. 
 

P28: Address of Ecumenical Patriarch Bartholomew on the Eve of World Oceans Day to the 

Fifth Religion.docx - 28:8 [We share the miracle of water ..]  (9:9)   (Super) 
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We share the miracle of water with the entire community of life. Indeed, each of us is 

a microcosm of the oceans that sustains life. Every person here, every person in our 

world, is in essence a miniature ocean. 
 

P31: Address to the Plenary of the European Parliament.docx - 31:40 [However, our efforts 

will be m..]  (21:21)   (Super) 
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However, our efforts will be meaningless if they remain fragmented. 
 

P35: Closing Address of Ecumenical Patriarch Bartholomew at the Sixth Ecological 

Symposium on the Amazon River.docx - 35:6 [Among the blessings we have en..]  (7:7)   

(Super) 
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Among the blessings we have enjoyed in Brazil is a new understanding of the ancient 
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images, which our faith uses to describe the delicate relationship between God, man, 

and creation. 
 

P35: Closing Address of Ecumenical Patriarch Bartholomew at the Sixth Ecological 

Symposium on the Amazon River.docx - 35:19 [Yet the connections we have st..]  (9:9)   

(Super) 
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Yet the connections we have studied between different parts of the world can also work 

in a positive way. Continued protection of the river and rainforest, so well preserved in 

the state of Amazonas, will surely have beneficial effects for the whole earth. 
 

P35: Closing Address of Ecumenical Patriarch Bartholomew at the Sixth Ecological 

Symposium on the Amazon River.docx - 35:20 [If we are to have any hope of ..]  (10:10)   

(Super) 
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If we are to have any hope of breaking the vicious circle of global environmental 

destruction, then we shall need an effort, which is ecumenical in the best sense of the 

word, involving people across religions, races and continents. 
 

P35: Closing Address of Ecumenical Patriarch Bartholomew at the Sixth Ecological 

Symposium on the Amazon River.docx - 35:23 [a name which ultimately derive..]  (11:11)   

(Super) 
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a name which ultimately derives from Bethlehem, the birthplace of Jesus Christ. 
 

P41: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen2.docx - 41:6 [by the Great Church of Christ,..]  (3:3)   (Super) 

Códigos: [Relacionamiento]  

No memos 

 

 by the Great Church of Christ, the Mother Church of Constantinople, reveals the great 

significance for humanity of the physical world which was created by God 
 

P43: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen4.docx - 43:12 [Of course, the natural environ..]  (7:7)   (Super) 
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 Of course, the natural environment also has value in and of itself. Nevertheless, it 

acquires greater value when contemplated in connection with humanity that dwells 

within it 
 

P47: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen8.docx - 47:18 [we witness international organ..]  (10:10)   (Super) 
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we witness international organizations, interstate legislations and scientific research 

programs united in jeremiads and lamentations that toll the bell of danger in order that 

humanity might sober up in time before the coming of mass chaos. 
 

P50: Ecumenical Patriarch Bartholomew I Message on the Day of the Protection of the 

Environmen1.docx - 50:15 [Prayer appeases God, however t..]  (8:8)   (Super) 
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 Prayer appeases God, however there is also a validity in the saying of ancient Greeks 

“In addition to asking for help from goddess Athena offer also your own effort.” This 

saying is similar to the biblical phrase “The effectual fervent prayer of a righteous man 

avails much” (James 5:16).  
 

P51: Ecumenical Patriarch Bartholomew I Message on the Day of the Protection of the 

Environmen2.docx - 51:24 [we recognized in a tangible ma..]  (5:5)   (Super) 
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 we recognized in a tangible manner the responsibility that we all bear - before one 

another, before our world, and before our God - for the destruction of our world’s 

natural beauty, for the depletion of the earth’s resources, and for the devastation of 

our planet’s diversity. 
 

P59: First Address of Ecumenical Patriarch Bartholomew to the Sixth Ecological Symposium 

on the Amazon Rive1.docx - 59:6 [Every product we make and enjo..]  (5:5)   (Super) 
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Every product we make and enjoy (from the paper we work with, to processed meat 

and the soy beans that sustain its industry), every tree we fell, every building we 

construct, every road we travel, definitively and permanently alters creation. At the 

basis of this alteration – or perhaps we should characterize it as abuse – of creation is 

a fundamental difference between human, natural, and divine economies 
 

P65: Greeting at the Third Summer Seminar on Halki.docx - 65:8 [Moreover, the subject of 

the e..]  (5:5)   (Super) 
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Moreover, the subject of the environment in general, which is being addressed here 

today, together with the much discussed issue of communication, is certain to open up 

very important perspectives for the tasks of this present seminar – for which we 

rejoice personally and most warmly in the name of the Mother Church. 
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P65: Greeting at the Third Summer Seminar on Halki.docx - 65:14 [In the same way, 

unhindered co..]  (9:9)   (Super) 
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In the same way, unhindered communication among all those concerned with 

the management of the ecological realities of the present time is equivalent to 

the indispensability and the sanctity of prayer.  
 

P67: Greeting During the Reception with the Lord Mayor of Bratislava.docx - 67:15 [As 

Christians, but also as civ..]  (8:8)   (Super) 
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As Christians, but also as civilized people, we know and we accept that social co-

existence is based on some generally accepted rules, many of which are formulated or 

amended to address some specific situations, but based on eternal principles. In this 

case, the eternal principle is this: “Do unto others as you would have others do unto 

you;” a principle which our Lord expressed in a positive way: “And just as you want 

others to do unto you, you also should do unto them likewise" (Lk 6.31). And surely, 

as we do not want other people’s wastes and dirt dumped on us, it is our obligation to 

find ways of not imposing our wastes on others. I am sure that the developed moral 

sense and the good will of all of you will contribute to finding and applying the best 

possible solutions, so that the Danube remains a river of life and does not become a 

bearer of death.  
 

P68: Greeting During the Visit to the Academy of Sciences in Austria.docx - 68:9 [We believe 

that the convergenc..]  (6:6)   (Super) 
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We believe that the convergence of efforts by science and the State on the 

one hand, and of the ordinary citizens on the other, is the most effective way 

to proceed, and invoking the cooperation of all of you, we anticipate that the 

aims of the Symposium currently taking place will be achieved. But at the 

same time, we are doing everything in our power to raise the consciousness 

of each and every citizen to the problem of the endangered environment. 
 

P76: Greetings of Ecumenical Patriarch Bartholomew to the 2004 Caretakers of Environment 

International Conference.docx - 76:9 [The younger generation, howeve..]  (7:7)   (Super) 
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The younger generation, however, has grown up during these years of turmoil. You 

have learned by osmosis, appreciating much more readily the importance of a simple 

life for the very survival of the planet. You recognize much more humbly how the world 

is indeed an interdependent environment. This is precisely why, although we know that 

we have to change for the earth to be saved, this knowledge is part and parcel of your 

philosophy and behavior. 
 



2048 

 

P76: Greetings of Ecumenical Patriarch Bartholomew to the 2004 Caretakers of Environment 

International Conference.docx - 76:16 [As we well know, we are – all ..]  (12:12)   (Super) 
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 As we well know, we are – all of us – so profoundly and intimately involved in and 

interconnected with each other’s destiny. So we must choose to care. Otherwise, we 

are not being fair to the environment. 
 

P77: Greetings of Ecumenical Patriarch Bartholomew to the International Conference.docx - 

77:10 [The Ecumenical Patriarchate en..]  (8:8)   (Super) 
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The Ecumenical Patriarchate encourages scientific research and blesses all those who 

work responsibly and within the full realization of their lofty mission, in order to 

contribute to uncovering and sustaining the potential that God has placed in the 

material creation for the service of humankind. 
 

P80: Greetings of Ecumenical Patriarch Bartholomew Upon His Arrival in Batumi.docx - 80:6 
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We give thanks also to all of you, for your words and deeds offered so kindly in 

welcoming to our Modesty and those who have traveled with us and are studying with 

us the problem of the preservation of the environs and the coastlines of your Black Sea 

from impending biological demise, as a result of intense pollution. Our main interest is 

not the Sea in itself, but those who live in the surrounding regions, and in many cases 

our own brothers and sisters, who are in danger of losing the one serious source of 

their income and livelihood. The solidarity of the human family compels each one of us 

to do, as much as we are able, whatever we can to save the Black Sea as a biotope. 

We have undertaken this circumnavigation of the Black Sea with select scientists, who 

are sailing with us so that they might sensitize all people to be vigilant in our 

conscience and active in facing this problem. 
 

P80: Greetings of Ecumenical Patriarch Bartholomew Upon His Arrival in Batumi.docx - 80:12 

[The solidarity of the human fa..]  (8:8)   (Super) 

Códigos: [Relacionamiento]  

No memos 

 

The solidarity of the human family compels each one of us to do, as much as we are 

able, whatever we can to save the Black Sea as a biotope. We have undertaken this 

circumnavigation of the Black Sea with select scientists, who are sailing with us so that 

they might sensitize all people to be vigilant in our conscience and active in facing this 

problem. 
 

P84: Homily During the Service on the Amazon River.docx - 84:11 [When we understand the 

intimat..]  (11:11)   (Super) 
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When we understand the intimate connection and inter-dependence of all persons and 

all things in the “cosmic liturgy,” then we can begin to resolve issues of ecology and 

economy. 
 

P86: Homily of His All Holiness Ecumenical Patriarch Bartholomew at the Patriarchal 

Chorostasia of the Great Vespers for S1.docx - 86:12 [We encounter this vicious mons..]  

(20:20)   (Super) 
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We encounter this vicious monster in the pollutants that contaminate our drinking 

water; in the hazardous wastes that filter into our soil; in foul exhaust that clouds our 

atmosphere; in harmful chemicals introduced into the food chain by modern methods 

of agriculture.  
 

P87: Homily on the Occasion of Declaring the Commencement of a Two.docx - 87:3 [Your 

Excellencies, 

Most sacred..]  (4:8)   (Super) 
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Your Excellencies, 

Most sacred Monastics, 

 

Announcing the commencement of the proceedings of a Two-Day Conference on the 

natural environment of the Holy Mountain, we take the opportunity to expound to your 

love certain basic theses of our Modesty related to our interest in the natural 

environment. 

The sensitivity of the Ecumenical Patriarchate for the environment reveals the 

sensitivity of the Great Church of Christ for human beings. This is because the 

environment is not viewed per se, but in relation to them for whom it was made. 

Hence, every discussion about the environment and every effort of preserving or 

improving it indicate interest in the conditions of human life. Even in cases where this 

is not readily understood, or where human interests in self-survival seem to be 

conflicting with human interests in maintaining the environment, the ultimate interest 

of man, or, perhaps, tomorrow’s man, demands that priority is given to the latter over 

the former. But we should never forget that the aim in all this is to improve the 

conditions of human life; because man is the king of creation; and creation was made 

to serve to man’s needs. We do not idolize the natural environment, but we try to 

accentuate man’s sensitivity to the conditions of life of his fellow man. 
 

P88: Icons and Relics.docx - 88:7 [We often speak about respect f..]  (6:6)   (Super) 
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We often speak about respect for the human being as the icon of God. And this is 

correct. Yet we should not separate this respect from the respect that is due to the 

whole of the physical environment, because it is obvious that the environment and its 
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inhabitants are in constant and mutual interaction, as we pointed out in our Christmas 

message. 
 

P89: Introductory Remarks at the Inaugural Proceedings of the Fourth International and 

Inter.docx - 89:18 [Contemporary scientific resear..]  (19:19)   (Super) 
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Contemporary scientific research underlines the wide-ranging environmental 

consequences of human behavior in a particular time and specific place. This 

constitutes an experiential recognition of the religious truth that Adam and Eve’s act of 

transgression wrought an important change and a fatal corruption for the entire world. 

This is not the result of a legal-ethical responsibility bequeathed to future generations, 

but of an irreparable disruption in the natural harmony. In a musical symphony, a 

single note of dissonance can destroy the entire performance; the only possible 

remedy is the repetition of the concert. In ecclesiastical terminology, this is called 

regeneration. 
 

P90: Introductory Speech of Ecumenical Patriarch Bartholomew On.docx - 90:2 [There is a 

profound relationsh..]  (2:2)   (Super) 
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There is a profound relationship between the divine Creator and the natural creation –

worshipping the former and venerating the latter. The future of this planet is of critical 

importance for the kingdom of heaven. Our understanding of salvation is not other-

worldly, but involves the transfiguration of this world in light of the heavenly kingdom. 

This is why, over the last two decades, the Orthodox Church has prayed throughout 

the world for the protection and preservation of the natural environment. It is critical 

that the intimate connection between poverty and the natural environment be 

recognized if problems of either economy or ecology are to be addressed. The natural 

environment cannot be separated from personal piety and spirituality. 
 

P95: Message by Ecumenical Patriarch Bartholomew for World Environment Day.docx - 95:8 
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Yet, the direct correlation of this divine mandate for the protection of creation to every 

aspect of contemporary economic and social life, ultimately enhances the global effort 

to control the problem of climate change by effectively introducing the ecological 

dimension into every aspect of life. 
 

P103: Message for the Volume of the 5th Halki Seminar.docx - 103:19 [The highlights of the 

first fi..]  (12:12)   (Super) 
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The highlights of the first five Summer Seminars on Halki in the Holy and Patriarchal 

and Stauropegial Monastery of the Holy Trinity, which were dedicated to the protection 
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of the environment, have been carefully chosen for this volume. They range in themes 

from ethics to religious education to community action, but all underscore humankind’s 

most responsible role in protecting the garden of Eden, our greatest gift from God, our 

all-loving creator.  
 
 

P106: Message of Ecumenical Patriarch Bartholomew to the 2005 Youth Environmental 

Summit of Caretakers of the Environment International.docx - 106:4 [This year, your summit 

will be..]  (5:5)   (Super) 
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This year, your summit will be held in the beautiful surroundings of Willamette 

University within the region of Salem, Oregon. The theme of your deliberations and 

challenges has been wisely defined:“Forging New Partnerships with the Economic 

Community.” 
 

P106: Message of Ecumenical Patriarch Bartholomew to the 2005 Youth Environmental 

Summit of Caretakers of the Environment International.docx - 106:7 [The terms “ecology” 

and “econo..]  (7:7)   (Super) 
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The terms “ecology” and “economy”share the same etymological root. Their common 

prefix “eco” derives from the Greek word oikos, which signifies“home” or “dwelling.” 

How unfortunate and indeed how selfish it is, however, that we have restricted the 

application of this word to ourselves. This world is indeed our home. Yet it is also the 

home of everyone, as it is the home of every animal creature, as well as of every form 

of life created by God. It is a sign of arrogance to presume that we human beings 

alone inhabit this world. Indeed, it is also a sign of arrogance to imagine that only the 

present generation inhabits this earth.  
 

P107: Message of Ecumenical Patriarch Bartholomew to the National Young Adult League 

Conference in Washington.docx - 107:12 [As we declared jointly with th..]  (9:16)   (Super) 

Códigos: [Relacionamiento]  

No memos 

 

 

¡FUENTE DE DATOS INACCESIBLE!: 

\\datactx.unisabana.edu.co\ctd02$\qtd02\felipect\AppData\Roaming\Scientific 

Software\ATLASti\Repository\Managed Files\textos patriarca\Message of Ecumenical Patriarch 

Bartholomew to the National Young Adult League Conference in 

Washington_70001AB07C1A142902CB76B0B45B9367_docx.atldoc 

 

P108: Message of Thanks at the Closing Ceremony of the Third International Symposium.docx 

- 108:3 [With the grace of God, we have..]  (4:4)   (Super) 

Códigos: [Acción ambiental] [Campo académico] [Dogma referencial - Familia: Arquitectura 

ontológica] [Papel de la religión - Familia: Arquitectura ontológica] [Relacionamiento] 

[Territorialidad - Familia: Arquitectura ontológica]  

No memos 

 

file://datactx.unisabana.edu.co/ctd02$/qtd02/felipect/AppData/Roaming/Scientific


2052 

 

With the grace of God, we have successfully concluded the third international scientific 

symposium of the program “Religion, Science, and Environment,” which focused in 

detail this year on the specific theme: “Danube– A River of Life 
 

P114: Opening Address of Ecumenical Patriarch Bartholomew at the Fifth Symposium on 
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Opening Address of Ecumenical Patriarch Bartholomew at the Fifth Symposium on 
Religion, Science and the Environment -The Baltic Sea: A Common Heritage, A 
Shared Responsibility" 

Your Eminences, 

Distinguished and beloved participants, 

We address to you heartfelt and warm greetings at this inaugural meeting of the 5th 

Symposium on “Religion, Science and the Environment”, devoted to the theme “The 

Baltic Sea: A Common Heritage, a Shared Responsibility”. It gives us great satisfaction 

and joy that the initiative begun in the year 1995 to explore the problems of the 

pollution of the environment has become established as a regular institution; and we 

are now meeting for the fifth time to continue our research. 

We leave the scientific part of our programme to those who are specialists. 

This morning let us reflect together upon the way in which three of the great religious 

civilizations - the Jewish, the Christian and the Moslem - understand the relation of 

humankind towards the Creation. This is expressed in the opening chapters of the first 

book of the Bible, Genesis. Here we read, “God saw everything that He had made, and 

indeed, it was very good” (Gen 1,31). In the Greek translation of the Old Testament 

used by the Orthodox Church, the Septuagint, the words “very good” are expressed in 

a stronger way: the Greek says «καλά λίαν», which might legitimately be translated 

“altogether good and beautiful”. 

Even though we live in a world that has been corrupted by human selfishness and sin, 

let us never forget that it is God’s world, created by Him as a cosmos of goodness and 

beauty. If we lose our sense of wonder before that cosmic beauty and essential 

goodness, we shall fail in our ecological responsibility, and we shall no longer be able 

to bring to our contemporaries a message of healing and hope. 

What, then, is the relation of the human race towards the world that God has made? In 

Genesis we read that God set the first-created man and woman in the Garden of Eden 

“to till and keep it”; an alternative translation might be “to cultivate and watch over it” 

(Gen. 2, 15). From this it is clear that the relation of humankind to the created order is 

active and dynamic: we human beings do not simply enjoy the world, but we are called 

to guard it, to keep it safe, and to develop its potentialities. 

The dynamic character of this relationship is made still clearer when it is said that God, 
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after blessing the first human couple, gave them the commandment: “Increase and 

multiply, and fill the earth and subdue it; and have dominion and rule over the fish of 

the sea and over the birds of the air and over every living thing that moves upon the 

earth” (Gen 1,28). What does it mean, that we are not only to “cultivate” and “keep” 

the earth, but are commanded to have“dominion” and “rule”?  

We cannot understand this commandment unless we place it in its proper context. 

Immediately before the words that have just been quoted, it is stated that God created 

humankind “in His image and likeness” (Gen 1,26). The “dominion” and “rule”, then, 

with which we humans are entrusted, is specifically an expression of the divine image 

within us. In our relationship to creation we are to reflect God’s wisdom and His loving 

compassion. 

“Dominion”, therefore, does not mean domination, and “rule” does not signify an 

arbitrary tyranny. Our “dominion” is not something irresponsible, purposeless and 

egocentric, but it is always liturgical. In other words, it is given in order to promote a 

particular purpose. It is never conferred simply for the sake of the particular person 

who exercises it; the person is always the minister of a mission.  

God has imparted to the creation an inherent structure, and it is the responsibility of 

humankind to respect that structure and to guard it. It is significant that in the account 

of creation in Genesis, God gives to us human beings for our nourishment “plants 

yielding seed” and “fruit trees of every kind with the seed in it” (Gen 1,12). Let us 

reflect on the meaning of these phrases. Each year the farmer needs to keep back 

some of the seed, so that he may have a harvest in the following year. Nature will only 

supply his needs if he shows self-restraint in using its resources, and if he respects the 

patterns of its productive potentiality.  

In this way “dominion” and “rule” denote responsible stewardship. Our perspective 

needs to be diachronic and inter-generational. We are to think not only of our 

immediate requirements but of the demands of the future as well. We are to guard and 

keep the earth not for ourselves alone but for our children; and we are not to imagine 

that nature is inexhaustible.  

To ask the question, “Should the natural environment be preserved for the sake of 

Creator or for the sake of humankind?”is to pose a false alternative. Since the 

“dominion” entrusted to human beings by God is to be exercised according to“the 

divine image and likeness”, in showing reverence for the ecological balance within 

nature we are at one and the same time obeying God’s plan and safeguarding our own 

best interests. 

If we ask, “For the sake of which human beings should the environment be cultivated 

and guarded?”, the answer is surely obvious. It can only be for the sake of humankind 

in its totality, not of any particular nation, group or race. 

According to the first settlers in Australia, the indigenous peoples were astonished 
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when they saw how these settlers regarded themselves as the owners of particular 

tracts of land. According to the understanding of the indigenous peoples, the earth was 

a possession common to all, just like the air, the sun, the sea.  

Unfortunately western society has not so far achieved the level of understanding 

displayed by the Australian aborigines. We have not yet learned to share the resources 

of the earth with one another on a fair and equal basis. This is painfully evident in the 

Baltic, where there is a sharp contrast between the nations in the western and in the 

eastern parts of the Sea. Assessed according to the national income per person, 

Denmark, Sweden, Finland and Germany are among the twenty richest countries in the 

world. In the other states bordering on the Baltic –Poland, Estonia, Lithuania, Latvia 

and Russian Federation– the national income per person is no more than a small 

fraction of what the four western peoples of the Baltic region enjoy. How can this 

glaring discrepancy possibly be justified in the light of Genesis? 

This is only one of the issues that we shall have to confront during the present 

Symposium. Let us be guided in all our discussions by the vision set before us in the 

opening of Genesis: that the world is a place of beauty and wonder, and that our task 

as stewards is to act with reverence and compassion, mindful of our responsibility to 

future generations and of the need to share justly with others that which belongs to all 

alike. 

In full confidence that the present Symposium will lead to many positive 

developments, we wish to all the participants a successful and enjoyable week in each 

other’s company. 

May the grace of God and His reach mercy be with you all. Amen.  
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Religion and the Environment: The Link Between Survival and Salvation 
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The imposition of such sanctions does not belong to the realm of the Church, which 

addresses itself to the self-consciousness of humanity and requires voluntary 

compliance. This compliance is accompanied by the obvious alarm that disrespect 

toward nature constitutes a sin against the love for God and humanity as well as 

against God’s creation. According to Scripture, “the wages of sin are death”(Rom. 

6.23). At this point, this is confirmed from our everyday experience of the chain 



2055 

 

reactions of the environmental destruction: changes in the climate the stripping of the 

earth from its forests, torrential rainfalls, floods, mudslides; the consequence of all 

these is death. Atomic explosions, radioactivity, cancerous births; again, the 

consequence of these is death. Toxic wastes, pollution of the air, water and the 

ground, introduction of toxic substances into the cycle of life; once more, the 

consequence is death. Dispersion into the atmosphere of gases that damage the 

ozone, augmented infrared radiation that damages human health; this, too, leads to 

death. 
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Any effort to connect contemporary environmental pursuits to theological 

presuppositions seems to be a paradoxical and perhaps eccentric venture 
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In the minds of most, ecology represents a practical and tangible methodology. On the 

contrary, theology and theological cosmology, even as terminology, are for most 

people naturally connected to abstract theoretical pursuits. They refer to associations 

of doctrines and ideologies that are irrelevant to daily life and its problems. 
 

P122: Remarks of Ecumenical Patriarch Bartholomew Upon Receiving Honorary Doctorate of 

Environmental Studies from The Aegean University.docx - 122:8 [The Logic of Ecology and 

the L..]  (4:4)   (Super) 

Códigos: [Relacionamiento]  

No memos 

 

The Logic of Ecology and the Logic of Theology 
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The great challenge, which the Orthodox ecclesiastical conscience is called to 

appreciate today is the surprising reality of the contemporary science of physics, the 

new fascinating cosmology that results from the study of quantum mechanics: namely, 

the potential of matter as energy, the relativity of space and time as the connection for 

the presence of matter, and the increasingly clearer anthropocentric purpose of the 

universe. The language of physics today reveals the universal reality as a 

logos(purpose or meaning) that is actualized and only hypostasized in its encounter 

with the human personal logos (purpose or word). 
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Over the past two decades of our ministry, we have come to appreciate that one of the 

most valuable lesson to be gained from the ecological crisis is neither the political 

implications nor the personal consequences. Rather, this crisis reminds us of the 

connections that we seem to have forgotten between previously unrelated areas of life.  
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It is a kind of miracle, really, and you don’t have to be a believer to acknowledge that. 

For, the environment unites us in ways that transcend religious and philosophical 

differences as well as political and cultural differences. Paradoxically, the more we 

harm the environment, the more the environment proves that we are all connected.  
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The global connections that we must inevitably recognize between previously unrelated 

areas of life include the need to discern connections between the faith communities. 

We must also perceive the connections between all diverse disciplines; climate change 

can only be overcome when scientists and activists cooperate for a common cause. 

And, finally, we can no longer ignore the connections in our hearts between the 

political and the personal; the survival of our planet depends largely on how we 

translate traditional faith into personal values and, by extension, into political action. 
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If only we knew how to learn the right lessons, the web of causal connections between 

extreme events in different parts of the world could have a sobering effect. These 

linkages ought to bring home to every nation and every community how closely 

involved it is with every other nation and community. It should now be more obvious 

than ever that no state or ethnic group or economic class can hope to advance its own 

interests indefinitely at the expense of the remainder of mankind. To restate a simple 

truth which has guided all of our floating symposia on Religion, Science and the 

Environment, we are all in the same boat. 
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 Our immediate reaction is to pray fervently for the urgent and efficient response to 

the current crisis, to mourn painfully for the sacrifice of human life as well as for the 

loss of marine life and wildlife, and to support the people and communities of the 

region, whose livelihood directly depends on the fisheries of the Gulf. 
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At the far left of this image, created nature is portrayed as a woman, reflecting the 

concept of “mother earth” that indigenous peoples throughout the world – be it the 

Indians of North America or the Aborigines of Australia – have respected and retained 

for centuries. Nature holds her arms open in a gesture of receptiveness and embrace 

of all people and all things.  
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While this icon is abundantly rich in symbolism, sacredness and significance, there are 

two scenes that are of particular value for our discussion of fisheries in the North Sea. 

The first of these scenes depicts Jonah being cast out of the mouth of a large beast of 

the sea, in accordance with the Biblical story. This is of course a powerful and profound 

image of the resurrection of life and the renewal of all things by the Risen Lord, who 

desires the salvation of all people and the life of the whole world. As it is well-known, 

one of the early symbolisms of Christ, through which Christians recognized and 

greeted one another, was the sign of the fish. In Greek, fish is denoted by the word 

ichthys, a term whose initials spell out the phrase:  

“Jesus Christ, Son of God, Savior.”  

The fish, then, is a soteriological statement of faith. Christ has been intimately and 

integrally identified with the fish of the sea. Therefore, any misuse or abuse of fishing 

and fisheries relates in a personal and profound way to Christ Himself. It leaves a scar 

on the very Body of Christ Himself. The image of the fish has from the earliest of 

Christian times also been appreciated and accepted as a prophetic sign of salvation 

and resurrection. The Church, then, is called to protect the fisheries of the world and to 

speak with clear voice and prophetic criticism against any kind of over-fishing and 

every form of pollution of the world’s fisheries. The way we treat our fish in the waters 

ultimately reflects the way that we worship our God in the heavens. Fishery and liturgy 

are closely connected and inseparably interrelated. 
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A human being exists as a human person, namely in relation to other human beings. 

Therefore, apart from the natural environment, we should also speak of a human 

environment. The latter is no less significant than the former. The present banquet 

reminds us of the warmth and joy of this human environment. Unfortunately, in 

contemporary societies, this human environment is no less problematic than the 

natural environment. 
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Such a perspective becomes even more painful in the sight of the awesome waterfalls 

here. We now understand the following words of the Psalmist as a supplication of a 

thirsty people to God "He shall come down like rain upon a fleece, and like rain-drops 

that fall upon the earth" (Psalm 71:6).  
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It is a privilege and a joy to be received as your guest in this historic city, the capital of 

an extraordinarily beautiful, and infinitely precious part of the earth known as the state 

of Amazonas. As administrator of a large and exceptionally rich section of God’s 

creation, you shoulder a responsibility, which would be hard for any politician in the 

so-called developed world to imagine. The natural environment under your care is the 

finest and most perfectly intact part of the Brazilian rainforest, a biological and 

ecological treasure-house, on whose survival the world depends. The people under 

your care represent, in an extreme form, the radiance, diversity and passion of the 

Brazilian nation as a whole 
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It is indeed both comforting and promising to witness so many diverse categories of people increasingly 
accepting the challenge and embracing the urgency of climate change. In some ways, what is imperative at 
this time is for people to remember and recognize the intimate and immediate connections in our world: the 
connection between religion and environment, between social ethics and civic action, between interfaith 
cooperation and climate action, and especially between ecological pollution, economic expansion, and social 
fairness 
 

______________________________________________________________________ 
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Together with the Apostles, the Martyrs, the Fathers and the Saints from every region 

and from each era, we confess the apostolic faith which we celebrate particularly when 

we stand around the holy Altar offering the divine Eucharist 
 

P 5: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the Meeting of 

Orthodox Primates at the Phanar.docx - 5:37 [so it may become the basis for..]  (16:16)   

(Super) 

Códigos: [Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 

 

 so it may become the basis for a text of our Message to our Christians and to the 

world, which will be proclaimed in the context of our fraternal liturgical concelebration. 
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The Holy Spirit was depicted as a dove ever since the Baptism of Jesus Christ in the 

River Jordan. With the passage of time, the Church became even more audacious in 

making use of nature’s symbols in order to decorate the space where the faithful 

worshipped. 
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The statement entitled “Orthodoxy and the Ecological Crisis,” published under the 

aegis of our predecessor of blessed memory, Patriarch Demetrios, reaffirmed that the 

monastic and ascetic traditions of the Orthodox Church have important insights for us. 
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It is a life-creating tradition, which beckons all to become a new creation in Christ, by 

being born of “water and spirit” (Jn 3.5), so that all matter, all life, may become 

sanctified. In order for sanctification or theosis [lit., deification] to become real, there 

must be a metanoia, a conversion or changing of the mind, reflective of the sanctity of 

tears. It is not a mere poetic coincidence, that a contemporary Christian poet describes 

the rivers, seas and oceans as “a gathering of tears” bearing witness to humanity’s 

adventure and struggling journey. So too, the Fathers of the desert considered “the 

baptism of tears” as a lofty blessing empowering all men and women who seek “to 

come to the knowledge of the truth” (I Tim. 2.4). Therefore, instead of asking for 
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wisdom and strength and holiness, the angels of the desert asked for tears of 

repentance in their sojourn and struggle for salvation 
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The ascetic tradition also offers a celebratory use of the resources of creation 

in a spirit of enkrateia [abstinence, but literally, “a holding within”]and 

liberation from the passions. Within this tradition, many human beings have 

experienced the joy of contemplation, which contrasts with the necessarily 

fleeting and illusory pleasure of relating to the world as an object for 

consumption. 
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There is in that title a reaching forward to the End-Time of the healing of the 

nations, when there will be communion between God and human beings in a new 

heaven and a new earth “and there shall be no curse anymore.” We pray that this 

conference may contribute toward mobilizing all people of good will in our world and 

bringing closer together the day foreseen in the vision of Patmos. 
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There is always a solution that is more advantageous than the one that leads 

to conflict. The obstacle for discovering this solution is not found in our 

external world, but rather within ourselves, because all our decisions spring from 

deep inside us. 
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This is because, among yourselves, you have accepted your neighbor and his or her 

right to be as he or she is. 
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As was properly suggested in a relevant study a long time ago by a hierarch of our 

Ecumenical Throne, we wish to state, in closing, that the famous scholastic axiom of 

the Western Church gratia praesupponit naturam upon which in reality the whole of 

the West built its theories concerning Natural Law and most of its socio-political 

concerns - both past and present - will always suffer and not be done justice to under 

the one-sidedness of the fallen creation in general, if it is not supplemented by the 

corrected text natura praesupponit gratiam. For indeed only "in the liturgical 

conscience of Orthodoxy" is the visible creation of God reverently glorified and 

redeemed. 
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For indeed only "in the liturgical conscience of Orthodoxy" is the visible creation of God 

reverently glorified and redeemed 
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In Holy Scripture, justice does not have only or principally the current meaning of the 

dispensation of justice, namely of justice being served. Justice carries a more 

extensive and comprehensive sense of virtue, such as expressed in the well-known 

aphorism of Aristotle: “Every virtue is contained in justice.” The just person does more 

than merely comply with the law; the just person bears within oneself a higher 

conception of justice, namely of the perfect relationship of all things to one another. 

Thus, the just person is virtuous in every respect. For example, Holy Scripture 

describes as just whosoever shows mercy all the daylong and freely gives of oneself, 

without any legal obligation. Likewise, Scripture portrays St. Joseph the Betrothed as 

being a just man, namely as being virtuous in all things, precisely because at the 

moment that he thought the all-holy Virgin was guilty of illicit union (the result of 

discovering her pregnancy), he did not wish to make an example of her or subject her 

to the punishment prescribed by the law, which was death by stoning. 

If justice is identified with this correct understanding, then it becomes 

immediately apparent that the contemporary acute ecological problem has its 

root precisely in the lack of justice, in the lack of that comprehensive virtue of 

possessing all virtues. 

Repentance and Restoration 

Humanity freely departed from this virtue of justice when, at the prompting of the 
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serpent, Adam declared his autonomy from God and thereby overturned the 

relationship of love and trust towards God. As a result, we came to sense our own 

vulnerability; we began to know remorse, to hear the approaching footsteps of death, 

and since that time we have been filled with fear and anxiety (Gen 2.9-11). Recall how 

when Adam was called by God to account for his disobedience. Instead of humbling 

himself and seeking forgiveness, he placed the blame on God Himself, claiming that 

Eve was the cause, that helper whom God had provided for him. Thus, Adam lost the 

opportunity for repentance and for the restoration of love that would have absolved 

him from the fear of living the remaining years of his life in the inherited fear, which 

has endured in every generation since.  

From that time, humankind has been engaged in the Titanic, if not Sisyphean, attempt 

to reclaim the power of kingship over creation through its own efforts, which were 

forfeited by this disobedience. Humankind arrogantly struggles through its own means 

to establish itself as God, to acquire for itself the very powers of divinity. Quite 

obviously, we have not succeeded in obtaining our desire. Surely there are many and 

varied passions of humankind which impel us to differing actions. Yet, beneath them 

all, one discovers our basic fear and fundamental uncertainty about the future. 

Consequently, we struggle to find substitutes for real hope and reassurance by which 

we can achieve security. Unfortunately, these efforts fail to establish us on the only 

true and firm foundation which is Christ, for only trust and love for Him can cast our 

fear.  
 

P14: Address at a Gathering of Banking Representatives in Athens.docx - 14:39 [Bearing this 
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Bearing this in mind, when we notice our fellow human being lacking even that which 

is given freely by God to all, namely life-giving oxygen and clean air, simply because 

other human beings consume the available oxygen and pollute the atmosphere with 

harmful waste, we come to the conclusion that the abuse of our technical resources is 

morally impermissible. This is because it results in the deprivation of life-giving natural 

goods among some people and in the enrichment of others through financial profit. So, 

then, just as it took many years to establish free shipping trade, namely to accept that 

the seas are open for the use of all humanity, in the same way efforts are required to 

establish people’s right to breathe clean air and to inflict proper penalties on those who 

pollute the air. Since clean air and the preservation of the natural environment in 

general are necessary for the healthy existence of each person, these are also the 

obligation of each person.  
 

P14: Address at a Gathering of Banking Representatives in Athens.docx - 14:38 [Our efforts 

aim at sensitizing..]  (11:11)   (Super) 
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Our efforts aim at sensitizing people’s conscience and at voluntarily curtailing mass 

actions of pollution for the sake of social obligation. 
 

P17: Address of Ecumenical Patriarch Bartholomew at The House of Parliament of 
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This was done not only with respect to the liturgical appropriation of the experience of 

the faith, but also with respect to the extension of this experience to the secular realm 
 

P18: Address During the Closing of the International Ecological Symposium in 
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 Consequently, we ought to turn our interest to these people as forming the 

environment of the rest of our fellow human beings and as creating for them good or, 

occasionally, unbearable conditions of life, and to investigate in what ways we are able 

to improve the conditions of man’s dwelling alongside one’s fellow man.  

With full awareness, we have sidestepped the issue. However, if we do not change 

within ourselves the attitude of our heart towards our fellow human beings from an 

attitude of indifference or even enmity to an attitude of friendship, cooperation and 

acceptance, then we will achieve nothing in the confrontation of the ecological 

problems of worldwide interest.  
 

P18: Address During the Closing of the International Ecological Symposium in 

Thessaloniki.docx - 18:13 [With full awareness, we have s..]  (8:8)   (Super) 
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With full awareness, we have sidestepped the issue. However, if we do not change 

within ourselves the attitude of our heart towards our fellow human beings from an 

attitude of indifference or even enmity to an attitude of friendship, cooperation and 

acceptance, then we will achieve nothing in the confrontation of the ecological 

problems of worldwide interest.  
 

P19: Address During the Prayer for Peace in Novi Sad.docx - 19:19 [War and violence are not 
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War and violence are not means used by God to achieve a result. They are 

machinations of the devil used for the most part to achieve unlawful ends. And we say 

"for the most part" because as is well known, in a few but certain instances, the 

Orthodox Church forgives the armed defence against oppression and violence in 

general. However, the rule is that a peaceful resolution of differences and a peaceful 

cooperation is more pleasing to God and more beneficial to humankind. 
 

P19: Address During the Prayer for Peace in Novi Sad.docx - 19:48 [Nevertheless, we 

Christians mu..]  (8:17)   (Super) 

Códigos: [Remedios y soluciones - Familia: Arquitectura ontológica]  



2064 

 

No memos 

 

Nevertheless, we Christians must never forget the example of our Lord Jesus Christ 

and the beatitude blessing for the peacemakers; neither must we forget the continual 

prayer for peace of the whole world. Christians by conviction are lovers of peace and 

silence. We are not, however, idle or meddlesome. We adopt all good deeds and learn 

to assume leadership in these, in accordance with the apostolic exhortation (Titus 3: 

14). The fact that we wish to lead peaceful and serene lives in a prevailing calmness 

among nations, does not however mean we do not participate in the concerns of life. 

Rather, in so far as it is possible, we do not participate in conflicts, according to the 

Apostolic words:“If possible, so far as it depends upon you, live peaceably with all” 

(Rom. 12: 18). 

It is true that serious dilemmas sometimes appear as to what needs to be done. Yet 

Christians are directed toward a solution both by the teaching of the Gospel as well as 

by divine grace, when they seek divine illumination through hard and heartfelt prayer. 

In this regard, we may underline three basic principles: 

First: “Put your sword back in its place; for all who take the sword will perish by the 

sword” (Matt. 26: 52) 

Second: “Never avenge yourselves, but give way to wrath; for it is written, ‘vengeance 

is mine, I will repay,’ says the Lord” (Rom, 12: 19) 

Third: “Render then to Caesar the things that are Caesar’s and to God those things 

that are God’s” (Matt. 22: 21) 

From these guiding principles are derived many others, which combined with the other 

well known Gospel commands, comprise an alternative attitude of life one which 

fundamentally differs from the prevailing perception. This is the perception that cross 

and crucifixion, martyrdom and sacrifice, are followed by resurrection: a resurrection 

invisible to many, but an actual and genuine resurrection for those able to see things 

more deeply and more clearly. Finally, the victor is not the one who has tyrannically 

imposed his view, but the one who has justice on his side. Consequently, our main 

concern is not to impose ourselves, but to walk together with justice, not to do 

injustice. In the long term. this appears to be more advantageous because whatever is 

built on injustice collapses with the passing of time. It is for this reason that we see 

wars being repeated, because after each war things are not regulated on the basis of 

right, but on the basis of might. 

As Christians who study history, we know (which means that we see it proved also in 

the rules of human logic, and not only through faith) that the above is true, that 

justice and truth prevail in the end, so long as there is someone to seek after them. It 

is for this reason that we always seek truth and justice, which give birth to peace, 

preferring to be done injustice than to do injustice, as did the philosopher Socrates 
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who lived before Christ. 

In this way, we pursue peace, as the psalmist also recommends: "seek peace, and 

pursue it" (Psalm 34: 14). Yet this peace is well grounded on the firm foundation of 

justice. And we always hold before our eyes the notion that being crucified, we expect 

resurrection. By loving the Risen Lord, we overcome fear, forgive our enemies, pray for 

all, and live in this world the reality of the other world, which this world does not 

comprehend. 

Thus, again, and repeatedly, and unceasingly, we invite all the faithful: “Let us pray to 

the Lord: for the peace of the whole world and for the stability of the holy Churches of 

God.” 

Standing at this sacred place, we pay tribute and express gratitude for the sacrifice of 

all the victims of World War II and of all wars, whether they be Jews, Christians, 

Muslims, of any or of no faith. We call to memory the environmental wounds of the 

region, the natural devastation, and the destruction of cultural and religious 

monuments, synagogues, churches, and mosques alike. We pay tribute and express 

Gratitude for the victims of every ethnicity or ideology whatsoever, the victims of war 

and violence in general, without discrimination. We pray for the repose of their souls, 

that their unjustly shed blood will continuously water the tree of peace. Amen. 
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To this we must also add rational behavior, which refuses to respect the deeper and 

truer justification of such a principle and belief. The denial of that which is not rational, 

which in turn leads one to "reason" as the only criterion of truth, and having denied 

the pedagogical power of the myth with its higher rationality found hidden in its 

message, has led modern man to a shortsighted, selfish, and pettily opportunistic 

state. We experience the consequence of this state as a foretaste of our biological 

death, which unexpectedly comes upon us and for which we prepare ourselves by our 

own so-called rational energies, which are, in fact, foolish and irrational.  
 

P21: Address During the Official Opening of the Inaugural Session of the Halki Ecological 

Institute.docx - 21:15 [Consequently, if we desire to ..]  (11:11)   (Super) 

Códigos: [Pensamiento nuclear - Familia: Arquitectura ontológica] [Principios morales y 

éticos] [Remedios y soluciones - Familia: Arquitectura ontológica] [Sacralidad]  

No memos 

 

Consequently, if we desire to improve the situation, we must restore in the 

hearts of the members of our society the sensitivity that was held in the 

hearts of our ancestors, whom Herodotus mentions. In other words, we must 

restore respect to the truly existing sanctity of life, which is in peril because of our 

shortsighted and egotistical polluting actions.  
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Such prevention can only be achieved if all members of society regard it as their moral 

and above all their religious obligation not to cast their wastes upon other fellow 

human beings. This is understood and socially accepted as an obligation of life. Yet it 

must be expanded also to our broader economic and biomechanical moral conduct.  
 

P21: Address During the Official Opening of the Inaugural Session of the Halki Ecological 
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In this sense, all of our theologians and clergy, who have recently admired the beauty 

and diversity of our natural environment, must become conscious of the fact and 

convey the message that the life of our faithful should not be exhausted in individual 

morality, but should be extended out of love to the avoidance of those long-term 

consequences which may harm our fellow human beings who live hundreds of miles 

from us. Our Lord has taught us that our righteousness must exceed the righteousness 

of the scribes and the Pharisees, or, at least that of those whom Herodotus referred to 

as the ancient Persians, who neither spat nor washed their hands in the river, and who 

also encouraged others to do likewise, out of great respect for the rivers (Kleio, par. 

138). 
 

P22: Message of Ecumenical Patriarch Bartholomew to the Sixth Symposium of the Halki 
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Our sacramental life, ascetic practices, values, beliefs, and principles all serve to direct 

us along this path.  
 

P23: Address During the International Ecological Symposium held in Kathmandu.docx - 23:24 
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The first condition is the requirement to protect the gift, namely to preserve 

nature harmless, and to consume only its fruit. The second condition is the 

requirement not willfully to consume every fruit, but to be self-restrained and 

to abstain from certain fruits. Both the protection and the self-restraint, 

which in ecclesiastical terminology is called ascesis, were not imposed as 

authoritative commandments with appropriate consequence in the case of 

their transgression. Instead, they were offered as suggestions of love that 
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ought to be preserved out of love. In this way, love is preserved alive, as a 

personal relationship and mutual communion between God and humanity. For the true 

nature of God is love; and the original nature of the human person was also endowed 

with love, seeking to be established in love so as to become divine by grace. 

Therefore, that which would most liken humanity to God was precisely the 

establishment of humanity in love in the same way as God Himself is stable and 

unchanging in this love. 
 

P23: Address During the International Ecological Symposium held in Kathmandu.docx - 23:68 
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In the context of our limited capacity, we proposed to define the principals of free 

communication, of mutual respect, and of peaceful coexistence among the people of 

this region 
 

P24: Address During the Official Sophie Prize Presentation Ceremony.docx - 24:20 [He 
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He commanded us to use the world’s resources in a spirit of ascetic restraint and 

eucharistic sacrifice, to transform our way of thinking from egocentrism to altruism 

in light of the ultimate end of the world. In the Greek language, again, the word 

for“end” (telos) implies both conclusion and purpose. 
 

P24: Address During the Official Sophie Prize Presentation Ceremony.docx - 24:50 [Yet, we 
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Yet, we also have the capacity to repent and the ability to reduce the damage of our 

actions in the world. We know, however, that the complete reconciliation and ultimate 

recapitulation of the world can only occur through Jesus Christ at the end of time. 
 

P24: Address During the Official Sophie Prize Presentation Ceremony.docx - 24:54 [We are 

not opposed to knowledg..]  (22:22)   (Super) 
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We are not opposed to knowledge but we underline the importance of proceeding with 

discernment. 
 

P25: Address of Ecumenical Patriarch Bartholomew at the Environmental Symposium.docx - 
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The Ecumenical Throne of Orthodoxy, as a preserver and herald of the ancient Patristic 
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tradition and of the rich liturgical experience of our Orthodox Church, 
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today renews its long standing commitment to healing the environment 
 

P25: Address of Ecumenical Patriarch Bartholomew at the Environmental Symposium.docx - 
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prayers of thanksgiving and supplications for the protection of the natural environment 
 

P25: Address of Ecumenical Patriarch Bartholomew at the Environmental Symposium.docx - 
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We believe that through our particular and unique liturgical and ascetic ethos, 

Orthodox Spirituality may provide significant moral and ethical direction toward a new 

generation of awareness about the planet. 
 

P25: Address of Ecumenical Patriarch Bartholomew at the Environmental Symposium.docx - 
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We believe that Orthodox liturgy and life hold tangible answers to the ultimate 

questions concerning salvation from corruptibility and death. The Eucharist is at the 

very center of our worship. And our sin toward the world, or the spiritual root of all our 

pollution, lies in our refusal to view life and the world as a sacrament of thanksgiving, 

and as a gift of constant communion with God on a global scale. 
 

P25: Address of Ecumenical Patriarch Bartholomew at the Environmental Symposium.docx - 
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 We believe that our first task is to raise the consciousness of adults who most use the 

resources and gifts of the planet. Ultimately, it is for our children that we must 

perceive our every action in the world as having a direct effect upon the future of the 

environment. At the heart of the relationship between man and environment is the 

relationship between human beings. As individuals, we live not only in vertical 

relationships to God, and horizontal relationships to one another, but also in a complex 

web of relationships that extend throughout our lives, our cultures and the material 

world. Human beings and the environment form a seamless garment of existence; a 
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complex fabric that we believe is fashioned by God.  
 

P25: Address of Ecumenical Patriarch Bartholomew at the Environmental Symposium.docx - 
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We see this cosmic liturgy in the symbiosis of life's rich biological complexities. These 

complex relationships draw attention to themselves in humanity's self-conscious 

awareness of the cosmos. 
 

P25: Address of Ecumenical Patriarch Bartholomew at the Environmental Symposium.docx - 
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Moreover, there is also an ascetic element in our responsibility toward God's creation. 

This asceticism requires from us a voluntary restraint, in order for us to live in 

harmony with our environment. Asceticism offers practical examples of conservation. 
 

P25: Address of Ecumenical Patriarch Bartholomew at the Environmental Symposium.docx - 
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Asceticism provides an example whereby we may live simply. 

Asceticism is not a flight from society and the world, but a communal attitude of mind 

and way of life that leads to the respectful use, and not the abuse of material goods.  
 

P25: Address of Ecumenical Patriarch Bartholomew at the Environmental Symposium.docx - 
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We lovingly suggest to all the people of the earth, that they seek to help one another 

to understand the myriad ways in which we are related to the earth, and to one 

another. In this way, we may begin to repair the dislocation many people experience in 

relation to creation. 
 

P26: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the 
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From this we hesitate to opine that human remedies which interfere with the natural 

order are better than those found in the natural conditions provided by God. However, 

it does not follow from this that we consider the natural order as an intangible “taboo” 

for we possess the commandment of God, that we should have dominion over the 
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earth. 
 

P26: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the 

International Ecological Symposium on the Theme.docx - 26:65 [To ensure this furtherance of 
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To ensure this furtherance of natural life, we consider ascetic self-denial to be 

necessary, and the reduction of many material pleasures to be beneficial. However 

such deprivation should certainly be a voluntary and conscious decision, and not 

something imposed by external constraints and consequently without ethical merit. So 

from this perspective we join forces with all those who are concerned for the self-

sufficiency of those material goods necessary for survival, but we do not approve of 

overproduction, irrational exploitation, and greed. 
 

P26: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the 
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To ensure this furtherance of natural life, we consider ascetic self-denial to be 

necessary, and the reduction of many material pleasures to be beneficial. However 

such deprivation should certainly be a voluntary and conscious decision, and not 

something imposed by external constraints and consequently without ethical merit. So 

from this perspective we join forces with all those who are concerned for the self-

sufficiency of those material goods necessary for survival, but we do not approve of 

overproduction, irrational exploitation, and greed. We seek and urge for the Patristic 

and Aristotelian sense of moderation and balance, and would dissuade you as much 

from forming an idol of wealth as from reducing wealth to an evil in itself. For wealth is 

the accumulation of the abundance of human labor and natural resources. Wealth is 

both valued and reviled in an ethical sense according to the manner of its 

concentration and the manner of its use. 
 

P26: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the 

International Ecological Symposium on the Theme.docx - 26:52 [Unless everyone is made 

sensit..]  (16:16)   (Super) 
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Unless everyone is made sensitive to the harmful character of such actions, it is almost 

impossible for any endeavour for the improvement of the situation to succeed. 
 

P26: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the 

International Ecological Symposium on the Theme.docx - 26:69 [If there is going to be an 

ove..]  (18:18)   (Super) 
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 If there is going to be an overturning of this, it will require the cooperation of 

everybody; in other words, it will reveal the necessity of achieving a social ethic and a 

common effort. There is no single deed which benefits others, without this first and 

foremost benefiting ourselves. 
 

P26: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the 

International Ecological Symposium on the Theme.docx - 26:59 [in order to disseminate ideas 

..]  (22:22)   (Super) 
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 in order to disseminate ideas about the necessity for a common confrontation of these 

problems. 
 

P28: Address of Ecumenical Patriarch Bartholomew on the Eve of World Oceans Day to the 

Fifth Religion.docx - 28:33 [We can stop over-fishing and d..]  (22:22)   (Super) 
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 We can stop over-fishing and destructive fishing methods so that the miracle of the 

fishes will endure for future generations. We can stop pollution so that the seas can 

recover from poisoning and from life-choking nutrients produced by our cities and 

farms and industries. We can establish sanctuaries in the sea where we agree to do no 

harm of any kind. 
 

P30: Address of His All.docx - 30:74 [But where the differences betw..]  (16:16)   (Super) 
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But where the differences between us move us to encounter one another and where 

that encounter is based in dialogue, there is reciprocal understanding and appreciation 

– even love. 
 

P30: Address of His All.docx - 30:139 [Chiefly and above all, there m..]  (32:85)   (Super) 
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Chiefly and above all, there must be respect for the rights of the minority within every 

majority. When and where the rights of the minority are observed, the society will for 

the most part be just and tolerant. In any culture, one segment will always be 

dominant – whether that dominance is based on race, religion or any other category. 

Segmentation is inevitable in our diverse world. What we seek to end is fragmentation! 

Societies that are built upon exclusion and repression cannot last. Or as the divine 

Prince of Peace said: 

Every kingdom divided against itself is brought to desolation; and every city or house 

divided against itself shall not stand. (St. Matthew 12:25). 

And this holds true for the European Union as well. As the EU has expanded, there 
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have been severe challenges to the sense of what the EU really is. From the countries 

of the former Soviet Bloc, we see from some a headlong rush to embrace the EU – in 

many ways hoping for the economic benefactions; but we also see from others 

reticence and even resentment. From our own country, Turkey, we perceive both a 

welcome to a new economic and trading partner, but we also feel the hesitation that 

comes from embracing, as an equal, a country that is predominantly Muslim. And yet 

Europe is filled with millions of Muslims who have come here from all sorts of 

backgrounds and causations; just as Europe would still be filled with Jews, had it not 

been for the horrors of the Second World War.  

Our counsel to all is to recognize that only when we embrace the fullness of shared 

presence within the ecosphere of human existence, are we then able to face the 

“otherness” of those around us –majority or minority – with a true sense of the 

consanguinity of the human family. Then do we behold the stranger amongst us not as 

an alien, but as a brother or sister in the human family, the family of God. St. Paul 

expounds on pan-human relation and brotherhood quite eloquently and concisely when 

addressing the Athenians with the following: “And He made from one man every nation 

of mankind to live on all the face of the earth, having determined their appointed times 

and the boundaries of their habitation, that they would seek God, if perhaps they 

might grope for Him and find Him, though He is not far from each one of us; for in Him 

we live and move and exist, as even some of your own poets have said, “For we also 

are His children.”(Acts 17:26-28) 

This is why Europe needs to bring Turkey into its Project and why Turkey needs to 

foster intercultural dialogue and tolerance in order to be accepted into the European 

Project. Europe should not see any religion that is tolerant of others as alien to itself. 

The great religions, like the European Project, can be a force that transcend 

nationalism and can even transcend nihilism and fundamentalism by focusing their 

faithful on what unites us as human beings, and by fostering a dialogue about what 

divides us. 

Indeed, it is not only non-Christians that Europe must encounter, but Christians who 

do not fit into the categories of Catholic or Protestant. The resurgence of the Orthodox 

Church in Eastern Europe since the fall of the Iron Curtain has truly been a marvel for 

the world to behold. The segmentation of Eastern Europe has led to fragmentation in 

many places. Not only does the center not hold; it is hardly discernable. Through this 

process, as nation states strive to re-establish themselves, it is the Orthodox Christian 

faith that has risen, even above economic indicators, to a new status that could not 

have been predicted even twenty years ago. 

One of the vital roles of our Ecumenical Patriarchate is to assist in the process of 

growth and expansion that is taking place in traditional Orthodox countries, by holding 

fast as the canonical norm for the worldwide Orthodox Church, over a quarter of a 

billion people around the globe. At this moment, we wish to inform you that in 
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October, at my invitation, all the Heads of the Orthodox Patriarchates and 

Autocephalous Churches will meet in order to discuss our common problems and to 

strengthen Pan-Orthodox unity and cooperation. Simultaneously, we will also 

concelebrate the two thousand years since the birth of the Apostle Paul. Whether it is 

by re-establishing the Church in Estonia, as it was before the Second World Ward, or 

helping the Ukrainian Nation and people on their course for self-determination in 

matters of national faith, our Ecumenical Patriarchate seeks not to advance nationalist, 

ethnophyletistic causes at the expense of any portion of a society. We uphold the 

canonical tradition of the Orthodox Church which seeks order without tyranny, liberty 

without license, and justice yoked to mercy and compassion. 

This is why in July we journeyed to Kyiv, Ukraine, at the invitation of President 

Yushchenko, in order to preside over the celebrations surrounding the one thousand 

and twentieth anniversary observance of the Christianization of Kievan Rus. Like all 

human societies, Ukraine presents remarkably complex political, cultural and social 

phenomena. The antiquity of Kievan civilization requires cultural sensitivities that often 

lack in a modern world that presses for immediate results. The Ecumenical Patriarchate 

possesses the institutional memory and fortitude to assist in the resolution of deep-

seated issues. Our active and vital participation is designed to enhance the process of 

self-determination within the broader context we have spoken of before: an ecosphere 

of communion. 

Your Excellencies, Honorable Members of the European Parliament: the Ecumenical 

Patriarchate stands ready to make vital contributions to the peace and prosperity of 

the European Union. We are prepared to partner with you in constructive dialogues 

such as this, and to lend willing ears to the concerns of the day. In this spirit, our 

Patriarchate for the past twenty-five years has been cultivating and developing 

academic dialogues with Islam and Judaism. We have realized many bilateral and tri-

lateral meetings. In early November in Athens, we will have our twelfth stage dialogue 

with Islam. Some of the issues we have examined together thus so far are: Common 

Humanitarian Ideals for Muslims and Christians, Peace and Justice, Youth and Values 

of Moderation, the Educational Systems in Islam and Christianity, Principles of Peaceful 

Co-existence etc. In our dialogues with Judaism some of the subjects that were 

discussed thus so far were: Continuity and Renewal, Religious Freedom and the 

Relationship Between Liberty and Religion, the Encounter of Orthodoxy and Judaism 

and Judaism with Modernity etc.  

Parallel to the aforementioned dialogues, we continue theological dialogues with 

theRoman Catholic, Anglican, Lutheran, and Reformed Churches. In October, at the 

invitation of the Pope, we will have the opportunity to address the twelfth General 

Ordinary Assembly of the Synod of Bishops at the Vatican.  

In summary, the Ecumenical Patriarchate is very active in the sphere of ecumenical 

dialogue with the purpose of contributing a better understanding of people, 
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reconciliation, peace, solidarity, and for the estrangement from fanaticism, hatred, and 

all forms of evil.  

We thank you for this singular opportunity to address you today, and we pray the 

abundant mercy of God and His blessing upon all your righteous endeavors. Please 

allow us from this honorable podium to offer our best wishes to the Muslim faithful 

around the globe for the upcoming Great Feast of Ramadan and also our best wishes 

to the Jewish faithful throughout the world for the upcoming Feast of Rosh Ha Shanah. 

We are all brothers and sisters with one heavenly Father and on this beautiful planet, 

which we are all responsible for, there is room for everyone, but there is no room for 

wars and killing of one another. 

We thank you once again for the great honor and privilege of addressing all of you 

here today. 

In particular, we express our gratitude to an old friend of ours, his Excellency Hans-

Gert Pöttering,President of the European Parliament.We likewise express our sincerest 

appreciation for the extraordinary honor to address the Plenary of the European 

Parliament, especially on this occasion that commemorates the European Year of 

Intercultural Dialogue. 

As a purely spiritual institution, our Ecumenical Patriarchate embraces a truly global 

apostolate that strives to raise and broaden the consciousness of the human family – 

to bring understanding that we are all dwelling in the same house. At its most basic 

sense, this is the meaning of the word “ecumenical” – for the “oikoumene” is the 

inhabited world –the earth understood as a house in which all peoples, kindreds, tribes 

and languages dwell. 

As is well known, the origins of our religious institution lie at the core of the Axial Age, 

deep in the history of the Christian Faith – with the earliest followers of Jesus Christ. 

Inasmuch as our See – our institutional center – shared the center and capital of the 

Christian Roman Empire, it became known as “ecumenical,” with certain privileges and 

responsibilities that it holds to this day. One of its chief responsibilities was for bringing 

the redemptive message of the Gospel to the world outside the Roman Empire. In the 

days before the exploratory age, most civilizations held such a bicameral view of the 

world as being “within” and “without.” The world was divided into two sectors: a 

hemisphere of civilization and a hemisphere of barbarism. In this history, we behold 

the grievous consequences of the alienation of human persons from one another. 

Today, when we have the technological means to transcend the horizon of our own 

cultural self-awareness, we nevertheless continue to witness the terrible effects of 

human fragmentation. Tribalism, fundamentalism, and phyletism – which is extreme 

nationalism without regard to the rights of the other – all these contribute to the 

ongoing list of atrocities that give pause to our claims of being civilized in the first 

place. 
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And yet, even with tides of trade, migrations and expansions of peoples, religious 

upheavals and revivals, and great geopolitical movements, the deconstruction of rigid 

and monolithic self-understandings of past centuries has yet to find a permanent 

harbor. The Ecumenical Patriarchate has sailed across the waves of these centuries, 

navigating the storms and the doldrums of history. For twenty centuries – through the 

Pax Romana, the Pax Christiana, the Pax Islamica, the Pax Ottomanica (all epochs 

marked by intercultural struggle, conflict and outright war) – the Ecumenical 

Patriarchate has continued as a lighthouse for the human family and the Christian 

Church. It is from the depths of our experience upon these deep waters of history that 

we offer to the contemporary world a timeless message of perennial human value. 

Today, the ecumenical scope of our Patriarchate extends far beyond the boundaries of 

its physical presence at the cusp of Europe and Asia, in the same City we have 

inhabited for the seventeen centuries since her founding. Though small in quantity, the 

extensive quality of our experience brings us before this august assembly today, in 

order to share from that experience on the necessity of intercultural dialogue, a lofty 

and timely ideal for the contemporary world. 

As you yourselves have said – in this most esteemed body’s own words: 

At the heart of the European project, it is important to provide the means for 

intercultural dialogue and dialogue between citizens to strengthen respect for cultural 

diversity and deal with the complex reality in our societies and the coexistence of 

different cultural identities and beliefs. (Decision No 1983/2006 of EP and CEU) 

And we would humbly supplement this noble statement, as we did last year in our 

address to the Plenary of the Parliamentary Assembly of the Council of Europe, in 

Strasburg. 

Dialogue is necessary first and foremost because it is inherent in the nature of the 

human person. 

This is the principal message that we propose for your consideration today: that 

intercultural dialogue is at the very root of what it means to be a human being, for no 

one culture of the human family encompasses every human person. Without such 

dialogue, the differences in the human family are reduced to objectifications of the 

“other” and lead to abuse, conflict, persecution – a grand scale human suicide, for we 

are all ultimately one humanity. But where the differences between us move us to 

encounter one another and where that encounter is based in dialogue, there is 

reciprocal understanding and appreciation – even love. 

In the past fifty years, our human family has experienced leaps of technological 

achievement undreamed of by our forebears. Many have trusted that this kind of 

advancement will bridge the divides that fragment the human condition. As if, our 

achievements had given us the power to overcome the fundamental realities of our 

moral and – may I say – our spiritual condition. Yet, despite every conceivable benefit 
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and technological skill –skill that seems to outstrip our anthropological wit, we still 

behold the universal banes of hunger, thirst, war, persecution, injustice, planned 

misery, intolerance, fanaticism and prejudice. 

Amidst this cycle that cannot seem to be broken, the significance of the “European 

Project” cannot be underestimated. It is one of the hallmarks of the European Union 

that has succeeded in promoting mutual, peaceful and productive co-existence 

between nation states that less than seventy years ago were drenched in a bloody 

conflict that could have destroyed the legacy of Europe for the ages. Through the 

Council of Europe, nearly a billion persons in forty seven nations work to find means of 

integration and cooperation at every level of human interaction. But the concept of 

“nation state” is by no means coextensive with and inclusive of the human condition. 

Nations can provide systems of economics and justice, methodologies of security and 

interdependence, but the sum of every part of a society never reaches the whole of the 

individual. Just as Plato sought the perfect society by looking at the condition “writ 

large” of the human person, so we must discover in the human person the very 

qualities that will enable us to transcend division and achieve – not mere unions of 

cooperation, but the fundamental unity that links every person to one another. 

Here, in this great hall of assembly of the Parliament, you strive to make possible the 

relationships between states and political realities that make reconciliation between 

persons possible. Thus you have recognized the importance of intercultural dialogue, 

especially at a time in the history of Europe when transformations are taking place in 

every country and along every societal boundary. Great tidal forces of conflict, and 

economic security and opportunity have shifted populations around the globe. Of 

necessity then, persons of differing cultural, ethnic, religious and national origin find 

themselves in close proximity. In some cases, populations are excluded from the 

broader societal context. In some cases, the same populations shun the greater whole 

and close themselves off from the dominant society. But in either case, as we engage 

in dialogue, it must not be a mere academic exercise in mutual appreciation. 

For dialogue to be effective, to be transformative in bringing about core change in 

persons, it cannot be done on the basis of“subject” and “object.” The value of the 

“other” must be absolute – without objectification; so that each party is apprehended 

in the fullness of their being. 

For Orthodox Christians, the icon, or image, stands not only as an acme of human 

aesthetic accomplishment, but as a tangible reminder of this perennial truth. As in 

every painting – religious or not and notwithstanding the talent of the artist– the 

object presents as two dimensional. Yet, for Orthodox Christians, an icon is no mere 

religious painting – and it is not, by definition, a religious object. Indeed, it is a subject 

with which the viewer, the worshipper, enters into wordless dialogue through the sense 

of sight. For an Orthodox Christian, the encounter with the icon is an act of communion 

with the person represented in the icon. How much more should our encounters with 
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living icons – persons made in the image and likeness of God – be acts of communion! 

In order for our dialogue to become more than mere cultural exchange, there must be 

a more profound understanding of the absolute interdependence – not merely of states 

and political and economic actors – but the interdependence of every single human 

person with every other single human person. And such a valuation must be made 

regardless of any commonality of race, religion, language ethnicity, national origin, or 

any of the benchmarks by which we seek self identification and self identity. And in a 

world of billions of persons, how is such inter-connectedness possible? 

Indeed, there is no possible way to link with every human person – this is a property 

that we would ascribe to the Divine. However, there is a way of understanding the 

universe in which we live as being shared by all – a plane of existence that spans the 

reality of every human person – an ecosphere that contains us all. 

Thus it is that the Ecumenical Patriarchate – in keeping with our own sense of 

responsibility for the house, the oikos of the world and all who dwell therein, has for 

decades championed the cause of the environment, calling attention to ecological 

crises around the globe. And we engage this ministry without regard to self interest. As 

you know so well, our Patriarchate is not a“national” Church, but rather the 

fundamental canonical expression of the ecumenical dimensions of the Gospel 

message, and of its analogous responsibility within the life of the Church. This is the 

deeper reason that the Church Fathers and the Councils have given it the name, 

“Ecumenical.” The loving care of the Church of Constantinople exceeds any linguistic, 

cultural, ethnic and even religious definition, as She seeks to serve all peoples. 

Although firmly rooted in particular history – as any other institution is – the 

Ecumenical Patriarchate transcends historical categories in Her perennial mission of 

service. 

In our service to the environment, we have to date sponsored seven scientific 

symposiums that bring together a host of disciplines. The genesis of our initiative grew 

on the island that gave humanity the Apocalypse, Book of Revelation, the sacred island 

of Patmos in the Aegean Sea. And it was in the Aegean that we commenced, in 1995, 

an ambitious program of integrating current scientific knowledge about the oceans with 

the spiritual approach of the world's religions to water, particularly the world's oceans. 

In 1997, we pursued our ecological odyssey on the Black Sea, where in a journey of 

over 1,000 nautical miles, through the lands and seas of 2,500 years of Greek colonies 

and the Roman, Byzantine and Ottoman Empires, we ended in Thessaloniki, the 

cultural capital of Europe for that year. Currently in the City (Istanbul) we are 

experiencing great joy and enthusiasm as we are all preparing for its celebration as the 

European Capital of Culture in the year 2010. The City, which has a long history, was a 

crossroads for gatherings of people and served as a place of cohabitation of diverse 

religions and cultures. This past week, we attended a luncheon hosted by the Prime 
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Minister of Turkey in honor of the Prime Minister of Spain. As it is public knowledge, 

both are co-sponsors of the Alliance of Civilizations under the auspices of the United 

Nations. We heard their wonderful speeches which were harmonious with the 

diachronic tolerant spirit our City. Since Thessaloniki was the Culture Capital of Europe, 

we have traversed the Danube, the Adriatic Sea, the Baltic Sea, the Amazon, the Arctic 

Sea, and we are making preparations even now to sail the Nile in Egypt and to the 

Mississippi River in the United States. 

Through all of these remarkable symposiums, we have brought together into dialogue 

disciplines that hitherto had understood themselves as being unrelated to one another. 

Through their communing together in dialogue, scientists and theologians, politicians 

and philosophers, businessmen and educators have found common ground for 

understanding and practical programs that lead to solutions. Just as intercultural 

dialogue strives to reconcile forces and groups that may believe they are in opposition, 

so does our Ecumenical Patriarchate seek to unite seeming opposites. 

In the final analysis, however what we seek is not only an ongoing dialogue that is 

serviceable to practical necessities, but also one that raises human consciousness. 

While we strive to find answers to ecological concerns and crises, we also bring the 

participants into a more comprehensive sense of themselves as belonging to and 

relating to a greater whole. We seek to embrace the ecosphere of human existence not 

as an object to be controlled, but as a fellow-struggler on the path of increase and 

improvement. As the Apostle Paul, whose 2000 year legacy both the Orthodox and the 

Roman Catholic Churches are celebrating this year, says in one of his most famous 

epistles: 

For we know that until now, the whole of creation groans with us and shares our birth 

pangs. (Romans 8:22) 

Every ecosystem on this planet is like a nation – by definition limited to a place. The 

estuary is not the tundra, nor is the savanna the desert. But like every culture, every 

ecosystem will have an effect that goes beyond far beyond its natural – or in the case 

of cultures, national, boundaries. And when we understand that every ecosystem is 

part of the singular ecosphere that is inhabited by every living breath that fills the 

world, then do we grasp the interconnectedness, the powerful communion of all life, 

and our true interdependency on one another. Without such an understanding, we are 

led to ecocide, the self-destruction of the one ecosphere that sustains all human 

existence. 

Thus it is that we come before you today, highlighting this Year of Intercultural 

Dialogue, bringing parables from the natural world to affirm your transcendent human 

values. As an institution, the Ecumenical Patriarchate has lived as a relatively small 

ecosystem within a much larger culture for centuries. Out of this long experience, allow 

us to suggest the most important practical characteristic that enables the work of 
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intercultural dialogue to succeed. 

Chiefly and above all, there must be respect for the rights of the minority within every 

majority. When and where the rights of the minority are observed, the society will for 

the most part be just and tolerant. In any culture, one segment will always be 

dominant – whether that dominance is based on race, religion or any other category. 

Segmentation is inevitable in our diverse world. What we seek to end is fragmentation! 

Societies that are built upon exclusion and repression cannot last. Or as the divine 

Prince of Peace said: 

Every kingdom divided against itself is brought to desolation; and every city or house 

divided against itself shall not stand. (St. Matthew 12:25). 

And this holds true for the European Union as well. As the EU has expanded, there 

have been severe challenges to the sense of what the EU really is. From the countries 

of the former Soviet Bloc, we see from some a headlong rush to embrace the EU – in 

many ways hoping for the economic benefactions; but we also see from others 

reticence and even resentment. From our own country, Turkey, we perceive both a 

welcome to a new economic and trading partner, but we also feel the hesitation that 

comes from embracing, as an equal, a country that is predominantly Muslim. And yet 

Europe is filled with millions of Muslims who have come here from all sorts of 

backgrounds and causations; just as Europe would still be filled with Jews, had it not 

been for the horrors of the Second World War. 

Our counsel to all is to recognize that only when we embrace the fullness of shared 

presence within the ecosphere of human existence, are we then able to face the 

“otherness” of those around us –majority or minority – with a true sense of the 

consanguinity of the human family. Then do we behold the stranger amongst us not as 

an alien, but as a brother or sister in the human family, the family of God. St. Paul 

expounds on pan-human relation and brotherhood quite eloquently and concisely when 

addressing the Athenians with the following: “And He made from one man every nation 

of mankind to live on all the face of the earth, having determined their appointed times 

and the boundaries of their habitation, that they would seek God, if perhaps they 

might grope for Him and find Him, though He is not far from each one of us; for in Him 

we live and move and exist, as even some of your own poets have said, “For we also 

are His children.”(Acts 17:26-28) 

This is why Europe needs to bring Turkey into its Project and why Turkey needs to 

foster intercultural dialogue and tolerance in order to be accepted into the European 

Project. Europe should not see any religion that is tolerant of others as alien to itself. 

The great religions, like the European Project, can be a force that transcend 

nationalism and can even transcend nihilism and fundamentalism by focusing their 

faithful on what unites us as human beings, and by fostering a dialogue about what 

divides us. 
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Indeed, it is not only non-Christians that Europe must encounter, but Christians who 

do not fit into the categories of Catholic or Protestant. The resurgence of the Orthodox 

Church in Eastern Europe since the fall of the Iron Curtain has truly been a marvel for 

the world to behold. The segmentation of Eastern Europe has led to fragmentation in 

many places. Not only does the center not hold; it is hardly discernable. Through this 

process, as nation states strive to re-establish themselves, it is the Orthodox Christian 

faith that has risen, even above economic indicators, to a new status that could not 

have been predicted even twenty years ago. 

One of the vital roles of our Ecumenical Patriarchate is to assist in the process of 

growth and expansion that is taking place in traditional Orthodox countries, by holding 

fast as the canonical norm for the worldwide Orthodox Church, over a quarter of a 

billion people around the globe. At this moment, we wish to inform you that in 

October, at my invitation, all the Heads of the Orthodox Patriarchates and 

Autocephalous Churches will meet in order to discuss our common problems and to 

strengthen Pan-Orthodox unity and cooperation. Simultaneously, we will also 

concelebrate the two thousand years since the birth of the Apostle Paul. Whether it is 

by re-establishing the Church in Estonia, as it was before the Second World Ward, or 

helping the Ukrainian Nation and people on their course for self-determination in 

matters of national faith, our Ecumenical Patriarchate seeks not to advance nationalist, 

ethnophyletistic causes at the expense of any portion of a society. We uphold the 

canonical tradition of the Orthodox Church which seeks order without tyranny, liberty 

without license, and justice yoked to mercy and compassion. 

This is why in July we journeyed to Kyiv, Ukraine, at the invitation of President 

Yushchenko, in order to preside over the celebrations surrounding the one thousand 

and twentieth anniversary observance of the Christianization of Kievan Rus. Like all 

human societies, Ukraine presents remarkably complex political, cultural and social 

phenomena. The antiquity of Kievan civilization requires cultural sensitivities that often 

lack in a modern world that presses for immediate results. The Ecumenical Patriarchate 

possesses the institutional memory and fortitude to assist in the resolution of deep-

seated issues. Our active and vital participation is designed to enhance the process of 

self-determination within the broader context we have spoken of before: an ecosphere 

of communion. 

Your Excellencies, Honorable Members of the European Parliament: the Ecumenical 

Patriarchate stands ready to make vital contributions to the peace and prosperity of 

the European Union. We are prepared to partner with you in constructive dialogues 

such as this, and to lend willing ears to the concerns of the day. In this spirit, our 

Patriarchate for the past twenty-five years has been cultivating and developing 

academic dialogues with Islam and Judaism. We have realized many bilateral and tri-

lateral meetings. In early November in Athens, we will have our twelfth stage dialogue 

with Islam. Some of the issues we have examined together thus so far are: Common 
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Humanitarian Ideals for Muslims and Christians, Peace and Justice, Youth and Values 

of Moderation, the Educational Systems in Islam and Christianity, Principles of Peaceful 

Co-existence etc. In our dialogues with Judaism some of the subjects that were 

discussed thus so far were: Continuity and Renewal, Religious Freedom and the 

Relationship Between Liberty and Religion, the Encounter of Orthodoxy and Judaism 

and Judaism with Modernity etc.  

Parallel to the aforementioned dialogues, we continue theological dialogues with 

theRoman Catholic, Anglican, Lutheran, and Reformed Churches. In October, at the 

invitation of the Pope, we will have the opportunity to address the twelfth General 

Ordinary Assembly of the Synod of Bishops at the Vatican. 

In summary, the Ecumenical Patriarchate is very active in the sphere of ecumenical 

dialogue with the purpose of contributing a better understanding of people, 

reconciliation, peace, solidarity, and for the estrangement from fanaticism, hatred, and 

all forms of evil. 

We thank you for this singular opportunity to address you today, and we pray the 

abundant mercy of God and His blessing upon all your righteous endeavors. Please 

allow us from this honorable podium to offer our best wishes to the Muslim faithful 

around the globe for the upcoming Great Feast of Ramadan and also our best wishes 

to the Jewish faithful throughout the world for the upcoming Feast of Rosh Ha Shanah. 

We are all brothers and sisters with one heavenly Father and on this beautiful planet, 

which we are all responsible for, there is room for everyone, but there is no room for 

wars and killing of one another. 

We thank you once again for the great honor and privilege of addressing all of you 

here today. 
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For dialogue to be effective, to be transformative in bringing about core change in 

persons, it cannot be done on the basis of“subject” and “object.” The value of the 

“other” must be absolute – without objectification; so that each party is apprehended 

in the fullness of their being. 
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Chiefly and above all, there must be respect for the rights of the minority within every 

majority. When and where the rights of the minority are observed, the society will for 
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the most part be just and tolerant. In any culture, one segment will always be 

dominant – whether that dominance is based on race, religion or any other category. 

Segmentation is inevitable in our diverse world. What we seek to end is fragmentation! 

Societies that are built upon exclusion and repression cannot last. Or as the divine 

Prince of Peace said: 

Every kingdom divided against itself is brought to desolation; and every city or house 

divided against itself shall not stand. (St. Matthew 12:25). 
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as well as the patriarchates and autocephalous churches all simultaneously enjoying 

the eucharistic unity in faith 
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To remedy this situation, it is of paramount importance to engage in a dialogue 

fostering tolerance and understanding for respective traditions, religious preferences, 

ethnic and cultural diversities. 
 

P36: Common Declaration of Pope John Paul II and Ecumenical Patriarch Bartholomew At the 

Fourth Ecological Symposium on the Adriatic Sea.docx - 36:18 [What is required is an act of ..]  

(8:8)   (Super) 

Códigos: [Antropomórfico] [Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 

 

What is required is an act of repentance on our part and a renewed attempt to 

view ourselves, one another, and the world around us within the perspective 

of the divine design for creation. The problem is not simply economic and 

technological; it is moral and spiritual. A solution at the economic and technological 

level can be found only if we undergo, in the most radical way, an inner change of 

heart, which can lead to a change in lifestyle and of unsustainable patterns of 

consumption and production. A genuine conversion in Christ will enable us to change 

the way we think and act. 
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First, we must regain humility and recognize the limits of our powers, and most 

importantly, the limits of our knowledge and judgment. We have been making 
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decisions, taking actions and assigning values that are leading us away from the world 

as it should be, away from the design of God for creation, away from all that is 

essential for a healthy planet and a healthy commonwealth of people. A new approach 

and a new culture are needed, based on the centrality of the human person within 

creation and inspired by environmentally ethical behavior stemming from our triple 

relationship to God, to self and to creation. Such an ethics fosters interdependence and 

stresses the principles of universal solidarity, social justice and responsibility, in order 

to promote a true culture of life. 

Secondly, we must frankly admit that humankind is entitled to something better than 

what we see around us. We and, much more, our children and future generations are 

entitled to a better world, a world free from degradation, violence and bloodshed, a 

world of generosity and love. 

Thirdly, aware of the value of prayer, we must implore God the Creator to enlighten 

people everywhere regarding the duty to respect and carefully guard creation. 

We therefore invite all men and women of good will to ponder the importance of the 

following ethical goals: 

1. To think of the world’s children when we reflect on and evaluate our options for 

action. 

2. To be open to study the true values based on the natural law that sustain every 

human culture. 

3. To use science and technology in a full and constructive way, while recognizing that 

the findings of science have always to be evaluated in the light of the centrality of the 

human person, of the common good and of the inner purpose of creation. Science may 

help us to correct the mistakes of the past, in order to enhance the spiritual and 

material well-being of the present and future generations. It is love for our children 

that will show us the path that we must follow into the future. 

4. To be humble regarding the idea of ownership and to be open to the demands of 

solidarity. Our mortality and our weakness of judgment together warn us not to take 

irreversible actions with what we choose to regard as our property during our brief 

stay on this earth. We have not been entrusted with unlimited power over creation, we 

are only stewards of the common heritage. 

5. To acknowledge the diversity of situations and responsibilities in the work for a 

better world environment. We do not expect every person and every institution to 

assume the same burden. Everyone has a part to play, but for the demands of justice 

and charity to be respected the most affluent societies must carry the greater burden, 

and from them is demanded a sacrifice greater than can be offered by the poor. 

Religions, governments and institutions are faced by many different situations; but on 

the basis of the principle of subsidiarity all of them can take on some tasks, some part 
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of the shared effort. 

6. To promote a peaceful approach to disagreement about how to live on this earth, 

about how to share it and use it, about what to change and what to leave unchanged. 

It is not our desire to evade controversy about the environment, for we trust in the 

capacity of human reason and the path of dialogue to reach agreement. We commit 

ourselves to respect the views of all who disagree with us, seeking solutions through 

open exchange, without resorting to oppression and domination. 

It is not too late. God's world has incredible healing powers. Within a single 

generation, we could steer the earth toward our children's future. Let that generation 

start now, with God's help and blessing. 

Rome - Venice, June 10, 2002 
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based on the fundamental principle that – in order for the goal to be achieved and for 

the natural environment to be preserved –both sides must show a spirit of good will, 

mutual respect, and cooperation. 
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We need to bring love into all our dealings, the love that inspires courage and 

compassion. 
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Let us pray for God's blessing on the United Nations Climate Change Conference in 

Copenhagen in December, so that the industrially developed countries may co-operate 

with developing countries in reducing harmful polluting emissions, that there may exist 

the will to raise and manage wisely the funds required for the necessary measures, 

and that all may work together to ensure that our children enjoy the goods of the 

earth that we leave behind for them 
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There must be justice and love in all aspects of economic activity; profit - and 

especially short-term profit - cannot and should not be the sole motive of our actions. 
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 our virtue will not be assessed on the basis of individualistic criteria, but on 

the basis of applied solidarity.  
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Sometimes, they even transcend the capabilities of individual states, 

requiring the cooperation of several states and even of humanity in its 

entirety.  
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The restriction of wasteful consumption will blunt the acuteness of the problem, while 

the constant increase in the use of renewable sources of energy will intermittently 

contribute to its alleviation. However insignificant the contribution of any 

individual in averting further catastrophe to the natural phenomena, we are 

all called and obliged as individuals to do whatever we can. Only then can we 

confidently pray to God that He may supply what is lacking in our effort and 

efficacy.  
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We paternally urge everyone to come to the realization of their personal responsibility 

and to do all that is possible in order to avert global warming and environmental 

aggravation. 
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Thus, if we want to improve the conditions of the material and psychological 

life of humanity, we are obliged to recognize and to respect the natural order, 

harmony and balance, and to avoid causing disarray in the natural powers, 

which are released when the cohesive bond of the universal and particular 

harmony, especially of the ecological one, is audaciously overturned.  
 

P41: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 
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 Consequently, we all need to ask for God’s forgiveness and illumination so that we 

may come to understand the limit that distinguishes the use from the abuse of nature 

and never trespass it. 
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Consequently, neither is the rebellion of nature against humanity a strange 

coincidence, nor is the continuous exhortation of the Orthodox Church that we should 

not love the world, which has been led astray from its divine purpose and those things 

in the world, but that we should love God instead (I Jn 2.15) 
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Consequently, the responsibility of every living person on the face of the earth 

flows out of the conscious acceptance or rejection of what has been 

accomplished. It is through this acceptance or rejection that one participates 

in the formation of the predominant will. From this point of view, everyone, 

even the feeblest, can contribute to the restoration of the harmonious 

renewed operation of the world. We can do so by being in tune with the forces 

of the divine harmony and not with those which are badly dissonant and 

oppose the divine all-harmonious rhythm of the universal instrument, of 

which each one of us constitutes but one of its practically innumerable 

chords. 
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Without our reconciliation with God, the forces of nature find themselves in opposition 

to us. We already experience consequences of this and are subjected to these 

consequences. Therefore, in order to avert the escalation of evil and to correct that 

which may already have taken place, and in order to suspend the penalty, we are 

obligated to accept the fact that we need to be responsible and accountable consumers 

of nature and not arbitrary rulers of it. We must also accept the fact that, in the final 

analysis, the demand placed on nature to use its powers in order to destroy our fellow 

human beings, whom we might consider useless, will result in our facing the same 

consequences. 
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According to the Church Fathers, a merciful heart will not only seek the heavenly 

kingdom and sense that it has not abiding city here on earth, seeking instead the 

heavenly city; it also cannot tolerate any harm to animals and plants, indeed even to 

the inanimate elements of nature. Such a person recognizes in nature too a relative 

value, given by God Himself who created it. A similar spirit should also characterize 

every Christian. We do not limit our expectations simply to this world; nor do we 

abandon our pursuit of the heavenly reality, namely the divine kingdom. Instead, we 

recognize that the way that leads to the heavenly Jerusalem goes through the keeping 

of the divine commandments during our temporary sojourn in this world. Therefore, 

we are careful to keep the original commandment to preserve creation from 

all harm, both for our sake and for the sake of our fellow human beings. In any case, 

respect for the material and natural creation of God, as well as indirectly for all people 

who are affected by the environment, reveals a sensitivity in human attitudes and 

conduct that should be characteristic of every Christian. 
 

P44: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen5.docx - 44:26 [It is, indeed, necessary for t..]  (9:9)   (Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica] [Particularidad dogma referencial - 

Familia: Arquitectura ontológica] [Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 

 

It is, indeed, necessary for the Church to remind us that, on the contrary, the 

aforementioned and therefore imperatively necessary reconciliation, whenever and 

wherever it is accomplished, represents par excellence a spiritual event. More 

precisely, the Church reminds us that it is the blessed fruit of the Holy Spirit, granted 

to all who freely and consciously partake in the great mystery of divine love, which has 

followed the creation, and which constitutes the reconciliation of God, through Christ, 

with humankind and the entirety of creation.  
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This reconciliation is understood and experienced within the Church as a 

settlement:“God in Christ reconciles the world with Himself,” not considering their 

trespasses, as proclaimed by Saint Paul, the Apostle to the Nations (II Cor 5.19). This 

is because all things are derived from God, and, in this case, the renewal of all things, 

“the new creation,” in which we become participants through Holy Baptism, as well as 

other sanctifying gifts in the life of the Church. They are derived from God, who 

“reconciled us with Himself through Jesus Christ” (II Cor 5.18). Moreover, we are all 

dutifully reminded by the Church that God Himself placed “in us the word of 

reconciliation” (II Cor 5.19), that He entrusted to us Christians the proclamation of the 

evangelization Gospel of this joyful message of reconciliation, of the new, loving 
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communion of God with humankind and the natural world. 

Clearly, this is what is most necessary today. This is what is most urgent for 

the relationship of humankind with the material world: namely, 

reconciliationin the aforementioned sense. This reconciliation is not merely to take 

place in a rational manner, for our benefit and material gain, or, again, for material 

prosperity and materialistic welfare. It is to be understood theologically, that is with 

humility and repentance, which lead to true participation in the beauty of creation, 

restored through Christ, with which the goodness of life is connected harmoniously. 

And this is so because both goodness and beauty share the same source and cause, 

which is God Himself, who constitutes the brilliant beauty of the most extreme divine 

goodness and comeliness. 

Indeed, beloved brethren and cherished children in the Lord, this is what is truly good: 

to participate in that divine goodness and beauty so that we, too, may say, according 

to Dionysius the Areopagite: “We say it is good to participate in beauty; indeed, 

beauty is participation in that cause which beautifies all good things. This 

supersubstantial good is called beauty due to the loveliness which it transmits to all 

beings, to each one appropriately” (PG 3.701). It is from this divine beauty that the 

commandment derives that we preserve both the goodness and beauty within us and 

around us, as the most exalted gifts of God. 
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Clearly, this is what is most necessary today. This is what is most urgent for 

the relationship of humankind with the material world: namely, 

reconciliationin the aforementioned sense. This reconciliation is not merely to take 

place in a rational manner, for our benefit and material gain, or, again, for material 

prosperity and materialistic welfare. It is to be understood theologically, that is with 

humility and repentance, which lead to true participation in the beauty of creation, 

restored through Christ, with which the goodness of life is connected harmoniously. 

And this is so because both goodness and beauty share the same source and cause, 

which is God Himself, who constitutes the brilliant beauty of the most extreme divine 

goodness and comeliness. 
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What does it mean for us to reign, minister and teach in the vast expanse of creation? 

It means that we must constantly study, serve and pray to transform what is 

corruptible into what is incorruptible, to the extent that this can be accomplished 

during our lifetime. 
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Through repentance, two landscapes, the one human and the other natural, can 

become the objects of a caring and creative effort. However, repentance must be 

accompanied by three soundly focused principles, which manifest the ethos of the 

Orthodox Church 
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 There is, first, the eucharistic ethos, which, above all else, means using the earth’s 

natural resources with thankfulness, offering them back to God; indeed, not only them, 

but also ourselves. In the Eucharist, we return to God what is His own: namely, the 

bread and the wine. Representing the fruits of creation, the bread and wine are no 

longer imprisoned by a fallen world, but returned as liberated, purified from their fallen 

state, and capable of receiving the divine presence within themselves. At the same 

time, we pray for ourselves to be sanctified, because through sin we have fallen away 

and have betrayed our baptismal promise. 
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There is, first, the eucharistic ethos, which, above all else, means using the earth’s 

natural resources with thankfulness, offering them back to God; indeed, not only them, 

but also ourselves. In the Eucharist, we return to God what is His own: namely, the 

bread and the wine. Representing the fruits of creation, the bread and wine are no 

longer imprisoned by a fallen world, but returned as liberated, purified from their fallen 

state, and capable of receiving the divine presence within themselves. At the same 

time, we pray for ourselves to be sanctified, because through sin we have fallen away 

and have betrayed our baptismal promise. 
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Second, we have the ascetic ethos of Orthodoxy that involves fasting and other 

spiritual works. These make us recognize that everything we take for granted in fact 

comprise God’s gifts provided in order to satisfy our needs. They are not ours to abuse 

and waste simply because we have the ability to pay for them.  

Third,the liturgical ethos emphasizes community concern and sharing. We stand 

before God together; and we hold in common the earthly blessings that He has given 
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to all creatures. Not to share our own wealth with the poor is theft from the poor and 

deprivation of their means of life; we do not possess our own wealth but theirs, as one 

of the holy Fathers of the Church reminds us. We stand before the Creator as the 

Church of God, which, according to Orthodox theology, is the continued incarnate 

presence of the Lord Jesus Christ on earth; His presence looks to the salvation of the 

world, not just of humanity but also of the entire creation. The ethos of the Church in 

all its expressions denotes a reverence for all matter: for the world around us, for 

other creatures, and for our own bodies.  
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Therefore, before any abnormality in nature and history, the first requirement is not so 

much that we be wise and powerful in order to foresee in timely fashion and deal 

accordingly with certain earthquakes, floundering or some other usually unexpected 

calamity. Neither is it that we be armed with the provisions of worldly knowledge and 

science in order to drive back the powers marshaled against us by any enemy or 

invader. Rather, above all, we must be just, striving at every moment throughout our 

life to learn the precepts of God more perfectly and more profoundly. 
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Furthermore, through a eucharistic use of the world, they are rendered partakers of 

the world and of the infinite love of God, and not consumers, which the atheistic polity 

or eudemonistic instinct have taught through the hubristic progress of technology.  
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Thus, the first responsibility of the faithful is to examine and study continuously in 

greater depth the law and precepts of God. 
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 Therefore, if a rational assessment of the results of these actions had prevailed 

amongst the perpetrators, then a lot of suffering would have been avoided. Many 

desperate actions against innocents could also have been avoided if the wrong doers 

recognised and respected the rights of the wronged.  
 

P49: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 
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This has a broader meaning. Our prayer should be accompanied by a 

corresponding sacrifice, mainly a sacrifice of our selfishness and arrogant 

pursuits, which demonstrate our insolent attitude towards the Creator and His 

wisely stipulated natural and spiritual laws. This change of attitude and 

mentality is called repentance. Only if our prayer to God for the protection of 

the environment is accompanied by correspondent repentance, will it be 

effective and welcomed by God. 
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Therefore, beloved brothers and sisters in the Lord, let us reconsider our lives and let 

us repent for everything we do mistakenly and against the wise laws of God, in order 

to be heard by Him, begging His kindness to maintain the natural environment, 

friendly and undamaged for humankind.  
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“The earth, having no tongue cries out sighing, why are you people polluting me with 

many evil things?” (Troparion- 9th ode - for the earthquake of October 26) 
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In a very pictorial way, the holy hymnographer Joseph presents the earth as grieving 

and protesting voicelessly for the many evils with which we burden her. If this holy 

hymnographer thought back then that the pollution of earth by humankind would 

cause the wrath of God, today, humanity in its entirety should all the more realize our 

ultimate destructive behaviour against the creation of God.  
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The aforementioned holy hymnographer Joseph personifies earth, which, addressing 

man, complains that the Master of humankind and God whips her instead of him, for 

God wants to spare the human being; the earth, however, bemoans her suffering due 

to humankind’s mistakes and cries to people: “Come to your senses and appease God 

in repentance.”  
 

P50: Ecumenical Patriarch Bartholomew I Message on the Day of the Protection of the 
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We must aim to appease God, not through words and small sacrifices, but 

through courageous acts and large sacrifices. For the promise of the Lord that 

we will receive back in multiple that which we sacrifice, applies here as well.  
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 Prayer appeases God, however there is also a validity in the saying of ancient Greeks 

“In addition to asking for help from goddess Athena offer also your own effort.” This 

saying is similar to the biblical phrase “The effectual fervent prayer of a righteous man 

avails much” (James 5:16). The importance of this sentence lies on the word 

“effectual”, which means that the prayer is more powerful when accompanied by 

actions for the one for whom we are praying. For there is no vindication for the one 

who says “Lord, Lord”, but rather for the one who does the will of God. In our 

discussion, it is evident that the will of God mandates the preservation of the eternal 

yielding of our natural resources, respect toward the natural creation of God and our 

future generations, and the reversal of our destructive behaviour against the very good 

natural environment that was given to us by God.  
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That historical proclamation emphasized the significance of the eucharistic and the 

ascetic ethos of our tradition, which provide a corrective for a consumer lifestyle and 

an alternative to the prevailing philosophy of our age. 
 

P51: Ecumenical Patriarch Bartholomew I Message on the Day of the Protection of the 

Environmen2.docx - 51:5 [The Church Fathers have always..]  (4:4)   (Super) 

Códigos: [Patrística - Familia: Arquitectura ontológica] [Percepción y narrativa cristiana - 

Familia: Arquitectura ontológica] [Remedios y soluciones - Familia: Arquitectura ontológica]  
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No memos 

 

The Church Fathers have always insisted on the critical importance of self-examination 

as a pre-condition for spiritual growth. Echoing the classical oracle of Delphi, Clement 

of Alexandria exhorts: “Know yourself! If you know yourself, you will know all things.” 

Evagrius of Pontus states: “He who knows himself knows God.” And Isaac the Syrian 

claims: “To know oneself is to know one’s failures, which leads to the resurrection of 

the dead.”Therefore, let us consider what we have learned as a Church over the last 

fifteen years. What knowledge have we gained? What failures have we experienced? 

And what direction should we now assume? 
 

P51: Ecumenical Patriarch Bartholomew I Message on the Day of the Protection of the 

Environmen2.docx - 51:17 [What is more difficult - and y..]  (11:11)   (Super) 

Códigos: [Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 

 

What is more difficult - and yet at the same time more noble - is to discern 

the degree to which we constitute part of the problem itself. Just how many 

of us examine the foods that we consume, the goods that we purchase, the 

energy that we waste, or the consequences of our privileged living? How 

often do we take the time to scrutinize the choices that we make on a daily 

basis, whether as individuals, as institutions, as parishes, as communities, as 

societies, and even as nations? 
 

P52: Ecumenical Patriarch Bartholomew I Message on the Day of the Protection of the 

Environment.docx - 52:14 [Thus we find ourselves confron..]  (5:5)   (Super) 

Códigos: [Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 
 

Thus we find ourselves confronting this condition: either we are subject to greed 

(which is idolatry according to the Apostle Paul, Colossians 3:5), or to a certain hatred 

for life, for the natural blessings and gifts God, that is to attitudes which are equally 

unacceptable, being opposite to the perfect plan of God for humankind’s enjoyment of 

life. 
 

P54: Ecumenical Patriarch Demetrios I Message for the Day of the Protection of the 

Environmen1.docx - 54:2 [This Ecumenical Throne of Orth..]  (3:3)   (Super) 

Códigos: [Eucharist - Familia: Arquitectura ontológica] [Iglesia - Familia: Arquitectura 

ontológica] [Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica] [Patrística - Familia: 

Arquitectura ontológica] [Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 

 

This Ecumenical Throne of Orthodoxy – as protector and proclaimer of the centuries-

long spirit of the patristic tradition and as faithful interpreter of the eucharistic and 

liturgical experience of the Orthodox Church – watches with great anxiety the 

merciless trampling and destruction of the natural environment caused by human 

beings, with extremely dangerous consequences for the very survival of the natural 

world created by God. 
 

P54: Ecumenical Patriarch Demetrios I Message for the Day of the Protection of the 

Environmen1.docx - 54:10 [At each Divine Liturgy, the Ch..]  (6:6)   (Super) 

Códigos: [Remedios y soluciones - Familia: Arquitectura ontológica]  
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 At each Divine Liturgy, the Church continues this reference and offering (of creation 

to God) in the form of the bread and the wine, which are elements taken from the 

material universe. In this way the Church continuously declares that humanity is 

destined not to exercise power over creation, as if it were the owner of it, but to act as 

its steward, cultivating it in love and referring it in thankfulness, respect and 

reverence, to its Creator. 
 

P54: Ecumenical Patriarch Demetrios I Message for the Day of the Protection of the 

Environmen1.docx - 54:24 [humanity has lost the sense of..]  (7:7)   (Super) 

Códigos: [Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 
 

humanity has lost the sense of sacredness of creation and acts as its arbitrary ruler 

and rude violator. Instead of the eucharistic and ascetic spirit with which the 

Orthodox Church brought up its children for centuries, we observe today a 

violation of nature for the satisfaction not of basic human needs, but of man's 

endless and constantly increasing desire and lust, encouraged by the 

prevailing philosophy of the consumer society. 
 

P55: Ecumenical Patriarch Demetrios I Message for the Day of the Protection of the 

Environment.docx - 55:5 [Beloved brothers and spiritual..]  (5:5)   (Super) 

Códigos: [Pensamiento nuclear - Familia: Arquitectura ontológica] [Principios morales y 

éticos] [Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 
 

Beloved brothers and spiritual children, use the natural environment as its 

stewards and not as its owners. Acquire an ascetic ethos bearing in mind that 

everything in the natural world, whether great or small, has its importance 

for the life of the world, and nothing is useless or contemptible. Regard 

yourselves as being responsible before God for every creature and treat 

everything with love and care. Only in this way shall we be able to prevent the 

threatening destruction of our planet and secure a physical environment where life for 

the coming generations of humankind will be healthy and happy. 
 

P57: Ecumenical Patriarch.docx - 57:7 [We need to bring love into all..]  (14:14)   (Super) 

Códigos: [Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 

 

We need to bring love into all our dealings, the love that inspires courage and 

compassion. Human progress is not just the accumulation of wealth and the 

thoughtless consumption of the earth's resources.  
 

P57: Ecumenical Patriarch.docx - 57:11 [The divine economy, which has ..]  (15:15)   (Super) 

Códigos: [Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 

 

The divine economy, which has made us in the image of the loving Creator, calls us to 

love and care for all creation. 
 

P57: Ecumenical Patriarch.docx - 57:13 [If we believe that we are no m..]  (15:15)   (Super) 
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Códigos: [Denuncia y crítica] [Imago Dei - Familia: Arquitectura ontológica] [Pragmatismo] 

[Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 

 

If we believe that we are no more than consumers, then we shall seek fulfilment in 

consuming the whole earth; but if we believe we are made in the image of God, we 

shall act with care and compassion, striving to become what we are created to be.  
 

P57: Ecumenical Patriarch.docx - 57:14 [Let us pray for God's blessing..]  (16:16)   (Super) 

Códigos: [Lectura geopolítica] [Plegaria y oración - Familia: Arquitectura ontológica] 

[Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 

 

Let us pray for God's blessing on the United Nations Climate Change Conference in 

Copenhagen in December, so that the industrially developed countries may co-operate 

with developing countries in reducing harmful polluting emissions, that there may exist 

the will to raise and manage wisely the funds required for the necessary measures, 

and that all may work together to ensure that our children enjoy the goods of the 

earth that we leave behind for them.  
 

P57: Ecumenical Patriarch.docx - 57:15 [There must be justice and love..]  (16:16)   (Super) 

Códigos: [Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 

 

There must be justice and love in all aspects of economic activity; profit - and 

especially short-term profit - cannot and should not be the sole motive of our actions. 
 

P58: Excerpts from the Keynote Address at the Millennial Youth Congress in Istanbul.docx - 

58:13 [In view of such changes and de..]  (11:11)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica] [Remedios y soluciones - 

Familia: Arquitectura ontológica]  

No memos 

 

In view of such changes and developments toward the unforeseeable future, it is 

necessary to seek out the prophetic charisma of the Church through the invocation of 

the Holy Spirit, the Comforter of our life and of the entire world. 
 

P58: Excerpts from the Keynote Address at the Millennial Youth Congress in Istanbul.docx - 

58:20 [Young people can successfully ..]  (15:15)   (Super) 

Códigos: [Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 

 

Young people can successfully respond to these negative factors in two ways. The first 

is at the individual level, that is, by personal versatility, adaptability, ongoing 

education, and diligent search. The second is at the social level, that is, by promoting 

ideas, programs and various solutions in general, which will increase job opportunities, 

as young people themselves successfully reach higher positions of leadership in 

society. There are many things to be done for humanity and the resources are 

available. Needed are good will, ideas, love for the unemployed, coordination of 

efforts, and vigilant zeal. 
 



2096 

 

P58: Excerpts from the Keynote Address at the Millennial Youth Congress in Istanbul.docx - 

58:21 [Since the assumption of our re..]  (15:15)   (Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica] [Remedios y soluciones - Familia: 

Arquitectura ontológica]  

No memos 

 

Since the assumption of our responsibilities as head of this Church of the First Throne, 

we have in various ways emphatically advocated to many leaders or nations and other 

appropriate persons the conviction that the problem of unemployment cannot be 

effectively resolved without mutual social trust and above all without a community of 

justice and social responsibility. The young people must become agents of such a 

mobilization for the benefit of all humanity. 
 

P59: First Address of Ecumenical Patriarch Bartholomew to the Sixth Ecological Symposium 

on the Amazon Rive1.docx - 59:12 [A spiritual worldview should i..]  (8:8)   (Super) 

Códigos: [Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 

 

A spiritual worldview should inform our concept of creation and define our conduct 

within this world. This worldview is neither a political plan nor an economic strategy. It 

is essentially a way of reflecting on what it means to perceive the world through the 

lens of the soul. 
 

P59: First Address of Ecumenical Patriarch Bartholomew to the Sixth Ecological Symposium 

on the Amazon Rive1.docx - 59:14 [Seeing clearly is precisely wh..]  (10:10)   (Super) 

Códigos: [Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 
 

Seeing clearly is precisely what the liturgy teaches us to do. Our eyes are opened to 

see the beauty of created things. The world of the liturgy reveals the eternal dimension 

in all that we see and experience. It enables us to hear new sounds and behold new 

images as we travel along the Amazon River. It creates in us a mystical appreciation 

and genuine affection for everything that surrounds us. 
 

P59: First Address of Ecumenical Patriarch Bartholomew to the Sixth Ecological Symposium 

on the Amazon Rive1.docx - 59:17 [The liturgy restores this cove..]  (11:11)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica] [Remedios y soluciones - 

Familia: Arquitectura ontológica]  

No memos 

 

The liturgy restores this covenant; it reminds us of another way and of another world. 

It offers a corrective to a wasteful, consumer culture that gives value only to the here 

and now. The liturgy converts the attentive person from a restricted, limited point of 

view to a fuller, spiritual vision “in Him through whom all things live, move, and have 

their being” (Acts 17.28). It provides for us another means of comprehension and 

communication. The liturgy is the eternal celebration of the fragile beauty of this world. 
 

P59: First Address of Ecumenical Patriarch Bartholomew to the Sixth Ecological Symposium 

on the Amazon Rive1.docx - 59:38 [In practical terms, this would..]  (12:16)   (Super) 

Códigos: [Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 
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In practical terms, this would naturally imply a way of life that would be respectful of 

the divine presence in creation. We should not be blindfolded by personal interests, but 

be sensitive to the sacredness of every peninsula and every island, every river and 

every stream, every basin and every landscape. 

If we are guilty of relentless waste, it is because we have lost the spirit of liturgy and 

worship. We are no longer respectful pilgrims on this earth; we have been reduced to 

careless consumers or passing travellers. How tragic it would be, for us all as delegates 

of this symposium, if we were simply to pass through the Amazon, like the indifferent 

priest in the Parable of the Good Samaritan. We must be responsible and responsive 

citizens of the world; we must be careful and caring pilgrims in this land. If we are not 

in fact moved to compassion, bandaging the wounds of the earth, assuming personal 

care, and contributing to the painful costs, then we might easily be confronted with the 

question, which of these do you resemble: the Good Samaritan or the indifferent 

priest?  

The liturgy guides us to a life that sees more clearly and shares more fairly, moving 

away from what we want as individuals to what the world needs globally. This in turn 

requires that we move away from greed and control and gradually value everything for 

its place in creation and not simply its economic value to us, thereby restoring the 

original beauty of the world, seeing all things in God and God in all things. 

Esteemed dignitaries and fellow participants, perhaps for the first time in the history of 

our world, we recognize that our decisions and choices immediately impact the 

environment. Today, we are able to direct our actions in a caring and compassionate 

way. It is up to us to shape our future; it is up to us to choose our destiny.  

Breaking the vicious circle of ecological degradation is a choice with which we are 

uniquely endowed, at this crucial moment in the history of our planet. This conference 

is a golden opportunity for us to recognize the unique role of every individual and 

every organization, in order that we may respect those more vulnerable in this 

situation, and in order that we may be prepared to assume responsibility for the health 

of our planet, an issue of critical significance and urgency. 
 

P59: First Address of Ecumenical Patriarch Bartholomew to the Sixth Ecological Symposium 

on the Amazon Rive1.docx - 59:22 [The liturgy guides us to a lif..]  (14:14)   (Super) 

Códigos: [Denuncia y crítica] [Litúrgia - Familia: Arquitectura ontológica] [Remedios y 

soluciones - Familia: Arquitectura ontológica]  

No memos 

 

The liturgy guides us to a life that sees more clearly and shares more fairly, moving 

away from what we want as individuals to what the world needs globally. This in turn 

requires that we move away from greed and control and gradually value everything for 

its place in creation and not simply its economic value to us, thereby restoring the 

original beauty of the world, seeing all things in God and God in all things. 
 

P60: Foreword for the Publication of the Symposium Proceedings.docx - 60:10 [As committed 
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and faithful “pri..]  (6:6)   (Super) 

Códigos: [Denuncia y crítica] [Imago Dei - Familia: Arquitectura ontológica] [Lenguaje 

simbólico, metafórico, alegórico - Familia: Arquitectura ontológica] [Persona humana - Familia: 

Arquitectura ontológica] [Principios morales y éticos] [Remedios y soluciones - Familia: Arquitectura 

ontológica]  

No memos 
 

 As committed and faithful “priests” of God’s beautiful creation, we are called 

to receive and return this world to future generations and to the Creator in an 

act and attitude of thanksgiving. This implies responsibility in a world of 

sinful wasting; it calls for sharing in a contemporary global world; and it 

demands justice in a world of sinful inequality. 
 

P61: Foreword to the Published Proceedings of the Fifth and Final Summer Seminar at 

Halki.docx - 61:11 [Therefore, we are not justifie..]  (8:8)   (Super) 

Códigos: [Campo financiero] [Denuncia y crítica] [Remedios y soluciones - Familia: 

Arquitectura ontológica]  

No memos 

 

Therefore, we are not justified in demanding the poorer nations to offer huge 

sacrifices, when in any case these contribute far less than the developed nations to the 

pollution and crisis of the environment. Instead, we ought to assume our own 

responsibilities and contribute to the solution of the environmental crisis in 

accordance with our possibilities as financially stronger nations in order to 

wipe out poverty as well.  
 

P62: Foreword to the Published Proceedings of the Fourth Summer Seminar at Halki.docx - 

62:4 [In order to secure long-term s..]  (4:4)   (Super) 

Códigos: [Causalidad] [Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 
 

In order to secure long-term solutions and avoid repetition of errors of the past, we 

are obliged to study the ecological crisis too in light of the more general moral crisis.  
 

P62: Foreword to the Published Proceedings of the Fourth Summer Seminar at Halki.docx - 

62:5 [One of the more fundamental pr..]  (5:5)   (Super) 

Códigos: [Denuncia y crítica] [Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 
 

One of the more fundamental problems, which constitute the basis of the ecological 

crisis, is the lack of justice prevailing in our world 
 

P62: Foreword to the Published Proceedings of the Fourth Summer Seminar at Halki.docx - 

62:7 [The liturgical and patristic t..]  (5:5)   (Super) 

Códigos: [Patrística - Familia: Arquitectura ontológica] [Pensamiento nuclear - Familia: 

Arquitectura ontológica] [Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 

 

The liturgical and patristic tradition of the Church considers as just, that person who is 

compassionate and freely grants, using love as one’s sole criterion. Justice extends 

even beyond one’s fellow human being to the entire creation. The burning of 
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forests, the criminal exploitation of natural resources, the gap between the 

wealthy“north” and the needy “south,” all these constitute expressions of 

transgressing the virtue of justice. 
 

P64: Greeting at the Official Reception in Galati.docx - 64:17 [This is why we preach this 

mes..]  (5:5)   (Super) 

Códigos: [Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 

 

This is why we preach this message of love and solidarity, and of respect for nature 

and humanity. The aim is for all of us to be sensitized in regard to this problem, and to 

become conscious to its resolution, each in our own field, from our particular position 

and captivity. 
 

P64: Greeting at the Official Reception in Galati.docx - 64:11 [The aim is for all of us to be..]  

(5:5)   (Super) 

Códigos: [Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 

 

The aim is for all of us to be sensitized in regard to this problem, and to become 

conscious to its resolution, each in our own field, from our particular position and 

captivity. 
 

P65: Greeting at the Third Summer Seminar on Halki.docx - 65:4 [On the contrary, we 

steadfastl..]  (4:4)   (Super) 

Códigos: [Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 

 

On the contrary, we steadfastly believe that, as we discover more and more 

the truly unbelievable dimensions of the worldwide ecological problem, a 

long-term programme of complex and concerted studies is required. 
 

P65: Greeting at the Third Summer Seminar on Halki.docx - 65:5 [In the combined, creative 

synt..]  (4:4)   (Super) 

Códigos: [Denuncia y crítica] [Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 
 

In the combined, creative synthesis of their conclusions, we may be able to face more 

effectively the global threats, caused by the irresponsible, if not criminal, behaviour of 

rational human beings towards the non-rational and immaterial creation. 
 

P65: Greeting at the Third Summer Seminar on Halki.docx - 65:15 [Ultimately, all things 

created..]  (9:9)   (Super) 

Códigos: [Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 

 

 Ultimately, all things created may be connected eucharistically for the praise of the 

one creator and Father God. 
 

P67: Greeting During the Reception with the Lord Mayor of Bratislava.docx - 67:11 [In this 

case, the eternal prin..]  (8:8)   (Super) 
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Códigos: [Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 

 

In this case, the eternal principle is this: “Do unto others as you would have others do 

unto you;” a principle which our Lord expressed in a positive way: “And just as you 

want others to do unto you, you also should do unto them likewise" (Lk 6.31) 
 

P68: Greeting During the Visit to the Academy of Sciences in Austria.docx - 68:9 [We believe 

that the convergenc..]  (6:6)   (Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica] [Pensamiento nuclear - 

Familia: Arquitectura ontológica] [Relacionamiento] [Remedios y soluciones - Familia: Arquitectura 

ontológica]  

No memos 

 

We believe that the convergence of efforts by science and the State on the 

one hand, and of the ordinary citizens on the other, is the most effective way 

to proceed, and invoking the cooperation of all of you, we anticipate that the 

aims of the Symposium currently taking place will be achieved. But at the 

same time, we are doing everything in our power to raise the consciousness 

of each and every citizen to the problem of the endangered environment. 
 

P70: Greeting on arrival at Novorossisk for the Second International Symposium.docx - 70:22 

[At this symposium, the theoret..]  (4:4)   (Super) 

Códigos: [Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 

 

At this symposium, the theoretical declarations of international organizations dealing 

with the seriousness of the modern ecological crisis come into contact with the specific 

dimensions of the problems of the Black Sea, the correct confrontation of which calls 

for the immediate move from theoretical accounts to practical proposals for its 

prevention or cure.  
 

P70: Greeting on arrival at Novorossisk for the Second International Symposium.docx - 70:18 

[Passive Observers or Active Pa..]  (7:7)   (Super) 

Códigos: [Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 

 

Passive Observers or Active Participants? 
 

P75: Greetings of Ecumenical Patriarch Bartholomew to Prince Philip During Symposium on 

Ecology at Holy Trinity Monastery.docx - 75:10 [As to the first category, the ..]  (7:7)   

(Super) 

Códigos: [Patrística - Familia: Arquitectura ontológica] [Percepción y narrativa cristiana - 

Familia: Arquitectura ontológica] [Remedios y soluciones - Familia: Arquitectura ontológica] 

[Sacralidad]  

No memos 
 

As to the first category, the theological reasons, it is known that the Fathers of the 

Church always perceived salvation in Christ as relating not only to man, but through 

man to all of creation. Our Lord Jesus Christ is the "recapitulation of all of creation, 

according to the wel1-known saying of St. Ireneos, Bishop of Lyons in the second 
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century. St. Maximos the Confessor, the great 7th century theologian and Father of the 

Orthodox Church, was so insistent upon the importance of material creation in the 

whole Divine plan, that he saw man as a microcosm, and salvation in Christ as a 

"cosmic liturgy" in which all of material creation participates. Moreover, the fact is that 

it is indicative of the faith of the Orthodox Church that at the epicentre of her life lies 

the Divine Eucharist, which is nothing else than a "liturgy," that is, a communal act of 

the people of God in which the faithful bring the gifts of creation, the bread and the 

wine, that they may be changed into the Body and Blood of Christ, and be offered to 

the Creator in thanksgiving. Orthodox Christians firmly believe that God not only 

created the material world, but that, through humans, it has as its destiny, 

participation in the glory and eternal life in Christ. Consequently, the final purpose of 

creation is not its use or abuse for man's pleasure, but something more sublime and 

more sacred. 
 

P75: Greetings of Ecumenical Patriarch Bartholomew to Prince Philip During Symposium on 

Ecology at Holy Trinity Monastery.docx - 75:12 [We are talking about a renewed..]  (8:8)   

(Super) 

Códigos: [Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 

 

 We are talking about a renewed ethos which must be taught to our faithful. Our 

faithful must become sensitized to the seriousness of this sin and to espouse the 

corresponding ethos. People must cease regarding themselves as proprietors of nature 

and understand their mission as priests of creation who have as their duty the 

anaphora or offering up of the material world to the Creator. In this ethos the liturgical 

as well as the ascetic tradition of the Church can be of assistance to its faithful. 
 

P76: Greetings of Ecumenical Patriarch Bartholomew to the 2004 Caretakers of Environment 

International Conference.docx - 76:12 [In your search then for common..]  (9:22)   (Super) 

Códigos: [Percepción y narrativa cristiana - Familia: Arquitectura ontológica] [Remedios y 

soluciones - Familia: Arquitectura ontológica]  

No memos 

 

In your search then for common solutions to common problems, the Orthodox Church 

proposes two central concepts, namely compassion and community. An essential 

element of caretaking is compassion, which is the very experience and expression of 

caretaking. To be cared for by God and to care for God’s creation entail showing 

compassion for every living being and for every living thing. A compassionate heart, 

writes a seventh-century mystic, St. Isaac the Syrian: 

Burns with love for the whole of creation – for human beings, for birds and beasts, for 

all of God’s creatures. 

So we need to be compassionate, which is to say full of passion and full of concern for 

every detail of God’s creation. If we remain indifferent to humanity’s injustice against 

the earth and its resources, if we are not involved in the correction of the abuse we 

cause to our planet, then we do not properly reflect God’s care and concern for us and 

the whole world. 
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There are, of course, no excuses for our lack of interest and involvement. In our age, 

the information is readily at hand. We know the facts; the statistics are alarming. We 

can no longer remain apathetic to the cry of the poor and “the groaning of creation” 

(Rom. 8.22). As we well know, we are – all of us – so profoundly and intimately 

involved in and interconnected with each other’s destiny. So we must choose to care. 

Otherwise, we are not being fair to the environment. 

Moreover, receiving care obliges us to provide care. Caretaking is a circle: of what we 

have received, we are called to give. We cannot hope to be nurtured for by the 

environment if we do not in turn nurture this environment in an intimate way. 

Therefore, in addition to the element of compassion, we must recognize the 

importance of community. Far too long have we limited our understanding of 

community, reducing it to include only human beings. It is time that we extend this 

notion also to include the living environment, to animals and to trees, to birds and to 

fishes. Embracing in compassion all people as well as all of animal and inanimate 

creation brings good news and fervent hope to the whole world.  

This sense of community obliges us to stand for and support the most vulnerable 

aspects of creation, those parts of the world that have no human voice and whose 

rights can easily be trampled. Who will speak for the way we treat the resources of our 

planet? The earth is a part of our flesh, inseparable from our story and destiny. 

For“everything that breathes praises God” (Psalm 150.6). 

If we are honestly concerned about future generations, then we must also be caring 

toward the earth. We must feel a sense of responsibility for our attitudes and practices 

in relation to the environment. For the first time, perhaps, in the history of the world, 

human beings are in a position to decide about our actions and to direct our influence 

in a way that shapes our environment. What will we choose? 

These are some of the issues that you are called to grasp as you seek to be educated 

for a sustainable future – our own future, ultimately your own future! The English 

word“education” derives from the Latin prefix emeaning “outside” and the verb 

ducomeaning “lead out.” The Greek term for education is paideia, which contains the 

same root as the term for child (paidion).  

This implies that you are to seek practical and tangible ways that lead us all out of the 

environmental impasse that we – especially we adults – have created. Clearly, the way 

out of the environmental crisis that we face lies to a great extent in your hands. Our 

fervent prayer and at the same time our heartfelt conviction is that, guided by the 

enlightening and empowering grace of God, you will prove worthy of the legacy with 

which you have been entrusted. The very welfare of our planet depends on it! 

At the Patriarchate, 30 June 2004  

Your fervent supplicant before God, 
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+BARTHOLOMEW 

Archbishop of Constantinople, 

New Rome and Ecumenical Patriarch 
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Thus, approaching each other in this positive fashion, devoid of negative inherited 

elements, Orthodox Christians and Jews can in a brotherly way exchange their rich 

experiences, particularly in the area of biblical studies, the teaching concerning 

tradition, the theology of the person, spirituality, etc. and further define the boundaries 

and the limits of their possible collaboration in the world where faith in God is more 

and more threatened. 
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Nevertheless, through the divine Incarnation, our sight is once again restored, and we 

are once more enabled to discern the beauty of Christ’s countenance “in all places of 

His dominion”, and “in the least of our brothers and sisters” (Gen. 25.40). When “the 

Word became flesh” (Jn 1.14), we were endowed with new eyes, new ears, new senses 

altogether, in order to see the invisible in what is visible, and in order to experience 

the uncreated in what is created. 
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The initial and crucial response to the environmental crisis is for each of us to bear 

personal responsibility for the way that we live and for the values that we treasure and 

the priorities that we pursue. To persist in the current path of ecological destruction is 

not only folly. It is a sin against God and creation.  
 

P86: Homily of His All Holiness Ecumenical Patriarch Bartholomew at the Patriarchal 

Chorostasia of the Great Vespers for S1.docx - 86:18 [Above all, we encounter vile L..]  

(22:22)   (Super) 

Códigos: [Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 

 

Above all, we encounter vile Lyaios for ourselves in the enormity of human 

indifference: indifference to the environment, indifference to the effects of our actions 

upon our fellow man, and indifference to the consequences of our choices upon future 
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generations. It is this indifference first and foremost that must be grappled with and 

cast out. This thoughtlessness that so mightily holds sway over human minds and 

hearts is what spawns the sins of overconsumption and waste, mismanagement of 

resources and ecological abuse. This carelessness is itself a murderer, first of others, 

and finally of ourselves. 
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How shall we prevail? In the face of indifference and greed, in the face of established 

practices and entrenched habits, in the face of vested interests and corporate war 

chests, how shall the few and the weak prevail over the great and mighty? By the 

prayer of faith. Saint Nestor prayed in faith and prevailed. Saint Demetrios prayed in 

faith and prevailed, and still prevails in his wonderworking power to this day. Truly did 

the Apostle John write: “Whatever is born of God overcomes the world; and this is the 

victory that overcomes the world, even our faith” (1 John 5:4). 
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There are not a few regions of the earth, where, for the sake of a more general 

interest, which stands in opposition to the narrowly defined interests of the local 

inhabitants of these regions, proscriptions of environmental interventions have been 

imposed. Thus, for example, carving roads and introducing vehicles has been 

proscribed for the Island of Hydra in Greece and the Princes Islands in Turkey. And as 

the“Gerontikon” reports, a certain ascetic built his cell far away from the spring in 

order to exercise himself laboring for the transportation of the necessary water. This 

means, that it would not be excessive if one was to demand of those who chose the 

monastic life out of their own volition to care less for convenience and more for the 

preservation of the natural beauty and the quietist (hesychastic) character of the Holy 

Mountain. Indeed it is this quietist character that attracts those who are pushed away 

from the whirl of social life to enter monasticism, and the possibility of finding the 

same whirl at this place of quietism may cause problems for them in their new pursuit. 

There is, then, a man-loving duty and a cultural need to preserve unaltered the natural 

environment of the Holy Mountain, at the cost of some small sacrifices of material 

conveniences on the part of its present inhabitants for the incomparably greater 

spiritual convenience of those who are to come there in the future. Indeed, there is no 

one that ascended to heaven with ease, as Abba Isaac says who is much admired by 

the most sacred monks of the Holy Mountain. And in order to sharpen somewhat our 

discourse, we remind you with paternal love of the exact saying of Abba Isaac: “God 

and His angels rejoice where there are needs, but the devil and his friends do so at 

times of ease.” And again in order to alleviate the sharpness of the reminder, we 

affectionately quote from the same Abba a message of consolation: “To any discomfort 

undergone for God there is always a comfort that follows.” 

We may also conclude, then, that to any discomfort that we may undergo for the same 

of our neighbor, discomfort, that is, caused to us and to those around us by our care 

for the environment, there will always follow a comfort as a counterpart. This is exactly 
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what we wish for all of you and furthermore we wish a good yield from the proceedings 

of this two-day conference. 
 

P89: Introductory Remarks at the Inaugural Proceedings of the Fourth International and 

Inter.docx - 89:19 [Roman Law recognized the absol..]  (20:20)   (Super) 

Códigos: [Normatividad] [Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 

 

Roman Law recognized the absolute authority of a landlord over property. Yet, it 

stipulated certain restrictions concerning the disposal of unwanted materials, 

determined according to their usefulness and effectiveness. These principles should 

also govern the disposal of modern industrial wastes in relation to their detrimental 

impact on others. 
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Unless we take radical and immediate measures to reduce emissions stemming from 

unsustainable -- in fact unjustifiable, if not simply unjust -- excesses in the demands of 

our lifestyle, the impact will be both alarming and imminent. 
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 How tragic, however, it would be if we were the ones responsible for their destruction. 

The footprint that we leave on our world must be lighter, much lighter. 
 

P90: Introductory Speech of Ecumenical Patriarch Bartholomew On.docx - 90:16 [Breaking the 

vicious circle of..]  (10:10)   (Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica] [Emotividad y solidaridad] 

[Esperanza] [Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 

 

Breaking the vicious circle of economic stagnation and ecological degradation is a 

choice, with which we are uniquely endowed at this crucial moment in the history of 

our planet. The destructive consequences of indifference and inaction are ever more 

apparent today. At the same time, the constructive solutions to mitigate global 

warming are increasingly merging. Therefore, government, businesses, and religious 

institutions are actively pursuing cooperation, converging in commitment and 

compelling people to act. Only together – in a genuine spirit of dialogue and 

cooperation – can a problem of this magnitude be addressed and resolved. The 

responsibility as well as the response is collective. We know how to prevent such rapid 

climate change. We now need a powerful network of diverse yet connected leaders 

committed to empowering individual and commercial action. 
 

P90: Introductory Speech of Ecumenical Patriarch Bartholomew On.docx - 90:20 [In the 
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In the Orthodox tradition, the connection between ecology and spirituality is especially 

tangible in the practise of asceticism, and indeed most notably in the act of fasting. 

The ascetic way is primarily a way of liberation. And the ascetic is the person who is 

free, uncontrolled by attitudes that abuse the world; uncompelled by ways that use the 

world; characterized by self-control, by self-restraint, and by the ability to say “no” or 

“enough.” Asceticism, then, aims at refinement, not detachment or destruction. Its 

goal is moderation, not repression.  
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Without asceticism, none of us is authentically human. 

Let us, then, examine the significance of the ascetic practice of fasting. We Orthodox 

fast from all dairy and meat products for half of the entire year, almost as if in an 

effort to reconcile one half of the year with the other, secular time with the time of the 

kingdom. To fast is: 

 not to deny the world, but to affirm the world, together with the body, as well as the material 

creation; 

 to remember the hunger of others, identifying ourselves with—and not isolating ourselves from—the 

rest of the world; 

 to feel the hunger of creation itself for restoration and transfiguration; 

 to hunger for God, transforming the act of eating into nothing less than a sacrament; 

 to remember that we live not “by bread alone” (Matt. 4:4), that there is a spiritual dimension to our 

life; 

 to feast along with the entire world; for we Orthodox fast together, never alone or at whim. 

To fast is to acknowledge that all of this world, “the earth, is the Lord’s, and all the 

fullness thereof” (Ps. 23:1). It is to affirm that the material creation is not under our 

control; it is not to be exploited selfishly, but is to be returned in thanks to God, 

restored in communion with God. 

Therefore, to fast is to learn to give, and not simply to give up. It is not to deny, but in 

fact to offer, to learn to share, to connect with the natural world. It is beginning to 

break down barriers with my neighbour and my world, recognizing in others faces, 

icons; and in the earth the face itself of God. Anyone who does not love trees does not 

love people; anyone who does not love trees does not love God.  

To fast, then, is to love; it is to see more clearly, to restore the primal vision of 
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creation, the original beauty of the world. To fast is to move away from what I want, to 

what the world needs. It is to be liberated from greed, control, and compulsion. It is to 

free creation itself from fear and destruction. Fasting is to value everything for itself, 

and not simply for ourselves. It is to regain a sense of wonder, to be filled with a sense 

of goodness, of God-liness. It is to see all things in God, and God in all things. The 

discipline of fasting is the necessary corrective for our culture of wasting. Letting go is 

the critical balance for our controlling; communion is the alternative for our 

consumption; and sharing is the only appropriate healing of the scarring that we have 

left on the body of our world, as well as on humanity as the body of God.  

This conference is a golden opportunity for all of us to recognize the unique role of 

every individual and of every organization, in order that we may respect the more 

vulnerable in this situation, and in order that we may be prepared to assume 

responsibility for an issue of critical significance and global urgency.  

May we be inspired by grace and justice, guided by reason and responsibility, and filled 

with selflessness and compassion. 
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 The reason is that, as the Church Fathers also teach, the root of all evils that plague 

humanity is selfishness and the highest expression of virtue is selfless love. It is not 

permitted for faithful Christians who are seeking sanctification to remain indifferent to 

the effects of their acts on their fellow human beings. The sensitivity of their 

conscience must be increased so that they are not indifferent even to the indirect 

consequences of their acts. As Abba Issac says, the sensitive and charitable heart 

“cannot bear even to hear of sorrow, even a small one, in creation. That is why his 

heart grieves even for creatures not endowed with reason, even for enemies of the 

truth and even for those who harm him. He addresses to God a prayer for them in 

tears, that God may spare them and have mercy on them, and similarly for reptiles, 

his heart being full of mercy like the one that fills the heart of God” (Hom. 81). This 

saintly sensitivity is, of course, possessed by very few. But this does not mean that we 

should go to the other extreme, the complete lack of sensitivity, because, as Saint 

John of Climacus says, the hardened person is a foolish philosopher (Hom. 17. #3). 
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It is, therefore, in this atmosphere of exuberance, joy, thanksgiving and creativity that 

a Christian practises the rational use of material goods and natural resources, retaining 

a sentiment of awe and sensitivity towards the whole of Creation, like a wise 

administrator of the commandment to work and keep the earth that is capable of 

providing humanity with food and pleasure for the glory of the all-wise and benevolent 

Creator. In spite of the disobedience, in spite of the ontological alteration of the world 

as a result of the interruption on humanity's part of its loving relation with Him, God 

has never ceased to do everything for humanity's sake and for the sake of readmitting 

us into the beatitude of Love, the fullness of which constitutes the infinite perfection of 

happiness.  
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Thus the Church says yes to God's Creation while at the same time inviting everybody 

through this yes to reach out to the Creator and accept His invitation to a relation of 

love, in such a way, that we do not enjoy the gifts of God as ungrateful recipients, but, 

as grateful and noble ones, expressing our thanks and our love to Him and thereby 

helping to bring about the eternal and indestructible relation of love, which includes 

eternal life. 

Having then before us the fact that our final goal is to serve the human race by 

maintaining our natural surroundings in a healthy state, I salute with satisfaction this 

Symposium which commences today, wishing with all my heart success in its 

proceedings and welcoming our dear participants, whose precious contributions I 

highly appreciate and anticipate, and thanking our hosts once more, I invoke upon all 

of you the Grace and eternal mercy of God. 
 

P92: Lecture given in Westminster Abbey on the Visible Unity and Ecumenisms for the Next 

Christian Millennium.docx - 92:24 [It is now time that, at the da..]  (34:34)   (Super) 

Códigos: [Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 

 

It is now time that, at the dawn of the third Christian Millennium, we should 

definitively throw away the prefix "di-" in both cases, in thoughts and uses. For us 

Christians, vision is enough: it is enough and more than enough. Because it is a 

portrayal of the God of Peace, of reconciliation, of love. As is well-known, we, the 

Churches of our continent, are preparing the Second European Ecumenical Assembly 

for the year 1997 in the city of Graz in Austria. Its theme "Reconciliation - Gift of God, 

Source of New Life" gives strength to the vision. We Christians are justified by the 

grace of God and we can and must be, so that we can dedicate the third Millennium in 

hope. On the eve of Christmas we remember most intensely the words "See, the 

tabernacle of God is with humankind, and he will dwell with them, and they will be His 

people, and He, their God, will be with them, and He will wipe away every tear from 

their eyes, and death will be no more, because the former things have passed away" 

(Apoc.21:3-4) 
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Reference here to “the blood of the cross” is a clear indication of the cost involved in 

any efforts that we may undertake to address environmental problems of our time. 

The cross is the singular, ultimate and absolute solution to the ecological crisis. The 

cross reminds us of the reality of human failure and of the need for a cosmic 

repentance. In order to alter our attitudes and lifestyles, what is required is nothing 

less than a radical reversal of our perspectives and practices. There is a price to pay 

for our wasting. It is the cost of self-discipline.  

This is the sacrifice of bearing the cross. The environmental crisis will not be solved 

simply by sentimental expressions of regret or aesthetic formulations of a creative 

imagination. It will not be altered by fashionable programs or ecumenical catch-words. 

It is the “tree of the cross” that reveals to us the way out of our ecological impasse by 

proposing the solution of self-denial, the denial of selfishness or self-centeredness. It 

is, therefore, the spirit of asceticism that in the final analysis leads to the spirit of 

gratitude and love, to a rediscovery of the sense of wonder and beauty. 

In this context, we would define asceticism as the possibility of traveling lightly, of 

using and consuming less. And we can always manage with much less than we 

imagine. We are to learn to relinquish our desire to possess and control. We must stop 

wounding the natural resources of this earth and learn to live simply, no longer 

competing against one another and against nature for our survival. What is called for is 

a softening up in our relations toward each other and toward nature. We must learn to 

make our communities more sensitive and to render our behavior toward nature more 

respectful. This means acquiring a merciful attitude, a compassionate heart. Such a 

heart cannot bear to deplete – still less to destroy – the earth that we inhabit and 

share. In the seventh century, St. Isaac of Syria defined this as: 

“Having a heart that burns with love for the whole of creation: for humans, for birds, 

for beasts, even for demons – for all God’s creatures.” 

Asceticism, then, aims at a sense of refinement, not at any form of detachment or 

destruction. Its goal is always moderation, never repression. The content of asceticism 

is positive, not negative. It looks to service and not selfishness, to reconciliation and 

not renunciation or escape. Without asceticism, none of us is authentically human. 

Without asceticism, none of us can hope to heal our broken environment.  

The general impression that people in western societies have of asceticism is negative. 

Asceticism carries with it the baggage of dualism and denial, developed over many 

centuries, both inside and outside the Christian church. This is why so many people 

have misunderstood and even dismissed monasticism. Yet this is not the vision of 
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wholeness that Orthodox spirituality proposes through its ascetic dimension. The 

sacramental dimension of the world is so intimately and so profoundly linked with the 

ascetic dimension. Asceticism is the conscious awareness and deeper recognition that 

humanity is dependent not only on God, but also on the world, and indeed on the food 

chain, just like every other creature made by God.  

Such asceticism, however, requires from us a voluntary restraint, in order for us to live 

in harmony with our environment. Asceticism offers practical examples of 

conservation. By reducing our consumption – what in Orthodox theology we call 

enkrateiaor self-control – we come to ensure that sufficient resources are also left for 

others in the world to share and enjoy. As we shift our will and focus of concern, we 

shall be able to demonstrate a com-passion for the poorer nations of our world. Our 

abundance of resources should also be extended – beyond ourselves and our own – to 

include an abundance of equitable concern for others. 

This further implies that humanity is not to act as the tyrannical overlord but as a 

servant and minister, who kneels in prayer for the preservation and progress of 

creation. In this way, humanity is able to restore harmony with the rest of the world, 

as well as to reconcile all people and all things with God. This responsibility or 

obligation underlines the priestly dimension of the human vocation. Human beings are 

called to be priests and not proprietors of nature. Humanity has an active role to play 

within the world, endowed with the moral responsibility to assume creation in an act of 

giving in order to refer it to God in an act of thanksgiving. 

The seventh-century hermit on Mt. Sinai and author of The Ladder of Divine Ascent, 

St. John Climacus, who is remembered every year in Orthodox monasteries during 

Great Lent, wrote:  

“A monk without possessions is master of the entire world.”  

Similarly, St. Paul recommends the avoidance of avarice, when he writes:  

“As we have food and clothing, let them suffice to us.” (I Timothy 6.8)  

Asceticism and self-restraint are ways of realizing the words of St. Paul, who elsewhere 

says that we are to be:  

“As having nothing yet possessing all things.” (II Corinthians 6.10)  

It is following the commandment of Christ:  

“Whoever wishes to save his life shall lose it; but whoever loses it for my sake shall 

find it.” (Matthew 16.25) 

Now, this voluntary ascetical life is not required only of the hermits or monastics. It is 

also demanded of all Orthodox Christians, according to the measure of balance. That is 

to say, each Orthodox Christian is called to practice a voluntary self-limitation in the 

consumption of food and natural resources. Each of us is called to make the crucial 



2111 

 

distinction between what we want and what we need. Only through such self-denial, 

through our willingness sometimes to forgo and to say ‘no’ or ‘enough’ will we 

rediscover our true human place in the universe. Such is part and parcel of the ascetic 

ethos of Orthodox spirituality. 

Let us, by way of example, explore one specific aspect of ascetic practice in the 

Orthodox Church, namely fasting. Orthodox faithful fast from all dairy and meat 

products for almost half of the entire year. There is the great fast of Lent before 

Easter, the lenten season prior to Christmas, a period of fasting before the feasts of 

the Dormition in August and of the Apostles in June. There is also a weekly discipline of 

abstaining from meat and dairy produce each Wednesday and Friday of the year 

(monastics additionally fast every Monday), as well as certain specified days of fasting 

in commemoration of particular events or saints. The fact that we fast almost half of 

the year is itself an indication of an effort to reconcile secular time with sacramental 

time, the time of this world with the age of the kingdom to come. 

If we examine fasting more carefully, we shall see that it does not aim at denying the 

world, but at affirming the significance and sacredness of material creation. It is a way 

of integrating body and soul, while at the same time recalling the hunger of others. 

Indeed, it is becoming aware of the hunger of creation itself for healing and 

restoration. When we fast, we remember that we live not by bread alone. We also 

remind ourselves that we are a part of an entire community, the fellowship of 

humanity and the natural environment. This is why Orthodox Christians will never fast 

alone or at whim; we always fast together and at set periods of the year. 

Therefore, fasting is the conviction and acknowledgment that “the earth, is the Lord’s, 

and all the fullness thereof” (Psalm 23.1). It is an affirmation that the material creation 

is not under our control; it is not to be exploited selfishly, but rather to be returned in 

thanks and restored in an act of communion with God. 

In the final analysis, and beyond people’s perception of fasting and asceticism, fasting 

is learning to give, and not simply to give up. It is learning to share and to connect 

with others and with the natural world. It is a way of loving, of moving gradually away 

from what I want to what God’s world needs. It is liberation from fear, greed and 

compulsion. It is regaining a sense of wonder, being filled with a sense of goodness, 

and seeing all things in God, and God in all things.  

The Orthodox attitude of asceticism and practice of fasting appears not to impose any 

method of dealing with and solving the environmental problems of our time. However, 

just as the individual actions of tens of thousands of members of society produce great 

pollution, so the voluntary restraint of an Orthodox monk is of great benefit for all. It is 

a lesson in “cultivating and keeping the earth” (Genesis 2.15). Therefore, the discipline 

of fasting becomes a necessary corrective for our culture of wasting. It is a way of 

breaking bad habits and of seeing the world with new eyes, or with God’s eyes. 
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Now, by way of conclusion, you will perhaps remember that, at the outset of my 

address, I mentioned that the newly-tonsured Orthodox monk or nun stands before 

the community bearing three symbolical tokens. The last of these is a prayer-rope. It 

is a symbol of the continual struggle and desire expressed through prayer for the 

protection of our world. The environmental program of the Churches cannot simply 

involve philosophical or political changes. It must include a spiritual repentance that 

occurs only through continual prayer. Addressing the ecological issues of our time will 

not only take place in the public sphere or the political domain. It will primarily take 

place on our knees. 

May God’s abundant mercy always hear the voice of our prayer, watch over our heart, 

and guide our steps for the integrity and renewal of His creation. 

 
 

P94: Meditation Before the Exalted Cross at the Outset of the Third International Symposium 
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Before each noble high achievement, there is sacrifice. And the symbol of 

such sacrifice is the Cross. If we want our efforts to succeed, as we begin our study 

and prayer of the Danubian environment from this point, in order to make the Danube 

a river of life, each of us must undergo some sacrifice. This sacrifice is the 

demonstration of our strength and brings upon itself the blessing and the synergy of 

God, which can overthrow every obstacle and achieve that which we are unable to 

characterize in any other way than as a miracle. Departing, now, for the miracle of 

Christ’s resurrection, a symbol of our own resurrection and of the restoration of all 

nature, we stand uprightly before the Cross of Christ, in the power of which we wish to 

triumph. Amen. 

 
 

P95: Message by Ecumenical Patriarch Bartholomew for World Environment Day.docx - 95:17 
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Indeed, the care for and protection of Creation constitutes the responsibility of 

everyone on an individual and collective level. Naturally, the political authorities of 

each nation have a greater responsibility to evaluate the situation in order to propose 

actions, measures and regulations that will convince our communities of what must be 

done and applied. Yet, the responsibility of each individual is also immense both in 

one’s personal and family life but also in one’s role as an active citizen. 
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We pray for the achievement of the best possible international agreement during the 

United Nations Conference on Climate Change in Copenhagen, so that the 

industrialized countries undertake generous commitments for a total reduction of the 

polluting greenhouse gas emissions by 40% until 2020, compared to the 1990 levels, 

as well as for the provision of important financial support to the developing countries. 
 

P97: Message by Ecumenical Patriarch Bartholomew to the United Nations Climate Change 
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The urgency of the situation and the progress of science and technology pave the way 

for a low-carbon global economy, the development of renewable energy sources and 

the aversion of further deforestation.  
 

P97: Message by Ecumenical Patriarch Bartholomew to the United Nations Climate Change 

Talks in Bangkok.docx - 97:7 [We all need to collaborate, in..]  (6:6)   (Super) 
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We all need to collaborate, in order to make sure that our children will be able to enjoy 

the goods of the earth, which we bequeath to them. We need to secure justice and 

love in all aspects of economic activity; profit and more specifically short-term profit 

making can not and should not constitute the sole incentive of our deeds, specifically 

when it undermines our common and God-given natural heritage. 
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“Making peace”is certainly painstaking and slow work. Yet it is our only hope for the 

restoration of a broken world. By working to remove obstacles for peace, by working to 

heal human suffering, by working to preserve the natural environment, we can be 

assured that God is with us (Emmanuel), that we are never alone, that we shall inherit 

both this world and the kingdom of heaven. For then, we shall be worthy to hear the 

words of Christ: “Come, you who are blessed by my Father. Inherit the kingdom that 

was prepared for you from the creation of the world”(Matt. 25. 34). 
 

P99: Message for the Day of the Protection of the Environmen1.docx - 99:6 [At that time, our 
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At that time, our Church insightfully emphasized the significance of the eucharistic and 

ascetic ethos of our tradition, that manifests our most important and most crucial 

unique contribution toward the proper and universal struggle for the protection of the 

natural environment as a Divine Creation and shared inheritance.  
 

P99: Message for the Day of the Protection of the Environmen1.docx - 99:12 [For our 
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For our Orthodox Church, the protection of the environment, as a divine and very good 

creation, embodies a great responsibility for every human person, regardless of 

material or financial benefits. The direct correlation of the God-given duty and 

mandate, to work and preserve, with every aspect of contemporary life constitutes the 

only way to a harmonious co-existence with each and every element of creation, and 

the entirety of the natural world in general. 
 
 

P101: A Homily of His All Holiness the Ecumenical Patriarch Bartholomew at the inauguration 
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The establishment and the effective operation of cooperatives presupposes 

communion, brotherhood, sincerity and collaboration and so we wish that your 

cooperative, which is in fact led by your priest and spiritual father, may contribute to 

the strengthening of ties amongst you and to the cohesion of your small society, 

without which no group of people can progress. 

The product of your cooperative, the ecological oil, addresses one of the most serious 

problems of our contemporary world, the ecological one. As is known the Ecumenical 

Patriarchate became aware in due time of the seriousness of this problem, which 

threatens the entire world with destruction, and took appropriate initiatives for alerting 

to it the international community. 

In the field of agricultural products the irrational use of fertilizers and pesticides puts at 

serious risk the health of human beings and therefore necessitates the return to 

ecological farming, which will provide an alternative and saving solution to the 

contemporary consumer. 

We congratulate, therefore, those who had this highly commendable  
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Allow us to offer a few brief thoughts, inspired by our vespers celebration 
 

P102: Address of His All Holiness Ecumenical Patriarch Bartholomew at the Ninth Annual 

SCOBA.docx - 102:41 [Rather, we are united in our c..]  (24:24)   (Super) 
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Rather, we are united in our commitment to address the pastoral, liturgical and 

ecclesiastical issues on which we may ever build our unity in Christ more and more. 
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 The Church, however, through the Holy Scriptures and patristic writings, teaches that 

the problem is primarily spiritual in nature and reveals a purely material and worldly 

notion of creation, which result in its progressive and vulgar catastrophe.  
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The holy Fathers of our Church have taught and lived the words of St. Paul, according 

to which “if we have food and clothing, we will be content with these” (1 Tim. 6.8), 

adhering at the same time to the prayer of Solomon: “Grant me neither wealth nor 

poverty, but simply provide for me what is necessary for sufficiency.” (Prov. 30:8) 

Everything beyond this, as St. Basil the Great instructs, “borders on forbidden 

ostentation.” 

 

Our predecessor on the Throne of Constantinople, St. John Chrysostom, urges: “In all 

things, we should avoid greed and exceeding our need” (Homily XXXVII on Genesis) 

for “this ultimately trains us to become crude and inhumane” (Homily LXXXIII on 

Matthew), “no longer allowing people to be people, but instead transforming them into 

beasts and demons.” (Homily XXXIX on 1 Corinthians). 

 

Therefore, convinced that Orthodox Christianity implies discarding everything 

superfluous and that Orthodox Christians are “good stewards of the manifold grace of 

God” (1 Peter 4.10), we conclude with a simple message from a classic story, from 

which everyone can reasonably deduce how uneducated, yet faithful and respectful 

people perceived the natural environment and how it should be retained pure and 

prosperous: 

 

In the Sayings of the Desert Fathers on the Sinai, it is said about a monk known as the 

righteous George, that eight hungry Saracens once approached him for food, but he 

had nothing whatsoever to offer them because he survived solely on raw, wild capers, 

whose bitterness could kill even a camel. However, upon seeing them dying of extreme 
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hunger, he said to one of them: “Take your bow and cross this mountain; there, you 

will find a herd of wild goats. Shoot one of them, whichever one you desire, but do not 

try to shoot another.” The Saracen departed and, as the old man advised, shot and 

slaughtered one of the animals. But when he tried to shoot another, his bow 

immediately snapped. So he returned with the meat and related the story to his 

friends.” 

Your beloved brother in Christ and Fervent supplicant before God,  

 

+BARTHOLOMEW 
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It is critically important for all of us to realize – and to do so from as tender an age as 

possible – that only by fostering open dialogue and sincere collaboration will we also 

be able to awaken people’s conscience with regard to what we are doing to God’s 

world. Whether your teams will discuss such issues as the reduction of solid waste, the 

practice of recycling, the improvement of water quality, the conservation and 

development of alternative forms of energy, or the preservation of endangered 

species, we know today that we cannot be successful unless we work together with 

one another and unless we involve businesses and the economic community. 
 

P108: Message of Thanks at the Closing Ceremony of the Third International Symposium.docx 

- 108:13 [Until societies have been sens..]  (8:8)   (Super) 

Códigos: [Cosmopolitics] [Pragmatismo] [Remedios y soluciones - Familia: Arquitectura 

ontológica]  

No memos 
 

Until societies have been sensitized to such a degree that they are themselves able to 

produce this awareness, thereby keeping alive their sense of responsibility for the 

protection of the environment and for the assumption and application of the necessary 

measures, we shall continue to proclaim everywhere the necessity of addressing the 

environmental problems for the sake of all humanity. 
 

P108: Message of Thanks at the Closing Ceremony of the Third International Symposium.docx 
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Consequently, those members of society who fail sufficiently to respect this principle 

are obliged by law to comply, with any necessary penalties also imposed. 
 

P108: Message of Thanks at the Closing Ceremony of the Third International Symposium.docx 

- 108:16 [We now need to go one step fur..]  (9:9)   (Super) 
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We now need to go one step further and agree even to pass appropriate laws 

– at least those who have not already done so – decreeing that indirect damages are 

also unacceptable. That is to say, those damages are also unacceptable which have 

been caused by activities far removed from their effect, whose consequences are 

cumulative, or are manifested in time, so that the cause-effect relation may not be 

immediately visible. These causes include pollution of all types, which are cumulative 

and thus frequently cover both long periods and long distances. The more scientific 

observation consolidates our knowledge about the harmful effects of the responsible, 

and as a result, the more in number and in efficaciousness will be the measures taken 

in order to avoid such causes. 
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This perception is particularly expressed in the tradition and experience of the ascetic 

life and worship, and above all in the Eucharist. It is imperative today that we all 

display love and keep an ascetic attitude towards nature. 
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11. Thus, the meaning and significance of the Divine Eucharist as the center and 

as a criterion for the entire life of the Church is obvious. All the Holy Sacraments 

and the whole of Church life are centered on the Divine Eucharist and lead to it. Each 

Divine Liturgy, celebrated under the presidency or in the name of the local canonical 

bishop, constitutes the axis and the criterion of the entire life of the Church; it reveals 

the deeper and final meaning of the existence of the whole of creation, which is its 

communion with the life of the Triune God. 

It is therefore apparent that on the one hand the Divine Eucharist must always be 

celebrated in the name of the canonical bishop and with his permission, so that it is 

valid and salvific for the participants. On the other hand, the manner of celebration 

must be proper to its nature and character as an icon of the Kingdom and the final 

meaning of all that exists. This is necessary because serious deviations are observed at 

times with regard to the permission given by, and commemoration of, the canonical 

bishop in the Holy Anaphora, while the manner of celebrating the Divine Liturgy and 

worship occasionally show signs of influences alien to the Orthodox tradition. 
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It is therefore apparent that on the one hand the Divine Eucharist must always be 

celebrated in the name of the canonical bishop and with his permission, so that it is 

valid and salvific for the participants. On the other hand, the manner of celebration 

must be proper to its nature and character as an icon of the Kingdom and the final 

meaning of all that exists. This is necessary because serious deviations are observed at 

times with regard to the permission given by, and commemoration of, the canonical 

bishop in the Holy Anaphora, while the manner of celebrating the Divine Liturgy and 

worship occasionally show signs of influences alien to the Orthodox tradition. 
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12. And now, looking forward in faith and hope to the coming millenium, we call all 

people to prayer and vigilance in view of the grave problems as well as the great 

possibilities appearing on the horizon. 
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 With all due respect to the science and technology of nuclear energy and for the sake 

of the survival of the human race, we counter-propose the safer green forms of 

energy, which both moderately preserve our natural resources and mindfully serve our 

human needs. 
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Ecologically-friendly science and technology has discovered ways and means of 

producing sustainable forms of energy for our ecosystem. 
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In this way “dominion” and “rule” denote responsible stewardship. Our perspective 

needs to be diachronic and inter-generational. We are to think not only of our 

immediate requirements but of the demands of the future as well. We are to guard and 

keep the earth not for ourselves alone but for our children; and we are not to imagine 

that nature is inexhaustible.  
 

P114: Opening Address of Ecumenical Patriarch Bartholomew at the Fifth Symposium on 
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Unfortunately western society has not so far achieved the level of understanding 

displayed by the Australian aborigines. We have not yet learned to share the resources 

of the earth with one another on a fair and equal basis. This is painfully evident in the 

Baltic, where there is a sharp contrast between the nations in the western and in the 

eastern parts of the Sea. Assessed according to the national income per person, 

Denmark, Sweden, Finland and Germany are among the twenty richest countries in the 

world. In the other states bordering on the Baltic –Poland, Estonia, Lithuania, Latvia 

and Russian Federation– the national income per person is no more than a small 

fraction of what the four western peoples of the Baltic region enjoy. How can this 

glaring discrepancy possibly be justified in the light of Genesis? 
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Liturgy and Spirituality: a call to transformation 

January 2006 

The Divine Liturgy of St. John Chrysostom is the eucharistic service that has been 

celebrated by Orthodox Christians throughout the world since the fifth century, when it 

was attributed to the remarkable preacher and renowned Archbishop of Constantinople 

(347-407). The central words of the liturgy are proclaimed by the celebrant praying on 

behalf of and with the entire community: “Send down your Holy Spirit upon us and 

upon these gifts,” namely the bread and wine that symbolize the life of the world. The 

celebrant then continues: “Transform them into your sacred body and precious blood.” 

And the community responds with the unique liturgical repetition: “Amen. Amen. 

Amen.” This is followed by a profoundly renewing moment of sacred silence. 

There are three crucial and essential dimensions in this liturgical expression of 

transformation: 

i) Transformation begins within the human heart, since the divine Spirit is first invoked 

“upon us” as human beings; 

ii) Transformation occurs within the wider community, since“the gifts” are offered by 

and for the entire community; 

iii) Transformation occurs for the whole creation, since bread and wine are 

representative of the natural environment. 

Transformation as the Healing of the Heart 

The early spiritual literature of the Christian East has through the centuries 

emphasized the heart as the place of transformation, where God, humanity, and the 

world coincide and coexist in a relationship marked by prayer and peace. The Philokalia 
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underlines the astonishing paradox that the transformation of all things is only 

achieved through inner silence: “When you find yourself in silence, then you will find 

God and the world entire!” In other words, transformation begins with the awareness 

that God, and God alone, is to be held at the center of all life. The grace of God is 

closer, more integral to us, indeed more definitive of us, than our own selves! This is 

why St. Gregory Palamas (1296-1358) defended the “prayer of the heart” as a 

powerful way of realizing how “the kingdom of God is within us” (Lk 17.21).  

While the ways of silence and serenity are nurtured in a unique way in the Christian 

East, they are of course neither a monopoly of the Orthodox Church nor of Christianity 

itself. The exhortation of the Old Testament Psalmist is: “Be still, and know God.” (Ps. 

44.1) Moreover, the Arabic root of the word Islam connotes a sense of holistic 

transformation, of wholeness and integrity. Ordering one’s relationship to God, others, 

and the world is the Muslim state of “salam,” which is closely related to the Hebrew 

word for peace, “shalom.”How, then, is it possible to hear the Word of God -- whether 

as Christians, Jews, or Muslims -- unless we first stop to listen in silence? How can we 

ever be sure that we are working to transform the world around us unless we have 

first transformed the world within us? 

Inner transformation, however, requires radical change. In religious 

terminology, it requires conversion or metanoia-- a change in attitudes and 

assumptions. We cannot be transformed (or converted) unless we have first confronted 

everything that stands in opposition to transformation; we cannot be transfigured until 

we have been cleansed of everything that disfigures the human heart as it was created 

and intended by God. Such a process of self-discovery leads ultimately to the respect 

of human nature, with all of its flaws and failures -- both in ourselves and in others. It 

paves the way for the respect of every human being, irrespective of differences -- 

within society and within the global community. Indeed, these differences are to be 

welcomed, honored, and embraced as unique pieces of a sacred puzzle, the mystery of 

God’s wonderful creation. 

Transformation as the Way of Community 

The healing of the heart leads to the way of community. Transformation is a 

vision of connection and compassion. How unfortunate it is that we Christians 

have disassociated spirituality from community. When as Orthodox Christians we 

depart from the transforming event of the Divine Liturgy, we move out to the same 

world, the same routine, and the same problems. Yet, now, we can see otherwise; we 

now know differently; we are now impelled to act graciously. When we are transformed 

by divine grace, then we shall seek solutions to conflict through open exchange without 

resorting to oppression or domination. 

We have it in our power either to increase the hurt inflicted in our world or else to 

contribute toward its healing. When will we realize the detrimental effects of war on 
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our spiritual, social, cultural, and ecological environment? When will we recognize the 

obvious irrationality of military violence, national conflict, and racial intolerance, all of 

which betray a lack of imagination and willpower? Transformation involves awakening 

from indifference and extending our compassion to victims of war, poverty, and all 

forms of injustice. As faith communities and as religious leaders, we must proclaim 

alternative ways, which reject war and violence and which recognize peace as the only 

way forward. Human conflict may well be inevitable; but war and violence are not. 

Human perfection may well be unattainable; but peace is not impossible. If this 

century will be remembered, it will be remembered for those who dedicated 

themselves to the cause of peace. We must believe in and “pursue what makes for 

peace.” (Rom. 14.19) 

Indeed, transformation is our only hope of breaking the vicious cycle of 

violence and injustice; and it is vicious precisely because it is the fruit of vice. 

War and peace are systems; they are contradictory ways of resolving problems and 

conflicts. Ultimately, they are choices. This means that making peace is a matter of 

individual and institutional choice, as well as of individual and institutional change. It, 

too, requires conversion or metanoia -- a change in policies and practices. 

Peacemaking requires commitment, courage and sacrifice. It demands of us a 

willingness to become communities of transformation and to pursue justice as the 

prerequisite for global transformation.  

Transformation as the Renewal of the Earth 

Over the last two decades, the Ecumenical Patriarchate has made the preservation of 

the natural environment a central focus of its spiritual attention and a priority of its 

pastoral ministry. We consider the healing of the heart and the way of community as 

integrally linked with the survival of our planet as well as with the way its in habitants 

relate to the natural creation. A responsible relationship between the soul and its 

Creator and among human beings inevitably involves a balanced relationship with the 

natural world. The way we treat each other is immediately reflected in the way we 

treat our planet; the way we respond to others is at once measured and mirrored in 

the way we respond to the air we breathe, the water we drink, and the food we 

consume. In turn, these influence and reflect the way we pray and the way we worship 

God. 

Whenever we narrow religious life to our own concerns, then we overlook the 

prophetic calling of the Church to implore God and invoke the divine Spirit for 

the renewal of the whole polluted cosmos. For, the entire world is the space 

within which transformation is enacted. When we are transformed by divine grace, 

then we discern the injustice in which we are participants; then we labor to share the 

resources of our planet; then we realize that eco-justice is paramount -- not simply for 

a better life, but for our very survival. 
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Like the healing of the heart and the making of peace, ecological awareness also 

requires conversion or metanoia -- a change in habits and lifestyles. Paradoxically, we 

become more aware of the impact of our attitudes and actions on other people and on 

the natural environment, when we are prepared to surrender something. This is why 

fasting is a critical aspect of Orthodox Christian discipline: in learning to give up, we 

gradually learn to give. In learning to sacrifice, we gradually learn to share. 

Unfortunately, so many of our efforts toward reconciliation -- whether spiritual, social 

or ecological -- prove fruitless partly because we are unwilling to forego established 

ways as individuals or as institutions, refusing to relinquish either wasteful 

consumerism or prideful nationalism. A transformed worldview enables us to perceive 

the immediate and lasting impact of our practices on other people (and especially on 

the poor, our neighbor) as well as on the environment (our silent neighbor). 

Transformation and Promise: the ecumenical imperative 

In the spiritual classics of the Orthodox Church, transformation signifies a foretaste of 

the kingdom to come. It can never be fully realized or exhausted in this world; it 

always tends and extends towards the heavenly world, which informs and imbues this 

world with sacred meaning. Christians should remember that the Church is called not 

to conform to, but to transform this world. The ultimate goal is not compromise with 

this world, but the promise of another way of seeing, living, and acting.  

Such is conviction of the Orthodox Easter liturgy, when the Resurrection of Christ is 

proclaimed as “the first-fruits of another way of life,” “the pledge of a new beginning.” 

Transformed in the light of Mt. Tabor and the Tomb of Christ, we can see the same 

things differently; we can march to a different drum -- sometimes inevitably clashing 

with established patterns, with unquestioned practices, and accepted norms.  

Transformed in this way, Christians become a grain of mustard seed, a form of leaven. 

They become enthusiastic and joyful witnesses to the light of the kingdom in our 

world. And there is only one way that we shall, with the grace of God, prevail 

as people and communities of transformation: together! Individuals and 

institutions are easily exhausted and discouraged if they act in isolation. The 

vision of the Psalmist is within our grasp: “Behold, it is a good and pleasant 

thing for us to dwell together in unity.” (Ps. 133.1) Such is the imperative of 

the ecumenical vision of transformation. 
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There are three crucial and essential dimensions in this liturgical expression of 
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transformation: 

i) Transformation begins within the human heart, since the divine Spirit is first invoked 

“upon us” as human beings; 

ii) Transformation occurs within the wider community, since“the gifts” are offered by 

and for the entire community; 

iii) Transformation occurs for the whole creation, since bread and wine are 

representative of the natural environment. 

Transformation as the Healing of the Heart 

The early spiritual literature of the Christian East has through the centuries 

emphasized the heart as the place of transformation, where God, humanity, and the 

world coincide and coexist in a relationship marked by prayer and peace. The Philokalia 

underlines the astonishing paradox that the transformation of all things is only 

achieved through inner silence: “When you find yourself in silence, then you will find 

God and the world entire!” In other words, transformation begins with the awareness 

that God, and God alone, is to be held at the center of all life. The grace of God is 

closer, more integral to us, indeed more definitive of us, than our own selves! This is 

why St. Gregory Palamas (1296-1358) defended the “prayer of the heart” as a 

powerful way of realizing how “the kingdom of God is within us” (Lk 17.21).  

While the ways of silence and serenity are nurtured in a unique way in the Christian 

East, they are of course neither a monopoly of the Orthodox Church nor of Christianity 

itself. The exhortation of the Old Testament Psalmist is: “Be still, and know God.” (Ps. 

44.1) Moreover, the Arabic root of the word Islam connotes a sense of holistic 

transformation, of wholeness and integrity. Ordering one’s relationship to God, others, 

and the world is the Muslim state of “salam,” which is closely related to the Hebrew 

word for peace, “shalom.”How, then, is it possible to hear the Word of God -- whether 

as Christians, Jews, or Muslims -- unless we first stop to listen in silence? How can we 

ever be sure that we are working to transform the world around us unless we have 

first transformed the world within us? 

Inner transformation, however, requires radical change. In religious 

terminology, it requires conversion or metanoia-- a change in attitudes and 

assumptions. We cannot be transformed (or converted) unless we have first confronted 

everything that stands in opposition to transformation; we cannot be transfigured until 

we have been cleansed of everything that disfigures the human heart as it was created 

and intended by God. Such a process of self-discovery leads ultimately to the respect 

of human nature, with all of its flaws and failures -- both in ourselves and in others. It 

paves the way for the respect of every human being, irrespective of differences -- 

within society and within the global community. Indeed, these differences are to be 

welcomed, honored, and embraced as unique pieces of a sacred puzzle, the mystery of 

God’s wonderful creation. 
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Transformation as the Way of Community 

The healing of the heart leads to the way of community. Transformation is a 

vision of connection and compassion. How unfortunate it is that we Christians 

have disassociated spirituality from community. When as Orthodox Christians we 

depart from the transforming event of the Divine Liturgy, we move out to the same 

world, the same routine, and the same problems. Yet, now, we can see otherwise; we 

now know differently; we are now impelled to act graciously. When we are transformed 

by divine grace, then we shall seek solutions to conflict through open exchange without 

resorting to oppression or domination. 

We have it in our power either to increase the hurt inflicted in our world or else to 

contribute toward its healing. When will we realize the detrimental effects of war on 

our spiritual, social, cultural, and ecological environment? When will we recognize the 

obvious irrationality of military violence, national conflict, and racial intolerance, all of 

which betray a lack of imagination and willpower? Transformation involves awakening 

from indifference and extending our compassion to victims of war, poverty, and all 

forms of injustice. As faith communities and as religious leaders, we must proclaim 

alternative ways, which reject war and violence and which recognize peace as the only 

way forward. Human conflict may well be inevitable; but war and violence are not. 

Human perfection may well be unattainable; but peace is not impossible. If this 

century will be remembered, it will be remembered for those who dedicated 

themselves to the cause of peace. We must believe in and “pursue what makes for 

peace.” (Rom. 14.19) 

Indeed, transformation is our only hope of breaking the vicious cycle of 

violence and injustice; and it is vicious precisely because it is the fruit of vice. 

War and peace are systems; they are contradictory ways of resolving problems and 

conflicts. Ultimately, they are choices. This means that making peace is a matter of 

individual and institutional choice, as well as of individual and institutional change. It, 

too, requires conversion or metanoia -- a change in policies and practices. 

Peacemaking requires commitment, courage and sacrifice. It demands of us a 

willingness to become communities of transformation and to pursue justice as the 

prerequisite for global transformation.  

Transformation as the Renewal of the Earth 

Over the last two decades, the Ecumenical Patriarchate has made the preservation of 

the natural environment a central focus of its spiritual attention and a priority of its 

pastoral ministry. We consider the healing of the heart and the way of community as 

integrally linked with the survival of our planet as well as with the way its in habitants 

relate to the natural creation. A responsible relationship between the soul and its 

Creator and among human beings inevitably involves a balanced relationship with the 

natural world. The way we treat each other is immediately reflected in the way we 
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treat our planet; the way we respond to others is at once measured and mirrored in 

the way we respond to the air we breathe, the water we drink, and the food we 

consume. In turn, these influence and reflect the way we pray and the way we worship 

God. 

Whenever we narrow religious life to our own concerns, then we overlook the 

prophetic calling of the Church to implore God and invoke the divine Spirit for 

the renewal of the whole polluted cosmos. For, the entire world is the space 

within which transformation is enacted. When we are transformed by divine grace, 

then we discern the injustice in which we are participants; then we labor to share the 

resources of our planet; then we realize that eco-justice is paramount -- not simply for 

a better life, but for our very survival. 

Like the healing of the heart and the making of peace, ecological awareness also 

requires conversion or metanoia -- a change in habits and lifestyles. Paradoxically, we 

become more aware of the impact of our attitudes and actions on other people and on 

the natural environment, when we are prepared to surrender something. This is why 

fasting is a critical aspect of Orthodox Christian discipline: in learning to give up, we 

gradually learn to give. In learning to sacrifice, we gradually learn to share. 

Unfortunately, so many of our efforts toward reconciliation -- whether spiritual, social 

or ecological -- prove fruitless partly because we are unwilling to forego established 

ways as individuals or as institutions, refusing to relinquish either wasteful 

consumerism or prideful nationalism. A transformed worldview enables us to perceive 

the immediate and lasting impact of our practices on other people (and especially on 

the poor, our neighbor) as well as on the environment (our silent neighbor). 

Transformation and Promise: the ecumenical imperative 

In the spiritual classics of the Orthodox Church, transformation signifies a foretaste of 

the kingdom to come. It can never be fully realized or exhausted in this world; it 

always tends and extends towards the heavenly world, which informs and imbues this 

world with sacred meaning. Christians should remember that the Church is called not 

to conform to, but to transform this world. The ultimate goal is not compromise with 

this world, but the promise of another way of seeing, living, and acting.  

Such is conviction of the Orthodox Easter liturgy, when the Resurrection of Christ is 

proclaimed as “the first-fruits of another way of life,” “the pledge of a new beginning.” 

Transformed in the light of Mt. Tabor and the Tomb of Christ, we can see the same 

things differently; we can march to a different drum -- sometimes inevitably clashing 

with established patterns, with unquestioned practices, and accepted norms.  

Transformed in this way, Christians become a grain of mustard seed, a form of leaven. 

They become enthusiastic and joyful witnesses to the light of the kingdom in our 

world. And there is only one way that we shall, with the grace of God, prevail 

as people and communities of transformation: together! Individuals and 
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institutions are easily exhausted and discouraged if they act in isolation. The 

vision of the Psalmist is within our grasp: “Behold, it is a good and pleasant 

thing for us to dwell together in unity.” (Ps. 133.1) Such is the imperative of 

the ecumenical vision of transformation. 
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Inner transformation, however, requires radical change. In religious 

terminology, it requires conversion or metanoia-- a change in attitudes and 

assumptions. We cannot be transformed (or converted) unless we have first confronted 

everything that stands in opposition to transformation; we cannot be transfigured until 

we have been cleansed of everything that disfigures the human heart as it was created 

and intended by God. Such a process of self-discovery leads ultimately to the respect 

of human nature, with all of its flaws and failures -- both in ourselves and in others. It 

paves the way for the respect of every human being, irrespective of differences -- 

within society and within the global community. Indeed, these differences are to be 

welcomed, honored, and embraced as unique pieces of a sacred puzzle, the mystery of 

God’s wonderful creation. 
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Local and international environmental and social movements, the churches, religious 

institutions, the media and individuals have a vital role to play in changing attitudes so 

that the behaviour of consumers, citizens and members of the church is in harmony 

with the requirements of ecology and equity elsewhere in the world. Systems to certify 

and label products with a sound environmental and social origin should be promoted. 

Illegally produced goods should be banned. Eco-services should be properly 

remunerated.  
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The primary objectives of international climate cooperation under the UNFCCC must be 

to agree new and ambitious reduction targets for the post-2012 period. These will have 

to lead to a global cap of greenhouse gas emissions to be achieved before the Amazon 

pump stops beating. 

 

It is imperative that these targets not only allocate the burden of responsibility fairly 

and equitably, but also compel all countries to match the necessary level of political 

will with the clear scientific consensus that has recently emerged.  
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While it is impossible to express the intrinsic value of Amazonia solely in monetary 

terms, it is necessary to extend the current emission trading mechanisms provided for 

by the Kyoto Protocol to recognize and value the importance of the ecological services 

provided by tropical and sub-tropical rainforests which thus become an instrument to 

equitably distribute costs and benefits. Payments for these services as requested by 

Costa Rica and Papua New Guinea at COP XI in Montreal in November 2005 must be 

agreed swiftly and designed to include large rainforest areas as the Amazon, Eastern 

Congo and Borneo. These payments will be integral elements in the economic 

equations governing the decisions on the future of the rainforests and the other 

ecosystems on which humanity depend.  

 

The principal framework in which international cooperation and the burden-sharing will 

have to take place is the UN Conventions on Climate Change. It would be helpful to 

integrate the Conventions on Biodiversity and Desertification and Climate Change. It is 

of great importance to build synergy between these international agreements to 

increase efficiency and effectiveness. Putting the focus on reafforestation and standing 

forests, because of their significance for climate stability, preservation of biodiversity, 

management of watersheds and prevention of erosion, will greatly help to achieve this 

synergy. The European Union should now include avoided deforestation and 

reafforestation in its Emission Trading Scheme.  

 

Given its reputation in international environmental diplomacy Brazil, together with the 

other countries of the Amazon Cooperation Treaty, is called upon to exercise its 

leadership in advancing these goals in the on-going climate negotiations and, very 

importantly, also in helping to build a new paradigm for planetary citizenship whereby 

governments, NGOs, the private sector, the scientific community and individuals and 

communities assume their appropriate responsibilities in ensuring a stable and secure 

climate for the 21st century as a vital part of a healthy and diverse ecology of the 

earth.  

 

The participants of the 6th RSE Symposium commit themselves to contribute to these 

goals in ways each can do best, in frull solidarity with the people from Amazonia, 

whose warm hospitality they have gratefully received over the past week. We look for 

urgent progress before we meet again in the Artic in 2007.  

 

Manaus, 20 July 2006 
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Beyond any stereotype, the following question would be absolutely justified: In what 

way can Orthodoxy contribute to the movement for the protection of the environment? 

By the grace of God, there is one concrete response. We believe that through our 

unique liturgical and ascetical ethos, the spiritual teaching of the Orthodox Church 

may provide important theoretical and deontological direction for the care of our planet 

earth. 
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In the Orthodox Church, there is also the ascetical element, which requires voluntary 

restraint regarding the use of material goods, and which leads to a harmonious 

symbiosis with the environment. We are required to practice“restraint” (the theological 

term in Greek is enkrateia). When we curb our own desire to consume, we guarantee 

the existence of treasured things for those who come after us, and the balanced 

functioning of the ecosystem. Restraint frees us from selfish demands, so that we may 

offer and share what remains, placing it at the disposal of others. Otherwise, we are 

characterized by avarice, which has its roots in lack of faith and the worship of matter, 

which we consider idolatry. Restraint is an act of humility and self-control, of faith and 

confidence in God. It is also an act of love. There are Christians, who voluntarily 

deprive themselves of their due portion, and exercise restraint, in order to share with 

those who have a greater need. This ascetical spirit gives us the example according to 

which we may live by being satisfied with what is needed, without collecting needless 

things, without consumerism that leads to exploiting and lording it over nature. This 

voluntary ascetical life is not required only of the anchorite monks. It is also required 

of all Orthodox Christians, according to the measure of balance. Asceticism, even the 

monastic such, is not negation, but a reasonable and tempered utilization of the world. 
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It was correctly stated that a human being who has lost the self-consciousness of the 

divine origin, of humanity created in the likeness of God, has also lost the sense of 

divine destiny. In a word, such a person has lost self-esteem as a human being 

reflecting the image of God and has tried to make up for this loss by increasing 

material goods, over which one may have control. When one’s“being” is 

decreased, one’s need for “having” is increased.Consequently, the consciousness 

that a Christian has of his or her existence, makes superfluous the need for 

consumerism and the accumulation of material goods. For this reason the seventh-

century hermit on Mt. Sinai, St John of the Ladder, said: “A monk without possessions 

is master of the entire world.” And Saint Paul recommends the avoidance of avarice, 

when he writes: “As we have food and clothing, let them suffice to us” (I Tim. 6.8). 
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 Our responsibility for whatever happens around us is an unavoidable given. We not 

only destroying the beauty of created nature, but we are also bringing harm and death 

to our fellow human beings. To remedy the situation, we should become conscious of 

this great sin; we should allow it to become an important motivation to ameliorate our 
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environmental behavior. Then, the goal of our common ecological responsibility will 

also become increasingly socially acceptable. Then, perhaps we will begin responsibly 

to participate as individuals with conscious choices, whether in the context of the 

environment or in the context of our souls. 
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Ecumenical Imperative: A Common Responsibility 

For all these reasons, we address ourselves to the leaders of the world and pray that 

they take the necessary measures so that the catastrophic changes of climate, caused 

by human activity may be reversed. We should propagate an ecological ethic, which 

should remind us that the world is not ours, for us to use as we please. It is a gift of 

God’s love to us. It is our obligation to return that love by protecting it with whatever 

responsibilities this may entail. 
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The answer, we believe, lies in faith, not in knowledge or wealth or political action. It 

lies simply in faith. Knowledge expands the mind, but faith can open the heart. Wealth 

builds houses, but faith can move mountains. Politics does the possible, but faith can 

do the impossible. 
 

P121: Remarks of Ecumenical Patriarch Bartholomew Upon Receiving an Honorary Doctorate 

from City University.docx - 121:13 [We are convinced that our miss..]  (10:10)   (Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica] [Iglesia - Familia: 

Arquitectura ontológica] [Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 
 

We are convinced that our mission today – namely, that of bringing the healing power 

of the Holy Spirit to all the children of God – is more vital than ever. The spirituality of 

the Church offers a different sort of fulfillment than that which is offered by the 

secularism of modern life. Here, too, there is no antithesis. 
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In order, then, to meet the demands of ecologists, another logic is required, one 

that is able to substitute the logic of utilitarianism. Their demand must be 
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established on an entirely different basis. For example, it may be rooted in an altruism 

that is concerned for the survival of future generations, or else based on the demand 

for some “quality” of life that is not measured by consumer comfort and greed. 

Therefore, we need to find a basis that is not utilitarian but is universally accepted. 

And it is impossible to define non-utilitarian goals, on which everyone would agree, 

based on purely rational criteria. We must discern within the human person different 

needs and a different hierarchy of values. This can only happen when the human 

conscience acknowledges a different meaning in life and the world, one that is not 

exclusively utilitarian. 
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It nevertheless remains a fact that the change in human behavior toward the 

environment today requires a change in meaning, namely a change in the meaning 

attribute by human beings to matter and nature. Ecology will not inspire any respect 

toward nature if it is not informed by a different cosmology to that which prevails 

today in our culture and civilization, if it is not exempted from a naïve materialism and 

an equally naïve idealism alike. 
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A Spirit of Asceticism 

However, what does Patriarch Demetrios mean by the second word, ‘ascetic’? When we 

speak of asceticism, we think of such things as fasting, vigils and rigorous practices. 

That is indeed part of what is involved; but askesis signifies much more than this. It 

means that, in relation to the environment, we are to display what The Philokalia and 

other spiritual texts of the Orthodox Church call enkrateia, ‘self-restraint.’  

That is to say, we are to practice a voluntary self-limitation in our consumption of food 

and natural resources. Each of us is called to make the crucial distinction between 

what we want and what we need. Only through such self-denial, through our 

willingness sometimes to forgo and to say ‘no’ or ‘enough’ will we rediscover our true 

human place in the universe. The fundamental criterion for an environmental 

ethic is not individualistic or commercial.The acquisition of material goods cannot 

justify the self-centered desire to control the natural resources of the world. Greed and 

avarice render the world opaque, turning all things to dust and ashes. Generosity and 

unselfishness render the world transparent, turning all things into a sacrament of 

loving communion – communion between human beings with one another, communion 

between human beings and God. 
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This need for an ascetic spirit can be summed up in a single key word: sacrifice. This 

exactly is the missing dimension in our environmental ethos and ecological action. We 

are all painfully aware of the fundamental obstacle that confronts us in our work for 

the environment. It is precisely this: how are we to move from theory to action, from 

words to deeds. We do not lack technical scientific information about the nature of the 

present ecological crisis. We know, not simply whatneeds to be done, but also how to 

do it. Yet, despite all this information, unfortunately little is actually done. It is a long 

journey from the head to the heart, and an even longer journey from the heart to the 

hands. 

Repentance and Sacrifice 

How shall we bridge this tragic gap between theory and practice, between ideas and 

actuality? There is only one way: through the missing dimension of sacrifice. We are 

thinking here of a sacrifice that is not cheap but costly: ‘I will not offer to the Lord my 

God that which costs me nothing’ (2 Samuel 24:24). There will be an effective, 

transforming change in the environment if, and only if we are prepared to make 

sacrifices that are radical, painful and genuinely unselfish. If we sacrifice nothing, we 

shall achieve nothing. Needless to say, as regards both nations and individuals, so 

much more is demanded from the rich than from the poor. Nevertheless, all are asked 

to sacrifice something for the sake of their fellow humans. 

Sacrifice is primarily a spiritual issue and less an economic one. In speaking 

about sacrifice, we are talking about an issue that is not technological but 

ethical.Indeed, environmental ethics is specifically a central theme of this present 

symposium. We often refer to an environmental crisis; but the real crisis lies not in the 

environment but in the human heart. The fundamental problem is to be found not 

outside but inside ourselves, not in the ecosystem but in the way we think.  

The root cause of all our difficulties consists in human selfishness and human sin. 

What is asked of us is not greater technological skill but deeper 

repentance,metanoia, in the literal sense of the Greek word, which signifies “change 

of mind.” The root cause of our environmental sin lies in our self-centeredness and in 

the mistaken order of values, which we inherit and accept without any critical 

evaluation. We need a new way of thinking about our own selves, about our 

relationship with the world and with God. Without this revolutionary “change of mind,” 

all our conservation projects, however well intentioned, will remain ultimately 

ineffective. For, we shall be dealing only with the symptoms, not with their cause. 

Lectures and international conferences may help to awaken our conscience, but what is 

truly required is a baptism of tears. 

The Biblical View of Sacrifice 

Speaking about sacrifice is unfashionable, and even unpopular, in the modern world. 

But, if the idea of sacrifice is unpopular, this is primarily because many people have a 
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false notion of what sacrifice actually means. They imagine that sacrifice involves loss 

or death; they see sacrifice as somber or gloomy. Perhaps this is because, throughout 

the centuries, religious concepts have been used to introduce distinctions between 

those who have and those who have not, as well as to justify avarice, abuse and 

arrogance.  

Nevertheless, if we consider how sacrifice was understood in the Old Testament, we 

find that the Israelites had a very different view of its significance. To them, sacrifice 

meant not loss but gain, not death but life. Sacrifice was costly, but it brought 

about not diminution but fulfilment; it was a change not for the worse but for 

the better. Above all, for the Israelites, sacrifice signified not primarily giving up but 

simply giving. In its basic essence, a sacrifice is a gift – a voluntary offering in worship 

by humanity to God. 

Thus in the Old Testament, although sacrifice often involved the slaying of an animal, 

the whole point was not the taking but the giving of life; not the death of the animal 

but the offering of the animal’s life to God. Through this sacrificial offering, a bond was 

established between the human worshipper and God. The gift, once accepted by God, 

was consecrated, acting as a means of communion between Him and His people. For 

the Israelites, the fasts – and the sacrifices that went with them – were ‘seasons of joy 

and gladness, and cheerful festivals’ (Zechariah 8:19). 

An essential element of any sacrifice is that it should be willing and voluntary. That 

which is extracted from us by force and violence, against our will, is not a sacrifice. 

Only what we offer in freedom and in love is truly a sacrifice. There is no 

sacrifice without love. When we surrender something unwillingly, we suffer loss; but 

when we offer something voluntarily, out of love, we only gain.  

When, on the fortieth day after Christ’s birth, His mother the Virgin Mary, accompanied 

by Joseph, came to the temple and offered her child to God, her act of sacrifice 

brought her not sorrow but joy; for, it was an act of love. She did not lose her child, 

but He became her own in a way that He could never otherwise have been. Christ 

proclaimed this seemingly contradictory mystery, when He taught:“Whosoever wishes 

to save his life must lose it” (Matt. 10.39 and 16.25). When we sacrifice our life 

and share our wealth, we gain life in abundance and enrich the entire world. 

Such is the experience of humankind over the ages: Kenosis means plerosis; voluntary 

self-emptying brings self-fulfillment.  

All this we need to apply to our work for the environment. There can be no salvation 

for the world, no healing, no hope of a better future, without the missing dimension of 

sacrifice. Without a sacrifice that is costly and uncompromising, we shall never be able 

to act as priests of the creation in order to reverse the descending spiral of ecological 

degradation. 

The Liturgical View of Sacrifice 
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The path that lies before us, as we continue on our spiritual voyage of ecological 

exploration, is strikingly indicated in the ceremony of the Great Blessing of the Waters, 

performed in the Orthodox Church on January 6th, the Feast of Theophany, when we 

commemorate Christ’s Baptism in the Jordan River. The Great Blessing begins with a 

hymn of praise to God for the beauty and harmony of creation: 

Great art You, O Lord, and marvelous are Your works: no words suffice to sing the 

praise of Your wonders….The sun sings Your praises; the moon glorifies You; the stars 

supplicate before You; the light obeys You; the deeps are afraid at Your presence; the 

fountains are Your servants; You have stretched out the heavens like a curtain; You 

have established the earth upon the waters; You have walled about the sea with sand; 

You have poured forth the air that living things may breathe…. 

Then, after this all embracing cosmic doxology, there comes the culminating moment 

in the ceremony of blessing. The celebrant takes a Cross and plunges it into the vessel 

of water (if the service is being performed indoors in church) or into the river or the 

sea (if the service takes place out of doors). 

The Way of the Cross 

The Cross is our guiding symbol in the supreme sacrifice, to which we are all called. It 

sanctifies the waters and, through them, transforms the entire world. Who can forget 

the imposing symbol of the Cross in the splendid mosaic of the Basilica of 

Sant’Apollinare in Classe? As we celebrated the Divine Liturgy in Ravenna, our 

attention was focused on the Cross, which stood at the center of our heavenly vision, 

at the center of the natural beauty that surrounds it, and at the center of our 

celebration of heaven on earth. 

Such is the model of our ecological endeavors. Such is the foundation of any 

environmental ethic. The Cross must be plunged into the waters. The Cross must be at 

the very center of our vision. Without the Cross, without sacrifice, there can be 

no blessing and no cosmic transfiguration. 

 
 

P123: Sacrifice.docx - 123:12 [The Liturgical View of Sacrifi..]  (20:23)   (Super) 

Códigos: [Remedios y soluciones - Familia: Arquitectura ontológica]  

No memos 

 

The Liturgical View of Sacrifice 

The path that lies before us, as we continue on our spiritual voyage of ecological 

exploration, is strikingly indicated in the ceremony of the Great Blessing of the Waters, 

performed in the Orthodox Church on January 6th, the Feast of Theophany, when we 

commemorate Christ’s Baptism in the Jordan River. The Great Blessing begins with a 

hymn of praise to God for the beauty and harmony of creation: 
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Great art You, O Lord, and marvelous are Your works: no words suffice to sing the 

praise of Your wonders….The sun sings Your praises; the moon glorifies You; the stars 

supplicate before You; the light obeys You; the deeps are afraid at Your presence; the 

fountains are Your servants; You have stretched out the heavens like a curtain; You 

have established the earth upon the waters; You have walled about the sea with sand; 

You have poured forth the air that living things may breathe…. 

Then, after this all embracing cosmic doxology, there comes the culminating moment 

in the ceremony of blessing. The celebrant takes a Cross and plunges it into the vessel 

of water (if the service is being performed indoors in church) or into the river or the 

sea (if the service takes place out of doors). 
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The Cross is our guiding symbol in the supreme sacrifice, to which we are all called. It 

sanctifies the waters and, through them, transforms the entire world. Who can forget 

the imposing symbol of the Cross in the splendid mosaic of the Basilica of 

Sant’Apollinare in Classe? As we celebrated the Divine Liturgy in Ravenna, our 

attention was focused on the Cross, which stood at the center of our heavenly vision, 

at the center of the natural beauty that surrounds it, and at the center of our 

celebration of heaven on earth. 
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Sacrifices will have to be made by all. Unfortunately, people normally perceive sacrifice 

as loss or surrender. Yet, the root meaning of the word has less to do with “going 

without” and more to do with “making sacred.” Just as pollution has profound spiritual 

connotations, related to the destruction of creation when disconnected from its 

Creator, so too sacrifice is the necessary corrective for reducing the world to a 

commodity to be exploited by our selfish appetites. When we sacrifice, we render the 

world sacred, recognizing it as a gift from above to be shared with all humanity – if not 

equally, then at least justly. Sacrifice is ultimately an expression of gratitude (for what 

we enjoy) and humility (for what we must share). 
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What we have learned very clearly is that western society has not yet reached the 

point of sharing the earth’s resources or of relating in a responsible and restrained way 

toward the natural environment. This is painfully evident in the states of the Baltic 

Sea, where there is such a sharp contrast between the nations in the western and in 

the eastern parts of the Sea. The discrepancy between the various states in relation to 

such matters as national income is unjustifiable and unethical. How can our attitudes 

and actions be reconciled with the spirit of Pentecost? 
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We also call on the Churches to collaborate on the urgent issue of environmental 

justice. We urge them to work together in raising awareness with other organizations 

and institutions. We challenge each Church and religious community to educate its own 

members through preaching, teaching and example. They should encourage men and 

women of faith actively to participate in the work of environmental justice whatever 

their walk of life. 
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The fish, then, is a soteriological statement of faith. Christ has been intimately and 

integrally identified with the fish of the sea. Therefore, any misuse or abuse of fishing 

and fisheries relates in a personal and profound way to Christ Himself. It leaves a scar 

on the very Body of Christ Himself. The image of the fish has from the earliest of 

Christian times also been appreciated and accepted as a prophetic sign of salvation 

and resurrection. The Church, then, is called to protect the fisheries of the world and to 

speak with clear voice and prophetic criticism against any kind of over-fishing and 

every form of pollution of the world’s fisheries. The way we treat our fish in the waters 

ultimately reflects the way that we worship our God in the heavens. Fishery and liturgy 

are closely connected and inseparably interrelated. 
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Finally, this communal or liturgical dimension underlines the critical ecumenical 

imperative of our contemporary ecological endeavors. If we are – as individuals or as 

Churches – to behold the sign of Jonah, humility is a necessary prerequisite and 

condition. Ministers, politicians, scientists, media, and every member of public and civil 

life are required to look to and work with each other for answers. Together, we can 

hope and pray for the healing of the world. Alone, we can only wound and worsen the 

situation. No individual person, no single society, and no isolated church or religion can 

hope to resolve or reconcile the crisis that we are facing without cooperating with all 

others, with all other professions, and with all other disciplines.  
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In our concluding address during the symposium, we emphasized that the essential 
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requirement for every good deed is a sense of sacrifice, without which no good may be 

gained.  
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It is our hope that people will widely appreciate, regarding the natural environment, 

that which Euripides stated about the human body: “We do not possess this as our 

own, but we dwell in it during our lifetime.” It is our further hope that we care for the 

environment with the same degree of concern that we do for our children. And so we 

raise this cup for the health and welfare of His Excellency, our beloved host, and all our 

beloved friends. Amen.  
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Gift (doron, in Greek) and gift in return (antidoron, in Greek) are the terms by which it 

is possible to signify our Orthodox theological view of the environmental question in a 

concise and clear manner. Nature is the doron of the Triune God to humankind. The 

antidoron of humankind to its Maker and Father is the respect of this gift, the 

preservation of creation, as well as its fruitful and careful use. The believer is called 

upon to celebrate his or her daily life eucharistically, that is to say to live and to 

practice daily what he or she confesses and proclaims at each Divine Liturgy: “We offer 

to you your own of your own, in all things and for all things, and we give thanks to 

you, Lord!” Doron and antidoron comprise the realized Eucharistic conduct of the 

Orthodox Christian, which is prefigured in an exemplary manner in the liturgical 

practice.  
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It is our duty to improve both environments, introducing elements of love, 

understanding, reconciliation, tolerance, communion, dialogue, and respect for one 

another, in order to render human life more personal.  
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2.Unity as Conversion 
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If unity – as our own ongoing and persistent goal – is indeed a gift of God, then it 

demands a profound sense of humility and not any prideful insistence. This means that 

we are called to learn from others as well as to learn from time-tested formulations. It 

also implies that imposing our ways on others – whether “conservative” or “liberal” – is 

arrogant and hypocritical. Instead, genuine humility demands from all of us a sense of 

openness to the past and the future; in other words, much like the ancient god Janus, 

we are called to manifest respect for the time-tested ways of the past and regard for 

the heavenly city that we seek (cf. Heb. 13.14). This “turning” toward the past and the 

future is surely part and parcel of conversion. 
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As we have repeatedly affirmed, we endorse and are committed to the various declarations 

of human rights and other international agreements, that environmental resources are 

God’s gift to the world and cannot be either considered or exploited as private 

property.  
 

______________________________________________________________________ 
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We are particularly pleased by the fact that your Royal Highness is visiting this sacred 

center after so short a time since the assembly of the Inter-Orthodox Committee was 

convened on the Island of Crete at the Orthodox Academy in order to study the issue 

of the protection of the natural environment. All of the Orthodox Churches, particularly 

the Ecumenical Patriarchate, were moved by the fact that your Royal Highness deemed 

fit to honor this conference with your participation and to inaugurate its sessions with 

your inspired address, which was appreciated most deeply by the participants at the 

conference as it indeed added inestimable meaning to its success. Your visit here offers 

us the opportunity to express our gratitude for your Royal Highness' contribution 

toward so delicate and sensitive an initiative as that taken by the Ecumenical Patriar-

chate. 
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We are certain that, from this point forward, your scientific and intellectual vigilance 

will remain the unswerving compass by which you will guide your colleagues and 

students to illumined and saving horizons. 
 

P11: Address during the tea attended by the religious leaders of Hong Kong.docx - 11:6 [Here 

in the peaceful and progr..]  (6:6)   (Super) 
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Here in the peaceful and progress-oriented city of Hong Kong, you live within an 

efficiency and creativity of human effort, and you well understand the truth of our 

words.  
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We are deeply grateful for your invitation to this gathering in order to contribute 

whatever we can to your goals. We are also grateful for your evident love, which 

reveals feeling hearts and thinking minds. 
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Welcome to this ship of peace 
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It is a great pleasure for me to address to you my own heartfelt greetings as well as 

those of all our fellow participants, and to welcome you to the third international 

scientific symposium on the subject “Religion -Science – Environment.” 
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 Once more, please allow me to express to you my pleasure and gratitude for your 

visit to us on this ship and for your good intentions toward our common effort. I ask 

that you kindly convey my warmest greetings and our due message  
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our dear Republic of Bulgaria 
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Beloved children in the Lord, 
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 In the brightness of your faces we see reflected in an exceptional way the communion 

of faith in the bond of love, which springs from our common experience of all the 

Orthodox peoples. 
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With this crowning conclusion, we wish to bring to an end our address, offering our 

thanks once again to the beloved leaders and the members of our sister Church and of 

the Christ-loving State of Romania which we have loved from ancient times. We 

bestow on you all the deserved praise for your undivided interest in the theme of the 

Symposium and in the Symposium itself, as well as our wholehearted paternal and 

Patriarchal blessing. We wish you all every health, progress, longevity and good 

pleasure from God. Amen 
 

P18: Address During the Closing of the International Ecological Symposium in 
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The baton has been passed, and each of us returns to his or her own main occupation. 

This does not mean an abandonment of the problem. It means watchfulness with 

preparedness for every assistance.  
 

P22: Message of Ecumenical Patriarch Bartholomew to the Sixth Symposium of the Halki 
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We personally welcome each and every one of you to The Halki Ecological Institute and 

rejoice in this unique opportunity to explore the depths of the scientific and theological 

richness available to us. 
 

P27: Address of Ecumenical Patriarch Bartholomew During The Doxology Service At the 

Uspenski Orthodox Cathedrall.docx - 27:23 [We are certain that our increa..]  (13:13)   
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We are certain that our increased sensitivity on this issue does not need to be further 

developed. Therefore we suffice in these few words and invoke upon you our heartfelt 

paternal prayers and patriarchal blessings, wishing all of you health, long life, progress 

in every good work and every blessing from the Lord, in order to know God and His 

divine will. We foretaste the joy of our forthcoming meeting here, in about one month, 

when we will come again to your beautiful and noble country, this time at the invitation 

of our dear brother Leo, the Most Reverend Archbishop of Karelia and all Finland. 
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First and foremost, we convey to you salutations from the Ecumenical Patriarchate of 

Constantinople, based for many many centuries in what is today Istanbul– greetings 

replete with esteem and respect. In particular, we express our gratitude to an old 

friend of ours, his Excellency Hans-Gert Pöttering,President of the European 

Parliament.We likewise express our sincerest appreciation for the extraordinary honor 

to address the Plenary of the European Parliament, especially on this occasion that 

commemorates the European Year of Intercultural Dialogue.  
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In particular, we express our gratitude to an old friend of ours, his Excellency Hans-

Gert Pöttering,President of the European Parliament.We likewise express our sincerest 

appreciation for the extraordinary honor to address the Plenary of the European 

Parliament, especially on this occasion that commemorates the European Year of 

Intercultural Dialogue. 
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Your Excellency, Mr. President, 

Esteemed Ladies and Gentlemen, Deputies of Parliament, 
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Mr. President, 

Ladies and Gentlemen, Deputies of Parliament, 

Your gracious invitation has permitted us to share this limited but valuable time to 
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communicate personally with you. 
 

P34: Closing Address at International Conference of Young Presidents Organization in 
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It is indeed a pleasure to address this auspicious gathering of the Young Presidents 

Organization towards the closing of your international conference in our historical and 

magnificent city of Istanbul. We therefore express our gratitude to the organizer of this 

conference, Chairman of the Istanbul Family University, Mr. Metin Mansur, for this 

blessed opportunity and to you all in advance for your patient attentiveness. 
 

P35: Closing Address of Ecumenical Patriarch Bartholomew at the Sixth Ecological 

Symposium on the Amazon River.docx - 35:28 [Beloved friends,]  (3:3)   (Super) 
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Beloved friends, 
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Beloved Brothers and children in the Lord, 
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Beloved Brothers and children in the Lord,  
 

P39: Ecumenical Patriarch Bartholomew Expresses Gratitude for Being Awarded the Binding 
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We would like to take this opportunity to express our heartfelt thanks to you for all 

that you have done for us through our being awarded the Binding Prize this December. 

Our receiving this award, its widespread acknowledgement, and our attendance to the 

Award Ceremony, would not have been possible without your very kind consideration 

and personal assistance. Your very meticulous organizing of all of the preliminary and 

subsequent details of our receiving the award was of great benefit to our Modesty and 

our patriarchal entourage, and was very much appreciated. 
 

P51: Ecumenical Patriarch Bartholomew I Message on the Day of the Protection of the 
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This vision, we are convinced, will only benefit future generation by leaving behind a 
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cleaner, better world. We owe it to our Creator. And we owe it to our children. 
 

P59: First Address of Ecumenical Patriarch Bartholomew to the Sixth Ecological Symposium 
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It is with great pleasure that we welcome you all, dignitaries and delegates, to the 

official opening of Symposium VI, entitled “Amazon, Source of Life.”  
 

P65: Greeting at the Third Summer Seminar on Halki.docx - 65:9 [It is clear, that through 
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It is clear, that through these words of greeting for the opening of your deliberations, 

in no way do we intend to prejudice or even to influence substantially the work that 

has been planned, since indeed we are not speaking here as one of the experts on the 

subject. 
 

P68: Greeting During the Visit to the Academy of Sciences in Austria.docx - 68:13 [Expressing 
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Expressing my deep gratitude for the invitation to address you from this distinguished 

podium, allow me first of all to express my warmest greetings to all of you and 

especially to His Excellency the Minister of the Environment of the friendly country of 

Austria, in whose competency lies the subject of this 3rdInternational Symposium 

“Religion-Science-Environment”, and this year’s sub-theme “Danube, River of Life”. 
 

P68: Greeting During the Visit to the Academy of Sciences in Austria.docx - 68:10 [I am 
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I am convinced that you, as preeminent representatives of science, who, in the words 

of the wise Solomon:  
 

P69: Greeting of Ecumenical Patriarch Bartholomew to the World Conservation Union 
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Congratulating you on your efforts, we convey to you our patriarchal blessings and 

paternal prayers for a most successful and fruitful Workshop.  
 

P71: Greetings of Ecumenical Patriarch Bartholomew at the Breakfast in His Honor by Vice 
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Additionally, we also would like to take this opportunity to applaud both your and Mrs. 

Gore’s efforts to increase the spirit of volunteerism throughout this great land and the 

inspiration you have offered to America’s young people. In an age when values of 

human dignity and decency are too often challenged, you have both stood fast with 

perseverance and commitment to the future of America’s youth.  
 

P73: Greetings of Ecumenical Patriarch Bartholomew at the Jubilee Celebration of the 
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Your Beatitude, Brother and Patriarch of Ethiopia Paul, 

Your Excellencies, 

Blessed and beloved children in the Lord, 

Dear, dignified, brave and glorious people of Ethiopia, 
 

P75: Greetings of Ecumenical Patriarch Bartholomew to Prince Philip During Symposium on 

Ecology at Holy Trinity Monastery.docx - 75:4 [Your Royal Highness' presence ..]  (4:4)   

(Super) 

Códigos: [Campo político] [Retórica]  

No memos 

 

Your Royal Highness' presence among us during these days, and indeed here at this 

seminar, is not only a great honour for our Church, but also gives us all the precious 

opportunity to benefit spiritually from Your Royal Highness' internationally recognized 

and deeply appreciated experience and contribution through the efforts You have made 

in the area of the protection of the natural environment 
 

P77: Greetings of Ecumenical Patriarch Bartholomew to the International Conference.docx - 

77:16 [May the Grace of God and His i..]  (11:15)   (Super) 

Códigos: [Retórica]  

No memos 

 

May the Grace of God and His infinite Mercy, together with our own paternal and 

Patriarchal blessing and benediction, be with you all. 

A.D. 2006, 17 April 

Fervent supplicant before God,  

+Bartholomew 

Archbishop of Constantinople and New Rome 
 

P79: Greetings of Ecumenical Patriarch Bartholomew to The Third Academic Meeting between 

Orthodoxy and Judaism.docx - 79:3 [Your Eminence, Metropolitan Da..]  (3:3)   (Super) 

Códigos: [Campo religioso] [Dogma referencial - Familia: Arquitectura ontológica] [Retórica]  

No memos 
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Your Eminence, Metropolitan Damaskinos of Switzerland, Exarch of Europe, dear 

brother in the Holy Spirit, concelebrant of our humble person, the grace and peace of 

God be with you. 
 

P80: Greetings of Ecumenical Patriarch Bartholomew Upon His Arrival in Batumi.docx - 80:7 

[We address all of you with hea..]  (9:9)   (Super) 

Códigos: [Retórica]  

No memos 

 

We address all of you with heartfelt salutation and gratitude, and bestow upon you our 

complete and whole-hearted paternal and Patriarchal blessing and benediction. 
 

P86: Homily of His All Holiness Ecumenical Patriarch Bartholomew at the Patriarchal 

Chorostasia of the Great Vespers for S1.docx - 86:2 [Your Eminence Archbishop Demet..]  

(8:11)   (Super) 

Códigos: [Retórica]  

No memos 

 

Your Eminence Archbishop Demetrios of America, 

Your Eminences and Graces, 

Reverend Clergy of the Holy Archdiocese of America, 

Beloved Children in the Lord,  
 

P88: Icons and Relics.docx - 88:8 [Allow me, your Royal Highness,..]  (7:7)   (Super) 

Códigos: [Defensa y aclaración del mensaje cristiano - Familia: Arquitectura ontológica] 

[Intencionalidad pedagógica] [Lenguaje simbólico, metafórico, alegórico - Familia: Arquitectura 

ontológica] [Particularidad dogma referencial - Familia: Arquitectura ontológica] [Patrística - Familia: 

Arquitectura ontológica] [Percepción y narrativa cristiana - Familia: Arquitectura ontológica] 

[Retórica] [Sacralidad]  

No memos 

 

Allow me, your Royal Highness, to refer to an example of a contemporary ascetic on 

the Holy Mountain, who made the following poignant comment: “We venerate the 

clothing of St Nektarios, because the Saint used to wear it. Is it not much more 

fitting, that we should also venerate the flowers and the plants? After all, 

they enshrine within themselves the energy of God.” It is because the true 

monastic has the measure of life, that a monk or a nun will never turn either to 

idolatry or to pantheism. The monastic respects the whole of creation without 

attributing worship to it. That belongs to God alone. 
 

P92: Lecture given in Westminster Abbey on the Visible Unity and Ecumenisms for the Next 

Christian Millennium.docx - 92:3 [We address this greeting also ..]  (3:3)   (Super) 

Códigos: [Retórica]  

No memos 

 

We address this greeting also to all the inhabitants of the British Isles without 

exception, and to those throughout the inhabited world who are linked in whatever 

way with this resplendent edifice of faith and devotion, of the struggles and sacrifices 

of a long line of human generations from its foundation until today. We give thanks for 

the heartfelt welcome, for the kind words and many demonstrations of your love; 
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above all for the opportunity to address glory and honour to God worshipped in Trinity 

in the midst of this assembly 
 

P104: Message for the Volume of the Halki Seminars.docx - 104:14 [Concluding, we wish to 

express..]  (18:25)   (Super) 

Códigos: [Emotividad] [Plegaria y oración - Familia: Arquitectura ontológica] [Principios 

morales y éticos] [Retórica]  

No memos 

 

Concluding, we wish to express our warm appreciation to all those who kindly 

participated in the Seminaries on Halki, and we fervently pray that the Lord and 

Creator of the universe enlighten all, so that, behaving with respect towards our fellow 

natural creatures, be granted to join the supernatural ones in our heavenly and 

remaining homeland, the desired Paradise. We also thank all our collaborators for the 

excellent preparation and publication of this collective volume. 

 

May the grace and blessing of the Lord be with you all. 

 

A.D. 2004, November 17 

 

Your beloved brother in Christ 

and fervent supplicant before God, 
 
 

P105: Message for World Environment Day.docx - 105:14 [Your beloved brother in Christ..]  

(12:12)   (Super) 

Códigos: [Retórica]  

No memos 
 

Your beloved brother in Christ and Fervent supplicant before God,  
 

P106: Message of Ecumenical Patriarch Bartholomew to the 2005 Youth Environmental 

Summit of Caretakers of the Environment International.docx - 106:14 [Dear organizers and 

beloved pa..]  (2:2)   (Super) 

Códigos: [Retórica]  

No memos 

 

Dear organizers and beloved participants, 
 

P114: Opening Address of Ecumenical Patriarch Bartholomew at the Fifth Symposium on 

Religion.docx - 114:3 [Your Eminences, Distinguished ..]  (2:3)   (Super) 

Códigos: [Retórica]  

No memos 

 

Your Eminences, 

Distinguished and beloved participants, 
 

P125: Second Address of Ecumenical Patriarch Bartholomew at the Environmental 

Symposium.docx - 125:6 [But by today’s standards, the ..]  (4:4)   (Super) 

Códigos: [Retórica]  
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No memos 

 

But by today’s standards, the distance we have travelled is not really so great, and in 

certain ways, both good and bad ways, that distance is becoming smaller all the time. 

Modern transport has made it relatively easy for us to make the journey to Greenland, 

and it is now possible for messages, images and ideas to travel between Greenland 

and every other part of the world in the twinkling of an eye. Depending on how they 

are used, these communications can be a blessing or a curse.  
 

P127: Speech of Ecumenical Patriarch Bartholomew at the Fifth Port of the International 

Symposium on Religion.docx - 127:12 [May the grace of our Lord Jesu..]  (13:13)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica] [Retórica]  

No memos 
 

May the grace of our Lord Jesus Christ, and the love of God the Father, and the 

fellowship of the Holy Spirit be with you all, beloved brothers and children. Amen.  
 

P128: Speech of His All Holiness the Ecumenical Patriarch Bartholomew on the 

Environment.docx - 128:3 [It is for us a very gratifying..]  (8:8)   (Super) 

Códigos: [Retórica]  

No memos 
 

It is for us a very gratifying fact that during our visit to this beloved and exceptionally 

beautiful country of Cuba we can observe the how highly developed is the inerter of 

the Government and its progress-loving people for the natural environment, to the 

extent that there is a special Ministry of Science and Environment which extended to 

us the invitation to address you on an environmental theme. At this moment we 

express our satisfaction for the intense interest which you express by your invitation 

and we congratulate those in positions of responsibility and the people for the care and 

research done to deal with the contemporary acute ecological problem, the 

consequences which will befall all of humankind for not taking proper measures, not 

only those who are guilty of pollution and other deteriorating actions against the 

environment. 
 

P131: Toast by Ecumenical Patriarch Bartholomew During the Dinner in His Honor By the 

Ambassador of Greece in Oslo.docx - 131:2 [Your Excellency the Ambassador..]  (2:5)   

(Super) 

Códigos: [Retórica]  

No memos 

 

Your Excellency the Ambassador, 

Most Reverend brother hierarchs, 

Distinguished friends, 

It is with great joy that we share this meal with you and express our heartfelt 

gratitude, both for the honor of this rich banquet and for the warm sentiments of your 

personal presence. 
 

______________________________________________________________________ 
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Código: Sacralidad {92-3}~ 

 

P 1: The Green Patriarch 2.docx - 1:3 [Some of the central Scriptural..]  (28:28)   (Super) 

Códigos: [Sacralidad]  

No memos 
 

Some of the central Scriptural passages or events that comprise the foundation for the 

Ecumenical Patriarch’s conviction about the sacred commission and obligation to 

protect the environment include the creation of the world by the loving Creator 

(Genesis 1.26), Genesis 2.15 (about the need to serve and preserve creation), Genesis 

9.8-17 (about the covenant between God and the world), and Ezekiel 34.18-19 (about 

using and not abusing creation), as well as the Lord’s Beatitudes (Matthew 5.2-12) and 

Transfiguration on Mt. Tabor (Mark 9.2-3).  
 

P 2: BARTHOLOMEW.docx - 2:2 [the II Assembly of the Primate..]  (33:33)   (Super) 

Códigos: [Sacralidad]  

No memos 

 

 the II Assembly of the Primates of the Orthodox Churches; a Symposium at Sea on 

the issue of the Scientific Meeting on the sacred book of the Apocalypse (1995) 
 

P 3: Address delivered during the official visit of His Royal Highness Prince Philip.docx - 3:11 

[It is with great joy and profo..]  (4:4)   (Super) 

Códigos: [Sacralidad]  

No memos 

 

It is with great joy and profound esteem that the Ecumenical Patriarchate, in our 

humble person and on behalf of the Holy Synod, welcomes Your Royal Highness here 

today to this sacred Center of Orthodoxy. Your visit brings special honor to our Church 

here as well as to the entire Orthodox Church. We thank you for the effort which you 

so kindly incurred in order to come here and for willingly responding to the invitation of 

our predecessor, Patriarch Demetrios of blessed memory, which our modesty very 

happily renewed. 
 

P 3: Address delivered during the official visit of His Royal Highness Prince Philip.docx - 3:12 

[We are particularly pleased by..]  (7:7)   (Super) 

Códigos: [Sacralidad]  

No memos 
 

We are particularly pleased by the fact that your Royal Highness is visiting this sacred 

center after so short a time since the assembly of the Inter-Orthodox Committee was 

convened on the Island of Crete at the Orthodox Academy in order to study the issue 

of the protection of the natural environment 
 

P 3: Address delivered during the official visit of His Royal Highness Prince Philip.docx - 3:13 

[The sensitivity manifested by ..]  (8:8)   (Super) 

Códigos: [Sacralidad]  

No memos 

 

The sensitivity manifested by your Royal Highness toward the protection of the natural 

environment is well known and deeply appreciated by all. As President of the World 

Wide Fund for Nature International (WWF), you have made an inestimable contribution 
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toward the preservation of nature. This contribution on your part is especially moving 

to our Church, which considers the preservation of God's creation to be a part of her 

sacred duty.  
 

P 3: Address delivered during the official visit of His Royal Highness Prince Philip.docx - 3:14 

[This contribution on your part..]  (8:8)   (Super) 

Códigos: [Cosmopolitics] [Sacralidad]  

No memos 

 

This contribution on your part is especially moving to our Church, which considers the 

preservation of God's creation to be a part of her sacred duty 
 

P 5: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the Meeting of 

Orthodox Primates at the Phanar.docx - 5:11 [The Power of Tradition At this..]  (5:6)   

(Super) 

Códigos: [Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica] [Sacralidad]  

No memos 

 

The Power of Tradition 

At this moment, the world expects the salvific word of Orthodoxy. The hour of 

Orthodoxy – out of a sense of duty and as a result of her capabilities– has tolled to the 

contemporary world. Guided by the holy Scriptures and by sacred Tradition, we are 

blessed in the Orthodox Church to treasure the authentic teaching, not only 

about the Triune God, but also about humanity created in the image of God 

and about irrational creation. 
 

P10: Address during the official opening of the first international symposium.docx - 10:65 [In 

this year of anniversaries,..]  (8:8)   (Super) 

Códigos: [Sacralidad]  

No memos 

 

In this year of anniversaries, we are all deeply aware of the mushroom cloud, which 

during the sacred Feast of Transfiguration, on August 6, 1945, opened a radically new 

chapter in human history. 
 

P13: Address at the Opening of the Fourth Summer Seminar on Halki.docx - 13:33 [Therefore, 

our actions are out..]  (7:7)   (Super) 

Códigos: [Sacralidad]  

No memos 

 

Therefore, our actions are out of love and a sense of responsibility, in order that we 

may speak the truth and be of service to our fellow human beings. Our contribution to 

these efforts is the annual organizing of these environmental seminars here in the 

sacred monastery of the All Holy Trinity at Halki. The theme of this year’s seminar is 

“Environment and Justice.” 
 

P16: Address Before the Minister for the Environment of Bulgaria and His Eminence 

Metropolitan Vidin on Board the Symposium Ship in Bulgaria.docx - 16:25 [The Danube, like 

all rivers, i..]  (9:9)   (Super) 

Códigos: [Sacralidad] [Territorialidad - Familia: Arquitectura ontológica]  
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No memos 

 

The Danube, like all rivers, is God’s gift to humanity. 
 

P17: Address of Ecumenical Patriarch Bartholomew at The House of Parliament of 

Romania.docx - 17:67 [This is the grace that springs..]  (10:10)   (Super) 

Códigos: [Sacralidad]  

No memos 

 

This is the grace that springs from the Holy Altar, on which the mystery of the divine 

economy in Christ is constantly celebrated, and the sacredness of the divine creation is 

praised, through an unceasing thanksgiving and doxology to the all-wise Creator. This 

doxology has in sight God's manifold gifts to man, but especially the saving sacrifice on 

the Cross of the God-Man, God's Son and Word, which reveals the incomprehensible 

efficaciousness of the Cross as the way of transforming and improving the world. In 

this way the natural world acquires deep significance, because it participates in the 

plan of divine economy. It is not a place of exile and imprisonment of the Spirit, but an 

instrument and garment of it that is being sanctified and is participating in it 
 

P17: Address of Ecumenical Patriarch Bartholomew at The House of Parliament of 

Romania.docx - 17:55 [This is based on the fact that..]  (14:14)   (Super) 

Códigos: [Sacralidad]  

No memos 

 

This is based on the fact that the life of the Danube is a divine gift for a more effective 

protection of the life of several European nations 
 

P19: Address During the Prayer for Peace in Novi Sad.docx - 19:35 [Standing at this sacred 

place]  (17:17)   (Super) 

Códigos: [Sacralidad]  

No memos 

 

Standing at this sacred place 
 

P21: Address During the Official Opening of the Inaugural Session of the Halki Ecological 

Institute.docx - 21:59 [Unfortunately, the description..]  (6:6)   (Super) 

Códigos: [Sacralidad]  

No memos 

 

Unfortunately, the description by Herodotus about the primeval belief in the 

sacredness of rivers that existed among certain peoples living by them -- a belief 

imposed upon them for reasons of religious conviction, that they must not pollute the 

rivers -- is not a generally accepted credo of humankind. To this we must also add 

rational behavior, which refuses to respect the deeper and truer justification of such a 

principle and belief.  
 

P21: Address During the Official Opening of the Inaugural Session of the Halki Ecological 

Institute.docx - 21:57 [Unfortunately, the description..]  (6:6)   (Super) 

Códigos: [Sacralidad]  

No memos 
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Unfortunately, the description by Herodotus about the primeval belief in the 

sacredness of rivers that existed among certain peoples living by them -- a belief 

imposed upon them for reasons of religious conviction, that they must not pollute the 

rivers -- is not a generally accepted credo of humankind. To this we must also add 

rational behavior, which refuses to respect the deeper and truer justification of such a 

principle and belief. The denial of that which is not rational, which in turn leads one to 

"reason" as the only criterion of truth, and having denied the pedagogical power of the 

myth with its higher rationality found hidden in its message, has led modern man to a 

shortsighted, selfish, and pettily opportunistic state. We experience the consequence of 

this state as a foretaste of our biological death, which unexpectedly comes upon us 

and for which we prepare ourselves by our own so-called rational energies, which are, 

in fact, foolish and irrational. 
 

P21: Address During the Official Opening of the Inaugural Session of the Halki Ecological 

Institute.docx - 21:40 [Thus, this entrenches us behin..]  (10:10)   (Super) 

Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica] [Sacralidad]  

Memo: [Egoismo humano] [Egoismo humano y realidad del mundo no-humano]  

 

Thus, this entrenches us behind the egotistical pretension that our higher logic does 

not allow us to accept the sacredness of a natural thing such as a river. 
 

P21: Address During the Official Opening of the Inaugural Session of the Halki Ecological 

Institute.docx - 21:13 [Thus, this entrenches us behin..]  (10:10)   (Super) 

Códigos: [Sacralidad]  

No memos 

 

Thus, this entrenches us behind the egotistical pretension that our higher logic does 

not allow us to accept the sacredness of a natural thing such as a river. In this, we 

prove ourselves to be foolish and incapable of thinking on a plane higher than our 

small-minded reason in order to understand that the sacredness of rivers and of all 

creation exists and is a given, just as is the sacredness of the human person which 

nature, itself, is ordained to serve. All that was created “good” by the All Good Creator 

participates in the sacredness of its creator. Conversely, disrespect toward it is 

disrespect toward the Creator inasmuch as the arrogant destruction of a work of art is 

an insult to the artist who created it.  
 

P21: Address During the Official Opening of the Inaugural Session of the Halki Ecological 

Institute.docx - 21:15 [Consequently, if we desire to ..]  (11:11)   (Super) 

Códigos: [Pensamiento nuclear - Familia: Arquitectura ontológica] [Principios morales y 

éticos] [Remedios y soluciones - Familia: Arquitectura ontológica] [Sacralidad]  

No memos 

 

Consequently, if we desire to improve the situation, we must restore in the 

hearts of the members of our society the sensitivity that was held in the 

hearts of our ancestors, whom Herodotus mentions. In other words, we must 

restore respect to the truly existing sanctity of life, which is in peril because of our 

shortsighted and egotistical polluting actions.  
 

P21: Address During the Official Opening of the Inaugural Session of the Halki Ecological 

Institute.docx - 21:46 [We are therefore obliged to re..]  (15:15)   (Super) 

Códigos: [Sacralidad]  

No memos 
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We are therefore obliged to recall the concept and the ontological acceptance of the 

sacred in our daily life, and especially wherever we would not otherwise recognize its 

place, namely in our commercial and professional activity.  
 

P21: Address During the Official Opening of the Inaugural Session of the Halki Ecological 

Institute.docx - 21:21 [However, this superficial eval..]  (16:16)   (Super) 

Códigos: [Problemas prioritarios] [Sacralidad]  

Memo: [Panenteísmo]  

 

However, this superficial evaluation is not true, because on the one hand the 

protection of the environment is not for us a mere worship of nature; it is not 

the adoration of creation, but the veneration of the Creator. On the other 

hand it is an invitation for all of us to accept the sacred and the holy in our 

life.  
 

P21: Address During the Official Opening of the Inaugural Session of the Halki Ecological 

Institute.docx - 21:53 [We thank all those who are mob..]  (20:20)   (Super) 

Códigos: [Sacralidad]  

No memos 

 

We thank all those who are mobilized together with us for the reintroduction of the 

sense of sacredness as the guideline for our life 
 

P21: Address During the Official Opening of the Inaugural Session of the Halki Ecological 

Institute.docx - 21:30 [We thank all those who are mob..]  (20:20)   (Super) 

Códigos: [Sacralidad]  

No memos 

 

We thank all those who are mobilized together with us for the reintroduction of the 

sense of sacredness as the guideline for our life, 
 

P23: Address During the International Ecological Symposium held in Kathmandu.docx - 23:38 

[Sacred Gifts to a Living Plane..]  (2:2)   (Super) 

Códigos: [Sacralidad]  

No memos 

 

Sacred Gifts to a Living Planet 
 

P23: Address During the International Ecological Symposium held in Kathmandu.docx - 23:32 

[It will remind the world that ..]  (40:40)   (Super) 

Códigos: [Sacralidad]  

No memos 

 

It will remind the world that the sacred creation is not our property, and so we do not 

have the right to use it according to our desires. It is the gift of God’s love to us, and 

we are obliged to return his love by protecting everything embraced by this gift. 
 

P24: Address During the Official Sophie Prize Presentation Ceremony.docx - 24:58 [We 

believe that the human pers..]  (11:11)   (Super) 

Códigos: [Sacralidad]  
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No memos 

 

We believe that the human person constitutes the crown of creation, endowed with 

the sacred features of self-conscience, freedom, love, knowledge and will. Such a 

teaching is part and parcel of our creation “according to the image and likeness of God. 
 

P25: Address of Ecumenical Patriarch Bartholomew at the Environmental Symposium.docx - 

25:4 [Sacredness of the Environment]  (7:7)   (Super) 

Códigos: [Sacralidad]  

No memos 

 

 Sacredness of the Environment 
 

P30: Address of His All.docx - 30:132 [The genesis of our initiative ..]  (25:25)   (Super) 

Códigos: [Sacralidad]  

No memos 

 

The genesis of our initiative grew on the island that gave humanity the Apocalypse, 

Book of Revelation, the sacred island of Patmos in the Aegean Sea 
 

P30: Address of His All.docx - 30:133 [The genesis of our initiative ..]  (65:65)   (Super) 

Códigos: [Sacralidad]  

No memos 

 

 The genesis of our initiative grew on the island that gave humanity the Apocalypse, 

Book of Revelation, the sacred island of Patmos in the Aegean Sea.  
 

P33: Announcement Synaxis of their Beatitudes the heads of the Ancient Orthodox 

Patriarchates and the Church of Cyprus.docx - 33:8 [. Furthermore, as a result of ..]  (17:17)   

(Super) 

Códigos: [Sacralidad]  

No memos 

 

. Furthermore, as a result of recent events within the Orthodox Church, the Synaxis 

underlined the need for all Orthodox Churches to respect and adhere strictly to the 

geographical boundaries of their respective jurisdictions, as these have been 

established by the Sacred Canons and their Founding Constitutions. 
 

P35: Closing Address of Ecumenical Patriarch Bartholomew at the Sixth Ecological 

Symposium on the Amazon River.docx - 35:31 [In our unique encounter with t..]  (5:5)   

(Super) 

Códigos: [Sacralidad]  

No memos 

 

 In our unique encounter with the indigenous peoples of this region, we witnessed and 

felt their profound sense of the sacredness of creation and of the bonds, which exist 

between all living things and people. Thanks to them, we understand more deeply 

that, as creatures of God, we are all in the same boat: “estamos no mesmo barco!” 
 

P44: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen5.docx - 44:20 [For all these reasons, from th..]  (13:13)   (Super) 
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Códigos: [Campo religioso] [Sacralidad]  

No memos 

 

For all these reasons, from this sacred center of Orthodoxy, we salute as a significant 

fact the subject chosen for the second Pan-European Ecumenical Assembly, to be held, 

God willing, in Austria in June of the coming year of our Savior, 1997: “Reconciliation – 

gift of God and source of new life.”  
 

P48: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen9.docx - 48:29 [In the language of the Church ..]  (6:7)   (Super) 

Códigos: [Sacralidad]  

No memos 

 

In the language of the Church Fathers, the human person “stands at the 

border”between material and spiritual creation. Humanity is a “borderer” with 

regard to space and time as well; thus, in “an hour of temptation,” one is able 

courageously to foretaste the “day of salvation.” 

However, through the sacred correlations mentioned above, creation is by no means at 

all reduced to a level of irresponsible relativity or relativism. 
 

P48: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen9.docx - 48:6 [In the language of the Church ..]  (6:7)   (Super) 

Códigos: [Sacralidad]  

No memos 

 

In the language of the Church Fathers, the human person “stands at the 

border”between material and spiritual creation. Humanity is a “borderer” with 

regard to space and time as well; thus, in “an hour of temptation,” one is able 

courageously to foretaste the “day of salvation.” 

However, through the sacred correlations mentioned above, creation is by no means at 

all reduced to a level of irresponsible relativity or relativism. On the contrary, in this 

way, creation emerges in its God-pleasing uniqueness and sacredness. Thus, 

“summer” and “winter,” “light”and “darkness,” “greatness” and “smallness,” “instant” 

and “eternal,” “material” and “spiritual;” “divine” and “human,” are proven not to be 

contrary to each other, but rather to be deeply correlated. For, the redeeming will of 

the benevolent God, who is beyond all things, is realized gradually in time and in space 

through all of these things. 
 

P48: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen9.docx - 48:9 [It is, however, precisely with..]  (8:8)   (Super) 

Códigos: [Sacralidad]  

No memos 

 

It is, however, precisely within the framework of the sacred connection and correlation 

of these ideas that God has not allowed humanity to be a mere spectator or an 

irresponsible consumer of the world and of all that is in the world. Indeed, humanity 

has been called to assume the task of being primarily a partaker and a sharer in the 

responsibility for everything in the created world. Endowed, therefore, from the 
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beginning with“the image of God,” humanity is called to continual self-transcendence 

so that, in responsible synergy with God the Creator, each person might sanctify the 

entire world, thus becoming a faithful “minister” and “steward.” 
 

P48: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen9.docx - 48:30 [Our words on this auspicious d..]  (12:12)   (Super) 

Códigos: [Sacralidad]  

No memos 

 

Our words on this auspicious day, and the sacred thoughts, which reach beyond these 

words, are even more timely inasmuch as they are addressed from the sacred center 

of the Phanar on the occasion of the first and historic assembly of all the hierarchs in 

active service of the most venerable Ecumenical Throne. Through this sacred assembly 

the Mother Church seeks more direct cooperation and better coordination by the Holy 

and Sacred Synod with the hierarchs of the Ecumenical Patriarchate throughout the 

world, namely with those who shepherd dioceses and those who serve in some other 

capacity.  
 

P48: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen9.docx - 48:17 [Our words on this auspicious d..]  (12:12)   (Super) 

Códigos: [Campo religioso] [Iglesia - Familia: Arquitectura ontológica] [Sacralidad]  

No memos 

 

Our words on this auspicious day, and the sacred thoughts, which reach beyond these 

words, are even more timely inasmuch as they are addressed from the sacred center 

of the Phanar on the occasion of the first and historic assembly of all the hierarchs in 

active service of the most venerable Ecumenical Throne. Through this sacred assembly 

the Mother Church seeks more direct cooperation and better coordination by the Holy 

and Sacred Synod with the hierarchs of the Ecumenical Patriarchate throughout the 

world, namely with those who shepherd dioceses and those who serve in some other 

capacity. This assembly of our hierarchy, which the Holy Synod decided to convene on 

a bi-annual basis, brings numerous blessings, such as closer communication and 

communion among brothers who share responsibility, as well as an exchange of 

information and a mutual support. However, it further provides great comfort and 

encouragement to the children of the Church scattered in the four corners of the earth 

and represented here by their spiritual leaders. When the faithful around the world 

from time to time see all of their hierarchy presented and represented as one body, 

then they recognize it as “divine intervention” against the temptations, sorrows and 

dangers in the world, and thus feel greater security in God. 
 

P54: Ecumenical Patriarch Demetrios I Message for the Day of the Protection of the 

Environmen1.docx - 54:11 [Unfortunately, in our days und..]  (7:7)   (Super) 

Códigos: [Denuncia y crítica] [Sacralidad]  

No memos 

 

Unfortunately, in our days under the influence of an extreme rationalism and self-

centeredness, humanity has lost the sense of sacredness of creation and acts as its 

arbitrary ruler and rude violator. 
 

P59: First Address of Ecumenical Patriarch Bartholomew to the Sixth Ecological Symposium 

on the Amazon Rive1.docx - 59:11 [Perhaps no other place in the ..]  (8:8)   (Super) 

Códigos: [Sacralidad]  



2155 

 

No memos 

 

Perhaps no other place in the world reflects so apparently or records so articulately 

both the sacred beauty of creation and the consequences of human choices. 
 

P59: First Address of Ecumenical Patriarch Bartholomew to the Sixth Ecological Symposium 

on the Amazon Rive1.docx - 59:39 [We have violated the sacred co..]  (10:10)   (Super) 

Códigos: [Sacralidad]  

No memos 

 

 We have violated the sacred covenant between our selves, our world, and our God. 
 

P59: First Address of Ecumenical Patriarch Bartholomew to the Sixth Ecological Symposium 

on the Amazon Rive1.docx - 59:40 [In practical terms, this would..]  (12:12)   (Super) 

Códigos: [Sacralidad]  

No memos 

 

In practical terms, this would naturally imply a way of life that would be respectful of 

the divine presence in creation. We should not be blindfolded by personal interests, but 

be sensitive to the sacredness of every peninsula and every island, every river and 

every stream, every basin and every landscape. 
 

P59: First Address of Ecumenical Patriarch Bartholomew to the Sixth Ecological Symposium 

on the Amazon Rive1.docx - 59:19 [We should not be blindfolded b..]  (12:12)   (Super) 

Códigos: [Causalidad] [Denuncia y crítica] [Sacralidad] [Territorialidad - Familia: Arquitectura 

ontológica]  

No memos 

 

We should not be blindfolded by personal interests, but be sensitive to the sacredness 

of every peninsula and every island, every river and every stream, every basin and 

every landscape. 
 

P69: Greeting of Ecumenical Patriarch Bartholomew to the World Conservation Union 

Workshop held in Ouranoupolis.docx - 69:4 [Its purpose of developing guid..]  (3:3)   

(Super) 

Códigos: [Sacralidad]  

No memos 

 

Its purpose of developing guidance for sacred natural sites in technologically developed 

countries is very close to our interests. 
 

P73: Greetings of Ecumenical Patriarch Bartholomew at the Jubilee Celebration of the 

Ethiopian Orthodox Churc1.docx - 73:18 [We also believe in the inviola..]  (10:10)   (Super) 

Códigos: [Sacralidad]  

No memos 

 

We also believe in the inviolable sacredness of the human person, convinced that 

everyone without exception has a proper place in life for the enjoyment of fundamental 

human rights. 
 

P75: Greetings of Ecumenical Patriarch Bartholomew to Prince Philip During Symposium on 
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Ecology at Holy Trinity Monastery.docx - 75:10 [As to the first category, the ..]  (7:7)   

(Super) 

Códigos: [Patrística - Familia: Arquitectura ontológica] [Percepción y narrativa cristiana - 

Familia: Arquitectura ontológica] [Remedios y soluciones - Familia: Arquitectura ontológica] 

[Sacralidad]  

No memos 
 

As to the first category, the theological reasons, it is known that the Fathers of the 

Church always perceived salvation in Christ as relating not only to man, but through 

man to all of creation. Our Lord Jesus Christ is the "recapitulation of all of creation, 

according to the wel1-known saying of St. Ireneos, Bishop of Lyons in the second 

century. St. Maximos the Confessor, the great 7th century theologian and Father of the 

Orthodox Church, was so insistent upon the importance of material creation in the 

whole Divine plan, that he saw man as a microcosm, and salvation in Christ as a 

"cosmic liturgy" in which all of material creation participates. Moreover, the fact is that 

it is indicative of the faith of the Orthodox Church that at the epicentre of her life lies 

the Divine Eucharist, which is nothing else than a "liturgy," that is, a communal act of 

the people of God in which the faithful bring the gifts of creation, the bread and the 

wine, that they may be changed into the Body and Blood of Christ, and be offered to 

the Creator in thanksgiving. Orthodox Christians firmly believe that God not only 

created the material world, but that, through humans, it has as its destiny, 

participation in the glory and eternal life in Christ. Consequently, the final purpose of 

creation is not its use or abuse for man's pleasure, but something more sublime and 

more sacred. 
 

P75: Greetings of Ecumenical Patriarch Bartholomew to Prince Philip During Symposium on 

Ecology at Holy Trinity Monastery.docx - 75:18 [Orthodox Christians firmly bel..]  (7:7)   

(Super) 

Códigos: [Sacralidad]  

No memos 

 

Orthodox Christians firmly believe that God not only created the material world, but 

that, through humans, it has as its destiny, participation in the glory and eternal life in 

Christ. Consequently, the final purpose of creation is not its use or abuse for man's 

pleasure, but something more sublime and more sacred. 
 

P80: Greetings of Ecumenical Patriarch Bartholomew Upon His Arrival in Batumi.docx - 80:5 

[We bless the Lord, because He ..]  (7:7)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica] [Sacralidad]  

No memos 

 

We bless the Lord, because He has granted us who live afar to come to venerate this 

day the sacred treasures of our faith, as we make land here by their blessings in the 

hallowed land of Georgia. 
 

P83: Homily at the Fiftieth Anniversary Dedication of St.docx - 83:16 [This city combines the 

mountai..]  (4:4)   (Super) 

Códigos: [Lenguaje simbólico, metafórico, alegórico - Familia: Arquitectura ontológica] 

[Sacralidad]  

No memos 
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This city combines the mountains, the forests, the valleys, and the waters, in a divine 

symphony praising their Creator. This Church edifice stands with imposing symbolical 

dignity, at the top of this holy and sacred hill. Your altar is dedicated to the Great 

Martyr Barbara, whom we shall commemorate next month. She is renowned for her 

miraculous powers of healing the sense of sight. The vision of light is considered to be 

the most significant of human experiences. The sense of sight was regarded as the 

most profound sense in the classical Greek philosophical and patristic world. Truth is 

beheld; it is not understood intellectually. God is seen; He is not examined 

theoretically. Beauty is perceived; it is not speculated abstractly. 
 

P83: Homily at the Fiftieth Anniversary Dedication of St.docx - 83:7 [This beauty is, first and 

fore..]  (5:5)   (Super) 

Códigos: [Sacralidad]  

No memos 

 

 This beauty is, first and foremost, the beauty of divine sacredness, a self-revelation 

and self-realization of God, who invites us to share in, and to enjoy that beauty. For, 

everything that lives and breathes is sacred and beautiful in the eyes of God. The 

whole world is a sacrament. The entire created cosmos is a burning bush of God’s 

uncreated energies. 
 

P83: Homily at the Fiftieth Anniversary Dedication of St.docx - 83:12 [Creation and Icons This 

same t..]  (7:8)   (Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica] [Particularidad dogma referencial - 

Familia: Arquitectura ontológica] [Sacralidad]  

No memos 

 

Creation and Icons 

This same truth is revealed in the iconography of our Church. They are a necessary 

expression of the world’s sacredness. “Standing inside the Church, we think that we 

are in heaven,” as one hymn states, because the Church is the embodiment and 

sanctification of the whole world, while the created world is called to become the 

Church. The icons break down the wall of separation between the sacred and the 

profane, between this world and the next, between earth and heaven 
 

P84: Homily During the Service on the Amazon River.docx - 84:10 [The web of life is a sacred 

gi..]  (10:10)   (Super) 

Códigos: [Sacralidad]  

No memos 
 

The web of life is a sacred gift of God -- so very precious and so very delicate. We 

must honor our neighbor and preserve our world with both humility and generosity, in 

a perspective of frugality and solidarity. The footprint that we leave on our world must 

become lighter, much lighter. 
 

P85: Homily During Vespers at Bergen Cathedral.docx - 85:6 [The radiant light of the sacre..]  

(17:17)   (Super) 

Códigos: [Sacralidad]  

No memos 

 

The radiant light of the sacred glory of Jesus Christ …singing praises at all times [and 
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in all places] with joyful voices, just as the entire world offers glory to God. 
 

P87: Homily on the Occasion of Declaring the Commencement of a Two.docx - 87:15 [Most 

sacred Monastics,]  (5:5)   (Super) 

Códigos: [Sacralidad]  

No memos 

 

Most sacred Monastics, 
 

P87: Homily on the Occasion of Declaring the Commencement of a Two.docx - 87:16 [Hence, 

it is with joy and deep..]  (9:10)   (Super) 

Códigos: [Sacralidad]  

No memos 
 

 Hence, it is with joy and deep sentiment that we announce the commencement of the 

proceedings of this two day conference for the natural environment of the Holy 

Mountain, which was summoned by the “Organization of the Cultural Capital of Europe, 

Thessalonica 1997,” in the context of the activities of the exhibition “The Treasures of 

the Holy Mountain.” 

This context, within which the present two-day conference takes place, prompts our 

Modesty to draw everyone’s attention and especially of the most sacred monks of the 

Holy Mountain and of every friend of Athos, as well as of every responsible person, on 

the need to protect the special importance of the natural environment of the Holy 

Mountain. 
 

P88: Icons and Relics.docx - 88:8 [Allow me, your Royal Highness,..]  (7:7)   (Super) 

Códigos: [Defensa y aclaración del mensaje cristiano - Familia: Arquitectura ontológica] 

[Intencionalidad pedagógica] [Lenguaje simbólico, metafórico, alegórico - Familia: Arquitectura 

ontológica] [Particularidad dogma referencial - Familia: Arquitectura ontológica] [Patrística - Familia: 

Arquitectura ontológica] [Percepción y narrativa cristiana - Familia: Arquitectura ontológica] 

[Retórica] [Sacralidad]  

No memos 

 

Allow me, your Royal Highness, to refer to an example of a contemporary ascetic on 

the Holy Mountain, who made the following poignant comment: “We venerate the 

clothing of St Nektarios, because the Saint used to wear it. Is it not much more 

fitting, that we should also venerate the flowers and the plants? After all, 

they enshrine within themselves the energy of God.” It is because the true 

monastic has the measure of life, that a monk or a nun will never turn either to 

idolatry or to pantheism. The monastic respects the whole of creation without 

attributing worship to it. That belongs to God alone. 
 

P90: Introductory Speech of Ecumenical Patriarch Bartholomew On.docx - 90:11 [There is a 

close link between ..]  (7:7)   (Super) 

Códigos: [Principios morales y éticos] [Sacralidad]  

No memos 

 

There is a close link between the economy of the poor and the ecology of the planet. 

Conservation and compassion are intimately connected. The web of life is a sacred gift 

of God -- ever so precious and ever so delicate. We must serve our neighbour and 

preserve our world with both humility and generosity, in a perspective of frugality and 

solidarity alike. After the great flood, God pledged never again to destroy the world: 
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“As long as the earth endures, seedtime and harvest, cold and heat, summer and 

winter, day and night, shall not cease” (Genesis 8.22). How tragic, however, it would 

be if we were the ones responsible for their destruction. The footprint that we leave on 

our world must be lighter, much lighter. 
 

P91: Keynote Speech of Ecumenical Patriarch Bartholomew at the Opening Address of the 

International Symposium in Passau.docx - 91:34 [At this point, allow me to rem..]  (17:17)   

(Super) 

Códigos: [Sacralidad]  

No memos 

 

At this point, allow me to remind you of the information we received from Herodotus 

according to whom there was a people which considered the rivers to be sacred and 

polluting them to be a sacrilege.  
 

P92: Lecture given in Westminster Abbey on the Visible Unity and Ecumenisms for the Next 

Christian Millennium.docx - 92:26 [We thank all of you for the sa..]  (4:4)   (Super) 

Códigos: [Sacralidad]  

No memos 

 

We thank all of you for the sacred sentiments to which this our common assembly 

invites us, which of itself completes a visible expression, if not of the full unity of the 

Church, at any rate of the earnest desire for the attainment of this unity. 
 

P92: Lecture given in Westminster Abbey on the Visible Unity and Ecumenisms for the Next 

Christian Millennium.docx - 92:27 [As we call to mind great and s..]  (16:16)   (Super) 

Códigos: [Sacralidad]  

No memos 

 

As we call to mind great and sacred moments of older ecumenical events and attitudes 

of loving association of Christians, we have the feeling that what was said to the angel 

of the Church in Ephesus applies also to us, "I have this against you - that you have 

abandoned your former love!" (Apoc.2:4). That first ecumenical love, where it has not 

yet fled, shows the right road towards visible unity and preserves hope. 
 

P92: Lecture given in Westminster Abbey on the Visible Unity and Ecumenisms for the Next 

Christian Millennium.docx - 92:28 [In other words, to the collegi..]  (17:17)   (Super) 

Códigos: [Sacralidad]  

No memos 

 

 In other words, to the collegial conscience of Orthodoxy. We think it wise therefore to 

recall that we, the leaders of the Most Holy, Autocephalous and Autonomous Orthodox 

Churches in different places, considered together the problems that occupy us here 

both at our first meeting in our See at the Phanar on the Sunday of Orthodoxy in the 

year of Salvation 1992 and also at our second during this past September on the 

Sacred Island of Patmos.  
 

P92: Lecture given in Westminster Abbey on the Visible Unity and Ecumenisms for the Next 

Christian Millennium.docx - 92:29 [In this spirit, we clearly emp..]  (20:20)   (Super) 

Códigos: [Sacralidad]  

No memos 
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In this spirit, we clearly emphasised and we repeat it today, that the participation of 

Orthodoxy in the Ecumenical Movement was and is the fulfilment of a sacred obligation 

so that our Church may establish her witness, giving a reason for the hope that is in us 

(I Peter 3:15) in humility, love and confidence. 
 

P92: Lecture given in Westminster Abbey on the Visible Unity and Ecumenisms for the Next 

Christian Millennium.docx - 92:17 [In saying this, we find oursel..]  (28:28)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica] [Sacralidad]  

No memos 

 

In saying this, we find ourselves already in the spiritual atmosphere of the Sacred 

Book of the Apocalypse. Those who proposed the subject of the "Constantinople 

Lecture" expressed the wish that we should also say something about this sacred book 

in relation to the anxiety over the natural environment. Clearly this was also dictated 

by your desire to participate also in the celebration of the Year of the Apocalypse that 

was proclaimed by our Church on the completion of one thousand nine hundred years 

since the writing of the last book of Holy Scripture by John, the Servant of God, who 

"was on the island named Patmos for the Word of God and the witness of Jesus Christ" 

(Apoc.1:9). 
 

P93: Lecture of His All.docx - 93:10 [If we examine fasting more car..]  (24:24)   (Super) 

Códigos: [Sacralidad]  

No memos 

 

If we examine fasting more carefully, we shall see that it does not aim at denying the 

world, but at affirming the significance and sacredness of material creation. 
 

P94: Meditation Before the Exalted Cross at the Outset of the Third International Symposium 

on the Danube.docx - 94:2 [For, the Cross is equated with..]  (7:7)   (Super) 

Códigos: [Sacralidad]  

No memos 

 

 For, the Cross is equated with the death of the ego and yet also raises the 

transfigured ego through its sacred identification, out of love, with every 

“thou” of the human race and the heavenly communion of personal spirits. 
 

P95: Message by Ecumenical Patriarch Bartholomew for World Environment Day.docx - 95:2 

[According to the theological u..]  (9:9)   (Super) 

Códigos: [Sacralidad]  

No memos 

 

 According to the theological understanding of the Orthodox Christian Church, the 

natural environment is part of Creation and is characterized by sacredness. This is why 

its abuse and destruction is a sacrilegious and sinful act, revealing prideful despise 

toward the work of God the Creator. Humanity, too, is part of this Creation. Our 

rational nature, as well as the capacity to choose between good and evil, bestow upon 

us certain privileges as well as clear responsibilities.  
 

P101: A Homily of His All Holiness the Ecumenical Patriarch Bartholomew at the inauguration 

of the Ecological Shop at Vrysai.docx - 101:14 [We come from the Fanar, the mo..]  (7:7)   

(Super) 
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Códigos: [Sacralidad]  

No memos 

 

We come from the Fanar, the most sacred and much tried Orthodox Center under 

heaven, bringing to you the blessed Christians of Vrysai the rich blessing of the 

Ecumenical Throne. 
 

P103: Message for the Volume of the 5th Halki Seminar.docx - 103:2 [This volume also 

represents th..]  (14:14)   (Super) 

Códigos: [Sacralidad]  

No memos 
 

This volume also represents the hope that by its circulation and study, the reader will 

fulfil his or hers most sacred duty and help make this garden which we all share a 

cleaner and better place...... 
 

P104: Message for the Volume of the Halki Seminars.docx - 104:2 [An outcome of such our 

efforts..]  (14:14)   (Super) 

Códigos: [Sacralidad]  

No memos 

 

An outcome of such our efforts, except from the other undertakings, is the 

organization of special Ecological Seminars, which took place for a number of years in 

the Sacred Monastery of the Holy Trinity on Halki. 
 

P106: Message of Ecumenical Patriarch Bartholomew to the 2005 Youth Environmental 

Summit of Caretakers of the Environment International.docx - 106:2 [For some time now, we 

have fol..]  (4:4)   (Super) 

Códigos: [Acción ambiental] [Sacralidad]  

No memos 

 

For some time now, we have followed with great interest the unique initiatives of 

Caretakers International and recognize the significance – in fact, we could say, the 

sacredness – of their educational projects with young men and women throughout the 

world in an effort to preserve the natural creation and promote greater cooperation 

among the various sectors of the community for the protection of our planet. 
 

P110: Message of the Primates of the Orthodox Churches.docx - 110:2 [1. Glory, praise and 

thanksgiv..]  (4:4)   (Super) 

Códigos: [Emotividad] [Iglesia - Familia: Arquitectura ontológica] [Nuevo Testamento - 

Familia: Arquitectura ontológica] [Particularidad dogma referencial - Familia: Arquitectura 

ontológica] [Sacralidad]  

No memos 

 

1. Glory, praise and thanksgiving we offer to our Triune God for again deeming us 

worthy, the Primates of the local Most Holy Orthodox Churches by His mercy and 

grace, to convene at this time "on the island called Patmos" (Rev. 1:9) in order to 

celebrate together the completion of 1900 years since Saint John wrote the sacred 

book of Revelation, the conclusion of the Church's Holy Scriptures. 
 

P110: Message of the Primates of the Orthodox Churches.docx - 110:3 [Radiantly solemnising 
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together..]  (6:6)   (Super) 

Códigos: [Emotividad] [Esperanza] [Iglesia - Familia: Arquitectura ontológica] [Nuevo 

Testamento - Familia: Arquitectura ontológica] [Orthodoxy has its response: “r.. - Familia: 

Arquitectura ontológica] [Sacralidad] [Visión histórica-tradicional - Familia: Arquitectura ontológica]  

No memos 

 

Radiantly solemnising together and concelebrating to the Lord the sacred 

commemoration of the holy glorious Apostle and Evangelist John, and partaking of the 

Bread and the Cup of our common faith, hope, and love, we desire to direct a message 

of peace and love to the faithful of our Most Holy Orthodox Church, to all those who 

believe in Christ, as well as to every person of good will so that we may unite with 

them in listening to "what the Spirit says to the Churches" (Rev. 2:11, 17, 29; 3:6, 13, 

22) during these crucial times. 
 

P110: Message of the Primates of the Orthodox Churches.docx - 110:4 [During these times we 

believe ..]  (8:8)   (Super) 

Códigos: [Papel de la religión - Familia: Arquitectura ontológica] [Sacralidad]  

No memos 

 

During these times we believe it is our duty to underscore what revelation in Christ 

means for the progress of humanity, peace and the brotherhood of peoples. It is the 

responsibility of the Orthodox Churches to contribute in every way possible to the 

realization and prevalence of these principles throughout the world, by becoming 

bearers and messengers of the spirit and the ethos of this Revelation. Therefore, from 

this sacred place sanctified by the Evangelist of love we make an appeal to all - 

foremost to those who exercise power on earth and those who live in the regions of 

conflicts and wars - for peace and justice for all. To this end, we ourselves as Churches 

are ready to offer our spiritual and moral contribution wherever necessary. 
 

P110: Message of the Primates of the Orthodox Churches.docx - 110:5 [For this reason, we 

condemn al..]  (9:9)   (Super) 

Códigos: [Denuncia y crítica] [Problemas sociales] [Sacralidad]  

No memos 

 

For this reason, we condemn all nationalistic fanaticism, as it is capable of leading to 

division and hatred among peoples; the alteration or extinction of other peoples' 

cultural and religious particularities; and to the repression of the sacred rights of 

freedom and dignity of the human person and minorities everywhere. 
 

P110: Message of the Primates of the Orthodox Churches.docx - 110:6 [The Ecumenical 

Movement, whose..]  (14:14)   (Super) 

Códigos: [Sacralidad]  

No memos 

 

 The Ecumenical Movement, whose presence toward the end of the concluding 

millennium has been intense and has revived sacred hopes among divided Christians, 

constituted a wide and significant ground of witness, promotion and contribution of 

Orthodox theology.  
 

P110: Message of the Primates of the Orthodox Churches.docx - 110:7 [From this sacred 

island of Pat..]  (24:24)   (Super) 
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Códigos: [Esperanza] [Sacralidad] [Territorialidad - Familia: Arquitectura ontológica]  

No memos 

 

From this sacred island of Patmos we address this message to you, beloved ones in 

Christ, embracing you in His name and bringing to you and all the world the voice of 

the sacred author of the Apocalypse, a voice of faith, hope, and love:  
 

P115: Opening Address of His All Holiness Ecumenical Patriarch Bartholomew at the 8th RSE 

Symposium.docx - 115:2 [Let us remember that whoever w..]  (13:13)   (Super) 

Códigos: [Sacralidad]  

No memos 
 

 Let us remember that whoever we are, we all have our part to play, our sacred 

responsibility to the future.  
 

P116: Patriarchal Greeting to the Conference of the European Council of Pastoral Care and 

Counseling.docx - 116:2 [The theme of your conference, ..]  (6:6)   (Super) 

Códigos: [Sacralidad]  

No memos 

 

The theme of your conference, “The Secular and the Sacred – Exploring a Spirituality 

for Our Time”, is not only interesting but also very timely and relevant 
 

P116: Patriarchal Greeting to the Conference of the European Council of Pastoral Care and 

Counseling.docx - 116:3 [On the contrary, one who lives..]  (9:10)   (Super) 

Códigos: [Sacralidad]  

No memos 

 

 

On the contrary, one who lives within the realm of “the sacred” is one who lives a life 

of holiness within the grace of Christ, the love of the Father and the communion of the 

Holy Spirit. One who lives this grace, love and communion continually endeavors to 

transcend the tangible and to participate in the visible and invisible blessings of God. 

One who lives a sacred life is in a continual journey toward the Eternal Kingdom of 

God. Such a journey though is not without difficulties and temptations. This should not 

cause despair. For in this journey one will find our Lord as a companion, just as His 

Disciples did on their way to Emmaus. Even though the eyes of one’s heart sometimes 

may be sealed because of everyday stress and anxiety, often obstructing one’s 

journey, our Lord will not forsake those of His flock. 
 

P116: Patriarchal Greeting to the Conference of the European Council of Pastoral Care and 

Counseling.docx - 116:4 [In your eagerness to seek out ..]  (12:12)   (Super) 

Códigos: [Sacralidad]  

No memos 

 

In your eagerness to seek out that which is sacred, remember that “blessed are the 

pure in heart, for they shall see God (Matthew 5:8)”.  
 

P116: Patriarchal Greeting to the Conference of the European Council of Pastoral Care and 

Counseling.docx - 116:5 [This is the diachronic spiritu..]  (12:12)   (Super) 

Códigos: [Sacralidad]  
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This is the diachronic spirituality that allows us to participate in the sacred presence of 

God.  
 

P117: Reflection on the Theme for the World Council of Churches General Assembly.docx - 

117:2 [The celebrant then continues: ..]  (4:4)   (Super) 

Códigos: [Sacralidad]  

No memos 

 

 The celebrant then continues: “Transform them into your sacred body and precious 

blood.” 
 

P117: Reflection on the Theme for the World Council of Churches General Assembly.docx - 

117:3 [This is followed by a profound..]  (4:4)   (Super) 

Códigos: [Sacralidad]  
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This is followed by a profoundly renewing moment of sacred silence. 
 

P117: Reflection on the Theme for the World Council of Churches General Assembly.docx - 

117:4 [Indeed, these differences are ..]  (12:14)   (Super) 

Códigos: [Sacralidad]  
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 Indeed, these differences are to be welcomed, honored, and embraced as unique 

pieces of a sacred puzzle, the mystery of God’s wonderful creation. 

Transformation as the Way of Community 

The healing of the heart leads to the way of community.  
 

P117: Reflection on the Theme for the World Council of Churches General Assembly.docx - 

117:5 [In the spiritual classics of t..]  (22:22)   (Super) 

Códigos: [Sacralidad]  

No memos 

 

In the spiritual classics of the Orthodox Church, transformation signifies a foretaste of 

the kingdom to come. It can never be fully realized or exhausted in this world; it 

always tends and extends towards the heavenly world, which informs and imbues this 

world with sacred meaning. 
 

P118: Religion and the Environment.docx - 118:2 [At first glance, it may appear..]  (6:6)   

(Super) 

Códigos: [Sacralidad]  
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At first glance, it may appear strange for a religious institution concerned with “sacred” 

values to be so profoundly involved in“worldly” issues 
 

P118: Religion and the Environment.docx - 118:3 [The sensitivity with which we ..]  (8:8)   
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 The sensitivity with which we handle the natural environment clearly mirrors the 

sacredness that we reserve for the divine.  
 

P124: Saving the Soul of the Planet.docx - 124:2 [Sacrifices will have to be mad..]  (31:31)   

(Super) 

Códigos: [Remedios y soluciones - Familia: Arquitectura ontológica] [Sacralidad]  
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Sacrifices will have to be made by all. Unfortunately, people normally perceive sacrifice 

as loss or surrender. Yet, the root meaning of the word has less to do with “going 

without” and more to do with “making sacred.” Just as pollution has profound spiritual 

connotations, related to the destruction of creation when disconnected from its 

Creator, so too sacrifice is the necessary corrective for reducing the world to a 

commodity to be exploited by our selfish appetites. When we sacrifice, we render the 

world sacred, recognizing it as a gift from above to be shared with all humanity – if not 

equally, then at least justly. Sacrifice is ultimately an expression of gratitude (for what 

we enjoy) and humility (for what we must share). 
 

P126: Sins Against Nature and God.docx - 126:2 [Although the time we have been..]  (12:12)   

(Super) 

Códigos: [Sacralidad]  

No memos 

 

Although the time we have been on the planet is insignificant in the context of the life 

of the planet itself, we have reached a defining moment in our story. Let us remember 

that, whoever we are, we all have our part to play, our sacred responsibility to the 

future. And let us remember that our responsibility grows alongside our privileges; we 

are more accountable the higher we stand on the scale of leadership. Our successes or 

failures, personal and collective, determine the lives of billions. Our decisions, personal 

and collective, determine the future of the planet. 
 

P130: The Sign of Jonah.docx - 130:2 [The iconographer of this sacre..]  (6:6)   (Super) 

Códigos: [Sacralidad]  

No memos 

 

The iconographer of this sacred image is Ioannis Kornaros. 
 

P130: The Sign of Jonah.docx - 130:3 [While this icon is abundantly ..]  (10:10)   (Super) 

Códigos: [Sacralidad]  

No memos 

 

While this icon is abundantly rich in symbolism, sacredness and significance, there are 

two scenes that are of particular value for our discussion of fisheries in the North Sea. 

The first of these scenes depicts Jonah being cast out of the mouth of a large beast of 

the sea, in accordance with the Biblical story. This is of course a powerful and profound 

image of the resurrection of life and the renewal of all things by the Risen Lord, who 

desires the salvation of all people and the life of the whole world. As it is well-known, 

one of the early symbolisms of Christ, through which Christians recognized and 
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greeted one another, was the sign of the fish. In Greek, fish is denoted by the word 

ichthys, a term whose initials spell out the phrase:  
 

P136: Unity as Calling.docx - 136:2 [Nevertheless, this sacred gift..]  (16:16)   (Super) 

Códigos: [Sacralidad]  

No memos 

 

 Nevertheless, this sacred gift of unity is something that also demands of us radical 

conversion and re-orientation so that we may turn humbly toward our common roots 

in the Apostolic Church and the communion of saints, but also so that we may entrust 

ourselves and submit to God’s heavenly kingdom and authority. Finally, however, unity 

obliges us to a common purpose in this age as we expect the age-to-come; for it 

commits us to a sacred ministry and mission in realizing that kingdom, as we declare 

in the Lord’s prayer, “on earth as in heaven.” Such is the sacred gift that we have 

inherited. This, too, is the sacred task that lies before us. Therefore “Let us go forth in 

peace” to proclaim the good news to the world. 
 

P137: Video Address of Ecumenical Patriarch Bartholomew to Participants of International 

Conference of the Young President.docx - 137:2 [Indeed, the Ecumenical Patriar..]  (12:12)   

(Super) 

Códigos: [Sacralidad]  

No memos 

 

Indeed, the Ecumenical Patriarchate has initiated numerous such dialogues of hope 

and love with other Christian confessions (such as the Roman Catholic Church and the 

Anglican Communion), as well as with other religious communities (such as the Jewish 

and Muslim faiths). Through both unofficial conversations conducted on a personal 

level between followers of the world’s great religions, and formal dialogues organized 

internationally by religious leaders and institutions, we have struggled to clarify 

centuries-old misunderstandings, while gradually preparing people’s hearts and minds 

for the possibility of peaceful coexistence and dignified cooperation among all people. 

Is this effort for encounter not something sacred? 
 

P142: Statement on Water.rtf - 142:4 [Moreover, their sustainability..]  (6:6)   (Super) 

Códigos: [Sacralidad]  
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Moreover, their sustainability and stewardship demand a proportionate legal and 

canonical obligation, which cannot be undermined or ignored. Any abuse of our earth’s 

resources – and, above all, of water as the source and symbol of life and renewal – 

contradicts our sacred and social obligation to other people, and especially those who 

live in poverty and on the margins of society. 
 

______________________________________________________________________ 
 

Código: Solidaridad {14-1}~ 

 

P19: Address During the Prayer for Peace in Novi Sad.docx - 19:9 [However, this applies to a 

suf..]  (5:5)   (Super) 
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However, this applies to a suffering people and not to those who acted as they have, 

since, for suffering people to have the last things more abundantly blessed than the 

first, in spite of all that has happened to them, they must not sin against the Lord, as 

Job himself did not, and must not return imprudence to God (Job 1: 22). 
 

P25: Address of Ecumenical Patriarch Bartholomew at the Environmental Symposium.docx - 

25:31 [As we shift our will we demons..]  (16:16)   (Super) 

Códigos: [Solidaridad]  
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As we shift our will we demonstrate a concern for the third world and developing 

nations. 
 

P56: Ecumenical Patriarch expresses sympathy and prayers to Japanese nation for recent 

tragedy and ongoing crisis.docx - 56:11 [Ecumenical Patriarch expresses..]  (1:15)   (Super) 

Códigos: [Solidaridad]  

No memos 

 
Ecumenical Patriarch expresses sympathy and prayers to Japanese nation for recent 
tragedy and ongoing crisis 

BARTHOLOMEW 

BY THE MERCY OF GOD 

ARCHBISHOP OF CONSTANTINOPLE-NEW ROME 

AND ECUMENICAL PATRIARCH  

To the Honorable Consul General of Japan in Istanbul, Mr. Katsuyoshi Hayashi, our 

dear friend: Grace and peace from above. 

It is with heavy heart that we communicate with Your Honor in order to convey our 

sincerest and fervent sympathy for the tragedy that has befallen your blessed and 

progressive nation in recent days. 

Together with the rest of the world, our attention has been focused on the devastation, 

death and suffering that resulted from the unprecedented earthquake and powerful 

tsunami of biblical proportion that so mercilessly struck Japan, with the inconsolable 

consequences of discovering and mourning the deceased, the overwhelming task of 

searching for and saving the missing, as well as the frightening prospect of securing 

and containing the damaged and dangerous nuclear reactors. 

Therefore, we write in order, through you, to express to your Government and Prime 

Minister Naoto Kan, our condolences on behalf of the Ecumenical Patriarchate but also 

our prayers for continued strength in the painful work of rebuilding the affected areas 

and restoring the spirit of your suffering nation. 

At the Ecumenical Patriarchate, March 21, 2011 

Prayerfully yours, 

+ BARTHOLOMEW 
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Archbishop of Constantinople-New Rome 

and Ecumenical Patriarch 

http://www.patriarchate.org/documents/2011japancrisis 
 

P77: Greetings of Ecumenical Patriarch Bartholomew to the International Conference.docx - 

77:2 [Greetings of Ecumenical Patria..]  (1:2)   (Super) 
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Greetings of Ecumenical Patriarch Bartholomew to the International Conference: 
"Twenty Years of Chornobyl Catastrophe. A Look to the Future” 

To the Esteemed Organizers and Participants of the International Conference, “Twenty 

Years of Chornobyl Catastrophe. A Look to the Future”: Grace be to you and peace 

from God. 
 

P77: Greetings of Ecumenical Patriarch Bartholomew to the International Conference.docx - 

77:3 [Greetings of Ecumenical Patria..]  (1:15)   (Super) 

Códigos: [Solidaridad]  

No memos 

 
Greetings of Ecumenical Patriarch Bartholomew to the International Conference: 
"Twenty Years of Chornobyl Catastrophe. A Look to the Future” 

To the Esteemed Organizers and Participants of the International Conference, “Twenty 

Years of Chornobyl Catastrophe. A Look to the Future”: Grace be to you and peace 

from God. 

From the Holy Mother and Great Church of Christ of Constantinople we convey to all of 

you our paternal salutation and Patriarchal blessing. 

The ancient spiritual bonds between Ukraine and the Ecumenical Patriarchate permit 

and indeed demand a constant mutual interest. Furthermore, we would re-emphasize 

all that we have declared at other times and in other forums concerning the necessity 

that the Orthodox Christians of Ukraine should proceed in harmony, and look forward 

with confidence in their ecclesiastical future and worthy past. Moreover, in line with 

current demands, that they should work creatively with other Christians and believers 

of other religious persuasions, toward common actions that signify healing of old 

wounds, and toward the crystallization and establishment of definite, positive 

objectives for the noble and glorious Ukrainian People and the wider region. 

As we write these things, we also hasten to pay our respects and, with fatherly solace, 

offer our sympathies upon the twentieth anniversary of the Chernobyl disaster. We 

offer fervent prayers for the blessed repose of the victims of the awful catastrophe, as 

well as for the comfort and healing of those who suffer still. And we pray for divine 

enlightenment for all those who, whether in science, technology, politics, or in other 

ways are involved with nuclear power. 

As is well known, the Ecumenical Patriarchate interprets the Biblical commandments 

http://www.patriarchate.org/documents/2011japancrisis
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and the Patristic legacy through the prism of current events and needs. 

The Ecumenical Patriarchate calls all people – both in and out of season – to be 

mindful of their responsibility to manage all things relating to the natural environment 

with greater respect. 

The Ecumenical Patriarchate encourages scientific research and blesses all those who 

work responsibly and within the full realization of their lofty mission, in order to 

contribute to uncovering and sustaining the potential that God has placed in the 

material creation for the service of humankind. 

The Ecumenical Patriarchate applauds every effort that contributes to the general 

advancing of humanity in a spiritual fraternity, one which is characterized by mutual 

respect, justice, and common concern for the peace and security of the whole world. 

Therefore, it is in this spirit that we congratulate your organization of this international 

conference and we extend our greetings to the esteemed participants. We pray for 

your every success and that your efforts may manifest the bonds that spring from 

good intentions, the results of reciprocity and mutual consultation. 

May the Grace of God and His infinite Mercy, together with our own paternal and 

Patriarchal blessing and benediction, be with you all. 

A.D. 2006, 17 April 

Fervent supplicant before God,  

+Bartholomew 

Archbishop of Constantinople and New Rome 

 
 

P79: Greetings of Ecumenical Patriarch Bartholomew to The Third Academic Meeting between 

Orthodoxy and Judaism.docx - 79:9 [Quite the contrary, the corrob..]  (8:8)   (Super) 
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Quite the contrary, the corroborated moving expressions of solidarity and support, 

shown in the past and also recently, towards the Jews living in this geographical area 

and suffering diverse persecutions, rather reinforce the hope that this God-pleasing 

task will beat fruit in the framework of a new and constructive rapprochement of 

Orthodox Christians and Jews living together under the same sky and in the same 

world. 
 

P80: Greetings of Ecumenical Patriarch Bartholomew Upon His Arrival in Batumi.docx - 80:10 

[Our main interest is not the S..]  (8:8)   (Super) 
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Our main interest is not the Sea in itself, but those who live in the surrounding 

regions, and in many cases our own brothers and sisters, who are in danger of losing 
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the one serious source of their income and livelihood. The solidarity of the human 

family compels each one of us to do, as much as we are able, whatever we can to save 

the Black Sea as a biotope. We have undertaken this circumnavigation of the Black Sea 

with select scientists, who are sailing with us so that they might sensitize all people to 

be vigilant in our conscience and active in facing this problem. 
 

P111: Message on the nuclear explosion at Fukushima.docx - 111:1 [Message on the nuclear 

explosi..]  (1:1)   (Super) 

Códigos: [Desastres humanos] [Solidaridad]  
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Message on the nuclear explosion at Fukushima 
 

P111: Message on the nuclear explosion at Fukushima.docx - 111:2 [It is with burdened and 

painfu..]  (2:9)   (Super) 
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It is with burdened and painful heart that the entire world is witnessing the drama of 

the tragic earthquake, which over the last days has afflicted Japan and cost numerous 

lives of our brothers and sisters. Moreover, it is with much anguish and sorrow that we 

behold the related devastation in the Land of the Rising Sun as well as in other nations 

of the Pacific. Every corner of the planet is offering prayers both for the repose of the 

departed souls and for the support of those who continue to be grieved and imperiled 

by the ensuing seismic tremors and ferocious tsunami. Lamentably, yet another 

calamitous consequence has struck the region with the explosion of the nuclear plant 

at Fukushima, rendering still more frightening the recent nightmare in Japan. 

 

The disastrous ramifications of this event will become more evident over the next 

days. Of course, with regard to the earthquake, no human response is adequate. The 

causes and results eclipse human words. Nevertheless, with regard to the explosion of 

the nuclear reactor and the aftermath of a nuclear adversity, there is indeed a 

response that we are called to make. With all due respect to the science and 

technology of nuclear energy and for the sake of the survival of the human race, we 

counter-propose the safer green forms of energy, which both moderately preserve our 

natural resources and mindfully serve our human needs. 

 

Our Creator granted us the gifts of the sun, wind, water and ocean, all of which may 

safely and sufficiently provide energy. Ecologically-friendly science and technology has 

discovered ways and means of producing sustainable forms of energy for our 

ecosystem. Therefore, we ask: Why do we persist in adopting such dangerous sources 

of energy? Are we so arrogant as to compete with and exploit nature? Yet, we know 

that nature invariably seeks revenge. 
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From the Ecumenical Patriarchate, we raise fervent prayers for our beloved Japanese 

people for the trial and tribulation it currently faces, while at the same time 

passionately appeal to all those responsible for a reconsideration of the nuclear policy 

of nations throughout the world. 

http://www.patriarchate.org/documents/ 
 

P124: Saving the Soul of the Planet.docx - 124:20 [The mention of New Orleans bri..]  (22:22)   
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The mention of New Orleans brings to mind another truth. Not only are we all 

connected in a seamless web of existence on this third planet from the Sun, but there 

are profound analogies between the way we treat the earth’s natural resources and the 

attitude we have toward the disadvantaged. Sadly, our willingness to exploit the one 

reflects our willingness to exploit the other. There cannot be distinct ways of looking at 

the environment, the poor, and God.  
 

P124: Saving the Soul of the Planet.docx - 124:19 [This is one of the reasons why..]  (23:23)   

(Super) 
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This is one of the reasons why we selected New Orleans as the site of our latest 

symposium; and this is why our visit there was in fact the second since the devastation 

of Hurricane Katrina. There, images of poverty abound, too close for comfort. We 

witnessed them in August of 2005 on the Gulf of Mexico; they are still evident over 

four years later – not only sealed forever in our memory, but soiling the Ward 9 to this 

day! How could the most powerful nation on earth appear so powerless in the face of 

such catastrophe? Certainly not because of lack of resources. Perhaps because of what 

St. Seraphim of Sarov once called “lack of firm resolve.” 
 

P124: Saving the Soul of the Planet.docx - 124:21 [The truth is that we tend – so..]  (24:47)   

(Super) 
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The truth is that we tend – somewhat conveniently – to forget situations of poverty 

and suffering. And yet, we must learn to open up our worldview; we must no longer 

remain trapped within our limited, restricted point of view; we must be susceptible to a 

fuller, global vision. Tragically, we appear to be caught up in selfish lifestyles that 

repeatedly ignore the constraints of nature, which are neither deniable nor negotiable. 

We must relearn the sense of connectedness. For we will ultimately be judged by the 

tenderness with which we respond to human beings and to nature. 

Surely one area of common ground, where all people of good will – of all political 

persuasion and every social background – can agree is the need to respond to those 

who suffer. Even if we cannot – or refuse to – agree on the root causes and human 

impact on environmental degradation; even if we cannot – or refuse to– agree about 

what would define success in sustainable development, no one would doubt that the 

consequences of climate change on the poor and disadvantaged is unacceptable. Such 

http://www.patriarchate.org/documents/
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denial would be inhumane at the very least and politically disadvantageous at worst. 

Of course, poverty is not merely a local phenomenon; it is also a global reality. It 

applies to the situation that has existed for so long in such countries as China, India, 

and Brazil? To put it simply, someone in the “third-world,” is the most impacted person 

on the planet; yet, that person’s responsibility is incomparably minute: what that 

person does for mere survival neither parallels nor rivals our actions in the “first-

world.”  

Many argue that the wealthy nations of the West became so by exploiting the 

environment –they polluted rivers and oceans, razed forests, destroyed habitats, and 

poisoned the atmosphere. But now that that the poorer nations are developing and 

improving the quality of life for their citizens – like the West did during the 19th and 

20th centuries – all of a sudden the rules are being changed and developing nations are 

being asked to make sacrifices the nations of the West never made as they were 

developing. They are being asked to reduce their impact on the environment – in other 

words, to curb their development. They are being asked to drive fewer cars, consume 

less oil, build fewer factories, raze fewer forests, and harm fewer habitats – all in the 

name of protecting the environment.  

Brothers and sisters – this simply cannot be. Not only is it unfair to ask the developing 

nations to sacrifice when the West does not – it is futile. They care not what we say – 

they watch what we do. And if we are unwilling to make sacrifices, we have no moral 

authority to ask others, who have not tasted the fruits of development and wealth, to 

make sacrifices. 

Fortunately, the West, and in particular America, is now showing that it recognizes 

this“inconvenient truth” – that if we are to save our planet, sacrifices must be made by 

all. The Obama administration, as you know, has been very active in this regard. The 

President has signed an Executive Order challenging government agencies to set 2020 

greenhouse reduction goals, and using the government’s $500 billion per year in 

purchasing power to encourage development of energy-efficient products and services. 

There are also many promising developments at the global level. Representatives of 

the 16 countries that emit the highest levels of greenhouse gases met recently in 

London to discuss the amount of aid they will give less-developed nations to help them 

adopt cleaner energy technology. And there are growing expectations that meaningful 

progress can be made as a result of the United Nations Climate Change Conference 

scheduled to take place in Copenhagen next month.  

Sacrifices will have to be made by all. Unfortunately, people normally perceive sacrifice 

as loss or surrender. Yet, the root meaning of the word has less to do with “going 

without” and more to do with “making sacred.” Just as pollution has profound spiritual 

connotations, related to the destruction of creation when disconnected from its 

Creator, so too sacrifice is the necessary corrective for reducing the world to a 

commodity to be exploited by our selfish appetites. When we sacrifice, we render the 

world sacred, recognizing it as a gift from above to be shared with all humanity – if not 

equally, then at least justly. Sacrifice is ultimately an expression of gratitude (for what 

we enjoy) and humility (for what we must share). 

For our part, in addition to our international ecological symposia, the Orthodox Church 

has decided to establish a center for environment and peace. Hitherto, the Ecumenical 

Patriarchate has endeavored to raise regional and global awareness on the urgency of 

preserving the natural environment and promoting inter-religious dialogue and 

understanding. Henceforth, the emphasis will be educational – on the regional and 

international levels. 

The Center for Environment and Peace is planned to be housed in a historical 

orphanage, on Büyükada, one of the Princess Islands near Istanbul. The building was 

once the largest and most beautiful wooden edifice in Europe, and it will embody a new 

direction in the initiatives of the Ecumenical Patriarchate. Whereas the orphanage was 
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at one time forcibly closed by Turkish authorities in an act of religious intolerance, it is 

highly expected to be returned to the Ecumenical Patriarchate through a just process 

in the European Court of Human Rights, which ruled in favor of returning this historic 

property of the Ecumenical Patriarchate. The purpose of the Center will be to translate 

theory into practice, providing educational resources to advance ecological 

transformation and interfaith tolerance.  

The Center will focus on climate change and the related changes needed in human 

behavior and ethics. It will serve as a source of inspiration and awareness for resolving 

religious issues related to the environment and peace, in cooperation with universities, 

and policy centers on both local and international levels. 

Dear friends, as we humbly learned very early on, and as we have repeatedly stressed 

throughout our ministry over the last twenty years, the environment is not only a 

political issue; it is also– indeed, it is primarily – a spiritual issue. Moreover, it directly 

affects all of us in the most personal and the most tangible manner. We can no longer 

afford to be passive observers in this crucial debate. 

In 2002, at the conclusion of the Adriatic Symposium, together with His Holiness, the 

late Pope John Paul II, we signed a declaration in Venice that proclaimed in optimism 

and prayer. Our conclusion was that: 

It is not too late. God’s world has incredible healing powers. Within a single 

generation, we could steer the earth toward our children’s future. Let that generation 

start now. 

Because – ΝΥΝ Ο ΚΑΙΡΟΣ -- now is the kairos – the decisive moment in human 

history, when we can truly make a difference. 

Because now is the kairos– when the consciousness of the world is rising to the 

challenge. 

Because now is the kairos– for us to save the soul of our planet. 

Because now is the kairos– there is no other day than this day, this time, this moment. 

Indeed, let it start now. 

May God bless all of us to bring our labors to fruition. 

Thank you. 

 
[1] The Brothers Karamozov (Harmondsworth UK: Penguin, 1982), vol. 1, 375-376 

376. 
http://www.patriarchate.org/documents/saving-the-soul-of-the-planet 
 
 

P126: Sins Against Nature and God.docx - 126:11 [Although we are halfway around..]  
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Although we are halfway around the world from this incident, our interest in it is 

deeply personal. We visited Louisiana and its bayous only four months after its 

devastation by Hurricane Katrina and we returned there just last October to convene 

our Eighth Religion, Science, and the Environment Symposium, "Restoring Balance: 

The Great Mississippi," in New Orleans. At that time, we noted: 
 
 

P142: Statement on Water.rtf - 142:8 [We passionately urge all peopl..]  (8:8)   (Super) 
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We passionately urge all people of good will to be conscious of their consumption and 

 

http://www.patriarchate.org/documents/saving-the-soul-of-the-planet
http://www.patriarchate.org/documents/saving-the-soul-of-the-planet
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the needs of other people. Find ways of protecting water – rivers, lakes, and oceans – 

so that communities and industries no longer pollute without being held accountable. We 

implore large corporations and businesses to seek alternative means of production, which 

do not pollute or harm our planet’s resources for the sake of mere profit. And we pray 

for world peace, particularly in the Middle East, where water is employed as a weapon of 

persecution and destruction. 
 

______________________________________________________________________ 
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P 4: Toast during the official banquet.docx - 4:4 [The beautiful city of Batumi, ..]  (6:6)   
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The beautiful city of Batumi, with its surrounding region, was always a major 

crossroads of peoples, religions and cultures. Commerce, in previous times, and 

thriving industry in more recent years, were influenced to a great extent by the city's 

natural link with the Black Sea, which was indeed a “Hospitable Sea”for all the people 

of the North and the South, the East and the West. Today, the beautiful coastline of 

the surrounding region of the city, which becomes crowded with thousands of tourists 

during the summer months, is in danger of losing its attraction because of the 

dangerous pollution of the Black Sea, into which radioactive and other harmful waste is 

emptied not only from countries surrounding the Black Sea coast, but even from those 

further a field.  
 

P 4: Toast during the official banquet.docx - 4:5 [The Black Sea, with the uncont..]  (7:7)   
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The Black Sea, with the uncontrolled and continuous outlet of radioactive and other 

kinds of waste from European countries, is in danger of being labeled as the most 

polluted sea in Europe. This has particularly dangerous consequences, not only for the 

peoples of the entire Black Sea area, but for all the Eastern Mediterranean, unless the 

necessary measures are taken in due time for its vital protection. The uncontrolled 

influx of radioactive and destructive waste-matter, primarily from countries to the 

north and the west, with principal channels the major rivers, just as the impossibility of 

their disposal through the very small and shallow outlets of the waters of the Black 

Sea, have rendered the deeper sections of its sea bed a dangerous depot of the waste 

of the countries of Central and Eastern Europe.  
 

P 4: Toast during the official banquet.docx - 4:6 [The theme of this internationa..]  (9:11)   
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The theme of this international ecological symposium is a responsible cry of agony for 

the visible danger of total catastrophe for the Black Sea, that natural source of life for 
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all the peoples of the Black Sea region. The undertaking of the Symposium by ship, 

with scientific reports presented by eminent scientific personalities combines, on the 

one hand, the living link with the problem and the necessary proposals for its solution, 

and on the other hand, the contact with the appropriate political and intellectual 

leaders of the Black Sea region, who live out the painful consequences of the 

continuously aggravated environmental crisis and who are willing to join us in the 

attempt to overcome the threat or disaster.  

The formulation of the main theme of the Symposium is in the form of a question. 

Obviously, this is not because the eventual danger is uncertain, but because our 

cooperation for the aversion of the danger must be constant and must be 

proclaimed in every quarter as a cry of agony for the future of the peoples of 

the Black Sea region. In this common effort, science will offer the correct processing of 

the necessary proposals for the control of the influence of radioactive and other 

polluted waste; religion will enhance the common conscience for every believer of our 

personal responsibility before God for guarding the integrity of divine creation; and the 

political leadership of the peoples will support, through every useful means, the 

protection of the natural resources of life for all the peoples of this region.  

Scientific research observes that the Black Sea is in danger, political leadership 

becomes receptive to the messages of the dangerous threat, and the peoples live out 

these tragic consequences in their everyday life. The reversal of this crisis is 

undoubtedly difficult, because it has become too much involved with the vicious circle 

of a consumer interpretation of the link between humanity and the ecological 

environment, but it is more than ever necessary, even if many years of hard struggle 

are needed. The cooperation of religious leaders with all the other factors and all the 

deployable means at their disposal, for the effective confrontation of this serious 

problem, will give to concrete proposals the dynamism of the faith of the peoples 

involved for the protection of the ecosystem from the plundering mania of 

contemporary humanity. 
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Caspian Sea region 
 

P 7: A Word of Welcome By Ecumenical Patriarch Bartholomew During the 4th Religious and 

Scientific Committee Preparatory Meeting for the Religion.docx - 7:13 [In many ways, the 

Caspian Sea ..]  (10:10)   (Super) 
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In many ways, the Caspian Sea bears a history marked by the influence of diverse 

civilizations. It stands at the point of encounter for two continents of the West and the 

East, namely Europe and Asia. It has provided cultural and material nourishment for 

the entire world. The Indo-European languages are believed to have been born near 

the shores of the Caspian. 
 

P 7: A Word of Welcome By Ecumenical Patriarch Bartholomew During the 4th Religious and 
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We know well the way in which the environment of the Caspian Sea has been 

degraded through years of neglect, and commercial exploitation. We know well the 

dangers that have resulted from a lack of regional environmental cooperation. The 

chemical pollution, the recent rise in water levels, the impact on fish stocks and 

biodiversity, the development of the offshore oil industry in the last few decades – all 

of these have been well documented and are generally acknowledged. At the same 

time, we know the central and critical significance of the Caspian Sea to the entire 

surrounding region. There is an urgent need for joint protection and sensitive 

management of this important Sea 
 

P 7: A Word of Welcome By Ecumenical Patriarch Bartholomew During the 4th Religious and 
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At the same time, we know the central and critical significance of the Caspian Sea to 

the entire surrounding region. There is an urgent need for joint protection and 

sensitive management of this important Sea. 
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 This is why the Ecumenical Patriarchate over the past years has undertaken 

significant projects aimed at raising environmental awareness world wide and 

encouraging people locally to deal with the ecological problems they face, problems 

which are first and foremost spiritual. The Halki Ecological Institute, an interdisciplinary 

learning opportunity for clergy, scientists, educators, journalists, and students, is one 

such initiative born of our previous multidisciplinary environmental consultations, in 

particular "Symposium II: 'The Black Sea in Crisis'." Our aim is to establish an 

environmental network throughout the Black Sea region involving all these disciplines 

and so it is with great enthusiasm that the Ecumenical Patriarchate, in collaboration 

with the committee of "Religion, Science, and the Environment", launches this 

inaugural session of The Halki Ecological Institute. We take profound spiritual pride in 

the institution of this new and bold environmental project and wish to commend and 
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thank our Sister Orthodox Churches from around the Black Sea who have embraced 

this program from its inception and have worked closely with us in order to realize this 

objective. We should also like to thank our sponsors, the coordinators and facilitators, 

and those who have worked tirelessly in the planning and organization of this Institute.  
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As we enter the Mediterranean, it is encouraging to recall the achievements of the Med 

Plan, detailed by Peter Haas in his book Saving the Mediterranean(Columbia, 1990). 
 

P10: Address during the official opening of the first international symposium.docx - 10:62 
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The climax of our celebrations will be the Divine Liturgy on the island of Patmos.  
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It is with great pleasure and emotion that we have come to the historic and beautiful 

city of Budapest, capital of the ancient Hungarian people, who next year will be 

celebrating the one-thousandth anniversary of the foundation of the Hungarian state 
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“Danube – A River of Life.” This symposium is taking place on a ship sailing on the 

Danube, on the two rivers, the Buda and the Pest, on which the beautiful city of 

Budapest was built. 
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I am sure that the Hungarian people, who reside along the banks of the Danube, have 

become fully conscious of the more general importance of keeping the Danube clean 

both for themselves but also for the peoples living around the Black Sea into which it 

flows. 
 

P16: Address Before the Minister for the Environment of Bulgaria and His Eminence 

Metropolitan Vidin on Board the Symposium Ship in Bulgaria.docx - 16:3 [Welcome to this 

ship of peace]  (4:4)   (Super) 
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Welcome to this ship of peace 
 

P16: Address Before the Minister for the Environment of Bulgaria and His Eminence 

Metropolitan Vidin on Board the Symposium Ship in Bulgaria.docx - 16:5 [The sub-theme of 
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The sub-theme of the symposium this year is “Danube – A River of Life,” which is why 

it is taking place on a ship sailing along the Danube. Our subject is clearly of interest 

to all countries situated along the Danube, one of which is yours.  
 

P16: Address Before the Minister for the Environment of Bulgaria and His Eminence 

Metropolitan Vidin on Board the Symposium Ship in Bulgaria.docx - 16:25 [The Danube, like 

all rivers, i..]  (9:9)   (Super) 
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The Danube, like all rivers, is God’s gift to humanity. 
 

P17: Address of Ecumenical Patriarch Bartholomew at The House of Parliament of 

Romania.docx - 17:17 [Scientific Symposium "Religion..]  (10:13)   (Super) 
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Scientific Symposium "Religion-Science-Environment" whose specific theme this year is 

that of the "Danube - A River of Life." 

The Danube is a superb gift of God to the person of Central and Eastern Europe 

because it has been indeed a source of life for all the peoples of Europe. In Roman 

times, the Danube marked the limit of the civilized world; and in Byzantine times, it 

was the natural bridge of communication between the peoples of the region and the 

civilized world. At all times the Danube has been the open way of constant 

transportation of material and spiritual goods among the peoples of North and South, 

of East and West. 

Indeed, through the transference of the capital of the Roman Empire from Rome to 

Constantinople, the great commercial artery of the Danube was connected both with 

the highest civilization of Byzantium and with the greatest commercial market of the 

then known world, that of Constantinople. Thus, the Danube served for centuries and 

to this day, through the richness and natural flow of its waters, both the natural and 

the spiritual dimension of the life of the peoples of Europe and of the East. This was 

particularly the case during the Christian period, but it still remains a source and hope 

of life for the people living beside it and for the people of Europe as a whole. 
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As a consequence, any indifference towards the vitality of "the river of life" on the part 

of those near to it or far from it could be described as a blasphemy to God the Creator 

and as a crime against humanity. This is because the death of its life is a threat to the 

life of all. The dumping of industrial, chemical or nuclear waste into the flow of the 

river of life constitutes an arbitrary, abusive, and certainly destructive interference on 

the part of humanity in the natural environment. For through the pollution or 

contamination of the waters of the river, a destruction is procured of the entire 

ecosystem of the broader region, which receives its life from unceasing 

communication, like communicating vessels, of the watery subterranean or 

supraterranean arteries of the earth. 
 

P17: Address of Ecumenical Patriarch Bartholomew at The House of Parliament of 

Romania.docx - 17:49 [The Danube is a superb gift of..]  (11:11)   (Super) 
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The Danube is a superb gift of God to the person of Central and Eastern Europe 

because it has been indeed a source of life for all the peoples of Europe 
 

P17: Address of Ecumenical Patriarch Bartholomew at The House of Parliament of 

Romania.docx - 17:51 [At all times the Danube has be..]  (11:11)   (Super) 
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At all times the Danube has been the open way of constant transportation of material 

and spiritual goods among the peoples of North and South, of East and West 
 

P17: Address of Ecumenical Patriarch Bartholomew at The House of Parliament of 

Romania.docx - 17:52 [Indeed, through the transferen..]  (12:12)   (Super) 
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Indeed, through the transference of the capital of the Roman Empire from Rome to 

Constantinople, the great commercial artery of the Danube was connected both with 

the highest civilization of Byzantium and with the greatest commercial market of the 

then known world, that of Constantinople. Thus, the Danube served for centuries and 

to this day, through the richness and natural flow of its waters, both the natural and 

the spiritual dimension of the life of the peoples of Europe and of the East. This was 

particularly the case during the Christian period, but it still remains a source and hope 

of life for the people living beside it and for the people of Europe as a whole. 
 

P18: Address During the Closing of the International Ecological Symposium in 

Thessaloniki.docx - 18:3 [The first page in the history ..]  (4:4)   (Super) 
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The first page in the history of saving the Black Sea from ecological devastation has 

been written. 
 

P19: Address During the Prayer for Peace in Novi Sad.docx - 19:5 [We are here in beloved 

Serbia ..]  (4:4)   (Super) 
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We are here in beloved Serbia in conjunction with the Third International Scientific 

Symposium “Religion, Science and Environment.” This symposium, originally planned 

for this year long before the recent tragic events, is dealing with the specific theme of 

“The Danube: A River of Life.” 
 

P19: Address During the Prayer for Peace in Novi Sad.docx - 19:13 [We further pray that God 

will ..]  (6:6)   (Super) 
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We further pray that God will grant everyone repentance and prudence in all things, so 

that even in this dreadfully tormented region of the Balkans,  
 

P19: Address During the Prayer for Peace in Novi Sad.docx - 19:16 [Furthermore, the Danube, 

which..]  (6:6)   (Super) 
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 Furthermore, the Danube, which has been disastrously wounded from the manifold 

responsibilities of human beings, will run the danger of ceasing to be a peaceful “river 

of life." 
 

P21: Address During the Official Opening of the Inaugural Session of the Halki Ecological 
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The beautiful Black Sea, around which so many renowned ancient civilizations 

flourished, constituted a very useful channel of communication between peoples and 

cultures throughout the centuries. Even more so, it is also a biotope, a living habitat, 

which for thousands of years existed under balanced conditions that allowed for the 

preservation of life both under the waters and on the region's surrounding shores; a 

life which was nourished by its natural recycling and which nourished its inhabitants as 

well.  

The linkage of the Black Sea with the Mediterranean via the Bosphorus also allowed 

the Mediterranean peoples to travel by sea to the North and, conversely, for those in 

the North to sail south. Even though there have been many military conflicts in this 

region, today we see that this mode of communication contributed to the cultural 

development of neighboring peoples. By means of the mighty flowing rivers, in 

particular the Danube, the Black Sea allowed communication among the peoples living 

inland, thus constituting a center of communication, the significance of which continues 

even until today. The fact that many rivers of Europe, Asia and Asia Minor flow into the 

Black Sea make it the recipient of the refuse settlement that these rivers deposit from 
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sources that surround them and even those that are remote.  

Unfortunately, the description by Herodotus about the primeval belief in the 

sacredness of rivers that existed among certain peoples living by them -- a belief 

imposed upon them for reasons of religious conviction, that they must not pollute the 

rivers -- is not a generally accepted credo of humankind. To this we must also add 

rational behavior, which refuses to respect the deeper and truer justification of such a 

principle and belief. The denial of that which is not rational, which in turn leads one to 

"reason" as the only criterion of truth, and having denied the pedagogical power of the 

myth with its higher rationality found hidden in its message, has led modern man to a 

shortsighted, selfish, and pettily opportunistic state. We experience the consequence of 

this state as a foretaste of our biological death, which unexpectedly comes upon us 

and for which we prepare ourselves by our own so-called rational energies, which are, 

in fact, foolish and irrational.  

The overproduction and over-consumption of toxic substances in both industry and 

agriculture – not to mention war – directs those substances that are non-degradable 

toward an inert and harmless body of rainwater intended to cleanse the surface of the 

earth and for irrigation, into the recipients of the flowing waters of the rivers, that is, 

into the oceans. The Black Sea in this case, being relatively small in size, is the 

recipient of a disproportionate quantity of pollutants. As a result, it is constantly and 

intensely being overburdened even more so than are the great Pacific and Atlantic 

Oceans. Indeed, this apparently is due to the industrialization, the over consumption, 

and the overall changes and condition of life of modern society.  

Causes and Cause 

Even if these reasons, indeed, contribute to the pollution of the Black Sea, we insist on 

characterizing them as “apparent causes,”because we consider the “true cause” to be 

the destruction of that which is religious piety within the human heart over and against 

the evil that can be carried by the rivers.  

This piety which the ancient peoples had, referred to by Herodotus, elevated them to a 

level of spiritual civilization higher than our own inasmuch as we do not have the 

delicateness of feelings and the sensitivities of our responsibility in facing our fellow 

human beings which these ancestors possessed. Thus, this entrenches us behind the 

egotistical pretension that our higher logic does not allow us to accept the sacredness 

of a natural thing such as a river. In this, we prove ourselves to be foolish and 

incapable of thinking on a plane higher than our small-minded reason in order to 

understand that the sacredness of rivers and of all creation exists and is a given, just 

as is the sacredness of the human person which nature, itself, is ordained to serve. All 

that was created “good” by the All Good Creator participates in the sacredness of its 

creator. Conversely, disrespect toward it is disrespect toward the Creator inasmuch as 

the arrogant destruction of a work of art is an insult to the artist who created it.  
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Consequently, if we desire to improve the situation, we must restore in the 

hearts of the members of our society the sensitivity that was held in the 

hearts of our ancestors, whom Herodotus mentions. In other words, we must 

restore respect to the truly existing sanctity of life, which is in peril because of our 

shortsighted and egotistical polluting actions.  

The riparian people are so numerous and so greatly dispersed, even among many 

nations, that there is no possibility of fully monitoring them. The successful method of 

avoiding river pollution, a method discovered by the early ancestors of Herodotus, not 

as a useful lie but as a most profound truth, is denied and rejected by some of us 

modern de-mythologizers and intellectualists as confusing the supernatural with the 

one-dimensional nature of the world, according to our deluded perception. The result is 

that we have allowed human individualism to act in a very shortsighted way, in as 

much as the transferal of pollution far away from us satisfies us, and we feel secure. 

Yet, we do not consider the fact that we are thus setting into motion a vicious circle of 

a mutual transferal of pollution and a vain struggle of repression and healing, where in 

fact only prevention can save the situation.  

Such prevention can only be achieved if all members of society regard it as their moral 

and above all their religious obligation not to cast their wastes upon other fellow 

human beings. This is understood and socially accepted as an obligation of life. Yet it 

must be expanded also to our broader economic and biomechanical moral conduct.  

The Wonder of Creation 

We are therefore obliged to recall the concept and the ontological acceptance of the 

sacred in our daily life, and especially wherever we would not otherwise recognize its 

place, namely in our commercial and professional activity. This is also the reason why 

the Ecumenical Patriarchate, which has a purely religious mission, is mobilizing and 

sometimes initiating efforts for the protection of the environment, which at first glance 

seem to refer only to the material world.  

However, this superficial evaluation is not true, because on the one hand the 

protection of the environment is not for us a mere worship of nature; it is not 

the adoration of creation, but the veneration of the Creator. On the other 

hand it is an invitation for all of us to accept the sacred and the holy in our 

life.  

In this sense, all of our theologians and clergy, who have recently admired the beauty 

and diversity of our natural environment, must become conscious of the fact and 

convey the message that the life of our faithful should not be exhausted in individual 

morality, but should be extended out of love to the avoidance of those long-term 

consequences which may harm our fellow human beings who live hundreds of miles 

from us. Our Lord has taught us that our righteousness must exceed the righteousness 

of the scribes and the Pharisees, or, at least that of those whom Herodotus referred to 
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as the ancient Persians, who neither spat nor washed their hands in the river, and who 

also encouraged others to do likewise, out of great respect for the rivers (Kleio, par. 

138).  

We are certain that the “Halki Ecological Institute” will offer you the opportunity and 

the motivation to study more deeply not only the technical and humanitarian 

parameters of the problem of the pollution of the Black Sea and every other natural 

environment, but also its Christian and theological perspective. This will enable you to 

become interested and more deeply conscious of your mission to work with love and 

piety, and to cooperate with each person dealing with the subject of the environment, 

for its protection from actions that create pollution and destroy the environment. This 

sensitization of ourselves and of those around us, especially those who direct the great 

pollutants, together with the voluntary avoidance of ecologically destructive lifestyles 

by members of our society, and their influence over those who do not accordingly 

conform, constitutes the most fruitful way of environmental correction and of revival 

for the Black Sea and every burdened ecosystem.  

We repeat once again from this position our invitation to all of you - to the Orthodox 

and other Churches, and to the religious leaders of the faiths in the neighboring region, 

as well as in the depths of Europe, Asia, and Asia Minor, from where rivers transfer 

pollution and especially toxic wastes into the Black Sea - to convey to all peoples the 

need to raise their awareness about such pollution, to the level at least of those people 

who some 2500 years ago would not even wash their hands in the rivers.  

We thank all those who are mobilized together with us for the reintroduction of the 

sense of sacredness as the guideline for our life, as well as all those who from 

whatever position carry on the struggle for the preservation of life in the Black Sea, 

thereby contributing to and assisting our neighboring peoples.  
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The linkage of the Black Sea with the Mediterranean via the Bosphorus also allowed 

the Mediterranean peoples to travel by sea to the North and, conversely, for those in 

the North to sail south. Even though there have been many military conflicts in this 

region, today we see that this mode of communication contributed to the cultural 

development of neighboring peoples. By means of the mighty flowing rivers, in 

particular the Danube, the Black Sea allowed communication among the peoples living 

inland, thus constituting a center of communication, the significance of which continues 

even until today. The fact that many rivers of Europe, Asia and Asia Minor flow into the 

Black Sea make it the recipient of the refuse settlement that these rivers deposit from 

sources that surround them and even those that are remote.  
 

P21: Address During the Official Opening of the Inaugural Session of the Halki Ecological 
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The Black Sea in this case, being relatively small in size, is the recipient of a 

disproportionate quantity of pollutants. As a result, it is constantly and intensely being 

overburdened even more so than are the great Pacific and Atlantic Oceans 
 

P21: Address During the Official Opening of the Inaugural Session of the Halki Ecological 
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Even if these reasons, indeed, contribute to the pollution of the Black Sea, we insist on 

characterizing them as “apparent causes,”because we consider the “true cause” to be 

the destruction of that which is religious piety within the human heart over and against 

the evil that can be carried by the rivers.  
 

P21: Address During the Official Opening of the Inaugural Session of the Halki Ecological 
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The riparian people are so numerous and so greatly dispersed, even among many 

nations, that there is no possibility of fully monitoring them 
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The Wonder of Creation 

We are therefore obliged to recall the concept and the ontological acceptance of the 

sacred in our daily life, and especially wherever we would not otherwise recognize its 

place, namely in our commercial and professional activity. This is also the reason why 

the Ecumenical Patriarchate, which has a purely religious mission, is mobilizing and 

sometimes initiating efforts for the protection of the environment, which at first glance 

seem to refer only to the material world.  

However, this superficial evaluation is not true, because on the one hand the 

protection of the environment is not for us a mere worship of nature; it is not 

the adoration of creation, but the veneration of the Creator. On the other 

hand it is an invitation for all of us to accept the sacred and the holy in our 

life.  

In this sense, all of our theologians and clergy, who have recently admired the beauty 

and diversity of our natural environment, must become conscious of the fact and 
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convey the message that the life of our faithful should not be exhausted in individual 

morality, but should be extended out of love to the avoidance of those long-term 

consequences which may harm our fellow human beings who live hundreds of miles 

from us. Our Lord has taught us that our righteousness must exceed the righteousness 

of the scribes and the Pharisees, or, at least that of those whom Herodotus referred to 

as the ancient Persians, who neither spat nor washed their hands in the river, and who 

also encouraged others to do likewise, out of great respect for the rivers (Kleio, par. 

138).  

We are certain that the “Halki Ecological Institute” will offer you the opportunity and 

the motivation to study more deeply not only the technical and humanitarian 

parameters of the problem of the pollution of the Black Sea and every other natural 

environment, but also its Christian and theological perspective. This will enable you to 

become interested and more deeply conscious of your mission to work with love and 

piety, and to cooperate with each person dealing with the subject of the environment, 

for its protection from actions that create pollution and destroy the environment. This 

sensitization of ourselves and of those around us, especially those who direct the great 

pollutants, together with the voluntary avoidance of ecologically destructive lifestyles 

by members of our society, and their influence over those who do not accordingly 

conform, constitutes the most fruitful way of environmental correction and of revival 

for the Black Sea and every burdened ecosystem.  

We repeat once again from this position our invitation to all of you - to the Orthodox 

and other Churches, and to the religious leaders of the faiths in the neighboring region, 

as well as in the depths of Europe, Asia, and Asia Minor, from where rivers transfer 

pollution and especially toxic wastes into the Black Sea - to convey to all peoples the 

need to raise their awareness about such pollution, to the level at least of those people 

who some 2500 years ago would not even wash their hands in the rivers.  

We thank all those who are mobilized together with us for the reintroduction of the 

sense of sacredness as the guideline for our life, as well as all those who from 

whatever position carry on the struggle for the preservation of life in the Black Sea, 

thereby contributing to and assisting our neighboring peoples.  
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revival for the Black Sea and every burdened ecosystem.  
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We repeat once again from this position our invitation to all of you - to the Orthodox 

and other Churches, and to the religious leaders of the faiths in the neighboring region, 

as well as in the depths of Europe, Asia, and Asia Minor, from where rivers transfer 

pollution and especially toxic wastes into the Black Sea - to convey to all peoples the 

need to raise their awareness about such pollution, to the level at least of those people 

who some 2500 years ago would not even wash their hands in the rivers. 
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preservation of life in the Black Sea, 
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 The Halki Ecological Institute, an interdisciplinary learning opportunity for clergy, 

scientists, educators, journalists, and students, is one such initiative born of our 

previous multidisciplinary environmental consultations, in particular "Symposium II: 

'The Black Sea in Crisis'." Our aim is to establish an environmental network throughout 

the Black Sea region involving all these disciplines and so it is with great enthusiasm 

that the Ecumenical Patriarchate, in collaboration with the committee of "Religion, 

Science, and the Environment", launches this inaugural session of The Halki Ecological 

Institute. We take profound spiritual pride in the institution of this new and bold 

environmental project and wish to commend and thank our Sister Orthodox Churches 

from around the Black Sea who have embraced this program from its inception and 

have worked closely with us in order to realize this objective. We should also like to 

thank our sponsors, the coordinators and facilitators, and those who have worked 

tirelessly in the planning and organization of this Institute.  
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 It is well known that acid rain, which comes from sulfur dioxide produced in the 

mining station of Sudbury in Ontario, Canada, has from 1888 to this day destroyed two 

million acres of surrounding coniferous forests. The nearby region does not have even 

a trace of vegetatio 
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In September of 1995, together with His Royal Highness Prince Philip of Edinburgh, we 

organized a floating Symposium in the Aegean, starting from the island of Patmos, in 

order to celebrate the 900thanniversary of the Book of St. John’s Revelation. 
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The deliberations of the Black Sea Symposium made it abundantly clear that the 

pollution of this sea largely depends on the pollutants washed up by the rivers. T 
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At the conclusion of the Black Sea Symposium a systematic environmental education 

created a network of concerned clergy, journalists, and teachers from the Black Sea 

region. Today, an initiative to create a similar environmental network is gaining ground 

in the Danubian countries, with the participation of various Churches, in conjunction 

with the Danube Carpathian Program of the Worldwide Wildlife Fund (WWF). This 

network will preserve alive the ecological initiative and strengthen the cooperation 

among the peoples of the region. 

A further Symposium is scheduled for the Baltic Sea. This Symposium will direct its 

attention to one of the more burdened coastal environments of our planet. The Baltic 

Sea has suffered both from the development and wealth of some countries in the 

region, as well as from the poverty of certain others. This Symposium will endeavor to 

underline the significance of a common effort and formation of a common ethic 
 

P25: Address of Ecumenical Patriarch Bartholomew at the Environmental Symposium.docx - 

25:68 [We are proud that the effort t..]  (7:7)   (Super) 

Códigos: [Territorialidad - Familia: Arquitectura ontológica]  

No memos 

 

We are proud that the effort to restore the damaged beauty of Santa Barbara's seas, 

was led by Orthodox Christians, Dan and Candy Randopoulos. 
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on the Black Sea ecological crisis, that included participation of all the nations that 

border the sea. 
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With this understanding, the core of our concerns for the Black Sea and the 

environmental dangers threatening it is focused on those people who live in the 

surrounding regions of the Black Sea, and not on the Black Sea in itself. In as much as 

we are interested in preventing a catastrophe of the Black Sea as a biotope, we declare 

that our most vivid concern is for our fellow human beings who dwell either near or far 

from it and who may not be aware of the danger that threatens their life, health and 

livelihood, from the disruption of the natural ecological balance of the Black Sea 
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This action constitutes a conscious decision, aimed at sensitizing individuals and whole 

peoples about the significance of the biotope of the marine region of the Black Sea for 

their life. For, environmental change and ruin on such a vast sea-wide scale, through 

the thoughtless contribution of many, wreaks vengeance on itself over a long period of 

time in every conceivable way.  
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The Black Sea is spoiled and its biotope destroyed as a result of the indifference of 

countless people, each of whom contributes to the unfortunate result, to a greater or 

lesser extent 
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Without it, facing problems such as those of the Black Sea would be impossible. 
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 Each of us here is concerned with one and the same thing: to achieve a whole and 

healthful Black Sea as expeditiously as possible, for the benefit of all  
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It is a source of great joy for us once again to visit Finland, which we love and have 

visited many times in the past, retaining the warmest impressions and memories. 
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The institution of these sea-born Symposia,  
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the Baltic Sea as a common heritage and shared responsibility of the surrounding 

countries 
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the Baltic Sea as a common heritage and shared responsibility of the surrounding 

countries. The significant number, as well as the scientific and moral authority of the 

participants guarantee the high level of the research, discussions and results. 
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This indifference has disturbed the ecosystems and in many cases caused their 

destruction, with very unfavourable results for humankind, such as the destruction of 

fisheries and agriculture in some places, the pollution of the atmosphere and waters by 

toxic materials, and other reversals of the natural environmental balance, which is 

necessary for the regular and healthy life of humanity. 
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Memo: [Oceanos y agua]  

 
Address of Ecumenical Patriarch Bartholomew on the Eve of World Oceans Day to the 
Fifth Religion, Science and the Environment Symposium in Stockholm, Sweden 
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The world's oceans, coastal waters, enclosed seas and estuaries abound with the gift of 

life. The vast blue oceans are God's Creation no less than the land, no less than these 

tiny oceans, and not less than we ourselves are. 
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The oceans are the earth's major shapers of climate, to whose existing patterns our 

societies have adapted. More than half of humanity lives within 100 kilometres of the 

coast, and where we live reflects our affinity for the gifts that the oceans provide. The 

health of the oceans is essential to human well-being, to biological diversity and to the 

stability of our world's climate. And the oceans are home to countless species of life, 

from great whales that are loved by all to tiny creatures that only God knows. 

But the health of the oceans and seas is severely threatened. We overfish. We pollute. 

We have nearly exhausted our seas. 

The Baltic Sea, on which this city is built, suffers from and is being stifled by humans. 

Once we were few and the sea seemed vast; but now we are exceedingly numerous, 

and yet the Baltic has not grown. We surround it, and this surrounded sea feels the 

seasonal pulse of human life. Our species has harmed the life of this beautiful and 

once-bountiful sea. 

The Baltic Sea is a microcosm of the world's oceans. It is one of many seas bordering 

the interconnected basins of the world's oceans. The Baltic's waters may have 

originated in rain fallen over Germany or Poland or Estonia, and brought to it by a 

hundred rivers. Nevertheless, when these waters leave the Baltic, they will most 

certainly touch the tropical shores of Indonesia, the ice-bound coasts of Antarctica and 

the darkest waters of the Challenger Deep before the end of time. There is truly only 

one ocean, with all its parts interconnected, just as there is only one Spirit, which 

unites us all. 

So what we do to the oceans, God's vast blue Creation, we also do to God's other 

creations, including ourselves. Once we humans did not know that we could harm 

God's Creation. The oceans, especially, seemed so vast as to be invulnerable. 
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But now we know differently. We know how fragile is our precious Earth and its 

oceans. We know how essential they are to sustaining our bodies, our minds, our 

hearts and our spirits. And we know that the oceans, even in their vastness, are 

feeling the crushing burden of humans' callous ignorance. 

We fish their depths to exhaustion, we fill them with pollution, we reshape their shores 

with little concern for their ability to endure. From the Baltic Sea to the remotest 

Southern Ocean seamounts, we have reduced the oceans’ miraculous biodiversity. 

The oceans are in peril. They cannot protect themselves. But God has endowed 

humankind with the knowledge to rectify our mistakes, and we are, each one of us, 

given the choice of what we will do. 

To protect the oceans is to do God's work. To harm them, even if we are ignorant of 

the harm we cause, is to diminish His divine Creation. We can stop over-fishing and 

destructive fishing methods so that the miracle of the fishes will endure for future 

generations. We can stop pollution so that the seas can recover from poisoning and 

from life-choking nutrients produced by our cities and farms and industries. We can 

establish sanctuaries in the sea where we agree to do no harm of any kind. 

If we can find the faith to love each other and to love God, then we can find the faith 

to help His vast water planet live and flourish. On this eve of World Oceans Day, we 

invite all of you to join us in pledging to protect the oceans as an act of devotion, 

whatever your religion may be. If we love God, we must love His Creation. 

We thank you and we invoke upon you all the abundant grace and infinite mercy of the 

Divine Creator. 
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The Baltic Sea, on which this city is built, suffers from and is being stifled by humans. 

Once we were few and the sea seemed vast; but now we are exceedingly numerous, 

and yet the Baltic has not grown. We surround it, and this surrounded sea feels the 

seasonal pulse of human life. Our species has harmed the life of this beautiful and 

once-bountiful sea. 

The Baltic Sea is a microcosm of the world's oceans. It is one of many seas bordering 

the interconnected basins of the world's oceans. The Baltic's waters may have 

originated in rain fallen over Germany or Poland or Estonia, and brought to it by a 

hundred rivers. Nevertheless, when these waters leave the Baltic, they will most 

certainly touch the tropical shores of Indonesia, the ice-bound coasts of Antarctica and 

the darkest waters of the Challenger Deep before the end of time. There is truly only 

one ocean, with all its parts interconnected, just as there is only one Spirit, which 
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unites us all. 
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the sacred island of Patmos in the Aegean Sea. And it was in the Aegean that we 

commenced, in 1995, an ambitious program of integrating current scientific knowledge 

about the oceans with the spiritual approach of the world's religions to water, 

particularly the world's oceans. 
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In 1997, we pursued our ecological odyssey on the Black Sea, where in a journey of 

over 1,000 nautical miles, through the lands and seas of 2,500 years of Greek colonies 

and the Roman, Byzantine and Ottoman Empires, we ended in Thessaloniki, the 

cultural capital of Europe for that year. Currently in the City (Istanbul) we are 

experiencing great joy and enthusiasm as we are all preparing for its celebration as the 

European Capital of Culture in the year 2010. The City, which has a long history, was a 

crossroads for gatherings of people and served as a place of cohabitation of diverse 

religions and cultures. This past week, we attended a luncheon hosted by the Prime 

Minister of Turkey in honor of the Prime Minister of Spain. As it is public knowledge, 

both are co-sponsors of the Alliance of Civilizations under the auspices of the United 

Nations. We heard their wonderful speeches which were harmonious with the 

diachronic tolerant spirit our City. Since Thessaloniki was the Culture Capital of Europe, 

we have traversed the Danube, the Adriatic Sea, the Baltic Sea, the Amazon, the Arctic 

Sea, and we are making preparations even now to sail the Nile in Egypt and to the 

Mississippi River in the United States. 
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The genesis of our initiative grew on the island that gave humanity the Apocalypse, 

Book of Revelation, the sacred island of Patmos in the Aegean Sea. And it was in the 

Aegean that we commenced, in 1995, an ambitious program of integrating current 

scientific knowledge about the oceans with the spiritual approach of the world's 

religions to water, particularly the world's oceans. 
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In 1997, we pursued our ecological odyssey on the Black Sea, where in a journey of 

over 1,000 nautical miles, through the lands and seas of 2,500 years of Greek colonies 

and the Roman, Byzantine and Ottoman Empires, we ended in Thessaloniki, the 

cultural capital of Europe for that year. Currently in the City (Istanbul) we are 

experiencing great joy and enthusiasm as we are all preparing for its celebration as the 

European Capital of Culture in the year 2010. The City, which has a long history, was a 

crossroads for gatherings of people and served as a place of cohabitation of diverse 
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religions and cultures. This past week, we attended a luncheon hosted by the Prime 

Minister of Turkey in honor of the Prime Minister of Spain. As it is public knowledge, 

both are co-sponsors of the Alliance of Civilizations under the auspices of the United 

Nations. We heard their wonderful speeches which were harmonious with the 

diachronic tolerant spirit our City. Since Thessaloniki was the Culture Capital of Europe, 

we have traversed the Danube, the Adriatic Sea, the Baltic Sea, the Amazon, the Arctic 

Sea, and we are making preparations even now to sail the Nile in Egypt and to the 

Mississippi River in the United States. 
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as we also underscored in the recent "Bosphorus Declaration"  
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Owing to a growing awareness of the impending environmental catastrophe, the 

Ecumenical Patriarchate voiced its environmental concerns in the most clear terms. In 

1994, we convened the Environmental and Religious Education Seminar in Heybeli, at 

the site of the closed Theological School of Chalki. Since 1995, the Ecumenical 

Patriarchate convened six water-borne symposia to study the fate of waters, which 

cover seven-tenths of the earth’s surface. We have brought together scientists, 

environmentalists, policy-makers and religious leaders aiming to high light crucial and 

specific issues. In this way we have been trying to draw attention of the world 

community to the degradation of the Aegean Sea, the Black Sea, the Danube River, 

the Adriatic Sea, the Baltic Sea and the Amazon River. Our 7th Symposium entitled 

“The Arctic : Mirror of Life” is scheduled to take place in Greenland in September 2007.  
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Closing Address of Ecumenical Patriarch Bartholomew at the Sixth Ecological 
Symposium on the Amazon River 

July 20, 2006 

Beloved friends, 

We have, with the grace of God, arrived at the end of our symposium on the Amazon, 

which has at once been a pilgrimage, a time of learning and reflection, and an 

opportunity for joyful fellowship with our Brazilian hosts, to whom we express our 

profound appreciation for their warmth, generosity and openness of heart.  
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In our Mediterranean homeland, it comes naturally to represent the soul’s need for 

communion with God as a longing for water: “My soul thirsts for Thee like a dry and 

thirsty land” (Ps. 142:6). 
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If, by the grace of God, we are able to proceed with our plan for a symposium in the 

Arctic next year, 
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At the mouth of this great Amazon River, there is a city called Belem, 
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From Australia to the Cape Horn of Africa, we learn of regions experiencing prolonged 

drought, which result in the desertification of formerly fertile and productive areas, 

where the local populations suffer from extreme hunger and thirst. From Latin America 

to the heart of Eurasia, we hear of melting glaciers, on which millions of people depend 

for water supply. 
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 The collaboration of science and religion at these Symposia organized in different 

regions of the planet 
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 Recent floods in Europe, India and Russia, as well as those occurring during this year 

or previously in other parts of the earth, all bear witness to the disturbance of the 

climactic conditions caused by global warming.  
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 as a day of prayer for the environment, by the Great Church of Christ, the Mother 

Church of Constantinople, reveals the great significance for humanity of the physical 

world which was created by God. 
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The beginning of the ecclesiastical year, sanctified by the traditional celebration of the 

Indictus, also constitutes a characteristic juncture in the life of the entire creation that 

surrounds us. This juncture is known, at least to those residing in the northern 

hemisphere of our planet, as the commencement of autumn; to those living in the 

southern parts of the world, it is known as the beginning of spring. 
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“The earth, having no tongue cries out sighing, why are you people polluting me with 

many evil things?” (Troparion- 9th ode - for the earthquake of October 26) 

In a very pictorial way, the holy hymnographer Joseph presents the earth as grieving 

and protesting voicelessly for the many evils with which we burden her. If this holy 

hymnographer thought back then that the pollution of earth by humankind would 

cause the wrath of God, today, humanity in its entirety should all the more realize our 

ultimate destructive behaviour against the creation of God.  

Certainly, the earth was created well-equipped to offer shelter to the human beings 

and was ordered by God to cover their needs. However, we do not draw from earth’s 

resources what we need in moderation, so that we allow its productive ability to 

remain sound and intact; instead, we are depleting her natural resources. We draw so 

much to such excess and in such rough ways that we weaken her abilities and destroy 

all future production of natural resources. In doing so, we resemble those who act 

greedily, and who, when in need of collecting wood, destroy both the trees and the 

forest and, thus, deprive themselves of the opportunity to collect more wood in the 

future. It is a known historical fact that many areas of the earth that had once 

been sites of developed civilizations, ended up in total devastation. 

This phenomenon of devastation, which unfolded slowly in earlier times, is 
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progressing in our times at a high speed. Vast expanses around polluting factories 

and industrial zones that emit toxic waste have already been deadened, and the 

number of such dead expanses is constantly growing. Huge regions have been made 

subject to deforestation in order to be used as cultivation grounds, but the utilization 

of toxic pesticides has destroyed any form of sprouting, except for the object needed. 

These non-biodegradable toxic pesticides enter the water-air cycle and pollute the 

springs and rivers causing severe problems to human health. In regard to the 

consequences of these methods employed and materials used, greed and negligence 

take their revenge. While we work hard to increase the productive ability of our planet, 

we, on the other hand, destroy it. Astronauts who have observed the whole earth from 

a distance while in orbit, drew humankind’s attention to the fact that huge expanses of 

it have been deforested and will end up in devastation. 

The aforementioned holy hymnographer Joseph personifies earth, which, addressing 

man, complains that the Master of humankind and God whips her instead of him, for 

God wants to spare the human being; the earth, however, bemoans her suffering due 

to humankind’s mistakes and cries to people: “Come to your senses and appease God 

in repentance.” This invitation is quite timely. We must realize the forthcoming danger; 

we must understand its causes and acknowledge our responsibility. We must aim to 

appease God, not through words and small sacrifices, but through courageous 

acts and large sacrifices. For the promise of the Lord that we will receive back 

in multiple that which we sacrifice, applies here as well.  

The Mother Church is fully aware of the dangers that threaten the earth and our 

surrounding natural environment brought about by both the natural ramifications of 

human acts but, mostly, by the moral consequences of human crimes; therefore, the 

Mother Church established the 1st of September as a day of prayer for the 

environment. Prayer appeases God, however there is also a validity in the saying of 

ancient Greeks “In addition to asking for help from goddess Athena offer also your own 

effort.” This saying is similar to the biblical phrase “The effectual fervent prayer of a 

righteous man avails much” (James 5:16). The importance of this sentence lies on the 

word “effectual”, which means that the prayer is more powerful when accompanied by 

actions for the one for whom we are praying. For there is no vindication for the one 

who says “Lord, Lord”, but rather for the one who does the will of God. In our 

discussion, it is evident that the will of God mandates the preservation of the eternal 

yielding of our natural resources, respect toward the natural creation of God and our 

future generations, and the reversal of our destructive behaviour against the very good 

natural environment that was given to us by God.  
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In the five summer seminars that were held annually from 1994-1998 at the 

Theological School on the Island of Halki, we learned about the close connections 

between environmental issues and education, ethics, communication, justice, and 

poverty. And in the five international symposia held biannually from 1995 to date, we 

have explored the impact of our wasteful lifestyle on the waters of the Aegean Sea, the 

Black Sea, the Danube River, the Adriatic Sea, and the Baltic Sea. Together with 

theologians, scientists, politicians and journalists, we recognized in a tangible manner 

the responsibility that we all bear - before one another, before our world, and before 

our God - for the destruction of our world’s natural beauty, for the depletion of the 

earth’s resources, and for the devastation of our planet’s diversity. 
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For its part, the Ecumenical Patriarchate, in addition to proclaiming September 1 as the 

annual day of prayer for the environment, successfully organized "Symposium II: the 

Black Sea in Crisis," in collaboration with other interested parties. In continuation of 

this effort, the Patriarchate established the Halki Ecological Institute, which was held 

successfully this year, and which aims at preparing capable people in the countries and 

churches surrounding the Black Sea to strive in their respective regions to rouse their 

leaders and people concerning the danger of the impending death of the Black Sea and 

the general threat of irreparable and harmful damage to the environment. For this 

reason, the Patriarchate is currently preparing a Third International Ecological 

Symposium, this time on the Danube, which is a significant source of the pollution for 

Black Sea, and which has also undergone enormous ecological alterations and 

disasters because of the recent dramatic bombings. 
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First Address of Ecumenical Patriarch Bartholomew to the Sixth Ecological 
Symposium on the Amazon River, "The Fragile Beauty of the World" 
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It is with great pleasure that we welcome you all, dignitaries and delegates, to the 

official opening of Symposium VI, entitled “Amazon, Source of Life.” Since 1995, five 

water-borne symposia have been organized in major water bodies of Europe: the 

Aegean Sea, the Black Sea, the Danube River, the Adriatic Sea, and the Baltic Sea. 
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The participation of regional and international representatives of the scientific, 

religious, and media worlds ensure that the message and outcomes of our symposium, 

with regard to crucial and specific issues will be brought to the attention of the world 

community. The present Symposium is honoured by the joint patronage of His 

Excellency Mr Kofi Annan, Secretary General of the United Nations.  

This symposium is in many ways both historical and unique. It is the first time that our 

initiatives have ventured beyond European boundaries but our gathering underlines – 

on a broader, global level – the critical role of the Amazon River for the future of our 

planet. This river comprises a microcosm of our planet. In its waters, we observe many 

of the world’s ecological issues. We are humbled in its presence. We have come to 

listen to its story, to learn from its history, to admire its fragile beauty, and to gain 

hope for the entire world from its resilience. 

We are conscious of the consequences of human activity on the Brazilian rainforest. 

Environmental issues are very much at the forefront of daily news. We hear of air and 

water pollution, of global warming and the threatened extinction of numerous animal 

or plant species. The statistics are indeed alarming. How should we react? What do 

they mean for development, and for the ways we are accustomed to living? 

Every product we make and enjoy (from the paper we work with, to processed meat 

and the soy beans that sustain its industry), every tree we fell, every building we 

construct, every road we travel, definitively and permanently alters creation. At the 

basis of this alteration – or perhaps we should characterize it as abuse – of creation is 

a fundamental difference between human, natural, and divine economies. In the 

Orthodox tradition, the phrase“divine economy” is used to describe God’s extraordinary 

acts of love and providence toward humanity and creation. “Economy” is derived from 

the Greek word “oikonomia,” which implies the management of an environment or 

household (oikos), which is also the root of the word “ecology” (oikologia). Let us 

consider, however, the radical distinction between the various kinds of economy. Our 

economy tends to use and discard; natural economy is normally cyclical and 

replenishes; God’s economy is always compassionate and nurturing. Nature’s economy 

is profoundly violated by our wasteful economy, which in turn constitutes a direct 

offence to the divine economy. The prophet Ezekiel again recognized this abuse of the 

natural eco-systems when he observed: 

Is it not enough to feed on good pasture? Must you also trample the rest with your 

feet? Is it not sufficient to drink clear water? Must you also muddy the rest with your 

feet? (34,18) 

Our perspective is neither that of a scientist nor that of an economist; our principles 

are derived from the altar of the Church and the heart of theology. In this respect, the 

liturgy provides for us a mystical basis for a broader, spiritual worldview. It both 

reflects the way we respond to creation and moulds the way we respect creation.  
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Perhaps no other place in the world reflects so apparently or records so articulately 

both the sacred beauty of creation and the consequences of human choices. A spiritual 

worldview should inform our concept of creation and define our conduct within this 

world. This worldview is neither a political plan nor an economic strategy. It is 

essentially a way of reflecting on what it means to perceive the world through the lens 

of the soul. 

Let us consider our own presence on this great river. The question we must address to 

ourselves in all honesty is: have we come here as pilgrims or as travellers? What have 

we come here to see?  

Seeing clearly is precisely what the liturgy teaches us to do. Our eyes are opened to 

see the beauty of created things. The world of the liturgy reveals the eternal dimension 

in all that we see and experience. It enables us to hear new sounds and behold new 

images as we travel along the Amazon River. It creates in us a mystical appreciation 

and genuine affection for everything that surrounds us. The truth is that we have been 

inexorably locked within the self-centered confines of our own individual concerns with 

no access to the world beyond us. We have violated the sacred covenant between our 

selves, our world, and our God. 

The liturgy restores this covenant; it reminds us of another way and of another world. 

It offers a corrective to a wasteful, consumer culture that gives value only to the here 

and now. The liturgy converts the attentive person from a restricted, limited point of 

view to a fuller, spiritual vision “in Him through whom all things live, move, and have 

their being” (Acts 17.28). It provides for us another means of comprehension and 

communication. The liturgy is the eternal celebration of the fragile beauty of this world. 

In practical terms, this would naturally imply a way of life that would be respectful of 

the divine presence in creation. We should not be blindfolded by personal interests, but 

be sensitive to the sacredness of every peninsula and every island, every river and 

every stream, every basin and every landscape. 

If we are guilty of relentless waste, it is because we have lost the spirit of liturgy and 

worship. We are no longer respectful pilgrims on this earth; we have been reduced to 

careless consumers or passing travellers. How tragic it would be, for us all as delegates 

of this symposium, if we were simply to pass through the Amazon, like the indifferent 

priest in the Parable of the Good Samaritan. We must be responsible and responsive 

citizens of the world; we must be careful and caring pilgrims in this land. If we are not 

in fact moved to compassion, bandaging the wounds of the earth, assuming personal 

care, and contributing to the painful costs, then we might easily be confronted with the 

question, which of these do you resemble: the Good Samaritan or the indifferent 

priest?  

The liturgy guides us to a life that sees more clearly and shares more fairly, moving 

away from what we want as individuals to what the world needs globally. This in turn 
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requires that we move away from greed and control and gradually value everything for 

its place in creation and not simply its economic value to us, thereby restoring the 

original beauty of the world, seeing all things in God and God in all things. 

Esteemed dignitaries and fellow participants, perhaps for the first time in the history of 

our world, we recognize that our decisions and choices immediately impact the 

environment. Today, we are able to direct our actions in a caring and compassionate 

way. It is up to us to shape our future; it is up to us to choose our destiny.  

Breaking the vicious circle of ecological degradation is a choice with which we are 

uniquely endowed, at this crucial moment in the history of our planet. This conference 

is a golden opportunity for us to recognize the unique role of every individual and 

every organization, in order that we may respect those more vulnerable in this 

situation, and in order that we may be prepared to assume responsibility for the health 

of our planet, an issue of critical significance and urgency. 

As we officially declare the opening of Symposium VI: “Amazon, Source of Life,” may 

we all be inspired by grace and justice, guided by reason and responsibility, and filled 

with selflessness and compassion. May we be poised in the expectation to learn from 

the fragile beauty of God’s creation, and from the unparalleled dynamism of the great 

Amazon River.  

 
 

P59: First Address of Ecumenical Patriarch Bartholomew to the Sixth Ecological Symposium 

on the Amazon Rive1.docx - 59:19 [We should not be blindfolded b..]  (12:12)   (Super) 

Códigos: [Causalidad] [Denuncia y crítica] [Sacralidad] [Territorialidad - Familia: Arquitectura 

ontológica]  

No memos 

 

We should not be blindfolded by personal interests, but be sensitive to the sacredness 

of every peninsula and every island, every river and every stream, every basin and 

every landscape. 
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It is delight that we welcome the publication of the proceedings and presentations 

resulting from the Religion, Science and the Environment Symposium held on the 

Baltic Sea in the summer of 2003. 
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The 5th Symposium took place in early June 2003 under the theme: “The Baltic Sea: A 
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Common Heritage; A Shared Responsibility.”It was held in the waters and on the 

surrounding shores of the third of only three enclosed seas in Europe. The other two 

enclosed seas were the focus of study during previous symposia in the Mediterranean 

and the Black Sea. With this symposium, the Religion, Science and Environment 

Committee directed its attention north. The Baltic Sea is bordered by nine diverse 

countries and cultures. Some of these have historically proved to be privileged nations; 

others have struggled through a problematic history. In each case, heavy 

industrialization has impacted directly on riparian neighbors as well as on the sea itself. 
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As known, we are participating in and initiating the third international symposium 

“Religion, Science, and Environment,” which this year is dealing with the theme: 

“Danube – A River of Life.” This subject is of direct concern to all Danubian peoples, 

but also to the peoples of the Black Sea region. For the Black Sea is a receptor of the 

waters from the Danube and of all the substances transferred from there. 
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 which this year is dealing with the theme: “Danube – A River of Life. 
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 This subject is of direct concern to all Danubian peoples, but also to the peoples of the 

Black Sea region. For the Black Sea is a receptor of the waters from the Danube and of 

all the substances transferred from there.  
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Expressing my deep gratitude for the invitation to address you from this distinguished 

podium, allow me first of all to express my warmest greetings to all of you and 

especially to His Excellency the Minister of the Environment of the friendly country of 

Austria, in whose competency lies the subject of this 3rdInternational Symposium 

“Religion-Science-Environment”, and this year’s sub-theme “Danube, River of Life” 
 

P68: Greeting During the Visit to the Academy of Sciences in Austria.docx - 68:8 [This is why 

this Symposium, al..]  (5:5)   (Super) 

Códigos: [Campo político] [Territorialidad - Familia: Arquitectura ontológica]  



2202 

 

No memos 

 

This is why this Symposium, although possessing no state authority whatsoever, is 

seeking to convince the citizens to cooperate in the effort to keep the Danube clean 

and to maintain a balanced and undisrupted environment by using the power of 

knowledge and faith, rather than that of authority. Nevertheless, we still consider the 

cooperation of the authorities both necessary and useful, but inadequate in the face of 

an unenlightened public whose reactions may therefore be negative. 
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 Through ecological symposia it has organized in the Aegean, the Black Sea, the 

Danube River, the Adriatic and the Baltic Seas, the Amazon River and the Arctic, the 

Ecumenical Patriarchate has brought together religious leaders from many faiths, 

scientists, conservationists, and the press in order to promote its message of 

responsibility towards the natural environment and life on earth in respect to its 

Creator. 
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However, this international ecological symposium, which has as its main topic the 

recognized danger of the destruction of the Black Sea assumes special importance 

since it analyses through well-founded reports the destructive factors of the specific 

problem and proposes specific solutions for its timely confrontation. At this 

symposium, the theoretical declarations of international organizations dealing with the 

seriousness of the modern ecological crisis come into contact with the specific 

dimensions of the problems of the Black Sea, the correct confrontation of which calls 

for the immediate move from theoretical accounts to practical proposals for its 

prevention or cure.  
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The visit to this splendid city of Yalta offers a representative picture of the exceptional 

importance of the Black Sea for the life of the peoples of the area around it, while at 

the same time making more tangible the threat of the results of this proven ecological 

crisis for subsequent generations. 
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Nevertheless, in the final analysis, all the disturbing descriptions of the causes 

which relegate the Black Sea to a storehouse of radioactive and other waste 

materials of the countries of Central and Eastern Europe, as well as all the 

proposals for the confrontation of the problem, hold man himself as their 

common denominator. 
 

P70: Greeting on arrival at Novorossisk for the Second International Symposium.docx - 70:12 

[The visible danger of the dest..]  (8:9)   (Super) 

Códigos: [Territorialidad - Familia: Arquitectura ontológica]  

No memos 

 

The visible danger of the destruction of the Black Sea, as this has been described with 

tragic clarity in the addresses of the specialist speakers and in the interventions of the 

distinguished members of the symposium, constitutes what is perhaps the most 

characteristic confirmation that humankind, with its arrogant preferences for the 

violent submission of its natural environment, has eventually become a timid and 

ineffective observer of the tragic results of his choices. The purpose of our symposium 

is to evaluate the conclusions of science and the principles of religion for the 

restoration of the genuine relationship of humanity with the natural environment, in 

order to assume personal responsibility for the specific problem of the Black Sea and 

more generally the problems of our planet. 

The warm reception accorded to our symposium by the civil and intellectual leadership 

of the beautiful city of Yalta constitutes not only a significant encouragement for our 

initiative, but also an expression of active participation in the struggle to save the 

Black Sea. If all the cities of this region support the final proposals of the symposium 

with consistency and continuity, then the hopes of us all will not be disappointed, and 

the Black Sea will become a credible commendation for confronting similar ecological 

crises.  
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It is especially fulfilling for us to have the opportunity to exchange thoughts and ideas 

with you, Mr. Vice President, for we have together dedicated ourselves to a cause of 

singular importance to the human family, the protection of the environment. We 

deeply appreciate your unwavering commitment to ecological responsibility. Your 

support and patronage of our own efforts, especially the recent symposium on the 

Black Sea, have been of invaluable assistance. The Orthodox Faith has much to 

contribute to the emerging dialogue between modern, technologically driven man, and 

the environment in which he lives. We look forward to the Environmental Symposium 

in Santa Barbara, California, as another opportunity to contribute to this ever-

expanding dialogue.  
 

P74: Greetings of Ecumenical Patriarch Bartholomew on the 2004 Observance of Danube 

Day.docx - 74:2 [Greetings of Ecumenical Patria..]  (1:12)   (Super) 



2204 

 

Códigos: [Territorialidad - Familia: Arquitectura ontológica]  

No memos 

 
Greetings of Ecumenical Patriarch Bartholomew on the 2004 Observance of Danube 
Day 

The Danube is a river of life. So we proclaimed during our international, inter-religious 

and inter-disciplinary symposium in 1999. So we continue to affirm today. 

The Danube is a river connecting peoples with different histories and religious faiths. In 

October 1999, we were privileged to travel the entire length of the Danube with other 

religious leaders, scientists and journalists to examine the issues of common concern, 

to explore the connections between religion, science and the environment, and to 

propose joint solutions to critical issues. 

The profound beauty and immense diversity of the Danube was immediately apparent 

during that voyage, but – alas – so also was the damage wrought by human activity 

through pollution and numerous other factors. Nevertheless, we were deeply moved on 

this journey, as well as on other visits to the region, by the strong commitment and 

common will to ensure that this great river remains for many generations a river of 

life. We owe this to our Creator, the source of all life in our world. We owe it to the 

creation, as the tangible expression of divine love. We especially owe it to our children, 

and to our children’s children, as a legacy of concern and care. 

On the occasion of the Danube Day, we offer our sincere encouragement for the efforts 

to celebrate this great river and our paternal support for the work that is underway to 

manage it in a way that ensures that the Danube is preserved healthy. It is the 

responsibility of us all. 

To the peoples of the Danube, we wish you a successful Danube Day and every 

possible success in the efforts to nurture and nourish this great river. 

At the Patriarchate, 

The Danube Day, 29 June 2004 

Your fervent supplicant before God, 

+BARTHOLOMEW 

Archbishop of Constantinople, 

New Rome and Ecumenical Patriarch 
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Greetings of Ecumenical Patriarch Bartholomew to the Participants of The Black Sea 
Environmental Education Program Conference 

Distinguished participants, 

It is with great joy that we learned of this Consultative Meeting on “The Black Sea 

Environmental Education Program”. The protection of the integrity of Creation in 

general, and of the Black Sea in particular, has always been a priority close to our 

heart. 

Almost five years have passed since we organized the International Symposium on the 

Black Sea. There we brought together people from many different backgrounds and 

beliefs, including Jewish, Christian, and Muslim religious leaders from the Black Sea 

region, as well as many international and regional environmental personalities. Each of 

these persons presented the challenges associated with the Black Sea in all their 

dimensions. Consequently, we all agreed that it was necessary for us to act as soon as 

possible in order to protect the Black Sea and its surrounding inhabitants from further 

pollution and danger. 
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We give thanks also to all of you, for your words and deeds offered so kindly in 

welcoming to our Modesty and those who have traveled with us and are studying with 

us the problem of the preservation of the environs and the coastlines of your Black Sea 

from impending biological demise, as a result of intense pollution. Our main interest is 

not the Sea in itself, but those who live in the surrounding regions, and in many cases 

our own brothers and sisters, who are in danger of losing the one serious source of 

their income and livelihood. The solidarity of the human family compels each one of us 

to do, as much as we are able, whatever we can to save the Black Sea as a biotope. 

We have undertaken this circumnavigation of the Black Sea with select scientists, who 

are sailing with us so that they might sensitize all people to be vigilant in our 

conscience and active in facing this problem. 
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Códigos: [Plegaria y oración - Familia: Arquitectura ontológica] [Territorialidad - Familia: 

Arquitectura ontológica]  

No memos 
 
Homily During the Service on the Amazon River 

Blessing of the Amazon Waters 
 

P84: Homily During the Service on the Amazon River.docx - 84:5 [The Spiritual Web of Life In 

b..]  (8:9)   (Super) 

Códigos: [Causalidad] [Territorialidad - Familia: Arquitectura ontológica]  

No memos 

 

The Spiritual Web of Life 
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In blessing the waters of the great Amazon, we proclaim our belief that environmental 

protection is a profoundly moral and spiritual problem that concerns all of us.  
 

P84: Homily During the Service on the Amazon River.docx - 84:15 [How can one stand before 

the a..]  (12:12)   (Super) 

Códigos: [Emotividad] [Lenguaje simbólico, metafórico, alegórico - Familia: Arquitectura 

ontológica] [Territorialidad - Familia: Arquitectura ontológica]  

No memos 

 

How can one stand before the awesome beauty of the Amazon River without recalling 

this original plan of God? May God bless this water as He did through His divine 

presence in the Jordan River. May we all long rejoice in the beauty and sanctification of 

the waters of this magnificent river. 
 

P87: Homily on the Occasion of Declaring the Commencement of a Two.docx - 87:12 

[Drawing our inspiration from s..]  (9:12)   (Super) 

Códigos: [Territorialidad - Familia: Arquitectura ontológica]  

No memos 
 

Drawing our inspiration from such a man-loving spirit, we salute the rise of general 

interest and of discussions on the natural environment as expressing curtailment of 

individualism and expansion of altruism, which constitute a basic precept of the Gospel 

of Christ. Hence, it is with joy and deep sentiment that we announce the 

commencement of the proceedings of this two day conference for the natural 

environment of the Holy Mountain, which was summoned by the “Organization of the 

Cultural Capital of Europe, Thessalonica 1997,” in the context of the activities of the 

exhibition “The Treasures of the Holy Mountain.” 

This context, within which the present two-day conference takes place, prompts our 

Modesty to draw everyone’s attention and especially of the most sacred monks of the 

Holy Mountain and of every friend of Athos, as well as of every responsible person, on 

the need to protect the special importance of the natural environment of the Holy 

Mountain. 

It is well known that the natural environment does not belong only to the present 

generation, but to the future generations as well. Indeed, the present generation has 

received it as a torch (scytale) and is obliged to pass it on to its successor, if there is in 

its heart the love for it. This, of course, is also applicable to the natural environment of 

the Holy Mountain. 

There are not a few regions of the earth, where, for the sake of a more general 

interest, which stands in opposition to the narrowly defined interests of the local 

inhabitants of these regions, proscriptions of environmental interventions have been 

imposed. Thus, for example, carving roads and introducing vehicles has been 

proscribed for the Island of Hydra in Greece and the Princes Islands in Turkey. And as 

the“Gerontikon” reports, a certain ascetic built his cell far away from the spring in 

order to exercise himself laboring for the transportation of the necessary water. This 

means, that it would not be excessive if one was to demand of those who chose the 

monastic life out of their own volition to care less for convenience and more for the 

preservation of the natural beauty and the quietist (hesychastic) character of the Holy 

Mountain. Indeed it is this quietist character that attracts those who are pushed away 

from the whirl of social life to enter monasticism, and the possibility of finding the 

same whirl at this place of quietism may cause problems for them in their new pursuit. 

There is, then, a man-loving duty and a cultural need to preserve unaltered the natural 

environment of the Holy Mountain, at the cost of some small sacrifices of material 
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conveniences on the part of its present inhabitants for the incomparably greater 

spiritual convenience of those who are to come there in the future. Indeed, there is no 

one that ascended to heaven with ease, as Abba Isaac says who is much admired by 

the most sacred monks of the Holy Mountain. 
 

P89: Introductory Remarks at the Inaugural Proceedings of the Fourth International and 

Inter.docx - 89:3 [A Sea at Risk, A Unity of Purp..]  (2:2)   (Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica] [Territorialidad - Familia: 

Arquitectura ontológica]  

No memos 

 

A Sea at Risk, A Unity of Purpose 
 

P89: Introductory Remarks at the Inaugural Proceedings of the Fourth International and 

Inter.docx - 89:6 [The present conference constit..]  (5:5)   (Super) 

Códigos: [Territorialidad - Familia: Arquitectura ontológica] [Visión ambiental]  

No memos 

 

The present conference constitutes part of a series of similar symposia, during which 

the environment, and especially that which is connected with rivers and seas, is 

examined from the points of view of its present as well as its ideal conditions, based on 

both religious principles and scientific precepts. This year our exploration probes more 

deeply into the environmental ethos that determines our attitude toward the 

environment. 
 

P90: Introductory Speech of Ecumenical Patriarch Bartholomew On.docx - 90:14 [Africa is the 

continent least ..]  (8:8)   (Super) 

Códigos: [Climate change] [Denuncia y crítica] [Lectura geopolítica] [Territorialidad - Familia: 

Arquitectura ontológica]  

No memos 

 

Africa is the continent least responsible for global warming, yet bearing the most 

detrimental consequences, while also being the least equipped to cope with the 

changes. Harvest cycles in Ethiopia and other parts of eastern and southern Africa are 

shortening, leading to further food insecurity for the world’s poorest people. Elevated 

temperatures create incalculable increase in the range of vector-borne diseases and 

lack of clean water. Populations affected by fatal diseases, such as malaria, 

schistosomiasis, dengue fever and cholera, are rising dramatically. Even a conservative 

estimate indicates the number of people impacted by flooding could increase from 1 

million (in 1990) to 70 million (by as early as 2080).  
 

P91: Keynote Speech of Ecumenical Patriarch Bartholomew at the Opening Address of the 

International Symposium in Passau.docx - 91:3 [At this opening session of the..]  (9:9)   

(Super) 

Códigos: [Territorialidad - Familia: Arquitectura ontológica]  

No memos 

 

At this opening session of the International Symposium on the subject “The Danube, A 

River of Life” that is part of the broader Program “Religion, Science, Environment” and 

the continuation of our Symposium two years ago on the subject “The Black Sea in 

Crisis,” I should like to address first of all heartfelt greetings and a warm welcome to 

our dear participants and all the other people who are attending this inaugural session 
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with interest. I also feel a genuine obligation to address wholehearted thanks to the 

ecclesiastical, municipal and political authorities of this historical and most picturesque 

city of Passau which is offering us its hospitality. My special thanks go to the Most 

Reverend Dr Eder, Bishop of Passau, the Most Honorable Mayor of the City and all 

those who have contributed to our hospitality and to the flawlessly organized 

inauguration of the Symposium here. 
 

P91: Keynote Speech of Ecumenical Patriarch Bartholomew at the Opening Address of the 

International Symposium in Passau.docx - 91:5 [Passau is built at the conflue..]  (10:10)   

(Super) 

Códigos: [Territorialidad - Familia: Arquitectura ontológica]  

No memos 

 

Passau is built at the confluence of the Inn, llz and Danube rivers and is situated on 

the frontier between Austria and Bavaria (one of the federated states of Germany). 

Thus, it constitutes an ethnological and physical frontier point, since from this point on, 

traveling on the Danube becomes easier 
 

P91: Keynote Speech of Ecumenical Patriarch Bartholomew at the Opening Address of the 

International Symposium in Passau.docx - 91:7 [The Danube itself, as we know,..]  (11:11)   

(Super) 

Códigos: [Problemas prioritarios] [Territorialidad - Familia: Arquitectura ontológica]  

No memos 

 

The Danube itself, as we know, is a natural frontier which divides peoples and states 

into many sections. It is also a water route that unites and brings into contact those it 

separates and those who live beyond. But, in addition to its attribute as a 

communications artery which, through international treaties has been declared free for 

shipping, it is also a bearer of enormous quantities of water from continental Europe 

towards the Black Sea as well as of mud and toxic waste. 
 

P91: Keynote Speech of Ecumenical Patriarch Bartholomew at the Opening Address of the 

International Symposium in Passau.docx - 91:15 [Therefore, we must acquire a m..]  (18:18)   

(Super) 

Códigos: [Principios morales y éticos] [Territorialidad - Familia: Arquitectura ontológica]  

No memos 

 

Therefore, we must acquire a moral code higher than the one used by such crude 

people and learn to respect humanity, accepting as a basic principle of our behaviour 

that it is morally unacceptable to burden others with our wastes. This is the only way 

to help ensure that the Danube, the longest river of this region as well as the other 

rivers - becomes a road of life for all. Otherwise, they are in danger of ending up 

bearers of death; a death that is sown by many selfish people to the detriment of their 

fellow men and nature as a whole. 
 

P93: Lecture of His All.docx - 93:2 [This session marks the opening..]  (2:2)   (Super) 

Códigos: [Anclaje monástico - Familia: Arquitectura ontológica] [Territorialidad - Familia: 

Arquitectura ontológica]  

No memos 

 

This session marks the opening of the Sailing Seminar on the North Sea. It takes place 

within the walls of a strategically-placed monastery at the entrance of the magnificent 
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and unique Ryfylke fjords, where the marine traffic along this coast was once 

controlled. Inhabited as an island from as early as the Bronze Age, it has been a 

special haven for monks of the Augustinian Order since the Middle Ages. This monastic 

setting surely provides for us an ideal opportunity to assess the importance and impact 

of the phenomenon and experience of monasticism in general for the ecological 

balance of our world. 
 

P94: Meditation Before the Exalted Cross at the Outset of the Third International Symposium 

on the Danube.docx - 94:1 [Meditation Before the Exalted ..]  (1:1)   (Super) 

Códigos: [Campo académico] [Campo religioso] [Territorialidad - Familia: Arquitectura 

ontológica]  

No memos 

 
Meditation Before the Exalted Cross at the Outset of the Third International 
Symposium on the Danube 
 

P98: Message for Conference on the 60th Anniversary Since the Foundation of the United 

States.docx - 98:5 [Over the last decade, it has b..]  (5:5)   (Super) 

Códigos: [Acción ambiental] [Territorialidad - Familia: Arquitectura ontológica]  

No memos 

 

Over the last decade, it has been a privilege of our Ecumenical Patriarchate to initiate 

sea-borne Symposia – five to date – on the themes relating to the preservation of 

rivers and seas, including the Mediterranean Sea, the Black Sea, the Danube River, the 

Adriatic Sea, and the Baltic Sea, organized by the Religious and Scientific Committee 

under the inspired leadership of His Eminence Metropolitan John of Pergamon. 
 

P102: Address of His All Holiness Ecumenical Patriarch Bartholomew at the Ninth Annual 

SCOBA.docx - 102:22 [We have only now just conclude..]  (15:15)   (Super) 

Códigos: [Hiperaudiencias] [Territorialidad - Familia: Arquitectura ontológica]  

No memos 

 

We have only now just concluded our Eighth Ecological Symposium, held on the 

Mississippi River, in which we brought together scientists, theologians, religious and 

civic leaders, and leaders of mass media and culture. 
 

P102: Address of His All Holiness Ecumenical Patriarch Bartholomew at the Ninth Annual 

SCOBA.docx - 102:34 [As Europe opens more and more ..]  (21:21)   (Super) 

Códigos: [Territorialidad - Familia: Arquitectura ontológica]  

Memo: [Dinamismo de la religión ortodoxa en Europa]  

 

As Europe opens more and more eastward, it is Orthodox Christianity that is becoming 

a more and more significant Christian community in Europe. 
 

P108: Message of Thanks at the Closing Ceremony of the Third International Symposium.docx 

- 108:3 [With the grace of God, we have..]  (4:4)   (Super) 

Códigos: [Acción ambiental] [Campo académico] [Dogma referencial - Familia: Arquitectura 

ontológica] [Papel de la religión - Familia: Arquitectura ontológica] [Relacionamiento] 

[Territorialidad - Familia: Arquitectura ontológica]  

No memos 
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With the grace of God, we have successfully concluded the third international scientific 

symposium of the program “Religion, Science, and Environment,” which focused in 

detail this year on the specific theme: “Danube– A River of Life 
 

P108: Message of Thanks at the Closing Ceremony of the Third International Symposium.docx 

- 108:4 [In our express desire to sensi..]  (4:4)   (Super) 

Códigos: [Intencionalidad pedagógica] [Problemas prioritarios] [Territorialidad - Familia: 

Arquitectura ontológica]  

No memos 

 

In our express desire to sensitize all the peoples living along the banks of the Danube 

to the urgency of this problem, we have held this symposium on board ship and 

traveled through all the States along this river 
 

P108: Message of Thanks at the Closing Ceremony of the Third International Symposium.docx 

- 108:10 [I express my joy in the fact t..]  (6:6)   (Super) 

Códigos: [Campo académico] [Papel de la religión - Familia: Arquitectura ontológica] 

[Territorialidad - Familia: Arquitectura ontológica]  

No memos 

 

I express my joy in the fact that this year’s “Halki Ecological Institute” was a product 

and application of the decisions of our second international symposium, which took 

place on board a ship two years ago; its particular concern was the Black Sea. I hope 

that the greater awareness of environmental problems will lead progressively to more 

and successful measures that aim to preserve ecological equilibrium and natural 

harmony. 
 

P109: Message of the Heads of the ancient Orthodox Patriarchates and the time.docx - 109:8 

[We have gathered here as those..]  (6:6)   (Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica] [Iglesia - Familia: 

Arquitectura ontológica] [Principios morales y éticos] [Territorialidad - Familia: Arquitectura 

ontológica] [Visión histórica-tradicional - Familia: Arquitectura ontológica]  

No memos 

 

We have gathered here as those bearing the responsibility for leadership and pastoral 

guidance of the ancient and historical Churches, which were founded by the Apostles of 

Christ and which were proclaimed autocephalous by the Ecumenical Councils of the 

one, undivided Church, in order to revive a former practice, as well as in order to 

exchange thoughts and reciprocate love and solidarity as a result of all that is 

occurring these days in the historical territory of the geographical region where divine 

providence has assigned our Churches from the earliest of times. 
 

P110: Message of the Primates of the Orthodox Churches.docx - 110:28 [13. In the field of 

broader po..]  (21:21)   (Super) 

Códigos: [Cosmopolitics] [Territorialidad - Familia: Arquitectura ontológica]  

No memos 

 

13. In the field of broader political changes, the Orthodox Church remains steadfast 

to the fundamental principle of non-interference in politics. To be sure, the Church 

cannot remain indifferent when political decisions affect the very existence of the 

Orthodox Churches, in which case she expects that her position will be heard and be 
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taken seriously into account. We consider one such case to be the issue of the future 

of the Holy Land, its holy places and living community, which concerns the entire 

Orthodox Church and the Patriarchate of Jerusalem in particular. Therefore, any 

discussion concerning the status quo of the Holy Land, which has been secured by 

international decisions and conventions throughout the centuries, cannot and should 

not take place without the knowledge or the presence of the Orthodox Patriarchate of 

Jerusalem, which resides there for centuries. 
 

P110: Message of the Primates of the Orthodox Churches.docx - 110:7 [From this sacred 

island of Pat..]  (24:24)   (Super) 

Códigos: [Esperanza] [Sacralidad] [Territorialidad - Familia: Arquitectura ontológica]  

No memos 

 

From this sacred island of Patmos we address this message to you, beloved ones in 

Christ, embracing you in His name and bringing to you and all the world the voice of 

the sacred author of the Apocalypse, a voice of faith, hope, and love:  
 

P111: Message on the nuclear explosion at Fukushima.docx - 111:12 [It is with burdened and 

painfu..]  (2:2)   (Super) 

Códigos: [Territorialidad - Familia: Arquitectura ontológica]  

No memos 

 

It is with burdened and painful heart that the entire world is witnessing the drama of 

the tragic earthquake, which over the last days has afflicted Japan and cost numerous 

lives of our brothers and sisters. Moreover, it is with much anguish and sorrow that we 

behold the related devastation in the Land of the Rising Sun as well as in other nations 

of the Pacific. Every corner of the planet is offering prayers both for the repose of the 

departed souls and for the support of those who continue to be grieved and imperiled 

by the ensuing seismic tremors and ferocious tsunami. Lamentably, yet another 

calamitous consequence has struck the region with the explosion of the nuclear plant 

at Fukushima, rendering still more frightening the recent nightmare in Japan. 
 
 

P112: Opening Address of Ecumenical Patriarch Bartholomew at the Environmental 

Symposiu1.docx - 112:3 [It is a great privilege and bl..]  (6:6)   (Super) 

Códigos: [Territorialidad - Familia: Arquitectura ontológica]  

No memos 

 

It is a great privilege and blessing to be standing on the soil of this magnificent island, 

at the start of a fresh deliberation on the fate of the earth. 
 

P112: Opening Address of Ecumenical Patriarch Bartholomew at the Environmental 

Symposiu1.docx - 112:5 [Not only because the danger of..]  (6:6)   (Super) 

Códigos: [Problemas prioritarios] [Territorialidad - Familia: Arquitectura ontológica] 

[Urgencia]  

No memos 

 

Not only because the danger of an avoidable environmental catastrophe is now more 

acute than ever, but also because we are gathering in a place whose awesome but 

fragile beauty is at once an inspiration and a warning to anyone who cares about the 

future of our planet.  
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P112: Opening Address of Ecumenical Patriarch Bartholomew at the Environmental 

Symposiu1.docx - 112:17 [We have called this symposium ..]  (10:10)   (Super) 

Códigos: [Arg. ciencia-natural] [Territorialidad - Familia: Arquitectura ontológica]  

No memos 

 

We have called this symposium the Mirror of Life, because scientists tell us that the 

Arctic is a stark and vivid reflection of the state of the planet as a whole. 
 

P112: Opening Address of Ecumenical Patriarch Bartholomew at the Environmental 

Symposiu1.docx - 112:21 [Saint Paul’s words refer to th..]  (12:12)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica] [Territorialidad - Familia: 

Arquitectura ontológica]  

No memos 

 

Saint Paul’s words refer to the spiritual hope of a Christian, that the glory of God will 

be fully visible to human beings. But they take on a new meaning for any human being 

who comes to Greenland. 
 

P112: Opening Address of Ecumenical Patriarch Bartholomew at the Environmental 

Symposiu1.docx - 112:22 [The Arctic is not a crude, man..]  (12:12)   (Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica] [Territorialidad - Familia: 

Arquitectura ontológica]  

No memos 

 

The Arctic is not a crude, man-made mirror; it is a brilliant and powerful one, given to 

us by God. 
 

P112: Opening Address of Ecumenical Patriarch Bartholomew at the Environmental 

Symposiu1.docx - 112:25 [When we visit this island or s..]  (12:12)   (Super) 

Códigos: [Denuncia y crítica] [Dogma referencial - Familia: Arquitectura ontológica] 

[Problemas prioritarios] [Territorialidad - Familia: Arquitectura ontológica]  

No memos 

 

When we visit this island or sail along its coast, we cannot hide our eyes, either from 

the beauty of God’s creation or from the changes which human folly has already 

caused, and may cause in the future, to this pristine place 
 

P112: Opening Address of Ecumenical Patriarch Bartholomew at the Environmental 

Symposiu1.docx - 112:30 [To you, the people of Greenlan..]  (14:14)   (Super) 

Códigos: [Reconocimiento otros saberes y creencias] [Territorialidad - Familia: Arquitectura 

ontológica]  

No memos 

 

To you, the people of Greenland, the idea that natural world is awesome, mysterious 

and worthy of care must be too obvious to worth stating 
 

P113: Opening Address of Ecumenical Patriarch Bartholomew at the Environmental 

Symposium.docx - 113:1 [Opening Address of Ecumenical ..]  (1:3)   (Super) 

Códigos: [Campo académico] [Territorialidad - Familia: Arquitectura ontológica]  

No memos 
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Opening Address of Ecumenical Patriarch Bartholomew at the Environmental 
Symposium "Arctic: The Mirror of Life" in Greenland 

September 12, 2007 

By the grace of God we have concluded our symposium, and we are now close to the 

end of our wonderful Greenlandic journey. With the permission of our beloved 

Greenlandic hosts, whose leave should be asked before every public statement in this 

part of the world, let us offer some reflections on the blessings we have enjoyed and 

the challenges we now face. As each of us parts company with old and new friends 

who have accompanied us on this unforgettable voyage , we are conscious that our 

personal journeys – as religious leaders scholars, writers, broadcasters, parents, 

teachers in every sense – are recommencing. We will resume those personal journeys 

with vastly increased vigour and determination thanks to the blessings we have 

enjoyed here. These blessings include the beauty and hospitality and cultural riches of 

Greenland and the intellectual gifts that we have received in the course of some 

intensely stimulating, and thought-provoking and often deeply moving discussions. To 

every single person who wrote and presented papers, shared new ideas or described 

personal experiences, we express our deep appreciation. Many of the blessings and 

benefits of such a symposium are intangible, but it is also important that such an 

important gathering should have concrete results: on behalf of Ecumenical 

Patriarchate, it is a pleasure to announce that firms plans now exist to publish the 

proceedings of this symposium, and of the previous two symposia in Brazil and the 

Baltic Sea. 
 

P113: Opening Address of Ecumenical Patriarch Bartholomew at the Environmental 

Symposium.docx - 113:5 [These blessings include the be..]  (3:3)   (Super) 

Códigos: [Territorialidad - Familia: Arquitectura ontológica]  

No memos 

 

 These blessings include the beauty and hospitality and cultural riches of Greenland 

and the intellectual gifts that we have received in the course of some intensely 

stimulating, and thought-provoking and often deeply moving discussions. To every 

single person who wrote and presented papers, shared new ideas or described 

personal experiences, we express our deep appreciation. Many of the blessings and 

benefits of such a symposium are intangible, but it is also important that such an 

important gathering should have concrete results: on behalf of Ecumenical 

Patriarchate, it is a pleasure to announce that firms plans now exist to publish the 

proceedings of this symposium, and of the previous two symposia in Brazil and the 

Baltic Sea. 
 

P114: Opening Address of Ecumenical Patriarch Bartholomew at the Fifth Symposium on 

Religion.docx - 114:4 [We address to you heartfelt an..]  (4:4)   (Super) 

Códigos: [Territorialidad - Familia: Arquitectura ontológica]  

No memos 

 

We address to you heartfelt and warm greetings at this inaugural meeting of the 5th 

Symposium on “Religion, Science and the Environment”, devoted to the theme “The 

Baltic Sea: A Common Heritage, a Shared Responsibility”. 
 

P114: Opening Address of Ecumenical Patriarch Bartholomew at the Fifth Symposium on 

Religion.docx - 114:23 [According to the first settler..]  (16:16)   (Super) 

Códigos: [Causalidad] [Principios morales y éticos] [Reconocimiento otros saberes y 
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creencias] [Territorialidad - Familia: Arquitectura ontológica]  

No memos 

 

According to the first settlers in Australia, the indigenous peoples were astonished 

when they saw how these settlers regarded themselves as the owners of particular 

tracts of land. According to the understanding of the indigenous peoples, the earth was 

a possession common to all, just like the air, the sun, the sea.  
 

P114: Opening Address of Ecumenical Patriarch Bartholomew at the Fifth Symposium on 

Religion.docx - 114:22 [Unfortunately western society ..]  (17:17)   (Super) 

Códigos: [Causalidad] [Denuncia y crítica] [Remedios y soluciones - Familia: Arquitectura 

ontológica] [Territorialidad - Familia: Arquitectura ontológica]  

No memos 

 

Unfortunately western society has not so far achieved the level of understanding 

displayed by the Australian aborigines. We have not yet learned to share the resources 

of the earth with one another on a fair and equal basis. This is painfully evident in the 

Baltic, where there is a sharp contrast between the nations in the western and in the 

eastern parts of the Sea. Assessed according to the national income per person, 

Denmark, Sweden, Finland and Germany are among the twenty richest countries in the 

world. In the other states bordering on the Baltic –Poland, Estonia, Lithuania, Latvia 

and Russian Federation– the national income per person is no more than a small 

fraction of what the four western peoples of the Baltic region enjoy. How can this 

glaring discrepancy possibly be justified in the light of Genesis? 
 

P114: Opening Address of Ecumenical Patriarch Bartholomew at the Fifth Symposium on 

Religion.docx - 114:27 [This is painfully evident in t..]  (17:17)   (Super) 

Códigos: [Territorialidad - Familia: Arquitectura ontológica]  

No memos 

 

This is painfully evident in the Baltic, where there is a sharp contrast between the 

nations in the western and in the eastern parts of the Sea. Assessed according to the 

national income per person, Denmark, Sweden, Finland and Germany are among the 

twenty richest countries in the world. In the other states bordering on the Baltic –

Poland, Estonia, Lithuania, Latvia and Russian Federation– the national income per 

person is no more than a small fraction of what the four western peoples of the Baltic 

region enjoy. How can this glaring discrepancy possibly be justified in the light of 

Genesis? 
 

P115: Opening Address of His All Holiness Ecumenical Patriarch Bartholomew at the 8th RSE 

Symposium.docx - 115:4 [Opening Address of His All Hol..]  (1:7)   (Super) 
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Opening Address of His All Holiness Ecumenical Patriarch Bartholomew at the 8th 
RSE Symposium 

Symposium The Great Mississippi River: Restoring Balance’  

New Orleans, 21 October 2009 

It is with great pleasure that we welcome you all to the official opening of Symposium 

VIII, entitled “The Great Mississippi River”.  
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This Symposium is in many ways both historical and unique. This river comprises a 

microcosm of our planet. In its waters, we observe many of the world’s ecological 

issues. We are humbled in its presence. We have come to listen to its story, to learn 

from its history. 

Let us consider our own presence on this great river. 

As the Mississippi links the prairies to the sea, we ourselves form the link between the 

past and the future. Science has developed a theory to explain the beginning of the 

Universe almost 14 billion years ago, the beginning of simple life forms some 4 billion 

years ago and the birth of human beings a mere 160,000 years ago. 
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Last October, the Ecumenical Patriarchate convened an international, interdisciplinary 

and interfaith symposium in New Orleans on the Mississippi River, the eighth in a 

series of high-level conferences exploring the impact of our lifestyle and consumption 

on our planet’s major bodies of water. Similar symposia have met in the Aegean and 

Black Seas, in the Adriatic and Baltic Seas, along the Danube and Amazon Rivers, and 

on the Arctic. 
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The Amazon forest is the source of the highest diversity of life on Earth, stretching out 

over the nine countries of Amazonia. This “Green Ocean” has a central role as a pump 

in maintaining climate stability, hydrological cycles and biodiversity, not only in the 

region but on the planet as a whole. The health and well-being of Brazil, Latin America 

and humanity as a whole will suffer seriously if these crucial environmental services 

are lost.  
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That is why the Orthodox Church has been a prime mover in a series of inter-

disciplinary and interfaith ecological symposia held on the Adriatic, Aegean, Baltic, and 

Black Seas, along the Amazon and Danube Rivers, as well as on the Arctic Ocean. The 

last of these symposia concluded only a few days ago in New Orleans, seeking ways to 

restore the balance of the great Mississippi River.  
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Second Address of Ecumenical Patriarch Bartholomew at the Environmental 
Symposium "The Arctic: The Mirror of Life" in Greenland 

It is a great privilege to be standing in Greenland’s capital, as a guest of the Home 

Rule government. For your gracious hospitality, for your help in making our 

symposium possible, and indeed for your deep understanding of the purpose of our 

symposium, we offer heart-felt thanks.  

The physical environment of your beautiful island is utterly different from the eastern 

Mediterranean, where the Ecumenical Patriarchate has been located for the past 17 

centuries. There is also an enormous contrast between the silent dignity of the Arctic 

icefields which surround us now, and the abundance of life in all its forms which we 

encountered during our last symposium in Brazil.  

But by today’s standards, the distance we have travelled is not really so great, and in 

certain ways, both good and bad ways, that distance is becoming smaller all the time. 

Modern transport has made it relatively easy for us to make the journey to Greenland, 

and it is now possible for messages, images and ideas to travel between Greenland 

and every other part of the world in the twinkling of an eye. Depending on how they 

are used, these communications can be a blessing or a curse.  

In many parts of the world, indigenous cultures have been undermined by seductive 

images from the supposedly civilised world, propagating the idea that happiness is only 

to be found in consuming more and more material products. But we have a strong 

sense that the people of Greenland, and their elected rulers, have avoided such 

temptations. You are bringing your people some of the practical benefits of modern 

science and technology, while also holding onto everything that is best in your 

traditional way of life, including your magnificent tradition of story-telling. In this 

endeavour, you have our support, our solidarity and our prayers. 
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If the environment of the polar region is now changing at a frightening pace, that is 

because of economic activities and energy choices in the industrialised world, far to the 

south. And the alteration in the Arctic environment has the potential to inundate 

islands in the tropics, or cities as far away as Shanghai or New York. Borrowing a 

phrase from modern journalism, what we are experiencing is the death of distance. 

There is no segment of the human race which can hope to isolate itself from the 

destiny of mankind, and of life on earth in general. 
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That truth must always have been evident to the people of Greenland. As inhabitants 
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and administrators of this extraordinary island, where the might and mystery of 

nature, and the smallness of man, is a constantly felt reality, you can see more clearly 

than most of us how futile it is for one group of human beings to seek unconditional 

control of the earth by monopolising its resources. But to judge from the newspapers, 

there is a real danger now that the people of the polar region could find themselves 

caught in the middle of an intense competition by outsiders to achieve domination of 

the Arctic. If such a competition develops, then the best hope of restraining it may lie 

in the wisdom the Arctic peoples, in their instinctive sense that this awesome 

landscape cannot, in the end, be monopolised by any one group of human beings. 
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Once again, in a matter only of a few years, the eyes of the world are turned with 

suspense toward the Gulf Coast. Sadly, the oil spill is following a path similar to 

Hurricane Katrina and threatening the coast of Louisiana as well as neighboring states. 
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 Our immediate reaction is to pray fervently for the urgent and efficient response to 

the current crisis, to mourn painfully for the sacrifice of human life as well as for the 

loss of marine life and wildlife, and to support the people and communities of the 

region, whose livelihood directly depends on the fisheries of the Gulf. 
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We have reached the concluding stage and arrived at the final port of our fifth 

International Symposium on Religion, Science and the Environment. The participants 

have together explored the Baltic Sea as a common heritage and a shared 

responsibility of the surrounding regions. We have been informed by scientists, 

environmentalists and politicians about the problems resulting from human abuse and 

exploitation of the natural environment; and we have heard of ways in which these 

critical problems are being confronted and resolved. 
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What we have learned very clearly is that western society has not yet reached the 

point of sharing the earth’s resources or of relating in a responsible and restrained way 
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toward the natural environment. This is painfully evident in the states of the Baltic 

Sea, where there is such a sharp contrast between the nations in the western and in 

the eastern parts of the Sea. The discrepancy between the various states in relation to 

such matters as national income is unjustifiable and unethical. How can our attitudes 

and actions be reconciled with the spirit of Pentecost? 

Nonetheless, it is our fervent prayer and hope that, as we behold before us the water 

gathered from the Baltic Sea, we may invoke the grace and presence of the Holy 

Spirit, so that this same Spirit may come upon us, upon the people of this nation, and 

upon the peoples of this region “as a rush of mighty wind,” filling our hearts so that we 

may hear and speak the tongue of nature, the mother tongue that unites us all. 
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Cuba is particularly endowed by extremely beautiful natural environment. Abundant 

waters, natural lakes, developed flora, extraordinary biological formations make her a 

country of rare natural and environmental characteristics. Even though the great 

problems of the environment - such as the reduction of the ozone, global warming, the 

expected vast glacial meltings, and the rising of the ocean water levels here, their 

pollution and that of the atmosphere through toxic waste, the careless disposal and 

maintenance of radioactive substances and the like - are of concern to the planet 

earth, there is room for initiative for the environment in every small and large 

community. For, as it is known, in each region local eco-systems and local 

environmental agreements have been created, the balancing of which is the 

responsibility of every local community. 
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As you know, we have arrived here following a week-long sea-borne symposium, the 

fourth international and inter-religious symposium on religion, science, and the 

environment, whose theme this year concerned the Adriatic, a sea at risk and in need 

of preservation. The next sea-borne symposium will take place the following year, 

much closer to this country, on the Baltic Sea. 
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It is a privilege and a joy to be received as your guest in this historic city, the capital of 

an extraordinarily beautiful, and infinitely precious part of the earth known as the state 

of Amazonas. As administrator of a large and exceptionally rich section of God’s 

creation, you shoulder a responsibility, which would be hard for any politician in the 

so-called developed world to imagine. The natural environment under your care is the 

finest and most perfectly intact part of the Brazilian rainforest, a biological and 

ecological treasure-house, on whose survival the world depends. The people under 

your care represent, in an extreme form, the radiance, diversity and passion of the 

Brazilian nation as a whole. They range from indigenous communities who have had 

little or no contact with the supposedly civilized world, to poor and vulnerable city-

dwellers who have recently arrived in this region in the hope of making a living. For 

the simple fact that that you and your state ministers have undertaken the governance 

of such a rich and yet fragile part of our planet, we salute you and we respect you. We 

especially admire your state’s commitment to preserving as much as possible of the 

rainforest, and to protecting the indigenous people who are guardians and guarantors 

of the forest’s survival.  

The administration of such a place would be a difficult task in normal times, but these 

are not normal times. Last year, the world learned with distress and amazement of the 

crisis which your state had to cope with. In a region which we would normally 

associate with abundant supplies of water, there was a drought which killed millions of 

fish and left many communities with nothing safe to drink. In a part of the world where 

nature offers such a huge range of edible produce, people were left short of food. In 

remote areas where people rely on river transport to sell their own crops and procure 

whatever food and medicine they need, there was great distress because local 

waterways dried up. We recognize the resourcefulness of the Amazonas state 

authorities, and of all the Brazilian authorities, in dealing with this crisis, which many 

scientists saw as a grim warning of a broader breakdown in nature’s equilibrium. 

Caesar and God 

From the Ecumenical Patriarchate, endowed by history and tradition with a moral 

obligation towards the whole of creation, we offer our love, fatherly concern and 

fervent prayers for all the people involved administering the state of Amazonas, as 

they cope with the human consequences of what may turn out to be a continuing 

environmental crisis. If we hold back from offering any more detailed words of counsel, 

that is in part because we are guided by the arresting command of Our Lord that we 

should “render unto Caesar the things which are Caesar’s and unto God the things that 

are God’s.” 

Many commentaries on those famous words have pondered the precise meaning of 

“rendering unto Caesar” our obligations as citizens. However it is also worth reflecting 

seriously on what is meant by“rendering unto God” what is due to God. At first sight, 

this seems to be a reminder that we should carry out our formal religious obligations, 
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by praying, fasting, going to church and observing the church calendar. That may 

certainly be one part of what Our Lord is telling us. But in the course of the five 

previous symposia which we have organized as part of the movement known as 

Religion, Science and the Environment, we have tried to look more deeply into what it 

means to offer unto God what belongs to God. We have reflected on man’s role as a 

priest of Creation, a creature with a unique calling to receive all the bounty of the 

created world as a gift from God, and then to offer that gift back to God in a spirit of 

gratitude and humility. In some form or another, almost every human culture has felt 

the impulse to offer the treasures of creation, including life itself, back to the Creator. 

As Christians, we have a particular sense that in making our Eucharistic offerings of 

bread and wine, we are joining or becoming part of the supreme, once-and-for-all 

sacrifice made on the Cross by the Son of God as an ultimate act of saving love. 

But whatever we believe about the nature of priesthood or sacrifice, it is worth noting 

that modern, secular man is out of step with most of human history in one important 

way: in his view that the created world is merely something to be exploited and 

abused with no sense of respect for a Creator or even for future generations. This 

absence of gratitude or respect is as shocking to our Orthodox Christian tradition as it 

is to any of this region’s peoples, who share with us the unshakeable belief that all 

forms of life are deeply connected, and that every living thing has its own divinely -

ordained purpose, its own logos as we say in Greek. Among people who are guided by 

those principles, certain other things should follow: the need to show respect, 

prudence and self-restraint in our treatment of the created world, in short to love the 

created world, just as we are united in love to our Creator. Unless that understanding 

exists and is deeply felt, government policies alone, however prudent and wise, will 

hardly be able to save the planet from destruction. 

Respected governor, we commend and admire the courage and competence you have 

shown as a person who is called to play the role of Caesar, in other words to look after 

a large and exceptionally challenging piece of territory for the benefit of its people. For 

our part, we at the Ecumenical Patriarchate will strive, as far our human strength 

allows us, to bear witness to another important truth No earthly administrators can 

succeed in their mission unless people are also willing to offer back to God all those 

things - especially the great and wondrous gifts of nature – which came from God and 

ultimately belong to Him. 
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It is a well-established fact, that care for the environment of our human family 

regarding ecological matters constitutes a most urgent question for each and every 

human person. With every passing day, the danger threatening the survival of life on 

this beautiful planet of our universe proves to be yet clearer and ever present. Today, 

a host of international organizations, governments and leading non-governmental 

bodies are sending the same message, in no uncertain terms, that they are bearing 

down on the very visible danger that is posed by the real disturbance in the ecological 

balance. Each has set forth proposals for the prevention of the certain destruction of 

our planet of which we have been forewarned. 
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Environment, Peace, and Economy 
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Instead, it is imperative that we secure that human behavior, which is the best for 

human symbiosis as well. Unfortunately, the ecological problems relating to the natural 

environment are usually provoked by human actions, but despite the fact that this is 

serious, it is frequently of less importance in comparison with all the ills that humanity 

directly provokes against its fellow human beings. 
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 Even more so, it is also a biotope, a living habitat, which for thousands of years 

existed under balanced conditions that allowed for the preservation of life both under 

the waters and on the region's surrounding shores; a life which was nourished by its 

natural recycling and which nourished its inhabitants as well.  

The linkage of the Black Sea with the Mediterranean via the Bosphorus also allowed 

the Mediterranean peoples to travel by sea to the North and, conversely, for those in 

the North to sail south. Even though there have been many military conflicts in this 

region, today we see that this mode of communication contributed to the cultural 

development of neighboring peoples. By means of the mighty flowing rivers, in 

particular the Danube, the Black Sea allowed communication among the peoples living 
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inland, thus constituting a center of communication, the significance of which continues 

even until today. The fact that many rivers of Europe, Asia and Asia Minor flow into the 

Black Sea make it the recipient of the refuse settlement that these rivers deposit from 

sources that surround them and even those that are remote.  

Unfortunately, the description by Herodotus about the primeval belief in the 

sacredness of rivers that existed among certain peoples living by them -- a belief 

imposed upon them for reasons of religious conviction, that they must not pollute the 

rivers -- is not a generally accepted credo of humankind. To this we must also add 

rational behavior, which refuses to respect the deeper and truer justification of such a 

principle and belief. The denial of that which is not rational, which in turn leads one to 

"reason" as the only criterion of truth, and having denied the pedagogical power of the 

myth with its higher rationality found hidden in its message, has led modern man to a 

shortsighted, selfish, and pettily opportunistic state. We experience the consequence of 

this state as a foretaste of our biological death, which unexpectedly comes upon us 

and for which we prepare ourselves by our own so-called rational energies, which are, 

in fact, foolish and irrational.  

The overproduction and over-consumption of toxic substances in both industry and 

agriculture – not to mention war – directs those substances that are non-degradable 

toward an inert and harmless body of rainwater intended to cleanse the surface of the 

earth and for irrigation, into the recipients of the flowing waters of the rivers, that is, 

into the oceans. The Black Sea in this case, being relatively small in size, is the 

recipient of a disproportionate quantity of pollutants. As a result, it is constantly and 

intensely being overburdened even more so than are the great Pacific and Atlantic 

Oceans. Indeed, this apparently is due to the industrialization, the over consumption, 

and the overall changes and condition of life of modern society.  

Causes and Cause 

Even if these reasons, indeed, contribute to the pollution of the Black Sea, we insist on 

characterizing them as “apparent causes,”because we consider the “true cause” to be 

the destruction of that which is religious piety within the human heart over and against 

the evil that can be carried by the rivers.  

This piety which the ancient peoples had, referred to by Herodotus, elevated them to a 

level of spiritual civilization higher than our own inasmuch as we do not have the 

delicateness of feelings and the sensitivities of our responsibility in facing our fellow 

human beings which these ancestors possessed. Thus, this entrenches us behind the 

egotistical pretension that our higher logic does not allow us to accept the sacredness 

of a natural thing such as a river. In this, we prove ourselves to be foolish and 

incapable of thinking on a plane higher than our small-minded reason in order to 

understand that the sacredness of rivers and of all creation exists and is a given, just 

as is the sacredness of the human person which nature, itself, is ordained to serve. All 
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that was created “good” by the All Good Creator participates in the sacredness of its 

creator. Conversely, disrespect toward it is disrespect toward the Creator inasmuch as 

the arrogant destruction of a work of art is an insult to the artist who created it.  

Consequently, if we desire to improve the situation, we must restore in the 

hearts of the members of our society the sensitivity that was held in the 

hearts of our ancestors, whom Herodotus mentions. In other words, we must 

restore respect to the truly existing sanctity of life, which is in peril because of our 

shortsighted and egotistical polluting actions.  

The riparian people are so numerous and so greatly dispersed, even among many 

nations, that there is no possibility of fully monitoring them. The successful method of 

avoiding river pollution, a method discovered by the early ancestors of Herodotus, not 

as a useful lie but as a most profound truth, is denied and rejected by some of us 

modern de-mythologizers and intellectualists as confusing the supernatural with the 

one-dimensional nature of the world, according to our deluded perception. The result is 

that we have allowed human individualism to act in a very shortsighted way, in as 

much as the transferal of pollution far away from us satisfies us, and we feel secure. 

Yet, we do not consider the fact that we are thus setting into motion a vicious circle of 

a mutual transferal of pollution and a vain struggle of repression and healing, where in 

fact only prevention can save the situation.  

Such prevention can only be achieved if all members of society regard it as their moral 

and above all their religious obligation not to cast their wastes upon other fellow 

human beings. This is understood and socially accepted as an obligation of life. Yet it 

must be expanded also to our broader economic and biomechanical moral conduct.  

The Wonder of Creation 

We are therefore obliged to recall the concept and the ontological acceptance of the 

sacred in our daily life, and especially wherever we would not otherwise recognize its 

place, namely in our commercial and professional activity. This is also the reason why 

the Ecumenical Patriarchate, which has a purely religious mission, is mobilizing and 

sometimes initiating efforts for the protection of the environment, which at first glance 

seem to refer only to the material world.  

However, this superficial evaluation is not true, because on the one hand the 

protection of the environment is not for us a mere worship of nature; it is not 

the adoration of creation, but the veneration of the Creator. On the other 

hand it is an invitation for all of us to accept the sacred and the holy in our 

life.  

In this sense, all of our theologians and clergy, who have recently admired the beauty 

and diversity of our natural environment, must become conscious of the fact and 

convey the message that the life of our faithful should not be exhausted in individual 

morality, but should be extended out of love to the avoidance of those long-term 
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consequences which may harm our fellow human beings who live hundreds of miles 

from us. Our Lord has taught us that our righteousness must exceed the righteousness 

of the scribes and the Pharisees, or, at least that of those whom Herodotus referred to 

as the ancient Persians, who neither spat nor washed their hands in the river, and who 

also encouraged others to do likewise, out of great respect for the rivers (Kleio, par. 

138).  

We are certain that the “Halki Ecological Institute” will offer you the opportunity and 

the motivation to study more deeply not only the technical and humanitarian 

parameters of the problem of the pollution of the Black Sea and every other natural 

environment, but also its Christian and theological perspective. This will enable you to 

become interested and more deeply conscious of your mission to work with love and 

piety, and to cooperate with each person dealing with the subject of the environment, 

for its protection from actions that create pollution and destroy the environment. This 

sensitization of ourselves and of those around us, especially those who direct the great 

pollutants, together with the voluntary avoidance of ecologically destructive lifestyles 

by members of our society, and their influence over those who do not accordingly 

conform, constitutes the most fruitful way of environmental correction and of revival 

for the Black Sea and every burdened ecosystem.  

We repeat once again from this position our invitation to all of you - to the Orthodox 

and other Churches, and to the religious leaders of the faiths in the neighboring region, 

as well as in the depths of Europe, Asia, and Asia Minor, from where rivers transfer 

pollution and especially toxic wastes into the Black Sea - to convey to all peoples the 

need to raise their awareness about such pollution, to the level at least of those people 

who some 2500 years ago would not even wash their hands in the rivers.  

We thank all those who are mobilized together with us for the reintroduction of the 

sense of sacredness as the guideline for our life, as well as all those who from 

whatever position carry on the struggle for the preservation of life in the Black Sea, 

thereby contributing to and assisting our neighboring peoples.  
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 The significant number, as well as the scientific and moral authority of the 

participants guarantee the high level of the research, discussions and results. 
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In particular, it must embrace leaders and thinkers across disciplines, ranging from 

theology and religion to biology and economics. We have been blessed during this 

symposium by a remarkable meeting of minds, through which religion and science 

were able to share the same language and concerns. 
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In the five summer seminars that were held annually from 1994-1998 at the 

Theological School on the Island of Halki, we learned about the close connections 

between environmental issues and education, ethics, communication, justice, and 

poverty. And in the five international symposia held biannually from 1995 to date, we 

have explored the impact of our wasteful lifestyle on the waters of the Aegean Sea, the 

Black Sea, the Danube River, the Adriatic Sea, and the Baltic Sea. Together with 

theologians, scientists, politicians and journalists, we recognized in a tangible manner 

the responsibility that we all bear - before one another, before our world, and before 

our God - for the destruction of our world’s natural beauty, for the depletion of the 

earth’s resources, and for the devastation of our planet’s diversity. 
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On the contrary, we steadfastly believe that, as we discover more and more 

the truly unbelievable dimensions of the worldwide ecological problem, a 

long-term programme of complex and concerted studies is required.  
 

P108: Message of Thanks at the Closing Ceremony of the Third International Symposium.docx 

- 108:18 [We have heard the conclusions ..]  (5:5)   (Super) 

Códigos: [Transdisciplinariedad]  

No memos 

 

We have heard the conclusions and recommendations of the distinguished participants 

in the symposium as formulated by specialists. I express my profound gratitude to all 

the eminent delegates, who have shed light on all aspects of the subject in their well-

documented papers. 
 

______________________________________________________________________ 

 

Código: Urgencia {21-1} 

 

P37: Ecumenical Patriarc2.docx - 37:40 [Many things have changed since..]  (20:20)   

(Super) 

Códigos: [Pensamiento nuclear - Familia: Arquitectura ontológica] [Urgencia]  

No memos 
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Many things have changed since our predecessor, the late Patriarch Dimitrios decided, 

over two decades ago, that September 1st should be dedicated as a day of supplication 

for the preservation of God’s beautiful creation. In assuming that initiative, the late 

Ecumenical Patriarch also issued a message of warning about the destructive 

consequences of abusing the environment. He noted that, in contrast with most other 

forms of human misuse and violation, environmental pollution has the potential to 

cause vast and irreversible damage, by destroying virtually all forms of life on the 

planet. 
 

P75: Greetings of Ecumenical Patriarch Bartholomew to Prince Philip During Symposium on 

Ecology at Holy Trinity Monastery.docx - 75:13 [The Orthodox Church has many r..]  (5:5)   

(Super) 

Códigos: [Urgencia]  

No memos 
 

The Orthodox Church has many reasons to consider the issue of the protection of the 

natural environment as exceptionally serious and urgent. 
 

P75: Greetings of Ecumenical Patriarch Bartholomew to Prince Philip During Symposium on 

Ecology at Holy Trinity Monastery.docx - 75:14 [Our late predecessor Patriarch..]  (5:5)   

(Super) 

Códigos: [Urgencia]  

No memos 

 

Our late predecessor Patriarch Dimitrios had earlier stressed the urgency of this whole 

issue in his Message of September 1, 1989. Since then, the brother Primates of the 

holy Orthodox Churches, during their recent Synaxis or Gathering at the Phanar, 

officially expressed their full agreement on the position of the Ecumenical Patriarchate, 

proclaiming to all that the whole Orthodox Church adopts the initiative of the 

Ecumenical Patriarchate in establishing the 1st of September of each year as a day of 

prayer for the protection of God's creation. As we already have said in our address 

upon welcoming You to the Patriarchate, Your Highness, it is our hope that the other 

Christian Churches will wish to adopt this initiative of the Ecumenical Patriarchate and 

that the 1st of September of each year will be established by all who believe in Christ 

as a time for prayers for the protection of the natural environment. 
 

P75: Greetings of Ecumenical Patriarch Bartholomew to Prince Philip During Symposium on 

Ecology at Holy Trinity Monastery.docx - 75:15 [the reasons for our very inten..]  (6:9)   

(Super) 

Códigos: [Urgencia]  

No memos 

 

 the reasons for our very intense concern for the protection of the natural environment 

are most deeply-felt. They can be distinguished in two basic categories: theological 

reasons, that is, reasons of faith, and pastoral reasons, that is, reasons of sensitivity 

toward the world, and the mission and diakonia or service of the Church in it. 

As to the first category, the theological reasons, it is known that the Fathers of the 

Church always perceived salvation in Christ as relating not only to man, but through 

man to all of creation. Our Lord Jesus Christ is the "recapitulation of all of creation, 
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according to the wel1-known saying of St. Ireneos, Bishop of Lyons in the second 

century. St. Maximos the Confessor, the great 7th century theologian and Father of the 

Orthodox Church, was so insistent upon the importance of material creation in the 

whole Divine plan, that he saw man as a microcosm, and salvation in Christ as a 

"cosmic liturgy" in which all of material creation participates. Moreover, the fact is that 

it is indicative of the faith of the Orthodox Church that at the epicentre of her life lies 

the Divine Eucharist, which is nothing else than a "liturgy," that is, a communal act of 

the people of God in which the faithful bring the gifts of creation, the bread and the 

wine, that they may be changed into the Body and Blood of Christ, and be offered to 

the Creator in thanksgiving. Orthodox Christians firmly believe that God not only 

created the material world, but that, through humans, it has as its destiny, 

participation in the glory and eternal life in Christ. Consequently, the final purpose of 

creation is not its use or abuse for man's pleasure, but something more sublime and 

more sacred. 

From these points, spring also the pastoral reasons for the Church's concern for the 

natural environment. For us, every destruction of the natural environment caused by 

man constitutes an offense against the Creator and arouses grief; in relation to the 

degree to which people are responsible for their actions, metano ia-a radical change of 

course is demanded of us all. For this reason, each act by man which contributes to 

the destruction of the natural environment must be regarded as a most grievous s~n. 

We are talking about a renewed ethos which must be taught to our faithful. Our faithful 

must become sensitized to the seriousness of this sin and to espouse the 

corresponding ethos. People must cease regarding themselves as proprietors of nature 

and understand their mission as priests of creation who have as their duty the 

anaphora or offering up of the material world to the Creator. In this ethos the liturgical 

as well as the ascetic tradition of the Church can be of assistance to its faithful. 

These are some general thoughts on the theme concerning our seminar. With great 

eagerness we await the words which His Royal Highness, Prince Philip, will be kind 

enough to address to us; and we invite him to speak at this time. 
 

P81: Greetings of Pope Benedict XVI to the Symposium.docx - 81:3 [No nation or business 

sector c..]  (3:3)   (Super) 

Códigos: [Urgencia]  

No memos 

 

 No nation or business sector can ignore the ethical implications present in all 

economic and social development. With increasing clarity scientific research 

demonstrates that the impact of human actions in any one place or region can have 

worldwide effects. The consequences of disregard for the environment cannot be 

limited to immediate area or populus because they always harm human coexistence, 

and thus betray human dignity and violate the rights of citizens who desire to live in a 

safe environment (cf. ibid., 8-9) 
 

P88: Icons and Relics.docx - 88:6 [If we are to avoid this pressi..]  (5:5)   (Super) 
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Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica] [Urgencia]  

No memos 

 

If we are to avoid this pressing danger, then we urgently need to restore the proper 

relation between humanity and the environment. This reconciliation has always been 

facilitated by the favorable position of nature itself towards humanity on the one hand, 

and the means which humanity has at its disposal on the other. 
 

P90: Introductory Speech of Ecumenical Patriarch Bartholomew On.docx - 90:5 [Unless we 

take radical and imm..]  (4:4)   (Super) 

Códigos: [Remedios y soluciones - Familia: Arquitectura ontológica] [Urgencia]  

No memos 

 

Unless we take radical and immediate measures to reduce emissions stemming from 

unsustainable -- in fact unjustifiable, if not simply unjust -- excesses in the demands of 

our lifestyle, the impact will be both alarming and imminent. 
 

P90: Introductory Speech of Ecumenical Patriarch Bartholomew On.docx - 90:15 [Faith 

communities must undoubt..]  (9:9)   (Super) 

Códigos: [Urgencia]  

No memos 

 

Faith communities must undoubtedly first put their own houses in order; their 

adherents must embrace the urgency of the issue. This process has already begun 

throughout the world, although it must be expanded and intensified. Religions realize 

the primacy of the need for a change deep within people’s hearts. They are also 

emphasizing the connection between spiritual commitment and moral ecological 

practice. Faith communities are well-placed to take a long-term view of the world as 

God’s creation. In theological jargon, that is called “eschatology.” Moreover, we have 

been taught that we are judged on the choices we make. Our virtue can never be 

assessed in isolation from others, but is always measured in solidarity with the most 

vulnerable. Yet churches, mosques, synagogues, temples, and other houses of worship 

consume a fraction of energy compared to manufacturing industries, modern 

technologies, and commercial companies. 
 

P97: Message by Ecumenical Patriarch Bartholomew to the United Nations Climate Change 

Talks in Bangkok.docx - 97:2 [In view of the international n..]  (3:3)   (Super) 

Códigos: [Climate change] [Urgencia] [Visión ambiental]  

No memos 

 

In view of the international negotiations on climate change commencing in Bangkok, 

Thailand, and only two months before the crucial United Nations Climate Change 

Conference in Copenhagen, we urge the international community to undertake 

courageous commitments for the prevention of the most severe consequences of 

global warming. 
 

P97: Message by Ecumenical Patriarch Bartholomew to the United Nations Climate Change 

Talks in Bangkok.docx - 97:3 [The accomplishment of a good a..]  (4:4)   (Super) 

Códigos: [Campo político] [Urgencia]  

No memos 

 

The accomplishment of a good agreement within the framework of the international 
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negotiations in Copenhagen does not solely constitute a moral imperative for the 

conservation of God’s creation. 
 

P97: Message by Ecumenical Patriarch Bartholomew to the United Nations Climate Change 

Talks in Bangkok.docx - 97:6 [The urgency of the situation a..]  (6:6)   (Super) 

Códigos: [Urgencia] [Visión ambiental]  

No memos 

 

The urgency of the situation and the progress of science and technology pave the way 

for a low-carbon global economy, the development of renewable energy sources and 

the aversion of further deforestation. We all need to collaborate, in order to make sure 

that our children will be able to enjoy the goods of the earth, which we bequeath to 

them. We need to secure justice and love in all aspects of economic activity; profit and 

more specifically short-term profit making can not and should not constitute the sole 

incentive of our deeds, specifically when it undermines our common and God-given 

natural heritage. 
 

P106: Message of Ecumenical Patriarch Bartholomew to the 2005 Youth Environmental 

Summit of Caretakers of the Environment International.docx - 106:6 [It is critically important 

for..]  (6:6)   (Super) 

Códigos: [Jóvenes] [Remedios y soluciones - Familia: Arquitectura ontológica] [Urgencia]  

No memos 
 

It is critically important for all of us to realize – and to do so from as tender an age as 

possible – that only by fostering open dialogue and sincere collaboration will we also 

be able to awaken people’s conscience with regard to what we are doing to God’s 

world. Whether your teams will discuss such issues as the reduction of solid waste, the 

practice of recycling, the improvement of water quality, the conservation and 

development of alternative forms of energy, or the preservation of endangered 

species, we know today that we cannot be successful unless we work together with 

one another and unless we involve businesses and the economic community. 
 

P108: Message of Thanks at the Closing Ceremony of the Third International Symposium.docx 

- 108:16 [We now need to go one step fur..]  (9:9)   (Super) 

Códigos: [Arg. ciencia-natural] [Normatividad] [Problemas prioritarios] [Remedios y 

soluciones - Familia: Arquitectura ontológica] [Urgencia]  

No memos 

 

We now need to go one step further and agree even to pass appropriate laws 

– at least those who have not already done so – decreeing that indirect damages are 

also unacceptable. That is to say, those damages are also unacceptable which have 

been caused by activities far removed from their effect, whose consequences are 

cumulative, or are manifested in time, so that the cause-effect relation may not be 

immediately visible. These causes include pollution of all types, which are cumulative 

and thus frequently cover both long periods and long distances. The more scientific 

observation consolidates our knowledge about the harmful effects of the responsible, 

and as a result, the more in number and in efficaciousness will be the measures taken 

in order to avoid such causes. 
 

P110: Message of the Primates of the Orthodox Churches.docx - 110:9 [2. Becausethese are 

critical t..]  (7:7)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica] [Percepción y narrativa 
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cristiana - Familia: Arquitectura ontológica] [Urgencia]  

No memos 

 

2. Becausethese are critical times indeed, making the responsibility of the Church 

of Christ a somber and multifaceted matter not only towards her children, but also to 

all of humanity in general and before all of God's creation. The apostasy of man from 

God and the effort of deification of human power and happiness, the altar upon which 

everything is sacrificed - fellow man and all the rest of material creation - prompt and 

intesify this crisis which many characterise as "apocalyptic." 
 

P110: Message of the Primates of the Orthodox Churches.docx - 110:23 [4. This message is 

addressed d..]  (10:10)   (Super) 

Códigos: [Percepción y narrativa cristiana - Familia: Arquitectura ontológica] [Urgencia] 

[Visión histórica-tradicional - Familia: Arquitectura ontológica]  

No memos 

 

4. This message is addressed during a pivotal point in human history which signals the 

coming end of the second millenium after Christ and the dawning of the 21st 

century. The Orthodox Church should not leave this to pass without notice, although 

certainly she does not ignore that the measuring of time in increments of a thousand 

years or other units of time, in essence, constitutes an act of convenience. The fact 

that historical time is measured in reference to Christ calls all those who believe in 

Christ to notice this historical hinge and use it as an opportunity to evaluate the great 

events of this closing century and to discern the problems and the possibilities of the 

new century dawning. 
 

P112: Opening Address of Ecumenical Patriarch Bartholomew at the Environmental 

Symposiu1.docx - 112:5 [Not only because the danger of..]  (6:6)   (Super) 

Códigos: [Problemas prioritarios] [Territorialidad - Familia: Arquitectura ontológica] 

[Urgencia]  

No memos 

 

Not only because the danger of an avoidable environmental catastrophe is now more 

acute than ever, but also because we are gathering in a place whose awesome but 

fragile beauty is at once an inspiration and a warning to anyone who cares about the 

future of our planet.  
 

P113: Opening Address of Ecumenical Patriarch Bartholomew at the Environmental 

Symposium.docx - 113:11 [If there is one single message..]  (10:10)   (Super) 

Códigos: [Urgencia]  

No memos 

 

If there is one single message in all the information which we have received During our 

symposium, it is this: time is short 
 

P113: Opening Address of Ecumenical Patriarch Bartholomew at the Environmental 

Symposium.docx - 113:20 [As Orthodox Christians, we use..]  (10:10)   (Super) 

Códigos: [Urgencia]  

No memos 

 

As Orthodox Christians, we use the Greek wordkairos to describe a moment in time, 



2231 

 

often a brief moment in time, which has eternal significance. When Our Lord Jesus 

Christ began his preaching, he declared that a decisive moment, a kairos(Mark 1:14) 

had arrived in the relationship between God and mankind. The Mother of God, who 

prays for and protects mankind, experienced her moment of kairos when she received 

the angel Gabriel and replied “May it be according to your word.” (Luke 1:38) And as 

individuals we are often conscious of a kairos, a moment when we make a choice that 

will affect our whole lives. For the human race as a whole, there is now a kairos, a 

decisive time in our relationship with God’s creation. We will either act in time to 

protect life on earth from the worst consequences of human folly, or we will fail to act. 
 

P118: Religion and the Environment.docx - 118:13 [It is not too late to respond ..]  (12:12)   

(Super) 

Códigos: [Urgencia]  

No memos 

 

It is not too late to respond – as a people and as a planet. We could steer the earth 

toward our children’s future. Yet we can no longer afford to wait; we can no longer 

afford not to act. People of faith must assume leadership in this effort; citizens of the 

world must clearly express their opinion; and political leaders must act accordingly. 

Deadlines can no longer be postponed; indecision and inaction are not options.  
 

P119: Religion.docx - 119:6 [International cooperation to c..]  (4:4)   (Super) 

Códigos: [Problemas prioritarios] [Urgencia]  

No memos 

 

International cooperation to combat climate change is the greatest challenge ahead for 

the global community and preservation of the integrity of the Amazon ecology has to 

be a priority focus. 
 

P126: Sins Against Nature and God.docx - 126:5 [Our immediate reaction is to p..]  (4:4)   

(Super) 

Códigos: [Plegaria y oración - Familia: Arquitectura ontológica] [Relacionamiento] 

[Territorialidad - Familia: Arquitectura ontológica] [Urgencia]  

No memos 

 

 Our immediate reaction is to pray fervently for the urgent and efficient response to 

the current crisis, to mourn painfully for the sacrifice of human life as well as for the 

loss of marine life and wildlife, and to support the people and communities of the 

region, whose livelihood directly depends on the fisheries of the Gulf. 
 

______________________________________________________________________ 

 

Código: use of nature’s symbols {7-0} 

 

P 6: 1994 Christmas Encyclical Message.docx - 6:6 [In the catacombs of ancient Ro..]  (5:5)   

(Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica] [use of nature’s symbols]  

Memo: [Conflicto por la verdad]  

 

In the catacombs of ancient Rome, Christ was portrayed as a pure white lamb, as a 

fish or as a vine. The four Evangelists were represented by an angel, a lion, an ox, and 

an eagle. The Holy Spirit was depicted as a dove ever since the Baptism of Jesus Christ 
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in the River Jordan. With the passage of time, the Church became even more 

audacious in making use of nature’s symbols in order to decorate the space where the 

faithful worshipped. The church interior, in fact liturgy itself, became a miniature icon 

of the universe, of heaven, of earth, of the nether world and of the world to come. We 

can begin, therefore, to understand the concepts of sacred space and sacred time. 
 

P 6: 1994 Christmas Encyclical Message.docx - 6:8 [use of nature’s symbols]  (5:5)   (Super) 

Códigos: [use of nature’s symbols]  

No memos 

 

use of nature’s symbols 
 

P10: Address during the official opening of the first international symposium.docx - 10:8 [As 

we begin our voyage, the sh..]  (4:4)   (Super) 

Códigos: [use of nature’s symbols]  

No memos 

 

 As we begin our voyage, the ship faces us with our essential interdependence. Here, 

in microcosm, is a truth that we need to bring to our distress in any part of the ship: 

the passengers dining in first class will not for long escape the consequences. 
 

P35: Closing Address of Ecumenical Patriarch Bartholomew at the Sixth Ecological 

Symposium on the Amazon River.docx - 35:7 [Let us reflect briefly on two ..]  (7:7)   (Super) 

Códigos: [use of nature’s symbols] [Violencia y conflicto]  

No memos 

 

Let us reflect briefly on two of these images, namely fire and water. Our faith was born 

in a region where water is often desperately scarce and where fire spreads easily. In 

our Mediterranean homeland, it comes naturally to represent the soul’s need for 

communion with God as a longing for water: “My soul thirsts for Thee like a dry and 

thirsty land” (Ps. 142:6).  
 

P35: Closing Address of Ecumenical Patriarch Bartholomew at the Sixth Ecological 

Symposium on the Amazon River.docx - 35:24 [At Christmas time, the Orthodo..]  (11:11)   

(Super) 

Códigos: [Dogma referencial - Familia: Arquitectura ontológica] [Lenguaje simbólico, 

metafórico, alegórico - Familia: Arquitectura ontológica] [use of nature’s symbols]  

No memos 

 

At Christmas time, the Orthodox Church sings of the Tree of Life, the tree, which 

stands for perfect communion between God and man, growing anew from the place 

where Jesus was born. The Tree of Life can only grow in conditions where there is 

neither too much nor too little water. These conditions were granted to us by God but 

may be so easily destroyed by man. Our fervent prayer is that humanity may walk 

humbly before our Creator, acknowledging our common origins and destiny with all of 

created nature. Then, there will be hope for the Tree of Life to blossom for the life of 

the world and to the glory of God. 
 

P43: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen4.docx - 43:21 [Of course, the natural environ..]  (7:7)   (Super) 

Códigos: [use of nature’s symbols]  
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Of course, the natural environment also has value in and of itself. 
 

P50: Ecumenical Patriarch Bartholomew I Message on the Day of the Protection of the 

Environmen1.docx - 50:2 [“The earth, having no tongue c..]  (3:3)   (Super) 

Códigos: [Lenguaje simbólico, metafórico, alegórico - Familia: Arquitectura ontológica] 

[Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica] [Remedios y soluciones - Familia: 

Arquitectura ontológica] [use of nature’s symbols]  

No memos 

 

“The earth, having no tongue cries out sighing, why are you people polluting me with 

many evil things?” (Troparion- 9th ode - for the earthquake of October 26) 
 

______________________________________________________________________ 

 

Código: Valoración del conflicto y el antagonismo {5-0}~ 

 

P36: Common Declaration of Pope John Paul II and Ecumenical Patriarch Bartholomew At the 

Fourth Ecological Symposium on the Adriatic Sea.docx - 36:20 [To promote a peaceful 

approach..]  (18:18)   (Super) 

Códigos: [Valoración del conflicto y el antagonismo]  

No memos 
 

 To promote a peaceful approach to disagreement about how to live on this earth, 

about how to share it and use it, about what to change and what to leave unchanged. 

It is not our desire to evade controversy about the environment, for we trust in the 

capacity of human reason and the path of dialogue to reach agreement. We commit 

ourselves to respect the views of all who disagree with us, seeking solutions through 

open exchange, without resorting to oppression and domination. 
 

P44: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen5.docx - 44:11 [This has resulted also in the ..]  (6:6)   (Super) 

Códigos: [Arg. ciencia-natural] [Campo financiero] [Valoración del conflicto y el antagonismo]  

No memos 

 

 This has resulted also in the brutal contravention of international conventions on 

necessary ecological arrangements and the stubborn refusal to accept the financial 

burdens of elementary and essential ecological discipline as well as a plethora of other 

violations, which threaten directly the very air that we breathe. 
 

P92: Lecture given in Westminster Abbey on the Visible Unity and Ecumenisms for the Next 

Christian Millennium.docx - 92:5 [We thank all of you for the sa..]  (4:4)   (Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica] [Ecumenismo - Familia: 

Arquitectura ontológica] [Valoración del conflicto y el antagonismo]  

No memos 

 

We thank all of you for the sacred sentiments to which this our common assembly 

invites us, which of itself completes a visible expression, if not of the full unity of the 

Church, at any rate of the earnest desire for the attainment of this unity. To speak 

more precisely, for the preparation of our hearts and consciences for the reception and 
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acceptance of the great gift of unity, as the Author of the Church and our Lord Jesus 

Christ wished it and as the Holy Spirit gives it, to the glory of God the Father. 
 

P108: Message of Thanks at the Closing Ceremony of the Third International Symposium.docx 

- 108:19 [Our struggle, then, is not in ..]  (10:10)   (Super) 

Códigos: [Valoración del conflicto y el antagonismo]  

No memos 

 

Our struggle, then, is not in vain, and our effort is not without benefit. 
 

P125: Second Address of Ecumenical Patriarch Bartholomew at the Environmental 

Symposium.docx - 125:21 [But to judge from the newspape..]  (11:11)   (Super) 

Códigos: [Valoración del conflicto y el antagonismo]  

No memos 

 

 But to judge from the newspapers, there is a real danger now that the people of the 

polar region could find themselves caught in the middle of an intense competition by 

outsiders to achieve domination of the Arctic. If such a competition develops, then the 

best hope of restraining it may lie in the wisdom the Arctic peoples, in their instinctive 

sense that this awesome landscape cannot, in the end, be monopolised by any one 

group of human beings. 
 

______________________________________________________________________ 
 

Código: Violencia y conflicto {66-1}~ 

 

P 5: Address of Ecumenical Patriarch Bartholomew at the Opening Session of the Meeting of 

Orthodox Primates at the Phanar.docx - 5:15 [We honor our brothers in the f..]  (8:8)   

(Super) 

Códigos: [Plegaria y oración - Familia: Arquitectura ontológica] [Violencia y conflicto] [Visión 

histórica-tradicional - Familia: Arquitectura ontológica]  

No memos 
 

We honor our brothers in the faith who remained loyal to our Lord and Savior during 

periods of difficulty or even persecution, particularly during recent years. We have 

been encouraged by their witness. We have been strengthened by their prayers. In 

troublesome times, God “has not been left without a witness” (Acts 14.17). May their 

memory be eternal! Now, when the clouds and storms have passed, we are called as 

Primates and as Orthodox Churches to offer our irenic witness to those near and afar. 

Again, our witness will not be easy. Many forces are today working against us in order 

to reject the reality of God and diminish the dignity of the human person. However, we 

completely place our trust in the Lord God. We know that His yoke is easy and His 

burden is light (Mt.11.30). 
 

P10: Address during the official opening of the first international symposium.docx - 10:51 

[We hope that we are assembled ..]  (22:22)   (Super) 

Códigos: [Violencia y conflicto]  

No memos 

 

 We hope that we are assembled as those who are weary of defining their 

own tradition principally by excluding others. For many generations the 



2235 

 

Patriarch of Constantinople has occupied what is known as the Ecumenical 

Throne. There is in that title a reaching forward to the End-Time of the 

healing of the nations, when there will be communion between God and human 

beings in a new heaven and a new earth “and there shall be no curse anymore.” We 

pray that this conference may contribute toward mobilizing all people of good will in 

our world and bringing closer together the day foreseen in the vision of Patmos. 
 

P11: Address during the tea attended by the religious leaders of Hong Kong.docx - 11:16 

[This brotherhood unites us and..]  (5:5)   (Super) 

Códigos: [Violencia y conflicto]  

No memos 

 

This brotherhood unites us and at certain times separates us. 
 

P11: Address during the tea attended by the religious leaders of Hong Kong.docx - 11:9 

[There is always a solution tha..]  (6:6)   (Super) 

Códigos: [No violencia] [Pensamiento nuclear - Familia: Arquitectura ontológica] [Remedios y 

soluciones - Familia: Arquitectura ontológica] [Violencia y conflicto]  

No memos 

 

There is always a solution that is more advantageous than the one that leads 

to conflict. The obstacle for discovering this solution is not found in our 

external world, but rather within ourselves, because all our decisions spring from 

deep inside us. 
 

P12: Address at the Opening Ceremony of Summer Seminar on Halki 1995 at the Holy Trinity 

Monastery.docx - 12:5 [In these distressing times]  (5:5)   (Super) 

Códigos: [Violencia y conflicto]  

No memos 

 

In these distressing times 
 

P13: Address at the Opening of the Fourth Summer Seminar on Halki.docx - 13:29 [Thus, we 

see humanity striving..]  (13:13)   (Super) 

Códigos: [Violencia y conflicto]  
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Thus, we see humanity striving to sure itself up by accumulating wealth, and by 

manufacturing weapons to see revenge and often to destroy one’s fellow human beings 

as an enemy, real or imagined.  
 

P14: Address at a Gathering of Banking Representatives in Athens.docx - 14:18 [Bearing this 

in mind, when we ..]  (10:10)   (Super) 
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Bearing this in mind, when we notice our fellow human being lacking even that which 

is given freely by God to all, namely life-giving oxygen and clean air, simply because 

other human beings consume the available oxygen and pollute the atmosphere with 

harmful waste, we come to the conclusion that the abuse of our technical resources is 

morally impermissible 
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P14: Address at a Gathering of Banking Representatives in Athens.docx - 14:19 [This is 

because it results in ..]  (10:10)   (Super) 

Códigos: [Violencia y conflicto]  
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This is because it results in the deprivation of life-giving natural goods among some 

people and in the enrichment of others through financial profit. So, then, just as it took 

many years to establish free shipping trade, namely to accept that the seas are open 

for the use of all humanity, in the same way efforts are required to establish people’s 

right to breathe clean air and to inflict proper penalties on those who pollute the air. 

Since clean air and the preservation of the natural environment in general are 

necessary for the healthy existence of each person, these are also the obligation of 

each person.  
 

P14: Address at a Gathering of Banking Representatives in Athens.docx - 14:20 

[Unfortunately, people have not..]  (11:11)   (Super) 

Códigos: [Violencia y conflicto]  

No memos 

 

Unfortunately, people have not yet become conscious of this obligation, and so we 

have mobilized ourselves out of the above-mentioned sense of charity to assume 

responsibility to enlighten everyone – for, we all consume air and water –concerning 

the harmful consequences of our pollution for humanity. For such attitudes and actions 

that result in pollution, also conceal an ethical insensitivity. Our efforts aim at 

sensitizing people’s conscience and at voluntarily curtailing mass actions of pollution 

for the sake of social obligation. Indeed, the arousal of people’s conscience constitutes 

a prerequisite for us to stop actions that destroy the natural environment. 
 

P14: Address at a Gathering of Banking Representatives in Athens.docx - 14:25 [In particular, 

we would like t..]  (12:12)   (Super) 

Códigos: [Violencia y conflicto]  
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In particular, we would like to develop the aspect of the environment that relates to 

peace and war. For, if during times of peace, when the protection of human beings is 

perceived positively, ecological issues are acute, then how much more critical are 

these issues during times of war, when the extermination of others and the destruction 

of their environment are the unfortunate objective? 
 

P14: Address at a Gathering of Banking Representatives in Athens.docx - 14:26 [If we study in 

detail the cond..]  (13:13)   (Super) 

Códigos: [Violencia y conflicto]  

Memo: [Guerra y medio ambiente]  

 

If we study in detail the conditions of war described in the epics of Homer, and then 

proceeds to compare these to contemporary situations, we will be surprised at the 

insignificant impact of war at that time on the environment, at least by comparison 

with the tragic effects that we witness today. Indeed, if we consider the consequences 

of war at different historical periods, then we shall also observe the sad reality that, 

the closer one comes to our period, the more dramatic the effects of military clashes 

on the natural environment. 
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P14: Address at a Gathering of Banking Representatives in Athens.docx - 14:27 [An 

Environmental Decalogue of ..]  (14:28)   (Super) 

Códigos: [Arg. ciencia-social] [Violencia y conflicto]  
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An Environmental Decalogue of the Impact of War 

An enumeration of the precise impacts and effects of war on the environment is not 

easy for someone who is not a specialist or scholar in the field. However, a rough 

outline of the most obvious ones would offer the following table: 

 A significant number of fatalities, leading to the disruption of families and 

sometimes even societal structures in communities 

 A vast number of casualties, with the same consequences and additional 

expenses for their health care and preservation, which are costs subtracted 

from other areas of life. 

 An unknown number of those who succumb to illnesses as a result of military 

pollution of the environment by means of chemical gases, radioactive 

substances, fire and decomposition. 

 An indeterminable number of spiritual wounds resulting from the cruelty of war 

in numerous communities, which thereafter foster anti-social feelings and 

disturb the human environment. 

 Long-term pollution of the region by the wastes that result from military 

machinery. For instance, huge amounts of air pollution are dumped as a result 

of the thousands of hours in military flights over a given region, the shooting of 

jet-propelled rockets, the sailing of navy ships, the movement of army and 

administrative vehicles. All these pollutants travel not only on the specific 

region of the war but throughout the neighboring regions, even reaching distant 

territories where they affect good and evil people alike. 

 An especially affected and gravely polluted region where the conflict occurs, as 

well as the nearby regions, which suffer from the by-products of explosives, 

charged and diffused, in the form of radioactive shells of ammunition, rockets, 

bombs and other modern weapons of mass destruction. This pollution is 

conveyed throughout the region not simply by means of the air, but also by 

means of water, thereby affecting areas that are not even involved in the 

conflict. 

 Equally tragic is the destruction and discharge that occurs in tanks and 

reservoirs, as well as in factories of chemical products. If one considers the 

detailed, strict and careful measures in place for the safe transferal, storage 

and development of these dangerous products until they are transformed into 
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inactive and harmless products for general consumption; and if one considers 

how all of these products are exploded into the air together as a result of 

military bombing, then it is impossible not to be overwhelmed by a sense of 

sorrow. It should be noted that the involuntary recipient of these pollutants is 

not only the military opponent; indeed, it is not only the non-combatant 

civilians among the enemy, which in any case, according to international 

regulations of war should not be the target of military attacks. Rather, the 

recipient also includes those populations beyond the borders of the country at 

war, whether in neighboring or more distant regions. Indeed, it even includes 

the soldiers themselves who are causing the destruction! The unforeseen effects 

of the heavy pollution caused by war may appear on the other side of the 

planet, including the country of those instigating the military attack! For, the 

interconnections and mutual influences within nature are vast and often 

inscrutable. It is sufficient to recall the example of scientists, that the fluttering 

of a butterfly’s wings in Japan is sufficient to be the cause of rain in America. 

 Still more tragic is the radical and often irreparable destruction wrought upon 

local human and other ecosystems, which suffer as a result of the effects of 

war. Ecosystems in the oceans, in rivers and in lakes are killed by explosions of 

bombs and mines; terrestrial ecosystems are destroyed and annihilated not 

only by explosives but also by fires, which further clear forests and level 

homes; road systems are dismantled and organized human lives regress to the 

conditions of the past. 

 In addition to all this, cultural monuments are destroyed or damaged, so that 

civilization itself suffers a lasting blow, as the organization Europa Nostra has 

declared through its resolution dated April 29, 1999. 

 Finally, the spiritual atmosphere is also inundated by boundless falsehoods of 

propaganda; passions are cultivated in people’s souls; hatred and an attitude of 

destruction are justified; the effects of this spiritual “pollution” are manifested 

at any point in the world, irrespective of distance, for example in a school 

where a young child learns to develop racist attitudes against invisible enemies 

or even among visible schoolmates. This psychological pollution, which 

adversely affects the human environment, is especially important for us, 

although usually overlooked by those who deal with environmental issues. 

The Irrationality of War 

This general “Decalogue of environmental effects” that result from contemporary war 

indicates the irrationality of military conflict, which can only be explained as a paranoid 

act. For, while war is instigated in order supposedly to protect certain people who are 

provoked by their unjust treatment by other people, nevertheless the unjust treatment 

is extended to include numerous other people. Moreover, while the injustice against 
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which people seek to protect themselves is connected to some financial or territorial 

gain, nevertheless vast amounts are expended for the destruction of the enemy and 

only minimal amounts are left for the consolation of the aggrieved. Perhaps an inverse 

apportionment and expenditure might have successfully resolved many conflicts. 

Therefore,the irrationality of war is evident from its effect on humanity and on 

the natural environment. It is our duty to intervene, wherever possible, to persuade 

those who are responsible for making decisions in order that they might seek peaceful 

resolutions to human problems. With good will and the proper effort, such solutions 

can be found. The choice of military violence as the sole method for resolving or 

imposing issues betrays a lack of satisfactory imagination, and reveals intellectual 

laziness as well as confidence in the erroneous notion that evil can be corrected by 

evil.  
 

P14: Address at a Gathering of Banking Representatives in Athens.docx - 14:35 [May the same 

Lord decrease as ..]  (29:29)   (Super) 

Códigos: [Violencia y conflicto]  

No memos 

 

May the same Lord decrease as much as possible the dark consequences of military 

attacks and grant peace to all peoples.  
 

P16: Address Before the Minister for the Environment of Bulgaria and His Eminence 

Metropolitan Vidin on Board the Symposium Ship in Bulgaria.docx - 16:18 [So this concept of 

protection ..]  (6:6)   (Super) 

Códigos: [Violencia y conflicto]  

No memos 

 

 So this concept of protection includes safeguarding the environment from all man-

made forms of destruction. Unfortunately, we are today witnesses of the daily 

indifference or even deliberate damage to the environment by our fellow human 

beings, either individually or collectively. 
 

P18: Address During the Closing of the International Ecological Symposium in 

Thessaloniki.docx - 18:14 [Having the hope that the heavy..]  (9:9)   (Super) 

Códigos: [Violencia y conflicto]  
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Having the hope that the heavy clouds of conflict among people will be dispelled, and 

daily offering fervent prayers for this cause, 
 

P19: Address During the Prayer for Peace in Novi Sad.docx - 19:3 [War and Suffering]  (2:2)   

(Super) 

Códigos: [Denuncia y crítica] [Violencia y conflicto]  

No memos 

 

War and Suffering  
 

P19: Address During the Prayer for Peace in Novi Sad.docx - 19:6 [As we encounter the 

mournful f..]  (4:4)   (Super) 

Códigos: [Denuncia y crítica] [Violencia y conflicto]  
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As we encounter the mournful faces of those of you who, together with your people, 

have been subjected to these air assaults, we do not know whether we should express 

our joy for this meeting or our sadness over what has occurred 
 

P19: Address During the Prayer for Peace in Novi Sad.docx - 19:41 [Yet we who, in the spirit 

of G..]  (6:6)   (Super) 

Códigos: [Violencia y conflicto]  

No memos 

 

Yet we who, in the spirit of God’s love have time and again condemned the imprudence 

of war, just as we have condemned racism and nationalism, now wholeheartedly pray 

that the tempest of war has passed, and that the Lord will show compassion upon both 

those who are to blame as well as upon the blameless, upon the victims and upon the 

oppressors alike. 
 

P19: Address During the Prayer for Peace in Novi Sad.docx - 19:19 [War and violence are not 

means..]  (7:7)   (Super) 

Códigos: [Principios morales y éticos] [Remedios y soluciones - Familia: Arquitectura 
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War and violence are not means used by God to achieve a result. They are 

machinations of the devil used for the most part to achieve unlawful ends. And we say 

"for the most part" because as is well known, in a few but certain instances, the 

Orthodox Church forgives the armed defence against oppression and violence in 

general. However, the rule is that a peaceful resolution of differences and a peaceful 

cooperation is more pleasing to God and more beneficial to humankind. 
 

P19: Address During the Prayer for Peace in Novi Sad.docx - 19:44 [For war and violence 

breed hat..]  (8:8)   (Super) 

Códigos: [Violencia y conflicto]  
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For war and violence breed hatred and revenge, leading to an endless cycle of evil until 

opponents completely annihilate each other.  
 

P19: Address During the Prayer for Peace in Novi Sad.docx - 19:34 [Standing at this sacred 

place,..]  (17:17)   (Super) 

Códigos: [Violencia y conflicto] [Visión histórica-tradicional - Familia: Arquitectura 

ontológica]  

No memos 
 

Standing at this sacred place, we pay tribute and express gratitude for the sacrifice of 

all the victims of World War II and of all wars, whether they be Jews, Christians, 

Muslims, of any or of no faith 
 

P21: Address During the Official Opening of the Inaugural Session of the Halki Ecological 

Institute.docx - 21:6 [Even though there have been ma..]  (5:5)   (Super) 

Códigos: [Violencia y conflicto]  
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Even though there have been many military conflicts in this region, today we see that 

this mode of communication contributed to the cultural development of neighboring 

peoples 
 

P23: Address During the International Ecological Symposium held in Kathmandu.docx - 23:35 

[We fervently pray that peace a..]  (41:41)   (Super) 
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We fervently pray that peace and harmony will prevail, not simply as an 

absence of conflicts or as a temporary truce in confrontations, but as a stable 

condition for the future of our planet 
 

P29: Address of Ecumenical Patriarch Bartholomew to the Summit on Religions and 

Conservation.docx - 29:12 [Stemming from this logic of co..]  (7:7)   (Super) 

Códigos: [Violencia y conflicto]  

No memos 

 

Stemming from this logic of convenience, the ecological movements today demand 

that rules be set down for how man should use nature. 
 

P30: Address of His All.docx - 30:9 [The world was divided into two..]  (8:9)   (Super) 

Códigos: [Violencia y conflicto]  

No memos 

 

The world was divided into two sectors: a hemisphere of civilization and a hemisphere 

of barbarism. In this history, we behold the grievous consequences of the alienation of 

human persons from one another. 

Today, when we have the technological means to transcend the horizon of our own 

cultural self-awareness, we nevertheless continue to witness the terrible effects of 

human fragmentation. Tribalism, fundamentalism, and phyletism – which is extreme 

nationalism without regard to the rights of the other – all these contribute to the 

ongoing list of atrocities that give pause to our claims of being civilized in the first 

place. 
 

P30: Address of His All.docx - 30:18 [It is one of the hallmarks of ..]  (18:18)   (Super) 

Códigos: [Violencia y conflicto]  

No memos 

 

 It is one of the hallmarks of the European Union that has succeeded in promoting 

mutual, peaceful and productive co-existence between nation states that less than 

seventy years ago were drenched in a bloody conflict that could have destroyed the 

legacy of Europe for the ages. 
 

P30: Address of His All.docx - 30:141 [As is well known, the origins ..]  (48:49)   (Super) 

Códigos: [Violencia y conflicto]  

No memos 
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As is well known, the origins of our religious institution lie at the core of the Axial Age, 

deep in the history of the Christian Faith – with the earliest followers of Jesus Christ. 

Inasmuch as our See – our institutional center – shared the center and capital of the 

Christian Roman Empire, it became known as “ecumenical,” with certain privileges and 

responsibilities that it holds to this day. One of its chief responsibilities was for bringing 

the redemptive message of the Gospel to the world outside the Roman Empire. In the 

days before the exploratory age, most civilizations held such a bicameral view of the 

world as being “within” and “without.” The world was divided into two sectors: a 

hemisphere of civilization and a hemisphere of barbarism. In this history, we behold 

the grievous consequences of the alienation of human persons from one another. 

Today, when we have the technological means to transcend the horizon of our own 

cultural self-awareness, we nevertheless continue to witness the terrible effects of 

human fragmentation. Tribalism, fundamentalism, and phyletism – which is extreme 

nationalism without regard to the rights of the other – all these contribute to the 

ongoing list of atrocities that give pause to our claims of being civilized in the first 

place. 
 

P30: Address of His All.docx - 30:143 [Of necessity then, persons of ..]  (59:59)   (Super) 
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Of necessity then, persons of differing cultural, ethnic, religious and national origin find 

themselves in close proximity. In some cases, populations are excluded from the 

broader societal context. In some cases, the same populations shun the greater whole 

and close themselves off from the dominant society. But in either case, as we engage 

in dialogue, it must not be a mere academic exercise in mutual appreciation. 
 

P30: Address of His All.docx - 30:120 [And yet Europe is filled with ..]  (74:74)   (Super) 
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And yet Europe is filled with millions of Muslims who have come here from all sorts of 

backgrounds and causations; just as Europe would still be filled with Jews, had it not 

been for the horrors of the Second World War 
 

P31: Address to the Plenary of the European Parliament.docx - 31:16 [We are aware that at 

this very..]  (10:10)   (Super) 

Códigos: [Violencia y conflicto]  
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We are aware that at this very moment many of you have put before us and the 

Orthodox Catholic Church, which we serve in her senior-ranking diocese, the tragic 

reality of a horrendous war of our times in which Orthodox populations of Europe have 

become embroiled; where there is fighting among neighbouring Christians and people 

of other faiths. 
 

P31: Address to the Plenary of the European Parliament.docx - 31:19 [We, however, most 

categoricall..]  (11:11)   (Super) 
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We, however, most categorically condemn every kind of fanaticism, transgression and 

use of violence regardless of where they come from.  
 

P32: Address to the World Alliance of YMCA in Durban.docx - 32:12 [In our day and age, 

when pover..]  (7:7)   (Super) 

Códigos: [Denuncia y crítica] [No violencia] [Violencia y conflicto]  
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In our day and age, when poverty threatens the lives of so many human beings, when 

violence tears apart families of nations, when war deprives so many of life and peace, 

and when environmental pollution destroys the natural world for generations to come, 

fellowship and community are the only way forward. “Ubuntu” is truly our only hope 

for the preservation of life and peace through the world, both among people and with 

the natural environment. The moment we turn our eyes away from each other, the 

moment we remove our hand from holding the hand of the other, the very fabric of life 

and peace are torn apart.  
 

P33: Announcement Synaxis of their Beatitudes the heads of the Ancient Orthodox 

Patriarchates and the Church of Cyprus.docx - 33:3 [1. The principal topic of deli..]  (7:19)   

(Super) 
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1. The principal topic of deliberation at the Synaxis was the study of the situation in 

the Middle East. The Synaxis involved exchange of information and detailed discussion 

on the subject, after which it issued a Message of the Heads of Churches to the 

plenitude of their Churches as well as to all people of good will. The Message expresses 

solidarity and sympathy for the faithful in that troubled region, addressing an appeal to 

politicians and religious leaders throughout the world to establish principles and 

binding policies for the peaceful coexistence of the adherents of various religions in this 

sensitive geographical region. 

2. With regard to the above issue, the Synaxis decided that: 

a) The Ancient Patriarchates and the Church of Cyprus should support and assist more 

effectively the current inter-Christian and inter-religious dialogues with the other two 

monotheistic religions, which are chaired by the Ecumenical Patriarchate in accordance 

with the relevant decisions of the 3rd Preconciliar Panorthodox Consultation (1986). 

b) The representatives of the Orthodox Churches in the Middle East should 

communicate with the Office of the Orthodox Church at the European Union whenever 

problems arise in the region that require resolution in order to secure the appropriate 

solutions and assume necessary measures. 

c) They should:  

i. Erect a hospital on private property of the Patriarchate of Jerusalem, within its 
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canonical geographical jurisdiction, for the care and benefit of the sick in that troubled 

region; 

ii. They should arrange for an annual scholarship to be provided by each Church for 

young people, faithful of the Patriarchate of Jerusalem, to pursue graduate and post-

graduate studies at institutions within their jurisdictions; 

iii. And contribute, in cooperation with the Patriarchate of Alexandria, to the struggle 

against infectious diseases (such as HIV/AIDS) and epidemic illnesses in many 

countries of the African continent. 

3. In the context of its deliberations, the Synaxis also discussed the subject of the Holy 

and Great Council, deciding that it should hasten its preparation in order to permit its 

convocation in the foreseeable future. The Synaxis regretfully ascertained that the 

impasse created last February in the process of the long-prepared convening of this 

Council is due to provisions in the Regulations Governing the Panorthodox Preconciliar 

Consultations regarding unanimous decisions. Therefore, the Synaxis submitted a 

proposal to His All-Holiness the Ecumenical Patriarch, that he should convene a 

Synaxis of Their Beatitudes the Patriarchs and Presidents of the Orthodox 

Autocephalous Churches in order to review these provisions, thereby promptly 

advancing and fulfilling the preparation of the Great Council. 

4. The Synaxis adopted the proposal of the Ecumenical Patriarchate that an encounter 

of religious leaders in the near future should be held in the region of the 

Mediterranean, during which a form of ecological “Mediterranean Charter” could be 

issued and declared as a contribution to the effort for the protection of the natural 

environment, but also to the peaceful coexistence and cooperation of religions in the 

region. 

5. Furthermore, as a result of recent events within the Orthodox Church, the Synaxis 

underlined the need for all Orthodox Churches to respect and adhere strictly to the 

geographical boundaries of their respective jurisdictions, as these have been 

established by the Sacred Canons and their Founding Constitutions. 

Finally, Their Beatitudes the Heads of the Churches and His Grace, the representative 

of the Patriarchate of Antioch, expressed their gratitude to the Ecumenical Patriarch for 

the invitation extended to them to visit the Sacred Center of Orthodoxy and deliberate 

in common on matters concerning their Churches during this critical time, and decided 

that they should meet more regularly on matters pertaining to the Orthodox Church. 

At the Phanar, September 3, 2011 
 

P34: Closing Address at International Conference of Young Presidents Organization in 

Istanbul.docx - 34:33 [It is a sad truth that the Twe..]  (11:20)   (Super) 
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 It is a sad truth that the Twentieth Century surpassed all the previous centuries in 

terms of the magnitude of destruction, violence and cruelty. The two World Wars, 

more than 200 large-scale wars and arm conflicts have unfortunately claimed 300 

million lives during the last Century. 

The violence of totalitarian, illiberal, nationalist and undemocratic regimes and 

religious bigotry led to a culture of war which is nurtured with the creation, 

improvement and spread of weapons of mass destruction. 

It is extremely unfortunate that in many conflict situations, religion is often 

manipulated or exploited, leading to eruption of hostility and violence. Religious 

fanaticism is based on false pretences, deriving from one sided, dogmatic 

interpretations of various religions teaching. Yet, a closer look demonstrates that many 

religions and cultures have numerous common values and rules.  

Examining the history of civilization in this light, we come to the following unequivocal 

conclusion : mankind has to make a transition from the culture of war and violence to 

a culture of peace and harmony. Both present and future generations have the right to 

live in peace and enjoy the fruits of prosperity and development. We have a moral 

responsibility to bequeath to future generations a culture of peace and tolerance.  

We have to promote in a more systematic way moral and spiritual values based on 

God’s word and humanitarian principles.  

It is a contradiction of our times that the culture of war coexist side-by-side with huge 

technological advancements and global economic development. Yet so long as this 

contradiction is not addressed, the world will be a fragile place to live, festered with 

crises and upheavals. 

To remedy this situation, it is of paramount importance to engage in a dialogue 

fostering tolerance and understanding for respective traditions, religious preferences, 

ethnic and cultural diversities.  

In this spirit, both unofficial dialogues, conducted on a personal level between 

followers of the world’s great religions, and formal dialogues, organized internationally 

by religious leaders and institutions, have struggled to clarify centuries-old 

misunderstandings, while gradually preparing people’s hearts and minds for the 

possibility of peaceful coexistence and cooperation among all people. Can there be 

anything more precious in the eyes of God than this struggle to communicate and 

relate? Is there truly anything more valuable for the future of humankind? 

The sense of working and living together in peace and solidarity signifies a profound 

respect for each person and culture as unique and unrepeatable. Genuine dialogue 

recognizes the inviolable right of every human being to follow a personal journey of 

faith, hope and love.  

Accordingly, we approach dialogue in a spirit of love, sincerity and honesty. In this 
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respect, dialogue implies equality, which in turn implies humility. Honesty and humility 

dispel hostility and arrogance.  
 

P35: Closing Address of Ecumenical Patriarch Bartholomew at the Sixth Ecological 

Symposium on the Amazon River.docx - 35:7 [Let us reflect briefly on two ..]  (7:7)   (Super) 
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Let us reflect briefly on two of these images, namely fire and water. Our faith was born 

in a region where water is often desperately scarce and where fire spreads easily. In 

our Mediterranean homeland, it comes naturally to represent the soul’s need for 

communion with God as a longing for water: “My soul thirsts for Thee like a dry and 

thirsty land” (Ps. 142:6).  
 

P42: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen3.docx - 42:8 [Thus, humanity was not satisfi..]  (4:4)   (Super) 
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Thus, humanity was not satisfied with using elements which God granted in 

abundance – such as copper, bronze, and iron, and so on –in order to produce 

tools for a peaceful life. Rather, using all the latest scientific discoveries, 

humanity fashioned from these elements weapons of mass murder and a 

system of human annihilation. Unfortunately, humanity continues to make and use 

these weapons. We, therefore, see gunpowder, nitroglycerine, atomic and nuclear 

energy, chemical gases, bacterial and every kind of micro-organism and disease-

causing factors, being mobilized and gathered into super-modern arsenals, for the 

purpose of being used as a threat to coerce others into submission but also as a means 

of active annihilation of those who do not submit. 
 

P42: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen3.docx - 42:18 [We must also accept the fact t..]  (9:9)   (Super) 
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 We must also accept the fact that, in the final analysis, the demand placed on nature 

to use its powers in order to destroy our fellow human beings, whom we might 

consider useless, will result in our facing the same consequences. 
 

P44: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen5.docx - 44:10 [These facts result in many fal..]  (6:6)   (Super) 

Códigos: [Denuncia y crítica] [Violencia y conflicto]  

No memos 
 

These facts result in many fallacies regarding ecology, in purposeful 

concealment and even distortion of the truth on ecological matters and, 

indeed, ecological terrorism in the form of exaggeration or abusive 

intervention in the natural order of things, at times even to the point of exercising 

interstate threat and violence.  
 

P49: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environment.docx - 49:4 [The second refers to the outbr..]  (3:3)   (Super) 
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Códigos: [Violencia y conflicto]  

No memos 

 

The second refers to the outbreak of collective killings of citizens that were innocent 

and unconnected with their killers, executed by extremist elements whose aim is to 

harm the society to which these randomly selected victims belong. 
 

P50: Ecumenical Patriarch Bartholomew I Message on the Day of the Protection of the 

Environmen1.docx - 50:21 [It is a known historical fact ..]  (5:6)   (Super) 

Códigos: [Violencia y conflicto]  

No memos 
 

 It is a known historical fact that many areas of the earth that had once been 

sites of developed civilizations, ended up in total devastation. 

This phenomenon of devastation, which unfolded slowly in earlier times, is 

progressing in our times at a high speed. Vast expanses around polluting factories 

and industrial zones that emit toxic waste have already been deadened, and the 

number of such dead expanses is constantly growing. Huge regions have been made 

subject to deforestation in order to be used as cultivation grounds, but the utilization 

of toxic pesticides has destroyed any form of sprouting, except for the object needed. 
 

P60: Foreword for the Publication of the Symposium Proceedings.docx - 60:8 [Some of these 

have historicall..]  (5:5)   (Super) 

Códigos: [Violencia y conflicto]  

No memos 
 

Some of these have historically proved to be privileged nations; others have struggled 

through a problematic history. In each case, heavy industrialization has impacted 

directly on riparian neighbors as well as on the sea itself. 
 

P70: Greeting on arrival at Novorossisk for the Second International Symposium.docx - 70:25 

[The visible danger of the dest..]  (8:8)   (Super) 

Códigos: [Violencia y conflicto]  

Memo: [Ciencias sociales y sus usos por parte del Patriarca.] [Papel de las ciencias sociales]  

 

The visible danger of the destruction of the Black Sea, as this has been described with 

tragic clarity in the addresses of the specialist speakers and in the interventions of the 

distinguished members of the symposium, constitutes what is perhaps the most 

characteristic confirmation that humankind, with its arrogant preferences for the 

violent submission of its natural environment, has eventually become a timid and 

ineffective observer of the tragic results of his choices 
 

P72: Greetings of Ecumenical Patriarch Bartholomew at the First Summer Environmental 

Seminar on the Island of Halki.docx - 72:4 [Now that we have been awakened..]  (5:5)   

(Super) 

Códigos: [Denuncia y crítica] [Problemas prioritarios] [Violencia y conflicto]  

No memos 

 

Now that we have been awakened to the impending destruction of nature, and to all 

that this implies, how has society responded in recent years? We note here the so-
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called “plans for peaceful coexistence” (between humankind and nature) along with 

plans for the “development of the environment.” All these concerns and actions are of 

course commendable. As we know, however, they are also limited in their 

effectiveness. For, who will find and apprehend those individuals responsible for forest 

fires? Who will restrain those who illegally cut down trees? Who and how will we 

control those unconscionable individuals who pollute our waters, rivers, and seas? Who 

can restrain the greedy? 
 

P77: Greetings of Ecumenical Patriarch Bartholomew to the International Conference.docx - 

77:13 [The ancient spiritual bonds be..]  (4:4)   (Super) 

Códigos: [Violencia y conflicto]  

No memos 

 

The ancient spiritual bonds between Ukraine and the Ecumenical Patriarchate permit 

and indeed demand a constant mutual interest. Furthermore, we would re-emphasize 

all that we have declared at other times and in other forums concerning the necessity 

that the Orthodox Christians of Ukraine should proceed in harmony, and look forward 

with confidence in their ecclesiastical future and worthy past. Moreover, in line with 

current demands, that they should work creatively with other Christians and believers 

of other religious persuasions, toward common actions that signify healing of old 

wounds, and toward the crystallization and establishment of definite, positive 

objectives for the noble and glorious Ukrainian People and the wider region 
 

P79: Greetings of Ecumenical Patriarch Bartholomew to The Third Academic Meeting between 

Orthodoxy and Judaism.docx - 79:9 [Quite the contrary, the corrob..]  (8:8)   (Super) 

Códigos: [No violencia] [Solidaridad] [Violencia y conflicto]  

No memos 

 

Quite the contrary, the corroborated moving expressions of solidarity and support, 

shown in the past and also recently, towards the Jews living in this geographical area 

and suffering diverse persecutions, rather reinforce the hope that this God-pleasing 

task will beat fruit in the framework of a new and constructive rapprochement of 

Orthodox Christians and Jews living together under the same sky and in the same 

world. 
 

P91: Keynote Speech of Ecumenical Patriarch Bartholomew at the Opening Address of the 

International Symposium in Passau.docx - 91:11 [At this point I cannot fail to..]  (14:14)   

(Super) 

Códigos: [Denuncia y crítica] [Violencia y conflicto]  

No memos 

 

At this point I cannot fail to express my deepest distress at the recent bombings of 

Yugoslavia, which also affected the waters of the Danube and caused ecological 

damage that will be difficult to correct. The expression of my distress is not of course 

confined exclusively to the ecological effects of the bombings. I have repeatedly 

expressed my deepest sorrow over the fact that these bombings were responsible for 

killing people, destroying cultural monuments, Monasteries and Churches, 

incapacitating factories, contaminating human beings, animals, and plants and nature 

in general with toxic substances and generally caused material and moral damage on a 

massive scale. However, the object of the present international scientific Symposium 

obliges us to focus our interest on the ecological consequences of these bombings, and 

to point out that their adverse effects are manifested not only in regions neighboring 
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on the areas directly hit, but also in regions throughout the length of the Danube, as 

well as those lying on the Black Sea coast. 
 

P92: Lecture given in Westminster Abbey on the Visible Unity and Ecumenisms for the Next 

Christian Millennium.docx - 92:10 [This spectacle grows even more..]  (15:15)   (Super) 

Códigos: [Denuncia y crítica] [Violencia y conflicto]  

No memos 

 

This spectacle grows even more painful from the fact that the Twentieth Century which 

is drawing to its close, although it was a period of fearful conflict on a political, 

ideological and military level, was - as no other epoch of the Second Millennium - a 

century of active, and, as it was believed, sincere ecumenical endeavour for the re-

establishment of the anticipated visible unity of the Churches. What then? Is our failure 

the only harvest of this toil? Have we passed by and lost the only opportunity given by 

Divine Providence to the Churches? Did we make as an aim a mechanical 

understanding of unity, one of domination or one openly pluralistic and wholly foreign 

to the basic principles of ecclesiology, upon which the ancient undivided Church had in 

many ways relied to preserve her unity? Does that Church, with which our Orthodoxy 

believes and confesses that it finds itself in uninterrupted succession and identity, 

persevere in proposing itself as a foundation and model of visible unity both in the 

present and in the future? 
 

P92: Lecture given in Westminster Abbey on the Visible Unity and Ecumenisms for the Next 

Christian Millennium.docx - 92:25 [Christian peoples have placed ..]  (33:33)   (Super) 

Códigos: [No violencia] [Violencia y conflicto]  

No memos 

 

 Christian peoples have placed greater hopes in military divisions than God's visions 

for the life and salvation of humankind. Christian Churches have neglected the vision 

of unity and have been dragged into the di-vision, the separation of the error of self-

satisfaction and self-reliance. 
 

P101: A Homily of His All Holiness the Ecumenical Patriarch Bartholomew at the inauguration 

of the Ecological Shop at Vrysai.docx - 101:3 [We come from the Fanar, the mo..]  (7:7)   

(Super) 

Códigos: [Violencia y conflicto]  

No memos 
 

We come from the Fanar, the most sacred and much tried Orthodox Center under 

heaven 
 

P102: Address of His All Holiness Ecumenical Patriarch Bartholomew at the Ninth Annual 

SCOBA.docx - 102:40 [The theological dialogue betwe..]  (24:24)   (Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica] [Violencia y conflicto] [Visión 

histórica-tradicional - Familia: Arquitectura ontológica]  

No memos 
 

The theological dialogue between our two Christian families – that is the Orthodox 

Church and the Ancient Oriental Churches, has formally ended the misunderstandings 

of the past. It is not theology that divides us. Rather, we are united in our commitment 

to address the pastoral, liturgical and ecclesiastical issues on which we may ever build 

our unity in Christ more and more. The dialogue must continue, and we must continue 



2250 

 

to seek opportunities for mutual exchange. As our knowledge grows, our love will grow 

as well. 
 

P109: Message of the Heads of the ancient Orthodox Patriarchates and the time.docx - 109:2 

[In this region, the Church of ..]  (8:8)   (Super) 

Códigos: [Anclaje monástico - Familia: Arquitectura ontológica] [Orthodoxy has its response: 

“r.. - Familia: Arquitectura ontológica] [Violencia y conflicto]  

No memos 

 

In this region, the Church of Christ, especially the Orthodox Church, has its deep roots. 

This region was sanctified by the blood of the martyrs and the tears of the ascetics of 

the Orthodox faith. No person possesses the moral right to overlook this fact, and 

every worldly authority is obliged to respect it. The Christians of the Orthodox 

Churches in that region have lived there for centuries, and no “ethnic cleansing” or 

“religious purging” can either remove them or in any way impede their free existence 

or activity without violating the most elementary human rights. 
 

P109: Message of the Heads of the ancient Orthodox Patriarchates and the time.docx - 109:24 

[Even when other religions forc..]  (9:9)   (Super) 

Códigos: [Violencia y conflicto]  

No memos 

 

Even when other religions forcefully acquired the land where it had lived for centuries, 

it found ways to adapt to and coexist in a peaceful manner with followers of other 

religions. Intolerance has never characterized the Orthodox Church. 
 

P109: Message of the Heads of the ancient Orthodox Patriarchates and the time.docx - 109:10 

[Unfortunately, in our time, th..]  (10:10)   (Super) 

Códigos: [Violencia y conflicto]  

No memos 

 

Unfortunately, in our time, the fear of others, of those who are different, has increased 

and intensified. Christians themselves tend to become victims of this situation, 

particularly in the region of the Middle East. 
 

P109: Message of the Heads of the ancient Orthodox Patriarchates and the time.docx - 109:22 

[In other cases, their places o..]  (10:10)   (Super) 

Códigos: [Violencia y conflicto]  

No memos 

 

In other cases, their places of worship –which often constitute renowned monuments 

of civilization – are profaned or destroyed, or else where the performance of religious 

services and education of clergy are restricted. In addition to all this, occasionally 

there are examples of assaults of bloody violence against Christians, deriving from 

extreme circles of religious fanatics 
 

P109: Message of the Heads of the ancient Orthodox Patriarchates and the time.docx - 109:14 

[We stand in suffering beside o..]  (13:13)   (Super) 

Códigos: [Violencia y conflicto]  

No memos 
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We stand in suffering beside our brothers and sisters plagued by violent conflict, the 

innocent victims of military strife, and the multitudes obliged to abandon their homes 

in order to pursue the harsh way of emigration. We comprehend peoples’ desire and 

demand for political liberty and call upon the appropriate governments to proceed 

immediately with complete assurance of these rights. 
 

P109: Message of the Heads of the ancient Orthodox Patriarchates and the time.docx - 109:18 

[Our minds and hearts are with ..]  (17:17)   (Super) 

Códigos: [Papel de la religión - Familia: Arquitectura ontológica] [Violencia y conflicto]  

No memos 

 

Our minds and hearts are with all those who suffer terribly in the region of our 

Churches, those deprived of freedom and religious rights throughout the world, and 

especially in the Middle East. Religious leaders of all faiths are obliged to contribute 

with all our strength to the peaceful coexistence of all religious communities in the 

region of the Middle East. This territory must and can become a land of peace and 

friendship among all people. 
 

P110: Message of the Primates of the Orthodox Churches.docx - 110:21 [Therefore, from this 

sacred pl..]  (8:8)   (Super) 

Códigos: [Violencia y conflicto]  

No memos 

 

Therefore, from this sacred place sanctified by the Evangelist of love we make an 

appeal to all - foremost to those who exercise power on earth and those who live in 

the regions of conflicts and wars - for peace and justice for all. To this end, we 

ourselves as Churches are ready to offer our spiritual and moral contribution wherever 

necessary. 
 

P110: Message of the Primates of the Orthodox Churches.docx - 110:32 [5. In recollection, we 

observe..]  (12:12)   (Super) 

Códigos: [Violencia y conflicto]  

No memos 

 

5. In recollection, we observe that for the Orthodox Church the closing century was full 

of important events. In various lands Orthodox Christians suffered cruel and prolonged 

persecutions. This martydom encouraged the Orthodox ethos of an evangelical humility 

and "the endurance and faith of the saints" (Rev. 13:10), to trust in Him who "went 

out conquering and to conquer" (Rev. 6:2) with the assurance that along with the life 

of the Cross of Christ the experience of the Resurrection. The blood of these known 

and unknown martyrs connects our Church in a special way with the Apostolic age. 
 

P110: Message of the Primates of the Orthodox Churches.docx - 110:45 [6. This experience of 

martydom..]  (13:13)   (Super) 

Códigos: [Violencia y conflicto]  

No memos 

 

6. This experience of martydom accompanied the theological witness through which 

patristic theology was renewed and the teaching of the Fathers on the world and 

humankind, as was well as that on the sacraments and the Church was affirmed 
 

P110: Message of the Primates of the Orthodox Churches.docx - 110:33 [6. This experience of 
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martydom..]  (13:13)   (Super) 

Códigos: [Patrística - Familia: Arquitectura ontológica] [Percepción y narrativa cristiana - 

Familia: Arquitectura ontológica] [Violencia y conflicto]  

No memos 

 

6. This experience of martydom accompanied the theological witness through which 

patristic theology was renewed and the teaching of the Fathers on the world and 

humankind, as was well as that on the sacraments and the Church was affirmed. The 

rediscovery and creative presentation of the teaching of the Greek Fathers of the 

Church; the "language"and spiritual beauty of icons; the awakening of the missionary 

conscience; the flourishing of the monastic life; and the rediscovery and appreciation 

of the spirit of the Desert Fathers in conjunction with a fertile dialogue with the 

contemporary currents of philosophy and science; all these things have made Orthodox 

theology alive and respected internationally. It is for this reason that we must honour 

the pioneers of this theological florescence, who through their diligent endeavours led 

Orthodox theology to a common witness to the modern world, which witness goes 

beyond racial distinctions and national boundaries. 
 

P110: Message of the Primates of the Orthodox Churches.docx - 110:66 [To be sure, the 

Church cannot ..]  (21:21)   (Super) 

Códigos: [Violencia y conflicto]  

No memos 

 

To be sure, the Church cannot remain indifferent when political decisions affect the 

very existence of the Orthodox Churches, in which case she expects that her position 

will be heard and be taken seriously into account. We consider one such case to be the 

issue of the future of the Holy Land, its holy places and living community, which 

concerns the entire Orthodox Church and the Patriarchate of Jerusalem in particular. 

Therefore, any discussion concerning the status quo of the Holy Land, which has been 

secured by international decisions and conventions throughout the centuries, cannot 

and should not take place without the knowledge or the presence of the Orthodox 

Patriarchate of Jerusalem, which resides there for centuries. 
 

P110: Message of the Primates of the Orthodox Churches.docx - 110:42 [14. In the broader 

field of cu..]  (22:22)   (Super) 

Códigos: [Violencia y conflicto]  

No memos 

 

14. In the broader field of culture many have expressed the view that the coming 

century will bring humanity before "a clash of civilisations" in which the religious 

elements will be dominant. Such a possibility obliges all religious leaders to use 

wisdom, prudence and courage so that every element of fanaticism and hatred may be 

eliminated, thereby safeguarding peace in a world which has been tried so severely in 

wars and conflicts during the terminating century.  
 

P110: Message of the Primates of the Orthodox Churches.docx - 110:13 [15. In a world 

confronted by a..]  (23:23)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica] [Violencia y conflicto]  

Memo: [Crítica al conocimiento sectario]  

 

15. In a world confronted by all kinds of sects and terrifying interpretations of the 

book of Revelation, all of us, especially the younger generation, are called to learn and 
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bear witness, in word and deed, to the fact that only the love of God, of our fellow man 

and His creation offers meaning and salvation to our lives, even during the most 

difficult periods of history. In spite of dramatic events, the book of Revelation contains 

in its depth the Gospel of Christ which reveals to us that man's sin and the demonic 

destructive forces have been, and will be, defeated by Jesus Christ, the Lord of history, 

who is "the Alpha and the Omega ... who is and who was and who is to come, the 

pantocrator" (Rev. 1:8). 
 

P112: Opening Address of Ecumenical Patriarch Bartholomew at the Environmental 

Symposiu1.docx - 112:34 [Later in the week, we will hav..]  (14:14)   (Super) 

Códigos: [Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica] [Violencia y 

conflicto] [Visión histórica-tradicional - Familia: Arquitectura ontológica]  

No memos 

 

 Later in the week, we will have the extraordinary blessing of performing an Orthodox 

Christian act of worship in a church that is approximately 1,000 years old, and 

therefore predates the tragic split between the Christian east and the Christian west. 
 

P137: Video Address of Ecumenical Patriarch Bartholomew to Participants of International 

Conference of the Young President.docx - 137:23 [Accordingly, then, we do not a..]  (15:15)   

(Super) 

Códigos: [Principios morales y éticos] [Violencia y conflicto]  

No memos 

 

Accordingly, then, we do not approach dialogue in order to set our arguments against 

those of our opponents in the framework of conflict. We approach in a spirit of love, 

sincerity and honesty. In this respect, dialogue implies equality, which in turn implies 

humility. Honesty and humility dispel hostility and arrogance. Just how prepared are 

we in dialogue to receive others and to respect others in dialogue? How willing are we 

to learn and to love? If we are neither prepared to receive nor willing to learn, then are 

we truly engaging in dialogue? Or are we actually conducting a monologue? 
 

P142: Statement on Water.rtf - 142:9 [And we pray for world peace, p..]  (8:8)   (Super) 

Códigos: [Denuncia y crítica] [Violencia y conflicto]  

No memos 

 

And we pray for world peace, particularly in the Middle East, where water is employed as 

a weapon of persecution and destruction. 
 

______________________________________________________________________ 

 

Código: Visión ambiental {90-3}~ 
 

P 8: Address during the presentation of the results of the first international symposium.docx - 

8:20 [for your own benefit and for t..]  (8:8)   (Super) 

Códigos: [Visión ambiental]  

No memos 
 

 for your own benefit and for that of all your fellow human beings and the whole 

natural world.  
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P10: Address during the official opening of the first international symposium.docx - 10:71 

[The work, which lies ahead for..]  (8:8)   (Super) 

Códigos: [Visión ambiental]  

No memos 

 

 The work, which lies ahead for all those who love life, is to translate this 

world community, which exists as an object under threat, more and more into 

a subject of promise and hope. 
 

P10: Address during the official opening of the first international symposium.docx - 10:25 

[The statement entitled “Orthod..]  (11:11)   (Super) 

Códigos: [Arg.humanista] [Ascetismo - Familia: Arquitectura ontológica] [Patrística - Familia: 

Arquitectura ontológica] [Visión ambiental]  

No memos 

 

The statement entitled “Orthodoxy and the Ecological Crisis,” published under the 

aegis of our predecessor of blessed memory, Patriarch Demetrios, reaffirmed that the 

monastic and ascetic traditions of the Orthodox Church have important insights for us. 

These traditions develop a sensitivity toward the suffering and beauty of all creation. 

“Love all God's creation,” urged Dostoevsky, “the whole of it and every grain of sand. 

Love every leaf and every ray of God's light. Love the animals, love the plants, love 

everything. If you love everything you will perceive the divine mystery in things.” 
 

P10: Address during the official opening of the first international symposium.docx - 10:29 

[The ascetic tradition also off..]  (14:14)   (Super) 

Códigos: [Patrística - Familia: Arquitectura ontológica] [Pensamiento nuclear - Familia: 

Arquitectura ontológica] [Percepción y narrativa cristiana - Familia: Arquitectura ontológica] 

[Remedios y soluciones - Familia: Arquitectura ontológica] [Visión ambiental]  

No memos 

 

The ascetic tradition also offers a celebratory use of the resources of creation 

in a spirit of enkrateia [abstinence, but literally, “a holding within”]and 

liberation from the passions. Within this tradition, many human beings have 

experienced the joy of contemplation, which contrasts with the necessarily 

fleeting and illusory pleasure of relating to the world as an object for 

consumption. 
 

P11: Address during the tea attended by the religious leaders of Hong Kong.docx - 11:12 

[Conservation and Competition]  (2:2)   (Super) 

Códigos: [Visión ambiental]  

No memos 

 

Conservation and Competition  
 

P13: Address at the Opening of the Fourth Summer Seminar on Halki.docx - 13:2 [It is a well-

established fact,..]  (4:4)   (Super) 

Códigos: [Transdisciplinariedad] [Visión ambiental]  

No memos 

 

It is a well-established fact, that care for the environment of our human family 

regarding ecological matters constitutes a most urgent question for each and every 
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human person. With every passing day, the danger threatening the survival of life on 

this beautiful planet of our universe proves to be yet clearer and ever present. Today, 

a host of international organizations, governments and leading non-governmental 

bodies are sending the same message, in no uncertain terms, that they are bearing 

down on the very visible danger that is posed by the real disturbance in the ecological 

balance. Each has set forth proposals for the prevention of the certain destruction of 

our planet of which we have been forewarned. 
 

P14: Address at a Gathering of Banking Representatives in Athens.docx - 14:23 [The aim is 

not to idolize the ..]  (12:12)   (Super) 

Códigos: [Visión ambiental]  

No memos 

 

The aim is not to idolize the environment but to serve humanity. 
 

P17: Address of Ecumenical Patriarch Bartholomew at The House of Parliament of 

Romania.docx - 17:11 [Thus, the Mother Church of Byz..]  (9:9)   (Super) 

Códigos: [Litúrgia - Familia: Arquitectura ontológica] [Visión ambiental] [Visión histórica-

tradicional - Familia: Arquitectura ontológica]  

No memos 

 

Thus, the Mother Church of Byzantium formulated the specifically Orthodox proposition 

concerning our liturgical relation to God and to the world. It is this formulation that 

inspires even today the proposition of Orthodoxy concerning the proper approach to 

the contemporary problems of humanity and the world. 
 

P17: Address of Ecumenical Patriarch Bartholomew at The House of Parliament of 

Romania.docx - 17:23 [In His perfect wisdom, God has..]  (15:15)   (Super) 

Códigos: [Arg. ontólogico - Familia: Arquitectura ontológica] [Visión ambiental]  

No memos 

 

 In His perfect wisdom, God has laid down the aims and laws that pertain to the 

operation of the entire divine Creation, and has provided for the self-sufficient 

protection of its life. Therefore, He designated the human person as a steward, and not 

as a destroyer of the divine Creation. He did this because humanity is the finest 

member, the microcosm, the king of the entire divine Creation. Consequently, if 

humanity's stewardship is unfaithful to the divine commandment, that it should work 

and maintain the creation within which it was placed, then humanity is unfaithful to 

itself, destroying God's house which sustains its own life. 
 

P17: Address of Ecumenical Patriarch Bartholomew at The House of Parliament of 

Romania.docx - 17:59 [are conscious of their mission..]  (16:16)   (Super) 

Códigos: [Visión ambiental]  

No memos 

 

are conscious of their mission for the protection of the natural environment 
 

P18: Address During the Closing of the International Ecological Symposium in 

Thessaloniki.docx - 18:2 [Re-envisioning Ecological Hist..]  (2:2)   (Super) 

Códigos: [Visión ambiental]  

No memos 
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Re-envisioning Ecological History 
 

P18: Address During the Closing of the International Ecological Symposium in 

Thessaloniki.docx - 18:5 [For, as human beings, we are b..]  (5:5)   (Super) 

Códigos: [Visión ambiental]  

No memos 

 

For, as human beings, we are both the reason for the various ecological problems and 

the receiver of the results from these. Yet, it ought not to escape our attention that we 

are ourselves an “environment” for our fellow beings 
 

P18: Address During the Closing of the International Ecological Symposium in 

Thessaloniki.docx - 18:7 [Each of us, as a dweller in th..]  (5:5)   (Super) 

Códigos: [Visión ambiental]  

No memos 

 

Each of us, as a dweller in the wider ecosystem, is in this respect an 

environment for our fellow human beings. Human, it is true, but an environment. 

As a result, it is not sufficient that we secure the best terms for the natural ecosystem, 

which surrounds humankind, and with which we usually concern ourselves. Instead, it 

is imperative that we secure that human behavior, which is the best for human 

symbiosis as well. Unfortunately, the ecological problems relating to the natural 

environment are usually provoked by human actions, but despite the fact that this is 

serious, it is frequently of less importance in comparison with all the ills that humanity 

directly provokes against its fellow human beings. 
 

P18: Address During the Closing of the International Ecological Symposium in 

Thessaloniki.docx - 18:13 [With full awareness, we have s..]  (8:8)   (Super) 

Códigos: [Remedios y soluciones - Familia: Arquitectura ontológica] [Visión ambiental]  

No memos 

 

With full awareness, we have sidestepped the issue. However, if we do not change 

within ourselves the attitude of our heart towards our fellow human beings from an 

attitude of indifference or even enmity to an attitude of friendship, cooperation and 

acceptance, then we will achieve nothing in the confrontation of the ecological 

problems of worldwide interest.  
 

P20: Address of Ecumenical Patriarch Bartholomew During the Planting of a Tree in the Park 

of the Children.docx - 20:4 [With emotion, we heard your ki..]  (5:5)   (Super) 

Códigos: [Visión ambiental]  

No memos 
 

With emotion, we heard your kind greetings and we express to you our gratitude for 

them. We love the human and because of him the natural environment, in which God 

place him 
 

P21: Address During the Official Opening of the Inaugural Session of the Halki Ecological 

Institute.docx - 21:11 [Even if these reasons, indeed,..]  (9:9)   (Super) 

Códigos: [Principios morales y éticos] [Territorialidad - Familia: Arquitectura ontológica] 
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Even if these reasons, indeed, contribute to the pollution of the Black Sea, we insist on 

characterizing them as “apparent causes,”because we consider the “true cause” to be 

the destruction of that which is religious piety within the human heart over and against 

the evil that can be carried by the rivers.  
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Model of Behavior 

Now we come to what the Orthodox Christian Church believes and teaches. Let us 

begin by mentioning a characteristic commandment of the founder of the Christian 

Church, of our Lord Jesus Christ. Multitudes followed the Lord into the desert in order 

to hear His teaching and receive healing for their illnesses. Christ blessed five loaves of 

bread and two fish, instructing His disciples to share these among the five thousand 

men, gathered with their wives and children. All of them ate, as we are told, and were 

filled. Up to this point, the narrative describes a miracle. Yet in continuation, the 

miracle-worker said to His disciples: “gather up the fragments that remain, so that 

nothing is lost” (Jn 6.12). The commandment to gather up the remainders “so 

that nothing is lost,” especially as it comes from the mouth of their Creator, 

constitutes a model of behavior which is most useful for our time when the 

refuse of certain large cities, rejected as trash, could suffice to nourish entire 

populations. 

You are undoubtedly familiar with the charitable commandment of love and mercy, 

which is taught by the Orthodox Church. You are perhaps even aware that the 

Ecumenical Patriarchate, as the first throne among the worldwide Orthodox Churches, 

has, at the dawn of the third millennium from the Birth of Christ, placed at the center 

of its attention the urgent problem of our times, namely the preservation of balance in 

the natural environment of our planet. We are absolutely convinced that an effective 

approach to this problem requires not only the intervention of governments, but also 

the cultivation of an ethic based on an understanding of the relationship between 

humanity and nature, which, beyond this ethic, derives from the coexistence of all 

human beings.  

For us, this ethic stems from our faith in God and, as we believe, from the event of 

creation. We accept that God created the universe out of nothing and out of love. As 

the crown of this creation, God formed Adam, whom He established in the Garden of 

Eden, the earthly paradise. The delight in the goods of Paradise was not an end to 

itself. Adam’s pleasure in paradise was not due to the enjoyment of the material goods 

therein; it was not an animal satisfaction of instincts. God fashioned Adam into a 

personal and spiritual being, created out of two elements. One element was drawn 

from the material creation made by Him, “dust from the dust” of the earth, and 
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therefore constituted the human body. The other element was a created spirit, similar 

to the uncreated spiritual essence of God, and so Adam was created “in the image and 

likeness” of God, namely endowed with all the good attributes of the persons of the 

Triune God. These attributes include personal being, mind, freedom, love, judgment, 

will, and so forth. And the delight of humanity in Paradise was founded on a personal 

relationship with the Creator, a relationship characterized as love and incorporating full 

trust in God.  
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The first condition is the requirement to protect the gift, namely to preserve 

nature harmless, and to consume only its fruit. The second condition is the 

requirement not willfully to consume every fruit, but to be self-restrained and 

to abstain from certain fruits. Both the protection and the self-restraint, 

which in ecclesiastical terminology is called ascesis, were not imposed as 

authoritative commandments with appropriate consequence in the case of 

their transgression. Instead, they were offered as suggestions of love that 

ought to be preserved out of love. In this way, love is preserved alive, as a 

personal relationship and mutual communion between God and humanity. For the true 

nature of God is love; and the original nature of the human person was also endowed 

with love, seeking to be established in love so as to become divine by grace. 

Therefore, that which would most liken humanity to God was precisely the 

establishment of humanity in love in the same way as God Himself is stable and 

unchanging in this love. 
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An Environmental Creed 

We believe that the human person constitutes the crown of creation, endowed with 

the sacred features of self-conscience, freedom, love, knowledge and will. Such a 

teaching is part and parcel of our creation “according to the image and likeness of 

God.” 

We believe that the natural creation is a gift from God to the world, entrusted to 

humanity as its governor, provider, steward, and priest, in accordance with the 

commandments “to work and keep it,” as well as to abstain from it partially. In this 

way, we admit the limitations as well as the responsibilities of humanity with regard to 

the natural environment. 

We believe that the universe comprises a single harmony or “cosmos,”according to 

the classical Greek significance of this term, which implies a harmonious coordination 
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of human will and human action on the basis of natural and spiritual laws established 

by the discerning, loving, and perfecting will of the divine Word. 

We believe that humanity did not wish to coordinate personal will and universal 

harmony, in accordance with the divine plan. Instead, it preferred to pursue 

independence, resulting in the creation of a new order and different pattern within the 

natural environment – commonly referred to as anthropocentrism, but more properly 

identified as anthropomonism.  

We believe that a New Man, the God-Man, Jesus Christ, appeared in the world, 

demonstrating perfect obedience to the original plan of the Father with regard to the 

relationship between humanity and the world. Jesus Christ reconciled the world to the 

Father. Henceforth, the world functions harmoniously through Him and in Him. He 

commanded us to use the world’s resources in a spirit of ascetic restraint and 

eucharistic sacrifice, to transform our way of thinking from egocentrism to altruism 

in light of the ultimate end of the world. In the Greek language, again, the word 

for“end” (telos) implies both conclusion and purpose. 

These brief principles describe our attitude and concern for the natural environment. 

We are endowed with freedom and responsibility; all of us, therefore, bear the 

consequences of our choices in our use or abuse of the natural environment. Yet, we 

also have the capacity to repent and the ability to reduce the damage of our actions in 

the world. We know, however, that the complete reconciliation and ultimate 

recapitulation of the world can only occur through Jesus Christ at the end of time.  

Until then, God’s unceasing love allows us only glimpses of that total reconciliation, to 

which we partially contribute when we abandon the abusive violation of nature and to 

accept it as a divine gift of love, treating it reasonably, gratefully, and fruitfully. Such 

is our dutiful response to the loving Creator, as well as to all those with whom we 

share this divine gift. 

To imagine a world that functions in beauty and harmony, balance and purpose, in 

accordance with the overflowing love of God, is to cry out in wonder with the 

Psalmist,“How great are Your works, O Lord; You have fashioned all things in wisdom.”  

Original Sin and the Environment 

Our original privilege and calling as human beings lies precisely in our ability to 

appreciate the world as God’s gift to us. And our original sin with regard to the 

natural environment lies – not in any legalistic transgression, but – precisely 

in our refusal to accept the world as a sacrament of communion with God and 

neighbor. We have been endowed with a passion for knowledge and wisdom, which 

open before us boundless worlds of the microcosm and the macrocosm, and present us 

with boundless challenges of creative action and intervention.  

The arrogance that destroyed the Tower of Babel, through the misuse of power and 
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knowledge, always lurks as a temptation. The natural energy wrought by the sun as a 

blessing on the earth can prove perilous when profaned by the hands of irresponsible 

scientists. The interventions of geneticists, which arouse enthusiasm in their potential, 

have not been exhaustively explored with a view to their side effects. 

We are not opposed to knowledge but we underline the importance of proceeding with 

discernment. We also stress the possible dangers of premature intervention, which 

may lead to “the desire to become greater than the gods” (Euripides), which the 

classical Greeks described as “hubris.” Such discord destroys the inner harmony that 

characterizes the beauty and glory of the world, which St. Maximus the Confessor 

called “a cosmic liturgy.” 

All-Embracing Love 

Our prayer and purpose join the priest in the Divine Liturgy, who chants the words: “In 

offering to You, Your own of Your own, on behalf of all and for the sake of all– we 

praise You, we bless You, we give thanks to You, O Lord, and we pray to You, our 

God.” Then, we are able to embrace all – not with fear or necessity, but with love and 

joy. Then, we care for the plants and for the animals, for the trees and for the rivers, 

for the mountains and for the seas, for all human beings and for the whole natural 

environment. Then, we discover joy – rather than inflicting sorrow – in our life and in 

our world. Then, we are creating instruments of life and not tools of death. Then, 

creation on the one hand and humanity on the other hand, the one that encompasses 

and the one that is encompassed, cooperate and correspond. Then, they are no longer 

in contradiction or in conflict. Then, just as humanity offers creation in an act of 

priestly service and sacrifice to God, so also does creation offer itself in return as a gift 

to humanity. Then, everything becomes an exchange, an abundance, and the 

fulfillment of love. 
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He commanded us to use the world’s resources in a spirit of ascetic restraint and 

eucharistic sacrifice, to transform our way of thinking from egocentrism to altruism 

in light of the ultimate end of the world. In the Greek language, again, the word 

for“end” (telos) implies both conclusion and purpose. 
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Then, we care for the plants and for the animals, for the trees and for the rivers, for 
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the mountains and for the seas, for all human beings and for the whole natural 

environment. Then, we discover joy – rather than inflicting sorrow – in our life and in 

our world. Then, we are creating instruments of life and not tools of death. Then, 

creation on the one hand and humanity on the other hand, the one that encompasses 

and the one that is encompassed, cooperate and correspond. Then, they are no longer 

in contradiction or in conflict. Then, just as humanity offers creation in an act of 

priestly service and sacrifice to God, so also does creation offer itself in return as a gift 

to humanity. Then, everything becomes an exchange, an abundance, and the 

fulfillment of love. 
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Moreover, there is also an ascetic element in our responsibility toward God's creation. 

This asceticism requires from us a voluntary restraint, in order for us to live in 

harmony with our environment. Asceticism offers practical examples of conservation. 
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However, it does not follow from this that we consider the natural order as an 

intangible “taboo” for we possess the commandment of God, that we should have 

dominion over the earth. 
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Therefore we stand before nature, which has in recent times come to be called the 

“environment,” with the same affirmation of its own worth, as that with which the 

Creator of all things characterised it as “very good.” However, in this we face the 

reality of the hierarchy inherent in the design of the cosmic plenitude, both the 

material and the spiritual, and we assign it to its proper place. We do not make of 

nature an absolute value, nor do we deny it to the point of absolute negation. Nature 

exists for the service of humanity according to the material portion of our nature; it is 

not humanity that exists for the sake of nature. 
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We are deeply concerned for their daily life, for it too is a gift of God, “very good” 

indeed and destined to be used as a starting-point for an eternal life, continuing 

beyond the grave into the infinite, when the bodily substance of our nature is 

transmuted into a spiritual reality 
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To ensure this furtherance of natural life, we consider ascetic self-denial to be 

necessary, and the reduction of many material pleasures to be beneficial. However 

such deprivation should certainly be a voluntary and conscious decision, and not 

something imposed by external constraints and consequently without ethical merit. So 

from this perspective we join forces with all those who are concerned for the self-

sufficiency of those material goods necessary for survival, but we do not approve of 

overproduction, irrational exploitation, and greed 
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And so, the Orthodox point of view and teaching is that the environment was created 

so that we might evolve and develop within it in soul and body. In addition, we ought 

to preserve the divine law and do those things that are useful and reasonable for our 

own self-sufficiency, and not for any kind of hoarding. If there should happen to be an 

excess without draining the vigor of nature dry, this ought to be employed for the 

common good. Thus, religion propounds eternal truths and maintains a sensitivity to 

all members of society because of the danger of falling away from those same truths. 
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This sense of a common fate, which is indeed the polar opposite of the widespread 

individualistic and self-interested perception which is short-sighted in its appreciation 

of the world, is a basic teaching of the altruistic Christian faith, and especially of 

Orthodoxy. Without it, facing problems such as those of the Black Sea would be 

impossible. 
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We participate in these Symposia because we believe it is our duty of love towards our 

fellow human beings to sensitise the conscience of everyone. For, the slightest 

indifference of each one of us toward our neighbour and the consequences of our 

actions has led to the current critical situation of the excess pollution of the seas, 

especially the closed ones, as well as of many regions of the land. This indifference has 

disturbed the ecosystems and in many cases caused their destruction, with very 

unfavourable results for humankind, such as the destruction of fisheries and 

agriculture in some places, the pollution of the atmosphere and waters by toxic 

materials, and other reversals of the natural environmental balance, which is 

necessary for the regular and healthy life of humanity. 
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From the Christian perspective, it is unethical to be indifferent toward the increasingly 

negative repercussions of our actions, simply because each of them has a very small 

impact on the situation. Experience has shown that, beyond a certain degree of self-

purification, the environment cannot recover its natural condition and is gradually 

dying. 
 

P28: Address of Ecumenical Patriarch Bartholomew on the Eve of World Oceans Day to the 

Fifth Religion.docx - 28:23 [If we can find the faith to lo..]  (23:23)   (Super) 

Códigos: [Visión ambiental]  

No memos 
 

If we can find the faith to love each other and to love God, then we can find the faith 

to help His vast water planet live and flourish. 
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In order for the request of ecologists to be maintained, another logic is required; one 

which is capable of substituting the logic of convenience. The request should be 

founded in an entirely different intentionality. One example of this would be in the 

altruism of someone who cares about the destiny of future generations, another would 

be in the pretense for the "quality" of life which is not judged by consumptive ease and 

abundance. In other words, universally accepted intentionalities based on not making 

use of what is convenient must be demanded. And in defining these it is, from all 

accounts, impossible for everyone to agree only on rational criteria. People, therefore, 

must come up with different needs and another hierarchy of needs. And different 

needs come only when in the consciousness of the people nature, the world, acquires 

another meaning which is not exclusively convenient. 
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The monotheistic religious traditions preserve the attitude that natural reality is not 

exclusively convenient. In these traditions the world is a creation of God. The use of 

the world by humans constitutes a practical relation between man and God since God 

gives and man receives the natural goods as an offering of God's divine love for the 

sake of the world. 

In Islam, the Qur'an teaches that all animals live in community and that they are 

known and accountable before God (Sura 6:38). It also denounces the arrogance of 

those who treat the rest of creation without respect: 

"Do you not see that it is God whose praises are celebrated by all beings in the 

heavens and on earth, even by the birds in their flocks? Each creature knows its prayer 

and psalm -- and so does God know what they are doing. And yet, you understand not 

how they declare His Glory" (Sura 24:41). 

Within this picture of all creation arising from a loving creator God, the question has to 

be asked "What of humanity?" What role do the Abrahamic faiths ascribe to human 

beings? The answer is clear -- the consequences immense. 

Psalm 8 addresses this question directly: 

"I look up at your heavens, made by your fingers, 

at the moon and the stars you set in place - 

ah, what is man that you should spare a thought for him, 

the son of man that you should care for him? 

Yet you have made him little less than an angel. 

You have crowned him with glory and splendour, 

made him lord over the work of your hands, 

set all things under his feet, 

sheep and oxen, all these, 

yes, wild animals too, 

birds in the air, fish in the sea 

travelling the paths of the ocean" (verses 3-8) 

Christianity inherited this tradition as Jesus shows when he compares the value of 

human beings to sparrows both loved and cared for by God, but human beings are a 

hundred times more important (Luke 12: 6-7). It is also the case that the sense of 

human beings being part of a bigger picture, a greater purpose of God, is to be found 

equally strongly within both Jewish and Christian texts. For example, in the Torah, in 

Genesis 9, the Covenant with Noah after the flood is not just with Noah and his 

descendants -- the human race -- it is with all life on earth. Similarly, when St. Paul 



2265 

 

speaks in Romans 8 and in Colossians 1 about the purpose of life, death, and the 

Resurrection of Christ, it is not just for human beings, but for the sake of all life on 

earth. 

Ultimately, for Judaism, Christianity and Islam, humanity is the most important or 

most significant species and with this comes responsibilities. Islam expresses this in 

the notion of humans being Khalifas. A Khalifa is a vice-regent -- someone appointed 

by the Supreme Ruler to have responsibility over a given area in an empire. The 

Qur'an, in Sura 2:30 uses this phrase as a description of the role of humanity. We 

have been given great description and authority by God, but only to be used on God's 

behalf, not for our own ends and ambitions. The Qur'an makes it clear that any abuse 

of this power, any wanton or wasteful use of the world's natural resources, is 

repugnant to God and thus to Islam. 

Two fundamental consequences emerge from attitudes such as this: The first 

consequence is that the world is not meant to be used by humans for their own 

purpose, but it is the means whereby humans come into relationship with God. If 

humans change this use into egocentric greedy exploitation, into oppression and the 

destruction of nature, then man's own vital relationship with God is denied and 

refuted; a relationship pre-destined to continue into eternity. 

The second consequence: The world as a creation of God ceases to be a neutral object 

for man's use. The world incarnates the word of the Creator, just as every work of art 

incarnates the word of the artist. The objects of natural reality bear the seal of the 

wisdom and love of their Creator. They are word of God calling man to come into 

dialogue with Him. 

Nevertheless, it is a given historical fact that the attitude that the world today is a 

neutral object to be used -- over which man exercises dominion for his own egocentric 

pleasure -- constitutes an attitude which was born and shaped in the bosom of 

Christian Europe. 

The analysis of the historical conditions and theoretical presuppositions would require 

special study, as they lead Christian Europe to the supplantation of the relationship 

between man and the world with the perception of man's unlimited domination over 

the world. The reasons for this differentiation are not unrelated to the reasons which 

incited the painful Schism of the 11th century. 

It remains a fact today that man's necessary change in position with regard to the 

natural environment has foreseen a change in the meaning which man gives to matter 

and the world. Ecology cannot inspire respect for nature if it does not express a 

different cosmology from that which prevails in our culture today, and one which is 

liberated from naive materialism to the same extent as to naive idealism. 

We shall try to epigrammatically underline the possibility of Christian cosmology as it 

contributes to this extremely timely quest. Our tenuous impressions rely mainly on the 
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works of St. Gregory of Nyssa, St. Maximos the Confessor, and St. Gregory Palamas. 

This does not mean, however, that there do not exist other ecclesiastical authors 

dealing substantially with this problem. 

The epicentre of this patristic contribution is constituted by the introduction of a third 

ontological category for interpreting the existential fact and the cause of its beginning: 

It is the category of Energies to which is also added the relation between Osa, or 

"essence," and Upstasir, or "hypostasis," which ranks highest in the ontological 

analyses of philosophy. 

Regardless of the fact that the beginning of the problematic for ecclesiastical thought 

was mainly theological, we shall borrow adequate analogies from the anthropological 

experience so as to make these ontological categories most clearly evident for us 

today: 

When we are talking about the osa of man, we are referring to a common means by 

which every human participates in what exists, in his being. We say that man is a 

being who walks upright, is humorous, logical, poetical-creative, has an imagination, 

judgment, will, the ability to love, etc. All these are indications of means by which 

every human exists; indications of the same ousia or nature of man. 

Certainly, the osa of man, the universal means of human existence, does not exist 

detached from specific individual existences. Each human setting realizes one 

existential fact -- the common osa. Each "hypostasizes" the common osa; each is the 

pstasir of the osa. The osa of man exists only in an hypostatic state. 

But the common indications of ousia, which the individual existence also hypostasizes, 

are real existential possibilities; they are indications of the means by which every 

human existence is realized. Thus, we are speaking about the energies of either osa or 

nature, while referring to the fact of the existential possibilities of either ousia or 

nature. Every human existence is potentially realized; each individual is a realized 

actuality of bodily and psychical functions with possibilities for reason, will, imagination 

and judgment. 

Every human individual hypostasizes the common energies of human nature in a 

singular, disparate and unrepeatable way. Each human being has reason, will, 

imagination and judgment, but each individual person speaks, understands, wills, 

imagines, and judges in a singular, disparate, and unrepeatable way. Consequently, 

the energies of human nature constitute an ontological fact which not only 

characterizes the common way of existence for human beings, but they also make this 

way hypostatic. The energies hold back and reveal the absolute existential otherness of 

the subject. 

We know the human subject, the otherness of human existence, due to the energies 

by which its subjectivity is realized and manifested. We know the composer Johann 

Sebastian Bach when listening to his musical compositions. We know the artist 
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Rembrandt through his paintings. The sounds of music of Bach or the materials and 

the colors on the canvases of Rembrandt are of a different nature from the human 

nature of both artists. Nevertheless, the poetic [creative] energy of the artist, that 

which reveals his hypostatic otherness, is realized through heterogeneous natures. 

Music, colors, writing, marble and clay, activate the word of the musician, the painter, 

the writer, the sculptor. They reveal the person of the artist; his existential identity 

and otherness. 

The ontological content regarding the category of energies implies that we give the 

ontological "beginning" of matter and of the world to a personal God; not to the Ousia 

of God, but to the Energies of God. The divine Energies reveal the word of the personal 

otherness of God, a word which is realized through matter, an osa totally different 

from that of God. 

Fifteen centuries before the theory of quanta in contemporary physics, ecclesiastical 

thought confirmed that matter is energy; "a subscription of logical qualities;" a created 

result of the uncreated divine Energy. The difference in the ousia between the created 

and the uncreated does not exclude and nor does it hinder the created from acting as 

kcor [word] of the uncreated, or from revealing the created energy and the hypostatic 

otherness of the personal God-Logos. In the same manner the sounds and the colors, 

even though they are heterogeneous natures of the human person, activate the kcor 

[word] of the creative energy and the hypostatic otherness of Bach or Rembrandt. 

Only when human beings confront matter and all of nature as the work of a personal 

Creator does the use of matter and all of nature establish a true relationship and not a 

single-course domination of man over natural reality. Only then will it be possible to 

speak about an "ecological ethic" which does not borrow its regulatory character from 

conventional rational rules, but out of the need for a person to love and be loved within 

the context of a personal relationship. The reason there is beauty in creation, 

therefore, is one of amorous love; it is a call from God to man; it is a call into a 

personal relationship and to communion of life with Him; a relation which is vital and 

life-giving. Contemporary ecology could then be the practical response of human 

beings to God's call; the practical participation in our relationship with Him. 

Is the ontological clarification of the meaning of matter and of the world enough to 

prompt a different relationship between contemporary man and matter and the world? 

Of course not. In order for man to confront nature with the respect and fear with which 

he confronts a personal artistic creation, the theoretical clarification must become a 

powerful source of knowledge and a society's position. At this point the role of social 

dynamics as referred to in ecclesiastical tradition and community can be determined as 

long as the ecclesiastical conscience is purged of its liberation to an ideological 

structure and from its inert retirement in the restoration of institutional formalisms. 

The great challenge to which the Abrahamic faiths of the monotheistic traditions are 
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called to make good use of today is found in the unexpected givens of contemporary 

physical science, the captivating new cosmology which comes out of the study of 

quantum mechanics: such as, the energetic attitude of matter, the relativity of place 

and time as the connections of the presence of matter, the constantly clarifying 

anthropocentric intentionality of the universe. The language of physical science today 

manifests to us the universal reality as an active word and is not hypostatically 

localized except in its contact with the word of the human person. 

If there is a future for the ecological demands of our contemporary times, this future is 

based, we believe, in the free encounter of the historical experience of the Living God 

with the empirical confirmation of His active word in nature. 
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Ultimately, for Judaism, Christianity and Islam, humanity is the most important or 

most significant species and with this comes responsibilities. 
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We shall try to epigrammatically underline the possibility of Christian cosmology as it 

contributes to this extremely timely quest. Our tenuous impressions rely mainly on the 

works of St. Gregory of Nyssa, St. Maximos the Confessor, and St. Gregory Palamas. 

This does not mean, however, that there do not exist other ecclesiastical authors 

dealing substantially with this problem. 
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The epicentre of this patristic contribution is constituted by the introduction of a third 

ontological category for interpreting the existential fact and the cause of its beginning: 

It is the category of Energies to which is also added the relation between Osa, or 

"essence," and Upstasir, or "hypostasis," which ranks highest in the ontological 

analyses of philosophy. 
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Regardless of the fact that the beginning of the problematic for ecclesiastical thought 

was mainly theological, we shall borrow adequate analogies from the anthropological 

experience so as to make these ontological categories most clearly evident for us 

today: 

When we are talking about the osa of man, we are referring to a common means by 

which every human participates in what exists, in his being. We say that man is a 

being who walks upright, is humorous, logical, poetical-creative, has an imagination, 

judgment, will, the ability to love, etc. All these are indications of means by which 

every human exists; indications of the same ousia or nature of man. 

Certainly, the osa of man, the universal means of human existence, does not exist 

detached from specific individual existences. Each human setting realizes one 

existential fact -- the common osa. Each "hypostasizes" the common osa; each is the 

pstasir of the osa. The osa of man exists only in an hypostatic state. 

But the common indications of ousia, which the individual existence also hypostasizes, 

are real existential possibilities; they are indications of the means by which every 

human existence is realized. Thus, we are speaking about the energies of either osa or 

nature, while referring to the fact of the existential possibilities of either ousia or 

nature. Every human existence is potentially realized; each individual is a realized 

actuality of bodily and psychical functions with possibilities for reason, will, imagination 

and judgment. 

Every human individual hypostasizes the common energies of human nature in a 

singular, disparate and unrepeatable way. Each human being has reason, will, 

imagination and judgment, but each individual person speaks, understands, wills, 

imagines, and judges in a singular, disparate, and unrepeatable way. Consequently, 

the energies of human nature constitute an ontological fact which not only 

characterizes the common way of existence for human beings, but they also make this 

way hypostatic. The energies hold back and reveal the absolute existential otherness of 

the subject. 

We know the human subject, the otherness of human existence, due to the energies 

by which its subjectivity is realized and manifested. We know the composer Johann 

Sebastian Bach when listening to his musical compositions. We know the artist 

Rembrandt through his paintings. The sounds of music of Bach or the materials and 

the colors on the canvases of Rembrandt are of a different nature from the human 

nature of both artists. Nevertheless, the poetic [creative] energy of the artist, that 

which reveals his hypostatic otherness, is realized through heterogeneous natures. 

Music, colors, writing, marble and clay, activate the word of the musician, the painter, 

the writer, the sculptor. They reveal the person of the artist; his existential identity 

and otherness. 

The ontological content regarding the category of energies implies that we give the 
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ontological "beginning" of matter and of the world to a personal God; not to the Ousia 

of God, but to the Energies of God. The divine Energies reveal the word of the personal 

otherness of God, a word which is realized through matter, an osa totally different 

from that of God. 

Fifteen centuries before the theory of quanta in contemporary physics, ecclesiastical 

thought confirmed that matter is energy; "a subscription of logical qualities;" a created 

result of the uncreated divine Energy. The difference in the ousia between the created 

and the uncreated does not exclude and nor does it hinder the created from acting as 

kcor [word] of the uncreated, or from revealing the created energy and the hypostatic 

otherness of the personal God-Logos. In the same manner the sounds and the colors, 

even though they are heterogeneous natures of the human person, activate the kcor 

[word] of the creative energy and the hypostatic otherness of Bach or Rembrandt. 

Only when human beings confront matter and all of nature as the work of a personal 

Creator does the use of matter and all of nature establish a true relationship and not a 

single-course domination of man over natural reality. Only then will it be possible to 

speak about an "ecological ethic" which does not borrow its regulatory character from 

conventional rational rules, but out of the need for a person to love and be loved within 

the context of a personal relationship. The reason there is beauty in creation, 

therefore, is one of amorous love; it is a call from God to man; it is a call into a 

personal relationship and to communion of life with Him; a relation which is vital and 

life-giving. Contemporary ecology could then be the practical response of human 

beings to God's call; the practical participation in our relationship with Him. 

Is the ontological clarification of the meaning of matter and of the world enough to 

prompt a different relationship between contemporary man and matter and the world? 

Of course not. In order for man to confront nature with the respect and fear with which 

he confronts a personal artistic creation, the theoretical clarification must become a 

powerful source of knowledge and a society's position. At this point the role of social 

dynamics as referred to in ecclesiastical tradition and community can be determined as 

long as the ecclesiastical conscience is purged of its liberation to an ideological 

structure and from its inert retirement in the restoration of institutional formalisms. 

The great challenge to which the Abrahamic faiths of the monotheistic traditions are 

called to make good use of today is found in the unexpected givens of contemporary 

physical science, the captivating new cosmology which comes out of the study of 

quantum mechanics: such as, the energetic attitude of matter, the relativity of place 

and time as the connections of the presence of matter, the constantly clarifying 

anthropocentric intentionality of the universe. The language of physical science today 

manifests to us the universal reality as an active word and is not hypostatically 

localized except in its contact with the word of the human person. 

If there is a future for the ecological demands of our contemporary times, this future is 
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based, we believe, in the free encounter of the historical experience of the Living God 

with the empirical confirmation of His active word in nature. 

 
 

P29: Address of Ecumenical Patriarch Bartholomew to the Summit on Religions and 

Conservation.docx - 29:48 [If there is a future for the e..]  (51:51)   (Super) 

Códigos: [Cosmopolitics] [Visión ambiental]  

No memos 

 

If there is a future for the ecological demands of our contemporary times, this future is 

based, we believe, in the free encounter of the historical experience of the Living God 

with the empirical confirmation of His active word in nature. 
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We seek to embrace the ecosphere of human existence not as an object to be 

controlled, but as a fellow-struggler on the path of increase and improvement. As the 

Apostle Paul, 
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Thus it is that the Ecumenical Patriarchate – in keeping with our own sense of 

responsibility for the house, the oikos of the world and all who dwell therein, has for 

decades championed the cause of the environment, calling attention to ecological 

crises around the globe. And we engage this ministry without regard to self interest. As 

you know so well, our Patriarchate is not a“national” Church, but rather the 

fundamental canonical expression of the ecumenical dimensions of the Gospel 

message, and of its analogous responsibility within the life of the Church. This is the 

deeper reason that the Church Fathers and the Councils have given it the name, 

“Ecumenical.” The loving care of the Church of Constantinople exceeds any linguistic, 

cultural, ethnic and even religious definition, as She seeks to serve all peoples. 

Although firmly rooted in particular history – as any other institution is – the 

Ecumenical Patriarchate transcends historical categories in Her perennial mission of 

service. 
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Thus it is that we come before you today, highlighting this Year of Intercultural 

Dialogue, bringing parables from the natural world to affirm your transcendent human 

values. 
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Our counsel to all is to recognize that only when we embrace the fullness of shared 

presence within the ecosphere of human existence, are we then able to face the 

“otherness” of those around us –majority or minority – with a true sense of the 

consanguinity of the human family 
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Permit us to hold to our conviction that the ecological problem of our times demands a 

radical re-evaluation of our understanding of how we see the entire world; it demands 

another interpretation of matter and the world; another perception of humankind 

towards nature; and yet another understanding of how we acquire and make use of 

our material goods. Within the measure of our spiritual capacity, the Orthodox Church 

and theology endeavours to contribute to the necessary dialogue concerning this 

problem. Thus, upon the initiative of the Ecumenical Patriarchate, we, the Orthodox, 

have established September 1st of each year as a day of meditation and prayer in 

confronting the continuing ecological destruction of our planet. Having convened an 

international conference in Crete, we have further inaugurated a systematic theological 

study on this problem. However, our efforts will be meaningless if they remain 

fragmented. Therefore, taking advantage of the fact that we stand here before you, we 

hasten to declare that we are prepared to place our modest efforts at the disposal of 

the European Parliament in any future study and concern of a pan-European response 

to the ecological problem. Permit us to declare the same readiness as we did in 

reference to the aforementioned problem of unemployment plaguing Europe. 
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Thus, recent Patriarchal Encyclicals depict the Orthodox Christian views of the 

application of tolerance and coexistence among all people on our planet Earth. The 

emphasis of the Encyclicals is on the scriptural understanding that all human beings 

are created in the image of God, and as Children of God are endowed with the gift of 

freedom and the right to live in peace, in an environment which respects the fragility 

and perfection of our valuable ecosystem 
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The Protection of the Environment is a fundamental issue of the most importance. 

In recent years, we have learned some important lessons about caring for the natural 

environment. We have also learned that the way we respond to the natural 

environment is directly related to and reflected in the way we treat human beings. 

What we do for the earth is intimately related to what we do for people – whether in 

the context of human rights, international politics, poverty and social justice or world 

peace. The readiness of some people to exploit the environment as the “flesh of the 
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world” goes hand in hand with their willingness to ignore human suffering in the flesh 

of our neighbour. By analogy, willingness to respond the needs of creation and our 

neighbour reflects our willingness to respect the commandments of God.  
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By analogy, willingness to respond the needs of creation and our neighbour reflects our 

willingness to respect the commandments of God.  
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 In this perspective, Christians and all other believers have a specific role to play in 

proclaiming moral values and in educating people in ecological awareness, which is 

none other than responsibility towards self, towards others, towards creation.  
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Secondly, we must frankly admit that humankind is entitled to something better than 

what we see around us. We and, much more, our children and future generations are 

entitled to a better world, a world free from degradation, violence and bloodshed, a 

world of generosity and love 
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Ecumenical Patriarch's Message for the Day of the Protection of the Environment 
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 He noted that, in contrast with most other forms of human misuse and violation, 

environmental pollution has the potential to cause vast and irreversible damage, by 

destroying virtually all forms of life on the planet. 
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At the time, of course, this warning may have sounded exaggerated to certain 

sceptical ears; however, in the light of what we know now, it is abundantly clear that 

his words were prophetic. 
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The image we have of ourselves is reflected in the way we treat the creation. If we 

believe that we are no more than consumers, then we shall seek fulfilment in 

consuming the whole earth; but if we believe we are made in the image of God, we 

shall act with care and compassion, striving to become what we are created to be.  
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Unfortunately, due to human desire to gain power and wealth, humanity often 

trespasses the limits of the endurance of nature, subjecting it to 

maltreatment or abuse. 
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This we ask in order that on the issue of the environment, and in each of the paths we 

encounter before us in life, we may advance in concord with His all-wise, all-

harmonious order of the entire creation as it was decreed by Him. Otherwise, our 

discordant journey may lead to our demise. 
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In order, therefore, to sensitize people in regard to their obligation to contribute as 

much as they possibly can to the preservation of the natural environment, even if for 

their own sake, we dedicated September 1stas a day of prayer for the created order. Of 

course, the natural environment also has value in and of itself. Nevertheless, it 

acquires greater value when contemplated in connection with humanity that dwells 

within it. For, then, damage to the environment bears consequences not only for 

nature but also for humanity, rendering human life less tolerable and beautiful.  
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It has become an established tradition, as well, that on this auspicious day of 

celebration our modesty directs anew to the entire congregation of the Church a 

paternal admonition toward perpetual prayer for our natural environment, stressing in 

this way all issues deemed timely and necessary. 
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Among these, we expect a clearer sight of divine beauty in nature and a more decisive 

involvement of all in its protection and further promotion, through the divine gifts and 

through the multiple creative forces of humankind. 
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With the grace of God, we are called once again to celebrate the beginning of the new 

ecclesiastical year by making special reference, as was established several years ago, 

to our responsibility toward creation as it relates to the environment within and around 

us in general and more specifically toward what is referred to as the inanimate natural 

environment. 

Within the context of the continuous and ever developing ecological concern over the 

years, the holy Great Church of Christ, the Mother Church, was blessed again this past 

year of 1995, to convene an international seminar on the environment, which was held 

on the fragrantly-scented island of Halki, in the venerable theological school and 

monastery of the Holy Trinity. This year’s seminar had as its main theme “Environment 

and Ethics.” We took advantage of the opportunity to offer certain appropriate 

introductory remarks – from the perspective of the Mother Church – regarding the 

sanctity of creation and the lofty responsibility of the human being created in God’s 

image within the whole scheme of creation. 

We take this occasion today as well to remind you of what in the seminar we referred 

to as a temporal sequence in the production of the various species of creation. This 

temporal sequence etches in stone our responsibility as administrators of God's 

creation in the world.  

The Fathers of the Church, in a manner fitting to God and in appreciation of the 

temporal sequence mentioned above, taught that every species was created before 

humankind in order for humankind to enter into a full kingdom and serve 

there as king, priest, and prophet. We see, therefore, that what might be referred 

to as the three-fold office of the God-man, about which theology speaks at great 

length, has been extended to humankind from the very outset and by definition from 
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our primeval relationships with natural creation. 

What does it mean for us to reign, minister and teach in the vast expanse of creation? 

It means that we must constantly study, serve and pray to transform what is 

corruptible into what is incorruptible, to the extent that this can be accomplished 

during our lifetime. 

The Church of the Incarnate Word of God continues His redemptive work in a world 

that is confused and constantly in a state of ambivalence. Therefore, the Church will 

never cease to remind the world of these fundamental truths regarding the position 

and orientation of the human person; rather, by word and deed, the Church teaches a 

way to life. 

We, too, from the holy Great Church of Christ, are striving to fulfill this mission with all 

our strength. In the context of the celebrations of the 1900th anniversary since the 

recording of the Apocalypse by St. John on the island of Patmos, we have decided, 

along with our fellow bishops, to convoke an international ecological symposium. This 

symposium will sail from Istanbul to the sanctified land of Patmos – where civilizations 

from the east, west, north and south have intersected for centuries. Through this 

means, we shall attempt to reveal more extensively to the eyes of the modern world 

the magnitude of creation in general, as this was envisioned through God's inspiration 

by the evangelist of love, St. John the Theologian. 

THE KEEPSAKE OF PATMOS 

What does it mean for us to reign, minister and teach in the vast expanse of creation? 

It means that we must constantly study, serve and pray to transform what is 

corruptible into what is incorruptible, to the extent that this can be accomplished 

during our lifetime. 
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On a number of occasions in the ecclesiastical year, the Church prays that God may 

protect humanity from natural catastrophes: from earthquakes, storms, 

famine and floods. Yet, today, we observe the reverse. On September 1st, the 

day devoted to God’s handiwork, the Church implores the Creator to protect 

nature from calamities of human origin, calamities such as pollution, war, 

exploitation, waste and secularism. It may seem strangely paradoxical that the body of 

believers, acting vicariously for the natural environment, beseeches God for projection 

against itself, against its own actions. Nevertheless, from this perspective, the Church, 

in its wisdom, brings before our eyes a message of deep significance, one that touches 

upon the central problems of fallen humanity and its restoration. This is the problem of 

the polarization of individual sin against collective responsibility. 
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Scripture informs us that if one member of the body is infirm, the entire body is also 

affected (I Cor. 12.26). There is, after all, solidarity in the human race because, made 

as they are in the image of the Trinitarian God, human beings are interdependent and 

co-inherent. No man is an island. We are “members one of another” (Eph. 4.25). 

Therefore, any action, performed by any member of the human race, inevitably affects 

all other members. Consequently, no one falls alone and no one is saved alone. 

According to Dostoevsky’s Staretz Zosima in The Brothers Karamazov, we are each of 

us responsible for everyone and everything. 

How does this central problem relate to the matter of protecting the environment 

against humankind's actions? It has become painfully apparent that humanity, both 

individually and collectively, no longer perceives the natural order as a sign and a 

sacrament of God but rather as an object of exploitation. There is no one that is not 

guilty of disrespecting nature. To respect nature is to recognize that all creatures 

and objects have a unique place in God’s creation. When we become sensitive 

to God’s world around us, we grow more conscious also of God’s world within 

us. In beginning to see nature as a work of God, we begin to see our own 

place as human beings within nature. The true appreciation of any object is to 

discover the extraordinary in the ordinary. 

Sin alone is mean and trivial, as are most of the products of a fallen and sinful 

technology. Yet, it is sin that is at the root of the prevailing, destruction of the 

environment. Humanity has failed in what was its noble vocation: to participate in 

God’s creative action in the world. It has succumbed to a theory of development that 

values production over human dignity and wealth over human integrity. We see, for 

example, delicate ecological balances being upset by the uncontrolled destruction of 

animal and plant life or by a reckless exploitation of natural resources. It cannot be 

over-emphasized that all of this, even if carried out in the name of progress and 

well-being, is ultimately to humankind’s disadvantage. 

It is not without good cause, therefore, that “the whole of creation groans and travails” 

(Rom 8.22). Was it not originally seen by God to be good? Created by God, the world 

reflects divine wisdom, divine beauty and divine truth. Everything is from God, 

everything is permeated with divine energy; in this lies both the joy and tragedy of the 

world and of life within it. The hymns and prayers in the Office of September 1st, 

composed by the gifted hymnographer of the Great Church, the late monk Gerasimos 

of the Holy Mountain, extol the beauty of creation but also remind us of our tragic 

abuse of it. They call us to repent for our actions against God’s gift to us. We have 

made this world ever more opaque, rendering it ever more tortured. The consequences 

of nature’s confrontation with humanity have indeed been an unnatural disaster of 

enormous proportions. Is it not, therefore, only right that we Christians act today as 

nature’s voice in raising its plea for salvation before the throne of God? 

The Church teaches that it is the destiny of humankind to restore the proper 
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relationship between God and the world, just as it was in the Garden of Eden. Through 

repentance, two landscapes, the one human and the other natural, can become the 

objects of a caring and creative effort. However, repentance must be accompanied by 

three soundly focused principles, which manifest the ethos of the Orthodox Church. 

There is, first, the eucharistic ethos, which, above all else, means using the earth’s 

natural resources with thankfulness, offering them back to God; indeed, not only them, 

but also ourselves. In the Eucharist, we return to God what is His own: namely, the 

bread and the wine. Representing the fruits of creation, the bread and wine are no 

longer imprisoned by a fallen world, but returned as liberated, purified from their fallen 

state, and capable of receiving the divine presence within themselves. At the same 

time, we pray for ourselves to be sanctified, because through sin we have fallen away 

and have betrayed our baptismal promise. 

Second, we have the ascetic ethos of Orthodoxy that involves fasting and other 

spiritual works. These make us recognize that everything we take for granted in fact 

comprise God’s gifts provided in order to satisfy our needs. They are not ours to abuse 

and waste simply because we have the ability to pay for them.  

Third,the liturgical ethos emphasizes community concern and sharing. We stand 

before God together; and we hold in common the earthly blessings that He has given 

to all creatures. Not to share our own wealth with the poor is theft from the poor and 

deprivation of their means of life; we do not possess our own wealth but theirs, as one 

of the holy Fathers of the Church reminds us. We stand before the Creator as the 

Church of God, which, according to Orthodox theology, is the continued incarnate 

presence of the Lord Jesus Christ on earth; His presence looks to the salvation of the 

world, not just of humanity but also of the entire creation. The ethos of the Church in 

all its expressions denotes a reverence for all matter: for the world around us, for 

other creatures, and for our own bodies.  

Hence, our Patriarchal message for this day of protection for the environment is simply 

that we maintain a consistent attitude of respect in all our attitudes and actions toward 

the world. We cannot expect to leave no trace on the environment. However, we must 

choose either to make it reflect our greed and ugliness or else to use it in such a way 

that its beauty manifests God’s handiwork through ours. 
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It is clear that the concepts of minister and steward by far exceeds the 

contemporary and internationally accepted ideal of the person called “an ecologist.” 
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At any rate, being God's minister and steward over all of creation does not mean that 

humanity simply prospers or is happy in the world. This would be crude self-sufficiency 

and impious minimalism. The main and lasting benefit of these qualifications is that, by 

using the world in a pious manner, humanity experiences the blessed evolution from 

the stage of “divine image” to that of “divine likeness.” In similar fashion, every other 

good element of the universe is transformed, by the grace of God and even without 

human intervention, from the stage of“potentiality” to that of “actuality,” in fulfillment 

of the pre-eternal plan of the entire divine economy. 
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The natural environment was created by God to be friendly and of service to the needs 

of humankind.  
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The saints of the Christian Church and other sensitive souls, illumined by the divine 

light that enlightens everyone who comes into the world (John 1:9), providing that he 

or she sincerely and unselfishly desires to receive this light (John 1:11-12), have 

acquired great sensitivity to all evil that harms any creature of God, and consequently 

to every element that makes up our natural environment. 
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The natural and environmental balance is necessary for the survival of the world’s 

ecosystems; but it also leads to a moral balance between individualistic and communal 

ambitions, which are necessary for the smooth development of social systems.  
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From these points, spring also the pastoral reasons for the Church's concern for the 
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natural environment. For us, every destruction of the natural environment caused by 

man constitutes an offense against the Creator and arouses grief; in relation to the 

degree to which people are responsible for their actions, metano ia-a radical change of 

course is demanded of us all. For this reason, each act by man which contributes to 

the destruction of the natural environment must be regarded as a most grievous s~n. 

We are talking about a renewed ethos which must be taught to our faithful. Our faithful 

must become sensitized to the seriousness of this sin and to espouse the 

corresponding ethos. People must cease regarding themselves as proprietors of nature 

and understand their mission as priests of creation who have as their duty the 

anaphora or offering up of the material world to the Creator. In this ethos the liturgical 

as well as the ascetic tradition of the Church can be of assistance to its faithful. 
 

P77: Greetings of Ecumenical Patriarch Bartholomew to the International Conference.docx - 

77:9 [The Ecumenical Patriarchate ca..]  (7:7)   (Super) 

Códigos: [Visión ambiental]  

No memos 
 

The Ecumenical Patriarchate calls all people – both in and out of season – to be 

mindful of their responsibility to manage all things relating to the natural environment 

with greater respect. 
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The Ecumenical Patriarchate applauds every effort that contributes to the general 

advancing of humanity in a spiritual fraternity, one which is characterized by mutual 

respect, justice, and common concern for the peace and security of the whole world. 
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We give thanks also to all of you, for your words and deeds offered so kindly in 

welcoming to our Modesty and those who have traveled with us and are studying with 

us the problem of the preservation of the environs and the coastlines of your Black Sea 

from impending biological demise, as a result of intense pollution. Our main interest is 

not the Sea in itself, but those who live in the surrounding regions, and in many cases 

our own brothers and sisters, who are in danger of losing the one serious source of 

their income and livelihood. The solidarity of the human family compels each one of us 

to do, as much as we are able, whatever we can to save the Black Sea as a biotope. 

We have undertaken this circumnavigation of the Black Sea with select scientists, who 

are sailing with us so that they might sensitize all people to be vigilant in our 

conscience and active in facing this problem. 
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This beauty is, first and foremost, the beauty of divine sacredness, a self-revelation 

and self-realization of God, who invites us to share in, and to enjoy that beauty. For, 

everything that lives and breathes is sacred and beautiful in the eyes of God. The 

whole world is a sacrament. The entire created cosmos is a burning bush of God’s 

uncreated energies. And humankind stands as a priest before the altar of creation, as 

microcosm and mediator. Such is the true nature of things; or, as an Orthodox hymn 

describes it, “the truth of things,” if only we have the eyes of faith to see it. 

Realistically, we also know that this vision has been blurred; the image has been 

marred, by our sin. For we have presumed to control the order of things, and have 

therefore destroyed the hierarchy of creation. We have lost the dimension of beauty, 

and have come to a spiritual impasse where everything that we touch is invariably 

distorted or even destroyed. Nevertheless, through the divine Incarnation, our sight is 

once again restored, and we are once more enabled to discern the beauty of Christ’s 

countenance “in all places of His dominion”, and “in the least of our brothers and 

sisters” (Gen. 25.40). When “the Word became flesh” (Jn 1.14), we were endowed 

with new eyes, new ears, new senses altogether, in order to see the invisible in what is 

visible, and in order to experience the uncreated in what is created. 

Creation and Icons 

This same truth is revealed in the iconography of our Church. They are a necessary 

expression of the world’s sacredness. “Standing inside the Church, we think that we 

are in heaven,” as one hymn states, because the Church is the embodiment and 

sanctification of the whole world, while the created world is called to become the 

Church. The icons break down the wall of separation between the sacred and the 

profane, between this world and the next, between earth and heaven. 

We are called today to rediscover this iconic dimension of creation. And it is this, which 

distinguishes us as Christians and our awesome responsibility for the survival of our 

environment. In the Church, then, “through heaven and earth and sea, through wood 

and stone, through relics and Church buildings and the Cross, through angels and 

people, through all of creation, both visible and invisible, we offer veneration and 

honor to the Creator and master and Maker of all things, and to Him alone.” 

All things are sacramental when seen in the light of God. In the Great Doxology 

that we just chanted, we prayed that “in His light we may see light, for He is the one 

who has shown us the light.” And this beautiful building, with its traditional Byzantine 

architecture, and refreshing Mediterranean setting, is a symbol of that original beauty 

which was restored to us in Christ. 

Let us open our eyes to see the world that God has made for us. Let us walk gently on 

the ground that so patiently tolerates our behavior. Then, as children of God, we can 

liberate the whole creation. Nothing less is expected of us. Nothing less dignifies us or 

the world around us. And nothing less is worthy of our high calling in Christ Jesus, who 
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is adored and glorified with His eternal Father, and the all-holy, good and life-creating 

Spirit, now and ever, and unto the ages of ages. Amen. 
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God cares deeply about this world. He is concerned about the welfare and future of His 

creation. He never abandons the work of His hands – both the natural environment 

and the human person made in the divine image and likeness (Gen. 1.26). This 

merciful love is revealed in the way that God never ceases “to look upon” this world. 

His gaze forever accompanies us. 
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The present conference constitutes part of a series of similar symposia, during which 

the environment, and especially that which is connected with rivers and seas, is 

examined from the points of view of its present as well as its ideal conditions, based on 

both religious principles and scientific precepts. This year our exploration probes more 

deeply into the environmental ethos that determines our attitude toward the 

environment. 
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 The first noteworthy point is the restriction placed on the first-created not to 

consume of a certain fruit. Beyond serving as a basis for Christian asceticism, this 

commandment is a clear indication of environmental significance that the authority 

granted to humanity over nature is not absolute. While humanity was created to rule 

over the earth and all therein, it rules subject to restrictions and rules ordained by the 

Creator. Trespassing against these rules results in fatal consequences. The profound 

symbolism and extensive implications of this fact for an environmental ethos are 

apparent. Today we witness death approaching because of trespassing against limits 

that God placed in our proper use of creation 
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In the Orthodox tradition, the connection between ecology and spirituality is especially 

tangible in the practise of asceticism, and indeed most notably in the act of fasting. 

The ascetic way is primarily a way of liberation. And the ascetic is the person who is 

free, uncontrolled by attitudes that abuse the world; uncompelled by ways that use the 

world; characterized by self-control, by self-restraint, and by the ability to say “no” or 
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“enough.” Asceticism, then, aims at refinement, not detachment or destruction. Its 

goal is moderation, not repression. Its content is positive, not negative: it looks to 

service, not selfishness; to reconciliation, not renunciation or escape. Without 

asceticism, none of us is authentically human. 
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In view of the international negotiations on climate change commencing in Bangkok, 

Thailand, and only two months before the crucial United Nations Climate Change 

Conference in Copenhagen, we urge the international community to undertake 

courageous commitments for the prevention of the most severe consequences of 

global warming. 
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We pray for the achievement of the best possible international agreement during the 

United Nations Conference on Climate Change in Copenhagen, so that the 

industrialized countries undertake generous commitments for a total reduction of the 

polluting greenhouse gas emissions by 40% until 2020, compared to the 1990 levels, 

as well as for the provision of important financial support to the developing countries. 
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The urgency of the situation and the progress of science and technology pave the way 

for a low-carbon global economy, the development of renewable energy sources and 

the aversion of further deforestation. We all need to collaborate, in order to make sure 

that our children will be able to enjoy the goods of the earth, which we bequeath to 

them. We need to secure justice and love in all aspects of economic activity; profit and 

more specifically short-term profit making can not and should not constitute the sole 

incentive of our deeds, specifically when it undermines our common and God-given 

natural heritage. 
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We have learned that it is critical for our efforts to protect the natural environment 

must be inter-disciplinary. No single discipline or group can assume full responsibility 

for either the damage wrought on created nature or the vision of a sustainable future. 

Theologians and scientists must collaborate with economists and politicians if the 

desired results are to be effective.  
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Moreover, we have learned that environmental action cannot be separated 

from human relations– whether in the form of international politics, human 

rights, or peace.The way we respond to the natural environment is directly reflects 

the way we treat human beings. The willingness to exploit the environment is revealed 

in the willingness to permit avoidable human suffering. All of our ecological activity 

is ultimately measured by their effect on people, especially the poor. 

Extending our concern and care to nature implies and involves changing our 

attitudes and practices toward human beings. The entire world is a gift from 

God, offered to us for the purpose of sharing. It does not exist for us to 

appropriate, but rather for us to preserve. 

Commitment to Change 

In our efforts for the preservation of the natural environment, how prepared are we to 

sacrifice some of our greedy lifestyles? When will we learn to say: “Enough!”? Will 

we direct our focus away from what we want to what the world needs? Do we 

endeavor to leave as light a footprint on this planet for the sake of future 

generations? There are no excuses for our lack of involvement. We have detailed 

information; the alarming statistics are available. We must choose to care. Otherwise, 

we are betraying our human rights. Otherwise, we are aggressors. 

“Blessed are the peacemakers; for they shall be called sons of God” (Matt. 5.9). To be 

sons of God is to be fully committed to the will of God. It implies moving away from we 

want to what God wants. It means to be faithful to God’s purpose and intent for 

creation, in spite of the social pressures that may contradict peace and justice. In 

order to be “peacemakers” and “sons of God,” we must move away from what serves 

our own interests to what respects the rights of others. We must recognize that all 

human beings, and not only the few, deserve to share the resources of this world.  

“Making peace”is certainly painstaking and slow work. Yet it is our only hope for the 

restoration of a broken world. By working to remove obstacles for peace, by working to 

heal human suffering, by working to preserve the natural environment, we can be 

assured that God is with us (Emmanuel), that we are never alone, that we shall inherit 

both this world and the kingdom of heaven. For then, we shall be worthy to hear the 

words of Christ: “Come, you who are blessed by my Father. Inherit the kingdom that 

was prepared for you from the creation of the world”(Matt. 25. 34). 
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At that time, our Church insightfully emphasized the significance of the eucharistic and 

ascetic ethos of our tradition, that manifests our most important and most crucial 

unique contribution toward the proper and universal struggle for the protection of the 

natural environment as a Divine Creation and shared inheritance.  
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In the lives of the saints, there are numerous stories about the excellent relations 

between saints and wild beasts, which would not normally be associated with 

friendliness toward human beings. This, of course, is not due to an evil nature on the 

part of animals but to our resistance to God’s grace and the consequences of this for 

our relationship with the elements and animals. 
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First, there is our fundamental conviction that it is our responsibility as human beings, 

as persons, to be stewards of God’s created order. The Greek term “oikonomos” –

resonates beyond Orthodox Christianity. As “keepers/masters of our house—oikos”, we 

are all called to be sensitive to the greatest risk to the survival of our planet—namely, 

the dramatic changes in our climate, in our environment. Orthodox Christians 

understand the meaning of being stewards—oikonomoi—and we reach out our hands 

to you, diplomats and world leaders—to embrace the richness of this language, and to 

work together with all the Orthodox Christians around the world to set the example of 

respecting, nurturing, and preserving God’s created order. 
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Inasmuch as, at the Ecumenical Patriarchate, we have long been concerned about 

problems related to the preservation of the natural environment, we have ascertained 

that the fundamental cause of the abuse and destruction of the world’s natural 

resources is greed and the constant tendency toward unrestrained wealth by citizens in 

so-called “developed” nations. 
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This last point regarding the protection of the natural environment tends to be 

undermined or else regarded as being of secondary importance under the stifling 

pressure of political, social and economic problems, which today trouble the region of 

the Middle East. However, this perception is both erroneous and dangerous. The 

destruction of the natural environment will completely annihilate any apparent social 

and economic obligations resulting from any political change, for which struggles are 

conducted today at the expense of many lives. This led us to the decision of adopting 

the proposal of the Ecumenical Patriarchate, according to which we should soon 

prepare and achieve an encounter of religious leaders in the region, where a form of 

“Mediterranean Charter” would be drafted and proclaimed. In this way, the Orthodox 

Church would not only fulfill its obligation before God’s creation, but would also 

contribute to the peaceful coexistence and cooperation among religions in this region 

today torn by conflicts in the Mediterranean. 
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If we lose our sense of wonder before that cosmic beauty and essential goodness, we 

shall fail in our ecological responsibility, and we shall no longer be able to bring to our 

contemporaries a message of healing and hope. 
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As we look at this great river and explore the challenges faced by local communities, 

let us search for solutions from the perspective of Faith, mindful that we are all in the 

same fragile boat of life– that we are living defining moments in history, and that we 

are living them together in Truth, in Love, in Hope and above all, in Responsibility. 
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Transformation as the Renewal of the Earth 

Over the last two decades, the Ecumenical Patriarchate has made the preservation of 

the natural environment a central focus of its spiritual attention and a priority of its 

pastoral ministry. We consider the healing of the heart and the way of community as 

integrally linked with the survival of our planet as well as with the way its in habitants 

relate to the natural creation. A responsible relationship between the soul and its 

Creator and among human beings inevitably involves a balanced relationship with the 

natural world. The way we treat each other is immediately reflected in the way we 

treat our planet; the way we respond to others is at once measured and mirrored in 

the way we respond to the air we breathe, the water we drink, and the food we 

consume. In turn, these influence and reflect the way we pray and the way we worship 

God. 

Whenever we narrow religious life to our own concerns, then we overlook the 

prophetic calling of the Church to implore God and invoke the divine Spirit for 

the renewal of the whole polluted cosmos. For, the entire world is the space 

within which transformation is enacted. When we are transformed by divine grace, 

then we discern the injustice in which we are participants; then we labor to share the 

resources of our planet; then we realize that eco-justice is paramount -- not simply for 

a better life, but for our very survival. 

Like the healing of the heart and the making of peace, ecological awareness also 

requires conversion or metanoia -- a change in habits and lifestyles. Paradoxically, we 

become more aware of the impact of our attitudes and actions on other people and on 

the natural environment, when we are prepared to surrender something. This is why 

fasting is a critical aspect of Orthodox Christian discipline: in learning to give up, we 

gradually learn to give. In learning to sacrifice, we gradually learn to share. 

Unfortunately, so many of our efforts toward reconciliation -- whether spiritual, social 

or ecological -- prove fruitless partly because we are unwilling to forego established 

ways as individuals or as institutions, refusing to relinquish either wasteful 

consumerism or prideful nationalism. A transformed worldview enables us to perceive 

the immediate and lasting impact of our practices on other people (and especially on 

the poor, our neighbor) as well as on the environment (our silent neighbor). 
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We are optimistic about turning the tide; quite simply because we are optimistic about 

humanity’s potential. Let us not simply respond in principle; let us respond in practice. 

Let us listen to one another; let us work together; let us offer the earth an opportunity 

to heal so that it will continue to nurture us.  
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The primary objectives of international climate cooperation under the UNFCCC must be 

to agree new and ambitious reduction targets for the post-2012 period. These will have 

to lead to a global cap of greenhouse gas emissions to be achieved before the Amazon 

pump stops beating. 

 

It is imperative that these targets not only allocate the burden of responsibility fairly 

and equitably, but also compel all countries to match the necessary level of political 

will with the clear scientific consensus that has recently emerged.  

 

While it is impossible to express the intrinsic value of Amazonia solely in monetary 

terms, it is necessary to extend the current emission trading mechanisms provided for 

by the Kyoto Protocol to recognize and value the importance of the ecological services 

provided by tropical and sub-tropical rainforests which thus become an instrument to 

equitably distribute costs and benefits. Payments for these services as requested by 

Costa Rica and Papua New Guinea at COP XI in Montreal in November 2005 must be 

agreed swiftly and designed to include large rainforest areas as the Amazon, Eastern 

Congo and Borneo. These payments will be integral elements in the economic 

equations governing the decisions on the future of the rainforests and the other 

ecosystems on which humanity depend.  

 

The principal framework in which international cooperation and the burden-sharing will 

have to take place is the UN Conventions on Climate Change. It would be helpful to 

integrate the Conventions on Biodiversity and Desertification and Climate Change. It is 

of great importance to build synergy between these international agreements to 

increase efficiency and effectiveness. Putting the focus on reafforestation and standing 

forests, because of their significance for climate stability, preservation of biodiversity, 

management of watersheds and prevention of erosion, will greatly help to achieve this 

synergy. The European Union should now include avoided deforestation and 

reafforestation in its Emission Trading Scheme.  

 

Given its reputation in international environmental diplomacy Brazil, together with the 

other countries of the Amazon Cooperation Treaty, is called upon to exercise its 

leadership in advancing these goals in the on-going climate negotiations and, very 

importantly, also in helping to build a new paradigm for planetary citizenship whereby 

governments, NGOs, the private sector, the scientific community and individuals and 

communities assume their appropriate responsibilities in ensuring a stable and secure 

climate for the 21st century as a vital part of a healthy and diverse ecology of the 

earth.  

 

The participants of the 6th RSE Symposium commit themselves to contribute to these 

goals in ways each can do best, in frull solidarity with the people from Amazonia, 

whose warm hospitality they have gratefully received over the past week. We look for 

urgent progress before we meet again in the Artic in 2007.  

 

Manaus, 20 July 2006 
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In order, then, to meet the demands of ecologists, another logic is required, one 

that is able to substitute the logic of utilitarianism. Their demand must be 

established on an entirely different basis. For example, it may be rooted in an altruism 

that is concerned for the survival of future generations, or else based on the demand 

for some “quality” of life that is not measured by consumer comfort and greed. 

Therefore, we need to find a basis that is not utilitarian but is universally accepted. 

And it is impossible to define non-utilitarian goals, on which everyone would agree, 

based on purely rational criteria. We must discern within the human person different 

needs and a different hierarchy of values. This can only happen when the human 

conscience acknowledges a different meaning in life and the world, one that is not 

exclusively utilitarian. 
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A Religious Ethic and Logic 

The monotheistic religions preserve an appreciation of the natural reality that is not 

exclusively utilitarian. According to their traditions, the world is the creation of God. 

The use, then, of the world by humanity constitutes a practical relationship between 

humanity and God, since God bestows and humanity receives the natural goods as an 

expression of divine love. 

Two fundamental consequences follow from this understanding. 

 First, the use of the world is not an end in itself for humanity, but a way 

of relating to God. If humanity distorts the use of this world into an egocentric 

abuse of greed, by dominating and destroying nature, then humanity id denying 

and destroying its own life-giving relationship with God, a relationship destined 

to continue into eternity. 

 Second, the world, as God’s creation, ceases to be a neutral object for 

human use. It incarnates the word of the Creator like every other creation 

embodies the word of its artist. The objects of natural reality bear the seal of 

their divine Creator’s wisdom and love; they are words (logoi, which also 

implies meaning) of God inviting humanity to dialogue (dialogos) with God. 

In spite of all this, it is a given historical fact that the contemporary concept of the 

world as a neutral object that may be used and exploited by humanity for its own 

individualistic pleasure, is a concept that arose and was articulated with the context of 
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Christian Europe. It would take a special analysis of the historical circumstances and 

theoretical presuppositions that led Christian Europe to replace the relationship 

between humanity and the world with the understanding that humanity has limitless 

domination over the world. The reasons for the divergence are not unrelated to the 

causes that led to the painful Schism in the eleventh century, namely to the severance 

of Western Christianity from the unified body of the One, Holy Catholic and Apostolic 

Church. 

It nevertheless remains a fact that the change in human behavior toward the 

environment today requires a change in meaning, namely a change in the meaning 

attribute by human beings to matter and nature. Ecology will not inspire any respect 

toward nature if it is not informed by a different cosmology to that which prevails 

today in our culture and civilization, if it is not exempted from a naïve materialism and 

an equally naïve idealism alike. 
 

______________________________________________________________________ 
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Your visit brings special honor to our Church here as well as to the entire Orthodox 

Church. We thank you for the effort which you so kindly incurred in order to come here 

and for willingly responding to the invitation of our predecessor, Patriarch Demetrios of 

blessed memory, which our modesty very happily renewed. 
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The bonds between your Royal Highness and the Orthodox Church are old and deep. 

Deep and close, as well, are the bonds which for a long time have bound the Orthodox 

Church, and particularly the Ecumenical Patriarchate, with the Church of England, 

whose head is her Majesty Queen Elizabeth II. Your presence here further strengthens 

these bonds, promoting unity among peoples and among human beings, a unity of 

which the contemporary world is in much need. 
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We express our sincere thanks to each one of you, my brothers, for the effort you have 

undertaken in order to come to this city, rich in history and significance, so that we 
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may accomplish the gathering of the Primates of the local holy Orthodox 

Autocephalous and Autonomous Churches. 
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 Many of you have suggested and proposed such a Synaxis both to my predecessor, 

the late Patriarch Demetrios, and to our modesty in the recent past. 
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All of this increases our responsibility as shepherds of the people of God and as, by 

God's grace, Primates of our local Churches 
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Together with the Apostles, the Martyrs, the Fathers and the Saints from every region 

and from each era, we confess the apostolic faith which we celebrate particularly when 

we stand around the holy Altar offering the divine Eucharist, as we shall do together, 

with God's help, during the great feast of Orthodoxy. All of us together, as a single 

body nourished by the Holy Spirit, glorify God the Father of our Lord Jesus Christ in 

various tongues and in different places “from the rising to the setting of the sun” (Ps 

113.3). 
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We honor our brothers in the faith who remained loyal to our Lord and Savior during 

periods of difficulty or even persecution, particularly during recent years. We have 

been encouraged by their witness. We have been strengthened by their prayers. In 

troublesome times, God “has not been left without a witness” (Acts 14.17). May their 

memory be eternal! Now, when the clouds and storms have passed, we are called as 

Primates and as Orthodox Churches to offer our irenic witness to those near and afar. 

Again, our witness will not be easy. Many forces are today working against us in order 

to reject the reality of God and diminish the dignity of the human person. However, we 

completely place our trust in the Lord God. We know that His yoke is easy and His 
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burden is light (Mt.11.30). 
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A Critical Presence  

If this is true in heaven, and if it is true from the time that the Church began, it is 

more valid today, since the Lord gave many of us new opportunities to fulfill His 

commandment to preach the Gospel to all of creation. 
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We shall be voyaging to Patmos on the sea of possibility, the sea from which life itself 

emerged. It is a time of profound cultural change and, at this moment, we are mindful 

of the Spirit of God, which in the beginning moved upon the face of the waters and 

which continues to move on these waters. We have been drawn together by a 

memory. Nineteen hundred years ago on the island of Patmos, St. John received the 

Revelation, which forms the final book of the New Testament. This occasion, however, 

is not intended to be a simple anniversary or an academic conference about an ancient 

text. Revelation begins and ends with the good news of the parousia, of the coming 

and the presence of Christ. At the climax of the New Testament, there is no full stop, 

but only an opening to the work of the Holy Spirit in the future, and the promise of a 

new creation. A new heaven and a new earth; a new community in a holy city; a 

river of life and a tree with leaves for the healing of nations. It seemed 

appropriate to celebrate this anniversary with a conference about our common home, 

the natural environment. St. John's vision is of a united human family– of every nation 

and kindred singing a new song. 
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The Orthodox Church is particularly well represented in parts of the world where “the 

earth has been hurt,” to adopt a phrase from the Book of Revelation. 
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For many generations the Patriarch of Constantinople has occupied what is 

known as the Ecumenical Throne. 
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It is a well-known fact that it was through this Church that the Hungarian people 

became acquainted with Christianity, and that very close ties were developed between 

the Christian kings of the Byzantine Empireand the Hungarian kings who converted to 

Christianity, resulting even in blood ties being formed. May I cite the example of the 

princess Anna, daughter of the Hungarian king Stephen V, who married the Byzantine 

emperor Andronicos II Palaeologos. Moreover, Mary, daughter of the Byzantine king 

Theodore I Laskaris became the wife of the Hungarian King Bela I. Let me mention 

also Irene, daughter of the Hungarian king Ladislav I, who married the Byzantine 

emperor John II Comnenus and was mother of Manuel I Comnenus. Yet even beyond 

these numerous examples, many Christian Greeks settled in Hungary during the 

Byzantine period, and their descendants are now Hungarian citizens. 
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To all of you, then, dear citizens of Hungary, and relatives in spirit and by blood, I 

bring warm greetings, affection and the blessing of the suffering Mother Church of 

Constantinople. I am the bearer of a message of peace, brotherhood and cooperation 

among all people for the well being of humankind. My visit is taking place in the 

context of the third international scientific symposium on the subject “Religion, 

Science, and Environment,” whose specific theme this year is: “Danube – A River of 

Life.” This symposium is taking place on a ship sailing on the Danube, on the two 

rivers, the Buda and the Pest, on which the beautiful city of Budapest was built. 
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Having entered this very beautiful hall of the House of Parliament of the 

representatives of the glorious and pious people of Romania, we are overwhelmed by 

the weight of an historical memory that unfolds before us like a vision of the 

indissoluble spiritual bonds between the ecclesiastical and spiritual leadership of the 

much loved Romanian People not only during times of fortune but also in times of 

trial.Having entered this very beautiful hall of the House of Parliament of the 

representatives of the glorious and pious people of Romania, we are overwhelmed by 

the weight of an historical memory that unfolds before us like a vision of the 

indissoluble spiritual bonds between the ecclesiastical and spiritual leadership of the 

much loved Romanian People not only during times of fortune but also in times of trial. 



2294 

 

In the brightness of your faces we see reflected in an exceptional way the communion 

of faith in the bond of love, which springs from our common experience of all the 

Orthodox peoples. 

The Holy and Great Church of Christ of Constantinople and all the local Orthodox 

Churches have a common reference to the spiritual heritage of Byzantium. This 

heritage has stood for the transcendence of the anthropocentric philosophy of classical 

Greek antiquity by accepting the anthropocentric teaching of Christianity. Such 

transcendence did not imply the rejection of all the achievements of ancient Greek 

thought, but the selective acceptance and application of all good elements therein. We 

see this selection imprinted in a superb manner in the literary work and theology of the 

great Church Fathers. It has to do with their employment of the terminology and 

methodology of the Greeks that were imbued with Christian concepts and aims. Thus, 

the Byzantine Orthodox Church was able to express successfully by means of the 

advanced Greek language and the elaborate Greek logic the Christian principles and 

convictions concerning the God-Man, God and the world, which were new and 

revolutionary to the Greek world. At the same time it contributed auspiciously to the 

spiritual life of the Orthodox Church as a whole, by excluding all Judaizing and 

Hellenizing heresies and remaining firmly attached to the Christian truth of the Cross, 

and of the salvation which springs from it. It did this although this truth was 

foolishness to those possessed purely of the Greek spirit and a scandal to those 

animated with pure Judaic spirituality.(1 Cor. 1:23) Thus, the Mother Church of 

Byzantium formulated the specifically Orthodox proposition concerning our liturgical 

relation to God and to the world. It is this formulation that inspires even today the 

proposition of Orthodoxy concerning the proper approach to the contemporary 

problems of humanity and the world. 

It is the common consciousness of all Orthodox peoples throughout the world that the 

spiritual heritage of Orthodoxy impregnated over the centuries their public and 

spiritual life, defining in an impressive way the particular ethos of the Orthodox 

peoples. This was done not only with respect to the liturgical appropriation of the 

experience of the faith, but also with respect to the extension of this experience to the 

secular realm. In the Orthodox tradition and spirituality, the world is initially very good 

but subsequently becomes a rebellious creation, within which humanity is called to 

achieve through divine grace, and personal willingness and endeavor, the assimilation 

to God and deification by grace. Through the Orthodox Church the sanctifying and 

restoring divine grace of God is extended to the entire cosmos. This is the grace that 

springs from the Holy Altar, on which the mystery of the divine economy in Christ is 

constantly celebrated, and the sacredness of the divine creation is praised, through an 

unceasing thanksgiving and doxology to the all-wise Creator. This doxology has in 

sight God's manifold gifts to man, but especially the saving sacrifice on the Cross of 

the God-Man, God's Son and Word, which reveals the incomprehensible efficaciousness 
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of the Cross as the way of transforming and improving the world. In this way the 

natural world acquires deep significance, because it participates in the plan of divine 

economy. It is not a place of exile and imprisonment of the Spirit, but an instrument 

and garment of it that is being sanctified and is participating in it. The natural world is 

destined to partake of the renewal and glorification which encompass the body of the 

Lord that ascended into heaven. Consequently, preoccupation with nature does not 

constitute a task that contradicts Christian interests or militates against Christian 

duties. This presupposes, of course, that such preoccupation is given its rightful place 

within the context of the rest of the Christian duties, such as, the ministry of the word, 

or the ministry of the table, the active engagement in good works and every other 

good work. Having all these things in mind, the Mother Church does not refrain from 

concern with the problems of the natural environment, knowing that this environment 

should be of good service to humanity and fulfil the purpose for which it was destined. 

It is, then, in the context of this interest, that it assumes an initiative and participates 

in this Third International Scientific Symposium "Religion-Science-Environment" whose 

specific theme this year is that of the "Danube - A River of Life." 

The Danube is a superb gift of God to the person of Central and Eastern Europe 

because it has been indeed a source of life for all the peoples of Europe. In Roman 

times, the Danube marked the limit of the civilized world; and in Byzantine times, it 

was the natural bridge of communication between the peoples of the region and the 

civilized world. At all times the Danube has been the open way of constant 

transportation of material and spiritual goods among the peoples of North and South, 

of East and West. 

Indeed, through the transference of the capital of the Roman Empire from Rome to 

Constantinople, the great commercial artery of the Danube was connected both with 

the highest civilization of Byzantium and with the greatest commercial market of the 

then known world, that of Constantinople. Thus, the Danube served for centuries and 

to this day, through the richness and natural flow of its waters, both the natural and 

the spiritual dimension of the life of the peoples of Europe and of the East. This was 

particularly the case during the Christian period, but it still remains a source and hope 

of life for the people living beside it and for the people of Europe as a whole. 

As a consequence, any indifference towards the vitality of "the river of life" on the part 

of those near to it or far from it could be described as a blasphemy to God the Creator 

and as a crime against humanity. This is because the death of its life is a threat to the 

life of all. The dumping of industrial, chemical or nuclear waste into the flow of the 

river of life constitutes an arbitrary, abusive, and certainly destructive interference on 

the part of humanity in the natural environment. For through the pollution or 

contamination of the waters of the river, a destruction is procured of the entire 

ecosystem of the broader region, which receives its life from unceasing 

communication, like communicating vessels, of the watery subterranean or 
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supraterranean arteries of the earth. 

It is obvious, then, that the constantly increasing interest of the European peoples not 

only for fuller development of the natural element of the river, but also for more direct 

intervention for the preservation of its natural life, constitutes their supreme duty. This 

is based on the fact that the life of the Danube is a divine gift for a more effective 

protection of the life of several European nations. In the opposite case, namely in the 

case of the continuation of pollution and contamination of the waters of the river of 

life, the peoples of Europe will destroy a source of their own life for the sake of 

transient services to insignificant economic or other interests as compared to the 

divine gift of life. 

In light of this, it is clear that the International Symposium "Religion-Science-

Environment" has rightly included in its mission the study of the problem of the 

Danube and has rightly connected it with sailing through the river of life. The 

sensitivity of the Orthodox peoples concerning this problem is self-evident; but it has 

to become a matter of consciousness and personal responsibility for each of us, if it is 

to be resolved more quickly. In His perfect wisdom, God has laid down the aims and 

laws that pertain to the operation of the entire divine Creation, and has provided for 

the self-sufficient protection of its life. Therefore, He designated the human person as 

a steward, and not as a destroyer of the divine Creation. He did this because humanity 

is the finest member, the microcosm, the king of the entire divine Creation. 

Consequently, if humanity's stewardship is unfaithful to the divine commandment, that 

it should work and maintain the creation within which it was placed, then humanity is 

unfaithful to itself, destroying God's house which sustains its own life. 

The Ecumenical Patriarchate and the local Orthodox Churches - among whom the Most 

Holy Church of Romania is included, under the inspiring leadership of Your beloved 

Beatitude, most honorable brother Patriarch Teoktist of Romania - and the entire pious 

people of Romania, from His Excellency the President of the Republic to the last citizen, 

are conscious of their mission for the protection of the natural environment. They also 

know that indifference towards the purpose and the normal operation of the divine 

creation would be considered today as an unacceptable cosmological stance. This is 

because the Orthodox Church cannot afford to show lack of concern for the natural 

world, which was included by God in the plan of the divine economy in Christ. The 

Orthodox Church knows full well that the renewal and recapitulation of the entire 

creation was envisaged in Christ. Thus, the social realism of the Orthodox faith and the 

Orthodox dogmatic stance in regard to the creation easily lead to the conclusion that 

every Christian is both able and obliged to contribute actively not only to the salvation 

of the river of life, the Danube, but also to the protection of the entire ecosystem of 

humanity and of the other related ecosystems. With this crowning conclusion, we wish 

to bring to an end our address, offering our thanks once again to the beloved leaders 

and the members of our sister Church and of the Christ-loving State of Romania which 

we have loved from ancient times. We bestow on you all the deserved praise for your 

undivided interest in the theme of the Symposium and in the Symposium itself, as well 

as our wholehearted paternal and Patriarchal blessing. We wish you all every health, 

progress, longevity and good pleasure from God. Amen. 
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Thus, the Byzantine Orthodox Church was able to express successfully by means of the 

advanced Greek language and the elaborate Greek logic the Christian principles and 

convictions concerning the God-Man, God and the world, which were new and 

revolutionary to the Greek world. At the same time it contributed auspiciously to the 

spiritual life of the Orthodox Church as a whole, by excluding all Judaizing and 

Hellenizing heresies and remaining firmly attached to the Christian truth of the Cross, 

and of the salvation which springs from it. 
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Thus, the Mother Church of Byzantium formulated the specifically Orthodox proposition 

concerning our liturgical relation to God and to the world. It is this formulation that 

inspires even today the proposition of Orthodoxy concerning the proper approach to 

the contemporary problems of humanity and the world. 
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In Roman times, the Danube marked the limit of the civilized world; and in Byzantine 

times, it was the natural bridge of communication between the peoples of the region 

and the civilized world. 
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Indeed, through the transference of the capital of the Roman Empire from Rome to 

Constantinople, the great commercial artery of the Danube was connected both with 

the highest civilization of Byzantium and with the greatest commercial market of the 

then known world, that of Constantinople. Thus, the Danube served for centuries and 

to this day, through the richness and natural flow of its waters, both the natural and 

the spiritual dimension of the life of the peoples of Europe and of the East. This was 

particularly the case during the Christian period, but it still remains a source and hope 

of life for the people living beside it and for the people of Europe as a whole. 
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 With this crowning conclusion, we wish to bring to an end our address, offering our 

thanks once again to the beloved leaders and the members of our sister Church and of 

the Christ-loving State of Romania which we have loved from ancient times. 
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Standing at this sacred place, we pay tribute and express gratitude for the sacrifice of 

all the victims of World War II and of all wars, whether they be Jews, Christians, 

Muslims, of any or of no faith 
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Standing at this sacred place, we pay tribute and express gratitude for the sacrifice of 

all the victims of World War II and of all wars, whether they be Jews, Christians, 

Muslims, of any or of no faith. 
 

P19: Address During the Prayer for Peace in Novi Sad.docx - 19:37 [We call to memory the 

environm..]  (17:17)   (Super) 

Códigos: [Visión histórica-tradicional - Familia: Arquitectura ontológica]  

No memos 

 

We call to memory the environmental wounds of the region, the natural devastation, 

and the destruction of cultural and religious monuments, synagogues, churches, and 

mosques alike. We pay tribute and express Gratitude for the victims of every ethnicity 

or ideology whatsoever, the victims of war and violence in general, without 

discrimination. We pray for the repose of their souls, that their unjustly shed blood will 

continuously water the tree of peace. 
 

P21: Address During the Official Opening of the Inaugural Session of the Halki Ecological 

Institute.docx - 21:33 [The beautiful Black Sea, aroun..]  (4:4)   (Super) 

Códigos: [Visión histórica-tradicional - Familia: Arquitectura ontológica]  

No memos 

 

The beautiful Black Sea, around which so many renowned ancient civilizations 

flourished, constituted a very useful channel of communication between peoples and 

cultures throughout the centuries.  
 

P23: Address During the International Ecological Symposium held in Kathmandu.docx - 23:61 

[In September of 1995, together..]  (36:36)   (Super) 

Códigos: [Campo político] [Territorialidad - Familia: Arquitectura ontológica] [Visión 

histórica-tradicional - Familia: Arquitectura ontológica]  

No memos 
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In September of 1995, together with His Royal Highness Prince Philip of Edinburgh, we 

organized a floating Symposium in the Aegean, starting from the island of Patmos, in 

order to celebrate the 900thanniversary of the Book of St. John’s Revelation. 
 

P27: Address of Ecumenical Patriarch Bartholomew During The Doxology Service At the 

Uspenski Orthodox Cathedrall.docx - 27:6 [We convey to you the warm love..]  (9:9)   

(Super) 

Códigos: [Visión histórica-tradicional - Familia: Arquitectura ontológica]  

No memos 

 

We convey to you the warm love and affection, the heartfelt greeting and blessing of 

the Mother Holy Great Church of Christ of Constantinople. We thank you for the warm 

reception of our Modesty, for your love and respect for the Mother Church, and for 

your kind words. 
 

P30: Address of His All.docx - 30:2 [First and foremost, we convey ..]  (6:6)   (Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica] [Visión histórica-tradicional - Familia: 

Arquitectura ontológica]  

No memos 

 

First and foremost, we convey to you salutations from the Ecumenical Patriarchate of 

Constantinople, based for many many centuries in what is today Istanbul– greetings 

replete with esteem and respect. 
 

P30: Address of His All.docx - 30:7 [As is well known, the origins ..]  (8:8)   (Super) 

Códigos: [Visión histórica-tradicional - Familia: Arquitectura ontológica]  

No memos 

 

As is well known, the origins of our religious institution lie at the core of the Axial Age, 

deep in the history of the Christian Faith – with the earliest followers of Jesus Christ. 

Inasmuch as our See – our institutional center – shared the center and capital of the 

Christian Roman Empire, it became known as “ecumenical,” with certain privileges and 

responsibilities that it holds to this day. One of its chief responsibilities was for bringing 

the redemptive message of the Gospel to the world outside the Roman Empire. In the 

days before the exploratory age, most civilizations held such a bicameral view of the 

world as being “within” and “without.” The world was divided into two sectors: a 

hemisphere of civilization and a hemisphere of barbarism. In this history, we behold 

the grievous consequences of the alienation of human persons from one another. 
 

P30: Address of His All.docx - 30:11 [The Ecumenical Patriarchate ha..]  (10:10)   (Super) 

Códigos: [Visión histórica-tradicional - Familia: Arquitectura ontológica]  

No memos 

 

The Ecumenical Patriarchate has sailed across the waves of these centuries, navigating 

the storms and the doldrums of history. For twenty centuries – through the Pax 

Romana, the Pax Christiana, the Pax Islamica, the Pax Ottomanica (all epochs marked 

by intercultural struggle, conflict and outright war) – the Ecumenical Patriarchate has 

continued as a lighthouse for the human family and the Christian Church. It is from the 

depths of our experience upon these deep waters of history that we offer to the 

contemporary world a timeless message of perennial human value. 
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P30: Address of His All.docx - 30:27 [And we engage this ministry wi..]  (24:24)   (Super) 

Códigos: [Visión histórica-tradicional - Familia: Arquitectura ontológica]  

No memos 

 

And we engage this ministry without regard to self interest. As you know so well, our 

Patriarchate is not a“national” Church, but rather the fundamental canonical expression 

of the ecumenical dimensions of the Gospel message, and of its analogous 

responsibility within the life of the Church. This is the deeper reason that the Church 

Fathers and the Councils have given it the name, “Ecumenical.” The loving care of the 

Church of Constantinople exceeds any linguistic, cultural, ethnic and even religious 

definition, as She seeks to serve all peoples. Although firmly rooted in particular 

history – as any other institution is – the Ecumenical Patriarchate transcends historical 

categories in Her perennial mission of service. 
 

P30: Address of His All.docx - 30:31 [In 1997, we pursued our ecolog..]  (26:26)   (Super) 

Códigos: [Percepción y narrativa cristiana - Familia: Arquitectura ontológica] [Visión histórica-

tradicional - Familia: Arquitectura ontológica]  

No memos 

 

In 1997, we pursued our ecological odyssey on the Black Sea, where in a journey of 

over 1,000 nautical miles, through the lands and seas of 2,500 years of Greek colonies 

and the Roman, Byzantine and Ottoman Empires, we ended in Thessaloniki, the 

cultural capital of Europe for that year. Currently in the City (Istanbul) we are 

experiencing great joy and enthusiasm as we are all preparing for its celebration as the 

European Capital of Culture in the year 2010. The City, which has a long history, was a 

crossroads for gatherings of people and served as a place of cohabitation of diverse 

religions and cultures. 
 

P30: Address of His All.docx - 30:42 [From our own country, Turkey, ..]  (34:34)   (Super) 

Códigos: [Reconocimiento otros saberes y creencias] [Visión histórica-tradicional - Familia: 

Arquitectura ontológica]  

No memos 

 

From our own country, Turkey, we perceive both a welcome to a new economic and 

trading partner, but we also feel the hesitation that comes from embracing, as an 

equal, a country that is predominantly Muslim. And yet Europe is filled with millions of 

Muslims who have come here from all sorts of backgrounds and causations; just as 

Europe would still be filled with Jews, had it not been for the horrors of the Second 

World War.  
 

P30: Address of His All.docx - 30:92 [The Ecumenical Patriarchate po..]  (39:39)   (Super) 

Códigos: [Visión histórica-tradicional - Familia: Arquitectura ontológica]  

No memos 

 

The Ecumenical Patriarchate possesses the institutional memory and fortitude to assist 

in the resolution of deep-seated issues. 
 

P30: Address of His All.docx - 30:51 [As is well known, the origins ..]  (48:48)   (Super) 

Códigos: [Visión histórica-tradicional - Familia: Arquitectura ontológica]  

No memos 

 

As is well known, the origins of our religious institution lie at the core of the Axial Age, 
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deep in the history of the Christian Faith – with the earliest followers of Jesus Christ. 

Inasmuch as our See – our institutional center – shared the center and capital of the 

Christian Roman Empire, it became known as “ecumenical,” with certain privileges and 

responsibilities that it holds to this day. One of its chief responsibilities was for bringing 

the redemptive message of the Gospel to the world outside the Roman Empire. In the 

days before the exploratory age, most civilizations held such a bicameral view of the 

world as being “within” and “without.” The world was divided into two sectors: a 

hemisphere of civilization and a hemisphere of barbarism. In this history, we behold 

the grievous consequences of the alienation of human persons from one another. 
 

P30: Address of His All.docx - 30:107 [In 1997, we pursued our ecolog..]  (66:66)   (Super) 

Códigos: [Visión histórica-tradicional - Familia: Arquitectura ontológica]  

No memos 

 

In 1997, we pursued our ecological odyssey on the Black Sea, where in a journey of 

over 1,000 nautical miles, through the lands and seas of 2,500 years of Greek colonies 

and the Roman, Byzantine and Ottoman Empires, we ended in Thessaloniki, the 

cultural capital of Europe for that year. Currently in the City (Istanbul) we are 

experiencing great joy and enthusiasm as we are all preparing for its celebration as the 

European Capital of Culture in the year 2010. The City, which has a long history, was a 

crossroads for gatherings of people and served as a place of cohabitation of diverse 

religions and cultures. This past week, we attended a luncheon hosted by the Prime 

Minister of Turkey in honor of the Prime Minister of Spain. As it is public knowledge, 

both are co-sponsors of the Alliance of Civilizations under the auspices of the United 

Nations.  
 

P30: Address of His All.docx - 30:114 [Out of this long experience, a..]  (71:71)   (Super) 

Códigos: [Visión histórica-tradicional - Familia: Arquitectura ontológica]  

No memos 

 

Out of this long experience, allow us to suggest the most important practical 

characteristic that enables the work of intercultural dialogue to succeed. 
 

P30: Address of His All.docx - 30:120 [And yet Europe is filled with ..]  (74:74)   (Super) 

Códigos: [Violencia y conflicto] [Visión histórica-tradicional - Familia: Arquitectura 

ontológica]  

No memos 

 

And yet Europe is filled with millions of Muslims who have come here from all sorts of 

backgrounds and causations; just as Europe would still be filled with Jews, had it not 

been for the horrors of the Second World War 
 

P30: Address of His All.docx - 30:128 [The antiquity of Kievan civili..]  (79:79)   (Super) 

Códigos: [Visión histórica-tradicional - Familia: Arquitectura ontológica]  

No memos 

 

The antiquity of Kievan civilization requires cultural sensitivities that often lack in a 

modern world that presses for immediate results. The Ecumenical Patriarchate 

possesses the institutional memory and fortitude to assist in the resolution of deep-

seated issues. 
 

P31: Address to the Plenary of the European Parliament.docx - 31:8 [We minister to a 
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tradition of ..]  (7:7)   (Super) 

Códigos: [Visión histórica-tradicional - Familia: Arquitectura ontológica]  

No memos 

 

 We minister to a tradition of seventeen centuries of caring and struggling for the 

salvation and unity of European civilization. We, the elder Patriarchate of the New 

Rome-Constantinople together with the other European axis, Old Rome, have not been 

able to make this unity visible. We are most deeply grieved by this fact.  
 

P31: Address to the Plenary of the European Parliament.docx - 31:13 [In spite of the drastic 

world ..]  (9:9)   (Super) 

Códigos: [Visión histórica-tradicional - Familia: Arquitectura ontológica]  

No memos 

 

In spite of the drastic world changes throughout the history of Europe, Old and New 

Rome continue to remain axes of reference and unity of European civilization. 
 

P31: Address to the Plenary of the European Parliament.docx - 31:28 [The Ecumenical 

Patriarchate in..]  (14:14)   (Super) 

Códigos: [Visión histórica-tradicional - Familia: Arquitectura ontológica]  

No memos 

 

The Ecumenical Patriarchate in 1920, upon its own initiative and through an encyclical 

addressed to the entire world, invited all the Christian churches and confessions of the 

world to convene in a kind of "communion of churches" modelled after the "League of 

Nations," the forerunner of the United Nations today. Through this initiative and with 

the cooperation of the Protestant confessions the World Council of Churches was 

founded. Here, except for the existing weaknesses, a certain mutual interdwelling of 

traditions, common philanthropy and the edification of reciprocating respect is 

generated on the level of a cultivation of consciences. 
 

P31: Address to the Plenary of the European Parliament.docx - 31:47 [Historical conditions 

have dra..]  (25:26)   (Super) 

Códigos: [Visión histórica-tradicional - Familia: Arquitectura ontológica]  

No memos 
 

Historical conditions have drastically changed the world scene. Please accept our 

presence here as a simple reminder: We remind you that we exist. And we continue to 

minister and to bear witness to the common struggle in caring for the contribution of 

understanding and hope worldwide. The metropolitan sees of the Ecumenical 

Patriarchate in all the European countries, the hundreds of parishes of Orthodox 

faithful in Central and Western Europe, immigrant and local populations, are our flock 

and your people under your political constituency. From outside of the boundaries of 

the twelve-nation European Union, the majority of other multi-populated nations 

having Orthodox ecclesiastical tradition also follow on the European journey. Permit us 

to express the hope that these peoples will be summoned soon to participate in the life 

and institutions of a united Europe. 

Through its faithful and under the developing circumstances, the Ecumenical 
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Patriarchate continues, in its ecumenical diakonia, to remain an essential part of the 

European dimension. Beyond the ideological orientation of each of us, beyond each 

individual's personal conviction, metaphysical or not, we kindly ask you to accept the 

readiness of the Ecumenical Patriarchate to support you in your efforts for European 

unification, for one Europe, which will not exist only for itself, but for the good of all of 

humanity. 
 

P34: Closing Address at International Conference of Young Presidents Organization in 

Istanbul.docx - 34:34 [It is a sad truth that the Twe..]  (11:12)   (Super) 

Códigos: [Visión histórica-tradicional - Familia: Arquitectura ontológica]  

No memos 

 

It is a sad truth that the Twentieth Century surpassed all the previous centuries in 

terms of the magnitude of destruction, violence and cruelty. The two World Wars, 

more than 200 large-scale wars and arm conflicts have unfortunately claimed 300 

million lives during the last Century. 

The violence of totalitarian, illiberal, nationalist and undemocratic regimes and 

religious bigotry led to a culture of war which is nurtured with the creation, 

improvement and spread of weapons of mass destruction. 
 

P35: Closing Address of Ecumenical Patriarch Bartholomew at the Sixth Ecological 

Symposium on the Amazon River.docx - 35:8 [Our faith was born in a region..]  (7:7)   

(Super) 

Códigos: [Visión histórica-tradicional - Familia: Arquitectura ontológica]  

No memos 

 

 Our faith was born in a region where water is often desperately scarce and where fire 

spreads easily. 
 

P37: Ecumenical Patriarc2.docx - 37:6 [Many things have changed since..]  (20:20)   (Super) 

Códigos: [Acción ambiental] [Orthodoxy has its response: “r.. - Familia: Arquitectura 

ontológica] [Visión histórica-tradicional - Familia: Arquitectura ontológica]  

No memos 

 

Many things have changed since our predecessor, the late Patriarch Dimitrios decided, 

over two decades ago, that September 1st should be dedicated as a day of supplication 

for the preservation of God’s beautiful creation. 
 

P37: Ecumenical Patriarc2.docx - 37:20 [Our Holy and Great Church of C..]  (28:28)   (Super) 

Códigos: [Acción ambiental] [Iglesia - Familia: Arquitectura ontológica] [Visión histórica-

tradicional - Familia: Arquitectura ontológica]  

No memos 

 

Our Holy and Great Church of Christ, following in the footsteps and example of the late 

Ecumenical Patriarch Dimitrios, is working tirelessly to raise awareness not only among 

public opinion but also among responsible world leaders 
 

P38: Ecumenical Patriarc1.docx - 38:7 [We think about the past and re..]  (12:12)   (Super) 

Códigos: [Autocrítica y humildad] [Plegaria y oración - Familia: Arquitectura ontológica] 
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[Visión histórica-tradicional - Familia: Arquitectura ontológica]  

No memos 

 

We think about the past and repent for all that we have done or failed to do for the 

earth's care; we look to the future and pray for wisdom to guide us in all that we think 

or do.  
 

P45: Ecumenical Patriarch Bartholomew I Message for the Day of the Protection of the 

Environmen6.docx - 45:13 [In the context of the celebrat..]  (9:9)   (Super) 

Códigos: [Visión histórica-tradicional - Familia: Arquitectura ontológica]  

No memos 
 

 In the context of the celebrations of the 1900th anniversary since the recording of the 

Apocalypse by St. John on the island of Patmos, we have decided, along with our 

fellow bishops, to convoke an international ecological symposium. This symposium will 

sail from Istanbul to the sanctified land of Patmos – where civilizations from the east, 

west, north and south have intersected for centuries. Through this means, we shall 

attempt to reveal more extensively to the eyes of the modern world the magnitude of 

creation in general, as this was envisioned through God's inspiration by the evangelist 

of love, St. John the Theologian. 
 

P64: Greeting at the Official Reception in Galati.docx - 64:8 [We feel that we are in familia..]  

(4:4)   (Super) 

Códigos: [Visión histórica-tradicional - Familia: Arquitectura ontológica]  

No memos 

 

We feel that we are in familiar and fraternal surroundings, inasmuch as you lie under 

the protective care of the “first-called” of the Apostles, who is also under the paternal 

protector of our Mother Church of Constantinople. We are sincerely moved and feel 

deeply grateful for this honor and reception, as well as for the kind words which 

confirm that we are of one soul with each other, and that we share a very close and 

unbreakable bond of faith and love that already unites our sister Churches. 
 

P73: Greetings of Ecumenical Patriarch Bartholomew at the Jubilee Celebration of the 

Ethiopian Orthodox Churc1.docx - 73:13 [We owe and express profound gr..]  (6:6)   

(Super) 

Códigos: [Visión histórica-tradicional - Familia: Arquitectura ontológica]  

No memos 

 

 We owe and express profound gratitude to our beloved Brother in Christ, Patriarch 

Paul of the ancient Christian Church of Ethiopia. His gracious invitation has permitted 

us once again to visit your historic country, to participate in this significant 

international symposium, as well as to celebrate with you the Ethiopian Jubilee. 
 

P73: Greetings of Ecumenical Patriarch Bartholomew at the Jubilee Celebration of the 

Ethiopian Orthodox Churc1.docx - 73:3 [In the Acts of the Apostles, w..]  (7:7)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica] [Visión histórica-tradicional - 

Familia: Arquitectura ontológica]  

No memos 

 

In the Acts of the Apostles, we read the wonderful account describing the way in which 
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the first Ethiopian received the Gospel. How glorious and spontaneous, how sincere 

and noble his confession was indeed: “Believing that Jesus Christ was the Son of God.” 

(Acts 8.37) 
 

P73: Greetings of Ecumenical Patriarch Bartholomew at the Jubilee Celebration of the 

Ethiopian Orthodox Churc1.docx - 73:4 [Numerous people have since tha..]  (8:8)   (Super) 

Códigos: [Visión histórica-tradicional - Familia: Arquitectura ontológica]  

No memos 

 

Numerous people have since that time imitated this man. Numerous generations of 

Ethiopians have confessed and continue even today to confess proudly their faith in 

their Lord and savior Jesus Christ. Numerous martyrs. Numerous saints. Numerous 

pious believers, both men and women, both educated and unlettered, all manner of 

Ethiopian people have preserved and still preserve alight the bright torch of faith! 
 

P73: Greetings of Ecumenical Patriarch Bartholomew at the Jubilee Celebration of the 

Ethiopian Orthodox Churc1.docx - 73:8 [As for us, as Ecumenical Patri..]  (13:13)   (Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica] [Iglesia - Familia: 

Arquitectura ontológica] [Visión histórica-tradicional - Familia: Arquitectura ontológica]  

No memos 

 

As for us, as Ecumenical Patriarch, we bear the historic privilege as well as the pastoral 

responsibility of serving as First Bishop of the Holy Orthodox Church throughout the 

world. And we unwaveringly believe in the need for swift restoration of full communion 

between our two Churches. This is the fervent desire of the entire Church. This is the 

obligation of its leaders. This is our goal. This is our hope and conviction. 
 

P77: Greetings of Ecumenical Patriarch Bartholomew to the International Conference.docx - 

77:5 [The ancient spiritual bonds be..]  (4:4)   (Super) 

Códigos: [Visión histórica-tradicional - Familia: Arquitectura ontológica]  

No memos 

 

The ancient spiritual bonds between Ukraine and the Ecumenical Patriarchate permit 

and indeed demand a constant mutual interest. Furthermore, we would re-emphasize 

all that we have declared at other times and in other forums concerning the necessity 

that the Orthodox Christians of Ukraine should proceed in harmony, and look forward 

with confidence in their ecclesiastical future and worthy past 
 

P79: Greetings of Ecumenical Patriarch Bartholomew to The Third Academic Meeting between 

Orthodoxy and Judaism.docx - 79:11 [Today, more than ever before, ..]  (10:10)   (Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica] [Imago Dei - Familia: 

Arquitectura ontológica] [Persona humana - Familia: Arquitectura ontológica] [Principios morales y 

éticos] [Problemas prioritarios] [Visión histórica-tradicional - Familia: Arquitectura ontológica]  

No memos 
 

Today, more than ever before, those who believe in God, most especially the members 

of the same spiritual family, are called to offer together, and in dialogue, the rich 

witness of their traditions in the urgently necessary quest for better solutions 10 the 

great and serious problems which we face, concerning the collapse of moral and 

spiritual values in general, and, in particular, the violation of the value of the human 

person, the unique and incomparable image of God. 
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P80: Greetings of Ecumenical Patriarch Bartholomew Upon His Arrival in Batumi.docx - 80:3 

[It is with feelings of great j..]  (5:5)   (Super) 

Códigos: [Iglesia - Familia: Arquitectura ontológica] [Visión histórica-tradicional - Familia: 

Arquitectura ontológica]  

No memos 

 

It is with feelings of great joy that we have disembarked here on the dry land of this 

beautiful city of Vatum in our beloved country of Georgia, with which we are connected 

by with very old and fraternal bonds. The tradition is a lively and continuous one, and 

there is much historical information concerning the friendly relations between the 

Church of Constantinople and the Church of Georgia, from the epoch of Constantine 

the Great who, at the request of King Mirian of Georgia, sent priests and builders into 

your country, as well as a fragment of the Precious Cross and a nail used in the 

crucifixion of our Lord. 
 

P86: Homily of His All Holiness Ecumenical Patriarch Bartholomew at the Patriarchal 

Chorostasia of the Great Vespers for S1.docx - 86:25 [Grace and peace be with you al..]  

(12:13)   (Super) 

Códigos: [Visión histórica-tradicional - Familia: Arquitectura ontológica]  

No memos 

 

Grace and peace be with you all in the name of our Lord Jesus Christ, in whose name 

we invoke every paternal and patriarchal blessing upon this holy community here in 

Merrick that bears the name of Saint Demetrios the Great Martyr and Myrrh-Streamer. 

What a joy it is to be here with so many of the faithful, and to wish all of you “Chronia 

Polla” on this eve of the feast – your patronal feast – and especially to those who share 

the name of our great intercessor and wonderworking protector. Most especially do we 

extend these festal greetings to our beloved brother Archbishop Demetrios of America. 

Many years to you, Your Eminence! 

Beloved, the power of a prayer is not to be measured by its length. The most powerful 

prayer may also be the most brief. Few but fervent were the words of Saint Nestor: Ο 

Θεος του Δημητριου, Βοηθει μοι. “God of Demetrios, help me.” Yet through the power 

of these simple words, evil was vanquished, tyranny was frustrated, faith was 

vindicated, and not one, but twosaints for the Kingdom of God were revealed.  
 

P86: Homily of His All Holiness Ecumenical Patriarch Bartholomew at the Patriarchal 

Chorostasia of the Great Vespers for S1.docx - 86:9 [Lyaios was a barbarian in ever..]  (15:16)   

(Super) 

Códigos: [Visión histórica-tradicional - Familia: Arquitectura ontológica]  

No memos 

 

Lyaios was a barbarian in every sense of the word. By birth he was of tribe of the 

Vandals, and fittingly so, for as a wrestler he made it his sport to vandalizethe image 

of God in his fellow man in the arena. A second Goliath was he: a bloodthirsty titan 

with fierce eyes and a thunderous voice with which he uttered vile insults upon the 

Christians and their God. Many were the men that Lyaios cast down to their deaths 
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upon the points of upraised spears planted round about the wrestling platform in a 

terrifying display of brutality and strength. 

But young Nestor was not terrified. He did not waver at the sight of the giant. He did 

not tremble at the sound of his blasphemies. He remained steadfast, remembering the 

boldness of his intercessor in the prison. In that same holy boldness Nestor prayed: 

“God of Demetrios, help me.” He wrestled with Lyaios and prevailed, casting the 

monster himself on the spear-points that had been fixed for his opponents.  
 

P86: Homily of His All Holiness Ecumenical Patriarch Bartholomew at the Patriarchal 

Chorostasia of the Great Vespers for S1.docx - 86:10 [The power of a prayer is not t..]  

(17:17)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica] [Visión histórica-tradicional - 

Familia: Arquitectura ontológica]  

No memos 

 

The power of a prayer is not to be measured by its length in words, but by the 

mountains that it moves. In his own strength, small Nestor could never have 

triumphed; but with the God of Demetrios, all things are possible (cf. Matthew 19:26). 

For all the promises of God are “Yes”in Jesus Christ, and in Him “Amen” to the glory of 

God (cf. 2 Corinthians 1:20).  
 

P86: Homily of His All Holiness Ecumenical Patriarch Bartholomew at the Patriarchal 

Chorostasia of the Great Vespers for S1.docx - 86:11 [This was the phronema, the min..]  

(18:19)   (Super) 

Códigos: [Visión histórica-tradicional - Familia: Arquitectura ontológica]  

No memos 

 

This was the phronema, the mindset, of Saint Nestor who sought the blessing to fight. 

This was the mindset of Saint Demetrios who sought grace from on high for the soldier 

of Christ. This must be our mindset as well. 

For in our time we too face a mountain to be moved. We wrestle with our own Lyaios, 

which is likewise a murderer and a blasphemer and a vandal of God’s good creation.  
 

P86: Homily of His All Holiness Ecumenical Patriarch Bartholomew at the Patriarchal 

Chorostasia of the Great Vespers for S1.docx - 86:15 [And so on this eve of the Feas..]  

(24:27)   (Super) 

Códigos: [Plegaria y oración - Familia: Arquitectura ontológica] [Visión histórica-tradicional - 

Familia: Arquitectura ontológica]  

No memos 

 

And so on this eve of the Feast of Saint Demetrios the Great Martyr and Myrrh-

Streamer, I ask you, beloved, to join together your fervent hearts, free of all doubt 

and indifference, and to pray: Ο Θεος του Δημητριου, Βοηθει ημιν. “God of Demetrios, 

help us.”  

God of Demetrios, help us to contend for the wellbeing of the world! 

God of Demetrios, help us to cast out the darkness of indifference! 

God of Demetrios, help us through the gift of Your Spirit to bring renewal to all 
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creation! 
 

P87: Homily on the Occasion of Declaring the Commencement of a Two.docx - 87:13 [And in 

order to sharpen somewh..]  (12:13)   (Super) 

Códigos: [Patrística - Familia: Arquitectura ontológica] [Visión histórica-tradicional - Familia: 

Arquitectura ontológica]  

No memos 
 

And in order to sharpen somewhat our discourse, we remind you with paternal love of 

the exact saying of Abba Isaac: “God and His angels rejoice where there are needs, 

but the devil and his friends do so at times of ease.” And again in order to alleviate the 

sharpness of the reminder, we affectionately quote from the same Abba a message of 

consolation: “To any discomfort undergone for God there is always a comfort that 

follows.” 

We may also conclude, then, that to any discomfort that we may undergo for the same 

of our neighbor, discomfort, that is, caused to us and to those around us by our care 

for the environment, there will always follow a comfort as a counterpart. This is exactly 

what we wish for all of you and furthermore we wish a good yield from the proceedings 

of this two-day conference. 
 

P91: Keynote Speech of Ecumenical Patriarch Bartholomew at the Opening Address of the 

International Symposium in Passau.docx - 91:6 [But although frontiers serve i..]  (10:10)   

(Super) 

Códigos: [Visión histórica-tradicional - Familia: Arquitectura ontológica]  

No memos 

 

But although frontiers serve in general as points of separation, it seems, on the 

contrary, that this city has the historical mission of uniting. For, as we all know, and as 

I said yesterday, it was here that in the year 1552, peace was reached between Roman 

Catholic and Evangelical Protestant Germans, while its significance as a center of trade 

underlines the peaceful cooperation between peoples, a cooperation which benefits all 

of them, as is the case with healthy commercial enterprises 
 

P92: Lecture given in Westminster Abbey on the Visible Unity and Ecumenisms for the Next 

Christian Millennium.docx - 92:4 [Glory and great thanksgiving f..]  (3:3)   (Super) 

Códigos: [Antiguo Testamento - Familia: Arquitectura ontológica] [Visión histórica-tradicional 

- Familia: Arquitectura ontológica]  

No memos 

 

Glory and great thanksgiving for the treasure which we possess in His saints, among 

whom there is here one greatly revered, Edward the Confessor, the devout king who 

reigned in England from 1042 to 1066, adorned by God with many gifts of grace, 

before whose sacred shrine every faithful person raises the Psalmist's song, "God is 

wonderful in His Saints" (Ps.67:36) 
 

P95: Message by Ecumenical Patriarch Bartholomew for World Environment Day.docx - 95:13 

[Unfortunately, however, human ..]  (9:9)   (Super) 

Códigos: [Visión histórica-tradicional - Familia: Arquitectura ontológica]  

No memos 

 

 Unfortunately, however, human history is filled with numerous examples of misuse of 

these privileges, where the use and preservation of natural resources has been 
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transformed into irrational abuse and, often, complete destruction, leading occasionally 

to the downfall of great civilizations. 
 

P96: Message By Ecumenical Patriarch Bartholomew to the Inter.docx - 96:2 [It is with much 

joy and deep s..]  (2:2)   (Super) 

Códigos: [Emotividad] [Visión histórica-tradicional - Familia: Arquitectura ontológica]  

No memos 

 

It is with much joy and deep satisfaction that we greet the inauguration of this Inter 

Orthodox Conference on the protection of the natural environment. The convocation of 

this conference was a particular desire and hope of our late predecessor, Patriarch 

Dimitrios of blessed memory, who convened it on the decision of the Holy and Sacred 

Synod, by means of official Patriarchal Letters inviting their Beatitudes the leaders of 

the Orthodox Churches to send representatives.  
 

P99: Message for the Day of the Protection of the Environmen1.docx - 99:4 [Our ever-

memorable predecessor..]  (12:12)   (Super) 

Códigos: [Visión histórica-tradicional - Familia: Arquitectura ontológica]  

No memos 

 

Our ever-memorable predecessor, the late Patriarch Demetrios, who possessed a deep 

awareness of the gravity of the environmental crisis, as well as of the responsibility of 

the Church to directly and effectively confront the crisis, issued the first official 

encyclical dealing with the protection of the natural environment more than two 

decades ago 
 

P102: Address of His All Holiness Ecumenical Patriarch Bartholomew at the Ninth Annual 

SCOBA.docx - 102:31 [The Ecumenical Patriarchate fu..]  (18:18)   (Super) 

Códigos: [Denuncia y crítica] [Visión histórica-tradicional - Familia: Arquitectura ontológica]  

No memos 

 

The Ecumenical Patriarchate fully understands the complexities surrounding the 

enjoyment of full religious freedom—as indeed do many of our brothers and sisters 

who have experienced not only conditions of deprivation, but in the case of the 

totalitarian regimes of the last century, millions upon millions of martyrs were revealed 

by their faith. 
 

P102: Address of His All Holiness Ecumenical Patriarch Bartholomew at the Ninth Annual 

SCOBA.docx - 102:40 [The theological dialogue betwe..]  (24:24)   (Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica] [Violencia y conflicto] [Visión 

histórica-tradicional - Familia: Arquitectura ontológica]  

No memos 

 

The theological dialogue between our two Christian families – that is the Orthodox 

Church and the Ancient Oriental Churches, has formally ended the misunderstandings 

of the past. It is not theology that divides us. Rather, we are united in our commitment 

to address the pastoral, liturgical and ecclesiastical issues on which we may ever build 

our unity in Christ more and more. The dialogue must continue, and we must continue 

to seek opportunities for mutual exchange. As our knowledge grows, our love will grow 

as well. 
 

P103: Message for the Volume of the 5th Halki Seminar.docx - 103:9 [Heroditus tells us that 
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among ..]  (8:8)   (Super) 

Códigos: [Anclaje filosofía clásica] [Visión histórica-tradicional - Familia: Arquitectura 

ontológica]  

No memos 

 

Heroditus tells us that among certain ancient peoples there was a well known custom 

that they not pollute the rivers, which they believed to be in the divine order of things. 
 

P109: Message of the Heads of the ancient Orthodox Patriarchates and the time.docx - 109:7 

[Adhering to the injunction of ..]  (5:5)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica] [Visión histórica-tradicional - 

Familia: Arquitectura ontológica]  

No memos 

 

Adhering to the injunction of the Apostle, according to which in the Church of 

Christ“whenever one members suffers, all members suffer with it; and when one 

member is honored, all members rejoice with it” (1 Cor. 12.26), we have assembled at 

the See of the historical and martyric Ecumenical Throne, at the invitation and under 

the presidency of the first among us in order and honor, in order to experience and 

declare the love of Christ that binds us (2 Cor. 5.14) at all times, and most especially 

in times of trial and tribulation. 
 

P109: Message of the Heads of the ancient Orthodox Patriarchates and the time.docx - 109:8 

[We have gathered here as those..]  (6:6)   (Super) 

Códigos: [Canales de diálogo - Familia: Arquitectura ontológica] [Iglesia - Familia: 

Arquitectura ontológica] [Principios morales y éticos] [Territorialidad - Familia: Arquitectura 

ontológica] [Visión histórica-tradicional - Familia: Arquitectura ontológica]  

No memos 

 

We have gathered here as those bearing the responsibility for leadership and pastoral 

guidance of the ancient and historical Churches, which were founded by the Apostles of 

Christ and which were proclaimed autocephalous by the Ecumenical Councils of the 

one, undivided Church, in order to revive a former practice, as well as in order to 

exchange thoughts and reciprocate love and solidarity as a result of all that is 

occurring these days in the historical territory of the geographical region where divine 

providence has assigned our Churches from the earliest of times. 
 

P109: Message of the Heads of the ancient Orthodox Patriarchates and the time.docx - 109:9 

[By divine providence, the Chur..]  (7:7)   (Super) 

Códigos: [Nuevo Testamento - Familia: Arquitectura ontológica] [Visión histórica-tradicional - 

Familia: Arquitectura ontológica]  

No memos 

 

By divine providence, the Church of Christ, as historical reality, was born in the land of 

the so-called Middle East. Its founder and foundation, our Lord Jesus Christ, was born 

in the flesh in Bethlehem of Judaea (Matt. 2.1), where he chose His twelve disciples 

and apostles, commissioning them first to preach His Gospel in that land (Matt. 10.6), 

where he suffered and was resurrected, and where the first Church of Jerusalem was 

established, from there reaching “all nations.” (Matt. 28.19) It is in this region that the 

first great centers of Christianity were founded and flourished – the Churches of 

Alexandria, Antioch, Jerusalem, and Cyprus – and the entire system of the united, 
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undivided Church was instituted. 
 

P110: Message of the Primates of the Orthodox Churches.docx - 110:11 [Message of the 

Primates of the..]  (1:26)   (Super) 

Códigos: [Percepción y narrativa cristiana - Familia: Arquitectura ontológica] [Visión histórica-

tradicional - Familia: Arquitectura ontológica]  

No memos 
 
Message of the Primates of the Orthodox Churches 

September 26, 1995 

"Blessing and glory and wisdom and thanksgiving and honour and power and might be 

to our God forever and ever! Amen" (Rev. 7:12). 

1. Glory, praise and thanksgiving we offer to our Triune God for again deeming us 

worthy, the Primates of the local Most Holy Orthodox Churches by His mercy and 

grace, to convene at this time "on the island called Patmos" (Rev. 1:9) in order to 

celebrate together the completion of 1900 years since Saint John wrote the sacred 

book of Revelation, the conclusion of the Church's Holy Scriptures. 

1 

Radiantly solemnising together and concelebrating to the Lord the sacred 

commemoration of the holy glorious Apostle and Evangelist John, and partaking of the 

Bread and the Cup of our common faith, hope, and love, we desire to direct a message 

of peace and love to the faithful of our Most Holy Orthodox Church, to all those who 

believe in Christ, as well as to every person of good will so that we may unite with 

them in listening to "what the Spirit says to the Churches" (Rev. 2:11, 17, 29; 3:6, 13, 

22) during these crucial times. 

2. Becausethese are critical times indeed, making the responsibility of the Church 

of Christ a somber and multifaceted matter not only towards her children, but also to 

all of humanity in general and before all of God's creation. The apostasy of man from 

God and the effort of deification of human power and happiness, the altar upon which 

everything is sacrificed - fellow man and all the rest of material creation - prompt and 

intesify this crisis which many characterise as "apocalyptic." 

During these times we believe it is our duty to underscore what revelation in Christ 

means for the progress of humanity, peace and the brotherhood of peoples. It is the 

responsibility of the Orthodox Churches to contribute in every way possible to the 

realization and prevalence of these principles throughout the world, by becoming 

bearers and messengers of the spirit and the ethos of this Revelation. Therefore, from 

this sacred place sanctified by the Evangelist of love we make an appeal to all - 

foremost to those who exercise power on earth and those who live in the regions of 

conflicts and wars - for peace and justice for all. To this end, we ourselves as Churches 

are ready to offer our spiritual and moral contribution wherever necessary. 



2312 

 

3. Through this appeal we desire to make clear to all - and especially to all those who 

deliberately or out of ignorance present an inaccurate or distorted image of the 

Orthodox Church - that the Orthodox perception of "nation" in no way contains any 

element of aggression and conflict among peoples. Rather, it refers to the particularity 

of each to maintain and cultivate the wealth of their tradition. In this way, they 

contribute toward the progress, the peace and the reconciliation of all peoples. For this 

reason, we condemn all nationalistic fanaticism, as it is capable of leading to division 

and hatred among peoples; the alteration or extinction of other peoples' cultural and 

religious particularities; and to the repression of the sacred rights of freedom and 

dignity of the human person and minorities everywhere. 

4. This message is addressed during a pivotal point in human history which signals the 

coming end of the second millenium after Christ and the dawning of the 21st 

century. The Orthodox Church should not leave this to pass without notice, although 

certainly she does not ignore that the measuring of time in increments of a thousand 

years or other units of time, in essence, constitutes an act of convenience. The fact 

that historical time is measured in reference to Christ calls all those who believe in 

Christ to notice this historical hinge and use it as an opportunity to evaluate the great 

events of this closing century and to discern the problems and the possibilities of the 

new century dawning. 

For these reasons, the Orthodox Church intends to plan pan-Orthodox celebrations 

for the jubilee of the year 2000 A.D. During these celebrations the Church will offer 

doxology to the Lord of history for all that he has given the Church and his world this 

fading century. Thus glorifying God "in all things,"according to the saying of a holy 

Father of the Church, cognizant that his grace, enlightenment and help will be invoked 

upon the Church and upon His people at the beginning of the coming millenium. 

5. In recollection, we observe that for the Orthodox Church the closing century was full 

of important events. In various lands Orthodox Christians suffered cruel and prolonged 

persecutions. This martydom encouraged the Orthodox ethos of an evangelical humility 

and "the endurance and faith of the saints" (Rev. 13:10), to trust in Him who "went 

out conquering and to conquer" (Rev. 6:2) with the assurance that along with the life 

of the Cross of Christ the experience of the Resurrection. The blood of these known 

and unknown martyrs connects our Church in a special way with the Apostolic age. 

6. This experience of martydom accompanied the theological witness through which 

patristic theology was renewed and the teaching of the Fathers on the world and 

humankind, as was well as that on the sacraments and the Church was affirmed. The 

rediscovery and creative presentation of the teaching of the Greek Fathers of the 

Church; the "language"and spiritual beauty of icons; the awakening of the missionary 

conscience; the flourishing of the monastic life; and the rediscovery and appreciation 

of the spirit of the Desert Fathers in conjunction with a fertile dialogue with the 

contemporary currents of philosophy and science; all these things have made Orthodox 
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theology alive and respected internationally. It is for this reason that we must honour 

the pioneers of this theological florescence, who through their diligent endeavours led 

Orthodox theology to a common witness to the modern world, which witness goes 

beyond racial distinctions and national boundaries. 

7. This creative revival of the spirit of the Church Fathers has helped the contemporary 

theological and ecclesiastical world not only to renew the life of our local churches in 

general, but also to offer to the various organizations of the contemporary Ecumenical 

Movement and the relative bi-lateral and multi-lateral theological dialogues the 

witness of "the one holy, catholic and apostolic Church." The Ecumenical Movement, 

whose presence toward the end of the concluding millennium has been intense and has 

revived sacred hopes among divided Christians, constituted a wide and significant 

ground of witness, promotion and contribution of Orthodox theology. Unfortunately, 

the crises and deviations observed during the last decades in the bosom of the 

Ecumenical Movement impose upon the Orthodox Church the need to resist such 

deviations and to promote the genuine tradition of the Church. We also consider that 

Uniatism and proselytism are serious obstacles to the progress of our dialogue with the 

Roman Catholics and Protestants. 

8. During these times of rampant secularisation there is an even greater need to point 

out and underscore the significance of the holiness of life in view of the spiritual 

crisis which characterises the modern world. The misunderstanding of freedom as 

permissiveness leads to increased crime and the lack of respect for the freedom of 

one's neighbour as well as for the sanctity of life; and what's more, it leads to the 

violation of the natural world and to ecological destruction. The Orthodox Tradition is 

the bearer of a spiritual ethos which must be pointed out particularly in our times.  

9. This Orthodox experience and witness is offered in humility, fully conscious of our 

responsibility to the Oikoumene, to all persons and peoples without exception and with 

respect for the freedom and particularity of everyone, in obedience to Him who "was 

slain and by His own blood did ransom men for God from every tribe and tongue and 

people and nation" (Rev. 5:9). The horizon of the Orthodox mission in spite of 

temporal difficulties remains universal and its direction and expectation eschatological. 

10. Most especially with regard to the ecological crisis which for all of us is crucial and 

threatening, we reiterate through this present message the vigorous concern of the 

Orthodox Church for the right use of the environment. Already during our previous 

meeting at the See of the Ecumenical Patriarchate, we expressed this conviction while 

recording that, by the initiative of the Ecumenical Patriarchate, conferences related to 

this issue were organized and the September 1 of each year was designated as a day 

of prayer for the protection of the natural environment. Once more, we affirm that we 

consider this issue eminently threatening and we call upon all to be vigilant and to take 

every necessary avenues to save and protect God's creation. The Orthodox Church 

considers humankind to be a steward and not the owner of material creation. This 
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perception is particularly expressed in the tradition and experience of the ascetic life 

and worship, and above all in the Eucharist. It is imperative today that we all display 

love and keep an ascetic attitude towards nature. 

11. Thus, the meaning and significance of the Divine Eucharist as the center and 

as a criterion for the entire life of the Church is obvious. All the Holy Sacraments 

and the whole of Church life are centered on the Divine Eucharist and lead to it. Each 

Divine Liturgy, celebrated under the presidency or in the name of the local canonical 

bishop, constitutes the axis and the criterion of the entire life of the Church; it reveals 

the deeper and final meaning of the existence of the whole of creation, which is its 

communion with the life of the Triune God. 

It is therefore apparent that on the one hand the Divine Eucharist must always be 

celebrated in the name of the canonical bishop and with his permission, so that it is 

valid and salvific for the participants. On the other hand, the manner of celebration 

must be proper to its nature and character as an icon of the Kingdom and the final 

meaning of all that exists. This is necessary because serious deviations are observed at 

times with regard to the permission given by, and commemoration of, the canonical 

bishop in the Holy Anaphora, while the manner of celebrating the Divine Liturgy and 

worship occasionally show signs of influences alien to the Orthodox tradition. 

12. And now, looking forward in faith and hope to the coming millenium, we call all 

people to prayer and vigilance in view of the grave problems as well as the great 

possibilities appearing on the horizon. The achievements of science in almost all areas, 

particularly in biology, entail incredible successes, but also dangers. The Church cannot 

remain indifferent to these prospective developments since the survival of the human 

person as "the image of God"is at stake. 

13. In the field of broader political changes, the Orthodox Church remains steadfast 

to the fundamental principle of non-interference in politics. To be sure, the Church 

cannot remain indifferent when political decisions affect the very existence of the 

Orthodox Churches, in which case she expects that her position will be heard and be 

taken seriously into account. We consider one such case to be the issue of the future 

of the Holy Land, its holy places and living community, which concerns the entire 

Orthodox Church and the Patriarchate of Jerusalem in particular. Therefore, any 

discussion concerning the status quo of the Holy Land, which has been secured by 

international decisions and conventions throughout the centuries, cannot and should 

not take place without the knowledge or the presence of the Orthodox Patriarchate of 

Jerusalem, which resides there for centuries. 

14. In the broader field of culture many have expressed the view that the coming 

century will bring humanity before "a clash of civilisations" in which the religious 

elements will be dominant. Such a possibility obliges all religious leaders to use 

wisdom, prudence and courage so that every element of fanaticism and hatred may be 
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eliminated, thereby safeguarding peace in a world which has been tried so severely in 

wars and conflicts during the terminating century.  

15. In a world confronted by all kinds of sects and terrifying interpretations of the 

book of Revelation, all of us, especially the younger generation, are called to learn and 

bear witness, in word and deed, to the fact that only the love of God, of our fellow man 

and His creation offers meaning and salvation to our lives, even during the most 

difficult periods of history. In spite of dramatic events, the book of Revelation contains 

in its depth the Gospel of Christ which reveals to us that man's sin and the demonic 

destructive forces have been, and will be, defeated by Jesus Christ, the Lord of history, 

who is "the Alpha and the Omega ... who is and who was and who is to come, the 

pantocrator" (Rev. 1:8). 

From this sacred island of Patmos we address this message to you, beloved ones in 

Christ, embracing you in His name and bringing to you and all the world the voice of 

the sacred author of the Apocalypse, a voice of faith, hope, and love:  

"Behold, the dwelling of God is with men. He will be with them, and they shall be his 

people, and God himself will be with them; he will wipe away every tear from their 

eyes, and death shall be no more, neither shall there be mourning nor crying nor pain 

any more, for the former things have passed away" (Rev. 21: 3-4). 

The grace of our Lord Jesus Christ and the love of God the Father and the communion 

of the Holy Spirit be with you all. Amen. 

 
 

P110: Message of the Primates of the Orthodox Churches.docx - 110:3 [Radiantly solemnising 

together..]  (6:6)   (Super) 

Códigos: [Emotividad] [Esperanza] [Iglesia - Familia: Arquitectura ontológica] [Nuevo 

Testamento - Familia: Arquitectura ontológica] [Orthodoxy has its response: “r.. - Familia: 

Arquitectura ontológica] [Sacralidad] [Visión histórica-tradicional - Familia: Arquitectura ontológica]  

No memos 

 

Radiantly solemnising together and concelebrating to the Lord the sacred 

commemoration of the holy glorious Apostle and Evangelist John, and partaking of the 

Bread and the Cup of our common faith, hope, and love, we desire to direct a message 

of peace and love to the faithful of our Most Holy Orthodox Church, to all those who 

believe in Christ, as well as to every person of good will so that we may unite with 

them in listening to "what the Spirit says to the Churches" (Rev. 2:11, 17, 29; 3:6, 13, 

22) during these crucial times. 
 

P110: Message of the Primates of the Orthodox Churches.docx - 110:23 [4. This message is 

addressed d..]  (10:10)   (Super) 

Códigos: [Percepción y narrativa cristiana - Familia: Arquitectura ontológica] [Urgencia] 

[Visión histórica-tradicional - Familia: Arquitectura ontológica]  

No memos 

 

4. This message is addressed during a pivotal point in human history which signals the 
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coming end of the second millenium after Christ and the dawning of the 21st 

century. The Orthodox Church should not leave this to pass without notice, although 

certainly she does not ignore that the measuring of time in increments of a thousand 

years or other units of time, in essence, constitutes an act of convenience. The fact 

that historical time is measured in reference to Christ calls all those who believe in 

Christ to notice this historical hinge and use it as an opportunity to evaluate the great 

events of this closing century and to discern the problems and the possibilities of the 

new century dawning. 
 

P112: Opening Address of Ecumenical Patriarch Bartholomew at the Environmental 

Symposiu1.docx - 112:34 [Later in the week, we will hav..]  (14:14)   (Super) 

Códigos: [Orthodoxy has its response: “r.. - Familia: Arquitectura ontológica] [Violencia y 

conflicto] [Visión histórica-tradicional - Familia: Arquitectura ontológica]  

No memos 
 

 Later in the week, we will have the extraordinary blessing of performing an Orthodox 

Christian act of worship in a church that is approximately 1,000 years old, and 

therefore predates the tragic split between the Christian east and the Christian west. 
 

P117: Reflection on the Theme for the World Council of Churches General Assembly.docx - 

117:7 [January 2006 The Divine Liturg..]  (3:4)   (Super) 

Códigos: [Particularidad dogma referencial - Familia: Arquitectura ontológica] [Visión 

histórica-tradicional - Familia: Arquitectura ontológica]  

No memos 

 

January 2006 

The Divine Liturgy of St. John Chrysostom is the eucharistic service that has been 

celebrated by Orthodox Christians throughout the world since the fifth century, when it 

was attributed to the remarkable preacher and renowned Archbishop of Constantinople 

(347-407). 
 

P120: Remarks of Ecumenical Patriarch Bartholomew on Receiving an Environmental Award 

From the Scenic Hudson Association in New York.docx - 120:9 [It is for this reason that I a..]  

(6:6)   (Super) 

Códigos: [Acción ambiental] [Orthodoxy has its response: “r.. - Familia: Arquitectura 

ontológica] [Visión histórica-tradicional - Familia: Arquitectura ontológica]  

No memos 
 

It is for this reason that I am accepting this award in the name of my illustrious 

predecessor, Patriarch Demetrios. He is the one who invited the entire world 

to offer, together with the Holy Great Church of Christ, the Ecumenical 

Patriarchate, prayers of thanksgiving, but also prayers of supplication for the 

protection of God’s gift of creation. Thus, as of 1989, the beginning of the new 

ecclesiastical year, commemorated and celebrated September 1st, has been designated 

for all Orthodox Christians as a day of prayer for the protection of the environment. 
 

P122: Remarks of Ecumenical Patriarch Bartholomew Upon Receiving Honorary Doctorate of 

Environmental Studies from The Aegean University.docx - 122:18 [In spite of all this, it is a ..]  

(17:17)   (Super) 

Códigos: [Visión histórica-tradicional - Familia: Arquitectura ontológica]  
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In spite of all this, it is a given historical fact that the contemporary concept of the 

world as a neutral object that may be used and exploited by humanity for its own 

individualistic pleasure, is a concept that arose and was articulated with the context of 

Christian Europe. 
 

P122: Remarks of Ecumenical Patriarch Bartholomew Upon Receiving Honorary Doctorate of 

Environmental Studies from The Aegean University.docx - 122:19 [It would take a special 

analys..]  (17:17)   (Super) 

Códigos: [Visión histórica-tradicional - Familia: Arquitectura ontológica]  

No memos 

 

 It would take a special analysis of the historical circumstances and theoretical 

presuppositions that led Christian Europe to replace the relationship between humanity 

and the world with the understanding that humanity has limitless domination over the 

world. 
 

P122: Remarks of Ecumenical Patriarch Bartholomew Upon Receiving Honorary Doctorate of 

Environmental Studies from The Aegean University.docx - 122:20 [The reasons for the 

divergence..]  (17:17)   (Super) 
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The reasons for the divergence are not unrelated to the causes that led to the painful 

Schism in the eleventh century, namely to the severance of Western Christianity from 

the unified body of the One, Holy Catholic and Apostolic Church. 
 

P127: Speech of Ecumenical Patriarch Bartholomew at the Fifth Port of the International 

Symposium on Religion.docx - 127:4 [Historic conditions have separ..]  (7:7)   (Super) 
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Historic conditions have separated us from each other and have created the well-

known ecclesiastical divisions and the mutually exclusive ecclesial communities, which 

are not in spiritual communion with each other, in spite of the fact that they believe in 

the same Lord Jesus Christ and in His saving mission. However, our hearts have not 

ceased to regard you as brothers in Christ, and to seek the destruction of the walls 

that separate us, and our rapprochement for which we fervently long. 
 

P127: Speech of Ecumenical Patriarch Bartholomew at the Fifth Port of the International 

Symposium on Religion.docx - 127:5 [Moreover, we express our hope ..]  (8:8)   (Super) 
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Moreover, we express our hope that the dialogues presently in progress will draw us 

closer to each other, and will bring to the surface the real reasons of our separation, 

reasons that were not always religious or theological, but often the result of a lack of 
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communication for geographical and historico-political reasons. The faith and teaching 

of the undivided Church during the first centuries always comprises the firm ground for 

the re-encounter and unity of us all.  
 

P127: Speech of Ecumenical Patriarch Bartholomew at the Fifth Port of the International 

Symposium on Religion.docx - 127:11 [We thank you for the gracious ..]  (12:12)   (Super) 
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We thank you for the gracious hospitality and warm reception of our Modesty. We 

convey to you the greeting and blessing of the Holy Great Church of Christ, of 

Constantinople, together with our personal heartfelt prayer. We express our joy at this 

gathering, as well as our hope for a deeper understanding on our journey toward unity.  
 

P134: Toast of Ecumenical Patriarch Bartholomew at the Official Luncheon by the Minister of 

the Environment.docx - 134:13 [The Deluge constituted the mos..]  (16:16)   (Super) 
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The Deluge constituted the most devastating calamity in our past, the expression of 

Gods wrath for peoples disobedience and sinfulness. Do we nowadays acknowledge 

contemporary disasters as Gods nudging in order to prevent new calamities? 
 

P135: Toast to the Governor of the State of Amazonas.docx - 135:7 [From the Ecumenical 

Patriarcha..]  (7:7)   (Super) 
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From the Ecumenical Patriarchate, endowed by history and tradition with a moral 

obligation towards the whole of creation, we offer our love, fatherly concern and 

fervent prayers for all the people involved administering the state of Amazonas, as 

they cope with the human consequences of what may turn out to be a continuing 

environmental crisis. 
 

______________________________________________________________________ 
 
 


